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INTRODUCTION

It is exceedingly difficﬁlt to discuss problems §f
political and social philosophy in a comprehensive, concise
and clear manner. The nature of this material does not
lend itself to a simple analysis, unless one is willing to
simplify the pfofound and complex nature of this material.
Unlike studies in natural‘science, social and political
issues are open to a greater spectrum of interpretation.

In many instances this spectrum of disparity 1s understand-
able, s8ince a study of political issues deals not only with
agreement upon what data existﬁnbut it also must consider
thé influence of individual choice and human values,

Another type of difficulty that arises; in the study
of social and political issues, is the impossibility of
Visolating these lssues for analysis from other areas of
inrquiry., This impediment, however, is probably < fortunate
circumstance since political issues are most fully under-
stood by considering the entire context of which they are
a part. By considering such elements o3 the social, moral
and metaphysical implications of a =oclial issue, one is
able to establish a context for understanding the lssus.

This context enables an indlvidual to understand the
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elements and situations which generated an issue and also
those which will occur as a consSequence of its existence.

The difficulty of studying politlcal issues 18 fur-
ther complicated when one tries to comment upon contemporary
political and soecial occurrences. This task requires a van-
tage point for viewing the situation, since most people are
unable to remain in the dynamle and diverse flow of soclety
and still maintain a critical view.

The many problems impeding the critical examination
of political issues suggest that some method of study or
unit of analysis is necessary for handling this type of
material. This essay has, therelore, chosen the political
and moral writings of Kant as an approach to the study of
certaln poliitlcal problems of contemporary soclely.

Kent's works were chosen for several reasons. The
most important of these is the fact that his style of thought
addresses political problems with regard for thelr complexity
and far-reaching consequences. He addresses these polltical
- problems in a comprehensive and competent Tashion and
expresses the many interrelationships of these problems in
a vast perspective.

His works are highly acceptable today, since they are
sympathetic to political problems in the contemporanry
situation. This empathy on Kant's part probably results from
witnessing conflicts which were similar to those occurring

today. The highly polar politlcal extremism, exhlbited by



radical French revolutionaries and monarchists, is analogous
to the polarity which presently exists between radical leftist
groups and the advocates of control by central authority.

Similar examples could be drawn upon to demonstrate
ﬁhe basis of Kant's empathy for problems which are presently
ocourring in socisl and political situations. But Kant's
significance for the understanding of present-day political
situations might best be approached by conslidering hls works
in a different light. '

Kant's work is significaﬁt in that 1t has greatly
contributed to the thought which has influenced the present
structure of contemporary society. ZXant 1s therefore
responsible, in an intellectual manner, for many of the goéd
as well as undesirable éspects of the present socliety.

This essay places Kant‘s thoughts in a peculiar role.
Discussion of his workslis presented as a Trame of reference
for viewing important asﬁects of the current politicsl-
soclal situation. But Kant's pasition must also, at the same
time, be critically appraised, since he has greatly inflﬁenoed
the present state of society whlch is being studled. Kant is
undoubtedly responsible, in part, for articulating some of the
many political and social ideals of western democraciesg,

But the nature of Kant's works allow & third role to be
ascribed to his thoughts. These work& contain many view-

points and principles which could be usefully applied to the



problems of modern society. The principal discussion of this
essay, therefore, centers aboﬁt three tasks. -First, it hopes
to present a few problems which are confronting contemporary
soelety and to view them as fundamental difficulties which
Kant envisaged as essential inman's relationship to soclely,
Becond, through critical discussibﬁ, this essay hopes to polnt
out how thought like Kant's has influenced modern society in
an undesirable fashion, or might do this. The third task
of this essay is to discuss how Kant's insight into political
problems might help modern man to cope with‘his situation.

Armajor factor in choosing Kant as a frame of
reference for this discussion i1s that much of his position
is intagreement with the general outlook of this essay. This
eseay interprets Kant aé stating that men's ability to live
togeﬁher in a satisfactory fashion hinges on concern for
freedom, reason and respect. The fundamental role of these
concepts 1s an assumption to be verified. But most assuredly
the verification of these assumptions is a precarious task.
The type of discussion that can be carried on in an essay of
this type may serve as Justification for these éssumptions,
but this type of verification is only a groundwork for what
nust be proven in practice. |

Muzh of Kant's work may be viewed as a discussion of
the function of freedom, reason and respect in establishing

a harmonious existence for man. In hiskworks, Kant has



considered various impediments to this process. But in order
to apply XKant's discussion to the present, his discussion of
various impediments must be updated. It appears that the
Present age has developed not only its own threats to the
goal which Kant envisaged, but also various means of adul=-
terating or destroying the fundamenﬁal concepts which would
make this goél possible. ©Since Kant would have been unable
to foresee ﬁhese various obstacles to humanity, several
contemporary thinkers are called upon to describe the nature
of these impediments. Men such as Nietzsche, Marcuse,
-Ellul and Weber have been enlisted to carfy out this mission.
The admonitions of these contemporaryl thirkers will
be briefly presented at this point, so that the readsr may
keep them in mind while Kant's politieal philosophy is
~discussed., The insertion of these comments might ‘appear.-
as a needless digression. However, since contemporary
criticism of this sort is one of the major matrices of this
essay 1t might be helpful for the reader to begin considering
them in relation to the discussion of Kant.
Weber is concerned with an attitude that he Sees be-

coming more prevalent in modern man. He characterizes this

lrhe terms "modern", "contemporary" and “present
have taken on slightly uncommon usage in this essay. For the
most part, they refer to the technological era in the
western hemlsphere. The birth date of this era, for this
essay, might be demarcated as 1900 but in some instances
this date recedes further into history.



attitude as wordly asceticism.. This attitude has been
adopted by many men who are working toward the establishment
of a meterial condition free from deprivation. This modern
strategy entails a new form of slavery in which men subdue
~thelr spontaneous natures to wills that act with precision,
method, system and rationality. Esiablishing a condition
of material aburndance has required that men sacrifice
spontaneity and the freedom of pursuihg those things which
an unfettered consciousSness regards with reverence for the new
god of materlal abundance.® -

Jacques Ellul sees this attitude for establishing
‘material abundance formalized in the institutlonal structures
6f technology. Under the rule of teéhnology, E1llul believes
that men are unable to establlish goals and objectives, but
rather, théy are granted them according to the needs of
technology.- Men do not chocse occupations or professions
but are assigned roles according to the demands of techno-
1oéica1 development.

£1lul finds technology totally repressive in that sven
ideas are unable to transcend theif culture with the purpose
of establishing novel or more adequate rules of conduct or

Judgments of value. Cognitive efforts are used instead o

further technolegical developmente. BSince eflorts are not

2Max Weber, The Protestant Ethic and the Spirit of
Capitalign, trans. Talcott Parsons (New York: Secribner s
Sons, 1953). .
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expended in these areas, technology itself must be éonsulted
{0 resolve these problemé. Thus human interests, problems
and even mysteries are structured and resolved by the methods
and vision of technology.3

":. In Marcuse's opinion, modern society has not only
adopted this outlook as an approach to the problems it en-
gounters but it may also be unable to overcome this outlook.
He feels that modern society may not evolve past its stagnant
culiure of material security because it has done irreparable
damaée to thbse potential elements capable of producing
év@lution. He feels this situation has developed because
nodern sociéty has brought about material freedom by an
extreme exercise of repr'ession.4

Marcuse'aoknowledges that a certain amount of

Sacrificeiand*repressinnﬁare*necessary;fdr.seduring“the:
material scarcities of a community. But he does not condone
gontinued repression where these needs have been met. Even
more distressing to him is the fact that men have been )
motivated to secure an even more extenéive material security.
kThis motivation has been so subtle that most men have not

recognized that this extended security 1s an alternative.

They have taken for granted that this condition extends their

3Jacques Ellul, The Technological Society, transe.
John Wilkinson (New York: Vintage, 1967).

“Herbert Marcuse, Eros and Civilization, (New York:

Vintage, 1955),
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freedom, without conslidering whether it is ﬁhe type of free=-
dom that they wish developed.

The desire for luxury and comfort has seduced modern
man into accepting laws which exalt property rather than
human lives, The depersonalizing effectscéf production llines,
mass media, and computer programming have been accepted with
little resistance for the same reason. Marcuse belleves that
the sxcessive nature of this repression is demonstrated in
the fact that it has been able to produce highly dependent
persohalities with excessive material needs. Autonomy and
self-reliance have been completely undermined by the man=
Ilpulative powers of repression. MHarcuse believes thalt reason
no‘longer establishes goals and dreams, but instead, 1t 1is
used ag& a tool by which men coordinate their lives with the
gystem of which they are a part..

Although Nietzsche does not chronologlcally enter
into the discussion of the "incarceration" and “eastration"
of modern man: his cdmments are mos£ appropriate at this
point in considering the effect of dehumanizing influences on
mane. Nietzsche makes the discussion a little more depressing
by presenting the accusation that modern society has done very
little to revitallize those human instincets which lie dormant
as a result of repression and technological standardizatlon.
He Sees a castrated, modern man, happy to fit in and accept
his role. Nlietzsche believes that this attitude of resig-

nation 18 propagated by acceptance of a historic view in



which man sees himself as the product of hundreds of years
of struggle. Man sees himself as the apex and achlevement
of this process. Where this view is prevalent'in modern
socliety, Nietzsche can see 1little reason for modern man 10
be_other thah clever in tﬁis system and find his own posi-
tion in this scheme of things. Persons of this school of
'thought.woqld hardly be inclined to rally ideas, illusions
or evenvinstinct to inepect the present condition. Nietzsche
feels ihat unless this condition i8 overcome, human freedom
will be pefpetuated a8 mere meaningless mythology.5

Although this discugsion appears to have drifted

from the former direction of thought, 1t is actually quilte
important thet these notions should be brought up at this
points. These ideas are most signifiéant to this essay,
since they are a primary source of criticism for much of
Kant's politiecal thinking. It might be stated that such
critiéism is unfair to Kant's poB8ltion, since these lssues
are developments of a different period of time. But it is
the contention of this essay that criticism, of just this
type, 1s aAtrue test of Kanﬁ's thinking. A political
philosophy which claims to deal with theAessential relation-
ships of man to socletiy in a' comprehensive,:historital’

fashion must be able to stand up to unforeseen objechtlons

5Friedrich Nietzsche, "Use and Abuse of History"®

Thoughts Out of Season, trans. Adrlan Collins (New York:
Russell and Russell, 1964)
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if it is to retain its claim of valldity. Although some of
the less critical aspects of a philosophical position may
~ change with time the more essential issues should remain
constaﬁt, Thus if Kéht'S'posiﬁion is Qnable to withstand
the accusations of more recent thinkers; less stock should

be placed in his positione’

At this poihf, it is probabl& apparent that the
éssential_problém of this paper is one that has intrigued
and plagued philosophers for centuries. The fundamental
issue of this paper 1s an inquiry into the problem of
"yhat is the good life and how is 1t to be reglized?“

The selection of material that has been chosen to
approach this problem. leads one to conclude that this paper
éeeks an answer to this question in the notions of individual
happiness, dignity and freedom. The most promineant obstacles
to this solution are apparent by considering the social
eritics that have been chosen as commentators on the lssues
- of Kant's thought. This essay regards standardization,
repression, manipulation and the limiting of our world view
by science and technology as the greatest threats to modern
man's vision of the good life and its realization.

There are a few other issues that might be considered
broad philosophical topiecs, which should also be noted at this
peint. The reason for drawing attentlion to them is that they '
will not be manifestly dlscussed in the followlng, immedlate
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presentation. But since they are the type of questioné and
problems that contribute to the basic framework 6f this
paper, it might be worthwhile to point them out at this
pdint.

| One of the more profound 1ssues of this type is the
qﬁestion of whether man's freedom is unlimited and invwhat
sense might there be certaln natural and soclial boundaries
that must be respected. This issue 18 categorized as being
most profoun@ since 1ts reply requires extensive thought on
questions of man's relationship to nature and to other men.

Another metaphysical issue 18 concerned with the

influence of ideas onipolitical and moral affairs. Some
people might prefer to classify this issue as eplstemological
or psychological, but because of Kant's treatment and special
view of this relationship, this essay will look upon this
issue as a metaphysical issue. |

"This ﬁhesis also addresses more concrete issues. Onse
of théée is the question of whether morality 1s necessary to
politics and law. This discussion will be directed to the
question of whether men should formulate polltical positions
and laws because they are effective and effielent or whether
other ﬁétivations should also be involved. This issue is
closely related to an issue which people face in adopting a
political position. Political positions are eStablished with
regard to the crucial issue of whether men should be allowed

freedom or even alternatives without restraint or should
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restraint be enforced without alternatives or fréedom. This
issue takes many forms in modern soclety. It is the basis
for national ideals but 1t also comes into play on smaller
scales., 'This issue is evident in student confrontations with
school and civil authorltles. It 1s evident in individual
and government confrontatiéns such as. those over taXés.and
rilltary .conscription,; and-even:in.confrontations.betwesns
labor . and .management,

The interrelatedness of all of these issues 1s
illustrated by the nature of the next issue which this essay -
addresses. This is the question of what type of government is
best for a people at any specifie stage'of economic, political,
and intellectual developments It also involves the questlion
of whether one type of go&ernment is suitable for all people.

The complexity, interrelatedness and often profound
nature of these issues and similar issues in this essay are
such. that they cannot be individualiy treated. The reader
is alerted in advance that these issues are objJjects of
investigation for this essay. The purpose of this warning
is to arouse the awareness of the reader so that he might
develop these issues in his own mind and relate them to the
essay where they are not overtly brought out. Often when a
person addreéSes comprehensive and complex issues the
discussion becomes somewhat chaotic. It 18 hoped that this
opening discussion will reduce some of this confusion and

indicate the direction that this essay intends to pursue.
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The final comment of this introduction should be

| nade with regard to the direction of this essay. Some
readers nay not immediately apprehend the overlying rela-
tionship between the varioﬁs sections discussed in this
essay. In order to avold thils oversight the reader 1is
warned that this essay has assumed its present order on the
assumption that a political system develops its particular
nature in accordance with thertotal dialectical develop-
ment of its people. Therefore, in order to study a po-
litical system and the effect that 1t presently has on its
people, it appears most appropriate to consider those
elements which have greatly influenced the development of
a soclal-political order. This rather basic comment may be
of great help in alerting the reader to why such topics as
nature, self-awareness, freedom, reaéon, dignity, and law

have been discussed in the manner that they have.



II

NATURE'S INFLUENCE
UPON THE HUMAN CONDITION

As The Development of
Reason and Humah CapapIItties

The direction and range of a political philosophy,
as well as the issues that are of central importance to . its
thought, become evident in the examination of the basic
agsumptions of a political viewpoint. For Kant, as well as
many other political philosophers, the appearance of a
great number of fundamental assumptions resultis’from an
inquiry into the question of man's relation to nature. It
ié, therefore, appropriate that ﬂhis discussion should
begin with an examination of Xant's thoughts on this rela-
tionship.

Such a dlscusslion must consider whether man is a
subjJect in the natural kingdom or whether he exerclises
suthority over nature. If nature absolutely dominates this
relationshlp, man would be highly determined by natural
povers and there would be little reason for discussing moral
or political philosophy. If, however, man has some type of
powor in this relationship, to what extent can he exerclse
his authority? This 1s an important questlion, since there may

be certain natural boundaries that cannot be viliolated withoutl

14
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1n§urring the wrath of nature.

The general attitude of an individual's political
philosophy is a result of the manner in which he views this
fundamental relationship. Where the relationship of nature
to man 18 percelved és benevolent, a political philosophy
would regard nature as a mother to be thanked and respected.
Perceiving this relationship as parasitic may result in an
attitude of devouring and expending the resources.of earth.
A hostile relationship would entaill an attitude of struggle
and tragedy. From these few examples it becomes apparent
how perceptions of this relationship can influence an
indiviaual's outlook of the world and his corresponding
philosophy. These basic attitudes tend to influence the
fashion in which people view their relationship to other
people. Persons who See themselves living in a hostile world
may view all other people as thelr natural enemlies or possibly
in an opposite fashion, as people witﬁ whom they must ally
themselves to face a hostile environment. Although the
influence these basic perceptions have may be varied, it is
evident that they sSet a certain tone or attitude for a
political philosophy. A sincere conslderation of a politipal
viewpoint, therefore, demands a close examination of these
essential relations in order to reveal these assumptions
and attitudes in a meaningful fashion.

Kant views man's relation to nature in a unique

fashion. “Reason" and "freedom" play central roles in his



16

inquiry into this fundamental relationship. The exact

néture of these concepts is ambiguous and impossible to
define in a stralghtférward: fashion. ThesSe concepts sSeem

to mean many things to Kant. OSometimes they are used as
qualities and at other times as ideas or powers. In the same
fashion that these concepts take on meaning in the different
contexts of Xant's thought, it is hoped that these terms will
become meaningful in the different contexts of the course of
this discussion.

Much of Kant's thinking implies that the human
condition 18 a situation in which man 1s a part of nature
and . yetiin some fashion, independent of it. Man has needs
and functlons similar to those of the other natural creatures
and yet he is able to modify these needs and functions
according to his own design. Nature supplles man with the
means esSsentlal for satisfying his needs, yet often man in
accepting these means alters and reconstructs them in such a
_ fashion that they become alien to nature.

Kant sees man primarily motivated by instinct and
desire, according to "natural" patterns $f behavior; but |
unlike the other natural creatures he has traditionally held
himeelf responsible for his actions. Man 1s happy in a
natural environment, attending to his needs as nature has
devised but at the same time, he is unhappy with his

situation and feels a compulsion from within to change this
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structure according to the design of his own reason.t Thus,
according to Kant, man's condition is a paradox. He is a
creature of nature, subject to its laws and dependent upon
its provision. Yet man is independent of nature and capable
of mastering it, in the sense that he alters its elements and
reshapes 1ts apparent structure in accordance with his own
designe

Much of this paradoxical‘}osition is attributable to
reason. But as Kant warns, it 18 not reason itself which
distinguishes_men from other creatures but a special function
of reason.2 Each animal has a particular means of adapting
to his environment. ReasSon 1s man's adaptive power for
securing provisions and an acceptable environment. But
aslde from indicating to man the best fashion of fitting into
his environment,-reasoﬁ has another power. Through the use
of reason man is able to assemble a catalogue ol alternatives
and choose between them. This special power of reason is not
limited to a choice based on what is most useful or most
suitable to a situation. This cholce may also be affected by
a Jjudgment of what is good and evil.? This type of choice

appears to Kant as characteristic of rational creatures alone.

limmanuel Kant, Critigue of Judgement, trans.
J. C. Meredith, (London: OCxford University Fress, 1928),
Part II "Critique of Teleological Judgment", p. 93.

I N
2Immanuel Kant, Critigue of Prac
1

al Reason, trans.
L. W. Beclt, (New York: Bobus-Merriil, 1

tic
956;, D. 53.

31bid., p. 64,
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In this type of aotivityhmen are not alding instinct and
sensuous desire with the tool of rationality but are per-
forming an activity according to théir own Judgment and
rational design.LL As this power 1s exercised, nen become
alerted to possibillties and activities which make them even
more independent of thelr natural surroundings. Since other
¢creatures remain within the limits of their natural surréund-
ings, 1t appeafs that this speclal power of reason is man's
distinctive characteristic. This power has placed man at
greatest variance from his natural habltat. I there were
other creatures with this distinctive power, Fant believes
"they would act in the same fashion that men do since we
wouldAhave_the right only to assume them to be of the same

nature as we know ourselves To be..."5

Lxant makes a useful distinction between the mental
powers. Understanding is the term which Kant often reserves
for the mental power which deals with interpreting sense
data into meaningful patterns. Reason 1s the mental power
whlich generates ideas that go beyond the organization of
sense data. Kant goes into an extensive explanation of these
powers in the Critique of Pure Reason. In-his political and
moral wrltings these concepts are used in a less nrecise
fashion, In these latter works he often forces the reader
to distinguish betwsen the types of mental powers from the
context of the material which he is discussing. Often this
distinction cannot be clearly made. But those experiences
which tend to be regarded as "natural' processes are more or
less o functlon of understanding whereas those more human exe-
perlences related to value judgments tend to be a function
of reason.,

5Kant, Critigue of Practical Reason, p. 13.
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This process of liberation from the power of nature
can be seen to occur at three different levels. Each
individual man struggles to exert hls personal abllities
against the foreces of nature, At a second level, men unite
their efforts into political groups such as states and
countries to réap the harvest of consolidated struggle against
the forees of nature, From a third perspective, the efforts
of generations of men can be seen as consolidated forces.
producing a civilization,

It 1s often difficult to determine whether men aré
exerting their efforts for the realization of individual,
group, or cultural goals. There are several factors which
make this type of distinction most difficult. The first
factor 1is the_naﬁure of the men themselves, Men develop
thelr powers of ratlionality and physical abilities at differ-
ent rates, Therefore, different men are engaged in Widely‘
varied projects. A second major factor is confrontation with
obstacles and stimulating experiences, Certain men may have
the abilities to confront certain tasks buf the encounter may
never occur., Other, less gifted men may be challenged
beyond thelir ability and also be unable to make their con-
tribution to the development of rationality and human
abllity. Thils model greatly overemphasizes the process of
struggle and human development which Kant impllies in his
politlical writings, but it does illustrate the dynamic and

multifarious nature of this process. Kant sees nature subtly
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and sometimes deceivingly prodding mankind to 1ts higher
capabilities., His thoughts on man's baslic relation to man
more clearly indicate. his position with regard to the
development of human capabillity.

Kant acceptc the position that men, in a natural
state, are in basic conflict. Where man 1s under the
tutelage of nature, he is basically ﬁostile to his fellow
creatures and prone to war. This state of conflict is dueA
to an environmental condition, in which there 1s a limited
quantity of resources, and sufvival demands that men must
compete Tor these resources. Where men are able to supply
their needs in an adequate fashiorn, they still maintain a
fierce competltion for resources. This conditlion leads Kant
to believe that men compete for the more sophisticated motive
of competition itself:6 Where these more sophisticated
formns of competition are not limited, they revéal themselves
in ingenious design.

Kant's analysis of the natural state of man should
not be mistaken as an acceptance of the position that only
the strong and most aggressive survive. There are other
mechanisms and motivations which bring men together. A

primary motivation of thiszs type is where men seek the

Immanuel Kant, "Idea for a Universal History", in
On History, (later referred to as 0.H.), trans. L. W. Becl,
(New York: Bobbs-Merrill, 1963), pp. 15-18.
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companionship of other men and their hostiliiy is tempered

by an unsocial soclability.

Man has an inclination to associate with
others, because In society he feels him-
self to be more than man, i. e., as more
"than the Qeveloped form of his natural
capacities. But he also has a strong
propensity to isolate himselfl from
others, because he Tinds in himselfl atu
the same time the unsocial characteristic
of wishing to have e¥erything go accord-
ing to his own wish.

A8 men find both of these types of characteristics in
their nature, they impute them to Other men. Men come to look
upon each other in an ambivalent fashlon. Men expect not only
opposition from other men put also sociability. Kant sees
this ambivalent motivation as a subltle maneuver of nature to

develop the capabilities of men and mahkind.

Thig it is which awakens all his powers,
brings him to conquer his ineclination to
laziness and propelled by vainglory,
lust for power, and avarice 1o achieve a
rank among his fellows whom he can not
tolergte but from whom he cannot with-
drave. ’

It is now apparent that there are several factors

responsible for the hostility in a state of nature.? Nen

TIbid.. p. 15
8

Ibid., p. 15,

91t is interesting to note that Kent does hot contrie
bute much to c¢lear up the nurture-nature controversy. Lor
exanple, 1s competition in itsell something that men are born
with or is 1t learned in competing for necessary scarcities
and then translferred to other objects? Is soclabilily sone-
thing that men "naturally" feel toward one another or is it
learned at a mother's knee? This type of question doesr.at
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tire; in-confliét not only because of competition for limited
reserves of raw materials and because of a natural competitive
spirit, but also because they anticipate conflict. B&Even
vhere hostllity 1s not overt, men sense opposition in the
mere presence of other men. In response to this threat, they.
prepare for hostility and war as 1f it were a constant
possibility.lo Where men do not recognize the wasteful nature
of this pursuit they devote extensive energy and resources to
maintaining the natural balance of fear.

In an ironic fashion this state of hosillity with
its constant perturbatibns is advantageous to man in terms of
developing human potential and natural resources. Kant
maintaine that reason alerts men to the hostility of their
natural situation and forces them to develop their capabili-
ties 10 confront this situation. In doing this man discovers
his human or rational nature.

Nature has willed that man should, by him=-
self, produce everything that goes beyond
the mechanical ordering of his animal exis-
tence, and that he should partake of no
other happiness or perfection than that
which he himself, independentli of instinect,
has creoated by his own reason. 1

detract from Kant's discussion of how human capabilities
develop through conflict. 23ut it does point out certain
ambigulities for those who are concerned, psychologlcally, with
developing character and capapilities; since they need to know
vhether the source material needed for developmnent was natural
or humanly constructed.

‘10gant, "Perpetual Peace", in O. H. pp. 88,02,

llgant, "Idea for a Universal History", in 0. H. p. 13,
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Nature supplies men wlth continuous opportunity for
developing thelr rational natures by placing trials such as
disease, hunger, and inclement weather before them. In a more
sophisticated fashlion, she has placed man in conflict with .
his fellow creatures for the development off reason. Thus
men are confronted with strife at several points. But these
trials seem to be in keeping with a natural plan for develop=-
ing reasdn, enabling it to widen.

+..the rules and purposes of the use of all

its powers far beyond natural instinect; 1t

acknowledges no limits to its projects.

Reason itself does not work instinctively,

but requires trial, practice, and instruc-

tion in order gradually to progrfss from

one level of insight to another. 2

As man becomes independent of his natural situation
a8 an instinctive creature, he isiunablé to rest contentedly
wilthin one mode of exlstence. His reason constantly prods

him to greater achievement and insight.l3 Kant sees man as

having an aptitude for setting purposes for himsel{ and as
these are fulfilled, new purposes are projected to take the
place of former projects. Man is constantly driven to a
highér purpose, partly by nature and partly by his own
selfishness,l4 As man conquers one phase of a problem,

nature offers him another project.' Man accepts with hungry,

121p1d4., . 13.

13Kkant, Critique of Judgement, p. 93,

141p1a., pp. 96,97,
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alunost greedy, enthusiasm. The cure of one disease opens
paths to the recognition and cure of another disease., Mas-
tery of oné problem in serospace leads to the formulation of
another.; Through such struggle, man comes to know his
ability;l5

In order to combat the provocations of nature men
find it necessary to consolidate their energy and insight.
They need an environment that i1s secure and abundant in A
resources if they are to accomplish thelr projects. Men,
therefore, coms together as a harmonious force to establish
this situation. Hature forces man to abandon his rudeness
and hostility by confronting him wlth crudeness and hostility.l6
¥ant sees nature promoting harmony by offering men avohoice
betweanl two alternatives. HMen may either struggle discordantly
with nature's continuous attacks of inclemencles and war, at
thé possible cost of annihilation, or recognizé that they
nay avoild discord and inclemency by unliting their efforts
and developed reason, Xant feels that once men have
recognized the mechanism of nature, they can work through
peaceful me2ans for each other's advantage. By using human
potential for the behefit of men, the unpleasant conse-

quences of nature can be avoided.17

151pid., pp. 9%, 95.
16

1

Kant, "Perpetual Peaoe",'in O.H.,'pp:'lll,'112.

7Kant, "Idea for a Universal History", in 0.H., p. 18.
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Before continuing fhis discussion it might be
appropriate to stop and ask whatrKant means by "nature' as
it has been discuséed in thié paper. Kant seems to mean
two different types of things; Pirst, nature is a state
- where all things including people act according to esta~
blished patterns of activity. The second meaning which
Kantrgives to nature is that of a tutor. "Mother nature"
points out that the natural state 1s really not thé most
satisfactory situation. 3he prods man to use powers unknown
to the natural state to imprové its condition. Hant implies
that "mother naturel is working toward a new natural state
that would e a combination of the best that man has to
offer, from hls newly recognized capabilitinss, and the best
of the original natural state. Hant, in using nature to .
signify these two baslc ldeas and others, if one wanted to
make such distinctipns, forwards a rather confusing discussion.
But a2 most important problem that results from thiz type of
argument 1s a question with regard to the present situation.
Is "mother nature" still tutoring man so that he can make the
best of this situation or has man rebelled against his
mentor? A glance at the fashion in which men have intensified
the hostility and lethal aspects of the natural situation may
indicate "mother nature" is no longer in control. World

wars between men and wars of pollution against the natural.
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state may indicate that man i8s beyond the discipline of his
tutor. The best of the natural elements, in men as well as

in other natural things, might be disappearing.18

B. Freedom and Its Disclosure in Law

The first part of this chapter pursued Kant's
thoughts on the manner in which man diécovered that he i3 a
creature 1ndepénaent of nature as well as a.suoject of the
natural realm. This reaiization, facilitated by the use and
development of reason, led man to discover powers and
capabilities which he has come to regard as distinctly human.
Among the more prominent dlscoveries which occurred with the
development of reason was the awareness of freedom as a most
distinctive power of human nature.

Kant reaiizes the impossibility.of defining, in a
straightfoward:-:~: fashion, the exact nature of freedom. He
realizes that it means many things to many people. He,
theréfore, tries to exhibit the meanings of this concept in
various contexts of discussion. In Kant's thought, on the

different notions of law, there is a sizable amount of

18kant considers this very problem in a long footnote
of his own in his essay “Conjectural Beginning of Human
History" (in O. H., pp. 61,62). 'From this footnote it
might be conjectured that Kant would view ihe present
" situation ag one of man's “abortive attempts" to reconcile
the guidance of "mother nature" with man's “rational"
endeavors. Kant appears optimistic in this note and implies
that these "abortive attempts" will be eventually rectified
but only after man has experienced the hardship. which
inexperience inflicts.
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material on the notion of freedom. This area of Kant's -
thought would, therefore, be an excellent source to investli-
gate in order to discover some of Kant's ideas on the
concept of freedom.

Three types of law can be readily categorized in
Kant's works. The most restrictive, of these types, is
Juridical law. This type of law is most restrictive in the
sense that it 1s the most concrete. Its intention and
purpose are most readily known. Moral law is less restrictive
in the sense that it 1s abstract and less directly informa-
tive as to how a person is to act. The third type of law is
the most abstract and is more easily understood as an
attifude rather than as a2 rule or principle for action. This
paper will classify this third type of law as cultural law.
These three categories of law readily lend themselves as
frameworks for discussing freedom. Just how this is true
should become apparent in the course of this chapter.

A major source of influence for Kant's political and
soclal philosophy i1s his intense preoccupatibn with nature's
development of man's humanity in the forh of developed human
powers and capabilities. Since he 18 highly concerned with
this process, it 18 quite understéhdable that he should
devote a good deal of effort to studying the fashion in
which men contribute to this process through rationsl guides,

principles, and rules.
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The notion of culturél law is a éood notion to
initiate a conslderation of the'fashion in which Xant saw
law as preserving and deﬁéloping man's human nature. Kant
: discﬁssed cultural law under his discussion of the positive
;a8pects of moral law. He saw this attitude or gulde as
essential to the preservation and development of civilization.
What Kant means by the development of civilization 1s not
clear, but the ihplication 1s present that this dévelopment
has to do with the perfecting of human capabilitlies. Kant
admits that it seems strange to even talk of a particular
purpose for men since they are "“...creatures who have no
plan of their own".l9 1In faet, it is most difficult to
single out this purpose since 1t is indefinite. Man's
rationality 1is responsible for the indefinite nature of this
project, since rationality is not restricted to a limited set
of goals or projects but is capable of an ever increasing
vision and range of problems.go Philosophy 1s assigned the
task of interpreting the direction this process has taken and
the type of accomplishments that have been achieved in
puarsuing ihe development of civilizatioﬁ.

_ It is apparent that thils goal or purpose cannot be
realized by any single person, but can only be realized by

human cooperation. Xant seces several reasons for this.

19kant, "Idea for a Universal Eistory", in O. H., p. 12,
201p3a., ». 13,
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First, no man can realize his fullest capabilities while
disregarding the condition of his fellow men. The achleve-
ment of one man is related to the success and condition of
other men. Second, no one man lives long enough to develop
his own capacities or those of humanity. The realization of
human potential requires not only the cooperation of individ-
uals and even generations but the cooperated efforts and
insights of the entire race.gl

These insights and efforts are passed from one
generation to the next as a body of knowledge. Other men
rook to this knowledge as insight for similar problems
and projects which they are facing or as a catalyst for a
new structure of thought.22 BUt only a certain type of
individual is able to use this material in a satisfactory
fashion. A man constantly at the beck and call of his
emotions -and obsessions is unaware of any other projects.23
Men are able to attend to the ends that thelr reason forwards,
only when they are able to rise above the agitations of
thelr existence. Men need some type of guide or attitude

which can deliver them from this situation. Kant

2lipid.,. p. 19.

, gzlmmanuel Kant, On %¥ducation, trans. A. Charton,
(Ann Arbor: Michigan Fress, 1960}, p. 1ll.

23 Immanuel Kant, Doctrine of Virtue, trans.
M. J« Gregor, (New York: Harper and now, 1964), p. 69
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characterizes this attitude as a "moral apathy" to the
obtrusions of rational tranquility. This apathy is not a
lack of concern but an ability or freedom to rise above
sensuous agitation.24 In following out the general dictates
of this cultural law men develop a discipline and consequently,
freedom to pursﬁe activities which result in the realization
of human capabilities.

Kant sees certain nobility and bravery in exercising
a will according to the highest demands of reason. This
nobility and bravery 1s unique in that it is not related to
Vthe Bavageness of violence.25 But Kant is also wary of the
éefQitude which might develop as a result of overly strict
adherence to0 this cultural law. He recognizes total absorp-
tion in such projects as a type of fanaticism. Where
individual virtues become a habit or demanding demon,
freedom is lost. Men completely fettered, in every actlon,
by the motivation of their particular duty to a personal end,
have misused discipline. The ends become tyrants, blinding
them to other possibilities, and the pursult of perfectlon
becomes curtaiied.26 | |

Kant feels that men develop respect for other men

vho are capable of projecting ends and goals and who are

e e e e e a——— s

2%gant, Doctrine of Virtue, p. 7L.

25Kant, On Education, p. 96.

26Kant, Doctrine of Virtue,‘pp. T1=T72.
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able to aécomplish these goals through fortitude and self-
discipline. This regard for the noblé capabllities of man-
kind fosters a certain harmony among men. This is evident
in the fact that even when a man feels a strong aversion
for ancther man, he continues his respect for this man out
of an aﬁareness that all men are éapable of aecting in a
noble fashion.27, 28

-Since this high regard for noble actions promotes
harmony among men, it follows that each man has an obligation
to uphold the dignity of humanity by acting in a noble
fashlon. Kant admonishes that each man shoﬁlda *be no
man's lackef.”: "Bowing and scraping before a man seems
bezneath man's dignityi" "One who makes himself a worm
cannot compiain if people step on him."2% Kant becomes quite
vindictive against those ignoble men who would destroy the
nobility‘of the human creature or the harmony which exists
among noble men as a result of their noble activities. He
- feele that each man should contribute to the development of

rationality and the perfecting of other human abilities in

271bid., p. 133

28A1though Kant's observation is true in many
Instances everyone, including Kant, can think of cases which
would contradict this observation. This ovinlion like so
many of Kant's "observations" 4is. confusing. DPositions which
appear as descriptions often dissolve into prescriptions or
imperatives. Thls type of confusion is evident in the
sequence to the argument. ’ :

29%ant, Doctrine of Virtue, pp. 101-103,
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order to maintain the nobility of the species. This task
is most imposing since 1t is impossihle to know if the task
is proceeding properly. It is, therefore, man's duty as a
noble and free creature to continuously pursue and develop
his capacities.Bo “Wé have a duty with regard to what lles
beyond the liﬁits of our experience pbut 1is yet encountered,

according to its possibilities, in our Ideas..."o1

It is difficult to clearly define the exact nature
of the freedom which the cultural law preserves and encour-
ages. A general description of this freedom 1s that it is
an attitude which liberates men from the everyday trials of
existence., ¥For some men, the trials and tribulations
of 1life act as a catalyst spurring them on to the performance
of great deeds. But for other men, these trlals are an
impediment in the pursult of more lofty endeavors. In
elther case, men need some type of conveyance to bring them
from @heir immediate-situat;on 80 that they might particlpate
in the mdre lasting project of developing human nature.
tultural law acts as this guide, freeing men from the trials
of 1life, 8o that they may proceed with the project of

developing civilization.

In Kant's dlscussion of juridical law he 18 concerned

501pid., pp. 110-114,
31ib1da., p. 110,
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with a different type‘of freedom, or set of freedoms. The
léws which deal with these freedoms8 are concerned with the
social and political interactions of people. These laws dre
classified as Jurlidical, legal or political laws.

ln general the situation which Kant describes, when
he refers to a primitive state of nature, 1s that of constant
hostility and<anticipati§n of evil dqings.' As human reason
developed, men realized that cooperation and some form of
harmony could alleviate thls condition. Accordihg to 'Kant,
this Juridical condition beéame possible thfough recognition
of the rational principle of justice. This insight made men
avare that the selfish interest of one man-could be pitted
agalnst the selfish interest of another. The establishment
of this harmonious condition is not morally motivated but
is purely prudential since it is inspired by reason . 2
"The problem of organizing a [juridieal] state, however,
hard as it may seem, can be solved even for a race of devils,
if only they are intelligent."33

In a Juridical state, according to Kant, the concept

of Justice comes to be examplified as "...the aggregate of

those conditions under which the will of one person can.be .v

conjoined with the will of another in accordance with a

Universal law of frecdom”.>” What Kant might be taken to

-

52kant. "Perpetual Peace", in O. H. p. 114,
331pid., p.-1lo.

34Immanuel Kant, Metaphysical Elements of Jusilce,
trans, J. Ladd, (New York: 3obos-Merrill, 1965}, p. 34,
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mean by this statement is that within a harmonious situation,
a rational person wlll understand that he is free to act in
certain ways as long as he does not impase his will upon
others in such a fashion that he might impede their freedom.
Freedom, from hostility and the anticipation of revenge or
hostility, is possible only where men agree to refrain from
certain activities. Men agree to limit their activities in
order to maintain harmony. Men, that recognlze the value of
such a state, adopt for themselves the Universal law of
Justice: "...act externally in such a way that the free use
of your will is compatible with the freedom of everyone
accarding to a Universal law."25

Where a person disregards this understanding other
persons in that group will act to curtall the activities of
the offender. This reaction is, in a sense, natural since
the harmony of the group has been disturbed. But the members
of the Juridical condition should also look upon this
curtallment of the acts of the offender as a duty. Hen

enter social compacts for the common end of establishing a

“Jurldical condition and assume, as a privilege of membership

in the compact, that others will not impede their freedom.’0

35Ibid., p. 35,

361ymanuel Kent, "Theory and Practice" in
C. J. Friedrich, ed., Philosophy of Xant, (New York:
Random House, 1949), p. 412,
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Thus, the members of a juridical condition are Jjustified and
even obliged to overcome Injustice where it 18 a hindrance
to freedom. ! Kant believes that coercion is a Just and
hecessary measure for promoting freedom where Jjustice has
been opposed.3T He justifies this on the basis that
¥, .e8trict justice can also bé represented as the possibility .
6f a general reclprocal use of coercion that is consistent
with the freedom of everyone in accofdance with his
Universal laws."38

Kent's pOSitioﬁ makes good sense if it is assumed
that evefyone has agreed to become a member of the Juridical
state. But is this situatioh binding upon those who are
born into this pondition or upon those people Who are members
in name but are unaware of the compact and unconcerned with
its proceedings?'“This.type of question may have prompted
Xant to place great emphasis on the importance of educating
people to the proceedings of the state and the individual's
responsibilities.

Kant maintalns that in order that everyone might
know what his responsibilities are, in a Jjuridical condition,
it 1is necessary that all citizens should be aware of the laws.

Therefore, the laws must be public.39 “Where they are not

e —— e e

37Kant, Elements of Justice, DP. 36.
381p1a., p. 36.

m—————y

39%pid., p. 75.
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public, justice 1s impossible. "All actions relating to the
right of other men are unjust if their maxim 18 not consis-
tent with publicity.“4o Where men have joined a compact
established on the basls of equal freedoms or rights for
each member, a valid law must be universally acceptable. A&
law not acceptable to all is an unjust law. A.law passed
privately might not meet with the approval of all members of
the compact. " Thus, laws must be publiclj known. 1f they are
to be accepted as Jjust. Kant recognizes that it is impossible,
in practice, to fully carry out this requirement. But
legislatoré must attempt to construct laws to which all
persons could give thelr consent, if these laws are to be
just. 4l

It is apparent that political laws are concerned
with freedoms that men agree to respect. Kant maintains that
men are usually Qilling and should be willing to allow other
men freedom t0 act in any manner which 18 not injurious to
the freedom of the other members of the juridical condition.
Usling this gulde, the amount of freedom that is actually
present, for any group of people, appears to be a function
of the group. Members of the compact may See many things as

injurious to thelr freedom and thus place many restrictions

40gant, "Perpetual Peace", in 0. H., p. 129.

4lgant, "Theory and Practice", in Philosophy of
Kant, Pe 4210 V : )
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upon each other. They may, hovwever, see little-need to
establish large bodies of law and place few restrictlions

upon each other. They thus allow the group greater freedon
in the sense that they impose fewer restrictions. But this
brings up the troublesome question of whether there 1s more
freedom with few or with maﬁy laws, This might be a question
best declded by the group of people themselves depending upon

their sltuatlion and condition.s

- Ként is concerned with a different type of freedom
when he discusses moral lawe. Although many of these ﬁhoughts
on moral freedom are independent, they are not unrelated to
the other iypes of freedom discusgssed. The effects of these
various types of freedom upon each other and their interre-
latedness will be discussed after viewilng some of Kant's posi-
tion on moral law and the type of freedomlit:ié céncerned-with@

The notion of moral law has its origin in a particular
human awareness. In order to understand how Kant concelved
that this law originated, it 1is necessary to pursue the
development of this awareness. Kant maintalne that men
gradually became aware aof the fact that they could perform
particular functions because of reason. In part, this
awareness developed through the recognition that men
initiete ideas as well as recelve them. ZKant states that as
this ability of initiating or asgserting ideas developed, men

recognized that this function can be performed independent of
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sensuous motivation or instinct.*2 Decisions can be made on
a rational basis alone. As men awaken to thie fact, they
become aware of possessing a freedom which makes them inde-
pendent of the laws 6f nature. In that men are capable of
producing ideas and principles independent of the laws of
nature, they come to think of themselves as autonomous from
nature. This feeling of autonomy becomes even more meaningiul
when men realize that they can act in a fashion 1ndependent
of nature because of these principles which they have con=
structed themselves. This insight motivates men to think of
themselves as ends in themselves.4? As thils paper interprets
Kant, it 1s not reason alone that distinguishes man with this
particular quality of humaneness; but man's awareness, through
reason, that he is capable of being‘an end in himself
independent of nature . *# |

Kant appears to See thls awareness as the basis of
human dignity.45 As men act upon this awareness, they
accomplish activitlies which they regard as independent of
natural determinism. They recognize a certain dignity in

the fact that these works have been performed as a resilt of

42Immanuel Kant, Groundwork of the Metaphysic of
Morals, trans. H. J. Patom, (New York: Harper and Row, 1¢56),

p. 96,

431bid., p. 95.
441p14., p. 95,
451bid., p. 1O3.
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their own rational design. They develop a genulne sense
of:pride for their own efforts and for the efforts of other
men who perform activities independent of the dictates of
nature. This sense Qf pride motivates men to see themselves
as members of a kingdom outside the realm of nature. The
members of this realm might be described as citizens of a
rational klngdom in which each man has dignity because he 1is
an end in himself, free to prbject ahd accomplish projects
of his own design.

It might appear to the skeptical reéder that Kant is
‘.maintaining that men are free creatures because they poetle
eally assert that reason grants them freedom. Kant's
motivatiop for holding this belief goes beyond maintaining
a pious wish. Kant feels that the grounds for maintaining
this position are avallable by closely examining man's
relation to nature. The nature of this investigation might
be more specifically stated as a questlon in the problem
of man's duallty. How 1s it possible, that man 1s a creature
of nature and subject to its necessary laws, which malintaln
all things according to a deterministic pattern; and at the
same time 18 a rational creature, free to form laws and
independently determine his ownlactionsz How 1s it
bossible for man to be a subject of two entirely different

kingdoms at the same time?!
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Kant malntains that this is not a paradoxical condi-
tion but one that can be understood by recognizing the
complexity of man's nature. By linvestigating this nature,
one comes to see how it 1ls possible for man to act against
naturally determined habits and instincts and act according
to the dictates of hls own reason. A few thoughts fronm
Kant's discussion on the relation of the intelligible and
sensual world might show how this 1is possible.46

The paradoxical condition which is here being dis-
cussed ls cruclal to the problem of morality. This condition
may be viewed as an aspect of the problem of man's duality.
This problem takes on various forms but appears to remain
a traditional labyrinth for philosophers. Although there is

much dissgreement as to where Kant stands with regard to this

@6This aspect of Kant's doctiine is of great
importance for sbdcial critics such as Marcuse, Ellul and
others. For if man were a creature lacklng duality, and
was completely determined by natural instincts, there would
be no point in discussing morality. If, however, men are
completely free, they wlll be capable of transcending the
detrimental effects of the bureaucratic, technological
society., The crucial aspect of Kant's doctrlne, that renders
the thoughts of these men most significant, is the idea that
man has a dual nature; provided that he is instructed to
recognize that he can act as 1f he is free, as well as de-
termined., Consequently the manner in which a soclety in-
fluences 1ts c¢ltizens to view themselves is crucial to how
the citizens actually develop. It is apparent that this
consequence entrusts an important role to the soclal critic,
since it is his position to point out whether soclety
is developing its citizens with consideration for their
complete nature as persons. This idea will be dlscussed
in greater detail in the concluding chapter.



L1

puzzle, this paper hopes to point out a few of the insights
which Kant offers on thils problem., The first inslight is-
basically a recognition of the internal logic of language,
Af I may be allowed to phrase this insight in this manner.
Kant poihts out that concepts can only have meaning when we
think of them in particular contexts, We must think of words
with regard for their appropriate usage if they are to make
‘sense. A sentence such as, "The ice cream cone was sad
because it was being eaten." or "The mountaln was proud
because it was taller than the hill." can lead to certain
problems in communication. This t&pe of usage 1s incompatible
wilth the fashion in which language is used. In a similar
faslon, Kant emphasizes that many people have found the
concepts of freedom and necessity contradictory because
they have placed them in improper contexts of language.

Most people agree that concepts such as freedon
and necessity are not directly derived from experience
but that they are abstract concepts which structure the
events of experience in a less immediate fashion. However,
although these concepts are alike in that they are abstract,
they are meaningful with reference to two separate types

of experience. Kant explicates this polnt in the Groundwork

where he discusses that people face a contradiction when

they think of themselves as free but also determined.

From this contradiction it would be impossible
to escape if the subject who believes himself
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free were to conceive himself in the same
~sense, or in preclisely the same relationship,
when he calls himself free as when he holds
himself subject to the lay of nature in re-
spect to the sane action.*7

This distinction enables Kant to avold a typlical
mistake of speculative metaphysics. He is able to avoid

what Hyle in the Concept of Mind refers to as talking

nonsense; to "present the facts of one category in the
idioms appropriate to another". Kant's contribution at
this point to the freedom=-necessity problem is that he
does not force two different concepts into the same sets
of reference.

In order to relate concepts to their proper contexts
of thought Kant estabvlished two realms. Concepts such as
freedoa were applicable to the noumenal realm; concepts
such as necessity, which refer to empirical sequences, were
applioable to the phenomenal realm. Although this procedurs
distingulishes between various types of experience there are
certain drawbacks. A najor disadvantage 1n this procedure
is that it is often difficult to dlistinguish whether certain
things are phenomena or noumena,

A primary factor which motlvated Kant to distinguish
phenomenal concepts from noumenal concepts 1s their relation
to nature. In a sense, phenomenal concepts can be thought

of as reflections of natursl occurrences or as necessary

47Kant, Groundwork of the Metaphysics of Horals,

p. 124,
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conditions of phenomenal experience, Noumenal concepts,
howeﬁer, are independent of natural influence. Kant makes
this division between cornicepts even more pronounced by
meintaining that there are separate powers of reason which
deal with each type of concept. The '"power" of reason
which relates and examlines phenomenal concepts by means

of a priori categories is the understanding. The other
power which Kent calls reason, in the narrow sense, deals
solely with non-sensuous noumenal concepts,

Another very important motlivating factor for Kant
in establishing the phenomena-noumena distinction is
pdinted out in this passage where he describes his idea of
the nounenal realm.

My Idea signifies only a '"something" that

remains over when I have excluded from the

grounds determining my will everything that

belongs to the world of sense: 1ts sole

purpose is to restrict the principle that

all motives come from the field of sensi-

bility, by setting bounds to this field

and by showing that it does not comprise all

in 2ll within itself, but that there is

still more beyond it; yet with this 'more!

I have no further acquaintance,48

But to state that he has no further acgquaintance
with this realm is misleading. Although it is true that
we can not apprehend knowledge of the noumenal realm with

the certainty that we can know mathematical or scientific

truths, the influence of this noumenal realm is evident.

¥81p1d., pe 1304
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Many men adopt principles or laws which they believe
are independent of sensual influences When they act accord-
ing to these principles they act according to a motivation
which is outside the phenomenal realm of natural necessity.
It is apparent, at this point, that Kant recognizes a very
significant element in the complex structure of human
nature. Men are capable of glving practical existence to
ideas that are-unknown from a natural standpoint. By
believing in ideas such as freedom, men are motivated to
act in a fashion that demonstrates the existence of such
an idea. Thus, when men believe that they are capable of
acting in a fashion which is independent of natural de-
termination, they are actually able to demonstrate this
freedom by thelir actionst”g

vesthe same subject... conscious also of

his own existence as a thing-in-itself...

views his existence,..as determinable only

by laws which he glves to himself through

reason...nothing is antecedent to the de-

termination of his will...even the entire

history of his existence as a sensuous

being, 1s seen in the consciousness of

hls intelligible existence as only a

consequence, not as a determing %round

of his causality as a noumenon.>

I strongly suspect that the confusion surroundinz
interpretations of Kant's discussion of noumensa and phe-

nomens 1s due to the standpoints from which Kant himself

viewed thece concepts. in discussing this material from

ugxant, Critique of Practical Reason, pp. 45-49,

501bid., ppe 49-50
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an epistemological standpoint he was unable to recognlze
noumenal elements as entities of which we have knowledge,

e oebehind appearance we must admit and

agsume something else which 1s not appear-

ance - namely, things in themselves =

although, since we can never be acquainted

with these, but only with the way in which

they affect us, we must resign ourselves to the
fact that we can never get any nearer to them
and can never know what they are in themselves;51

But this passage, and many others, suggest that by studying
the effects of noumena we might acquire a better under-
standing of thelr nature. This course of investigation is

closed to Kant by the First Critiques

Since thls essay 1s basically a political study,

. I do not intend to pursue this issue any further. I would
like, however, to point out a notlon for further studies
outside this paper.

The Critigue of Pure Reason suggests to many people

that Kant maintailned an undynamic or inflexible systen of
nmowledge. According to this interpretation, men approach
the given data of the world wlth established categories for
interpreting the things that exist. Because of these pre-
ordained categories, mant's knowledge is limited to an
understanding of empirlcal and categorical concepts., But
because of the structure of the human mind noumenal concepts

remalin unknowable.

51Kant, Groundwork, p. 119.
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However, when Kant discusses the development of
human potentiality through the instruction of nature, in
his practical works, a different outlook on eplstemology
1s” implied. Nature seems to affect man in a dieslectical
fashion. There appear to be various levels of human con-
sciousness and as they develop they interact with nature
producing a different type of consciouSness:' For the pur-
pose of 1llustrating thils point consider man in one of his
earlier stages. At this level he interacts with nature in
order'to supply his most basic needs. Bubt as he leamms
from nature how to satisfy these needs through primitive -
agriculture he finds time to discover his own autonouy.
This discovery leads to various forms of self-awareness and
differént kinds of awareness of others as exemplified by
the notions of love and respect.

These notions in tufn direct man to es tablishing a
different type of society in which these ﬁotions may be-
come founding principles for erecting the soclety. But
the point to be made is thls, man's consclousness develops
in a dynamic, dialectal fashion as 1t interacts with nature
and human achlevementss If this 1s the case, does it not
seem possible that man is able to go beyond the knowledge
which his original categories of understanding have permltted,
since the nature of his consclousness has been greatly
altered by hls dynamic experience with the world which

surrounds him? In the Critigque of Pure Reason, Kant
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esteblishes the fundamental fashlon in which man interprets
the nature of his world., However, in his practical works
it seems gqulte probable tﬁat Kant ig suggesting that man's
practical experlence is able to supplement this basic

knowledge in a way that is not open to discussion in the

Pirst Critiques The Plrst Critigue is a discusslon of know=-
1edge obtainable through the fundamentai human categories qf
understanding. The practical works, however, suggest the
type of’knowledge”which is possible to a consciousness
which is continually developlng through praxis;52

This passage suggests several implications and
consequences which may have motivated Kant To dlscover this
elaborate system of distinctlons between the phenomenal and
nounmenal realms. A major motive that has yet to be mentioned
1s that Kant believes man is capable of choosing the stand-
point from which he will vliew himself. If man-develops
his reason he 1s able to see himself as a noumenal creature;
a creature that can transform intentlion into actual achieve-
ments In choosing to uphold noumenal principles én indi-
vidual 1s able to transcend the realm of natural necessity.
Reason, not instinct or inclination, will determine his

53

actions. On the other hand, a person with undeveloped

, 52This supposition has greatly influenced the inter-
pretation that this thesis gives to Kent's works., It may
explain to various readers why this paper takes on tendencies
which seem to Pe refuted by Kent's main critique. Obviously,
this supposition could prove disastrous if it is most defi-
nitely false, However, if it is a valid position to assume,
Kent recelves credit for many other insights into the human
situation which he brings out in his practical works.

53 Kant, Critique of Practlical Reason, pp. 108=110.
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rational powers or a person who chooses to view himself

as solely a phenomenal creature, will act according to the

patterns of natural necessity. His habits and actions will

be formed according to natural inclination and not his

own reason;54
It is important to note that Kant does not claim

that people are either phenomenal or noumenal creatures,

but that they are both types of creature at the same times

_ Kant's important contribution is the fact that men are ca-

pable of accomplishing intentions which they have formulated

themselves, when they conslder that it is in their best

interest to realize these intentions. Men perform the

natural functions of eating, sleeping, and breeding to main-

tain their well-being as natural creatures. But they are

able to abstain from these activities or modify them if

they recognize that it is more satisfactorj to do so.

This new freédom preéents man with a differént type of

problem. He must now decide when it is better to view

himself as a phenomenal creature or as a noumenal creature.

540ne might question whether these men acting
according to the patterns of natural necessity would be
morally responsible for thelr actions., Xant's position
would Bseem to indicate that the unenlightened man would
not be responsible since he had not developed his reason to
the point where he could know that he was free. The other
gentleman, however, would be gullty of immorality since he
was aware of hls duty as a rational creature and had chosen
to throw away hls moral freedom and dignity.
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This choice is complicated by the fact that he 1s living
with other men and thatJhis cholce affects the way they are
able to function and view themselvesy

Kant maintalns that man 1s able to confront this
problem with the use of rational principles or moral laws.
The construction and implementation of these laws is a much
nore difficult process than that concerned with Jjuridical
or political laws, however, The distinctions between
these two types of laws will be considered at the end of
this discussions It is important to note at this point,
that man's recognition of himself as a noumenal creabure
is a fundamental point of difference for these two types
of laws In political law, recognition of man's freedom as
an end in himself may or may not be a crucial issue in
determining the nature of a law. But this same lssue is
most fundamental to Kent's conception of a moral law, howeverys
The significance of this distinction should become more
evident as this toplc is discusseds

It would be extremely difficult to discover the
factors which prompted Kant'é concern for moral law. It does
appear, however, that his position was assumed in order to
preserve what mnight be viewed as a unique type of freedom.
This moral freedom might be described as a right to have
and malntain dignity or human worth. In keeping with this

argument, the purpose of moral law might then be viewed
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as a means byrwhich an individual is restricted from de-
basing that dignity which he or another possesses. But this
argument is much too sketchy and in order to understahd the
position that it is forwarding, 1t is important to look to
some of Kant's thoughts which influenced its formulations
Human dignity or moral freedom is dependent upon
another type of freedom which this essay has previously
addressed., In discussing man's liberation from the deter-
ministic patterns of natural necessity, it was stated that
man developed a certaln sense of pride when he realized that
he could act according to the dictates of his own reason.
When man realized that he was an end in himself, he looked
upon himself as having a cértain worth or dignlty. This self
esteem resulted as man acted according to principles inde=-
pendent of sensuous determination;55' It could, therefore,
be assumed that the first conditlion of morallity is liberation
from sensuous determination. It would follow from this
that a moral principle must be free from empirical influence.
According to Kant, a principle of this nature must be
arrived at through rational meanss It can be known apriori
end is not dependent upon emplrical contingencies.56 Kant
belleves that there are certain advantages to principles

of this nature., He maintains that there is a certain

55Kent, Groundwork, p. 79.

56Kant, Elements of Justice , p. 204
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homogeneity to such principless When they are comprehended
by people they are understood, more or less, in about the
gsame manner,’ This similar apprehension is due to the fact
that people have similar intellectsy -If these principles
were empirical, Kant feels, they would be known by different
-people in diverse manners, The reasoning on this is that
people experience simllar things in very different fashions;
Thus, in a sense, apriori principles have a certain universality
in that they can be known in a similar fashion by all people
that become acquainted with themy
- Of course, this discussion creates the illusion

that the universality and necessiiy of moral principles is

a very simnple awareness that people realize. Even if one
agsumes that human intellects are similar, theaqueétién arises,
as to how each indlvidual 1s to be brought to an intellectual
level where the awareness of moral principles has: an im-
portant influence on his lifes Obviously there are many
other welghty questions related to this issue but in order

to continue this explication 1t is necessary to move on to
the question of how these principles are implementeds

In that man is both a creature of the sensuous and

rational world, he must possess an ability that facilitates
his acting according to rational principles rather than

the laws of nature if he is to act in a moral fashion.

According to Kan®, this function is carried out by the will,
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which 1is conceived "..,.as a power of determining onesgelfl
to action in accordance with the ideas of certain laws,!">57
"The Will, which does not look to anything beyond the law
i1tself, cannot be called either free or unfree, il does not
look to‘actions but rather, in an immediate way, to legicslating
for the maxims of actions."sS‘ The will is not concerned wlth
particular actlions, but the law-like form in which a person
should view actions. The will establishes whether maxims
can bscome laws. A pure will, independent of sensuous
inclination, leglslates maxims that are laws of reason.
These laws exhiblit the qualities of objectivity and uni-
versallty. They are objective in that they are free from
empirical influence and they are universal in that they are
understandable to any rational person. But this is merely
Kant's hypothetical case on the fashion in which an absolutely
moral man would function. HMHost wills are imperfect and they
legislate maxims that are influenced by personal desires,

But obviously, this imperfection is only one factor
which impedes moral action. There are many other obstacles
-which obstruct achieving the lawful dictates of a good will.
Man 1s also a creature of the phenomenal world and constantly

encounters natural obstacles which prevent hils acting in

57Kant, Groundwork, pPe. 95.

58Kant. Tlements of Justice, p. 25.
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a moral fashion:59 This does not mean that rational laws
are without significance in the phenomenal world or that
they are irrelevant to the practical dealings of peoples
There are numerous examples of persons motivated by rational
principles who have effected their purposes in the phenomenal
world, But the problem does arise as to how rational
principles influence phenomenal activitiess Kant, however,
does not view this as a problem that can be resolved
and states

Joshow a law in itself can be the direct

deternining ground of the will 1s an -

insoluble problem for the human reason.

Therefore, we shall not have to show

a priori why the moral law supplies an

incentive but rather what it effects.;.éo

In some respects, Kant leaves us in a precarious
position. He leads us to believe that the noumenal realm
influences the phenomenal realm, but he then states that
it is impossible to know how this occurs. But this con-
dition has important practlical consequences, since in effect
it advodates that people should not be concerned with the
fashion in which morality has its effect but rather that
they should be occupied with moral intentions., Xant's

position on this situation might best be noted in the

statement that ".,..the highest worth in which human belazs

59Kant, Critigue of Practical Reason, p. 70«

601p1d., p. 75.
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can and should procure for themselves lies in intentions
end not in actlions only;"éi Kant might be sevérely criti-
clzed for holding this attitude on the grounds that it is
consequences and not intentions that are importants But it
appears that Kant has wisely recognized the limitations of
the imperfect human creature.s He recognizes the many
elements which interfere with even the best intentiqns of
mens He does not advocate that moral conditions will arise
through wishful thinking but he advises men to have patlence
and bring about a better situation through sincere moral
intentionss

It is appropriate to ask at this point why men should
be concerned with moral intentions and why they should act
according to the dictafes of reasons Kant believes thal tnis
concern is fostered by an awareness of dubty. Men first
learn of duty through various forms of e&uoati&n; They
are introduced to these notions by mothers, priests, and
teaohers'.‘"62 But the development of this awareness requires
contemplation, Although some people are able to conform to
the notion of dubty in a mechanical fashion, the actual
adoption of this notlon requires that an individual understand

the signiflcance of this concept.

611bido., Pe 7”4’.

62Adapted from the various discussions in the
Metaphysics of Morals, Part 11,
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A part of this significance becomes apparent in
Kant's definition of duty as the necessity to act out of
reverence for the 1aw;63 The previous discussion suggested
two primary functions of moral law. First, moral law
frees men of thelr deterministic bondage to nature and
allows them o act according to the dictates of their own
reason. The second function of moral law 1s to advocate
activities which maintein and exercise human worth
and dignity. Thus if a man 1s concerned wlth promoting
the dignity and worth of persons, he holds all law in high
regard and adopts as his duty, reverence for law. Such
men realize that the moral freedom of all men is dependent
upon raticnal laws and the contlnuance of their freedom
necessitates that they act according to law. An éwareness
of duty designates whlch actions are moral and serves as
a critericn of right and wrong. When an individual is aware
of a particular duty and acts according to it, he acts
rightly; when he acts in a fashion contradictory to duty
he acts wrongly.

The force of the necessity of duty might become
even more apparent by considering this concept in ancther

fashion. Kant asserts that every individual is capable of

63Kant, Groundwork, p. 68.

6l

Kant, Elements of Justice, p.22,
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asserting maxims with which he wishes hlg actlons to conform.
But where every man formulates his own maxims according to
his own interest there is a good chance that conflict will

65

result between individuals. This conflict arises for

several reasons. FPlrst, men tend to want similar objects

and where a man attempts to attain an object which 1is de-
‘sired by another man there is an obvious conflict. Men

often share sinilar goals. If this goal is open to only‘éne
man and several men desire the same goal there 1s once

again conflict. Even where men hold goals which are neot in
direct conflict with other men, pursuing the means or materials
for fulfilling these geoals may produce conflict.

Kant is not advocating that men should give up compe-
tition or the struggle for personal goals but he 1s advo-
cating that they should adopt metﬁods and means that are not
1njufious to each other. When men esgstablish maxims
that can not bhe fulfilled without destroying the maxims of
others they have placed an impediment upon their own purpose
as well as the purpose of others. In this sense thelr
maxims are no longer free. To avoid this contradiction of
purpose, Kant proposes that every man, "so act that the
maxim of your will could always hold at the same time as s

66

principle establishing Universal law.! Kant believes

that where all nen observe this principle, conrflicts of

65113.:’..;1-. Pe25,

66Kant, Critique of Practical Reason, p. 30.
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méxims are eliminated and that there 1ls no infringement upon
each other's activities. This might lead éome critics to
conclude that Kant is not concerned with moral freedom bub
merely with group conformity. At this point 1t is important
to recall the interpretation that was given to XKant's notion
of moral law. The immediate function of moral law is to
frée an individual from obstructlons which would prevent
his acting according to the best dictates of his reason.
Kant's request for unlversality, in the sense that ﬁen should
harmonlze thelir maxims to avold infringement on each other's
goals, 1s merely for promoting the immediate function of a
moral law. This regard for harmony and freedom from in-
fringenent allows men to exerclse the second aspect of
moral law.

This aspect of moral law ls concerned with the pro-
A moting of human dlgnity and requires reverence for every
man as an end in himself, This attitude 1s fostered by the
fact that the development of human dignity is a continuous
process. Every man is capable of contributing to the de-
velopnent of humanity. Thus every man's insights into this
development must be conslidered if this process is to benefit
from the diverse outloocks of different men. The insight of
each man must be consldered as an end in itself. Kant has
formulated this condition in the form of a practical

imperative. "Act in such a way that you always treat humanity,
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whether in your own @erson or in the person of any other,
never simply as a means, but always at the same time as an
end?"67

These two imperatives might be used as the funda-
mental premises of Kant's moral positions They stafte the
supremevlimiting conditions of every men's activities but
at the same time establish Kant's view as to the purpose
of mbrality? These imperatives request that every man should
coordinate his personal maxims with the moral insights of
other men, But these insights should always reflect that
which 1s best for humanity and with regard for every indi-
vidual perscny

Kent's moral position might be summarized in this

fashion: a moral man 1s concerned with maintaining his
~dignity as a person. Those things which contribute to his
dignity night result from the insight of any man. A moral
man must, therefore, treat every other man as an end in
himself and never as a means. By adopting this imperative,
as a law, a moral man establishes a éondition in which the
developnent of human dignity may flourish. Such men realize
that the development of humen dignity promotes their own
dignity as a person and adopt as a duty, reverence for this

law and all laws which contribute to human dignity.

67Kant, Groundwork, p. 96.
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~ In the course of this discussion three different
types of law have been considereds 1In order to complete
this discusslion of the types of freedom these laws are
assoclated with, it might be of interest to point out the
distinctions and interrelations of these types of lawy

Cultural law has been described as an attitude by
which men free themselves from the lmmediate activities of
life for the purpose of developing the more profound issues
and aspects of huﬁanityi For the purposes of thils paper
this limited discussion need not be continued. The distinc-
tion between political and moral law, however, is of a
greater concern to this discussion.

zant's basic distinction between these types of law
is that moral 1éw is concerned with internal situations, where-
as political law is concerned with external situations. This
might be a crude distinction but it points out.the fact that
moral Treedom is dependent upon recognizing the distinction
between rational and natural principles;‘ Political freedom,
however, does not require this distinction but may result
merely from harmonious conditions.

This difference might be more adequately stated by
considering the distinction between the type of duty which
is required by legal justice and that type of duty required
by morality. This statement from Kant should point out
thils distinction:
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Jeithe objective determing ground must

at the same time be the exclusive and

subjectively sufficient determining

ground of actlon if the latter is to

fulfill not merely the letter of the

law but also its spirit:68
In this statement Kant implies that there are two types of
law and that they may be interrelateds If "letter of the
law" is interpreted as referring to Jjuridical law, Kant
implies that a legal conception of duty obligatés one, only
to assure that his acts conform to the law. This Kant recoge
nizes, as acting according to 1aw;69 In accepting a moral
duty, however, it is not enough that one acts according to
the law, but one must also accept the law as the motive for

acting in this fashion;7o

Conforming to a law, because it
1g in agreement with inclinations or interest, is only act-
ing according to duty and not because of duty; so that
although an action may appear to be moral, it remalns merely
legal:?l

Legal and moral laws also differ with regard to
their jurisdictions Juridical laws are concerned with

particular situations. Juridical laws stipulate the types

of activities they are concerned with, The jurisdiction of

68Kant, Critique of Practical Reason, ppe. 74~75

691p1ds, pe Bk
70%ent, Flements of Justice, pe¢ 16

71Kant, Groundwork, p. 65.
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morsal laws s widers They are concerned with maxims for
sctions and not the actions themselves, Moral laws, as
rational laws, are not concerned with each empirical situa-
tion that might arisesd Moral laws act only as general
limiting conditions for preserving the moral freedom of
persons and do not specify the exact actlon one must take
in every clrcumstance:d

Juridical laws also differ from moral laws in the
manmer in which they are enforced, Individuals can be co=
erced to accept juridical laws? Having people accept moral
laws is a2 more subtle processs Moral laws are folsted upon
soclety through education. Thils education may take the forn
of personal example, religious instruction or thorough study
of the moral deeds of historic figures. Bubt even in cases
where people are indoctrinated into the morality of a so-
cilety, Kant remarks that thls person has not accepted a moral
law but has merely adopted a convention of spclety. Accord-
ing to Kant, the morality of an act hinges upon an individualls
freely accepting that law which guides the person to act
in a moral fashions Reverence for the moral law must be
the person's motive for acting in a moral fashion:72 Thus
in a moral situation the individual's intention oxr subjective
end will be in agreement -with the objective end sbtipulated

73

by a moral law., ‘When a group of people bring thelr

72

Kant, Elements of Justice, p« 387

"3Ipmgs, po 48
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subjective intentions into agreement with the objective.
intentions, specified by rationality, a group of people will
then share a universal situation of morality.

Kent is most adamant in stating the importance of
internalizing moral law and not merely conforming to it:

dderespect for the law is not incentive to

morality: 1t 1ls morality itself, regarded

subjectively as an incentive, in as much

as pure practical reason, by rejecting

all the rival claims of self love, glves

authorit¥ and absolute soverelgnty to

the laws74
One must not be too hasty and regard this statement as ad-
vocating a blind acceptance of the duties a law might
prescribed The value of this statement is more readily
concelived by considering Hant'!s exbtreme concern that moral
mnen should disregard thelr own selfish Interests and respect
the insights of reason, formulated as law, which promotes
the dignity of humanity.s

Many critics might raise objections to the fact
that reason is capable of indicating an objective basls for
founding a moral code., But even assuming that this is
possible, it might be then suggested that Kant 1s still
faced with the problem of resolving potential conflicts

between moral and political laws. Kent, however, does not

believe that this should be a problem, Although he maintalns

7h

Kant, Critique of Practical Reason, p. 78«
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that moral and juridical laws are distinct he believes they
are not at odds: - ", .there can be no conflict of politics
as a practical doctrine of right, wlth ethics, as a theo-
retical doctrine of right;ﬁ;"75 gince objectively,"sd
morality is in 1tself practical, being the totallty of un-
conditlonally mandatory laws éocording to which we ought to
acts it would obviously be absurd, after granting authoxrity
to the concept of duty, to pretend that we cannot do our
duty, for in that case this concept would itself drop out
of morality?”76

This is a crucial statement (of Kant's view of the re~
lation of moral and political laws, Kant sees these laws as
distincet and each safegusrdihng.: its own particular sets of
freedoms; But at this point he indicates that moral law should
act as 2 gulde for political lawss Men allow each bther such
political freedoms as the right td speak, Work, worship, etoe:
because they fear that if they deprive other men:df these
freedoms, these same men will try to deprive them of these
freedoms also, Kant advocates that this notion of recipro-
city 1s acceptable to a political sltuation but the funda-
mental baslis of these political laws should be moral insight.
These freedoms should be granted to men out of respect for
all humanity. HMorality is not a study of the impossible but
what can be effecteds It should, therefore, serve as a gulde

for politics,

75Kant, "Perpetual Peace", in Q0.H., pe 117
761p1d4., po 117
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This is a very important point since 1t is so very
obvious that freedoms which are maintained on the basis of
reciprocity and justice are subject to violationd Where nmen
are truly motivated by a respect for humanity, these viola-
tions of freedoms would be‘less frequents Politicians might
do Weli to construe one of Kant's more poetic thoughts in
this fashion: 'The business of politics, being "Wise as
Serpents" would do well to subject itself to the constraints
of morality and act with the guilelessness of dovesh, 7

Another criticism that might be raised against Kant
is the fact that he is concerned solely with the form of law
and the fashion in which people should regard it.

It might further be claimed that this is interesting
in an abstract fashion but that Kant has little to say in a
concrete fashlon with regard to the aspects of human dignity
that the moral law promotes.

In one sense this accusétion is false since Kant

advocates many things in the Metaphysics of Morals which

a man concerned with human dignity should pursue. In
another sense this accusation 1s true and in keeping with
Kant's intention. KXent views the development of human
dignity as a continuous process. When men advocate that
the basis of this sense of dignity is a restricted idea or

specific dogma, brutality and atroclity often result. The

1p1d., p. 117.
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Inquisitions of the Church or the doctrines of Nazl Germany
are perfectly good evidence of this phenomenOl. Conceptlons
of human dignity, based upon state principles, are often in
danger of not expressing the developing insight of people:78
Such restrictions may either result in tyranny or in limiting
the vision and view point of a group of people:79 |

In order to express the great significance that the
concept of human dignity and its development held for Kant,
it might be advantageous to cast this notion in a different
perspectives It would probably be safe to conclude that
Kant!'s thoughts on human dignity resulted from grappliﬂg
wlith the problem of what is the highest good for mans In
approaching this probiem Kant immediately denied that happi-
ness of itself could be the highest gobd; Happiness was
rejected on the basis that it was subjective, contingent
snd ever subject to change:80 This rejsction of happiness
as the basis of the highest good seems to indicate that Kant
had knowledge of the nature of the highest good.s This is
a troublesome situation since this discussion has interpreted
Kant to maintain that man's highest purpose is indefinable

and constantly subject to revislion,

781pid., pp. 125, 1264

79Kant, "Theory and Practlce" in Phil., of Kant,

pe H174

BOKant, Elements of Justice, pp., 12-13s




But although Kant maintains that we canmot know the
nature of this highest good and that it is mankind's ever
lasting occupation to pursue this elusive notion, he does
believe that we haﬁe sufficient knoﬁledge for establishing
a condition in which the highest good can be realized.

cdvthe supreme good (as the first con-

dlition of the highest good) 1s morality

and wee: happiness though it indeed con-

stitutes the second element of the

highest good, does so only as the moral-

ly conditioned but necessary consequence

of the former...S1

It is apparent from this statement that the pursuit
of the highest good is possible only where a moral condition
prevaillss; A person can not be happy; or he can not pursue
the finest things in life, if he is not moral or lives in a
sltuation where immorality clouds his pursuit of the highest
good.s

The discussion in this section has considered the
development and relationship of reason and freedoms It has
discussed the manner in which these activitles are preserved
and developed by various types of law in order to promote
human dignitysd The discussion, that follows, will consider

many of the main themes of this discussion and relate them

to the vractical aspects of effecting political theory.

81Kant, Critique of Practical Reason, p. 123«




III

THE ROLE OF POLITICS
" IN THE HUMAN SITUATION:
THEORIES AND PRACTICES OF A REPUBLIC

The fundamental objecpive of this paper, up to this
point, has been to establish a total outlook or comprehensive
context for viewing situations and phenomena of a political
nature. This task was necessltated by an assumption, which
this paper supports, that a person's total outlook greatly
influences the manner in which he views any particular area
of contemplation. Theretore, in order to discuss Kant's
insights into political theory and practice, it has been
necessary to discuss mgjor elements which constitute the
total outlook of Kant's notion of the human condition. The
previous chapter, therefore, discussed such elements as
Kant's view of nature's influence on the human situation,
such &s the manner in which nature develops reason and other
human capacities by trial and example. It also congidered
how men discover various modes of freedom and establish laws
to protect and nurture the diverse ﬁodes of this unique power.

Having established this context, the present chapter
sets odt to investigate how men utilize the capacitlies and
insights which nature has enabled them to recognize and

develop, in particular it examines the political use of

67
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these povwers and the effect they have on men and their
ability to live together. |

The fundamental objective of this chapter might be
viewed as a digcussion of the influence of reason, freedom,
and respect inqulitical situations. In that Kant feels |
that a republican form of government is founded upon these
notions and functions with regard to them, the overt dis-
cussion of this ‘chapter will be concerned wlith the theories
and practlices of a republic.

It is the interpretation of this paper, that Xant
views man as a creature constantly subject to problems and
perplexing sltuations, some .of which appear paradoxical. In
searching for resolutions to the things which confront him,
man comes to various significant realizations.

A realization of thié type results from the recogni-
tion that man is similar to other natural creatures but that
ﬁé i; ;ié; aiéiinct from them. The characteristics which set
off man as different are not always radically different from
those of other creatures. For example, animals such as
beavers or bees show forms of intelligence and the ability
to accomplish goals. But in reflecting upon these character-
istiecs which distinguish various creatures, man noit only
views his own capaclties as a bésis of difference but also
realizes that they are the means for dominating other creatures.
Thus man comeS L0 see himself not only as a distinct member

of the natural realm but also as one of its potentaltes.
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This realization leads man to another problém.
Since every man has the capablility of acting as a ruler,
each man uses his human capacities to this end, This
gltuation, however, does not result in a condition where
every man uges hleg power to improve the human condition. Men
often blindly use their powers to prcmotle thelr own position,
without regard for the condition of others. This negligence
may ultimately result in hardship for everyone even to.the
polnt of a masgsive cataclysSme.

In order to resolve thilis paradox men nmust face the
problem of gaining knowledge with regard to the nature of
thelr powers and learn to restrain them where necessary. It
would appear that Xant believes that men have gained some
insight'into this problem, a8 Indicated in the practice of
law. Theories and practices of law have indicated that human
powers and malpractices may be restralned to the advantage of
a group of men. This point suggesis another fundamental
objective of this chapter; the discussion of how a large
group of people implement and give authority to law for the
purpose of their own welfare.

Kant adopts the theory that in a state of nature men
would be in constant conflict either because of animosity
or through the incitement of competition. Even where open
hostility does not exist, the ever present threat of possible

hostility still remains.t Kant suggests that men surrendered

lxant, Elements of Justlce, UD. T2, T6s: T(e
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their external unbridled freedom to a civil union, in order
to be free from this state of constant hostility. Unions

of this type establish a condition of harmony among a group
of men and grant them freedom from overt hostility. Kant
recognizes the estaplishment of social orders of this nature
as the basis of civil unions and States.2

Kant maintains that a state does not create freeddm'
and then authorize it to its subjects. But rather, it
recognlizes the original freedom of its citizens, and har-
monizes it with the freedom of other men who are united in
the civil union.? The state then regrants this restricted
freedom to each of its citizens.

There are three political aspects of human freedon,
which Xant feels, the state must recognize. First, each
individual 1is recognized as a free'man, who is his own master,
and who owes‘bis existence and support to no .other man but
maintains it by his own rights and powers. Secondly, an
1ndividual who 18 his own master is free to do anything to
others, to which they would subject themselves or which does

2101d., p. 80.

J0ften in Kant's writing it is difficult to discern
whether Kant thinks he 18 describing an actual situation or
whether he is imperatively stating what an individual or a
group ought to do. 1in this case it might be safe to conjec-
ture that nant 18 adaressing this material to the emperor.
In offering this "“description", Kant might well be implying
that the emreror ought do as he "describes". (See “Idea for
a universal nistory," in C. H., p. 26.)
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notidetract from their person. Third, in that each. indivi-
dual is a free man, he has no supericr and may influence
asnother's activities only as much as that other person can
inf;uence his activities.4

Kant believes that a Just state must recognize these
elements of freedom and establish a Jjuridical condition in
which this freedom can be malntained and protected. Where
a state embraced these elements of freedom and proclaimed
them in its constitution, it would seem that such a situation
would highly motivate men to jJjoin or maintain membership in
such a union ir theses men were desirous of the.freedom that
it afforded. In this relationship one cannot be bound with-
out binding others. in a similar fashion any duties that are
imposed upon another, are also in effect imposed upon one's
self.5 thus in principle there is a reclprocal coercion
among the members of such a unione.

The particular aspects of this reclprocal coercion
are legislated by a general will, Kant maintains that this
typé of legislation is preferable to unilateral legislacion;
8ince an individual's freedom would be violated where légis=
lation was passed by an individual not necessarily responsible
to the citiZehs of a state. In this type of juridical condi=-

tion not only is there mutual coercion but every citizen 1s

4Kant., "Theory and Practice", in Phil. of Kant, p. 416.

SKant, "Perpetual Peace", in 0. H., De 93.
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also able to contribute his insights on the best way to main-
tain the Jjuridical conditidn. Wwhen all the other citizens
approve these insights, they are accepted as practice. Kant
points out that legislation constituted by a general'will of
this type 1s composed with regard for every man's freedom.6
Kant's theoretical recommendation fof the general will is
stated in a simple syllogism. When a group of men wish to
be freé and all the members of the group are in a peosition
wnere they make their own laws, they will make laws which
grant themselves freedom. |

This syllogism of the general will is used to
advantage by Kant in thatv he implies that the general will
is inherent to the functioning of a republic. ‘he republican
form of government can then be defined as that form of
government most representative of every man's freedom.

These statements by no means reveal a truth difficult to

apprehend, their significance, however, lies in the fact

that they may 8serve as an ldeal, for imiﬁaticn, to those
states that claim to be republics. By making a skillful
distinction, Kant 18 even able to lend this ideal to countries
that are ruled by a wonarcn. He distinguishes this form of
government from other forms by pointing out that 1t is the

" mode of administering government and not the form of

6Kant,fﬁlements of Justice, p. 64.
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soverelgnly which determines whether a government is a
republice. ©Sovereignty can be possesséd by one man -- aﬁ
aﬁtocracy, a group of men -- an aristocracy or by all men =-=-
a democracy. But no one form of soverelgnty guarantees that
the governmént will pe administered in a republican fashion.
Kant notes that a government 18 administered in only two
fashions, aither it im concerned, more Or less, wiilh the will
of the peoOple or itris despotics any form of sovereignty
can be despotlce. +the mark of a government concerned with the
will of the people, however, is that there 1s a separaition of
legislative and executive powers., Where these pOWers are now
Separatved, a government has a greater opportunity O act
withouu the consent of its populace.7

Although Kant recognizes a republic as the best form
of government, he also realizes that it 18 the most difficult
form to put into practice.B Provebly 1its greatest difficulty
is truly representing the general will of its people., This
obstacle has two aspecis. First, it 18 extremely difricult
10 determine the wants of a people. But even When thesSe wanis
are determined with some degree of accuracy, an even more
difficult prowlem arises. A republlic not only represents

the ‘desires of its populace, but it must bring akhout the

—— e ek it e e e

T1pid., pp. 95=Y6.
8Ibid., p. 112,
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fealization of these w1sneé in such a fashion that tnéy
do not infringe upon the freedoms of other citizens. thus
a representative government must constantly be aware of the
-~deglires of 1ts citlizens but also maintain a situation of
compromise Letween these desires if individual Ireedoms are
to remain in harmony.Y |

In order to assure that these functions oceur
Bimultaneously, Kant advocates that these functions be
delegated to distinct govermment branches. .the legislétive
branch would be primarily concerned with representing the
wants of the people. The executive branch would insure that
these wants are realized in a fashion that does not extensively
inffiﬁge upon the rights and wants of other citlzens.

In theory Kant feels that a republiéan government,
which is truly representative, cannot act unjustly. 7This
conclusion is based on the assumption that an individual

might aet unjJustly toward another by prescribing unjust - .-

911 might appear that sant gloseges over several dif-
ficult aspects of representation, aside from those mentioned.
At this point it might have been significant to discuss
Kant's opinion of whether people know what they want or
know what 18 xood for themselves or the country. Kant also
agsumes that legislators are concerned with ascertaining
‘public opinion and truly representing it.

Even more distressing 1s the fact that a representa-
Live government functions upon the idea of compromise. This
often entails that an individual's desires are not satisfied
but compromised. +thus not only are the worse deuwands amnelior-
ated put so also are the best recommendations adulterated.
A1 this poinu, Kant does not consider these elements.
Attention is directed to them later in the discussion.
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activities for that individual, but that an individual ﬁbuld
not prescribe an injustice for himSelf.lO Thus, republlcan
governments, in which individuals govern themselves, cannot
act unjuétly;

{Kant's conception of a republic is unambiggously con=-
cerned Qith the representvation of every citizen. But Kant
is not implyingAthat every citizen should administer the
activities of a state. In fact he Finds democracies despotic
in that every individual is concerned with his own intérests
and not that of the general will. Kant feels that governments
edministered by small autonomous bodies are the most just,
gince they tend to consider the welfare of the'group rather
than individual interests.l! This autonomous body would,
of cburse, be a select group of individuals. Kant is not
advocating rule by a group of tyrants but possibly a group
of "philosopher” legislators responsible to the people for

the cbmmon good of the state. 2

But again the question arises as to how legislators
are to determine what the people believe 1s the best course

for the stave., The success of a republic is based on the very

101pid., p. 78.
Hlwid., p. 110

121n this instance, I take the liberty to use
"philosdpher" in s casual fashion to imply that such men are
wise and unselfishly concerned with the common good of the
state. This idea is suggested by Kant's discussion on “Public
Law" in The Metaphysical Elements of Justice, pp. 10S-- 114,
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fact that each citizen subjects himself to laws which he has
made. This point, therefore, cannot be discérded. But at
the same‘time legislation must consider the consent of the
general will. Legislators must establish social conditions
that do not infringe upon the rights of any one citizen but
must also consider the welfare of all citizens. Xant 1s
confronted with the problem of how to represent a group of
particular individuals by using a general law or policye.
Kant suggests that 1t is possible to act justly in fade of
thlis situation where legislators act according to the follow-
ing assumption.

If a law were such that it was impossible for an

entire people to give consent 1o it...hthen such

a law is unjust. On the other hand, if there is

8 mere possibllity that a people might concent

to a law, then it is a duty to consider that the

law 1s Just, even though at the moment the people

might be in such a position or have a point of

view that would result in the%g refusing to give

thelr consent to it if asked. - :

This principle for establishing just legislation
places legislators in a precarious position. Kant does not
feel that these men:are an elite body but that they should
represent the insights and wants of their people. They can-
not be concerned with their own interests or those of select

groups of people. But at the same time these men must have

the courage to promote activities that they feel are in keeping

13gant, "“Theory and Practice", in Phil. of Kant,
Pe 422.
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with the best interests of the general will, even when these
activities are unpopular with many.individuals. Kant implies
that 1t is healthy for citizens to be at odds with represen-
tatives and for representaﬁives to be wary of each other.
This type of adversity prompte citizens to be aware of the
activity of represeﬁtatives and confront it, 1f necessary.,
A republic also gains vitality ahd endurance, from this type
of diversity; since it i8 a means of educating citizens as
well as representatives to various viewpoints. ZXant pelieves
that the decay and stagnation of a republic is prevented where
government administration i8 carried on by competitive
representatives who establish a social equilibrium of
variant interests 4s 15

At this point, it might be a good idea to consider the
manner in which legilslators becomne familiar with various out-
looks and ideas to present to the 195181aturé for considera=
tion. In many cases these propasals are a questloning of the
adequacy of established laws or policles. Often these attempts
at reform kindle hostile opposition and create a situation of

conflict. But Kant regards this as a healthy situation, since

-14%ant, “"Perpetual Peace", in O. Hi p. 113, 114.

- 15m0 some people it may seem Somewhat strange to
suggest al gne point that legislators should be wise men and
then at another point state that these wise men are at odds
in trying to establish thelr own personal viewpoint. This
sltuation, however, 18 quite plausible if one considers the
fashion in which men gain insights into the truth. Medical
research or theories on the nature of light exemplify the
fashion in which men dialectically struggle to bring forward
their insights of true knowledge.
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& juridical condition is merely & balancing of interests.,
Kant regards political peace and stabllity as dnly‘appearance.
Men are constantly on watch for their interesis 10 be
challenged and they are prepared to defend their own
positions .0 | |
- Human inequality is a basic element responsible for
this conflict. Men with different capabilities develop dif-
ferent interests and needs. The greatest evil that Kant
finds in this situation is a lack of tolerance for the various
interests of others. This conflict can be healthy in that it
educates individuals to the views of others. But where an
individual is unable to restrain himself with regard to the
views of another, especlally when that other view is in keep-
ing with the welfare of the general will, then an individual
is at serious fault. FKant maintalns that reason should pe the

gulde for establishing harmony in these situatione and that
everjone should abide by the objective dictates of reason.t’
In a sense this might appear as a rather naive posi=-
tion to hold. Some thinkefs méy suggest that it is not man's
purposs or duty to establish a condition of harmony. They
might suggest that it is through conflict, strife, or hostil-

1ty that men are able to demonstrate their real qualitles as

l6gant, "Idea for a Universal History", in 0. H.,
PPe.. 15-160

17kant, “Conjectural Beginning of Human History",
in Q‘G HQ’ p. b8t
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men. In one sense, this declsion 1s a matter of individual
Juagment. But from the cohtext of Kant's view of things,
there is little doubt that it is man's duty to promote.
harmony. Kant maintains throughout his political writings
that competition and conflict incite men to develop their
individual abilities put it is only through cooperation
that men can fully dévelop their capacitiesa The cruelties
and hardships of existence can be avoided only where men take
it upon themselves to develop harmony and establish toleration
for each other as individuals.18 |
Obviously, a condition of harmony 1s not easily
effected, since men are unwilling to give up their unre-
stricted activities in order to respond to what must be done.
Despotisms are highly successful in coordinating the powers
and capabilities of its citizens by presenting unified sets
of goals for thelr achlevement. But Kent feels subjects of
these soverelgns lack avvitality.that~comes about when a
subject has an awareness of the problems involved in estab-
lishing political goals. This vitality is maintained best
by an equilibrium of competition where individuals forward
their insights into partiéular problems.19

These indilviduals, however, are confronted with an

lBKant, "Perpetual Peace", in 0. H., pp. 106-107.
191bid4., pp. 113, 114.
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extremely perplexing problem.Qo In order to satisfactorily
use the insights of various individuals, some type of gulde

or method of eyaluation is: requi‘redifor-:-considering'fu‘these
insights. A8 men gradually dévelop an awareness of the social
and politlical problems that confront their community, they
realize the lmportance of having a structure or context fron
which they may observe thercondition of thé community. Such
a structure 1is necesséry in order to indicéte the accomplish=-
ments8 of a community as well as anticipate the problems which
it will encounter. Kant sees history as a structure that is
able to fulfill this purpose. It might be worthwhile, at this
- point, to consider how history is able to fulfill this role
agsigned by Kant.

History is faced with a formidable task; it must
obJectively portray the complex and diverse elements of human
events., The problem then arises as to how one man writing
history could péfceive all the elements of these events. An
individual's subjective evaluation must in some Sense represent
what might be regarded as the objective viewpolnt of all men. .

It is apparent that an individual makes note of those

QOUndoubtedly, this problem also confronts any
thoughtful despot who 1s concerned with coordinating the
actlvities of hils citizens for the purposes of accomplishing
particular goals. The despot's plans, however, do appear
easlier to execute once they have been established, since a
strong despot has more effective means of combating resistance
than do leaders in a democracy.
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events which he conslders most significant.21 Each individual,
in formulating history 1n this fashion, not only orgénlzes
events according to his own conception of what 18 important
but he also indicates patterns of eventS‘Which he feels will
be fulfilled in the future. This anticipation has two grounds.

‘The first ground results from what a person thinks will occur

a8 the logical conséquence of those events noted as signifi-
cant. The second ground 18 concerned with a moral purpose
that the historian has in his own mind which he would like to
see fulfilled at a future date.2? KXant maintains that an
individual that unltes history and moral purposes in this
fashion creatés hope for those who have been deprived of
moral btreatment and stihulates individualg to fulfill the idea
which he has recognized., When such ideas are greeted and
fuifilled in a spirit of genuine enthusiasm by groups of
people, history becomes objectively grounded. Such ideas are
not the product of self interest but are the expression of
common desires and indicate the objective goals and actions

of a people.23

2lgant, "Idea for a Universal History", in Q. H.,
pp. 25, 26,

22Kant, "An 0ld Question Ralsed Again", in 0. H.,
Pe 137.

251bid., ppe 144, 145.
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The manner in which an individual's subjectlve evalu-
ation of history becomes an objective repfesentation is
evident 1n another fashion. This might be understood by
considering the process of writing history as analogous to
the activities that an individual engages in when establishing
a particular type of ldea. The particular notion of idea
referred to, 1s generated from Kant's definition that
¥,...an 1dea 18 nothing else than the conception of a perfection

24 Ideas of this nature

which has not yet been experienced.
are concerned with that which is possible and not necessarily
with that which has occurred. A&s formulations of insights
into perfection, they are not based on what does exist but
on that wnich could come into being. Ethiecal duties, for
example, are not determined according to the abilities of
men to carry them out, but rather, establish a goal for men to
accomplish. The duties are established,

on the basis of what men should be in keeping

with the i1dea of humanity not on the basis of,

our empirical knowledge of men a3 they are...

The ability to create this type of idea does not re-
suit-from gsome type of mystical process, as Xant understands
the process. These 1deas are the producﬁ of diligent contem-

plation upon experience with which an individual is familiar.

In forming an idea, a person looks to a complex of

——— - —

24Kant, On Educatlon, pe 8.

25kant, Doctrine of Virtue, p. 66.
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implications of a condition, considers it a& a whole, and
then establishes the interrelations of its parta.26
Observation of experience and analysis of this material is
the basis of an idea. If an individual forwards an ides on
-insufficlent evidence or without certainty, he is constructing
a conjecture.s Butl even conclusions of this sort are important
for they at least ambiguously indicate a direction or end.
This type of conjecture is sometimes all that is possible.
An insight into perfection is a type of idea not readily
prqygd or rejected.27

VFuller elucidation and understanding of this type of
idea reqﬁires that an individual or group of people continue
their pursuit of the idea with open minds. This attitude 1s
necessary so that new insights or modifications méy be
assimilated for the clarification of the idea, since this
type of idea is, oftentimes, only vaguely apprehended. This
problen 18 compounded when a group of people attempt to
reallze an idea that will improve a social situation. This
difficulty is due in part to the fact that various individuals
have dlverse insighits. ThesSe insights also range over a wide
spectrum of realizability. The insights of some individuals

are immedlately realizable while others are of a more distant

nature. Kant, recognizing the diversity of the insights of

20Kant, Critique of Practlcsl Reason, p. 10.

Q‘Kant, Elements of Justice, p. 127,
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different persons, advocates that ideas should be carried

out in a gradual manner.according to fixed principles if
harmony 1s to be maintained.28 By upholding certain
restrictive principles, with regard to the rights of persons,
‘individuals are prevented from infringing upon the rights and
ideas of others. This slow process of recognition, realiza-
tion or reform of ideas enables them to be subject to
correction. Thus.in.a dialectical -fashion people present ideas
but correct one another's positions and conceptions. Any
ideas hased on improper evidence are open to detection and
could be either corrected or destroyed. This process applies
to historiec interpretations, to the formulation of sclentific
principles or to establishing political laws or policles.
QOpen confrontation eﬁables people to determine whether an
ldea 1is merely unusual,-and a candidate for acceptance or
vwhether it 1s actually something which iIs Impermissible.

This type of confrontation is especlally important to political
or moral laws since 1t prevents people from falling into
blind imitation. There is then less chance cof that which

has customarily been accepted, assuming the status of 1aw.29
In a very general fashion this digressicn indicates the
fashion in which subjective ideas or historic interpretations

may become laws, pdolicles and even outlooks of large groups

281p1d., p. 129,
2

Q
“Xant, Doctrine of Virtue, pp. 133-134.
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of people.

The significance of the present discussion is
that Kant malntains that this 1s the type of process in which
legislators and cltizens should be involved. Legislators and
citizens forward thelr insights into what is best for thelr
people., The Inslights are then the subject &f study for leg-
islators who accept, reject, or revise them, But a legisla-
tor 1s not free to act in any fashilon that he chooses, since
he 1s responsible for his views and activities to the cltizens
of the state. 3hould a,legisiatqr trespass upon what is just
by recomumending unjust 1egislation 1t is the duty of every
citizen to compel him to desist from these activities.3l The
means open bo citizensvfor resisting the unjust practices of
legislators are the lawful established mefhods of the civil
.union; But the question then arises as to what cltizens may
do if these methods fail. Kant's reply to this problem has
been desmed inadequate by mahy thinkers. His response,
"however, is logically 1n keeping with his "prescriptive
description® of the functioning of a "rational Republic!,
Kant states that force or revolution is unacceptable as a means
of redressing grievances. The only lawful procedure 1is to

advise officials of their errors.32 There i1s no lawful means

3lxant, "Theory and Practice", in Phil. of Kant,

De 417,

~
32¢ant, "Perpetual Peace", in 0.H., p. 120.
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to bring a verdict against these officlals, since they are
acting in éccordanpe with legal procedure. Since there 1s

no head above the government to determine whether its actions
are lawful, these officials cannot be charged with acting in
an illegal fashion.?? In,order to avoid confusion it should
probably be pointed out that Kant is here referring to a
8peclal type of activity. Kant is obviously not discussing

a case of embezzlement or murder, since in this type of crime
& legislator 1is open to judgment and conviction. Kant 1s here
undoubtedly concerned with a different type of problem. He

is concerned with a case in which there 18 not legal means
for Judging an actién, gince the action is beyond the judgment
of any court in a given land.

But even 1n considering a problem of this momentous
importance, Kant maintains a steadfast approach. He prohibtits
reglistance of a revolutlonary typé. Even if carrying out a
revolution would create less evil than an exlsting government
produces, a revolution is 8till considered an illegal manner
of effecting reform. Kant insists that "...a legal consti-
tution, even though 1t -be right‘to only a low degree, 1s better
than none at all...". Kant's primary reason is that the im-
perfect harmony and freedom, granted by a legal constitution,
establish a much better situation than would exist in a law-

less state of nature.34

35kant, "Theory and Practice", in Phil. of Kant, p. 424.

34Kant, "Perpetual Peace", in 0. H., pe 120
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This argument might seem to indicate thaﬁ Kant opposes
revolution 5n a utilitarian or pragmatic vasis. But in cone
sidering the interpretation which has been given to Kant's
moral and political outlook, it is apparent that his objectlon
is supported by other grounds also. The first ground is8 a
logical one and should be considered with respect to govern-
ments which conslder themselves as republics. A republican
form of government entails ﬁhat citizens are represented in
the functions of government. Thus, in effect, every action
of a republican government 1s an action of the people. It is,
therefore, cdntradictory that people should revolt against
the actions of a governmenit, 8ince they would be opposing
thelr own actioﬁs.

The second ground of opposition to a revolution may
be considered wifh regard tc republican and non-republican
forms of government. The.nature of this objection arises
from a moral ground. It is impossible to suggest that a
universal law could be established in which people are allowed
to resort to violent chaos and all forms of evils for the
purpose of resisting the activitiies of'a government. On
utilitarian grounds this type of activity might be approved.
But in the context of Kant's moral outlook, there is no
.Justification for this type of activity.

Although Kant forbids violent revolution, he ambigu=-
ously implies the permissibility of certain types of resistance.

One of the ideas that suggests a need for resistance is Kant's
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general outlook on entities such as government. From a
metaphysical viewpoint, government is similar to other
entities of the phenomenal world, in that it is a temporal
and imperfect manifestatibn of principles and insights of a
more perfect nature. ©Since government structures are imper-
fect forms, individuals must strive to bring about the more
perfect forme dictated by reason, 1f they wish to live in a
more perfect soclety. It might be somewhat misleading to talk
of perfect principles and insights.as.the mobtivation for
resistance. Although utopian visions and other esoteric forms
ofAinsight brompt men Lo resistance other ideas of perfection
are readily avallable to any consclous individual. The con-
gideration of whether a government's action is just 1s an
example of this more immediate type of motivation.

But in entertalning this eritical outlook, an indivi-
dual is constantly faced with a confllct between obeying the
law, and upholding that which grants men freedom, or resisting
-1t, for the purpose of bringing about its more perfect fornm.

Many péople assert that this strain of thought is
missing in Kant's outlook and that the essential nature of
his political outlook may be categorized with those advocating
the common place cliché&s of "Law and Order". But a closer
ccnsideration of his position might reveal the Breadth of
dissimilarity from these latter political poSitions. For
Kant, “"Law and Order" is founded upon a double commitment.

Gitizeﬁs commit themselves to obeying the law of the land, as
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their duty, because the law is established by thelr repre-
sentatives for the sake of preserving the people's freedom.
Kant does not‘request citizens to obey the sovereligns of a
nation in a servile fashion but to dutifully carry out those
principles to which they have all given consent in order that
they might be free to pursue a better 1life. But when people
are committed to apholding laws wnlch are not truly repre-
sentative -of their own positions they are deprived of the second
commltment : of this notion of law. "Law and Order" is not a
cliché, only when people are committed to the construction.of
laws, as Well as obedience to “them.

This kxind of thinking demonstrates why an event such
28 & revolution is so repulsive to Kant. It 18 a revolution
of the people against themselves. A revolution undermines
the supreme authority of law, destroying the very princliple
that grants men freedom.?? It is important to recognize that
when Kant speaks of reverence for law, he 18 referring to the
form of law which reason suggests. He 1s referring to the
idea of law and not necessarily any particular law which
exlsts in practice. In forbidding revolution, Kant 1s
advdcating that men should not establish revolutlon as a
principle that would contradict the principle of law. Es-
tablishing such a principle would release men into the

savagery of the natural state, in which there 1s no .~

35kant, "Theory and Practice", in Phil. of Kant,
p. 425. -



90

freedom or peace.36 In such a condition there is no longer

¥, ..mention of right but. only of force, then people may also
try their own power and thus endanger every legal constitu-
tion..."7 Kant is convinced that it is imposeible to

obtain freedom without a juridicél condition based upon such
principles as right, justice, and law. He believes that this
condition can only be implemented by government. He is,
therefore; willing to tolerate any form of government,

whlech attempts to maintain this condition, rather than accept
a state of anarchy. He even recognizes that a govérnment
Whiéh attains power after a revolution, is as vallid as that
government which had power prior to the revolution, in order
that scme form of government might always be in power. A
Juridical condition under the auspices of a government insures
that men will not resort to force and a savage state of nature.
Thwus the reform, of a constitution or of the administration

of a government, can dnly be brought about through lawful

established procedures.

The discussion thus far has considered Kant's general
position on how an indlvidual should relate himself to the

state. The basic principle of this relationship ia the logleal

36Kant, Elements of Justice, p. 140,

3Txant, "Theory and Fractice", in Phil, of Kant,
jo iy 429. '
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‘ordering of men's wills into a harmonious pattern. But
since Kant also maintains that every man 1s his own master
it is evident that an individual is still faced with the

decision of whether to obey or resist specific laws .0

Men, by their nature, according to Kant, have an inclination
t0 establish the condition of their own happiness and well
being. Legislators are, therefore, in a very precarious
posiition and must try to act with regard for this human
propensity. Governments which act in a paternallstic

. fashion and dictate that which they recognize as begt for
thelir subjects, trespass upon the freedom of their subjecis.
Kant feecls that men should not be expected to placidly
accept these dictates.?? He feels that men have a duty to
cultivate a2 conclliatory spiriti toward ideas which conflict
with their ovn but vhere these ideas create an actual

impediment to an individuai’s freedom or moral conceptions

38ppom the discussion it is evident that every man
must accept government by law if he wishes to protect his own
freedom and to respect that of his fellow cltizens., However,
this paper believes that Xant implies that men must constantly
retain a critical attitude toward every specific law in order
to insure that the laws are truly representative, If a man
feels that a specific law forces him to suffer an injustice,
an individual must resist this 2w to bring about its repeal.
The course of action thet a men takes. will be warranted by the
degree of injustice which the law promotes. The first course
of action is obviously to communicate the nature of the injus-
tice to legislators. ©Serious cases of injustice may be con-
fronted with stiffer forms of reslstance. Parts of the dige
cusslon which follow address this latter case.

39kant, "Theory and Practice", in Phil. of Kant,
D0 417’ 419.
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he must resist.*0 "Obey the suZerainv(in everything that
does noﬁ confliet with internal morality) who has authority
over you.“4l Therefore, although Kant professes the essential
necessity of citlzens cooperating with the state he does not
advocate that citizens should surrender thelir wills to the

state or that they should become subservient to its every

dlotate .2

This attitude is necessary Since even sovereigns are
capable of concelving ideas for government which are not
perfect and 1t ig the duty of each citizen 1to:alert the
sovereign of his errors. Kant admonishes that these errors
cannot be corrected in a violent fashion if the people wish
to maintain the spirit of a constitution.

A limited constitution permits only a negative re-

sistance, that is, a refusal by the people.{(in par-

liament) to accede always to the demands of the
executive authority with regard to what the latter

alleges ﬁoAbe required for the administration of
the state. '

40kant, Doctrine of Virtue, p. 130,

41Kant, Elements of Justice, p. 139.

42The very fact that Kant is unable to overtly come to
grips with the notion of nonviolent resistance and other forms
of civil disobedience suggest to this paper, not that this
problem was insoluble in his amind, but that he was politically
unable to express his thoughts. It seems inconceivable that

a man, S0 greatly concerned with human dignity and freedom,
should subordinate these concerns to political stability and
order. Xant might very well work his readers to a feverish
piteh with regard to human dignity and then frustrate it with
a concern for order, in order to lay this dilemma on nls
reader's consclence.

431p1d., p. 89.
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The positive fashion 6pen:to the people, in which
they act as their own masters and evaluate the actions of
‘the state, 1s the activity in which the "...freedom of the
pen 18 the sole shield of the rights of the psople..."
In this activity men and government engage in a dialectlc
in which 1deas and the refinement of ideas act as a cause for
social change. Before considering some of the "less positive"
ways of comﬁunicating ldeas; it might be of importance, at
this point, t0 consider some of thé ways in whlech ideas

influence soclal conditionse.

Men arrive at more comprehensive and clearer con=-
ceptions of an idea by pursuing the truest form of that
idea.45 Where men are concerned with reconciling practice
and theory, new awareness of an idea often prompts a change
in practice and promotes a different course of action.  This
process 18 evident in the legislating of law. When men comne
t0 know of more humane and morgl fashions of treating men,
they cften change the law to reflect fhese insignts. According
to this manner of thinking, law may be recognized as a con-
crete prescription, for practice, of that which has been

recognlized as a moral 1dea .t

e ~ e —

4%Kant, "Theory and Practice", in Phil. of Kant, p. 427

4 . . . .
SThe term "idea" is not meant in a technical sense.

46gant, Elements of Justice, pp. 111-112,
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A rYepublican government which formed its policles and
laws on the best insights and ideés of its citizené, rather
than with regard to political strategy or self interest,
could make momentous strides in perfecting the nature of its
soclety. The greatest impediment to:this process, however,
is man's inability to disengage himself from the immediate
and the habltual. Men tend to act with 1little regard for
their rational powers and confront the concrete and everyday
situation in an immediate fashion. Rather than considering

" the implications of the immediate and the possibilities for
coping with this situation, they act in a nearsighted fashion.
But by engaging in theory, men can be liberated from the im-
mediate to engage 1n considering the possible alternatives
for coping with a situaticn. By theorizing men are often
able to recognize a better or more humane fashion of acting
which they were unaware of in the immediate condition.%7
Reason's use of ideas enable men to reflect upon their
sl tuation and galn awareness into how it can be other than
it is. Ideas demonstrate the possibilities which could be
effected, 1f men were to resolve to bring them about.

But in order to make use of ﬁhis capacliy men must
develop a willingness 0 rely upon thelr own reason and the
insights of other individuals. For this reason, Kant admon-

ishes men to: "Have courage 4o use your own reason."#® He

47Kant, Critigue of Practical Reason, pp. 46~-49, 69.

48fant, "What is Enlightenment", in O. He, D. 3-

o e
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feels that men 0o easlily accept the guardianship of a few
‘individuals. Men neglect the responsiblilities of conducting
their own affairs out of laziness and cowardices. These
decislons are taken over by experts or specialists and ev-
entually people stop thinking for themselves.

Kant recognlzes that it 18 often difflcult to make
decigions successfully but that through a process of trial
and error, men can develop this ability. This ability
develops as men are able to disengage themselves from the
"decisions and established views of others. One has to be
able to evaluate these views and discoveries and disregard
or destroy those whilch are found unsatisfactory. This is
especlally important where the accomplishments of one gen-
eration have the germs of destruction for another generation
within its accomplishments, "...one generation may have to
pull down what another had built up,"49

The task of evaluating human endeavors and accomplish-
ments is extremely dlfficult. The difficulty is intensified
by the distorting influences of.self interest and inclina-
tion. This evaluation can become objective as the distortions
are gradually removed through the reciprocal exthange of ideas
between individuals. ©Since social development 1s dependent
upon the exchange of insights and capabilities of many

different people, the environment of social change, must be

49Kant, On Education, p. 14.
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one of tolerance and patlence. Kant maintains that this
type of moeral -development is greatly enhanced where people
strive for its creation with a disinterested attitude. This
is an attlitude in which men are concerned with the welfare
of hﬁmanity and not personal gains or interests.-C

Although much of Kant's thought has been concerned
with the formal aspects of reform, he recognizes that the
construction of ideéls is oniy a part of this process. The
implemeniation of ideas for refﬁrm require that people possess
the ability of Jjudgment. Judgment, according to Kant, is a
QharapteriStic possessed by people of wide knowledgé. These
people are not only famlliar with theory but also the ex-
perience from which the theory was derived. An individual,
possessing judgmentu, 18 capable of taking a universal rule
end adapiing it {to application in a particular concrete
 51tuation. ‘'The final activities necessary for enacting this
Judgment are that the individual must intend to carry out his
Judgment and then act according to his intention,ot

Another aspect of judgment ie the fact that people
'.do not adopt every idea or theory which they construct. Since
people deliberate on the worth of their theories before en=
acting them, itAappearsxthat people only choose theories that

have a certain fitness or sufficlency. Various aspects of

Ogant, Critique of Judgement. Dp. 95, 96.

Sliant, "Idea for a Universal History", in O. H., p. 18.
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Kant's writing suggest that reason tries to establish ends’
that are most appropriate.to a given situation. These ends
are reached only after reason has undergone a vigorous process
of-self examination. If thils process of self reflection does
not proceed far enough, individuals act upon knowledge which
1s inadequate or incorrect. In this case, the apparent be-
comes confused with that which is real. EKant maintains that
the apparent becomes distinct from the real, only with the
development of reaéon;52 This development requires trial,
practice, and instruction. It does not work instinctively
but rises from one level of insight to another by diligent
effort.” As individuals become aware of the fallibility
of thelr own thoughts they become more critical. This
~eritical attitude foreces them to question even positions that
are considered certain. Thls attlitude promotes the inves-
- tigation of reason in order

+++15,0 acquire information and precise instruction

about the source of its own principle, and about

the correct function of this principle...in order

antagonLstic olaine. . Dk O orrasement of

" But even where the claims of reason have been critic-

ally appralsed they can never be accepﬁed with absolute

certitude. Xant assumes that the nature of human reason 18

limited and that man has to reconcile himsell to never reaching

52Kant, Critique of Practical Reason, pp. 111-112.

5JKant, "“Idea for a Universal History", in 0. H., p. 13.

54Kant, Groundwork, DPe T3.
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an "ultimate purpose on the path of perpetual changes".

" ..a variation

Humén reason 1is only capable of visualizing
that progresses into the infinite (in time) within the
perpetual progression toward the ultimate purposece.“.55

Some thinkers, such as Hegel, have stated that the
course of history reveals thé purpose of humanity and records
the progress which 1s made in accoemplishing this purpose.56
The discussion of this‘paper implies that Kant woﬁld not hold
this positicn. History indicates the direction of the human
purpose but it is fettered by the very limitationslwhich beset
human rationality. History as a product of ratiopnallty must
also be redefined and perfected in the same fashion that
1deag or any other human institutions are elucidated. History
must be reinterpreted from generation to generation as the
méss of human knowledge increases thrcugh the development of
humanity., This outlook suggests that as reason develops and
defines the truths of histbry, then the purpose of humanity
will become more évident. But this process requires that
each individual's insight should be considered as knowledge
and correction to guide the insight of another. WNo one 1s
isolated from thls process.

The significance of this discussion for political

2 kant, “End of A1l Things", in O. H., p. 77.

56This diversion into a discussion of history should
be of value, s8ince in previous dlscussions ceritain lmportant
similarities between the concepts "idea" and "“history" proved
worthy of consicderation.
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philosophy 18 that every citizen has a duty to inform his
soverelgn of that which i1& just and to. correct the sovereign
in any acts of 1njuStice.57 In fact Xoant considers it a crime
agalinst humanity to forbid a soclety to participate in this
brocéss, since it would curtall moral progress.bdS

.The significance of this discussion with regard to
moral progress i3 that every citizen has not only a right but
a moral obligation to state that which is true and'that'whioh
i1s Jjust. But thls position 2180 implies that citizens have a‘
right and moral obligation to resist that which 1s untrue and
that‘which 18 unjust,

Although Kant will not condone revolution, he does
seem to advocate a form of resistance other than free ex-
pression. This paper interprets Kant to imply that where
people feel that the government 1s blatantly aclting in a manner
which 18 injurious to ' ‘morality :- or to justice in ite
broadest sensé, they need not comply with the law.29

For reasons previously mentloned, Kant does not make
~this statement directly. But his constant implication, that

people should never accept that which they find outrageous

STXant, "Theory and Practice", in Phile. of Kant, p. 427,
58

Kant, "“What is Bnlightenment™, in Os He, Pe Te

59This statement rests upon the distincetion that all
laws are Jjust in a legal or narrow sense 1f they have been
established according to the approved procedures of legisla-
ting; whereas justice in a broad sense 18 that which an
individual 1s aware of by the dictates of consclence.
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to thelr conception of morality, makes it difficult to believe
that he would comply with a law which was seriously immoral or
overly harsh. Without diverging inté a barrage of speculatlion
1t is probably safe to state that Kant would not énforce a law
which required the death penalty for stealing a loaf of bread.
Kant would not approve active vlolation of the law, such as
allowing an increase of bread thefts, since thls would con=
tradlct the sﬁriit of a republican constitution."But it

Seems he would'approve impeding the law, by not conplying
with 1t, in order that law makers might seek a truer form of
that laws. By not supportlng the infeplor elements of a law
or government, these elements will die and only the better
aspechts shall remain in practice. The betler elemenis of a
republic cannot be jeopardized but its ihferior aspects can

also not be supported by men of conscienoe.éo

6oIn order to state this position more o3 Dli01uly, it
might be worthwhile to gpeculate upon Kant's position by using
a hypothetlcal situatlon. The essentlial aspect of this
situation is to confront.Kant-with the problem.of whether an
ungusu‘law'1QLst111 a law. It asks that he should explain
how a person is to act when confronted by a law Wthh he
recognizes as unjust or immoral.

In considering Kant's concern for justice and mer-
ality, this paper takes the position that FKant would maintain
that a person subject to an immoral or unjust law should not
be llable to the punishment that the law would entail and that
the person need not conform his actions to that law since it
is immoral or unjust. However, if a person were tried and
gonvicted the person should tolerate the punishment, unless
there were other possible alternatives which would not jeopardize
the reverence for law. This discussion 1s, therefore, sugges-
ting that Kant would maintain that a person must always
maintain revérence for the law in general but that particular
laws may be rejected 1f they are recognized as immoral or
unjusty A cruclal question at thls point 1s whether this
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This prcblem‘éf non~-compliance with an inferior or
unjust law 1s 1llustrated by Kant's discussion on whether it
is 3ustifiabie for a state to order 1ts subjects to war. Kant
eonsiders the argument,rthat since a state has opened oppor-
tunities 1o its citizens for realizing their potentials and
Tor developing the resources of the country, it has in doing
89, in & sense, given them life. Bul in response to this he
st1ll maintains that thié argument is not;grounds for the
state's disposing of 1ife in military pursuits.b1 oo pay
men to kill or to be killed seems to entail using them as

h“mere machines and tools in the hand of another (the state),

and thig 1 hardly compatible with the rights of mankind in

type of position is possible.
In order to evaluate the »ossibility of maintain-
ing this position, let us consider that Kent was drafied
into a war which he viewed as immoral. Xant would be o»nosed
t0 this war on two grounds. From other parts of this paper
We know that he views conscription as unjust.. His second
. ground of oprosition would be the immorality of the war. But
glthough Kant has good reason to oppose the wap he would
probably comply with his conscription in order to maintain.
reverence for law in general., His compliance, however, would
take on a negative form. While carrylng out his duties as
g soldlier he would work against the war effort through dis-
.cusslons and other forms of communication in the hopes that
people would realize the immorality of the.wap and bring.it . to
and end. He would probably also seek other alternatives such
as applylng for conscientious objector status or bocoming a
medic or finding other non-combatant roles. But more than
1ikely Kant's hindering of the war activities would never
resort to 1llegal actions. He would always maintaln reverence
for the spirit of law while he was working for the repeal
of this specific law.

61Kant, Elements_of Jugtice, Pp. 117.
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our own person."®2 It might appeéar that this reasoning is
directed only to the employment of mercenaries and that it
does not apply to the conscription of citizens. But by
considering the colegislative rights of citizens this
position is clarified. ZXant states that a citizen as a
colegislative member of a state

«semust give his free consent through his

representatives, not only to the waging of

war in general, but also to any particular

~declaration of war. It 1s only under this

1imiting condition that the state may demand

and dispose of a citizen's servigas if they

involve beling exposed to danger.
It 13 only where a citizen 1s truly represented, and thus,
in effect, has given his consent to war, that he can be asked
t0 kill or be killed. Where a state overlooks a citizen's
position with regard to an issue, it trespasses not only upon
the political rights of the citizen but also upon his moral
integrity.

Where people reésist laws which they feel are unjust,
moral politicians recognize this reslstance a8 an indication

64

that reform is necessary. They recognize that the

62kant, "Perpetual Feace™, in O. He, pe 87.
3kant, Elements of Justice, p. 117.

64Not only moral politicians must recognize resis-
tance as an iAdication for reform but any politieian that
wants to remain in office.
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«eeforms of the state are, as it were, only

the letter of the original legislation in

civll soclety...However, the spirit of

that original contratt entails the obli=-

gation of the constituted. authority to make

the type of government conform tb this idea

and, accordingly, to change the government

gradually and continually...
in'accordancé with the ideaAof a leglslative constitution,
that of a true republic.?> Kant maintains that where legis-
lation and the administering of government are brought into
harmony with the '

idea...(of a constitution allowing the

" greatest possible human freedom in accor-

dance with laws by which the freedom of each

18 made to be consistent with that of all

others)...the rarer would punishments become,

and it is therefore, quite rational to main=-

tain, as Plato does, that in a perfect stateéé

no punishments whatsoever would be required.®”

This appraisal is g bit simplistic in that it attri-
butés all crime to political misrepresentation. It fails to
congider cPkimes which are not the result of political or
economic situations. It should, however, be respected . in’
the sense that 1t diagnoses pelitical injustice as a major

cause of crime.
The lacklof hostility between citizens and legislators
18 merely a negative indication of progress toward a more

perfect state. Xant states that this progress will also be

651b1d., 112.

Gélmmanuel Kant, Critique of Pure Reason, trans.
N. K. Smith (New York: St. Martins, 1965), p. 312.
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indlcated in a positive manner. The quantity of individual
moral intentions will increase but more important is the
fact that these intentions will be manifest in the good deeds
'of men.67 It would be unfair to accuse Kant of merely  specu~
lating in the world of optimistic'idealism, since hls appraisal
of the grounds for this position appear quite correct.

To a high degree we are, through art, and

science, cultured. We are:clvillzea~-perhaps

too much for our own good in all sorts of soclal

grace and decorum. But toAconsider curselves as 68

having reached morality=--for that, much is lacking. -

A'major indicatipn of our lack of moral progres:e 1s that
’natiéns settle thelr differences through war. Peace 1s a major
criterion for Judging moral success., Kant maintalns that men
are continuouslj‘coanOnted by this eriterion since the °
¥, ..moral-practical reason within us voices its irresistable
veto: ‘'There shall be no War'“69

Peace, 1&g the highest political good for Kante In a
cohdition of Peace men are able to cultivate thelr own ca=-
paclties and abllitles and contribute to the goal of humanitye.
'As the highést political good, individuals must work to es=-
tablish Peace and the constitution which is most able to bring

it about.’? Kant maintains that a Republican constitution

e 2 = o e s ]

flkant, "An 01d Question", in O. H., ps 15L.

6§Kant, "Idea for a Universal History", in Q. H., p. 21.

69Kant, Elements of Justice, pe. 128,

‘T%1pv1d., p. 128, 1290,
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has the greatest possibility of promoting peace since its
success reguires Jjust representation of citizens. Where
cltizens must be consulted to engage in war there 1s nothing

«semore natural than that they would be very
cautious in commencing such a poor game,
decreeing for themselves all the calamities

of war: having to fight, having to pay the
costs of war from thelr own resources, having
painfully to repair the devastation var leaves
behind, and, to fill up the measure of evils,
load themselves with a heavy national debt that
vwould embitter peace itself and that can never
be liquidat$f on account of constant war in

the future,

At the time Kant was formulating these thoughts the
condltion of peace appeafed necessary to man's survival as a
creature working toward the perfection of the human races In
the next part of this discussion, thls paper will consider

1

the adequacy of Kant's thought for modern soclety.

7lj"I*Za.n’c.-, "Porpetual Peace", in O. H., pp. 94, 95.
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THOUGHTS ON THE SIGNIFICANCE OF
KANT'S INSIGHT FOR MODERN SOCIETY

This discussion should probably begin with prefatory
remarks on the diffioulty of identifying and evaluating the
influence of a great thinker. I will not, however, become
involved in that type of consideration. It is not because
I think it unimportant but rather because I wish to begin
immediately with the discussion of how the ihsights of Kant
are lmportant in influencing our society.

It is evident, to anyone who has reflucted on the
political and moral works of Kant, that his type of outlock
is a most promineni influence in our roclety. In this last
chapter, I should like to discusgs three different aspects cf
this influence. |

Kant 18 a prominent representative of those thinkers
who have artlculated respectable and signiflicant ideals for
modern soclety. In order to consider this aspect of Kent's
influence, the dispussion will begin with a summary of the
positive interpretation this paper has constructed from
Kant's thought. In conjunction with this discusslon there
will also be a consideration of why this outlook has nol been
enthusiastically accepted by a greater number of people.

The discussion will then consider how Kant's outlook

106
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has influenced the 1nception of various problems in the mod-
- ern situation. It will also suggest how Kant's outlook has
influenced, in part, the very nature of this éociety.

A The paper will then conclude with a diScussionAof how
Kant's insight might be of value in dvercoming the essential
problem of the modern situation. Having described the dir-
ection of the discussion, let us begin immediately with the
1deals and positions present in Kant's political and moral
outloock, A ‘

The central elgments of Kant's outlook,: as previocusly
discussed, are that man is a creature of nobility and dignity.
He arrives at this ccnzlusion by considering man's unique
position in thernatural realm and the part which the human
power of reason contributes to this position. Reason enables
man to comprehend the limjitations which nature imposes on
1ts subjects but it also enables man to recognize the manner
in which man can cooperate with and even domlnate nature in
order to improve human existence. Activities of the latter
sort bring man to realize that he is capable of initiating
his own activivles and goals iﬂ an independent fashion.- This
awareness is seen by Kent as a primary indicatibn of human
freedom. Ag men become more aware of this freedom, it becomes
a source of pride and dignity but at the same time it'presents
a threat to personal tranquility. As men become aware of
thelr own autonomy and ability to establish goals and pur-
poses, they recognize that other men have these same powers.

This source of anxiety manifests itself as actual hostility
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when meh attempt to procure the same resouroes»or'when their
individual purposes cone in conflict. But with éhe further
development of reason, men recognize that tran@uility can be
restored by malntalning self—discipline and conformity to
reason's dictate for preserving harmony. These rational
principles for social intercourse dictate respect for the
autonomy of others. The political outgrowth of these
principles is the republic in which every man's autonomy 1s
respected and his desires are represehted in the activities
of the government. This attitude is formalized in the body
of laws which all men musf'abide by, but which all men design.
In avery brief fashion, this sketch represents Kant's
political outlook. Although Kant would maintain that with a
- firm political structure men can be guaranteed theilr own
rights in relétion to other people, he suggests that this is
only one type of relationship between men. The spifit of
Kant'!s works suggest that this political relationship secures
only a minimal amount of satisfaction in the pursuit of the
good life., The implication often afises that personal ful-
filhent ‘15 not'possible where one lives an independent
existence exclusive of comradeship, brotherhood, and the
friendly intercourse of people. Although it often appears
that Kant's ethics are not concerned With things of this
gsort, the very existence of these ethical works are evidence
that Xant believed men needed guidance for personal and
intimate activities whlch political laws should not and in

many caszes could not provide;o In order to promote thi

o)

OH.J. Paton, "Xant on i@§dship" The Proceeding
of the British Acadeny, XLII (1950)ppk5-
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spiritual harmony aﬁong men,_KantveStablished his ethical
works on the idea that one should nevér‘ﬁre;t another ag a
means but a1Wayévaward that person the dignity that is due
every rational individualls Kaﬁt's rééogﬁition of this
ethical gulde as a duty for alllmen indicates his awareness
that men need not only the cooperative efforts of other men,
but also the intellectusl and spiritual ealightment which
results from intercoursé with.other péoble;

Kant's moral and political writings stimulate the
insight that the good society will not only respect the
autonomy c¢f free individuals out of deference to social
harmony but will also maintain solidarity and vitality by
instilling in every cltizen respect for the dignity of every
individual .t Independent and self=reliant individuals would
stimulate this attitude of respect as a result of exercilsing
a full range of powers and capacitles. Individuals would feel
pride in the exercise of these abllities since they would be
- an indication of human dignity. bBbut no individual would
experience a false pride or haughtiness since he would
recognize that every other man is capable of the exercise
of various abilities,given the proper opportunities to realize
these éapacitieS.

In speculating upon the values and characteristics

of this soclety it is impossible not to be caught up in a

lThe term “instill" refers to the various ways that
people may be instructed, without being coerced, to accept
a position or idea.
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surge of romantic enthusiasm. EKant's soclety would vrcmote
conditions in which men were free from forces that would
hiﬁder the development of rgtional and creative powers. It
would encourage men to act with individuality promoting
unique activities and insights. All citlzens would remain
open to this individuality since they would recognize that
tbis was the basis of the vitality of thelr society and that
if encouraged the pursuit of perfection. The Achlevements
and accomplishments of the members of this soelety woudd
promote pride and respect for the society. This soclety
would be founded upon proceés and activity rather than
possession and consumption. Individuality and competence would
replace conformity and medlocre performances. Froductlivity,
in its fullest sense, would replace wastefulness. Fer these
people, existence would be meaningful and fulfilling. The
establishment of bureaucratig and institutionalized forms of
government, morality or even life styles would be impossible
in thié soclety; since these pedple would recognize one
another as free and creative individuals, rather than as
objects for manipulatlon or disrespecte.

One may thén ask why Kant has been overloocked if his
outlook on man and ite corresponding structures for human
relationshlips could have such a beneficlal effect to those
people who are looking for guidance. A very basic reason
why the more profound insights of Kant's work have had little

effeet on modern society is that few people have devoted
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extenslive study to his works. The length, complexity,
and difficult nature of his work have made his thoughts
unknown to many. But this reason does net fully satisfy the
Previous question, since there is a good sized body of people
wvho are able %o réad Ként‘and there are also many popularized
verslons of his thought.

Many objections to Kant have their basis in the
eritieism that his supposedly Muniversal outlook" is really
a product of the assumptions of his soclety. This type of
claim would suggest that Kant's insights, resulting from
limited experiences, are of little value to our age. Kant's
thoughts on family relationships, private propertiy, friendship.

and other notions discussed in the Doctrine of Virtue could

be referred to as indications of this antiquated outlook.
But 1t scems unfaif to damn an entire position on the pasis
of material which is intended for a particular historic
situstion. Bub even this type of information may be
adapted to another historic situation. Kant's discussion
of a'republic is a good example of an idea which was used
in a particular hisvorical situation but maintains 1ts
validity outside of that situation. Kant discusses the
principles of a republic with regarda 1o theii* application
for a monarchy and yet -these principles are still of vélue
for the funbtioning of a democracy. The attitude between a
government and 1ts people, which these principles for
conducting a republic entall, remalns lntact regardless of

the historlc sltuation. This type of evidence decreases the
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severity of the clain thét Kant is not expressing a “univer-
sal outlook". It 1s probably a sound position, however, to
regard, with skepticlsm, any claim that professes to express
a universal outlook. For even though princlples may be
satisfactorily applied in various situations, 1t is misleading
to claim that they are universal prlnciples.

| There are, however, rather damaging critielsms which
may be brought against Kant. In order to consider this
criticism, one must first consider the attitude which Kant
instills with regard to knowledge. This attitude 1s often
described as the critical or skeptiqal outlook but this
description implies various pejorative connotations. It would
probably be beiter to describe this epistemological stance as
a cautious but open one, since 1t encourages people Lo pursue
independent investigation and then cooperatively compile
their results, In this outlock the results or evidence of
verious inquiries are never granted the standing of absolute
truth but are continuously subject to revision and refinemente
New evidence 1s always capable of unseating & position former=-
1y regarded as true, should the new evidence or theory prove
more appropriate.2

This dynamic attitude toward knowledge, which Kant

professes, encourages criticism of his notion of duty, for

they seem highly incompatible, almost to the point of

2This statement does not, of course, apply to those
truths which are concerned with apriori knowledge.
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contradiction. One might speculate that his dogmatic and un-
bending conception of duty 1s a reminiscence of his religious
upbringing. This apparent incompatibility, between Kant's
eplstemological ouflook'and his grounds for a corcept of
duty, suggest to many people an anresolvable tension in
Kent's philosophy. want's unswerving outlook on duty might
be explained by asserting that he wished to inspire people
with the notlon that they must remain steadfast to that which
is right., It might also have been politically motivated in
that 1t is a concept which maintains the soverelgnty of

law and government when the threat of anarchy or revolution
is present. But these explanations do not indicate the
conpatibility of these outlooks which exist at a more pro-
found level,

People, however, unaware of the compatibility of these
positions reject Kant on his inability to resolve this
tenslon in a more satlsfactory manner. But this 1s not the
only area of contention for Kantl's notion of duty. It is
also rejected on fhe baslis that it gives rise to a repugnant
personality. This idea of duty often manifests itself in
a martjr syndrome in various people. There 1s nothing that
they enjoy doing, they tzke action in various situations
gclely because it is thelr duty.

This conception of duty also encourages depersonalized

and bureaucratic relationships. A person "just dolng his
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duty" is often apathetic and irresponsible. He does not
need to evaluate a situation and consider his own responsi-
bility for that situation. In fact authority will not hold
him accountable for actions that were'performed in the line
of duty. The soldier who kills civilians because he is
commended or the government employee who is unable to bend
regulations and relieve undue hardship are glaring examples
of how the concept of duty is unacceptably exercised.

Kant's epistemological distinction between noumena
and phenomena i1s undoubtedly the greatest source of mis-
understanding for his works and also one of the major
obstacles to his acceptance as a significant thinker. This
paper has intentionally overlooked this area in order to
discuss the many worthwhile political insights Kant.evokes.
Without a complete discussion of the epistemological ground-
work which is inherent in this distinction, there: are some
distressing consequences of interpretations of this doctrine
that should be mentioned. There is little reason to specifically
clte the authors of these interpretations, since there has
been much recourse to this type of thinking in the past and
undoubtedly it will continue in the future. Much of this
misuse centers about the notion of noumenon. Thls ildea is
open to diverse interpretation. For the most part, various

Interpretations agree that noumena are more or less unknowable.
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But this very ambiguous, although fundamental distinction,
has been the,stimulant for varlous modes of political
fanaticism.

One might assume that, although noumena are for the
most part unknowable, certain gifted people have insight into
this unknowable reality or are capable of apprehending the
influence of unknowable forces. A person glfted with these
stranée powers should undoubtedly lead people less informed
and should be granted total allegiance and loyaltye.

This doctrine might also provoke the line of thought
that if reality is unknowable it is up to man to create
reality. A men with enough determination end fortitude to
create reallty is definltely a leader and.worthy of support.
It is apparent tThat an individual, with an above average
imagination, could easily use this distinction as Jjustifi-
cation for assuming political leadership.

quitical fanaticism is not the only bad effect of
this doctrine. The unknowability of reality which 1s suggested
by the concept of noumenon may alsc be responsible for
psychologlcal malignancies. A person might be prompted to
a nihllistic or pessimistic position by this doctrine. They
might cease in thelr pursult for a meaning or purpose‘in
life., Thils attitude might then result in various forms of

escaplsm rangling from the trivial to that which is detrimental.
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Although there 1s no one force 1in soclety which is
responsiblé for & particular problem, it is highly probable
that the various interpretations that have arlsen from the
phenomenon-noumenon distinction may be credited with creating
several major problems for modern soclety, |

In Kant's philosophy nature is a predominant aspect
of the.reality that man recognizes. It 1s through interaction
with this force that man becomes a rational person possessing
dignity. But .strangely enough, Kant's philosophy may be seen
as having given rise to claims that there is no reallity.
Various types of confuslon over the relationship of phenomena
and noumensa and especially thoughts on the unknowablility of
noumena are responsible for this trend.3

These positions are identified by basic premisess
The first premise is that nature is unseated from its po-
sition as a primary_aspect of reality. This notion is ac-~
companied by the idea that there are no limits or restraints
upon man. Lventually the vold that has been created, by

accepting these premises, ls permeated by an irrational

31t would be most interesting to discuss the nature
of these interpretations and how they were derived but this
would undoubtedly entall another essay. It is probably
sufficilent to recognize that these interpretations are
evident in such modern strains of philosophy as existentialisn,
nihilism and the popular varieties of thought present on
recordings and in popular novels.
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conoeption of freedom& and an idolétry of human ability.q
Hﬁman freedom and action become the essence or core of
existence, they hecome reality. This type of attitude is
encouraged and nurtured by the sucesses of science and tech-
nologye.

The type of society that results when men adopt this
philosophical position,by disregarding their relationship
to natur% is very real to us. It 1s a society that has been
described in the works of such men as Marcuse, Ellul and
other social critics.

This soclety is characterized by a tendency to re-
spect only the pursuits. goals, higher technicians and
executives who maintain the abstréot activities of the
technocracy.S The citizens of this soclety are fixated with
a passion for procuring those things that are artificial
and man madé‘ Few of these people are aware of the coming
into being, development and death or sacrifice of those
natural entities which make human life possibles. In fact,

these men lose sight of the natural cycle of which they are

%Phe idea that is intended in the term'"irrational
freedom®” 1is that men are subject to no restrictions or
limitations. From a XKantian perspective this idea 1is
recognized as blind, careless and destructive, not to mention
that it is also somewhat nalive.

5The term technocracy 1s meant to suggest the entire
structure of government, education and industry, 1ts mana-
gers, enployees and activities, engaged in maintaining and
advancing the technological society.
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a parts This lack of knowledge ls accompanied by a lack of
respect fof natural surroundings. Thils attitude is demon-
strated 5y the destructive aﬁd wasteful manner in’ which
natural elements are nined and harvested. It is also evi-
dent in the various forms of pollution.
Without an essentlal discussion of wérks that de~

scribe‘how thils position has arisen, I should like to draw
6

thlis conclusion, TheAenvironment of the technocracy may be
viewed as one in which all phaées of human activity, includ-
ing abilities, insights, attitudes, pufposes, and systems of
value, conform to technological outlooks and control. Bub

the center of this control is unknown and impossible to lo-~
cate, since it 1s a system without a particular spatial
existence., Allowing the reference, this attitude of conformity
to the tethnocracy ﬁight more accurately bhe consldered the
spirit of modern manys It is a splrit that rejects reverence
for the natural world and scorns the full development of huian
potential and dignitys The invocatlon of thls splrlit summons
men to the abstract and artificial world of technology. It
encourages men to intensely develop particular aspects of
hunan ability and further curtails full developmnent by en-
couraging participation in the trivial and highly domesti-

cated activities which have been granted technological approval.

6The discusslon that might have been carried on at
this point is onitted in order %to aveid redundancy. The
groundwork for the conclusion under discussion is handled
in the introduction to this paper. It is suggested that
reference be made to the criticisms of Marcuse, Ellul and
others in that sectlon.
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By using the type of speculation that Ként employs
in tracing the developmenﬁ of human reasoﬁ, it might be
possible to indicate how modern man has pladed himself under
this present state of tyranny.

In the first phase of human development, Kant dls-
cusses man's enslévement as a creature of nature. At that
point, man lacked autonomy and functloned at the level of .

2. beast, an obedient subject of the natural realm.

In the second phase, men attained a sense of autonomy
and dignlty as a result of struggling ageinst nature. Through
developed powers of reason men recognized that they were
capable of freedom by acting as if they were free. MNen a-
warded themselves dignity as a.result of realizing their own
purposes and reflecting upon their abilities, potential
and position in the world.

i Unfortunately Kant did not envision phése three in
which men are enslaved by the 1llusion that they are complete-
1y free in the irrational sense discussed. He did not en-
vision the construction of an artiflcial and abstract cul-
ture which would produce trivial and unbalanced people, He
d1ld not foresee that autonomy could lead to a notion of
freedom that would not be accompanied by human dignity and
a reverence for the world.

If 1t 1s poseible for modern socliety to reflect upon
its present status, a fourth phase of development may re-~

place that which is presently being established. In the
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fourth phase authentlc men will replace "modern man', Thesé
1ﬁdividuals will recognize that the basis of their freedom

is the recognition that human potential is developed through
interaction with the natural world as well as the human
world.s These men would recognize fhe limitation these worlds
impose upon men, thelr harshness, but also thelr value for
human exlstence.

| The catalyst for this recognition might come about
by reflecting on the works of Kant. These works would serve
&s & comparison to point out that sclentiflc technology suc-
ceeds by 1imiﬁing man's conception of himself. It influ-
ences man to conceive of himself as a thlng, machine or
phenomenal c¢reature that conforms to the goals and in-

sights of the technocracy. A reconsideration of Kant would
point out that what a person 1ls results from how they think
of themselves. These men then might reappralse their situ-
ation and conclude that they are free persons with great po-
tential, but also recognize»that they exist within the limits
of a natural world. '

Possibly these men will again undertake development
of the full range of human capaclties. This type of develdp-
ment would promote pride in individual accomplishments and
respect for other individuals who had again assumed the task

of becoming fully developed individuals. These people
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would be concerned with the course and purpose of thelr
lives and the development of meaningful political and moral
structures would again flourish,

AThe fourth phase lncorporates the romantic notlions
which Kant leaves as his legacys But a romanticism that
promotes human dignity and calls forth men to exert their best
efforts in a community of friendship and peace is a romanti-

cism that modern society could do well to consider.
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