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The conception "maya" has been translated as "illusion" by
, t:;;1

"many who interpret the Advaita Vedanta of Sankara. What we intend to

accomPl~~h in this diss~rtatio~etermineif this transla~ion is

the correct one. This wilt oe accomplished in twci<'parts. The first

will entail an historical survey of maya in the early trad~tion and "
. '. ~ , .

samvrti in Madhyamika Buddhism and pre-Sahkara Advaita. Then We will
" ' ,

review Sankara and the post-SaUkara" Advaita,on maya. Part Two is a

"p:enomenological inquiry into maya, in the Br,ahma. Sutr(bha§ya of

SaUkara. Here we will be concerned with the structures of the name- .

form complex, language, and\analOgUe, and their relation to maya. We

will also point out other p~sible interpretations of the e~ncept
,

~ "maya" in SaUkara' s thought.

,
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PREFACE

This dissertation will focus on a concept that later came to
,., '........-r

be designated as maYBvada in.Sankara's'thought. I am proposing to

do'this strictly within the scope of his major work, namely his

a phenomenological study of mayivada in the sense that I am proposing,

commentary on the Brahma Sutra.,
oJ'

This study is .to be-understood as ~

-
a specific slant in the 'method employed in approaching the problem•

.~ ,
_The source material for this study will pe the philosophical

commen~ry of {ankara: This s~udy will be concerned with. the concept.

of maya irrits specific occurrences and also related portions which

'illustrat'e and define'maylL P-articula,r stress will be laid ·u,Pon the
o

use of analogue in the Brahma Sutra as it is this method wiIic.h lends .'

the full import of ,maya in Advaita Vedanta.

To ~ndersta~d maya by the use~f- phenomenology 'means to see

the world as containing strul'tures of e,xperience " These s tructu)"es

can be seen as the limits within which an investigation must take

place. One of these structures is the nature of language and its

~strict r~i~tion to ~aya; . But this is not to ask the ques~on of the

meaning of language, i.e. vak. Rather what is. being !nvestigated is

the' structures of experience and not the met~physical implications.•
" I

Another structure is the existence of maya as an interpre~~

the world is it confronts us as name and form. w~ see 'the wor;l .

through both of these st'ructures and it is'by an examination ~nd

interpretation through the use of mode~s of analogue that we

, I iii

L
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experience a c~nngc in the meaning of cxpcrience~ Maya can he seen as

relating to each of these structures directly. It is related to

language because maya-language is .essentially based on the need

,for discourse about Brahman and it is' related to _name ,'and form because

maya is said to be coterminous with the world: it is beginningless

but not eternal. Thus what I shall consider is the way in which maya,

through the use of argument from analogue, is dependent upon and/or
~ '\.

essential for the ground of the·.structures .of experience. It is my
'~ ,

task ·then to view maya (s,trictly within Sankara' s Bha§ya on' the

Brahma Satra) , througil' a phenomenological method, as a way by' which,

it can 'be seen· as an int'erpretation of the' world.
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TilE 1'l\I':~l\:;T STll\lY

"hc· ",,,,"("t'l't ",f m;,\y:i' '\" Ua'" 1''''ILom .r~li.r..i\~-phi \"'~\'l'hh'~\.l" ~dhh'l
~ . -, -,
-'

l,f- Sm\k,,\"n'~ A"h,.dt.1 \'ed.1.nt.l \l.\!4 'h("l"'1l tr"'\l~I,1-'t-"(llt r1rlm:H'i 1y ;\~ lit llu~'t\'I\I'"

Thi~ Lh't<lr ha~ 1,"'a" l'r\lh'~ l ..' d(,~l"'thl'" l;l.a~$t\.'.\\ 1ndlml thinktl\~
v..

.,
"l'ok '.!.-').\.Li .:~'-\ J:.l~.,.'.~I_~t\~l"._~~~_Lt ..!'-~~~~'~:.b~.r..mC'\~._.t-.... In t .... rp n" t l....l 1~Hl i an t hi nk t n>:

n'~ '\"'"'~'l\"-"kl\ying" ~l1~d Hllfc-,"H.... nylng". Therl'" i~ ,11so TC'Llhar"t dt'",

...

On the l'lne hand there nrc tl""s(' ,,,,Ill.' ~e(' l'\.\1' true'
'proRresR ~,\ly in terms of n hrenk, .\S specdy n~ possible,
,·lith thl' ",\.,\"1"-': a~ th"'l.\p,h't,l\\..' spi.rit ('l'ulll nl't l'xbH ..
or at 10,lRt l'o\\ld \lot fulftl itHe1f, (,Xl'Cl't, in s01,aratl0\1
fn,"lln mattl'r, And th'l?t'C' ,11"C' those ori. the other side, the
h('li\."\'\.~rs tn s('me u1tlmatl" v.nluc in th~ tnng,:ibl~' l','olutl""n
e>r lhinp.s. 3

'I'd Iha,.d I'laC'l'~ Indim' thinking in the former "nd hi~ .l"'n system in

IThr\'''~h(l\tt this disRct'tntion the Smu;krit "mn),U" Bnd "11r,i\hman"
will n~,t he \lnde·rUned.

2A. Schw<,it~er. Indian"TllC>"ght mvl Its ne\~l'le>pment. trans, HI'S.

Ch"r1"s~;'" 13.. "R\lssell, (London: Hodder & Stollghte>n Ltd .• 19)6~. p. 1 [f.

3 .
'. Te:llh"nfde ClliH'din, ,The F\lt\lre of ~l"n; t,."ns. Norm"n Denny,

(New York: )I"rp,,\' & Row, 1964). p. 1.4.
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1

,'.



""•••

•

"

2

"g.t;\J,,'s "'f th('l \'l""l;;"t,a that:·

• I •
tIlt., m(lt~phy~ i.\~'l.l IHT~~ tnd ~I\l ,,"It .the VC'\I;mloil ph i 1t'8\"Iphy?

Arc ,a 1.1 t\H."$\~ l"':."Il t ik~\'is(' l'l\l~nl.'ll\e\\:\ ('If lkt:.1Y .\\\\.1.
$il~k\k:$~'? '1\, gi,tc ex\,,'C'sg \\"l'lt\ht tL"I mot',ll \'a1\\(' (Jr to
ficti\.'n~ ,-"If the' "b0.\;l't\~'" ,'t. ll' ·~<..'\~ial distl'l'S~' t'l' lI..'
$\..'ff('\"jng "in f,l'\H'r:\\: l~'C~'~' sud\ ("X;:\ggl~r;\t i\m ,,"It a n:\tTl"l\,'

\'ip\q"l,",int is in its ...~lr l\lr(:~'h.ty a sign of ~i('kn('ss. •..•. '.

,I ,

ns "illusion" .in thl' A~I\·'ltt:\ of Sat\k"ra·is to glos~ O\'er th(' pr{n'ar)'

~'kSan ata.

TItUS this study C01\~Crt\s l~s('if witl, t~c cxglication altd unJcr-
; ,

st:andi~,g of m7\yn in Sm\k~\1~.a1s Cl1111nlcl1t.u-y on"thc'Br:lhma Sutr:t. this

topic nrose ou~ of ~ bro~dcr interest in t\lC discipline o~ compnrntivc
/

religion "nd i~ written ~o "s to make ',a c~ntribi,ti,;il to it. Out

ode"tation'will b~ two:'fohl. histodc"l "ntl philo~ophic"l. The

histodc"l section f~,rms' the general h"ck&.rou'nd .from \,'hich the. philo-'

. .. !I
sophic"L inquiry proceeds.

The Introduction jlresent'~ the g",nerai ~rit<!d., 'from which o"ur

study will d<,velop. \~<' will consider tlH! different pos;ltions of what

we term th<' "Jewish-Ctll'isti'm view" as compared with the view'of

"Indim\ thinking". 5 \~e will then' begin our historical section ,;ith

4 '
F'. Niet ..sche, The Inll

Hollingdale, (New, York: Vintage

,
to Pf%~r, trans. W. Kaufmann and R. J.
Books, ''1%8), 'Aphorism n1020', p. 528.

5
By

position ~,f

thes'e criteria I am assuming
each,type of thinking; This

i
,

.'

the traditional
is not to imply

or orthodox
that these

.J:" F r.

"
",'

"
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'6
Chapter 11 which will look at,mT.ya in the early.tradition: Chapter

III will briefly investigate the corresponding term for maya ii' the
. ,

Buddhist tr,1ditionwithin the majol'°worlt of Niig<:irjuna ~o as to

,v

•

underst'nnd how within th~s one specific ,instance it was. utiliztJ'long .

wi th this we will review the maya concept in Gaudapada 7 who is sa.i-d to '. " . ,

have been Sankara' s' teach'er" s teacher. Chapter IV will look at the

..'I
Advaita school of Sankara and the over-all schema of his system. Con-

/'
eluding our historical survey, ~hapte, V will follow briefly the

..
concept of maya through the developments of the post-Sankara ~dvaita

until approximatly the 17th century. This will complete our historical

survey.

Part Two of the dissertation will be a philosophical inquiry~

,
Here we will· investigate the use of the ,term "maya" in Sank'ara's

o

bh~§ya or commentary on the Brahma Slitra. ' In Chapter VI we will

concentrate, on the relation between "language and j;l</, name-form com-.. ' ././. .
plex (~ma-rlipa) so as to see within Sankara'~fjought how these are

utiliz~d within the over-all conception of the definition
i

of l,.....guage
'f

"

,:"

are the only possible positions' within each tradition but are pre
sented so that confusion between them is les~ened.

6 '
The use of the word "tradition" in this dissertation is used

to indicate the "orthodox'" or Vedic schools and their general lines
of heritage given by themselves. We are concerned more specifically
with the Advaita Vedanta t.radition in our'inquiry. . . ,

7 ' . •
Our purpose, is not to determine once and for, all the under-

standing of Nagarjuna.'and Gau<japada but merely to give a general
over-all view of their concept as understood by various scholars.
This chapter exists only to give a general background within the
tradition.

,

0('"

,
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and the name-form complex as maya. Chapter VII will concentrate upon

the way in which maya is related i~ terms of ,instruction by the use.-
8of analogue within the BrahmaSiitra and by extension the experiential

grounding of may~ Wi1in the conception of Brahman and how this is

.-. communicall:!'d. Ch~~te VIII, which will conclude our study, will
,

co~centrate upon the centrality ~f maya fo",an understanding of the

name-form complex and langua'ge wit;hin the contextual frame of ana-

logue as a means o'f comprehension. Here we will also examine an

.- .-
apparent shift in the' maya conception of Sankara in the' post-Sankara

, ,

Advaita and a modern criticism of Sankara's maya which does not,

4

,

recognize its full import. In this,~oncluding Chapter,we will at

last take up for ,consideration other terms related to maya in Sankara's

Advaita Vedanta.

METHOD

As was'mentioned above we have utilized 'two approaches,

historical survey and philosophical inquiry, in this study. The

historical part is a survey-of the philosophical conception of maya,

and it~ affiliate term in N~garjuna's Madhyamika Buddhism viz., samvrti .. ,
The second part is philosophical or more precisely a phenomenological

investigation of the concept ~ya.

In Our approach to phenomenology we are not concerned with a

specific development of that method in Western philosophy as such.

8The term "snalogue" in this dissertation is used as a des-
cription of a teaching method and must not be confused with the Western
Scholastic "analogy" which is utilized to discuss theological. questions.

/
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Rather we are utilizing this method in its general definition. We can'

say wi.th Pierre Thevenaz in' his book What is Phenomenology?:

It is above all method--a method for changing our
'. relation to the world, for becoming more acutely aware ,.'
of it. But at the same time and by that very fact, it
is already a,certain attitude vis-a-vis the world. or,
more exactly a certain attitude vis-a-vis our relation
co the world. Phenomenology combines the most radical,
break with our ordinary and natural attitude vis-a-vis
the world (in this sense, it is an ascesis of· the

The concept of analogy is one which contains great philosophical and
theological implications in Western thinking. This can be traced back
to Aristotle within the, Greek world and, ,for Christianity, in the works
of St. Thomas Aquinas. One great interpretation of St. Thomas is
that contained in the work of Cardinal Cajetan, The Analogy of Names and
the Concept of Being, (trans. E. A. Bushinski with H. J. Koren, 2nd
edition Duquesne 'University, Ad Press Ltd. 1959).' In this w'ork he
centers on the relation of, God to his creation and how man can know
God (which in Western theological ci,cles is the dominant way of under
standing analogy). He states that there are three' general concepts of
analogy which have seven variations:' (1) Analogy of inequality, ,(2)
Analogy of attribution, (3) Analogy of propor~ionality; the,variations:
,(1) substance and accidents, (2) cause and,effect, (3) God and crea
tures, (4) created beings as analogues, (5) being in act and potency,
(6) being in reason,. (7) analo'gy other than being. In addition to'
this work the theological and philosophical analysis of analogy is so
vast that it is implicit"and explicit throughout much of Western
thinking to the present.

In this study we take note of the above understanding of analogy
but are ~ot concerned with it or with a comparative study of this con
cept as, such. Rather than "'analogy", analogue has been used in its ~

much"more general usage'as a teaching method within the Advaita Vedanta
of SaOkara, with reference to'such Sanskrit terms ,as maya, aVidya,
adhyasa, ajnana, mithya etc. (with the added provision that each and
every term for the Advaita must be meant only for discourse about
Brahman). 'We recognize that the words which express "analogue" in
one language and religious context have perbaps correlate terms in
another language but the religious context is. so dif~erent.that,an
identical translation of each terms wotild be inaccurate. Thus we are
not concerned with "analogy" in the West but with "analogue" in the'
Advaita Vedanta of Sankara. -

----~-


















































































































































































































































































































































































































































































































