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ADSTRACT ..

1The eigh~h cen~ury A_D. I~~ian ~hinker, $ankara, .
/

.I 0;"

was~he grea~est'exponeni: of ~he Advai t:a Veci'inta school (the' "

non-dualis~ic school of vedanta),
I

.Sank~ra·s philosophical

speculat:ions are to be found in his comment:aries on the

prasth'ana-s (the three scrip,=ural sources of ~he \'edan-ca

darsana, namely ~he Brah~asntras, the upanisads and the
I " > .'. .•• •

Bhagavad-GI-ca). Sankar~ is nut ~'systematic thinker and

his t:hought: proceeds only by means of ~he rea.soned exegesis

f
' 2 /. ' -

o .scr~pt:ure. Sankara advo~ates, by means of this, exegesis,

an~ uncompromised non-dualism. Reality is Brahman, the one

without a second, that which is, sat (being):' This presents. --.
/ .

Sankara with ~he problem of a-ctempting to account for the

plurality of the

ship of Brahman

experienced world, ~hat is, the relation-
/ .

to 1jfle world.

The aim of this study is to clearly describe this

relationship of this unity (Brahman) to·the world· diversity.
/
Sankara utilizes two concepts, t~ose of adhvasa and namaruoa,

as explanatory ~erms of this relationship,

l$ankara's dates are normally give~as 788-820 A.D.
See for example, S. Radhakrishnan, Indian Philosophy (~ondon:

George1Allen. and Unwin ,1931) , II, 470. .~

. 2 It should be noted that technically th~ Bhagavad-

ift •

C'



. /
~hese two ~oncep~s wi~l be anal~ed in order to at~empt to

explain the rela~ionship of Brahman ~o ~he world. Adhvasa

(superimposi~ion) p;esupposes namarupa(name and form),

which is dependent upon' vac (speech). The opera~ion of both

~hese principles as explanitions of ~hi~ relationship are

dependen~upoo Sankara's u~erstanding of the ~ature and

funtion of vac.

The ques~ion of the rela~ionship of Brahman to the

world of diversi~y is cO-ftxtensive with Sankara's phi~osophi-

cal en~erprise 'and metaphysical auest. 3
. "

Both traditional and contemporary scholarship have
, . '

largely neglected Sankara's concern with vac (speech, language),

failing to apprecia~e, what I consider to be, the vital im

portanc~ of vac in his Advaita.

In terms of methpdology,' I have attempted to place the
. ./ "

'whole study within the con~ext of Sankara's own 9~thodological

distinctions, rather~~han apply Sankara's categories to

problems outside of his concerns or apply external methodo-
/. 4

logical categories to ~ankara's thought.

Gita falls into the religio-li terary class of smrt'i (tradi
tional texts) rather than sruti .(revealed texts):

3See Sankara's introduction to the Brahmasutras.

4' .
Pages 6-11 of the Introduction to this thesis are

devoted to methodology.
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ABBREVIATIO~S

..
The· following abbrevia~ion& are tis~d consis~en~ly

~broughout the tex~:

B.!';.B;

Brh.Uo.---r-- ----.....

"Man.!:!'p' ..

B.G.B.
,

Ch.Qe..

Tai~LQ.p,.

I ~P.

-

~rahmasutrabhasya (Brahma-sutras wi~h

Sankara's commentary)
/

Brhadiranvaka-UcanisadB~h.Up.B .. (bh~~ya)

Mie~~khya Upan±~ad'~an.Up.B. (bh~sva)

Bhagavad-GI~aBhasva
... \..'

Cbandog:ya Upan.is3d Ch.Up. B. (bhasya)
•

Mundaka Cpanisad

Tai~tiriya Upani~ad Tait~.Up.B. (bha~ya)
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This is intended to be a brief consideration of the

fundamental nature of the problem of the relationship of

,Brahman and the world in the 'Ad~~aita Vedanta of Sankara

. and~ centrality of adhyasa and nama-rupa in .the under-I
~ ,. ~,

standir(g of this relationship.

The obje~t of this thesis is to explicate and
.'

illucid~te the relationship of Brahman to the world, in

terms of the question of language in_ the Advaita Vedanta
./

of Sankara, with a view to answering the questions:

What does ~nkara assert of the'world? How are we to under

stand the role of language~within the'relationship of

Brahman and the world? What is .the nature of this relation-

ship?
I . .

The ph.ilosophy of Sankara rests upon, and only

proceeds upon the'presupposition l of the existence of

2Brahman and t~e possibility of knowledge of Brahman. This

knowledge of Brahman is Brahman.
/ .

Thus for Sankara there is

.., lThe word "presuppo'sition" here is intended in the
sense of "philosophically· given" there being no implication
that the authority for ·this presupposition rests upon this
assertion alone. .

2The use of the genetive case here ("of Brahman")
requires further clarification; from the final Advaitic

1
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. ... ~... '

. ' al'l-knowing ,.- absolutely self
c

B~ahman, 't

a direct correspondence (andu1iimately identity) between

"being" ~d knciwin.g. To kno\v Brahman is to be Brahman .

sufficient, ever pure, intelligent and free, pure ,knowledge,

absolute bliss,',3 is4 moksa (final release) "free from all

modification, eternal, not composed of parts, self-luminous
. 5

in nature". These two terms can ~e understood as synonomous. ' .

in terms of· his philosophical..methodology in that for Sankara
i .

- his phi19sophica1 enterprise and me '~ohysical quest are

-identical. 6 The .word "moksa", howe:,,~er, denotes "relea'se",
; ,

but release from what? That which release is fTom is the
"

world of diversity (b~age). Given the presupposition

standpoint there can be no knowledge "of Brahman" or ex
istence "of Brahman" as the essential nature of Brahman is
knowledge and is existence, but from the provisional view
poin~?f the vedantic enquiry such usag~ .is unavoidable. .
See ~aAkara's commentary on the Brahmasutra§, translated by
G. Thibaut, The Vedanta Sutras of Badarayana (New York:
Dover, 1962), 1/1/1. Hereafter cited as B:s.B.

3B.s.B., 2/1/6. • •

4The suggestion of identity is clarified in footnote
6 below.

5B.s.B., 1/1/4.

6 B . s . B., 1/1/4, '''Different from merit and demerit,
different from effect and cause, different from past and
future' (Ka.QE. 1/2/14) moksa, is therefore, the same as
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of the existence of Brahman and th~ characterization of

its nature as "partless", "that w~ich is" (~), there is

no necessity ,for ·"the wo~ld of div~rsity P' (vyavahara) to' be ,. .-
and yet it is our given

for ,this world?

\

experience. How are we to .~ccount

'~ ,'- ....._-

:

:I ,
. As Sankar·a.' s pnilO'S'ophical; and 'rne1:aphysical inten1:.{on

, ,

is the removal o~ all obstacles to the perfect knowledge
; ., ..

. 8 .
of Brahman,. this entails the 'determination of the precise

, "

."characteristics of" this ,Brahman" ~ 9 The world of "practical
, ,

. distinctions,,10'''~'ppears, t~ undermine the given unity of

"
Brahman. Thus the ques~ion of th~ relationship between the ~

non-dual_'B~ahmanof £ruti and' the world of mul tiplici ty,
>~ ~

/ .
Brahman in ,he present enquiry". Ij: is not that Sankara
wishes to'e te these two terms (Brahman and Moksa), but
rath~r tha j in terms of his methodology, they both fall
on the same side in connectron with the distinction that
he is ~~ing.· .~

~:

~I.e., give,n in·'£rut1. On the'questl.on of Sankara's
phi;osopnicar presuppositions and their relationship to
sruti,·S?e page~ of this Introduction.

8B. s.B. , 1/1/4.
.

9 '
B:s.B., 1/1/2,

task', the determ~nation

is advocated by Sankara
enqUiry.

refer to ,footnote 2, above. This
of the characteristics of Brahman,
only in the interests'of the

--.._-

,~

10B.s.B.,Iritroduction.

(
\
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. .
for- the Ad~aita Vedanta of

/ ..

solely .~ram Sankara's philosophy

~ ;

js the fundamental issue
::'"'

. - 'ankara. -;~iS" ~issue arises

and. i~ not an . ex~ernal philoso~hical issue po~ited in terms'

6f~Sankar~'s thought,ll Much of S~nkara's commentary on the

BrahIDasut';as is' d(?voted to jl. critical examination of this
.

:.. relationship. . 1'he first-'-adhyaya (chapter) proved that the
~ ...

vedanta texts unif9rmly teach that there is only one cause..
of the. wor~d";t'his is Brahman and Brahman is of the nature'

". " of intelligence. The second adhyaya, first pada (section)
......
.' :. ,.

..... ,' ..
. --;: ..

~ontains a ~engthydiscussion on the nature of causation

with -a view to understanding the creation of the world by

Brahman. Ca~se and effect, it is maintained, are non-

different, and, thus, the creator and the creation are non-
.

different. This doctrine entails the argument that ~l-

though all the qualities attributed to Brahman by sruti

are finally ficticious, _th~y are necessary only in order to
\

facilitate consideration of how Brahman effects the creation

of the world. This is made clear ~n'the -third pada which

considers the question of "whether the multitude of forms

which are the world. are eternal as is Brahman, or originate

sUbsequen:tly frore Brahman. The analys1.s there which in

cludes a consideratiori of the nature of the individual soul

.11ThiS point'.is of importance i-n terms of my own
methodology, see page 6 of this In·troduction.

·r.• '
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concludes that the soul's origination is.me~ely due ~o .~ts

illusory c~nnectio'~ wi t:h ,the U·ptdhfs .. (the limitiJ~ adjunc"ts,
.l ' • .... ~ ...

whcih are ~he world). The third adh~va, second p~da, deals
, . ~ .. , 1

with the·problem.of reconciling the Brahman of ~cfipture .

(s'ruti) , 12 which 'is "freef,rom all diversit~," wi.th the
.. .

Brahman which is referred to as "having different forms".
~

This' diversity, it is arg~ed,.does not· ,affect. the .S~,l~, ~ '"

w~thin the upadhis. In £ru"ti the negative '''defin:ition''~~ ,. '.

of Brahman a~ "neti, neti", "not this, not this" (Brh.Q£.
., .-.-... .

2/3/6; .etc.) negates these upadhis (the '\\'Orld of divers.i1;y)a'nd'-;.

not Brahman. The third pada prOVides an account of how

the individual soul, the jiva, or Brahman limited byt~e ~

upadhis (world)'- can "attain" moksa by meditation on·
•

Brahman. In his consideration of each of these problems 'r'

~nkara is drawn back to the question of the relationship

of Brahman" '~ntainted by duality, and the mul tiplici ty of

our .expe;ie~~;~world. 14
., .

121 have used the words "sruti" and "scripture" '.
interchangeably in this thesis. With respect' to the sruti/.
smrti distinction; however, I have limited the referen~e of
the word "scripture" to sruti alone.

. 13Technically "neti, neti" is not a definition at all
alt,hough it does serve, (;\.s a type of "divi ding-line" between
what can be ~asserted apd what must be denied. It should be
noted, however, that Sahka~a does regard it as a definitio~.

see for example, his commentary on .B:h.gp. 2/3/6.

l4This is not ~ntended to be a complete list oj the
contents of Sankara's commentary, but only to given an in
dictation of the centr~l~ty of this relationship. .

: ", ..

."
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In the consideration of the question of the rela

tionship between the non-dual Brahman of ~uti and the

plurality of the experienced world, .that is the basis of
, .

our attempt to understand the philosophy of Sankara, we are

con.tinually drawn back to the consideration of the role and

function of vac (speec?) in his thought. In a proad sense
' ..

,. .

J

the question of language or speech refers to a fa;mily

,of "li~.guistic" ,term.s such .as vac, .:Sruti, sa-bela:, and'

·nama-rupa.· The vedanta cartana it~elf ,- is the enquiry into

the -mea~{ng of s'ruti. ("that which is heard"; revealetl

lan~uage), for the'revealed scriptures are the only source

-15of "the origination of knowledge of Brahman". That which

is heard (Sz:uti) 'i~ vac (speech). This world is vac as

nama-rupa (name and form). Language stan.ds as both the

basis of. the wor~d'and of the possibility of knowledge of

Brahman. The question 'of language is co-extensive with
/.

Sankara's ~h~losophical an~ metaphysical quest .
./

Sankara utilizes two concepts to explain the

~elat10nship of.Brahman to the'worYd, those of adhvasa

(superimposition) and narna-rupa (name and form). An analysis

pf 'these two concep.ts 'is undertaken in this thesis in order

l5B .s-. B .-, 1/1/4;.2/1/11; 2/1/27; 2(3(1.

..
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to
\.

answer the ques~ions posed above.
, /'

Some interpreters Of Sankara
.

attempt to understand

his thought. in ·terms of philosophical/methodological dis-

tinctions imported from conceptual structur7s alien -to

S~nkara's philosophy. Paul Deussen in his System of Vedanta

and S. Radhakrishnan in his Indian Philosophy understand
/

-the philosophy of Sankara in terms ~f.the western philo-

sophical"categories of epistemology and metaphysics. I am

not suggesting that these divisions are not to· be ,found in

the vedanta philosophy, but only that the definitive
('

categories as applied are alien. se thinkers under-

stand the Advaita concept of aVidva

as the "principles of mind expressi g th mselves through

[ ]
. 16·

the Kantian categories of space, time and cause", and
./

D~ussen implies that Sa~kara is merel a non-scientific

Kantian. A full discussion of this issue is bey"ond the

scope of thi~ work, however, it is of great interest to note

that both these interpreters use the Kantian phenomenal/

noumenal distinction.
/.

Both assume that Sankara Advaita

is concerned with a knowledge of the noumenal -- a concept

(knowledge of the noumenal) that is expressly denied within

l6p . ~usse~, System of Vedanta, ps. 52-53.


































































































































