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PREFACE

The guestion "What is truth?" which is as old
as philoééphy, often pgémpts groans, iooks of exaspera~
tion ana is often considered to be a banal, wern-out and,

- in some cases, an unanswerable cuestion. 0ld though the
question may be, 1t still catches ouf interest no matter
how many times our searéh'for an answer has been fruitless

, %epeatedly, we try té Tfind an answer to this cuestion,
%nbwing that the.answer is of great significance.

; In this thesis, 1 discuss Merleau-ronty's new

answer to this o0ld cuestion. Those looking for a. clear-

cut discussion in his writings in which he examines truth
explicitly and at length, Will be disappointed. Insfead,
they will find thréughout his writings, short discourses
and statements about truth. In my thesis, 1 have attempted
to pierce through Merleau-Ponty's various ways of des-
cfibing truth to discover the-kernel of his thought,.to
fiﬁd what he understood truth to be and, also, to argue

that Merleau—fonty's understanding of truth was a departure

from traditional ways of understanding truth.
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THE PROBLEM OF TRUTH

Le soucli de la vé}itg
exterieure denote la bassesse
‘contemporaire et 1'art deviendra,
si 1l'on continue, je ne sais cuelle
iocambgle au dessous de la religion
comme poesie et de la politique comme
intéret. 1

Ge. Flaubert

To philosophize is to seek the truth. Hence,
man's understanding of the nature of philosophy and of
truth have always been intimately associated. A philo-
sopher's answers to the cguestions "What is philosophy®?"
and "What is truth?' bask in eaoh.other's light, sus-—
- taining and supporting each other. In other ﬁords, the
_answers are co~reilexive. The thought of Maurice Merleau-
. Ponty is not an exception to this long tradition. However,
Merleau~Ponty's understanding_of'tfuth is a radical depar-
“ture from the traditional notions of truth. Throughout
the hiétory of philosophy truth has usually been considered
to be something extermal to man or within man, the subject.
Truth was an object or a property of an object which was
to be known, experienced or achieved, often after a 1ong,‘

1



arduous pursuit. Attendent upon the early bhenomenolo~
gists' call foriphilosophy‘to be radical reflexion which
Would open up a "promiséd land" was a new understanding
of truth. |

ferleau-Ponty agreed with Edmund Husserl that
the task and service of phenomenology was to clarify the
meaning of the world and to fender understandable the
.precisé sense in which everjone accepts with undeniable

right the existence of the world and of themselves. In

- his attempt to understand man's experience in the lived,

familiar world (Lebenswelt), Merleau-Fonty found inadequate

fhebtrdditional subjective and objective philosophies and
attempted to go beyond these traditional ways of under-
standihg man and his relation to the world to an under-
standing of man and his reiation to the wofld which wés
more faithful to man's lived experience in the world. In
theAcourse of this this thesis, the reasons why Merleau-
Ponty considered it necessary to -find an alternative to
tradjtionél objectivism and subjectivism will be discussed.
The early phenomenologists suggested that man's
relationship to the world and to truth did not have the
dualistic subject-object form. Thus, truth is not exter-
nal to man and, on the other hand, truthvis not "within"
mane. "Truth does not 'inhabit only the inner man' or
mor accurately fhere is no -inner man, man is in the

world and only in the world does he know himself. When



Ivretufn to myself from an excursion into the realm of
dogmatic common-sense or of science, I find not a source
of intrinsic truth, but a subject destined to be in the-
world."2 It is evident that Herleau~-Ponty's approéch

"to the problem of tryth is indebted to Bdmund Husserl

who, considering that man inhabiting the world is at the
junption of nature, body andAphilosophical consciousness,
maintained that the solutions to all problems are not to
be found within us or in the world. If these two avenues
are cul-de-~sacs, what alternative is open to us? In order
'té solve this problem. of truvth we must return to our pre-
sence in the world, the body subject'(l§~g939§hgggggg).
Man who is in the world, is in truth. ILike being, truth
is a cohdition for and of.man's'being—in»the»world (§3§§:
av-monde)., Given that truth is here, in the world engulfing
us, it will preseny problems for one trying to study truth--
the transparency supporting and permeafing our lives. We
.are embedded in what we are tryingkto sees In the per-
ceived worldwe experience a truth which shows through and-
envelops us rather than being held and circumscribed by
-our mind."3 Our wonder "in the face of the world" is a
wonder in the sight of truth. Just as the only wey to
understand the world we find ouvrselves living through is
the method of radicel reflexion or, in other words, a con-

sciousness of our ultimate dependence on an unreflective
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~1life which is our initial situation, unchahging, given
once and for a11,4 the only way to understand the phen-
omenon of truth is by means of the method of radical
reflexion. Reflexion, states kHerleau-Ponty, "tries to
render explicit an experience of‘truth.u5

If one is to understand iierlegu~Ponty's view of -
the nature and purposge of phiiosophy, it is necessary ‘
that one understand his conception of truth. Thus, this
thesis will attempt to examine KMerleau-tronty's underctban-
ding of truth. In response to the old guestions "What is
“philosophy?" and "What is truth?" lerleau-Ponty does not
think that one can accept the traditional ANEWErs o He
suggests that the inadecusteness of past responses is
due to a misunderstanding.of the nature of philosophy and,
secondly, fhe nature of man's relationship to the world.
Instead of turning our back on the old answeré, IMerleau-
Ponty recommends that we look anew at the source of these
"fundemental cuestions:
Philosophy does not raise cuegstions and doeé
‘not provide answers that would little by
little £ill in the blanks.... Philosophy does
not take the context ag given, it turns back
upon it in order to seck the origin and the
meaning of the cuestions and of the responses
and the identity of him who cuestionsSescesd -
Often it is thought that in light of Nerleau-Ponty's

premature death in 1961, prior to the completion of

L'Origine de lgmygiijé, it 1s not possible to understand




Herleau-Ponty's theory of truth. Throughout his works,
he has led us to a pinnacles '

We are obiiged to answer these cuestions

first with a theory of truth and then with -

a theory of inter-subjectivity.... But the

philosophical foundations of thege essays

are still to be rigorously elaborated. I

" am now working on,_two books dealing with a

theory of truth. 7
~ His vroject was unfinished. Expeétations were not met.
Thus, it ig often argued that Merleau-Ponty left unan-~
swered the cuestion "What is truth?" This view naively
overlooks the fact that all projects are left unfinished.
‘None of us will say our "last word"} Recognizing this
basic fact in his memoriam,vDufrenne wrotes ‘'"Merleau-Ponty
mourrait sans avoir dit son dernier mot, mais peut~€%re
1tamitié ltemportait—~elle alors sur'la raison: noug savons
bien cu'il n'y a pas de dernier mot, cue nulle mort ne

. \ <

vient a son heure, et cue nulle penséb ne s'achéve. Une

ceuvre est toujours un projet."B To argue that Merleau-

Ponty died prior to the writing of L'Origine de la vérité

and, therefore, that it is impossible to understand his
theory of truth is akin to arguing that by virtue of
Mozart dying without writing a book on the theory of
gesthetics, we can nét know lozart's views regarding
aesthetics. Just. as Mozart's understanding of heauty

permeates and is manifested in his music and, ultimately,

is the raison d'8tre of his music, Merleau=-Fonty's under-



qtﬂndlng of truth permeates and is manifested in his

I . A .
writings end is the raison d'etre of his worke

”hroughout all his writings, kerleau—}ontj S
constant interest in the notion of truth is evident. . For
finsﬁance,‘in his first article, published in 1933, which
was a review of Jean-Paul Sartre's article "L'Imaginaire",
Merleau—Ponty wrote:

T eee "On sait en effet cue pour Husserl ce n'est

mfme pas vnepsychologie €idéticue cui nous

donnerait 1a vérité concernant la consciences
cette véritt ne pourrait Stre atteinte cue Bl

] 1'on abandonne l'attitude'naturelle, le rdalisme

] de la connaigssance commune et de toutes les _

’ sciences pour une av+1i“‘ trancscendentale ou
toutes les choses se résolvent en significa-
tions.J

-On another occasion, in one of his last published articles,

Merleau—fonty revealed that the problem of truth had not

been discussed by himself to his satisfaction. Unhappy

with his efforts to understand truth in terms of percep-
tion he stated that i1t was necessary "to give a precise

" description of the passage of perceptual faith into

explicit truth as we encounter it in the level of language,

concept, and the cultural world."lo

Thus, although lierlecau-~Ponty did die before com-
pleting his discussion of truth to his own satisfaction,
his understanding of truth is to be found in 21l of his

writings. Hence, in this thesis, I will take a point of

view contrary to that of Jean-Faul Sartrets. "Sartre a



. - . s s
dit gue Merleau-Ponty mourrait désespéré parce que
" . ) . s .
1 existence ne trouvait pas sa vérité et cu'il se re-

fugia dans cette historicite primordiale, cette ontologie

111

fondamentale. '~ I will argue that Merleau-Ponty died, as

‘we all will die, without finishing his task but that he
did not die in despair.

Merleau%Ponty states that mah is condemhed to
ﬁmeaning; we find ourselves in a world Which is not only

"there" but alsgo in a world which has meahing. "The phil~

osophef is the man who wakes up and speaks."lz'mherefore,

the philosopher is condemned to be expressive.and'philn
osophy is expression. Addressing the College de France,
MerleaumPonty explainéd the relationship of philosophy
and expréssion in this ménner3'

. s sEXpression presupposes someone who expresses,
a truth which he expresses, and the others be-
fore whom he exXpresses himself. The postulate
of expression and of philosophy is that it can
simultaneously satisfy three conditions. Phil-
osophy can never be a t8te-a-t€te of the phil-
osopher with the ftrue. 1t cannot be a judgment
given from on high on life, the world, history
ags if the philosopher were not part of it--nor
can it subordinate the internally recognized
truth to any exterior instance of it. It must
go beyond this alternative .3

That which is expressed is always inseparable from its
expression. Thus, truth is always inseparabie from the
expréssion which accomplishes and conveys'truth.

ln one of his last essays. 'Le Philosophe et la

Sociologie"'MerleauaPonty‘suggested that the only way to
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understond the truth which we are embedded in is by means
of our "inherence" in the world. At first it may appear
that our inhabiting of the world destroyé all truth; how

ever, an wnderstanding of our relationship to the viorld

14

will pave the way to a new notion of truth. lan must
‘realize that he can never search beyond his inherence in
the world when trying fo understand the idea of truth,.
The source or ground of truth is the perceived world (13

monde percu.) and my ‘“natal bond" with the world. The

meaning of this union can only be found and understood
within the sll-encompassing bounds of my contact with the

world. An understanding of the world we are grafted into

‘on account of the inseparable union of le monde pergu and

le corps vpropre is necessary 1f we are able to come fo

understaend being, meaning and truth which are engulfing
us who are implanted in the world. There is only one way
to come to an understanding of the world and thet is by
-means of our inherence or contact with the world:
The secret of the world that we are seeking
must necessarily be contained in my contect
with ite. Inaemuch as I live it, 1 possess
the meaning of everything I live, otherwisge
I would not live it; and I seek no light con-
cerning the world except by consulting, by
making exolicit, my frecuenting EE the world,
by comprehending it from within.
Congidering thet we have an idea of truth and that we are
inescapably rooted in being and truth, we can only come

to understand truth within the bounds of our being-in-~the-



world. - 9

On the one hand, kerleau-ronty states that we are
alﬁays in the tfﬁth and, on the other hand, he states that
we bring truth into being. We discover and, at the same
~time, create truth. In order to clarify Merleau~tonty's
understanding of truth, I plan,firet, to discuss the
ground and structure of truth and, secondly, the sct of
truth. Then, in the final chapter, I will discuss lierleau-

Ponty's new answer to the old cuestion "vwhat is truth?"



II
THE GROUND AND STRUCTURE OF TRUTH
Evérything, indeed, is at
least two-fold. 1 '

M. Proust.

As we have seen Merleaﬁ—Ponty proposes than an
alternative is needed to the traditional views that truth
can be found "within" ér #outéide" of man., PhénomenOIO“y
must go beyond these altefnatives. Before proceeding to
discuss MérleaumPonty's understanding of the world and
man's relationship to the world which is the basis of his
understanding of truth, we should first examine why
’Merleau—Ponty.foundfit necessary to depart from tradi-
tional‘subjecfivism and objectivism and, at the same time,
the traditional subjective and objective theories of truth.

Merleau-—-Ponty's philosophy can be characterized |
as an attempt to go beyond the either/or way.of und er—
standing the world: either one accepts subjecfivism or
objectivism, idealism or realism. None of these philoso-
phical dispositions are adecuate suggests Merleau-Ponty.
Let us see why Merleau~Ponty found these approaches unsatis-

10
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factory. - '
Early in his first published book, The Structure

of Behaviour, Merleau-Ponty characterizes the ways of

accounting for man's being in the world which he proposes
must be replaced because they fail to assist him in his
attempt to-understand the relationship between conscious—
ness and nature?
eev-there exists side by side a philosophy on
one hand which makes of every nature an objec-
. . . . S~ 0 .
+tive unity constituted viv-a-vis consciousness
and, on the other hand, consciousness which
B - treats the organism and consciousness ag two

: .orders of reallty and' in t%elr re01§roca1
.; Arelatloﬂ as nfiectu and causes-

MerleauaPonty s criticisms of these Dhlloqophlcal views
are based. upon his understandlng of man s relationship to
g Lhe world. Tradltlonal subgectlve and obgectlve accounts
"of man's relationship to thé world are forms-of whet Husserl
“called the natﬁralAattitude. These accounts are unsatis-
" factory because?
they reduce all phenomena which bears witness -
to the union.of subject and the world, putting in
~their place the clear idea of the object in
itself and of the subject as pure conscious-
ness. +t therefore severs the links which3
unite the thing and the embodied subject.
These approaches fail because they are unfaithful to our
lived experience in the world. Prior to any analysis I
"~ know that I exist and that the world exists. Proofs of

the world's existence and my existence are unfaithful to

my most primitive belief in the world's existence and my
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inherence in the world. Of all things, I can be certain
that the world exists and that I am inhabiting the world.
Analysis and proéf of the world's existence overlook and
presuppose our primordial belief in the world's existence.
“This primordial belief, called Urdoxa by Husserl is:

the momentum which carries us beyond sub-

jectivity, which gives us our place in the

world prior to any science and any verifi=-

cation, through a kind of 'faith' or 'primary

opinion'-- -
The proper concern‘of philosophy is not to analyze the
status of the world and man's relationship to the world,
Because our relationship to the world which we live every
moment can not be clarified by further analysis: ‘'philo-
sophy can only place it once more before our eyes and
prgsent7it for our ratification,ﬂ5 Philosophy's task is
-hét to prove the existence of what we experience but,
instead, to bring to our attention once more éur relation-
shiﬁ to the world in order to deepen our understanding of
our lived experience in'thezworld.

We will not reach a deeper understanding of our
felationship to the world if we suspend our belief in the
world or detach ourselves from the world because all our
knowledge springs from our presence in the world in which
we find ourselves inhabiting prior to any analysis or
deduction of its existence., In directing his incuiry

tovards a study of man's being in the world, Nerlezu-Ponty
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offered an alternative to either idealism or realism in
which consciousness and the world would be reciprocally
related and . interdependent. Thus, for Merleau-Ponty,
"phenomenology became a way of showing the essential

involvement of human existence in the world, starting

. . "6

*with everyday perception ®

Congidering that the source of all knowledge .is
my lived experience in the world, one should leave behind
all scientific idealistic or realistic explanations of
existence. Neither is man "a 'living creature' nor even
& 'man', nor again even ‘a consciousnessg'."! What is man,
“then? . In response to this guestion, Merleau-~Ponty states:

I am the absolute source, my existence does

not seem from my antecedents, from my physical

and social environment; instead it moves out

towards them and sustains them, for I alone

bring into being for myself (and therefore

into being in the only sgense that the world

can have for me)gthe tradition which I elect

to carry on,ese.

It is futile to attempt to prove and analyze my
existence and the world's existence by means of detaching
congciousness from the world because, even if one could
separate consciousness from the world, to detach oneself
from the world would not lead one to a proof of the world's
existence. We do not need to prove that the world does
exist because the world's existence is self-evident. The

tagk of one philosopher is not to prove the world's exig-

tence but to describe the wonder of the world, "The real
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has to be described, not constructed or formed",9 advises
Merleau»Ponty. Although analytical reflexionts starting
point is our experience of the world, it returns td a
subject "as the condition of possibility distinct from ‘
that appearance, revealing the all-embracing Synthesis

10

- as that without which there would be no world." Thus,

analyticidl reflexion leaves the realm of experience and

.. . 11
offers instead a “reconstruction"

of oﬁr experience in
the world. |
The world we afe rooted in is not an intentional

object whose being is besﬁowed upon it by a Cohsciousness
and neither is the world an ehtity existing independently'
of man.and, also, the world is not an object from which
man can detach himself or suspend belief in. The world

"is not an object suéh that I have~iﬁ my possessioﬁ the
_ iaw of its'making;-it is the natural setting of, and field
for, all my thoughts snd all my explicit perceptions."
Fufthermore, the true cogito which for Merleau-Ponty is
being—in;fhe—world does not define the subjeét‘s existence
in terms of the thought he has of existing and, also,
"does not convert the indubilability of thought about
thelworld, nor finally does it replace the world itself by
13

the world of meaning." Instead of taking either of
these courses, "it recognizes my thought itself as an

inalienable fact, and does away with any kind of idealism
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in revealing me as 'being~inuthe—world'."14
. Furthermore, we must not question whether we
perceive a world . Instead, we must say: "the world
is what we perceive,"15 The final court of appeal in
these matteré_ié'experiencea I know that there is a
world because I find myself present in the world:
The world is not what I think but what I
live through: I am open to the world, I
- have no doubt that I am in communication
with it, but I do not possess it; it is
inexhaustible. 'There is a world'; or
rather:; ‘'There is the world'; I can never

completely account for this ever-reiterated
assertion in my 1life.l6

We choose the world and simultaneously we are chosen by

_the world. Together, the world and man are the setting

br field of our lived experienceo. The subject which I

Cam, is inéeparably united.with the body and the world

in which thé body, in turn, is inseparably bound.
Traditional suﬁjectivis%‘ahd objectivist theories

'are unsafisfactory because they overlocdked man's primore

dial belief in the existence .of the world and were un-

faithful to man's lived experience. Considering that

man's relationship to the world and its contents can not

be adequately understood by either of these two traditional

approaches, neither can truth be understood in terms of tra-

ditional subjectivist or objectivistic theories. Tradition-

ally truth has usually been considered to be a property of a

proposition or an object, As we have seen, Merleau~Ponty
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does not think whatever is apprehended in the world has
its meaning bestowed upon it by a consciousness and
‘neither does anything exist independently of the subject:
they are both reciprocelly related. Iike the vorld,
truth is not an intention whose meaning is bestowed vpon
it by an act of consoiousneés and neither is fruth a
property of an event or bbject eximsting independently of
the subject. Furthermnore, and more significantly, the
traditional theorieg of truth are unacce?table'because‘
they congider truth to be a propefty of an object, pro-
position or judgnent. For Merleau-ronty, truth is not a
'pfoperty: it is our milieuv, a mode 5f being=in-the-world,
~which is brought into existence. by vhilosophy like béauty
is brought into existence by art. »

Having discussed why Merleau~Fonty considered truth
to be something not found "within" or “outside" of man,
we are now in a position to examine '"Herlesu-Ponty's alter-
native %o tradjtional’subjectivist and objectivist accounts
of man's lived experience and theories of truth.

"The way out is via tﬁe‘door. Why is it that no
one will use this method?" asked Confucius. In this cese,
the door is the ground; the door to truth is the ground
of truth which is the phenoménological, perccived or natural
world "inseparable from subjectivity and intersubjectivitywdj

The ultimate philosophical problem, admits lierleau~Tonty,
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is to understaond how we are projects of the world.

. To begin‘with, contrary to Husserl, Merleau~-Ponty
does not consider the world to be a correlate of a pure
ego. The world's existence is not dependent upon the
constitution .of the world by a consciousness, not upon
my "thinking the world", but instead upon my living
through the world. What does this mean? The world is
not constituted by my conscioucness of the world. - To
the contrary, consciousness finds itself already at work
in the world which is presented to us through verception
prior to any analysis on our part. The world we find
ourselves living through is not the "real'™ objective
world and neither is the world the correlate of an inten-
ding consciousness. The world and man are inseparably
-bound together:

The world is dinseporable from the subject,.
but the subject is nothing but a project
of the world, but from a world which he
himegelf nrojects. The subject ie being-
in~the-world, and the world remains ‘'sub-
jective' since its texture and articulations
are indicated bg the subject®s movement of
. transcendence .t :
Although Merleau~Ponty is critical of traditiondl
realistic and objectivistic thought, WMerleau-Ponty's undere
standing of the world is subjective because he considers

the world's existence to be relative to the existential

projects of the bodily subject. Lierleau~Fonty is not sug-
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gesting. that the world is an intention of consciousness
and neither is he suggesting that the world can exist
independently of the subject « The world, suggests lierleau-
Fonty, has meaning solely in terms of its relation to the
"body~subject, which is a pdwer of meaning and expresgsion,
~and, thus, it can be said that Merleau-Ponty has idealized
the world. The world which is the correlate of our bodily
subjectivity is the phenomenal,perceived or netural world:

The natural world is the horizon of 21l horizons,

the style of all possible styles, which guer-

anteeg for my experiences a given, not a willed

unity underlying all the disruption of my

personal and historical 1life. Its counter-

part within me is the given, general and pre-

personal existence of ny sensory functions in

whichlge have discovered the definition of the

bOdyc . -

“Merleau~Ponty's understanding of the world is deeply
infiuenéed by Husgerl®s notion of intentionality. Husserl
had suggested that. the world was an intentioﬁ of a trens-
cendental ego and, on the other hand; Herleau-Ponty sug-
gests that the world exists for the body-subject. One
realizes the inadequacy of objectiviet thought when one
' discovers that the world one inhabits can not exiset in-
itself. Contrary to realism's suggestion that conscious~
ness is a representation or a reflection, Merleau-Ponty
proposes that the reslm of exverience is not a diluted

reproduction of a world "out there" existing in-itself

and independently of the mind. By virtue of not accepting
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the idea that the world is merely a conceivéd world and,
:séédndly, by virtue of ﬁot acceptihg the idea that con-
écioﬁéness is a fabrioatién or a reflection of a world
éxisting independently of conscibusness, Herleau-Ponty .
 ’£ries”to Unite extreme subjectivism and bbjeqtiviém3'

. %very sﬁbject is a project.of the Wérld, or, in other
words, a'béing in the Wgrld and, simul%anéouély, the

world is a.cofrelate of our bédily existence. In short,
the:subject énd the worlﬁ are inseparably uﬁited together
~and the existence of each is relative to the existence of t
the other. It is not a reiatipnship in consciousness "but
a relétionvih being."go Merieau~Ponty'has avoided Husserlfs
- idealism because thersubjéct for whom the world exists is
not a constituting_cphscioﬁsneés. For Merleau-ronty,

the subject ié‘therexisteﬁce of our'ﬁody~subject which
finds itself at work in a world it did not create ex mihilo,
In order to_uﬁderstand thé sense in which we do constitute
thé world! one must understand what Merleau-fpnty means by
subjectivity. First, there-is ﬁhé ususal méaning of‘sub—
jectivity® the thinking,reflecting, subject and explicit
éwareness of oﬁr expereience of our experience. Syb=-
jectivity in the sense of a body~subject or incarnaté
subjectivity underlying our natural and aware subjectivity

is the second sense of subjectivity. The body-subject

"forces his ipseity inhto reality only by actually
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being a 5ody, and entering the world through that body.v21
The thinking gubject, aware of his existence does not
structure or constitute the world. waever, I, a sub-
jectivity iﬁ the second sense of.subjeétivity, do con—A

'istitute the world. Hence, only in terms of this new
sense of subjectivity can Merleau—fonty's philosophy be
considered to be subjective. |

To guestion whether the world would éxist if man
did not exist and whether man would exist if thé world
ﬁid not exist.is to cuestion the meaning of the world.

: fIn short, this guestion is not an ontological cuestion,
jbut a qﬁestion of meaning. The worlid is the world that
.I_experienoe, that I participate with; it is not a world
which I think of and create ex nihilo.. In order to decide
- whether the world could éxist, prior to man finding him-
self in the world one would have to probe beyond the
world énd the realm of eiperience which is an impossi-
bilitye Absurdity arises in philosophy, warned Husserl
"when one philosophizes and, in probing for.ultimate ine
formation as to the meaning of the world, one fails to
notice that the whole being consists in a certain "meaning"
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. According to Husserl, the meaning of the world
presupposes‘an absolute consciousness which is the field
from which all meaning is derived. Although Merleau-Ponty

does consider the meaning of the world to be derived fram
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a subjéot, the subject in Merleau-Ponty's view is not a
constituting coqsciousness but a bodily subjectivitye
_Neverfheless, Merleau—Ponty would agree with Husserl's
view that cuestions regarding the status ofAthe world priof
;fo man's presence fall to take into account that the
being of the world . exists  in a meaning which is cone-
stituted, in Merleau-Ponty's view by a bodily subjectivity.
Alfhough, FEerleau-Ponty does suggest that the perceived,
phenomenological world is drawn from a pre~world existing
.prior to the fusion of the body~subjeof and the world,
- he fails to explain clearly the ménner in which the
-phenomenological world emerges from the pre-world and
- more significantly, he fails to establish that a pre-world
-doeé exist,

"The most imbortaht asepect of the subject's reletion
to the world is the fact that the world's seif—giveness
or presence to the subject is not the result of a con-~
stituting activity on the part of bodily subjectivity.
When I pefceive Thé world I do not possess the world in
‘thoﬁght. Instead, I abandon myself to the world and the
world thinks iteelf in me. The world is given in percep-
tion not as something which is made by consciousness but
a.s something which is already present. Subjectivity
"does not constitute the world, it divineé the world's

presence around about it ag a field not provided by it-
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selfs nor does- it constitute the word;... nor again the .
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meaning of the word."'<> The world's meaning emerges in
relation to bodiiy subjeétivity. In reply to the cuestion,
_"For what precisely is meant by saying that the world
existed before any human cbnsciousness?"24 llerleau-Ponty
replies that an example of what is meant is the nebula of
laplace which, it was proposed, existed at the origin of
_the world. This explanation of the world's origin fails
because "nothing will ever bring home to my comprehension
what a nebula that no orie sees could possibly beg"25 To
say that-there is no world without a being in the world
ig not to say thats

the world 1s constituted by consciousness, but

on the contrary that consciousness findg - -iteelf

at work in the world. Vwhat is true, taking

one thing with another is that there is a nature

whaich is not that of the sciences, but that

even the. light of consciousness 1is, asggeidegger H
says, lumen naturale, given to itself,

In the lived experience of the world whichvis presupposed

by all scientific explanationg of the origin of the

world's existence is found a body—subject‘which discovered
itself at work in a world "already there" prior to its
analysis of the world. (n éne hand, it is the case that

the world is_fefinedvin relaetion to a body-subject and,

on the other hand, the body-subject is defined in relation
to the world. The world exists and has meaning because it is

present to a subject and the subject exists by virtue
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of being present in .and to a world. Thus, to question
whether the world could exist if nman did noct exist and
whether man could exist if the world did not exist,
which are guestions concerning the meaning of the world,
is to overlook the mosf important aspect of man's rela-
tionship to the world and the world's relationship to
man~-the simultaneousness of the perceiving subject and
of the perceived Worlqag7 |
Percepﬁion is the lifengivihg presence which
“nourishes and sustaiﬁs all of our‘knowledge of the world,
being and truthg:
| Perception is not a science of the world,it is

not even an act, a deliberate taking up of a

position, it is a ‘background from which all

acts stand out and is presupposed by them. 28
To perceivé ig "to see sﬁrging (jeillir) forth from a
consfellation of data, an immaonent significence without

29

which no appeal to memory is possible."” In other words,

td.perceive‘is not to judge, "it is to apprehend an imme-
nent sense in the sensible before judgment begins.”3o
Our éxperience'of perception at the moment when the‘world
takes on.méaning ig called the primacy of perception by
Merleau~-Ponty. By virtue of the primacy of perception,
thefe is a natal bond between man and the world. Percep-
tion providesAthe milieu needed for the emergence and

growth of truth and our knowledge of the world. The per-

ceiving subject who is rooted in the world and his point
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of view which is his body must reach towards and take a
grip on those things for which the perceiving subject
possegses, "in advance, no key and for which he neverthew
less carries within himself the project, and open himself
to an absolute other which he is msking ready in the
depths of his being..". T
| I am able to perceive on account of being a body.
I do not have a body, I am a body. The body provides man
with his point of view.of the viorld. The body, in harmony'
with thevworld's logic, ig a conéi%ion of the possibility
of our knowledge of the world;
| ...To have a body is to possess a universal
selbting, a echema of all types of perceptual
unfolding and of those inter-gensory correa-~
.pondences which lie beyond the segment of the
world we are actvally perceivjng.-2
Perceiving is not évsimple natter of the transference of
truth and being from the vorld to man. To think that the
light of perception provides life and nourishment to man
by means of a simple, one-way corntinual transference is.
akin to nai&ely afguing that the sun gives life and nourigh-
ment to pnlants which bask in its light by means of a simple,
one-way transference of the sun's light to the nlants.
Instead, perception, like photosymthesis is a complex
process 1nvolving actively the entire environment:
oA thing is, therefore, not actuvolly giver in
perception, it is internolly taken wo by us in

so far as it is bound up with a world, the bacic
structures of which we carry with ue, and of which
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it is merely3gne of the many possible con-
crete forms.

Looking at the table before me, I am unable to
separate my apt of perceiving from the writing pad that
1 see on the table. The act of perceiving an@ that which
.is perceived (le.pergu) are inseparably united. Hence, iti
is not possible for me to separate my perceiving of the
writing pad from the perceived which,. in this case, 1is the
writing pad.' Frecuently it is argued that I can Bé cer=
tain of my perceiving of the writiﬁg pad but that I can-
not be certain that the writing pad is theré, before me
on the table. Considering that perception is_"precisely
that kihd of act in which there can be no question of
setting the act itself apart from the end to which it is

n34

directed, it is impossible thaf L can be certain of my
.perceiviné a writing pad on the table without there being
the perceived, which in this instance is the writing paa.
"Peroeption and the percéivent (1e Eergu) necessarily
éhare fhe same existeﬁtial modality, since perception is
iﬁseparable from the consciousness which it has, or rather
is, of reachlng the thing iteelf. n35 Thus, any argument
that the perception 1s 1ndub1table, whereas the thing
perceived is not, must be ruled out."36
Al though the world has meaniﬁg, being and truth
by virtue of my living through the world, I am not the

creator of the world and the world's meaning and truth.
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The world was "there" prior to my perception of the world
or my reflexion upon the world:
It is there before our undivided exietence
“that the world is true or exists,...which is
to say that we exwerience in the world a truth
which emerges on its own or which possegses us
rather than being held or delineated by our=
selves.d
"I am the absolute source of meaning, being and truth, or
in other words, my existence, in the sense that I am
inseparably rooted in and engulfed by the world. I am '
unable fo separate my.being from.the world's being. Hence;
- I who am inseparably united with the world, can not be the
creator of the meaning, being and truth of the world.‘ Ky
: exiétence does not spring from a crack in the plenitude
of the world. Instead, my being moves toward the world
in which, at the same time, it is rooted, and sustains
the world for "I alone bring into being for.ﬁyself (and
therefore into being in the only sense that the word can
have for mne) the tradition which I elect to carry one.." 38
The perceiver is neither a subject nor another
objebt in objective spacé. As we have seeﬁ, the perceiver
has an ontological relation to the world. The perceiver
is neither a subject nor an object; he is a subject-object.
How can one be both a subject and an object at the =ame
time? Merleauv-Ponty is suggesting that one perceives and
is perceived at the same time. One is vieible and sees

at the same time. In other words, one is a subject-object,
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a ﬁperceivihg—peroeptible", at the same moment.

In his final writings, lHerleau-Ponty proposcs
that our relationship to the world is not dialectical.
Instead, he suggests that the ultimate and final truth
'is the reversibility permeating and structuring man's
pefceptual worlde This thesis was supported by Merleau-
Ponty's s%ﬁdy of the relationship between the visible and
 the seeing, the touched and touching, and aiso between
meaning and speecho

What happens when-I look 4t the world? My rela-
4ionship to the world when feeling, seeing or thinking is
not akin.to a beach lying beside a huge ocean--~each lapping
“against each other. VWhen I look at the world, there 3
an immersion of the seeing into the visible. I am no
_ 1onéer gazing at the figure against a'background becapse
I have been incorpdrated into the landscape. ¥hether I
am looking at a painting of a sunset or I am watching the
sun set, I am immediately possessed by the visible and,
thereby, become another visiﬁle in an ocean of visibles
whilst, at the same time, being a seef. The seer "is one
of the visibles, capable by a single reversal of seeing
them—-~he who is one of thém.'ﬁg When Rodin's work The

Age of Brongze was exhibited in the Palais de 1'Industrie

of Paris, Rodin vehemently objected to the presentation
of his work. The sculpture was there for all to see,

maintained the exhibitors. Why, then, did Rodin object
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to their mode of vresenting his work? The work had not
beén placed in a large, well-lit, airy room but, against
his wishes, had been placed in the corner of a small,
dark room. Furthérmore, the statué had been elevated
higher than Rodin had recuested. Therefore, the.viewers
were forced to stare up at the sculpture and were not able
to walk around the statue. Whilst catching some of the
~ power of the work by ﬁeans of craning their necks and by
seeing only one side of the statue, the viewers were unable
té see and to'éome to understand the beauty, truth and
- meaning that the sculpture bore. Thus, most viewers were

‘overpoviered by the immensity and nakedness of The Age of

“ Bronze. If the viewers were to see the sculpture, it was
necessary that they be able to walk around the statue,
be ensnared by ite besuty, being and truth, and, thus,
ecome part of the sculpture and the sculptufe to be able
to become part of fhe viewe?: then, the perceiver and
the perceived would be inseparably united. Only when
the viewer and the visible were welded into one, would the
viewer have seen the sculpture. |

On account of vision, there is a visible. TFur-
thermore, on account of vision,I am one of the visibles.
My.séeing of the world is suppérted by the visibility of
the flesh (la chair) of the world whilet, at the same time,

my seeing of the world "actualizes" the world's visibility.40
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MyAseeihg of the world is an act of appropriation which
renders the world visiﬁle, What is the flesh of the world
vhich one sees, touches and shapes? First, the flesh of
the world is not composed of matter. The flesh is "the
‘coiling over of the visible upon the seeing body, of the

tangible upon the touching body.e."41

The wrapping of
the-visible around the viewer or of the touchable upon
the toucher is witnessed on the occasions whens

the body sees itself, touches itself seeing and

touching the things, such that,; simultaneously

as tangible. it descends among them, ag touching

it dominates them all and draws this relation-

ship and even this double relationship from

itself, by dehiscence or fission of its own

mass.4é
The flesh of the world which is the underlying and most
fundamental reality is mot a contingency or chaos but "a
texture that returns to itself and conforms to itself.m*3
Being the medium in which both the subject and the object
emerges, the flesh of the world precedes the birth of the
subject and the object and is the condition of possibility
of their emergence. Furthermore, we must not consider the
origin of the flesh was body and spirit because "then it
would be the union of contradictions.n Instead,we must con-~
sider the flesh of the world to be an element, "as the
concrete problem of a general manner of being."45

Just as there is a reversibility between the visible

and the viewer, there is a reversibility between the touched

and the touching. When my right hand touches my left
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hand, my left hand is touched and, at the same moment,
it is touching. . Just as the seer and the visible adhered
together, the toucher and the touched adhere together,
At the moment when two people shake hands and their
-bodies touch each other's bodies, it ig as if the sandw-
banks between two rescervoire had been suddenly removed
and, thus, two worlds had opened up to each other whilst,
~at the seme time, they rushed forward to each other.
Explaining how man can be a perceiving perceptible,
Merleau~Ponty states: : .

the body sensed and the body sentient are =

the obverse end the reverse, or again, as two

segmnents of one creative course which goes

~above from the left to the right, but which

is one sole movement in its two phases.?
Furthermore, reversibility manifests itself in, and sup~
ports, man's relationship to the world. "And everything
said about the sensed body pertains to the whole of the
sensible of which 1t is a part, and to the world;"47

There is a reveresibility between the vieible and
the seer, and also between the touched and the toucher,
Similarly, there is a recversibility between speech and
meanings

As there is a reversibility of the seeing and

- the visible, and as at the point where meta-

morphogses cross what we call percevtion is

born, #o also there is a reversi?ility of

18

specech and what it signifilesje..

When one speaks, one's words. give meaning and expression
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to & thought. The meaning of the thought which did not
exist prior to the expression of the thought in speech
"supports ouvr speaking and likewise is its result."49 The
meaning of a ‘thought which is accomplished and conveyed
by speech ig also antedated by the meaning which is the
result of our act of speech because the meaning guided our
expressions

e.cthe signification rebounds upon its own
means,.«..it antedates itself by a retrograde
moverment which is never completely velied--
because slready, in openring the. horizon of
the nemeable and of the sayable, the specch

aoknowledgeqcthat it has its place in that

1017010 eso o
There is no thought to be expressed-until the thought is
.SpOken but the‘meaning of the thought guides the expres-—
sion of:the thought. When one bresks hig silence and
Speéks, the speakér discovers that the idea and the thought
that he has expresSed§mre originally present in the world.
Furthermore, there isa reversibility between the
inner world of silence, alive with words, out of which
speech arises and the world of eveech. VWhen one recads s
book, one discovers what was present in the realm of our
imner silence, is the source of all meaning, and was
waiting to be discovered. Yhen we read vhenomenological
texts, lerleau~Ponty 91ggeéts that we discover what vwe had
always known. For instance, when one reads Husserl or

Heidegger, one has the impression "not so much of encoun~
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tering a new philosophy as of recognizing what they had

been waiting for "1

.

S Just as the visible ic the reverse side of fhe
gseeing and the tangible is the reverse side of the touching,
meaning is the reverse side of speech. However, the seen,
touched and meaning are not on the other side of the acts
of Séeing, touching and speech in the sense of being in a
separate{ autonomoug realm. Instead, the relationship §f
.the visible to seeing, df the tangible to touching and of
meaning to speech is like thé relationship of one side of
a.piece of fabrip to the other gide of the fabric. The
:warp énd.the weft of both sides are interwoven and form
a unity--our beingmin»therWorld, Engulfed by the world
and rooted in the world, we are all "like weavers working
on the vrong side .of thé Tfabric who suddenly find them-
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selves surrounded by meaning." ithat is there between
the visible énd the viewer, between the hand touched and
the hand touching, between meaning end spéech, between
one side of a piece of fabric and the reverse cide? There
is not an ontological wvoid or, in other wofds, 8, chaem of
nonmbeing; Instead, the two sides are spanned by the
total being of my body and the world's beinge.

The mosf important accomplishment of rhenonenology
is its union of extreme subjectivism and extreme objectiv-

iem in its notion of the world or rationzlity. Paradox—
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ically,‘phonomenblogy which Merleau—Ponty éharaoterized
as a "disclosure. of the worlad" establiches its own foun-

dations. All our knowledge, stateé Iierleau~tonty, "is
sustained by a ‘ground' of postulates and finally by our
communication wi'th the world as the primary embodiment

of ratibnalityePE3 Ultimately, I have knowledge of the .
world, of being and of truth on account of my consciousness
~of the world which is the ultimate foundation of all
being, meaning and truth and is beyond justification.

By virtuve of my consciousness of the wdrld,the‘world has
méaning, engulfs me and, thereby, exists. Nerleau~Ponty
aéknowledges that one of Husserl's most seignificeant con-
“trivbutions was hig characterization of intentionality in
terms of consciousnecs and the world being completely
united. Husserl called.this general intentionality which

was the ground of man's inherence in the perceived world

fquierende'intentionalitﬁt, For Merleau-Fonty, this
general intentionality was perception, wﬁich wags “"the cone-
sciousness through which from the outset, a world forms
around me and begins to exist for me.:54 The general

type of intentionality as opposed to particular inten-
tionality provided an environment for the emergence of
meaning, being and truth. Intentionality is neilther
purely creagtive nor completely passive. Instead, inten-

tionality, which in lerleau-Ponty's hands became percep-
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tion, ié the act of signification by means of which the
body conveys and. accomplighes meaning.

The phenomenological worldNis not @ second~order
reality-~the first order or most primordial reality being
& pre-existing Logos. There is no second-order reality.
Thefe is.only the world which is the only pre-existing
Logos. The phenomenological world ig not a refinement
of a pre-existing being but is the "laying dovn of beingon55
The first truth that one discovers and upon which all

othér truths are founded is the presencé of the world and

nets inherenc

(¢
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in the world. Considering that no pre-

e

existing or antecedent realm of being existed prior to

" the world's existence, philosophy can not be a reflexion

upon a bre~existing being and truth. ILike art, philosophy

1516

‘"is the act of brihging truth into creation .! However,
how can-one bring truth, meaning and being iﬁto existence
without “the foundation of a pre-~existing reason or world?
The answer lies in the fact that the only pre-existing
Logos or reason is the world itself. The philosophy which
promotes this lLogos to visible existence, states Merleau-
Ponty; |

[ RSP

it is a part, and no exrlanatory hypothesis
is clearer than the act whereby we take up
this unfinicshed world in an effort to com—
plete and conceive it.57
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Ultimately, the ground of all truth is the ontological
contiﬂgenoy of‘the world;—~ the simple fact that the
world is here, a plenitude of being which engulfs us.

We know that rationality is not a problem or a
" puzzle to bg solved eithef inductivly or deductively on
account of éur preéencé in thé 6ntologica11y contingent
world. BEvery moment we witnéss the "miracle of related =
experiences and yet nobody knows better than we do héw
this miracle is worked, for we are ourselves this network
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of relationships." Although rationality and the world
_are not a problem, they can be problematic. The mystery
‘of the world and reason, although problematic, defines and
shapes the world end reason. Considering that they are
"on the other side of all solution,"59 phenomenology's
task. is to unveil the mystery of the world and reason.6o
For Merleau-Ponty, Husserl's famous dictum--
return to the things themselves--meant:
‘....a return to the wofld which precedes all

knowledge, of which knowledge always speaks,

and in relation to which every scientific

schematization is an abstract and derivative

sign language as is geography in relation to

the countryside in which we learnt befogfhand

what a forest, a prairie or a river is.
In short, the basis of all knowledge and truth is man's
. adherence to the world Fthroigh hid ' bddy. I am my body and
BT am my»life,"62which is rooted in the phenomenal world.

Merleau-Fonty admits that the perceptual WOrld is funda-
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mentelly Being in the Heideggerian esense, which when
apprehended by philosophy auipears to bear everything
that will ever bé said and, yet, leaves us to crecate it°63
Truth and philoséphy are not artifacts adorning our.cul-
-fural.world. They are creations emerging from our inher-
ence in being and our'condemnawion~to meaning and expres
sion.

As we have seen perception and'the perceived, apd‘
eimilarly, expression and truth are inseparable. Percep-
tion and expression are both two»gided.because they neither
solely create nor discover meening and truth. Perceotion,
'iike exXpression, simultaneougly diséovers and creates
truth and meaning. Perception creates with one stroke,
"along with the cluster of data, the meaning which unites
them~-indeed which not only discovers the meaning which
they have, but morcover causes them to have meaning;"64
When we.apprehend the world it appears "to contain every-
thing that will ever be sald gnd vet leaves us to create
it'(Proust)=“65 Therefore, like perception and ex?fes-
sion, truth is two-sided. TFirst, truth ie that which. is
recovered or discovered in the inner realm of cilence.
Secondly, fruth is that which.is.created and promoted to
existence by eXpreésiono In dther words, at the came

timey truth has an archeological and teleological nature.

Truth does not precede the act of reflexion and expression;



37
truth ig the result of these acts., In order to understand
the two-sidedness of truth,let us examine the structure
~of truthe In other words, let us proceed to discuss ther
archeology and.téleology of truth,.

Truth is unable to exist prior to the act of
expression ﬁhich brings truth into existence from an
inner world of silence, the background‘of pre-language
which supports and sustains language. Hence philosophi-
cal thought is uvnable to héve meaning or exist prior to
being expressed. Truth, meaning and being, like beauty,
come into existence by means of expression. "In the-
‘silence of primary consciousness can be seen appearing

"not only what things mean; the core of primary meaning

around which the acts of naming and expression take place,m

From the moment the philosopher seeks the truth, he does
not think that truth has to wait for his discovery and
expresgion of this hidden treasure in ordér to be true.

He seeks the truth as what has always been true for every-
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ones

On account of our being-in-the-world, we will always

be expressive and be in meaning. We are unable to do amy-
thing without causing ripples on the ocean of meaning we
are engulfed by. True or authentic speech signifies and

"renders 'l'absent de tous les boucuets! present and frees

the meaning captive in.fhe thing."68 Expresesionts ability

to signify is a secondary power derived from the inner

66
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world of language. By virtue of truth coﬁing into exige~
tence from a "core of primary meaning" truth has an
archeological néture. Truth arises from and manifests a
latent and operaht meaning which is grounded in and engen-
dered by a prior arch&. When one lookxs at the world, he
always returns to his world, his silent world Eecause the
géstures byimeans of which he can express the world are
within this realm: Within this silent world is found an
inner ngéﬁ. .

.When Carter and Lord Caernarvon were searching for
the tomb of Tutankhamun, mere empirical studies of pyra-
mids, maps, or previously found treaéures did not lead
"~ the ﬁen to the lost tomb. It was necessary to transcend
time, to consider the area hefore pyramids were builf,
to learn to read the manuscripts datiﬁg from that period.
- In order to discover this hidden world, these men had to
“throw themselves back into the world in which the pyra-
mids were built. In short, the men searching for Tutan-
khamun's tomb were hot solely surveyors, cartographers,
excavators, historians or readers of hieroglyphics--they
were archeologists. The same method muét be employed if
one is looking for the silent world which is the hidden
background of our pregent world. %e are all like children
when we discover or learn a new worlq or language. For

those learning a new language, language always precedes
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itself and the learner. Without the prior existence of
1ahguage; no language could be learnt. Iaenguage is its
own-pfecursor. Radiating its own meaning, language teaches
itself. The entrance to the world of language is from
:Within. "Only language as a whole enables one to unders-
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stand how language draws the child to himself."

Finding oneself in a world that is there, full of

meaning, one experiences un logos sauvage which one is
compelled to elucidate by the logos itself. All forms of

expression, such as painting, sculpting, writing or com-

6]
w

posing have the same sort of genesis (Sinngenesis). ihen

'wé speak, we are making truth; Hence, truth is teleo-
.logical. Why does man apeak? We speak because we have
somethihg to say and, secondly, because we find ourselves
in a world thet ié inexhaustably expressible. True speech
always signifies and, thereby, renders the aﬁsent present,
When speech is not used as a tool it is "a.manifestation,
a revelation of intimate being and of thé psychic link
which unités us to the world and to our fellow men."70

It is a "miracle"” that our body allows itself to be in-
vested with a figurative significance that is conveyed
“beyond our body. In order fof this "miracle'" to come
about, "phonetic 'gesticulation' must use an alphabet of
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already acguired meanings.! Authentic expression is

always creative on account of expressing what had, hither-
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to, not been thought. Expression draws upon what we think
" we have thought but which we will never think until we
Vexpress ite ﬁan'S‘most primordial essence.is his ability'-
~to be expreséive, creative and prodﬁctivee This essence
‘is most eminently manifested in the creation of language.

It is necessary to speak.in order to begin the
creation of langvage and in order to preserve language,
_ it is necessary to create language. We would not be able
tb speak unless the "pre-worlgd" or‘bed-rock'of all speech _
was present within us. An utteranoe‘is possible because
previously discovered, appropriated and sedimented mean-
ings provide-the ground for future diséoveries, appropri-
ations and sedimentation of meanings. A painting is not
a painting until it is painted and similarly,"f'the only
way to grasp an idea is to produce it'."72 While the
ideé may be "made'" by man, an idea, like a painting is

not "made" ex nihilo.. We are able to think and be expres-

sive just as painters can paint ‘because of the sedimente-
tion of previously apprehended meanings. At the same
time, language is being sedimented and rejuvenated.

Given that "a language is in effect a tradition but a
tradition that is an appeal to renew expression, to begin

nl3

again the initial creative work, in order for the
constant appropriation, sedimentation and rejuvenation

of meaning to occur, language must be alive and creative.
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. Hence, from the teleological point of view,

expressian is the creation or promotion of existence to
truth. At the same time, expréssion is the discovery
and recuperation of a latent or operant meaning, Logosg
‘and truth. Fhilosophy, as the study of the lived world
and the "laying aown of being" ig neither exclusively
creation nor exclusively discovery on account of the two
sidedness of truth. ‘Whatever philosophy creates or brings
into being is defined-and delineated by the world in which
it is rooted. '"Vhat there is is a crea%ion that is called

forth and engendered by the Lebenswelt as operative,

. latent historicity, that prolongs it and bears witness to

. it""" . "74

iMerleau~Ponty reslized that any attempt to under-

stand the lived wofldv(Lebenswelt) would be dependent
upon the discovery of the world of silence existing prior
to speech. In other words, it is necessary to consider
the underlying structure and horizon of 1anguagé which is
"the background of silence which does not cease to surround
it sepeech and without which it would say nothing."75

| In response to the cuestion "Did the world of
silence exist before man spoke?" Herlesv~Ponty replies

that the world was present as a non-thematized Lebensvielt .

Furthermore, replies lierleau-FPonty:

In a sense it is &till involved as non-themalized
by the very statements that describe ite for
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the statements as such will in their turn

be sedimented, "taken back" by the Lebenswelt,
will be Comprehegged in it rather than they
comprehend it—-—,.

Considering that we do not know what we think until we
exprese ourselves and, secondly, considering that by means
of the_act.of expregsion, truth and meaning emerge from

a world of silence; in order to understand why truth can,
at the same time, be archeological and teleological, we

must examine the act of truth.
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THE ACT OF TRUTH

Our view of man will remain

superficial as long as we fail
to go back to that origin, so

long as we fail to find, beneath
the chatter of words, the primordial
silence, and as long as we do not des-

cribe the action which breaks this silence.
‘The spoken word is a gesture, and its mean-
ing, a world .l : '

Maurice Merleau-Ponty

Man's most fundamental impulse is to speak or, in
other words, to be expreséive. "Language is everything,"
' said Valéry, "since it is the voice of things, the waves
and the forest."2 " Philosophy turns towards*this anonymous
symbolic activity of inner silence and towards the personal
discourse developing within us--which we are. Philosophy
tries to catch sight of the moment in which é meaning
takes possession of ifself. Philosophy "recovers this
meaning and also pushes beyond all limits. The becoming
of truth which presupposes and briﬁgs it about that there
is onl&'one history and one world."3 Everything comes to
péss as though the philosopher wished to put info words,
and prbmote to truth his inner world of silence which is

43
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pregnant with meaning. The act of Lruth is the act through
which thought immortalizes iteelf as truth. We follow
Husserlt's advice to return to the things themselves by

returning to the world preceding reflexion, of which know=

ledge and experience always speak. The phenomenon of truth

which is theoretically impossible, "is known only through

1?4

the praxis which creates it. Hence, let us now proceal

to examine the act of truth. It is by studying expression

and languveage that we will come to wndergtand that the act
of truth is an act which establishes and manifests the

roherence of the world.

e}

The most importaﬁt characteristic of man is his
.abiiity to accomplish and .convey meaning, or, in other
words, fo be expressive. Considering that I can only
.éxperience the conéciousness.whioh I am, only I have access
to the origin of sense. In the silence of our primary
congclousness "can be seen appearing not only what words
meah but also what things mean: +the core of primary
meaning around which the acts of naming and expression
take shape."5 A return fo the origin of being, meaning,
truth and language is a réturn.to the world of silence.

Why does man break his silence and speak? Why
is man expressive? As we have seen, man speaks because
he finds himself in a world full of meaning. He speaks

because he has something to say. Men's intention to
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speak can only be.engendered by and reside in man's open
experience in the world. "Language is borne by our rela-
~tionship to the world andﬂto others, which in turn supports
and creates it."6 By means of language "our horizon is
open and endless (endlog)  and it is because we know that
'everything has a name' that each thing ex1qts and has a
way of existing for us.' T lian breaks his 511ence in order
to aocomplish his though%s and bring meaning and truth
into eiistence. Languagelaccomplishes and convéys, and

also, recovers and presents the meaning of our thoughts.

To search for the igin of

»-;

nan's act of expression is,
ultimately, to search for the origin of the world's
existence on-account of language's power of bringing the
expressed into existence.:
| Ekpefiéncing an urge to speak, we break our .

"gilence. By breaking our silence, we bring into existence
our thoﬁghts and, therefore; we are expressive and we
giverbirth to language. Without the background of language
which surrounds language, we would not be able to be
expréssive. Thus, in order to understand speech, we must
study speech before it is spoken, or, in other words, the
background of sileﬁce. The philosopher enjoys a privileged
position because?

he has experienced within himself the need

to speak, the birth of speech a2s bubbling

up at-the bottom of his mute experience,

the philosopher knows better than anyone
else that what is lived is lived spoken,
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that, born at this depth, language is not a

mark over being...but the most wvaluable

witness to Being, that 1t does not interrupt

an immedietion that would be perfect wilthout

it, that the vision itself, the thought

iteelf, 2re, as has been gald 'structured in

language' are erticulation before the letter,

;apparitign of something where there ig

nothing.

In what manner do meaning and truth emerge together
from this silence alive with meaning? "Fure" thought re-
duces itself to & certain void of coneciousness and g
momentary desire to speak and fill this void. The new
sence giving intention knows itself only by means of
domming already svailable, sedimented meanings which are

the result of previous acts of expression. The meaning
of an object or state of affairs "is. given only as a sys-
tematic ‘deformation of our universe of experience, with-
out our ever being able to name its operative prinoiple."9
With a sudden thrust, available meanings in accordance with
an unknown law, link uvp and "once and for all a fresh
cultural entity hags tsaken on an existcnce.“lo Ileaning
-and truth emerge according to an unknovn law in the sense that
within each of us there ic an unknowvn Logos or order
according to which meaning and truth comes to the suvrface .
The emergence of & particvlar meaning can not be exglained
by lawe of association beczuse '"the link betvieen the word

and its living meaning is not an external link of aessocia-

tion, the meaning inhabite the word, and language 'is not
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an éxterngl accompaniment to intellectual process S'."ll
Then} in turn, this "fresh cultural entiﬁy" becones
sédimenfed into the residue of availlable meanings out
of which it emerged. A thought and, therefore, the
trvth and meaning of the thought and of the world come
irto beiﬁg gimultaneously. The meaning of the svoken
word is~a world. In:short, thought and expression are
inseparable. One gpeaks what one thinks and thinks what
one speaks.lz Iience, ﬁrior to expression of a'thought,
there is no thought to express.‘ :

The common-gsenge view of thought and sveech in
terns of external relations suggests that the speaking
subject snd fhe worde are a representation or a trancs-
lation of thoughts. If this was the case, one would-be
able %o tﬁink beere one spoke. It is impossible to
think before speaking because in thinking one sveaks
eand in speaking one is thinking. Our "inner life" is
alive with worde. The inner world is an inner 1anguage.~
Hence, it is not the case that orior to expression, there
ig thought. Prior to ﬁhe inventioh of the pfinting oress

and the subsecuent distribution. of books and the rise in

. - 13 . .
literecy, ” scoze or raconteurs travelled and told stories.,

These men were able to comvose an original story for a

new auvdience on account of their

14

poesegssion of what was

called a word-hord.

In their word-hord was contained a
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vast selection of fragments of stories, myths, parables
and recent news along with certain turns of phrases,
idioms and sayings. EIvery gcop had travelleq different
routes and sédimented his hoard of ﬁords in a different
‘manner. Furthermore, every gcop had his ovn distinctive
way of telling a tale in a new manner--of drawing upon
his collection of words and bringing to existence an
original story. We are no different than the racbnteurs
bf past ages. Each of us possgesses our own distinctive
vord-hord which we partly inherit and elso add to during
our life. On account of our hoarding and sedimentation
of previously apprehended, conveyed and accomplished
meanings we are able to be expressive. Considering that
each of us inherits and inheres in a different cituation,
each of us has a differcnt word-hord and tells our tale
in a different style. :if one tried to pry open the gcon's
" word-hord one woﬁld'find just as one does when one tries
to discover what is. behind speech, an inner ﬁgrdnhord.
Our realm of silence out of which thought and viords emerge
is alive with words having an inner language. Thus,

- within our word-hord we find another word-hord full of
~thoughts, words and meaning.

According to empiricists we speak in resuvonse to
certain stimuli which in accord with laws of neurologicdl

mechanics cause excitetions capable of causing to occur
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the articulation of a word. On. the other hand, intel-
lectualists suggert that certain states of consciousness
by virtuve of accuired ascsociations promptAthe appearance
of an appropfiate verbal image. For the empiricistes the
meaning of a word is given with the stimulus arnd according
to the intellectualists the meesning is transferred with
the states of consciousnesse All intellectualistic and
enpilricist explanations of speech are inadecuate because
they fail to take into account that a viord hes the meening--—
that the word is the meaning. If :thought wes prior to
speech and if ekpression vias "prim?rjly a matter of meeting
fhe object through a cognitive intention or through a re-—
resentation, we could not.understand why thought tends
toward expression as towards its comfnletion.“15 Impniricist
eand intellectualistic explanations do not recognize that
a word accomplishes:and bears meaning and truth--that a
word lives. )
| The philosopher is the man who wakes up and speaks.
Seeing that the world is a.plenifude of bheing full of
meaning and things to be expressed, he is compelled to
speak. This urge to speak is heightened by man's diSéOVﬁrM
as Huséerl bfought it to our attention, that the essence
of things always have an etcetera and, secondly, by men's
diacovery of his intimate relationship with time. The

candle is burning at both ends of the tallow. Vhen man
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discovers that the world is inexhaustibly expressible,
2t the same time, man discovers the limitations pleced
on his ability to be expressive which are imposed upon
him by time.

Like -the world, time exists for me on account of
my finding nyself in time. "Time exists for me only
because I am situated in it, that is because I become

i 4 - A N SR .
aware of myself ag already committed to it. wWhy is
this the case? Time exists for me in this manner
because:

the whole of being is not given to me incar-

nate, and finally because one sector of

being is coclose to me that it does not even

make up a picture before me--I1 cannot gee

it, just as I cannot see my face.l7
Pime existe for ne now and always because I have a urescent,
To be in the present is to have a2 hold on the vorld and
to be of the world. Time is someones

’ A

petually overlap ieer eacan other out and

ever confine themselves to making explicit

what was implied in each, being collectively

exoressive of thet one gingle explosign or
thrust which is subjectivity itself.l

Temporal dinensions, in co far as they ner=-
! ¥y oI
s
S

When man realizes that the world is inexhaustibly
expressible and that he ig tine and, therefofe,.that his
encounter with 211 dimensions of time is an encounter
with himeelf, he is overcome by his desire to express the
expressible world. The realization that time is "runnihg

out" and, therefore, that he is '“rurming out™ in the face



51
of the world, prompté man to be eXpressive.

When I break my gilence, I am conscious of reaching
for an object. I have the object's meaning and the word
‘simultaneously. Hence, at the same moment, I have speech
and I am_speech. Expressibn and thought can not be
understood in terms of a stimulus-response mechanism or
in terms of states of consciousness or awareness because
a thought is born in and borne by a word by virtue of
speech's power to accomplish and bear a. thought. Thus,
thought and expression are insepafable and come into being
- at the same time. Hence, thought is not antecedent to
expressione When I am thinking, I am spesking, and when
I am speaking, I am thinking.

bn account.of thought being spontaneous, it never
coincides with itself but is always out-distencing itself.
An‘expression, becéuse it is heavy with meaning, can outb-
run what has been previously thought. To speak is to
take up a situation in the world and, at the same time,
to transcend the situation. Hence, s speaker often dis-
covers more meaning in his words than he thought he had
said. Therefore, all thought, including solitary thought,
seeks expression. A painting is not a painting until it
is painted becauvse expression is the realization and ade-
quation of a sence-giving intention. Speech 1g the para—

doxical operation through which:
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by using words of a given sense and already
available meanings we try to follow up an
intention which necessarily outstrips,
modifies, and itself, in the last analysis
stabilizes the meaning of the words which
translate it.19

7 Truth and meaning are precent in the world from
the beginning but as a task to be accomplished. The phen-~
omenoﬁ of expression which promotes the meaning and truth
of being into existence does not translate or envelop
“thought. Thought, like truth and meaning is not an
"internal thing" and neither does.it exist independently
of the world and of words. Thought, és empiricist and
intellectualistic theories fail to éonsider, is present
in speech.zo In order for an external reiation to exist
between thought and speeéh, both thought and speech would
:have to -be fhematically given, "whereas in fact they are
intervolved, the sense being held within the word, and
the word being the external existence of the sense."21
Furthermore, words are not "strong-holds of thought" by
virtue of words having the power to signify and convey
meaning. Words are the "preéence; of thouéht in the
world. Words do not swaddle the meaning of a thought:
the word is the body of the thought. In short, thought,
like truth and meaning is not an "internal thing" and

does not -exist independently of.the world and of words

on account of ite inherence in speech.
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what is a word? A word is a gesture. By means

of our gesture we shape the world and give it meaning.
A word does not envelop, transfer, translate or refer to
Ameaning because a word has meaning. What, then, is the
Arelationship of a word to meaning? Truth and meaning
are embodied in énd conveyed by the words:

Beneath the conceptual meaning of words is

found an existential meaning which is not

only rendered by them but which ingﬁbits

them and is inseparable from them.
Meaning is not spread on an expression like "butter is
spread on bread, like the second layer of 'psychic reality;
spread over the sound." nstead, meaning is spread on
a word in the same manner in which an artist spreads
praint on a éanvas: the ﬁ;int is not a layer superimposed
on a canvas because the paint is taken up by fhe canvas.
The ﬁaint and the canvas are inseﬁarably bound together
“and form é totality which bears menaing. In the case of
a spoken word, the meaning is "the totality of what is
said, the integral of all differentiations of the visible

1124'

chain. Just as the meaning is conveyed through a painting

for all those who have eyes, meaning is conveyed with

25

words “for those who have ears to hear." IT I only

heard what I "put" into the words, communication and
learning would be impossible. Why, then, do I learn some-
thing when listening to a lecture, reading a book, looking

at a painting or listening to a piece of music. In other
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-

words, how does my consciousness apprehend and retain

new meanings? First, a necessary condition of possi—'
~bility for comﬁunication is the use by the speaker of‘a—
language readily understoéd by the listener. Every lanagﬁage
-"by»definition conveys its own teaching and its meaning into
the listener's mind. "The linguistic gesture, like all the
rest, delineates its own meaning."26 If a language does

say something, it will create its own listeners.

When one speaks, the words accomplish and convey
6ne's thoughts. The words are not a translation of one's
.éhoughtsz they are the presence of one's thoughts. When .
.bne hears, one receives the speaker's thoughts from his
words. In communicating, the consciousness constructs a
- milieu which provides other conscioﬁsnesses with a means
of sharing in the same thoughts. Hence, I am able to think
‘the speaker's thoughts.

On account of‘thé word being a meaning and, secondly,
on account of speech being an originating realm, each word
is apprehénded, absorbed and re-combined or modified by
the hearer. Listening to a word may prompt the listener
to re-consider a previously held meaning and to re-cast
a previously held meaning in a new word. When I listen and
learn, I am tsking up another's thoughts Which are aired
in speech and I am, therefore, able to think according

to his thoughts. The meaning of the words are induced by



55
the words themselves. The conceptual mesning is formed
by a type of deduction from a gestural meaning immanént
in speech.

I know a word when I poésess its articulatory
.and acoustic'stjle as one of the pgssible uses of my body.
When I-have acguired another way in which I can use ny
body and, therefore, shape the world, I know a word. In
order for a word to be understood, the gesture must ex—
press a possibility for me. The sense of a gesture is
not given but is understood. The meaning and truth of
an expression are seized upon by the listener. When the
gesture is understood, this uvnderstanding is immediate.
Whéh my hand is shaken, immediately I know that the per-
son shaking my hand is greeting me and wishiﬂg me weilo
When my haﬁd is>siapped, I immediately know that the per-
son slapping me islangry at me.” The communication and
understandihg of gestures or worde comes about through:

the reciprocity of my intentions and the

gestures of others, of my gestures and

intentions discernible in the conduct of

others. It is as if the other person's 7

intentions inhabited my body and mine his.
Communication occurs when one recognizes a meaning present
in his world which is present in another's word or world.
The word is a cuestion and an invitation for me to recog-

nize the gesture as bearing truth and meaning, and there-

fore, having something to say to me. At the same moment
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that I unéérstand the gesture's meaning and truth, I am
united with the gesture. A genuine conversation is an
open road into "thoughts that I did not know myself
Vcapable of." Furthefmore, occasionally, "I feel myself
followed in a route unkhown to myself, which my words,
cast back by the other, are in the process of tracing
out for me."28 In genuine conversaﬁion, there is a mutual
confirmation between the speaker and the listener that
the.meaning is understood.

When I encounter some form of expression, I am
"encountering a way éf being in the world, When I under-
stand that I am apprehending a way of shaping the world,
I am responding to the intention of the gesture that is
present in the phenomenal world. Thé.regponse or "syn-
chronized change of my own existence“;alters my being in
-the world. I know a wora when its style which is con-
stituted by its fofmationrand use remain with me. The
meaning of a word is the word's style which is con~
stituted by the word's use. Style must be understood in
terms of perception. For instance. in the case of a painter
we must see his style appear in the context of the
painter's perception of the perceptual world. For the
painter, "style is an exigency that issued from that per-
ception."3o One's style is one's way of inhabiting the

world, of being in the world, of shaping and responding
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to the world. Every moment, our porous being secretes
our style. For the painter, as for all of us, a style
is a system of equivalences that are made by the‘painter
for the work which manifeéts the world he sees. Sityle
_Qis'"the universal index of the ‘'coherent deformation!
by which he concentrates the still scattered meaning of
his perception and makegs 1t exist eXpressiya"3l
Merleau-Ponty's understanding of the notion of
style leads to hig conception of truth as the coherence

of expression. On account of gstyle's system of equiva-

lences, an act of expression i

0

coherent~-its parts co-
hering in a gesture which is the true expression of one's
thoughts and of one's presence in the world. Onet's style
does not resemble one's way of seeing the world or

being in the wérld. Instead, one's style is one's seeing
“and being in the world. Thus, for instance, modern pain-
ters want nothing to do with a truth defined as the resem-
blance of péinting to the world. For.example, if you

have looked at Géricault's painting of horse races, have
you noticed anything which does not agree with your seeing
of a race horse? Géricault and, also Degas, painted race
horses with their four legs éimultaneously extended,

which never occurs in reality. Hence, the paintings do
not resemble reality. However, the paintings are a truth-

ful rendering of our perception of a horse race,. Géricault
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painted his visuai feelings which may be illusory but the
paintings "are nearer to the truth than any photographs.“32
Hence, Gé}icéult's paintings can not be considered to be
.false'representations of the real, perceived world., Modern
rainting's réjecfion of the idea that painting should
resémble the world was well expressed by Paul Klee in_his
famous statement; "Art does not render the visible, rather
it makes visible."33 Modern painters have accepted '"the
- idea of a truth defined as a éainting's-cohesion with

itself, the presence of a unicgue principle in which 1%t

- affects each means of expression with a certain contextual

value."28 Hence, modern painﬁing,blike modern thought
‘obliges‘us to admit of a truth which does not resemble
things "which is without any external model and without
any pre-destined instruments of expression and which is
nevertheless truth,"%

Truth is an act wﬁich establishes and manifests
the coherence of the world. Truth and meaning are in the
world from the beginning but -as a task to be accomplished
by means of expression. The act of truth structures,
articulates and promotes to existence the meaning, Logos
and truth éf the world. TFurthermore, the act of truth is
an expression ecmerging from thé cedimentation of the
world's perceptuval logic, or in other words, its system

of équivalences which is truth itself. An expression of
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truth always uses words previously employed, approprieted
and sedimented;‘ The Louvre, said Cé%anne, is the book
Where we learn to read. Every new intention and truth
is rooted in the past. Expression sweeps the past into
the present and'the present ipto the future. Sweeping:
the.past into the present and the present into the future,
~expreésion opens us a new temporal cycle in which acguired
thought will reside as a dimension without our needing
~in the future to summon up or reproduce it.35 Further%
ﬁore, each act of expression not only draws upon sedi-
mented meanings, but also opens up- -"a new field of truths"36
Which in turn will be sedimented.

| Bach expression does not wipe the slate clean
and erase away all previous expressions. The present ex
pression, like all past expressions have done and all
future expressioné will do, saivdges, preserves, reju-
venates and, insofar_as an expression contains some
truth, takes the expressions up again and re-works them
“into another expression. Our previous acts of truth
séttle like sands on the bottom of a wafer—bed Whioh
are constantly being re-settled in a different manner .
by the most recent current or disturbance. Previous
éxﬁressions are taken up again'if they have something
to say--are ?ich in meaning and contain some fruth.

When one says that an expression contains some truth,
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one is not saying that the expression contains some
truth as opposed to no truth. Instead, it is a question
of the degree of truth contained in the expressibn. We
have all had the experience of reading an acclaimed book
and of disco%eriﬁg, to our disappointment, that %he book
dia not '"say" very much to use. On the other hand, we
have all had the experience of reading a book which has
"moved" us because it was richer in meaning, or in othér
words, contained more truth. The degree to which a book,
painting or news report ﬁoves us is not a test of the
truth.of the book, painting or news event. Instead, the
degree to Wthh we are moved is an indication of the
. depth of the truth borne by the book painting or news
item. It 1; not a matter of either being true or false
bpt a matter of some truth as opposed to more truth.
MA felling utteranée or a good Boék impose their meaning
upont ug. They carry it with them in a certain way,“37
A novel is truer than a recounting of an incident because
"it gives a totality and becaﬁse it can be created from
details which are all true," points out Merleau-Ponty.
Similarly, a news item is truer than the story of a little
incident'becaﬁse "it wounds us and is not pretty to look
at."38 |

The body, which in one fell swoop places me in the

world, is the meeting place.where all communication with
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the wofld and time takes place-~it is the rlace whére
past, present and the future merge. In remembering, our
body converts "a certain motor essence into vocal form,
spreads out the articulatory style of a word into audible
" phenomena and arrays the former attitude, which is re-
sumed into the panorama of the past, projecting an inten-
tion to move into actuél movement, because the body is a
pbﬁer of natural expression°"39 The transcendence of
expression allows language to briginate or Fincarnate"

" the world in a new way on the.basis of'the past. Speech

e or structure which

R

as an originating realm is a mo
permifs man to transcend himself and, therefore, prohibits
man from ever coinciding with himself.

".In order to be considered authentic, an expres-
sion must incarnate a new sense which is accomplished
| and_conveyed by an initiating gesture. Langﬁage is alive
when it ceases being a tool or a sign and is a manifes~
tation and unveiler of our being or presenpé in the
world which unites us to the world and to chers; A
language is dead when it no longer signifies oY appropri-
ates truth and meaning. In authehtic speech, words have
meaning and truthlbut in a dead lenguage the meanings
are ossified in the words. In other words, the meaning
and truth have become stunted and impotent. Consecuently,

these wordg are not able to initiate new meanings. In
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contrast, an authentic language "is a.manifestation,‘a
revelation of iﬁfimate being and of the psychic link
which unites us to the world and to our felldwmene"4o
Authentic speech puts up a new Sense'because it is an
initiating gesture. In short, second?order speech as
opposed to authentic speech does not initiate meanings
but uses words whose meanings have been preﬁiously
acguired and established. |

The essénoe of expression‘is to be creative. How-
ever, paradoxically, expression only produces what it
diséoVers in the worldo Thus, for instance, the painter
is ébleAto’paiﬁt while he is looking at the world because
- "he thiﬁké thaﬁ he is spéiling out nature at the moment
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he is recreating it." Expression is not a tool with
which I discover my'"inner world" or the "external world".
Expfession unites man to the world which it creates, dis-
covers and manifests. On one hand, truth is a creation
and, on the other hand, truth is a creation wﬁich creates
itself. Not only is expression creative but what is
exbressed 1is inseparable from it. It is only by means

of the act of expression that what is said is promoted

~to truth. Speech is precisely fhat act which promotes
meaning and being into existence and through which thought
nd2 '

Mimmortalizes itself as truth.

The meaning of the world, of being, of ianguage
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and of the logog is not given in advance. Their meaning
. is disbovered and brought to light by means of man's”pelr\~
céption of the world. Through perception and reflexion,
meaning and truth emerge from the inner world to that of
“the realm of a speaking logos,to truth. The philosopher
must transcend his situation in the world if he is to
~understand the "anonymous symbolic activity" from which
all sense and truth emerges. In other words, the philoso-
pher tries to grasp those moments in which truth and
being take possession of themselvess
We, as projects of the world, sculpt the world.
We give the world shape, meaning, being and truth. We,
the-sculptors, are sculpting ourselves, or, in other words,
the woridﬁ Hence, the dichofomy of the subject-object
collapses when we %ry to understand the act of expression
and of truth. At the same time, we are the beings that
are SCulpting and are being sculpted. We transcend ours-
selves and at the same time, are rooted in the world.
The act of truth serves to illuminate language's power of
Bringing the thing expfessed into truth, of recovering
meaning from the realm of silence and promoting truth to
existence, Thus, the ultimate miracle is the recovery and

promotion of sense from the non-sense in the act of truthe.
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" A NEW ANSWER

Nevertheless, the most ulti-
mate business of philosophy is
~to preserve the force of the most
elemental words in which Dasein
expresses itself, and to keep the
- common understanding from. levelling
them off to that unintelligibility which
functions in turn as a source of pseudo-~
problems., 1 : y

Martin Heidegger

Let.us-say that our purpose was to discover what
music is. We could discuéS‘the conditions of pogsibility
of music being composed 6r.appreciatede Also, we could
discuss the act of composing or listening to music and
our discovery of meaning and truth in the notes. Yet,
after looking at these aspects of the phenomenon of music,
the study would only be two-dimensional. Still remaining
would be the question: "Why are these notes and sounds
mugic? What is music?" We are in a similar situation.
Thus far, we have discussed the conditions of possibility
of truth, the structure of trwth and the act of truth. If
'oﬁr.study is not to be two-dimensional, which is to say,

if we are to go behind the apparent, we must study lMerleau-

64
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Ponty's responses to the guestions: "What is this appar-
ently two-gsided structure?" "What is grounded in our
perceptual 1life?" or,in other words, "What is truth?"
We are now in a position.to ﬁnderstand and characterize
'fully Merleaﬁ~Pdnty's understanding of truth.

We have seen that truth cannot be understood in-
terms of the traditional duwalistic world-view. Truth is
not an object butb a condition of life. Like being, truth
is everywhere engulfing us. "...We are in the truth and

cannot escape it."z For Merleau-Ponty the two notions

- of being and truth are synonymous. As we have seen, the

phenomenological world "is not the bringing to explicit
expression of a pre-~existing being, but the laying down

. "3

of being. Philosophy is not reflexion upon a pre-

existing being but "ig the act of bringing truth into

nt I bring Eoth truth and being into existence.

being.
Furthermore, I am in and I am engulfed by the transparent
structures and horigzons of being and truth. In other
words, being énd truth are two sides.of the coin being-
in-the~world. Not only are being and truth conditions
of possibility for our being-inmthe—wérld and not only
are we embedded in being and fruth~—we are being and
truths
We are true through and through, and have with
us, by the mere fact of belonging to the

world and not merely being in the world in
the way that things are, all that we need to
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$ranscend ourselves.’
Finding ourselves in a world having meaning,

being and truth, "we experience a participation in the

world and 'being-in-truth' is indistinguishable from
‘being in the world.“6 How is the world's'meaning, being
and truth given to us? When I see a tree outside the
window, the knowing that there is a tree outside the
window is instantaneous. I do not know that there is a

tree by means of a series of inductions. "It is Gestaltung

and Ruckgestaltung. 'Retrograde movement of the true!
that phenomeﬁon that one can no longer undo oneself from
what has been thought, that one finds it again in the
materials themselveso.."7 If we are to understand why I
recognize the treé outside the window without a series

of inductioné, we:must understand the retrograde movement
of truth which in turn requires that we understand the
sedimentation of prior perceptions.

"'ruth is another name for sedimentétion which is
the presence of all presents in our own."8: Truth is the
present which is the accumulation and amalgamation of all
previous meaning and truth. Evéry act of perception is
absorbed by our porous being.. Also, to perceive is to
"~ render the present, present. To perceive ié to push to
the surface all previous ﬁresents into fhat present

whilst, at the same moment, the present is sedimented
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into all previous presents. Purthermore, to perceive is
to seé an immanent sense surging from a constellafion of
Adéta and to '"seize an immanent sense iﬂ a sensible form

prior to any judgment."g

Although my view of the tree is
cluttered by my seeing of the window-sill, the verandah
and the street or, in other words, the whole field of my
vigion, my vision pierces through the '"constellation of
data" and focuses upon the tree. The méaning of the tree
stends out, is discovered and given forth immediately.

e

Thus, the meaning is perceived and "the Ruckgestaltung
10

is a perception." What does this mean?

This means: +there is germination of what will
have been understood (Insignt and Aha Erlebnis)
—Zind that means: the perceptlon (the first
one) is of itself an openness upon a field of
Gegteltungen -~

Hence, a certain fragrance, word or scene may "trigger
off¥ & stream of remembrances which, on account of this
sudden swell, are raised to the surface.12
"Percéiving is pinning one's faith, at & stroke,
in a whole future of expefiencest and doing =0 in a present
which never strictly guarantees the future; it is placing
one's.belief in the worid,"13 and truth is like a wedge
we drive into our own present. Merlesu-Ponty compares
ﬁt}uth to é milestone which bears witness and‘will testify
to the fact that:

in this moment something has taken place
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which being was always waiting for or
Yintending to say' [ voulait direl| , and
which will never stép if not being true
at least signifying and stimulating our
thinking apparatus, if need be by drawing
from it truths more comprehensive than
the present one. At this moment something
has been founded in signification; an
experience has been transformed into its

- meaning, has become truth .14

Perception does not bring to light truths like those of
geometry. Instead, perception unveilg presences. The
truth which is revealed, unlike the truths of geometry,
is that which is presented—--that which is given forth—-—
éﬂd sedimentation oxr truth is that Which is given forth.
Past perceptions are pushed to the surface and are given
forth on account of the retrograde movement of truthe.
Considering ﬁhat "we are in the realm of truth"
and thaf we are "true through and through", truth is
what preéents or gives itself to us. What is given forth
is the result of the accumulation and amalgamation of
past meanings and truths being thrust into the present.
The world pregnant with being and truth is "here'" before
any analysis by me is possible. bur certainty of the
existence of the sensible world common to each of us is
the seat of truth within us. If I am to accept what is
given forth, it is necessary that I first think that
there is a world offering something, an order having an

order-—a world existing prior to my analysis of the world.

15
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The residuum of éediﬁeﬁted meaning that we inherit and
are rooted in is a being and  truth in which we are
imménent and, at the same time, transcendent by virtue
of truth being that which gives itself as present, as
"there".

"When through the water's thickness I see the
tiling at the bottom of a pool,I do not see it despite
the water and the reflections there; I see through them

and because of them."16

Similariy, when I look at the
world's thickness, I see being no% despite but on account
" of the sedimentation or truth which 'is the milieu and the
condition of possibility of my seeing of the world. Like
- the water, this sediméntétion.of truth does not block my
views it is my viewe. There is a tree outside my window.
I recognize the tree and know it to be a tree on account
of my inherence iﬂ.the world, the sedimentation of pre-
vious meanings and,thirdly, the -tree presenting itself to
me.

Tﬁe sedimentation and truth of my life, which is
my life, has the possibility of becoming thicker and
richer in meaning, or,in other words, more true, the
longer that I live and am expressive. For this reason,
é@ntrary to most of his critics, Jacques Lipchitz con-
siders his most recent sculptures to be his best sculp-

tures and expects the sculpture he does in the future to
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be his favourites. "They have more," he states. Why do
they have "morew? "The more you live, the more your
horizons are broadened--the more you see, the more you
hear."17 Again, we see that it is not a matter of some
truth as opposed to no truth but of degrees of truth. On
raccount of the length and richness of his perceptual life,
Lipchitz thinks that his latest pieces of sculpture which
draw upon an ever-increasing sedimentation of previous
perceptions have more meaning and truth--they say more.
The conception of truth as that which presents
- itself has some of its roots in Husserl's thought. "Self-
evidence itself," stated Husserl, "is an act of most per-
~fect synthesis of fulfillment. Like every identification,
it is an objectifying act, its objective co-relate being
called being in the sense of truth, or simply truth¥l8
Husserl clearly distinguished between being and truth in
a broad and narrow sense. They are defined. in the broad
sense in this manners
Truth would then have to be defined...as the
Idea of adecuation, or as the rightness of
objectifying assertion. Being would then
have to be pinned down...as the identity of
the object as one meant and given in adequa-
tion, or (in conformity with the natural
sense of the words) as the adecuately per-
ceivable thing as such, in an indefinite
- relation to an intention that is to make

true or fulfil adecuately.l9

Thus, Merleau-Fonty's idea that truth is that which is
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presented, or, in Husserl's words,"that which is given
as it is meant," can be seen in Husserl's understanding
of truth. However, also evident is Merleau-Ponty's ambi-
valent relationship to Husserl's thought. Unlike Husserl,
Merleau—Ponty.does not define truth in the idealistic
terms of subject and object and, secondly, Merleau-Ponty
does no¥b differentiate as markedly as Husserl between
being and tfuth. For Merleau-Ponty, being and truth are
two indistinguishable modes of being in the world:
..othere is no doubt that! in what concerns
the mind and truth; they rest on the nrimary
stratum of the sensible world =and that our
assurance of being in the truth is one with
our assurance of belng in the world.<0
. As we have seen, the ground of truth and being is the
- perceived, sensible world. The certitude that there is
truth and being will always remain ”obscure".21 Our-
"unjustifiable certitude of a sensible world common to
s is the seat of truth within us."22
To be in truth, is to be and to be,is to be in
truth. To be is to be living in a world full of meaning
and truth while, at the same time, to be "true through
and tlrl:t"oug,'h."'23 For lMerleau-Ponty, neither is the world
an object nor is man a subject. Both man and the world
dre the fields or natural setting'for théught and percep-
‘tion. fle recall that "fruth-does not iﬁhabit the 'inner

man' or more accurately, there is no inner man, man is in
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the world, and only in the world does he Enow himse1f¢“24
MérleauwPonty's understanding of truth as that
which is present and his associating of being and truth
was influenced more by Heldegger, who had earlier dis-
cussed the ré;afionship of being and truth in ontologi-
cal terms. Heidegger's self-proclaimed aim was similar to
_ Merleéﬁ—Poﬁty's——to shatter the notion that truth was a
true thing or a true proposition which is fight and cor-
‘fesponds with "Being true". Truth in this sense, means
.correspondence in a double sense:
| firstly the correspondence of a thing with
the idea of it as conceived in advance, and
secondly, the correspondence of that which
ig intended by the statement with the thing
“ditself.25
The propositional theory of truth is wnsatisfac—
tory becaﬁée.it leaves unanswered the most crucial cuegse
tions concerning the nature of truth. If one limits the
- notion of truth to propositional truth, one is led to the
traditionsl concept fhat truth is the likeness or agree=
ment of a statement to a given thing. However, what is
meant by "the likeness or agreement .of a statement to or
with a thingé Do we know thet?" acgks Heidegger.26
A1l human acts are cheracterized by being performed

in the world, within the realm of the open or Overt ("das

Offene™). On account of all human action occurring in
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the openness of the world, it will always relate to some-
thingAmanifested and evident "as such', or in other words,
"that which is present" and "that which is (g§§_§§i§§§g).?27
A1l behaviours are open to the world ang, therefore, to
“what is. Our daily life is carried out and sustained in -
the world within which what-is '"can expressly take up its
stand ag and how it is what it is, and thus become capalle

26 Y/e can only exprege what—-is on the

of expression."”
occasionsg, when, explains Heldegger:
what-is represents itself with the represen-—
tative gtatement, so that the statement sub-
mits to a directive enjoining it to express
what ig 'such as' or just as it is. By fol-
lowing this directive, the statement 'rights
itself' by what is directing itself in this
way, the statement is right gtrue) and what
is thus stated is rightness.2’
Hence, the statement is "right" on account of the overt-

ness of behaviour which, in turn, is overt on account of

my pbrous presenoeiin the world. By virtue of my presence
in the world, anything which is manifested can become "the
criterion for the approximation implicit in the renresen-
tative statement;"3o One should not look for the ground
of truth in the propositioﬁal statement but, instead, in
the ability of overt fehaviour to postulate a criterion.
Our attention must be directed towards man's overt behszviour,
or, in Merleau-Ponty's terms, towards~man's being-in-the-

worid.

Considering that overt behaviour's.ability to make
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"rightness" a possgibility for a statement is groundgd in
freedom, Heidegger concludes that the essence of truﬁh is
‘freedom. Essence 1s understood by Heidegger to mean "the
basis of inner possibility of whatever is accepted in

. the first place and generally admitted as 'known'."30 In

order to understand Heidegger's suggestion, it is necessary

tdvunderstand his notion of freedom. Freedom reveals what-
ever is evident and allows whatever is, to remain what it
is. "Freedom reveals itself as the 'letting-be' of what-is,
Freedom can unveil things for us on account of its "ex-
sistence"--the innate capacity to stand out from or to
transcend ourselves. Ex-sistence, grounded‘in truth is

“the exposition into the revealed nature of what is as

32

such." Ex-sistent Da-sein, which is the letting~be of
what-is, allows man to be free and to accept his freedom.
When man embraces this freedom and becomes this freedom,
he has a choice between actual possibilities. Hence,
freedom or the power to allow things to be, is not an
attribute of man. Instead, Da-sein or freedom possesses
man and dictates the terms of his relationship with the
world. In summary, Heidegger states:

Freedom, so understood as the letting-be of

what is, fulfils and perfects the nature of

truth in the sense “that truth is the uncon-

cealment and revealment of what-is. 'Truth!

is not the mark of some correct proposition

made by a human 'subject' in respect of an
'‘object' and which then-~-in precisely what

n31
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sphere we do not know--counts as 'true';

truth is rather the revelation of vhat-is,

g rcvelation through which something

‘overt'! comes into force. A1l human be-

haviour is an exposition of that overt-

ness. Hence, man ig in virtue of his

ex—sistence.3

It ie evident that Merleau-~Ponty's understending
of truth is similar to Heidegger's in several respects.
Both congider truth in ontological terms and agree that
the moet fundamental truth is being-in-the-worlid. Further-
‘more, both agree that truth is not a "mark" or property
of a proposition. Merleau-Ponty says that we are "in

34

~the realm of truth" inéscapably and Heidegger states
that Dasein "is in the truth."35 For Heidegger, truth

is the unveiling of being by allowing being to be. This
unveiling is one and the same thing ag being~true. Accor-
ding to Heidegger,-the truth is that which we unveil and
bring into existencé by letting it be what it is. Hei-
.degger explains tﬁat freedom is not our possession but
that we are in the possession of freedom. Furthermore,
Heidegger's views concerning the grouncd and origin of truth
are similer to llerleau-fonty's uvnderstanding of truth's
ground end origin. MNeaning, being and truth do spring

out of my insertion in the world. However, I do not be-
stow this meaning-or truth; I merely, by means of my

body, apprehend and convey the world's meaning. This

meaning is present, as we have seen, prior to ny analysis
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of the world. The world Was not Waitihg for my birth aé
"fhe world waifs through ddvent; waiting for an incarnation
that will "right" things and~bringvmeaning and truth to
the worlds-Merleéu—Ponty does not think fthat the world .
has meaning and fruth on account. of man's overt behaviour.
Man is the source of all meaning for Merleau-Ponty in the
"sense that he is the occasion of the world giving forth
meaning. Furthermore, as we have seen, for Merleau-lPonty
the I which is the occasion of the world having meaning and
truth is rooted in the world which it both discovers and
_ promotes to existence;

Not only is truth the revelation of being, it is
revealed-being. Thus, our_entire life, our being—in—the—
world is not revealed by truth: it is in truth, and, more
significantly, is truth. By virtue of being in the world,
we are condemned %0 meaning, being and truth. Jdust as
there is no escape from truth ancé meaning, there is no
escape from truth and meaning, there is no escape from
béing. Therefore, it is evident that for erleau-~ onty,
the three notions of being, meaning and truth rear their
heads out of the same groundi These three notions nourish,
support and reflect upon each other: they bask in the came
light and cast the same shédow because they are inter-
dependent, self-reflexive and co-extensive. Meaning,
being and truth could be characterized as three transcen-

dental categories of being-in-~the-world.

llt cannot be charged that Merleau-Yonty has not
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broken away from the traditional notions of truth and has
merely presented another subjective understanding of truth.
Truth, as we have seen, is the expression of our existerce
"and experience in ‘the world. However, man is not the
creator or bestower of meaning,being and truth. The world
has life by virtue of our presence but we do not determine
the course of its 1ife. We inherit a world, lived in by
other men who have all left their mark upon the world:

T take vp my dwelling in lives which are not
mine. I confront them, I make one known to
the other, I make them ecuelly possible in an
order of truth, I make myself respongible for
all of them, and I create & universal life...
The wordg, lives arnd colours which express me
“come out of me -as gestures. They are torm from
me by what I want to say as my gestures are by
what I want to do. In this sense, there is in
-all expreesion & gpontaneity which will not
tolerate any comasnds, not even those I would
like to give to myself.ee.e3b
The spontaneity of language which embraces and wnites all
"of us is ourselves "with our roots , our growth and, as
we say, the fruits of our toilo"37
Kan finds himself rooted and engulfed in a world
already having meaning, being and truth. To say that nm
ig the creator of the world's meaning and truth is akin to
arguing that a plant ig completely responsible for its
fruit. We, like the plant, are rooted in our grouvnd which

is the perceptual world and could not live or bear fruit

if we were not rooted in the perceptual world; Our fruit,
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like the fruit of a plant, is the outcome of the entire
énvironment inclucding the plant and the ground wquing
“together. Whilst truth is an expfession of our existence
and experience of thé world, it is evident fhét.trufh is

‘not Subjéctive'on account of our existence and experience
being rooted in and depeadent upon ihe world for>its

- meaning and truth. Man's appeal to history is an "iﬁvo»
cation to truth which is never createg by what is incribed

in history, but which, insofer as it is truth, recuires

38

1]

‘that inscription."

4

Meaning, being and truth are not
/created by our presence in the world, which is our inscrip=
i , ‘ : :
; tion on the world. Nevertheless, the world recuires our
presence 1f it is to convey meaning, being and truth:
"There is only being': each experiences
himself given over toc a body, to a situa-
tion, through them to being and what hLe
knows of himeelf entirely pacses over to
"the other the very instant_he experiences
the other's medusan power,
On account of this experience, we know that we are rooted.
and "inscribed in the world"., The world we are rooted and
inscribed in is "of being, has consistency, order,meaning
and there is a way to comprehend it."4o.

We must cease thinking that truth is springing for-
ward from the subject; I am inseparable from my ground
which is the phenomenal world and together we are one
whole. "It is a matter of understanding that truth it-

self has no meaning outside of the relation of transcen—

Fimde o
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dence, outside of the Ueberstieg toward the horizon--that

the 'subjectivity' and the 'object'! are one sole whole,,."41

Above all, we must remember that "it is not we who perceive,
it is the thing that perceives itself at the depths of
speech."42' | |
| If to be in the world, is to be in truth, how is
it possible to not be in truth? In other words, is
illusion or falsehood a possible mode of being? By tra-
ditional standards, in order for a theqory of truth to be
acceptable, it must be able to account for the occurrence
of thé opposite of truth--falsehood. As we have seen,
Merleau~-Ponty's theory of truth is a radical departure
from traditional fheories of truth. Nevertheless, his
theory bf truth does explain the occurrence of error.
Just as MerieauwPénty did not explain the presence of
truth in dualistic terms, he does-not explain the occur—
rence of falsehood in duvalistic termg. Neither truth nar
falsehobd is a relation, a structure, a proposition or a
correlate. In trying to understand the occurrence of
error, it is not a matter of choosing between "a philoso-
phy of immanence or a rationalism which accounts only for
perception and truth, and a philosophy of transcendence
or absurdity which accounts only for illusion and error."43
Given that truth is a possibility for man, falsity

must also be a possibility for man. Each of us knows that
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we have made mistakes. In trying to understand why we
make mistakes, it is essential that we think of our life,
to use William James® term, as a stream of consciousness
and not as.a series of isolated, independent incidentse.

I diécover'errofs in the light of past and future per-
cepbions and my possession of the truth. "We know that-
there are errors only because we possess truth, in the
name‘of which we correct errors and recognize them as
errors."44 Similarly, our express recognition of a truth
iss ) |
- much more than the mere existence within us

of an unchallengeable idea, an immediate

faith in what is precsented: 1t presurposes

guestioning, doubt, a break with the immediagg,

and 1s the correction of any possible error.
The conditions of possibility for truth and falsehood are
“identical. As a project of the world, as a being in the
world, there is a possibility that I may mis-interpret my
relationship with the world:

eoel can never coincide with my life which is

forever fleeing from itself, in spite of which

there are inner perceptions. For the same

reason, I am open to both illusion and truth

about myself: that is there are acts in which

I collect myself together in order to surpass

myselfo46 :

Merleau-Ponty's conception of falsehood, like his
conception of truth, is influenced by Heidegger's under-

etanding of falsehood. Considering that truth is the

revelation by way of "letting~be" that which is present,
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Heidegger suggests that concealment denyiﬁg revelation of
the overtness of the world is "non-revelation and thus
the untruth which is speoific of and peculiar to the
nature of truth."*! The meaning is not perceived because
it is not unveiled or revealed o me.

Meaning, which emerges from a situation by means
of the retrograde movement of truth, on occasions may not .
be "triggered off" or to the surface may be brought the
wrong series of remembrances. You see a man across the
street whom you dovnét recognize. As you draw closer to
the man you see that this man is an old school~friend and
nof_a stranger. Your migtake had been made because what
was present had not bheen fully presented or revealed. The
mistake was made on account of the failure to encompéss
all that ié "there" in your vision., The condition of
possibility for this mistaké ig the same as the condition
of possibility of not making a mistake--our being in the
world. The error occurred because your vision was too
narrow or too shallow. Thus, there was an absence of
something which is there to be seen. In short, not all
the meaning of the field of vigion was perceived.

In order to explain how the meaning is perceived,
Merleau~Ponty recalls an incident in a tobacconist's shop.
Upon hearing the clerk say "Shall I wrap them togethere",

Merleau~Ponty admite that he understood the phrase, which
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for him was spoken in a foreign language, after a few
seconds but all at once the meaning came to him. '"Once
the meaning is given, the signs teke on the full wvalue

n48 How

of 'signs'. But first the meaning must be given.
ig this meaning given? "Probably a chunk of the verbal
chain is idenfified, projects the meaning which returns.
upon the Signs¢"49 As discussed earlier the meaning is
not pérceived by means of a series of inductions but is
the sudden surfacing of previoﬁs sediménted perceptions,
In the case of error, there is a germination of what will
have been undefstood, as is the case when we perceive the
truth. The difference between the occurrence of falsity
and truth is that, in the case of error, we have not pen-
ceived the meaning or have perceived only part of the
meaning., Therefore, the germination of what .we have
understood will bé'a development of a meaning which has
been only partly perceived. Hence, what will have been
‘understood ig not the meaning or not the full meaning of
the evenfe | |
| There is only one act which with one stroke bresks

through "all possible doubts to reach complete truth:
this act of perception, in the wide sense of knowledge of

existences."5o

When my percewtion has not cut through
a1l possible doubts, has not unveiled the meaning, a

mistake has been made. I can only "be assured of genuine
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willing, 1iving or believing provided that in the first
place I actually do will, 1live or believe and thus fulfill
.my exisfence."Sl Desdemona trﬁly 1oves Othello. Othello
~falsely believes that Desdemona. loves Cassio because he
does not "feél" or "expérienoe" Desdemona's love for him.
Furthermbre, he is mistaken because the meaning of Des=
demona's relationship to hiﬁ and to Cassio is not per-
'ceived by Othello. Hef feelings are not encompassed by
'his presence in the world. To use Heideggerian,.ttgrms,
?her feelings are not uncovered by Othello's ﬁasein.
| If the tfuth is that which is given forth or
!revealed, then, falsity, which is the unrevealed, is ante~
cedent to truth. Falsity is being which is covered and
- not yet evident, Hence, it is in need of being promoted
to truth. TFalsity can be promoted to truth 6n account
of man's openness-fo the world and to fruth. Although
falsity is unrevealed being, it is hot non~being: it is
still beiﬂg. Falsity becomes truth once it is unveiled
and the meaning is given forth or is evident. "The truth
is," states Merleau-Ponty:

that neither error nor doubt ever cuts us off
from truth because they are surrounded by a
world horizon in which the teleology of con-
scilousness summons us to an effort at resol-
ving it.52
Falgity which is antecedent to truth is-only a possibility

for man on the ontic level of his existence. Hence, false-
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hood:is merely an eddy oﬁ the surface of the "stream of
consciousness" and, therefore, fails to affect Q1gn1flcantly
. the course of.our 11ves. Our 1mp1antat10n in the world
-can not be swept away or nullified by the occurrence of
falsity. ) |
. Prior to the .devising of methods of proof and

theories of cogﬁition by theught already precgent and
‘esfablished in_ the worl@,'our perceptual faith which is
"an adherence that knows ifself to be beyond proofs"53
éssuree_us that there is meaning, being and truth, and
that we are engulfed by this world. Our-certifude is
on account of our_spontaneoﬁs recognition prior to a
geries of deductions that we are inhabiting a world full
bf meaning and that our inhabitiﬁg of truth is by "our
whole selves, without fhere being need to ehoose ner even
~distinguish between the assurance of seeing the true, be-
cause in principle:they are one and the same thing—-—
feith,,.."54 |

B& Vlrtue of perceptual falth we are able to 1
1aunch into philosophy and, thus, are able to interrogate
man's nature. Philosophy which emerges from perceptual
faith is "perceptual faith ouestioning itself about
itself."?? Our body, senses, look, ability to understand

11 .
speech and to speak are measurants (mesurants) for Being."

Furthermore, states Merleau-Ponty:
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~the perception of the world and of history is
the practise of this measure... If we are
ourselveés in guestion in the very unfolding
of our life, it is not because a central non-
being threatens to revoke our consent to
being at each instant; it is because we our—
selves. are one sole continued cuestion, a
perpetual enterprise of taking our bearings
on the constellation of the world.?
On account of this continual guestioning and attempting
to understand this perceptual faith which tuvrns back upon-
itself and interrogates itself, we ask such cuestions as:
"What is philosophy?", "What is there in the world?" and
"What is truth?" Not only are we condemned to meaning,
we are also condemned to perpetually interrogating our
perceptions of the world and of ourselves rooted in the
perceptual worldé. All our guestions arise from the
central question--ourselves. Thus, the guestion "VWhat
is truth?" is rooted in the cuestion “what am I?" As
we have seen, there is only being and we are not only
in truth, we are truth. These questions and all our
~guestions find their answers in our being—in-the=world.
Our questions do not require for an answer the "exhibiting
of something said."57 Required igs the unveiling and
" understanding of a being and truth which does not need
to be posited on account of its silent presence behind
all our questions, affirmations and negations.58 This

"disclosure of Being" and, therefore, of truth and

meaningis the reconversion of silence and speech into

-



86
one another. In other words, "It i1s the experience still
mute which we are all concerned with leading to pure
expression of its own meaninge"59

Although Merleau-Ponty died before completing

" L'Origine de-la -Vérité in which he planned to go beyond

the realm of perception which initiated us, the uninitiated,
to the truth, it is evident that MerleauQPonty'S'underw
standing of truth is present in his previous writings.

If one accepts the definition of Impressionism as '%he‘
rejection of the objectivity of realism, and the selection
» of one eiement from reality (lighﬁ)_to interpret all of

60

nature;" then Merleau-Ponty, who in the writings prior

" %o L'Origine de la VETité€ primarily tried to understand

the world in terms of the light .of perception, can be
cdnsidered'to be an impressionist in the realm of philo-
sophy. However, just as Cézanne discovered that one
cannot interpret nature solely in terms of light, Merleau-
‘Pohty.also realized that he must go beyond his attempts
40 understand truth in terms of the 1ighf of perception .
éhd,.thus; he began to write his wnfinished work L'Origine

‘de la Vérité.

~ As long as men have asked the fundamental cuestions:
"Who am I?", "Why am I here?", men have also been trying
to answer the guestion "What is truth?" We have scen

that - whilst following in the long tradition of associating
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being and truth, Merleau-Ponty's understanding of truth
departed from the traditional theories and looked for
answers to thése old guestions in himself, in his being=-
in-thé-world which is the only-source of meaning, being

" and truth.
11

Thus far, we have discussed the ground and struce
ture of truth, the act of truth and finglly Merleau~

fonty's answer to the old question "What is truth®"

i
!

Hence, now we are in a position to draw some conclusions
Fin regard to Merleau-Ponty's understanding of truthe

To begin with, a theory of truth is usually
judged to be acceptable if it meets the following require~
‘ments: has a definition of truth, has a criterion of
'truth_and, thirdly, can account for the occurrence of
error. In the course of this thesis, it has been shown
that,Merleau—Poﬁty's wnderstanding of truth fulfils these
fhree reduirements.

First, for Merleau-Ponty, truth is synonymous with
being. Thus, to be in the world is to be, simultaneously,
in the truth and to be in the world is indistinguishable
from being in truth. We, who are "true. through and
through"find ourselves in the truth. Truth and being can
be characterized as two transcendental categories of

being~in-the-world.
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For those who are unfamiliar with Merleau-Ponty's
thought and are attempting to understand his notion of
truth, their task is a difficult one. Nowhere in his
-writings is there to be found an explicit, clear-cut dis=—

"course on truth, similar to Heidegger's On the Essence

of Truth. Throughout Merleau-Fonty's writings are found
stétements and short discussions about truth. If one

is searching for a crystal-clear statement such as "Truth
is X," one will be disappointed. Howéver, to say that

Merleau-Ponty's view of truth is not clearly and explicitly

~ stated at length is not to say that Merleau-Ponty's view

is not presented in his writings.

6]

If one was fo ask the man on the street what he
thought truth was, he most likely would respond, "Truth
is what reaily ig." When pressed further, to explain
his answer he might reply "Well, something ié true if
‘ it really exists." If he was asked "How do you know you
are wearing a shirt?" he most likely would feply "Because ,
I can see that I am wearing a shirt." In other words,
the statement is true when my statement, judgment or
proposition corresponds to an. event or state of affairs
and, furthermore, truth is a property of a statement,

. judgment or proposition. 'Truth, as most of us have
thought, is not a property of a proppéition, suggests

Merleau~Fonty. Instead of being a property, truth is a
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mode of beinéAin the world. Bofh being and truth are
grounded iﬁ our presence or beiﬁg;in the world. We find
ourselves already at work in a world which has being and '
fruth before we begin to analyze the world. We, who are
rooted in the world are rooted in being and truth which,
as mentioned earlier,-are like two sides-of the coin of
being~in~-the~world. The tésk of philosophy is nof to
reflect upon a pre—existihg truthAbut to bring truth intd
'being. The philosopher's task, like that of the artist's
is a difficult one because, in the words of cézanne, '
"there must not be.a single loose stitch, not a single

61

_hole for the truth to slip through..."®l The truth has

been laid down when the canvas "“has locked its fingers,
it does not waver, it is close-knit, it is fu11.n6?
Philosophy, like art, brings truth into existence in the

sense of promoting to existence or laying down truth

which we do not invent or create ex nihilé.. Truth,

‘like the.world; is not something we either create or dis-
coVer. Going beyond the either-or alternative, Merleau-
Ponty proposes that‘simulténeously we discover and pfo—
mote to existence, truth. There exists between the sub-
ject ana truth, as there exists between an artist and
beauty, mﬁtual participation. One is able fo‘ﬁromote

truth to existence because of the 1ateht presence of truth

and the self-givenness of -truth. Truth presents itself to
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us and, at the same time, we bring truth into existence.
When what had been waiting to be sajd, has been said, it
will hénceforth, never cease "if not being truve, at least
signifying and stimulating our thinking apparatus, if
need be by dfawing from it truths more comprehensive
fhan the present oneo"63

Furthermore, Merleau~Ponty states that truth is
Manother name for the sedimentation, which is itself the
presence of all presents in our own364 Previously appre;
hended and sedimented truths, constantly being shifted
and rejuvenated, bring to the surface, new or more com-
~ _plete truths. We are what we experience and our experiences
ére sedimented within us. This sedimentation or collec-
tion and integration of'previous experiences allows ﬁs to
bring into‘being more truths and also to discover our
pas% errors. We éan only recogniie and identify érrors.
and illusions in "the light of some perceptions which at
the same time gave assurance of its own truth."65 We are,
in shorf, our sedimentation of previously apprehendedv
truths which as long as we are a presence in the world,
are being incessantly shifted, re-shaped and rejuvenated.
Thué, there is a connection between Merleau-Ponty's ecue~
tion of being and truth and his statement that truth is

sedimentation. We, who are "true through and through"

are the sedimentation of truth. At this moment, we are a
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sedimentation of previously apprehended and stored truths
which .is %he preéence of all presents, or, in other words,
truth., Simultaneously, we are truth and we are in truth.

" On account of the sedimentation of truth stimulating our
"thinking apéardtus" and, therefore,allowing us to reach
more truths or correct past errors, we are a spawning
ground for tfuth, Like fish who are unable to escape
from water, we, who are in the world, can not escape fran

truth. By virtue of the sedimentation .of past presents

within us, we are able to promote to existence more truths

and, at the same time, to be inseparably bound to our
environment. ILike fish who are engulfed by water, we are
engulfed by being and truth which nourish and support our
presencé in.the worlde |

To oontinﬁe, the second criterion of an‘adequate
theory of truth is:whether the theory can account for the
occurrence of error. As we have seen, Merleau-Fonty's
understanding of truth does fulfil this requirement. If
truth is a possibility for man, then falsity is a possi-
bility for man. Error can only be understood in terms of
truth. "The true cannot be defined outside of the possi-
bility of the false."66 The condition of possibility
for truth and for error is mant's being-in-the~world. A
mistake is made when all that is preéeﬁt and given forth,
or, in Heideggerian terms, the "what-is", is not fully

revealed and given forth. For instance from where I am

e e 2 e
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"sitting, the table across the roém appearé to have three
legs. When I change seats, I see that the table has four
legs. The first judgment was erroneous because what was

" there before me was not fully unveiled by perception.

Upon closer éxamination, the full meaning was presented
and revealed. Our presence in the World is a continuous
on-going flow which can not be divided into segments—-a
life is not like one long string of pearls. Instead, a
life, like a stream, is one continuous, uninterrupted
affair having a paest, present and future. Hence, when
discussing whether something is true or false, the dis-
cussion must take place in light of previous and future
truths and not in terms of a single judgment because one
can not separate any incident or statement from the étream
of one's life: everything occurs and has meaning and truth
only in the context of our entire life. For instance,
every. day I open the front door and notice the brass
knocker nailed to the door. However, yesterday, I did

not see the knocker. Today, when I looked at the doér,
the knocker wags nailed to the door. Considering that
every day I have seen the knocker on the door and consi-
dering that it is there today, I decide that I was mis-~
taken yesterday when I thought that the knocker was missing.
Every day in the past, the knocker has been on the door

and, in the future, it will be there. Hence, in light of
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prast and future ﬁerceptions I have no reaéon to think that
the knocker was not on the door yesterday. Our experience
in the world denies the suggestion that we do not make
"mistakes and correct some of our mistakes. Each of us
knows fhrougﬁ eiperienoe that error does occur and is a
possibility for man. Truth "dawns"on us when subsecuent
- meanings shed more light on our previous views and allow
more meaning to be revealed and given forth. In short,
error occurs when we "miss the mark".

The third test of a theory of truth is whether it
~ has a criterion by means of which a .truth cah be judged to
| be true or false. In other words, an adeguate theory of
truth should provide a means of deciding if what is cone=
sidered to be true is true.. Two popular theories of'
truth are fhe correspondence and coherence theories which
have their respective tests of truth. Simply stated, the
correspondence theory suggests that a sentence, proposi-
tion or assertion is ftrue if it conforms to the facts or
a state of affairs. A classic formulation of the corres-
pondence theory is Aristotle's statement: "To say of
what is not that it is, is false, while to say of what
is, or of what is not that it is not, is true."67 Accor-
ding to the correspondence theory, if an assertion or

proposition is true, it corresponds to the facts or a

state of affairs: wveritas est adecuvatio rei et intellectuc.
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The coherence theory maintains that our beliefs, judg-
"ments or propositions derive their truth from cohe%énoe
.or consistency with a system of human beliefs, judgments
' or propositions taken as a whole. Hence, consistency,
is the crite?ioﬁ of truth. It is evident that Merleau-
Ponty‘s understanding of truth is not a version of either
the correspondence or coherence theory of truth and,
therefore, that Merleau-Ponty's test of truth is not
correspondence or coherence. Let us see why this is the
case.

The correspondence theory is based upon the pre~
supposition that truth is a property. If a statement,
postulate or judgment corresponds to the state of affairs,
the statement, postulate or judgment is a true statement,
postulate or judgment. TFor instance, why is the state~
ment "The fable ié red," a true statement? According to
the correspondence theory, in order for theAstatément to
be true, there must be an object or state of affairs, in
this case, a red table, to which the statement corres-
pondse The statement would be false if the statement‘
did not correspond with the facts. Thus, if one says "The
table is green," the statement is false because there is
not a correspondence relétionship between the statement
and the facts. It is evident that Merleau-~Ponty's under-

standing of truth is not a version of the correspondence
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theory fbr geveral reasons. First, as we have discussed,
for NMerleau-Ponty, truth is not a property or of a pro-
position, judgment or assertion: truth is in the state
of affairs as they are given forth to us and, simultane-
ously, revealed by us. Thus, Merleau-Ponty does not
accept the framework in which correspondence theorists
discuss and test truth and error. For [erleau-Ponty,
truth is given in the act of perceiving. A statement is
not trﬁe on account of corresponding to the:fgcts or a
Astate of affairs because truth is preseﬂt in the etate
of affaire and springs forth from the state of affairs
through perception. '"To perceive in the full sense of
the word (as the antithesis of imagining) is not to judge,
it is to apprehend an immanent sense in the sensible

before judgment begins,"68 states Merleau~Ponty. Return-

ing to our example, -how do I know that "The table is red,"

iz a true statement? We must firét realize that truth
is based ugon my presence in the perceptual world. The"
statement is true because "what-ig" or, in other words,
that which is evident, which, in this case, is a red
table, presents itself to me and, at the same time, is
unveiled by me. The statement ié true by virtue of the
red table being presented as it is meant by perception
and not on account of the statement "The table is red"®

corresponding with a state of affairs. "The phenomenon
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of true perception" gives forth, therefore:
a meaning inherent in the sgigns, and of
which judgment is merely optional expres-
sion. Intellectualism can make compre-—

hensible neither this phenomenon nor
the imitation which illusion gives of 1it.

69
Although'corfespbndence theorists may inspect the world
to see if the facts or states of affairs do correspond
with judgments,; postulates or assertions, their inspection
of the world does not discover or establish truth because
truth and meaning is present in the state of affairs
‘prior to the mind's inspection of “the world and was offered
through the perception of the constellation of data. The
truth given fofth.by perception is unaffected by the
mind's inspection of the cluster of data in order to
verify that a judgment about the data does correspond
with the state of affairs. If the “"grouping" is effected
by an "inspection of the mind,"-it would follow that:

the mind runs over the isolated impressions

and gradually discovers the meaning of the

whole as the scientist discovers unknown face—

tors in virtue of the data of the problem.

Now here the data of the problem are not oprior

~to its solution, and perception is just the

act which creates at one stroke, along with

the cluster of data, the meaning which unites

them—~indeed which not only discovers the

meaning which they hsve, but moreover causes
them to have meaning, (U .

The corregpondence theory proposes that it is the oasé
that a judgment is true if it corresponds to the state of

affairs. Merleau-Ponty can not accept the correspondence
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test of truth on account of truth being seated in the act
of porception. Prior to any analysis on the part of man,
truth, like the world, is present and engulfs us. A
-statement is not true because it corresponds with the
“"grouping" or state of affairs. A statement is true
because the "grouping" was offered to us by perception.
The oriterion of correspondence is an inadecuate test of
f$ruth because truth which is a basic mode of being—in-
theéworld is not a propefty which can be tested by means
of correspondence to a "cluster of data".

To continue, for similar reasons, Merleau-tonty
considers coherence or congistency to be an inadecuate
test of truth. According to the coherence theory, con-
sistenc& or coherence is a test of truth and consistency
.0r coherence is a broperty of all true propositions, juds
ments or assertions. As we have seen, Merleau-Ponty's
way of_understanding truth is disimilar +to the coherehce
theorists because he does not consider truth.to be a pro-
" perty of a proposition. Furthermore, the deliberations
of the coherence theorists, like those of the correspon-
dence theorists, are instances of what Merleau-Ponty cri-
tically called "high altitude" discussions because these
théories overlook the fundamental fact that truth is pre-—
sent in the world prior to any analysis by man. A state-

ment is true not by virtue of it being consistent with
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other statements but by virtue of the state of affairs
being given forth by perception. Again, truth is not
brought into being by-an "inspection of the mind" because
'truth, like the world, was there before man began his
analysise

It may be argued, returning to a former example,

that the conclusion that the knocker was nailed to the
-‘door'the day I did ﬁot‘see it on the door, commits Merleau-
Ponty to a forﬁ of the coherence test of truth. This is
not the case because my decision %hat the knocker was

not on the door was an error, was based upon the realiza-
tioﬁ that évery day the truth which, in this case is the
knocker nailed to the door, is offered to me and I failed
to unveil what was given forth on that one occasion. The
decision that I had been mistaken was not based upon the
Tact that this judément was inconsistent with past judg-
.ments and would be inconsistent with future judgments.

The judgment was not false because it is "not coherently
commected with our system of judgments as a wholé"7lrbut
Because I did not reveal and receive all that was offered
or presented. The fact that the judgment was inconsis-—
tent with\past judgments brought to my attention the fact
fhat T had not unveiled the "what-is". Although coherence
is a mark of truth, it is not a test of truth. Error,

like truth, comes into being at the level of perception.
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The "total grouping'" was not perceived and, thus, a mis-
take was made. The judgment made yesterday , that the
knocker.was not nailed to the door is false not because
'it is inconsistent with previous and expected futuré judg-
ments but on'aodount of my failure to lay down the truth
which was offered. The continuous stream of experience’
does bring to our attention an error but it is not the
reason why error or truth occurs and is experienced. In
summary, considering that a statement is not true because
it corresponds to a "grouping" of data, Merleau-Ponty
rejects the correspondence theory of truth and, secondly,
.considering that a statement is not true because it is
consistent with other statements, Merleau~Ponty rejects
the coherence theory of truth.

To test whether what we consider to be true is
true, we must go back to our perception of the object
Athrough which truth is presented. In other words, truth
is not tested by means of the mind's or consciousness'
various methods of ingpecting the world. In order to
decide if something is true, we must-rely upon‘our per—
ception and experience of truth., The test of truth is my
experience of truth. To ask whether there is truth is
akin to agking whether there is aworld. How do I know
that there is a world? I find myself at vork in a wgrld

and living through the world before I begin to examine
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the world. If Ivattémpted to prove that fhe world did
eiist,«l would be "unfaithful to my experience of the
world .and, thus, would be looking for what makes that
"experience possible instead of looking for what it is.
The self-evidence of perception is not adeguate thought

nie Just as the world is

or apodeictic self-evidence.
not what I think but what I live through, truth is not
~what I think but is what I live through and am engulfed
by. Just ags I would be unfaithful to my experience of the
world if I challenged the self-evidence of perception, I
would be unfaithful to my experience of truth if I asked
whether truths which are given forth and experienced by
me are truths. We must not cuestion whether we do per-
ceive a world:

we must iﬁstead gay+ the world is what we

perceive. In more general terms we must

not wonder whether our celf-evident truths

are real truths, or whether, through come

perversity, imherent in our minds that

which ig gelf-evident for ue might not be

illugory in relation to some ftruth in

itselfo 73
I know that there is truth and that something is true be-
cause I am in truth and I experience truth. "We are in
the realm of truth and it is 'the experience of truth?
which is self-—evident."'?4 In short, the final court of
appeal is experience. For some, this answer is unsatis-

factory. How do I know that I am experiencing the truth?
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How do i know that I am living through the world? To ask
these questionstis to attempt to go beyond our experience
~in the lived, familier world we inhabit, which ie impos-
“sible. We can go no further that our experience in the
'worid vvhich is the foundation upon which all our knowledge
is based.

Therefore, it is evident that although Merleau-
Pontyts understending of truth is a radicel departure
from traditional ways of-understanding truth, his under-
standing of truth does meet the three feguiremenﬁs of an
adecguate theory of truth,.

Starting with what is often considered to be a
banal , exhausted guestion, "What is truth?" in this thesis
T have discussed and examined Merleau—-Ponty's complex
uwnderstanding of tfﬁth which 1sg his new answer to a gues-
tion which ig as o0ld as philogophy. We are:engaged in
:philosophy, stated Heidegger, when what at first appeared

to be benal becomes complex.
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between Merleau-ronty and Jean Daniélou which is cuoted
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CHAPTER III
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8. PP p. 126.

107

Mpimdts: of Fhenomenology",_
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