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ABSTRACT

The thesis is primarily a consideration of the narrative
contained in II King; 5. The probiem which the thesis addresses
ig the understanding and interpretation of that narrative in light
of a theory of literary amalysis. What was desired was an analysis
of the internal structure ofl}he narra;ive and a means for relating
that structure to the meaning of the narrative. )

The first chapter presents the major concepts of Tzvetan
. Todorov's theory of literary strucfure and provides some background
" to 'his method of analysis. Here we show that th;re are some bisic
structures in the description of narrative and that these can be
found in any piece of narrative. There is also a sample application
of Todorov's methodlto the narrative of Genesi; 22.

The sécond chapier presents a translation of II Kings 5 with
notes on the text. Here we present the t?anslation which forms the

«

basis of the analysis in the third chapter.

’

The third chapter represents the body of the thesis, encom-
passing the act;al analysis of II Kings S. The analysis reveals that
there are reciprocal étrucfures of affliction/cu;e and éubmission/
insuﬁor&ination which provide the basis foi the preséﬁtation of the
character of the prophet Elisha. We conclude that tﬂe issue .@f leprosy
. and its cure serves only to focus ?he reader's attention upon the

- figure of Elisha, who forms fhe centre of the narrative and about

which the narrative speaks.
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The thesis argues that the application of litérary methods -

to the biblical text can prove useful in understgnding the meaning

of the Bible.
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CHAPTER I
BACKGROUND AND METHOD OF ANALYSIS

The following paper attempts to. incorporate the work of a
prominent literary critic and anﬁlyst, Tzvetan Todbrov,1 in a
systematic analysis of g particular biblical narrative. The method
attempts to define thé structure of the narrative in terms of the
reélationships between minimal narrative uﬁifs, and the combinations
which these units produce.

The limitation; of this method, and of,any qethod of literary
analysis, lie in the observation that the.descriptions and definitions
of the object of study (i.e. the text) are as varied as the human
imagination. As with most areas of scholarship, the object of
study is dependent upon the framework in which it is gtudied.

The automobile, for example, presents a diffe?ent object of study to
the sociologiét.than it does to the mechanical engineer. Yet both
are acceptable descfiptions of the auiomobile. In the same manner,
the text may be described and interpreted by two different methods
which reach different conclusions and yet both may be acceptable '
descriptions of the text. The limitations of any method of literary

analysis therefore lie in whether it can provide an acceptable

1’l‘he basic sources for Todorov's theory of narrative structure

are the sectfon on narrative syntax in Podtique (1968:67-85) ; His
book Grammaire du Decaméron (1969), which provides the fullest
explanation of his theory; and-an article, "La grammaire du\recits,"
published in the collection of essays entitled Poétique de la Prose

RN
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déscriptiou of the text under study. The method followed in this
paper and the cohclusions which it produces are therefore subjecf
to these limitations. I believe that it does provide an acceptable
description gf'the text and that it provides an appropriate meaﬁ;
for gntering into what the text has to say. The read;r will have
éo judge for himself, .
In order to study the structure of a narrative, it is first
necessary to present the structur; in the form of a resumé, else
it only\serves to -repeat’the narrative itself. The problem, as
Todorov sees it,, is to arriyg at an appropriafe description of the
units of narrative structurd and the relations which exist between _
‘them (1968:77). '

I3

Todorov's understanding of thé minimal lﬁterary unit aqd
reiationships of literary structure owes a greaéideal to the work
of the Russian Formalist school2 of llterary critics. In particular,
Boris Tomachevski's essay entitled "Thematlcs" (1965) presents a

number of the concepts which form the basis for Todorov's understanding
a

-

of narratiye structure.
,Témachevski Eees the .motif as the theme of the smallest
unit o§ narrative. The statement, "The king is dead." forms its ‘

own proper motif, whigh becomes the smallest defifiable unit of the

2For a thorough introduction to the history and theory of

e Russian Formalist school, e Victor Erlich's excellent book
ussian Formalism: HiStory--ngtrinq (1969) ~ Several collections
of esSays are available in English, of which the most comprehensive
.is Readings in Russian Poetics, edted by ¥. Matejka and K. Pomorska,
although it does not provide a translation of Tomachevski's essay .
"Thematics."
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narrative. Motifs combine in two possible and simultameous ways.
The chronological and causal combination of motifs creates what

Tomachevski calls the story (fabula); the successive combination

*

Q
of motifs in the work itself is called the plot (szgzhet).s, The
events of the real world which the narrative describes form the

story and the way the narrative actually presents them forms the

b d

plot. This éﬁmplq dichotomy between the correlation of the events .

in the “reald world and their relation in the narrative allows

~

Tomachevski to observe that motifs are heterogenous. Certain motifs
can be omitted from the narrative without affecting the causal
relations which link the events. These are what -he calls "free"

motifs. Those motifs which cannot, be excluded from the causal

and chronological succession hé labels "associated" motifs. Associated

motifs are important for the story; free motifs are important for

>

the consideration of the plot.

.

The other essential distincfion which Tomachevski makes
is between ;tatic and dynamic motifsj, Dynamic motifs are those
which change the situation and static motifs are those which describe
the situ;tionl Dynamic motifs are central to the motion of the
story, and one is able to characperize the story as fhe passage
from one situation to angther. The structure of the story involves
the dispersion of conflict and the creation of‘new conflicts.

Typically, the end of the story consists of a situation where

3The two terms, fabaragggg.szgzhet, underwent a ‘considerable

development amongst the Formalists and, as Todorov shows (1973:17),
often acquired contradictory meanipgs,amonst the various writers.

v

‘ . .
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the conflicts are resolved and various interests are reconciled.
In a particularly important passage, Tomachevski characterizes

the structure of the story:
b

Parfois nous observons une situation équilibrée
au début de la fable (du type 'Les hérgs vivaient
paisiblement. Tout“d'un coup, il est arrivé,
etc.'").' Pour mettre en route la fable, on
introduit des motifs dynamiques qui détruisent
1'équilibre de la situation initiale. L'ensemble
des motifs qui violent 1'immobilité de la situa-
tion initiale et qui entament 1'action s'appelle
le noeud. Habituellement, le noeud determine
tout le déroulement de la fable et 1'intrigue
se réduit aux variations des motifs principaux
introduits par le noeud (1965:274).

The story consists of situations of equilibrium which are desfroyed
by the introduction of dynamic motifs. The dynamic motif which
"breaks‘opgn" the initially stable situation is called‘the crux,
and typically the crux determines the unfolding of the story.

Tomachevski presents the basic elements of Todorov's theory

™

of narrative structure. His distinctions between free and égaociated
motifs, a;d dynamic and static motifs, and hﬁs description of story
movement as the disruption of equilibrious'giates by dynamic motifs
are all incorporated and elaborated in Todorov's theory.
Todorov begins by re-working the concept of métifs. As an
exagple of a motif, he suggests, "The dragon captured the daughter
the king." Vladimir Propp (1968) has.already argued that this is
not the minimalounit of the narrative since it i:,i¥self decomposéblei
int9 four elements: the dragon, the capture, the daughter, and, ‘
the king. T rectify this situation, Propp introduced the criteria
of variable and constént. Thus‘ﬁithintthg-genre of fairytale,

.the capture remains constant while the figures of the éragoﬁqathe

daughter and the king are variables, i.e., they may be replaced
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,by.other characters who perform the same action. Hhilst Todorov

agrees with Propp's objectiSh to the motif, he aréugs that the
selection of what is varisble and constant is d;pendent upoﬁ~the
establishment of a particular genre--sych as the fairytale--and
therefore not applicable to a general poetics of narrative. Rather
than reduce thé motif to functions, such as "to capture', Todorov.
would turn the original motif into a series of elementary propositions.

The original motif, "The dragon captured the daughter of the king."

becomes: °
S~
X is a young girl )
Y is a king
X is the daughter of Y
Z is a dragon,
ot Z captures Y
The minimal unit which results from the breakdown of the motif is
calleé the narrative proposition. Each propos;tion in turn, consists
of two,ﬁérés, an agent (X, Y, Z...) -and a predicate (...is a young
girl). » »
The agent corresponds to the proper name. In the case of
the proper name, the descriptive aspect is reduced to a minimm and
'tﬂe name becomes the agent'for various. descriptions ghd actions. .

.

Lt'agent n'est donc pas celui peut accomplir

telle ou telle action, mais celui qui peut

‘devenir le sujet d'un predicat: sa definition

est Epré%pnt formeile (1969:28).
"In éff&cf,uthe ageﬂt is a figuré‘to whom actions are attributed and
to whom sia;es'are ascribed.’ .

‘The p;ndicaie can be of two types. The first type corresponds
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A%f the.érammatical-cétegory of fhe‘adjective. It desc¢ribes a parfi-
culaf state of the aggnts‘gnd:aCts in gﬁ attributive manner. "X
is a youﬂg girl" is an agent with an attributive predicatg. The
second t&pe'of predicate is the equivalent of the grammatical category
eof the verb.- I§ describes the action of the agent. "Z captures YG
is an examplé‘of a verbal'preﬁicate. - ‘

d. verbal predicates correspond to the categories

Q

of static dnd dynamic nothes thch Tomachevski identified, but

© Todorov has éhown'that there is a grammatical basis for the distinc-
tion of aéegts and predicates allows us to make a comparison betwgen

: several agents who all perform the séme acfioqe or describe’ the - \

¢ 'contiguitf of one agent who peff&rms several different actions.

Tﬁe'relationS"bgtwegp prbpbsitions, which are the minimal

units; oF‘narrative struc.t\-xre, are of three t:ypes. The first is the
causql'refEEiBﬁjin which the prim;}y.conjqution is causation or
implicati&n. The second is the temporal relation. Here the bonjuan
.tion of propositions is based on.their temﬁogal*suﬁcegiion or simul
tanelty The last type 15 the spatial relation. Here the conjunct?®
of propositlons is based on repetltlon, opposition, etc. Tﬁeseg
three types of qomblnatlon have alrea&y been noted in connection
with Tohachevski's distlnctlon between story and plot. .It should
be noted here that Todorov disagrees with the assumption thdt there
js a pre-nhrrayive story which guides the construction,of'the plot.
Thé’spatiél succession of propositions. in the narrative--the plot--is
'not dependent upon a pre-exxstent causil and chronological succession-

of, propositxons—-the story. As Todorov,nOtes, "The fable (story)

is a pure canStruction thought up'by the reader“ (1973 18) . This

]
¥
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. is not to say that the story does not exist, but rather that it

follows from the organization of propositions in the plot and not
vice versa. -
Propositions combine to form the next unit of narrative

structure which is the sequence. Here the destruction of the initial

“stable state by the dynamic motif--which Tomachevski saw as. the

'li%tincipal motive in the unfolding of the story--becomes the basis

for a definition of the sequence. Propositions do not form infinite
chains,.b%;/évmbine in cycles which the reader récognizes intuitively.
The limit of the sequefice is marked by the transformation of the
initial R;oposifion, and is always and only composed of five pro-
positions. The .ideal harrative would commence wifh a stable situatidn,
'which Qould be disturbed by some action. This would result in an
unstable staté, which by some directive action would be restored
to a state of equilibrium, 'fhe initial and final stateﬁ‘are similar
‘but'never ident%g%l. . Thus the sequence involves: '
A stable state
. _disruptive #ction -
An unstable state
directive action
A stable state .
The interrelatioﬁ of action and states con;equéntly involves two
' types of episodes; those which describe a state, and‘iﬁdsg which
descrzbe the- transztlpn from one state to another. Tbés; correspond
respectxvely-to.attrlbutlve and verBaT“pYop051t10ns.

The gbstract nature of the sequence means that there will

almost always be propositions within the narratlve which do not
‘ %
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enter into the basic schemA. Here Tomachevski's notion of free
and associated motifs becomes a u§efu1 observation, for certain
motifs (or in odf case, propdsitions) may be oﬁitted without destroy-
ing the succession of tﬁe narrative. Associated propositions';¥e
ones which figure in the aeggigpment of the sequence,
The identification of the proposition as the minimallynit
of narrative syntax, éhe discussion of the types of relations which
exist between propositions, and the description of the sequence form
the basis of Todorov's theory of narrative structure. The following
example will show how-it can be applied to a given narrative, and
- will show the symbolic representation of propositions and their
relationships.
Gen. 22:1-13 prévides a short narrative_which is easily
analysed in terms of the narrafiye structure which Todorov describes.
. The bind;ng of Isaac presents us with a sequence in which the initial

state consists of two propositions: Abraham has a son and God

decides to test Abraham. The disruptive action occurs when God

tells Abraham to take his son Isaac, his opdy son whom he loves and
offer him as a sacrifice upon a mouptain in Morizh. The medial state
' {
- » . ‘
is constituted by Abraham's obediefice to God's command. The tension

in the medial state derives from fhe opposition of Abraham's love

a

for ‘his éon with his fear of God. | The directive action of the

LN .
messenger's call prevents the.resol\ition of the tension by command-

ing Abraham not to do anything to the boy. The final state involves
, fhe conclusion to God's te <Zfor hé now knows -that Abraham does
fear him--and the proposition: Abraham has a son.

-In an abbreviated form, the narrative sequence reads:
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wa '
Abraham®lias a son; God decides to test} Abraham

God tells Abraham to offer his son as a
sacrifice in the land of Moriah
‘\____’_»
Abraham is obedient

God stops Abraham from sacrificing his son
by sending a messenger

/ ’
God knows that Abraham_fegrf him; Abraham
has a son. '

-

We can present this narritive sgquence in symbolic form.
In so doing we can more clearly illustrate the similarity and opposi-
tion of the narrative propositions. The agents in the narrative
sequence are Abraham and God and we assign them the symbols A and
G. The action in the narrative is "offering for sacrifice,' which
we inﬁicate as F. Three states reléte to the offering for,sacrificé;
these are 'having a son" (S), '"being obedient" (0), and "knowing"
(K). The narrative sequence which we described above can thus be
written as:

AS + GK=> (AB)gpgpp * AQ + (AED G o0 *+ AS

The initial state of the narrative sequence involves two
‘ ) 57

propositions, one implicit (AS) and one explicit (G-K). Abrai;m
has a son is a necess#ry presupposition of the entire narrative
and forms one of the initial propositions. God's testing is a
function of God's knowing, as v. 12 clearly shows, and so God's
decision to test Abraham ig written as G-K. The mings sign indicates
the negation or opposition of the following symbol. God's not
knowing causes him to tell Abrahan te~Sucrifice his son, which

involves the statement from G. "The arrow indicates a relation of

causation or implication and the brackets, followed by ''stat"

e
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indicaté that what is within the bfackets is spoken and G following
;ndicates that the statement is from God. Abraham's obedience.
is written AQ, and simplinfollows in temporal succession from (.
God's statement, hence'the addition sign. The directive action is
another message ffom God, which tells Abraham not to sacrifice his
on (A-F) because God knows that Abraham fears him (EE). The con-
uding state is therefore GK + AS; God knows and Abraham has a l/
son.
-
A comparison of the initial, medial and final states of
Abraham reveals that ngthing changes for him. A}rthe beginning
he has a son, throughout the narrative he has a son, and at the
end he still has a son. The instability of the medial ;tate arises
‘from the tension between Abraham's love for his son (which'is made_'
explicit in v. 2) and his fear of God. Yet the outcome is never
really in question, for Abraham moves immediately to obey God's
commang. On the other hand, God's state changes completely witﬁin _ h
the narrative. Initially, hg does not know if Abraham fears ﬁim,
" and at the end he does know. It is the very stability of Abraham's
position which alterg God's perception of him.
The above presentation éhows h;w the analysis of the IIQ
Kings 5 will proceed in the-second part of’thevpaper. In addition
it gives a brief introduction to the development of the symbols
and signs from the basic narrative propositions. The relé&ant
symﬁols for our analysis of II Kings 5, and diagrams of the narrative

sequences which we identify are included at the end of the paper

in Appendix I.
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TEXT AND TRANSLATION

1Now Naéman, commander of\§Q¢ army of the king of Aram, was
T~— .
a great man before his lord and well respected, for through him -/
/

. 1 . a
Yahweh had given victory to Aram, but the man was an important )

noble stricken with leprosy. 2 And Aramean raiders had gone out
and captured a young girl from the land of Israel, and she served
the w}fe of N lman 3 and she said to her mistress{ "If only my
lord were befji@ the prophet who is in Samaria, then he would cure

him of his leprosy." { So he came and told his lord faying, "Thus

and thus Spéke the gi;l from the land of Israel." 5 And the king of

ve lJ. MacDonald (1976:159n) suggests that there is

to the expression 770 112 than has been suggested by the tfansla-
tions "a man of wealth" (cf. RSV Ruth 2:1, I Sam. 9:1) Z

man of valour" (cf. RSV II Kg. 5:1, Jud. 6:12), Whilst nald
simply notes this in passing, it appears that n T2 hds specific
social implications which go beyond a general physical description.

N

In a recent article on the word M31, J. MacDonald has
shown that the common translations of (1) child, lad, young man;

(2) servant are both inadequate and produce a false impression of
the person so deseribed. -MacDonald demonstrates that the word
conveys a particular status and role in Israeli#e ociety. In parti-
cular, the Y] serves in a position which MacDonald sees as similar
to the function of the squire in medieval society, i.e., a young boy
or man of good birth who serves a person of slightly higher social
status. He therefore suggests translating 7 YJ with the word "squire."
Unfortunately "squire' as archaic connotations which do not suit

the Israelite society of the period. The translation of Y1

with "girl" here is conventional but the reader is asked to bear

in mind the specific social implications of the description 71Vl

-

s

/

v, 2
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Aram said, ""Go, come and I will send a letter to the king of Israel."
So he went and took with him ten talents of silver and six thousand
shekels of gold and ten changes of clothes. 6 And he brought the
letter to Eﬁe king of Israel which said, '"Now when this letter
comesfno/ygu, then I have sent to you Naaman, my servant, so cure
him of his leprosy:" 7 But when the king 6f Israel read the letter,
he tore his clothes and said, "Am I god, to cause death and give
life, that thié is sent to me, to cure a man of his leprosy? So

now know and see that he seeks occasion against me." 8 Now when
Elisha, the man of God, heard that the king of Israel had torn his
clothes, he sent to the king saying, "Why have you torn your clothes?
Let him come to me and know that there is a prophet in Israel." 9
So-Naaman came with @is cavalry and chariotry and he stood at the

10

entrance to Elisha's house. And Elisha sent a messenger to him

R . s . . e
saying, "Go, wash seven times in the Jordan and your skin will

v

return to you'ané‘be clean." 11 Then Naaman was angry and he went
47,
and said, "Mew.L.said to'myself, surely he will come forth and
N .

1 .
stand and catl>in’the name of Yahweh, his god and move his hand -

to the place, and cure the leprosy. 12 Are not the Abana apd the
1} ’ .
g Pharpar, rivers of Damascus, better than all the waters of Israel?
Can I not wash in them and be clean?" So he turned and went in

1

anger. 5 But his servants.approached and spoke to him and said,

"My father, if the prophet asked a great thing of you, would you not
' 14

comply?. So how much more if he says to you, 'Wash and be clean™
So he went down and dipped in the Jordan seveh times.aécording to
the word of the man of God and his skin became’like the skin of a

H}oung boy and he was clean. %s/ggg;\he\zgggfffd to the man of Cod,

L2
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he and all his company, and he stood before him and said, '"now indeed,

g

I know that there is no god in all the land except in Israel. So

now take a present from your servant." 16 But he said, '"As Yahweh

 lives, whom I stand before, I will not take." He pressed him to
accept but he refused. 17 So Naaman said, "If not, let two mules'
burdens of earth be given to your servan£}*for your servant will.

no longer make offerings or sacrifices to other gods, except to

18

Yahweh. For this matter may Yahweh pardon your servant: when

my lord comes to Beth Rimmon to worship there, and he leans upon

my hand and I worship in Beth Rimmon; when I worship in Beth Rimmon,

may Yahweh pardon your servant in this matter." 19 So he said to

§

him, "Go in peace." Now he went from him a short distance 20 and

L4

Gehazi, the,servant of Elisha, the man of God, said, "Since my lord

has refrained from taking what Naaman, the gramean brought asgyahweh
21
"

lives, I will run after him and take something frgm-him S

Gehazi pursued after Naaman, and Naaman saw him running after him

and he got down from his chariot to meet him and said, "Is all well?" 22

And he said, "All is well. My lord has sent me saying, 'Now this has
come up. Two young men have come from the hill country of Ephraim,
from the sods of the prophets, Pléase give to them a talent of

e 23

silver and two changes of clothing.'" So Naaman said, "Please,

V. 1963haz1 is a 1Y to Elisha, and the translation as
"servant" here does not fully cover the position of responsibility
which N\¥J implies. Cf. Gen. 18:7, I Sam. 9:27. See MacDonald
(1976:148f.) . S

2line MT reads IR " which is "and he saw." Oupxtrans-
lation here follows the Grr, which read k«x{ e dei/ dﬁfov whi
the equivalent of 171X\, "and he saw him."”

1 Sty Moo oo
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take two talents." And he pressed him and he tied up two talents

of silver in two bags and two changes of clothes. and he gave thenm -
'to two of his young men and they carried them before him. 24 And

he came to the citadel, took from their hand and deposifed in his
house, and sent the men away and they went. s Thqe he came and .

stood in front of his lord and Elisha said to him, bﬁave you been

_ anywhere, Geha;i?" gnd he said, "Your servant did not go here or

* there." 26 So he said to;;im, "Did my heart not go with you yhen

a man §urned from upon hds chariot to meet you?' And now you have taken
the silver, to take orchards and olive-trees and vineyards and sheep
and cattle and male-servants énd femaie-servanfs. 27 $o the leprosy

of Naaman will cling to you and your descendants forever." So

he went forth from before him, stricken with leprosy like snow.

L(\

] i i

‘,J
Ve 20pdr the MT %ﬂ ‘7 971, the Grr-read KntL viv ki pes

which is the equivale £fnn Y1, Benzinger (1899:139) argues
that N13i1, #'was it tife?'' makes no sense, so he concludes that J137]
(as with Q1Y) = J‘DD, "even now." The Grr reading of Kell VUV
would supporb/such an emendation. In lieu of the infinitive J'mplr,
Benzinger wolild read the second person, masculine singular perfect _ !
of ﬂpé which involves no changes to the consonantal text. The

reading of the MI suggests that at some time the acquisition of

gifts would be appropmate, a suggestion which is not borne out

. 'by Eiisha's firm refusal in v. 16.. The reading of the Grr syggests

simply a correlation between Gehazi's acquisition of the gift from

Naaman and his affliction with Naaman's leprosy, hence our trans-

lation.
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CHAPTER III -

ANALYSIS AND COMMENTS ON II K7./§

The narrative structure of I% Kg. S involves the inter-
\
relation.of three primary agents; Elisha, Naaman and Gehazi. Elisha

e ]

is\fhe motivator, whose actiops in the form of speaking or sending

a message produce changes in the status of Gehazi or Naaman. By

change in status, we mean the transition fron; one $tate to another..
This transition forms the l;asis of Todorov's definition of the sequence,
as we noted above (p. 7). The overall sequence of the narrative ~%
will necessarily reflect the states of Naaman and Gehazi, since

these are the only one which change.

4
The affliction with leprosy provides both the initisl and

~

final states of the narrative. The overall sequence of the narrative

e is:
initial stable state: Naaman is ¥1¥D
a
. disruptive action: Elisha sends a message .
medial unstable state: Naaman is 71 71LJ
/- directive action: Elisha places a curse

on Gehazi *~

final stable state: Gehazi is yjﬂn.

-

Each of these propesitions can be writter;" in symbolic terms.

N

: - Naaman's initial state, in which he is afflicted with leprosy,
5 :
» is written as NA. The disruptive action which results in the

alteration of Naaman's initial state is the conditional statement

Y

e e e e
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which Elisha sends in a message to Naaman. This is written (N-S

NC) If man will make himself subordinate to Elisha

— condE”
by ackndwledging the word of the prophet and washing in the Jordan,
then he will be clean. The unstable s£ate which results arises
because Naaman Pecomes clean, yet he is not cured of @is leprosy,
Naaman's initial state is NA, and the cure for his leprosy would
be N-A. But Naaman's dipeif/ﬁﬁ; Jordan make; him clean, and this

is written NC. This state; in which Naaman is clean but not cured,

N

is only resolved through Elisha's action in afflicting Gehazi with
the 1epk'§y‘gf Naaman. This action is written (G-S=» m])stat}:’
In taking the silver from Naamaﬁ, Gehazi contradicts the earlier
expressed refusal of Elisha, and therefore the leprosy of Naam;n
will also cling,:Q\Eim. This is writte; GA. Gehazi's affliction
with the leprosy of Naaman is the resolution of Naaman's clean-
liness without a cure. The implication of N-A which is suggested
by Naaman's cleanliness, becomes effective when Elisha afflicts
Gehazi with the leprosy of Naaman. Elisha's action results in the
paradoxical situation in which Naaman is free of his leprosy yet
his leprosy still remains in the figure of Gehazi.

The symbolic representation of the actions and states in
the narrative allows us to illustrate several points about the
narrative structure. Both Naaman's cure (‘_b_l_(_:_) and Gehazit's afflic-
tion (GA) are transformations of Naaman's inigial state of afflic-
tion (NA). 1In both cases, the action which brings about the

Ezansformation is Elisha's speaking. In the first case, Naaman's

acknowledgement of the authority of Elisha is the necessary condition

g

B

\

16.
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for his cleanliness. In the second case, Gehazi's disregard for
the authority of Elisha, when he accepts something which Elisha
refused to accept, is the cause of his affliction. The acceptance

and disregard for Elisha's authority results in cleansing and afflic-

., tion respectively.

In terms of the overall sequence of the narrative, we
can formulate a v;ry clear correlation between the actions of
accepting and disregarding prophgtic authority and the states of
affliction and cleanliness. Acc;ptance of Elisha's wofd produces
the state of cleanliness. Disregard for the word of Elisha leads
to affliction.

’ Gehazi's transformation fram an initial state of cleanli-
ness to a state of affliction through his disregard of the authority
of the prophet Elisha--and by implicatiom, the authority of YHWH--
presents a parallel to Miriam's affliction in Num. 12.

In Num. 12, Miriam and Aaron speak out against the authority “‘\>
of Moses, arguing that th;;?;;e in an equal position with him.
YHWH calls them together and indicates that they are not equals
6f Moses, because he speaks face-to-face with Moses and not in
dark visions as with other prophets. YHWH then afflicts Miriam
with leprosy. Q:]

Miriam's initial state is cleanliness, and this is written
MC. Through her refusal to acknowledge the authority of Moses,

YHWH becomes angry and she is stricken with leprosy, which we
write as M-S« MA. Miriam's finaLl stat.e is then MA; Miriam afflicted.

If we compare this with Gehazi's transformation from clean to

» o ,
afflicted, we sce that they follow the same sequence. !
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GC: Gehazi is clean MC: Miriam is clean
(_(_;_—_&‘»_-.:)_Ciystatg: Gehazi %«1—8 2 MA: Miriam rejects
rejects Elisha's - e authority of Moses
authority /
GA: Gehazi is afflicted -yﬁz Miriam is afflicted o

The transition is from clean to afflicted, and the cause in each

case is the refusal to acknowledge the authority of YHWH, or his

repres{?fative.

« )
: tIZj sequence which\we identify above, and which is the more
common trsny

formation,2 is the reverse of the sequence of Na
clegnsinggvrﬂaaman’s initial state is affliction (NA). Thrpugh
his acknowledgement of the authority of Elisha's word, is made

clean}/‘His submission)téiglishé is the condition of his cleansing,

and so this is written (§:§_4>§E)condﬁ. Naaman's .final state is

then ﬁg: =

'The difficulty with Naaman's transformation from afflicted
to clean lies with the Qroblem of motivation. Naaman's initial
st;te is affliction, and his 1eprosy is presented in the narrative
as a given. The reason, if any, which lies behind his leprous
state’ is not a congideration for the narrative., Yet this is a
pértiéularly unsatisfying position in terms of a general correla-

tion between affliction and transgression. We expect that Naaman's

N

»

/.

IThe parallel between the two sequences is also indicated
y the verbal parallel in the description of the affliction of
riam and Gehazi. They were both A Ud ysn.

Z0f, II Kg. 15:5 = II Chr. 26:20£f., and more generally,
the assumption in Job that affli¢tion and transgression are inti-
mately and ' - rlin

e
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situation is further enhanced by Elisha's unmotivated action in
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leprosy is the result of some transgression, and we are not told
the nature of his offence. On the contrary, the narrative is explicit
in describing his social prominence and well-being, aﬁd his good
standing with the people of Aram and his king., This anomalous

) 8
telling Naaman of the means by which he may become clean. Both
Naaman's affliction and his cure appear unmotivated in terms of
the narrative, and contrary to expectation.3

This.lack of motivation with regard to the transformation

of Naaman's sgatus stands in opposition to the motivation and expected
action in the case of Gehazi's change of state. Elisha's action
in response to Gehazi's disregdrd of his authority is cémpletely
in keeping with expectafions regarding transgression and affliction.
Elisha's action is motivated by a regardd for the authority of
YHWH, and is expected.

| From our analysis of the overall sequence of the narrative,
it can be‘segn that Naamans transiti;n from afflicted-to cleaﬁ, )
and Gehazi's transition from clean to afflicted, provide in themJ.
selves two separate sequences. Moreover, Naaman's face-to-face
encounter, with Elisha ih vv. 15419, and Gehazi's face-to-face
encounter with Elisha in vv. 25-27, both present denouements-to
the sequence of events which precede them.. In order to examinei
the ngfrative in more dqtagl, we will now consider vv. 1-19, and

vv. 15-27 as separate sequencés. (See diagram in Appendix I1.)

n

3This is not to say that Nahman's'affliction and cure
are.without a purpose (cf. p. 46) but rather that in terms of the
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T e
The narrative opens with a description of Naaman, expressed

in terms which fall into two categories. Most-of the description

- concerns Naaman's social position and presents the picture of

an important and favoured Argmean noble. Naaman is commander of
thé army, he is an .$T'T2‘ﬁ”)< before his lord, he is mucﬁ/esteemed,
YHWH' s iﬂstfqment of Arameaﬂ victory and a l7"(\ 1A,

. _ Tﬁe.lone word at the conclusion of the description must -

stand in a category by itself. ¥VYT) is a negative attribute.’

. Its occurence at the.end of the description suggests that it is

an afterthought of little tonsequence. Yet as we will see, the

consequences of leprosy far outweigh the effect of Naaman's social

© position.

Naaman's description in v. 1 provides us with two propositions.
The .attributes which describe His sbcial~position'form the proposiéion:
Naaman is an important servant of the king of Aram. This is written

symbolically as NS. Naaman's description ds stricken with leprosy

4As Montgomexy (1951:373) notes, the Hebrew term covers a
very broad variety of symptoms. Both Y7138T)and the LXX and New
Testament equivalent )uemox are not limited to Hansen's disease,
which is leprosy proper, The ‘symptoms of the disease described
in Lev. 13 apd 14 cover itches, boils and eruptions as well as
mold on the surface of walls in, houses. Certain forms of leprosy

‘prohibited free association with society, cf. II.Kg. 7:3-10,

II Chr, 26:19-21, whilst others were permitted to rémain in society
despite the affliction; cf. Gehazi's case here and. apprently in

II Kg. 8:1ff,, and Miriam in Num. 12:14. Whether this distinction
is attributable to a:difference in the disease is not certain.

" -It is important to note that the measures described 'in Lev. 13 and

14 arg not intended as a cure but simply as pufification after the
disease has-subsided, The affliction and cure pf leprosy and other
diseases lies entirely within the realm of man of ‘God and YHWH,

(cf. 0Y ‘Kaufmann, The Religion of Israel, tr. M. Gréenberg (1960)

p. 106f£.). :

— e
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forms the proposition: Naaman is afflicted. This is written sym-
bolically as NA.

In v. 3, Naaman, through his wife, receives a message from
a young girl who is a servant in his household.5 This message
provides the motivation for Naaman's journey to Israel and establishes
the direction of the sequence. The motive comes from the girl's
indication that there might be a cure for Naaman's leprosy in Israel.
dp until this point, there has been little indication that leprosy
plays a significant role in fhe sequence of the narrative. The
casual6 manner in which Naaman is described as leprous in v. 1 is
to blame for this uncertainty. )

The narrator presents the bearer of the message, i.e.,
the young girl, in a.subordiante position to Naaman. Yet the
description of the girl as 11 AUP NY3 serves to indicate her
previously importLant social position in the land of Israel. From
a formerly important social position to the status of a slave girl, o
the girl's change in status foreshadows the change which Naaman
wi‘ll ﬂave to accept in order to cure his leprosy.

The girl's message  expresses a conditional clause.7 "If

5The difficulty of who conveys the message to Naaman, and

) how the message is conveyed to the king of Aram has been mentioned

in our textual notes (p. 11).

The use of the word casual he_re is intended only to imply
that the occurence of Y133t the end of a long list of descriptions
of the character Naaman is syntactically unimpressive. Naaman's

- leprosy is not described in tragic.terms but casually, which manner

serves to deter the reader from seeing leprosy as the focus of the

. narrative.

7C£. the use of TN in Gen. 24:42, 11 Sam. 19:7 et al. Also
note the only other use of the word b in Ps. 119:5 where, in
conjunction with TN, it expresses a condition.

A
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my lord were before the prophet in Samaria, then he would cure

him of his leprosy." The use of 1319Y, in close proximity to

its use in vv. 1 and 2, where it indicates a relationship of sub-
ordination, gives‘us a clue to the first'part of the conditional
clause. The word 1JD‘?bears two meanings in this context. Naaman
is to be before Elisha in the physical sense, but he is also to ﬁe
subordinate to him. These are the conditions necessary to bring
about the second part of the clause.

The use of 'J TN serves to emphasize the point which is
indicated by 1JI>|7.~ The girl's statement reverses the earlier
order of 1"TTXN *15%in v. 1; it is no longer '"before his lord"
(i.e., Naapfn before the king of Araﬁ) but "my lord before the
prophet" (i.e., Naaman before Elisha). Naaman is to exchange his
subordinate position tg the king of Aram for a subordinatg positi&n
before the prophet in Samaria.

The condition which the girl expresses can be written as
a proposition involving the two initial propositions. Naaman
mst become subordi?Lte to the propﬁet in Samaria, which invelves

g .
the denial of his status in Aram, and so this is written N-S.
If this condition is fulfilled, then the prophet will cure (and
perhap§ "'remove'') Naaman's leprosy, effecting N-A. Since this is

expressed aga condition, both parts are joined and written as
. ) )

QS N onay

-

Vv. 4-8 present ; supplementary qlément in terms of the
narrative sequence: a satir?cal aside which highlighgs the limits
of monarchical power and emphasizes the king of lsrael“; failure
to understagd’the prophet.- We will consider this section of the ' //L>

narrative at the.conclusion of our discussion of the larger narrafive

~t
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sequences.

In v. 9, Naaman comes to the door of the hougé of Elisha.
It is significant that Naaman does not stand before the prophet
himself. The medial position which\Naaman occupies in v. 9 represents
an unstable state in terms of the stable states of affliction
(v. 1) and cleanliness (v. 14). Naaman is still afflicted with
leprosy, but he is on the verge of becoming clean and this state
preseﬁtg the possibility of being clean. As such, the narrative
can go two ways. Naaman can go on tg accept the word Elisha and
become clean, or he can refuse to acknowledge the authority and power
of the prophetic word and remain leprous. Naaman's arrival at the
door of Elisha presents the transition from Aram and the kings
to Israel and the prophet. We indicate the potential and transi-
tional nature of this state symbolically as NTr.

In v. 10, Elisha sends a messenger to Naaman who tells
him to wash in the Jordan seven times and be clean.8 Elisha presents
Naaman with a conditional message, but one which is different from
the message in v. 3. If Naaman will accept the prophéfic word,
and wash seven times in the Jordan, then he will ye clean. Naaman's
cleanliness is dependent upon his ;ckpowledgement of the power
and authority of the prophet. But the predicted result of his sub-
mission to the will'of the prophet is different from the result

predicted in v. 3. Here Naaman will become clean; in v. 3 he was

gNote the Levitical character of the language used to des- .

cribe the manner in which Naaman may become clean (cf. Lev. 13
and 14). Here Elisha takes the language of the Levitical purification
ritual as the model for the cure or possibly vice versa.

&
vt vt



to be cured of his leprosy. It is this ambiguity in the messages
which results in the instability of Naaman's cleanliness, as we

noted above (p. 13f.). The result of this ambiguity is that it
requires another act on the part of Elisha to resolve the instability,
in the transfer of Naaman's leprosy to Gehazi (v. 27).

Elisha's message to Naaman employs an opening phrase which
is found amongst other propﬁetic messages. The combination of
"]19“ with the converted perfect second person singular verb occurs
elsewhere (e.g., II Sam. 24:12, Is. 38:5, ber. 2:2) and indicates
a message from YHWH to his prophet. Its use here is unique in that

*
it is Elisha, and not YHWH, who sends the méssage. Similarly,
the message is given to a foreigner and an enemy of Israel and
not to a pr0phet.9 ’

A comprehensive understanding of the figure of Elisha would .
require a thorough study of all the material in the Elijah/Elisha
narratives, and would extend beyond the bounds of this paper.
Nevertheless, we can illustrate some of the significant character-
istics which bear upon Elisha as agent in the narrative. As we
noted above (p. 13), Elisha is the motivator in the narrative.

In particular, his actions are presented in their own right and

not. as the result of Elisha's mediation of YHWH's will. In keeping

with his function as motivator, Elisha forms the physical centre

9Ellsha *s use of the form of expression which is elsewhere
used by YHWH raises the question of the nature of Elisha's power.
Whether Elisha can work miracles in his own right or whether he
is only the instrument of YHWH is an issue which is not rvesolved -
by the narrative. The problem is compounded by the attribution -
of Naaman's cleansing to the word of the man of God (v. 14).

b s oen v =~
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of the movement in the narrative. N;aman and Gehazi come to Elisha
and they go forth from Elisha, but Elisha himself does not move.
Both his function as motivator and his fixed stability in the geo-
graphy of the narrative focus the emphasis on the figure of Elisha.
The apparent importance of Naaman and Gehazi, in their moving about
and the changes in their status, only serves to indicate the deter-
minative force of Elisha's few actions.

As we have already noted, the message which Elisha sends
to Naaman is of a conditional nature. The message is a command
but the action and the result stand in a causal reIationship.10
The first part of the condition, which implies an acceptance of the
prophetic word, is written symbolically as N-S. The second part
of the conditional cla;se describes the result of Naaman's obedience
and is written as NC. Since these are expressed in'the form of
a message, the whole® forms the proposition (N-S = NC)

condM’

In v. 14, Naaman fulfills the conditions of Elisha's message
and his skin becomes like that of a young bo;'and he is clean.
Naaman accepts the manner of the cure and accepts the power of |
the prophetic word which results in his gcleanliness.

The description of Naaman's healed flesh as like the flesh

of a ]UP Y] reflects the description of the y:oung girl in v. 2.

‘

10The nature of the cure described is markedly different
from the cure of the Shunemite woman's son in II Kg. 4:33-34.
In our narrative, the cure is effected without Elisha's direct
intervention against the illness. He simply sends a message to
Naaman telling him that he will be clean if he washes in the Jordan.
In II Kg. 4, it is the direct physical intervention of Elisha .
which produces the cure of the child.



This verbal connection with the girl promotes the image of a lower
and subordinate position for Naaman. Just as the young girl was

taken from Israel to be a servant of Naaman in Aram, so Naaman

26.

has come from Aram to be a servant of Elisha in Israel. The compari-

son of superior in Aram with subordinate in Israel is made even
stronger by the contrast of Naaman's description as ']UP ay3

with his earlier description as 7171 WA and Y01 1A,

Naaman's transition from afflicted to clean parallels his transition

from superiior to subordinate.

Naaman's transition from afflicted to clean is the concluding

state and is written as NC. It represents the fulfillment of the
words of Elisha in v. 10. Yet Naaman's encounter with Elisha does
not end here, and continues on to a face-to-face encounter between
Elisha and Naaman. Whilst Naaman's cleansing is the logical con-
clusion of a story about leprosy, and we have presented it as such,
the continuation indicates that there is more to the narrative
than a description of the miraculous cure of Naaman's disegse.

In v. 15, Naaman returns and stands before Elisha. His
return with the specific description 1327 1Ny is the fulfill-

ment of the girl's statement in v. 3. Naaman has finally come

~and stands before the prophet in physical as well as social terms.

His self-description as 7|1 1Yat the end of v. 15 only serves
to emphasize his-subordinate position.

‘ Naaman acknowledges the superior nature of the God of .-
Israel and asks that Elisha accept a gift from him., ' Elisha refuses
the offer, invoking his relationship with YHWH as.the reason,

Naaman then asks that he be given two mules' loads of earth because

~u¢
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he will no longer sacrifice to any god except YHWH, and he asks
that YHWH pardon him when he worships with his lord in the house
of Rimmon. Elisha assents to the requests11 and Naaman goes on
his way.
| Naaman has acceptéd the word of the prophet and acknowledged

his subordinate poéition, and he has acﬂnowledged the éuperiority
of the God of Israel. We have already suggested that this state
be written N-S. Now Naaman requests that he be allowed to continue
to worship in the house of Rimmon, at the arm of his lord.. The
use of 7J7TN makes explicit Naaman's desire to remain subservient
to the king of Aram, and still worship in the house of Rimmon.
In effect, Naaman would'like to retain the status which he had
before he left Aram (NS) and also worship YHWH and obey his prophet
(N-5).

Elisha's assent establishes a paradox. Oﬁ the one hand,
Naaman's cleansing is dependent upon his submission to the will
of the prophet. On the other hand, Naaman is still able to be
a subordinate of the king of Aram and to wor;hip in the house of
Rimmon, and yet remain clean. Elisha's assent to the requést of
Naaman produces N-S + NS simultaneously.

As we shall see in the case of Gehazi, Elisha's acknow-
ledgement of N-S + NS does not eliminate the correlation between

submission and cleansing. The correlation is still in effect,

.but the power of Elisha is such that he can defeat it and acknowledge

é

11

Cf. a similar request in II Sam. 15:7-9, and the manner -
of assent. -
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i
Naaman's request.

The denouement after Naaman's cleansing works to defeat
our expectations. We expect that Naaman cannot serve both Elisha
and the king of Aram; YHWH and Rimmon, yet Elisha assents to this
situation. The denouement also serves to reduce Naaman's acceptance
of the prophetic word and his subsequent czkansing to a secondary
consideration in the narrative. Elisha's assent to Naaman's request
obviates the condition of Naaman's acceptance and subordination
to the prophet -in order to be_clean, since Naaman can still serve
the king of Aram and remain clean. Vv. 1-19 serve to say more about
the prophet Elishé than they do about the miraculous cure of Naaman's
leprosy.

V. 15 introduces‘the denouement to vv. 1-I}, but it also
provides the initial proposition of the second sequence (vv. 15-27).
In this manner, v. 15 serves as a transition from the first sequence
ts the second. Naaman's acknowledgement of the God of Israel is
a continuation of the submission/cleansing pattern which guided -
the first sequence. Naaman's offer of the gift to Elisha introduces

the principle motif of the second sequence.12

&

1)

.

lzNaaman's offer of a gift evokes the image of another offer
of a gift. In Gen. 33:11, Jacob says to Esau, '"PLease take my
gift which is brought to you, for God has (favoured me and I have
enough." And he pressed him and he took. In Gen. 33, Esau accepts .
the offer which Jacob makes but in II Kg. S, Elisha refuses to accept
Naaman's offer. The similarity in offering a gift--and the reason
for the offer--contrasts with Esau's acceptance and Elisha's"refusal.
The different responses arise out of the relatjonships which exist
between Jacob and Esau on the one hand, and Naaman and Elisha on
the other. Both Jacob and Naaman appear in a manner of submission.
Their offer of a gift is .an attempt to equalize the debt which they
owe. Jacob has twice supplanted his brother and taken his 71071
which he now offers back. Naaman has been clsansed by the word
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Naamap's offer is the initial proposition and forms the
stable state. It presents Naaman's attempt at fulfilling his obli-
gation to the prophet through an appropriate action (cf. the antici-
pation of tfis offer in v. 5). In terms of our symbolic shorthand,
we write this initial proposition as NO.

In v. 16, Elisha expresses his refusal of the gift. He
says, "As YHWH lives, before whom I stand, I will not take.'" Naaman
urges him but he refuses. Elisha specifically evokes his relation-
ship with YHWH as the reason for his refusal of the gift. The
implication of Elisha's refusal of the gift is that it would be some
reflection upon his relationship with YHWH to accept. The specific
effect which the acceptance of the offer of Néﬁman would have
upon Elisha's relationship with YHWH is unknown, and perhaps unknow-
able. We can suggest that in terms of the relation between acceptance
and submission with Naaman's acceptance of the prophetic word and
Gehazi's acceptance of Naaman's gift establishes, that Elisha's
acceptance of Naaman's gift would refI?ct negatively upon his relation-
ship with YHWH.

In terms of the gymbolic presentation of the narrative

sequence, Elisha's refusal is written as (ES = E-T) Elisha

statE’
invokes his relationship with YHWH (ES) which implies his decision

not to take (E-T). All of this is contained in a statement which

?
12 (cont d‘)of Elisha. Esau's acceptance of Jacob's offer
places them on equal footing, acknowledging the rights of Jacob.
Elisha usal of Naaman's offer leaves the relationship unchanged.

Naaman is stll1 'in a- position of obliggtion which will only change
--from Naaman‘s\perspective--with Gehazi's acceptance in v. 24,
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Elisha makes to Naaman.

Naaman leaves Elisha in v. 19, his offer of a gift refused
and his own request fulfilled. fhis position presents the medial
state of the sequence. Naaman leaves Elisha totally under obliga-
tion to the prophet, who has made him clean and granted his request
whilst refusing to take the only compensation which Naaman could
offer. As the medial proposition it is an unstable state. Naaman's

leaving concludes his encounters with Elisha,13

and prepares the
way for his encounter with Gehazi. It presents the transitional
state between the prophet's refusal of the gift and Gehazi's accep-
tance. The potential is there for Naa&aﬁ to simply return to
Aram, or Gehazi c¢an ;esolve to take something from Naaman. To
indicate the transitionaliénd potential nature of this state, we
write NTr.
‘

In v. 20, Gehazi enters the narrative sequence and héz social
position and relationship to Elisha are described. Gehazi is the
Y3 of Elisha. His position, while important, is clearly subordi-

nate to Elisha.14

Gehazi resolves to rectify his master's refusal to accept

13Note that both Naaman's arrival before the prophet (v. 9)
and his departure form the unstable states in the narrative sequences.
In both cases, the movement to and from the prophet forms the
transitional state.

-

141me use of 1Y recalls both the description of Naaman
in v. 14 and the description of the captive girl from Israel in
v. 2. Whilst the parallel of Naaman's description with the young
girl reflects favourably upon Naaman, the parallel between Gehazi's
designation and the young girl reflects unfavourably upon his taking
of the gift. The description as T1YJserves to force a comparison
amongst the actions of these three.



<2

-—

anything from Naaman. His use of —“ﬂflto describe Elisha's refusél
to accept the gift which Naaman offered reflects Gehazi's under-
standing of that action. ']Ufr\is usually translated "kept back"
or "spared," an indication of restraining. The object of restraint
is usually a person (or people), followed by the action from which
they are restrained commonly indicated by the preposition T) (cf.
I Sam. 25:39, II Sam. 18:16, Ps. 78:50 and Gen. 22:12; 16). The
action of restraint is seen as a saving action, or when negated,
as a condemning action. Of particular interest for our verse are
Gen. 39:8ff. and I Sam. 12:4. In Gen. 39, Joseph refuses to take
what is offered--Potiphar's wife--because nothing has been kept
back C]UhT) from him. To accept would be an action against his
lord and a sin against God. Similarly, in I Sam. 12:4 the fact
that Sémuel has not taken anything (\NDTRN) from anyone is held
up as a sign of his righteousness. Gehazi's acquisition of the
silver from Naaman is an action ‘against his lord and a sign of his
unrighteousness. )
Gehazi's use of (371 N suggests a comparison with the
earlier use of the expression by Elisha (v. 16). Elisha invoked
his relationship with YHWH as the cause of his refusal of Naaman's
gift. His subordinate relationship to YHWH causes him to refuse
the gift. Gehazi observes Elisha’s refusal to accept the gifi
from Naaman but resolves to téke something from &aaman. His use
of the oath, through its connection with Elisha's decision not to
take the gift, serves to emphasize the’differénce between the actions
of Gehazi and Elisha.

Gehazi's resolution to take something from Naaman is written
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as the statement (G-S % GT)

e 3 . . .
S stats Gehazi's insubordination in

denying Elisha's earlierlrefusal\eg the gift (G-S) implies his
resolution to take something (GT), WR@L Ais a¥l conveyed in a
statement by Gehazi. \\\ @4\

Gehazi rushes after Naaman, claiming to bring a request
from Elisha, that Naaman giv;a something to two sons of the prophets
who have appeared from Ephraim. Gehazi bases hils request upon a
lie; it is clearly untrue since the narrator has made Gehazi's
motivation for wanting a gift known in v. 20. ﬁ

Naaman responds to Gehazi's request by urging him ( 121.9719D7)
to take two talents of silver. He ties up the gifts and gives
then to two of 1°19]. The use of 11 8797 recalls the similar
expression in v. 16, In bot‘h cas?s, Naaman urges someone to accept
his offer and in the case of Elishé; he is refused but in the
case of Gehazi, it is accepted. Tﬂe alte;rnation of the final two
consonants in the words 1%Dand §71Dcalls attention to these
sounds in other words in the narrative, most significantly in
Y1587). Note that Naaman washes (§17) in order to be clean, that
Gehazi runs (91) after Naaman in order to deliver his false message'

and that Naaman ties up (147) the money in two bags., The result

is that the leprosy (i1V7]1X%) of Naaman cli}xgs to Gehazi and his

. descendants, and he becomes leprous (Y 1YT). The sound similarity

between these words reinforces the connections between action and
results. Naaman's 'wasiling removes his .leprosy. Gehazi's running
a’f‘;&; Naaman leads to-his affliction with leprosy. The aiternation
in the final two consonants of 1YDand YD also provides a graphic

indication of 'the difference between Elisha and Gehazi responses

PR .
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to Naaman's urging.

The concluding proposition of this narrative sequence is
that Gehazi accepts the gift from Naaman. The unstable state of
Naaman in v. 19 is resolved through Gehazi's acceptance. Naaman
has relieved some of his obligation to Elisha by giving a gift
to Gehazi who acts on behalf of Elisha. Gehazi's acceptance presents
the sequential inclusion to Naaman's offering. This concluding
statement is wiittenlgé, Yet the narrative dogs not end‘here;
nor is the issue of the gift finished by Gehazi taking the money
and leaving. Whilst Gehazi's acquisition of the gift is the conclu-
sion of a story about how the greedy servant of the prophet acquired
a gift, we expect his punishment. This is provided in vv. 25-27,
but in such a way as to resolve the larger issue of Naaman's cleansing
without being cured.

Vv. 25-27 provide the denouement to the second sequen;e
in the narrative. Just as the demoument tq_the first sequence
began with Naaman coming and sténding before the prophet, so the
denouement to the second sequence opens. with Gehazi coming and
standing before (but literally to) his lord. While both Naaman
and Gehazi come (N1) and stand (DY), Naaman stands before him

(J'3D%)--i.e., the man of God--while Gehazi stands before (7).

. his lord. The difference in the prepositions reflects .the difference *

between Naaman's and Gehazi's relationships-with Elisha. Naaman'

comes to Elisha fuliy acknowledging his subofhinate-position, and

having obeyed the word of the prophet. He is before (VID%) the

prophet. Gehazi comes to Elisha, having rejected his suhordinh;e
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ﬁosition and'ignored the prophetic word, so he is before the prophet
only in a physical sense (cf. the use of LA -TTY in I Sam.
17:51, II Sam. 18:4 and I Kg. 20:38).

. The parallel of Gehgzi's ané Naaman's actions. in Eoming

and standing establishes a correlation betﬁeen the first and second
denoueménts. In both, the narrative concerns the face-to-fgce
encounter between Elisha and his subordinates. But Gehazi is

a subordinate only in name (as the combination of YXana 1717TX
indicates), whereas Naaman arrives'és a true servant (as ‘T“J:)?
indicates). The aétiqns of Elisha in each denouement indicates
that the propﬂet's role is directive and conciusive. Elisha is

the agent who resolves the issues of submission and affliction.

. Gehazi comes and stands before his lofd, and Elisha asks

him whether he has been anywhere. Gehazi answers that he has

not gone here or there. Gehazi lies about his comings and goings

to avoid the too obvious intent of Elisha's question. The question
itself is almost rhetorical, particularly in light of v. 26. Elisha
knows that Gehazi has Seen out to meet sémeoné‘and asks only to

determine Cehazi's response.15

‘After Gehazi's ‘denial, Elisha presents him w1th his sure

e

.knoklodge that Gehazi has 1ndeed been ‘out to meet someone. The

1§Cf. Achan's response under similar circumstances in
Jos, 7:20, Hore Achan has taken some of the devoted things and
hidden them under hisstent, But when confronted by Joshua, he.
confesses . and is punishéd .

3

—— -
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nature of Elisha's power is such that he can describe almost exactly
Gehazi's actions. This is indicated by the phrase, '"a man turned
from upon his chariot to meet you,' which paraphrases the descrip-
tion of Naaman's actions in v. 21. Clearly, Elisha is aware of
Gehazi's activities. Elisha states the nature of Gehazi's misdeed.
He has taken silver and now he will take the orchards and olive
trees and vineyards and sheep and cattle and men-servants and
maid-servants. The problem here is whether the acquisition of

the money in and of itself is the punishable offence or whether
Elisha is-concerned that one misdeed leads to another.

Within the context of the narrative, {t is Gehazi's accep-
tance of the money which is the offence. It is the opposition
betwéen Elisha's refusal to accept anything from Naaman and G;hazi's
willingness:to accept something from Naaman which results in Gehazi's
punishment. Beyond the confineg of this particular narrative,
the list of material which Elisha accuses Gehazi of wishing to
acquire bears a resemblance to the list of acquisitions which
Samuel ascribes to the king-to-be (I Sam. 8:10-18). If it is
Gehazi's intended use of the money which is at fault, then perhaps
Elisha is objécting_to the social aspriations of Gehazi, and the
attendent rejection of the prophetic'authority.

As the result of his offence, Gehazi and his descendants 4

,are afflicted with.the leprosy of Naaman. As we have suggested

L3

above (p. 16£.), Gehazi's affliction with the leprosy of Naaman
pro?ides the resolution of the cleansing of Naaman without his
cure, Naaman's leprosy now resides in Gehazi and his descendants,

and Naaman is now free of his owﬂ'lébrosy (i.e., N-A). .The denouement.
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"to the second sequence presents us with the propositions GA (which

is G[NA]) and N-A.
The prophet's action in afflicting Gehazi with the leprosy

of Naaman results in the existence of Naaman's leprosy (in Gehazi)

"and the .non-existence of Naaman's leprosy (in Naaman). Once égain,

Elisha's action has resulted in the paradoxical simultaneous exis-
tence of two opposite states. But in the denouement to the first
narrative sequence, the paradox worked to defeat our expectationms,
whereas here itAgerves to fulfill our expectations. We expect

to see Gehazi punished for his disregard for the prophetic word,
and his affliction with the leprosy of Naaman seems a fitting
contrast to the cleansing of Naaman in the face of the Naaman's

acknowledgement of the prophetic word. It is appropriate that .

Naaman‘s cure should serve as the vehicle for Geha21 s punlshment

\ﬁlhz{:/;;e\\ho simultaneous states are nonetheless paradoxical,

their existence serves to fulfill our expectationms.

We have alread} noted (p. 22) that vv. 4-8 form a supple-
mentﬁry-element in the terms of the narrative sequence.. These
verses describe in detail the means by which Naaman arrive; in
Israel and-before the prophet Elisha. They provide a satirical
look at the function éf kings, in relation to t£e function of
prophets and partlcularly contrast the king of Israel with the
prophet Ellsha ‘

The verses form an alternation between reported speech
and direct speech, mdicated b§ the use of TTRY; in v, 4, 6
and 8, and 1PXVin vv. 5 and 7. The reported speeches consist

of messages and ‘the direct speeches are reactions to messages .
& -

e e e o e



This pattern of message and reaction forms the constructive device
of these verses.

In v. 4, Naaman comes to his lord and tells him what the
girl from Israel has spoken.16 Both the use of 1A% and JINTD
NIRRT IV indicate that the message which Naaman brings to the king

'ﬂf;g“Kf;m is a repetition of the one which the girl told to Naaman's
wife. In this instance, Naaman acts'in the passive role of the
messenger, conveying a message from one source to another.

V. 5 describes the king of Aram's reaction to the message
which Naaman brings. Naaman has told him that there is a prophet
in Samaria who can cure him of his leprosy. The king therefore
comm§nds Naaman to go, and he will send a message to the king of
Israel. The assumption is that the way to appfoach the prophet
is through his king. The narrative will show that the king of
Aram's interfretation of the message in v. 4 is both wrong and
inadequate. In the latter half of the verse, Naaman goes and
takes with him silver, gold'and clothes as gifts. As the king

of Aram is wrong about the king/prophet relationship, so Naaman

\

»

16As we noted in our discussion of the text (p. 11), the
opening verbs of v. 4 are frequently changed to read the feminine
third person singular and therefore imply that it is Naaman's
wife who has come and told her husband. This emendation is an
attempt to explain the chain of transmission from the girl's message
in v. 3 to the king of Aram in v. 5. But the change to the-feminine,
in keeping with the Grr, is no significant improvement over the
MI since it only opens up the question of how the message moves
from Nagman to the king of Aram. GL provides a consistent account
of the transmission, but it appedrs as am explanatory expansion
rather than a witness to an original consistent text. In the face
of the Grr evidence which is also inconsistent, we read with MT
as the hest but inadequate witness.

“%
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is wrong about the relationship beiween prophetic action and gifts
--as the narrative shows in vv. 15-16, V. 5 present; us with two
misunderstandings about the nature of the prophet on the part of
the Arameans. Their responses to the message of the girl are
inappropriate and they will have to be corrected by Elisha (cf.
vw. 8 and 16).

In v. 6, Naaman takes the message of tﬂe king of Aram to
the king of Israel saying C113Pl5) that when the letter comes to
him, then he has seﬂt Naaman, his servant to him, so cure him of
his leprosy. This second message presents a revision of the first
message inw. 3 (and v. 4). Now it is the king of Israel, and
not the prophet in Samaria, who is to provide the cure fpr Naaman's
leprosy. The use of UTY\YD WUIDDAN provides continuity between

this message and the statement of the girl in v. 3. As we have

already indicated, the king of Aram's letter is a misinterpretation

of the original message. Just how much of a misinterpretation is
indicated by the contrast between the girl's wish that her lord
were before the prophet--i.e. subservient to him-;and the king of
Syria's déscription of Naaman as 17TY.

In v. 7, the king of Israel re;ds the letter and then
questions its intent. The feqyest seems so absurd to him that he
assumes the motivation must be political; he doﬁcludés that the
king of Aram is seeking an occasion against him. The réquest which
the king of Aram makes is so obvieusly impossible that the king
of Israel tears his clothes in response to reading it. But the
king of Israel's response is baséd on a misunderéian@iqg of the.

king of Aram's intent. The issue of Naaman's presence before the

)
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prophet has become lost in the face of monarchic misinterpretation.
The k?ng of Aram does not understand the nature of the Israelite
prophet, and the king of Israel does not understand the intent

of the kinﬁ of Aram (or the Israelite prophet, as Elisha implies

in v. 8).

b. 8 provides the resolution to these compounded misunder-
standings with the introduction of Elisha. Elisha'hears that the
king of Israel has torn his clothes and sends a messenger to summon
Naaman, so at least the Aramean will know that there is a prophet
in Israel. Elisha's intervention provides the way out of the
confusion which the kings have created. This comparison of the king
of Israel with Elisha is reflected in the syntactic structures

of vv. 7 and 8:

V. 7 V. 8

XIpD 1M YTWO "™

3 the king reads Elisha hears

CRITRT Q7NN U U TR

the subjects of the verses described
17722 NP LIRS 1 p™

the king rips his Elisha hears that the king

clothes ' has ripped his clothes
DN o Exabr fodantem

the king sa;s... ) Elisha sends a message to

' the king saying...
A DT CPTTAZ P AnY

the king questions Elisha questions the king's
the letter . actions

b
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W a1 A A IR
that this is sent let him come to me
to me
W XN TARDID ™ AT p AT gt oy
so know that he seeks know that there is a
occasion against me prophet in Israel

Elisha's rebuke of the king of Israel, in questioning the rending
of clothes, reflects the larger antipathy between the kings of
Israel and Elisha (cf. II Kg. 3:13), and between kings and prophets
in general. The king of Israel's remorse at the king of Aram's
request is seen as a denial of the prophetic power. As such Elisha
acts immediately to re-affirm that there is a prophet iﬂ Israel

and that the cure of Naaman's leprosy is not impossible.

The meséage which Naaman brings to the king of Israel and

the king.of Israel's response to tlie letter form the centre of
.this section of the narrative. The verb rﬁ?Q’plays a central

role in the development of this section. In v. 5, the king of
Aram says he will send GWTV%Q”Q\) a letter to the king of Israel.
In v. 6, the letter says that when this letter comes to you, then

I have sent (TﬂrﬂYQn to you Naaman, my servant. In v. 7, the
king of Israel questions why this is sent (ﬂ?Qﬁ to ﬁim. The
ambiguity of T\T’encompasses both Naaman apd the letter, so that
the king of Israel questions both the intent of the letter and

fhe very presence of Naaman. Finally, in v. 8, Elisha sends
(I]%lﬁ’1) to the king of Israel questioning his actions in response
. to thé king of Israel. One message éroduces a response and the

other message addresses that response. But the content of the

(R ]
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messages is radically different. The king of Aram asks that someone
cure a man of his leprosy. Eiisha asks that the man come to him
in order to know that there is\a prophet in Israel, as if this
were the key to'the cure of Naaman's leprosy. In the end, it is
the message of Elisha which leads to the cure of Naaman and the
episode of the kinés turns out only to be a diversion. The futility
of Naaman's dealings with the kings is reflected in the conclusion
of this. section, when Naaman repeats the action (M1']) which began
the section. Naaman finally comes, not to his lord but to Elisha.

Naaman's response to the message of the prophet and his
servants' affirmation of the prophetic word (vv. 11-13) form and
additional supplementary unit within the narrative sequence. In "
conjunction with vv. 10 and 14 they form a pattern centering on
the words ¥ N7 and i) u.

In v. 10, Elisha sends a messenger to Naaman telling him
to wash (yfr]) in fhe Jordan seven. times and his skin would return
to him and he would b;;ome clean. .The action of sending a messenger
distances the prophet from the people with whom he is dealing.
Elisha's message presents a pointed contrast to the content of
the messages in v. 3 gnd v. 6. The procedure which Elisha describes
will not cure C¥3P() Naaman of his leprosy, it will make him clean
Oy, | |

In vv: 11 and 12, the narrative presents Naagan's response
to Elisha's actions and his message. The two verses are enclosed
with a description of Naaman's emotional reaction to the message.
He beéomes angry and he goes away angr;. Naaman's response to

Elisha's message.parallels the king of Israel's response to the
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message of the king of Aram. They both express sirong emotion.

But the king of Israel expresses remorse at the impossible request
of the king of'Aram and the obvious (for him) political motivation
for the letter. In Naaman's case, he expresses anger at the trivi-
ality of the reqﬁest, dismissing the conditions of the cure as
worthless. In their responses to the messages, Naaman and the
king of Israel are alike for they both respond in a manfier which
dismisses the surface content of the messages as absurd.

Naaman questions both the type of cure suggested and -the
manner in which the cure is to be affected, Naaman's expectation
is that the prophet would come forth and call in the name of YHWH
and wave his hand over the spot and cure the lepro'éy. Instead
the prophet has sent a messenger, telling him to wash in a river.

This expectation is another in a series of expectations which are

defeated. The king of Aram expects the prophet to be accessible

WiApde

through his king; Naaman é§5* ts the cure to require a gift to

the prophet; the king of Isnael ects an ulterior motive for

// ’
the king of Aram's letter; and Naaman ‘expects the prophet to physi-
cally effect the cure of his leprosy. All these expectations arise

from misunderstanding the nature of the prophet and all are defeated.

Naaman expects action; all he gets is words. And the action .

required is so simply and humhie as to be questionable: So Naaman

asks whether the rivers of Dahascus are not better than any of

_ the watters of Israel. Could he not wash in them and be cured?

The answer, of course, is "no" to both questions, for the cure is

not a product of the waters themselves but the powgr of YHWH through

T ekt
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his prophet Elisha.17

-

Naaman's response to the words of Elisha is a questioning
of both Elisha's action in sending a message and the content of
the message. If Elisha's sending of the messenger is indicated
by A, and the content of the message is B, then Naaman's response
is to deny both A and B (i.e., -A + -B).

V. 13 introduces the servants of Naaman, who seek to convince
their master that he should comply with the words of the prophet.
The servants' statement is presented in terms of a comparison
(cf. the use of TD'W?(in I Sam. 14:30; 21:6; 23:3, I Kg. 8:27).
The servants argue that if the prophet had asked Naaman to do
something difficult, would he not have done it? So how much more
willing should he be simply to wash and be clean. The servants'
function here to re-affirm the message whcih Elisha originally
sent to Naaman. Along with tﬂe servant girl in vv. 2 and 3, the
servants in the first half of the narrative serve to direct Naaman
towards Elisha and his message.

In terms of the symbols which we assigned to the original
action and message of Elisha, the servants of Naaman serve to
re-iterate the action and the message: A' + B'.

The conclusion of this encounter between Naaman and Elisha
occurs in v. 14. In response to his servant's plea; Naaman goes
down and dipsgin the Jordan seéven times according to the word

of the man of God and hz becomes clean. The message of Elisha

’

17Lk. 4:27 probably understands as much when Jesus cites
this story in conjunction with the acceptance of the prophet as
a requisite for prophetic action. .

! ,
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is fulfilled in the action of Naaman, a vindication of the power of
the prophetic word and an answer to the questions which Naaman
posed in v, 12. This submission of Naaman to the word of the
prophet represents the first step in Naaman's ''standing before
the prophet," which the girl described in v. 3. The actual physical
presence of Naaman before the prophet occurs in v. 15. Naaman's
acceptance of prophetic authority is a precondition of his meeting
the prophet. The change is appropriately mirrored in the difference
between v. 10 and v: 15. In v. 10, Naaman stands at the gate of
the house of Elisha and Elisha sends a messenger to him. In v, 15,
Naaman coﬁes and §tands before the prophet, face-to-face. Naaman's
unmediated association with the prophet cannot proceed until he
accepts the word of the prophet.

V. 14 presents us with the fulfillment of A and B. The

narrative section from v. 10 through v. 14 involves the alternation

between two messages and two responses.

Elisha sends a messenger
telling Naaman to wash in A+B
the Jordan and be clean

Naaman questions the send-

ing of the messenger and -A+ -B
- the content of the message
////\' Naaman's servants affirm
the prophetic word and A' + B

repeat the command
Naaman does according

to the word of the man A+ + B+
of God and becomes clean

The two suplementary seétions (vv. 4-8 and vv, 11-13) .

give expression to certain aspecté of Elisha which are not conveyed
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in his relationships with Naaman and Gehazi. The episode of the
kings shows Elisha's relation to the king of Israel, and presents
the kings in a satirical manner which highlights Elisha's eventual
intervention in v. 8. Naaman's angry éesponse to Elisha's message
indicates the expected manner in which leprosy would be cured.
The contrast between Naaman's expectations and the actual manner
in which he is cured only serves to heighten the extraordinary
nature of Elisha's power. The prophet is no mere shaman, who
must pefform a ritual to affect a cure, but the man of God who
has the power of YHWH with him. Whilst these sections are supple-
mentary in terms of the narrative sequence, they contribute to
the characterization of Elisha and therefore provide an essential
element for our interpretation of Elisha.
The pre;eding analysis of ‘the narrative structure provides
a way into the text. It shows not only the relations between the
characters of the narrative but also the dominant motifs and their
correlation. In order to summarize, and to discuss the meaning
of the text which arises from the structure, it will be necessary
to reconsider the structure as we have presented it. s
The_overall structure of the narrative involves the corre-
h——— .
lation between the actions of subordination/insubordination and
affliction/cleansing. Naamaﬁ's injtial affliction ig cleansed
through his submission to the word of the prophet. Gehazi's ini-
tially clean staée is changed to affliction through his disregard

for the prophetic word. " The states of afflicted and cieansed are

the results of the actions of submission and non-submission. It

e e
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under which Elisha can perform his fhnct;on as prophet.
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would appear then that the point of the narrative is to show that
those who acknowledge the word of the prophet will be cleansed
and those who deny the word of the prophet will bg afflicted.

But two things mitigate against such a conclusion. Naaman's initial
state of affliction is unmotivated by any sense of disobedience
to the prophet. Thus his initial affliction does not corresﬁond
to the pattern. In addition, Elisha's assent to Naaman's request
allows the simultaneous existence of NS + N-S, which defeats the
correlation between cleansing and submission. Whilst the states
of afflicted and cleansed are indeed the result of submissid?\
and non-submission, the meaning in the narrative lies beyond this
correlation.

The unexplained affliction provides the clue to the purpose
of the narrative. Just as there is no motivatio; for Naaman's
affliction, so there is no motivation for Elisha to offer him
a way to be cleansed. Naaman's affliction and his cleansing are
gratuitous and serve only to focus our attention upon the figure .
of Elisha, and his acéion in offering the miraculous way to be
clean. Béth the king of Israel's suggestion that the curing of
leprosy is like giving life and making death, and Naaman's own
expectations about the manner of his cure, focus our attention
upon the actuallmanner in which Naaman becomes clean. It is not
Naaman's afﬁliction and his cure which is of central impo}tance,
although the sequence begins and ends with him, but Elisha's directive

éct}on in making Naéman'clean. Leprosy provides the surface purpose

|
Similarly, Bliéha's action (in assenting to Naaman's request ;
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that he serve two masters) removes the emphais on submission and
acknowledgement of the prophet which the narrative sequence achieves.
The emphasis is drawn from the correlation of submission and cure

to the prophet's action once again. The resumption of the correla-
tion in the case of Gehazi only serves to add emphasis to its defeat
in the case of Naaman.

Elisha himself is not subordinate to the reader's expécta-
tions and in the larger sense, he is not subject to the expectations
of Naaman and Gehazi. Naaman expects Elisha to wave his hands
in the air and call on the name of his God to cure leprosy, and
all he says is wash seven times in the Jordan. Naaman expects
him to accept the offer- of the gift, but Elisha calls on the name of
his God and’'refuses. Gehazi does not expect him to know of his
deception, and his acquisition of the gift, yet Elisha has been
with him all along. In the larger narrative context, the reader
might reasonably expect Elisha to refuse to cure an Aramean army
commander who was the intimate of kings, yet he offers him a simgle
means to become clean. The reader might expect him to refuse
Naaman's request that he be allowed to serve two masters and two
gods, yet he assents. The figure of Elisha is -extraordinary indeed
and the contrast between the narrative sequences and their denoue-
ments indicate this fﬁlly.

‘ ‘What is the narrative about? It is about Elisha Qnd the

other characters in the narrative only serve to show that it is

. about Elisha. They come to him and they go forth from him, they .,

obey him and they disqbey him, he afflicts them and he cures them

but he himself remains unmoved; a figure whose actions dffect those

.
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Appendix I (Cont'd)

The Symbols:

=z
L]

Naaman

(]
[}

Gehazi

m
i}

Elisha

=
i

Messenger

wn
it

subordinate

>
u

afflicted

Tr = transitional

C = clean
0 = obligated/offer
T = take

cond = conditional statement
stat = statement

(...) = expression

> = implicatiqn/causation
+ = temporal succession

- = opposition/negation

49,




BZAW
JBL
JNES

SVT

ZAW

ABBREVIATIONS

Zeitschrift fur die alttestamentliche Wissenschaft.

Journal of Biblical Literature
Journal of Near Eastern Studies
Supplements to Vetus Testament
Vetus Testamentum X

Zeitschfift fur die alttestamentliche Wissenschaft

Beihefte




BIBLIOGRAPHY

Alonso-Schokel, L. 1974, '"Hermeneutical Problems of a Literary
Study of the Bible." SVT 28, 1-15. .

Alter, R. 1975. "A Literary Approach to the Bible.'" Commentary
60, 70-77. )

Anderson, B. W. 1978. "From Analysis to Synthesis: The Interpretation
of Genesis 1-11." JBL 97, 23-39.

Andersen, F. I, 1974, The Sentence in Biblical Hebrew. Janua
Linguarum, Series Practica, #231. The Hague.

Barr, J. 1961. The Semantics of Biblical Language. Oxford.

. 1973/74., '"Reading the Bible as Literature.'" BJRL 56,
10-33.

Barthes, R. 1966. '"Introduction & 1'analyse structurale des récits."
Communications 8, 1-27,

1971, "Style and Its Image." 1In Literary Style: A
Symposium, ed. S. Chatman,” 3-15. London,

et al. 1974, Structural Analysis and Biblical Exegesis,
tr. A. M. Johnson, Jr. Pittsburgh Theological Monograph
Series #3. Pittsburgh.

Beauchamp, P. 1972. "L'analyse structurale et 1'ex&gdse biblique."
SVT 22, 113-28.

Benzinger, I. 1899. Die Bucher der Kgnigg. Freiburg.

Booth, W. C. 1961. The Rhetoric of Fiction. Chicago.

1977, "The Rhetoric of Fiction and the Poetics of Fiction."
In Towards a Poetics of Fiction, ed. M. Spilka, 77-89.
Bloomington.

Bremond, C. 1964. "Le message narratif.!' Communications 4, 4-32.

. 1966. 'La logique des possibles narratifs." Communications
8, 54-77.

‘1978, "The Narrative Message." Semeia 10, 5-56. °

51

a2



52.

Bronner, L. 1968. The Stories of Elijah and Elisha as Polemics
Against Baal Worship. Leiden.

Burney, C. F. 1903. Notes on'the Hebrew Text of the Book of Kings.
Repbl. New York: 1970.

Calloud, J. 1976. Structural Analysis of Narrative, tr. D. Patte.
Philadelphia.

Chatman, S. 1973. Approaches to Poetics. New York.

Culler, J. 1975. Structuralist Poetics. London.

Culley, R. C. 1974. '"Structural Analysis: 1Is it Done with Mirrors?"
Interpretation 28, 165-181.

1976, Studies in the Structure of Hebrew Narrative.
Semeia Supplement. Philadelphia/Missoula.

Eissfeldt, 0. 1965. The Old Testament: An Introduction, tr. P. R,
Ackroyd. New York.

1967. "Der Komposition von I Reg. 16,29--I1 Reg. 13,25."
BZAW 105, 49-58.

Erlich, V. 1969. Russian Formalism: History--Doctrine. Slavistic ’
Printings and Reprintings IV. The Hague.

Fokkelman, J. P. 1975. Narrative Art in Genesis. Studia Semitica
Neerlandica 18. Amsterdam.

Frei, H. 1974, The Eclipse of Biblical Narrative. New Haven.

Fricke, K. D. 1972, Das Zweite Buch von den Konigen. Stuttgart.

Frye, N. 1957. Anatomy of Criticism. Princeton.

Good, E. M, 1965. Irony in the 0ld Testament. Philadelphia.

Gray, J. 1970. I & II Kings: A Commentary, 2nd ed. London.

Greenwood, D. 1970. "Rhetorical Criticism and Formegeschichte:
Some Methodological Considerations." JBL 89, 418-26.

Greimas, A, J. 1966. "Elements pour une théorie de l'interpretation
du r¥cit mythique." Communications 8, 28-59.

Gressmann, H. 1921, Die alteste Geschichtsschreibung und Prophetie
Israels, vol. 2. Gottingen.

Guillen, C. 1971. Literature as System. ' Princeton.

!
Gunkel, H. 1928. "Fundamental Problems of Hebrew Literary History," |



53.

tr. A. K. Dallas. In What Remains of the Old Testament,
57-68. London.

Gunkel, H. 1967. The Psalms: A Form-Critical Introduction, tr.
T. Horner. Facet Books, Biblical Series #19. Philadelphia.

Hayes, J. H., ed. 1974, 0ld Testament Form Criticism. San Antonio.

Hornby, S. 1973. "Style in the Bible." Style 7, 349-374.

Jackson, J. and M, Kessler, eds. 1974. Rhetorical Criticism:
Essays in Honor of James Muilenburg. Pittsburgh Theological
Monograph Series #1. Pittsburgh.

Jacobson, R. 1961. '"Linguistics and Poetics.” In Style in Language,
ed. T. Sebeok, 350-77. Cambridge.

1971. '"Two Aspects of Language and Two Types of Aphasic
Distrubances.'" In Fundamentals of Language, Janua Linguarum
Series Minor, vol. 1, 2nd ed., 67-96. The Hague.

Jellicoe, S. 1968. The Septuagint and Modern Study. Oxford.

Keil, C. F. 1877. The Books of Kings, tr. J. Martin, 2nd ed.
Edinburgh.

Kessler, M. 1974, "A Methodological Setting for Rhetorical Criticism.”

Semitics 4, 22-36.

Koch, K. 1969. The Growth of the Biblical Tradition: The Form-
Critical Method, tr. S. M. Cupitt. New York.

Leach, E. 1969. Genesis as Myth and Other Essays. London.

Long, B. 0. 1973. "2 Kings III and Genres of Prophetic Narrative."
VT 23, 337-48.

MacDonald, J. 1976. "The Status and Role of the Na€ar in Israelite
Society.' JNES 35, 147-170.

Montgomery, J. A. 1951. A Critical and Exegetical Commentary on
the Books of Kings, ed. H. S. Gehman. Edinburgh.

Moulton, R. G. 1896. The Literary Study of the Bible. Boston.

Muilenburg, J. 1953. '"A Study in Hebrew Rhetoric: Repetition
and Style." SVT 1, 97-111.

. 1969. "Form Criticism and Beyond." JBL 88, 1-18.

Niditch, S. and R. Doran.. 1977. "“The Success Story of the Wise
Courtier: A Formal Approach." JBL 96, 179-93.

D Pttt i & o M o &



54,

Polzin, R. 1977. Biblical Structuralism. Pittsburgh.

Propp, V. 1968. Morphology of the Folktale, 2nd ed., tr. L. Scott.
Austin.

1978, "Structure and History in the Study of the Fairf
Tale." Semeia 10, 57-84.

Rabinowitz, I. 1966, '"Towards a Valid Theory of Biblical Hebrew
Literature." In The Classical Tradition: Literary and

Historical Studies in Honor of Harry Caplan, ed. L. Wallach,
315-328. 1Ithaca, N.Y.

1972. '"'Word' and Literature in Ancient Israel." Semitics
4, 119-139,

Rad, G. von. 1974. 'Naaman. Eine Kritische Nacherzghlung." In
Gottes Wirken in Israel, 53-64, Gottingen.

Ricouer, P. 1978. "The Narrative Funetion.'" Semeia 13, 177-202.

Roberts, B. J. 1951. The 0ld Testament Text and Versions: The
Hebrew Text in Transmission and the History of the Ancient
Versions. Cardiff. -

Robinson, J, 1976. The Second Book of Kings. Cambridge.

Rudolph, W. 1951, "Zum Text der Konigsbucher." ZAW 63, 201-215.
Sandmel, S. '"The Bible as Literature." CCARJ 20, 57-71.

Saussure, F. de. 1966. Course in General Linguistics, ed. C.
Bally et al., tr. W. Baskin. New York.

Scholes, R. 1974, Structuralism in Literature: An Introduction.
New Haven.

and R. Kellogg. 1966. The Nature of Narrative. New York.

Siegert, F. 1974, "Narrative Analyse als Hilfe zur Predigtvor-
bereitung." Linguistica Biblica 32, 77-90. ‘

Spivey, R. A. 1974, "Structuralism and Biblical Studies: The
Uninvited Guest." Interpretation 28, 133-145.

Thenius, O. 1873, Die Bucher der Konige, 2nd ed. Leipzig.

Todorov, T. 1964, 'La description de la signification en lit;rature."
Communications 4, 33-39.

19?8. - Poetique. Paris.

1969, Grammaire du Dééameron. The Hague.

o

| § s e Swaena



55.

Todorov, T. 1971, Poetique de la Prose. Paris.

1971a. '"The Place of Style in the Structure of the Text."
In Literary Style: A Symposium, ed. S. Chatman, 29-48,

1972, "Motif." In Dictionnaire Encyclopedique des
Sciences du Langage, eds. 0. Ducrot and T. Todorov, 280-285,
Paris.

1973, '"Some Approaches to Russian Formalism." In Russian
Formalism, eds. S. Bann and J. E. Bowlt, 6-19. Edinburgh.

Tomachevski, B. 1965. "Thématique." In Théorie de la Litégature,
ed. and tr. T. Todorov, 263-307. Paris.

Wellek, R. and A. Warren. 1970. Theory of Literature, 3rd ed.
New York.

Wevers, J. W, 1946. ''Double Readings in the Books of Kings."
JBL 55, 307-310.

1945-48. "A Study in the Hebrew Variants in the Books
of Kings." ZAW 61, 43-76.

1952. '"A Study in the Textual History of Codex Vaticanus

in the Books of Kings." ZAW 64, 1978-189. N
Williams. R, J. 1975. Hebrew Syntax: An Outline, 2nd ed. Toronto.

Wurthwein, E. 1957, The Text of the 0ld Testament, tr. P. R.
Ackroyd. Oxford.

gt 4 s e o o

I——r



