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ABSTRACT

This paper propﬁsas to examine Husserl's claim to have iritiated
a genuinely scientific philosophy. For this purpcse we have focused our
-attention on the method devised to realize this z2ge-o0ld ideal. In our
investigation of the phenomenclogical method we have discussed almost
exclusively that aspect which is most crucial, namely, the appeal to
intuition. The thesis is, therefore, primarily a discourse on method
and wore specifically on the phenomenological method as a form of
intuitionism.

In his attempt to make philosophy assume the role of a genuine

science, Husserl seeks to lay the foundation for philosophy as 2

rigorous science. His appe2l to intuition is precisely this laying of
the foundation, and must, therefore, be the starting point for any
discussion of phenomenology as rigoréus science. Ilore precisely, our
exanination 2ims at explolting the basic relation Husserl finds between
intuition and.soience.l It is essentially a relation of dependence in
that apart from a form.of intuition, as the object-giving source, sci-
ence, of whatever kind, could not get started. This being the case,
Husserl's own genuine science of essential being depends on the recog-
nition of a correspending form of essential intuition. We shzll
attempt, largely through interpretative expcsition,ito examine this

relation of dependence and 1ts implications for phenomenology. In so

doing we hope te put to the test Husserl!s phenomenolegy 2s genuine

bde

science at its most crucieal

o

oint. Hopefully, this will both clarify
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e
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the way in which phenomenology i$ genuine sclence, and reaffirm Husserl's

clain to have made first beginnings in this direction.




PREFACE

From its inception to the conterporary moment, systematic
thought in philosophy has seen a number of attempts to transform
philosophy into a science—a discipline providing knowledge with an
unbreachable and enduring foundation. A substantial portion of the
history of philosophv has been this search for a certain, indubitable
cognition, emploving this or that wethod. The adoption of a new
nethod, for example, the method of "clear and distinct ideas" outlined
by Descartes, or Kant's "transcendentzl method", has most often accomp-
anied the various attempts to transform philosophy into science.,

In contemporary thought this trazdition has been represented by
two very influential tendencies. It has been asserted that if philos-
ophy is confined to logical guestions, then this ideal of being a
rigorous science can be realized, and this has been the intent of the
symbolic logic of the present century. On the other hand, at the
beginning of our century, emplrical naturalism sought criteria for the
validity of knowledge in matter-of-fact, fact knowable through the
senses. This mezant the acceptance of these facts of nature as the only
ground for judgement and the absclute rejection of all'judgement alien
to sense experience(Erfshrung) and set the framework for both scientific
and philosophical incuiry.

However, Edmund Husserl, also at the beginning of this century,
proposed another method to be employed in the attempt to make philosophy

assume the role of a rigorous science. This, of course, is the




phernomenolcgical method. We propose to examine Husserl's claim to have
made Tirst beginnings of scientific work in philosophy through a2 con-
sideration of this method.

The mzin principle of the phenomenological method demands that
a return be made to "the things themselves'". This means that ore has
to "see'! the "things" as they are themselves. Phenomenclogy proceeds,
in the final analysis, by "seeing". However, as we will be concerned
to point out, the phenomenological "seeing" is quite different from
a simple sct of seeing. The act of phenomenological intuition is,
as.will be made clear, analogous to the seeing of particular things,
but cannct be identified with this seeing.,

What the phenomenological appeal ©o intuition means is the
strict exclusion of all assertions which cannot be completely realized
pheromenclogically, that is, in terms of intuitive experience alone.
According to the phenomenologist an "observation" of this kind is the
necessary foundation of all true cognition, or, in other words, the
primordial dator consSciousness is the only legitimate source of know-
ledge. In this Husserl!'s philosophical principles are very similar %o
those of empirical naturalism; in both cases there is an appeal to the
given, with this self-givenness accounting for the privileged position
of objects given in this way. However, Husserl's phenomenclogy involves
an extension of the realm of the self-given, beyond that which is ord-
inarily accepted, to include its own objects of investigation, nzmely,
essences, It is precisely this extended and more basic concept of
intuition or self-givenness which permits an investigation of essences

to be rigorously scientific. This notion of intuition, therefore, assumes




a most important role in any considerztion of phenomenology as rigorous
science, for the discipline itself is grounded in a particular species
of intuition. Conseguently, our paper, as an examination of phenomen-
ology as genuine science, will deal primarily with Husserl's conception

of intuition.
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INTRODUCTION

Husserl has referred to himself as a perpetual beginner, and
even as late as the Crisis, he felt it necessary to rethink his entire
progran for phenomenological philosophy. What an odd chéracterization,
wé might well remark, for a philosopher whose career had been as long
and prolific as was Husserlts, However, the remark speaks not so much
of Husserl's work itseif, as it does of the far horizons of a phenon-
enoclogical philosophy. Husserl has indeed opened up the "infinite
open country of true philosophy". ' The spirit embodied in the prob-
lens and in their ensuing analyses forbids completion, and requires
constant reworking and revision. Yet, despite the open character and
incompleteness of these mere "beginnings of scientific work", we are
able to achieve an understanding of Husserl's phenomenology. In this
we are faced with obvious, but not insurmountable difficulties. .We
cannot, for one thing, approach his works as so many applications of
an original program and wmethod to various problems, nor can we uncover
a strictly controlled developwent which would provide a scheme for the
description of his philoscphical endeavour. The development is made,
as Husserl himself says, following a "zig-zag" course. ’

This by no means suggests that Husserl has left us with a

1argevvolumc of scattered fragments. On the contrary, his life-work

can be said to be very programmatic, not in terms of developwent, but

1

E. Busserl, Ideas I, trans. by W.R, Boyce Gibson, (New York,
1962), p. 21. '

2

E. Husserl, Logical Investigations, trans. by J.N. Findlay,
(New York, 1970), vol. 1, p. 261,
1




in terms of certain unylelding commitments. Spiegelberg also finds
that in order to comprehend Husserl's philosophical output we must
begin with an appeal to certain constant themes. He says that Husserl's
was a philosophy which remained constantly in the making. This, how-
ever, he goes on to say, does not exclude the persistence of certain
constants throughout these ehanges. They consist of dynamic idesas,
which may also éxplain Husserl's shifts from one phase to another.
Spiegelberg describes the wost important among them under the following
headings: (1) the ideal of rigorous science, (2) the urge to go down

to the sources, (3) the ethos of radical autonomy, (L) the "wonder of
all wenders": subjectivity. ’ It is in the light of the first of these
persistent themes that we will focus our attention while attempting %o
understanding Husserl's phenonenology.

The constant failure of phileosophy to become scientific, as for
example, with Descartes, Xant, and Hegel, may well serve as a deterent
to following up any such attempt. However, for Husserl, this constant
failure proved an incentive. Rather than conclude that philosophy
abandon its misguided efforts to become scientific, Husserl, in
"Philosophy as Rigorous Science", proclaims,

"The following arguments are based on the conviction that

the highest interests of human culture demand the development
of a rigorously scientific philosophy..." L
In the course of a long and prolific life of philosophical reflection

there is little evidence that Husserl ever questioned the scientific

ideal as such, It should be mentioned that Husserl's remark, '"the

3

H. Spiegelberg, The Phenomenolegical lMovement. (The Hague, 1965),
vol. 1, p. 76.

b

E. Husserl, Phenomenolngy and the Crisis of Philosophv., trans. by
Q. Lauer, (¥ew York, 1965), p. 78.




drean is over(der Traum ist ausgetrﬁumt)" is often used in support of
the claim that Husserl explicitly gave up in despair the ideal of
rigorous science of philoscphy. However, David Carr, in his introduc-
tion to the Crisis, wmaintsins that the remark found in Appendix IX of
the Crisis documents. should not be taken as a repudiation of the sci-
entific ideal, for the context makes clear that Husserl is attributing
this to his age, and not asserting it himself, 4 Tﬁis attempt at denm-
onstrating Husserl'!s abandonment of the scientific ideal would seen,
therefore, to remain inconclusive.

Understanding what Husserl means by "philosophy as rigorous
science" is preliminary to and necessary for understanding what he means
by "phencnenology". Following this course, we are lead to a basic dis-
tinction Husserl makes between sclence of "facts" and science of Yessences",
or, in more general terms, between "natural' science or science of direct
sense experience and "philosophical' science, Each sciencz, Husserl
goes on to tell us, whether it be "natural" or "philosophical', has its
own object dowain as its field of research, and to all its correct
assertions there correspond, as original sources of the reasoned just-
ifications that support them, certain intuitions in which objects of
the region appear as self-given, and in parﬁ at least, given in a
primordiai(originﬁrer) sense.,

The object-giving or dator iﬁtuition of the first, "nmatural"
sphere of knowledgg and of all its sciences is perception, in the ord-

inary sense of the term. The acts of cognition which underlie our

5

E. Husserl, The Crisis of Furopean Sciences and Transcendental
Phenomenology. trans. by D. Carr, (Eyanston, 1970), p. xxd,

E, Husserl, Ideas I. p. L5, sect. 1.



experiencing, that is, our perception, Husserl continues, posit the
Real in individual form; posit it as having spatio-temporal existence,
as Something existing in this time-spot, having this particular duration
of its own and a real content, ! In other words, pérception or direct
experience, as Husserl points out, gives only singular elements, which
are establishéd through acts of cognition(judgements) as independent,
objective realities, existing in a spatio-temporal framework. In this
way Ynatural' knowledge makes strides. What perception offers is ex-
pressed in judgements, first in singular judgements and then in universal
Judgements, and from these judgement; a move by means of induction and
deduction is made to new knovwledge., "Natural" science, in this way,
progressively takes possession of a reality first existing for us as a
watter of course and as something to be investigated continually as
regards 1ts extent, and content, its elements and its relations and laws.
The total field of research, that is, the worldsis a totality of objects
that can be known through experience(Erfahrung) and known in terms of
orderly theoretical thought on the basis of direct(aktueller) sense exp-
erience, 4 Following this description of "natural" science, Husserl
proceads to point out certain of the inadequacies in its approach. This
critique will ultimately lead to a conception of "genuine" or "philos-
ophicalY science.

"Natural" science, as Husserl has said, and as is quite obvious,
derives its data from immediate or direct experience, that is, percep-
tion, and has, therefore, singular elements with which to work. As such,

it must rely on induction, and so generally on the system of mediate

modes of inference to arrive at generalities(relations and laws).

7 8
Ibid., pe L6, sect. 2. Ibhid,



However, the modes of inference, themselves non-experiential, involve
"natural"™ science, as Husserl points out, in "radical absurdity". ’
On close inspection, therefore, it appears that "natural knowledge
starts from a complex of presuppositions which are not examined in the
course of its own endeavour. In other words, "natural" knowledge is
forgetful of its origins and is grounded on a number of unclarified
assumptions, which include the reliance on mediate nmodes of inference,
and the tacit assumption concerning the objective world which is taken
or naively accepted as the field of research.

It should be emphasized that Husserlf!s criticism and that of
phenonenology in this regard is not directed toward science of nature
as such, but takes objection to a philosophy of scienée(scientism) which
was popular around the early part of this century. We refer, of course,
to what Husserl calls *naturalisn®™,. Specifically, when Husserl opposed
“‘naturalisn®, he did not mean to plead for supernaturalism. Actually,
"he assigned the term a meaning of his own, namely, that of the view
which sees the whole of the world as either physical or psychical, and
hence to be explored merely by the natural sciences, including psych=-
ology. Spiegelberg agrees that protest against such a narrow cohception
of the range of science as defined by the objects of the traditional
natural science does not imply a repudiation of natural science. 10 v

In contrast to "matural' science, or science of the "factual',
Husserl conceives of a "genuine'" science; science remaining "faithful"

to its origins, a science which would justify each of its steps, a

science which would reinforce the objective attitude of the scientist

7
Ibide, po 77, Sect. 20, cf. also "Philosophical Presuppositions
of Logic" by A, Gurwitsch in Studies in Phenomenology and Psychology. pp.

350-358
10
H. Spiegelberg, p. 81, vol, 1,




with a reflective attitude, in short, a science reaching a true just-
ification of cognition by wmeans of a reflective examination of the
subjective Yactivity" of cognition itself., Immediately problems of
method arise; problens concerning the character of the corresponding
dator intuition, problems concerning the object-domain or field of
research, problems which when taken up will further define the science
as "genuine" science., Let us follow Husserl in the taking up of these
problens in the order they are set down.

"Underlying" individual or "factual" existence, which to speak
generally, is "accidental", Husserl recognized "essential' existence,
He points out, that the contiﬁgency of empirical existence is correl-
ative to a "necessity" which does not carry the mere actuality status
of a valid ruie of connection between temporo-spatial facts, but has
the character bf essential necessity, " The reference to individual
Being as "accidental" means precisely that essentially it(the individual)
could be otherwise, According to Husserl, this expresses clearly that
it belongs to the meaning of everything contingent that it should have
essential being and therewith an "eidos"™ to be apprehended in all its
purity. For Husserl, an individual is not simply and quite generally
an individual, a "this-there", something unique, but a being constituted
as a "thus and thus, in itself", and, as such, it has its own supply of
essential characteristics which must qualify it qua Being as it is in
itself, For example, for a sound to have a determined intensity, such
and such pitch, a definite timbre, it must possess timbre, intensity,
and pitch in general, that is, an ensemble of characteristics which

evoke each other mutually and necessarily and which constitute the

11
E, Husserl, Ideas I. p. 47, sect. 2.
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necessary structure of the sound. The essence, then, is the nec-

essary structure of the object, that which makes an object into what

it is, or that which, before each empirical characteristic trait of the

object, makes it possible and understandable, in short, its principle.

In this case "principle" does not mean the highest premise from which

one can logically derive the contingent properties of the object, but

that which makes the existence of the object possible: a structure

without which it would be inconceivable. Husserl calls the essence an
13

object, an object of a new type.

The recognition of essences, as outlined above, provides the
object-domain for a body of sciences concerned not with factual exist-
ence, but essential existence, that is, the eidetic sciences which are
themselves absolutely independent from factual sciences. The eidetic
sciences investigate a2 '"new dimension of Being": the very conditions
of empirical Being, the structure of the object without which it can-
not be. Following this distinction between '"natural® ﬁr factual
sciences and eicdetic sciences, another distinction must be wade with-
in the domain of eidetic sciences itself., The basis of this further
distinction lies in another more basic difference, namely, that between
generic essences, which have their scope within the flux of things, and
exact ideal essences. . Accordingly, on one side we have the familiar
eidetic sciences, geometry and mathematics, which proceed not by descrip-
tion but by means of deduction. These eidetic séiences are "exact"

eidetic sciences in Husserl's terminology. By this he means that these

sciences proceed from a number of fixed essences, which are the products

12 13

Ibid, Ibid., p. L9, sect. 3.
1l

Ibid.. p. 191, sect., Th



of idealization and which assume the role of axioms. As such, they are
"ideal™ essences, related to definite manifolds; they express something
which one cannot "see', Their origin and therefore their content is
essentially other than that of the descriptive essences as essences
ﬁhieh express the essential nature of things drawn from intuition in a
direct way, @ Over and against the "exact" essences, inexact or
"morphological™ essences must be recognized, We cannot dismiss them

as provisionai or insufficient, but, on the contrary, must recognize
their primacy, which is due to the "exact'!" essences being idealizations
of the inexact.lé The morphological essences can be examined and con-
sequently described, and can serve as the foundation for a new "philos-
ophical™ science, in that they are the source of principles. This
introduces us to the field of research of Husserl's "gemnuine" philos-
ophical science,

It must be made quite clear that Husserl?®s conception of sci-
entific philosophy does not mean that philosophy has to imitate the
natural sciences, Perhaps some confusion in this regard prompted
Ryle to say that Husserl?!s claim that philosophy can become a rigorous
science is either faise or‘an avkward terminélogical innovatione. H
It must be emphasized, therefore, to avoid such confusion, that philos-
ophy as strict science is possible not because philosophy can be reduced
to one of fhe enpirical or natural sciences, but because it is possible

to arrive at a truly scientific, that is,atruly rigorous knowledge of

ideal objects which Husserl calls the essences of things. If this ideal

15 16
Ibid. E. Levinas, Théorie de 1vintuition dans la
phénontnologie de Husserl. (Paris, 1963), pp. 172-173,
17

G. Ryle, "Phenomenology: Symposium". Aristotelian Society

Proceedings. supp. vol. 11, 1932




of philosophy as rigorous science is not %o rewain vain, it is clear

that there must be some possibility of realizing it., The possibility

of realizing philosophy as rigorous science of essences, in the case

of Husserlian phenomenology, hinges on Husserlt!s recognition of a cor-

responding dator intultion, for as "genuine" science, philosophy is to
: 18

draw its validity from primordial intuitions.

As a science of essences phenomenology is entirely independent
of natural science and cannot make an appeal to the methods and pro-
cedures of natural science. Furthermore, essence has been characterized
in such a way that such an appeal would prove unrewarding. The essence
is not an empirical object; it is, as we have already said, an object
of a new type. Husserl reassures us in saying, that just as the datum -
of individual or empirical intuition is an individual, so the datum of
esssntiél intuition is a pure essence, and just as the eidetic object

19
is still an object, essential intuition is still intuition. This, .
of course, reguires clarification. The first step in this direction

will be an outline of Husserlts phenomenological clarification of the

concept of intuition.

18
E, Husserl, Ideas I. p. 75, sect., 18. Husserl's remark, "It
is plain that I, as someone beginning philosophically, since I am striving
toward the presumptive end, genuine science, must neither make nor go on
accepting any judgement as scientific that I have not derived from evidence,
from experiences in which the affairs and affair-complexes in question
are present to me as fthey themselvest',", repeats the explicit appeal
to a form of intuition which will serve as the foundation of his new
science., cf. E, Husserl, Cartesian Meditations. trans. by D, Cairns,
(The Hague, 1960), p. 13, secte. 5.
19
E, Husserl, Ideas I. p. L9, sect. 3.




CHAPTER ONE
In order to describe the particular species of intuition
Husserl refers to as "essential intuition", we must prepare the way
with an understanding of what Husserl means by "intuition", in general.
We must, therefore, outline the phenomenological clarification of the
concept of intuition as it is found in Husserl's early work, Logical

Investigations, The last two studies of this work, wherein the phenom-

enological mode of analysis comes to complete expression, are of parte=
icular importance, However, a brief introduction to the problen and

character of the logical Investipations, as a whole, is the required

staging before we exsnine in some detall the two wost pertinent studies,

Husserlts primary concern in the Logical Investigations is with

the grounding of the discipline of pure logic. The Prolegomenz constitute
an attempt at the grounding of pure logic which rejects every justification
that is psychological. More precisely, the Prolegomena are a systemstic
appeal to expel psychology, as an empirical, 'natural" science, from the
philosophical explanation of logical notions and principles. The point
Husserl is trying to make clear is that psychology, as empirical science,
hés its beginning with direct experience, and can only base its general-
izations on such experience, The lsws arrived at in this way, however
valuable, are but "vague" generalizations of direct experience, But,
Husserl points out, logical laws are capable of exact statement, “0 and

as such, 1t seemed obvious that such exact laws could not be develcped

from the vague generalizations known to psychology. Induction, Husserl

20
E. Husserl, Logical Investigations (L. I.), vol. 1, pp. 98-99,
10
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says, does not establish the validity of a law, but only the more or
less high 1eve1.of probability of this validity. Consequently, logical
laws would be on the level of probabilities if they were to be grounded
in psychological data, Husserl contends, however, that logic cannot

be satisfied with mere probability; it wmust have insight not into mere
probsbility only, but into truth itself and beitween the two there can

be no conflict, He points out that exact laws, as normally formulated,
are "pure' laws, that is, they exclude all factual content, “ The con-
tent of pure logic is, therefore, "ideal", insofar as factual content

is excluded.- Husserl adds that the pure logical laws are just truths,
and no truth is a fact. . The conclusion that can be drawn from these
considerations is twofold: (1) the Prolegomena reject every justification
of the grounding of pure logic which is psychological in nature, and (2)
phenbmenology, which Husserl conceives of as a sphere of neutral invest-
igation in which the various sciences have their roots, = must serve

as a critical propaedeutic and clarification of pure logic.

As a vhole, logical Investigations is concerned primarily to

clarify the ideas that are constitutive of pure logic, and the pure
theory of logical forms, However, as was hinted at, logical thinking
"is, according to Husserl, a way of knowing which apprehends idealities.
Consequently, the problem of knowledge Husserl must ultimately deal with
is one concerning the nature of idealities and our manner of knowing
them, In taking up this and associated problems, Husserl passes from
the realm of pure logic to that of epistemology. He remains, of course,

specifically interested in the question as to the grounding of pure logic,

21 22

Husserl, la_:_l;, volo 1, Pe 1060 Ibid., Pe 109:
23

Ibid., vol. 1, p. 249,
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and his approach to epistemological questions bears the stawp of his
interest in logical research. The six studies which follow the
Prolegomena are, consequently, directly aimed at the thought and know-
ledge unities which arise in the course of logical processes. However,
the six investigations, which abound in subjective-descriptive énalyses,
and in painstaking terminological distinctions, all of which must pre-
cede the clarification of the fundemental concepts of logic, provide

us with a number of funderental epistemological concepts, and, in part=-
icular, with our sought after phenomenclogical clarification of the
concept of intuition. t us look more closely at.these studies,

In the introduction to the six studies, Husserl acknowledges
that logic must begin with linguistic discussion, . that is, from the
empirical natural setting of experience of meaning, for it would be
impossible to examine the meaning of propositions otherwise. Though
he begins with expressive experience, his primary interest attaches to
the experiences lying behind the "were expressions"; exﬁeriences which
perforn roles either of meaning~intention or of meaning-fulfilment, and
in the latter case intuitively illustrating, or intuitively providing
levidence for our meahing and thus forﬁing a "phenonenological'™ or "know-
ledge" unity with such expressions. “ The primary concern, then, is
with the origin of the concept of meaning and its essential varities.

This in turn requires, as Husserl points out, a prolonged.exagination
of the experiences themselves, that is, the "acts" involved, ‘ These

problens; the nature of meaning, the relation between meaning-intention

and meaning~fulfilment, occupy much of the six studies and come to

21 25 )
Ibide, vole 1, pe 218, Ibid,., vol. 1, p. 250.
26

Husserl uses the word M"act" to stand for all intentional
experiences.
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fruition in the final two studies.

The clarification of Mact-structures" is, as Husserl notes,
related to a consideration of consciousness, for acts are often ref-
erred to as "activities of consciousness", '"relations between consci-
~ousness and something else", or simply "consciousness itself". It is
with such an undertaking that the Fifth Study, entitled "On Intentional
Experiences and their 'Contentst'", begins. Husserl starts off by saying
that the concept of consciousness is highly ambiguous. He then chooses
three particular concepts of consciousness with which to work: (1)
consciousness as the entire, real(reelle) phenorenological being of
the empirical ego, 2s the interweaving of psychic experiences in the
unified stream of consciousness, (2) conscicusness as the inner aware-
ness of one's own psychic experience, and (3) consciousness as the
comprehensive designation for "mental act" or "intentional experience",
of all sorts, T He examines each in turn. The first and second afford
Husserl the opportunity to make a number of sketchy contributions to the
phenomenology he was later to develope more fully. For example, the
germ of the theory of tiﬁe consciousness, anﬁ a first use of the term
shading(Abschattung) are found here. After exarining these two concep-
tions, Husserl turns to the third, which may be considered his own.
Putting this conception of consciousness into focus requires a brief note
concerning Franz Brentano, for in it we find an interpretation of
Brentano's doctrine of intentionality.

There can be no doubt that Husserl was profoundly influenced
by his alder,contemporary, Brenteno, This is more of a well worn fact,

but what is more significant are the changes Husserl found it necessary

27
Ib.‘go, Vol. 2, p. 535.

el
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to make in adopting Brentano!s-theory of intentional perception. While
not a psychologist primarily, w0 Brentano's doctrine of intentionality
interested Husserl to such an extent that it was, with certain major
alterations, to become a foundation stone for the laper Husserlian
phenorenology. Let us be more precise. Brentano had used the scholas-
tic term "intention" to characterize the relation between the subjéct
and the object in perceiving, When an object is percelved this meant
that a subject "intends"™ its cbject, and further, this intending man-
ifests itself in "psychical experiences", or "scts'", to use another
scholastic term, Accordingly, there is no perception ﬁithout this
intentionality, and since the object intended is always pﬁenomenal,
Brentano defined psychology in accordance with this characteristic
feature of percepticn as the science of psychical phenomena. For
Brentano, this intentional relation between subject and object was
purely metaphorical, “ In fact, in 1911, he had given up using the
word "relation" in order to make as clear as possible that he was not
implying any real relationship. Consequently, if there is no real rel-
lationship there can be no question of co-existence, and, therefore,
theAdoctrine of intentionality leads to no "existential worries" con-
cerning the object itself. The intentional object is not a thing in
itself, a reality in the physical world, cutside the experiencing sub-
ject; it is what Brentano called "the mentally immenent object", or
“the intentional inexistent", and what Hussérl came to call simply the

$intended object".

What is of essential importance here is not the overall adequacy

20
AJD. Osborn, Edmund Husserl and his logical Investigations.
(Cambridge Mass., 19L9), p. 27,
29
Thid,

[
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of Brentano's doctriﬂe, which ﬁusserl finds riddled with ambiguity, but
that 'in a study of the intentional "relationship" of consciousness to
its objects, one can find that there are essential, specific differences
of intentional relation or intention, that is, the generic descriptive
character of acts. - What this mean§ is that tﬁe characterization of
acts can be made in terms of the specific differences between intent-
ions. There would be, for example, and according to this notion, a
difference in the way in which a doubt intends its object from the way
in which a judgement intends its object, holding it to be true o; false,
and so on for the various modes of intentionality. In addition toc this
insight into Brentano's doctrine of intentiocnality, the Fifth Study
points out that the meaning of expressions lies in the "intentional
essence' of the acts concerned. The remainder of the study is given
over to a description of the constituents of an act in general, namely,
guality, matter, and intentional essence. These considerations lead us
deeply into the sphere of logical interests, while the question as %o
what kinds of acts are capable of the function of meaning remains to be
taken up in the Sixth Studye.

In the introduction to the Sixth Study, which for our purposes
is the most significant study, Husserl asserts that all thought, and in
particular 2ll theoretical thought and knowledge, is carried on by way
of certain acts which occur in a context of expressive discourse. - It
is "in these acts', Husserl adds, that the source of the pure idealities,
which, as we have seen, make up the content of pure logic, lies, o To

clarify the nature of ideal objects, and to describe our manner of

30 31
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knowing them, Husserl proposes to classify "intentional experiences" or
acts in such a way that will make strides in laying bare the source of
the idea of meaning, and in the elucidation of knowledge. In this he

is wmaking use of the principle that intentional experiences can be dist-
inguished and conseéﬁéntly classified in terms of differing intentions,
The resulting classification can be schematically represented as in the
following diagram:

INTENTIGNAL EXPERIENCES OR ACTS
NON-OBJECTIFYING ACTS OBJECTIFYING ACTS

SIGNITIVE ACTS INTUITIVE ACITS

The above does not pretend to have taken into account all the distince
tions Husserl in fact makes in working oul the phenomenological pec=-
uliarities of acts as such, but only the most cruclal,

Actually, the disfinction between objectifying acts and non-
* pbjectifying acts is made in the Fifth Study. What it amcunts to is
tﬁis:’ Objectifying acts, such as Jjudgements, are of such a kind that
they intend and name the object as really existing, while, on the other
hand, non-cbjectifying acts, such as desiring and wishing, do not intend
and name their object as really existing, and, as such, do not function
as full expressions. We have, therefore, a class of acts— those known
as "objectifying"—which are in fact marked off from all others in that
the fulfilling~syntheses appropriate to their sphere have the character

of a "putting~-together® of things congruent, while their syntheses of

frustration have the character of a "setting=-apart" of things in conflict,

33
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This would seen to mean that for the class of objectifying acts alone
would reference to any kind of objectivity be significant. In other
words, through this class of objectifying acts some "relation" to
objectivity, that is, either fulfilment or frustration, is possible.
In more general terms, an act is said to be an objectifying one if it
is capable of functioning as a compénent in a knowledge situation., .
This will be clearer if we move to take up the further distinction
Husserl nakes between Signitive and intuitive objectifying acts and
examine thelr relation to the phenomenon of fulfilment.

In working towsrd a distinction between signitive acts and
intuitive acts, Husserl uses an exanple, namely, an expressioﬁ of a
perception with which to clarify precisely what is here the act in
which the meaning resides. He has just looked out into the garden
and nov gives expression to his perception in the words: '"There flies
a Blackbird",. & What Husserl is concerned with is that act in the
above seguence wherein the meaning can be said to reside. We can be
reasonably sure, in light of the argument given in the First Study, that
the meaning lies neither in the perception, at least not in it alone,
nor with the mere words which function as signs. There Husserl pointed
out that the concrete phenomenon of the sense~informed expression breaks
up, on the one hand, into the physical phenomenon forming the physical
side of the expression, and, on the other hand, into the acts which give
it meaning and possibly alsoe intuitive leness, and in which its relation

3

to an expressed object is constituted. These two alternativeshaving

been eliminated Iusserl finds that the expression when examined more

3l
J.N. Mohanty, Edmund Husserl's Theory of Meaning. (The Hague,
1961’), po h6¢
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closely does not mean that any Blackbird flies, but "this one here
and now", Husserl concludes that one does not merely perceive when
saying "this", but a new act is established on the basis of the per-
ception, indicating it and dependent upon it in its difference, In
his own words,

"..eowe shall rather have to conceive that the function of

meaning pertains in all cases to one and the same sort of

act, a type of act free from the limitations of the

perception or the imagination which so often fails us,

and which, in all cases where an expression authentically

Yexpresses', merely beccmes one with the act expressed," 37
In other words, a new act of "pointing" or of "this-meaning" builds
itself on the perception, and in this "pointing" reference, and in it
alone, the meaning of the expression resides, We conclude, with
Husserl, that perception, or for that matter, imagination, in the
ordinary sense given to these terms, are acts which determine, but

38

do riot embody meaning,

Summarizing, we can say that the act of pure meaning finds its
"£111ing" in the demonstrative act in the way of a "pointed" intention.
This would mean that there is first of all the intention of meaning and

39
after it there is the corresponding intuition. Filling of the
meaning-intention and knowledge of the object are, according to Husserl,
alternative ways of expressing the same state of affairs. The act of
meaning-intention can also be designated the signitive act. We have,
therefore, at this point, and on the level of perception, distinguished
between signitive and intuitive acts,

In an attempt to further clarify this distinction between sign-

itive (expressive) and purely intuitive intentions, Husserl points out

37 36
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priority.
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that we can readily grasp it if we contrast signs with the forms of
presentation and representation, w0 Signs, or the physically written

or spoken words(marks), are expressions, which can be either meaningful
or meaningless, To be meaningful a sign must be animated by what
Husserl calls "meaning=-intention'", It is this feature which constitutes
the essence of an expression qua authentic expression as contrasted with
a meaningless string of marks. If we prefer, this can be restated in
the subjective language of a noetic phenomenoclogy by saying that a
genuine expression qua expression is constituted by a meaning-intending
act. Illustrating this difference we can take two expressions: (1)
"Abckdjf", and (2) "Round-Sguare", The distinction between meaning-
intention and meaning-fulfilment, or signification and intuition, can

be grasped by determining what precisely differentiates (1) and (2).

(1) is clearly not an authentic expression at all; it is meaningless.
(2), on the other hand, is an expression and is meaningful, and, there-
fore, "Round-Square” is an authentic expression; only it is absurd that
it should designate any eﬁtity, for the corresponding intuition is ruled
out 2 priori, With (1), we cannot understand what we are supposedly
expreséing; we cannot entertain the possibility of a designatum, for

it carries no meaning-intention. (2) does make sense, and we can,
therefore, entertain the possibility of the designatum is this case,

for the expression carries a meaning-intention, one which is a priori
incapable of fulfilment,. The weaning-intention serves to distinguish
between merely a physical sign and the same sign considered or used as
a meaningful expression., Rebturning to the illustration used above, the

expression "There flies a Blackbird" is meaningful by virtue of the

1o
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reaning-intention which it embodies,

Husserls analysis of the expression as meaningful, or of meaning-
ful experience, has detected two major constituents of such experience:
(1) the sign, (2) the meaning-iﬁtention which transforms the sign into
an expression as authentic expression. With the analyéis thus far,
Husserl is not claiming to have discovered something within the physical
sign that most of us do not see, but rather is calling our attention to
the fact that meaning-intention must be recognized as a constituent of
authentic expressions to account for cur understanding of expressions
even in the absence of the appropriate meaning-fulfilment., Mohanty
suggests that the meaning~intention, functioning in this manner, is an
"intellectual act of awareness", e This awareness, we must remember,
is, according toc Husserl, essential for considering signs as meaning-
ful expressions, but is not the same as inspection of the intentional
correlate of the act itself, which, of course, is intuition, Husserl
tells us that in meaning-intention we are not objectively aware of the
neanings, but are, nonetheless, in some sense aware of the meanings.
This difference in awareness can be elaborated upon by making use of
its correspondance to a more general difference, namely, to one between
the notions of thought and knowledge,

This is to say, that the same distinction could be introduced
by asking what distinguishes mere thought from knowledge. I might merely
think of a thing without knowing it: my thought of the other side of
the moon, or of the "round-square', or even of the prime numbers between
1000 and 2000 does not as such amgunt to knowledge., In this case I am,
so to speak, entertaining the possibility of such entities., Husserl

Ll

J., Mohanty, pe 43, cfe also Chapter 3, "Thinking and Meaning"
for a more detailed discussion of this and related issues.,




would say that whereas thinking consists in the meaning-intending act,
kndwing consists in the appropriate fulfilment of the meaning-intention.
So long as the meaning-intention is not fulfilled, we do not have know-
ledge, which means that knoyledge is the intuitive apprehension of what
was otherwise only symbolically thought of, in andthrough an act of
neaningful, synbolic thought. So, we can account for the thought or
understanding of an expression = apart from intuitive fulfilment, but
cannot account for knowledge in the absence of intuitive fulfilment,

The intuitive act, then, functions as giving fulness to a sign-

itive act. In other words, the signitive act merely refers to the object
in question, whereas the intuitive makes the object '"concrete', in a
significant sense; it brings something of the fulness(Fille) of the
object itself, Fulness can be regarded as a characteristic phase of
acts along with gquality and matter, though it is a positive constituent
only in the case of intuitive acts. In the case of signitive acts it
is necessarily lacking. The distinction between intuitive acts and
signitive acts essentiélly neans that intentionality is twofold: It
can cccur in a merely unfulfilled, signitive form, and it can also
pceur in a fulfilled, intuitive or "seeing" form. In both forﬁs of
intentionality an object is present to coﬁsciouSness, that is, is truly
intended by it, but in the fulfilled sense, the presence is presence in
a truly pregnant sense, In Husserl'!s own words,

"The signitive intention is lacking in every sort of fulness:
the intuitive presentation first brings fulness to it, and
through identification into it. A signitive intention merely
points to its object, whereas an intuitive intention gives it
tpresencet in the pregnant sense of the word, it imports h3
something of the fulness of the object itself."

L2

The form of an expression, that is, elther sentence or term
and so on,does not enter into the consideration, for any may designate

a phenomenon.

L3
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The intuitive act or intuition is distinguished, then, from the sign-
itive act in the sense that it gives something of the object itself.
The difference is not drawn in terms of the character of the intended
object, but in terms of its mode of being given. s The object
intuited and the object signified have essentially different modes of
existencej respectively, the real, znd the possible., The analysis of
the intuitive act in general has shown us that intuition is essentially
the act's property of giving the object,

At this point, under the tifle of intuitive acts, Husserl places
perception(presentation) and imagination(representation). These are
acknowledged as intuitive acts for the simple reason that in both cases
the object "aimed at" by these objectifying acts is given, in full or
in part, as it is itself. In other words, in perception and imagination,
the object is given "in person(Zur selbst-gegebenheit kommen)", so to
speak, The notion of fulfilment, as a real constituent of the act is,
accordingly, identified with sensations(Empfindungen) and phantasies.
These elements constitute the fulness of the act and correépond to the
character of the object, whether perceived or imagined, which is pres-
ented in perception and represented in imagination.

Thgs far, the analysis has led to the disclosing of three dis=-
tiﬁct aspects, or three different phases, in the structure of knowledge
as the establishing of a knowledge-unity, that is, some form of definite
relation to objects or objectivity. This three-part division follows
from the preceding analyses in a direct manner., Beginning with a char-
acterization of consciousness as intentional experience, Husserl has

arrived at an essential distinction between objectifying acts. The

Lyl I
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of course, is prior to the extension of the conception of intuition.
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three distinct ﬁhases can be set apért as follows: first, the sign
which represents the signitive sspect, second, the perception or imag-
ination, or, wore generally, the intuition, and, lastly, the object
itself which is signified or intuited. In the Cartesian manner of speak-
ing, the three headings "ego", "cogitatio", and "cogitata" express the
same phenomenological or knowledge unity soméwhat differently, as a A
relationship of the ego-pole and the object-poles. These are the two
directions our analysis can take and to them correspond different aspects
of the general notion of intentionality: direction toward something,
Aappearance of something, and something, an objective something, as the
unity in its appearance toward which the intention of the ego-pole,
through which these appearances is directed., -

The knowledge-unity, or phenomenological-unity, comes about as
a result of intultion functioning in such a way as to give fulness to
the signitive act, which itself is empty in every respect. The intulitive
act has, therefore, the character of being the "fulfiller" and so also,
in the most significant sense, the "givey of fulness". To the degree
that the signitive act is fulfilled by an act of intuition, the intuition
realizes the possibility of an unfolding of the act of signification
with its definite relation to the object. Fulfilment, in this context,
registers the fact that part, or the whele in the ideal linmiting case,
of the object is imparted tb the signitive act. In more precise ternms,
when a signitive act is consumated on an intuitive hasis, the "matters"
of the associated acts are in a relationship of full or partial coin-
cidences, v The fact that meaning-intention is united with intuition

L6

E. Husserl, Cartesian Meditations. p. 171, sect. 50.

h7Matter is that element in our acts which serves as a basis for
fulfilwent, or more precisely, identification, for every fulfilwent of a
signitive act by an intuitive act has the character of a synthesis of
identification. cf. E. Husserl, Le .y ps 709, vol. 2.
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in a fulfilling manner gives to the object, which appears in such intu-
ition, the character of a "thing" known. This describes what Husserl
calls the "dynamic unity" of signitive and intuitive acts. In the case
of knowledge, where the thought and the intuition are already together,
their unity is static. That acts of signification and intuition can
enter into this peculiar relationship, Husserl calls a "primitive

L8
phenornenological fact",

Thus far Husserl has limited discussion of the relation between
intention and fulfilment so as to talk only of total agreement or com=-
plete coincidence., However, he does now describe instances wherein
the relation is opposite in character, namely, a2 relation of disagree-
ment or frustration. As these are characterized merely by the absence
of appropriate fulfilment, they do not require further consideration.
As well, Husserl'!s analysis thus far has had another restriction imposed
in that it has dealt with a limited class of experiences of fulfilment,
Meaning=intentions are merely a special case of intentional experiences
in general, and, therefore, the relationship between meaning-intention
and meaning-fulfilment is werely a special case of the consciousness
of fulfilment, On the broader basis now introduced, all intentions,
whether they be signitive intentions, intuitive intentions, or wishful
infentions, have corresponding possibilities of fulfilment. 4

These possibilities are realized or thwarted, as the case may
be, in an act specially correlated to or unsuited to the intentionsl
act. These "peculiar transitional experiences', as Husserl calls them,

are characterizable as acts, which in the case of an intention being

realized, permit each intentional act %o "reach its goal" in an act

L8 L9
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specially correlated with it., These latter écts, inasmuch as they
fulfill intentions, may be called "fulfilling acts", but they are
called so only on account of the synthetic act of fulfillment which
underlies them., This establishes intention on a broader basis than
that of merely signitive intention, and, accordingly, the fulfilling
acts are dealt with on a broader basis as well, We have, therefore,
intentions and fulfilments both as classes of acts, in general, The
relationship of intention and fulfilment remains unchanged. What the
intention refers to, but presents onlyinamore or less inauthentic and
inadequate manner, the fulfilment— the act attaching itself to an in-
tention, and offering it fulness in the synthesis of fulfilmente— sets

directly before us or "makes present", In fulfilwent our experience is,

7.
7

as Lussgrl remarks, represented by the words: "This is the thing it-
self”, » In fulfilment, in other words, the object is gilven in the
same way as 1t is intended, or as it is meant in the case of signitive
intentions. Furthermore, because in each fulfilment there is more or
less complete intuitive illustration, the givenness is an intuitive
givenness, The fulfilment, which offers to the intention a fulness, is,
in 81l cases, an intultive fulfilment, insofar as the intuitive member
of the synthesis of fulfilment has the character of the "giver of fulness",.
A summary characterization of the notion of intuition can now be
given, Husserl says that, in general, intuitions are intentions which
require fulfillment, or, in other words, intentions, which in themselves

are empty, are brought to some degree of fulness by intuition which car-

ries out the work of fulfilment, The work of intuition is, then, that

50
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of contributing to the intending act, when genuinely or authentically
fulfilled, a genuinely novel element, to which the name "fulness" has
been given., Fulness must take its place as a new moment in an intuitive
act alongside of the gquality and the matter, a mowment specially belong-
ing to the matter which it in sSome sense completes, & The intuition,
of which the intuitive act is the primary constituent, provides what
Husserl calls "representative content", that is, content-=sensucus in
the case of sensusus intuition--which in its fusion with the intentional
essence(the matter of the intuitive act) acquires the character of being
an intuitive representative, and, thereby, i1s made capable of fulfilling
the intended act. We are now made aware of the hitherto unstressed side
.of the phenomenological contents of acts, which are fundemental for
knowledge. Ve can on the basis of the newly found signif;éance of such
content reiterate the distinction between intuition and intention in
52

terms of it.

From this it is clear that intultive illustrations play the
essential part in all fulfilment of intentions, & The fulfilling
act, in which there is more or less intuitive illustration, has a
"superiority" which the mere intention lacks, in that the relation to
the object is made definite in the former relation. Not merely is the
object intended, but it is "seen" as it is itself. Here a distinction
must be made and upheld between the two notions; "the object itself",
and "the object in itself", the latter having no significance for
phenomenology.

While the above discussion of Husserlts elucidation of the gen-

eral notion of intuition in relation to the phenomenon of fulfilment
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is admittedly negligent of some of the fine detail, it has nevertheless
been the source of sufficient information. Plainly stated, it is now
established, with some degree of assurance, that intuition, as Husserl
conceives of it, is that mode of consciousness in which the object
intended by i% is not only intended or referred to but also primordially
given, The discussion of the various "kinds" of intuition to be under-:
taken in the next chapter will further clarify the concept of intuition

in general,



CHAPTER TVWO

The present chapter proposes to outline the "essential varieties®
of intuition, as primordial'ways of givenness, which Husserl recognizes,
We are to some degree already familiar with acts of perception and acts
of imagination as acts c¢f intuition, but shall further scrutinize these
acts in which sensuous concreta and their constituents ére presented as
given, and later move on to consider gquite different acts in which
concretely determinate states of affairs(Sachverhalten), collections,
and disjunctions are given as complex thought-objects of a higher order,
which include their foundational objects as realrparts(reell) in then-
selves, We shall then deal with acts of the type of generalizing or
indefinitely individual apprehension, whose cbjects are certainly of
a higher level, but which do_ not include their foundational objects in
thenselves, Here, Husserl is first of all distinguishing between
acts of sensory intuition and those of higher order which are called
“categorial acts of intuition", and, secondly, between different types
of acts of categorial intuition. It is these distinctions which must
be clarified.

Beginning with an analysis of perception, in the ordinary sense
of the term, the first step in such an analysis shows us that perception
gives the object in question either from the front, or perspectivally
fore-shortened and projected, etc. That is to say: perception only
gives one of the possible presentations of an object. If it were

the case, Husserl points out, that perceptions were always the actual

5L 55
Ibid., vol. 2, p. 788. Ibid., vol. 2, pe. T12.

28



29

self-presentation of the object, that they pretend to be, then there
could be only a single perception for each object, since its peculiar
essence would be exhausted in such self-presentation. Such is, however,
not the case, for in the phenomenological context, ordinary perception
‘is composed of coﬁntless intentions, some purely perceptual, some merely
imaginative, some even signitive, Yet, as a total act, Husserl tells

us, perception gives the object itself; even if only by way of an aspect,
for the object as it is itself is not totally diffegent from what is
realized, even if imperfectly, in the perception. :

More precisely, in each perception the object appears from this
side, or from that; now 1t appears close, now at a distance, etc., Yet,
despite these differences, one and the same object is "there", For
exarple, whether I look at this book from above or below, from inside
or outside, I always "see'" this book, This is accounted for, Husserl
points out, by the fact that the individual perceptions of our series,
which each give something of the object, have a continuous unity, that
is, they are paft of a group. Such continuity does not amount to the
mere fact of temporal adjunction: the series of individual acts rather
has the character of a phenomenological unity, in which the individual
acts are fused., In this unity our manifold acts are not merely fused
into a phenomenological whole, but into one act. The one act Husserl
calls the "continuous perception". It is founded on the individual
perceptions, as a whole is founded on its parts, and not in the sense
according to which a founded act manifests a new "act-character", which

is grounded in the act-characters that underlie it, and is, therefore,

unthinkable apart from the underlying act-characters. The unification

56
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of these perceptions into a continuous perception is not, therefore,
the performance of scwe peculiar act, through which a new consciousness
of something is set up, but it is rather the case that the continuous
perception is merely, as it were, "extended" perception, and we find,
consequently, that precisely the same object is continuously meant in
57

ite

Ve can call this "extended" perception, that is, the continuous
running on of individual perceptions, a perception in its own right,
for just as the "thing" does not appear before us as a were sum of its
countless individual features, which a later preoccupation with detail
may gdistinguish, so the act of perbeption is always a howogeneous unity,
which gives the object presence in a simﬁle, immediate vay. & A "thing“
perceived is not, therefore, merely a sum of sensuous qualities given
to the senses at the moment of perception, such as, for example, a cer=
tain colour, form, size, some auditory datum, tactile or thermal prop-
erties, etc. Nor is the perceived "thing" a sum of such actually
given qualities to which are added a number of remembered qualities of
a similar kind, We can conclude, with Husserl, that in sense~perception
the object appears “in one blow" as soon as our glance falls upon it,
The manner in which perception wmakes the "thing" appear present is
“"straightforward", in that no apparatus of founding or founded acts,
in the genuine sense, is required, The object is directly comprehended,
or is itself present and constitutes itself in a simple way in the act
of perception, This direct comprehension is accounted for by the fact

that the "theme" of the act of perception is the very thing itself,

although in a single perceptual act, it is given in a one=sided manner

57 58
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of presentation. Every single perception thus points and refers beyond
itself to aspects different from its present manner of appearance. To
express the point differently, every perception is interwoven with anti-
cipations of what further perceptions will yield. & Such anticipations
may be more or less indeterminate and vague, but they are never totally
devoid of all specification. In sensuous perception, then, we '"see"

the object directly and immediately as it is itself, For this reason
sensory perception is also called "simple perception(schlichte
Wahrnehmung)". In clearing up the concept of straightforward perception,
or what is the same, sense=-perception, Husserl has clarified as well

the concept of a sensiblé, real object. A real object is defined as
being the possible object of a straightforward sensible intuition, and,
in particular, of a sensible perception,

In contrast to perception in the straightforward sense, Husserl
places imagination, which is also straightforward. Perception is char=
acterized, as we have seen, by the fact that in it the object appears
"in person", and now imagination is set apart frowm it by the fact that
in it the object appears "in a likeness", It is on this basis that
perception and imagination, both taken as straightforward acts of
intuition, are distinguished. This difference is a result of the char=-
acteristic differences in the syntheses of fulfilment correlated to the
acts, Imagination Tulfills itself through the peculiar synthesis of
image~resenblance, whereas perception fulfills itself through the "syn-
thesis of identical-thinghood(sachlichen Identitdt)". °0 Husserl points
out that certain features of straightforward perception have correspongd-

ing features in the sphere of straightforward imagination. As we have
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already seen, to the synthesis of "identical-thinghood" of many percep-
tions, there corresponds the synthesis of image-~resemblance of many
images, in which the same object attains imaginary representation, To
the changing pefceptual projections of the object, a further correspon-
dance is detected in imaginative projections, and in the ideal limiting
case, to an adequate perception, where the self-presenting sensed-content
coincides with the perceived object, there 1s a4 corresponding perfect
copying, where the imaginative projection coincides with the complete
likeness, o Sense-perception, then, is characterized by the fact

that in i1t so to speak, the object itself appears and deces not, aé in
the case of imagination, appear "in a likeness",

Taking the elucidation of the notions of perception and imag=-
ination as straightforward intuifions even further Husserl finds that
there is a necessary parallélism Between them, which guarantees that
a straightforward imagination, or, more precisely, a whole series of
imaginations, having the same essence, is correlated to a straight-
forward perception, that is, to a continuous series of perceptions.

The concept of sensible intuition is thereby extended beyond its usual
meaning te include not only acts of sensuous perception, for which the
designation is obvious, but acts of imagination as well, by virtue of
this necessary parallelism. Both qualify, so to speak, as sensible
intuition as they have been described, for, in each case, the object
in question is given or made present, either "as itself", or "in a
likeness". In other words, both straightforward perception and imag-
ination, as "intuiting agencies", establish a definite relation to

62

objectivity, More generally, both, as forms of sensuous intuitilon,
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are consciousness of an individual object.

Dur preceding analysis shows the mutual affinities beﬁween acts
of perception and acts of iwmagination, and their common opposition as
intuitive acts to signitive intentions. We can, therefore, distinguish
between a sign-content, on the one hand, and the perceptual or imagin=-
ative projection of the object, on.the other, with a measure of confi-
dence, It has alsc been shown that sense-perception "grasps" its
object in its “bodily self-hood", % and that straightforvard imagina-
tion gives its object M"in a likeness". At this point, with the notion
of sensuous intuition clarified, our thoughts are taken back to what
- is Husserl'!s over-riding epistemologiéal concern, namely, the nature
and origin of "idealities', which, by’definition, so to speak, are in-
czpable éf separate being, and, in generai, are not objects in the same
sense as are individual objects. 1t is here, then, that the wore bhasic
and extended concept of intuition makes its entrance, for these ideal
objects, inasmuch as they are distinct from individual, Spatio-temporal
existents, cannot be seen in the ordinary sense of the term, They must,
however, Husserl savs, be realized in acts of higher level. The follow-
ing proposes to examine this claim by outlining the distinction Husserl
draws between sensory and categorial intuition, and through a description
of the specific characterizations of the latter,

To this point Husserl has proceeded solely on the basis of
sensory intuitlion, and, in point of fact, only a small number of judge-
ments remain on the level of sensibility. Judgements in particular do

arise which give expression to certain meanings which have no definite

relation to anything individual; they give general expression to

03
Ibid,



3L

relations among ideal unities., Yet, Husserl is quick to tell us, the
general meanings embodied in such judgements can also be realized on
the basis of corresponding intultion, since they have theilr origin,
nediately or immediately, in intuition, The prototype for interpret-
ing the relation between meaning and intuition is the relation already
described as the relation of the "proper" individual meaning to corres-
ponding sensory perceptions, wherein the meaning-intention is fulfilled
with complete adequacy in the perceptions. However, the case of ideal=-
ities, whether formal or material generalities, is not as simple as the
case of a "proper'" individual meaning wifh its straightforward relation
of coincidence with sensory perception. o We would, Husserl notes,

- vainly seek sympathetic elements in individual intuition for objective
correlates of formal angégeneral meanings, and for the acts in which
these are given to us.

It is clear, then, that in dealing with idealities, as opposed
to individualities, the "fulfilling acts" required are of a completely
different order from those of straightforward intuitive acts, The acts
required, Husserl says, are themselves founded in the straightforward
intuitive acts, and this very fact of founding constitutes them as acts
of higher level. Vhen, therefore, idealities find their fulfilling
intuitively, they build up new acts on the basis of straipghitforward
intuitions. In other words, the fulfilling of an intention referring

to an ideal existent requires that new acts be bullt up on the basis

of underlying straightforward acts of intuition. These new acts intend

6l 65
'Busserl, L. Tos ¥0le 2, Pe T00, Findlay, in his introduction
to Husserlt's logical Investigations, suggests that Husserlt!s search for
objective referents of ideal meanings would ncwadays be discouraged as
somewhat naive. His comment is an objection only if Husserl's conception
of objectivity were conventional, which, of course, it is not.
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their objects in quite a different manner, for the intuited object, in
such cases does not sinply exist as what is intended; it functions in-
stead as a clarifying example for the real ideal meaning. This prov=-
isional discussion has shown us the difficulty Husserl is faced with,
and has hinted at i1ts removal, Let us be nore p;ecise.

Husserl distinguishes between two types of categorial acts of
intultion, and therewith, between two types of categorial elements or
types.of idealities. On the one hand, we have the categorial act
through which one arrives at formmal categorial elements, such as, the
general meanings expressed by the following formal words; 'thet, tat,
tsome?!, tmany?, tfew!, 'two', tis?', !and', tvhich', and so on. These

‘words express what might be called "purely formal notions", such as,
fnuwbert, 'being?, twhole!, etc, In such écts,concretely determinate
states of affairs, collections, disjunctions are given as complex
thought-objects, or as objects of higher order, which include their
foundational objects, as real parts, in themselves. 0n the other
hand, we have categorial acts in which the objects of the founding
straightforward acts of intuition do not "enter inte" the intention of
the founded one. 1 .In and through the latter type of categorial act
one arrives at general notions, or universals, such as, the "Idea Colour",
or "Idea Triangle", and so on. The latter may be referred to as "mat-
erial categories'", as opposed to the former, which are designated
"formal categories™, This distinction between the types of categorial

acts of intuition translates into one between the types of abstraction
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Husserl calls "generalizing" abstraction and "formalizing" abstraction,
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cf. also A, Gurwitsch's article entitled "On A Perceptual Root of
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36

Beginning with the categorial intultion of formal notions, Husserl!s
first step is to draw a distinction between form and matter(not to be
confused with matter of act as opposed to quality). Using such examples
of propositional types as; 'A is Pt and 'All S are P!, etc,, Husserl
notes that only at the places indicated by letters(variables) in such
forms of judgement can the meanings be put that are themselves fulfilled
in straightforward intuition, It is hopeless, even gquite misguided,
Husserl says, to look directlf in straightforwvard intuition for what
could éive fulfilment to the formal meanings. The distinction between
natter and form corresponds, therefore, to one hebtween those elements
which find direct fulfilment in sensuous intuition, and those which,
as forms of meaning, likewise Ycrave'" fulfilment, but can find nothing
that could ever fill then in Sensuous perceﬁtion, or acts of like order.

A fundemental line of demarcation between what may bé called "sensory
matte;", which constitutes itself in straightforward intuition, and
'categorial form", which, as we shall see directly, constitutes itself

in founded acts, is drawn, The distinction can be illustrated by a
consideration of "being" gqua existence, which Kant has said is not a

real predicate, Husserl points out that I can see colour, but not being-
colocured, I can feel smoothness, but not being-smqoth, I can hear a sound,
but not that something is sounding. From this he concludes, that "heing"
is nothing in the object, not any part of it, not a wmoment tenanting

it, no quality or intensity of it, no figure of it, or no internal form
whatsoever, no constitutive feature of it, however conceived, He con-
tinues, pointing out that "being" is also nothing attaching to an object:
as it is not a real(reales) internal feature, so also it is not a real

external feature, and, therefore, in the only significant sense, not a
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feature at all; "Being", he concludes, "is absolutely imperceptible",
in the o£dinary sense of '"perception"., If, therefore, "being" is simply
not perceivable, with the ordinary interpretation given to "perception",
then, Husserl tells us, it must be realized in acts of higher level.

This position he begins to clarify after first criticizing the
doctrine that formal categories arise through reflection upon certain
wmental states, and so fall into the sphere of "inner sense', or "innef
percéption". This he criticizes 5y pointing out that it is not in these
states; taken as objective acts, that we have the abstractive basis which
enables us to realize the formal concept in gquestion, but in the objects
of the acts. The concept of "being", and this applies to the other
formal categories as well, can oﬁly "arise", that is, beconme "self-given"
to us if based on an act which at least sets some individual instance
of it imaginatively "before our eyes", So, the concept of "being" and
those like it can only arise when some being, or Some instance of the
concept in question, actual or imaginary, is set "before our eyes", L
If "being" is taken, as Husserl takes it, as a real predicate, then
some state of affairs wust be given to us, and by way of an act which
is an analogue to stralghtforward intuition, N As it stands, then,
the categorial forms have no terminus in straightforward intuition, and,
nore particularly, in sensible perception. However, as we have said,
Husserl conceives ofy, and says quite plainly that there nust be at least
an act which renders identical service to the categorial elements of

72

neaning, that merely sensible perception renders to the material elements,

What Husserl is suggesting is that, while in its narrower sense. intultion
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applies only to individual, temporal being, there is a wider Sense in
which categorial forms can be said to be intuited as well,

Each type of categorial act of intuition, -as has been pointed
out, is asscciated with a distinct forn of abstraction. With respect
to categorial forms this abstraction is a formalizing sbstraction.
Purely fomal notions arrived at through an abstractive act of this
kind, which issues in a new categorial act~character, and a new style
of objectivity, have no reference to any specific material region.
Since they refer to no material region in particular, notions of this
kind refer to or can refer to every one of these regions——that is to
say, to any object, content or phenomenon, whatever its qualitative and
material nature, The categorial founded acts which apprehend these pure-
ly formal notions, as we know, are founded on acts of straightforward
intuition., The objects of these founding acts assume an important role
in the carrying out of the abstractive categorial act, in that the syn=
thetic intention of the categorial act is subsidiarily directed to these
objects. This, Husserl explains, means that the synthetic intention of
this type of categorial act of intuition, that is, those having to do
with categorial forms, hold the objects of the founding acts of intuition
together in ideal “contents" or bring them to a relational unity. What
this means is that the formal categories are reached from a basis of
particular instances, and the categorial act of intuition consequently
retains a subsidiary reference to the actual instance. In virtue of
the essential homogeneity of the function of fulfilment, formal categ-
ories are sald to find fulfilwent in intuition, and, more particularly,
in categorial intuition, The state of affairs(Sachverhalt) is not

merely referred to, as in the case where meanings function purely
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éymbolically, but it is set "before our eyes" in just the intended form,
In other words, it is not merely thought of, bﬁt intuited, and, nore
precisely, percelved, | |

Thus far we have been concerned with only the first type of
categorial act of intultion, namely, that which‘Husserl calls the
"simple synthetic act"., In them the synthetic intention is directed
to the objects of the founding intuitions. There is, however, another
type of categorial act of inﬁuition in which the objects of the found=-
ing acts do not "enter into" the intention of the founded one, and only
reveal thelr close connection to the founded act in relational acts,
It is here, Husserl says, that we have the field of "universal or
general intultion'——an expression, he admits, that sounds no better than
"wooden iron', i What Husserl is referring to is a particular kind of
apprehension, which has to do with idealities, as opposed to individual=-
ities, and is, therefore, categorial and not sensory, and which is spec-
ifically directed toward universals, or general objects, or, és ve ref=
erred to them previously, material categories. In comnection with the
~discussion of universal or general intuition, Husserl points out that
this categorial act, as is the case with all categorial acts, is founded
on acts of straightforward intuition. What has been called '"generaliz-
ing" abstraction sets in on the basis of these primary and straightfor-
ward intultions, and with it a new categorial act-character emerges, in
which a new style of objectivity becomes apparent, an objectivity which
can only becowe apparent— whether it ishgiven as real or as merely

T

imagined-~in just such a founded acte. This abstraction is not meant

in the sense of "setting-in-relief" of some non-independent moment of
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a sensed object, but "ideational abstraction", where no such non=-
independent moment, but its Idea, its universal is brought to conscious-
ness, and achieves "actusl. givenness". In the act of generalizing
abstraction the universal itself is given to us; we do not think of it
nerely in signitive fashion, as when we merely understand general names,
but we apprehend it, '"behold" it. £ Husserl concludes that talk of an
"Sntuition" and, more precisely, of a "perception" is, in this case,
well justified,

The twofold aspect of intuition recognized by Husserl is main=-
tained by qualifying intuition by the terms "sensory" and "categorial",
in such a way that sensory intultion can be sald to relate to sensucus
objects, which, in fact, can be characterized as "objects of the lowest
level of possible intuition", while categorial intuition relates to
categorial or ideal objects,.as objects of higher levels, & In the
narrow sense of intuitioﬂ, that is, as sensible intultion, an object
is directly aporehended, or is present as it is itself or in & likeness,
What this means, Husserl has told us, is this: <the object is intuited
sensibly, with such and such a definile objective content; it is not
constituted in relational, connective or otherwise articulated acts,
that is, acts founded on other acts, but is present "at a single act-
level", i To describe the wider and more basic concept of intuition,
Husserl tells us that each straightforward act of intuition can serve
as basic act for new acts, which at times include it, and at other tines
nerely presuppose 1t. These latter acts are, of course, those which

have been called "categorial' acts of intuition, These are acts which,

in their new mode of consciousness likewise bring to maturity "a new

75 16 17
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awareness of objects which essentially presupposes the old". When
the neﬁ acts arise, we do not have any sort of subjective eiperiences,
nor do we have just acts connected with the original acts., What we
have are acts which,'as was said, set up new objecis and in which some-
thing appears actual'ana self-given which was not given, and could not
have been given as that which it now appears to be in the foundational
acts alone, The new objectivity, it is clear, is grounded in the old;
the new phenomenon is essentially determined by this relation to the
founding objectivity. We have, therefore, a sphere of objects which
can only show themselves "in person" in such founded acts. It is in
such acts of the second or higher level that the nature of categorial
intuition lies.

Categorial acts of intuiltion have been described as founded,
as intuitions of new types of objects which were brought to light and
could only have been given in such founded acts; Husserl thinks that
these new acts, these founded acts, are justifiably called "intuitions",
for, with a mere surrender of a straightforward relation to their object,
they have all the essential peculiarities of intuitions: we find in
their case the same essential divisions, and they show themselves cap-
able of achieving the same fully performed fulfilments. This extended
and more basic use of the concept of intuition, which rests on a com-
munity of essential features, is, according to Husserl, an authentic
generalization.79This concept of intultion, Husserl continues, is quite
capable of general application, and we find that an extended form of
intuition takes a prominent position in his phenomenological philosophy.

Before moving on %o consider aznother form of intuition, let us briefly

78 79
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take up the guestion as to the representing contents of these categorizl
acts of intuition.

Ve are reminded of relations of possible fulfilment, or of the
fulness which straightforward intuitive acts confer on signitive acts,
of the ascendaing scales formed among intuitive acts by variable fulness,
of final adequation as an ideal limit, or, in short, of certain connect-
ions with the notion of representing contents, Representing contents
constitute the difference between empty and full intuition; they are
responsible for fulness., Only intultive acts, as we have seen, render
theif object apparent or "seeable', for precisely in them a representing
content is conﬁained, and which is seen, in the case of sensucus intuition,
Aas the very self of the object, or as a likeness, However, what is
categorial, Husserl Pells us, is not bound up with representing contents
which are sensible. e We are, therefore, faced with the guestion as
to the nsture of the representing contents for these new founded acts
of categorial intuition. Husserl wmoves toward a solution through a
distinction between those concepts framed on the ground of stralght-
forward intuitive acts themselves, and those framed on the ground of
"reflection" on any straightforward intuitive act, He gives‘the fol=
lowing illustration, I perceive a house and reflecting on ny perception,
frame the concept of perception. But if I simply look at the house, I
use ny perception itself, rather than the perception of a perception,
as the underlyingBact for an abstraction, and,'aocordingly, the concept
of house arises, ! This leads to a further distinction in the sensory
field between the contents of reflectlion, which are themselves act-

characters, or are founded on act~characters which have their ultimate
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foﬁndation in the contents of sensuous intuition, and the primary con-
tents, ih which all the contents of reflection are mediately or immed=
iately founded. To this distinction there corresponds another in the
sphere of representing contents, for "only reglective contents can serve
as purely cateéorial representing contents", i

Husserlts analysis has achleved certain important results which
can be restated summarily as follows; (1) a distinction between intuition,
whether it is sensible or categorial, whether it is adequate or inadequate,
and signification has been established, (2) sensory intuition in the
ordinary sense has been contrasted with categorial intuition, which
is intuition in a wider sense, (3) simple intuition or straightforward
intuition, which '"makes present" or gives the individual object, has
been set apart from universa% or general intuition which gives the
universal or general object, 3Th'ls; much resolved, we can now proceed
with an examination of a further application of the concept of intuition,
namely, essential intultion,

As the nome itself makes clear this particular kind of intuition
has to do with essences, and it is thié feature which will enable us to
distinguish eidetic intuition from either of the kinds of categorial
abstractive intuition and from empirical intuition. The identification
of the object of interest to the phenonenclogist as essence, in other

4words, makes possible the clarification of this particular way of look=-
ing at this type of object, that 1s, that species of intuition by which
we apprehend essences as necessary structures,

Essences, as we know, are to be distinguished from individual

existents, and are to be classified as idealities, They are not
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enpirical objects, they do not occupy any place in space, they are not
individualized in time, and it is precisely in this that their ideality
consists. The ideality of the object does not mean that it exists

first and is to be characterized later by an indifference to space and
time, but that such indifference censtitutes the mode-of-being itself

of the ideality, that is, the mode of presenting itself in conscious-
neés, or of constituting itself there, as Husserl expresses it. The
essence, therefore, is not to be identified with a characteristic trait
or moment of the individual object which is somehow brought into relief;
for this, too, remains something individual, whereas the essence is
ideal. For example, the essence of "red" is notvthe "red" of the indiv-
idual that has been isolated by an effort on the part of one's attention,
but the ideal, the necessary structure itself, which is given in and
through eidetic intuition. Inasmuch as the essence is called an "ideal
object", we are justified in calling eidetic intuition "a particular kind
of categorial intuition", as many commentators seem to have done. Osborn,
for one, waintains that "eidetic intuition" is merely another name for
categorial intuition. In our view, however, and this we think expresses
Husserl's own position, eidetic intuition can and wust be distinguished
from abstractive acts of categorial intuition and ?ot sinply identified
with it, More accurately, eidetic intuition can be said to be a kind

of categorial intuition, and quite distinct from both formal categorial
intuition and universal intuition., With this characterization of essence,
we can now move to examine, in more precise terms, the meaning of the
intuition of the ideal, and more particularly, the intuition of the

essence, the famous "Wesensschau" of Husserl.
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We are already familiar with intuyition of the ideal, for we have
net with it in the form of abstractive categorial intuition. These
categorial objects, formal and material generalities, however, must be
distinguished from essences., The intuition of categorial elements,
of the former type, comes about, as we have seen, with the help, either
direct or indirect, of straightforward intuition. The acts of straight-
forward intuition are the founding acts and the abstractive categorial
acts are the founded acts, which manifest a new act-character, itself
grounded in the act-characters which underlie it, and unthinkable
apart from the underlying sensory act-characters. Ve have, in other
words, a peculiar new act wherein something new is objectively meant,
and through which something is objectively set up. We have a new act
which is grounded on straightforward acts of intuition, ard is, there-
fore, in a relationship of strict dependence to individual, temporal
existence. We know that an act of abstraction sets to work on the
basis of primary intuitiors and with it a new categorial act-~character
enmerges and a new style of objectivity becones apparent. It is in this
way that the sensible object cooﬁerates, directly or indirectly, in the
constitution of abstractive categorial elements, However, as we shall
see, the act of ideation which leads to the apprehension of the essence,
the act conditional for the apprehension of the essence is 2 founded
act, but not an abstractive one., It is an act of an entirely different
structure.

This act of intuition can and must be distinguished from that of
abstractive categorial intuition. As Jevinas points out, a basis for
such a distinction is not explicitly given by Husserl and, conseguently,

the description of the concept of eidetic intuition "scarcely transcends"
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the very general description of the phenomenon of categorial intuition
of general catepgorial objects, 8h However, what Husserl clearly has
in mind, when speaking about eidetic intuition, is a form of intultion
which "grasps" objects at the level of their necessary structure., This,
then, is quite distinct from the apprehension of the very general, which
requires an abstractive act. In this regard Husserl says,

"That idestion which gives the ideal essences as ideal !'limits!?

which in principle cennot be found in any sensory intuition

is something radically different from the apprehension of

the essence through simple abstraction," . 85
Clearly, this means that the act of ideation(the celebrated Wesensschau)
is an original type of experience. It cannoct be reduced to mere
isolating abstraction or te acts of selective attention, which can do ’
no more than pick out individual wholes, elevating them to generality, °

Further clarification of the concept of eidetic intuition
requires that the phenomenological method, which prepares for, or leads
the way to the intuition of essence, be set downe Ve must, therefore,
pause, so to speak, with the direct exawmination of eidetic intuition,
to describe briefly the phenomenoclogical way of thinking, through a

description of the phenomenological method as it bears directly on

the concept of eidetic intuition,
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CHAPTER THREE

The following consideration of the phenomenological method
will ultimately lead to a clarification of the concept of eidetic
intuition. Such a preliminary consideration is necessary, for the
concept of eldetic intuition mﬁst be clarified within the context of
phenomennlogical method, for it is the ultimate goal of the method.

A discussion of method provides the context and makes possible, by
clarifying the strict procedure, a description of the final aim of
fhat procedure,

Phenomenclogy, as Husserl defines it, is to be a science of
true beginnings or origins; "a return to the things themselves", This
means that the phenomenologist is to return to the immediate, original
data in the field of inquiry, that is, the field of pure consciousness,
The ultimate root, the abssclute and radical starting point is not,
therefore, any single fundemental principle such as Descartes! Yecogito"
or Spinozats "substance", but an entire field of original experience,
The first step must define this field of original experience; it nust
bring us to the priﬁordialilevel by means of specific techniques. With
this in mind, Husserl devises the systematic theory of the "reductions",
thinking that the reducﬁions can lead us to this field of primordial
data, that is, the "phenomenal field". In general, the reductions mean
a series of "purifications", in the sense of excluding all "trancendences",
and an accompanying definition of the phenowenological thematic. As
such, they function both negatively and positively to bring about the

desired return to primordial data, More precisely, Husserl distinguishes
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a twofold reduction: the "eidetic reduction" and the comﬁlex of
reductive phases, which Husserl calls the "transcendental-phenomenolog=-
ical” reduction. As a methodological device the systematic theory of
the reductions is indispensable to the phenomenological program, for
the phenomenal aspects of that which is thematized are not revealed by
ordinary empirical observation, but demand a change in "standpoint",
This the phenomenclogist accomplishes through the performance of the
reductions. It can be said that the reductions signify nothing in them-
selves, but are this fundamental change of standpoint. Let us examine
them in more detail,

The transcendental-phenomenological reduction, which is really
a series cof graded reductions, is performed by me, as the actually
philosophizing subject, from the basis of the "natural" standpoint, at
which I experience myself here, in the first instance as fI'", in the
ordinary sense of the term; as this human person living among others
in the world. v From the natural standpoint, it is a world of things,
other people, affairs,vwhich are accepted as wholly unproblematical.
As I look about, I see things, pen, ink bottle, their shapes, colours,
and occupy mnyself- cognitively, practicglly, aesthetically, in any
manner of engagement—with these and other‘things as objects, which are
strictly independent of myself, Our existence, in the natural attitude,
Husserl points out, is one of "naive" acceptance of the world filled
with objects, existing wholly in themselves and in possession of a
rationality that can be understood. !More precisely, in the natural
attitude, in every cognitive and evaluative act, we implicitly posit

an existential judgement about curselves and the world., Thus, every
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cognitive and evaluative act effected naturally already carries with
it the predecision about what it is supposed to provide: an essential,
unprejudiced cognition, or evaluation, of the'object in question., It
is precisely because of these preconceptions that the "Cartesian" doubt
arises in the form of such guestions as; do I exist?, does the world
exist?, since our experience gives such coqtradictory views of the
vorld. Descartes had sttempted to doubt everything and anything in
his search for an indubitable basis for knowledge, which was motivated
by such guestions. However, with Descartes, the attempt at universal
doubt is tantamount to an essay in universal denial, and to proceed
entirely in this manner is clearly to take a position with regard to
reallty, and this, Husserl refuses to do,.

His approach to an attempt at "radicalization" of foundation,
conditioned by such doubt, takes the form of a consideration of the
given apart from all aspects of the act of cognition in its natural
form. The level of empirical, contingent existence, which cognition of
the natural sort attains, 1s considered, by Husserl, to be theroughly
unfit as a secure basis for knowledge. He proposes, therefore; to alter
the natural standpoiht, and thereby achieve a reflexive standpoint which
would disassociate the cognitive from the abuse of the natural stand-
point, The first technique devised for this transformation to a radical
standpoint Husserl calls "epoché",

The epoch® can be considered the first of the transcendental-
phenomenolopical reductions, through which one assumes a standpoint
radically different from the natural standpeint. By the application

of the epoch® a particular thesis is disconnected, or assigned the
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coefficient of nullity. In other words, the thesis remains unchanged,
but is put out of play, suspended, and is of no further consecuence to
the examinations which follow. In this way the "Cartesian" methodolog-
ical doubt is radicalized, or fashioned in such a way that the "moment
of doubt" conditions the suspension of the thesis in question, but does
not lead to its negétion. The epoch? itself is never a doubt, not even
a methodical doubt, It is sinply ﬁhe eliminating of any position what-
ever concerning the data of consciousness so that they can be "recon-
stituted" without the addition of any element foreign to pure conscious-
ness,. This, then, is'the first and fundamental technique which has
"bracketed" the thesis of the natural standpoint. The epoch€ can and
has been limited as to its universality to accomodate the task at hand,
nanely, the disclosure of a new scientificidomain.

In EEEEE;EJ Husserl specifically carries through his phenomen-
ological program, and the exlstence and reality of an external world
is bracketed by the application of the epoch®&. This much accomplished,
Husserl is able to focus solely on the presentational structure of the
phenomena, that is, on the phenomena as they appear prior to any inter-
pretation or belief attached to them, The epoché brings to expression
the fundemental and essential contingency of the world and of all things
which are encountered therein. It does not retain some alleged indub-
itable scrap of the world, but radically undermines all ontologicaj
proncuncements, proposing to understand the world from a standpoint
which appears "to be necessary in principle’, o The world, previously
accepted as "just out there", is now trested as phenomena, that is, as

correlative to pure consSciousness. The extension of the transcendental-
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phenomenological reduction completes the process of "purification", and,
in specific terms, defines the field of inquiry.

The critical extensions include the transition to pure consci-
ousness by means of the transcendentsl reduction and the phenomenolog-~
‘icai bracketing of the transcendent-eidetic sciences. At this point
the "I" of the natural standpoint has "become", so to speak, the trans-
cendental inguirer for all time. I am no longer posited as real(wirklich),
but exclusively as a pure subject for which this world has being, that is,
reaning. The real being, that is, the existence or reality, remains
unconsidered, unquestioned, and its validity is left out of account. 70
Through the transcendental-phencmenclogical reduction, the transcendent-
al ego is directly set up at the focus of reflecticn and made the theme
of transcendental description. What we are left with, if one wishes
to put it this way, is the transcendental ego with its transcendental
life, or, expressed differently, with the "pure experience as act with

91
its own proper essence,"

The transcendental-phenomenological reduction, which we have
just briefly described, is called "transcendental" because it reveals
the ego for which everything has being, that is to say, experience is
regarded as wmeaningful. It is phenomenological in the sense that the
objects in gquestion are considered as pure phenomena, and, finally, it
is called "reduction" because, according to Husserl, it leads back to
the source, the original data, that is, the pure phenomena. As an en-
tire operation the transcendental-phenomenological reduction brings
about the transition from a non-reflective to a reflective attitude,

in which phenomenology is then operative. In a purely methodological
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sense of the operation, it means, as Ricoeur points out, "an abstention
from judgement concerning the ontological status of the appearing and
an occupation with only the pure appearing". & It serves to overcoue
the "oblivion" of the natural attitude. When I realize that the nat-
urai attitude is an operation, a thesis, and not a passivity, then I
""become" absolute consciousness, to which objectivity is strictly cor-
relative., With this much acconplished, all ndive existence is eliminated,
and the analysis is restricted to that which is immediately given prec-
isely as it is éiven. The next instrument brought to bear on this field
of reduced experience is what Husserl calls the "eidetic reduction",
which like the transcendental-phenomenological reduction 1s no more than
a device of methed.

The eidetic reduction leads us from the realm of facts to that
of essences; it is that methodological procedure whereby oﬁr knowledge
moves from the level of fact to the level of "eidos", which are put
before us, as pure subject, as "pure possibilities", whose validity is
independent of contingent existence. Through the eldetic reduction the
real existent is divested of its actuality, that is, its factual char-
acter, its existential character, its spatio=temporal determinations,
which all serve to individualize the object, and from all those char-
acters that accrue to 1t on account of its integrétion into the real
world. In this regard, Husserl says,

#1t is only the individual element that phenomenology ignores,

whilst it raises the whole essential content in its concrete
fulness to eidetic consclousnesS..." 93

The real existent is, therefore, not regarded as an individual existent,

but as an actualized possibility. Under the eidetic reduction even the
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fact of its actualization is of nﬁ consequence, and, hence, is disre-
garded. Thus, from the status of a factual existent, the object is
transformed to a kind of being having the status of an example lending
itself to "imaginative variation", and, therefore, becoming apt to serve
as starting point for an open series of possible variations, The.
eidetic reduction, which must not be confused with the transcendental-
phenomenological reduction, is, therefore, a necessary condition for
the act of ideation which brings the essence of the phenomenon is ques-
tion to normal distance, to complete clearness. Before directly dis-
cussing the act of ideation itself, which leads directly to the appre-
hension of the essence of the object as phenomenon, let us bring to s
close the description of the reductive stage of the phenomenological
nethod.

The transcendental-phenomenological reduction, as we have seen,
intends to provide a phenomenal ground for inquiry by means of discon-
necting the preconceptions of the natural attitude, and by restricting
the incuiry to the purely phenomenal frees the inguiry from the
vicissitudes of the empirical order., The eidetic reduction, in turn,
leads from the factual, individualized level of knowledge, to the level
of knowledge of essences, by means of divesting the phenomenon in
question of its actuality. The "return to the things themselves"
entails not only these reductions to the level of pure essence, but
also demands a mode of apprehension of that which is given to us at
this reduced level., In other words, the aim of all this rigorous
procedure is the intuition of essences(Wesenserschauung).

Once *%he difficulties of the first beginnings have been over-

come we are faced with, Husserl tells us, a field of eidetic knowledge,
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a new scilentific domain, Vhen we press on to increase our knowledge
of this new field, our'primary concern is with the‘development of special
methods suited to our proposed task, which is, of course, the acquisition
of essential knowledge. Turning directly to this field of eidetic know=-
ledge, Husserl observes that we find, in general, presentations with a
certain emptiness of content, and vague sense of distance, which prevents
thelr direct employment in reaching conclusive results. Re We must,
therefore, bring to normal distance, to complete clearness, what at

any time "floats before us shifting and unclear and more or less far
removed", What is obscurely presented comes closer to us in its own
peculiar way, "eventually knocking at the docr of intuition." 70 The
method of apprehending essences, of bringing to nommal distance that
which lies before us in an obscure manner, must now be described in

more detail,

It belongs to the general and essential nature of immediate
essence-apprehension that it can be carried out on the basis of "the
me?e present framing 6f particular illustrations", o We can, there-
fore, with the aim of grasping an essence itself in its primordial
form, set out from corresponding empirical intuitions, but we can also
set out, just as well, from non-enpirical intuitions, that is, from
intuitions that do not apprehend sensible existence and are of a merely
imaginative order. In general, sense-perception, with its primordial
dator quality, and, of course, "outer" perception in particular, has

advantages of its own as compared with all other forms of presentation,

but in phenomenology, as in all eidetic sciences, what Husserl calls
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"free fancies" assume a privileged position over against straightforward
intuitions. Therefore, those elements which make up the "iife" of
phenomenology are not concrete real things, as individuals, but possibly
imaginable things or "fictions",. 7 In attempting to clarify what he
means by the privileged position of free fancies, Husserl draws s par-
allel between the geometer and the phenomenologist, He finds that
thelr endeavours are substantially the same, for as the geometer; when
he thinks geometrically, operates with imagery vastly more than with
perceptions of figures or models, so the phenomenologist operates in
the field of reduced experience. The "work of fancy" is called, by
Husserl, "“imaginative variation": it is an imaginative process wherein
the essence is ultimately brought to normal distance, that is, made
present, or, as has been the case everywhere else, when something is
nade present, the essence is intuited,

The act of imaginative variation is introduced as the operation
to account for the apprehension of phenomenclogical essences. The
principle of this operation is best described by means of an example
of its use, ke Starting with a red wooden cube on the desk before me,
we may imagine successive variations of certain features of this cube—
its colour, its size, the illumination, and so on. This way I am able
to imagine an infinite number of varied cubes. In all these possible
variations there remains a set of characteristics that are not touched
by the variation. If a member of such a set of characteristics were

altered in sonme way, then the consideration of the cube would come to

an ende In other words: abstaining from acceptance of its being, we
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change the fact of this cube into é pure possibility, one among other
quite "optional" pure possibilities—but possibilities that are possible
cubes. We, so to speak, shift the actual cube into the realm of non-
actualities, the realm of the as-if, which supplies us with pure pos-
sibilities, pure of everything that restricts us to this fact or to
any féct whatever., We arrive at certain characteristics, such as;
rectangularity, limitation to six squares, corporeality, etc. This
set of characteristics, which remains unchanged throughout all the
imagined variations can be termed the "eidos" of the cube. Removed
from all factualness, it has becowme the pure "eidos" cube. Needless
to say, the red cube of specific dimensions serves as point of depart-
ure for numercus other imagined variations through which we could find
the "eidos" of colour, size, object of perception, corporeal thing, and
100
SO on. This serves as an exanple in which the departure point on
the way to essence is actual experience, rather than an imagination,
such as, for example, starting from an imagined coloured surface. The
latter way of proceding, as we have pointed out, is the more prominent
starting point, but regardless of the starting point, the principle is
the same, The operation of imaginative variation leads-—~of necessity-—
to ideal objects, which are not and have not been given in either the
imagined starting point or in the starting point from actual experience.
The process of imaginative variation leads in this way to the
apprehension of essences, for certain featﬁres and structures prove to
remain unaltered throughout the process in question. Conceived of in
this way, as an invariant which manifests itself in a process of imag=-

inative variation, the *feidos™ presents itself in genuine apprehension
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as an identical ideality in contradistinction from the multiplicity of
possible varieties. The process itself is carried out in the imagination,
and, hence, all the forms, that is, all the possible varieties, which
originate by way of variation are possible varieties, Since eidetic
science is interested, not in matter of fact, but in possibility, the
eventual existence or non-existence of the forms arrived at is of no
consequence whatever,

The point has been raised that the process of imaginative
variation described by Husserl is in some sense circular, and, there-
-fore, faulty. oL It is pointed out that we must already know what
the invariant is before we can use it in the process of variation,

This accusation would seem, at first sight, to be well founded., How-
ever, on closer examinatiun, it is found to be based on vhat is a fund-
emental misunderstanding of Husserl's method of inquiry, for nothing
is aniss in beginning eidetic investigations with a particular, ante-
cedently taken as an example of the essence in gquestion, and yet to be
disclosed in essential intuition. In other words, Husserl may rightly
presuppose, if this is the right word, a "natural' or pre-critical
-understanding of essences. His point would be that such understanding
is critically ndive insofar as it does not truly spprehend the grounds
ing of these essences in .the constitutive achievements of pure consci-
ouSness.,

The method of imaginative variation, at first glance, may seenm
to hear a strong resemblance to the procedure Descartes follows in trying

to distinguish reality from superficial appearances, in the wax example
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given in the Second Meditation. Inasmuch as both of these “experiments"
aim at disclosing certain features of objects which remain unchanged
throughout the various changes made, the processes seem to be very much
alike. Granted, that the actual procedures do in fact have much in
common, there are certain very important distinguishing marks. In the
first place, the phenomenclogist need not and most often does not take,
~as a starting point, a real, concrete particular,Awhereas Descartes?
experiment explicitly involves the physical manipulation of a particular,
and remains tied to contingent, enpirical existence. In contrast, the
process of imaginative variation is carried out in the imagination and
carrying through the process of imaginative variation we are in the
realm of pure possibility, and not in the realm of so~called reality,
The eldetic reduction has divested the phenomenon of its actuality; it
is considered as an exemplar of a certain essence, Phenomenology is,

as Ricoeur points out, the "wictory over brute fact by the method of
imaginative variation®. 102 It is a3 victory in the diréction of the
eidos accomplished in such a way that the fact is no longer anything

but an example of a pure possibility. Secondly, Descartes! experiment
ultimately leads to an abaﬂdoning of sense experience, and, consequently,
he cuts himself off from the world, and recedes into the realm of
understanding. Phenomenology, on the other hand, makes the world appear
aﬂd instead of losing the world, discloses it as intentional, that is
to‘say, as the world as meant, 102 More generally, for Descartes

what is real is given in an inspection of the mind, while phenowmenclogy,

finding the distinction between reality and appearance inappropriate,
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suspends the question as to reality and busies itself with the pure
appearing. The world is not lost or shut cut, but elucidated, The
tvo procedures are fundementally different, anc can only be compared
2t the superficial level of the sctivities involved. In short, the
difference can be accounted for simply by saying that Descartes lacked
the reductions, which, as we have seen, set the tone for the entire
phenonenological philesophy.

The process just briefly outlined is the method Husserl has
devised to lead to the apprehension of essences. The ideation reaches
its final completion with the explicit apprehension of the invariant
in guestion, The invariant is the "eidos', in the Platonic sense, but
must bé thought of without any metaphysical connotation. Phenomenology
has often been misinterpreted as presupposing eidos as an ideal entity
privileged by a specific ontological status, and thus representative
of some form of Platenic resalism. However, the phenomenolegical essence
is not to be conceived of as identical to the Platonic "Idea"; as a real
being opposed to individual concrete existents. To clarify this issue,
which, by the way, also provices a platforn for distinguishing between
universal or genersl intultion and eidetic intultion, we must look more
closely at the relationships between straightforward intuition, categorial
intulition, and eidetic intuition,

Straightforwvard or empirical intuition and eidetic intuition,

10l
Husserl says, differ in principle, To the essential difference
between these two types of intuition there corresponds the essential
relations between "essence', and "existence'", in the sense of individual

concrete being, or between "eidos" and "fact". Just as to think a fact
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or to express it needs the grounding or empirical experience, so thought
concerning pure essence--the unmixed thought, not that which connects
essence and fact together—=needs for its grounding and support an in-
sight into the essence of things. Husserl points out, however, that
it lies undoubtedly in the intrinsic nature of essential intuition -
that it should rest on what is a chief factor of individual intuition,
namely, the striving for this: the visible presence of the individual
fact, though it does not, to be sure, presuppose any apprehension of
the individual object or any recognition of its reality. Therefore,
although the individual aobject does not directly or indirectly take
part in the constitution of the essence, as it does in the constitution
of abstractive elements, the relation to the individual is nevertheless
105
not a contingent one, for as Husserl says,
",.eeit is certain that no essential intuition is possible
without the free possibility of directing onets glance to
an individual tccunterpart'! and of shaping an illustration;
just as contrariwise no individual intuition is possible
without the free possibility of carrying out an act of
ideation and therein directing one's glance upon the
correspeonding essence which exemplifies itself in something
individually visible," 106
It follows essentially from all this that the positing of the essence,
with the intuitive apprehension that immediately accompanies it, does
not imply any positing of individual existence whatsoever. The former
is independent of the "effectiveness" of the individual object. There
is, therefore, an independence, but no radical break between the act
of cognition leading to eidetic intuition and the act of cognition

leading to empirical intuition. There is, in other words, an overall

modification, a transformation of the cognitive act, without a
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Ycutting-off" of its roots in empirical intuition., The essence is not,
therefore, a "Platonic Idea", real and existing separately from concrete
being, but is itself that mode-of-being correlative to actual, individ-
ual being, that is, the necessary structure. 1o A1l Husserl asserts
is that essences are entities of their own with an existence sufficient
to allow for assertions of true propositions about them, He never
stated that they were real, eternal, changeless, or in any way superior
108

to particulars,

Accordingly, the often misunderstood concept of "essential
intuition" is in no way defined as sowe sort of mystical act, as a
lyric leap into the unknown, or as a pure "seeing" of the non-sensible,
Rather, the eidos is the correiate of an operation of thought. It is
known, as we have pointed out, as the invariable element of something
held fast in terms of self-identity throughtout its variations and
running through of its possible modifications. The reference to essentizl
intuition does not, then, suggest a non-sensible or "intellectual" species
of awareness, but serves to indicate the manner in which a thought

109

intention is fulfilled, The phenomenolegical definition of essence
as itself an actualnobjectivity does not signify its hypostatized
substantiality, but simply indicates the eidos' ideal existence, that
is, i1tS being engendered through acts of thought. We must, therefore,
understand by essence, not mere subjective representation, which would
leave us on the plane of psychology, nor "ideal realities", in the
Platonic sense, which would leave us on the plane of metaphysics by

110
unduly reifying or hypostasizing the data of consclousnesse.
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Rather, we must understand essence as the correlste of an operation of
thought, that is, as a component of pure phenomena, It is precisely

in this direction that further clarificaticn of the concept of "essential
intuition" lies. That is to say: an adequate account of the intuitive
character of phenomenology nust have at its base a sound understanding
of the phenomenological mode of analysis, which itself can be gotten

at through close inspection of the consequences of the phernocmenclogical
method as was just outlined, We therefore turﬁ to a detailed consider-
ation of the sphere of reduced experience.

The suspension of the naturalistic components of experience has
pernitted the passage from the natural attitude to the reflective
attitude, or the phenowenological standpoint. All the objects in this
sustained attitude of disengagement and neusrality are considered
strictly as intended, as meant, or as experienced in such andsuch con-
scious acts(cogitationes), which are themselves considered strictly as
acts intentive to such and such objects. Acts of consciousness are
not considered as "mundane'" or worldly events, and as such causally
and functionally dependent on other '"mundane" events; nor is consci-
ousness itself any longer considered as a particular "mundane" region
among other regions. Consciousness is regarded as its acts, which,
as we know, are intentional experiences; consciousness is essentially
intentionality, and the acts are considered solely as experiences of
objects, in and through which the objects appear, present themselves,
and are apprehended as those which they are.

Thus we see that the essential property of consciousness, in

its general form is preserved in the modification, that is, in the
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reductione. Ve can even go so far as to say that it is not merely
preserved, but purified, brought to light, made visible,. The reduction
not only brings to light absolute consciousness, but reveals "ego-
cogito=cogitatun", that is, the essential relstionship between consci-
ousness and its cbjects, which in the natural attitude remsins hidden.
Ve must, however, be quite clear on this point that there is no guestion
here of a relation between a psychological event-— called experience
(Erlebnis)--and some other real existent(Dasein)—called object—-or
of a psychological connecticn obtaining between the one and the other
in objective reality. Intentionality is to be understood as signifying

112
that "all consciousness is consciousness of something", but this

relationship cannoct be conceived of as a direct link between conscious-
ness and object, nor should it be understood as an instrument of contact
between two psychical states, where one would be the act and the other
the object. The intentional objects are not objects somehow in the
nind, that is, interiorized, nor are they intermediaries between con-
sciousness and the "things themselves'"., Consclousness as intentionality
defines them by separating consciousness from the objectively rezl world,
We have, as a result of this Sepafation, two distinct "realms of Being",
namely, the transcendent-phenomenal(real world), and the immanent-

113
intuitive(structure of consciousness)., In this Husserl does not
reduce reality to consciousness, nor does he dissolve consciousness
in the objective real world, but rather both are regarded as essentially

correlative to each other. Both are kept as irreducible to one another,

In short, the real objective world is considered as the intentional
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correlate of consciousness. The relationship is neither one of creator
to created, nor one of premise to conclusion, but rather is described
by the complex doctrine of constitution, which must now be the subject
of a brief description.

The relation of consciousness vis-a-vis its objects is constitut-
ive. Constitution is neither a discovery, nor a creation, but a sense-
bestowing "activity" of a sense-giving consciousness, which on its side
is absolute and not dependent in its turn on sense bestowed on it from

11k

other sources, Consciousness is considered as absolute, while

the objective real world is said to essentially lack independence,
that is, it 1s considered as having merely phenomenal status. To
make reality appear as phenomena {s{o understand that the being of the
wvorld is no longer its existence or its reality, but its meaning,

its "sense'", and that 1t is what it is solely in terms of its being
correlative to consciousness, In short, reality is considered as
something meant; as something having a certain "sense'". This being
the case, the world or reality as phenomenal-intentional reality,
reality which is regarded in terms of its carrying a sense, a sense
which arises from the source of all sense, namely, consciousness, can
be said to have been retained in the realm of absolute consciousness,
The world, therefore, with the question as to its reality status dis-
connected, takes its place "in" absolute consciousness, as intentional

objectivity. We have, as Husserl says, literally lost nothing, but,
on the contrary, have won the whole of absclute Being, which, properly
understood, conceals in itself all transcendencies, constituting them

115
within itself, Qur familiar world of objects, affalrs, other
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people, if we anticipate certain fears correctly, has not been obliterated,
but remains as it had been, only now understood in its uninterupted given-
nes, that is, as pure phenomena,

Ve can now see that Husserl!s leading us back to conscicusness
has not meant that it should become the salvaged basis for knowledge,
but has shown us precisely the vacancy of the inside of consclousness,
Husserl makes this quite clear when he says,

"In this connection, furthermore, it must by no means be

accepted as a matter of course that, with our apodictic

pure ego, we have rescued a little 'tag-end! of the world,

as the sole unguestionable part of it for the philosophizing
ego, and that now the problem is to infer the rest of the
world by rightly conducted agruments, according to the 116
principles innate in the ego."

Consciousness is not a sphere choked with acts or processes, as real
sychical occurances, which coexist with and succeed one another, but
is precisely "what is outside", that is, it is intentionality. Consci-
ousness has not been simply located as the centre of knowledge, as the
source of knowledge, but has been described as being distinct from the
objectively real world, and, therefore, wholly without position; it is
a transcendental absolute to which all transcendencles are correlative,

This much inspection has brought to the surface a very fundemen=
tal distinction, nawely, that between transcendent-relative being and
immanent-absclute being, and, in addition, has shown that an analysis

117
of the former is essentially an analysis of the latter. This, in
turn, means that the centre of attention is now this absolute sphere
of reduced experience, In contrast with Descartes, whose starting

point had been the substantiated ego-cogito, Husserl remains in the

field of ego-cogito-cogitatum, accepting nothing which we ourselves

116

Husserl, Cartesian Meditations, p. 2L, sect. 10.

1171¢ x is relative to vy, then y is a necessary condition for
the possibility of x, cof. Husserl, Ideas I, sections L7=51.



66

do not “see"”, and remaining with the principles of pure intuition or
evidence.,

Experience itself is now recognized as pure act, which is nothing
more than the intentional '"relationship" of pure consciousness to the
intentional object. The whole of reality thus appears as a stream of
experiences interpreted as pure acts, and it is from this basis . that
phenomenology makes its start as the science of essences in pure exp-
erience, It cannot be overemphasized that the stream of experience,
as essentially intentional experience, is in no way mental or psychical,
and that pure conscicusness is not a real subject, because its acts
have this essential intentional character. Consciousness is concelved
of as that of which it is conscious, Furthermore, description of
consciousness as intentional experience is now in order, bearing in
nind the contrast between the transcendent status of 1ts objects, and
the character of conscious acts, as given upon geflection, as immanent
to some consclousness; as components of that consciouéness. This
description will make clear the situation wlth which we are now con-
cerned, that is, the phenomenological situation.

The distinction with which we are now involved has established
two "realms of Being"; the absolute-immanent, and the relative-transcendente.
Everything transcendent, meaning, of course, everything which is not
given to me immanently, is assigned the index zero, that is, is excluded,
and our analysis is to focus on that which is immanently given to ne.
This, of course, is the absolute sphere of consciousness, which is
nothing more, as we know, than its intentional acts. The science of
phenomenology is, therefore, taken up with the analysis of acts of

consciousness as cognitive phenomena, Husserl points out that reference
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to cognitive phenomena is, however, somewhat ambiguous. On the one hand,
it has to do with cogitationes as acts of consciousness in which this
or that object is an object of consciousness, and, on the other, it has
to do with these objects themselves. The word "phenomenon", Husserl
continues, is itself ambiguous, in virtue of the essential correlation
between appearance and that which appears., In its proper sense
"phenomenon'" means, Husserl says, that which appears, and yet he uses
it by preference for the appearing itself, that is, for the act of

118
consciousness., According to Husserl, the phenomena, in the preferred
sense, are given absclutely. Their existence, in other words, is beyond
question, We have thus far secured the whole realm of cogitationes, as
absolute data,

If it is possible to take such phenomena for objects of inves-
tigation, then 1t is obvious that we are no longer within a natural,
transcendently "objectivizing" science., We do no speak of and inves=-
tigate psychological phenomena of certain happenings in'SU—called
reality, but of that which exists and is valid whether there is such a
thing as objective actuality or not, whether the postulation of such
transcendence‘is jusfified.or justifiable or not., Rather, we concern
ourselves with absolute data, with objects of whose existence we are
assured, While the transcendence of things required that we put them
in question, we have the givenness of the pure cogitationes as absolute

119
possessions. To this manifold sphere of being, which can be given
to us absolutely, Husserl gives the name "cognition'", and points out

that immanence is the generally necessary characteristic of all
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120
eplstenological cognition. We have, therefore, the manifold sphere

of being characterized by immanence, and our inquiry will be, as phen-
omenology, restricted to this sphere of absolute and immanent givenness.,
It should be nentioned here that a distinction must be made between
genuine immanence(reellen Immanenz), which signifies something actuslly
being in consclousness, and true immanence, which is immanence is the
sense of self-givenness constituted in evidence. The sphere of absolute data
with which phenomenology is concerned is immanent being as self-givenness
in the absolute sense, e Furthermore, that which is given absolutely
and immanently can be apprehended purely and immanently. This Husserl
expresses by saying that "the seeing cognition of the cogitatio is
immanent", L This is to say: that the mode of givenness and the mode
of apprehension are one and the same phenomenon. This can be restated
as follows: Husserl points out that the manifold sphere of being known
as cognition, consisting as it does of nothing other than cognitive
phenomena as acts, is necessarily characterized by imnmanence, in the
phenomenologically relevant sense, Further, this fact of immanence
entails a mode of givenness, namely, 2bsolute and clear givenness; and
finally, Husserl says that that which is given clearly and absolutely
can be intulted directly and immanently, What this amounts to basically
is an identification of the concepts of "givenness" and "intuition",.
Consequently, the idea of the phenomenological theory of reductions
acquires a more immediste and more profound determination, and a clearer
neaning. It does not merely entall an exclusion of all ftranscendence,

and, therewith, a limitation to the realm of absolute consciousness,

but more significantly means a limitation to the sphere of things which

=1

120 321 122
Ibide, p. 26, Ibid., p. 28. Ibide, p. 2.
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are purely self-given, to the sphere of those things which are not

nerely spoken of, meant, or thought of, but instead to the sphere of
.

things that are given in just the sense in which they are intended,

and, moreover, are self~given, in the strictest sense—in such a way

that nothing which is meant or thought falls +to be given. In a word,
123
we are restricted to the sphere of pure evidence,

Within this sphere of pure evidence our interest lies, not with
the phenomencon itself, which is given absolutely, but specifically with
the essence which 1s exhibited in the pure phencmenon as an absolute

12)
datum itself, The modification, to this point, has left us with
not only the pure experiences as acts, but with the "pure experience
as act with i1ts own proper essence'", This being the case even greater
restriction is called.for., The field of reduced experience nust be
consicdered as regards i1ts essences, while the factual side of our phen-
omenon is disregarded. At this point the significance of the eidetic
reduction is truly revealed. The eidetic reduction provides access to

. 125

the essentisl forms of the reduced field of experience, Husserl
points out that any closed field may be considered as regards its
essence, 1ts eidos and we, for this purpose, disregard the factual
aspects, and regard it merely as an example, The phenomenon, as we
already know, is given absolutely and is referred to as the absolute
datum in the sphere of pure evidence, but what remains unclear is our
intuition of essences, Husserl points out that the notion of absolute

self-givenness extends to essences and they can, therefore, be 'seen"

directly and immediately. This,of course, requires further examination,

123 12l
;bid., PDe. )_18")19. Ibid., Pe 35‘
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Husserl, t“phenomenology" The Encyclopedia Britannica , 1450 ed.,
(London, 1929), p. 700.
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CHAPTER FOUR

Returning to lopgical Investigations, we find there the found-

ations for a theory of evidence, in the notion of intuitive fulfilment
of the signitive act. The notions of signification and intuition in
relation to the phenomenon of fulfilment were outlined in some detsil

in Chapter One, so that here we need only emphasize what was established.
As was pointed out, the intentional-signitive act of consciousness, which
merely refers to the object in question, is distinguished from the
intentional~intuitive act, which with some degree of fulness, gives or
makes present the object. When the object intended and the object

given in the intuition are found to be identical, that is, where there
is an agreement between the actual sense of the intention and the self-
given content, the intention is said to have reached fulfilment. To

the degree that this intention is fulfilled, it is fulfilled intuitively,
for only in intuition can an object be made present or brought to given-
ness, Furthermore, in the intuitive fulfilment of intentions, there

ean be a "progression" of intuitive fulness, as a representative content
is brought ever more adequately to giving the "whole" of the object as
it itself is. There is, in other words, a scale of adequation, with

the purely signitive acts at one end, and the full intuitive acts at

the ether, Polnts between are characterized by an intuitive fulness

in varying degrees of more or less. The object is, therefore, present.
er given as just what is intended when no partial intention remains

125
implieit and still lacks intuitive fulfilment. In such cases the
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cbject ig fully presented, or actually given as was intended, which is
to say, that the object is "self-given", The object is not merely in-
tended, but, in the strictest sense, given, and given as it is intended,
To such cases, which give to an intention the absolute fulness of con-
tent, the fulness Qf the object itself, Husserl says that the epistem-
126
ological pregnant sense of self-evidence(Evidenz) is exclusively
relevant. Self—evidence has, Husserl continues, significance whether
we deal with individual, universal, or essential being; it remains the
act of the most perfect synthesis of fulfilment whatever the intentional
object. The basic point one must not overlook here is the fact that
self-evidence is this consciousness which is truly,a "'seeing" or
apprehending consciousness and signifies nothing other than "self-
127

givenness", The interweaving of the concepts of "givenness",
"'self-evidence", and "seeing" can and must be wmade wore precise,

Self—evidence,‘Husserl says, is a form of consciousness{ and,
more precisely, is that form of consciousness in which the object of
consciousness 1s present to it in the mode of "grasped itself'; it
signifies the intentional achievement of the "giving of things them-
selves" as they are intended. In short, self-evidence can be said to -
be that mode of intentionality "par excellence", that is, truly "the
consciousness of something". Fink points out that self-évidence is a
basic mode of intentionality in general, of all kinds of acts, which

128
everywhere has its opposite mode in signitive and empty intentions,

126 ;
For the word "Evidenz", in its most special or technical sense,
"self-evidence'" is a better translation than "evidence".
127
lusserl, The Idea of Phenomenology, p. L7.
128
Fink, p. 83.




73

Intentionality here, as before and always, describes consciousness in
its grasp of its objectivations. From this it seems to follow that

the notions of "self-evidence" and "intultion™ are in some sense
identical, which is to say, that they both describe the same state of
-affairs, namely, the grasp of the object as it is itself, The identif=-
ication, if indeed this is the case, can 2t once be tested through a
closer exarination of the conception of evidence,

Evidence, Hﬁsserl says, is not a feeling, marking out the
phenomenon as at one time evident and at another time, through its
absence, marking out the same phenomenon as non=evident., In disting-
uishing between cases of evidence and non-evidence, ﬁusserl opposes this
notion of feeling as evidence, saying that the diffe;ence between evidence
and non-evidence lies precisely in the fact that the phenomenon itself
differs in each case. He giveé an example, If I at one time have red-
ness in an intuition and at another time think about redness in terms
nerely of stbols with empty intention, then, according to Husserl, one
need only look at the phenomena in order to recognize that they are en-
tirely different, and united through that which identifies them as two
cases of the same thing, namely, meaning. From this Husserl concludes
that if the phenowmena themselves differ, then this difference lies
precisely in that, in one case the "self=-givenness" of redness lies
before us, or, subjectively expressed; the adequate "seeing'" or intuition
of the phenomenon itself, while,in the other_oase; we have a nmere refer-
ence to.the phenomenon,. Thus we see that the difference between evident-
ial and non-evidential presentation is precisely a difference between
intuitive fulfilmentﬂand signitive intention. We conclude, tﬁerefore,

that self-evidence is intuition, or expressing it differently, self=-
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evidence or intuition is the self-givenness of the phenomenon itself,

In Husserl's cwn words,

"In the broadest sense, self-evidence denotes a universal primal
phenomenon of intentional life, namely——as contrasted with
other forms of consciocusness-of, which is capable a priori
of being enpty, expectant, indirect, non=-presentive——the quite
preeminent mode of consciousness that consists in the self-
appearance, the self-exhibiting, the self-giving, of an affair,
an affair complex(or state of affairs), a universality, a
value, or other objectivity, in the final mode: titself theret,
‘timmediately intuited!, 'given originalitert," 129

The close connections, or, So %o speak, the identification of the con=-
cepts of "intuition" and "self-evidence'" proves an immense step forward
in our primsry task which is the fullest possible clarification of the
concept of "intuition", and, more specifically, "essential intuition,
A further step, however, is necessary, for we must now examine the
relevance of this so-called identification to the field of reduced
experience,

Consciousness, we will remember, is conceived of as a stream of
experiences(Erlebnisse). This, we might add, is by way of essential
necessity, for conscigusness, as intentionality, does not have things
in it; its only things, so to speak, are the acts of conscicusness, The
cogitationes are referred to as the "first absolute-immanent data', In
contrast, transcendent being 1s put and held in question. !More precisely,
the cognitive act has genuine abstract parts constituting it, but trans-
cendent  being, here meaning the "real" object, is not to be found as
a genuine(reell) concrete part(Stick), not as something which really

130

exists within the cogitatio,. It is, however, "there'", meaning

in consciousness as s stream of experience, but this being "there" must
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be spelled out, for it is not presence in any ordinary sense,

Being “there", in this connection, consists of certain consci=-
ous acts of specific and changing structures, such as; perception,
imagination, memory, etc., for which being "in" does not mean "in" in
the sense of being contained as in a hull or vessel. The things in-
stead come to be constituted in and through conscious acts, although
in reality they are not at all found in them. Al This means, that the
object, which itself is not an immanent "component" of the stream of
experience, in any genuine sense, is regarded as object of consciousness,
and, accordingly, is constituted as "such and such', as an intended
_object. As an intended object, it is an "irreal" or ideal "component"
of consciousness, It is, as intended or phenomenological object, no
longer regarded as transcendent, for, as we know, as meant object, the
object is correlative to consciousness_.132 The object is "inteﬁtionally
immanent", that is, it is immanent in the sense of self-given as cons-
tituted in evidence, Within the immanent a distinction between appear-
ance and that which appears nust be made., Immanence, therefore, signifies
the nature of whatever objects have been reduced to the stream of exp-
erience., Consciousness as cogitationes and its objects as intended are
imnmanent. We have, therefore, two absolute data; the givenness of the
appearing(cognitive act) and the givenness of that which appears(object

| 133
of cognition),
To be given, and this applies to any kind of object, is to be

exhibited as "so and so" in particular acts of consciousness. In and

131 132
Ibide, Do Je The term "object" must be under-

Stood in its widest possible sense. It is meant to apply not only to
physical things of ordinary perception, but things of cultural value,
beliefs, opinions, logical and scientific concepts, to all real beings
both inanimate and animate, and So on.

133 .
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through specific acts of consciousness the object in question exhibits
the compdnents that contribute towards determining its sense, and also
the sense of its specific objectivity and existence, which is obviously
not the same in the case of ideal objects, and essences in particular,
than it is in the case of physical things, In and through specific
acts of consciousness objects are exhibited as "so and so", that is,
they are given, This is to say: that in and through specific acts of
consciousness particular objects are constituted as "such and such",
An object!s givenness is, therefore, a function of its constitution,
It is for this reason that Husserl says that, '"the problems of given-
ness are the problems of the constitution of objects of all sorts

134
within cognition", Thus we see that if an act of a certain struct-
ure is present, then by that very fact a certain object is also present,
and, moreover, that the character of the object in question is co=
determined by the character of the act in which the cbject appears,
This being the case we must acknowledge that to each kind of object
there attaches 2 mode of givenness which is exclusively its own, and
which accounts for its particular kind of being. In other words, every
kind of object, whether it be physical-material, categorial, or essential,
has its own way of giving itself, or, as Husserl says, its own approp-

135

riate kind of evidence or self-givenness, Thus to understand the
different ways in which an object can be itself present to consciousness,
that is, can itself be given, is to understand evidence. This in turn
implies that through an investigation of the modes of givenness we can

come to a greater understanding of the kinds of intuition, and, in part-

icular, essential intuition., Let us now enter into such an investigation,

13h
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The adequate, or the perfection of self-givenness, correspoends,
according to Husserl, to the immanent phenomenclogical sphere of exper-
ience, More precisely, where the object is itself immanent, it can come
to be adequately given or self-given. In contrast, the transcendent
can only come to be inadequately given., In section Ll of Idess I,
Husserl even more precisely contrasts the mode of givenness of things,
and of transcendencies in general, with the mode of givenness of that
wvhich is immanent. He states that transcendent being in genersl, no
rmatter what sort, can only be brought to givenness through appearances,.
that is, in a manner analogcus to that mode in which a thing comes to

136
givenness. The real object is necessarily given perspectivally
(onesidedly), presenting or giving the object through an incomplete
series of profiles, The evidence pertaining to particular objects in
a real objective world is "external experience"; and we see that, as a
matter essential necessity no other mode of self-presentation is con-
ceivable in the case of such objects., But we can also see that, on the
other hand, this kind of evidence has an essential "onesidedness'-—
stated more precisely: a rmultiform horizon of unfulfilled anticipation
(wvhich, however, are in need of fulfilment) and, accordingly, contents
of a mere meaning, which refers us to corresponding potential evidences.137
That which is immanent, however, doeS not present or give itself in
this way, that is, as an identity uniting modes of appearances through
perspective continua, but as absolute, This serves to distinguish
between the '"guasi-givenness'" of the transcendent and the absclute

138

givenness of the immanent.

136 137
Ibid., p. 125, sect. Ll. ‘Husserl, Cartesian Meditations, p. 61,
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To this fundemental difference in the modes of being given we
night well expect a corresponding difference between the acts of in=-
tuition associated with the respective modes of givenness. We find
that this is indeed the case. Husserl says, that as regards immanent
being, the dator intuition is itself immanent, while with respect to
transcendent being the dator intuition is of a transcendent character,
and cannot give the object in question adequately, in any sense, W
Vhat is referred to as "transcendent intuition" is, of course, percep-
tion, in the ordinary sense., It seems that to this latter type of
intuition there attaches a certain inadequacy by way of eséential nec-
essity. Immanent perception, on the other hand, which is.slsc called
Yimnediate'" or "reflective" perception, has to do with immanent objects,
or, in other words, with experiences(Erlebnisse), An experience,
Husserl tells us, has no perspectives(Ein Erlebnis schattet sich nicht
ab) and, therefore, through acts of immediate intuition, we intuit a

150
"self", It is a mark of the type of being peculiar to experience
(Erlebnis) that perceptual insight can direct its immedisate and un-
obstructed gaze upon every such experience, It must be pointed out
that immanent, or inmediate perception is in no way the same ss intro-
spection, According to Husserl, there is a clear distinction between
the two. Introspection, in its usual sense, means a person's appreh-
ension of his own experiences, It is a looking inward at one's own
mental states, instead of a looking outward at the world in which he
is, Immanent perception, on the other hand, is precisely this looking

outward, It is reflection on our experiences which as we "live" them

139
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cannot be doubted, Introspection looks only at the conscious activity,
not at its objective correlate., Only immanent or reflective perception
does the latter.

From all of this it has been established that transcendent or
empirical intuition and immediate intuition are distinguishable in
terms of thgir respective modes of givenness, This is +to say: that
transcendent being gives itself only through éppearancés, which are
necessarily perspectival; it gives itself now from this Side, now from
that, and so on, and can, therefore, only be seen as such. On the other
hand, immanent being has no perspectives and is given absolutely, which
means that it can be apprehended or intuited immediately and directly.
It is given as something that "is'", and that "is" here and now and whose
being cannoct be sensibly doubted. In this way the pure phenomenon, the
cogitatio, for example, a particular perception is reached, for while
I.am.perceiving I can also look, by Qéy of pure "seeing" at the percep=
tion, at it itself as it is there. Ihg perception which is thereby
grasped and delimited in "seeing" is an absolutely given pure phenomenon
in the phenomenological sense, renouncing everything and anything trans-

1
cendent.,

We have the givenness of the pure cogitatien as an absclute pos-
séssion, but not the givenness of outer things in external perception,
although such perception makes a claim to be giving the existence of
these things. We do not understand, Husserl says, how perception can
reach transcendent objects, but we do understand how pe?ception can

reach the immanent, provided, of course, that it is reflective, and

purely immanent perception, which has undergone the reductions. Every
3 *
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inmanent perception, morecver, necessarily guarantees the existence
12 :
(Existenz) of its object. In answer to the question: How do we
understand this? Husserl responds, "well, we directly 'see', we directly
143
grasp what we intend in the act of 'seeing! and grasping". This
"seeing" or grasping of what is given, insofar as it is actusl "seeing",
actual self-givenness in the strictest sense, and not another sort of
givenness which points to something which is not given— this, Husserl
4L

says, 1is an ultimate.

Turning now to Husserlt!s views about imnmanent objecté one must
recognize that there are wany kinds eof immanent objects. There are,
for exemple, this act of perceiving, of'recolleCting, and so on, but
also universals(objects and states of affairs) and, of course, essences.
The latter kind of immanent object is wost important, for, as we know,
phenorenoclogy is to be a purely eidetic science; its subject matter is
essential being. In short, Husserl wants to secure knowledge of essences
(Wesenserkenntnisse), The particular cognitive phenomenon, as cognitive
act, coming and going in the stresm of experience is, therefore, not the
sort of thing about which phenomenology establishes it conclusions., The
phenomenologist is primarily interested in putting the qgestion of
essence, The question then arises as to whether or not essences and
idealities in genersl are capable of self-givenness in the same sense
as cogitationes. Husserl states plainly that no less do we find evidence
in the essence and the universal; we recognize that essences, and other

' 145

idealities in general, attain self-givenness,

First of all, with respect to universals or general objects, we

112
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must make use of what we have already ascertained, namely, that in
reflective perception the cogitationes are absolutely given to us in-
sofar as we consciously vnderge them. We can, Husserl now states,
inspect universals which are singled out within these cogitationes,
and within their genuinely(reell) abstract aspects; we can in a "seeing"
abstraction grasp universals. We know that this is the case from our
previous considerations of universal or general intuition., Let us
consider a case which Husserl sets down as an illustration of what is
meant here. Let us consider, therefore, a case in which a universal
is given, that is, a case where a purely immanent consciousness of the
- universal is built up on the basis of some seen or self-given particular.
I have, he begins, a particular intuition of redngss, or rather, several
such intuitions. I stick strictly to pure immanence; I am careful to
perform the reduction. I then snip off any further significance of
recéness, any way ih which it~mayAbe viewved as something transcendent,
for exanple, as the redness of a piece of blotting paper, on my table,
etc., and thereby isolate or abstract én aspect of the phenomenon. And
now, he continues, I fully grasp in pure "seeing" the redness in general,
No longer is it the particular as such which is referred to, not this

- 146
or that red thing, but redness in general. This givenness is also
something purely immanent, not immanent in the spurious sense, that is,
as something existing in the sphere of an individual consciousness, We
are not speaking at all of the act of abstraction in the psychological
subject and of the psychological conditions under which this takes place,
but we are speaking of the givenness of the universal redness in general,

or of universal or general "seeing". The universal or general object

146
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comes to self-givenness through an abstractive "seeing" which is itself
v}ounded on acts of transcendent perception, This, then, is one form
of pure "seeing" or immanent perception, in and through which the object,
as universal or general object, is brought to self-givenness.

Now, with respect to the givenness of essences, we know that
it is not constituted on the basis of acts of straightforward intuition
in such a way that we, so to speak, "pluck" a universal from the phen-
omenon itself, but is reached through a process known as "imaginative
variation". Following the eidetic reduction, which itself restricts
phenonenclogical ingquiry to "immanental essences", the above process
. brings the essences to ncrmal distance, to complete clearness, They
are put before us, as pure subject, as "pure possibilities" whose
validity is independent of contingent existence., In other words, the
individual element is ignored whilst the whole essentlal content is
ralsed to eildetic consciousness. The act reaching the essence is not
an ebstractive act, that is, it is not an abstractive act in the sense
that abstraction is understood as subtraction, but is aimed at a part-
icular level ﬁf the phenomenon i1tself, namely, the level of necessary
structure., This process reaches the essence in a manner which is en-
tirely different from abstraction. The definition of essence as nec-
essary structure itself makes clear that it 1s not merely a matter of
elevating a number or perhaps all of the characteristics of a particular
phenomenon into generality; but that the essence is formed of those
characteristics which form the very condition of the possibility of
the phenomenon in question. A distinction must, therefore, be made
and held between general objects and essences. There is certainly

a difference between their respective modes of givenness and this must,
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as ve know, be a consequence of a difference in their respective kinds
cf being. DMoreover, this difference in their modes of givenness is,
of course, a differenée in the modes of apprehension associated with
tﬁem. The essence, therefore, can be brought to self-givenness, which
is to say, that essential intuition is, and, therefore, can be brought
to bear.

The earliest stage was the evidence of the cogitatio. There
one would only have to graép and "see" it, in reflective or immediate
perception, Following this we found that cone could, on the basis of
these first absolute data, separate out specific universzals and cat-
egorial forms, and, finally, that the essence could be brought to self=
givenness and therewith "seen" fhrough a process of imaginative variation.
The consciousness in which these objects are breught to givenness, as
well as, purely intuited, is, Husserl emphasizes, not like a box in
which these-data are simply lving; it is the "seeing" consciocusness
which consists of cognitive acts which are formed in such and such ways, -
and the things which are nﬁt cognitive scts are nevertheless in these

1h7
acts, and come to be given in and through such acts. The problens
of pgivenness are, we must remember, ultimately the problems of constit-
ution, and , therefore, the notion of intuition, of whatever kind or
148

whatever form it may have, can be conceived of as constitutive intuition,

We have, in this chapter, approached the notion of intuition

in general, and then each of the kinds of intuition explicitly recognized

by Husserl, as basically a question of evidence, or, in other words, as

1L7
Ibide, PPe 56=57.
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It is only in the period after Logical Investigations that
Husserl goes so far as to ascribe to the intentions the function of
actually constituting the intentional, It thus becomes the achlevement
(Ieistung) of the intentional acts.




8l

a question regarding the various modes of givenness attaching to the
various ontological types of being., What we have found is that the
form of intuition and mode of givenness are one and the same phenomenon
éxpressed from different points of view, This has great bearing on
the understanding which can be attained of the phenomenological appeal
to intuition. This is to say: that, according to the conception of
intuition advanced, we éo not have a number of cognitive faculties
which give us knowledge of various sorts of objects, but a conscious-
ness as stream of experience(Erlebnis) which can inspect the modes of
of givenness attaching to various types of objectivations. The point
of introducing intuition, and of grounding an entire phenonenological
philosophy in intuition, is not to make psychological statements about
the origin of our knowledge of a particular kind of object, and, hence,
to do psychology, but to return to origins, to ultimate beginnings,
which means, of course, a return to self-evidence. In Short, intuition,
in the phenomenological context, is an inspection of evidential claims;
The appeal to intuition reflects an over-riding concern with cuestions
of evidence, and ultimately makes possible the realization of phenon-
enology's intent to "return to the things themselves", This return

is essentially a submission to self-evidence. The appeal to intuition
neither needs to, or for that matter can, be justifiea beyond its

expression in terms of self-evidence,




CONCLUSION

The preceding has been primarily concerned to test Husserl's
claim to have made first beginnings in a2 rigorously scientific philos-
ophy. As was pointed out in the Introduction, this claim immediately
gives rise to problems of method. More precisely, this claim implies
two correlated elements{ (1) that philosophy as rigorous science has
its own unigue object-domain, and (2) ihat the constituents of this
particular object-domain are in some sense "experienceable", H It
has been our point of view, froh the outset, that, in the final_analysis,
_these requirements are ret by Husserlt'!s acceptance of a more basic and
larger conception of intultion, which, in short, defines intuition as
a cognitive instance presenting an object to us as self-given. What
this acceptance means precisely is the "every possible object has its
own ways of coning under a glance that presents, intuilts, meets it
eventually in its 'bodily-selfhood!, and lays hold of it." o With
this extended and more basic conception of intuition Husserl is permit-
ted to speak of essential intuition, and, therefore, of phencmenology
as rigorous science of essential being. Without this conception of

intuition, essences as the constituents of the phenomenclogical object-

domain could not be said to be, in any sense, "experienceable", and

they could not then be said to constitute a unigque object domain. The

claim to have established philosophy as rigorous science, therefore,

149
These, of course, are not the only problems asscciated with
a claim to have established philosophy as a rigorous science, but in
meeting them, one comes a long way in support of such a clainm,
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seemns to rest on Husserl'!s recognition of this more basic and larger
conception of intuition. Tﬁe same thing is expressed in saying that
the phenomenological method, which is developed to achieve the ideal
of rigorous scientific philosophy, is essentially a method of intuition.
Spiegeloerg goes as far as to define phenomenology, in the sense that
it 1s common to the whole earlier "movement'", 2S an intuitive method -
, 151

for obtaining insights into essential structures, It is precisely
because of this that our inguiry into Husserl's phenomenological
philosophy has, in the main, been given over to a consideration of
his conception of intuition. In conclusion, we shall endeavour to
rnake this connection guite clear and draw out certain of its implic-
ations.

Philosophy, acﬁording to Husserl, by virtue of its essential
aim, wants to be rigorous science, As such it would be, as we have
already seen, of an entirely different character than either sciences
of nature or of mind; it lies in an entirely new dimension, one of
true origins or beginnings. Being radically different from natural
science it cannot rely on the well established methods of these sciences,
with which we are thoroughly familiar, but must concern itself generally,
with the developing of special methods which would make possible a return

152

tc origins, or to "presuppositionlessness', It must devise methods

which would fit in from the outset, and continucusly throughout its

wvhole development with the aim of achieving a rigorously scientific
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"Presuppositionlessness(Voraussetzungslosigkeit)" stands for
the attempt to eliminate presuppositions that have not been thoroughly
examined, It is thus not freedom from all presuppositions, but merely
freedom frem unclarified presuppositions that is involved,
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philosophy.

That philosophy is to be\rigorous science and characterized by
"presuppositionlessness" means, in Husserl's view, the strict exclusion
of all assertions which could not be completely realized phenomenolog-
ically, that is, in terms of intuitive experience alone, and subject
fo well defined conditions., So, as a matter of essential methodoiogical
necessity phenomenological philosophy, as rigorous science, refers baﬁk
to self-evidence. What it accepts as the source of authority for all
rationél statements is immediate “seeing"—not the bare seeing of sense
experience, but seeing in the sense of originally given consciousness.
Husserl formulates the "principle of all principles", of his philosophical
science, in these words: "that very primordial dator intuition is a
source of authority(Rechtsquelle) for knowledge, that whatever presents
itself in 'intuition' in primordial form(as it were in its bodily reality)
is simply to be accepted as it gives itself out to be, though only with-
in the limits in which 1t then presents itself." 13 The method and
ain of phencmenology as rigorous science are, therefore, united, The
primary interest is one of grounding all knowledge on final ultimate
sources, that is, on principles which present themselves in and
ﬁhrough primordial intuition. Husserl seeks the ultimate foundation
of all our rational asserdtions in an original intuition of the "things
themselves" concerning which we want to make a statement. It is in
this sense and only in this sense that philosophy as science of final
and original grounds is rigorous science, For Husserl, "scientific
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knowledge is, as such, grounded knowledge',
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In order that philosophy be rigorously scientific, it nust
return to origins or beginnings or, as Husserl himself puts it, "to
the things themselves(zu den Sachen selbst)"., It is above all imper-
étive to get at "the things themselves'; that is the first and fund-
emental rule in the phenomenclogical method. This appeal for a “return
to the things themselves' means precisely a return to the ultimate
source for 211 justification of all our rational assertions, a return
to the primordial sources of intultional experiences and to the insights
into essential structures(Wesenseinsichten), This appeal is, therefore,
but another way of expressing Husserl'!s "principle of all principles",
which, as we have seen, recognizes that the ultimate source for the
justification of knowledge is "seeing(Anschauung)", A "return to the
things themselves™ is, therefore, a return to that which is given, that
which presents itself, that which we '"see'" in consciousness,

This given is called "phenomenal™ in the sense that 1t gives
itself or "appears" to pure consciousness, The word "phenomenon" nmust
not be understood in the Xantian sense as implying an unknown something
(Ding en Sich) behind phencmena; such an unknown does not come into
guestion for phenomenology which is concerned solely with that which
gives itself, that is, the data of primordial intuition, The "things"
referred to are, of course, not the real objects or facts, but rather
the immediately evident phenomena within the region of purified exper-
ience. In short, "phenomena", in the phenomenclogical sense, are those
things which appear to the reflecting consciousness as self-given. The
phenomenological analysis is not concerned with matter-of-fact, but

with essences as the phenomena of purified experience. In other words,
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the intuition spoken of is not the self-givenness of physical things
in "outer" perception, but essential intuition. It is at this point
that the recognition of a more basic and larger conception of intuition
takes on its full significance. Indeed, it cen be said that the accep-
tance of this conception of intuition, so to speak, Structures the whole
.phenomenological program, .

The program itself, as we have seen, is basically a methodolog-
ical one, which leads us back to consciousness; and by consciousness
it does not mean the empirical consciousness of the psycho-physical
organism in relstion to the physical world, the field which psychology
investigates, but pure consciousness of the "geistiges" ego. . Unfortun-
ately, this can only be poorly translated as "spiritusl" or "intellect-
wal", The starting point is an ego-cogite, but, in virtue of the fact
that consciousness 1s always consciousness of something, every cogito
is necessarily the cogito of a cogitatum. Consequently, if one asserts
that all consclousness is intentional, then it is evident that nothing
can be said about cunséiousness unless attention is paid to that of
which one is conscious and vice versa. From this, it is clear that
the question as to the essence of aﬁy being is a question concerning
the.acts of consciousness in and through which that being has to
manifest itself originally as "this" or "that", It is in this sense
that phenomenology is 2t once science of essence and science of consci-
ousness. The essences of things, therefore, can only be determined it
seemg by returning to the acts of consciousness. This is a necessary
consequence of the application of the concept of intentionality to

cognition., In the act itself is revealed the manner in which the
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intentional object is given, which is to say that the act contains its
own evidence, its own assurance of givenness.

As we know, Husserl contends that immediate self-comprehension
(Selbsterfassung) of intentional cbjects given in evidence 1is indeed
‘possible, so far as they present themselves in consciousness as intend-
ed objects., . In broadening the ordinary sense of intuition wheat Husserl
is saying is precisely that not only sensible particulars can be brought
to givenness but idealitles and specifically essences as well. In other
words, phenomenology in dealing with essences treats of a kind of being
that can be grasped abSOIQtely, for it has been given to us absolutely,
which means, of course, that it has been intentionally.constituted in
the immanence of consciousness.

What we have found in ﬁur examination of Husserl's theory of
intuition is that intuition ié by no mesns to be looked at as a mere
fleeting act of introspection, nor does it suggest an abandonment of
rationalism for some form of irrapionalism. On the contrary, phenomen-
ological intuition conceals no more difficulty or mystical secrets than
does perception in the ordinary sense of the term. For example, when
we bring “colour" to full intuitive clarity, to gilvenness for oﬁrselves,
then the datum is an essence; and when we likewise in pure intuition—
looking say, at one perception after another—bring to givenness for
ourselves what perception is, perception in itself(this identical
character of any number of flowing singular perceptions), then we have
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intuitively grasped the essence of perception, Phenomenolcgical
intuition is simply & "bringing to givenness", or a "mzking presentg"

in evidence.
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The phenomenological method meant to achieve the ideal of
philosophical science has broken all inquiry loose from empirical
preconceptions to the extent that the rational structure of the object
alone can be brought to givenness. This structure, as rational
"residuum" displays itself in its bodily presence, showing its com-
ponents or constituents to reflective consciousness. The essence has
thereby been rendered inﬁuitable, has been brought to givenness, and
offers its credentials for inspection. The method is, therefore, neither
deductive nor empirical, but consists in "pointing(Aufweis)" to what
is given and elucidating it; it neither explains by means of laws nor
deduces from any principles. Instead, it fixes its gaze directly upon
whatever is presented to consciousness, that is, its object. Husserl
offers primarily a methodology, a theory of method "rooted" in intuition.
Having ascertained that all objects of cognition can be objects of
intuition, Husserl proposes phenomenology as rigorous science of essence,
and therewith establishes a much broader basis than seﬁse experience Aas
the authority for cognition and ground for judgements.

Phenomenology, as rigorous science, consists of investigations
into origins; it is a search for ultimate ground for our knowledge.
Husserl's search for such ultimate roots leads him to the "things them-
selves", to the plane of original phenomena to which all our concepts
and ideas refer. Putting to use a more basic and extended concept of
experience(as intuition) Husserl has confronted the time horored pre-
judice which certifies only empirical experience(Erfahrung) as the
sole legitimate source of knowledge by acknowledging that all forms

of objectivity, all objects of cognition, insofar as they are
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intelligible, are experienceable or intuitable. This broadens the field
of data and yet remains tied to the principle which accepts as valid
only that which can be "seen". Rationalism and Intuitionism, often
taken as contraries, are made compatible.

This broader experiential base prompted Husserl to point out
that if by "positivisn" we are to mean the absolute unbizsed érounding
of all science on what is '"positive', that is, on what can be primord-
i1ly apprehended, then it is we(the phenomenologists) who are the

156 '

genuine positivists. The thrust of Husserlt's criticism of ewpir-
icism 1is that it identifies the return to the things themselves with
the supposition that all know]edge nust be founded on that which is
given empiricélly. In accepting this restriction empiricism simply
tekes for granted that only empirical experience(Erfahrung) can be
a source of knowledge. Husserl, on the other hand, suggests that a
genuiné "yreturn to the things themselves" is a return not to isalatable.fadS?
but to "seeing" in general, as the primordizl dator consciousness of
any kind whatsoever. In recogﬂizing all kinds of intuition, as modes
of being presented, and as equally valuable sources for the justification
of knowledge, Husserl is saying that empiricism is only a "half-way"
intuitionism or only an apparent empiricism(Scheinempirismus). Husserl's
own radical "transcendeﬁtal enpiricism' is based on the idea that
intuition@nschauung) should be broadened so as to bring within its range
not merely sense particulars but slso—and more significantly—ideal
concepts and types.

More precisely, while phenomenology, on the one hand, célls

attention to a hitherto neglected field of data, nsmely, transcendental
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experience, it does not, on the other, claim to have discovered 2

realu of being behind, beneath, or beyond, in any conceivable sense,

the perceptual world of everyday experience, or apart from the order

bf existence already familiar to pre-philesophical judgement. It does

not claim a special "philosophical™ intuition enabling one to penetrate

into a '"new realn'" accessible only to such intuition, but otherwise

not open to sight, nor does phenowmenology set out to construct such

a "new realm"., Its procedure is neither speculative nor constructive.

What phenomenology sets out to do is to clarify, to elucidate the world
& 157

through a questioning which transcends the world. The level of

essential being is correlative to factuzl being. O0One needs only to

purify ordinary experience in order to gain access to transcendental

experience.

As 2 science, phenomenology thus aims at Wesenserkenntnis and
as such, "its sole task and service is to clarify the meaning of the
world, the precise sense in which everyone accepts it, énd with the |

158
unquestionable right, as really existing." The task of phenomenology,
whether in respect to ordinary experience or scientific knowledge, or
other sphere of human discipline, is to trace back concepts and ideas
to thelr corresponding essence-origins, Iﬁ this sense, phenomenology
offers to be science 6f essence— Science based on essences and about
essences. lMore precisely, phenomenology devotes itself %o an elucidation
of meanings, which is performed by cuestioning experience., Its task,

once again, is to clarify all concepts and ideas, whether they are our

creations or are derived from tradition, which we use in our life, and
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particularly the basic concepts 2nd ideas of our entire common sense
as well as scientific concepts of the world. Thus phenomenology is
"sense-investigation", which is & matter of insight into the essence
‘of the concepts and ideas in guestion, and methodologically, this
end cén only be attained by mzking the essence present iﬁtuitively in
an adeguate intultion.

The above characterization of phenomenclogy has at least three.
jmportant implications which establish the foundation for the discipline
of phenomenology. These are: (1) there is a world, besring in mind
that for Husserl "world" is itself a concept that must be phenomenolog-
ically constituted, (2) this world has meaning and significance, (3)
hoth the world and its meaning are accessible in.experiencé. The last
of these is, of course, the most important, for if it were not the case,
the phenomenclogistt!'s most basic quesﬁicn——%hat it means to be—would
suggest werely a vain preoccupation,

The subject matter of phenomenology consists, as we know, of
experiences whose essentiality is to be analysed in intultion, and
not of experiences as events occuring in the natural world. Phenomen-
ology is, then, not interested in the real conditions of empiricsl
being, that is, in causal explanation, nor is it concerned with even
those conditions which belong to an only possible natural world, but
is interested only in the pessible as such. Admittedly, it is difficult
to conceive immediately of what possibility cen meen in the sense of
that which is werely possible. Can there be a possibiiity without

reference to actuality? Undoubtedly, Husserl is saying that, in a

sense, there is, and i1t is precisely on this point that his essentislism
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differs most markedly fronm "existentialism", which allegedly owes

much to Husserl., Husserl'!s philosophy is 2 radical essentialism., It
ignores the individual, the unique, precisely becauée it could not
take such elements into sccount and still be rigorously scientific.
‘Husserl wants to establish philosophy 2s genuine science and such a
science could only be an essentialism. In such a science, existence
could only be significant as possible existence, 2nd it is in this
sense that Husserl's phenomenology is rigorous science of possibility.
It neither makes, nor can.it make, factual determinate claims, but is
restricted to dealing with that which is possible snd as such represents
an indispensable philosophical task insofar as the knowledge of possib-

157

ility must precede that of actuality(Wirklichkeit).
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