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ABSTRACT
PP
This thesis expiiing-the etfliest years of Quakerism tﬁrdugh
perspectives and theories.profided by contemporary socioloéichl‘ - . &8
research on millenarian séctarianism.ﬁ Chayter# One ;pd Twé-are.dévoted .

RN
to critical reviews of the social scientific-{iterature on millenarian

 sectarianism, particularly relativeQQpprivatioh‘theories and community-
* S

buildingltheories. In Chaﬁafr Three, aspects'of these theogies are
applied to Quaker history, and in Chapter Four & modified version of
Bryan R. Wilson's "dominant responses to the wo?id" categories are
used heuristically to explore the-internal dynamics i;thin the early
Quaker movement. |

The methodology employed Sy the study, that of‘testing
millenarian sectarian theory against early Quaker history, allows
§evaral important theoéetical facts to emerge. Among the most important
is the clarification of distinctions between a religious movement.
and a social movement; Furthermore, the-complexities of Quaker history

S
highlight the heuristic viability of using a sixfold classification

:_-,

when aﬁaleing group leadership variables.

-~
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frustrations, fears and furies
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A SOCIOLOGICAL INTERPRETATION OF MILLENARIAN QUAKERISH--1648—1662

-

INTRODUCTION

Within the social scientific literature on millenarianism
and millennialism, different researchers oftén use the terms ""movement",
"group'', and "sect" in reference to the same collective fellow#hip.
Factually the terms~themselv§s connote slightly different meanings.
ﬁMovementP, for instange, implies a collectivity that lacks the amount
of organization and structure comparatively attributed to a "group'.
"Sect", particularly when it refers to Westein Christianity, impiies a
small religious fellowship that emghasizes exclusivity, individual
perfectionism, community, meﬁbership by merit, and hostility to the
world (Troeltsch I, pp. 331-343; Weber, 1976, pp. 320-322}.

But despite these differences in cbnnotétion, I will use all
three terms interchangeably in this stgdy. _Mf purposes are well
served by this rather free usage, since I g& not concerned with de-
fining any of them with precigfon. Rathef; I wish to analyze‘various
aspects of one millenarian_fellcwship, tﬁe early Quakers, and they can
be called a "sect" jﬁg; és aptly as they can a "movement' or a 'group".

In fact, each of these terms has beenﬁapplied to them by other researchers.l
/ - il

1With specific reference to/%roeltsch!s two ideal types, '"church"
and "sect", Vann rightly observes that ''as soon as one attempts to use
these ideal types to understand the historical development of Quaker insti-
tutions, it becomes apparent that ‘neither is altogether appropriate and
that subtle manipulation of them-'is essential. However, he prefers to
refer to the early Quakers as a "movement' rather than either of them
(196%h, p. 199). Martin, following Troeltsch refers to Quakerism as a

s
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More spec1fically, the intent of this work is to analyze

Quakerlsm s origins and- development from its beglnnlngs in England

S :_/

around 1648 to the crucial year 16623 according to categories,
insights, and analytical tools provided by many of xpe spc1oldg1cal

studies on-millenarianism, ,Chapters One and Two will be devoted to a

-

survey, by no means-éxhauﬁtive,'of social scientific-literature on
millenarianism. Then, in Chapter Three I will apply the Eppropriate .
material from the first two chapters.in,ah interpretation of Quaker

e

- . o ) :
history. The assumption, of course, of ‘this study is. that Quakerism

~was a millenarian group, eagerly anticipating the imminent return of

Christ; and I will show that this assumption is justified in the early

pages of Chapter Three.

1(c°“tlnued)u ect" (p. 58; see Troeltsch, II, PpP. 780- 784).

Wilson, while quallleng Troeltsch's use of the term ''sect'" (1973,
pp. 11-16) refers to Quakers in this way (p. 14). Owens’refers to
Quakers both as a movement (p. 187) and a growp (p. 215).

2Although Fox indicates iﬁ his Journal that he had begun

travelling as eaxrly as September, 1643 and seems to have been attracting

attention to his religious views at least by 1647, he seems to have
acquired his first converts by 1648 (Nickalls, Journal, pp. 3-9;

QPE, p. 37). However, he was soon imprisoned, and spent the next

few years, until late 1652, in and out of jail (QPE, p. 37).

Sometime during 1650-1651 he seems to have deeply moved a Mansfield
separatlst group (EQW, p. 380), and by the winter of 1651 his success

at gaining converts was increasing (QPE, pp. 37-38). For our purposes,
the early date of 1648 is sufficient, since we realize that the movement
probably did not begin in eamest until at least late 1651 or early 1652.

3The year 1662 is so crucial because, on May 2, Parliament
put into law the Quaker Act, which initiated a new and severe period of
Quaker persecution. More than 15,000 Friends were to suffer imprison-
ment as a result of it and similar laws (SPQ, pp. 114-115). The act
made it unlawful to: refuse to swear an oath before a magistrate;

encourage another to so refuse; or, meet together for worship with more

than five non-family members (SPQ, p. 23}. Since this wave of persecu-
tion marked such a radical departure in Quaker history, it is a logical
time-boundary for demarcating early Quakerism.

e



Quakérism is an obvious choice for a researcher, such as myself,
who wants to y the general sociological litetatﬁre on millenarianism
to a particular historical case. Historically, Qnakerism's earliest
years are well docuﬁented. Large numbers of Quaker letters, joufnals,
-antagonists' accounts, and several Quaker histofies exd,st; Much of
this material is readily accessible to scholars, if not to a wider |
reading audience. Sociologically, researcher;-such as Brian Wilsgn
(1973, ﬁ. 37) are aware of the millennialist beliefs of-early Quakers,
but, as far as I.can determine, they haye never devoted a detailed
study to Quaker miilenarianism. Therefore, a lacuna exists in the social
scientific literature of applied millenarian studies, and this work
attempts to fill the gap. However, I have more than an academic
interest in Quakerism--I have been 2 member of "liberal" Quaker meetiﬁgs
since 1974. 7 ' . _ i

Turning now to the contents and the arrangenents of the four
chapters, the two devoted to a partial review and critique of the social
scientific literature on millenarianism examine two types of millenarian
theories. One of the two types is "“deprivation theories', to which I
devote much of Chapter One. Of the various deprivation théories
examined I finally adopt one offered by Denton E. Morrison. The other
type of millenarian theories I examine are structural-functional onés,
to which I devote much of Chapter Two.

Among the social scientists whe figure prominently in this
discussion are Peter Worsley and Elizabeth Kanter. However, -these two
types of theories by no means exhaust the social 'scientific approaches
to millenarian studies, and some of these other apprﬁaches do appear

throughout this work. For instance, a comparatively small but persistent

—

/
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body of literature emphasizes the psychopathdlogical nature of millenari-
anism, and I have devoted both a small theoretiéai section and a

sm#ll historical section-to this approach. More importantly,-Bfian
Wilson has identified seven "dominant responses to the .world" that new,
non-normative religious groups can demonstrate, and, after modification,
I extensively use his seven categories as a framéwork for part of the
historical examination in Chapter Four. ‘Finally, some Literature
stresses thé innovative potential to which groups may use their mil-
lenarian doctrines, and, at various places, I mention some of these

innovations. However, there is one "interpretive tendency" that

~ occasionally appears in the literature to which I am relatively: um-

sympathetic, and which does not appear in this work. It is one which,
following Marx and Engels, stresses that millenarian religious responses
cloud a group from truly seeing the social and economic conditions that
are the causes of their affliction. Differing from this Marxist
interpretation, I argue in various places that millenarian doctrines
provided the Quakers with the ideological justification for either
launching or centinuing attacks against social and economic forces
that they felt were oppressive. The summary will highlight the important
points of the study, and derive some modest conclusions from them.
Particular attention will be paid to the terminologicﬁl clarifications
that havé applicability for general millenarianigheory. |

One final note--I have taken care to place Quakerism within
the socio-cultural perspective-of 1650's England, but by doing so I
may have presented the Quakers as being more important in the era
than they actually were. That is the risk I take, given the fact .

that I decided to concentrate on only one group among the many that



existed then. Other researchefs studying other groups probably will

" have different perspectives than I and even will tell the history of

the period somewhat differently. This question of perspective is
important. for historians, or for anyone working with histori¢al material,
sincé it is so closely linked to a discussion on how té "mderstand"
history. Yet in these discussions one piece of advice seems to remain
true for studies such as this: readers can understand the impor-
tance of one group within the‘;arger socio-cultural climate only by
reading widely in the era. Fortunately fbr‘us; the era of English

history in and around the 1650's is fasinating and rich.



CHAPTER ONE

MILLENARIANISM AND THE SOCIO-CULTURAL MILIEU

Millenarianism and the Millennium

.

Norman Cohn describes millenarianism as “one variant of
Christian eschatology" (p. 15). His-particular concern with millenari-
anism involves its manifbstations in medieval Europe, which he saw as
the ideational outgrowth of a long tradition of eschatological literature.
This literature included the Book of Daniel (pp. 22-24), the Apocalypses
of Baruch and Ezra (p. 22}, the speculﬁtions of Joachim of Fiore
(pp. 108-118), and the Sibylline Oracles (pp. 30-35). But the single
most influencial literary source for Western millenarian thought has
been the Book of Revelations, and Cohn discusses it in depthl (pp. 24-25).
He begins his discussion of Revelations by pointing out that,
prior to the 20th chapter, the book describes the terrible disruptions
and disasters of the world, all of which are the work of the Devil.'
Then in the 20th chapter, it narrateiiz;e second coming of Jesus, who
establishes a messianic kingdom over which he rules for a millenium
(i.e., 1,000 years [Rev, 20.4]).
During this messianic reign the Devil is in shackles, and

Christ's reign is one of peace on earth. Christ's companions during

1T'he following account of Revelations presents a somewhat clearer
arrarigement of events than what the confused text itself offers. On
the textual problems of Rev. 20-22, see Bertram Clogg's analysis of it in:
Abingdon Bible Commentary, ed. Frederick Carl Eiselen, Edwin Lewis, and
David G. Downey (New York: Abingdon Press, 1929), pp. 1368 and 1395.

6
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this peaceful time arﬁ the Christian martyrs, those who had been
'"beheaded for the witness of Jesus, and for the word of God" (Rev.
20.4). After the 1,000 year reign, the forces of Saéan are released,
and they begin marching against the righteous. God then intervenes{
destroys these forces of evil and ca#ts the Devil and the false
prophets "into the lake of fire and brimstone"(i.e., hell [Rev. 20.10])
where they will suffer eternal torment. Then God initiates the second .
‘res;rrection of the dead, this time including all ﬁho have ever |
lived, and not simply the martyrs. Each will come before God and face
eternal judgement (Rev. 20.12):‘and those not found in the '"book of
life" will be condemed to a second death, and eternal one, in hell
(Rev. 20.14-15),

Foll&wing his restatement of Revelations, Cohn notes that,
among anthropologists and sociologists, the term "millenarianism"
now has lost its biblical specificity. Instead, they simply use the
term to indicate "a particular type of salvationism" (p. 15). This
salvafionism always contains five elemehts: those of an (1)} "imminent",
(2) "terrestrial", (3) "collective', (4) '"miraculous', and (Sj "total"
redemption (p. 15).

But the character of medieval millenarianism often was shaped

by at least one other factor, which, when it appeared, gave the pre-
dominant millennialist expression a decidedly revolutionary tone.
This factor was the appearance of messiahs, or in Cohn's terms, "divinely
inspired prophets, messiahs, [and] incarnate gods' (p. 40; see Talmon,
p. 528). Generally, messianic figures are perschs wﬁose intermediary
position between the human and the divine realms brings about or

—t

facilitates redemption in some crucial way. Usually this figure is
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equated'with Jesus.. But in Cohn'ihftudy, the redemptive message of .

the dessishs involved a revolutiondry outcry against the antichrists,
espe £11y the Church and its corrupt clergy, who had to be eliminated,
usually lated, before the miliennium could begin.

The 'fact that so many Christian images appear in Western mil-
lenarian movements indicates the crucial relationship betwden these
movements and their socio-cultural milieu. Said another way, millenarian
expressions appear usually amongst people whose socio-cultural traditions

contain prevalent Christian ideas.2

Conditions Influencing the Appearance of Millenarianism

Even though the Christian ideas within a society have millenarian
overtones (and here I use "millénarian" in the anthropological and . ?
sociological sense), social scientists still need to explain why
millenarian ideas become strongly-held'collective beliefs (Worsley,

p. 244), Their explanations usually approach the question from either
the subjective viewpoints and consequent behavioral responses of the
individuals, or from the perspective of how such ideas serve the overall
strufture and functioning of the movements themselves.

Those theorists who use the subjective or the behavioural
viewpoint to explain why social collectivities adoﬁt millenarian

themes are aware that people tend to interpret situations in terms that

rY

-

2For a work that discusses the millenarian and revolutionary
traditions of the major world religions, and also provides case studies
of particular incidents, see Guenter Lewy, Religion and Revolytion
(New York: Oxford, 1974). However, the criteria he used for selecting
some of the studies while excluding others is not always clear.




have cultyral significance for them (Wilson, 1967, p. 301). When
situations occur that are subjectively disruptive or oppressive,
people can use the millenarian ideas to explain the conditions that
are causing them distress or frustration (Cohn, p. 52). For instance,
if a group of people feel social antagonism against another group,
their hostility takes on thq dimension of a holy.strugéle, and the
protestors justify their outcries and their new social designs by
citing. an authority higher thén the worldly laws and customs (Worsiey,
Pp. 225-226; Cohn, pp. 201-203). ‘

Just as the Book of Revelations is futuristic, with the mil-
lennium arriving after a period of great chaos, so it is that deprived
people expect the reign of Christ to follow their conditions of
oppression or disorientation (Cohn, p. 110). Present events play a
crucial part in A divine drama by infusing people with a religious
belief that conditions will improve. God's intervention radically !
will change the social order, and the present, perceived injustices will

be righted. Therefore, the immediate, difficult era is but a transitional

time.
Conceptualiy. people view the process of time both lineaf Yy

and mythically. Since time is to culminate in the sftillennium; believers
identify themselves with the Christian martyrs and disciples,

an identification which they obtain from the contents of the Book of -

Revelations and other New Testament sources. These identifications

often come about through experiences of rebirth, as people "afe

transformed" from material beings into spiritual ones (see Barkun,

p. 146). While they view the present era as cbrrupt and decayed,

they also see it infused with meaning. It is a necessary, transitional
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period leading not cnﬁrto the salvation of believers (see Talmon, . -
p. 533), and God's 'ﬁ;mishment of the pres-ent,_corn:pt rulers, but
also to the igign of Christ. Thus, the terrestrial world merges
with the spiritual realm (Talﬁon, P. 526), and God is soon to rule
in the heavenly city of a new Jeru#alem (Talmon, p. 527).

To the question, "wﬁy are millénarian ideas sometimes collec-
tively held?", some social scientists use a different appro cB than
the subjective or behavioural oEf;/jﬂhese researchers emphpsize the
structuial and functional benefits a group accrues from mi lenarian
. ‘doctrines. For example, one of several benefits for a group which

adopts religiously millenarian doctrines is that it can gain a new and

( broad ideological appeal for persons in the society around them.

Divine claims of millenarian imperative can help the group transcend

the narrow, ideological confines that often exist within a society.

Occasionally a millenarian group might be able to unite previously

hostile groups under the rigourcus demands of divine imperative

(Talmon, p§.7532—533; Worsley, pp. 236-237). But to do so group

i ' members must make tremendous efforts, both individually and collectively,
and they also must make potentially traumatic separations from old
relationships and norms. Persons making these efforts and suffering
these separations can do so because they believe, individually and
collectively, that they are acting according to divine fiat (Talmon,

pp. 32-33). -~

Relative Deprivation

Theories concerning why individuals collectively adopt religiously

millenarian ideas ‘lead directly into the task of identifying the




s 11.

conditions causing people.;o join mnveménts that maintain these beliefs.
Most explanations ideﬁtify some form of relative depg;vation as the
.necessary (but nof\§ufficient) catalyst for people to participate in
| such groups. While EQé situation’or situations against‘;hich people
feel deprived often are readily identified in the social, political
or religious realms, an important theme in many definitions is that
people feel a discrepancy between their expectations and the perceived -
probability that these expectations will bé met (see Talmon, p. 530;
Morrison, p. 678; Aberle, p. 538; etc.}. These definitions of relative
deprivation encompa#s people whoge objective or ﬁatefial conditions
have not changed but whose éant; and expectations have (Worsley, p. 243).
They even apply to the poor and the oppressed of a population, if both
their "traditional way of life has broken down and [they] have lost
fajth in tradifional values" (Cohn, p. 52). However, these definitioms
exclude people whose deprivation is both absolute and constant, and
who dﬁ not develqp any changes in their expectations. Often the reason
these people do npt develop new expectations is because they can not--
the sheer weight of life's burdens does not allow them to (see Morrison,
p. 675; Yinger, 1970, p. 425; posf, "Relative Deprivation--A ?resh
Approach").l

While relative depfivation appears in most of the social
scientific literature as a necessary stimulus for people to join
a millenarian movement, it is not a ;ufficient one (Glock & Stark,
p. 249; Alan, p. 300)., Neither ﬁre the oft-cited conditions of dis-
aster, oppression, or marginality (Alan, p. 296; compare Earkun, p. 149}
Worsley, p. 230). Debate continues concerning exactly what the additional

factors must be, but one which is often cited is that people have
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little access to (or, I must add, little interest in) legitimized
channels of'polit;cal expression (Talmon, p. 531; Alan, b. 300} .
Uﬁderstandably, then, millenarian movements frequently share character-
istices with éociai movements, and people even may join them hoping
that collective action, especially collective action performed under
divine command, will ch;nge a social condition which they feel is frus-
trating their efforts at achieving their wants.

The two most well known attempts at classifying the different
types of relative deprivatioﬁ are those by Aberle (p. 538) and Glock
and Stark (pp: 246-248). An additional one is offered by Alan (1974).
Aberle classifies the four areas in which people can feel relative
deprivation as those of (material) possessions, status, behafiour,
and worth. ("Worth" refers to a set of evaluations which are inter-
nalized by an actor who feels judged by a reference group according to
ascribed characteristics such as race and colour rather than achieved

characteristics such as status or wealth [p. 539].)3

3Aberle continues his classification by identifying '"at least
three measuring points for deprivation", these being: personal;
group '"(e.g., tribe)"; and category "(e.g., Negro)". When these
measuring-points are placed in relation to the four areas of deprivation
and are weighed against each other ''(e.g. personal versus group...
or category...)", '"a 24-cell table of deprivations' appears (p. 538).
If this is not unwieldy enough, in the next paragraph Aberle says that
he will use one of his three "frames of reference" in the illustration
of his system which follows this theoretical description. Obviously
a basic problem with his scheme is the confused way in which he arti-
culates it. Although he says that his "24-cell table of deprivations
[is] too large to illustrate in detail", a chart would have been helpful.
Even still, his distinctions between-'group" and "category' are poorly
drawn, and he is not clear whether they should be determined according
to the subjective evaluation of the involved actors, or by an objective
division through scientific distinctions. Nor am I clear whether,
according to his scheme, persons can feel deprived in relation to other
persons. In short, his classificatory scheme needs much clarification.

L
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Glock and Stark's fivefold areas of possible relative_déprivation
complements much of Aberle's categor%es: (1) economic (cofresponéing to
Aberle's "material possessions'); (2) social (corresponding to Aberle's
‘"status"); (3) organismic (i.e., physiéQ; and mental deformities);
4 ethicgl (i.e., philosophical value conflicts); and, (5) psychic
Ei.e;, a lack of meaningful values that often arises as a consequence
of the first and second typeé). While Glock and Stark indicate that
felt deprivation is "a necessary precondition for the rise of any &
organized social movément, whether it be religious or seﬁular" (p. 249),
it is not a sufficient one. In addition to it the deprivation must-
bejshared (2 point that Aberle also makes [p. 538]), potential members
must believe that no "alternative institutional arrangements" are suffi-
cient to alleviate it, "and leadership must emerge with an innovative
idea for building a movement..." (p. 249).

In addition to these attempts to explain the types of deprivation
.that may lead to millenarian movements, Alaq offers a third. His
explanatory concept has affinities with both Glock and Stark's psychic
deprivation category and Aberle's relative deprivation of worth (although .

he is critical of the latter author's restriction of the term to

e

L)

ascriptive traits alone). He suggests '"that whenever people embrace
a millennial doctrine they are experiencing a relative deprivation of a

kind that affects their total worth" (p. 298).

Critiques of Relative Deprivation Theories

A host of criticisms challenge the relative deprivation theories
of Aberle, Glock and Stark, and Alan. First, none of the three theories

critically distinguishes between persons forming a millenarian movement
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and persons joiniﬂg an ongoing movement or group. This omission is
-regr;ttable since the forces at wo#k in movement-formation may not be
the same as those at work in movement-recruitment. Along with this,
these theories leave unspecified how persons who feel ?elative}y
deprived translate their individual but widely-shared frustrations
* -
into a collective expression. Theorists attempting to bridge this gap
by'iﬁtroducing into relative deprivation theories an additional element
.of inspired or “chafismatic leadership” have expanded their discussions
beyond people's feelings of iack or Qant to factors that include inter-
pergonal dynamics, as well as affective, cﬁmmunity-building motifs:
Several scholars, usually structural-functionalists, criticize'

relative deprivation theories for their lack of insight éoncerning

the functions that participation in millenarian groups and movements
serve for the social relations and value-systems of thei; members

(see Talmon, p. 531)}). These critics stress the identity-forming and
comunity building functions groups provide for those who join (Kanter,
Pp. 219-220}. For'instance,‘Kanter Usées millenial ideas as secondary
to the social act of mobilization and formation of a new community.;..‘
Millenidl ideas provide the justification for engagement in the wors hi
of. the emergent group” (p. 221).

However, this emphasis on the interpersonal, commmity-

- building aspects involved in initiating or joining a millenarian group
need not contradict relative deprivation;theoriesﬁ Rather, it can
complement them by shedding more light on how individual-but widely-
held frustrations get translated into collective action. Certainly

one of the factors is that peoplé with a common plight gain fellowship
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‘througﬁ mutual association, and through' this gSsociagion'the group
grows naturally. -Still this does not yet explain how this “natural®

-growth takes place, nor does it explain why the movement coalesces

around millenarian ideas, but both of these que;tions will be taken

up .later. _‘ |
This eritique of relative deprivation theory-femﬁhasizing

instead the development of sociai relationships-—is itself a theory -

used to explain the appearance of millenarian mo%gnsnts, and I will

-consider it at length in the next chapter.

In addition to the criticisms of relative déprifation theories
already mentioned, at least four more appear in the literatﬁxe that
have &ireét application to the theories of Aberle, Glock and Stark,
an& Alan. The first of the four remaining criticisms involves the
manner in which researchers attempt to determine the type of deprivation
group members feel. Wallis claims that one common way by which re-
searchers attempt to do so is by deducing the depfivation from the
movement's ideology (p. 361). That is, researchers assume the issues
which the ideology attacks or fejects indicate the areas of relative
deprivation the movement's or group's members perceive (see Aberle,
p. 540; Alam, pp; 301-3b2). Wallis, howe;er, is criticél of this
approach, correctly pointiﬂg out that members may well interpret the
same group ideology in different ways. A number of factors could |
cause tﬁese different iﬁterpretations, including different‘occupational
backgrounds, class differences, uneven availébility of information,
or altered conditions under which members are regfuited.

The second remaining methodological criticism régardiné how

researchers locate members' perceived relative deprivation holds



true even if the} can de;éroine that a harmonious iink does exist .
betneen a movement's ideology and its members' personal percept1on of
blockage to their asplratlons. Still the researchers have,not proven
that t relgtlve deprivation persons felt before they joined and
which :timulateo them~to_do 50 is the same one thot they feel once
they are members (Hailis, PpP. 360-361; 362).

The next criticism of relative deprivation theory lies not. ~.
so. much with the methodology resea;chers use 1n determlnlng members'
felt blockages, but 1nstead lies with many of the categories themselves.

Many of them are ambiguous (Wallis, p. 361). For example, the fifth

category in Glock and Stark's fivefoldlclassiﬁication--psycﬁic deprivation -

--is usually a consequence of one experiencing economic or social

" deprivation (pp. 248-2495. This being true, researchers face considerable
difficulty isolating the causal, predominant, perceived"deorivation,
especially since psychic deprivation appearé 1o grow out of "an internal-
ized set of standards' (p. 246), and economic deprivation 'may be judged
on the subjective criteria" (p. 246) of the actors as well. Glock |
and Stark even acknowledge that two of their cateogires--economic
deprivation and social deprivation--""tend to go together" (p. 247),

but nonetheless do insist that the two are useful distinctions.

If the probleos of ambiguity exist within Glook and Stark's
classifications, they are even greater when researchers try toflocate
what Alan means by "a relative deprifation which affects [people's]
total worth" (p. 298). How can "total worth" be identified, much
less measured? Therefore, how can such classifications be applied

as either predictive or doscriptive instruments (Wallis, p. 361)?

While I am in basic accord with the last three critiques of

]
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relative deprivation theory, I take ;aétial exceptioﬁ to the next'
one. Wallis points out that_the importance of relative deprivation
concepts lie in their emphasis on members' subjective perception of -
disparity between thei£ expectations and the perceivqﬁ probability
that they will be fulfilléd. However, he adds that researchers
attempting to validate these concepts usually turn to the objective,

socio-cultural realm, i.e., to "factors outside the actor" (p. 361)

to find their supporting evidence. His caution about this approach

is threefold. He states that citing extérnal conditions does not
prove that group members feel or:experience certain internal perceptions
as fundamental ones. Furthermore, external conditions camnot explain
why some people who are adversely affected by them do not join the
movement-(pr at least one like it [p. 360]). Finally, Wallis warns
that concentrating on the objective reality of socio-cultural conditions
undermines .the primarylvalue TYelative deprivation theories place on
subjective perception itself. He concludes that the-only acceptable
methodology for determining why particular individuals “conceptualize
a particular social movement as providing a2 solution to their needs'
is to."enquire of the recruits" themselves (p. 36). He advocates
this, éven though he realizes that persons may not be able to inform
researchers clearly about what their needs are, and that researchers
need not take such information at face value"(see Weber, 1564, pp. 111-
112). |

Precisely because of the difficulty Wallis himself indicates
concerning actors' reliability, I E}li‘place heavy emphasis on whaf
Wallis calls "féctors outside the actor"”. Basically, a movement

cannot be understood primarily from accounts written by persons not
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'fully aware of the forces bparingrupon their lives (see Worsley, p.
xxxiii); As well, it is méthodo{ogically unsound to deduce why
persons first joined a movement by relying solely on accounts they
wrote after they already»were members, since persons quickly learn
the "appropriate' resp&hses to questions, according to the group's
doctrinal expectations. |

: Furthermore,.Wallis's designation of socio-cultural factors
as being "outside the actor” makes a rigid division in what is actually

a very complicated interplay between socio-cultural and individual-

3
reality. Thus I agree with Alan when he says that "although relative

deprivation most obviously [is] expressed at the individual level,
the concepts involved -are not individual but social ones" (p. 299).
The interplay is dymamic between individuals' ideas and the social

concepts in the culture around them.

Relative Deprivations--A Fresh Approach

A relative deprivation theory by Denton Morrison presents
the relation between objective situations and subjective perceptions
within collective responses better than aﬁy'of the theories T have
‘discussed thus far. The superiority of his approach is that he outlines
the process qf relative deprivation perception more than he identifies
in what sphé;e of activity (social, economic, psychic, etc.) the
catalyst for such perception must occur. While his analysis "applies
particularly to [norm oriented] movements in relatively open, democratic
societies that stress individual mobility', he readily sees that much
of what he outlines has '"broader application" (p. 677). On many points

his theory resembles other relative deprivation approaches, and I will

Lo
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mention a few of them as I summarize it. However, since his theory
is not specifically designed to explain millenarianism, paiticularly
as it ‘appears in more traditional societies, I will adjust parts of
it in order to make it directly applicable to the purposes of this
work.

Morrison's basic premise is little different from several
other relative deprivation theorists; saying ﬁhat:fbr persons to
feel relatively deprived "the desires involved must becbme (1) legiti-
mate4 expectations that ara‘tZ) perceived as blockeﬁ" (p. 677).

Expectations become legitimate when persons feel that they have a

“"right'" to obtain a particular goal; that they deserve "it because of

particular investments' they have in trying to reach it. These
investments '"can either be ascribed or achieved statuses or roles,

or the actions that constitute the means by which statuses and roles‘
are achieved" (p. 677). The ways that an individual tranéforms
desires into legitimate expectations are either by "lgarning that
certain investments are generally rewarded by certain outcomes" or
by "identification with persons and groups whose investments are per-
ceived as similér to and, thus, no more deserving of certain awards
than one's own but whose actual réturnsiare greater" (p. 678).

For persons to maintain legitimate desires or expectations

for any length of time, the desires must have first arisen when

4Morrison's use of the term "legitimate" differs from Weber's
use of it. For Weber, "legitimate" means something akin to "state
sanctidned" or '"legally sanctioned" (see Weber, 1976 , p. 78). However,
as we are about to see, Morrison's use is more oriented to individuals®
perceptions of their "right" to something--to people feeling that they
deserve a particular thing.,
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people perceived the prgba@ilityfﬁas high that they would be fulfilled.
Thereforé, for a légitimate expectation even to exist during a time of
"high perceived prﬁbability of blockage" means that the cause of the |
perceived blockage must have arisen suddenly (p. 678). That is,
people must perceive an actual or an anticipated change which is the
cause of the heretofor unanticipated blockage. (Here Aberle might
say thaf this change could.occur in "comparison with the past", in
anticipation of the future as compared to the present, or in relation
to at least one other group tp. 538]). 1In any case, individuals
feel a significaqt dissonance within.themselves, stemming from the
discrepancy between their desires and the perceived probability that
their desires will be blocked from fulfillment.
| Oné kind of actual or anticipated change is what Morrison
. labels as '"decremental deprivations". These deprivations occur when
opportunities decline faster than do agpirations. The causes of these
sudden blockages (be they actual or anticipated) of opportunities
vary, but they include depressions or recessions. (see Barkun, p. 149),
and social, legal, or institutional changes. Responses to these
conditions often attempt to restore the amount of opportunities to the
level at which they existed in the past (p. 679). |

| The other kind of deprivation Morrison identifies is yhat of
"aspirational deprivations". It occurs "when the magnitude of aspiration
increases to a much greater extent than opportunities for realizing
the increased aspiration" (p. 680). These increases in aspiration
beyond thé available opportunities can either be large or small, but
the important factor is that they move "through some crucial point

in the opportunity structure..." (p. 680)., For instance, a large
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increase in aspiration occurs when péople perceive new reference groups.
Often the people who perceive them are "marginals", i.e., "persons or

groups who stand on the boundary of larger groups or societies neither

completely belonging nor suffering outright rejection” (Mol, p. 31).

In contrast, a small increase in aspiration occurs when people in a

discontinuous stratification system attempt to improve their status,

But in both cases, people suddenly realize that their “sspirations will

not be fulfilled. Unlike other relative deprivation theories, these
processes that Morrison descfibe; can be at least ordinally measured
on a chart (see P. 679; compare Wallis, p. 361}.

When persons experience dissonance because of either decremental
or aspirational deprivation, thef need not respond -as part of a

collectivity. They may respond in a number of other ways. They may

. consider that they simply have fallen on misfortune (rather than are

the victims of an injusticé). Or, they might lower their anticipation -
of probable blockage and cultivate an expectétion of ultimate success
in the distant future. Finally, they might try to change their situation,
placing themselves in a position more favourable to succeeding (p. 683).
However, people who respond collectively to conditions of
relative deprivation maintain both 'the beliefs in a legitiméte expec-
tation'" and the perception of "a high probability of blockage'" (p. 683),.
that is, they maintain, and do not lower, the dissonance within them-
selves between expectations and anticipated fulfillment. They view

blockage to their legitimate expectations as structural (not individual)

in nature, and they seek "dissonance reduction" through "structural

solutions™.
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At this point the expectations by persons inclined towards
religious millenarianism differ from the expectations of personms .
'inclined-towards social moﬁements;  The group action in which social
movement participants engagé‘will attempt to eliminate the structural
blockage directly by the strength of their own action#. As Morrison
Vsays, "individuals come to see-themseives é§ part of a group with
legitimate expectations that are blocked by some aspect of a larger
social structure outside the group, [and] there is an. attempt to
remove the source of the diséonance by the organized group acﬁion to
change the structural source of the blockage! (p. 683).

In contrast, members of millenarian moﬁements expect Go& to
remove the structural blocks that prevent them from fulfilling their
expectat%ons. At most, they feel they can initiate the war against
the antichrists, who, of coursé, are the class or group of people
they perceive to be the sources of their structural blockage. But,
ultimately, God is the -force that will right the wrongs during the
final Day of Judgement, and members' actions will only contribute
to God's inevitable victory. Nonetheless) in the larger society,
millennialists' actions in their war against the antichrists can have
effects similar to those performed by me&bers of sociallmovements
(post, "Religion and Politics"). This is so becuase both groups of
people challenge the power and the authority of another part of the
social structure.

The group identification that members of.milleﬁarianI;ovements
and social movements feel means that they maintain--at least for the
short run--the dissonance within themselves, so that the resulting
tension stimulates grauﬁ action toward the reduction of dissonance

in the long run. Peocple are able to cope with the potentially
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debilitating effects 6f even short-term dissonance by believing that
group action or divine intervention eventually will overcome the struc-
tural causes of blockage. This hopeful belief leaves thém blaﬁeless
for their immediate situation (Morrison, pp. 683-684). The process

of members blaming an aspect of the structure emerges in the claims‘
that either a millenarian’group or a sociﬁl movement uses in its
récruitment téchniques and in its ideology. In addition, the focus for
_;ctich by either kind of group becomes the.structural elements that
members feel are blocking théir aspirations.

By focusing on the process of forming relative deprivation
perceptions (and responses) rather than on the actﬁal categories of
relative deprivation themselves, Morrison both overcomes many of the
difficulties that plagued his colleagues, w%}le stil;.incorporating
much of what they had to say. The’key process he identifies in the
formation of relative deprivation--the dissonance people feel when they
perceive that their legitimate expectations are (or will be) blocked by
structural causes--can be applied to any number of the areas that otﬁer
theorists have identified as ones in which relative deprivation occurs;
Thus, researchers may be able to identify factors in the economic,
politicgl, or social realms that have the potential of causing feelings
. of relﬁtive deprivation in some people, but if these people respond
collectively, they will do so because éf the conditions which Morrison
describes (i.e., too few opportunities or too high aspirations) and
in the process he out;ines (i.e., perceiviné that blockage to their
desires is structurally caused and requires structural solutions,
either by group actions or divine interventions). Fﬁrthermdre,

Morrison's statements concerning those people whose reactions to dissonance



24,

are not collective ones provide an important response to Wallis's
criticism that relative deprivation models cannot explain persons who
"'should" be responding collectively to depriving circumstances but who
do not do so (see Wallis, p. 360). -

In addition to both identifying the external apd internal -
conditions under which relati@e deprivation takes form and the process
it follows in its.development, Morrison's relative deprivation theory
also connects the individual's perception of structural blame with
aspects of group cohesivenesﬁ, recruitment claims, and group ideology.
It serves as partiallresponses to two of Wallis's criticisms: one
being that the attitudes of group members could not be determined by
studying group ideology‘(pp. 361~362) ; and the other that recruits
may not feel themselves as being deprived (p. 362). Finally, while
the individual's perceptions of (either actual or apticipared) depriva- .
tion plays a crucial role in Morrison's theory, his theory demonstrates
quite clearly that these perceptions can be in regard to an objective,

external situation (see Alan, p. 299).

Religion and Politics

Clarifying the relationship between réligioﬁ and politics
is an important task within millenarian studies because millennialist
groups often come in conflict with society's institutions. During
these conflicts, what seem to be religious issues for some groups are
political ones for others, and without clear guidelines concerning

what the two terms mean it is hard to determine what actually is occurring

in a given situation. Therefore, this section will briefly discuss

Foo
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the interplay between reiigion, especially millenarian feligion, and
politics,_;p an attempt to shed‘light on the social conflicts in which
millénnialist groufs frequently are embroiled.

Even though "“the location of religious experience is in the
psyche.of the actoi" (Worsley, p. xxx),ithe content of that experience
is. socially prescribed, and hence, culturally defined (Worsley, pp. xxxiv-
xxxv). Therefore, definitions of religion should stress this cul tural
determinant more than the individual experience. In addition,
definitions also must includé people's concepts of the transcendent or
the divine, and their relationship to it (Worsley, p. xxxiii).

.Léwy's definition of religion includes each of these three
elements, and therefore it is a useful one to examine. He states
that "religion is a cultural institution, a complex of symbols, articles
of faith, and practices, adhered to by a group of believers that are
related to, and commonly -invoke the aid of superhuman powers and provide
answers to questions of ultimate meaning" (p. 4).

Lewy's definition ﬁigﬁlights several aspects of religion
important for our study. He locates religious belief within the
context of the culture, as does Worsley pp. xxiv~xxv). Furthermore,
he identifies the importance of a group's use of symbol, faith, and
behaviour to invoke powers beyond the '"natural” world. However, his

definition still must be qualified on a few points. One qualificatioﬁ

" is that religion need not be an "institution!, as demonstrated by ‘the

number of religious movements that have not achieved a formalized
institutionalization. Next, religion need not be invoked only to
'"nrovide answers to questions of ultimate meaning'. Although it is

true that religion can provide these answers, it also can be invoked
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to justify or exﬁlain much more mundane circumstances. In .addition,
"super-human powers' mﬁy not necessarily be-required to answer such
ultimate questions for the believers. The point is not that they
answer ultimate questions but that the answer to'sqfh questions lies
- within their realm, and they hold the key to them.

Keeping these qualifications in mind, let me reformulﬁte
Lewy's definition. "Religion is a cultural complex of symbols, articles
of faith, and practices that a group of believers follow which relate
to supernatural beings or fbfces, usually whose aid can be invdked,
and in whose realm and control lies answers to questidns of ultimate
meaning"”. By "ultimate meaning" I include such issues as death,
salvation, and purposefulness of life. Millenarianism, of course, is
but an eschatological form of religion, whose adherents believe that
supex:natural powers are about to make a radical entry into the affairs-
of the world.

Within this new definition of religion we can place most expressions
of millenarianism, at least as tﬁey'occur within a context larger
than that of an individual, isolated outburst. In fact, néarly‘all
discussions of the causes of millenarian movements exélude both out-
bursts that are purely individual ones, and relative deprivation which
iécks a shared social context (see Talmon, p. 527; Alan, p. 299;
Aberle, p. 538; Glock and Stark, p; 249; Yinger, 1970, p. 421).

But the group aspect of religion, especially millenarian
religio;, raises issues concerning the socially collective potential
of power. Millenarianism arises out of people's perceived blockage
to a shared want, and people forsee that the sources of blockage

(almost always identified as another group or social class) will be
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"ecorrected" by an imminent act of God's judgement. Therefore,
millenarianists who act in harmony with the "impending" judgement can
behave in ways that challenge ﬁhg established social order. Viewed
as collective action, millenialists' activities against the social
order resemble those performed by social movements. Soéial movements
are "power oriented movement[s], deliberate, voluntary, effort[s]

to organize individuals to act in concert to achievé group influence

to make or block changes....Coordinated group-actions are thought

to be the necessary means of cbtaining from some elements in the larger

social context the changes desired by participants..." (Morrison,
p. 676; supra, "Relative Deprivation--A Fresh Approach").

In resdction to;outsidé social forces, as well as in relation
to its members, social movements, including millenarian dnes, exert
various degrees of power. By "power" I mean the use of 'physical or
psychical compulsion with the intention of ¢btaining conformity with
the order [of the movement, group, or leadership]; or of inflicting
sanctions for infringement of it" (Weber, 1976, p. 180). A millenarian
movement exerts external power, i.e., power outside its own boundaries
and into the larger commmity, through activities that include its
proselytization efforts and its attempts to change the.existing social
order,

In addition to externally difected'pcwer activities, a millen-
arian movement also exerts power in its dealings'éith its own members.
Any movement that exists for -a period of time must exert various
control mechanisms on its members to ensure that individuals behave
in accordance with group norms, no matter how minirum the norms

might be. This internally directed power will involve both the means
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of establishing norms for behaviour and attitudes, as well as procedures
" for responding to deviance. It might be guided by structures or
persons different from the ones concerned with a group's extprnally

v
directed power activities.

The polity also exerts power, and a millenarian movement is
likely to feel its force as it attempts to extend itself into the
larger commuﬂity. But the extent to which a group comes in Eanlict
with the polity will depend upon the strength of the group'sfactivities,
the personalities of the key.actors, and the socio-political climate
in which the 2ctivities take place. |
Important power struggles between the polity and a millenarian
movement almost always involve collectiVe'actionlof‘some kind on the
part of at least one of the two p;rties. And, of course, it is people
who are affected by ﬁhatever action the parties might take. Worsley rec- °
ognizes this, and deems any and all sogial action to be "political"
action, since it will "have effects upon and consequences for" people
(®. xxxvi). He maintains this "political' designation for all social
action, even if the believers themselves think thét they perform
their actions solely for religious reasons. These "political" actions
can range from attempts to change the power strucéure, to proselyti-
zation, to unintended activities which influence the lives of others.
All of these, he claims, are "'molitical" in the sense that ;hey influence
people in this world, even though these actions may vary in intensity |
and intention.

A Through Worsley's insights we meet the difficulties with

using the labels '"political™ or "religious" when describing millenarian

movements {(although his terminologies themselves need further

~
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clﬁrification). Worsley claims that thése movements "must always,
obje;£ive1y be politico-religious" (p. xxxvi). ‘I agreé, with the
understﬁnding that he uses "political” in the same wéy.that I usé
"power''. However, Worsley's designation of millenarién movements as
' "politico-religious" blurs the reality of institutions and actions
which are normally considered to be politicall

In ideﬁtif?ing these political institutions and actions,
Weber is much more helpful than Worsley. Accordiné to-beer, politics
Iimea;ls striving to share powér or striving to influence the distribution
of power, either among states or among groups within a state (Weber

1976, p. 78). Within states rests "the.monopoly of the legitimate

use of physical force within a given territory" (Weber 1976, p..78).
N
Therefore, many groups can be engaged in political activities, but
only the groups acting under statelauthority have "legitimate" power
(which may not be the most actual poweT). By extengion, I define
the polity and its political institgtions as "tﬁése structufed
arrangements containing officials whoere both iﬂvested with power by
the state and delegated to use some portion of it in the péf\ormance_
of legally sanctioned duties".

Interestingly, some religious institutions can contain
officials who are vested with power by the polity. We define
"religious institutions" as "a wide range of social structures designed
 to facilitate or direct peoﬁle's relationship with God or supernatural
 forces". Very often thesg religious institutions are, in varying
dégrees, directed or controlled by the polity, since a polity may

consider it an essential duty to design or direct the religious

practices and beliefs of the populace (Mol, p. 116).



Yet, the beliefs fhey attemft to direct are ones that refer
to and seek "validatioﬁ in a dimension beyond the empirjcal-technical
'réalm of action" in which the polity operates (Worsley, p.‘kxxv).
Religion has a transcendent point of réferegp?, and those who s%ncere}y
participate in a particularrrgligion mﬁy feel a conflict between the
political demands of ﬁ religious institution that is influenced by
‘the poliéy, and the perceived religious demands of forées or beings
who operate within a transcendent realm.

Herein lies the'esseﬁtial distinction between_réligious
activity and political ac%ivity. Rpligious activity involves
reference to and justification in a transcendent Tealm, in which
supernﬁtumal beings or forces '‘demand" certain behaviours fEdg the
believers. Certainly these "religious" actions have "politiéal“
ccﬁsequences,‘since they attempt to redistributeAsscietal power in
important ways. But even though they are political actions, they
are performed as religious obligations, because the group justifies

o
them according to transcendent and supernatural principles.

In contrast, many social movements lack this transcendent,
supernatural frame of reference. Just like the actions of religious
groups, their actions are "political' since they attempt to influence
the distribution of power in society. But the reasons they perform
the actions are not religious ones-;thef are done purely for secular,
oT even "nétural" reasons. These kinds of social movements are
éoliticai groups that perform political activities, and they contrast
with reliéious tand in our case,_millénarian) groups that perform
political activities that, for them, are religious activities as well.

Indeed, the relationships are complex between religion,
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religious institutions, politics, and political institutions. However,
we can best gain a theoretiéal understanding of these complex relation-
ships by keeping in mind Weber's defimition of "political", rather than
by using Worsley's imprecise definition of the_térm as simply power of
any kind. 'He can state»the relationship between religion and politics
in this way: whileqthe ultimate location of religious expe?ience is
‘within the individual, people's beliefs, practices, and symbol-
interpretations usually take flace within a social context--a community
of believers. This social cbntext provides tw6 general situations
for religious groupslto exert forms of power--one in relation to
. the external social environment; the other in felatipn fo G%s own members
or sympathizers. Whatéve; power religious groups, hold, it usuall&
fglls short of fhe legitimated po&er potentially wielded by.the.sggté
poli;y and its institutions. More precisely; a religioﬁs movement .
should not be able to order the same legally legitimate power against
the polity as the polity should be able to order against a religious
movement. However, the millenarian ideas of some religious movements
provide the ideational base for challengijg the polity'é ultimate source
of power--the state's legitimated right‘to use physical force, usually
including the right to kill. 1In the name of God, groups can initiate
a theocratic revolt, and claim that God gives them, not fhe polity,
the ultimate right to punish. Tﬁe most bitter exchanges between a
religiouslf millenarian social movement and the polity come abouf when
the latter considers that its ultimate source of power is being usurped.
ﬁonethéless, conflict between the state polity and milIen;rian
movements can arise over lesser issugs than ones involving 1life and

. death, especially since the polity often feels compelled to direct the



course of people's religious behaviour. When religious institutions
‘have state sanction they are bound to conflict with both millenarian
religious movements and other sectarian groups preciéély over issues
concerning religious belief and practice. For instance, the polity
‘and\the religious movement can enter into a poﬁer hdhflict over attempting
to influence individuals to follow certain beliefs and practices at

the expense of others (see Barkun, pp. 148-149; Alan, p. 300). In

this example, the stakes would not necessarily be life or death.

The polity's religious or poiitical institutions could inflict economic,
psychological and physical punishment against an "offeﬂding" individual
or group while the religiously millenarian group could inflict social
sanctions (such as ostracism,denauggfpeﬁfé, or reprimands)} against' an
individual "capitulating'" to state pressure,

| In attempting to determine why some people collectively

respond to perceived deprivations through political (and often,
revolutionary] involvement, while others respond through religiously
‘millenarian activities, Yinger's explan;tion~is helpful (1970, pp. 420-
421). ‘According to him, the determining yariable is "the strength

of commun%cation" (p. 420) between individuals feeling relative depri-
vation and either existipg political parties or new religious movements.
The conditions under which these channels of communicatioﬁ can influence
individuals are structural ones (i.e., relations to organizations '

such as politicél parties, an& reference groups), cultural ones (i.e.,
the values of the surrounding environment), and characterological ones

(i.e., socialization experiences of the individual, and persomal
pEoclivities).. Thus, the kind oflcollective, pelitically legitimated

or religious responses in which individuals will participate largely




is determined by what theit pastlinfluences have been in relation to

what their present influences are. Persons whose-structural,. collective,

_and characterological "channels of commmication" have been, and

continue to be, influenced more from religious groups than from
political parties will tend to respond in a religious (and in our
discussion, religibusly ﬁillenarian) manner. But it also would seem

to be true that persons would shift to the opposite response if their

‘previous communications had taught them that their first response

was ineffective.

Millenarianism as a Pre-Political Phenomenon: A Critique -

This long discussion concerning the relation between millenarian
religion and politics returns us to oft-repeated statements within
deprivation literature, that millenarian movements either are; by
and large, pre-political phenomena {Talmon, pp. 531, 532-533; see
Hobsbawm) or the precursors for secular movements of protest (Worsley,
p. x1iii). Hobsbawm states that millenigégg,mgyements can evolve
into revolutionarys groups as the members gain experience, expand
their "horizons", and modiﬁy and supplement some of their chiliastic
doctrines and organizational structures (pp. 57-65; see also Talmon,

p. 534). Worsley says that millenarianism often occurs among people

5I believe that Hobsbawm uses the term "revolutionary' to mean
'"people's attempts to implement their social and political ideoclogies
through the use of physical force and violence.’ Revolutionaries are
not acting under God's commands to prepare the way for Christ's return.
They do not justify their actions by transcendent, superhuman doctrines,
as some religiously revolutionist groups do. On the difference between
revolutionaries and revolutionists, see Chapter 3, n. 29,
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who "lack specialized political inmstitutions" (p. 227), and who begin
developing a sense of common interes; through the umification. In

a similar vein, Talmon suggests that "in,societies with barely developed

‘political institutions [miilena:ianism] appeals to strata which are

politically passive and have no experience of political organization
and no access to'politicél power' (p. 531). Thus, millenarianism
can be "an important precursor'éf political awakening and a forerunner
of polititalnorganizafion" (pp. 532-533).

fhtake issue wit Ehé interpretation that millenarianism is

a pre-political phenomenon. I disagree with the way in which some

researchers, such as Talmon, use the word ‘'political" in their claims.
Talmon seems to use the term to mean "wielding power within a society,

and justifying its acquisition and use on secular grounds, rather than

. on transcendent and supernatural ones'. In contrast, I use the term

to mean “striving to share power or striving to influence the distribution

of power, either among states or among groups within states'' (Weber, 1976,

P. 78). Therefore, according to my usagé, millenarian movements in
part already are political movements, but simply not secular ones.

Related evidence further suggests that millenarian-movements
have traits in common with politically revolutionary movements.
Specifically, millenarian movements and politicﬁlly revolutionary
movements share at least seven 'basic doctrines and structural charac-
teristics". Murvar has identified these seven as follows:

1. an eschatological search for the total truth

to answer all questions of purpose, meaning,
and destiny of life.

2. dogmatism, exclusiveness, and intolerance....
3. elitism,



4, totalism,

5, . asceticism and martyrdom.

6. ‘guilt'and expiation. | )
7. apocalyptic vision (pp. 183-187}.

At least on these seven points, Murvar concludes, politically .
revolutionary acfi&ity ﬁnd religious millenarianism is "almost
identical, [and is] indistinguishable for all practical purposes"
(p. 187). Unfortunately, Murvgr does not tell us why fhese
similarities exist, but no doubt part of the reason is that

both are intensely emotional responses to deprivations that

 people perceive to be severe.

Howe%er, Murvar's evidence on;y suggests, but does not
prove, that millenarian movements already in part are political
movements. Some researchers, sﬁch'as Hobsbawm, just as.easily
could say that the chéracterological and doctrinal similarities

between the two only aid in the transition of millenarian

'movements into political ones, and therefore should not be

taken as proof of the politicgi nature of millenialist groups.

- 8till, if on the terminological issue alone, I maintain that

millenarian groups engage in political activity.

While I disagree with Talmon's assertion that millenarianism

is a pre-political phenomenon, I am more sympﬁthetic with her

35.

assertion that millenarianism is sometimes ''post-political', occurring

“after the downfall of a-fairly developed political system" «(p. 531).

In this instance, she seems to be describing the social breakdown
of a sjructyre that previously wielded considerable secular power

in which many persons had resources and energy invested. If these
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factors are true, then the breakdown could cause, in Morrison's terms,
"decremental depfivation". PFople had considerable investments in a
particular institution; and had hopes of gaining éertaiﬁ kinds of power
through it. Suddeﬁlf, the political system crumbles, thereby removing
the opportunitiesithrdﬁgﬁ—which pecple could fulfill their aspirations.
Yet, the aspirations remain, eveﬁ though people feel depriQed of the
"opportunities for haﬁing them fulfilled. However, by sacralizing

them, people gain new hope that their aspirations eventually will be
fulfilled, since now fulfillﬁent of the aspirations has become part of

-

God's millenarian plan.

Summaix

Social scientists now;use the term "millenarianism™ to mean a sal-
vationism that is an imhinent, miraculous, collectively redeqptive
event to occur in this world, often, it seems, under the direction of a
messiah. Millenarian ideas become active in a society when, in general
terms, social conditions are sufficiently disruptive to cause indi-
viduals to feel deep frustration and distress. By adopting millenarian
ideas, people transform their social antagonism into a holy struggle,

while at the same time radically altering their time orientation.

-7

In addition, thesé ideas give them important stimulations and envigora-
tions toward adopting new behaviours.

Mosf deprivationist theories of millenarianism agree that
pecple who-join a millenarian movement feel a disérepancy between
theirAexpectations and the perceived probability of them being
fulfilled. Denton Morrison's relative deprivation theory is parti-

cularly clear concerning how personal frustrations get translated
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~into collective expréssions, and, with slight adjustments, it readily
can explain the appeﬁrance of millenarian movements. He says fhat
people feel frustrated either because they perceive that their
opportunities have suddenly declined fasfer than have ;heir expectations
(decremental deprivation), or that their.aspirétions have incrégsed
faster than have the opportunities for fulfilling them'(aspifational_
deprivation). But in either case, it seems that members of millena;ian
movements believe that the blockages to their aspirations are evil,
perhaps demonid, in nature, ;nd require divine mediation to be conquered.

Especially when millenarian movements attack the perceived

sources of blockage to their.aspirations, they come in conflict
with aspects of the polity. During tiges of c&nflict, millenarian
movements and the polity frequently engage in power sfruggles, sometimes
over life and death issues, sometimes over less grave matters.
Regardless of the gravity of the issues, to the extent that millenarian
movements use.power, they engage in political activities. In a
given situation of social frustration, what determines whether persons
use power through religiously millenarian groups or through strictly
political ones is the channels of communication between the persons
and the existing political parties or religious movements, “as well
as personal and characterological inclinations to one kind of éroup

-

‘or another.



CHAPTER TWO

THE DEVELOPMENT OF SOCIAL RELATIONSHIPS NITHIﬁ MILLENARIAN
MOVEMENTS, GROUPS, AND SECTS

”

The Relationship between Relative Deprivation Theories and Community-
Building Theories -

Im the first chapter, one of the cfiticisﬁs.struéfural function-
alists made regarding the use of relative deprivation theories to
explain the appearance of collective millena¥ian movements is that
th;se theories neglect the crucial role that prticipation plays in
the processes‘of group identity formation. This neglect stems from
difficulties in the very'defiﬁitioﬁs these theories use of '"millenarianism"
itself. These definitions, critics say, always include .the statement
that the participants expect an imminent occurrence, and that this
expectation completely absorbs the thoughts and completely directs
the behaviours of the actors.

By defining millenarianism in such a narrow way, relative
deprivation theories conceive such movements to be "transient expres-
sions of irrational enthusiasm incapable of rational action or
interaction'" (F. Hill, p. 272; compare editors' introduction to Talmon;
.p.'522). However, a more accurate definition of millenarianism must
embrace those movements which last '"beyond the initial enthusiasm" of
their eerly days. Those that do last "come to share certain character-
istics with a wide variety of religious groups and religious reform
movements as well as with more secular organizations' (F. Hill, p. 272}.

-

These more permanent groups are what some researchers, such as Kanter,

38
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- study. Excluding from their analyses movements “which are primarily
incidents of expressive.outburst"'they COncentraté on ones ''that have
more continuity and stability" (Kanter, p. 219).

By concentrating on groups whose life-spans last beyond an -
initial millenarian expression, theorists can analyze the processes
by which these movements, groups, and sects build "commitment to
the new community of fellow-believers' (Kanter, p. 221). These

" structural-functional fheorists presume the "religion-as-commnity"
assumptions of Durkheim in tﬁeir approaches, and often, like Kanter,
base their work on‘the (unsubstantiated) claim that "millenarian
‘ideas [are] secondary to the social act of mobilization and formation
of a new community" (Kante¥, p. 221). |

"The only apparent justification for this explicit (andnﬁeleological)
value-ranking of community-building over ideational content seems to be
the rasearchefﬁ' post facto determinations. From their perspective,
the comhunity~building must have occurred for a movement to have
continued beyond the inevitable non-occurrence of the terrestrial

' millenniuml Obviously the claim that community-building oceurs

in most groups is an accurate éne. However, it needs to be presented

in such a way that it does not neglect either the ideational content
of the doctrines, or thé gemeral socio-cultural con%ext in which the
particular millenarian doctrines appear. For instance, the fact

that millenarian ideas occur primarily in culturea‘that have knowledge

of Christian eschatological doctrines, especially as described in

the Book of Revela;ions, mst play a part in their discussions because

it is these millennialist beliefs that distinguish millenarian

groups from other kinds of collectivities. Community-building
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Vtheories risk ngélecting'the discussion of this important cul tural
cbntext‘because they emphasize the internal dynamics of group formation
and functioning rather than the social and psycholdgicgl causes that
give rise to its first expression. Said another way, theorists

cannot rély solely on functional-definitiqns of millenarian expressions
because the initial appearances of such expressions are determined

by ihe pre-existence of barticular religious traditions. Functionalist
definitions of millenarianism must also allow for explanations that
identify the laréer jdeational context in which millenarianism

occurs, and the social and psychological conditions that give rise

to it.

Morrison's relative deprivation theory can allow for the
consideration of the functional dynamics of groups initiating collective
action as well as the socio-cultural and psychological factors that
give birth to millenarian outbursts. Morrison notes that his theory
best describes "nmorm-oriented movements" that participate in activities
"to change the structural s‘ource of blockage'" to its members’ expec~
tations (p. 683). Therefore, he assumes that these movements will
last for a period of time, and that functional dynamics of community-
building will occur. In this study, I will follow Morrison's lead
by combining a functionalist ana}ysis of community development g;th '
an ekploration.of socio-cultural and psycholdgical factors that
caused people to initially fofm the millenarian community of the

dlect.”

The Role of Millenarian Ideas in the Formation of Community Identity

. ,
Kanter's theory of community formation states that millenarian
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ideas serve four general functions for ngscent groups and their
members. First, millenarian ideas, which group members believe to

be divine in origin, "justify the critical and risky step of the

- disengagement from conventional 1life" (Kanter, p. 222). But more

than simply justifying the disengagement, millenarian beliefs instill
members with a sufficient sense of personal power to actually mﬁke
the severance (see Télmon, pp. 532-533). ’Second, these ideas."help
build commitment" by "providing support and justification'" to the
emerging community of believérs (Kanter, p. 222; see Mol, p. 11},
Third, millennisl ideas provide the impetus for shared tasks in a
number of diverse areas (see also Worsley, p. 248), ﬁotentially
ranging from missionary work t6 planning strategy to socializing
recent converts (p. 222). Fohrth, not only is millennialiém the
impetus for shared activity, but also it can be the goal of that
activity as well (p. 223). This is true‘ggong groups thaﬁ believe
certain of their actions will hasten the arrival of the imminent
millennium (see Talmon, P. 5?7). These examples demonstrate that a
group initates many of its important activities in response to its
millenarian ide#s, and these ideas help shape the group's perspectives.
In fact, some group functions are served so well by millenarian ’
ideas that existing groups might generate them primarily for their
community-building value (Kanter, p. 239; Barkun summarizing Kanter,
p. 148).

Because millenarién groups .feel they have a unique insight
into the workings of the divine, members see themselves as God's
agents on earth, performing His work under the direction of His fiats.

Members may feel that they are above civil law, not only because they
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are accountable to God alone, but also because they feel that their
special relationship with the divine makes them doctrinally infallible * -
and, at least according to some éroups; physically infallible as .
well, Likewise, members will-;;e themselves as spiritually superior
to other people, since they are the community of God's chosen and

7 God's savgd.

Conversion to a Millenarian Group

Even though the divine nature of millenarian beliefs hélps
people disengage from their p:evious patterns of life and adopt the
behaviéurs and attitudes of the new group, their severance with the
past inevitably involves‘ some . trauma (Mol, p. 50). @iwer, the
costs people pay for joining a group "are typigally very high in
relation to immediate outcomes" (Morrison, p. g@G). Therefore, the
group must quickly offset both the trauma and thé high costs people
suffer, if it is to ensure their continued p;rticipation. As the
peﬁple relinquish old ways of living they must at the same time
acquire new ones which are both amenable to the desired group and .
valugble to themselves (Kanter, pp. 224-225). That is, individuals
must undergo. a "conversion'" which includes "emotional. detachment
‘. from one identity and emotional éttachment to anothér...“ (Mol,

p: 219). By undergoing such a process "a new perspective becomes
emotionally anchored in the personality..." (Mol, p. 50). But if a
new perspective fails to take hold, people may slip back into their f
old ways of life, or perhaps'move on to another group.

Conversions take different lengths of time, but in a striking

o



number of cases they fglloﬁ roughly a th:eefstage procesﬁ. First,
converting pe:sonslefperience "detachment from former patterns of -
identity". Next, persons experience "méaninglessness and anomie'.
Finally, "attachment to the new focus of identity occufs", ﬁsually
through some dramatic processes such as’'a "flash of light, a sudden
sound, or an-ovzrwhelming warmth" (Mol, pp. 52-55). This revelatory
third st;ge involves "a drastic, intense form of cognitive reorientation',
sometimes referred to in the sociologieal literature as enlightenment"
(Lebra, p. 198, not to be confused with the Buddhist experience of
“enlightenment” [Bodhi]).
) :

Resocialization and Commitment

Even after experiencing enlightenment, people still need
to anchor their new perspectives witMin a group context. Only by
doing so will they be able to solidify the beliefs and insights
they gained in the enlightenment experience. In short, converts
must develop strong commitments to a group. These commitments must
be of such strength that individuals are willing to "carry out the
requirements of a pattern of social action because.[they see them] as
stemming from [their] own basic nature as [people]" (Kanter, p. 224).
Such commitments ogcur in varying intensities and in a number of ways,
including "emotionally, intellectually, ritualistically, morally or

’-communally, to take som; obvicus aspects" (Wilson, 1967, p. 7).

They also‘area"made at various stages of entry and post-entry"
(Lehra, p. 209). | .

Converts need to rebuild their self images before they can

make the kinds of commitments a group will demand of them (see

‘-%-l

-
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Lebra, p. 212). Some of the nécessary rebuilding occurs when persons
identify with'the groﬁp's millenarian ideas. By doing s0 people feel
nehosen ahd.desﬁined to enter the_milienniugf, and believe they . ;
have "special insight concerning the present course qf events"f
This belief in special insight enhances their self-esteem. Part of
the special insight they feel they have involves the ability to see
that thb‘present social hierarchies soon will be reverséd, after |
which they Qill be one of the §aﬁed; Consequently, they feel )
both close to fhe wérkings of‘the éivine and freed from sin (Lebra,
p. 212; see Kanter, p. 228;|Rosen; pp. 162-163).

| Individuals' new self-images must further expand so that they
embrace: the innovative eﬁotionél bonés with the group's members;
the innbvative.social'roles they will fill; and the innovétive {and
ofteh non-traditional) doctrinal positions.agd moral demands (Lebra,
PP. 211-212) the group will require (a modification of Kaﬂkgr, p. 224).
Fo¥ example, converts build emotional bonds with other members
' as they release tension by participating in emotionally charged
collective expressions (Barkun, p. 148; Zygmumt, p. 252). Similarly,
converts strengthen their ties to the group by developing various
debts to other members (Lebrg, p. 210), espeéiaIly if they incur
debts to a leader who in some way symbolizes the group's ideals..
(see Lebra, p. 205); Their emotiona% ties are further strengthened
by the investm;nts thgy make to the group, be these investments ;f.‘
"time, energy, money, propertf, [or] reputation". BRut no matter
how -they invest, converfg then havg Jn emotional stake in‘the group's

success (Kanter, p. 228). Cognitive consistency theory clarifies

the relationship between investments and emotional stakes by stating

/
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that "the more ii costs a person‘to'ﬁo'SOmething,-the more valuable
[he or she] will comsider it" (Kanter, p. 226). Therefore, we can
 .q§pect;thax the greater the investment or sacrifice, the g;éater |
wiiilbe-peoplg's willingness to accept whatever social or emotional
innovations group membership demands.

Converts frequently make investments of money or'valﬁahies.
This is so because at conversion people often gg‘through a stage of
"abandonment" of material possessions. Pe0p1é agandon expensive items
- because they believe that pogsessiqns either hinder ihéir salvation ‘
or appear dwarfed in cbnpa:isbn.with what.will be available in the
nillemnium (LebTa, pp. 207-208). Occasionally groups Tequire that
such ahaﬁdonments be performed ﬁy all incoming members. But whatever
are the circumstances of the abandonment, it helps weld individuals
to the group and make them receptive to whatever social or ideational
innovations membership miéht demand. .

Several activities occur which prepare peoplé fpr accepting
new and innovative social roles. When people abandon material objects
" at conversion, they also dispose of symbolic ones as well (Lebra,
pp. 207-208). By so doing, individuals begin to sever those ties
with their past which might hinder them from accepting full group.
membership. 'Furthermore, they renounce former relationghips ""that
potentially compete with the loyalty to the new group" (Kanfer, PP.
228-229). These renunciations occur in relationships "with the outside
world, within the couple, and within the family" (Kanter, p. 229).
Increasingly, the converts restrict their social interaction to the
group's nerbers (Kanter, pp. 228-229; see Lebra, p. 208). As they

' + do, they also may give public testimony regarding their new choice,



-and even "erhibit the behavio;-which is indicative of membership
commitment but looked upon as crazy or indecent by outsiders..."
(Lebra, p._210; seé Zygm;ﬁt,_p. 255). Such testimony and public
displays not‘only hélp Prepare them for new social roles but the}
also help'prep#re themn for the new moral demands group membership
entails.. Public displays can include the adoption of noticeable
forms of dress and the use of peculiar forms of language (Kanter,
pp. 229-230). ‘

Finally, the identitf boundaries between the individuals and
the group are blurred by the continuous face to face ex;hanges between
the members and the converts {Lebra, p.l204). When this occurs
the members of the group become the canverts' paints of reference.
Through participating with them in various group rituals CoﬁVerts-.
qBVEIOP "a:shared sense of social reality" (Kanter, p. 223}.

However, this strong cohesion between individuals and the
group can be démaged if p;ople act in ways that are "unacceptable"

.to the group. In an attempt to prevent this from occurring, a.
strong "cult imposed moral discipline" is likely to emerge (Kanter,

p. 231, Lebra, p. 213). Sexual intimacy between mgmbers is discouraged,
as well as are other expressioné of individuality (Kanter, p. 230;

Lebra, p. 204).1 In addition, the group engages in collective

1The point to be remembered here is that expressions of indivi-
duality are discouraged, rather than that sex between group members is
disallowed. A study attempting to specify a more comprehensive theory
would have to include examples of ritual obsenity or communal sexuality
as. mechanisms through which the new group morality is both demonstrated
and reinforced. No doubt, these types of sexuality are adopted.in part
as a moral statement against the values of the existing society (see
Worsley, pp. 250-251). However, the point still remains true that, even
within these boundaries, individual deviance is not allowed. ' In any case,
since Quakers adopted a strict sexual morality, I emphasize this approach
in the text of my general theory.
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processes of mortification. The_groué uses "systems of feedback,
confession, self-criticism, and mutual criticism" (Kaiter, p. 237)
to break down the converts' old value sysfems, as well as to maintain
collective beliefs among the members (see also Kanter, pp. 236-238).

- By following such demandiné discipline convefts continue to learn
‘group doctrines while gaining the respect of the members themselves.
The more individuals conform to group discipline, the.more they

become committed to the group.

S, Prophets and Messiahs

o

A leader who has prominent symbolic (if not functional)
sigﬁificancg for the group can enhance greatly the éroup's efforts
at resocialization and commitment. Certain }eéders connect '"the
movement with great power and meaning', and as a result of this
connection members gain "a new sense of meéning and identity" (Kanter,
. 2395 see Eisenstadt, p. xxv). However, many leaders have more
than mere symbolic significance, and some researchers neglect this
in their discussions of leaders and leadership. Worsley, for insfance,
mainﬁains a symbolic interpretation of leadership, but by over-.
emphasizing it he neglects the functional and practical importance
lea ay in many essential activities. ‘Central to his analysis
of the prifsarily symbolic functions of leadership is his definition
of it as '"the meeting of social wants in potential followers in a
given situation of unsatisfied aspirations' (Worsley, p. xvii).
While this definition closely connects tﬁe leader to his or her
potential followers (although I am not sure whether this excludes

actual members and followers), ''the meeting of social wants" seems
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[
to be accomplished by the leader serving "as symbol, cataiyét:_and
message-bearer' (p. xvii).

Worsley combines his definition of'leadership with a descrip-
tion of six leadership variations that appear in millenarian movements
(pp. xvi-xvii).. In two of his six variéti’ons, the leader is not
physically present with his or her followers or.fellow members.

* In these two particular instances, the 1eader“eithér-is simply
"absent' (which I -take, to mean has departed by choice) or only attains
importance after his.or her ﬁphysical removal’ (e.g., death, imprison-
ment, banishment, ete. [p. xvi, see Talmon, p. 528]). Iﬁ the other
four instances--where the leader is physically present--it still
maygﬁe the case that: '"leadership is d;yided amongst several people";
there 'are "a number -of local leaders rather than a central figure";2
"an insignificant person" serves as a prophet; or one person is the
prophet, and another is an organizer (pp. xvi-xvii). However, in

nene of the six cases does Worsley withdraw his claim of the ."primarily
symbolic and relatioﬁal" functions of leaders.

In contrast to Worsley I maintain that the organizational
activities necessary for maintaining and perpetuating a group cannﬁt
be directed’by one.wbose leadership is primarily symbolic. Such

activities require that decisions be made, and those who make them

ZAI first the distinction may not be clear between having
'"leadership divided amongst several people' and a leader who is
but "one gf a number of local leaders, rather than a central figure",
The key Qéi?ﬁé distinction seems to be in the location of authority.
" In the fodher example, authority may exist in one person who delegates

responsibility to several others.  In the latter, no central authority
exists.
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are the fﬁnction#l leaders of the group (post, '"Status and Structufe").

Bf definition, 1eaders-;ﬂaée functions are merely symbolic'ongghdo

not participate in such processes. Indeed, it would be very difficult

(and in some cases‘impossibie) for a symbolic leader who is absent

from the group even to have input into these particular décisioné. ’
Therefore, I see two basic types of leaders within millenarian

groups, some who serve primarily symbolic needs, and pthers who serve

© primarily functional, task oriented ones. Certainly in millenarian

groups the symbolic siénificénce of leaders is crucial in maintaining
both the colléctive- an& the individual-sense of divine purposeful-
ness, but all the while the group must make practical decisions
about how it is to funcéion, and those persons who make them are
exerting leadership‘as well. These functional leaders may be the
same as the symbol}c ones; but they need not be.

Because mempers of a millenarian movement feel that they
are living in God's light, their symbolic leadexs Somehbw must embody
divinity in a ﬁanner even greater than they (see Eisenstadt, p. xxxiii).
Whereas the re-evaluated and sanctified status of the new members
(Wilson, 1966, p._211) naturally leads to a general equality among
them (at least at first [see Lebra, p. 206]); tﬁe symbolic leader
still is looked up to. Simply.put, the symbolic leader has greater
prestige than ordinary members. -Functional leaders-can have higher
prestige as well, it being rooted in either their organizational
statuses, or the perceived value of the services they perform. But
the prestige a group gives to its symbolic leaders is a result of
their perceived proximity to the central foci of its meaning (Eisenstadt,

P. xxxiii). A gropu even can perceive its leaders to be close to:



its most basic values when they are physically absent, bui Qﬂéh this
happens, the symbolic leaders often embédy systems of meaning that
are highly idealized, even mythologized.

. Keeping the distinctions between functiongl leaders and
symbolic leaders in mind (see Talmon, p. 523), I define "leadership"
‘as ;h#t which “'satisfies the functional_needs of a group, or which
serves as a symbolic focus of the group and its members'. By extension,
a "leader" in a movement or in the early stages of a group is one who
"performs at least one aspecf of the symbdlic or functional leaderShip
_ obligations, and who réceives prestige for doing so'. Therefore,
especially in the early stages of a group, leadership may be a situa-
tional variable, with different people rising to the leadership
demands at particular occ;sions. If these people receive prestige
* for their efforts, the group considers them to be leaders. The
implications for theory in this distinction between leaders and leader-
Ship is that, while all leaders demonstrate some kind of leadership,
not all leadership needs ts be performed by leaders. Only those persons
_ who -perform functional or symbolic tasks for the group, and who
receive prestige for doing so, can be called leaders. “'-

During the later stages of group development, leadership

becomes less of an individual response to situations and more of a
role responsibility. In these later stages, particular organizational
positions within the group's hierarchy have authority aﬁd responsibility
attached to them. The persons performing functional leadership
activities (making and instituting de isions) may be different from
those who have high prestige among th mehbership. 'This is so because

the techniques by which the group selécts persons to fill the routinized
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leadership positions fﬁund within the group's organizational structure
may. be based on criteria ot@er than prestige. These other criteria
can be such‘things as heredity, skill, revelation, designation by
the former leader, de;ignation by other administrative staff, etc.
(Weber, 1947, pp. 364-366)..

Broadly speaking, a growp needslleadership in both its internal
and.its external affairs, Internal affairs include ;ﬁch things as
the emotional maintenance and support of members, deviance control,
resocializing new members, and establishing communication channels
between persons performing key functions for the group. External
affairs include such things as proselytization efforts, relations
with the polity, and developing the group's pﬁblic image.

In a group's eafly stages,-its internal and external needs
can be met by a small number of people. In fact, the same ﬁeople v
who perform most of the fumctional services for the group also may
be symbolic leaders as well. but as the group increases its meubership,
as well as Qhen relationships with social and polifical forces become
more complex, its fimctional needs multiply. These ngeds may multiply
to such an extent that certain persons may specialize in fulfilling
functional skills of either an internal or an external nature.
These functional leaders will differ from the more symbolic figures
who embedy group ideals.

While I have qualified Worsley's emphasis on a strictly
symbolic interpretation of leadefship, I follow his lead in distin-
gﬁishing between leaders.and prophets (which he at least implies

within his sixfold division of leadership types). A prophet primarily

is concerned with delivering a message, either by proclamation or
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example._VHe,or she is not a leader even though a leader, especiaily
a symbolic leader, can render prophecy. Th; critical difference
between the two rests in the fact that prophets do not have the
same status tﬁat leaders have. Prophets are more conc;}g9d with-
being true to their message than tﬁ;y are with satisfying the group's
functional needs. Furthermore, prophefé tend to be too narrow in
their involvement with a group for it to see them as éymbolic leaders
who embady its central meaning. |
- .Correctly Worsley sees two fypes of.prophets. One kind is
the prophet who is "merely a vessel, channel, instrument or bearer
of a message.which he himself does not create; formulate, or eﬁen
modify, but merely transmits". ' The other kind of prophet can ﬁdefine
what the message is, and his personal declaration is everythiné” |
(Worsley, p. xv).

Loosely speaking, the first of Worsley's types of prophets--
one who is but a vessel'or transmitter of a divine message--resembles
Webef's "eéhical prophet' who acts as "an instrument for the pro-
clamation of a god and his will", and who '""demands obedience as an
ethical duty" (Hebe;, 1963, p. 55). Worsley's second type of prophet
--who defines and declares the message himself--resembles Weber's
exempiary prophet, 'who, by his personal example, demonstrates to
others the way to religious salvation" (Weber, 1963, p. 55). The
message of the exemplary prophet "directs itself to the self-interest
of those who crave salvation, recommending [to others] the same path
as he himself traversed" (Weber, 1963, p. 55). It is easy to under-
stand why exemplary leaders often have high prestige in groupg,

since their prestige can be based upon the symbolic and functional
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values they serve for them.

Just as a prophet may be distinct from a leader, so may either
a leader or a prophet be distinct from a ﬁ;ssianic figure--the latter
fun;tioﬁing as Man intermediary between the divine and the human
realms in order to initate or facilitate redemption" Talmon d15t1ngu15hém\
between a leader and a messigh within a g1ven movement, say1ng that
"leaders act as precursors of the me551ah" Unfortunately, she

——

fails to dlstlngu1sh between a leader and a prophet (Talmon, P 528),
an error which Kanter comm1t$ a; well (Kanter, p. 239, discussing
Worsley).: : -

IWbrsley seems to believe that a pipphet appears before a
leader, and that the former can evolve into the latter if he or she
is first "recognized and accepted, then invested with legitimacy and,
ultimately, authority™ (p. xviii).. anbrtunately, he neglects dis-
cussing messishs. Certainly.there are evolutionary and operational
relationships between the three of them, but they are very complex,
Just considering for a moment the possible evolutionary relationships
between prophets and leaders, we can see ﬂow complex the relationships
can be. It might be that leaders virtually establish a movement
‘either from ideas that are widely held within a culture, or by separa;
ting from an already existing group. In this instances, leaders
would not be indebted to a particular prophet for their inspirationm.
In fact, prophets only might appear after the leadership has established
the basic parameters of the group's doctrines, so that they can deliver
messages that are in accor& with a particular group's bélief. On
the other hang, it is entirely possible that the prophets do appear

first, delivering the message around which leaders can organize.
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: Ex;anding our discussion to include messiahs, én evolutionary
» relationship might exist between the three figures, at least in some
groups. It might be that leaders initially form the group, pr0phet§
deliver messages to the new group, and messizhs come later to fulfill
the messages. It also could be that prophets proclaim the imminence
of the millennium, leaders orgagize for it, and messishs usher it in.
Still another possibility is that the messish appears before either
the prophets or the leaders. This happens when the general cultural
expectations concerning the feturn of Chrsit are high enough that a
particular group of persons within the culture already is emotionally
"prepared" for the messianic occprrénce. |
| Operational relations?igs also éxist between the key figures
in millenarian groups. For iﬁstance, the operatianal relationship
between exemplary prophets and symbolic .leaders is complementary,
and occasionally the functions Perfbrmed by the two coincide.
Exemplary prophets make personal declarations or "living Statemenﬁs"
of the divine messages, but do not necessarily receive any prestige
within groups for doing so. In contrast, symbolic leaders embody
the group's self-meaning, and the group see§ in its symbolic leaders
the representation of divine messages' meaning as but one part of a
much more elaborate whole. Sybmolic leaders also tyﬁify the group's
social and religious critiques, éxemplify both the moral behaviours'
and the stylized, endogenous group norms, etc. In short, through
the group's eyes symbélic leaders embrace, in their own ways, far
more than the meaning of the divine message, while exemplary prophets
do not have the prestige or the personality to embrace the fange of

norms, expectations, and ideals that symbolic leaders represent
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(compaie Weber, 1963, p. 55). For these reasons, symbolic leaders
may tend to appear after exemplary prdpﬂets. .

| The relationships Between leaders and messiahs are especially
coﬁpiicdted because the existence of a messianic figure probably
indicates that the group believes the millennium has arrived. The
messiah, of course, mediates the salvation of the group. By doing
so he sanctifies the sacrifices of the symbolic leader, and justifies
t%f_fffi;gties of the functional leader(s). However, even after the
arrival of a messiah, 2 funetional leader still can perform important
assigmments. Exactly what these assignments aré will be determined
in large part by the groﬁp's conception of its role in the miflennium.

For instance, if the group believes that the messish has initiated

.

" the revolution'agninét the ruling classes, then functional leaders

‘might work with the messiah in directing the attack. If the group.

believes that its function is to spread the message of the messiah's

arrival and the salvation he offers, then a group may need the func-

tional leaders to coordinate the efforts. However, if the group
believes that all present conditions are about to be righted by God

on His own initiative, then {at least in fheory) the functional leader
will not be expected to play any important role in the millennium.

All is in God's care, and He works through the messiah.

Obviously much theoretical and applied work needs to be done
concerning the evolutionary and operational relationships between
ethical prophets, exemplary prophets, symﬁolic ieaderg, internally
functioning leaders, externally functionoing leaders, and messiahs.
The preceding remarks only can suggest a few of the directions future

research might take (see Appendix}.
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The Afialytical Visbility of Weber's Term "Charisma"

Noteworthy throughout my discussion of leadership has been
the omission of Weber's term ﬁgparisma“. By omitting it.I am following
Wdrslgy, who is extremely critical of both its conceptual clarity and
its prfactical applicability. foknngerstand why he is so critical, -
we must first see how Weber himself uses the term. - Weber defines
"charisma" as

2 certain quality of an individual personality by
virtue of which he is set apart from ordinary men
and treated as endowed with supematural, super-
human, or at least specifically exceptional powers
or qualities. These are such as are not accessible
to the ordinary person, but are regarded as of
divine origin or as exemplary, and on the basis

of them the individual concerned is treated as a
leader (Weber, 1964, pp. 358-359).

. Initially charisma appears "in times of psychic, phys{caL,
economic, ethical, religious [or] political distress (Weber, 1976,
p. 245). While it is creative and innovative (see Weber, 1956,
pP. 182), it is also short-lived (Weber, 1976, p. 262). "Indeed,
in its pure form charismatic authority may be said to exist only
in the process of originating'" (Weber, 1964, p. 364). However,
it can become "routinized"; that is, the authority it commands can
become part of the "structure of domination" and thereby be assigned
to individuals by means other than "personal heroism or personal
revelation'. After it is routinized it becomes conservative (Weber,
1976, p. 262; compare Worsley, p. liii).

Weber maintains that the 'group which is subject to charismatic
authority is based on an emotional form of communal relationship
(gemeinde)" (Weber, 1964, p. 360). Within this communal relationship,

both the pbssessor of charisma and his or her followers "must stand

<
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“outside the routine obligations of the family" (Weber, 1964, p. 360).
By so standing they "experience', according to a reputablg inteypreter
of Weber, "some shattering of the 'existin-g social a.;nd culfml order
to which they are bound" (Eisenstadt, p. x,n,riii). ' Then, once the
social and' cultural order is shattered, 'they become more sensitive -
to those symbols or messages which a‘ttemi:t to symbolize such order...';
(Eisenstadt, p. xxviii). People's sensitivity to these symbols is
heighfened when the charismatic leader @emonstrates that he or she
possesses a.divine missioil bﬁr performing miracles, heroic deeds, or
other feats of a super—humah natui‘e (Weber, '1976, p. 249; seé Worsley,
“p. xiii; Karter, p. 241). §

However, because charismatic authority is sho?t-lived, unless
it is routinized it will quickly disappear. It begins to routinize
as the need rises of the "social strata priviledged through e'xiéting

political, social, and economic oz;derﬁ, to have their social and u
eccnomic positions .'legitimized' within thg group' (Weber, 1976,

p. 262).

" For several reasons Worsley is critical of Weber's use of the

term '"charisma"., Primarily his critique rests on the charge that
charisma is ''a multi-meaning éonc'ept", too complex for subsequent
researchers to use with any consistency. In various p
term means ''an element of personal leadership, itself compounded of
two elements--personality and leadership; an element of autonomy;

an element of innovation, and an element of the 'afféqtual‘ (a.s.
opposed to rational or"habitual action)! (Worsely, pp. xlviii; xlix).
Worsley cit:és as an exé.mple of this ambiguity a translation By

Bendix of one of Weber's descriptions of a prophet. '"A prophet",

3
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BEY 'andixigeging, "is gny man who 'by virtue of Hi$ purely personal = - T
fchaxisma-ahd by virtue of’hié misﬁian proclaims :éligious'ébctrine :
or a'Diyihe"cgmﬁaﬁd‘" (Bendix, p;'89; quste&-by Norsiey,.p. xyii).
o _ Another criticism of "charisma" is?thgi Weber emphasizes
. its innovative aspects at the expensé of its stabilizing and traditional
ones. His emphasis on inhovation'is cynsistentlwith his~des§ription
of charismg/éé.a "special gift" found intﬁ'nétﬁral' leaders...who
havé beeﬁ neither office hélders nor incumbents of an';occupation' ' -
in the present sense of the.word" (Weber, 1976, p. 245). Later
in the Same work Weber even places his genuine charismatic charactef*

i -opposition.to established structures, sajing that '"charigmatic

domination is the very opposite of bureaucratic domination" (Weber,

1976, p. 247).

Weber's insistence on the innovative aspects of '"charisma',

=]

stands in contrast to Worsley's claihsﬁthat a "leader...qften registers
or ex;resses what his followers want, or-only arrives at power
through established ‘structures" (Worsley, p. 1:'&1) . He cites several
modern examples to'support his cl#im (Worsley, pp. 1-1iii}), and concludes
that "the term charisma can thus obscure even the crucial difference
between innovation and conservation' (Woxrsley, p: 1iii).

Furthermore, Worsley is critical of thé manner in which
Weber continues to use charismﬁ in labelling'thq perﬁanent relationship
that evolves through routinization. Weber says that fox charismatic
authority '"'to take on character of a permanent ielationship" it must
""become radically changed'" (Weber, 1964, p. 364). Weber himself

"admits that when it becomes radically changed, it becomes "either

traditionalized or rationalized, or a combination of both'" (Weber,
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1964, p. 364). In addition, it alters "its anti-economic character..."
(Weber, p. 369). These are indeed significant changes, yet, Worsley
points out, Weber "gﬁes on to use the same word for the phases--

albeit with qualifiers" (Worsley, p. xlix). Thus, genuine charisma

‘becomes "hereditary charisma" (Neber, 1956, PP. 262-263) or “'the

charism of office" (Weber, 1964, p. 366)., Put simply, authority
is held by either the familial successors of the original charismatic

leader or by one who performs mag1ca1 or ritual feats as a result

* of his or her soc1al position (i.e., office). the leader does not

il

. hold authority because of his. or her personality. Worsley points

-

" out that "charisma of office actually is "a church with a charismatic

tridition of origin" (Worsley, p. 1). Furthermore, he asserts that
the routinizaﬁioﬁ of charisma into a "chérisma of office" is-getter
degéribed by either Malinowski'é term "mythological chartef" or simp;f
by the term "prestlge" (Worsley,-p. 1}).

Finally, Wcrsley charges that Weber "had scarcely anythlng to
say~--beyond vague refe:ences to times of terrible disorder--about
conditions under which charismatic movements emerge" (see Weber,

1976, p. 245):‘ This omission of a clear descriptioq of the conditions
under which charismé emerges is, in Norgley's words, ''sociologically
profoundly deficient" (Worsley, p. xxxviii; but compare Cohn, p. 51

Y

and note).

In a&dition to the difficulties Worsley has nofed with
Weber's use of the term "charisma", there is at least one more.
As evidenced in Bendix's translated quote of Weber (see abo&e),
Weber fails to distinguish between the quality of charisma among
various kinds of leaders and prthets. While it:is'true that prophets

. ' -
-n
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claim a divine source for their admonitions, they.lack the peréonal
magnetism‘that leaders possess. Various leaders (aé yeil as mes#iahs)
do include prophetic utterances in their activities, but these utter-
ances indicate their links with divinity. In such cases, prophecies
a:fe pz:oofs of righteousness and demonstrations of heavénly f%l.vour,
and they heighten the person's prestigé within the. group. Prophets,
as I describe them, are solely concerned with prophecying, and if
they gain a personal following, they more correctly should be considered
as symbolic leaders. In short, Weber fails to distinguish between
leaders -and prophets in his discussions of charisma--a distinction ]
that is cfuciai for this study. |

Worsley's criticisms concerning Webe' use of the term
'"charlsma" are substantial, and because of them I refrain from using
it. While the process of clarifying "charisma' has betome gn important -
research program for many theorists (see, for instance, Eisenstadt),
too many éhﬁiguities lay in Weber's initial description for it to
hgve heuristic value for this study. ﬁhile certain of his specific

facts are valuable, the concept as a whole is confusing.

Psychophathology

Although.W?ber only implied that a potential for psycho-
pathologica13 action lay in those religious movements that follow

a ""divinely inspired" and dynamc leader “(Weber, 1976, P. 245; see
_ .

By "psychopathology™ I mean: the exhibition, in social
relationships and emotional states, or disoriented, anti-social,
and self-gratifying behaviours contrary to accepted norms and which

usually involve criminal acts, sexual perversion, or the like.



61.
Eisenstadt, pp. xxii-xxiii), other writersrhave spoken of it in nb
uncertain térms. They have identified different‘points both before
and during the devéiopment of millenafian movements at which psytho-
pgthological manifestations are likely to appear, and it is important
to summarize their obgervations. ‘

Interstingly, an historian of Quakerism points out that at
leasf regarding some persons who were to become Qﬁakers, pecple
exhibited psychopathological behavioﬁr before joining the movement,
and the movement }tself ﬁrofided relief from its causes_(Vann,.1969b,
PP. 28-é9). Even as children, many persons who were fb-become Friends
lived unusally gloomy, mournful, and rigorously seif-scrutinizing lives,
and some even had suffered physic;gﬁz;;orders as a result of their
inner conflicts. Therefore, we can hypothesize that, if the pressures
of people's iives are burdensome enough to cause significant psycho-
somatic illness or socially discrientéd behaviour, persons may feel a
. tremendous sense of rélief from joining a movement., In this way,
millenarianism may even alleviate some kinds of psychopathology. :

¢ But as soon as converts are relieved of some kinds of stress
and ténsion, they may experience ﬁew ones. This is so because joining

a millenarian group involves painful processes for converts of?breaking

witﬁ previous social relationships that compete for their time or allegiance.
During the period in which persons are making these breaks, their emotions
run high and their tensions‘mount. Both theirbemotions and their‘

' tensioné manifest themselves in.a nurber of psycho-motor demonstrations,
including twitching, shaking, convﬁlsions, and trances (Talmon, p. 529;

Worsley, pp. 247-248). These psycho-motor activities, which often take

place in a group setting, help relieve some of the tension. These
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antinomian behaviours and activities help people build camaraderie with
their fellows and commitmen; to the gfoup. Oﬁ the other haﬁd, these
activities contribute to members' distorted interpretations of phyfical
and social reality (Kanter, p. 223; see Marin, p. 52-53), and people

who are not group members see their behaviours as umnatural) psycho-

- -
¢

pathological, or evén demonic.

Once people have been sufficiently resocialized into a millenarian
group, their collective distortion of reality may éllowlthem to engage
in violent activities which ihey believe are necessary to hasten the
arrival of the millenﬁiuﬁ. Norman Cohn is particularly sensitive to
‘the psychopatholoéical activities in which many medieval millenarian
groups engaged, and he notes how some of them thought that "their
every deed, though it were robbery-or rape or massacre, not. only was
guiltless but was a holy act" (Cohn, p. 85). They justified their
psychopathological behaviours by viewing out-groups as demons, and
when such labelling "finally c;me to rest on the Jews, they were'almost
exterminated' (Cohn, p. 85) ~ Therefore, researchers must realize
that not only can highly emotional activities and beliefs help build a

‘group's sense of comﬁue}ty, they also can lead to a collective psycho-.
pathology of destructive force,

Sometimes gfoups engage in extreme/ér psychopathological
activities as a consequence of the millenarian expectations. Yet at-.
other times they demonstrate similar abhorrent behaviours when the |
expected millennium fails to appéar. Under conditions of frustrationm,
their high emotioné, "thwarted of effective outlet in an.anticipated
new socig} order’, explode in particularly disruptive ways (Rosen, '. .

. p. 158). For example, 2 movement might blame the millennial non-
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occurrence on a particular group of people, and then direct attacks
and assaults against them.

Clearly, some of the activities in which millenarian groups
engage can be psychopathological. Through the divine commands received
by the prophet or issued by the leader, as well through particular
iﬂterpretations Bf religious ddctrine, gfoups easiiy can justify a
series of beﬂgviourshwhich are normatively bizarre, even destructive.
Some bizarre behaviours, such as psycho-motor disturbances of various
kinds, need not bé physicaliy harmful to anyone, even though -they ﬁay
elicit hostile reponses from persons who believe that they are signs
of po;séssioﬁ by evil forces. Other kihds of behaviour, such as commit-
ments to revolutionist efforts at initiating the messianic return,
are life-threatening. Yet, harmful effects of millen;rian activities
need not be as demonstrahlé as mass revolt; they can be as personal
as losing all reasonable orientation to Eheﬁlarger world, which results
from identifying too-clbsely with divine fiat. Thus, whatever positive,
community-building processes millenarian group participation may
engender, it can (and often does) have a darkér, destructive, . psycho-

pathological side.

In all fairness, though, not all instances of violence initiated

by a group should be considered psychopathological simply as a matter

of pfinﬁ}ple. Occasionally the social and political structures which .
groups feel are the source of blockage to their expectations make then-
selves so inaccessible that violence becomes the only alternative the
group has in affecting them (Morrison, p. 689).

; The fact that group members often demonstrate psychopathologieal .

Tesponses at various junctures within millenarian movements' development
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need not imply thaﬁ these groups necessarily fécruit among the psychqgg;hs
of a population. However, sometimes they may recruit such pedple,
unintentionally or otherwise. Groups may recruit psychopaths unintention-
ally if the recruiters primarily are concerned ﬁith the conversiﬁn of large
numbers_of’people (see Morrison, p. 686). This concemn fo£ sheer numbers
can be a response to several factors, one of which can be an ideological
demand for_lgrge-scale action; But groups can have non-ideological
demands that require large numbérs of Qeople as well, such 'as increased
needs to raise revenue for their activities.

On the other hand, gfoups' recruitment of psychopaths, or
perhaps sociopatﬁs, might be more or less intéhtional. For instance,
when groups have declared war against the anti-christs, who are usually

people in power or social prominence, persons with violent tendencies

become likely candidates, and sometimes 'desirable'" ones, for membership.

Proselytizing and Recruitment

The intended consequence of both proselytization and recruitment
is the‘acquisition of new members for the group. For several reasons,
new members are important for it. For instancé, they provide the group
with‘more persons to-carry out its divine plans., Also, they indicate
to the group that its doctrines are correct, since even more people
seem to be seeing its wisdom. Furthermore, they provide iew sources
of revenue for it, - '

In addition to these intended consequences, proselytization
and recruitment can have un%ntended consequences, many of them positive,
for a group. One positive consequence is that it provides those

persons doing the recruiting with an opportunity to express to the

-
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wider society their commifment to the group. Andthe? unintended
consequence of proselytization is that the group comes to see its -~
evangelists, pfeachers, and recruiters as both practical and symbolié
foci for itself. They become the group's mouthpiecé, and therefore

the group directs much of its energy to their efforts.

_The evangelists help reinforce the group's general systems of

meaning by providing it with new cbnverts: The group feels reinforced

because the very presence of proselytes gives it further assurance of

the correctness of its claiﬁs (see Festinger, et al., p. 28). In a
related manner, large numbers of converts also have.sipiia: convincing ﬁé,
effects on the larger society (or so the group hopes [Lebra, p. 214]).

Groups come to sacralize the hardships and the perseverance

of their preachers. The evangelists become the models against which

group members measure themselves. In the eyes of the members, prosely-
tizers come to embody their group's teachings. Members feel that the
proselytizers understand the true meaning and iubortance of group
doctrines better than do the regular members--and this is often true,
since they must study and refine them in the course of their teachings
(Alan, p. 303).

Groups have high emotional and material investments in its
récruiters and preachers, and these investments usually have the effect
of making it unthinkable for these peéple to abanden their particular movement.
As well, the evangelists make large personal.investments of time,:
effort, and money to their dwn efforts, and these make the possibility
of abandonment even less likely. However, because the recruiters
are the group members most in contact wifh tﬁe outside world and its

ideas, they are susceptible to corrupting influences which might cause
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them to rethink their commitments (ﬁilson, 1967, pp. 3%-38).

Interéstiﬁgly, proselytizers often adopt at least two particular
values of the outside yorld--the status hierarchy and the value of
certain educational skills--but do so without necessarily being corrupted
by them. Proselytizers (as well as other group members) unintentionally
show their‘tacit acceptance of the status hi;rarqhy when they '"take
pride in converting 'promineﬁt‘ members of the society..." (lebrsa,
p. 201). As well, evangelists often take pride in their abilities to
know and aebate religious dactrine. Not surprizingly; proselytization
activities often generate respect for particular kinds of tﬁeologi;al,
oratorical, and literary skills equal to, if not surpassing, thé vélue

placed on them by the'Larger society.

Status and Structure

N

Certainly the decisions a group makes concerning its récruitment
efforts are important for its survivall(Wilson, 1967, pp.. 14-15; see
Kanter, p. 223). However, it must also make other decisions which
‘are equally crucial .in order to ensure its own continuation. It must
make '"decisions about purely administrative and instrumental concerns"
involving finances, éroperty, etc. (Wilson, 1967, p.'14).. Furthermore,
sooner or later agencies within the group must "come into being to
reéﬁlate the sect's involvement with external autﬁg;ities..." (p. 15),
especially as proselytizers come in contact with an often hostile world.

If recruitment efforts bear fruit, procedures then "must
be evolved for accepting new member;..." (p. 14). Next, the group must
ﬂave some way of "determining the worfhiness of the new entrants, and

for disciplining transgressions and deviations of the old" (p. 15).

In addition, agencies must also exist that "determine the places of
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meeting and the activitiés which occur once members are met, or which
make other arrangements for the dissemination of the teachings". These
determinations "are necessary, even if{—as.among the Quakers, emphasis '
is given to free operation of the Sbirit" (p. 15). Finally,-"some
persons must be invested with the right to call meetings and some to
preside over them, and thus to control qthers" (p. 14). d

As the group contirfues to grow, so does its'need to control
its membérs. The pfocedurés it has for &oing so might call.for minimum
in;ervention of the groué's fart, or they might call €or pPe use of
coercion or violence (Morrison, pp. 687-688). Whateverlis the case,
a group might feel compelled to employ them for any number of reasons.
First; as the promised millennium fails to appear, members may feel
a growing dissatisfaction with the group (see Norsley,.pp. xviii-xix).
Second, new members.might have expectations that are different from
those of the older members. Tﬁird, as functional leadership becomes
more concentrated, members may develop resentment to an oligarchy within
a movement that began as a fellowship of God's chosen saints (see
M;rrison, p. 688). Fourth, schisms may threaten to fragmen; the group
as certain people cleave to particuiar leaders, or as people dispute
pafticular points of doctrine. Finally, some people simply may give-in
to the persecutions or the‘hardships, and want to disassociate themselves
from the movement.

But try as it may to prevent them, defections from a group are
inevipable. These défections may occur in the form.of large fissions
or schisms (see Worsley, p. xv; Talmoﬁ, PpP. 528-529)or may involve

only one or two people at a time. When the separations or defections

include a substantial number of people and when these defectors form a2
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new group, one of two patterns will appear con;erning the ogbanizatioﬁal
structures of the schismatic group in comparison to those of the pareﬁt'
bodies. In those instances when the separations occur over naon-organiza-
tional issues.of doctrine, then the schismatic groups simply will
inherit the structure of their ;parent bodies. On the other hand, if
the séhisms occur over vatters of organization tﬁémselves, the subsequéht
organizational structures will differ significantly from those ofAthé
parent body. | |

. As certain members.ﬁerfbrm the various activities and proce%ures'
that are necessary for the group to survive, an eventual concentration
of power in the hands of a few seems inevitable. A hierarchy will
develop among these emerging leaders, within whose ranks will be members
whose symbolic status is high or whose functional skills are needed
(see Wéber, 1947, pp.-363-373). As these emerging leaders perform their
functions, opportunities for perscnal aﬁvéncement probably will arise

(Morrison, p. 687), at least for those among them with functional skills.

.

Persecution

One occurrence that mitigates against the possibility of
schisms is the persecution of the sect by a powerful exter&al force
(often the polity). While persecutions attempt to confine the group,
break its spirit, or even‘destrpy it entirely, they often have the
unintended effect of strengthéning the gfoup's cohesiveness (Lebra,

p. 204; see Mol, p. 80). Ho;tility which‘would otherwise-exist between
members or between factions within a group now are projeéted outward
onto a common enemy (Kanter, p. 234).

Within the group it may stimulate a-re-examination of doctrinme,
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perhaps to eliminate its most objectionable elément-s, perhaps to

find scriptural explanations for the "evil and injustice" befalling
them. Commumications Between members and between groups in diffbrentA
geographicﬁl‘areas will improve, and the group may even.defy the authorities
and intensify its efforts at proselytization and recruitment (as attémpts

to overcbme the persecution by the sheer weight of numbers). The

‘group may establish organizational arrangements to respond to the new

‘difficulties it faces, such as providing internal relief funds for the

persecuted members or.their fami1ies. Finélly, stories of persons'
hardships and forebearances may becomelsacrﬁlized modeis fdr group.
conduct. Thus, it is not uncomméﬁ to find that only the most thorough
and brutal persecutions are successfﬁl'in destroying a group, while
those that are sporadic and tentative have an effect opposite the
intended one. '

Violent perseégtiops can be ;,tactic the polity (or some other
element within the social.orderﬁ uses against a millenarian group
{see Morrison, p. 689). These persecutoxry activities: may themselves
be in reéponse to outwardly directed group violence, and they may be
part of a series of violent exchanges between the two parties. However,
the polity certainly does not feel that it must wait for an upsurge
in group violence before it is justified in persecuting a millenarian
group: the flagrant violation of social norms, the hostile doctfines,
the claims of divinity, and the distasteful and disrespectful behaviours
of its members all provide excuses for the polity to persecute (see
'Zygmmt, p. 255).

While a group needs some hostile doctrines and behaviours in

order to sustain the tension necessary to ensure its members' continued
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commitment, a bai?ite between too many and too few tensions is very
difficult for it to maintain (and here I am referring to the tensions

within ﬁon—revolutionary groups). Too much hostility toward the

~ polity most assuredly elicits a response of persecution, while too

little tension implies accommodation to the ways of’the world (Wllson,
1967, p. 39). Certainly as issues and events change along with the

-

personalities involved in them, it seems that at some point any {(non-
revolutionary]} group which tries to walk a middle path is doomed fp .
failure. If it accommodates too much, some of its membership will loge
interest, and if it heightens the tension too much the polity itself
yill respond harshly. If the polit} does so respond, the persecution

it reigns omr the group will inevitably alter important aspects of the

group's structure and functioning.

b

However, over and above both ‘the community-building functions
and the structural changes persecutions may generate within a group,

many of its members may welcome the opportunity for suffering and

martyrdom. If the group doctrines state that the millennium will .

follow a time of severe-hardship on those most loyal to God, members
may view the persecutions as an opportunity to both hasten the messianic
age and prove their faith. Similarly, they may view the persecution

as God "sifting his children by giving increasingly severe steps"

for the loyal to climb (Lebra, p. 199). In extreme cases, members

may éven comit suicide, believing that their deaths will hasten the
day of juégement, after which they will gain eternal life (see Worsley,
p. 225). Such suicidés may_take the form of clear psychopathology,

or they may involve subtle methods whereby members seek to be martyred

(such as by offering themselves for imprisonment, openly disobeying

peY
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; certainllaws; or refusing'tg leave prison if they could do so by

compromising a ﬁarticular principle or point of doctrine).

Prophecy: Confirmations;?Disconfirmafions, and Nonconfirmations

In a group's early stages, iﬁs millenarian claims usually
contain an in;erpretation.of history which says that the wé;ld is now
living in fhe last of days, soon to see the arrival of the millennium.
As "prnof" of the millennial imminence, a group's.prominent symbolic _
" leaders or messianic claimaﬁég_&émonétrate their own p:opheﬁic and - .
miraculou$ powers. The demonstrations of prophecy and power can take
2 number of forms, including healings, foreknowledge, clairvayance,
and at times, even martyrdom (Worsley, p. xii). But whateﬁer forms
they take, sywbolic leaders and messiahs offer,ﬁhem iﬁ large part to
convincerpeople that the exhortations concerning the imminent:millennial
kingdom are as accurate as the supernaturai exhibitions are astounding.
Exhibitions and demonstration; of this kind are especially'imﬁortant
for both building morale and developing doctrine when the group 1is
vague about the precise time of the millennium's arrivé}, of when the
group, usually in its later stages, predicts its arrival for sometime
in the rather *distant future.

However, regardless of what date the group ﬁropheciesfbr
the millennium's arrival, it will have difficulty validating its
claims. First, mén} of the signs and proofs éttempted by the believers
""apparently" will fail. Next, believers who set a particular time
for the divine event to occur must face ce;;ain "invalidation" oT

. "disconfirmation” of their claim. Even a group whose prediction of

the millennial date is either undetermined or still some time off must
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face the difficult task of maiﬂ;aining‘believers amidst continual
ﬁnonvalidation" or "non-confirmstion“ of their beliefs (Zygmunt,

A p.“247). In fact, for those groups (particularly new ones) that
believe in an ﬁnspecified_millennial immineﬁce, nonconfirmation can -
amount to disconfirmatios (iygmﬁnt, P. 252}{ Nhiie nonconfirmstion
is itself difficult for a group to explaln, disconfirmation can be
dlsastrous. Therefore, the two are common causes of group disintegration.
However, they also are causes of group institutionalization (Zygmunt,

.p. 265), as groups attenpt'so'preserve themselves despite their pro-
phetic setbdékST) Whether a group disintegrates or institutionalizes
depends upon its ideational and material Jesources as well as the
resourcefulness of the group and its members. E

One well known attempt to approach the partlcular problem of
prophetic dlsconflrmatlon is that of Festinger and his colleagues.

They examine the problem faced by deeply committed%believers who ére

"presented with evidence, unequivocal and ﬁndeniable evidence, that

[their] belief is Qrong" (Festinger, p. 3). In these situati;ss

people feel extreme dissonance between their beliefs versus their

experience in.the world. As a result of this disparity,'pelievers
will make "determined efforts to eliminate .the dissonance, or?*%(
least, to reduce its magnitude" (Festinger, p. 27).' Some may simply
abandon their belief, Some even may be able to block the fact that
the prophecy has not been fulfllled. Still others may reduce the
dissonance by rationalizing the discrepancy. However, often a group
will launch a zealous campaign to convince as maﬁy others as possible
that their belief system in fact 1s true and'correct._ Simply put, ‘the

more people a group can convince that something is true, the more -



validity the particqlar belief gains,*déspité apparent evidence £B
thf con¥raxy (Festinger, et al., pp. 27-28). 'Festiﬁger is claiming
that under specific cqhditions;qf‘obvious disconfirmation pof a beiief,
a group may'step.up ité prosef;ﬁgzakion efforts. If it does it is
: at;emptihg to receive support through sheér numbers for the fact
that its belief is still valid (Festinger, et al., p. 28).
| Festinger's :heorf istpreﬁised:on the claim that-there are times
during which believers clearly perceive that thei¥ specific beliefs
‘Ar prophecies have been disﬁroven, invalidated, or clearly refuted.
It is against this premise that Zygmﬁnt criticizes Festinger's thgpry,
_corrgctf??pointing out "that the empirical evidence--evidence of
the senség—-and even the testimony of common sense afe often qui%e
ambiguous and subject to alternative interpretations" (Zygmunt;‘pt
247]. Furthermore, the prophecieé or claims themselves may be "elaborate
but staﬁed in imprecise terms" (Zygmunt, p. 247), thereby allowing
for quick reinterpreégiion, feemphasis, or-aefbcus {see Worsley,
pP. xx). As well, the group may weavé its unfulfilled claims into
much larger belieg-systems or ideodogies which contain assertions
thatqgre unaffected by tﬁe‘disconfirmation. Finally, Zygﬁunt indicates
'tﬁat the believer may. see validation df his or her claim throﬁgh
"other types. of c;nfirmiqg evidence" (Zygmunt, pp. 248). Corifirming
ev%dgﬁce,might include various kinds of miracles, visions, etc.
In§$uﬁﬁg£y, Z?gmunt”ééserts that qillenérian grdaps, by dra;ing upon
" their own ideologicai-resources", essentially can leave their "millennial
hopes inéaot"}if thék have "ideological}y rationalized, exp{ained;

reinterpreted, or dgnied" their prophetic failrues (Zygmunt, p. 248;

. see Talmom, p. 529). i
Ry’ .
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In these cases where a gro eriences an "a?parent" dis-

confirmation of a frophecied belief, one 9f four responses will occur,

First, the éioup’ma? actually acknowledge that it was incorrect in

believe that the prophecies will be fulfilled sometime

in the distant futﬁrg,(see Worsley, p. xx). Therefore, the movement

-

will still maintain its essentjal faith in the dynamic of prophecy

(Zygmuht,?p.:zﬁo), but now beieve in a prophecy that is not easily

. ' N
falsified. With the prophecy of the millennial arrival projected into
the distant future, the group's éelf—image.will change. Now that the

fulfillment of prophecy is not imminent, the group's worldlf mission

‘-5, 1s no longer a temporary one., It may come to see itself as having

"the responsibility of mzintaining and spreading the faith until

the time for cEmplete fulfillment finally arrives" (Zygmunt, p. éés).
o - Second, the group may acknbwledge disconfrimation, buf blame
it on some particular cause. By doing so, the group soon can initiate
strident efforts to correct the cause of the failure. For instance,
if the group places blame-on ;ﬁ external grdup of people, it will
initiate a round oé hostile, challenging, or proselytizing activities
against them. At the same time that a group places blame on something
or someone else, it enters another period of prophetic anticipation,
this time believing that the cause of the first failure soon will

be removed. However, it rTuns the risk of stimulating persecution as

a response to.its new agitation&, and if they occur, they m;§ help
solidify the group éven further. 'If the'g;oup places blame on internal

. R N R . . .
factors, then it will imitiate a period of purgation and purification,

perhaps involving a re-examination of the techniques it used to make



the calculation. In either case of a group placing internal or extermal -

'biame, it still maintains a belief in the legitimacy of prophecy,

Bom, ¥
‘\*\.::’

removed'éheVQbstacles (Zygmunt; .pp. 261-263).

be_lie_virig that its expectations will be met once its members have

The third response.a group can make to what may'appear to
non-members as a.disconfifmation of prophecy'is to prﬁfess that
its claims in fact have been fulfilled, if not completely than at
least in part. While the objective facts méy have appeared to indicate
otherwise to an ouﬁsider, f&r beiievers the prophecy is so intertwined
with larger beliefs and symbols that they can adjust their inter-
pretations accordingly. Howevef, the believers who adjust in this
waf only are persons who live "in an ideologically structured and
socially insulated env&ronment" (Zygmunt, pp. 264;'263-264).

Finally, the group siﬁply may disband. Eﬁdugh of its members
lmay recognize the disconfirmation for what it is, and it simply may
disintegrate. Tﬁe group may see itself as a failure, and feel defeated,

lost, and misguided. ‘ T

Summary _ ' ' ' .

While a hajor strength of Denton Morrison's relative deprivation
thgory is that it explaiﬁs the psycho-social conditions under which |
millenarianism arises,_almajor strength of community-building theories
such as Kanter's or Lebra's is that they explain the internal organi-
zational and social development of millenarian groups; Community-
building theories are particulariy useful .in sPeciinné the functions
that millenarian ideas play in millenarian groups' de;elopment,

activities, goals, and self-concepts, as well as in their members'
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self-images, Coﬁsequéntly, mu%h of the ﬁaterial in tﬁig_chaptér
"has been borrowé&\from several éonmunityébuilding perépedtives.

People join a millenarian group by cﬁnvérting to it. ~Tﬁey
'_undertake\a number of activities to show their commitment to the grbup
‘at the same time that the. group is trying to ensure that they become
anchored quickly into a suppoftive environment. Once they are hembers,
é strict moral discipline is imposed upon them by the group, one that
includeg sexual proscripfions and numerous.occasions for collectivé
mortifications.

Symbolic leaders serve as sources of ingpiration for converts,
as well as for gr&up members in general.. However, other kinds of
leaders, functi;nal ones, providé tpe daily direction the group
needs in order to perfors collective tasks. While some persons in
a group hay perform internal leadership tasks and otherS concentrate
on external leadership activities, it can also be that-one person
" serves both internal and ex;ernal leadership roles at the same
timg; Similarly,‘one person can serve as both a symbolic and a
functional leadef, or different people can serve in each capacity.

By performing their tasks or serving as symbols, leaders
receive prestige within the group. Prophets,-in contrast, concern
themselves primarily with delivering divine messages, with little
regard for whatever prestige the group might give them. Messiahs
~ differ from both leadérs and prophets by ser&ing as salvific intermediarieg
between the heaﬁenly and the earthly realms. All tﬂ;ee figures caﬁ
‘appear in one movement, althoﬁgh théir.chronblogical and functional
relatiénships are hard to predi;t. 3

Often. appearing among the ranks of the group's symbolic and



functional ieadéi; are its recruiters and proselytizers. ‘The important
conversionist functions they serve explain why groups have important -
financial and emotional investments in them, even as they themselves
‘have significant personal investments in their own activities and
successes. However, the recruitment of new members ié'but one of
severai important internai and external tasks a group must undertake ¢
in an attempt to ensure its survival. As wéll, it mst resocia}ize
and control its members, punish deviants, and‘come to agreement

. i
upon its basic doctrines. Furtﬂernbre? it must make financial and
property decisions, and attempt to regulate its relationship with
external authorities. - ’ '

The gfoup's aﬁility to control its members becomes increasingly
important the longer the group exists. In addition to members' ten-
dencies.toward occasional psychopathqlogical behavio;rs, a group's'
cohesiveness-ﬁay be threatened by factionalism, hostility between
members, and waning confidence in the group's millennialist claims.
Hoquer;.éhe group may.alleviate these internal tensions by projecting
their hostilities onto an outside enemy, especially if that enemy
persecutes the group. ]

Despite prophecies, miracles, and othér signs, eventualiy a
grgPp must face either a disc?nfirmation or a non—conéirmation of its
millennialist claims. As a result, a group might disband, but usually
its claims are so woven into é complicated worldview Fhat it will |
. seek to cgnfirm_them in new ways, or somehow adjust its beliefs to

explain the apparent non-confirmation of prophecy.



CHAPTER THREE

. AN ANALYSIS OF THE EARLY YEARS OF QUAKERISM

Introduction

A Methodoiogically, I will proceed in this chapter by analyzing
the evenfs of Quaker history through particular aspects of millenarian
.theories that appear in the first two chapters. My major sources on
Quakerism include at least four standérd Quaker histories: Henry

Cadbury's revised editions of William Charles Braithewaite's Beginnings

- of Quakerism: (BQ) and The Second Period of Quakerism (SPQ); Hugh

Barbour's The Quakers in Puritan England (QPE); and the valuable

compilations and commentaries found in Hugh Barbour's and Aurthur 0.

Roberts's Earlx;ankef Writings: 1650-1700 (EQW). In addition to

these histories, I have used-a selection of other histories, commentaries,
and original sources.
I anticipate the criticisms by historians that a work of this

broad scope camnot do justice either to the richness of the period or

the nuances within Quaker history, and I am sympathetic to such critiques.

However, my purpose here is more sociological than historical, even
though I rely on historians quite heavily. I use their information

in an attempt to locate specific themes within the early period of
Quakerism; themes that a sociologist would ekpeét to see in millenarian
groups whose members remgin living within‘;he larger social community. :
I would be cautious in applying the contents of my theoretical discuséion

too far outside this scope, although probably it would be useful in
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lim;ted ways (see Kanter, p. 219; F. Hill, p. 272).

I hope that historians understand why I havé been so selective
concerning the facts I use, and that'they realize the ones I have
chosen do not lead to major dlstortlons concerning Quaker hlstory.
But I'also hope that my sociological orientation provides them,wlth
important themes upon which they can write in detail. For the sociologists,
I hope my analysis provides concéptual-frameworks and.meThodongical
techniques that have applicability beyond this limited study. Ideally,
my conceptual framework should have utility for analysing the formative
years of manx.other millenarian movements, groups, and sects whose members

&

continue to live in the community.

Quakers and the Millemnium

. Norman Cohn has noted that sociologists aﬁd anthropologists
use the term "millenarianism" to mean a type of salvatioﬁism or
e§chatology that is imminent, worldly, collective, miraculous, and
total. Groups that believe in a ﬁillenarianist salvation consider
themselves to be infailible, superior to the rest of humanity, andn
exempt from human accountability. Cohn has further noted that messianic
figures often appear in these groups, and when they do, the groups
tend to take on a decidedly revolutionary tone (222553 Chépter Cne:
"Millenafianism and the Millennium"). _

Quakerism's eschatology was decidedly millenarﬁhn, but'iks

distinctive characteristic was that it was twofold. On the one hand,
Qﬁakers were gonvinced that God was going to return, as Christ, to
"judge and transform the world" (QPE, p. 182). In these worldl}

expectations,- they share the traits that Cohn describes. On the
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other hand, they believed that, within their hearts and souls, Christ

alréady had returned, passed judgement, and begun his reign. In

their perscnal experiences, therefore, Quakers beiieved in a realized
eschatology, one that had airead} colme to pass. The terrgstrial
millennium would institute on a2 global scale the salvation that
Quakers-felt within theﬁselvés. The two-eschatologies'were intimately
related, but distinct examples of both appear throughout the early
Quaker literature. ' |

Beginning with the térrestrial, expected millennium, Quakers
anticipated its arrival at any moment, certainly within their lifetimes
ééee Ball, pp. 201-202). The fiery and miraculous Day of Judgement
for all the world was soon to occur, duriﬁg which the wicked and the
unrepentant would be puhished. All people had to repent, or else
they would suffer eternal dammation.

A leading Quaker of the era, Edward Burrough, was but one of
many Friends to write tracts that reflected these beliefs. In one
piece he directed hiqagdménitions to '""the poor desolate soldierg"
who, in his-eye§fraééﬁérately'needed to repent, since they iived
"in lying, in swearing, in dnmkenne_ss, in. whoredom, in o;;pression,
and in the wickedness of the world". He warned them that '"the dreadful
day of the Lord God is coming....With the'strenéth of indignation
and fury you Qill be besieged, and fearfulness will surprise you".1
Judging from the large number of soldiers that eventually became-

Friends, perhaps many of them heeded his call.

1'I‘he Visitation of the Rebellious Nation of Ireland (London:
Giles Calvert, 1656), no. pag.; quoted in EQW, p. 92.
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One point that Burrough did not specify in his call for re-
pentence was the-exact date the Day of Judgement would occur. In
fact, no prominent Friend ever did. For instance, in 1652 George
Fox, the person generally regarded as the founder of Quakerism, even '
rebuked another Friend for his precision in pinpointing the Judgement
Day to be coming on December 1 of that year (BQ, p. 147).
What mattered more to Quakers than identifying when Judgement .
Day would arrive was determining who would enjoy eternal:life with
Christ. In this regard, not only did Quakers consider themselves to
be among the saved, but they also saw themselves as the vanguard of
the world's redeemed. As William Dewsbury put it, they were the
"saints and children of the most high God,. whom he hath called and
chosen out of the owrld...".2 Quakers, Dewsbury writes, were members
of God's.army, working under the commands of Christ:
Now is the Lord appearing in this day of his
mighty power, to gather His elect together, out
of all forms and observations, kindreds, tongues
and nations; and is msking up his jewels, his
mighty host, and exalting Jesus Christ to be
King of Kings, to lead his Army that he hath
raised up in the North-of England....3

.t

The terrestrial millennium about which Friends such as Dewsbury
and others wrote borrowed heavily from passages in the Book of
Revelations. Yet many Friends used these same passages to express

their experiences of having already realized the rule of Christ within

“Nilliam Dewsbury, True Prophecy of the Mighty Day of the
Lord (1655), p. 1; quoted in EQW, p. 93. Many Quaker tracts such
as this one do not cite the place of publication. However, in most
cases they were published in London.

3Dewsbury,' p. 1l; quoted in EQW, p. 93.
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their own hearts. Not only were the events prophesied iﬁ Revelations
aboui to occur for the gnt;re'wofld, they already had occurred fbr
Quakers as inmward events. In short, Quakers "witnessed later day
eveﬁts taking place within themselves“.(Ball, P- 2091. .For Friends,
the interior experience of Judgement and redemption had a far greafér
value than did the expectations of the wgrldly sa;vaﬁion that was
coming. Their'internél_experiencés were proof that God's promised
Teturn was ah(:ut to occur.

The‘rgalization of efernal life as a result of an intermal
judgement is expressed clearly in FranEiS'prgill's 1655/64 conversion

account, The Inheritance of Jacob Di;bpvered After His Return Out of

‘_gxg_: As the title 1tself suggests, thk work is laced with biblical
1magery In 1t he says that he experienced oth the terror of the
apocalypse an@g:he pzin of the crucified Chrlst, all of which led to
the birth of.a’"neQ man" into eternai life., "Eternal 1ife was brought
in through death and judgement...and the holy law of God was revealed

mto me, and was written in my heart" (quoted in EQW, p. 174).

4As Perry exp1a1ns, up until 1752 the British Isles followed

the Julian calendar, beginning the year on March 25. After 1752,

the English accepted the Gregorian Calendar, starting the year on
January 1. Today the Christian worlid still follows the Gregorian
system. Problems arise, however, when discussing dates between
January 1 and March 24 that occur prior to 1752. Therefore, many
scholars givé both calendar years. For example, "January 1" might
appear as January 1,°1655/6. Precise dating of Quaker material is
made additionally difficult by Friends' rejections of the "pagan"
names of the months, and instead referring to the months in the order
of their occurrence (e.g., First Month, Second Month, etc.). In this
process they referred to the entire month of March as First Month,
even though only seven days of the new (Julian) year fell within

it. Needless to say, the process of transferring the numerical
month-references into the more traditional name references can be
tricky. See Penney, Journal I, pp. xli-xlii,. ?
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Onelcontemporary writer on Puritanism sees_within_Howgiil's
conversion ‘''the entirebrange of sevepteenth‘ceetury eschatological
expectation appear[ing] here as the direct and%personallfuifillment.
Tﬁe iest days hare ;;ssed, Christ has eome, juﬁgement and wratﬁ-have‘
poured forth, a new creation is here, and all ?ithih the exberience
of one'man" (Ball, p. 206). Howgill's account{presents in graphic
form the overriding importance Quakers 3551gned to their 1nner exper;ence
of divine, salvific judgement. 'ﬁ

Howgill and others like him were certa#n that they had gaineq
eeernal salvation while still living. To real%ze the fruit of God's
bleesings, they did not have to wait until aftgr the resurrection of

the dead at the end of time. They already had%realized salvation,

despite the entrapments and sins of the world.| Living as they did in

\

the V1V1dness of God's kingdom, "Quakers ' apocaiypt1c1sm was not a mere
negative reaction against evil" (QPE, p. 184).F Reeher, it expressed
the certainty and the dynamism of people convi&?ed that they were _
justified by God (supra, Chapter Two, "The Roléiof Millenarian Ideasg’
in the Formation of Communitg Identity'). Thus; as the Quakers awaited
the millennium, their apocalyp%icism allowed theﬁ to transcend the world
as it enabled thee to endure its corrupfhess. |

Quakerism!s realized salvationism has 1ﬁportant ramlflcatlons
for general mlllenarian theory. This is not true of 1ts expected
terrestrial millennial expectatlons, since they tesemble the f1ve
characteristics of millenarianism that social scientists anticipate
finding in'such groups: belief in an'imﬁinent, eofldiy, collective,,

miraculous, and total salvation. But a realized,ipersonel eschatology

differs from an anticipated, worldly eschatology by the fact that the
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expected terrestrial events of the final days move powerfully within
_people's souls as direct and vivid experiences. ' Keeping both kinds

of salvation in mind, the definition of-millenarianism that Cohn

cites as current‘among sociologists and anthropologists is one that
emphasizes the terrestrial expectations at the expense of the realized
experience. A better definition of millenarianism would be “an imminent,
miraculous, collective, and total redemption that a group of believers
feei will soon affect all people in the world but which "the elect®
might already feel they h d'fealized prior to the worldly event™.

‘The définition carefully avoids mentioning messianic figures, but it
does so for good reason. As the next seqtion will show, they are not

necessary figures within millenarian movements.

Messianism in Quaker History . :

While Cohn notes that many of the medieval millenarian .éroups
of the Rhine valley contained messianic figures (p. 53), Talmon
states in no uncertain terms.that "most millenarian groups are messianic"
(p. 528). Therefore, for this study we must determine whether early‘
. milleharian Quazkerism contaired a messianic figure, and then gompare
our findinés:with a more detailed examination of the two researchers'
statements, | . \ ,

Although our>investigation must concentrate on dete;ming whether
Qﬁa%ers ﬁelgithat an actual messianic figure appeared within their
movement, all the while we must keep in mind that during this time
in England many people within different social classes and backgrounds held

a general messianic expectation (Lewy, pp. 130-133; Capp, pp. 23-49).

Since issues involving Quaker meSsianism gain their proper perspective
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- only if we place, them within this larg'er.socio-cultural climate, it

-

is to this task that we first turn. . E
i People of the time were saturated with the language and .
stories of the Bible, and the availability of several English transla-
tions (among them the popular Calvinistic Genev%.aiﬁle of 1560, and
the King-Jameg Version) made its contents common knowledge for the |
genexal populace. Amidst periods of turmoil, disorien;axion, and har, )
people turned to the Bible for comfort, and certainly the decades
preceding the appearance of the Quakers was such é period (see C.
Hill, 1961, pp. 145-161, 521): |
| Times had been hérd in England. Between 1620-1650 ‘the English
were under_gon;inuous financial burdens as a result of poor governmental
'monetary management, James-I's (1603-1625) attempts to side~step
Plz_ugliament throug}i various economic schemes involving import taxes:
. and monopoly ch-arter_s adversely affected ‘the ‘economy, and the lives of
the general populace suffered as a consequence (see C. Hill, pp. 317-321), .

Continued deterioration of the financial situation occurred under

- Charles I (1625-1649)., The Anglicans church's fiscal abuses persisted;

B 5Anglicanism, also called Episcopalianism or The Church of England,
dates from Henry VIII's assertion that the King od England was the "supreme
Head of the Church'" in the country. From that time, and up through the
period of our 'study, issues involving licanism were among the bitterest
of the age, especially its relation to othér forms of religious expression.
Basically, its doctrines were: (1) the monarch was the head of the Church;
(2} the system of bishops was its main governmental body, answering only
to the monarch; (3) church government was to;use as its model the first
six centuries of the early Church, flavoured} as it was, with notions of
divine right; (4) the only authorized prayers were those found in the Book.
of Common-Prayer; (5) certain formalities, including ministers wearing :
surplices, were obligatory; and (6) priests. could marry. In late 1643 the’
Long Parliament (November, 1640-Decepgber, 1648) rejected Anglicanism by
adopting The Solemn League and Covenanty a dqspment that promised to install
Présbyterianism (see footnote 7) in England In return for Scottish help in
defeating Charles. Anglicanism remained illegal until the Cavalier Parlia-
ment, under Charles II, reinstituted it in 1662. The *Act required that
ministers and schoolteachers swear agreement to all thdt was containedgin .
the Book of Common Prayer. ! - '

[
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and ex sivé'fiﬁes marked the ill-fated king's reign. No doubt the .
Civil N. ye#rs ohly added to thé'financial woes. Trade was dlSIUPtEd‘
and the parlalmentary excise tax levied to raise funds for the New
Model Army6 boosted many items of popular consumption (C. Hill, 1972, | ) -
p. 107}.. In addifiqn, the harvest~of 164'8’ was critically i)opr, and‘ | |
many of the paxiiamentary §oldiér; found themselves retuining home to
hunger and unemployment (C. Hill 1972 p. 108).
Along with grow1ng economic hardshlps England had undergone
150 years of religious repre551on persecutlon, and uncertainty,
Cathollcs were widely dlstrusted and usually outlawed, except of course

under Bloody Mary's re1gn (1553-1558). Al1l the whlle the relatlons ip -

between Angllcan1sm and Purltanlsm grew to one of the bitterest deba es

of the eraf especially dur1ng the reigns of James I and his son Charl s I.

1
)

The New Model Army was what its tltle implies--a new mudel on which
to bUlld a fighting force. Prior to its formation by Parliament in 1645,
armies had been composed of ill- d15c1p11ned poorly trained militia men,
often whose interest 'and participation in a battle was only‘because it
was being fought on their homeland. Dissertion was high. Officers
often had obtained their positions as political appointments that had
little to do with their military skill. In contrast, the New Model
Army was a national, not a local, army, controlled by skilled officers
who trained their troops and maintained discipline in the ranks.
Promotion was on merit, not favoritism. Soldiers received a salary
(or at least were supposed to). The cavalry was composed of men whose
social standing generally was higher than the infantry's. Often
cavalrymen were yeomen and craftsmen, and usually were volunteers. ?
They were known for their strong Puritanism. The infantry, the foot
soldiers, probably lacked thé stern Puritanism of the cavalrymen. Most
had been impressed into -the Army and they received a meagre salary.
In total, the New Model Army numbered about 22,000 men.: All the -soldiers
must have éxperienced a widening of their soclal political, and
religious horizons, since they were ‘taken .out of their local villages
and towns, befrlended by men from distant locales, and fought, side s
by side with men of social prominence, for a mational cause, Independents’

5(3 . i . - .

and Sectarians dominated the ranks, and they formed a fbrmldahle opposi- S~
tion to the Presbyterlan Parllament ,that issued their pay. Cremwell - e
was' second in command, leadlng the cavalry See'Shaw, pp. 22-26.- S . ;
. ‘: r. ‘ . . l‘- . ..‘-¢ . N A_' \".._ v . i
m c #&L oL . - oo R
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Various forms of non-Anglican protestantism, especially Presbyterianism7
and other forms of Calvinism, were becoming increasingly visible, but
the repressive High Anglicanism of Charles I's trusted and powerful
archbishop of_Canterhumy, William Laud, poisoned the religious atmosphere
{Gooch and Laski, pp. 79-86). VNevertheless,llargé numbers of people
sought religious fellowship among diverse sectarian groups (see QPE,
Pp. 26-28), which one contemporaneous count put at 199 (cited in Vann,
1969b, p. 7). There was so little religious agreement amonést the
general populace that even Pﬁrliament's attempt to supplant Anglicanism
with Presbyterianism was doomed to failure. Adding to the religicus
tension was an awareness of the viclence and mass destructiveness of
the Protestant versus Catholic Thirty Years Wax (1618-1648) raging on
the Continent.

Viewed togetherlthese were all signs to the people that they
were living in the terrible and traumatic times immediately prior to
the Second Coming. Scripture was soon to be fulfilled. Many people
saw the‘beheading of Charles I in January, 1648/9 as the removal of
the earthly king (Rev. 19.19) in preparation for the Heavenly King
(C. Hill, 1972, p. 96). English citizens from all walks of life felt
that they were living in the final days.

In this highly charged chiliastic atmosphere, Quakers experienced

7Presbyterianism, or High Presbyterianism, ''believed that
church rule by synods and assemblies was ordained by God in Scripture.
Scotland abounded in High Presbyterians...."™ (Cook, pp. 337-338).
Genérally, they opposed a wide religious toleration. Some Presbyterians
simply were, as Cook claims, "Broad Churchmen temporarily disaffected
from episcopacy'" (p. 338). However, they may have been quite numerous
at the onset of the Civil War (see Brailsford, pp. 28-29), and were
still a potent force all during the Commonwealth and the Protectorate.
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the purifyihg and redeenﬁng Light of Christ-move witﬁin tﬁeir ;ouls,.-
and expressec_i their experience and their expectations in the general
apégalyptic language of the day (Ball, p. 195). Early Quaker writings
were replete with apocalyptic imagery. Fox constantly spoke of himself
as the son oflGod (a title that James Nayler-applied fo himself as well},
and in a letter io Cromvell written in February, 1655/6 Fox adds
to this appellation that his '"kingdom is not of this world“ (quoted
in BQ, p. 79). Furthermore, some Quakers in the 1650's referred to
him in messianic, Christ-like languége{ one letter written by his
future wife, Margaret Fell, contains references to.Fox as ‘the bread )
of life", "our dear nursing father", "fountain of eternal life";
"father of eternal felicity", and that one who "alone is our life and
peace™" (quoted in BQ, pp. 104-105: see Nuttal, 1946, pp. 18£;182).

Extravagant language of this type does not necessarily prove
messianism within the early Friends. Extravagant language, especially
in religious circles, was common. As Nuttal says, the people‘of the
time "felt passionately and wrote vehemently; and, in seéking to
recover and to express a religious experience of the bibliﬁal type,
they naturally adopted a biblical phraseology, itself ofte; extreme,
which they knew in a version still consonant with contemporary usage"
{1946, p. 182). Therefore, the existence of such suggestive phrases
by Fox and Fell does not by itself prove messianism within the early
Friends.

Nonetheless, given the Quakers' extravagant language and the
widespread millenarian expectation, it is not surprising that some
people would see certain prominent Quaker leaders as messiahs. While

some Quakefs may have set Fox "in place of the Spirit of Christ”
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(Watkins, p. 172}, it is clear that a small nuzber of Quakers regarded
James Nayler as the meSSi;h, even though Nayler may not have seen
himself in this way. The incident of Naylerfs Christ-iike ride into
Bristol is among the most extravagant religious displays by a Friend
in the é;a; and Nayler's prpmiﬁence‘within the movemept'ét the time
makes iﬁ an important event to examine.,

His ride into Bristol on the back-of a2 donkey, modelled after
Christ's ride into Jerusalem (Matt. 21;1—11), took place on October 24,

ke .

1656. In front of the donkey walked two women, who spread rain-soaked
garments before it. Earlier, Nayler had cut his beard in a short-
forked style and let his hair grow long, both in aggordance with a
contemporary account of Jesus' appea.rance.8 In addition to the two
women, five others were participating in this messianic procession,
and together the seven were chanting, "Holy, holy, holy, Lord God of
Saboath" (quoted in BQ, p. 252).

Because of this demonstration of religicus extravagance, the
party was bromptly arrested, and the next day the magistrates began
an examination of Nayler. His answers befuddled them: Question:
“Art thouh the only Son of God?" Answer: "I am the Son of God, bwg
I have many brethren." To another question Nayler replied "The Lord
hath made me a sign of His coming, and that honor that belongeth to
Christ Jesus in whom I am revealed may be given to Him, as when on

earth at Jerusalem, according to the measure" (quoted in BQ, p. 253).-

Unsure about what to do wi;;ﬁ;hg\i\ -proclaimed "Son of God",

8The spurious document in which Jesus™hair and beard are so
described is the "Epistle from Lentulus to the Roman Senate'", cited in
BQ, p. 243, but compare pp. 504-565.
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Parliament was contacted about the matter. A parliamentary committee

of fifty-five s was established to investigate whether or not

James Naylef was a plasphemer. After several weeks of investigation,
the comnittee's report was received in the House onhggfenber 5.

Charging Nayler with having impersonated "our blessed saviour”, the

evidence initiated nine days of bitter debates, during which the incident

became the springboard for Parliament to attack the Instrument Governmerit9

9The Instrument of Government was .drawn up by the Army
officers after the failure of the Barebones (Nominated) Parliament
(December, 1653). Politically, it contained a threefold distribu-
tion of power between: (a) a Lord Protector, the first one to be
Cromwell, “who was to rule for life; (b) a continual Council of
State, whose fourteen members were named in the Instrument itself
and were to serve for life; and {c) a 460 seat Parliament, that
was to be elected by the traditional franchise (i.e., by men who pos-
sessed forty shillings of freehold land), except that Royalists
were excluded from either voting or serving in office. Religiously,
it called for the support of worthy ministers b¥ the continued im-
position of tithes (at least until another means of finance could
be found}. It granted & fairly wide religious toleration to those
who "'profess [ed] Faith in God by Jesus Christ'", unless the wor-
shippers were Catholies, Anglicans, or libertines. Its practical
consequences were significant. Congregational Independents (see
next footnote) controlled the Council of State, which was more _
powerful than Parliament. Parliament was comparatively weak, since
it could meet as infrequently as one five-month session every three
years. While Cromwell maintained control over the Army, on most
matters his general decision-making capacities were constrained
by the Council. The Instrument of Government's religious policies

were criticized from all sides. Presbyterians and Broad Churchmen (see

Chapter Four, n. 3) wanted to put an end to Sectarian religious
toleration and reinstitute tighter controls on the state religion.
Sectarians wanted tithes abolished along with the state church it
supported. Unfortunately for Nayler, he came to epitomize for
Presbyterians and Broad Churchmen all that was wrong with the Instru-
ment of Government's toleration policy, and they used him to attack
the Instrument of Government and the Congregational Independents

who supported it. See Cook, pp. 346-347; 352,

L4
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and thq»Cohgregational Independents'10 political dnmingﬁce under it
(Cook, p._352). _Eventually, it sentenced Nayler to.a brutal punishment,
and th;”res;ltant wounds he suffered, along with his nearly three
years of imprisonment, irrevocably damaged him. ; »

While Nayler's ride into Bristol had the appearance of a
messianic act, it was never accepted as such by the vast majority of
Friends, but was more comonly condemnéd by them. Quakérs throughout

the world were disheartened and discouraged by what he had done (BQ,’

pp. 267-268; QPE, pp. 64-65). Furthermore, Nayler's own testimony at

10The Independents, or Congregational Independents, were
a small and short-lived group of clergymen, senior army officers,
and their families. They maintained at least four doctrines that
distinguish them from the other groups of the era. First, they
believed that neither the episcopacy nor the presbytery had a basis
in Scripture. In fact, Scripture had not specified how churches were
to be organized.” Therefore, Christians who disagreed over specific
opnganizational issues'should be allowed to form congregations of
similarly-minded individuals. However, in these independently gathered
congregations, ministers were to have final worldly authority on
important spirtitual matters such as excommunjcation (Cook, pp. 338,
341}. Seccnd, another issue on which Scripture was silent concerned
the strugture of the civil government, meaning that as long as it
maintained ''law, order, property, morals...and religion....it did not
have to be a government of the saints' (Cook, p. 343). Third, the
civii government, in whatever way it was organiced, had an important
role to play in maintaining tru Christfanity.  Therefore, a system-
of tithes (or some other system off ministerial maintenance) was
necessary. Fourth, Scripture clearly specified certain doctrines
that were fundamental to Christian belief, and these doctrines were
to be taught throughout the land. They included belief in ''the
resurrection of the dead, justification by God alone, and worship of
God according to [a person's own willl]"™ (Cook, pp. 340-341).
Cromwell himself was a Congregational Independent, and, during three
years of his Govemment and t&e adoption of the Humble Petition and
Advice in the spring of 1657, Congregational Independents dominated
the pawers of government. They:first appeared in the 1640's, and
died in 1662 with the Act of Uniformity. This
Act cbliterated the doctrinal distinctions between the Congregational
Independents, the Sectaries, and some of the Presbyterians.
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the I-xearing implies t-hat he meant the ride ;ymbolically'(gee Ball,
p. 206), despite the fact that his accomplices probably took itl
literally.

Thereforé aside from the few individuals who followed Nayler, .
no clear examples of messianism éxist within early Friends. Nc_me;heless,
Nayler's ride, along with the messianic, apocalyptié¢ language Quakem
used, indicates the tension wu.'.t.hin early Quakerism between the mémbers'
inner experiences of Christ and their _t'errestrial, but never fulfilled,
messianic hope (Nuttall, 1946, pg. 182-183).- For most Friends, the _
inner appearanc; of Christ within their souls was suéficient to sustain
their faith, despite the non-appearance of the kingly Jesus.

Having established that, by and large, Quakerism was not a
niillenari:a.ﬁ movement, we can critically appraise Talmon's statement,
cited in the opening paragraph of this section, that "most millenarian -
movements are messianic" (p. 528). At least with regard to the Quakers,
. her statement is not true. Even though much of her pefspe‘ttive O?l
messianism is based on Cohn's work, she overgeneralized his findings.
Cohn, taking his lead frun! Weber, had not made the same broad generali-
zation as did.she, but instead was careful to point out that messizhs
""appealed particularly to the lower strata of society.” (p. 51; Weber,
1965, pp. 101-102). . Cohn's location of messianism within the lowest
socia-l strata is an impgnant‘qualification, aﬁd he.lps explain why
Quakerism was not messianic. LA . 7 .

If by "lowest strata" Cohn means “journeymen and unskilled
workers,'peasants without land or with little land to support them,
beggars and vagaboﬁds, the unemployed and those threatened with
L_memplojrment" (p. 59), then it was this group of people that probably

LY
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did not appear in any significant numbers among the early Friends.
Rather,variisans, husbandmen, énd the luwer_gentry seem to havL 5een
prominént among the membership; and much of th§>1eadership was .composed
of men (and a few women) of notable wealth.(Vann, 1569a, p. 90;-Vann,
1970, p. 163; compare Hurwich, p. 159;wCole, p. 39). In'shont,_neither
most of the Quaker membership, nor any of ifs leadership: was what
Weber called ""the disprivileged social strata to whom intellectualism™

is both economically and socially inaccessible" and to whom messianism

is particularly attractive (1963, p. 102; Cohn, p. S1).

Quakers' Orientation to Time

Millenarian theory suggests that-a groﬁp's vivid expectation
of an imminent millennium proviﬁes it with a éime orientation\thag
is bothlfuturistic and mythical. Christian millenarian éroups.believe
Christ is soon to_retﬁrn, and when he does he4hill judge the oppreséorsfj
and cBrrect the social and political wrongs they feel have been committed
against them. Members associate themselves with characters who appear
in their religious texts (often the Bible), and through these associations
they maintain a world view that is both ‘futuristic and mythical.
Particularly by identifying themselves with the saints and Christian
martyrs, millenarian groups consider thatii?s members will reign
alorgside Christ in his worldly kingdo&, as Christ fasses judgemeﬁ%
-on those persons or groups that previously had oppressed them. The
anticipated era resembles a golden age, spoken about in the group's
religious texts, and the present time of troubles is a transitional
one, during which the godly preéare for the ‘messiah .(supra, Chapter

One: "Conditions Influencing the Appearance of Millenarianism").

»
» .
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This theoret;cal material can be readily appliéd to inter-
preting the time orientation of the eail} Friends. Quakers, along
with Puritans; expected God's reign over all the éa;th to begin soon,
Where Quakers differed from other groups was in their belief that
within themselves Christ had already returned, judged their s}nfulness,
then freed them forever from it. Certainly Christ'wAuld soon rule
over all nations and peoples, since he had already appeared wi£hin the
hearts of Friends.

Because they saw in themselves the first signs of Christ's
imminent return, Quakers considered their present era to be one of
£ransition between the last terrible days and Christ's worldly rule.
Indeed, to-the Quakers, their rapid increases in members bore them
cut.' Barbour estimates that the number of persons "convinced of the
Truth", increased from only about 500 before 1652 to at least 20,000
by 1657 (QPE, pp. 181-182). By\early 1660/1, the number of Quakers

ay have increased to between 30,000 and 40,000 within a population of
about five million tgg, p. 512). . —
» The key.tO'underﬁtanding Quak5£s' historically mythical time
orientation lies in their belief that they had experienced Christ as
the Inner Light. They believed that the same Spirit that had operated
iﬁ ‘the Aposiles was also alive within them. Examples of this claim
abound in the Early literature. One of the most famous is the statement
) by which George Fox confinced Mérgaret Fell {July 1, 1652). 1In an
exchange betweén the two after a Puritan lecture in Ulverston, Fox
reportedly said to her, 'You will say Christ saith this, and the apostles
say this but what canst thou say? Ar% thou a Child of Light, and hast
walked in the Light, and what thou speakest is it inwardly from God...?"

(quoted in BQ, p. 101; see Nuttall, 1546, pp. 26ff.).
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-- . Given their-belief that they experieqsed the same Spirit that
moved the early Apostl;s, it is easy to understand why the early
Friends Believed themselves to.be the restorers of the true Church.
Fox, for instance, saw himself in a-r§1e comparable to Paul, and ﬁroté {
epistles to Friends throughout the lénd in much the same manner as
Paul had (Watkins, pp. 194-195).

While all Quakers géy themselves as following the model of the
Apostles regardiﬁg church organization (see Roundtree, p. 57; BQ, p. 308),
some additionally followed a literalist interpretation of certain .
apocalyptic and prophetic stories. Reading instances_in the 0ld '
Testament of Prophets wearing sackcloth as a sign of repentance,11

some Quakers followed their stead (Carroll, 1975, p. 314). Similarly,

some Quakers who read sbout prophets going naked took up the practice

(post, "Prophecy"}, but did so in part as protests against the religious
and political policies of both Cromwell and Pariiament (BQ, pp. 150-151).
Generally, préminent Quakers approved of men and women performing these
kinds of prophecies. For instance, a letter by Fox in 1652 clearly
shows that he approved of an instance of naked prophecy in Ulverson
as a sign '"gmongst you beforé your destruction cometh" (quoted in BQ,
p. 149; see"Carroll, 1977, pﬁ. 70-77).

In addition to identifying with the Apostles and the Prophets,
Quakers also identified with the Christian martyrs. We indicated

in our theoretical discussion that millenarian groups frequently make

this kind of identification, and Quakerism repeats the general pattern.

- Uearro11, 1975, p. 314, cites: 1Is. 3:24; 15:3; 20:2; 22:12;
: 37:1-2; 50:3; Jer. 4:8; 6:26; 49:3; Ez. 7:18; 27:31; Jonah 3:5-6, 8;
| but especially Rev. 11:31.
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Quékers felt. a kinship wiih\all‘p;rs;ﬁé-Qhrough the ages who had
been called hﬁeretics",;but who really had.been persecuted for their
faith in Christ. They identified with all those who had be-ex\"tortufed,
martyfed and burned, uhippéd_and'imprigoqéd, to.this day, who suffered
for conscience sake,” following the Lamb".}g .

In light of Quakers' identification 'wm; 01d and New Testament
figures, along with ‘their gxp;cpation éf Chriétls imminent  return, it
is accurate ta desc%ibe the Quaker orientation to ‘time as one which

was both historically mythical and linearly futuristic. Furthermore, Quakers

. saw the present era as an important period of transition as our theory

pfedicted they would. The era would soon mark the end of Satan's Tufs"
on earth and the beginning of Christ's reign as paradisical King of

all nations.

Inner Light and Biblical Allegory-

We have already stated that when Quakers described their
individual experiences of judgement and salvation, they used symbolic
language borrowed from Revelations. However, they used an even wider
range of Biblical imagery in their writings and in their interpretations
of public and private events, , Events had divine significance,
and they determined what the significance of each was by seeing in
it either symbols from the Bible or allegories of biblical stories.

Allegorical interpretation was common among the early Friends,

many of whom were converts from floundering religious groups that held

12James Nayler, An Answer to a Book Called the Quakers' Catechism
Put out by Richard Baxter..., p. 12; quoted in EQW, p. 280.

N

— - ) '
/ s
R [l



=

97.
doctrines which both allegorized biblical stories and internalized
, the coming of Christ as an event occurring within each person.
‘Gerrard Winsfaﬁley, the articulate leader of the Diggersl3 who seems

to have become.a Quaker sometime after 1660,14 believed the Bible

to be 'but a report of spiritual mysteries, held forth to the eye of

flesh in words, but to bé seen in the subs%antial-mafter of them by
the eye of fhb_spirit" (q;%ted in C. Hill, 1872, pl 143). Cer@ginly
many of the early Quaker converts were familiar with Winstanley's and
the Diggers' doctrines, and af least tqeﬁty—two former Diggers

15

became Quakers. Fox also recruited from Familist16 groups, and they,

like the Diggers, conceived of the Bible as allegory, as well as maintained

"that only the spirit of God within a believer can properly understand

Scripture” (quoted in C. Hiil, 1972, p. 27).

1°The Diggers, or True Levellers, were communities of land
squatters, pushed onto common- or waste-lands as a result of land
shortage, increased population, and poor causual labour opportunities
during the 1648-1649 depression. Their political platform called for
an end to private property, and for the establishment of a government
that held as a primary objective the elimination of starvation. See
C. Hill, 1972, pp. 107-150; especially p. 136; Berens; Sabine. On
the close religious affinities, despite political differences, between
Winstanley and Fox, see Sabine's introduction, especially pp. 33-34.

Y4vamn, 1959, p. 44.

1sHowever, "Diggers did not move en bloc into the ranks of

Friends. Of 80 names appended to Digger pamphlets or involved in legal
proceedings, -only 22 can be found among Friends" {(Vann, 1962, p. 68).

16The Familists, or Family of Love, 'believed that man and
woman might recapture on earth the state of innocence which existed
before the Fall..,.They held property in common, believed that all
things come by nature, and that only the spirit of God within the
believer can properly understand Scripture. They turned the Bible intc
allegories, even the fall of Man complained one contemporary....They
believed in the principle that ministers should be itinerants like the
Apostles" (C. Hill, 1972, p. 27); see Troeltsch, 1I, pp. 772-773,
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Quakgrg, like other Seetarians,‘beiieved that they had direct
inward -experience of God as’ Christ appearing in fhéir souls, and
thereby needed 96 mediating prigst to facilitate this immer knqwledge;
This use of allegory regardipg-Christ's life distinguishes Quaker
writers from the Pu;itan authors of the‘dgy who instead allegorized
the Song of Songs (éee Nuttall, 197%; PP. 21ff.£ Ball; Pp. 239-242).
for Quakers, Puritag eschatology was to become realizéd in the hearts
of all persons. '"'All', says Fox, 'must first know the voice crying
in the wilderness in their hearts'" (quoted in Nuttall, 1975, p. 528).

Quaker allegory‘extendéd beyond the internalization of the life
of Christ; symbolic bibliéal imagery pervades.their_writings. For
instance, in their spiritual aufobiographies, feelinéslcontrary to the
seed of God within them were describe& as "'the power of the serpent'"
or a "'flaming sword [Gen. 3.24] barring the way‘to.the Tree of Life
[gen. 2.9; 3.22, 24]'" (quoted in Watkins, p. 214). Most early Quakers
spoke of the final struggle‘of the conversion/enlightenment process
in terms borrowed from Revelations, (e.g., "'the fall df the spiritual
Babylon in the heart of the Harlot'" [quoted in Watkins, p. 215]).
Another allegory Quakers frequently used when writing about their
conversions-was '"'leaving the slavery in Egypt and traveling to the
Promised Land''' (quoted in Watkins, p. 16?}.17 What was thereby
attained by this conversion was the state of innocence in Christ Jesus
that Adam possessed before he fell (BQ, p. 38; Nickalls, Journal,

p. 27). After Quakers attained this original innocence, they felt

17See the discussion of Francis Howgill's 1655/6 tract, The

Inheritance of Jacob Discovered, After His Return Out of Egypt, in
supra, '"Quakers and the Millennium'.




» eternally freed from the very roots of sin, and began to wage the

Lﬁnb 's War (see ‘Rev. 17.14} in God's name. . This -war was "with the god

of this world" (i.e., Satan; [see Matt, 4.8]), particularly "with

»
_splrltual wlckedness exalted in the hearts of men and women, where

God alone should be...[see Rom. 1. 29]" 18

As did moriftradltlonal Puritan writers of the age, Quakers
ffequently W *IedJagalqst the antichrists, a biblical set of figures

found in 1 John 2.17 and 22; 4l3{ and 2 John 7. While Quakers identified

" the antichrists as both hireling ministers of the state church congre-

.gations and various other opponents, the charge was hurled beck against

them, as well as against the other sectarian movements and the propﬂete'
of the tlme (in addltlon to ‘the tradltlonal enemy--the Catholic Church,
the Pope, and the Jesu;ts) \ &/9

These numerous examples of allegorlsm demonstrate that Quakers
ueed allegorlcal_1nterpreeat10ns of scripture to infuse personal and
secial events with divine significaﬂce. Their use of allegory was
the in;erprefive means by which they situated contemporary events
within the framework of their sacred texts. -Allegorical interpreta-
tions-of events allowed them to believe that'they were living in a
sacred time (the period immediately erior to Christ's return) and a
sacred place (England, the New Jerusalem, where Christ would first
appear) . Ferthermore,.their allegorization of Christ allowed them to’
view impdrtant aspects of his life as both historical events and

personalized experiences. Thus, allegorization was the literary

18 ;ames Nayler, The Lamb's War Against the Man of Sin, (1658),
n. pag.; quoted in EQW, pp. 105,,;065

N\
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and cognitive fqbl.by which Frie;ds helped build their commmity identity
(supra, Chapter 2, "fhe Role of Millenérian Ideas in the Formation of
Community Identityh) as well as rebuild their peréonal identities
(222333‘Chapter 2, "Conversion tg a Millenarian Group'; "Resocializa-

tion and Commitment").

Relative Deprivation Theory and the Origins of Quakerism

Having adjusted Morrison's relative deprivation description
so .that it-is apg}icable to millenarian movements (séSra, Chapter

One: "Relative Deprivation--A Fresh Approach'), we c

i

place certai%\////

aspects of Quaker origins within the framework of theory. Social

historians can identify scme of the groups and sccial classés19

from
which the early Quakers recruited, and a modified version of. Morrison's
relative deprivation theory complements this research by ciarif?ing
the types of deprivations that might have stimulated thesq_perscns to
become Friends. We will proceed by identifying some of the groups

from which early Quakers gained considerable members, and then describe

the deprivations they might have felt that could have stimulated them to join.

19The most thorough study of the class origins of early Friends
appears in Richard T. Vann, The Social Development of English Quakerism
1655-1755 (Cambridge: Harvard U. P3pss, 1969), pp. 47-87. Others
include: Richard T. Vann, '"Quakers and the Sccial Structure in the
Interregnum', Past and Present 43 (May, 1969), pp. 71-91; W. Alan
Cole, "The Quakers and the English Revolution", Past and Present 10,
(November, 1956}, pp. 39-54; Judith Jones Hurwich, "Debate: The Social
Origins of the Early Quakers", Past and Present 48 (August, 1970),
pp. 156-162; Vann's reply to Hurwich in "Rejoinder" [to: ''Debate:
The Social Origins of the Early Quakers™"], Past and Present 48 (August,
1970), pp. 62-64. While these studies agree that early Friends
contained few if any members from the highest or the lowest social
classes, they disagree over the amount of involvement of the gentry,
artisans, and yeomen. Each of the researchers studies a different
area of England, and each uses a different methodology. Therefore,
their conclusions are not directly comparable.
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The Levellers and the New Model Army

One group from which the Quakers recruited members was the
farliamenfary army. Much of the army was composed of the 'common
people" (see C. Hill, 1972, p, 25),-and large numbers of thém, especially
officers and cavalry, were volunteers. The common people usually
21

were Baptists,20 Congregational Independents, or Sectarians,”  and

they quickly developed a socio-political consciousness under the direction

20The term '"‘Baptist" refers to two related groups, both of

whose origins were English, and a third group, better known as the
Anabaptists (see footnote 26), The General Baptists began around

1612, and in 1614 published the first plea for freedom of conscience.
They disputed the Calvinist notion of predestination, believing in a
more universal salvability. The Particular or Calvinist Baptists
arose around 1616. '"They desired complete separation of Church and
State, and a wide religious toleration, and greatly expanded the_ rights,
privileges, and functions of the laity, even to the allowance oflwomen-
preachers. They opposed tithes and 'hireling ministry', and had their
itenerant 'messengers of the Churches.' Denne, the most powerful
preacher among the General Baptists, advocated the doctrine of the
Inner Light in The Drag-net, etc., a book published in 1646, before
Fox had begun his public preaching' (BQ, p. 12}. The General Baptists
seemed to have contributed significantly to the ranks of the Quakers
(Brailsford, p. 638). In addition to these two groups, the term
"Baptists'" was loosely applied to the Anabaptists as well, probably
because all three groups held the doctrine that only believing adults
of moral integrity (and not children) should be baptized into the

Church. All three groups based their belief in adult Baptism upon
Scripture.

21 . . . . . .
The Sectaries or Sectarians is an inclusive term covering

many different groups. Their common element was their insistence

that religious worship be a voluntary activity among autonomous churches
separate from state control. They were against any national religion
maintained by the government. Therefore, they consistently clamoured
for the abolition of tithes (Cook, p. 337; see C. Hill, 1972, p. 72).
Quakers were the most prominent Sectarian group of the 1650's, See
post, "Relative Deprivation and the Origins of Quakerism: The
Sectarians'.
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22 By May, 1647 the Levellers probably had become

of the Levellers.
the dominant 'i"orce among thex;x (Shaw, p. 50). Even though the Levellers
were essentially destroyed as an organized movement two years later
when Cromwell put down the mutinied Leveller forces at Burford, their

politically volatile ideas lived on in the hearts of men and women

across the land.

Quakers increased in numbers soon after the Levellers declined
in strength, Littie doubt exists that Qﬁakers benefittéd, both doctrinally
and numerically, from their‘decliﬁe. ‘Throughout the second civil war,
Levellers had been influencial in the political debates, and at the

end of 1648 it seemed that.they were in a position to institute their

-~

22The Levellers were a political and religious group, perhaps
10,000 strong in late 1640's London, that attained much prominence
in the New Model Army. Mostly religious Independents and Sectarians,
they opposed a national church, instead wanting to select their
own ministers and actively participate in the affairs of their own
congregations. These religious ideas had their political counterparts,
and it is for these that they are most remembered. Their name comes
from their wish to obliterate, to level, class distinctions. They
called for a biennial Parliament elected by a common vote of all
free-born men at least twenty-one years of age, not just by the propertied
classes who owned at least forty shillings of freehold land. Phil-
osophically, they contended that social law, political bodies, and
sovereignty attained legitimacy only by the people's consent. These
ideas became the basis for widespread discussion among the common
soldeirs, who, by May, 1647, had elected representatives (known as
"agitators') to an army council so that they could press for their
beliefs. When the Presbyterian-dominated Long Parliament tried to
disband, under very unsatisfactory terms, the Independent and Sectarian
New Model Army, the soldiers mutinied under Leveller direction, and
the officers reluctantly joined their men. For the first time in their
lives, the common people had some say in their political destinies.
However, over the next two years their political power peaked, then
waned, and, ultimately, they were unsuccessful in implementing their
levelling policies in either the army or the country. Several Leveller
mutinies occurred, but their crushing defeat at Burford on May 14,
1649, marked the end to any semblance of an organized movement.
Their most prominent Leader, John Lilburne, converted to Quakerism
in 1655. See Shaw; C. Hill, 1972, pp. 69-70.



103.

radical pélitical and religious demands (Shaw, pp. 73-75) . However,
they were outmaneuvered by the Grandees, the army officefs, and by

the end of 1649 they suffered a series of political deféats,‘many

at the hands of Cromwell, from which they could never recover.

Having once been a powerful political force, the Levellers deteriorated
into a shattered and disofganiied party.

The same man who had lead the oppbsition to the Levellers--
Cromvell--was soon to assume leadership of the country. Any opportuni-
ties the common people mighf have had for obtaining a voice in the
?merging social arrangement were dashed. As a consequence of a rapidly
changing social environment in which the common pecple could not h;pe
to realize any direct political or social power, many turned to biblical
prophecy, longing to be saved by God. For some, the Quaker doctrine
of the Inner Light served this salvific, religious function (Brailsford,
PP- 637—640).23 For others, the charged millennialism (and reformist

hopes) fo the Fifth Monarcy Men24 were more akin to their revolutionary

23See the excerpts from the letter, now in the British Museum

{(Press Mark 4152 b.b. 109), addressed ""To the Generals and Captains,
Officers, and Soldiers of this present Army. The Just and Equal
Appeal, and the state of the Innocent Cause of us, who are now persecuted
amongst our Brethren under the name of Quakers.", cited in Berens, p. 85.
Berens approximates the date of the letter to be at the time of, or a
little later than, Winstanley's 1649 tract, A Declaration of the Well-
Affected in the County of Buckinghamshire. The copy of the tract that
Sabine reprinted im his book had been assigned the date ""May 10" (see
pp. 641-647)}. Interestingly, Braithwaite, 1971, p. 142, claims that the
term '"Quakers" was not applied to the "Children of Light™ until 1650,
but the term appears in the letter that Berens cites, and which he
appears to be dating in 1649.

24The Fifth Monarchy Men saw themselves as the establishers of
God's reign on earth as prophesied in Dan. 2:44: "and in the days of
these kings shall the God of Heaven set up ‘a kingdom, which shall never
be destroyed: and the kingdom shall not be left to other people, but
it shall break in pieces and consume zall these kingdoms, and it shall stand
forever''. To them, God's reign meant Christ's 1,000 year rule, as
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demands (Brailsford, pp. 632-637; but see Capp, p. 230). T -
Becahse fhe Levellers experienced a sudden d;terioration in
their political opportunities, we can speak of the deprivétion they
felt as "decremental", in whichwopportunities declined faster than
aspi;ations. In response to it, some Levellers and their sympathizers
became Friends (see BQ, p. 228, et al.). Richard T. Vann (1969b,
p. 14} has identified 95 early Quakers who had been in the parliameﬁtary
army, but certainly there were evén more about which Qe can néver kngw .
Yet,'we do know that some of them, such as George Fox the Younger, '
had been Levellers, and John Lilburne, the Levellers' vociferous
‘(and in the end, tragic) leader, converted to Quakerism in-1655.
Using the terms of our relative deprivationltheory, the members
of the Sectarian groups experienced aspirational deprivation, beginning

after Charles's defeat in the first civil war and lasting through the

first years of the Restoration. Although the Sectarians hoped that the

24 Cccnt']predicted in Rev. For the most part this group was
peaceful, but it is remembered for its radical element. Fifth Monarchists
were a small but radical (and vecal) minority in the Barebones!
Parliament (sometimes called the Nominated or Little Parliament)
of July-December, 1653. The Monarchists were efficient and well-
organized, and their continued efforts to initiate the removal of
unqualified ministers caused the majority members to dissolve the
assembly and turn its powers over to Cromwell. By July, 1656 radical
elements were brewing the overthrow of Cromwell's government, which
they considered to be Babylon (Rev. 14:8; 16:29; 17:5; 18:10), The
major plot, led by Thomas Venner, was uncovered on April 9, 1657.
Cromvell dealt with the instigators leniently, imprisoning but not
executing them. Vemner was released in Fehruary, 1658/9, and soon he
and his colleagues were busy plotting again. On the Feast of the
Epiphany, January 6, 1660/1, he and perhaps fifty persons attempted
a military overthrow of Charles II. When it was over, three days
later, 22 insurgents and 22 soldiers lay dead, and 20 Fifth Monarchists,
including Venner, were badly wounded. Venner and 16 other conspirators
subsequently were executed. See Capp; Lewy, pp. 130-155.
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overtﬁrcw of Charles I's Aﬂélican_monarchy.would-lead to greater L
‘religious toleration, their aspirations continued to be’f;us;ratéd.
Even. during the three years of Congregatibnal Independents' influence
(1653-1657) when religious toleration‘reached its peak, their own
existence was éﬁreatened by possible uniformity Saths and burdened

by continued tithe payment. Nonetheless, fhey maintained their hope

for religious toleration, but did so at the expense of social acceptance

by mﬁch of the Puritan community. For instance, many Puritans saw
their;"lack of distinction between laymen and.ministers" as "potentially
. subversive'" (QPE, pp. 14—}5) because it challéﬁged the state}s auihority
to control religious practice. 7axrthermore; women's prominent parti—
cipation in S;étarian groups touched off years of hot dgbates among
other Puritans concerning the Christian legitimacy of feminine spiri-
tuality (Thomas, pp. 326-335). The staunchness with which Sectarians
maintained their beliefs put them at a "crucial point in the opportunity
structure" (Morrison_, P 680; [supra, Chapter One: 'Relative Deprivation
--A Fresh Approach]),ldist;nguished them from other Puritan groups,
rand opened them to persecution and social ostracism. Upon converting,
%ormer Levellers deemphasized some of their specific, but now unrealistic,
political demands, yet maintained strong protests against both a
state church and a pervasive social inequality. Their conversions
allowed them to continue certain kinds of social protests by sacralizing
them, so that they now performed them as demands of God.‘ - |
The Quaker's opponents--justices of the peace, state-supported
ministers, sheriffs, army officers, etc.--cared little that %riends

claimed their protests were divinely ordered, and they saw their actiomns

only as social insubordination, disrespect, disruption, and even
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I

insurrection. For instance, it was Quakers' ptotestAégainst the Status
.position of the army officer,.not Friends' reputedly pacifistic

) pfinciples, tha;_explains why so many of them were dismissed from the -
army dﬁring the 1650's (BQ, p. 219: Cole, p. 42:_ C. Hill, 1972, p.‘241;
~ EQW, p. 408). Their behaviour in the army smagked of the Levellers'
doctrines. Furthermore, when, in 1657, the politically active Quaker.
leader, Edward Burrough, attempted to write a systematic statement of

-

" the Quaker faith, the poiitical ténets hg-éspoused c;nce;ning Parliament
were in complete accord witﬂ Leveller aspirations.25

| We are arguing here that converting to the millenarian Quakers
allowed some persons to continue practicing certain aspects of their
former polit;éal and religious beliefs. Conversion did not require;
that converts make cémplete breaks with the past (See Vagn, 1969b;

. )
ppP. 26-27). ‘Rather, in part it involved transforming some political
aspirations into religious obligations. In the pfocess of sanctifying
the aspirationg into obligations, certain specific goals that fersons
previously had held now lost some of their intensity. However,.the
imminent return of Jesus would correct the evils that they had been
combatting through their political aspirations; ’

We are making an important qualification to our millenarian

theory by claiming that, through the process of conversion, persons

can sanctify aspects of their past rather than completely negate them.
\

szurrough, Declaration to All the World of Qur Faith (1657):
"ind we believe that the executors of the law ought to be just men,...
and ought to be chosen every year or otherwise, by the consent of the
people; and that no man be stopped of his free choice. And we believe
that all governors and rulers ought to be accountable to the people...
(pp. 5-6; quoted in EQW, p. 302).
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Our theoretical discussion had stressed the renunciations involved
in conversion--materiﬁi'and symbolic abaﬁdonments, severiﬁg old familial
ties, etc. All these claims can be cerfified by examples ffom the.
iivés of many of the early Friends. Hdwb%er, conversion heea not.
inyolve persons chpletely negating their past; rather, it can involve

them aéhieving a new synthesis of ideaé,‘many of which they had held
- previously. Levellers or their sympathizers wﬁo became Friends under-
_went conversions that involyed processes of synthesis, in addition'to

whatever abandonments they had to perform.

The Sectarians’

- In addition to the early Quaker recrﬁitmeht successes among
the soldiers and veterans, each of whom was fﬁmiliar with Leveller
doctrines, ear;y Friends drew large numbers of converts from various
Sectarian groups. Sectarian groups were scattered throughout the 1énd,
and Quakerism had its first successes among the ones situated 'in northern
England (QPE, p. 41; Martin, p. 66)}. In 1654 the Quaker mission
spread southward and was successful in a number of locatioﬁs, particu-

No doubt, many of the Sectarians that the Quakers recruited were

larly Bristol and London (BQ, chs. VIII and IX; C. Hill, 1972, pp. 74-75).
i\lso

army veterans,

The Sectarians throughout England shared characteristics
which allow us to speak of them as a group. First and foremost,
they strenuously opposed the contiﬂuation of mandatory tithe payment
(Cook, p. 343), in which eaéh man had to pay '‘one-tenth of his produce
or his profits" to the government for maintenance of the state church

system (C. Hill, 1961, p. 75). The Sectarians' opposition to the tithes
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in part was based upon their resentment at having to financially
supporf-a national religion with which they &iéagreed. During Cromwell's
reign, state supporf for pari;h_churghes.was guaranteed by ther ordinances
of 1654 (Cook, p. 348). ’
K3 A second characteristic of the Sectarian groﬁps is closely
- related to the first. Their opposition to obligatdry financial support
of the‘éivil religion complemented their oﬁpqsition to the civil
government's "control over the selection of ministers™ (Cook, p. 343).
During ﬁhe Commonwealth thi§ control also was ensured under the ordi-
nances of 1654. The ordinances established awsysten of "triers"
who decided which schoolmasters and ministers were fit to receive
financiai support, and "ejectors', who removed unfit ministers and
schoolmasters (Cook, pp. 348-349). In contrast to the methods used
by Cromwell's government the Sectariaﬁs;as well as some Congregational
’//’H\\\\\\\h“fndependents, selected their own ministers whom they felt best represented
<;~f their particuiar views. Undefstandably, they could not support a
civil religious system whose ministers preached doctrinés and dogmas
that were unpalaéahle to them.
Third, most Sectarians opposed the imposition of a universal
‘statement of fundamental religious belief. Tﬁey believed that having
to swear to such a statement would further curb religious freedom.
Such required statements had a long and unsavory history, dating at
least back to Henry VIII's insistence that his‘subjects swear allegiance
to the supremacy of the King over the Pope. The Sectarians feared
that the Congregational Independents would impose an analygous require-

ment, forcing all persons to swear agreement to certain religious princi-

ples. Undoubtedly, some of its principles would conflict with their
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persoﬁal beliefs (Cook, p. 343). Indeed, for many secta:ians such as

the Anabaptists,z6 their personal beliefs required that they refuse

t:.o take any oaths. '

’ FoujfT?\LhQ\fifférians.tended to emphasize '"'the spiritual S
equality of 'the two sexes", which was the logical extension of their = ™\

belief in the '"direct inspiration of the Holy Spirit". If women

demonstrated their sanctity to a Sectarian group, they were accepted

‘as full members in it (Thbmas, p. 320). Not surprisingly, women

. numbered heavily in the Sectarian.sects existing around the civil

war (Thomas, PP. 320-327), probably because they could not participate
in Presbyterian, Angiican, or other major denominations except as
church attenders (see Thomas, pp. 330-331). In contrast, numerous

Congregational Independent and Baptist congregations allowed women

26'Ihe term "Anabaptism'" refers more to common tendencies
within as many as forty different German sects than it does to any
one group. Generally, their doctrines include: (1) the ideal of a
communistic community of goods; (2) mutual aid among members; (3) minimal
social contact with non-members; (4) avoiding the state as much as
possible; (5) obeying the state except when its demands contradict
personal conscience or faith; (6} refusing to take up arms for the
state; and (7) -rebaptizing adults, symbolizing their entrance into the
community and their separation from the world. Most Anabaptists
were peaceful, but its revolutionary exceptions turned the title
"Anabaptist" into a label of odium, one that elicited widespread
fear. Many of its sects were messianic, and were especially excitable
regarding communal land ownership. Radical Anabaptism had its history
of unsuccessful revolts, and (especially pacifistic) Anabaptism had
its share of brutal persecutions. Its most well known messianic
revolutionary was John of Leyden (i.e., Jan Bockelson), who controlled
the town of Minster.along with its 10,000 inhabitants for over a
year (1534-1535) The orchestrator of the Peasants' Revolt of 1535,
Thomas Munster, often is called an Anabaptist, although he never
actually referred to himself as one. Existing Anabaptist groups,
all pacifistic, include the Mennonites, Amish, Brethren, Hutterites,
and Bruderhof. On Anabaptism, see Cohn pp. 252-280; on Thomas
Munster see Cohn, pp. 234-251.
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preachers (Thomas, pp. 324].: Fﬁrthermore, women had been prﬁminent
in the civilian act1v1t1es of the Levellers (Shaw p. 84}, and were
active in the Fifth Monarchlsts as well (Capp, p. 82).

Quakers contlnued the Sectarian tradition of allowzng.extens1ve
female part1c1pat10n in its actlvitles, and Justlfled the practice
througﬂ references to Scripture (Sewell, II, PpP. 416-417). Women played
prominent roles in the movement, and.foun& many‘opportunities for increasing thei

prestige (supra, Chapter Two: "Status and Structure") Eight of';
the first sixty or so Quaker preachers (1 ‘e., "the Valiant Sixty")
were women (see Raistrick, pp. 28 29), and "'women were the first to
preach the principles of Quakerism in London, in the English unmiversities,
and in the American Colonies', as also in Dublin and Cork'' (Nuttall,
1946, p. 87, quoting Penney, Journal 1I, pp. 463—464). The most - .
famous early Quaker woman was Margaret Fell, whose functional leadership
was indespensible to the fledging movement (§g¥ pPp. 134-135, et al.;
post; "Leadership™). |

Although women's participation in early Quakerism probablf
surpassed that of any o#er religious body in 1650's England (Nuttall,
1946, p. 87}, their direct involvemengagn church government did not
occur until after Fox's eéfforts to establish Women's Meetings in late
spring, 1671 (SPQ, p. 273). Even then ﬁhe efforts met with resistance,
and women still had not realized full disciplinary capacities by the

~beginning of the eighteenth century (Thomas, p} 325). Nonefheless,
for women in“Cromweil‘s time whose'réligious yearnings or social

~ talents took them among the Sectarians and gathered churches, Quakerism

27On Elizabeth Fletcher, the first Quaker preacher to sermonize

in Dublin and Cotk, see Pemney, Journal II, p. 470, n. 326 16.
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offered a unique set of opportunities to experience an equality
unparalleled in the rest of society. |

Even though the opportunifiés for equality were unparalleled,
they still might fall short of‘an idea} by which people of our time ——

measure such things. Nonetheless, it is at least true that women
. A

were the spiritual equals of men even if they were not entirely their

social equals. All Quakers, men and women, had gone through eternal

Yooa

judgement, and all néw lived in eternal salvation. They were freed

from the burdens and uncertﬁinties of Puritan predestination, yet

still acted within the confines of a strict Puritan morality. Quakers
had a certainty about their salvation that was appealing to the religious
Sectarians (Vann, 1569b, p; 26), and many important Friends were
recruited from their ranks, especially from the Baptists (Vann, 1965b,
pp. 24-25}. It is no-éccident that~George Fox's first converts came
froﬁ a Baptist group that was under theugpiritugl leadership of a

woman, Elizabeth Hooten, who went on in Quakerism f;\d} tinguish herself

in her own right.28

Conversion, Resocialization, and Commitment

1
1
.

Earlier in this chapter we discussed how partiéular ailegorical
interpretations of the Bible related to the Quakers' Lambs' War, a
struggle designed to prepare the world for Christ's return sy destroying
the root of sin within the hearts of all who would accept their message'
(supra, "Quakers' Orientation to Time" and."Inner Light and Biblical

Allegory"). As a religious group whose primary response to the world

28See'Penney, Journal, IT, p. 463.
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was conversionistic, Quakers' mission was to convince all persoms to
adopt their views. They undertook their mission with zeazal, ahd waged
their conversionist w;r using a number of tactics. |

One of their most effective conversion tactics was their preaching
(see QPE, .pp. 41-51; EQW, pp. 78-79; BQ, pp. 89-90)}, which took many
forms. Some of the more common forms included challengihg thé state-
supported ministers after (and sometimes during) their sefmons, speaking

. in private houses to';p;erested people, and organizing and addressing
large meetiﬁgs in open fields or public places (BQ, pp. 133, 167, 374).
Sometimes they even preaché& and prophesied through the streets.

Their most effective preachers usually were traveliing ministers,
men (gnd on occasion, women) Qho were given official approval by a |
local meeting to travel about, spééading the Quaker message and visiting
among Friends. Their primary goal§ were to nurture established
Quaker meetings, and convert people to the movement. Around their
conversionist efforts they developed particular stratégies, no doubt
learning from their o#n and others' expériences.\fFor instance, if
travelling ministers were able to convert even a few people in each
area, they would use them as a core gfbup for further efforts in the
communlty They were particularly eager to convert gersons of wealth,
because such persons could both provide lodging E;;‘other trave111ng
ministers, and use their influence to minimize persecution against the
converts. From these initially small groups the movement could spread
outward, provided that the core groups were continually nurtured and
guided by the ministers themselves. Eventually many travelling ministers
had to limit their widespread preaching and either return to nurse the

seeds they had already sown in these core groups, or else send epistles
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of care and d1rect1on to them (g__' PP. 45-46 52-53; Vann, 1969b,
pp. 9, 14; 3_, pp. 486-491) . |

It seems that travelllng mlnlsters in part accepted the very
status hierarchy against which they usually protested even 1f they
did so for practical reasons QJEEEb ghapter Two: "Proselytlzlng and
Recruitment"). Although it is true fhat.the:cenversion of wealthy
or influential persons in the community.gave-an importent'financial -

and power base to the movement, some of the recruitefs/aieo may -have
undertaken their effortsvto con%ert the rich and influential beeause .
their membership would have significantly enhanced the image ef’the
group. This fact may help explain Quakers' pereisteeﬁ efforts to
convert Cromwell (see Sewell I, pp. 135-136, 214-218; EQW, pp. 582,
384, 408).

In addition to Quakers' pmeelytizing efforts through preaching,
another popular tactic among tﬁe early Friende was to engage noted
Puritans in public debates. Sometimes these debates were contests
of verbal acumen, yet fierce debates raged as well on the printed
page. By the end of 1662, Friends had published at least 1446 works
totalling over 4100 pages of print, and at least 265 of the works
involved ﬂisputes with the‘Puritans, Episcopalians, Baptists, and
Roman Catholics ' (EQW, pp. 568-569). Barbour indicates that 'out of
the }SO‘authors who wrote against Quakerism between }653-1660,on1;

6 went without an answer" (QPE, p. 53).

In these written debates, Frlends occasionally used some forms .
of scholarship and higher learning. Generally, most Friends felt
that scholarship was at best useless, and at worst hindering, distracting,
and prideful, for people trying to know the true meening of Scripture.

Repentance, not learnedness, was the only way. However, a few Quakers
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were well;educated, and they:used their qrudifion in their writings
.to further Quaker prinéiples.n For instance, Samuel Fisher was a
anker'th had a Master's degreé from Oxford. He knew Greek, Hebrew,
- and Latin, and by using them he.was able to challenge sgme-of the
leading Puritan ministers of his day (including‘the influencial
Congregational Independent, John O;en); on their assertion .that the
Scriptures were the trué authority of faith. Fisher askeﬁ questions
concerning the validity of manuscripts versus translations, the rela-
tionship of apocryphal wrifings to the accepte@_Scripfures, and the
possibility of Gospel writers having borrowed from each other. He,
more than any other Friend, understood some of the technical problems
regarding textual reliability and authenticity (BQ, pp. 288-294;
EQW, pp. 304-314). But the most strikiﬁg example of Quakers valuing
scholarship in their printed debaﬁes was one in which.Fox himself had
a hand. In an elaborately constructed grammar book published in 1660,
the ﬁﬁschqpled Fox_and two other Quakers (both of whom had university
fraining) justified the use of the pronoun "thou'" instead of "you'"
by citing examples from thirty-five languages. The languages included
Coptic, Armenian, Arabic, Portuguese, Hebrew, German, Polish, Irish,
Persian, Aethiopic, plus twenty-five others (BQ, pp. 496-499; QPE, |
p. '154; Wright, pp.-139-140).

Through preaching, public debates, and various kinds of writings,
(proclamation tracts, epistles, doctrinal statements, etc.), Quakers
waged the Lamb's wéf. Their goal was nothing less than the con&ersion
of the world. However, as our earlier theoretical discussion indicated,

the. decision to convert to a millenarian group such as the Quakers

often was not an easy one for people to make. Even though millenarian
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doctrines provide persons with divine justification for making intense
commitments (supra, Chapter Two: "The Role of Millenarian Ideas in |
the Formatioﬁ_of Community Identity"-and "Conversion to a Millenarian
Group"), social and familial ties, coupled with the perception of
probably persécution, can offset the attractiveness greup membership
might hold for a potential convert. In the face of competing interests
a group must attract converts, and then make sure that the converts
will not renege upon their commi%ménts after the initial enthusiasm
wears off. |

Part of Quakerism's attractiveness, despite.the hardships
converts experienced, stemmed from the salient issues its doctrines
addressed. Its ideﬁlogy provided a religious justificatiom by which
people could protest a pervasive social inequality. Quakefs' dress,
manner of speech involvement of women, etc., all have protest signi-
ficance (supra, "Relative Deprivation Theory and the Origins of Quakerism:,
The Levellers'). 1In addition, its unique theology offered persons
an escape from the heavy burden Puritans placed on themselves concerning
their own sinfulness. Quakers believed that persons were permanently

' freed from evil as soon as they allowed their lives to be governed
by the Inner Light (Nuttall, iéé&, pp. 157-158).

Undoubtedly Quaker doctrines were attractive on both political
and religioué grounds, and many perﬁbns must have joined the movement
becae;e of them. After having joined, they often enhanced their commit-
Lgpﬁts by engaging in activities that reinforced their doctrinal beliefs.’
Some of the most striking examples involved converts and other members
engaging in collective abandonments of objects which had both material

~ and symbolic meaning for them as well as for the movement itself



116.

(supra, Cﬁaptér Two: "Conversion to a Millenarian Group", and
"Resocialization and Commitment"). For instance, in the Yorkshire

twon of Malton in October, 1652, Quaker men "burnt their ribéons,

silks, and other fine commodities, ‘becguse they might be abashed by
pride'" (quoted in BQ, pp. 71-72; see QPE, p. 44). Other less dramatic
instances exist where large numbers of people were moved to cast off
their finery (see BQ, pp. 166, 169 et al.). Similarly, some Quaker
converts whose‘occupations involved clothing or furnishings abandoned .
certain kinds of products or services in order to bring their occupations_
more in line with their new beliefs (Raistrick, p. 41). The most
dramatic instance of Friends engaging in a collective abandonment that
was charged with symbolic significance occurred in Kent in 1657,

during which Quakers burned their bibles. Apparently thef felt they
knew within their hearts the Light that was spoken about in Scripture,
and therefore had no more need for the written word (QPE, pp. 158-159).
All these abandonments, charged.as they were with both symbolic and
material significance, strengthened converts' commitments to Quakerism
by increasing thei emotional investments in both the group's doctrines
and the group's success.

In addition to the abandonments, another collective opportunity
Quakerism offered converts was a group setting in which to release
pent-up emotional, if not religious, anxiety (see Chapter Two:
"Psychopathology"). For instance, tharles Marshall of Bristol, who
was convinced in 1654, wrote jubilantly, "'Ahl the seizings of Souls,
the pricklings at heart, which attended that season; some fell

on the Ground, others crying out the sense of opening their States...".29

29Probably quoted from The Memory of the Righteous Revived
(1689), in Vamn, 196%b, p. 37.
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Emotional demonstrations like this were common, even expected, as people

-

struggled with, and then gaiﬁed freedom from, the poker of sin. In
fact, it was from thése dispiays of emotional exuberance that the

~ name "Qﬂékers" was derived. Robert Barclay,rthe famous Quaker
theologian, described, in 1678, the comnection between the emotional
releases and the name in this way:

...sometimes the power of God will break forth -
into a whole meeting, and there will be such an
inward travail, while each is seeking to overcome
the evil in themselves, that...trembling and a
motion of body will be upon most, if not upon all,
which, as the power of truth prevails, will from
pangs and groans end with a sweet sound of thanks-
giving and praise. And from this the name of
Quakers, i.e., Tremblers was first reproachfully
cast upon us; which though it be none of our cheoosing,
yet in this respect we are not ashamed of it but
have reason to rejoice....30

-

The attractiveness of Quaker doctrines, the collective
abandonments of material and symbolic objects, and the provisions
for emotional releases all helped bind the converts to the group.
Yet the Quakers themselves realized how difficult it was for people
to make the total commitment demanded of them. Therefore, Quakers
distinguished between those who were merely "convinced" and those
who were trTuly "converted'!. The convinced persons were those who
only made adjustménts in their thinking or judgements, %ut stopped
short of total commitment. In contrast, the truly converted persons

knew the Inner Light within their hearts, and acted according to it

in all aspects of their lives (Vann, 1969b, pp. 39-41). While conversions

30pobert Barclay, An Apology for the True Christian Divinity
...0f the People Called Quakers (1678; rpt., Philadelphia: Kimber,
Conrad, & Co., 1805), Proposition 11, para. 8, cited in BQ, p. 36.
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may have occurred as sudden exferiénces, the body of Quakers only
accepted converts after a period of time (but _one having no prescribed
duration), during which they had to ﬁrove themselves fhrough the quality
of their lives. 'This trial period for Quaker converts is important

to note because it has theoretical consequences. It helps substantiate
Weber's claim that }there existed a period of probation'" among all

sects (Heber, 1976, p. 317; cited in Vann, 1969b, p. 45).

The social consequences for persons converting to Quakerism
were extremely demanding (post, "Persecution'}, and the consequences
were even more severe for those who bgcame the travelling ministers
who spearheaded thé conversionist efforts. One of the more.taxing
consequences for them was that they were separated from their families
for months, sometimes years, at a time (See Brayshaw, p; 155). 1In
addition to the economic hardships that continual travel placed on
these ministers, the wives, who were'usually left behin&, were put
under great hardships as well. Many of them had to struggle to survive
on restricted iﬁcomes and were burdened with added responsibilities
for maintaining the household and the family (Wright, pp. 184-186).

No doubt it was because of both these hardships and periods of long
separations that tﬁe wife of Miles Halhead lamented, '''Would to God
I had married a drunkard, then I might have found him at the ale-house;
but now I éannot tell where~to find my husband'".31

N
Gradually Quakers suffered the dilemma that all millenarian

groups face--their proclaimed worldly millennium never materialized

1Probably quoted from Miles Halhead's autoblography, Book of
Some Sufferings (1690}, cited in Sewell, I, p. 103.
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(532353 Chap;er Twor "Prﬁphecy: Confirmations, Disconfirmations,

and Nonconfirmations"). In addition to the stress caused by the non- 
confirmation‘of‘their wofldly millenarian claims, many Friends saw-

in Nayler's near—blasphemous'ride an apprent disconfirmation of their
realized eschatology (see QPE, pp. 64-65). They felt that such an

act only could have been committed by one possessed by sin, yet they
had been maintaining that écnversion to Quaker doctrines provided |
eternai salvation by eliminating the very root of evil_(§g3 p. 271).
Nayler's actions had broughtldisgrace to the.entire movement, and as a

result Quaker proselytizing in England .dropped off sharply (QPE, p. 66).

Structural Responses to Organizational Needs

Our theory suggests tﬁat, for a group to continue, it must
make several kinds of basic decisions that determine how it is to
function. Many of these decisions directly involve questions concerning
membership in the group, but all of them are interrelated. Specifically
conce;ning questions oﬁ.membershiﬁ, the group must decide how it is
going to recruit new members, how it will accept them into the group
after they have been recruitedt and how it will discipline them (and
the older members as well). Similarly, the group must decide how
group meetings are to be organized and controlled. In addition to
these questions, the group must also decide upon related ones, such as
how its teachings are to be disseminated, how it is to handle financial
matters, and how it will regulate ®its involvement with external authorities
(i.e., representatives_of the polity, the established religions, etc.).
During the.era Qe are studying, Quakers were evolving their

formal organizational structure, and much of it had yet to solidify.

.
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Nonetheleés, some of the organizational decisions thé group made were
of gfeat importance, not only for ngkers' immediate concerns, but
also for future issues they were to address. Among the most important
organizational decisions the group made involved the formation of the
'Kendal Fund; beginning in early June, 1654 (BQ, pp. 135-137;‘§gﬂJ

pp. 474-476). Margaret Fell was instrumental in both its creation
and its direction, as she and others tried to respond to the econoﬁic
and materiai harqships travélling ministers and Quakér prisoners

experienced. For M0 onths; Fell was in the forefront of efforts to

collect money from Friendy, which was then used to buy such items as
clothes for the miﬁisters to wear and books for them to distribute.

As well, money was used to buy_supplies for prisoners, sin?e, at least
under ideal conditions, they could receive food s};d clothing, books,
and even tools while they were serving their'sentenées (QPE, p. 229).
Eventual ly the.money-coilection system developed into a natioﬁal effort
requiring extensive organization and coﬁrdination (BQ, pp. 317-321).
For the entire period, some L 270 were collected and dispersed (BQ,

p. 217).

The Kendal Fund is the best example of Quakers making decisions
about issues that were key to their survival. . They had seen the financial
difficulties of their travelling ministers, and they responded to them.
But the response was more than just altruistic, since ministers performed
crucial functions that the group needed to maintain. They recruited
new members, disseminated the group's teachings, and controlled the
newly formed ''core'' groups in local communities of recently convinced

and converted persons.

Specifically regarding efforts to control its members, one
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- other development from this period is worth notihg. It invoived the
selection of relisble persons in different geographical areas who were
.given the authority to call and control meetinés.‘ By the end of.1652,
Quakers were establishing General.Meetings for Friends, which were
regulér gatherings of Quakers from‘particular local districts. These
'Ceneral ﬂeetings Qere organized and managed.by responsible persons
living in the area, and who were chosen from each local mesting.
Among their duties were instructions to, as William Braithwate says,
"'see that those who-camﬁ amdng Friends walked orderly", and ﬁto deal
plainly"‘with any who did not (BQ, p. 141, pp. 140-144). These persons
came to be known as "elders', and to this day persons with this title
serve importan; counseling and &isciplinary functions within the Society.
In cases where Elders met with unacceptable deviance among the
members, their responses varied according to the incidents. For minor
céses, Elders simply spoke to the person or persons involv?d. But
-if Elders considered the deviance to be more severe, they responded to
it with more drastic measures. Such a2 drastic response occurred in
the summer of 1655, when a Quaker minister, Christopher Atkinson,
corrupted himself in Friends!' eyes by "committing lewdness™ with a maid-
servant who was imprisoned with him in the Norwich jail (supra, Chapter
Two: '"Proselytizing and Recruitment"). Having violated Quakers' strict
moral discipline, ?riends first made him renounce and condemn his action,
and tﬂen disowned him because he was a "filty spirit" (Vann, 1969b, p. 18;
~
.EQW, p. 581; BQ, pp. 164-165). By doing so, the Quakers were establishing
a precedent for responding to deviance within their ranks. The response
involved disowning the act, and sometimes, as in this occasion, disownment

of the person as well (EQW, pp. 471-473, 481-485).
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Leadership -

Mmhmﬂhmﬁmmwmms,w:mwﬁdnﬁmﬂﬂﬁbﬂmm
functional and symbolic leaders. Both kinds of leaders have a status
higher than regular members, although the sources of their status
are different for each. Functional leaders gaiﬁ their status by
their perceived skill at performing tasks for the group. Syﬁbolic
leaders gain their status by their perceived proximity to the central
foci of group‘meaning. Often one person can serve both functions,
since these functions can be complementary. -

| Iﬁ addition to distinguishing between functional and symbolic
leaders, our theory has further noted that functional leadership can
be of two types. One type of functional leader deals with the tasks
necessary for the internal funcﬁioning of the group. Such intg;nal
tasks usually include group maintenance activities, resocialization
efforts, monetary disbursement, property management, and deviance
control. The other type of functional leader deals with taskslnécessary
for the external functioning of the group. These external tasks
usually include proselytization and recruitment, and relations with
civil and religious authorities. As was possible with symbolic and
functional leadership, one person can fulfill internally functional
leadership roles and extermally functional leadership roles within
the same group. This i§ most true during the g?oup's early stages,
less true as the group ages. )

In Quakerism, certain people exhibited several different kinds
of leadership, and were considered to be leaders by most group members.
For insténce,_throughout his career, George Fox served not only as a

symbolic~1eader for the group, but also as an internally functional
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and an externally functional one as wellr(seg BQ, pp. 237-239). But
many other early Quaker:leaders seemed to distinguish themselves by
performing special leaderghip-tasks, and because they did we can place
. them wiihin the various types of leadership descriptions our theory

-provides.

Symbolic Leadership

Perhaps the clearest example of a symbolic leader among the
early Friends ;s the tragic.ﬁames Parnell (Sewell I, pp. 145-149;
Eg, pp. 188-193). Convinced to Friends' doctrines when he was 15 or
16, he 'soon began an active preaching campaign, especially in Essex
county. Imprisoned "for contempt of the magistracy and the ministry"
(BQ, p. 190) in July, 1655, he was to die in jail about eleven months
later, ha;ing suffered shocking prison conditions which eaused him to
'sustain severe injuries through a fall in his cell. He became the first
QuakFr preacher to die in jail, and perhaps only the second Friend to
lose his life in prison. The circumstances of his death became the

topic of a small tract controversy between Friends and the jailers

(BQ, p. 192; Penney, Journal I, p. 419).
But more impor;;;t for our purposes was the eulogy32 Stephen

Crisp wrote about him in 1662 (see EQW, pp. 163-164). This eulogy,
in large part written to praise Parnell's exemplary behaviour while
suffering great hardship, appeared at a time when increasingly large

numbers of Quakers were suffering imprisonment for their beliefs.

32Stephen Crisp's Testimony Concerning James Parnell, quoted

in EQW, p. 166. .
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Under tﬁese circumstances, Parnellt's life amoﬁg Friéﬂﬂs, and his death
for his beliefs, became a modei for other Quakers to follow{ since
his life had been one devoted to convinci?g people to accept " 'the
light of Jesus'", Helhad been-a model to others in this regard:
"ithe wisdom, power, and‘pafience of Christ appeafed very gloriously!'
through the example he set. By this example, as well as by his preaéhing
and his skillful disputations, he conviﬁced many persons, even thouéi
some became '''hardened and rebelled against the appe;rance of Truth, . .
and became enemies''. Befﬁfa long, enemies sucﬁ a§ these would cause
his death,

When he finally was arrested and imprisoned, he remained .
"'in great self—&enial an§ carefulnesé'", even continuing.to be
"'truly watchful over the flock of God'" that he had convinced throughout
the country. But the conditions of the prison, compounded by the
cruelty of his jailer énd jailér's wife, proved too much. "'And at
last, having passed through many trials and exercises, both inward
and outward and fulfilled his testimony in patience, courage, and
faithfulness, and been a comfort to us who had believed, he at length
laid down his head in rest and peace, stretching forth himself, saying,
"Here I did innocently™'"., He had lived, and died, in such a manner
that "'his testimony doth live in the hearts of many, and will live
through generﬁtions to come'". Crisp concludes this eulogy to the
Friend that had convinced him to Quakerism by offering Parnell as a
model for all those within the Quaker fellowship of Christ, saying
"'the faithful shall also be partakers of that crown immortal with which
he is crowned'"., While living, Parnell had been a functional leader,

having cared for several gatherings of Friends in Essex. In death,
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~ he had become a symbolic leader, having maintained Quaker principles

even at the cost of his life.

be

Functional Leadership ‘ o %

Similar to symbolic leadership, both internally functional
leadership and externally functional leadership need not be vested
exclusively in onelperson. For example, probably all\Quaker ministers
‘encountered state miniSters, justices of the péace, and other public
officials (externally functional‘activities) while they nurtured new
converts in the ways of Truth (an internally functional activity).

But among the 200 persons known té have been Quaker miniéters-during
these early years (Taylor, p. 39), one of them played a dominant

Trole witﬂ regard to internally functional tasks. That person was
Margaret Fell. She was the wife of Judge Fell (d. 1658), and thereforé
of considerable wealth. Her house became the haven for travelling
ministers in the Furness area. Fox frequently stayed there, and the

two were to marry in 1669. She distinguished herself within the movement
by becoming the major correspondent with Quaker missionaries who were
spread throughout the country and the world. By 1660, Fell had

received nearly 700 letters from them (Taylor, p. 43). Furthermore;

as a natural outgrowth of her responsibilities for coordinéting
communications for itinerents, she was instrumental in establishing

the Kendal Fund to aid Quaker ministers and prisoners (supra, "'Structural
Responses to Organizational Needs"). Edward Burrouéh referred to her as

"'a nourisher of the father's babes and children'",z’_3 and certainly

335dward Burrough, Letter to Margaret Fell from Dublin,
September, 1655; quoted in EQW, p. 477; see Nuttall, 1946, p. 183.
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no cne deserves to be called “the mother of Quakerism'' more than she.

ﬁurrough himself was a leader among the early Friends, but
primarily one thdt we would call an externally functional leader. He
had been a separatist preacher, and had converted in 1652. Aside
"~ from Nayler, he was the most successful Quaker minister in London.
During the late 1650's and the eérly years of the Restoration (he
died in jail in 1662), he was the foremost Quaker spokesperson on
politics (Cole, p. 45; Regy,.p. I111). " In this poiitical vein he wrote
pamphlets (EQW, pp. 90-92), 1etters to Cromwell (Sewell I, pp. 214f218,
241-245), testified before Parliamentary hearings (SPQ, pp. 22-23;
Brockbank, pp. 119-121), met with King Charles (Sewell I, pp. 354-355;
Brockbank, p. 118}, and recorded Quaker sufferings accounts (EQW,. pp.
117-118). ' \

In September, 1661, Burrough twice appeared before the Royal
Court, both times concerning the persecution of Quakers in New England.
He was gble to move the King to suéh an extent that he issued a mandamus |
which dirgcted the New England settlers to cease their punishments of
the—Qu?kers and send any Friends accused of lawbreaking to England for
trial. Burrough, perhaps as a parting blow to the persecutors in'
Massachusetts, éven arranged that the order be deliyered to Boston by
a Quaker who had been banished, on pain of death, from the city. As
a consequence of the mandamus that Burrough had'instigated, 27 Quaker
prisoners were released from priéon, and the death-sentence against
the group was lifted (Sewell I, pp. 354-357; BQ, p. 405; see EQW,
pp. 137-140).

One final note about Burrough and his political influence--

apparently the King had been favourably impressed by him, for the
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sovereign tried to free him from his imprisonment at the infamous

Newgéte'Gaol. Sadly, the King's efforts fai;e&: and Burrough soon

died there (Brockbank, pp. 118, 143). His death was grievous to the

Quaker movement, ﬁhich waslgbén to lose almost'J!i of its prominént
: ieaders to the diseases and filth of the prisons.

' Prophecy ' : ‘ "

The theory of prophecy fLa: we have offered ih Chapter Two
("ieaders, Prophets, and Messiahs') takes its lead from Weber in
‘distinguishing bétﬁeen ethical and exeﬁplary prophets.‘ Ethiéal prophets
transmit a divine message, and then demand obedience to it as a matter
of moral imperative. Exempléry prophets convey their ﬁessage bf personal
exaﬁple, and by so doing demonstrate the way to_salvafipn. In both
casés,lthe prophets are more coﬁcerned with delivering the message
than with enﬁancing their status in the group. Simply put, prophets
deliver a divine message, either by proclamation or example, and are
more committed to its content than to serving either task functions
for the group or committing themselves to the group's central meanings.

The relationship between prophets, leadefs, and messiahs is
complex. In some instances prophets appear before leaders and messiahs,
and provide the focal points and expectations around which leaders
can evolve. In other cases the prophets appear after the leaders have
given some shape and direction to the group and its #irections, thereby
providing the prophets with some guidelines concerning what kind of

prophecies the group might receive favourably.

Exemplary Prophets

In early Quakerism, those persons who most nearly resemble
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Weber's description of;exempla:y prophets probably are ‘the Quaker
ministers. By their dress, speech, social customs, and strict morality
the Quaker minisfers demonstrated the salvation about which they preached.
The same Spirié that lived in Jesus and his apostles lived in them,
they claimed, and the manner in which they conducted themselves proved
Cit. Regarding the exemplary nature of Quaker mlnlsters' lives, Fox |
delivered an epistle to the mlnlsters on March 31, 1657, saying, - ’
...'That which leends speak they must live in, and so may they lock
that others may come into that which they speak'". 34 ’
But having designated the Quaker ministers as examples of
' exemplary prophets, we immediately encounter problems. At best
- the designation is a general one, in part because of hisforical
rgaiities,“in-part because of limitgtions of the theoretical category
iﬁseif. To Segin, Quakerism,as a conversionist movement, demanded
that everyone wi'xo was a true convert l.ive by a strict discipline and
morality that was nothing less than’exemplary. True converts were to
avoi@ all that was sinful or-prideful, and byldoing 50 they were to
live exemplary 1ives; just as were the ministers. Nonetheless, the
fact feméins that the travelling ministers had dedicated their lives
to the pfopagation of their message and prophecies, and perhaps‘this
dedication justifies-us continuing to call them "exemplary proﬁhets".
. A seéond problem regarding Quaker preacﬁers as exemplary

prophets is that many persons during the era saw Quaker ministers'

(as well as Quaker members') behaviour as anything by exemplary.

4George Fox, "Address to Friends in the Mlnlstry" Slst March,
1657, quoted in EQW, p. 490.
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What was exemplary behaviour to the Quakers'was heresy and insolence
in the eyes of many Puritans. For instance, the Puritan miniﬁter,
Francis Higginson, refers to the Quaker preachers and proselytizers
as ''satan's seeds-men" and 'the emissaries and ministers of Satan",>
Finally, a difficﬁlty we encounter with labelling the Quaker ministers
as exemplaiy prophets is that many'of them necessarily served as leaders
(especially functional ones) in the group as well. It seéms that after
they had convinced persons to adopt the Quaker message, they soon
had to become religious gugdes to the new members, nursing them in
their new faith (supra, "Conversion, Resocialization, and Commitment").
"While_it is still trué that Quaker ministers exhibited behaviours
approprigg; for exemplary prophets, some of the ministers evolved into
functional leaders. Through them we have clear illustrations of one
possible evolutionary Eelationship between exemplary prophets and
functional leaders. The distinction between the two is a fine one, and
Weber himself neglected to draw it. He cited, for instance, the Buddha
as an example of an exemplary prophet (1963, p. 55) whereas we would

say that he seems to have been an exemplary prophet who evolved into

a functional leader, and, no doubt, a symbolic leader.

Ethical Prophets

Ethical prophets within early Quakerism are easier to identify.
Numerous examples exist of Quakers exhibiting prophetic signs of

imminent judgement while demanding immediate repentance. The two most

5Francis Higginson, A Brief Relation of the Irreligion of
the Northern Quakers 1653, pp. 1, 2; quoted in EQW, pp. 64, 65.
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common manmers in which ethical prophets proclaimed their message was
by sppearing either in sackcloth and ashes, or naked (Carroll, 1975
and'1978). "Going naked as a sign"36 appeared within the movement
before the end of 1652, and in May, 1655, the first recorded instance
occurred of a Quaker prophesying in sackcloth and ashes (1875, p. 314).
Both techniques ofiprophqcy reached their peaks around 1661-1662
(1975, p. 317; compare QPE, p. 66). Nakedness seems to have symﬁolized
the nakedness persons are expected to feel as they stand-before ggg

37

at the Last Judgement,”’ and in this way served as a call to repentence.

Prophecy by sackcloth and ashes also had its origins in biblical scripture.

In addition to it serving as a sign of both the imminent judgement-and
the need to repent it was also a sign against pride. Quakers demon-
strated other forms of prophetic judgement and reﬁeﬁtence during this
era, including blackening the face, using images involving (candle)
light, and sewing. The last of these three is particularly perplexing,
and researchers still do not know what Quaker women meant by it. °

We get some insight into the status differential between
these ethical proéhets and the prominent symbolic and functional
leader, éeorge Fox, by an incident that happened in 1660. A Quaker

minister wrote to Fox on behalf of a woman who frequently was moved to

36Car:roll has published an article by this title, scheduled
to appear in the Autumn, 1978 edition of Quaker History.

37See, for instance, Lam. 4:21; Mic. 1:8; Is. 47:3; Nah. 3:5.

*%arroll, 1975, p. 314, and n. 1 cites Is. 3:24, 15:3, 20:2,
22:12, 37:1-2, 50:3; Jer. 4:8, 6:26, 49:3; Ez. 7:18, 27:31; Jonsh
3:5-6 and 8; but especially Rev, 11:31.

38
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Sappear in sackclofh gt'éhurdh services, and who was troubled by the.
opposition_she was encountering among.some Friends. She solicited
Fox's opinibn on the practice, requesting that Fox send her "a line
or two...about it''. We do not know whether Fox ever replied to this
specific request, but other evidence clearly indicateé that he at
least approQ%é;Sf this kind of prophetic technique (Carroll, 1978,

pp. 70-71}{ For the purposes of our study, it is intgresting to note
that an ethicai prophet sought guidance, pérhaps approval, from a
symbolic and functional lgader who both represented the central values
of the group and gave the movement much of its direction.

The fact that ethical prophecy in the form of nakedness did
not appear until the latter part of 1652, and the practice of wearing
sackcloth and ashes until 1655, implies ;hat ethical prophets become
active only after the Quaker ministers began their activities. They
seemed to have needed an ideological framework within which to prophecy
and even then their prophecies did not Teceive the support of all
Friends. Chronologically, exemplary prophets (as ministers) appeared

before ethical prophets.

Schism and Defections

Defections from a group occur for a variety of reasons (supra,
Chapter Two:- "Status and Structure"), and can involve any number of
people. The specific ‘reasons why people leave a group are quite varied.
Some people may decide to disassociate fhemselves from a group after
the promised millennium fails to appear. Other people may grow dis-
satisfied with the group's doctriﬁes, especially people such as the

proselytizers who are in frequent contact with di fferent elements in
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society (supra, Chapter Two: 'Proselytizing and Commitment"). Still

. other people might choose to leave the group because they do not

approve of a growing (and-inevitasle) concentration of leadership in

the hanés of a few, especially in a religious group that more or iess

ﬂad believed in the spiritual equality of its members. Some group
members will give into persecution, and simply leave the group. .Groups

‘ may fragment over leadership rivalries. - Finally, persons who had been

recruited by incentives that offered immediate rewards may balk at

having to meet the larger aﬁd sometimes mofe demanding requireﬁents

of the older members.

When defections occur over particular leaders or.over points
of doctrine, they can have serious conséquences for the group. If
the défections or schisms occur over non-organizational issues of
doctrine, then the schismatics who continue to meet probably‘will
inherit the organizational structure of the parent body. In contrast,
if the fissure occurs over matters of organization, then the new group's
organization probably will differ significantly from that of the parent
body. .

We get some idea why individuals defected from Quakerism by
reading the anti-Quaker tract539 the defectors wrote. Many of the
defectors wrote against the dangers inherent in Quaker doctrines,
citing the extravagant and emotional behaviours of some of the Friends.

Others stated that their entry into the movement was itself a fall from

39The only extensive listing of anti-Quaker tracts, which
is incomplete, is Joseph Smith, Bibliotheca Anti-Quakeriana, London:
Joseph Smith, 1873.
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grace, one from which they coul& recover only by abandoning it (Watson,
pp.-172-173). Aside from dissatisfacti&ns with Quaker doctrines,
some people abandoned thg movément b;cause of the persecution it was
experiencing‘(ﬁnde;son, p..262). , _
More threatening to the movement than the individuals.who
left it were at least twolschisms that océurred during the éra we are
studying. The first occurred in.1654, when Rice Jones and his followers,
the "Proud Quakers'", distanced themselves from the main body of Friends,
especially Fox and his follﬁwers. Their disputes with the lgrger body
were primarily doctrinal, although personality clashes playeﬁ some role
in them as well. The Proud Quakers believed in the light within,
but felt that it could not be dimmed by inﬁolvement in worldly affairs.
They were unwilling to publicly avow their faith, and by refusing to
do so they exempted themselves-from having to face the social consequences
of their beliefs. Furthermore, they denied that Christ suffered and
died at Jerusalem, a denial that was blasphemous for the times (BQ,
pp. 45-46; Nickalls, Journal, pp. 63, 178, 337-338),
Beneath these doctrinal debates and personality conflicts
between Fox and Jones lay a basic dispute over the collective nature of
worship, a dispute that is to resurface again in the schism around
John Perrot. In contrast to the highly individualistic claims of Jones

and the Proud Quakers (who on many points resembled the Ranters),40

40Rantezism was perhaps more of a mood than a movement, but

one that persisted for several centuries (see Cohn, pp. 287-330).
McGregor claims that, for a brief period probably around 1649-1651,
it showed "the rudiments of an organization". Its basic tenets '"set
antimonianism within a framework of mystical pantheism which denied
the reality of the carnal world to the spiritual man. All acts were
inspired by God" (p. 350). The group was decidedly amoral (if not
immoral) because of its '"belief in the freedom of the justified from
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fox was trying to build a church that was guided-collectively by the
Holy Spirit (see Acts 13:2) and whose members would bring their public
and private activities in harmony with their knowledge of the salvific.
Light within. Quakers were Tipe for antiﬁomiénis'm, since its members
claimed to be freed from the root of sin by ;he personal experience
of the inner Christ. Certainly their opponents suspected them of it
(McGregor, pp. 350-51). Therefore, many Quakers, including Fox;

seemed especially concerned with disassociating themselves from the

" “ranterish" groups and persons so prevalent around them, and occasionally,

among them. o
The other schism among early Quakers that wé.will consider

raised doctrinal questions similar to the omes that surfaced during

the proﬂaems involving Rice Joﬁes. This schism took place over the

new spiritual "leanings' of John Perrot, a Quaker missionary who had

travelled as far as the Near East as an emissary for the Qﬁaker message

(see SPQ, pp. 228-250). In 1661 he claimed to have "leanings" that

placed a greater reliance on the activity of the Spirit than was

acceptable to Friends such as Fox, Farnworth, and Dewsbury. For

40 (cont')guilt for sin", the logical, if mot extreme, conclusion
to the Calvinistic doctrines of predestination and election (McGregor,
p. 354). Quakers, rejecting predestination, believed that all possessed
the inner Light and could be saved by turning to it. Quakers did not deny
the existence of sin (as did the Ranters did for themselves) but said
instead that they.had been freed from the inclinations to comit them.
Quakers may have recruited some Ranters (but not great numbers [McGregor,
p. 353]) into its membership, and at least in the Puritans' eyes
Ranters and Quakers were often synonymous (C. Hill, 1972, p. 203).
In turn, Quakers often "applied the term to a wide body of both religious
and irreligious opinion" as a derogatory sluxr on their enemies (McGregor,
p. 351). Ranters were very hard to eliminate because they would quickly
(and sometimes deviously) recant, but still continue to hold the same
opinions. Quakers, in contrast, became known for the tenacity with
which they publicly maintained their views, even amidst severe persecution.
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instance; he (or at least some of his followers) opposed the practice
6f gatheriﬁg for ﬁorship af fixed times and places, but rather thought
fhat meetings should be held only when the Spiritmmoved persons to do
so. Perrot also'diﬁagréed with certain social practi:eé that Quakers
had come to adopt, such as men;doffiﬂg their hats when someone prayed,
oT ﬁeople shaking hands when they met. Thgse customs,he felf, were
nothing more than worldlf formalities, and therefore sould be abolished.
Sever#l important Qﬁakers, including Isaac Penihgton and Thomas Ellwood,
were at least temporarily cénviﬂced by Perrot's gmphasis on the dpenness
of the Spirit. Penington, and no doubt others, believed that Perrot's
ideas might have been '"the beginning of a new revelatibn" (SPQ, p. 235,
éSﬂ. |

Fﬁr people like Fox, the issues Perrot stirred up were similar
to the ones that the followers of Rice Jones had raised: wh;t was
to be the relationship between individual leanings and the larger
comﬁunity of believers? Fox's position on the matter was clear; as
an important Quaker historian put it, '""tendermess to the individual
must be subordinated to the welfare of the {Quaker] Church" (8PQ,
P. 242). While Perrot's ideas only may have "led to disaffection
rather than to open separation” among Friends, the disaffection ran
deep for severai Years, and some former Quakers seemed to have beeg///
lost to him and his ideas. Z

'Tha disaffection or schism Perrot caused was the result bf
at least two factors, both ;f which are.mentioned in our general -
millenarian theory. First, Perrot was an attractive, even charming,
personality who had high symbolic value for Quakers, in part stemming

from his far-reaching missionary efforts and the mystical letters he
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wrote during his three year incgrceration in a Roman insane asylum :
(SPQ, p. 229). Something of a personality cult probably formed around
ﬁim while he was in the midst of his leadership controversies with Fox.
But in ﬁddition to factors invol_ving h:'is attractive personality, .
some Quakers apﬁarently had grown somewhat dissatisfied with the movement
as the millénnium failed to arrive (supra, Chapter Two: "Prophecy: '
Confirmations, Disconfirmations,.and Nonconfirmations™). Pe'rro‘t's \
message offered them new hope for rece;i.ving further revelations at a
time when some members had begun to question the spirituél receptivity
of the Quaker leaders)(gl’g, p. 235). -
Finally, some Quakers may have become more fearful of persecu-
tion as the Restoration government continued to solidify its power,
since their usual practice of holding regular meetiﬁgs for worship
made them easy targets for harrassment by hostil: ‘;éitizens and arrest
by local sheriffs.- Perrot's opposition to fixed meetings would have
minimized their susceptibility to persecution, but Fox would };ave none
of it. Quakerism was a spiritual community living according to the
eternal Spirit -;af God, and they were required by that .Spirit to publicly

acknowledge their beliefs, regardless of the social consequences.

Religion and Politics

While we realize that the realm of reiigious experience is
within the individual, our theory points ow:xt that the context in which
individuals interpret re‘{igious experience is socio-cultural (supra,
Chapter One: "Religion and Politics™). When a religious experience
is millenarianistic, aldistinguishing characteristic of the socio-

cultural interpretation is the people's belief that a previously
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o
unfulfilled want or desire soon will be s§tisfied as Christ returns
to rule the world. As membersiof a group that'hold such an expecta-
tion, individuals a¥e in anxious anticipation of the divine event,
and this anticipatiﬁn gives meaning, purpose, and direction‘to'fheir
lives. | |
The puépose and direction that the millennial expectation
gives to the group members usually stands in opposition to some elements
of the existing dominant social order. Members u§ually have collectively
: held expectations in the socio-cultural sphere that have been denied

. ¥
fulfillment, but which they expect to hameq::jfilled when Christ returns
s

>

to rule. By these expectations, millenari m conflicts with the

pplit}'s efforts to maintain a certain legally sanctioned civil order.
Millennialists expect God to change some important aspect of the

present social order, and group members live-in anxious anticipation '_\
of that change.

By living in this way, a millennialist group and the polity
engaée in power struggles, each soliciting‘support from the population
for their desired social arrangement. Thus, it is incorrect to say <ﬁ7
that millenarianism is a pre-political phenomenon (supra, Chapter One:
"Millenarianism as a Pre-Political Phenomenon--A Critique'), because
it neglects the important interplay millenarianist groups usually
_havé with the polity and its institutions.

When a millenarian group engages in power struggles with the
polity, it uses power in twobggheral ways. First, it attempts to affect
persons presently outside of the group's membership boundaries by
attempting to convert them, or at least to make them sympathetic to

7

the group's doctrines. refer to these attempts as externally

-



138.

' . ' .
directed activi}ies, and in many ways they resemble the kind of activi-
ties social movements undertake. On the other hand, a é&oup also
uses power among its members to ensure conformity to its no;-ms, and"

I refer to this kind of use as-an internally directed activity.

When a group engages in externally directed political éctivities,
its members may experience conflicting power demands. Those group
members, if not the entire group itself, who cﬂallengb the polity, can
expect the polity or its institutions to respond with some sort of
economic or physical punishﬁent against them, which can even include
imprisonment and death. On the other hand, if members do not supﬁort
the group's efforts, then the group may inflict internal social_sanctions
(such as ostracism, reprimands, denouncements, etc.) againstlthem.

During our era of study the interplay between religion and‘
politics within England was both constant and complicated. Every
government in and around our périod of concern, whether it was that of
the Lord Protector, Parliament, the Committee of Majors-General or
the King, considered it an essential duty to design and control the
prop;r religious practices and beliefs of its subjects. All authorized
religious institutions were either directly controlled by the government
or heavily influenced by it. The authorized forms of worship (and |
several came and went during our period) were determined by: the parficulér
lawmakers of the day, and the authorized ministers were financially
supported by the state. This financial support came through citizens'
paynent of mandatory tithes, and the system was legally maintained
throughout most of ihe Interregnum. Understandably, these state-
suppo;ted ministers often worked closely with local justices of the

peace in identifying and punishing religious rebels and dissenters.
/
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In addition to thp close working relationship bgtween the ministers
and tﬁe enforcers of the law, frequently those ;eisons who were influ-
ential-in the affairs of the church were also the same persons powerful
in the politics of the state. Bitter power struggles between cqmpeting
individuals and groups often had at core some issues of wofship.
In a phrase, to know a person's religious affiliatioﬁs in this
era was to know his or ﬁer politics (see C. Hill, 1966, pp. 75-100,
162-173). |

Quakers' doctrinal disputes with the Puritans, translated
into acts of status- and religious profést, raised the ire of Puritan
clergy. Iﬁ retaliatipn, ministers often incited their congregations
to violence against the challenging Friends by labelling them as
Rowndheads, a charge full of odium among the poorest classes of the -
population égee C. Hill, 1966, p. 124). A study examining Quaker spf—
ferings in Lancashire shows that ninetéen, perhaps twenty, of the thirty-
s$ix recorded incidents of persecution against Friends betwéen'1652-
.1659 involved assaults for preaching (Anderson, p. 251). In actuality
the Roundhead charge was not far from the tru£h, since between 1651-
1653 some Quakers entered the northem counties under military protection
with the full sanction of the Committee For the Propagation of the
Gospél, thé latter being an arm of the government attempting to
politically and religiously reeducate the Tory north (C. Hill, 1972,
pp. 234; see BQ, pp. 121-122). Realizing that many of the earliest
 Quaker men had served in the New Model Army, the binds between
Friends and the military (at least the rank and file) were natural ones.

But Commonwealth support of Friends could not last. Quakers'

consistent attack on the state ministry and their social insults

»
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! agains; the upper class (taxation on whose wealth the fbreién'policy )
of the Commgnwealth depénded.[c. Hill, 1966, pp. 160-161]), doomed

_ Friends to be at odds with the government. In addition, Friends
gradually lost their earlier official support dfjthe army as increasing
numbers of Quakers were discharged from it for insubordination (no
doubt because of their levelling behaviours [Cole, p. 42]).

The early associations between Friends and-ﬁhe military--both
by official army support and large numbers of religiou§ converts
among army ranks--suggests that the famous Quaker peace testimony

'was not one of the Quakers' earliest doctrines; This.is true: Quaker
refusal to bear arms for any secular or ﬁeavenly king Qas not an

"*¥x\\\official policy until the political realities had botﬁ frustrated their

radical demands and endangered the physical well-being of a large number
of members. In addition to Fox's feeling that he was above the causes
of war (e.g., lust, as written in James 4:1), one interpreter of early
Quakerism suggests that his refusal to accept an army commission in
1652 in part may have been because of his disapproval of the'Common-

wealth government.41

By 1655 Quaker persecution by the government was mounting
through such bills as the Proclamation of 15th February, 1654/5,
and at the time of Nayler's trial in late 1656 the political aérimony‘
against them was fierce. Even the tone of the interactions between

George Fox and Oliver Cromwell deteriorated: thei; meeting in March,

*1c. Hill suggests this in 1972, p. 242. On Fox's refusal,
see Nickalls, Journal, p. 65. Hill cites evidence on p. 242 that
in 1657 Fox '"'urged 'the inferior officers and soldiers' of the Army
on to conquer Rome". However, I doubt Hill's suggestion; compare
BQ, pp. 179-180. ;
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1654/5 waslddrdial, almost intimate; in October, 1656 the tﬁo.persons
were'estrﬁnged, and Fox's d;mands regarding cessation of Quaker per- |
secution went unmet (Jones, pp. 119-122,;125-126; Eg,'pp.;43?-441).
Reacting to their grcwing-political isolation, ﬁahy Quakers
hailed the 1659 army coixp and subsequent return of ;‘:he Rtmp of the I;ong
P;rliament42 as a new oppértunity to iqstitute radicél demands. And
indeed, for a time Quakers; eprctations seemed well founded. On
May 10th the Rumf appointed a committée,to investigate the-céses of B
persons imprisoned fﬁr reasdns of religious cbnsciencg;aa£d numerous
“ Friends testified before it, gyen-somp whb'were serving prison‘sentences
at the time. ' Some imprisoned Friends were thereby freed tgg, Pp. -453-
459). ‘ '
Testimony before this committee is but one example éf the

flurry of political activity in which Friends engaged during the brief

i

‘ 42'1‘he Long Parliament was that body which was first convened

by Charles I on November 3, 1640 in his desperate attempt to meet

the treaty and monetary demands of the Scots who were occupying the
northern areas of the country. When news of the Irish rebellion of.
late 1641 reached Parliament, the assembly balked at putting an army
under the King's command, fearing that he would use it to dismiss them.
Instead, they demanded that the army be under their command, and
when the King refused and began raising his own troops, the Civil
War began. This Parliament stayed in session until December 6,

1648, on which day Oliver Cromwell, with the help of Colonel Pride
and his musketeers, purged it of about 100 Presbyterians who were
favouring a compromise with Charles. Those Independents who were A
left numbered about 90, and were called the Rump of the Long Parliament.
It sat until April, 1653, when it was expelled by Cromwell. Its
accomplishments included certain fund-raising activities, but it had
not instituted religious reform. Some years later in early May,
*1659, 42 mempers of the old Rump Parliament reconvened themselves,
having been encouraged to do so by an army disgruntled over Henry
Cromvell's forced dismissal of his first Parliament in April of that
same year. For a while the Rump gave clear indications that it would
respond to the radicals' demands for religious toleration. However,
it was dismissed by the army officers in October.

J/
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existence of the restored Rump. In late Jume, Friends from several
coumnties acted with considerable coordination and pi'.sented to Pariiament )
- a pet::.‘l:10n43 protesting tlthes that contained more than 15,000 s:tgnatures.
This was. supplemented on July 20 by an additional pet:.t:.on of 7,000
s:.gnees, all collected by Qua.ker women (BQ, p. 458; Eole, p 46).
' Still another lz.st--th:.s one of persecuting mag:.strates--was presented
"to the Counc:.l of State, with the accompanying suggestions of bo‘th
moderates and Friends who could be sﬁbstit'ut_e‘d for 1:hem_.44 In late
sumer, seven .Bristol Quakefs were chosenk to serve as Commissioners
of .the-militiﬁ, a.lthough evidence tentatively shows that Fox wae
opposed to Friends accept:l.ng these offers. 45

But the Rump's recalcitrance regardmg tithe abolition cooled

the feeling of most Friegds toward it, and the rapid deterioration

of all ‘forms of government, first to anarchy and then to the Res1:0:<'z=1t::i.onMJ

-

43Leve11ers were well known for their use of political pet:l.tlons

See Shaw, pp. 18-19.

'448 » P. 460, Cole, p. 46. BQ, p. 454, cites evidence that
1,960 Friends had been mpnsoned between 1653 and April 1659, and 21
d1ed in jail.

458 » P. 462. See also the note of the textual page 461
(pp. 580-581), which gives another instance of Quakers serving in the

military in late June, 1659.

46&, p. 581, n. (on p. 469), gives the following course of
events: 'on 22nd April Richard [Cromwell] was.forced by the Army
lepders to dissolve the Parliament. On 7th May the army leaders were
obliged by the under officers and civilian Republicans to recall the
Rump. Richard's letter of 25th May is usually taken as his formal
resignation from the Protectorate. -On 13th October [Major General]
Lambert closed the doors of Parliament. The army leaders with a few
civilians like [Sir Henry] Vane tried to rule until 24th December. On
26th December the Rump sat again'. As the Rump was being recalled.
General Monck'was marching south from Scotland. After capturing London, Monck dis-
solved the Rump. Soon a new election was held, and the elected Presbyterian-Royalist
body, known as the Convention Parliament, first met on the 25th of April, 1660. It
immediately began arranging for the restoration of the monarchy, and on
May 25th, 1660, Charles II received the English crown. See Hill, Centugz,
pp. 117-118,
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convinced Friends of the futility of their political attempts to persuade

the pelity to adopt a policy of wide religious toleration. With the

Trestoration of an Anglican monarchy whose Cavalier Parliament was
extremely hostlle to Friends, all hopes of polltlcal or even mllltary
solutlons to the toleratlon quest1on were extlngulshed

In part because military solutions no longer seemed viable,

- Fox and his associates had little trouble removing themselves from

the possibility of activity in the army when, in January 1661/2,

4,000 Friends were arrésted‘in the aftermath of Thomas Venner's abortive
Fifth Monarchy revolt (Cole, p. 48). Fox declared "that the Spirit

of Christ which leads us to all Truth will never move us to Fight

and war against any man with outward weapons, neither for the Kingdom

47

of Christ, nor for Kingdoms of this World". While the declaration

was designed td dissociate Quakers from the Revolutionary Fifth Monarchists

it had the effect of preventing Friends from serving as soldiers in

the military. In addition to the historical justification the declaration

had within the earliest Quaker doctrines concerning 'camal" warfare,

it also was a realistic response to a political situation that, for

all Sectarians and other non-Anglicans, was rapidly deteriorating,

" Persecution

Violence, especially physical violence, is a common technique

the polity uses to persecute the millenarian groups it considers

to be disruptive (supra, Chapter Two: 'Persecution'"). Sometimes

Declaratlon of 1660 (January, 1661), quoted in Nickalls,
Journal, pp. 399-400.

. cT Z ]
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the violence a peolity uses against a millenarian group is in Tesponse

to the group's own violent activities or declarations. Yet the poiity
will prosecute a religious group fbf other reasons--its_social hostility,
its doctrinal heresies, etc.

T Although the politf intends its persecutions to either eliminate
6: control a group, often they have the effect of strengtheniﬁg and
invigorating it. Although in response to persecutions the group may -
reexamine its doctrines and eliminate its most objectionable eleﬁents,
the group also gives its suffbrings divine meaning by placing them
within the context of its sacred scriptures. Once persecution has
become sacralized, the group may undertake a number of behaviogrs
that the.polity haé not anticipated, and certainly had not wanted.

For instance, the group may increase its proselytizing efforts, now
having a clear enemy to wail against, and perhaps hoping to overcomé
the enemy through the sheer weight of numbers in its membership,
Furthermore, the persecuted group may view its present difficulties as
" brought by God, as He sifts his faithful from the unfaithful, and the
worthy from the unworthy. As a consequence; most of its members will
remain steadfast in the face of incredible suffering. Group members
may welcome persecution, even martyrdom, seeing both as a chance to
prove their faith. In extreme cases, some persons may believe that
their suffering, and even their martyrdom, will hasten the millennium’s
arrival, and willingly offer their lives in the hope of gaining eternal
life. To non-members, many of these behaviours will appear to be
psychopathological.

The psychological effect of having an external enemy helps

prevent schisms and hostility among the members themselves. Internal
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tensions between members are projectgd onto the persecutors, and members

have little time to expiore potentially disruptive differences between

themselves.
However, there is a point at which persecution can break the
back of a group. This point is reached when the group antagonizes

thé polity too much, and the poelity responds with stunning force. o

" On the other hand, if the group fails to sufficiently chéllenge the

polity because it fears the resultant pérsecution, members may feel
that the group is accommodafing itself too much to the world. Therefore,
groups may find themselves trying to maintain their-doctrines in the
face of certain opposition from the polity, while at the same -time not
trying to antagonize the polity too severely.

Our st;dy.ends jﬁgy after the polity's persecutions of Quakers
begin to dramatically increase. During the Restoration era (1660—1584/5),
over 15,000 Quakers were to suffer punishment, mostly by imprisonment
(SPQ, p. 115). But by 1662 Quakers already were no strangers to
imprisonment. Quakérs had served prison sentences over 2,100 times
during the Cromwellian era (QPE, p. 207), and fines, seizure of goods,
physical and verbal harassament, and beatings had been common. In fact,
during the 1650's Quakers w;re frequently assulated, sometimes even
after they had been arrested and imprisoned (Anderson, pp. 251-252;
BQ, pp. 293-295).

The state officials charged with enforcing the law were the
local sheriffs and magistrates (usﬁally called the justices of the
peace). Justices "seem to have used nearly every means at their disposal,
including the very suspect information of some...informers, to ensure

that the Quakers under their jurisdiction should suffer for their
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opinions"itAnderson, p. 254). Sdoné;_or later, most Friends probably
fell victim to the law, and often to other forms of persecution as
well (Anderson, pp. 248, 250). Legally, justices could try Quakers on
an} number of chargés, including non-payment of tithes, attending a
Quaker meeting, failing to contribute to the upkeep of the community
church (Andersoﬁ, p. 249), vagrancy, and refusal to swear various
oaths of loyalty (see QPE, p. 173). The intensity with which magistrates
prosecuted FriencE seems to be proport:':onally related to the social
distance between the two [Aﬁderson, pp. 255, 261), although occasionally
Quakers‘would be tried by justices who were sympathetic to them {Margsret
?ell's husband being fhe most well known example). But often if the
justices showed leniency, they did so only because stricter or harsher
enforcement of the laws only would have driven the Quakers into the
ranks of the poor, whose numbers already were alarmingly high (Anderson,
p. 255).

Among the unintended (and in our theory, umexpected) aspects
of the persecution is the manner in which members of the commmity often
helped allay the polity's persecution against their Quaker neighbours.
Relatives and friends often eased the burdens of property confiscation
by temporarily "borrowing" pieces of property before the sheriffs
arrived, sometimes paying Friends' fines, sometimes repaying them owed
money (Anderson, 255-256; 258, 261). This point is an important one
fof our study because, although our theory states that Quakers, as
persons joining a millenarian group, rejected many of their previous
social ties (supra, Chapter Two: '"Resocialization and Commitment";
Chapter Three '"Conversion, Resocialization, and Commitment"), they were

not introversionists who withdrew from the world. For the most part
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they continuedlto live as memberﬁroéjﬁhe commﬁnity.48 nge Friends,
through their strict moral integrity and exemplary behaviour, even
seem to have won the respect of their neighbours, frieﬁds, and £Ssociaées
(post, ''Response to the World: Manipulatioﬂist Response™) . |
- In one way or another Quakers were persecuted from their earliest
days, but they were able to survive ag a group because they saw divine
forces at work in their hardships and sufferings. To suffer pergecution
was but part of the Lamb's War against the sin and pride, and the hostility
' Friends aroused in others. they took as exémples.of the evil forces
in the world that they already had conquered inwardly during their |
own conversions (Martin, p. 169; QPE, p. 207). In this vein, Isaac
- Penington writes that "whén the Lord hath conquered and_s;gﬁected the
darkness in our own hearts in'ény measure, then we meet with a new
fight abroad in the world, the same principle and power in them fighting
against us, as did at first in ourselves...".4g Persecution and war,
Friends had come to believe, were but the outward projections of the
evil in men's hearts that could only be conquered by Christ. For this
reason, Quakers usually accompanied appeals for toleration of their views
‘with pleas for thé persecutors' conversions (QPE, p. 210), at least
in their early days. In the terms of our theory, the point to remember
is that Quakers wére able to interpret their sufferings and persecution

as part of a divine struggle. By doing so they sacralized their

48While it is true that travelling ministers left their local
communities, usually their families stayed behind.

49Penington, Concerning Persecution--Which is Afflicting or

Punishing that which is Good under the Pretence of its being Evil,
London, Printed for Robert Wilson in Martins le Grand, 1661, p. 12,
quoted in EQW, pp. 376-377,
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’sufférings, making their holy enemy the véry root of evil within the.

hearts of their enemies (QPE, p. 210).

The fact that Quakers identified as their enemy the ﬁowers
of darkness within the hearts of their persécutors explains why,
time and agaiﬁ, Quakers were incited by the very pérsecutions that
were designed to destroy them. Nowhere is tﬁis seen ﬁore clearly
than in the Quakersj "assault" on Boston during’thé late 1650°s.
The Massachusetts Puriténs, féafful of this new. sect against which
their English brethren had wfittén so much (see Gooch and Laski, p.. 236),
bammed them from their settlement. Bostonians threatened any Quakers
arriving in their twon with banishment on pain of death, along with
whipping, and the removal of an ear. Despite all this, Quakers still
entered the colony, and in late 1659, three Quakers, previously
banished, defied Boston's authorities by returniﬁg. Soon all three
paid with their‘lives. One of the three, William Robinson, announced
on the gallows: "'We suffer not as evil doers, but as those who have
testified and manifested the truth: This is the day of your visitation,
and therefore I desire you to mind the light of Christ which is in you,
to which I have borne testimony, and am now going to sealimy testimony
with my blood'" (quoted in Gough I, pp. 390-391). For Robinson and
the others, the pains of persecution, even unto death, were overshadowed
by Christ's truth, and the certainty of eternity He assured. -

The case of the first three Boston martyrs illustrates the
tensions existing between Quakers and the civil law. Quakers felt
that their leaQings of the Spirit held a higher authority than the
laws of this world, riddled as worldly laws were with the pride of the

Anti-christ. Quakers, seeing themselves as performing God's work,
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felt themselvés abovg civil suthorities. '"Friends were entirely subject
‘to ;he Spirit énd ultimately to nothing else" (QPE, p. 220). They
advocated a "rule of the Saints", not unlike many others during the
era, except that they gaw themselves as the only saints. No doubt
because of this elevated.self—conception of themselves, many persons
considered Quékers td‘be a dangerous threat to civil liberty and order,
little different from anarchists or antinomians.

By .the early 1660's, Friends had realized that many people.
" were fearful of the antinominaist, anaréhistic potential within their
doctrines and activities. Therefore, during the time when a sympathetic
king seemed on the verge of granting a wide religious toleration,
some Friends, such as Edward.Burrough, attempted to clear the group
from any further suspicion, especially of sedition. In the épring of
1661 Burrough wrote that "in all just and good commands of the King
and the good laws of the land relating to our outward man, we must be
obedient by doing...!". However, if any of the "laws of the land"
conflicted with the authority of God, they would "'obey God and deny
active obedience [to the worldly laws] for conscience' sake, and patiently
suffer what is inflicted upon us for such our disobedience to\men...'".so
In the light of our theory, it is important to see the balance Quakers
were trying to establish between maintaining a relationship with the
larger society while still maintaining important religious principles.
In essence, they were affirming for the country and the polity fheir
stance of civil obedience, while maintaining that, for those laws

they could not in conscience follow, they were willing to peaceably

*%8urough, Works, between pp. 785 and 787, quoted in SPQ, p. 17.
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suffef the consequences. ' ' .

However, events were soon to bring Quakers under suspicion
for the very kinds of rebelliousness Friends such as Burrough had
been trying to deny. On January 6, 1660/1 about 'fifty Fifth
Monarchists attempted to establish themsglyes as the Saintly rulers
of the land. The rebellion was put down, but only after the loss of
nearly forty lives. Quakers, still suspected of seditious plots, were
prohibited from assembliﬁé, as were the Fifth Monarchists and the Anabaptists.
Justices were instructed to issue the King's Oath of Allegiance_to anyone '
brought before them for having violafed the assembling prohibition.
In conscience Quakers could not obey either law, and within a few weeks
4,230 Quakers were in jail (SPQ, p. 9). A new era of Quakér persecution
had begun, and before it would subside, at least 450 Friends would
die in prison (SPQ, p. 115). Its effects were to direct, and some might

say scar, the movement for decades.

Prophetic Disconfirmations and Nonconfirmations

A group's initial millenafian claims contain an interpretation
of history that says the world is in its fiﬁal days. To support this
millenarian claim, a group's'symbolic leaders and messianic figures
demonstrate divine, prophetic powers, hoping to convince people that
their millenarian claims are as accurate as their supérnatural exhibi-
tions are astounding. Certainly their exhibitions do much to bolster
group morale and verify group doctrine, especially if the group is vague
about when the millennium is to arrive, or its arrival is not anticipated
until the rather distant future.

However, a group can have trouble validating its millenarianistic

‘claims. For instance, many of the attempted signs and supernatural
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“exhibitions simply do not work. Events predicted to occur at specific

times do not do so. Events predicged to occur at an unspecified time
never éccur, and people come to see the continuously nonconfirmed event
as disconfirmed. .Disconfirmations can destroy a group, or they can
stimlate the group to institutionalize. Which of the two occﬁ¥ depends
won the ideational and material resources of the group, and the

resourcefulness of the group's members. hy

—

I take a somewhat different approach to questions involving

prophetic disconfirmation than does Fes;ingef. He believes that when

‘a group's claims are disconfirmed, often the group's members readily

see that tﬁis is the case. In response, they may increase'their.pro-
selytization efforts, hoping to gﬁin support for their disconfirmed
view. These increased proselytization efforts are an attempt to reduce
dissonance between their expectations and the event itself by gaining
a fresh confirmation for the expectations through the sheer weight of
—.

large numbers of new believers.

While it is true that this response may occur in certain situa-
;;ons, Festinger's zrgument is based upon the assumption that the group
clearly can see that its expectations and prophecies have been dis-
confirmed. However, often this is not the case. The group's ability
to sees a disconfirmation caﬂ be mitigated by at least four factors.:
First, the disconfirming evidence could have been ambiguous. Second,
the initial claim or prophecy could have been stated in such a way that
it is easily reinterpreted or reemphasized. Third, the claim could
have been part of a larger ideology, which in its totality was not
disconfirmed. Finally, the group ﬁay have received validation of its

~

claims through other kinds of evidence.
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In the cases:where a group's claims seem to(have been.diééon-

firmed, it can react in at least three ways not anticipated by Festinger,

and which does not include disbanding. " First, it can maintain faith

that its prophecies will be fulfilled in the diéé#nt future. Second,

it can believe that, more or less,its claims were fulfilled. Third,

it can acknowledge disconfirmation, bui blame it on a cause either

within the group or outside oé it, and set about,corrécting the inhibiting.

factors. |

Durlng the era we are examining, Quakers experienced at least

- one disconfirmation of an important millennialist clalm--freedom from

the root of sin--and the geqeral non1ﬁon£irmat;pn concerning'the return
of Jesus to rule the world, The disconfirmation of their claim éoncerning
freedom from sin came about from Nayler's messianic—like ride into
Bristol (EEEEE' ""Messianism in Sociological Theory and Quaker History").
While it is true that even after Nayler's ride Friends continued to
claim that they were freed from sin, they came to realize the adversities
and numerous sins of the world were even more powerful than they
initially thought. Nayler himself, writing about his "fall" into sin,
says that "'my adversary, who had long waited his opportunity, had got
in, and bestirred himself every way...'" (quoted in Sewell, I, p. 194).
The powers of this world were strong indeed, and the war against them
had to be both constant and diligent, much more so than Quakers had
thought initially.

Some persons may have been so disheartened by Nayler's behaviour
(or in our terminology, Nayler's disconfirmation) that they left the
Quakers (see BQ, p. 267). Hoﬁever, many did not abandon the group,

and perhaps we can offer a'partial reason to explain why they remained.
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Qﬁakers were able to interpret the disconfirmation of an important
doctrine by placing it‘within the larger context of the Lamb's War.
Simply put, they believed that the powers of this world had won a temporary
Victory over Nayler. Thgxmglways'ﬁad maintained that the powers of -
this world were fbrﬁidablé indeed, and Nax;er's fhll.simply showed
how powerful and persistent they really were. They were .to continue
the Lamb's War, but now theif soldiérs had to be eveﬁ more careful
to guard against the forces of sin than they had imagined 1n1t1a11y
But by placlng Nayler $ fall within the larger context of their doctrines,
many Quakers, as our model predicted, did not see his ride as a total
discﬁnfirmation of their views. Rather, it was a caution to them
against underestimating the enemy and overestimﬁting themselves.

ﬁayler, along with most other Quakers, expected Christ to appear

on earth as his ruler. Of course he never did appear, yet during the
entire era we are discussing Quakers continued to believe that it would
occur. Our theoretical discussion indicates that a continued non-

"

confirmation eventually can become a2 disconfirmation. Apparently,
however, Quakers did not feel th:jkihe nonconfirmation of their millen-
nialist claim constituted a disconfirmation of theirbasic beliefs
(QPE, pp. 223-224). As suggested by our model, I propose that part of
the reason why Quakers did not view thé nonconfirmation as a disconfirm-
ation was because they received validation through another kind of
evidence. That evidence, interestingly, was the occurrence of increasing
persecution against them. O~
Quakers fully expected persecution ;s they waged the Lamb's

War against the evil powers of sin and pride that ruled the world

(supra, "Persecution'). The more Quakers attacked worldly sins, the
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< more they expected a hostile reaction. The Quaker's war, Nayler writes

in 1658 (after his own fall and brutal persecution) '"'is against the
whole work and device of the god of this world, "his laws, fxis custoins,

his fashions, his_inventions....And therefore no wonder why [the Quakers]

" are hated by the god of th:.s world, and his subjécts, who come to spoil

him of all at once and to éestmy the whole body of sin..."".'51 As

long as Friends were persecuted, they could maintain their b‘.elief that
they were doing God's prepatory work. Said; another way, ‘Quakers received
confirmation of Jesus' imiﬁent return by the extent-to which \’f'nﬁy
were persecuted. : )

| N In addition to réceiving confirmation of. their millennialist
claims through persecution, Quakers also received confirmation by
recdvﬁg converts to their movement. The process of ;':mve“rsion mea.!nt
bringing- forth the light of God within the person, so fhat "*God may-
wholly rule in tﬁe héart: of man, and man wholl): live in the' work of
Gm:l"'.52 As God was ruling in the hearts of more and more people,
God's rule on earth seemed soon to begin. In fact,-given-the reality of
growing persecution, tl:e self-enhancem-ent the group must have felt by
receiving new converts would have. been greeit. .

Except in the case ublished, self-glorifying attacks against

Presbyterian and Baptist doctrines, it seems not to be the case that,
in the face of continued non-confirmation, Quakers increased their

proselystizing efforts, as Festingei- would have expectéd. Rather, it

51Nay1er, The Lamb's War Against the Man of Sin (1658), quoted
in EQW, p. 106.

521bid.
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seems that the movement'shifted, reinterpreted, the techniques it used

in.deéling with the polity, and this shift may have made membership

“in the gTroup more desirable. No longer did Quakers demand that political

figures convert to the movement. Rather, its basic demand was for them '

e

to grant a wide religious toleration (QPE, p. 70) which, if had they

done so, Quakers would_héwe taken as proof of the godliness of their

own doctrines and activities. Quakers! efforts to secure toleration

seemed on the brink of success, first with the Rump gnd'later with

Charles (supra, "Persqéutioﬂﬁ]f The group was becoming an impbrtant'

political instrument, and no doubt its effec;iveness drew new converts.
As long as it did draw converts, and.as long as pefﬁecution

continued in its various forms, Quakers did not feel that the non-

- appearance of Jesus was a disconfirmation of their doctrines, ' Their

a’?

prepatory work for the return of Jesus continued, although inlsomewha;
differeﬁ; wafé than it had when the movemént was first beginning. But
soon the powers of the world were to grow more hostile, and the doctrine
involving th; imminence of_éhrist, which was already losing some of

its fervor, would have to be sacérificed in the group's struggle to

survive,

.. .
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_ -CHAPTER FOUR
RESPONSE TO THE WORLD

\Introduction'

Bra%n Wilson's Magic and the Millennium makes an important

:sociological attempt to identify pattemns in the salvific efforts

among the new religiou§ngroﬁpé. Using as his primary data-base new
religions in third worid countries, Wilson identifies seven 'ideal-
types of response [which] appear useful as hypothetical points of orienta-
tion for movements that reject éstablished cultu;al gesolutioné of the
problem-of theodicy" (p. 27}. He isrzznsitivé to the problems a
researcher faces in idgntifying a dominant '"response to the world",
given the inevitability of "changes_in‘composition, opposition, general
circumstance, and shifting grientations" a grouwp undergoes (p. 27).
Nonetheless; he considers it possible to locate éeneral responses to
the world for new religious groups, 'not ohlx in’ [their] activiti?s,
but also in [their] lifestylg, associ;;ion, and ideology' (p. 20)..
Even thpugh Wilson's seven-fold construction ié designed to
facilitate comparative studies (which, of courgé, ours is not), a
modified application of his classification system is.still useful
for our study of a single group. Wilson is attempting to develop "pro-
positions of high explanatory value" by measuring groups' '"variations
from the ideal typical” (p. 20). Oﬁ} attempt‘ﬁill se to identify

different kinds of ideological, behavioural; and lifestyle responses

within one group, using the ideal types as kinds of behaviour that might
Y .
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have occurred. Wilson uses his seven responses to the world as ideal

types to explain the dominant forms new, non-normative religions take.

We use thet.n a8s guideposts for determining the different kinds of responses

that might have occurred within the early Quakers, in addition to its

over-all dominant response. Said another way, we will identify Quakerism's

dominant response to the world, but then use the other six.kinds of
responses as indicators of types of behaviours and attitudes that
Quakers themselves might have exhibited. We will devote a section to
each of the seven possible résponses to the world, and in each we will
summarize Wilson's description, then try to find example;s of it in

Quaker history.

Conversionist Response

The coﬁve:'sionist response to the world offers salvation from
worldly evil through advocating "a profoundly felt, supernaturally
wrought transfomatidln of the self''. Certainly at some future time the
objecti\}e, evil wofld will be transformed in ways that will harmonize
it with members" trmlsfome;l inner states, but even before this worldly
trahsfomation occurs, persons feel saved by having undergone a
conversion into an unchanging state of eternal freedom. The conversion,
not th;a expected change of the objective world, is what saves.

'The dominant Quaker millenarian Tesponse was a’ conversionist
one. 'I‘hé Lamb's ﬁar that the Quakers waged was against sin and pride,
and was not an attempt to politicaliy ovei'throw the state. However,
it was an attempt to convert the state's leaders (QPE, ch. Seven).
We'have amply discussed the Lamb's War earlier in this chapter (supra,

'"Inner Light and Biblical Allegory™), and little would be gained by

ﬂ
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restating the evidence here. However, later in this chapter we will
explore further the dynamics.involved in converting to Quakerism (post,

"Convers-ion, Resocialization, and Commitment").

Revolutionist Regponse’

The fevolutionist 1;esponse arises when a group believes the
world's evil is so great that people's salvation from it can only
come after both the natural order and the social order has been puri-
fied by destruction. Group members do not necessarily believe thai they
will causefthe worldy destruction as much as they belie:re they will
participate in it. For them, supernatural forces are both responsible
for the deffriiction and capsble of providing the subsequent salvation.
Said another way, the éataclysm:;c revolution is an objective reality
bx;ought about by supernatural forces that are in no way affected by
the subjective conditions of individuals in the world. Very soon,
supernatural forces will cause the destruction of the world, and now,
during the final days, persons can only participate in the inevitable
(Wilson, 1973, p. 23).

Aspects of the early Quaker response to the world resemble
Wilson's‘ description of a revolutionist*?responSe to evil. In fact,
Wilson erroneously labels early Quaicerism as a revolutionist group
(1973, pP. 37), although he does not specify why he thinks they were.

Possibly he was misled by the revolutionanfl tone of early Quaker

lWilson distinguishes between a revolutionist response and a
revolutionary response. Revolutionists believe that Jesus' return
is imminent, and when it occurs the social, and perhaps the physical .
order will be dramatically overturned. While they expect to participate--
in the event, they can not bring it about. They are participants, but
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language, not rea;iziné,that Friends meant their passages allegorically.
Even many contemporaries of the early Quakers had difficulty
.distinguishing between the Quaker allegorical language and the more
literal calls to revolution (Ball, p. 196). For instéﬁce,\in 1654,
when people read a tract from the influential Quaker, Edward Burrough,
which said that "Quakers..:conquer by the sword of the Loxd" (quoted in
C. Hill, 1972, p. 246), could they distingﬁish an intent different
from the revolutionary Fifth Monarchy Men? Many eould not (see Ball,
PpP. 199-200), and this may‘éxplain why 4,000 Friends were arrested
after the abortive Fifth Monarchy revolt in 1660/1 (Cole, p. 48).2
Literary examples such as Burrough's abound, and, taken
ouf of context, they could imply that the early Quakers were revolu-
tionists. However,_the historical evidence does not support this
conclusion. They meant their militant language allegorically, and by
it were referring to the experiences of spiritual struggle, judéement,

and salvation., Despite the evil in the world, Christ had already

1 Cwm:lnued)m:n'.lfu.ng more. In contrast, revolutionaries expect

to (for our purposes) implement God's will, and are much more involved
than are mere participants. However, Wllson acknowledges how fine the
differences can be between the two, and says that "in less-developed
countries this point of distinction cannot always be drawn so readily"
(1973, p. 196). In this study, I am not concerned with keeping the
terms distinct, if indeed the historical material would even let me do
so. ?

2In January, 1661/2, 4,000 Friends were arrested in the aftermath
of Thomas Venner's abortive Fifth Monarchy Revolt. In response to
the arrests, Fox and twelve other Friends sent a document to the King
in which they clearly disassociated themselves from the revolutionaries.
They wrote, ''that the Spirit of Christ which leads -us to all Truth,
will never move us to fight and war against any man with outward weapons,
neither for the Kingdom of Christ, nor for Kingdoms of this World'.
This statement remains the c1a551c Friends' peace testimony. Declaration
of 1660 (January, 1660/1), quoted in Nlckalls, Journal, pp. 399-400;
_Q_, pp. 405-406. ,

)
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returned and lived withiﬁ the hearts of the converted. Massive social
and physical changes would come as the culmination to the growing number
of 1nd1v1duals who were saved, but for the Qnakers the 1mportant point
was that salvation had already come to the converted before the external
cixanges took place. In short, the category; "revolutionist" cannot
accommodate the realized eschatology of the Quakers. Moreover, Wilson's
erroneous classification of Quakers as "revolutionists" does not allow
the reseracher to distinguish the Friends from the radical Fifth Monarchy
Men, even though Quaicers the.mselves took gréat pains to make' this very

distinction after the abortive revolt in 1660/1,

Reformist Response

Bfiefly, Wilson's reformist response to the world describes
groups whose members believe that the evil in the world can be overcome
by making divinely inspired changes in the social systems of society.
"Although man will save himself he will not do so without the prompting
of supernatural agencies' (1973, p. 25). -

Many of the Quakers' activities resembled reformist Tesponses.
Quakers justified them by appeals to divine admonitions in the Bible, i
or by assertions that God had given them specific comﬁﬁnds. However,
all of these reformist activities were part of the conversionist Lamb:s
War against sin, pride, and worldly vices. They felt that their.efforts
were ordained by God, and were in anticipation of Christ's physical
return. Therefb;e, they were able to consecrate their social and
political activities through their identification with the futuristic

mythology of Revelations. the Lamb's War involved preparing the world

for Christ's return, and Christ was actually directing the preparatory
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efforts through the Inner Light. .As our thepry predicted, through
their millennial beliefs the Quakers acquired a sense of divine purpose
sbout their activities (supra, Chapter One: "The.Role of Millenarian
-Ideas inrthe Fbrmation of Comﬁunity Identity'), even the ones that had
clear political overtohes. |

~ Friends insisted cohtinually that the actions they umdertook
weré religiously motivated, but to many persons in society and political
implications of their activities were obvious (supra, Chapter One:
"Religion and Politics"). Other millennialist groups of the period had
goals that were avowedly more political than the Quakers (i.e., Diggers,
Fifth Monarchy Men, etc.), but the prominence of Quakerism during the
Interregnum made them a particular focus of social and political distain
by Broach Churchmen,3 High Presbytérians, wealthy gentry, and local
enforcers of the law. None of their protest acgivitiés was itself new;
each had been performed by other groups that hgd preceeded them. But
by synthesizing the protests into part of obligatory religious practices,
Quakers gave to them a particular pungency (supra, Chapter Oné : "Millenar-
ianism as a Pre-Political Phenomenon--A Critique'). In short, Quakers

saw their activities as "breaking down the proud" rather than “exalt[ing]

the humble" (QPE, p. 163), but those in power felt othemwise,

3Broad‘Churchmen, or Latitudinarians, were "broad" in their
outlook on Puritanism, believing that a church could take a number
of forms while still maintaining basic Puritan beliefs. The civil
government had a responsibility to design a church within these wide
parameters, yet they felt that neither an episcopacy or a presbytery
were divinely sanctified. They were moderates, sometimes even moderate
Anglicans, who desired basic decency and virtue and at least an outward
confirmity to Puritanism. Behind their periodic efforts to institute
a national confession of faith probably was their fear of anarchy
rather than a desire to dominate (Cook, pp. 336-337).
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Hat Honor, Plain Dress, and Plsin Speech: One prevalent

greeting ceremony among men invélved each man doffing his hat as he
‘bowéd and exchanged iﬁverbal salﬁtation. If a status differential |
existed hetween-the men, they chose particula:‘pronouns that acknowledgéd.
.the social distinction. These eldbﬁrate greetings wére also praéticed
within gentry families, between fathers and sons. |

In the spirit of the Lévellérs who had wished to obliterate
¢lass distinctions, Quaker men refused to remove their hat; to any man,
and used the biblical pronoﬁns, ""thee'" and "thoqf whenever spgaking to
another pe?son or referring to someone in convégsation.' Fox,.using
divine justification, says in his Journal that "when the Lord sent me
forth into. the world, He forbade me to put off my hat to any; high or
low, and I was required to Thee and Thou all men and women without any
respeet to rich or poor, great or small" (Nickalls, Journal, p. 36;
see QPE, pp. 164-166). In addition, Quakers' refusal to offer hat
honour to parents was a hivisive challenge to parentalzzfttgfigx,,—////
(and possibly parental values), as clearly seen by thebeatings ‘
Thomas Ellwood received from his father (Ellwood, pp. 51-53, 59, 61, |
68).4 Similarly, Quakers' refusal to socially defer to magistrates
by removing their hats often made their subsequent punishment additionally
severe.

A realted levelling behaviour also appeared in the Quakers'
adoption of plain, black and white dress. '"Plain dress'' was an attempt

to eliminate amongst their members the visible class distinctions

4See Francis Higginson, The Irreligion of the Northern Quakers
(London, 1653), p. 28; quoted in EQW, p. 77.
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revealed by clothes (Gummere, p. 17).

Refusal to Pay Tithes: While refusals to offer hat honour or
to achuowiedge social distinction through speédx and dress were not -
criminal offenses, Vma‘ny of the Quaker policies regarding their members'
protests against the state church were illegal. Once again the Quaker |

position reflected the radical attitudes of the time. Never being

satisfied with state control of the churches, Sectarians and radicals

continuously clamoured for the abolition of tithes‘ and church courts,
and protested against dominance of state financed priests or ministers
in religious and social matters. Instead of the state church and the
"hireling minister" deciding upon questions of sin, the radicals felt
that sin was an individual problem best resolved by a person in dialogue
with the congresgation. civil authority should contfol the lawless

and the unruly, but punishment regarding re;igious transgression

should be religious in nature and imposed by the congregation instead
of by a court judge in collﬁsion with the local ministe; (see C. Hill,
1972, p. 99).

The focal point of the church/state controversy rested on the
issue of mandatory payment.of church tithes. Their payment supported
the entire state-sanctioned éhurc.‘n system, including maintenance of the
church building, salaries ﬁ‘rf the ministers, and financial bases for the
miversities where the miﬂisters received their training. In addition,
their constant payment was a considerable financial burden on the
common people. For these reasons, Quakers' refusal to pay tithes must
in part be viewed as social protest, and one that they carried out
with great. enthusiasm. For instance, in 1656 William Edmonson and other

Irish Friends bought farms just so that they could subsequently refuse




tithe payment. ) -

As a g-:::oup, 'Quakers did not extend their attacks on tithes

or social_ status to include attacks on private property, even though

it was from the propertied classes that ministers were re:éruited (often
through a system of patronage [see Cook, p. 348]). However, Fox did
expand his criticism to discuss the use of church property. In a 1659

pamphlet entitled To Parliament and the Common-wealth of England he

advocated that both manorial fines and all church-related buildings
(and presumably church—owneci land} be used to relieve the conditions
of the pc:or.5 The basis for this advocacy was the radical E_:eiief
that the government could finance extensive poor relief by selling itsl
church land (QPE, p. 171)..

Puritan Ministers and the Discussion of Sermons: In addition

to tithe refusal, Friends launched diréct verbél and written attacks
against the church clergy, "the hireling ministers" as the Quakers
called them. Evidence exists of long—standi‘ng‘ lho;tiiity'twards the
clergy in 1640's London (C. Hill, 1972, p. 30), in part arising from
the fact that paid ministers ‘often did not reflect the views of their
congregations. In addition, the Protestant (and Calx}inistic] emphasis
Tegarding inward reflection on Scripture was usurped by the dominant
Tole of the state minister in people's religious and political lives.
Bibles were available for public purchase and literacy was increasing

yet congregational involvement in interpreting religious doctrine still

“Cited in C. Hill, 1973, p. 244. I am not certain as to what
kind of manorial fines Fox is referring, but they in part may involve
charges imposed against illegal squatters on poor manorial land.
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had to remain within governﬁpntal boundaries, even when the Congrega-
tional Indepgndenfs were in power. Sectarians, inc1uding Quakers,
preferred a lay ministry composed of articulate members of the religious
commumnity whose ideas bespoke popular attitudes. Often these members
held secular jobs during the week, which meant that congregational
-funding of them was u&hecessary unless their ministry involved travelling
among other local groups. .
. One parficular manner in which dgakers demonstrated this social
protest against the clergy was through direat confrontation with the
state-supported ministers. Quakers often used the discussions foilcwing
thé sermons té challenge the state minister on the extent to which.
he had experienced firsthand the meaning of the wbrds he ﬁreached.
More unrestrained Friends would even interrupt sermons to challenge
the minister on this point. However, up until the end of the final
Parliament under Cromwell (February, 1658) staté priests were protected
against such interruptions by an earlier act of Paéiiament passed
during Mary's reign (C. Hill, 1972, p. 215). In addition, three acts
were passed by Interregnum Parliamentary against such sermon interruptions.
One of the three--the Pfoclamation of 15th February, 1655--specifically
mentions Quakers as disrupters of ministers, and orders "'all officers
and ministers of justice to proceed against them accordingly'" (quoted
in BQ,.p. 182). This law was reinforced by the Lord's Day Act of

1656 and the Vagrancy Act of 1656 (C. Hill, 1972, pp. 106, 49).

-

Utopian Response

Wilson states that the utopian response to the world is more

radical in its vision than the reformist response. Often under God's
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command, utopianists undertake suéh a reworking of th@ social structure
that worldly evil will be eliminated completely (1973, pp. 25-26).
The utopian respoﬁse in Quakerism does not clearly emerge
ﬁntil the late 1670'5, well after our period of study. By this. '
Atime, Friend# héd become wearied by persecution, and fbr.several years
"had been Jlook[ingj fof a spot in the ﬁew World where they could control
their own deétin@és“ (Bronner, p. 16). Their first opportunity to
establish a Quaker state came after 1674, when Edwérd Billing acquiréd
“land grants for West Jersey. By 1676 Billifg, with William Pemn's .

assistance, had drawn up a constitution (EQW, pp. 422-429), containing

. many of the Leveller doctrines he had stated in his 1659 tract, A Mite

of Affection (EQW, pp. 408-410).

But the most ambitious Quaker utopian experiment took shape

under the primary direction of William Penn. On March 4, 1680/1,

" Charles II signed Penn's land charter for the territory in the New

World‘that was to bear his name. Penn's motivation for acquiring the
land was other than ﬁonetary, since he turned down a 16,000 offer to
allow the establishment of a monopoly on Indian trade. Rather than
‘attempt to amass wealth through his new land acquisition, ﬁenn stated
that he wanted to "‘honor [the Lord's] name and serve his truth and
people'" (quoted in Bronmner, p. 14). His vision, and the vision of
Friends who settled‘in Pennsylvania, was utopianistic. Quakers believed
that they had embarked on a "holy experiment" (Bronner, pp. 1-2, 14-15).
To say more about this later utopian response would take us

far afield frch our concentration on Quakerism's early périod. However,
many_of the political ideas that Quakers attempted to institute in theée

New World settlements have their origins in the earliest period of Quaker
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history, especially the settlers' attempts to establish a wide toleration

for religious Christians (Beatty, pp. 14-15, 24-25; Bronner, p.- 36).

Introversionist ‘Response

A group that demonstrates an introversionist response-to the

-

world shares with‘the revolutionists and the reformists the belief
that the world is evi}. However, it differs from them in its rééponse
to evil: it withdraws\from the world as completely as possible,.
rather than tr}ing either to reform it or overthrow it. "The c;ﬁummipy

itself becomes the source and seat of all salvation. Explicitly

\..

[the] prospect of salvation is only for those who belong" (Wilsonm,
1973, p. 24; see p. 23). . ' “
' Although we find no clear examples of an introwersionist

response within QuakerEQJearly years, Ffiends did adopt increasingly
introversionist profile beginning around 1670 (Vamn, 1969b, ﬁp. ZOI!f.?.:
They did so iéspart from weariness, ‘having suffered yeérs bflboth
brutal political persecution (especially over their refusal to take
oaths), and persistent social persecution (resulting from their social
manners concerning plain speech and plain dress [Vann, 1969b, p. 202]).

The persecutions it first suffered in its early years were eventually

to take their emotional toll on the group. @

Manipulationist Response

Another possible response to the world is the manipulationist
one. - As Wilson defines it, '"the manipulationist response is to seek
only a transformed set of relationships--a transformed method of coping

., with evil". Groups seeking salvation in this way desire the rewards .
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of this world, not of another. Salvation invdlvés:people fearniﬁg'
the'prope; techniques for overcoming their problems; In large part )
‘this type of salvation requires that group members reorient their
thinking in 6rde£ to avoid ihe mental limitatiohs.thatAhinder their
worldly, salvific efforts. Clearly:this response demands a subjective
change, but afterwards "the objective world will be broughf int6 harmbny
with this new perception and manipulated by it" (1973, p. 24).

Qu;kers did not exhibit significant mdnipulationist responses.
Their salvation did not séeﬁ_the rewards of this world; rather, the
salvation they sought-often cost them money, goods, health, and familf.
Quaker merchants did follow one religious practice that, had political
and social circumstances beén different, could havébrougu:;hem_increased
and 1asting wealth. However, when we weigh ﬁhe financial gains they
accrued through their religious practices agéinst the financial losses
they incurred throﬁgh them, it becomes obvious that Quakérs were not
practicing their faith in order to enhance their worldly goods;"

Had circumstances been d;fferent, Quaker merchants' fixed,
non-negotiable prices might have"significantly.boosted their business.
At first, customers disliked not being able to barter for a lower
price, but, after seeing tﬁe honesty of the Quaker merchants, many
changed their attitudes; and Quaker merchants benefitted a$ a result.®
However, the possible incfease in business was an unintended result of
their honesty (Weber, 1951, p. 151), and it was not the.

-result of a deliberate attempt to manipulate the momney market in their
[n

®See William Edmonson to Margaret Fell, 27th June, 1656,
Swarthmore Collection iv.77, quoted in BQ, p. 211; see Raistrick, p. 44.
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oﬁn favour. ‘ -
.The fixed price system was part!of the Quakers! apélication

of a religious obligation concerning honesty. For instance, Fox admonishe&

qerchanis to "be faithful to God, be just e_inﬁbcent, and ask no )

more for the thing that you will have: BiTZt a word 'so say and so .

dor.” 1t is probable that, after an initial decline in éales, some

Quaker merchants increased their busines;es as their honest reputationsi

grew.

| Had Quake;s been maﬁipulationists, they would hévéutaken

their modest successes in theirﬁbusiness dealings(és (at lgést partial)

fulfillment of their worldly aspirations. Th&s was not the case. In

fact, if they had experienced any financial siccesses in thelr business

dealings, thei; profits-probably were abgsorbed by the risiﬁg monetary

needs of the group, and an almost certain persecution against themselves.

) Persetution’financially strained many Friends, and bankrupted a few

(Anderson, p. 258). Even in this early period some Friends had goods
seized as punishment for refusing to pay tithes or church upkeep,

as well as for attending Quaker meetings (Anderson, p. 258). Furthermore,

'ahy.Friend in jail could not attend to his, (or her) livelihood, and

therefore incurred financial loss during}i;e imprisonment. The Kendal

o ) o

* Fund was an atteﬁpt to partially offset the economic burdens. resulting

from ﬁersecutibn}~but,-since its money was collected from the membership,

it represented anothercfinancial obligation te& its members (§g; pp.

135-137; EQN, pp. 42, 47).

7Fox, A Warning to All the Merchants in London (1658),

p. 1; -quotedmj_ p. 431.
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In contrast to those Quakers who benefitted financially because

of their:religiously honest business practices, other Quakers certainly -

* lost mofiey by following the same beliefs. Many merchants and craftsmen

E2 N . .

had to curtail their sales of luxury items in order to conform to a
lifestyle tﬂft was above the vaniéy and sin of worldy pride. Raistrick
peoints out tha; "many Friends who were tailors or who were concerned
in crafts #ssociated with clothing and furnishing, found themselves
impelled to withdraw from much of what was regarded as normal trade
at that time" (p. 41; see pp. 35-50). |

‘ In short, Quakers' business practiges in this early era were
nbt desigﬁe& to manipulate-the marketplacekin their'favéur. Tﬂeir
salvation Aid not‘ihclude a heightened desire for worldly goods.
Their true wealth, they felt, was withim their purified hear¥s and

souls, forever untarnished by the ways and the longings of -this world.

¢ Thaumaturgical Reépgnse

Thg thaumaturgical response to the wsrld is perhaps the most
nafrow and‘gartipularistic of the seven possible responses. An indivi-
dual, acting within a group framework, seeks '"'relief from present and
specifi@%ills by magical dispensations''. These magical dispensations

appear as miracles, and have application only to the specific case

_ and ones similar to it. Therefore, it is unusual fora grou? to develop

a general ideclogy about them (Wilson, 1973, pp..24-25}.

After adjusting this "response to the world" so that it becomes

+ but one possible response that could have appeared, aloné with others,

within early Quakerism, we find numerous examples of it within the movement.
We élgb see how thaumaturgical behaviours fit into the group's larger

R

N\
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millenarian €ZI§§ff.

Miracles are not unusual amsng persons gho identify themselves
with prominent early Christians, and who believe that they are living
in the last days befbrq_Christ's return (supra, Chapter One: ."Conditions
Influencing the Appearance of Millenarianism"). Certainly Quakers
considered themselves to be- similar to (Christ's earlyydisciples (see
-Cadhury, P- 5), and belleved as well that they were the Christian
| martyrs who were soon to rule beside Christ in tﬁe mlllennlum (as
Revelations predlcted)ﬁ Examples of Quaker miracles or attempted
miracles indicate the group's close identification with biblical
occurrences. Among the most striking is an instance in Fébruary 1653/4
of.an imprisoned Quaker, Dorothf Bensen, expecting hei childbirth
to be painless, as was Mary's (Cadbury, pp. 22-23). Equally striking
is Dorcas Erbury's insi#tence at James Nayler's hearing that he had
raised her from the dead (Cadbury, pp. 5-6). 7
Believing as they did that they iere acting under God's authority
(gggzg,‘Chapter One: "Conditions‘Influenqing the Appearance of Millenarian-
ism")l Eome Quakers, such as Nayler, expected to be able to perform
miraclés. When their attempts failed, they were confused. ?or instance,
in 1654, Francis Howgill_wrote a letter to Fox about the confusion he
felt when he and Edward Burrough failed in their repeated attempté to
heal a lame boy (Cadbury, p. 12). Howevér, Quakers do seem to have been
successful at‘performihg a number of miraculous healings (Cadbury,
pp. 8-11; Pemny, Journal I, p. xviii; EE;EE:)' Members, and especially
leaders, enhanced fheir status by performing these miracles (Cadbury,
_pb. 6, 10; supra, Chafter fwo: "Status and .Structure!!, "Lea&ers,

Prophets, and Messiahs') which, if done publicly, also had recruitment
: (S
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" yalue for the éroup-(see Cadbury, f. 8).

- . Quakér claims at having performed mifacles as well as their

unsuccessful attempts to do so subjected them to fididule,.no doubt

in an aftempt to break their spir{t and hinder their further recruitment

. efforts (supra, Chapter Two: "Persscution™). Opponenté.firSt taunted

AQu#kers‘in 1652 for their un#uccessful attempts at pérforming;mi;ﬁcles

(see Cadbury, p. 21), and‘they continued their taunts well beyond thé

period of.oﬁr studyA(see:Cadbury, pp.'19-26)} Some_of the incidents

for which Quakers were criticized involved fatal misjudgements™on their

part. For instance, in February, 1656/7; a Quaker martyréd‘himself by

commitfing "suiéide, withlthe expectation of a miraculous fesurrection.,

A woman Friend promised to raise him from the dead. .Neither expectation
came true" (Cadbury, p. 13; supra, Chaﬁfer Two: "'Psychopathology").

| Numerous othef instances of thaumaturgical re%ponses could

be cited. For tﬁe most part, however, these responses did not become

the dominantlor preoccupying responses that Quakers exhibited..

Quakers saw themsel;es.as God's missionafies, destined to convert

the world, and they usually viewed their attempts to perform mifacles_

within this mission. Some members, however, seemed‘to have attempted

miracles for reasons other than ones felated to their conversionist

efforts, but the group's dominating sense of its mission, its_stroﬂg

" group morality, and the criticisms from outsiders all combined to pre-

vent these activities from becoming paramount £bf Friends.

| S



SUMMARY AND CONCLUSIONS

EARLY QUAKERISM AND MILLENARIAN THEQORY -

.VThe most importént aspects of this study involve the clarifi-
‘cation and cqnseqﬁenﬁ application of several terms that are important
for general millenarian theory. The medium of early Quakerism provided
a rich and largely unexplored area in which these theoretical refinements _
could be appliedlto dbﬁcrete historical examples. WNonetheless, if
they are correct, the theoretical refinements should have a broad
applicability, and toward this end, this concluding section is devoted
to restating them. ‘ -

This study distinguishes ﬁetweén a sogial movenent and a
millenarian movement. As Morrison's relative deprivation theory
indicates, a social movemeﬁt locates blockage to its members' aspirations
6: opportunities within thé social structure, and collectively acts
to eliminate it through its own exercise of power. A millenarian
movement also locates blockage to its own ﬁembers} aspirations within
the social structure, but it perceives the blockage to be .demonic.
in nature gnd ultimately expects God to eliminate it during the final®
Day of Judgement. Nonetheless, a ﬁillenarian movement can stili -
engage in political activity, to the extent that it i&entifies the
blockage as a group of peoéle whom it seeg as the antichrists, and
proceeds against them as soldiers umnder the edicts of God. The
;héori;ichl implication3 for identifying millenarian movements as

potentially active political groups counters that pbrtion of general

173
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'millenarian theory which considers miliennialist movements to be
“'pre-political phenomeﬁa". Under the proper conditions, millenarianism
-is a political phenoména, at least in part.

One of the "proper conditions" imfb'lv::s_the.k:‘:nd orf_ "dominant
response to the world" a mil;anarianAgroupVmakgs.'AQuakers' dominant
response was a.cqnversionist cne (and on this point Brian Wilson
stands corrected), ;ince théy-demanded that the population repent-
in preparatioh for éhris;'s iﬁnﬁneﬁi appearance. At first view, a
convgrsionist~respdﬁse to the world might not appear as:one that woﬁld
lead to péliticai activity, but in the éase_of the Quakers,.the.acti—
vities and attitudes that Friends demanded people reject gavq_;he.
movement its political edge. In our analysis ‘of early Quakerism,#
the political imporfance of its conversionist doctrines became most clear
when we used the reﬁaining six poss%blé';esponses to the worl& as
indicators of kinds of behaviours and attitudes that could have existed
in addition to the predominant conversionist one. By applying the
remaininé six resonses to the world in this manner, it was seen that
Quakers advocated important politically reformist doctrines aé'part
of their conversionist demands, and even used language that resembled
revolutionary decrees. Researchers examining other millenarian movements
might benefit fram this methodological innovation: namely, identifying

both a group's dominant response to the world and then using the other
six tyﬁes of respon;es to locate activities and aftitudes that probably

buttress its dominant one.

The type of responses to the world a group takes will greatly
influence, and be influenced by, the kinds of prominént characters

that appear within the movement. Rather than blurring these different
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prominent characters into the vague term ''charismatic leadéfs", the
methédological approach chosen was one that distinguished between
"*leaders", "prophets", and "messiahs", and even refined "leaders"

and "prophgfs" into more precise subgroups. The distinctions between
the three types of prominent_figureé encouraged a subtle analysis of
early Quakers! activiti;s and de#elopment, and allowed some of the
strengths of certain prominent figures to show forth. The tacit assump-
tion behind role distinctions such as internally-fuimctional and externally-
fugctional lea&ers is that a millenarian group which survives the in-
evitable nonconfirmation of its millennialist claims must institu-
tionalize in several important ways, and as it does, it cames to share
characteristics which appear in developing organizations. Therefore,
researchers into_millenarian group development might benefit by examining
sociological and social-psychological literature on both organizational
development and organizational management.

The development of Quaker organization could not have been

described adequately had the primary sources been limited strictly
to an analysis of literary tracts. Historical works on the movément
provided material that suﬁplemented_various doctrinal tracts, personal
letters, autobiographies, epistles, and other literary‘sources. In
addition, the organizational needs of the éroup were clarified further
bf'examininglthe complicated socio-cultural history of the era,
Put simply, the dynamic§ of the movement were understood only after
examining the larger socio-cultural and ideational context in which
_the moyemént arose; as well as its own historical records and literary

sources.

The methodology of examining a wide range of material in ordér

+
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.to understand the dynamics of Quakerism serves as the basis for a
brief but interesting critique of Max Weber's interpretation of the

movement within The Protestant Ethic and the Spirit of Capitslism.

Not only did Weber relylalmost exclusively on a literary source in

: describing the Quakers' religioﬁsly oriented business ethic, the source
he used was written nearly a quarter-century after the movement first
appeared. Hadhhe chosen his sources with more regard to the intri-
cacies of its earlier history, the\conclusions he drew regardiné

Quakerism might have been more cautious, if not significantly different.

Despite all the research done on the Protestant Ethic, further research

along- the lines suggested by this study would be ré%ealing and informa- ~

~.

tive.

Fdrther'research also might be done concerning the ways in
which millenarianism can either generate psychopathology or relieve
its symptoms. On the one-hand, millennialists* inflated self-conceptions,
their certainty concerning their divine mission against the anti-
christ, or their belief in the imminence of the Second Coming all
can generete antinomian, anti:social,_and even socio-pathological
behaviours. On rhe other hand, participating in a group that considers
itself to be God's messenger can relive people from overpowerlng
feelings of anxiety and guilt, and uncertalnty. Millenarians can
either cause psychopathology or cure it,“and the processes by which
it does both are ground for frultful srudy.

Finally, just as this study“tOOk a broad view of the socio~
cultural hlstorlcal and 11terary sources needed to explain the early
years of Quakerism, it also took a broad view comcerning the kind of
millenarian theory that would best explain ir Therefore, the general

theoretical framework was one that comblned relatlve deprwatmn

4
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theory with community;building theory, both of ﬁhich were supplemented.
by a mo&ified version of Wilson's "dominant respo;se to the world"
approach. 6nly by usiné a comsination of all three appfoaches could
the compiexities of Quakéiiém's formation, community—building, and
organizafidnal development be described. The approach was multifacéted,

but the richness and compleiiﬁy of the material demanded it to be.



APPENDIX

SCHEMA CONCERNING ROLE RELATIONSHIPS AT \
DIFFERENT STAGES OF COLLECTIVE MILLENARIAN RESPONSES

In the section.of Chapter Two entitled, '"Leaders, Prﬁphets,
and Messiahs", I pointed out that the evolutionary and operational
relatianships between thé six key-roles in millenarian groups (i.e.,
' messiahs, exémplary prophets, ethical prophets, symbolic leaders,
internally functional leaders, gﬁ@ externally functional leaders)
are very compléx, and therefore need to be further researched.
The follouing chart helps clarify some of the issues future résearchers
need to tonsidér. It places the six roles in reiation to each
other through five different stages of millenarian expectation,
By doing 50, the chart offers a means for plotﬁing role relation-
sh;ps within millenarian groups from their early, fervent days through )

some of their later, more difficult times.

-~
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SCHEMA CONCERNING ROLE RELATIONSHIPS AT i
DIFFERENT STAGES OF COLLECTIVE MILLENARIAN RESPONSES

< * ,
In the section.of Chapter Two entitled, "Leaders, Prophets,
and Messiahs", I pointed cut that the evolutionary and operational

relationships between the six key roles in mifienarian groups (i.e.,

| messiahs, exemplary prophets, ethical prophets, symbolic leaders,

internally functional leaders, gﬁd externally functional leaders)

are very complex, and therefore need to be further researched.

The following chart helps clarify some of the issues future researchers
need to tonsider. It places the six roles in reiat;on to each

other through five different stages of millenarian expectation.

By doing s;, the chart offers a means for plotﬁing role relation-

sh1p§ within millenarian groups from their early, fervent days through

some of their later, more difficult times,
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