BIBLIOTI-II!QUE m-norw.z
O'I"I'AWA o

S L

T ovmon,..;..'..Theresarf"lwcf Ll

".'.'.'."Q'.O.""l'.""lll.""“ﬂ:

"l.lll"."'ll" t".."l..'....'._

' TITI.B G’ ms;s'”ﬂl. .LMIAN THBMES IN THE HHITE LOTUS SOCIETY

. o ~
".OIOIO’OIIIO lllllll .l.""'l"'..‘l‘.'..'Il'
R . - .

/

.l",
S . 2 .
e'eo-eeeec--e-.--_---'-'---‘-‘--e-ee‘ooa'eeve'too-‘e-o_

RO uumnsxw“""a-"“’k‘

o 'necmzs FOR WHICH THESIS WAS mssmn..."!l"f;..“,'.;-.'..-....j.;,._. S

©YEAR THIS DEGREE, GRANTED..... 176 ......... e

v T Perlission is hereby granted o THE: NATI(!'IAL memr
|  $“-0? CANADA 1o microfiln this thesis lnd to lend or se11 copies

ofthefilu. ,'.!-.:’ _-‘_ T

The author reserves other publication rights, and”
} neither the thesis nor extensive extracts fron it nay be

printed or otherwise reproduced without the nuthor s

‘written per-ission. - , E
B (smed),'.‘./Aﬂ.‘.’...

PBMNBNT ADDRESS :

e, Qaﬂe.-.ﬂvzd/
R . ‘-...».f{azwz.rm!...daz'.

L NL-91 t10-68)



T e

* WILLENARIAN THEWES IN THE WHITE DOTUS SOCIETY

-



el o
b
at

:.'..L‘.-,.xlg;;.—.....'.;-.‘\_i\'n..}u4;-=‘.:-.';..-f.-.‘;aimm.a‘-&{i.‘:ﬂiﬁﬂ

COPIPRIE I N PAR T LW N WPy | WP T RO og M DU e ST VIR S P S

PN VTP SRR VT

~ Theresa J, Flower, B,h,

A Thesis
Submitted to the School of Graduate Studies
in Partial Fulfilment of the Requirements
for the Dggree -
laster ofhi}ts
-

HcMaster University
September 1976

)

© THERESA J. FLOHER 1977

__“-‘_.;..:‘ ada, N, " l

[ LA e



—

NUMBER OF- PAGES: Cotw, 147

(%ligious Stud 138) 'r: L E’amilton, Ontario
TITI.E: Hillenarian Themes in the. White Lotus Society .f
AUTHOR. : Theresa J' F’louer. B A. - (Queen's University)

SUPEHVISOBs Dr. Y.-h.- Jan o o -

el e " T RO Y
e ,‘.-q-msw"n or ARTS ST McHASTER UNIV"RSITY



— * S SRR T A

;..;KN- WLEDGEMENTS

I would like to. thank the follow.tng people ror their,l‘.'j:.

-'---:,hguidance and for assistance which uas essential 1n the\
' ‘,completion of this thesis' Theresa L. Plower, Y.—-h Jan, '
""'rimothy P, Mood.v. ps Shinohara and G, Vall‘ee._ RS

e

111



TABI.E OF CONI'EI*PI'S

.r"

-“‘;Chapter One.:Introduction ”fr 7'e‘”fij?:f7.5:}cifl”ff_31lyf"

 Chapter Two:: Histoiy -of the White Lotus’ Soctety - ';ﬁAfiT ﬁ23‘ £:}:

K1Chapter Three- ‘The' Organization amd Tdeology -of the TR
© - < White Lotus Society - s

| '}anpter Four: COnclusion  ;-1' 151 . f." 7‘HT_ Co132 L

‘n - . . L ’ ..z' o f

iv.



Chapter 9ne:

Iﬁtroducti‘on

by

-
~

L



"~:cn1nese countryside nas periodically shatteraa by exploslons

Throughout the centuries,~tha peace and: calﬁ ot the .'{ﬂ3i¢

“or resentment asainst the established regime._ While occasion- }_"
'l_ally, when motlvated by particular resional concerns the _ff/r'-'y
‘ zimpact of these outbursts uas-localized, often 1arge sectfons LS

'-ﬂi,or China served as the battlefield ror a strugsle which would

decide who would be the future wielders of-imperial authority.! '
' As the 1mpetus ror the groups which acted as spearheads far" |
these rebellions camo from a variety of external and ‘internal
gtimuli, scholars who attempt an overview or Chinsse rebell-
‘4ons are raced with the complex problem of discoverlng the
 fpr1mary causa. In the end most scholars tend to see 1t as
.being born of the social, political: and/or economlc condit-_;
ions of the day. As_a result, they frequently reduce raligioﬁ_1.
to merely & tool in the hands of the leaders,which enmabled
them to play on the supersflfioné of thé;r discontented

followers, and to camouflage their 1llegal activities.l

Teng Ssu-y#i, in "A Political Interpretation of Chinese
' . 2 :
Bebellions and’ Revolutions® wroté that s

.»» Chlnese rebellions anmd revolutions were ‘
usually caused primarily by corrupt gevermments....
An efficlent government and good leadexrship may
assist people to overcome economic and other
difficultles and galvanize a country into vigor-
ous action; on the other hand, a corrupt govern-
ment with bad leadership always abuses natural

and ;luman resources and, consequently, 1s more
likely to 1rr1tat93tha people eventyanlly 1nto
subversive action.

In addition, whilef he admits that "religious ideas, super-

'stition,and secret societies often exclted the mass of the
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"people 1nbo action”. he statgs that "these ractors worked

5

f*flike modern propsgandists and organizere 1n a revolution" A
v N e
) Vincent Y c Shih. while he olearly establishes religious _

.:~elements as important components of many Chinese rebel ideo- ‘

. 6
:"1081881' he also urites that by the end . of the Iuan dynasty
| i‘;(126o-1368). B S

o Incense burning, a Buddhiet practice. had now
" '." become & common sign’ of both secret socleties
- and rebellious groups. Its function seems to
- .have been to cover up their actual activities:
" - and present the front of a harmless group of .
. -Buddha worshippers._ This may also explain why
. . . .the 1deologies of :secret societies alyays con- -
T faln Buddhiet 1deas and nomenclature '

: Yu:)i Murematsu. in "Some Themes in Chinese Rebel Ideologies"a

“ rollows in. the same ‘vein, - For him,

'. - Rebel 1eaders orten ratlonalized their uprieings
by referring to potents, rumors, children's songs
amd so on, which were. commonly faked or planted
and then interpreted as showing a sgpernatural
power's support of their uprisings.,” -

These modern views are in accord with mahy earlier
investigations of rebellious groups with what might be consid-
ered strong reltg;oueﬂinciinstions. - In'18B4 € E, the Yellow

) Turbans; under the leadership or'Chsng Chﬂeh; led a revalt
: against the decaying Han dynasty (25-220 C.E. ) According to
g a’ memorial, written at the time and recorded 1n the Hon Han Shu:

The reason for Chang Chiieh's armed revolt ... is
that the ten chief eunuchs were mostly unprincip-
led, their relatives and friends control many
districts (in the empire), they grasp the money
and oppress the people who have no pliﬁe to re-
dress their- grievancee but by revolt.

As for Chang's healing prd%tices and preaching concerning the



utriuﬁeﬁrof'thefi!aiéé'ing Tee-endtthafieildw‘Heafee,aceondf
7'1ng to the ng&ghin § ung. chien, they were employed simply *
lfito"deceive and exploit ‘the people."l;‘ Later invegtigatorg
“adhered to ‘the same, apprcach.. In 1769. Chao Ch'ang-sheng 7'-
lmade a study of a group whose members . were "al1gnege%artans"‘__"—_
—WiG ToIToned Buddhist ritual practices..: (helieving) that =

12 ________._._-

.An -so doing one could avoid illnees and lengthen life—J'M———'_

'_Iet in the end he pesses this judgmant on theae activities.

~ In diacovering this group ‘I was afraid that
- they would privately unite together to decelve
- . . - the people and act as bandits. They are.
. . . ' "heretics of the left" (tso-tao i-tuan)who |
- gather the people under false pretences, meet
at night and disperse in the day, falsely
- elaiming that they are carfging out religious
: and charitable activities.

This view. that religion was merely a tool in the hands of

.rebels who would trick the gullible into Join ng theilr pro-~

hibited activities, reoccurred even in the dynastic law

fhodes. The Ch'ing code, which in this case was taken verb-

atum from the Ming, states :

eso 811 socletiés calling the
White Lotus, communities of the
. or the Ming ts'un religion (Man
the school of the White Clound,
with all who carry out deviant
practices, or who in secret pla
and images, gather the people by burning incense,
meeting at night and dispersi by day, thus
stirring up and misleading tggge ople under the lb
pretext of cultivating virtue, Bhall be sentenced.

elves at random
Buddha Maitreya,
chaeans), or
te., together
nd heretical

es have prints

Certainly there were rebellious groups for whom reli-
glon played a minor role: perhaps it even served as a tool,
particularly to glve the appearance of divine supﬁort for
plans already made, This is apparent in the reports on the




"-rebelllon of Ch'en Sheng and Wu Kuang against the Ch'in

| '-7T1_dynﬂsty in 209 B-CJ& In this caae the 1mmediate cause of

¢

the rebellion seens to ‘have been the failure. of a- group of
.jconscripts to arrive at their_gggjination-at—the-appﬁtﬁféd—ﬁﬁ_ﬂr—fﬂ_F

- time ~ a derelection or duty puniehagle by death. Being_ :

'ambitioue men, Ch'en and wu realize

Zhad nothing to loee ror failure would only-mean death, but

o .victor? would open unlimited poseibilitiee to them. To

eupport them in thelr endeavour, they maintained that they |
repreeented the legltimate claimant to the Chineee ‘throne
(a common practice), In addition. becauee of the oppreee-
1ve nature ‘of the Ch'in, they promised to overthrow their
"unprincipled government and ruthless 1awa."16 They even;
1ngaﬁded a vague idea of equality in the question: "Are
princes, lords, generals and prime ministers a race of their )
own 017 However, this was not enough; they also thought
it wise to seek the aid of a soothsayer, who suggested they -
cald upon the extra-humad aid of a"epirlt".' This involved,
according to the Shiﬂghi, writing "Ch'en Sheng will be klné"
in red on a plece of s11k and hidtng it in the stomach of a
fish, where it was dlecovered 5& his rfollowers,” Then Ch'en
had Wu go at night to a temple near where his soldiers were
stationed, There he 1it a lantern and cried in the voice
of a fox : "Great Qh'u.will arise and Ch'en Sheng will be

L3

18
king." While some genuine bellef might be indicated by

Ch'en Sheng's employment of a diviner as one of his generala,19
the religlious influence on the rebel activities was practic-



e ally'neglibible. “-”‘f' o J;‘r‘f -
' Yet there ‘were other typee or'sroupefinvolved 1n

revolutionarydact v'tiee, and any etudy which faile to eon-
'_eider the predominant role played by religion~£er*thﬁﬁfiﬁf*ﬂ
on would be suilty or mieeiqg the merk.

~ One euch group. the. Whlte Lotue Soeiety (Pat ;;en hut) w111
'_be the rocue of this paper. Like 1ts. eouhterparte, the

20
myriade or diveree eocietiee which abounded in Chine,

1t provided an extra-orricial orgenizetion whieh could offer
"security and protection-ror 1te membere-in ‘times of 1nd1vid-u'w

ual, economic. social and political upheaval.?l In addi--‘

+1on5 during times or wide5 dletreee this eoclety ‘and others
_of an official, uneccepta'ble nature (he_ﬂ,eh chiso, yin ehiso,
wei chiao, chiao fei) eould become a channel through which, :

while still claiming to respect the mamdate of Heaven in
terms of the legitimate rights of the previous dynasty,
reople outside of the official bureaucracy could voice their
oppoeition to the actions of the ruling regime, Yet,unlike
other rebellioue groups, such as those of Ck'en Sheng and

others, the White Lotus!s raieon_d'étre is not contingent on

only the 1mmediate concerns of the day, for there were times
of upheaval when 1t was not active.3 Purthermore, the presence
of hereditary leadership and a complex religious ideoclogy in
the society, suggests a mofe permenent existence. Nor can the
White Lotus be related fo the eecret eoeietiee such as the
Triad and the RHung, for throughout its exlstence from the

>

.‘4’ i



‘ftwelfth to the nineteenth century. the members or thxs soci_ty.;'

.;inspired by their particular religious beliefs. gave their -
24

_own interpretation to. sOcial, political and economic events '

iFor them,e mere cbange 1n dynasty was not enough, nor the .
redistribution of weelth and rank,‘for ‘they sought to bring
about«salvation for a11 through ‘the distrib4tion of scriptures
‘.and tracts the reading of sutras, the reciting of mantras
and evangelizing of the masses When. the propitious time
.“should come to pass . they would help bring about a new
era 1n which Haitreya-uould return, a righteous‘ruler would_
sit on the imperiel throne and peradise on earth would be
. established. f
'Millenarienism _A o
© Millenarian, millennial, eschatological, chiliastic‘
and other related terms, in their narrowest context, can be -
restricted to descriptions of orthodokiChristian veliefs
concerning the evertual Second Coming of Christ and the |
establistiment of His thousand fear reign over God's kingdom
on earth, at some far-distant time.  But for some, the
culmination of such a dreamhcould'not remain in.the realm of
' the unforeseeable future, In fact, such a postponement wasg,
for many, not in accord with God's message to His people.
The revelation of Jesus Christ, which God gave
him to show to his servants what must soon take
place; and he made 1t known by sending his angel
to his servant John, who bore wltness to the
word of God anmd to the testimony of Jesus Christ,
even to all that he saw, Blessed is he who reads

aloud the words of the prophecy, and blessed are
those who hear, and who keep what is written



therein, for the time 15 near. (R 3. V.Hev.l 1—3)

o Many'people, 1nclud1ng Fifth Honarchy Men, Ranters Free

"lSpirit, Taborites and. Anabaptists rollowing the example of
. “many of the earliest Christians. seized on the 1mmediacy or'*'
:'God's promlse in this and other Bib11Ca1 passages, and were -
‘determined, albeit u?successfully ror the most part to aid,x
. Him in making it a reality. ) |

From the sixteenth century, as new worlds came under _
the sway of European guns and ideas, miilenarlan.dreams filled |
the . hearts of many Christians, orthodox and radical alike,
'with hopes that the whole world could now be converted ‘to -

'.-:Chrlstianity.ggo the‘millennium become a reality.l This ©
‘vision inspired explorers and missionaries for centuries, ‘but -
soon, for . , most people, hopes began to fade and, once again,-
the eStablishment of the new age was plsced in the all too
distant future. While millenarian fervour dded down cons-
'1derab1y in Europe, the dreams of missionaries began to fire
the imagination of theiru'newly-converted_flock, who were sear-
ching for an understanding of thelr place 1n the world that

the Europeans had'created for them: Christian - and native
religlous bellefs mingled to inspire a variety of movements

in the "emerging" nations, which were and.are described as
"millenarian® by historians. soclologists and other obserters
of sucth pheﬁomena. ILately, the term tas gained much wider
application so as to include movements whilch, though they have
not employed any distiﬁctly Corlstlan-concepts in their

ideology, may still be termed "millenarian®, In Millermial




ta;fDreams in Action, Studies in Revolutionary Hovements the

Al -

ﬁreport or a conference on millenarian movements,.a pattern
.uwas sought into which would fit\groups influenced by Christ-.-l
‘ ian ideals ss well ss indigenous movements or a clearly ,
-non-Christian type (to which the White Lotus WOuld belong). -
A tentative model to cover millena;ian movemsnts of different
times, nations and ideologies was put forward by Norman COhn

He regarded as “millensrian" any movement inspired by a: dream

",of salvation which would be

a),collective, in the sense that it s to be-
.. .enjoyed by the faithful as a group ;
b) terrestrial, in the sense that it is -to be
- - - realized on this earth and‘not in soma
otherworldly heaven ;
c) immingent, in the sense: that it 1s. to come
*° _ both soon and suddenly
- d) total, in the sense thst it is utterly to
- transform 1life on earth, so that the new
dispensation will be no mere lmprovement on
the present, but perfection itself T
e) accomplished by agencies" ygich are consciously
regarded as supernatural.

From Cohn's description, it is obvious that the dreams
that drive millenarian movements have much in common with those
of the utoplans and socialists. In fact, as previously mentioned.
in studies of such movements as the White Lotus, political
social and economic concerns, wWhich are the dominant features
of utopian and socialist ideologles, tend to overshadow the
rellgious motivations of these groups. However, since relig-
ton is the predominant source for the ldeas and ideals serving
to inspilre the millenarian movements, a line mst be drawn bet-

ween such movements and those with non-religious foundations,



wio..-f_ :
' The millenarian mature of the White Lotus” ideology B
f'revolves around two maJor foci which are distinctly religiousa L
_‘that is beliefs concerning'Lao-mu and those concerningv ” |
Haitreya._' Clustered about these two centres may be found

_ a11 of Cohn's criteria._ Thus as children of - Lao-mu, all

members of the White: Lotus Society are eligible for salvation.
"This salvation ;ould further occur as a result of the terrest—.
rial descent of Haitreya, her agent, to bring about a total

-

and rinal transformation of the world and this event was felt
to be imminent ' _f o
- While Cohn's criteria are. clearly delineated certain groups

askmillenarian, in order for them to operate, a specific view of

history is necessary, about which more can be said than that it
merely alludes to a belief in the imminence of the final event.

According to the millenarians' understanding of history, the
coming of the new age is assured because it is guaranteed .
to be the culmination of the historical process. In the
case of the White Lotus, not only does religio‘n provide for -
a millienairian view of salvation, but it i3 also the source
Tor a view of history that 1s, necessarily. in tune with
such aspirations for a sudden and total" transformation of
the world. For those within the Judeo~Christian tradition,
with its clearly defined linear view of historr, firding
support for such a view does not present a problem. However,
in the case of the White Lotus, this involved a radical
melding of various understandings of time available in China,
Most of the philosophical systems in China had mill-

enarian possibllities that could be developed, but very few



‘: people took advantage of them Jf forcﬁogt}"fhere woré'otﬁer; o

iﬂ_rar more important issues.“ﬁ Since in general both Taoism o

:‘and Confucianism held &’ positive view regarding the possi-
I

bilities for the improvement or even perrectability of. human

| nature they were not antagonistio to millenarian aspirations.

'”5In fact. perhaps two of the most 1mportant non—Buddhist theo-"

"'ries with strong millenarian leanings, the T'ai 'tal Pling (Great

- Peace) and Ta T'ggg (Great Equality) are found in texts of
SR e

both schools. 7 T'ai P' ing first appeared in the Lﬂ Shih

Ch'un Ch'ui (e239 B.C.E.) and continued to reoncur throughout

'the centuries. to describe_eithe: thertime_of the'sage kings,
which would néver:come\g?ain, oizz Eimg aptginaolo in the' |
present through good government, = or even a time that would
coﬁe'to pass in.tho.distant_fﬁtufe.' On the other hard,

Ta Tiung can be traced to the L1 Chi and the‘ﬁuai Nan Tzu>~

in which it 1s portrayed as an 1dyllic time in the past.

But perhaps, since 1t had exlisted before, 1lke the T'ai P!ing,
it would come again. It was to this hope that the more
vislilonary elementé among the rebel groups clung: for they were
often "inclined to reverse the time-dimension af the regressive
conception and turn i1t lnto a progressive one.“30 .

Thus the Taoilst hopes for the T'ai P'ing under a
Righteous Prince (Chen Chiin), tho Confucians faith that an
enlightened emperor would bring about the Ta T'ung and even
the HManichaean promise of the reilgh of the‘king of Aight (Ming

Wang) were possible sources for the millenarian view of history



1;_found in the 1deology of the White Lotus.31 Nevertheless. it :
'_was the Buddhist view or hietory which gave the strongest'.
'-impetus However. according ta most Buddhist philosophers,
R the individual's earthly exietence is merely part of a continn-
iing cycle of birth and death from which one must strive to . :‘
escape. and salvation can only be achieved throngh the destb S
*ruction of the bonds: which bind one to this wheel of rebirth |
Therefore. for the. Buddhist. it would seem that the millenarian :
‘view of-history. with its promise for the future 1s but one - |
~of this world's bonds. from which. for the unenlightened
-there is 1o escape, ' _ |
Iet. on the oopnlar level. in both Theravada and
Hahayana Buddhism. history and historiography havye become the
means by which ‘the agee of humankind are further delineated
within the eternal cycle. This'process is indicative :of the
transposed emphasis from a concern with cosmic time and its
all encompassing eycles of rebirth to that of a particular
age of humankind within this cycle; from a ooncern for univer-
als to one for individuals, groups and pnations within a partic-

2
nlar span of historical time.3

In‘most Buddhist chronicles—and and other historical
and non-historical texts, this span-of time often begins with
a golden age, marked by the advent of a Buddha who establishes
the dharma, This is followed by a period of‘steady decline
in which the conditlon of mankind and Tellglion worsens until
the world is 1in desperate need of purificatioh. At this point,

when it is clear that matters cannot get any worse, a new



| :iieBuddha, Metteya (Maitreya)arrives- the dharma is again estab- '
| '113hed- and the golden age of bliss for mankind,returns to )1f-'
' €the earth While some people would see this within the" 
ilarger cyclical context of'the 1mpermanence of ezistence,

"the 1mmed1ete concern of most 1ndivmduels 11es in the rela--;, -
fively smaller and more comprehensible period of time marked

T by the. arrival of these Buddhas. _ Here._they find meaning_‘
-for their lives. | | . | |

In Tneravaaa Buddhism. this evolutionary. linear view '

‘of hietory 1s described in VRrious texts, but it is the
‘description found in the Digha-nikaya which, at 1east in

33
Burme,jie.the best kmown ‘and most studied, In this text;,

a period of preeperity‘and righteenehess; when men‘end-gods

mingled together and there was no want,‘wae soon followed byA
a period'of declipe caused~by man's desire to have more than
was neCessery to satisfy his needs,. Then laws and government.
became necessary and the dispensations of the Buddha were grad- -

3l
vally cor;npted. But thig period would not last forever.

A cakkavati 35 would eventually reign and prepare the way for

the arrival of Mettaya by uniting the world urder the rule of

36
Dharma. At this time :

Not only the remnovation but also the fulfilment
of Buddhism was expected from Mettaya; universal
compassion ‘ls to become through him a cosmic
reality. Universal love (metta) is to be fulfilled
throughout the- gsrld through Mettaya, as his

name indicates,

While such expectations were put in the mouth of

Gadtama, they are not emphasized withln cancnical Theravada

- Buddhism, However, on a pupular level, they became an import-

-‘:‘:' 13 D



i

=5ant-tens%.,_ ‘Now- ‘those who round erhatship beyond their grasp -

'-wfcould 1ook forwerd to the coming of Hettaya end under his
'"personal guidance. achieve ultimate 1iberation.?g' Such a7l"'”

» bellef had a substantial influence on the“people of Burma
_fcduring the disorientation caused by the complete conquest or
fntheir country by the British in: the mid-lBOOs. . Hany elt o
“;'that the conditions for the establishment of the mill nnium - _
were at hand.' The status of the. dharma and humankind could
not worsen any further.'_ As in other places'and other times,-
| ‘such beliefs gave, 1mpulse to two divergent reactions.r Par L
-”'lsome the answer was withdrawal to Ma Aung Fonastery of Man- :
'dalay,fto practise the anddhist preceptsuand to passively ‘
" await the 1mninent -arrival of Mettaya.39 Others felt that
) the situation demanded more positive action. As late as
the Saya San revolt in 1930-1932, under the leadership of
" irdividuals calling themselves?Setkya—min, the Burmese
equivalent to the cakkavati_, men fought and died, trying to
make the millennium a reality.*©

Just as the Digha-nlkaya supplied,canonlcel support

for a view or'nistory which was tc act as a fourdation for
millenarian aspirations, so there also appears nithin the
traditions of orthodox Chinese Buddhlsm theories of this
type. By the sixth century, Chinese Buddhists had already
transformed the Indian theory of lmmeasurable time into more
manageable units, whlch in the north led to discusslons of

man's historical evolution in terms of the duration of the



"f.p,lﬁ ;

.'BuddheisIdharma‘on'eEfth According to the theory developed
‘ thie dispensation could be divided into three periods [
- ' ;'1.-1Period of the true dharma,when the teachings '
- .of the Master were rigidly adhered to- .
2, Period of the counterfeit dharma, when the
. true dharma was- hidden, and something -
' .. resembling it/ was then in vogue ;'
-3. Perlod of the decay of dharma, when the
- dharma was; in disrepute,pand about to
Vdisappear._.l_ , : ‘ .
While there were various attempts to calculate the exact )”
length of . each period millenarians and’ philosophers alike
‘felt that their's was the. final period, - This, then. lert
- theaiherents”of this bellef with the.question as" to what were
.to be. the activities of human beings during such a period.
There were two different, popular schools of thought
on this question. First on the fringes of orthodoxy there
was the San Chieh Chlag (Three Stages School) of Hsin Hsing
(540-590. C.E)&Z. For them, the new age required a new and
different teaching, which only Hsin Hsing could supply. He
felt that :
Our inner, transcendental vision is lost; Buddha
is no longer visible to us in his 'true form'
but only in the complicated, kaleildoscoplic
mirage that our physical senses convey; he is

accessible only &5 mirrored in All Creatures
that have Life.

Therefore, every living creature was a potential Buddha,
worthy of worship. In addition, according to this sect,
the Vinaya and other guides for Buddhist behaviour were
corrupted to such an extent that they could no longer be obeyed.
This anarchism extended even'to imperial authority, as, for
members of thils school, no government durling this perliod

\\

M\




.on the problems of the final age and not on the promise or

. .. \-7,_ .

"3"wias"aeservihg'or-i-esfae'ét‘ ‘This attitude 1ed to a series of
'J'governmsnt persecutions. uétil the rinal destruction of the
sect in 845'0 E S

In opposition to this sect stood the eventually trie
umphant teachings of the Pure Lsnd school, spread by Tao Cho _

-'(562-645) and - Shan Te.o (613 681), . . They, too, demanded
. radically dirferent act;pn duzing this finel-sge. They taught

. that sll.one neéded to do to escape the depravity of the age

was to take feruge in Amitﬁbha and'so enter the westerh Paradise.

Hhile during this esr1y~period, the Buddhists focused

Haitreys, the existence of such 1deas does indlcate that berore

r-the founding of the White Lotus there was an 1ntellectua1

climate that could support a view of history necessary for its
¥

millenarian activities. ‘ \
Thus, with this progressive conception of time anmd the
inspiration of dmillermnium, which they gleaned from Buddhist,
Taoist and Manichaean sources, members of the White Lotus
Society'were to formulate a view of salvation which would see
mankind taken beyond the age of decay to the period in which
Maitreya would come and the dharma would be re-established.
SOURCES
The main source for the ideoclogy of the White Lotus
is their pao dhﬂan'(pxec}gns_sgrgg;gj.ha Howeser. because
societies such as the White Lotus spent much of their existence
in hiding under government interdict, scholars are forced to

rely on government sources for information about the White

7:15 -
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"'Lotus in general and their Ego chitan in particular.“'The
1argest collection of Hhite Lotus pgo chﬂan 13 found in the
.P'o-hsieh hsianggpien (A Detailed Refutation of Heresies)

- Hstt. p'o-hsieh hsiagg:pien {A Continnation of a. Detailed -
.Befutation of Heres;gs). end !u-hsu‘p'o~hsieh hsiang-plen

(A'Fnrthef Continnation of a Hefﬁtatioﬁ of.Heresies)ﬁritten :
by Huang'Yu-pien, an official involved in-the expeditions o
against the Eight Diagrams. writing between 1833 and 1839 |
'-Huang hoped, by gathering the sectanan's pao_chian. together.
to aid other officials in identlfying anﬂ destroying the White
‘Lotus forever, and by exposing the “1nconsistencies" in the
pac chﬂan to break the hold that the sect had on the literati
and Others.u5 | . h

As, in North America, these works are only available

in sumary form in Japanese (Sawada Mizuho, Hokan No Kenkyu)

this study was made through the texts and translations of the
' L
?go chiian in the theses of Daniel Overmeyer and Richard Chu. 7

In addition, for more general informatlon,there are the variety
of government edicts cited by J.J.M. DeGroot. There is also

hizs eyewitness accounts as well as those of George HMlles 48

at the end of the nineteenth century. There is, further,
M. Topley's obsérvations on a modern White Lotus related sect,

the Way of Former Heaven in Singapore.
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. Chaptex Two: _
History of the White L¥tus Society
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B Berore attempting a detailed discussion of the various

'_ elements that comprise the millenarian ideology of ‘the White . |

| Lotus, itiis 1mportant to traoe the h.istorical development

'of the sect in which that 1deology is reflected. In spite'

_or the fact that millenarian concerns are deeply rooted in

religious thought, they do not nor can they. exist. outside

-of history.‘_ Social economic and political events, influence

' and ere influenoed by the aspirations of men. and women; especlally |
'those attempting to- establish a new age. This is true of

the White Lotus in China; fo:,-beoause of the overwhelming

mass ofiland amd people. the centrelized systemlof government

could, at best, exercise only limited direct control. Theiefore

in times ofltrouble, famine, drougﬁt. floods apd simiiar dis- :
astefs, only the stfongest could survive. ' Under a veak gov- | %

ernmencf such calamities could topple an emperor or even &

L
dynasty. At such times, as affairs went from bad to worse,
so millenarian convlictions intensified, amnd those who loocked
for signs could find them 1n abundance, Thus, periocdically
throughout the centurles, the members of the White Lotus were
inspired to act, interpreting these:historicel events in terms
of thelr millemarlan ideelogy. Thelr albeit'unspcoessrul

endeavours to overthrow the government and replace it with one

more conducive to thelr expectatlions could not help but change

the course of history. b

There is; however, a baslic problem which must be faced
before any survey of the White Lotus Soclety's activities may
be. undertaken, During its:long history from the Sung to the




present day, the society has assumed a variety of names._gFor ‘
1 B
example, 1n 1806 Lin Ch'ing of the Elght Diagrams confessed -

‘at his capture that -

aes the original name of his religion was the

“Three Suns Sect (San-yang Chiac), which 4s
- divided into Green, Red and Vhite Sun groups,’

.and because it is divided into eight sectioms, ‘
.>named after the eight diagrams, it is also called

.the Eight Diagrams Society,  Later the name '
. was agaln changed to theZSooiety of Heaven's

- Principle (T'ienrli hui) :

The literature of the White Lotus itself does not offer any
obvious explanation for this diversity. However, the nine-
teenth century contemporary of the Eight Diagrams. Huang Y-
plen, was not so reticent He wrote :
- AN -

Since. heretical sects have become popular

new sutras have been composed whenever the

members so desire; alko they ohan%e the name

of the sect fron time to time. In a

supplerment) Whenever the new membegs compose
‘a 'new sutra they form a new branch.

Such a statement wonld seem to indicate that the changes in
name may have occurred to'acoommodate ideological changes

which were unacceptable to the sect as a whole.u Yet perhaps
there are t?o more obvious reasons which come closer to the
truth. After failing in thelr attempts to overthrow the
established regime, by changing their name, the members of the
White Lotus might hope to escape being ildentifiled wlth the
rebels and thereby survive government persecution. In addit-
ion, under a new name, since 1t lacked the stigma of defeat,
they could hore to find new members to support future insurrec-
tions,without rejecting the still viable ideological foundations

which had inspired them originally.
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_ Without digressing into a detailed discussion of this _
iideology which distinguishes a11 sects that can be placed under -
..the broad canopy of the WhitelLotus\Society, there are, never-
thelese, other points of similarity which help to identify
these various groups aslbelonging to White Lotus Society
groups. | These commonalities are particularly evident in the
Tdifferent names of the sects where certain colours, red, green i

cand white constantly appear, with terms such as chal, 1ndic-

ating vegeterian diet, ts'ai (vegetarian). 1an—teng fel

(1ight offerers). hsiang-fei hsianguchﬂn (incense burners)
all hinting at - the common membership or the various sects
within the White Lotus.5 :_Sdmetimes the connectlons are not

S0 clear, For example, George Miles in the Chinese Recorder

of 1981, describes a vegetarian sect with which he had contact

in Hankow.’ He lists the varlous stages of advancement within

-
e

its hierarchy, as follows : Chung~sheng, T'len-en, Chang-en,

Yin-en, Pao-en, Ting-kang, Shih-ti and'Tso-shih.6 Likewise,

Marjory Topley, in her article on the Great Way of Former
Heaﬁen. lists three grou#s within this sect which use the same
nouenclature, with only minorjohenges.? lt is interesting to
‘ note that this author feels that the Great Way of Former Heaven
is linked with certailn sects described by De Groot as being
part of the White Lotus.B Only through this linking of terms
and concepts can the various sects of the White Lotus be
discovered.

The beginnings of the White Lotus must be seen within

the wlder context of Buddhlst lay assoclatlons. In fact.



‘1'both lay and clerical. on Mount Ln, where before a statue

21?[ -
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':A the Hhit\e Lotus Society, in its choice ‘of name can trace its
t_origins back ‘to the White Lotus Society of Hui—yuan. -In 402

. _as tradition tells us. Hui~yﬂan assembled his followers..-

“of Amida, they vowed to achieve sufficient merit to gain

rebirth in the‘Western Paradise. There are'many problems

_with the historical authenticity of this story.. T'ang Yung-

t'ung refutes the establishment of this society for & number
of reasons, not the least of which is the absence of any l

mention of the event in books from 402 to the ninth cen.tury.9

Kenneth Ch'en also feels that the claims that a White Lotus
Soclety was formed at this-t are tenuous at best. For

him, the most glaring discrepancies occur in the Ttang |
dynasty list of the 123 members of the soclety. One member
was not even born in - 402, and "another equally erroneous case
was that of Ch'ueh Kung-tse, who died during the perlod 265-275
and was probably in the Western Paradise in 802" cnin pran

11
does give some detalils in Fo-tsm t'ung-chi however,

12
they are far too sketchy for us to draw any conclusions.
In fact, Chih P'an accuses the White Lotus of ' hls day of

"falsely claiming ancestral sanctlon" (wang-t'o yu~tsu1;3 In.

hls study of the avalilable evlidence, Richard Chu came to the

following conclusions :

First, the date 402 for the founding of the
Pajl-lien-she 1is questlonable, but there was a
- gathering of Buddhlst adherents on Mount Lu in
that year; secord, the name Pal-lien-she
became very popular towards the end of the
T'ang dynasty ; thirdly, during the Sung,
religiouns groups urnder i&e Pat-lien-she
became very well known.

————
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'E._Zurchér; too;igiﬁes a'detéiléd diScussioh of thisfgathéring“
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”7on chnt L which was the first "manifestation of the’ parti-' '

cular devotional creed practised by both mcnks and laymen,.-'f'

In this lies the significance of the perhaps legenﬂary found-
ation of the Hhite Lotus Society with which 1ater the Pure

3‘ Land could and did, claim commnnion.‘ Thus, future lay

‘Aassociations. such as the White Lotus Society of Mao Tzu-yuan.'

influenced by Pure Land teachings, could rightly clalm to be

following the example of this tradition. |
During the Northern and Southern Dynsjties Period

-(386-589) .and the Sui (590-618), this popularization of

Buddhism continued with ching-shih (teachers of sutras),

chiang-shih (master lecturers) and others, travelling from

temple to temple to reclte and comment on thelr favourite

sutras before a mixed audlence of laymen and clerics.l?

Even the blased reﬁort of the literati Chao Lin 1ndﬁcated the
favour in which these activitles were: held by the masses.

There was a certaln Wen-shu who gathered
muliitudes in order to speak to them., He

acted as 1f he were speaking on the sutras,

but (in reality) what he discussed was none
other than base, vulgar and filthy subjects ...
Ignorant men and fascinated women delight in
hearing him speak amd hls audlences choke the
monasteries, They regard him with respect and
conslder him the ideal monk.... However, those
followers of the Buddha who know the truth

and are even sligfgly skilled 1n the literature
all ridicule him,

Also, during this perlod, the lower classes began to form lay

assoclations under the direction of mopks. These were to ald

) and obviously adapted to %he latterls needs and way of life “16



thenm 1n the practice of nien-fo amd the performance of other
ﬁ't meritorious activities ‘which could not be done through indive
1dual effort. _ Some came together to. copy or recite sutras.
to have vegetarian feasts. or ta»give material support to the

- monks o:/§pecific monasteries.19 -It‘was groups-such as. these

,,whi’E ‘were responsible for many of the 1mages in the Yun-kang

Co
am Lung—men caves,

Buddhism became Iincreasingly available during the
Trang when, in the footsteps of T'an Luan (4?6-542). Tao Che
~ and his disciple ShanfThc; masters of the Pure Lard school,
began preaching in central China. In their use of the
vernacular, these monks were the spiritual forefathers of the
ﬁhite Lotus evangellists. The success of these attempts to
pobularize Biiddhism was such that, 1n spite of the setback
caused by the persegution and destruction of 845, it was

reported in 1093 that : /

... at present (Buddhist) teachers, without
distinction between the sects, all use (Pure Land
teachings) to attract disciples. In building
worship halls, making lmages and establishing
socletles, they make no distinctions hetween

\\ rich apd poor, young amd old, and all of §Bem

, sincerely adhere to the Pure Land School.

This perlod, which saw an upsurge in efforts by the
sangha to open the saving grace of the Buddha to all levels
of soclety by means of lay assoclatlons and other methods,
also was marked by the gradual reduction of the sangha's
independence and 1its assimilationtinto the body politic of

the Chlnese state. This loss of autonomy was brought about
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“through the -introduction of'official ordination to‘maintéin

the high moral standards of the clerics and control the size

. of the sangha chever. these noble plans were thwarted.

Because of flnanclal difficulties. the government was

soon actively 1nvolved in selling ordination certificates.

:'Thus, they allcwed any who desired and - could afrord 1t to

enter ;he monasterlies, in order to escape punishment cr civil
obligations. In addition, the sanghals authority was further
reduced Awith the governments: of the T'ang and Sung both.
maintaiﬁing a civilian bureeucracy'to oversee its arfairs.21'
| The struggle of the sangha with cﬁe state had-been gclnghon
for centuries and upﬂer the leadership of various monks,
1nspired by Hul-yﬁhn. it hed thwarted some éovernment actempts
to curtail its i)ower.22 However, these were merely battles
won in-a war in which the government was eventually victorious,
for by the end of the T'ang the sangha, at least tacltly,
acknowledged government supremacy.

As government restrictions on monastic'llfe and its
resultant corosion forced the religious to look elsewhere for
salvation, the lay assotiatlions which had thelr beginnings
under monastic supefvlsion soon became alternatives to the
sangha., Thus, finally, with the disruption amd iInstability
accompanying the establishment of the Southern Sung (1127-1279),
many lay assoclations took-this opportunity to establish their
inrdependence from the disunified sangha. During thls period,
theilr activitles expamded beyond congregational chanting to

include a v%getarlan dlet and evangellism through the printing
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and d';striﬁﬁt";né of.Spl_rituAi wacts. In 'addltion,-withopt ‘
ldrthogéﬁimonaéfic'superiléio&; manyrassbciatioﬁé, including
the White Lotus Society began fullscale assimilation of popu-
-lafiideas from;hon-Buddhist_édurces. Su§h as those of the
Taoist ahd'HanichaeQnﬁ. " Whether or not a "pure® Buddhism
exiétéd at_this point, even in thé sangha, 1s a moot point;
for the syncretistic.process can be traced to the early
practice.of ko-yi, "matching the meanipgs". Similar practices
were cérrled out in the Pure ILand's deification of the Chinese
pantheonrfof the bestowal of Buddhist salvation and the use

of Chinese popular deitlies to guard Buddhist temples. Perhaps
it would be more accurate to say that tpe Buddhiét assocliations
only followed, albeit to the extreme, the example of their
orthodox parent.

It 1s within this trad;tlon of lay assoclations that
the White Lotus Soclety, foundéd in 1133 by Mao Tzu-yllan
(1086-1166), belonged. Mao trained under Pel Ch'an Fan Fa-chu

_(d.ilZB), a Master of the Northern Ch'an.
Fan Fa-chu and his two predecessors at the monast-
. tery of Great Compasslion in Scochow were all noted
for thelr comblnation of T'len-t'ai doctrine and

ardent Amidist plety, coupled with a °°“§3r“ for
penance ritual ,based on the Lotus Sutra.

This combinatlon of T'len-t'al philosophy and Amidist devot-
lonalism had become quite popular durlng the late T'ang and the
Sung perlocds. At thils time, too, as was previously mentioned,
there was also a rise in the popularity of the Lotus symbol,
especlally among the lay assoclatlons, who wished to galn

respectability by clalming Hul-ylian as their ancestor. 1t



3=
;oo

_was probably with this in mind‘thét?Mao rirst established’ the

Lien-tsung ch'an-t'ang (Lotus School of Penance Hall), and then

o the Pai- lien ts'al (White Lotus Vegetarians).
| Chih Ptan discusses the early history of the White
TLotus in some detail in order to prove the sect tp be an

anathema to orthodox Buddhlsm,

 Pour ce qul est de Mao Tseu-yuan, bonze du
témple de Yen-slang dans la commanderie de Wou,
11 étudia d'abord sous un maftre de la loi de
Brahma., Imitant 1'école de (T'ien-) t'al, 11
fit une 1magezﬁu 11 mettait en harmonie 1es
quatre terres™ et un texte de salutation et
de résolution matinales. Sa gatha étalt de
quatre vers, et on répétait cing fois
l'invocation ag Buddha. I1 exhortalit les hommes
et les femmes mener ensemble la vie de purete.
Lui~méme stinstitdlart . le Maftre-guide du Lotus
blanc. Il recevalt assis les hommages des
fidéles. (Ses fidéles) s'abstenalent d'oignons

- et de 1ait, ne tualent pas, et ne buvalent pas
de vin. C'est ce qu'on appelait la (doctrine)
vegétarienne du Lotus blanc. Recevoir sa
doctrine perverse &talt qualifié de "transmettre
la loi®; se livrer avec lul 2 des actes impurs,
Etait qualifii "de loi du BuddhaV...., Il eut
maillé A T avec les aitorltes, et fut jugé
coupable de rendre un culte aux démons. On le
bannit a XKiang-tcheou. Mals le reste de sa |
bande imita,ges pratiques, qui jusgqu'a présent sont
Tflorlssantes.

-

These texts, mentioned by Chih P'an and used by the

White Lotus durling this early perlod are the Yuan-ching ssu-t'u

t'u (Picture of Four Lands Jolned to Each Other), the Sheng-chao

11 ts'an wen (Confession Text of Morning Worship), and the

Ssu-chu ko-chien {Fourteen Buddhist Songs). In the Fo-tsu

t'ung-chi, Chih P'an also discusses the origin of these texts:

Quarnd (Mao Tseu-yuan) parle de la figure des quatre
terres, 11 plagle les paroles fondamentales de
1'8cole de (T'ien-} t'al, et y ajoute diverses
stances; toutes sont en style vulgaire. Pour



3.

ce qul_est de sa formule de résolution matinale,
11 a resume en un 3581 principe les sept resol-
utionsde Ts'en yun: mais on ne salt comment
11 s'y prend dans la pratiques Ses stances
se psalmodient en quatre vers; elles resemblent
donc aux chants de.bﬁbherons[ﬁes ﬁ@cheurs, des

- laboureurs)... Il parle faussement de la conduits
pure et ne m2ne qutune vie de débauches.27

In spite of its critical tone, this passége does serve

'to indicate the efforts of this new society to make its teach-

ings accesslible ahd compiehensible to the lower classés. By
means of penance, chgntlng, the hymng in the wvernacular set
to the tune of folksongs, and vegetarian dlet, all the members,
men and‘women. could together achleve the same results as educ-
ated monks, gained through the study of Pure Lanq and T'ieh—
t'ailphllosophy. Through thage activitles instituted by Mao,
all could gain sufficient merit to be reborn in Paradise or,
maybe, even change the world.

While Chih P'an lived a century after Mao Tzu-yiHan,
his polemic against the budding White Lotus Soclety marked
a trend that not only would continue, but had its beglnnings
in Mao's life-time. While scholars are not certain that Mao
allowed the mixing of men and women or "monks with halr",
marrlied clergy.z8 there were other reasons for the early
clerical and official attacks. While there are no specific
reasons given for the exlles of Mao in 1131 and 1137, one
could conjectufe that the popular, evangellstic spirit of the
new soclety made it very well-llked among the masses. by
offering a large g}oug of people a new focus of iAdentity, it

proved a threat to government and orthodoxr Buddhists alike;



: ’ . . L ' I P rig
= - | Ay

.-y

_for both groups had previously claimed the lomalty‘of many

of the people who were now members of the White Lotus . However,
‘the establishment was not totally antagonistic ; for Mao was
briefly recalled from exile in 1133 and commlssloned by

Emperor Kao Tsung to preach his doctrine at court,with the

title Tz'u-chao tsung-chu, "Master of Compassionate Light".

This official patronage only increased the -popularity of the

new society, for the Lu-shan lien-tsung pao chien "Mirror
of Mount Lu Lotus -School%, reported :

The transformlng influence of Tzlu-chao tsung-~chu
was felt aover all of the land. Princes, ministers
of the court, monks and lality all venerated hinm,
There were very many who {through his influence)
were converted by reclilting the Buddhg's name. The
“records are too numerous to recount.

But thls state of affairs did not last long; for in 1137 K=o
was exiled again and remained there untll his death. However,
as Chih P'an reports : "mals le reste de sa bande imita ses

. pratiques, qul jusqu'a pré%ént sont florlssanteg _n 30

. After Mao's death, there 1s no further mention of the
White Lotus during the Sung, except,maybe, 1n 1257 : "It is
prohibitedlfor heretics ﬁo form socletles of those who wear
white clothlng."'(Eg;;;_hg;).Bl However, from the beginning
of the Yflan dynaéty (1276-1367), the White Lotus suffered
government’ persecution. As a result, the White Lotus was often
forced underground, to mix with other banned sectarians which,
in turn, led to increased syncretism, In a memorial sent to

Kublal Khan in 1281 to report the rebel activities of the sect

in Kiangsu and Aniwel provinces under the leadership of Tu Wan-1,



1t 1s stated that the . group had 1n 1ts possession :;ﬁa'ﬂancfa*"7'
e, _on the Five: Dukes* (Wu-kungﬁchou e presumably a klnd of | |

charm.adopted Trom Taoism ?) a 'Diagram for Turning One's

Eack on Transmigrationt (T'ui-pei t' U, vees 8 hook witn

pictures predicting the rise and fall of dynasties 33’ g_' :

'Blood Basin' (Hstlen’ n'an ces exorcising 1mp1ement) and

" an 'Illustrated ‘Book on Astrology' (T 1en~wen-t'u-shu) " 34
Possession of these objects and their participation inh _;“

revolt 1ed to the prohibition of the sect 1n the same year.,

In 1308 all ‘government officials in Kiangsu and - Fukien
received 1nstructions :

All ‘the White Lotus temples (Pai-lien t'ang)
should be destroyed, alohg with all the images =
(shen-hsiang) in them. Al]l the members (tao-jen)
should be dispersed to their origlnal registered
places of residence. A1l involved officlals |
are hereby ordered to vigorously seek out and
arrest these sectarians. Those offlclals who-é
5

are lax in enforcement will be heavily punlished
In addition, 211 similar groups are prohibited.

Since the Mangols must have been famillar with Buddhlst terms
and the difference between Buddhist and folk bellefs,;&; is
significant that they use the terms tao-Jjen and shen-hsiang
(instead of fo—hsiagg). It was also_reported that the sect-
arlans were all married, and‘t%at men and women were worshipping
' together at night.36

The persecutlon continued througnout the history of the
White Lotus; however, during the YHan, there was a brief perilod
of respite between 1313 and 1322, This occurred during the

feign of Jen-tsung, when the emperor was introduced to Hsiao

Chiten-kuel, a sect leader, Thls fateful meetlng led to the



:following decree of recognitlon i‘f f' ;f‘

j.....In the mcuntains behind Fuklen ... there are
", 'White Lotus temples (Pai-lien chizo-tlang)- cee
- --There are those who don't urderstand Buddhism
‘who have destroyed some of these temples ... The
- nsual practice (of the sect members) is to builld
. thelr temples using sollcited contributions.“In
'+ these temples they- regularly chant sutras, pray
-Tor prosperity and long life for those in higher- )
positlons, and carry out other beneficial activi-
: - ties,... There is one' temple called "Respond to

. ' Compassion Hall of Eternal Life" (Pao-en wan-shou

N . t'ang); each such’ ‘temple has a head priest and
assistant priest in residence .... An®ther temple
belonging (to the sect) is called “"The Hall of

- Pure Response%, = Every locality (in Fukien area)

. has these Lotus Halls (Lien-t'ang)which carry out,
charitable activities.  All responsible local
officials are hereby ordered to stop prosecuting

v amd suppresslng this religion cvs e

Furthér. all the Lotus Halls water and 1and
people, rolls of cloth, mills, shops (Supplies
for) feasts, sutra storehouses (chieh-tien k'u)
bathhouses and boats which belong to thls sect
are nelther to be molested, nor confiscated.
There are to be no more such actions by those
who presume on thelr power and authority ....
From today on (their temples) are to be called
"White Lotus Temples" (Pai-lien chiao-t'ang).
For each such temple ... a director (chu-chi)
-1s to be appolnted. All local officlals are
instructed to protect the temples of this sect...
{In the temples) sutras are to be constantly
read, prayers offered for the long_life of the
emperor. ard good works' performed.

It is significant to note that in spite of persecution. the

White Lotus was able to achleve an advanced stage of institution-
élizatlon and economlic success, Since the acceptance of this
group 1pto the establishment was of such brief duratlion, 1t 1is
doubéful that it made much impact on the development of the

White Lotus at thls peolint. From thls period,. the white Lotus

. , 38 .
sectarians "made common cause with rebels", Yet, in spite of

the persecution which resulted from such activities,throughout
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,1ts history._the White Lotus Sooiety'was the subject ‘of con-fef

:_stant memorials to the emperor. These orten showed that 1t

| existed 1n settled commnnities with wealth not unlike that

1nd1cated above. which were repeatedly destroyed, only ‘to be
rebuilt agaln. ) . _ .' | :

According to De Groot ~the main ceuse or this rebelli-'
"ous nature was Just such persecution et the hands of a govern-
ment fearing the power of . heterofox groups.39 w1th the rebel- .
'lions of 1622, 1796 and 1813. this treatment was at the 1east |
'a.contributing_cause. Iet there were others a government .

“weskened by the oorrnpt;onxof,eunncn:poner, or rlnencial diffi-
.njpulties; tnat could no‘longer maintainicontrol ofér‘diSaffected'-'
. groups: netural disasters;for which such a'éovernment oould not,'
effect relief: forelign invasions or foreign rule; all of these
in varlous oomblnations could set the stage for revolt by the
White Lotus and other groups.

During the Y#an dynasty. China was beset by many revolts
under the leadership of the White ]:.otu:s.l‘ho but it was under
Han Shan-ttung and his son, Han Lin-erh, that the sect made its
first major contribution to the collapse of a‘dynasty. Accord-

ing to the Ts'ao-mu tzu, written during the Ming by Yeh Tzu-ch'i,

the following was the immediate,cause of the rebellion :

In the year Keng-yin (1350) during the relgn of
Chih-cheng (1341-1367) ... when the Yellow River
changed 1its source and lowed towards the south,
Chia Lu persuaded the Prime Minister Tlo-t'o

to recover the 0ld river course dredged by YU,
and he, himself, was put in charge of the opera-
tion. Along the river bank more than 260,000
men were conscripted for the labour. The funds
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e . - alloted by the governmeﬂt‘to pay for the”lebour e
' ‘}; ) - were not paid- 1n full. : L -

Slnce the 1abourers had been recruited from Honan. Kiengsu and

Shantung. traditional rebel hotbeds, the rebellion soread
quickly from 1ts place of origin 1n Hopel and eventually 1nc1u-__“
- ded Anhwei. Szechman and Shensinzwith all the rebels claiming
membership in the/Red Army’ (probahly because of their common
use of red turbans as means of identification) ' -

| The government forces proved to be lncapable of stemmlng
the tide of revolt, Although they were able to capture and
executs Ean.Shen-t'ung veri'early in the revolt, hereditaryl \

sﬁcceSSion was so ﬁell established that his son, Han Lin-erh,

was Able to assume command immediately and contlnue the revolt.

. Under his leadership and that of others, the White Lotus remained

active during the early Ming. The pinnacle of their activity
was reached with the brief establishment of a series of petty
kingdoms:

In the strongholds of the movement during the
- fourteenth century, such as the state of Sung, .
.under Han Lin-erh and Liu Fu-t'ung in the Shantung-
Anhwel area, the state of Han under Chen Yu-liang
in the Yangtze wvalley, and the state of Hsla
under Ming Yu-chen in Szechwan and Shensi, the
Maitreya Buddha continued to be wg;shipped and
the White Lotus sustained itself,

' However, ultimately the White Lotus revolt did not bring any

drastlc changes to China, While one of its members, Chu Yl#an-
. chang (1328-1398) did become the emperor Ming Tlal-tzu, the
founder of the Ming dynasty, he immediately rejected any
assocliation with the White Lotus.

It would be wrong to leave the discussion of the Whlte



IVfLotus's revolt here for. from the discussion to this noint

A
it would seem this rebellion followed a non—millenarlan

.1_.pattern., It is merely ‘one - among many revolts of men oushed

'beyond endurance by external conditions.. But 'in his repudi-‘

' at1on of his former comrades 1n arms. Chu himself 1nd1cates
the 1mportance of millenarian 1deology ror their cause &

! . eses the 1gnorant people unfortunately were
' - deceived by the magical arts and belleved in
thé reality of Maitreya, whose birth would
allevliate thelir sufferings, 1in spite of t&g
- absurdity of the teachings of this. sect.

The Ming Lu, in its prohibition of the White Lotus and other
sects, oontinues in the same veln : '

e+ those who-absurdly proclaim the Maltreya,
White Lotus, Manicheism, White Cloud or other
such groups, are agents of heresy and disorder.
Some harbouring charts and idols, some burning
incense in order to organize meetings, some
banding togethexr at night and dispersing by
day,some pretending to devote thémselves to
good deeds while stirring up the common people,
Let the leaders be garroted and the followers
i};ped one pundred strokes and banished three
red 11,

-

However. it is in the Yuan Shih that the religlous foundatlon
of Han Shan-t'ung's revolt,Speciflcallj.ls established :

Han Shan-t'ung's gramdfather (was a leader of)
the White Lotus society (Pai-lien hui), who
decelved the people by means of conducting
worship services (literally : shao-hsiang ...
burning incense). (For this) he was banished.
ssee A8 Tor Shan-t'ung, he sald that the emplire
was 1n graat disorder, and that the Buddha "
Maltreya was about to descend to be reb n.)
All the ignorant people of (the present  pro ces

of Honan, Kiangsu and Anhwel) eagerly be ~—

him, Liu Fu-t'ung and six'other sect leaders
proclaimed tha% Shan-t'ung was really the eighth
descendant of the Sung Emperor Hul-Tsung (reigned
1101-1126), and that therefore he should be the

39
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'lord pf China._ Fu-t'ung and the others then_
slew a white horse and a bldck ox, and ‘took -

. oaths before Heaven and Eerﬁg that they would
rise together in rebellion

In addition, Han Llnéerh claimed to be the Hsiao Hing—wang. the

Lesser KIng of Light so that not only had Maitreya descended '

RS to be reborn, but the King of Light had appeared to estab- -
\ 50 ¢
\ lish the millennium.  Thus, the Confucian desire for the

.

 return of the rightful ruler to the throne, (a member of the
\Chihese dynasty of Sung);;the arrival of the -Manichaean King
of Lighf. and the birth of the Buddha Haitreya, complemented by
~ the sacfifice of the white horse end bleck ox, combined to
eefeblish the.millenarian expectations of Han Sheh—t'ung'e
reﬁplt-Sl_ The Ming Iu was correct to glve at least equal
welght to the membere'of the White _I..ot‘us being “Yagents of
heresy as well as disorder"v, Wh{le the economic crisis createad
by the chanée in the Yellow River's course nmay have. been the-
immediate stimull for a gree£ number of those who took part
in the revolt.‘others.-members of the White Lotus Society
- for seme time before the revolt, saw that this was one of
ﬁanyrcondltlons which proved the tlime was right for the estab-
lishment of the millennium. They sought to establish a new '
age, not qerely to reap theilr revengeron ineffectual government,
During the Ming (1368-1644), the White Lotus continued
its viliclent millenarian activities. Once agalin, inspired by
that 1deology that had motivated Han Shan-t'ung and hls conmrades,
\\ groups which had contlnued in peaceful and unobtrusive prepar-

atlion for the promised time, often for a generation or more,
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: _took up- arms against the government.,“”However.'1n the six-f

_teenth century. the mantra Chen-K'unggghia-hsiang wu-sheng

-‘lao-mu (the True and Empty Land and the Eternal Hother) began .

' ,to dqminate the Conrucian. Buddhist Hanichaean and Taoist

[ components or that ideology. In additlon, es Huang reported.
na11 of (the Ego ch ) were published in the Ming Wan-Li .
'(15?3-1620) and Ch'ung—chen (1628-1644) periods "52. This
sectarian 11terature to be discussed later was produced in
| great abundance in areas where'the White Lotus was in control.
- In fact, the existenoe of the pgo chﬁan proves that the White
Lotus had reached a size where oral tradition was no longer
reasible, and where.it was - possible-ror the_society to domin-
ate an area without fear ef'governmentlpersecution;

Government persecution'of the sect continued with in-
creased vigour during the Ming periocd, as it would again under
the Ch'ings? as a result of the rilse in rebellions involving
the White Lotus Socilety. 'In some areas, such as Hopel, White
Lotus activity did not stop with the accesslon of the new
dynasty. By the 1390!'s, Szechwan, the area of Ming Y#-chan's
activitles, had .once more fallen into a-state of uniest. The
most serious flare-up occurred in 1397 in Han-cnung (southern.
Shensl) under the leadership of T'ien Chiu-ch'eng, and lasted

until 1409, - T'ien, with the title Han Ming huang-ti (Han

Emperor of Radiance} borrowed hls reign title, Lung-feng, from
s4

his ancestor in arms Han Lin-erh, The sect was also actlve

in Klangsi, Kansu and Shensi during this period.

While the fifteenth century marked a time of rural
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"distress caused by natural calamities, poor harvests ‘and heavy
: taxation. which made sporadic, vlolent outbreaks common 1n '

55 o
_;both north and South China, ' because or its. millenarian .

".*‘_.concerns the White Lotus was not a.lways 1nvolved ' w1th the

/
world view of the White Lotus, such external stlmuli was not

sufticient for revolt. “In 1420 in Shantung Trang Sai-erh.
:gathered her followers together for rebellion by claiming to
be the mother of the Buddha. as-well as the possessor of &
precious ‘book, pao shu, a magic sword and the abillty to gain
"the services of ghosts and spirlts in . her cause.56 - In 1500,
1i Fu-ta, another member of the White Lotus, began his rebel-
lion by spreading a rumour about the imminent. descent of
Maitreya, Nor‘were these rebellions restricted to Chinese
.adherents of.the White Lotus. With leaders being'sentiinto
exlle, often.beyond the borders of China proper, as well as
other rebelS"fleeing the country to escape persecut%on. there
was bound to be contact with non-Chinese tribes. This was
likely lnfluencial in the revolt of a Man tribesman, P'u Fa-wu,

who proclaimed himself the king of Man and the reincarnatlon

of Maitreya.s? 1577, 1583 and 1600 saw @prisings instigated

by the White Lotus, an&ieven secret socleties durlng this period
were oclalming effillation with the White Lotus in thelr violent\
activities,.

But perhaps the rebellion which tells us the most about
the White Lotus during the Ming period was that whlch occurred
urder the leadership of HsH.Hung-yin 1n Shantung in 1622, 1In

Chapter 257 of the History of the Ming Dynasty, the history of




the revolt 1s described

- Berore that time, Wang Shen. g ‘man from Kicheu
' (situated northwest of Peking), had received.
- incense from a wicked fox, and then placed him—
self jat the head of the White Lotus sect, -calling
‘ himsélf the headman of the sect of Smalling ' :
Incense. Amongst his followers were propagation—
chiefs of various rank, also heads. of congregat-
. lons and other title—bearers. who had their
. branches in the region round the imperial resid-
ence, as also in Shantung, Shansi, Honan, Shensi
. and Sze-ch'wen. Wang Shen lived in the village
‘of the Stone Buddha (Shih~Po k'cu or shih-fo
- chuang) in Iwan-cheu (1n the extreme north-east of
Chihli) His followers and partisans paid- hin
their ready money, which they called court-tribute,
~and kept up with him by means of flying bamboo- ‘
slips, a.correspondence about thelr strategems,
with a veloclty of several hundred miles a day.
In the 23rd year of the Wan 13 period (1595)
Wang Shen was taken prisoner by the amuthorities
and sentenced to death, but through bribery he-
contrived to escape, He then proceeded to the
capital ,where he managed to attract cognates of
the lmperlal famlily and palace-offlclials to hils
religion.

After matters had come to this pass, hils disciple,
L1 Kwoh-yung set up a separate sect, which made
use of written and spoken formulas to evoke
spirits, Now between these two sects Jealousy
arcse, which resulted in the whole matter coming
to light. In the 42nd year (1614} Wang Shen was
again seized by the authorities, and filve years
afterwards he dled 1in prison. His son,Hao-hien,
as also S# Hung-j#l from K#l-y¢ (in south-west Shant-
ung) and Y# Hung-chi from Wu-yih (in Chihli) joined
the sect, the result being a new influx of
followers,

Thus opened the year {viz.,1622) when Hao-hlen

saw the Liao-tung reglon entirely lost to the
dynasty (conguered by the Manchus), and rebelli-
ous people on all sldes ready for any extravagance,
He then planned with Sil Hung-J# and other adherents
simultaneously to take up arms on mid-autumn day
of that year. But the plan got wind, and so Sl
Hung-Jt was obliged to commence the insurrection
bafore the appointed time, He took the title of
Emperor Chung-hing Fu-lieh, and called this year
the first of the Hing-shing period of the great
Ch'ing dynasty. They wore a red kerchief round
their heads as insignia. In the fifth month, on



the day wupshen, they took Iun-ch'ing (in western
. * Shantung), after which'they also surprised Tseu,
~ T'eng, and Yih (i.e., -the southern strip of
Shantung, east of the Great Caggl) and. their-
_;hosts grew to several myriads.

‘With the obvious signs of declining'dynasty. droughté' Hanchu
inc@rsions and the resultant refugees, this period was ripe _
for rebellion. Lu—k'un. undersecretary to -the Board or Punish-
ments, wrote : "People who spread heresies-such as the White
Lotus memberé éxisted‘all over thé country. Wherever tﬁéir
‘leaders go qrowds gathér. If only one will lead, these people
are ready to fOllOW-“59 " With such support, the estaﬁlishégnt
of the new age'bedame a distinct possibillty; and this is

exactly what Hsh was reported to have promised. The Tsou-

hslen hsiang-t'u chih (gazetteer for Tsou-hsien in Shantung)
states that-: "Hsu could enable the people to see gold hilils,
sllver hills, rich hills, wheat hills, oll fountalns, liquor
wells, etc., and 1t was sald that those who convert to his faith,

the White Lotus sect, would never be poor in thelr llretimes."60

It 1s clear from the History of the Ming Dynasty that
the Smelling Incense soclety was weil astablished by the time
of Hsii's revolt, covering a wide area, with an organized hier-
archy of "propagation chilefs", .*heads of congregations" and an
heredltary 1egdersh1p. In addition, the use of red kerchlefs
would link this sect wlith the Red Army at the erd of the Yuan.
This all goes far to substantiate Hsii's claim that his -rebell-
ion was twenty wyears in preparation. Again this 1ndlcates
that the sectarians had more in mind than mérely the rectifi-

cation of the immedX'ate social, political or economic problems

.
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of the period
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It is also 1nterest1ng~to note that thn White Lotus sect

in the Stone Bnddha village was also responsible ‘for the

Precious Dragon Flower Sutra Examined and Corrected by thg 0ld

Buddha which contalns the most complete statement of the
61 .

Eternal Mother mythology. j In sddition, Na Yen-ch'eng

(1764-1833), Viceroy of Chihli, wrote

The Wang family of Shih-fo k'ou 1In Luan<chou
- has produced a book entitled A General Inter-
‘pretation of the Three Stages of Relizion in
Response_to Kalplc Change (San-chiaoc Ying-chieh
tsung~kuan t'u gg—shu[ in which 1t 1s written :
"The lamplighter Buddha, Sakyamuni Buddha, and
the Buddha Yet to Come (wel-lal folare each
related to the three kalpas. The Lamplighted
Buddha was the ruler of the past, Sakyamuni
Buddha controls the present, ard the Buddha Who
*1s Yet to Come will rule the future, He is none
other than Maltreya. The Buddha Who is Yet t°62
Come wlll descend to be born in Shih-fo k'ou,

Since it 1s not dated, there ls no proof that this text itselr
directly inspired Hsu's revolt: However. it is significant to
note that the early seventeenth century was the perled in which
the mililenarian ideology had reached maturation and was helng
committed to writing. Therefore, there ls a possibility of
correspondence between the wrlting of a scripture with a clear
millenarian statement and a revolt with millenarian aims.
During the Ch'iné (1644-1912), government persectition
ard rebellions led by the White Lotus continued as in the past,
In 1774, the Wangs of the Stone Buddha village, having re-estab-
lished themselves after thelr suppression under the Ming,
revolted under the guise of the White Ieng sect. This time,

under Wang Lun, the sect added healing and boxing to theilr
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repertolre. -  In'addition, in this perlod the sectarians

supplemented théirjideolpgy with the slogan "Faanh'iqg, Fu

Ming" (Oppose the Ch'ing Restore the Ming), for the White
Lotus, Along with other would-ﬁe rebels ﬁé;e prepared to take
fulluadvantége . b ST : bf the nonQChinese
. pature of the dynasty. It is also for this reason that in
1718 in Honan, ¥ian Chin changed his name.pO‘Chu Fu-yeh (Chu
referring to Chu of the Ming ard Fu-yeh to restore HMing
heritage), and so, claiming to be a descendent of the Hing
imperial family, rebelled against the government.65

in 1796, under the leadership of Lul-Sung and Liu
Chih-hsieh, the first of two rebellions under'the White Lotus
which would shake the government teo l1ts very core ﬁegan.

The sectarians, using the San-chiao ying-chieh tsung-kuan

t'ung-shu and the Wan-nien shu, prophesied the descent of

_the Buddha, and the appearance of the Niu-pa. With their
ald, the sectgrians would bring down the Manchu and re-
establish the mng.66

This rebelllon was put down with éreat difficulty:
by government forces, and was followed almost ilmmedlately by
the 1813 rebellion of the Eight Diagram sect or the Religion

of Heaven's Guiding Principle (T'ien-11 chiao) under the

leadership of Lin Ch'ing and LiAWen-ch'eng.67 So ineffectual
was the government reaction that the Eight Diagrams was able
to rally flve provinces agalnst the imperlal authority for
nine years, But, in the end, as a result of govérnmentvprep—

arations,the Whlte Lotus ceased to exist as an independent entity.
» i
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Throﬁghoﬁt' the.msi_':or'y of 1ts activities which,. at’l
‘one time or another éhvelbpad most of the provinces in China
‘broper, and sometimes beyond, the White Lotus displayed -a
remarkable ability to Survive. It had 5rought goﬁernments
to thelr knees, endured defeat, persecutlion and exile only
to arise again and.asain-se But-éfter'the destructlon of
the Eight Diagrpms, the Society as an entity which ‘could command
the loyalty of whole provinces, became fragmented. However,
from thils pe;iod. various sects, including the Big‘Sword_
Spciety, Red Beards, Red Spears; Boxers and the present-day
Great Way of Former Heaven used Buddhist and Taolst ritual
‘and can be linked to the White Lotus. Through them, the
White Lotus lived on, influencing others who, following in

1ts footsteps, contlinued its noble struggle.
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Pa-kua (Eight Diagrams) as part of the White Lotus see
Jean Chesneaux, Secret Societies in China in the Nineteeth and

Tyentieth Centurles{Ann Arbor: Universlty of Michigan, 1971), :
p. 28, Cf. Danlel Overmeyer, "Polk Buddhist Sects: . A Structure . \g
in the History.of Chinese Religlons", Ph.D. Thesis, University

of Chicago, 1971.%and J.J.H. DeGroot, Sectarianism and Rel- ‘
igious Persecutlon in China (Taipei Literature House Ltd., :
1963), 152, P N
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7 Tto-ching and others eds., Xan-ting p'ing-ting chiao-
fel chi-liieh (An Account of the Pacification of Religious
Bandits), chign 2b {(n.p., 1816}, p. 24a,cited in Overmeyer, .
Thesis, p. “210. \
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Buang Yil-pien, P'o hsieh hsilang-pien (A Detailed Refut-
ation of Heresies), chflan 1. p. 1B and Yu hs#i pfo-hsieh hsiang-
pilen (A Further Qontinuatian of & Refutation of Heresies), p.
30, cited in Ricﬁﬁrd Chu, “"White Lotus Soclety in Chinese
History", Ph.D. Thesis, Columbia University, 1967, p. 130.
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See p. 43 and the creation of a new sect by L1 Kwoh- -
yung, See also Majorie Topley's account of Lo Wei-ch'un's
contribution to the Great Way of Former Heawven in "The Great
Way of Former Heaven", in Bulletin of the School of Oriental
and African Studies, 26{(1963), p. 367. She also gives a
posslble source for the numerous ‘names in her discusslion of
"work names", pp. 384-388.
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For exanples see DeGroot, pp. 166, 443, 448, 475, 509, etc.
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George Miles, "Vegetarlan Sects", in The Chinese Recorder,
33(1902), pp. 3-4.
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Topley, p. 374. %0
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Ibid., pp. 386-387, “>

g
Chu, p. 19.
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| . Kenneth Ch'en. Buddhism in China A Fistarical Survey -
(Prlnceton. University of. Princeton Press. 1963).. 107-108
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. Chih P'an (flor, 1258-1269). wo wrote the “o-tsu e
Vt'ungfchi {Record of the Lineage of the Buddha and Patriarchs),
‘was & monk of the T'ien-t'ai school.. By means of historiographic
;_traditions from non-Buddhist and Buddhist sources, particularily
from his own'school, he complled.a comprehensive history of = - .
Buddhism, For & detailed discusslon.see Jan Yin-hua,"The Fo-
‘tsu t'ung-chi, a Bibliographical. and Bibliographical Study“ '
Oriens Extremus. 1963. pp. 61—82 7 _ Lo -
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Chul' Pu 190 .
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' Chih- Ptan, Fo-tsu t'ung—chi, chtlan 47, Taisho. vol.
49. p. 425a, cited in “Chu, P, 21, :

14 R

- E. Zuroher. Buddhiqt.cnngpest of China, the Spread
and Adaption of Buddhism in Early nedieval China (Leiden. "B.J.
- Brill, 19?2) PP. 21?_219. S

16
Ibid., Pp. 219.
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For a detalled discussion see Chapter VI, "“Zducational

" . and Social Life", in Kenneth Ch'en, The Chinese Transformation

.of Buddhism(Princeton: University of Princeton, 1973), pb.
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Chao Lin, YIn-hua lu, chtian 4, chfieh-pu, Ts'ung-shu
chi-chteng edition, vol 2831, p. 25, cited in ibid., p. 255,

19

Ch'en, Buddhlgm in China; p. 290,

20

Tsung hslao, Le Pang wen lei (Miaoallaneous Writings
Concerning the Joyous World}, cited in Overmeyer. Thesis, p. 139.

21
For a detalled discusslon see Ch'en. Buddhism in China,
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et . Por: example see. Jan Yhn-hua. A Chronicle of Buddhism -
'L‘,Zin CEina 581060 A. Doy, Translations from MNonk Chih P'an‘'s . . =
-Q Fo-tsu t'ung-chi (LalcutEE Visva-Bharati 1966). np. sk, 6o, -

' ".1 Overmeyer, Thesls,fp. 129._:‘ A -'El'

- | hat 1s,the world of the pure and 1mpure. of the . ‘
- Sravaka a p;atyeka-buddhas. of the bodhlsatt?as and finally '
’”of_the dharmakaya. .

. 25
~ Chih P'an. Taisho, vol. 49. p. 425a. An:Ps&ul Pél&iu&
a: Béote du Lotus Blanc et la ‘Secte du Nuage Blanc", in
Buéletin de 1'Ecole. Franoalsa d'E;;r&me-Orient 11(190#), pp.
308-309 , , _ | _ "

26" -(,f S N |
| . Tsur=chih Tztu-yin (964-1032), "the honourable Tz'u-
yin‘“. . - B - N | ‘ . ; | | ,- " . . .
-- 2? ' o ) i °
T ontn plan, Talsho, vol. 49.‘p. 425a. 1n Pelliot, va
' Secte du Lotus Blanc“. Pp. 310-311.

- 28 AN : S |
The faot that Mao was suooeeded by Hsiao Nao- (Little
ﬁao) who mag have been his sun might indlcate married olersy.

29” | - ~
Chilan &, cited in Overmeyer.-Thasis.‘p. 130..

3o X
.See_footnote 25. o ‘ .

Sung Shih (History of the Sung Dynasty), Li-tsung

section. olted in Overmeyer, Thesis, p. 131¢ wever, it is
equally possible that this. reférred to the Manlchaeans,

32 ' ' ' B
" Vincent Y.C, Shlh. "Some Chinese Rebel Ideologlies",
~  .in T'oung Pao, h4(1956). p. 186,

33
S Ibid., p. 186,
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) Ta-!ﬁan t'ung-chih t'iaoc-ke, chllan 28, olted in Over-
meyer, ThesLs. Pe. 132, It is significant to note tha sarly
Influence of popular beliefs, partioularily those of the Taoig;s.
on the idaeclogy of the sect. e —
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. : " Y#an tien—ohang (Imperial Eﬂicts of the. Yuen -D nﬁst )
"vol 1, chilan 33,:P. 470, cited in ibld.% p. 13 e:-haps the:
emperor felt that the sect's illegal actlvities would ba ouqtailed
) 1f they'werd placed under benevolent government supervision.

38 L ”. L :
-rduenAshihi“ohﬂan 202, rol.. 3'1n DeGroot. P. 150...

© 39 ; . _
The maln obaeot of his book as set out dn the 1ntredu=hm&

'His ‘to prove that the very nature of Chinese government is
prejudiced against any group whioh 1t considers heterodox..
- By proving that there is no tolerance and all non-Confucian:
groups have been and are persecuted, he hopes to remove the
stigma placed oh Chinese Christiansmissions that they are by
their. own dlsreputable aoctlons- attavked by the government. r
_Therefore he is inclined to view the -activities. of other non-
'Konfuoian groups in light of this premise.

40 - o o o .
For example 1n the Upper Iengtse under Tu Wan-i in
1280, ‘in Kiangsu under R'ien ¥#in-yu, a blacksmith supported by
. a oloth-sedler among others in the 1330t's, Chu. Pp. 96-98
and Shih, PP.. 188-189.- - .

2 ' ,
Quoted by Ch'ien Chtien-i, Kuo-ch'u ch'in-hsing shih-
ltieh, Shih~-yuan ts'ung-shu edition, 1/1b, cited in Shih,p. 190,
- 42

The renewal of the interdicte agalnst Chlinese bearing
arms and the rumored’ proposal to slay Chinese bdaring .. certaln
common sirnamgs made many Joln the White Lgotus cause, .

43 | - -
. The final days of the Ytlan dynasty were marked by hhe
reigns of a number of ineffectual rulers, eilght bhetween the
death of Kublal Khan and the suoocession of the last Mongol
emperor in 1333, The latter, little more than a boy at the
time of his 'mpcession to ' '+ the throne, faced with the
problems of the Yellow River breaking its banks, famine in the
north, and finanolal instabllity, was unable to unite the
Mongols to save the empire.
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Ejung—ohih t'iao—ke.-ohuan 29. olted 1n 1b1d.. . 133. o
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S Chu.' p’. '_10'0; S o
S Kuo-ch'ao tion-hu. 3/153:-163. oited 1n Shih. 193

: . Hing Lu, Li 1 seotion, in Chu. 109 and DeGroot p.lBﬂ;D
: (1talios mine) ' .

“7 . L , )
Shan-t‘ung as Haitroya see Overmeyer. "Foik Buddhist
‘ Rellgion- Creation and Eschatology in Medleval China®, 'in -
History of Religions, 12(1972),%*p. 46 and Yu3i Puramatsu.
‘*Some Themes in Chinese Rebel Ideologies“ in Arthur Wright, The
Confucilan Pegsuasion(Stanford Calif..Stanrord University Press.'
19395' P- 2l = . - .

s ; _
o Sung ‘Lien (1310—1380) and others eds., Iﬂan Shih. : '
ohﬂen #2 Shun—ti. seotion 5. P. 346 cited in Overmeyer. Thesis.plf_
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| Atmlief substantiated by the Ta-hsiao minq-wang ch'u
shih ching (the Sutra of the Birth of the Eajor and Minor Kings
- of Light), Han Shan-t'ung claimed to be the lajor King of Light-
and his son the Minor King of Light., #ee Guillaume Dunsthelmer,
"Some Religlous Aspects of Secret Sovieties", in Jean Chesneaux.

Popular Movements and  Secret Societlies in China, 1840-1950
(Stanford: SPanfoxrd University Press, 1972}, p. 25.
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“The Empire. 1s in great dlsorder, Maltreya Buddha
has descended to be reborn and the King of nght has appeared
in the world." Kao-tai, Hung yu lu, ch#lan 7,° olted in Overmeyer,
Artiole. pp. 52-53, _

. All these support the ldea that the oorrupt ruler had
lost Heaven?s favour,;and that Heaven wes indicating through
favourable omens that the time was appropriate for a changs
in dynasty. See Menclus, chapter 5, sectlon 2, par. 9i o
The orifice of the blaok ox and white horse by Liu Pel is
mentidried. .An the San-kue ohih yen-i (Wn&uw
Thees Kingdoms), Tziu Hal, p. 928 sites the Han Shu for the
sacrificing of a white horse when swearing an oath,

” Huang, P'o hsieh, 1/1a, cited in Overmeyer, Thesis,
P. 166,

sHereafter referred to as Overmeyer, Artiols.
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“0ften the laws against sectarians in both dynasties -

. were identical the-laws of the Ch'ing being taken verbatim
S from tho@e of the Hing._ . :

Hok-lam Chan. "White Lotus—naitreya Doctrine and

iPopular-Uprisings in Hing and Ch'ing China" in Sindlogica,
‘(DBQ.. 1968). p. 215 : ‘ . : ".7 > _ffa—ff

e lf
| shih.:pp. 202-203

56 | -

Shih, D. 204 and Chan, . 216 'The possession of a
special book is a re_ccurring theme to be found 1in popular
novels such as the Shul-ki chilan (The Water Marzin) and in
.the legends surrounding ramous men sueh as Chang Tao-ling.

57.. ' '
Hing Shih, chﬂan 289. p.,lB? cited in Chu. p. 106
58

.

‘Detrost,’ pp. 166-168, R i. o

9 PP .
Ming Shih, chttan 226 cited in Chu, pp. 108-109.
60
p. 113.

Tsou=hsien hsiang-t'u chih, p. 18 oited in Chu,

6 | , . 2‘
Oversieyer, Thesis, p. 167, |

|
62. |
Cited in ibild., p. 168, |

63 ' '

This text inspired later rebellions, Lin Ch'ing of
the Eilght Diagrams sest , ater his arrest; in 1813, sald: “I
once used this book (Three Stages of Religion) to decedve the
people, saying that they should rebel in response to the change
in kalpas. Even though our effort falled, this was merely
vecause the time was not right (after a115 But in the future
others will rebel!*_Ibid., p. 169.
For gthei activities of the Stone Buddha Village see DeCGroot,
Pp. ? - ?50
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DeGroot, pp. 295-306,
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,. -' DeGroot. pp..351 353 367. The cult of: Niu-pa
- was based on a trlck played with the €haracter Chu in the .

~name of Chu Y#an-chang, theﬁrounder of the Ming, which
includes the charaoter niu ror OK

L ‘and the character pa - -
: Which is eighﬁ. _ _ T
67'_ e
DeGroot, Chapter X1V, .
68. R -

_DeGroot, pp M7-349, 375,
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-7 ‘Chapter Three: .
- The Organlization ard ology
-of" the Ahite Lotus Soclety

»




The foregone discussion or the history of the White -

Lotus has established thst seot's amazing resilience. in :
lispite of defeaﬁ and persecution. The chier determinant

'in this resilience is the allure: of the white Lotus ideorogy;

an ideology gleaned from a variety of souroes and which is
‘VVentioing preoisely beoause of its millenarian nature. ) _
:.fImmediate :t‘ailure did not-destroy the falth of the White' Lotus °

Sooiety in its{ideology's promise of a new age, rather it

,;;—-~—f—~—F—made 1t even more desirable.1

A Organigation
' ) However. without having a form in whioh to work. any
ideology would merely be idle dreams, incapable or fulfilment.”
Therefore. it.is,natural that a mutual oorrespondenoe should
\ exist between_organization ard ideolog-y.2 Accordingly, the
ideclogy of the White Lotus becomes the ground on which its
organization 1s founded, amd, in turn, its organieetion 1s
that whioh glves form to its ideology. As well, the develop-
ment of ritual as a soclal expression of thls :ideology provided
for cohesion among the.members of the orgsnization in their
attempts to achleve a common goal as defined by‘their ideclogy. .
By 1313, when the soolety recelved a brief respite from
governmenht perseoution, it had already reached an advanced
stage of institutionalization.3 Analogous to the Buddhist
sangha, the religlous organlzation of the White Lotus was cap-
\/ _gEle of amassing great wealth,for the most part without
aven the limlted official recognition afforded its mother
and model, the sangha, Its wealth came
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" ‘from & veriety'of soerces; Hueng Yh-pien reported that "these..
—sectarians pretended to be doctors or fortune tellers.,or
"aot as merchants. end go everywhere to evangellze and collect

money. In addition. new members were required to pay a -

membershlp ree.  While many of the new: membershlp. orteh'

' ;whole families would have llttle money. there were men of

. substanoe who undertook the leadership or the seot. and on

whom ultimatelyg the sect depehded‘for rlnancia; steblllty.
Kuo Tzu;hsimg. Chu Yﬁan-oheng's superior.'paidrror an army"
of 4,000 retainers to fight ror the White Lotus cause.s

‘Sinoe most or the White Lotus groups practised a form of

mutual ald, even communism, all would benefit from the sect's
prosperity. The San-sheng pien-fang pal-llen reports: "The
rollowere:of the White Lotus sect need not bring any goods
or money in joining. There 1s no difference between yours and
mine in clothling or rood."6 Even when the government had
confiscated or destroyed the holdings of the sect and the
membership was scattered, there were reports of men travelling
over great distances %o bring money to the ald of their
leaders in exile.7 .
Thils proocess ofnamsseing wealth enabled the members of
the White Lotus to break their ties with the orthodox estab-
lishment., ‘They ocould thus rorm'e‘new soclety, supported by

an organization whioch joined leadership and membership together,

through rituals such as nlen-fo, vegetarlanism, morning confess-

ion and penance, carried out in a supportive atmospherse of a

group with common belief that it was preparing for the imminent



s
.establishment of the millennium.. _ 7 _
In the diverse accounts of the White Lotus and related
sects there is a ¢clearly established hierarchical structure
l nithin their organization.s While, ‘at first, the important
_positions or leadership were 1n the hands of monks, arter the
:‘White Lotus Sooiety had severed its ties with the monasteries.

these positions fell to the unoelibate huo-chﬂ.%those “dwelling
An fire", or monks with halr) then to laymen. While backgrounds

of the 1eeders might va'r.v.g the leadership had one common ohar~
aoteristic; Even those‘in charge or small local units claimed
to be in almost oontinnal'oommunioation with the divine;lo'
In fact, many of the most‘important leaders established their
own‘divine-nature in the emes of the membership. Acocording
to Chih Plap/, Mao Tzu-yHan, "while he was seated recelved

the veneration of the multitude (tso-shou chung-pai) ... and
was blagenly oonslidered to be the same as the Buddha (chien-

11
t'ung yl-fo). Furthermore, in one pad chdan, it is written:

Arter the Lamplighter Buddha, Sakyamunl, succeeded
him and transmitted the lamp (och'uan teng). After
Sakyamuni, Maitreya Buddha handed down the lamp,
After Maltreya Buddha, the True Heavenly Venerable
Ancester. (Ttien-ch al-tzu) will in his turn
pass on the lamp, TV'ien-ohen asked who would
sucoead him,; and was told that his suoccessors will
be the "three schools" (san tsung) and the ¥"five _
branches" (wu p'al,_ i.e. the members of his seot..)

Buang Yu-plen comments :

Ttien-chen is Kung-chlang (a seot founder) who was
a man, The disolples referred to above are Kung-

chiang's own disociples ... Such teachings’ naturally
cause the people to be fearless of ﬁitficﬁlﬁi an§
happy to Tollow (the leader) because they themse%ves

can continue the task of transmitting the lamp.l



"endeavours to bring it about.

As has heen prevlously seen 1n chapter 2 many leaders

'made suoh claims, thus making them recipients of a loyalty
':fren the membership which would support them in times. or _
'.prosperity and defeat In addition. by claiming this special

“relationship with the divine, these leaders were able. not

only to supply 1rrerutab1e proof that the millennlum was

-

' 1mminent, but also guarantee the sucoess of the sectarians'!

However. ror an organization such as the White Lotus

_Vto endure over the centuriee. it oould not totally depend on -

the divine link. for the seleotion of its leaders. With few-

‘exceptions. at the top, suooession was established through

heredity:jeven Mao'Tzu-yﬂan was probably sucoeeded by his

son.13 In 1ts Law against Rebellionland_Serious Resistance,

enacted in 1769 and amended in 1801, the government glves
support to the signiflocance of heredity within the sectt!s- .
struoture : -

His paternal grandfather and father, hls sons and
thelr sons, hls brothers,and all who dwelt with
him, not excepting members of other tribes;
furthermore, hls father's brothers, hls brothers!
sons, irrespective of whether they still dwell

in the family-home ox have separated themselves
therefrom; all these, if above the age of sixteen,
shall be beheaded, even if they be irrecoverably
111 or infirm, ' Such males under the age of six--
teen, a8 also the culprit's mother, daughters,
wife, conoublnes arnd sisters, together with the
wives and ooncubines of his sons, shall be given
as slaves to famllles of deserving offlcers; and
the poeiaesions of the oculprlit shall be confis-
ocated,

At the lower levels, the sucosssion was spirlitual or master/
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-jdisclple.ls. Yet those persons succeedlng'to‘a'positlon of
-authority also had to establlsh thamselves charismatioally
by afflrming that they too had 37b01a1 powers. Through

.thelr ability 1n the areas of falth healing. feats of magio
or prophecy. they indicated that the dist%pctive relation-
ship with the divine was maintained.

This assoclation with the supernatural agencles was
also achleved through‘fhé mediation of the.wu, or sorcerers,
the spiritual descendents of the Shang priesthood,;who were
often linked with pbpular Taoist priests{ “With thelr abllit-
ies as divirers, maglolans and geomanocers, these men and.women,
the traditional intermediaries bétween.thq gods and the masses,
gave -thelr biéésing to the cause of the White Lotus.16

. B ; g

This affillation with the divine in a varliety of ways .
gained the leadership the base of support that it needed. |
While, during times of disorder, they could ococunt on the
support of those discontented with the immediate sltuation, to
exist in tines of peace and preparation as they did, they
could still depend on the support of a loyal core of followers,
It is for this reason that the government lived 1h fear of the
sectarians, In 1386, it was recorded :

«es 671l and rebellious elements falsely fake
the name of religion, burn ilncense and chant
the Buddha's name in oxrder to attract refugeses
and vagrants, These lgnorant folk then joln
the heretles in orowds. They hope by means of
strange,. superstitious practices to escaps from
disastars, but in the end they are merely used
by bandita for theilr own violent purposes.
.Therefore, k/ihen the nation is in a period of
stablility and prosperity, it should not relax

1ts vigilence, but mow tgam down like grass and
selze them like monkeys.-”

- ————
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In his Sacred Ediot. Shi Tsung sald H

....,From these relliglons (Budﬂhism and Taoism). -
-a olass of loafers ocome forth without a fixed . °
livelihood. or abode, who, assuming the names in

- vogue in these religlons, corrupt the sclence of
the same. The greater part of them use (their
dooctrines about) calamities and fellelty and .
happlness to sell for money their foolish magic
and unreliable .talk. They begin, by mere seduc-
tion. to appropriate to themselves the goods and
money of others, in order to fatten themselves
therswlth; and then_ gradually  they proceéd to
hold meetings for the burhing of incense, in.

" places where males and femalek mingle promiscu- .
ously: Farmers and oraftsmen forsake their
business and trades, to go to meet these men

o who talk so much about extraordinary things;:
and, which 1s worst of all, rebellious and
’ : revolutionary individuals and heretical mis-
~oreants glide in among them ... Sects such as -
those of. the White Lotgs and Smelling Incense
are instances of it. .

Tﬁfough the suoccess of their prosélytlglng,the White
Lotus sucdeeded in opening the gates to. salvasion and the
millennium to all who wefe without hope, "refugees gnd vagrants",
They were unllke seoret socleties wlth their esoteric knowledge
to which oniy the initiate oould gain_éooess. and with dire
consequences for any who would break the bonds of seore’oy.l9

These sectarlans aimed at collective salvation for ény
who would see the Truth as thsy saw it, .A would-ge member
needed only exhibit a sincere wish to Join, particlpate 1h the
religious beliefs and rltuallof.the White Lotus, be‘;eogmmended
by a member, gain the approval of the leader or the divinlty
whose wishes werse made known through the leader, and pay a

membershlp rae.zo

Once in the sect, any member of abllity and plety oould

advance to poslitions of responsibility. In the various desorip-..




. tisns sf)ths sestsfiansi hierarohy. women too hsdfa'role ts
play; howsver. it 1s clear that “their: advancement had 1ts
limitatfbns. | Topley makes Pao-en the highest rank to be

. achleved by womsn and Miles the 1ower rank of T'ienLan.
Although De Groot's description 1s’ not a8 speclfio. he does
1ndica%e that all ranks were open.z_2 but qdds: women ars'
sntitled to be religious leaders. but in reality they rarely

2
act as such w23 Besides demanding vagetarianism from all

: 24
1ts‘members. 1n order to advanoe. chastity also beoame a

25

prsrequisite. “In some oases after all the other pre- ‘

requlsites ware met. the final qualirioation for a position
within the sectarlan bureaucracy, as withinkthe Confuclian,
was the'pgssiné of an examination.26 )

Thus, on & practical level, the White Lotus had wealth
and a devoted membership which would be at the disposal of
Maltreya and the pillennium which he would bring. When that
time would arrive, the seotarians would have the organizatlon
necesgary to brlﬁg about the overthrow of the old regime and
would be capable of carrying on in its stead to usher in the

LY

new age,
B Ideology ¢
The organization of &4 seot oan have no exlstence
without an ideology for whidh 1t 18 the practiocal expression.
But how does the membership ocome to know and understand the
ideoclogy which i3 the origin or 1ts rituals and the motiv- .
ation for its actions ? This must be understood before any




{;detailed disoussion or the ideology itself oan be attempted.
The illiterate and semi-literate Chinase assimilated

'f“Lan assortmant or religious and politioal ideologies rrom a.

"“ivariety of aources. but perhaps ‘the most important was that of

- :travelling playera and storytellers. For example. Conruoian'} |

'?;_ideala oould be gleaned from books suoh a8 Sag Kuo Chig Yeg- o

'_Cnha_Bgmangninr;ihggmh:hn_xinzdnms527 whioh was ‘a popular
' source for plays staged by itinerant aotors on markotdays._'

f”fIn addition. one- ahould not overlook the anti-Conruoian ideas -

‘t:whioh were disseminated through plays based on the gg; hu

e ggan. known in English as 5;1 Meg a;g Brgtnars. The popul- |

. arity or thia book rose in direot proportion to tha instability

of the times. In a deaoription of its influenoes 1n the 1ate
;Ming. 14 wen-oh'in wrote: ' S

Ceaee as oonditions during the late Ming became .
_inoreaaingly similar to those of the late Sung,
the Shul- H#an was resurreocted, Storytellers
were telling Shul=hu stories, folkplays were -
playing Shul-hu themes, palnters were palnting

-. Shul=hu ploturea, and Shui-gg rigures woro even
painted on gamhding oarda.

The orrioial view of this book'a unaettlins erfeota. even f‘

\

though it was not devold or COnruoian morala. 1a indioated
in ediots suoh as .one iaaued An 1799 1

-All bookshops Nhioh print the lioontious atoxry

. Shui«hu should ba rigorously sought out, the
‘book blooks ard printed matter burnt and the.
officlals who have failed t¢<p§8hibi% ita
produotion aovorely punished.

The antora and plﬂywrishta who aproad Buddhist and
Taocist ldeas were generally not oonoerned-with the sources
of their material,as long &z the audience enjoyed it. Therefore,

L4
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111 mOSt 03808. ths Taoists dspendod on' thsirbriests and adhsr--"-_j‘:.-"_‘--"__;':--t_ -

'i onts and tho Buddhists on thebr monks an? 1ay rollowors. to
propasate their oun boliers. e o

‘ ; As is so often tho situation whero religious Taoism iﬂ

'_ on on‘its methods or prosely-ﬁn )

l-i,- is oonoorned. preoiss inro

| tizing is s:ant but it is olsar rrom tho popularity or dthoix, _
Taoist beliofs smong the massas ‘that suoh prosslytizing was ~”‘
suooessrul.‘ ~ For ths Buddhists. at first. monks used to i"_fB_
travel tho 1ength snd brosdth of China soarohing rOr mastors

< or tho rinor points of Buddhist philosophy snd would tako part o
in: disoussiona whioh wors orton attondod by 1aymon. Tao-an\-u

‘ and Hui-yuan wors suoh as’ thoso; mon who travoliod in soaroh
| of msstors and bsoamo in thoir turn mgstors?. Thsn, during tho -

T'ang dynasty, thsro aroao afolsss-of monks who travslled about.,~
1eoturins on sutras or ohallonging looal msstors to dobate on
points of dootrino or to taks part in imporial oouncils on
Throo Roligions.;- But interost in suoh disoussions was 1imitsd

v 'to a very small and orudito group of' monks and loymsn. Houovor.
in ‘this poriod thors was also Q. markod inoroaso in attsmpts by -
monks, Tao Cho. Shan'fao snd othors. to stimnlsto a widor L -
intersst in Buddhism. To aohievo this goal. thoy used a varioty '
of tools,. inoluding religious assooiations. but. as provinusly '
montionod. popular publio lootures also attraotod larso audiongos.
In order to gain amd keep the attention of the illitosote and
semi-literate poopio-who gathered on markotﬁoud festival‘days.

looking for entartainment, these iootuiss nade oxtonsivo_use of
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,}Ta tvpe or literature known as ggan weg §L fl1fl]#’7' if:L[ :“
| 'l' w1th a mixture or prose and poetry. }ollowing the f”“ii”"
: prautioe or Buddhiat translations. they would embelllsh a

partioular event round 1n the sutras. suoh as the very popular

v atory of. Mu-lien's (Mosgallana) resoulng his mother from

| *f_%white Lotus. developed., .

R Av!ol h01133 and thus put Buddhist theolosy 1n a beguiling

paoknge.. This rorm proved to be so popular that 1t was -

".employed by non—Buddhlst writers. Wandering minatrels and'
.ballad sinsers. | f S g .

A gt 18 within thia tradition of E! n-weg and vornaou- :

ﬁ‘lar literature that the. pgo-on g genro. employed bylthe RS

_ 341 Hritten on & varlety of topios,;:?"
T_ﬁthoy were extremely popular. espeoially durlns the Hing. A“

‘Fﬁ when they were oompoaed for runerala. hirthdays and othef._f;

B \speoial evenbg! even ror oourﬁ ocuiﬁions.:‘ As tha authorshlp

‘of the pgg_ghg;n 1a orten unknown br obsoure. ard ‘as in many

| ;;easea they rormed part of\a prevlously oral traditlon.35  - ﬂ;;

DR Y STy -y oy 1orves TPEESTP LR IRIE R R

) _datins 18 dirrioult._‘ Nonathaless.‘thn ‘earliest. extant

© pag-ohfian, the Haians Shan pec-chiian’ (.t_h.g_.__j;g_nipus Soredd of
iinaangg_ngnnjggn) oontainins the lesdnd or Kuan yin. waa P

oomposed in 1103.3§ T s

| Unlike the p;_n:ggnl the ggg_ghﬁgn‘were oomposed .
entirely in vurae. employing popular tunea whioh. 1n the casge
of the White Lotus. were desoribed by Ohih Plan as resshbling

A . A

ﬁdono aux chants de huohqrona Q..“3? k to the acoompnniment

of aimple-muaidnl instrunents, o é'f@port of a latexr Ch'ing
N " ' ’ ‘.‘ '/- .
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1nsp1ra good deeda was a ravourlte themn of tha g ;o an.

4 IR

observar 1ndioates the same form exlated. aven at that late;:’”

, ,date g

-"ff.... the parformanoe of the klun-o g‘iagg playsu:f? o
"~ “in_the country often uses such tunes as are . .

. called gh'inm'oh'ianalyin,. ohu-yuncfel, .~ -

. huang=yin-erh, -1ﬂeg-tzg eto. ow the .\~

- Heregical wr[tlngs 1.0, préoious gorolls) lp;-.
-also-use the same rhythm, in oxder that they -

may ba sung eas%&y. exaotly like the g'un-oh'gang
-the&tre playa.

* ;Perhaps this 1ndioates a relationship batwaen the ggo-ongag o
-and the art or ‘the Sung oallad ;'an-chzng yin= yuan, whioh -"f  -‘~
means “to beat(a muaioal 1nstrumant) and to: ohant about karaz" “

}7'nisoussion of the chain of deeds. and rotributiogs in order to

40

Their subaaot matter. too. dirrered rrom that or the

R :;.,
Qlenrupa ror thoy often went beyond the motira ofrered by B
42 SR
,the Buddhlat autraa. - In the oase or the seotarians. their L
'”'~250-o§uag was devoted to the revelations whioh had been dis- |

olosed to ‘the. roundars and 1eadera of varioua groupa within o .
the White Lotua.43 In thls way._naw 1deaa oould ba 1ntroduoed ‘;“
and acoepted as equal to muoh earller rovalationa. while.
at other timqa. theae toxts eziated only in manuaoript. durins
perioda of White Lotua aaoendenoy over oortain areas, tharo
would be-flood of prlnted ggg_ghggg.- Thus.‘through these
texts. the ideology of the White Lotus which would- bring
salvation to all, was made 4dooessible to all, | |

As ‘previously mention®d, within the 1deoclogy of the
White Lotus Soolety, diaagﬁinated through the pac-ohflan, the

two major fool are bellefs concerning Lao-nmu ard those concerning
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”aljﬁefher instrument Maitreya. who. alons with various °th°r Buddhas f'..

'fthroughout time ia “personally thought bylLao-mu an exoellent

Ll
means Sgiao-g ) ror resouing the aoattered and the lost"

'fnJFrom theae two oentrea. the aooiety developed a view of salv-,

‘tration whioh ie millenarian. aooording to. the oriteria aet

E ;forth by Cohn and ﬂhioh diatinguiahee thia Chinese rolk

.fBuddhiat aeot from other auoh groups. Furthermore both these

';'w ere ultimately more oentral to thiﬁ development than the

:l'ofreringa or T'ien-t'ai and Pure Land with whioh it was begun."'

ﬁNevertheleas. to eetabliah Lao-mu and Maitreya in their posit-_' |

'ions within the White Lotus ideology. thexaooiety melded '

oertain ideae. euoh as the ealvational role of the reminine, :

a view or hiatory and the position or Maitreya found within

. 'Chineae Buddhism. - Theae ideae were further reinforoed by

struotural parallela found in Taoiat and Maniohaean aouroes.

All theee gave subatanoe to the aeotariana' beliera aoncerning

the imminent advent of the millennium on earth.

hd

Atrriret. tho naeoent White Lotue Seoiety. under the
leadarship of Hao Tzu-yuan "nae diatinsuished by its atriot

' vegetarianism, and eomplete abetinenoe from wine: &ll directed
_towarda the acoumulation of good ¥arma (ohing-yeh) and rebirth

“Land devotionaliam,

in Amida'a weatern paradiee. Chih Plan himselr, in nis

polemic against the society of his day, clearly links Mao's
teaching with that of orthodox Ttien-tlal philoeophy and Pure
b2, HSH8ver! Wheh the Scolety made its

'_=:ﬂ:{g7f;..
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lrirst 1mportsnt appesrsnee on the politloal stsge undsr the‘f-- 

leadsrship or Han\Shan-tung. Msitreya had gainsd sscendancs _

over Amitabha.gng'?f “_-‘ ;f  : ;-‘;v;- o gfj-,ji,ﬁ‘f'ff.-'
R Until 1351. while members of the White Lotus Sooiety

N'f suoh as Shan-tung's grandfsths; had been perseeuted by the‘f='

"'ept for one reoorded lnoident under the ‘ '_/}/{f

>

i“,lgovernment.
' 1eadersh1p or Tu-whnsi the seot had been guilty of no _
- f__violent aotions sgainst the state.' Perhaps the 1nab111ty“
~of the: establishment (Confuoian snd Buddhist) to accept their'i
”-tl:xi.stene.efl'9 end 1et them worship in peaee like other lay o
f.assooistions.roreed the White Lotus Sooiety to re-evaluate .:1 t:t
‘1ts position. " One may speoulste/that oonsequently msmbers 7
lor the Sooiety oame to see themsslves ss part of the millsn--ls
" arian seheme. assooiated with thie Buddha Yet to. Come, Mant-
:reya. snd their mistreatment as proof that the world had
finally reeehed 1ts lowest ebb. /&hey knew thst their posit-
1on weuld soen ehsnae with the triumph of Maitreys.
' o By the Suns. ‘many adhersnts of Amidlst Buddhlsm had
‘achieved & eertain smount of politlesl eonsoiousneas. Wang.

Jih-hsiu (4.1173) in his LWLMJ&M wrote 1

In the norning arfter one has washed. his face,
lighted inoense and performed worship, he
- ahould pray, saying : If I enter samadhi
(oh'en-tinss +s» Bubsequently see Amida Buddha
- attain to eternal life and achieve divine wis-
dom, then before having left the world aven one
- yeaxr, I will return to save all sentient beinags,
and gredually ochange the land of Jambu, this
gggle ?erld. 1nto theapure world or utmost
as il




*f'fassist our ruler go;;:grggg,jnatruot een I will
" be_reb o a prince ,.. and by -
" meang of: my. officlal pesition convert all senti-
'+ ent beings, so that they devote themselves to - -
- the Buddhats .way, and are released. from the sea -
_ _ . of ‘suffering, Thus, our nation, ard all -the
7 . .. < evil worlds-of the' ten reglons wi%b beoone the
B R . Pure. Quiet Land of Utmost Blisa

A However, thia was’ not radioal anough. for th ‘w 1te Lotue o

Sooiety 1nsteadrthey turned to Maitreya. on whoae
'l-r.°f hie rollowera had been far more aotively 1nvolved wi h brlns—=
ing about the neoesaary ohengee 1n government to esta rish the f'o.

o Buddhe.la.nd on earth. I 610. the Mmuu (thg
-_” {irror fog A;d in G gg;ng n&) reoorda that about a hundred

"'rebels. olaiming the advent or Maitreya. ﬁia“opened a new era. :
:A"unsuooeaafully attaoked tha 1mperial pelaoe at Loyeng., ‘A _ |
| gearch throush the oo.pital ror members of the Ma.itreya. eooiety

: regulted in the 1mprisonment of the membe&i,of’gﬁoﬁsends of
ramilios.S; In 611, "aevoral tens of bandita (glgg). all
wearing. dark hats and white robes. burned incense, held (offered)

flowers and "oalled (their leader) Naitroya Buddha.sa, Theae

bondits led another unsuooeaarul attaok on.chlien-ao.. in

P 613 Suns‘Tou-heien. oiaiming‘to ‘practise musio’uhder the 1nflu-53
ence of Maitreya,falled 1n his attempt to asaeealnate the emperor.
Likewise, in the same year, Heiang. Hai-ming. & monk from
Shensi, holding himselr to ba an 1noarnatlon of Maltreye.
proclaimed 613 as the first year of a new ers, Pai-wu, and
made himself emperor.54 As a result of suoh activities, and

. parhaps dus to the support_that_thefbeiler in the evehtuel

arrival of Maitreya on earth gave to the recently replaced

‘.-f“oei‘,_tqj_'.n o



' fEmbfebeﬁu;ss tha T'ang prosurfbad the seo% 1n ?15.-,.

’Now théie are thosa|w1th white olothing and long3_

.. hair, who falsely olaim. that Maitreya had.
. descended to be born,” By means of supernaturalA
- and deceitful actions they have gathered follow- .
. - ers from a wide area, The&\say they understand
- Buddhist ooncepts, and irresponsibly speak of
good and bad omens,  They have written short:
‘sutras whioh they ralsgby olaim were sboken '
by the- Buddha himsalf. :

Thia phrﬁaoution roroed the. followera or. Maitraya underground.f  |

_In 104? under wang Tae,S? in 1326 under Chao Ch'ou-ssu and’

 Kwo P'u-Bao 1n 133? under Pans Hu.sa rebellions were Lousht-

.- in the name of Maitreya. ‘ Whan ' 1n 1351. thia Maitreyan

. - B
1deology was asaimilated 1nto that or the White Lotus Sooiety;

 and the Maitreya Sooiety. for &ll 1ntents and puvﬁosea. oeased -

to bﬂ of ﬂny maJor 1mportanca.» ‘But this was not tha rate or '-"f
]_the Maitreya. _ L ' ' '

- Until the whita Lotus came undor the leaderahip of Ran‘
Shsn*t'ung. there was no olearly eatablished asgsoclation of
Maitreya_wlth the White Lotus,” Now, 1n Shan-t'ung there
was a man whose ti8s with thQ White Lotus were well-established
'throush herodity and who proolnimod the 1mm1nent rebirth of
- Maitreya, Likeuiaa. this Buddha had the allegiarce of other
commandérs under the White Lotus banner. When Ming Yu-chen
established his Hsia kingdom, he rejected Buddhism and- Teolam
for the worship of Mhitreya.sg ‘Indesd, 8O important was :
Maitreya that, when Chu !uan-ohans finally gained the imperial
throne, he condemned the White Lotua and its belief in Malit-
reya, and he took positive ateps to re-eatablish orthodoxy?o




o

l Thua. from thla point. while the seotarlans oontlnued to '

o emp1oy the teohniques and rltual which the rollowers or |
" Amit&bha had adopted to populariza Buddhiam. Am3 tbha hmself
1 ?waa set aaida for a Buddha whoso more radloal oharaoter waa
in tune with the worsenlng tlmea. L ,

| ' Binca the reign or Maitreya would ooma with the oulm-

1nat10n of tha world'a hiatory. these aeotarians plaoed tha

., emd of hiatory in their 11!‘at1ma. ' Like the mambers of -

“""San Chleh Chlao the:\.r VLQW of hlatory waa QXPI‘BEBQG. 1n terms

‘  ; of three stagas. By one bran:t}%r the Whlte Lotua. tha Relig—

510n of Completion (Yuan-ohiao v in & text oallad Tne Bogk g
 Responge %o the Kalvas (._:.ns__m._n': _'gz these three stages

-were expreased 1n the following way 1

1., Age of the Green Sun. 1n whioh the Lamp=-
lighter Buddha rules, sgated on a green
lotus, .

2, Age of the Red Sun, -ruled by Sakyamuni
on & red lotus.

3. The present, in which Snkyamunl has
raaignad his throne and Maltreya rules,is
‘the time of the White Sun religlon. In
- this perlod "The White Lotua6iules the

world" (Baj=lien ohang=shi),
In an unnamed pgg_ghggn the sun inmagery 13 more direotly
related to the i1dea of kalpaa: ' -

_The age of the red sun has come to an end, The
-White sun will soon arise, Now the moon is
full on the eightesnth day; when it is full on
the twenty-third day, then the sraagakalpa

gta-ohlon-mnhl-kalpg will arrive,
For the more modern White Lotua affiliate ths Great Way of

Former Heaven, the hlatory of the world is aseen in torms of



'.  oyolaa or Truth. ovar eaoh of whioh one or the Buddhas pres-.
71des.. Somewhat 11ke the San Chia Chiao, tho Way or Former‘ -
- ;Heavan divides eaoh oyole into threo atages of Truth. |

‘First comes an adventa various wise men pradict
~° the imminent appearance.of the Buddha and teach
- gome of the genaral: ldeas he will propound,. Then
" the Buddha himself appears and teaches. After-
~wards the teaching i3 handed on to sages. Truth
- - -gradually beoomes distorted, and organized rg}igs.
- ' lons appear baaed on the Buddha'a teaohings.

" then at tho erd of each’ oyole thera 18 also promlsad a oatas-
' trophe whioh will evontually deatroy all of mankind; a deluse

© after Dipafikara then a fire after éakyamun1 and rinally a L

‘wind 1n tha Maitreyan oyola. However. ‘there -is hop : for
1f all Join the Great Way in thls 1aat peried when Haitreya
is 1noarnated on earth as the patriaruh of the aeot. the relgn
of bllas will be . eatabllahed..A ‘
- Bacause he -was to change the world, Maitreya was oalled

upon to take :r aot;ve politiocal role. For sone, he might be

born to take the part of the emperor Who would establish the

dharma, which is the role that the Great Way seot would have
him:play, -

Haitreya haa tho task of teaching the Truth te

all men. To make thils possible certain conditloens
are necessary in this world. One 1s that all
mankind muat convert to the Great Way religlon,
all sectarian differences muat be sorted out and
various hodlies within the fold muat be amalgam=-
ated, Maitreya will lead the orthodox sect and
therefore this is the only way he can reach all
people. Another is that complete harmony between
heaven and earth must be established. Men cannot
learn Truth if they are in physiocal misery, and
Truth cannot reach the people, nmoreover, if the
h:;d 85 atate dcsa not hold Heaven's landate to
rule,

.-
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'To avoid thia daatruction or the world by a nuclear
- explosion (the wind of: Maitreya) the patriarch who.
"is the incarnation of Maitreya must be given an®
opportunity for reaching the masses to teach them
.the Truth, .. This can be. achleved only if there is
-a return to- the dynastic system and tgg patriaroh
sits on the Dragon throno as Emperor.

" Por others. Haitreya would support the- Tightful olaimant to

'thq imporiai th:one.r th Shan-t'ung._in addition to prophesying
i"thpldgadont‘or Mqitreya. also proolaimed himself to be the legit~
| ihAte heir of the Sung dynasty,  Before hé'rebelléd in 1796‘-”
‘Liu Chih-haieh deolared that a gon or one’ -of the White Lotua

R 1eadera was the inoarnation of Maitreya and ‘that one Wang

Shuang-hai was the _13_25 66 In these. instanoes. the seotarians
. Were inrluenoed at ieaat in part by the Canuoian theory

of the Mandate or Heaven, An unnamed pgg_gng_g states that !
“Previoualy. Sakyamuni ruled the world (ohapg=shih) i in- the
futura Maltreya will rule the world, Since Sakyamuni's rule
is ended, thareroro the Heavanpdotermined destiny (L'ien-yiin)
(of the dynasty) has alao ended."67 In this way the world
would be made ready for salvation. | |

At this point great changes would take place, Tradit-
ional units of time would no longer apply. The Preoious Soxoll

gtates

Eighteen kalpaa havu already been oomplated, and
the form of all things is about to change, ‘(ﬁn
thiu new timo) & year will have eighteen months,

R




\ S a day eighteen hours. a month rorty-rive days
" and a year eight hundred and ten days. . Heaven
- and ‘earth will bhe in harmony. anong men .there
- will be neither youth nor old age, birth nor.
- death, and there will be no distinotion between
" men and women, This then is the Great Way of - -
. Long Life, in whioh all will live for 81,000 years,
"The time destined. by Heaven has - been rulfilled.
and a new universe is beagg eatablished (gg =11 x’
oh';en-g'un ah;h:oﬁ;eh}, B S

In another pgg cnﬂan theres- 18 the following desoription t

N Tha paat ls ‘called wu=-ohi, or. limitless ultimate.
the period of the gn&;ng%xgggﬁ or the Green Sun,
- whloh was urder the Jan~teng Buddha's control. -
' The seat of this Buddha 15 the green lotus, During
the Ch';gg-xaga. each year had six months; each
‘month had fifteen days; and eaoh day had six
watohea totaling twelveihours, -~ The present stage

15 ocalled t'ai-chi, or suprene ultimate. the .
period of the -yang, or the Red Sun, whioh is
‘undexr the oontrog -of Egkya Buddha. The seat of
‘the Buddha 1& a red lotus, During the present
stage of the world, each year has twelve months;
each month has thirty daysi each day has twelve
watohes, equal to twenty-four hours. The future
stage 18 oalled the. =ghi, or royal ultimate,
the period of the . or the White Sun,which
'will be undexr tha o rse or Maitreya Buddha, The
- geat of this Buddha 'ds a white lotus. During that
stage, each year willl have elghteen months; each
month forty=-five days, and each’'day will have
eighteen watches equal to. ‘thirty-aix hoursa, 1In
the future atags, heaven and earth will ba perfec-
ted; there will be no dlistinotion betwegg old and
young, male and female, life and death,

" These ggg_gnggg'aru direotly opposed to the traditlonal Chinese
‘view of cosmioc time whioch is expressed in the twelve earthly
branohes and the ten heavenly. at:ema as we.u as tho imperilal pre=-
rogative over the Chinese calandar, Thererare. the reaction

of the Cenfuolan orthodoxy,as representsd by Huang Yi-pien, 1s
understandable, He observes: = 4

The twelve perioda of every day have a vitally
important significance and a wide range of uses.
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This syatem of order (;_)exiated barora theI/
. sages appeared, and sinoce they appeared has-
been Handed down:for 10,000 generations, . And
- now-these heretios ralaely say there_are
\ ‘elghteen periods - - hpy atupid_ deoeitrul .
' ~and reokless they are.’ - \"

. Finally, and moat 1mportant, as hinted above, the adventl‘
or Maitreya held out the promiaa of a period of utmost physioal
'i. blisa. When Maitreya arrivaa in the world:

- All people wi be kind hearted doins the ten
"~ .good deeds, Beocause they do sood deeds, their
life-span will be long and filled with happiness
‘and peace, Men and women will (ocover the land ).
densely, ocltles and towns will border on one
another, and chickens will fly from one to the
' other;i in their farms, one planting will yleld'
seven orops, .and plants wil% ripen thamaelvea,
without tilling or weedlng. 1

While there is no apaoiria evidenoa~that tha White Lotus
Soolet& d&plqud orthodox sutras in the rormation{or these
bellefs ooncerning Maitreya‘a coming, there are certain ideas.
within the .oxrthodox tradition whiloh were in tune with those.
of Fha a&ptarians. Within Indian Eﬁddhiam, Mailtreya. is
piotured both as human and as divine; as Maltreyanatha,
inspirator of Asafiga in the composition of his sastras on
vlJianau;dinwyogaoara dootrines, as the human disoiple of
Bavari and as the Buddha who 1a yet to oome.?a‘

From oa 200 B C.E,, when there was a growing feeling
that it would be impossible to achieve enlishtanmant in this
life, it was Maitreya in his role as Buddha to Be, with his
promise of rebirth in Tugita heaven whioh held & placs in the
‘hearts of Buddhist adherents., While the Theravadins accspt
-Maltreya as the only Bodhisattva in the present age and,

\
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. !!unlike the. previous Buddhas. being alive and thererore the '

S obaeot of prayers. Maitrayan beiiars were not that 1mportant. -

g Yet there are examplea of 1nd1v1duals who had’ great faith

" in Maitreya, When King Duthaginani (104-90 B,C.E.) was

‘about - to dis, his last thoughts were fixed on Naitreya and
“ugita heaven., Likewise Maka-Safgharakkhita, on his death '
bed disalosed that. pdntrary.to pdpuiar belief, he was not
én arhaﬁ.j\ "Thinking ﬁo-aee the Bleésed*ohb Hettéya. I did
. not try for/fhsfshtf"?3  But, all 1n all, any posaible
;millennian 1mp110ationa of the doctrina were played down |
 ontside China, or ignored until modern times, when Maitreya '
péogmd an important entity tngthe‘anti-Britidh:dotivitios |
of+the Burmgsg;_ ‘ o L _/H |
In 6h1na. Just as there 1s a varinty of Buddhlat
litarature in whioh Maitreya appears, sb there are a- variety K

—

or.ways in which Maltreya is portrayed. ~In sore, such as

8 a : ' 0 » translated by
An Shih-kao (2nd cen.), and’ ; 14 plu=-sa wgn pa fa hui, trans-
lated by Bodhiruoci of Wel (6th cen,) Maltraya appears merely
as a disoiple of the Buddha, In others, such as Liao pen
'_n_ns__gg_gn;nn translated by Chih-oh'ien batween 223 and

255,and Ta gh ns she 1; so=tan-mo ohing, tranalat d by Chih-

hu of the Sung, he is a bodhisattva mahasattva. a dlsciple,

- but a mark above the orowd Then, in
pen _yuan ohine, tranalated by Dharmhrakaoa, a
ﬁgn_ngl.‘tranalated'by Bodhiruol, Maitreya is the Buddha to
' Come and there are aven hints of the terreatrial paradise
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'*Ti,whluh will, be aatablished by his oominscﬁ_ Finally. there 19

 ?&000351b1e to the literata Chineac. ,:,?

T

Howavar. whlle mnny believed in Mui‘heya 1n his molo

:tha pioturo or Tuqiha haaven "aveo aea apsaraa. aeu olaelu:

ll:morveilygux. sa mualque o‘iogig: aea eaux aux hu:t vortua.'

" Pure lamd of AbitAbha in nature whith was sttractive.  In .
° 3370. Tao-an. with eight or hta ¢1ao1p1es. aauemblad borére
'f: a ata%ue cr Maitreyn and made a oolleotiv& vow to bo rcborn
  _1nJTu§1ta heavon 1n oxdﬁf to anin lnapiration and suidanuo
' fron Maitroyl 1n their axegé%ioal aotlvitlea.7§\ whlle v:~‘f7
;5 :Tao-an'a reaaona for entortns Tug:tn were.thone or L3 aoholar

- monk. amons the lowor olaauoa tharu were uany who maroly 1onscd

for tha bliaaruﬁiexiatonoe thab auoh A hnaven oould orrcr

‘rgthem.- Undcr tho L&ana (502-55?). Haiao Shen. 1n hia org@lo-

N ??ﬁgﬂ'7xam of Buddhium. wrote' 1. shey. (tho Buddhiat: monke) -would:
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‘with a holluoftinonanunm lufrcr;ngf 1uro tﬂkn\iith abdh:ﬂ

l;ftheeriel anﬂ unQ\?e then with th§ happin.uljof the Tuqlta ; |
: '.hqqun\n?7 &?-, S j;‘ - E nf? o

ﬂbithe Ji_li;gh_gng_gngn;ng translatad by Kumnraaiva (Sth oen.) _:‘fh
. with its datailed’ “bYography of "the ruture Buddha and ‘of the .
;fiworld upon his arrival.u Qhua. at dirferent times. Mnitraya'a
3 eharaoter aa the ruture Buddha waa beins developed,and made

-f,fas oreator of thla worldly bliaa. ror moat, the evont “‘8 too  ~i‘
*;;rar \n the rutura to arreut their livaa..‘ For thom. 1t Naa ;}“” o

_] 10 eable d'or da aea rivierea. eto. ..." ?s‘énot unltka the ”  _ Lf&

- )

-;flaonruae them (the peopln) witn,vasuo itatemnntn. rriahtnn tham |
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: wath the promiae or a bllsarul existonoe attor deatb

and tha evnntunl utopia on earﬁh. Maitrayn bacama a popultr
objeot of dcvotion. Thiu was partioula:;y the onae during
tho firth and aixth oontqriea when tha :upid r&aa nnd rall

: '"; or dynaatioa led to auoh eonruaion that the rlnnl ataso or

the dharmn aeemcd to be at h;nd Durina tho Northorn Hbi. ;;u;‘”i

§:kyamun1 and Maitreya waro“%ho dqiticu moat orten portrnyod
1n tha Lung-mnn onvea.-g Hembora or the rulins Ollll. monka

and nuna 1nweated vant amounta or monoy to have 1mnsoa

aalvuu and thnir famlliea. baeaainsa whioh they hupcd would
brina tham to Tugita haaven., But. as timnl srew oqlm. and

the polltioal ncenn atabillled. 1nteroat 1n Mlitreya doolinnd. '_i?

o' va Taplaced by devotion to amxtlbha., Then. 4n the Sung; -

‘f-fwerc nq;,eorsotten. Idhau ocneorntna this. Bu&hhn wcro oltnblinhnd y
;ui«early on‘a. popular lcvil. ror evon Tao-nn'l ratth hud lh‘ ﬁ?:il “L”i’

o

haltreya was" trnnsformnd tnto Mldlo-ro. thp 1aush1ng Buddh;.
or Pu-t'ai. ‘the. Hempblg Buddha 1n whom onp lO.ll R
i ' f'.... tho rcprouentation of &’ numbexr or chlnohe

.- the . hemf bag dencte proaperity ard wealth of
- matexial -goods, for enly a rioh ‘person would
- have enough to eat and:be fat, . The reoltn;ns o
7. figure 48 -indlcative of the spiritual- content= -
: -;mnnt and relazation of one who A at poaol with
himlolr ‘and - the world .. oW .

For uomo. hewcvtr. bhq”mtllonn:;-n aapoouf of Haitrlya

':l.liro idealdy . The huge prctrudin stomach and,rh -

L - . et e - W T Tael T - N N
. I _,_: . -' RS ) .. s

- e e T i N ’

.

+ R ? T .
tr N . ..4.--" . n.

:1 ?%l

, ':g‘oonatruotad 1n hopea or 3.1n158 u.lt,,y.., hlelainsu ror them-. e

f(_v

4n orar trnditionu ourront in. Ohinn nt‘thawtlmn. v For thoao ﬂmiif7
. ?whoaa lot 1n lire waz attll. ah 1cutt to tham. 1ndicat1vo cr .
];fthc rinnl asc ur dhlrnn. thn rnthar pa:ltVt dtltrca ror ohnnau [f:;.
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"7:fwh1ch were ezprouaad 1n &mitlbha wgra not gnqush.: {Thii‘iﬁﬁéiai f;}f

i&;f? for a- tim@ auoh ag that e:proaaed in. the 9_ghnﬂ;ﬂiéiﬂ.hﬁilﬁi;ifif-f?f
."ﬁyahons chtns (Mattrcyn-vwlkarnnn) - N | S “h‘iw".'-  f£\1
USRI -; vreeve, JAE the time) the ¥n§_:n¥ (:esiona of the -

b o

- East=Janoudvipa whioh ia- warily India, but: ll'6 'l“

- China) shall beocoxme very rlat and even, and aa
olear an&~hrlsﬂt as the face of & mirrer. In - -
the -graing and food ‘shall flourish; havlns

o Ye & of wealth in profusion. Villages ahall

K é,»l‘;fo‘ “1de so olese together that the oroying  of occks col
«w'jj¢1 “in one shall be heaxd in the next.{7,,;,. At that .

" time the. uelthar~u111 be mild at all. tipea, and

“the four seasons will regularly aucceed aach othcr{?",

- \‘ “None of -the people will suffexr any. of ‘those one

R _hundved -and: eight arfllicticns. ., Lhut. angex; -
“and 1diocoy will rarely take plaoo. - The poople
‘will all feel equal, and ‘will be of one mind,

S 77f%;53;""ﬂ“' ‘matuslly eXxpreaaina ploasure upon meeting: their ff;f;“*'

L L ;.F;v Tellows and 'in ‘virtuous greatings ... And'at: ...
"ff;f}f;ﬁ;j: E:legiggagtttz?gqpf?plo of xgn_:gg'will ho equal
et VoL
. .:;f; For thta roaaon. they turnod to<th6 promlae which Maihreya
. 'helalout for hiadevotees. . Therefors, it wae to hin that
‘”7f;thc leotnriana turnad..' In raot. other than rad&oallv ahorton- f _'
.“3“;1ng thc amount er tama ﬁcrore Mattroya'u arrlval and plnoins | "
'  1t Ty the Amninent future, or. in some cazes, the tizmediate ~_
"preuont. tho v:oua hlld by thc ncotartnna moroly omphaliacd SR

= ;1axi. uhtqh wtra alraady ovidcnt 1n thc orthodo: autrul.'

T "“:"-".Homwr. An the oase or the uhuo Lotnil aoouty. the role of

,» ff Hnttrcsn 1n thc m&llcnnrtnn d:lmn wal bhnt or Lno-mu'a f
: 3 1nntrumtnt ror the lal?ntien or hor ohildren.
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"<Lgf-0n the firtaonth dty of tho chla-wu yaar or tha
o (Ming Wanwl): period .1594), the most honored.-.

T Ptisec-kao venerable’ anoautar. while living on

Lo e othe Great Tigex. mountlin. ‘opened a wide naw IR

Lot 70l means. of. aalvation ) ‘to save the R

L T tfmultltude or the doat, R N N

Huuns !h-pLen adda that P'iao-kao (Hc'who rloatu on hish)
- “’““‘""’“’ a.nd Kuns C ','ana. the roundor or tho m_mn (Return to Orlsin)
L ‘; uuot 1n 15,8. both Hhite Lotua mambera, uaro tho rlrlt to write -

“oonoernin ‘the Eternal Mother., Thase tarma do not appcar B :‘ u:f7

. ‘ At
| -bofore thi- PCPiOd-“FZ Thererorc. 1t 13 oluar that at
: 7lonat by % e und of the aaxteeneh oantury the aalvatory sraae

i ~f_ot Lao-mu‘ nn her mnntnn

" 5or the whitd Lotuu 1deolosy. 1 
R, In bho u Quy. Dras

'h.en_etunwna:mwumm. An whioh lluans !u-pion utuﬂba
‘ie the- moat uomplote atatumont on Lao-mu.”there 10 tha rollowlns

P fdeuoription or her act&vitiel.\ Berorc anythtns exiated
: ‘E‘f; _[ g'-A'?- ....\rron thd midat of th. True Emptineua

:-;'?,». )there appoared - appoared .f
REEEE ) gr&na?o tion) the Ill:mggﬁsgg'%bld) Buddha, . .

©When the Bugdha appeared he a & (an)leaven . - -
" - and Earth.®/ The Unbern Mother wu-nhnns lagwmu) °
-\ -eatabliched the Former Heaven. (; tden)e

~ 8he also (1like the Buddhe) wab un arn a oane
- from boforc the bosinnins.;. , -

. !Tho anoou t continudlu

Tho Etcrnal Mothcr savo birth Lo x&n gad
\“ and to two children, male and female Bhe
" named the male ohild Fu«hai a L the girl Nu=kua
~ * (beth Chinese ocultural hercea). Fu=hol was
~ - nened.Li, Nu«kua wag named Ohans. They Woxe
the original ancestors of man. . They mnrrled seve

4 . .
¥



,Arter tho and. o!‘ the primeval ohnou (" D=
970 they gave birth to ninety-six L (9,600, -
-.;3k~:l;§33 and dlushtars rrom the 1mper1¢1 womb.-nggns_g_

’=‘,;'Tho Etornal Mother aant er ohildren to the Enatarn
.o+ Lapd (tung=t'u) to live|in the world. . Here: their - ;;']
. < “hesds Were surrounded with light, -and ‘their bodies
o7 were of many colours, with thelir feet they trod
'”w“_=E%§nE15E mountain ..., (But aftexr) they reached
o a

atern land they all: baoamn infatuated (mi).. ,”"“"

' Q"fiand (tha ‘Mother) acnmmanded: thgg) to mlct tose her
“'-1n the Drason-tlowcr anaombly. . ,

Au mothor or all humnn boinsa. Lao-mu 1! deeply oon-n::1“ o
oerned wlth their fnto._: In the | jo=shih ghousvtian haings - -
gnﬂghm.gman < e T =

R ::-The Etcrnnl Mothcr 1n tho Nntive Land ( a ) R
- - 7. vweeps .as. she thinka-of her ohildren. She l -aen e
v ‘many messsges ard. letters urglng them'(to.return:
' ~.-home), and to atop devoting themselves solely to -
-';avarioe in the gea of bitternesa.  She oalls them'
. to 'return to the Pure Land ( =£'y), to come
- ‘back to Mount Ling: (Vulture 8o ‘that) the
 mother and hexr ‘children ocan magt as&inAand uit
;;eosother on tho aolden lotul.

" iPo’ thig ond. Ino-mu hll lont varioul Buddhal ll 1nutrumtnta or R
 hex anlvahion 1n ordor to rouout her ohildron. Acoozdina to | |
hLi Shih-yu. durina the rirlt two kalp&u. 2000 000 of hex ohildrnn o

. 'hnvu been releuod. and thl thi:d. whioh will bc sovurnod by

i Mlitreya. w11 cee the final- roturn of a1l thc imperial oh11dren.€7 |
B ) Lao-mu doel not louvo all carbhly aotivibiol to her
wesaengera, - Hulna !u-.pien roportl that in.

\*..... thc Oh'ins K'ans-hni pcriod (1662-1723). '
-Wuegheng 1.0- bcoamo dncarnate in Chting e
" yuan ocounty ince) and after she. o
‘Ef‘“ P WAR marrio ' gave birth to a son., -
tex, she was divorood by her huaband and hex
" aon.was killed by lightning, (Atter thiu) lh! o




""lfi];“fylf':t;uahﬁzﬁiidiplés ag a mpnaatery 1n whioh they -
J",*. plaoed her. bonen. . ,
e

"'fi Likeuiaa. a magiatrute or an old whito Lotua oentro or Luan-chou ‘
'ﬂ 1n the uame provincc. urote that Ain; aeotar&an toxta. "wu-ahons, 1 1"
‘3 E'1ao-mu sren pznad (ror her lolt oh 1dren). Sha therarore camn ﬁ{' ;
.fydown to the world to bring about tZair ualvntion LS 89 o
g while thc hiutorlcal pcriod in uhioh Lao-mu ausum&d
] ? thia rolo aa mothor or humankind by hex’ oun 1nvolvcmone with :;_
" " them on earth and in the Native land, and by being an tnstige .
"4‘f"a$or or Mnitroyala nottv&ttoa. oun be olearly aatsbliahod. ;,;_.i;*:'
the eame oannot ‘ba aald about bht orislnn of thil doity.; |
Fomnle deiticu havn 1ons hnld an 1mportant plaoe 1n the hearta

or the Chlnnlo pcople. Thta 1a ev&dent on tha popular 1evel

' 1n vernauuhr noveln luoh u w (I.mnm.&t

ghg_gggg) and tho ﬁhu;_nu;ghngn nhore remtninc deitioa play

._Vﬁ & pivotal role.go In tho north. uhore most or the White Lotus'?
| -1 notivitiel took p&aoh. the tormnr wal tha moat popular: in. the
outh. it wal thc 1attcr., Porhnpl Ino-mu'l robta aro in tha _
‘\\ mythl of thc aborlsinOI. with whon tht whlte Lotu- ‘had oontaot. "
. Tho Miao. ror 'Y lt. tr-oo thclr anooltry baok to one remalo
-L_ annCItor. anﬂ ha a myth or oroation rron tﬂo pcop&.. a brothof
and autcr.”‘ ' Ln«miu. among 'chc !no. whon oultun nprud
1nto Honnn and partn or Shlntuns. nroal or tht- Lotul aotivitien.

tharo is tht worahtp or rcmnlc dcitlcl ll oriatorl.-gg. g;thzn

. tho helilrl of thc Tao and thi Hnniohncann. whioh will be
- dllﬂ“llld tn lomo dotall apo:. the’ :un&nino alao plang |
don:nnnh role. '_ ji‘”,*._7 1j7ﬂ Lo f '- ?a”"'?:.i\ ”'_ IR



o Liknwian. 1n.nom| or tha Tantrio toxtu 11-tad 1n InggngL ;g_mg

"7rnroly 1n doubt.

‘iji riod as tho Mother or Buddhns (Einann HEIA) 'y rOl;uthOh Lo r.f:""
'. ;aevo1opea throushout 0 -

| .(Hothor of Buddhnu) 1l~nn~1mportant deity. . Kuan yin too
.  m1sht havo oontributed to the uraation ot Lao-mu,mpartioularly

Finnlly. and moat 1mportunt1y. Buddhism 1tuelr 1a n ?"'

.f"fpoaaible aouree. Aoeordins to Conze. "tha reminine elemunt o
"wala with Mnhaynna rrom tho very beginnins. owins to the 1mport-ij f
fﬁffanca o attrtbuted to tha Perreut wiadom ciee Tha PraJnnpara-T"‘ .
Ti~m1ta 1: not only rominine by the grnmmntionl rorm of har namo;ﬁfﬁ;:
"ff but on the atatueu and 1mnsea the ramininity or her rorm A

“9? In addition. E:gjngzg:gn;&; 13 Adenti- B

- [

.MthNf'

T} thc undcntnbAG 1mportanoa or tho reminina ns pnngng and e
i in other guiaoc 1n Tanxru phllosophy and pr&otio!-‘; Althoush'{i_ f
At vaw chiefly the Right-handed Tantra that wea eatablished o

f';ohgn; and that attruotad the Ch1n03095 1t 13 not olear whother' jvj:
‘*f;,aoma of tho uoxual praotiooa or the Lert-handed vuriety were _:'
}not allo 1ntuoduoed._but wore huuhod up by conruoian moraltgen. |

97

| ’Iln hex 1ncarnationnl nctivition ann hur oompaunion ror humsnity;'

. Tho lynorntiltlo nntura or Ohinolo rtlisionl on & popular 10?01 k
"3}makou 1t poalible ror nny number or nourooa to ‘be tha or:sin
l‘.‘l'.of Luo-nu._ 3 :;: I '

| whntevor hlr orislns. Lao mu remainld an 1mportant

. - .
oone-pt to. hor ohildron 1n the White Lotun aoolehy. to a vory )
'iﬁlatc pcrtod. weltern millionarlos oomins 1nto oontaot with
'_un- lcet in 1813 raporecd thlh 1t- dosmn.wnu .j;.;r R



Vf'-'WwQ reoosnizo no- othcr aod than tha Ano&ent
.- ‘Mother without Origin, It ia ahe who gave us "_,
.. our body whioch we use for working, our. 1ntelli- :
.~ '‘gence which ralzes ua above all other oreated .
" . ‘beinga, and our soula whosze, Baanty is =30 srclt
thnt 1t relembleu the sodn. : , ;

: f'leewiae. arter thc failure or the Eisht Dlasrams. nnd tha

f.iaesmnntatlon or the White Latuu Sooiaty ﬂhtoh aooompaniod 1t. :;f ;
‘7 'sroupa belioving in. Lao-mu atill ‘came to the nottoo or -

| -‘orriolal aouroeu._; In 1823. the Vioeroy or Chihli. Nan !on—;?

' f fch'ong. a mnn who had been keupins 'S watohrul eye ovar whitc AR

-rf:Lotuu aotivitlos ror somn t1m0.99 rgpgrted on bhg r.mngntg .

et bolievern in Lso-mu dftive near the v111nae of the Stono;

100

?7-1B ddha..f. Thon in 1838. the ampcror rooetvod 1nrormltion '

'-about tha oxintenoo 1n Honnn or templea nnd pnsodau davotadﬁif

.  Vto the Unbuaotten Mothcr. whioh he ordared dentroyod.lql

,-Aguin. 1n 1848. there wau a report that the Goldon Elixir o

|  .aoo1ot3 (gn;n;uuLj&ugajwau ‘algo worshiping Lao-mn.loe‘
| - Throush thedx bolierl 1n the: uavlng grace of Lao=-mu

”;and in her 1nltrumcnt. Maitroya. the White Lotus mectarians -

‘i  round lupport for a millcnarian vioﬂ of lalvation. They. naw‘f

the world nl the utasu whore a millenarinn drumn vas unrold-
1ns. in whioh they uould mtl;tantly parttolpate aa supportins
uotoru. : In doins thiu. hdwover. thoy did net ruaoot their

R Buddha.nt rootu. Mnitro.ya. as the Buddhnbo coma. wag well-

ulenbliahod w&thin both Mshaanna and Theravnda trnditiona. '
szmilarly. thoro wcro aoura-a ror the myth of Lao-mu nnd her
?; unvins sraco.._' But whnt auparatag'them rrom othern wean
E tho 1ntorprehnt1°n hhcy plaocd on theuo Buddh&ut thtmol.



fﬁ;jAlthoush thoy aoooptﬂd Mnitroya ag “h° f“”““ Buddha. thoy o
N {7lp1noed hia oomins. not 1n tho diotant ruturo or tho orthodox zﬂu i
"‘Jff Buddhiats. but. rathor, 1n tho 1mm1nont futuro. 11ko tho j[ﬂ i‘: B
| ‘oinnitroyan‘Sooioty-__ Buﬁ- unliko the M“*“”"‘“ 8°°1°t3' s
n'ﬁ; thoy adoptod romintno doity. Lao-mu, who throush hor lovo
'f;,fgr mgnkannnoondl Maitroyo to brina obout tho millonnium.- | _
““";jrole that the- fominino in Buddhiom had domonstrntod~on1y a L
S .f'potentxaz to Play, N o
A T ﬂﬂﬂaﬂillﬂl‘hnllﬁl’ T

whtlo Buodhism had olroady provtdod nn eoologiool

,ﬂnioho ror Maitroyo. tho rolo or thl rominino ond the v&ow

-.1'of hiotory. 1t won wlthin tho favourahlo onvironmont prov&dod

“?"ﬁflchlna. Budd hisn has had 'Y vorv inbinate  relationahip with
,Taoilm on a philolophioal a8 wollﬂao rolis:ouo lovel, While
' tho ovoro use of kg_x; or annlosw ana tool to make the atrange )
_' and oomplox Buddhtlo philolophy oomprohonliblo to the Chinese ﬁ@ _
s uoon durosardod. the 'oorrou&ns wh:.oh gave. ‘birth to. Chtan

: tho rol:giouo Too&ntn. oonoinuod. olbott orton unoonootoully

by othex’ belief syatems within Ghine that these 1deas rloworod DR
 into’ the White Lotus !dooaosy.t It! 10 slear that 1nhoronb '

i,-in Chinooo Buddhiam thoro ‘Wag muoh with whloh tho oooloty

. _oould work—to oryatalizo this 1doo1osy. Howovor. it &

. Apooolhlo thqt 4n ite rormulotion 1t found roinroroomont 1n tho

utruoturol panallolo found in Taotlm ond Naniohaeanianm.

Throushout tho oonturzol ninoo 1tu 1ntroduotion into

anﬂ whtoh ootnbliohod hoavon and holl wlth&n oho mlnd-oot or




o _'-as--f_

“f ;and 1mperoeptably. Aa thoy vioioualy fouaht enuh othar rnr
3"oonvurtu and politioal 1nr1uenoun thla arfinity andured. and
f:Qlaaoh wal made “the riohcr for 1t.-1-. ﬂ-v‘ RE '

while a detailed diuouaaion or thia complex rclationship

B is beyond the aoope of - ‘this paper. any attempt to understnnd tho

: white Lotuu 8001chy muatLtnelude an appreolatlon or 1ta Taollt

‘inunnoeu. \ Howevnr. an 1- 20 orten thn oaae with the little
: {traditiona of which both- the Whito Lotua ahd relislouu Taoiam

 that N.sure and backsround, are loat ina .awm. of putterm.

- As a relult. we aro raducud to moroly apcoulatlon on posulblo
"'oonneotionu and likem& 1nr1uenoea. |

"”aro & pnrt. the threudl or 1nf1uonoo are 80 tlshtly 1ntorwovon N
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Ih 1u unlikoly thut the 1doolosioal 11nkl botweon

‘philouophioal Taolam and tho whlte Lotun to be aussestod hero
B aro,the reault or direot borrewlns by the aeot. Hathar. they

~are merely 1ndioat1vo of the oolootie prooall whioh takou plnco

‘botwocn great and little traditlonl. tor a varlety of roaaona.

-.oanloipully and unoonnoieua;y. 1 In th1| WY, philolophtoal |
‘Taolst 1deas could 'ridoh the White Lot'.ul already disu'acd. LY,

thc religlious Taoiata or diroctly rrom the pool of phlloloph-.
ical ideas uhioh hnd rtltcrcd down to the lawcr clasges.

Thexre are three polaiblc aYean 1n whioh thil prooouu of

'faauimtlation may have eocurred: that 18, 1n the importance of

the renininc. An the uln of yosio pruotioou towa:du the dcvol-
opncnb of aupcrnntunal pouorl. olntuhi by nans lnadcrc of thc

| Hhttu{notuinahaicts.vand rinnlly. 1n thu view of the htltorleul

-prooul ¢«



L or 411 tha mnaor philoaophioal Taoist womku. 1$ 15 .
_ ,1n the Tao To chigg thnb tha reminine playu a rolo equivalent
"[1n 1mportanoe to thut of Lao-mu.L” In this text, the feminine

'\ﬁiani tho Tao nre oonllderud as one . (VI. XXV).‘OE ann thererore
. ‘the qualttlel of the rem1n1no ara e:holled (%, xxv:::) | Through‘

the 1mlsul of the dnrk oy mylteriouu (I). thn valloy (xv:.xxV).

‘f‘and water (VIII LXXVIII). ehe Igg_xg_ghlng 1ndioatea that tho -

*‘power or the rem:.ntnc o.nd. 1n oonuquenua. “that or the Tap - I
1101 1n l“bEllllVﬂn.Il (XLIII).; In additlon. the Tao aa -_-f 
 mothor i not ovurlooktd (LII.xx). and evon the mage io neon

“'},”_fto havo tha oharaotoriltiel or a mothar (XLXIX). In the .

R 105 .
;thans:::n the remininn docu not domlnnte in the 8ame mANNer: -
""uowovor. 1t 10 ut111 4n evidence within the Inner Ohapterl. |

In Ghapter V.,virtue is likened to- watar.(p 74 ) and in chapter |
"‘x:. the Pcrfeot Nay ‘Lo atill 1inked with the dark and nysterieus
- (p.119-120). | While olearly, it ia an enormouu ‘leap from .
'_ this abntruot to luoh Tuotut deztics an Hadi Whng-mu (Queen
" Mother of the Wolt). mnntionod in both Chuans=tgu (p.éé) and

- fLigh_inn (p.64) and to Ino-mu. 1% utill does not omit the
L polatbtltty of tu:tn luch as these proparins the way, or, at

;_-on a popular level,

‘lillt. sivins uupp;r; for the lator 1mportlnec or the rominlne
. In the mggJuLj&ung (x). thin aulumtns of ‘the attitude
el hhc fcm&ntnn i 11nkod to Taolat yosto aottvlt&ul.‘ From

- bhis- anﬂ othex rerarcnonl %o eesto. Arthur Waley aoun g0 far . :
 amto cenclude bhnb the te:h ‘wes. nrtttun by/a pruotlnins B
}*-7.“?u10t1|t" 108 thnt 1-. onc whe prnot&aol gla_ngng “lttt;ns



o _ :3§. ['

-V"with o blank mlnd“ 109 Howevor. within thoao paaaaseu. thare 181J

no 1ndioation that uuoh praeticou would ensender auparnatural

. -powerl 1n 1ta prnotitionare.‘L Rathar. like aimilar paasagea o

An tha _ngghsg_znu (Chsptera 11, p, 361 V) p.s81 v:, P.901
dAxxI. p.aah ann xx:::. p.2h9) an underetandins and a unlty with
 the Tao 18 aohioved.A Yot in ghggn5;233 Chapter VI, p.77 and.
| 'xv::. P 182 ard in mgg_mg_gn;ng xv:. Ly and W, it is v |
| w demonatrated that varioul powera aro aoquired by those who , o

 have nohiev.d the Tao. particularly thc abllity to eaoap- rrom o
“harm, a promiau thnt,waa often mado by sectnrinn 1aaderl to | ” _
'ftheir rolloweru barore battle.- In addltion. ngn_ggg (ps 3& 3?.:
46) and gnugng_ggg (p.32,33,34) both d--orzbe other powcra o
‘Whioh wer& claimed by the halen, the Taoist 1mmortulu. or
, reali:od men who rodo the wind and lived on air._ All thoud'__
7 PACEARST relatins to yosio nnd mas&oal powcra aro uubaeot to
-controverny.lloi Thtn Ae not an 1mportn9; 1anue. for. in '
much later porioda. the neotarianl. liko thoir rolisiouu o
Taoint oounterpartn. in most onacl would not 1ook beyonﬁ the: -
literal meaning of thcao wondroua talcl. _
The vole of the remintne and the htntn or yosia practicen
and paworn are 1mportnnt as poanible 1inke betuoen tho philoao-
.phioal Taoilta and the aootariann. The view of‘hlatq;y whloh
can be sldancd from tho varioua Taoint uritorl. howavar. is
cqually lisnirioane booaulc -of - 1bl potonh&al as a lupport for
mtllennrtnn e:pootntionl.'_n

To attcmpt to lyltomltiac that uhtbh wua nnvtr mtant to

h'f. :‘ ) - . . ‘-l s . oy
e



-

- ‘bo syatematizad 15 rolly. and ao 1t 1a 1n the caae of tha

.'”f  ;viow of hiatory put rorward by tho maggmg_gn;na and the
'*kaj;fgnggn5=;gg;f- howevar. ‘there aro oertain 1nt1mntiona whioh

.:'ahould not e 1gnored._‘ Firut. 1n both textn. 1t 1a ovidont
'f that 1n tha dintant pnﬁt there LR time or peaco to which
B rmnnklnd mighﬁ roturn. Tho mgg;mg_gn;ng statqu that there j
';7;waa a timc whon tha Why wan. "valuad of ola" (LxIII) but

'; thnt uinoe then humnnity han aoparated 1tsel? rrom thoeTao

' Innd CQnruoiAn mornllby hau booome nooasuary (XXXVIII). X

- Whathar or not. booaune or tho:e atntementu ana oortaln : oo
-nuanool of. trunslution, thia text can he viowed an dirootins
fan nttaok asainat roudaliam.lllA 1t 1n olear that mankind

can return by diuoarding vautiggp of oivili:ation (Lxxx).

"j81noe the movement of the Tuo Ta Ching 1n oiroular. it s

- pouniblo for man te ro-astabliah tho Wuy nnn rosain tho' "
'aimplu atv.te ‘when | | |

eene thoush ad oining ntates are within u&sht of
-one-another,and the aound of dogs bnrk:nf

cockos orowing in one utate oan he heard

another, yet the people of one gtate will grow
- old  and dle without ving had any dealinsa
with those of another.-(nxxx)‘

In thapggggg there is a much qore detalled pieturo or the -
ideal time which the author 0alls "the Great Peaoe" (p 1lba?
of.138) and the dotorioration whioh 1qﬂpow tho lot or humnnity
- (pi172174), But nko bhe- Inn.mmn& (r.xv::. an: va:).
this toxt puto rorwagd standaxde or sovernmont whiuh oould
enable mnnkind to ro-nutabltuh thu Tao throush the rule or the
sare (p.78-79. 133 1#6). Thtn idaanwau also. tnktn up by

\J.
L |



Tothar Taolut philoaophical textu. suoh aa tho Lkgn_ggg

(psss 102-3) end jlplnansugy (p.24y- 35, 46, ao)m

= -/Tf Whilo. textually lpuakins. ‘the rula or tha aaso 1a
o su:ded by the prinoiplau of un_ng; (non-aotion) mnny Tnoiata

. beaan 6 tako'a more aotivl role in the entnblinhm-nt of tha

| ’ Mon auoh a8 Had K'ana, who blldﬁsad to the.
: j‘.-:ph ﬂophionl lchfﬂbl Of T&O’.ﬂmglls ‘gtiwly partiqlp‘tgd '

Sy politigl, ror mon tirmly rixcd 1n tho Tao ‘Gould brins

about anso*sovtrnmnnt._ From tho ena or bhe Hnn dynanty to

'7j;tho T'ang. thin promilc of atd by a laae and tht era of penue .

~that hie govermnt«uwoum bring inapired the mosivities of
,f many relisioul Taoiatn..' Juat au thnir oonrrerll 1n thof T
Whlte Lotul sootety, ehoy uaw luoh n promtae o a oall |
dcmandins their aotivn parttoipatton 1n brinsins about - itn
rulm.mmt..' TR R |

‘The 1aat dnyn of . the Han dynalty wo mnrked by

‘ omnnu. rcvolta. d&aaaterl and othor phenomenn. uisnirvins that
the cnﬂ o the damu'cy vas at hnnd. " Therefore the arrival
or thc gngg_ggn year (18&), the bnsinnlng of & nev ;oxmannarw
oyole. savo rtn. to mtllen:rlnn nnpir&ttona among the three
rclisloua Taotut{grnupl who had umanacé a follewins during
thia pcriq& RHereas tho throc agreud thlt & new era had .-
arrtved. thcy had vnrtouu vieuu on the kind or sovernmtnt to
bt oltabltahld ann thl rolo or thc'nnse in thise aotivity.h
Howovor. thgut v&awl obmbinpd to arnahc thc Perreot Emperor

--;   gf Tlgi pu;ng (gruat Peauo). hoth nauo and emperor in the' -

D

-

’;



o -,-replace the azure . heaven (the Hanf with the new yellow heayen.

‘-f _ Master" had the charisma of a gage with a healing touch and, .:"'

Taois’c pan‘bheon, , Perhaps. too. th.’x.s syrrthesis influenced, DN

eveg paved the way ror the\role that ﬁaitreya was to play 1n

"'- the meolqu the wmte Lotus. 1” ‘i’ﬁ_ . ‘-f -

! - . . .‘.- o

115

| In 184 the !bllow Turbans under the 1eadership of ’f“i R

-

'i."-Chang Ch.ush, attempted by attacking the 1mper1a1 capital, to .

- ]

. and by so’ doing, to bring about the T'ai gﬁigg tao (the way
‘of great peace). .In their case the cheg (the 1dea1 s :"-
';ruler) was . Chang Chaeh, a man who, as the "Great Sage and Good

as PYellow Heaven? and the "Graat Peace of !ellow Heaven" -
‘asspdia ed himself With the 1deal ruler Huang-ti. In him, o
1ike ﬁtreya-of the Great Way of Former Heaven, both religious
and political power combined 1n one man_who would bring about | .
. & new 358'116 o S . ,“ o i T .,

~ To therﬁeét._iﬁ the samsarza..two chgf groups were
putting forth different ideas. The' one ‘which took as 1ﬁs

text the Lao-tgg:gien-ggg ching, uritten in ¢.185 C E,," held
that the role. of a saviour would be played by Lao-tzu, who
rromised that in this time of tufmoil, "I myself will changa

. 118
destiny ..... Igwill shaké the Han reign.” As he had

done before, lLao-tzu was to manifest himself on earth to save

humankind However, while he carries as his insignia the

—_—

starr of an 1mmorta1 and jade tablets engraved with gold charac- -

11
ters, which are symbols of both religious and political power,9
1t 1is not clear whether he wishes to re-establish the Han to

its former greatness or to overthrow 1it, While the latter seems



eri;ravolutionariea under ths Wihive Lotus ‘banner orten had a
'ViperBon\claiming to e the, rightrul ruler am one who was: the

'-i-of their 1nvo1vement in millenarian activities.

'A”:Qmanifestations was that of advisbr to emperors, Just-as later

-120 -

“3’1ncarnation or Hﬁitreya.,}; '/Ih.such cases, emperor'and deity

_(or sase) do not combine in one person and the actual over-f”“'” '

121 - .

,\‘;thrcw 18 carried ont by the former. o Nevertheless, the

u“{;recomdg of this group are scant, and thare is no indication

The Pive pecks of Rice under the Celestial Master,-;,i"’ R
. ’Chang Lu, rather than attempting to’ topple the Han, success-~' s

. 122 g

C fully- established a state within a state Unlike the

:j:_;ggzngg_gb;gg,group in the same area, Iao-tzu’s rble tor the |
 Five'Packs of Rice.was. that of a detached supe atural. parsan-f [7 '

/

:agB, 'ai*sggng Lao«chﬂn. uhose text was wu-ch'ien wen (Script
.o; Five Thoggagg Characte;g - tha Tao Te Chin 1.3 and who,
~ once he had selected Chang Tao-ling and his auccessors of the

Celestial Mﬁsters as his 1n3truments, withdraus. It was to

be through Chang's_activities hat the sage government would

be established, “Therefore ng:Lu's state was a necessary |

interregnum before the ﬁew virtu sty would be estab-

1ished Later, perhaps, ln reaction to other groups who

_awalted divine 1ntervention into earthly affairs, the Celestial -

Masters expected Lord Li,/ “Bn emissary of Lao-tzu. who would
12y
establish the T'ai p'ing on earth After the Han dynasty had

'collapsed fao-tzu and his role in the activitids of the groups

b,

’

P R I S Y

Y. 2 b e )



fiecL mtﬁ Iao-tiu.

5ﬂmessiah, Li Hung reached such prqportions that he uas 1dent1~;ff#"

L .125
.“aiIn the Tungbvuan,ehen chou chinz,

: "f “g;written berore 420 C“E. Tai-shaﬂs Tao-chun (Lao-tzu) tells

s DT (thel Perrect

'L.N'f:f;hunanityo ::é\-

-

T Vthe reader that with the—errival or the cheg chu Li Hung

L

Lord Li Hung) a new era-of blies will come to

,f:\The Tao- saye Af you'receive thie Sutra ( hing _
"s7in twelve chuan ell’ your illnesses will te eled.,~
you will: become high officlals and everything you .
wﬁwi h will come true. You will also be able.to. fffj"

y the ‘Ruler who 18 about to come. (tang-lai
‘Tacnen-chu The ;rue Ruler is not far off, Vhen

" the shen-chia cycle arrives calamities will ardise -

.. and the empire will be in. great ‘disorder ....

. " Then the True Ruler will be born again (kenz-shen
'~ @ term. ustd in descriptions of Maitreya) ....

'When he appears, all saints, sages .and 1mmortals,
.~ and all those who receive this sutra will come to
- agsist the Taolst priests from.every quarter of

Perhaps such

the earth to rule as- ministers..................

When the True Ruler appears in the ‘world, he will
rule by non-action. No one will suffer from '

‘weapons, punishments or imprisonment Since'the
‘saints (gshen-Jen) will rule the world, the people

will be prosperous and. happy, and not for money
ard possegssions ...... Phenix, white cranes, unic-
orns ard lions- will become domestic animals, All
will act only accomling to .the Taoist law (tao-fa)
and the great ministers of state will be Taolst
priests, Men and women will be thirteen feet
tall...... The Land of the True Ruler g%ll te
gloriously happy {ta-1le) ....%weesvs. 1

views weTe influenced by an older tradition of a
127

perfect state - a Chinese utopla._Ta-ch'in. While its

orlgins may be in a sparce lkmowledge of Rome, or even India



'-'.koin-the second century A D., this state was understood 1n the
Tl;:ffterms‘ r Chinese experience.;?g It was to be governed by
':oa just ruler who did not act without consulting his elders and

‘ “52who travolled ths country every throe years to aee that |

?";justice was. being done and to allou his people to address ,f;.],3~

’.'?their grievances to. him in pernon._, Ir thB king's IU18 dis~ g
“:pleased heaven,which showed 1ts displeasure 1n natural disasi}"
f ters, “the people would choose a sage to rule.lggf

e In addition,not only 14 this country produce "des

"_3pierres précieuses, la perle 1um1neuse (migg-ch )et le jade e

| Qui brille 1a nuit (1-kuang Pi)" 30 1t was also/on the border

f_or the country which contained the palace of Hsi wang-mu. who
.lived there on Mount K'uqflun, where Lao-mn's children first

. walked on earth.131 . | '

| while it is clear rrom the above that the Taoist
philosophical and religious, had written sources for any
milleqarian aspirations, they might have'had. the effect of
any of ‘thése on the White Lotus is difficult to judge. But,

" in certain practioos of the sectarians, this is not the case,
The Teoist priests who joined the White Lotus in battle, per-
haps because they too had millenarian expectotions,/were
prooably responsible for introducing such things as faith-
healing., This was an important part of the repertoire of the
Yellow Turbans and the FPive Pecks of Hice, as well as of the
White Lotus. In addition, there was the type of yoga practised

by the White Lotus of which Huang Yii-plen gives this description



R 'The hasic (eystem) 18 called Shchdpu,hsﬂrxeh ,
v . or the Ten Steps of Self” Cultivation. .The - -
oo o method- 1s-sitting in-meditation as the Buddhiets

do, attaining the ten.steps of developmant, The
- rirst step is called hai-ti lag-ming, or to. . - - .
“take up. the. 'bri liance from the bottom of the sea.
It means to rind the soul substap
. The last step 1is known as ;
- -or passing through the kfupn- '
.- the soul substance has been able to come through
-.the erown of the h and go up to bhe Heavenly
,Palece (Paradiee)

. ._‘ Ty
3

There are many eimilabities betueen the practice of

-_Buddhiet M and Taoiet yoga. Both An Shih-ke.o in; hie :

- An-pan shou-i-ching (Sgtra on. Cogcentratiog by Practisigg |
: espi;gtggz Technigues) and Tao-an 1n hie Sutra on Breathing
,used analogy to explain the new meditative technique to the

133 .

' AChinese. ) waever, while there may be an arrinity between

the two on that level. on the pcpular 1evel the Taoist and

‘Buddhist goals are at odds.  For religious Taoists, the goal’ .

was to develop within the body, by means of circulating the
breath, an embryo which would be immortal.lBu ‘While the
Buddhists could uhdereéand the demands for a moral life which
were frorced qpcn the Taoiep adep{ because they were probably '
the result os‘Buddhist 1nr1uence,35 they would have problems
with seeming concern for physical immcrtalicy. Not only doea?
the description of the White Lotus yoga supplied by Huang seem
much closer to that of the Troists, than of the Buddhists, but
in the case of the d&eat Way of Pormef Heaven, the goals are
identical, Through the practlce of Taolst yoga and hyglene,
an adept of Shih-ti rahk (which is one of the ten stages of

a bodhisattva) tries to achleve physical immortality, apd one

in the abdomen, T2



AR T S S IR ED RS R :
- the Mu-kunr rank "can fly 1ike the Taoist sagee or anctent o
tf“times, and it is they-whgjgan build Cloud Citiee &8s, rerugé§~"-fﬂ;”"”
| "from.cataetrophes....... - ; T e

_ *_ Por 1te support of varioue rebellious groupe throughout
- the centuries, the Taoiet Church uae conetently placed under '

"-interdict by the imperiel government, and. ae e&reeult ite

- 132
.memberehip -vag-. forced to epend much of 1ts time underground .

It -was there that- it met and mingled with ite reilow seetarians.a- o

"In raet, during the euppreesion which orten followed the rebel- .
- lious activities or the White Lotus Soclety, officials not only .

1reported capturing Taoisé/prognosticatory literature end tracte, '_
but also told of the Hhite Lotus forcee employing Taoist prieete ;
:'.to use their magic powere againet the imperial forgee. This,
combined with many ideae end practioee which they held in common .
'could only 1ncreaee the Taoist influenee,.which had been revealed

138
very early.in the hietory of the VWhite Lotus Soclety, 3 e

{b) . Manichaeism: ‘

On-the other hand, the Manichaeans, too, shared many
structural parallels in the form of ideas and practioee with
White Lotus Soclety. - v

In 694 C.E., the rirst Hanichaean missionary reached
139

the Chinese court. Chih P'an reported:

e «-o» Un homme du royaume de Po-sseu (Perse)
n FPou~-to-tun (note: c!dtait un homme du
pays de Ta~ks'in de la mer occidentale) vint

rendre hommage a la cour en afportant la fausse
religion du Eul tsong king (Livre des deux

principles.)

The lManichaean Church had had a long and varied career in the



'_fweat, and bw its—gradual movament east, culminating 1n its

-

b-_ientranca 1nto China, the Church was pursuing its foundgr's..
';f dream of world convarsion.¢ Houever. most Chinese rejected’ﬁ-
_ the gnosticism’ ‘that ‘the P!anichaeans had to orrer. Yet, tbe*
_“Manichqi:ms did add certain beliefs,‘in addition to certain; i
practices, such as vegptarianism and othera, tB the pool of
i 1deas/ rrom which the m111enars.an vision or. the White Lotus o
‘Society uas rormed | ' | _ _ |
' | Ih 719, another Manichaean arrived, with the same title
-}of rOwto-tan. This time, as throughout their early history
" 1n China, the thichaeans had the support of roreign powers, -

E ‘1a. septieme annee X'ai (719) 1isons-nous. . =
~ dans le Ts'¢ n oue le sixieme mols, ‘ .
. le royaume des Ta-che (Arabes), le royaume de -t -
. Trou~-haupgalp (Tokharestan) et la royaume de
1tInde:du Sud envoydrent des ambagsadeurs rendre
hommage et apporter tribut. Pour ce qui est
du royaume de T'ou-houo-lo, le roi de_Ighgghan_na
(Jaghaniy&n), normmé Ti-cho. (Tes)! (rit) présenter
-1 1tempereur mrequ&te pour: lui” of ir yn grand
mot-cho (anotggf rank title),homme versé dans

~1'astronomie; cet homme (disait-il), est
d'une sagesse tres proforde; 11 n'est aucune
question a laquelle 11 ne sache "répondre;
j'espere humblement gue l'empereur, dans sa
bonté, fera appeler auprds de lui le mou-cho
et 1l'interrogera en persomme sur 1tétat des choses
chez votre sujet, atWsi que sur gos doctrines
religieuses; 1 empereur reconnaitre quwe cet homme
2 bien de telles capacités; je souhaite et Je
demande gue, par ordre (de l'em?ereur), 11 solt
énbvenu & son entretien et en meme temps gu'on

tablisse une eglise pour gu'il i { acquite du
culte prescrit par sa religion.

Imperial acceptance allowed the Manichaeans to begin proselytizing..

Such was their immediate success that in 732, the new religion

guffered its first prohibltion :

B .
la vlngtieme année k'ai n (732), le septieme
mois, un ordre impérial (dit) : La doctrine de



l.

e

o ?Mo-mo~ni (Hﬁr Mani) eet ronoierement une R )
‘- croyange perverse;- faugsenent elle prend 1e-"; -
- nom di bouddhisme et trom?e {atnsi) le peuple; .
.cfest ce gqu'il convient d interdire formellement.

... -Mais, pulsque c*est la religion. indigdne des

- _Hou occidentaux et dutres, sfils la pratiquen-t
-‘pereonnellggent, 11 ne taut pae leur en feire

However evente in Central Aeia were prooeeding in euch

) a way as to give the Hanioheeans ‘a eeconi chance to convert

the Chinese, for, during hie occupation of Loyang, between _
November 762 and Ha:ch 763,,the ruler of the Uigure had beoome
‘a follower of Meni.;?u‘ From thie period in whioh the Uigur rul- -
er wae in e position of equality.with the emperor of China, the
Chinage. Manichaeans used this powerrul Political ally to gain
concessions for their church The Uigurs orten demanded and
received permiseion for the eetd%liehment of temples, such as :
Ta Yun-kuang ning in Ch'ang-an and Loyang in 768 and others

in varioue cities in the Yang-tze basin in 771, Hou San-

sheng, the commentator on the T zg-Chih t'ung_chien ¢ 1285 wrote:

/

‘Dans -le dix-neuvieme chapitre du T'ang chou
houel yao, 11 est dit ceci:'itg souveraln, gaghan

des Ouigours, ordonna & deshde la L re d'apporter

leur doctrine chez leg T'ang. La.troiQiEme annee
ta~1i, le vin -neuv ems jour u sixieme mois

(17 jullet 768) un decret im accorda aux

manichéens ouigours qu'en leur eralt un

temple et donna & ce temple un écriteau portant,

(1e nom de) Ta-yun~kouang-ming. La sixiéme annee
(771), 1le premier mois,yn décret impérial accorda

que, dans les villes prefectorales de King, de Hong

de Yue, on établirat un temple Te-yun-kouang-fﬁgg

The Hanichaeans became so mich a part of the religious establieh-'
ment that in 790 their priests slong with those of the Buddhists

and Taolsts were asked to pray for rain, and their temples, like
those of the Buddhists were being used to store valuables. Yet
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the n'uan g ng weg reported that 3

.,%Parmi 1eg divers . barbaree ?ui eont venue (en Chine), B
: % a (les sectateurs de) Mo-ni, ceux du Ta- .. .

;_.t'e n et ceux du dieu céleete, les - temples barbares

-~ de ces trois eortee qui existent dans tout 1t - :

-." Empire ne sont,pas, dans leur ensemble, aussi ..
- nombreux-que les, templegu%e nous autres bouddhistee-

' dans une petite ville. L B .

‘ Sinee the. privileged poeition of the Hanichaeane in L&

-

-China depended on the ebility of the Uigurs' military might
“_to maintain their status or eqpality with the Chinese court,._ _
vihen the tide vegan g0 turn in the euo's, ‘the Chinese rounded = §
.on the nearest representative of the ceuse of ‘their humiliation.:"

. Por them, the. people who acted as ambaseadore ror the barbar;ans
-”and who ueed that position to gain adherente were marzed for
_‘destruction.,
In an imperial letter, (842), the situation was desc-
ribed in this way

Pour ,ce qui est la reliﬁion manichqpne, avant
1a période t'ien-pao ~-755), elle était
interdite dans le royaume du Milieu, Depuis
plusteurs gnes, parce que les Oulgours avaient
pour elle respect et foi, on lui a2, alors seule-

. ment, permis de se developper .librement, (In
fact it was the k'ai yilan periocd (713- 7&2)')Dans
nombre de places fortes du. Kiang et du Houai, nous
ayons fait que cette religion (a pu) se propager.

. Bécemment, de chacun (de ces endroits), il mle
été transmie des rapports selon lesquels, depuls
qu'on a appris la ruine des Outgours, ceux qul
croyaient a cette religion se montrent tledes
causé de cette (dé faéte), les religleux étrangers
qui sont dans ces (régions) - semblent n‘*avoir
autant dire pas d'appul. Dans les wvillages
1n,ondée des (pays de) Wou et de Tchs ou (Kiangsu
and Hopeil), le caractdre des gens est méprisant
et mesquin; dds 1'instant la fol s'en est
allee,la pratique: paisible (de cette religion)
est extrémement difficile, D'allfeurs le Buddha



.. est le srand'méztre;;(Or)[ilia'prescrit de .
_pxatiquer la religbn sulvant les causes (de - =
. ‘mérites religieux), Quand, dans:le peuple, les-

causes sont épuiseed; 1l ne faut absolument pag

B imposer (la religion) de force, Je pense beaucoup - .

‘aux religieux (venus) de loin (qui appartiennent)
- aux pays é4rangers, et je désire qu'ils soienf
- - dans une securitd absolue, Aussi al-je donne
. 1ltoxdre qu'ils pratiquent leur religion dans
les reglons croyantes desdeux capitales et de
' T'al yuan, Pour ce qui est des temples (mani--
- chéens)du Kiang et dii Houai, je les ai fermds
. provisoirement; j'attendrai que le: pays méme
‘des:_Ouigours soit rentrd dans le calme, et .
immed iatement donnerai }&9rdre;(de revenir) a
1f'état de chose ancien. . / _ S

© This was a mildrbeginnihg, and;by Bbjgpegsecut;on was in full
swing. Manichaean and Uigur property was confiacatéd and their
religious books burnt, Many monks were killed, and those Who
.egcaped were-rqrcéd to;réturn7to civi;ianﬂlife. Without contact
‘with other Maqichaeanfgfoups. who'iuring the apogee of Chinese
anichaeism . had supplied-groups in China with their high
ecclesiastical officlals, and because of the destruction wrought
by imperial officials, the orthodox Manichaeans never recovefed.
. However, certain veéstiges still survived among the
people, but when lanachaeism appeared again its character
had changed. Now it had become a source of political agltation
anq, therefore, was forcei(;é exlst in secret. The Po=-tsu-
ttung-chi reported that in 920
The Manichasans of Ch'en-chou in Honan rebelled,
and set up Wu~1 as Emperor, The court sent
troups which captured and beheaded him. The
members of this sect do not eat meat or drink .
wine, They assemble at night to carry out obscene
activities, They have a picture which depicts
the seated Mo-Wang (Manichaean King) with the
Buddha washing his feet, and saying the Buddha

ig only the great vehicle (ta-shengz), while their
religlon is the supreme vehicle (shang-e &)



S - RS Sl
“l{,f_f While the Manichaeane were agaln euppreeeed after thie o
~l‘rebellion. their popularity, whieh L ¥4 evident in du-i'e ability T

SRS - - gather 1,000 men in hie cause, j? waga not diminiehed.‘.,A."‘

'half - cenbury 1ater 1t was reported that one of their number -

150 .
.wae called upon to exorcise a demon.nsf ‘.dhile 1t 1e dlrficult_.-

" to say for certain which of the revolte that. r‘ollowed were -
' deflnitely Menlchaean, the lnfluence of their beliefs 1e o
'obvioue.. In 1120, Fang La led a revolt against the eung
which orlginated in the Pukien and Chekiang areae, Menlchaean

151
‘ etrongholde until the eeventeenth century. - The practicee

'. of hie rollowers deecribed by Chuang Chi~yu, 1ncluded veget-

152
-arianlem, abetlnence from wWine. and burying the deed nude.'s

In eddition, their chlef was known as Mo-Wang and his subordin-
ates were called mo-mu and mo-fu (demon mother, demon father),
There were also other practices which were not Hanichaean;

for the group also chanted the Diamond Sutra and cleinped
descent from Chang Chﬁeh; a leader of the Yellow Tu?bane.153
The years 1130, 1133, 1235 were marked by Lanichaean-

_ related rebellions, But the most 1mpor£ent in terms of the
White Lotus was that of Han Shan-tﬁng. in i351, for here,
contact between the White Lotus and the Manichaeans can be
clearly established. Not only 4id Han Shan-tuhg promise the
rebirth of Maitreya, but he assured his followers that the King
of Light had appeered.154 Support for such a claim could

have come from the Ta~-phsiao-ming wang-ch'u-shih ching (the

Sutra on the coming into the world of the greater and lesser

kings of light) which, in ﬁhe Fo=-tsu-t'ung-ch!i,is included 1in




. . . /.‘u - *U_a_- v,g‘ —._: : e e
g a liot of Maniohaoan ﬁexts 155 In,addition, althouph Chu ;‘}.

a Yuan-ohang (Ming T'ai-tou) “Was antagoniotio towards his

- former comrades, he did-namo ‘his npw dynasty Ming, whioh“may |
have been: to indicate that he. wao the promised King -of Light.
Prom this period, although the Moniohaeano, 11ko the Maitreya N
oociety, continued to have an oxistenco indopendont of tha
White Lotus, their 1mportanoo on tho politioal ophore lies_
iin their oontributions to the 1deology and practices of the

' White Lotus.ls_s .

| These oontributions were auch that a late oightoenth
century writer, Hoia Hsieh claimod, albeit incorreotly,
according to most aoholars, that "the Uhite ﬁotus is a, branch
of Maniohaeiam."157_ The government, too, seemed to see
these groups as'boing.at_least of the-same.naturo and grouped

them together in imperial‘odicts.lsa \7

. The history of the lanichaean religion makes such
confusion understandable, A.V.Williams Jackson described its
creation in this way

Fani endeavoured, by making a othheois of elem=
ents from variouo religilons, to form a new relig-
ion, eclectic in character and inspired by the
fervour of his own lidealistic enthusiasm, one

that should not be confinsd by national borders
but universally adopted., - In other words: lani's
aspiration was to bring the world, Orient and
Ocecident, into closer union through a combined
faith, based upon the creeds known in his day. 159

Hans Jonas says that, while remaining true to the gnostic
ideal, Mani '

e e deliberately fused Buddhist,
Zoroastrlian and Christian elements with his
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" oun teaching. fo that not onLy could he i
declare himgelf to be the fourth and concluding
_prophet in & historical series (succeeding -
‘Zoroaster, thHe Buddha and Jesus) and. his teaching
- the epitome and congsummation of his predecessors,
- but his mission could in each of the three areas

: emphasize that aspect of the Manichaean synﬁ%eaigc
-t vhich was familiar to the mind of the Jearers,

Tt ﬁdé'bécéﬁsqwof these efrofté'byfﬂanl and his :ollowqfs to
. congciously gdaﬁtiﬁémaélves,as rar ;ﬂ'p059¢b13 to ‘their
‘religious environment while remeining t?ué to the baaic pfiné
ciple of ﬁhei# faith'thdt their religion could‘auédessfully
. mingle first with the Buddhism or"Northe.'r'n.India where lani
i himself ﬁaa éaid.to have preached,'and then with Taolsm and
Chinese, Buddhism, -~ = * . o |

In the earliest perioq, the Hanichae;ns asgimilatgd
-certain'concebts from the Buddhista'® 'ethical and ascetic
ideal of human life"lél and perhaps the theory of transmigr-
atioﬁ, although this beiief was also held by ﬁhe-neo-Pythagoreans.
In China, this process continued and is exemplified in the text
‘translated and published by Chavannes and Pelliot, Found in
the khuang caves, its date 1s uncertain, but it can be placed’
no later. than 1035, when the caves ﬁere valled up.162 Prom the
very beginning, the style of the text.ﬁgkes as its model
that of the Buddhilist sutra, ;ts versification, using a rhythm
in groups of four characters, while rare in traditional Chinese
poetry, 1s a popular form for Buddhist sutras. In additlon,
the text begins with the Envoy of Light sitting among his

discipiea and ‘the faithful, where he will respond to g question

9 B

dominated by the respective religious traditions - -



- 'nosed b,,r one of: his more competent disciples. | In .'thi's‘-: text"" -
-t'}it is A—t'o, who, according to the translators, was probably

i;Addai the apostle]of the Hanichaeans to the east, 163, Likewise;
in the manner of a Buddhist sutra, when the question is raised,
<:-the response of the Envoy of Light is "It is very good it is |
"very good", a double exclamation. which 1is’ sadhu, sadhu in :'

_Sansirit, 1% tinen expounding their dodtrine the Manithaeans'

‘also employ Buddhist technical terms, such as "chan tche-che o

-'ami excellent? (qui) est une. expression technique du boudd hisme

16
traduisant 1e kalagggggitra du sanscrit feet 3 and five condi~-
£ions of existence as lun-huai wou tsui 166 In‘a Hanicheeana

fragment, translated by Haloun and Henning, this method not ‘
_unlike _g:x_ was likewise adopted; so that even the legends
about Hani‘s birth read like the birth stories of the Buddha
The aunthor even goes so far as ‘to cite Buddhist texts, such

as .the Hahamaxasutra and the Ch'eng-shih lun (satyasiddhisastra)

167

is small wonder then, that, in descriptions of what could

translated by Kumarajiva to support Mani's teaching. It

possibly be Manichaean sects, supplied by Chih P'an after the
persecution of 843, it is impossible to say for certaln whether
or not they are in fact descriptinns of heretical Buddhist
Sects.
The Manichaeans also had a close relationship to the

Taoists. An apocryphal text. the Hua-Hou-Ching {(the Sutra

on the Conversion of the Houn) contains in the T'ang recension

eighty-one "conversions" or "transformatlions™ achleved by

Lao-tzu after he left China for the west.168 In the first
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'chapter, Lao-tzu promises that one of his future avatars"_
would e called Mo-mo-ni, who will "tourner la Toue de la . -
N 169 : '
grand LOi " In addition the  two most 1mportant Eanichaean

3

‘ texts, the Erh Tsung Chigg (the Sutra on the Two Princinles)

" and the San Chl Ching (the Sutza of the Three Times), were .

' briefly 1ncluded in the Taoist Canon when 1t-was revised in:
'j 1019 and they were 1ater banned during the Sung ' However,

‘ neither of these phenomena indicate any’ Taoist symnathy for
Msnichaean doctrines, for the Taoists, 1ike the Buddhists
considered the sect to be heretlca117' o : f

Yet, from the very beginning, there was interactiod”'
between Msnichaeans and Buddhists, which led tp'ﬁhe'fprmsrf
ofteﬁ giviné supp6r£ or added emphasis to practices:aﬁﬁ.idéas‘
that were indigenous to the-lastér. Buddhas such as Diéaﬁkara,
the Iamplighter Buddha, Vairocana, .the Brilliant One, 'Amif:t-'m

3
abha, Infinite Light, anﬂ even Maitreya, whose origins can pos~

sibly be traced to the god lithra, 71.owe mich to the religion
of the Manichaeans. 172 It was probably as companion groups
forced undergfsund by government persecutlon that the White Lotus
and Mantchaeans made sqntact, and she exchange of ideas and
practices occurred,

A detalled discussion of the Manichaean beliefs is
beyond the ssope of this paper. Noﬁetheless, elenents which
are aralogous and are pertinent to the discussion of the White
Lotus will be briefly set forth.1 73

As previously seen, the feminine 1in the form of lao-iku



'nlays a very important role in the ideology of the thte i ”
-Lotus. : While possible sources for this deity exist in both

SR i : P
,Buddhism and Taoism,,perhaps it is within Mahichaeism that the R

'_parallels are most striking. f“;'i'ﬁx; -5?3"¢‘ . o

| For members of the Wnite. Lotis Soc1ety,. 11; 1s Lao mu,
with the support of the Old Buddha who, by transfornation
.(that is, nonpsexual generation) 75 creates the world and
1ts inhabitants .when her children become Gorrupted and 'h;“
'.so entrapped by the red dust of the world to which she. has.
sent theml?6 it is through her intercession that their escape3‘
1s eventually achieved. Out of compassion. at various stages
in time. she sends Buddhas such as Haitreya as instruments of
~ her salvation.

Lisewise during the secord of the three periods in

the Manlchaean schema, the Hother of Light, Sharhm, with the
aid of the Living Spirit, Ch*ing feng, by transforming the
flayed bodlies of the erchons, creates the heavens and the earths.
In this case, Darkness, in order fo 1mprison‘the light in
flesh, creates humanity, However, Jjust as Lao-mu accomplishes

' 1
the rescue of her children covered by the red dust, 77 so the

Hother of Light, alded by the Living Spirit and the'ﬁessenger,
(Hui-ming chih)makes possible the liberation of the light
covered by flesh. Pinally, to achileve thls emancipation, the
Hother of Light and her helpers also send messengers, first the
I1iuminated Jesus, then Zoroaster and the Buddha, the historical
Jesus and finally Mani,



. Thererore, it 18 clear that like Laonmu, the MDthe£
| ftfof Light guided by compaasion.for the neovle of the earth
:”}-”ff;and because of the light which is 1mprisoned 'in them, . 1nter- o
R .f'_j.,"f_.cedes on their behalf ‘and sends those who would bring about
n.atheir salvation.; In addition, the macrocosm, which 1s ‘the
'_;universe and the microcosm which is the 1ndividual are. the
. loct of the salvation drama. Therefore. as in ‘the Budd;ism
:fof the Hhite Lotus life on earth _while being a trap for _
‘a'-the individual, also becomes the means of its release,. Theré-
fofé; both the Eanichaeaﬁa and the followers of:T'ien—t'ai
and 1ts SucceéSor. the White Lotus, 1life on eafth is affirmed.
However, these activities of the Hother of Light occur
1n the middle period.  Just a¥ members of the-white Lotus and
other Emddhists, the:Hanichaeans also see time as being
divided into three periocds, For the Maaichaeans! during the
first or former period, before the existence of either heaven
or earth, Light and Darkness are separate from each ofher.
both existing wlthout.begianing and unaware of each other,
Hoﬁever, the constant contending, which 1is the ﬁode of existence
of Darkness, brought Darkness into contact with the Light.
The combat between Light and Darkness begins the second or
middle stage, where the Mother of Light*s activities to rescue
the imprisoned 1light take place.
FPinally, there is the third stage, when Darkness and
Light are finally separated. _ The time Just prior to this 1is
described by a Manichaean writer, Kephalais, the Sage, as a per-

1od of the final degradation of man :



- rr‘hou seest hcw near ‘it has come to. the end or
the world: the lifetime of men has come toa

_fraction, their days have decreased, their:
years have- become fewer, for the Lire and

-Light that were in the world i98the first gen; e

erations are more. than today

Those who are born today - in these 1ast gener-
ations are small and stunted in lifetime, and
. they are also born each one in a single womb,
; / - scarcely two or less or more, while they are
T ' . also ugly in their appearance, small in their
- gize, and weak in their limbs, -Their ideas and
thoughts are filled with weakedness; .... in
old age they waste away their lifetime with
sufferings, also death comes to thenm swirtly.179

To the Hanichaeans, such a time only signaled the nearness of
the final release for the light particles. Then

+ +..-» The outrageous heretics who. now rejoice will
‘be vanquished: by\thee, the wrathful one. (The good)
- will be absolved (forgiven) since them (he) will -
absolve (forgive), and they will atone for every-
thing which by them has been sinned, Rejoice
will those who have wept, and weep will those
who now laugh..... Teach, worshigo and chant,
for near (is) that time ..... - :

Until that time, they were instructed to be militant:s

. . And by the Shield. of Light, and the
Buckler of} the Paithful and the good spear that
is militant, may they repeil, conquer subdue (?)
and keep afar all the enemies of rectitude,
adversaries of virtue, and all of the Prince 181
of Lies(?)}, Ahriman #%% anto (the end of?) time.

FPinally, after the hero of Light defeats the minions of dark-
ness in an Armageddon:

. . . The light Body shall be freed from (its)
retters. the forces of Light and Darkness will be’
separated evermore, am so wlll doers of good amd
their evil foes. The universe - heaven and earth,
and the countless dense and close things - will be
properly dissolved and freed from the pitiful
Adorable One; the demon races will be put into

the dark prison for ever, and the Race of Illumined
will leap for joy and return to the Realm of %éght
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..f_wﬁenﬁaiifbat'anf;neigﬁifioaaf Amoﬁnﬁ'ofiiighe,'ﬁhicn is sti11 -
- ]ééﬁghﬁ'withihlthe dafkneSS;'is éepérated éhd?retorned-to'iter'ﬁ
"origin. the visible cosmos will be destroyed g} Pire, which |
will burn for 1468 years, At this point Light and Darkness -

will be forever separated.lﬁB\ The- date ror this, according |

L 184
to a Chinese adJusted calendar would be the year 1890: A D. _

: hile Haltreya;has always had an,eechatologicalr

role as the-Buddha‘yeﬁ to come, it is'perhaps rhis’Buddhaf

close associations in Central Agia with ‘the Hanichaean saviour,

who will arrive at the end of time, that has brought this

part of Haitreya's character to the fore.' This was particularlyi

true for Chinese revolutionarg groups who. after the prohibition

of orthodox hanichaeism, would have had the most contact with

its secterian offspring, and who wished to further sabstantiate

thelr millenarian asvirations. -
The possibllity for borrowiog of Manichzean 1deaa

by the White Lotus 18 given added credance by the many practlices

which the two groups held in common., The Manichaeans offered

the only instance of total lay vegetarianism and abstinence

from wine, The Manichaeans Wwere only allowed to eat vegetables,

18
Tor they could not harm sentient beings. 185 In Buddhism,

before the establishment of iay associations like the White

186
Lotus, vegetarianism was practised only by monks. " Laymen

had vegetarian feasts on special occasions such as birthdays,

. _ 127
weddings, or in order to fulfil a vow, In the imperial edicts
issued against the White Lotus, they are described as well as

meeting at night for, the officlals claim,nefarious reasons.



' fuhile it is obvious that a persecuted society would be safer

'*'iﬂ.it held its meetings at night, it is nevertheless signif-i-

icant to note that the Hanichaeans were required to ‘worship
h'the sun at sunset and the moon and the Pole-star, which .
{'necessitated meetings at night Na.Yen- h'eng, Viceroy
L lof Chinli, reported that the White Lotus, too, worshipped
the sun three ‘times a day.lge’ | | J_

o In conclusion, when ve speak ‘of Taoist influences
on the White Lotus the only thing that can be said with
some certainty is that practices sucﬁ'as faith healing and -
magic probably could trace their origins back to Taoist
sources by way of Taoist priests. when we discuss the
exchange of ideas in an illiterate or semi-literate society,
we must acknowledge that links. such as those between ohilos~--
ophical -and religious Taoists and the sectarians cannot be
clearly established. All that can be said is that millen- --
arian ideas were avallable and seemed to have been enployed
to support the millenarian activities of the Yellow Turbans:
and the Five Pecks of Rlce. The abstract feminine principle

found in the Tao Te Ching and other philosophlical texts

may have affected the develcpment, or at least the lmportance
of feminine deities, 1ike Hsl Wang4m., in popular Taolsm.
Again, however, the defermination such developmenthwould
have on the VWhite Lotus are difficult to trace.

' Similarly. the tracing of Manlchaean nuances in the

White Lotus creates another problematic situation. Certain

L1110

ot



emillenarian concerns and actions are clearly part of Chinesel
Hanichaeism. The use of - the terﬁ "mi ggawagg" by both
:,prouns .could 1ndicate an exchange of 1deas. There 1s-also
-the example the Hanichaeans set of comolete vegetarianism,_-:
h ;the development of 1ndependent associations,_and perhaps
:meeting at night, which could suggest co?tact |
' It would be natural for the Yhite Lotus to adopt o
'<yhatever was useful from various religious systems ezistihg
" in China. But it would be wrong to overlook the growth of
most of. these 1deas in the ground of Buddhlsm itself. The
Sangha also served as a model for the Buddhist lay associa-
tions end vegetarianism was practised by the monks whom
members of tﬁe associations wished to emuiate.' ﬁlso yoea
and'ﬁagic,'orfen the secohd‘as a fesult of -the f}rét, had _
long heen a part of the monks' repertoire, especially in the
_ north, The feminine, too, in forms such as Kuan-yin and
Pra jnaparamita 1s not unknown to Bqddhism. Finally,by far
tﬁe most important concept to the. development of the wﬂite
Lotus, thépromise of salvation viewed in millennial terms, had.
its roots in Chinese Buddhism. Thus harmonioﬁs Taoist and
Hanichaean elements reson;ted with the undertones of White
Lotus and its Buddhist heritage to produce the bellefs which
orchestrated the VWhite Lotus millenarian theology.
It was these bellefs, fused into a cohesive ideclogy

which gave structure and inspiration to the organization.:

The miitual relationship of these two, ideology amd organization,



| is perhaps best illustrated by the fact that 11: was ideology
Q‘which produced the identification of the leadership with

. "_"»Ha.itreya., while it was that same leadership which developed ' f |
' albeit through divine inspiration, the. ideology in ‘the fom ‘ | '

of pao’ chflan. . Simi'larly, through its hierarchical Btructure-._ o

rituals communism, etc.,the organization became a viable o

expression of this ideology and made its millenarian aspira-

tions-_more _than a dream. or food i_for scholaJ_:jS. Thus the

melding' of' ideolog'y‘ and orgénization”reeuited. in an alloy, e

sufficiently durable to Tesist the acid environment in which |

. /the White Lotus has continued to exi’st; )

i
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"f‘Pootnotes‘fff- Vo :-"' l‘“1._-  ‘“;?:':' "5 el o

“Por an explaination of the brocess 1n which S

‘~failufe ‘merely heightens the belief in a prophecy see -
" Leon Pestinger et al, When Prophecy Fails(New York: Harper

'Lorchbacks 1964). particularily the introdnction.

B

2 - - |
/ This is also diacussed . 1b1d.,_pp.'205 ete,

\\ . . ) ‘ .
_Chapter 2,_p. 36. above.
. 4 . : -,
Huang Yﬂ-pien, Pto-ksieh hsiang -pien(A Detailed Refut-

- ation of Heresies), chlan 3, pp. Ba and 28a quoted in Daniel

Cvermyer, "rFolk Buddhist Sects: A Structure in the E+*story of
€hinese Religions", Ph,D., Thesis, Universlty of Chicago, 1971, »
pPp. 262-263, . A .

lun-ts'unz, ed.Pao (Talpei: Taiwan Student Bookstores,

Hing-t'ai tsung—chiao, ed, Pao Tsung-p'eng in Ming-shih
19355
X, 20 cited in Overmeyer, Thesis, p. 78.

6 .
San-sheng nien—fanzApéizlan. chapter 2 cited in
Richard Chu, "White Lotus Socliety in Chinese History"¥ Ph.D.
Thesis, Columbia Univérsity, 1969), p. 74.

J.J.H.DeGroot, Sectarianism and RHeliglous Persecutlon
in China(Taipei: Literature House Ltd., 1963), pp. 347, 354, L67.

8
Chapter Ewo, p. 26, above..

As time went on more men who passed minor examin-
ations weére_not employed by the citil system. These too
sought advancement in the secret and relligious socleties,
See Victor Purcell, The Boxer Uprisings: A Background Study
(Cambridge: Cambridge University Press, 1963}, p. 273. Like-
wise, & blacksmith, a police offilcer, a father of an imperial
eunuch, a ca penter and men 1like Chu Yldlan-chang who was in
turn a monk, a bandit, and rinally an emperor all héld positions
of leadership at one tlme or another within the vWhite L tus
groups.,

*Hereafter referred to as Cvermeyer, Thesis.,
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. This took various forms. In some cases, it would
be the divinely inspired ability to practise magit or healing,

~ 'in others, it came in the form of divine communicatiops.

Perhaps the most important was that: which allowed some to
‘¢elajim to-be divine themselves. )

11 ‘ '
“chin- P'an, Fo-tsu t'ung-chi Taisho. vol 49, p. y2s,
cited in 0vermeyer. Thesis,‘p. 254, - {

'12
: Huang, chﬂan 1, pp. 7e-8a cited 1n_ih1d-, P..255
(italics mine) Cf. Hayjory Topley, "The Great VWay of Férmer
Heaven, in Bulletin ¢f the School of Oriental and "African
Studies, 26(1963), p. 377: Patriarchs of this sect as
inearnations of Kuan-yin, Haitreya, . Dipankara and the Bushel
fiyther (a Taoist deity).

13 -
Chapter Two, pp. 43 and ftn 28, gpove,

- L}

i 14
. DeGroot, .p. 235, this~is much later but it support3
the other Examples. O ..

15

Overmeyer, Thesis, p. 188 and chapter two, p. 43,.above.
16 .

C.X. Yang, Religion in y(Berkeley,

Los Angeles: University of California Press, 1970}, p.

106; Joseph Needham, Science and Civilization in China
(Cambridge: University of Cambridge Press, 1957), vol, IIL,
Such priests gave their support to the White Lotus Society,
see Chu, p. 54, ' )

17
Hing law code in Chin Ch'uan Chi, chﬂan 2 cited in
Overmeyer, Thesis, p. 91,

18 '

DeGroot, pp. 245-246, The negative attitude of the
zovernment in this and other quotes is understandable and
cannot be taken at face value.

15

Charles Glick and Sheng-hwa/Hong, Swords_of Silence:
Lhinese Secret Societies(MNew York: lLieGraw-Hill Book Co..Inc.,
1947), p. 63.tells of the warning to the Triad- novice:

If anyone be so wicked as to break these laws may
he die by losing blood from the seven epenings, and
be drowned in the Great COcean and his body lost
forever. Hay the spirits of hls ancestors be
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cursed and damned, and may his descendents
exist in the deepest misery and want for a
thousand generations,
20. - o _ ‘ /
Chu, pp. 178ff and Gvermeyer, Thesis, pp. 250ff.

.21 : ‘ : ' L
‘George Hiles, "Vegetarian Sects", in The Chinese
Recorder, 3B(Jan., 1902), pp. 4-5 and Topley, p. 379.

22 0 s - |
“DeGroot, p. 201. ) i '

23

. Ibid., p. 203, ‘

24 i
Miles, p. 9 an exception.

25

Topiey, p. 375, DeGroot, p. 201; Miles, p. 5,
Yuji luramatsu, ¥Some Themes in Chinese Rebel Ideologles',in

‘Arthur Wright, Confucizan Persuasion(Stanford, Calif.: Stanford

University Press, 1969, p. 247, etates that the White Lotus had a.
Ymggstic cult of sexual intercourse", From its earilest days,
memnbers of the White Lotus had been indicted for sexual
promiscuity. Chih P'an reported that the soclety 'parle

- faussement de la conduittpure et ne mene qufune vie de

débauches". (Chapter 2, p. 33) Since the society-open its
membership to both men and women at a time when the establish--
ment dictated that men and women could not even stote their
clothes together in fhe same trunk or hang thelr clothes on -
the same hook [see R.H.Van Gulik,Bexual Life in Ancient China
(Leiden: E.J.Brill,1961)] when combined with meeting at night,

thelr actions were bound to lead to conjecture. This is not

to omit the possibillity of sexual activities being included in
the White Lotus ritual for the soclety's ideology and practises
discussed belaw show links with Tantra and Popular Tapisn,

both employed Sexual means to achleve theiry religious goals.

In addition sexual licence has often been a part of the

rractises of groumps believing in the imminence of the wmillannium..

26 :
Topley, p. 374 and Miles, pi- 3.

27
Lo Kuan -chung, San-kuo Chih Yen-i(An Exvlaination
of the Three Kingdoms).
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.28 ¢ 5 o . .

Shui~hu chuan{English title: All llen are Erothers),
. trans. Pearl 3, Buck, New York:John Day Co., 1968, f

: Wan-ming Hin-pien, pp. 196-197 cited in Chu, pp
115-116, ‘ ' ;
.- 30 .
PR Purcell, p. 273.
T3 o -
Chapter Two, p. 28,,above.
52 - .

o The exact meaning of this term is unclear. According
to Cheng Chen-to, Chung~kuo su-~wen hstieh-shih( Rking: Tso-chia
Publishing Co., 1957), 1,190 cited in Renneth Ch'en, Chinese
Transformation of Budddhism(Prnceton: Princeton University
Pressy 1973), p..252, pien 1s the characher meaning to chansge,
Therefore the term could describe Ychanging the style of the
sutras’ to be used in, popular lectures"”, On the other hand,
Chou Shao-liang, Tun-huang pilen-wen hui-lu{Shanghai, 1954), p, x
2nd Chou I-liang, Yei-chin nan-pei-chfao lun-chi(Peking, 1963),
pp. 381-383 cited in idem., suggests that Ymonks took hold of
some of the marvelous events or =episodes (shen-pien) in the
sutras, elaborated and embellished them,~and then used them,"

33
Kenneth Ch'en, Buddhism in China:4A Historical
Survey(Princeton: Princeton University Press, 1972), p. 288,

34
According to Jaroslav Prusek, "The Narrators of
Buddhist Scriptures andReiligious Tales in the Sung Period",
in Archiv “Orientalni, 10(1938), p. 378, the paoc chflin *in
pany respects are brt a ‘later development of plen-wen."

35 ,
In the case of the White Lotus Soclety; €his might
have also been a means by which the authors could escape
persecution.

36

According to Hajime Nakamura et al, eds., Ajl ukkoshi-
Chugoku Hen vol. 3, Gendal Chugoku No Sho Shukyo {minsnu %ﬁuﬁyo

No Keifu), 1dshioka Y.,”, = (Tokyo, 1974 ), p, 166 and
Prusek, p. 379, legehd asigns the authorshlp of this text to
the abbot of Shang T'len Chu monastery, the Chftan master
Ptu-ming. Historically, Chiang Chih-ch'1(1031-1104), an
officlal turned Ch'an monk, is thought to be the author.
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37 R \\\

‘ Chapter Two, p.'33.,above,_-

. 38 A S
' .Huang, chftan '3, p. 28 cited in Chu, p. 62

39 —_— .
. Pruselk, p..378.

- 4o, :
: Ioshioka P. 166..

41 ' ' ! !
For exariple. sone used historical themes.

lﬂ¥br a detalled dlscussion of the structure of the pao-
chfian, .8ee ‘L1 Shih-y#, Pao-chfian hsin-ge - Wen=hstleh. 1-;?;2%8tsung
k‘an,-noruh(Peking, 19577, P. 139, cited 1h O?ermeyer. ;
2?9._ : " - - | .

43

ene of the pao_ch#lan that Huang collected in 1833
called the Precious Dragon Flower Sutra Examined and Corrected
by the 0ld puddha in a sectlion called "Going East and YWest to .
Get Sutrzs" states:
The Venerable Buddha King (lao fo-wang) of the
Stone Buddha Village (Shih-fo chteng), personally
wvent to the Dragon Temple (the abode of lao-mu) and
took” as'sutra hack to the village. Huang, chilan 1, 7b
cited in OVErmeyer, Thesis, p. 167. There are other -
examples wlthin the White Lotus; ... - T'ang Salixerh
received a treasure book, see chapter two, P. 42 Likbwise,
the founder of the Celestial Masters, Chang Tao-ling,
recedved a book from a celestial being who styled himselr
the Secretary from under the Pillars, I,J.M. DeGroot,
"On the Origins of the Taoist Church", in Transactlions of

the Third Internationtl. Congress for the History of RHelligions
{Oxford: Clarendon Press, 1908), vol.2, p, 140.

Wl
Cited in Overmeyer, "Folk Buddhist Religion:
Creatlon and Bschatolozv in Heddeval China", in History of
Religions, 12(1072), "p. 57.

bs
Explainatlion of True Emptiness Preciogus Scrolfﬁ
(Hsiao-shih chen-k'ung pao-chflan) "pralses Amida and
proclaims the True Emptiness", Overmeyer, Thesis, pp. 213-214

»Hareafter rererred to as Overmeyer, Article,



']_" ff[o%ermﬁgerifArticlé.-p.747
- Chapter Two, .pp. -32-33,above.
8 -
" 'Chapter Two, pp.37fT, .gbot_’re; . ;
bg - -
‘Rs evident in the government persecutlion under the
Yilan, Hing and Ch'ing dynasties, 2md -Chih Pfan's attacks.
. : s
51 , | -

Tzu-chih t'ung=chien, 607, ch. 180, pp. 5632-5633, .

cited in Teng Ssu-yii,"A Political Interpretation of Chinese
Rebellions®, in Ching hue hs#ieh pao (Tsing Hua Journal of

o .., A L . Lo
Chuan 4 and 6‘ciped in Overmeyer, Thesis, p. 235. .

—

Chinese Studies), 3(1958), pp. 99-100.

52 - o ‘ . .
Cited in Overmeyer, Thesis, p. 145,

/

53 o | ; o o
For 4 descriptlon of this and others in the same
period see Chu, p. 37. |

Idem, Perhaps this group was active ewen earlier;
for the Wel Shu reports that in 515 a lahayana rebellion took
place in which 50,000 rebels were involved under the leadership
of 2 monX and nun.vwho, inspired by the Dasabhumika sutra, claimed
"a new Buddha has appeared in the world, old Mara wlll &e
eliminated". Z. Tsukamoto, Shina Bukkyoshil Kenkyu hokaagl-hen
(Tokyo, 1942}, p. 27k, See also Yuji Furamatsu, p. 246.

55 : .

For a detailed discussion of Empress Wi's activities
see‘b.P. Fitzgerald, The Empress Wu(Melbourne: F.W. Cheshire
for Australian National University, 1955), pp. 1I27f, Ch'en,
Buddhism in China , pp. 220-221 and the for the possible
Manichaean nuances,see E. Chavannes and P. Pelliot, Un Traité
ianichéen Retrouvé en Chine(Paris: Imprimerle Nationale, 1912
pp. 171-174, 7

56

S}mg Hin-ch'iu, ed., T'ang tédﬁ&ling chl, chtian
ila, k'al yyap 3, 1llmo., 17day, cited in Overmeyer, Thesis,
p. 9o.
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57 .

Ho&—lam Chan.‘"White Lotus-Laitreya Doctr*ne { - ¥ [ 

and Popular Uprisings ln Ming and Ch'ing China" “in
Sinologica, (Dec., 1968). P. 213.’-‘ ‘ :

: Vincent I C. Shih nSome Chinese Rebel Ideologies"
1n T'oung Pao. 44(1956). PPp. 188-189 Lo .

F'

s
' l7ChaPter¢TWQ§5p. 38$_abeve.v
. . 600 . I
-Ivid., 'pp. 38-39. . - €
61

_ Cited in Overmeyer, Article, b. 67. The use of this
colour scheme by another White Lotus group, the Eight Diagrams,
- 1s reported by DeGroot, p. 421, S
62
. 66~ 67.

63

Huang; chﬂan 3, p: 1l0a cited in Overmeye , Article, -

Topley, p. 371. ' ' ~

64
Ibid., p. 387.

65
Ibid., p. 372 - , .

66
Chan, p. 218.

67 - | |
. Huang, ch#ian 3, p. 18a clted in Overmeyer, Thesis,
p. 242,

68

Huang, chilan 2, pp. 10a-10b cited in Overtsyer,
Article, p. 65.

69
Hun-ytian hun-yang hsien-hsin chleh-ko sao-pel cited
in Chu, pp. 70-71. .
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Chﬂan 3,p10a cited 1n Overmoyer, Thesis, p. 24#

cited 1n~sm_n. p. | 1_89.“'

.- For a detailed discussion see Etiepne Lamo te.ff
iHistolre du Poud&hisme Indien: Des Origines a 1'Ere

(Louvain: Publications Universitaires et Instituf’Orientaliste, -

'1958),. pp..775-788; cf. E. Frauwallner, On the Date: of the @
" Buddhist. Haster of- the Law Vssubandhu(ﬂome' Is.k.E.O0., 1951).

. ?3 ) T : - . . T '- . ) . : .
Richard Robinson, The Puddhist Heligion(Belmont,
~.€alif.: Dickenson Publishing Co..'Inc;, 1970),p. 59.. '

o -

This discussion is taken from Matsumoto's Mirokw
Jodo Ron'revliewed by Noil Perl, in Bulletin &!Ecole Fran-
gaise.d 'Extréme-Orient, 11(1911), »p. HH1-BL6.

S
- Ibid., p. 447

76 , ' - ' .

- E. Zurcher, Buddhist Conquest of China, the Spread
and Adaption of Buddhism in Early Hedieval Chimna(leiden: E.J.
Brill, 1972}, p. 194, This is also in keeping with one of
Iaittreya, that of lnspirer of the Yogacara cutras,

77 L - -
Seng Yu, Hung-ming chi, Taisho, vol. 52, 9/57, cied
in Shih, p. 188,

78

Chten, Buddhism in China, p. 407

79

Tao Te Ching, chapter LXXX.

80
Taisho, vol.1ld#, p. 453 cited in Chan, pp. 212-2173,

81
Huang, ch#lan 2, p. 3a cited in Overmeyer, Article,
p. 56.

82
Huang, chflan 2, p: la; chitan 1, pp. 3b-48 in idem.

1



Here Overmeyer also cites Cheng Chen—to,vol 2, Dp. 314, who
- “says that in Yao shih pao chﬂan. dated 15#3..the ILao-mu myth
- is also mentioned o .

83
T In.this ggo chﬂan, the 01d Buddha is clearly olaced_ )
;-{below Lao—mu for in Huang, chtan 1,p. 13b cited in Guillaume
" Duristheime, “Some Religious Aspects of Secret Societies", in
. Jean Chesneaux, Pobular Movements and Secret Sociétles in
: Chi 1840~ (Stanford: Stanford University Press, 1972),
: 7, 1t is Iso-m who "gave him the order to harvest the
fruits of nirvana" ] .

- 84 - ‘ : o
_ ’ - In Chiu-k'u chung-hsiago ylleh-wang pao-chilan cited in
. Chu, p. 73, it is said that "Whether originally pale or female
makes no dlifference. They both received thelr original breath
from the Eternal Mether." '

85 L.
' Huang. ohﬂan 1, pp. la-2b cited in Overmeyer,
Article, pp. 59-60

P 86 -
Cited in Overmeyer,“Thesis, p. 204,

87 )

Li Shih-y8, Hsien-tai hua_peimi— mi tsung-chalio
(Contemporary Secret Religious Soclieties in North China)
(Chengtu, 1948), p. 47 cited in Dunstheimer, p. 27.

88 ’

Huang, chtlan 3, pp. 26a-26b cited in Overmeyer, Thesis,p.
C 214,

89 ' .
Luan-chuo chih 1896, chi#lan 18, pp. 28b-29a cited 1in

idem,

g0
Por example in Feng-shen yen-i(Jnvestiture of the Gods)
chapter 1, N#i-hua nlang-niang or Shang-ti shen-nil (Divine Woman,
God on High) decrees the end of the Shang dynasty and in
Shui-hu chiian, chapter 41, Sung Chiang, one of the heroes
receives book from Chiu-t'ien hsHlan-nll, the HMHysterlous Goddess
of the Nineth Heaven.

¥
91
David Crockett Graham, Song and Stories of the Ch'uan
lHiao, Smithsonian Institute liscenllaneous Collections 23,
no.l, (Wastington, D.C.: Smithsonian Institute, 1854), pp.72-73..




. 92 | '
S Wolfram Eberhard Local Cultures of South and East '
; China (Leiden- J Brill. 1968). PP. lﬁlu 1&4 :
_ 93 -
' Edvard’ Gonze, Thirty Years ‘of - Buddhist Studies,
Selected Essazg,(Oxford Bruno Cassirer Ltd., 1967), pp. 80—~ 81

9t ' | |

o Edward Conze, trans.. The Perfection of Wisdom 1n
Eipght Thousand ILines arxl lts Verse Summary (holinas " Four
Seasons Foundation, 1973), chapter 1, v. 15. . For a detailed
discussion of the feminine in this text see Joanna Rogers
Facy®s article "Perfection of Wisdom: Hother of All Buddhas",
presented at the American Academy of Religions conference in
Chicago, Fov., 1975. It 1is also significant to note that the
Prajnaparamita was traditionally preached on Vulture Peak,
which 1is where th® children of Iao-mu return and where her
palace is situated. Hsiao~shih shou-yuan hsing-chueh pao-
chuan (The Precious Scroll which Explains the Restoration of
Completeness and: the Perfecting of Enlightenment)’see ftn. 87,dmm;,

95

See. Chou I-liang, "Tantrism in China%, in Harvard
Journal of Asian Studies, 8 (1945), pp. 241-332; Ch'en,
. Buddhism in China, pp. 325-337.

96
Van Gulik, pp. 114, 238, 260, 340ff.

97 '

Fo-m is mentioned ten times in titles alone. Lao-
ez is also included in the title of certain texts, for example:
the Lao-mu Ching or lLao-nu jen (Taisho 559; hahallikaggr;p; ccha).

98
Jean Chesneaux, Secret Societles in China in the
Nineteenth and Twemtieth Centuries (Ann Arbor: University of
liichigan Press, 1971), p. 38.

99
Chapter two, p. 45,

100
DeGroot, p. 492; in this case the reference is to
bellief in the Unbegotten Father and Mother- the 0ld buddha
and lao-mu;: see also pp. 420, 470.
101 )

Ibid., p. 529; this is an area in which the Eight
Diagrams were active previously; see p, 420,



':-77~' 123: |

102 . o

-Ibid;,.p, 5#2; '

103
_ For a detailed discussion of the problem of

:'"religiouS“ and "philosophical” Taoism see Fung Yu-lan :
in Jan Yun-hua, "Problems of Tao and the Tao_Te Ching¥,in

. Numen, 22(1975); pp. 208-23%; H.G. Creel, What is Taoism? .

Other Studies in Chinese Cultural Histor (Chicago:
Universitg of Chicago Press, 1970,) pp.. 24ff; and Holmes = - .
Yelch, Taoism;the Parting or the ways(Boston. Beacon Press, 7
1965),. PP, 8sre. R

104

. . Unless otherwise 1ndicated D C. Lau's trans. ;
Tao Te Ching(Hamondsworth, Middlessex: Penguin Eooks, 174),
. 1s the edition used. . - ' ‘

105 : | . |
. The Complete Works of Chuang TzufHNew:s York: Columbia
University Press, 1968), trans. Burton Hatson,is the translation
used for all references to the Chuang-tzu. :

. 106 ' .

- The Book of Lieh Tzu(London: John Murray, 1960),
trans, A.C. Graham,is the translation used for all references
, to the Lieh-tzu,

107
Cf. Ellen Harie Chen, "Tao as the Great M ther and
Its Influence on hotherly Love", in History of Religions,
14(1974), pp. 51-64

108

The Way and its Power, a Study of the Tao Te Ching
and its Place in Chinese Thought{New YOrk: Grove Press, Inc.,
1958), trans. Arthur Waley, p. 86.

109
Ibid., p. 45.
. 110
See Welch, p. 15ff.
111,

For example, Hou Wal-lu's translation of the Tao
Te Ching, chapter Il cited by Joseph Needham, Science.and
C ization in China, vol. II, p. 110:
Thirty spokes combine to make a wheel;
When there was no private property carts were made
Clay is formed to make vessels; Tor use.




when there was. na prinate property vessels were made for use
, indows and doors go to make 2 house; :
., .When there was no private property houses were made ‘to use.
Thus having nrivate property leads to profit (li) (for the
- feudal lords). _ -
- But not having 1t leads to use (xggg) (for the people)

ki ‘.aum;mm..‘-m-uﬂ

LR

11z ' '
‘ " Tao,” the Great Illuminant Essavs fram Huai Nan Lzu o
(Nea York: Paragon Book Heprint Corp.. 1969). trans. Evan !Morgan o
is used for: all references to the Buai-rian-tzu. For further
discussion of the Taoist view of history see chapter one, pp.
11-12, above. ‘ ,

113 o
' Donald Holzman, La Vige et la Pénsee de Hi Ktans
. (I_eiden- E.J.Brill, 1957).

114
This discussion is taken from:

Anna Seidel, "The Image of the Perfect Ruler in Early Taoist
Iiessianism: Lao Tzu and Li Hung", in History of Religions,
9(1970), pp. 216-247% R.A. Stein, "Remarques sur les liouvements
du Taoisne Politico-Religieuz au Ile Sidcle Ap. J.-L. ¥, in
T'ouns Pao, 51(1964), pp. 8-10; and Howard S, Levy, "Yellow
Turban Religion and Rebellion at the End of the Han", in Journal
of the American Oriental Society, 76(1956), pp. 214—225,

YT W B PR L P A Y

115 . . '

The Yellow Turbans followed the teachings of Fuang-lao,
therefore Huang-ti1 as the ideal ruler armd Lao-tzu as both.his
advisor and as Buanz lLao ChUn were the lmportant figures. See
Anna Seidel, la Divinisatlion de lao Tseun dans le Taolsme des

Hans (Paris: Ecole Pranﬁaise d¥Extréme-Orient, 1969). Perhaps this
explains the lack of the active participation on the part of
Huang ILao Chiin in the activities of this group.

116
. This was thought of in terms of the descriptions in
the T'gi P'ing Ching, see Stein, p. 6 and Shih, p. 169.

In 6xder to achieve peace immediately, one needs only

to follow the tao of t'ien (heaven) amd ti (earth) with-

out discrepency. The YHan-ch'i (the primeval breath)

are three: the great yang, the great yin amd the harmony;

there are three physical forms: t'len, ti,and Jjen

(the titles taken by Chang and his brothers were Dukes

of Heaven, Earth, and Man}. . . . When the three

~ completely agree without discrepency ami all
share the same anxiety and form one famlily, there L

*Hereafter referred to as Seidel, Article.
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125

is no doubt that peace will. be achieved immediately

.\ and :the span Of ,1ife will be brolonged Tigly Ptinz ::_g,.‘

Chigg trans in hih, n. 166,

17 - ‘ | B | ' o
f Seidel ArticleL PP. 12271 and La Divinisation for
-translation and detailed discussion of the text. . . .

Seiael,'ﬂrticle. p. 225. P
.'119 , _ | .
Ibid., p. 228,
120
. Li Y#ian, the founder of the T'ang, may havye been
fulfilling these Taoist messianic hopes by the claims he
nade for the house of Li, see ibid., p. 284, It also

interesting to note the possible le aboringinal influences
mentioned in Xbid., p. 234,

121 . ‘ ‘ '
This 1s not unlike the relationship established
between Haitreya and the rightful ruler.

122
Healling was also practised by this group.

123
Stein, p. 6.

24 .
Seidel, Article, p. 237.

25
Ibid., p. 234.

126
Ivid., pp. 238-239.

127
Steln, p. 15.

128
Ibid., pp.r21ff.

139
Ibid., pp. 11, 15.
This conceptlion of ‘the sage seems in keeping with the views
held by Chang and also followed by numerous later rebels,see
Seidel, Article, p. 233.




126

30
;_Stein,.p. 10.
'“,131

Ibii.. p. 1o, Ehis. might indicate a relationshin
_ between Lao-mu and Hsi Wang-ml. : _

232 ‘ o
u Chu, p.-?2: ef, ﬂiles, pP. 7.
-”133 ‘ _ '
Chang Chung-yﬁan “Introduction ot Taolst Ioga"
Review of Religion, 20(1956), pr. 135.
134 .
, See Holmes VWelch, pp. 71-73; Chang Chung-y#ian,
pp. 131ff. -
135
Henri Haspero, Le Taoisme(Paris: Presses Universi-
taires de France, 1967), pp. 53, 86, 87.
136
Topley, D, 376: other possible Taoist influences, eg.
on the Eight Digrams are discussed by DeGroot, p. 155.
137

DeGroot, pp. 100ff, 78 etc. for discussion of the

_ treatment of the Taoist Church throughout the centuries.
¢ . .

138 '
Tu Wan-i, chapter two, pp. 34-35.
139
Chavannes and Pelliot, pp. 171~1174 while accepting
this dgke s

uggest that the introduction of Hanichaelsm may have
been earlier.

4

140
Chtlan 39, cited in ibid., pp. 174-175.

141

As the Jesuits later discovered, knowledge of
astronomy was a valuable asset in achleving a foothold in
China. Both Buddhists and Manichawan astronomers exerted a

great influence over the Chinese calendar of this period.
Ibid., pp. 182-201.
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o Tgto. fu ylan kual is ddted in the year 1013 and fo-
und- . in the Bibliotheque Hationale edition. #548. clted in
Ibid., v 176-177 .

143 | B
o . T'ou Yu, T'ung tien,'chapter Lo, fol. llvo. written
between 766 and 801, ¢tited in ibid., p. 1?8.

R Ri* I

" This event is descrlbed on the Karabalgasoun Stele
(ivid,, pp, 201-233; see also T.A.Bis 'sion, "Somg Records of
the lManichaeans in China', Chinese Recorder,(July, 1929), pp
421423 for a detailed descrippion). His conversion occurred
when he and hia mercenaries ocaubied Loyang after the death -
off their employer, the former emperor Hs#an-tsung,and of his
son,  During this stay, he came into contact with Hanichaean
monks, and when he returned to his kingdom he brought four
with him to establish their faith, Even the HNanichaean
patriarch in Babylon sent him monks and nuns to aid him in
his task. These tles between liesopotamia, Central Asid and
China remained strong and with the rise of the Abbasides,
¥anichaeans from the west found shelter in the east.

G

lks
Chavannes and Pelliot, p. 225.

146
Ch'uan T'ang Wen, chapter 727, cited in ibid., p.246.
Yet they did not lack property; see DeGroot, p. 60 and ChaVannes
and Pelliot, p. 258,

147 - :
Cited in Chavannes and Pelliot, pp. 255-256,.
148
ChHlan 54 cited in Overmeyer, Thesis, p. 151.
149 )
Chavannes and Pelliot, p, 284.
150

Ibid., p. 286,

1351 .
P, Pelliot, "Les Traditions Hanicheenes au Fou-
kien", in T'oung Pao, 5(1923), p. 194,
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Chavannes and Pelliot, p. 132:. ’

N e o | o - -

. 153 -

' For a description of - this group see Shih, pp. 1?4f
- Shih mentions that debateabout the possibllities of Pang I& -

" being Kanichaean. Chavannes ard sPelliot feel. that while there

practices in common the group is not Hanichaean; (p.312)

154 . . IV . . :
It wonld seem that the ruler -sent by/ﬁaitreya to
establish his reign of peace had become manifest as Han, P
the Major King of Light and in Han Lin-erh as the Minor
King of L%ght, see chapter two, p. 41.

155 ’ _
Chavannes and Pelliot, p. 318.

156 .

This is.partlicularily evident in the similarities
between the sect described by Miles and the White LotusSociety
see chapter twd, n. 26, In addition both the White LOtus and
the Manichaeans were active in the area around Fukien.

157 '
In Chung-hst chi-shih, chuan 2, p. 16b, cited 1n
Chu, p. 25. '
158 ' '
Chapter One, p. 4 and chapter two, p. 39 yakocx -
159

A.V. ¥Willlams Jackson, Besearches in Manichaeism
{New York:AMS Press Inc., 1965), p. 3.

160 : :
Hans Jonas, The Gnostic Beligion(Beacon Hill, Boston,
Seacon Hill Press, 1958), p. 207. :

1A1
Ivid.. p. 208

1A2
Chavannes and Pelliot, pp. 7-8.

163
Ibid., p. 5.

164
Ibid., p. 13.
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Herbert Giles,‘Confucianism and Its Rivals(Loriddn: Constableg
Co,, Ltd., 1926), 196 compares the ending of this text
‘to that of the Diamond Sutra:
When the Buddha hed delievered this sutra, all the
monks and nuns, lay-brothers and lay sisters, to- g
gether with all_the'devas and demons. in the universe, -
having heard the Buddha'’s words, rejoiced with one
accord, accepting them with faith, proceeded to put -
- them into practice, - Diamond Butra

Then all the members of the great assembly, having heard

this sutra, accepted it with faith and rejoleing,
proceeded to put it into practice, - Manlchaean
Treatise : .

Chavannes ard Pelliot, p. 14.

166
. Ibid., p. 37.

167 '

G, Haloun ard W.B. Henning, "Compendium of the
Doctrines add Styles of the Teaching of Hani, the Buddha of
Light", Asia Major, n.s. 3(1952), pp. 192-193.

168 .
Chavannes and Pelliot, p. 142.

169
A phrase used to describe the Buddha,

170
Some feel that the two texts gailned admittance into
the Tao Tsagg through bribery. In addition,in a Taoist text
of the Sung dynasty, Yu lung ch'uan, listialong with a legendary
blography of Iao-tzu, eighty-six heretical sects, and the fiftiehh
is Manichaeism. Ibid., pp. 290-291,

171 .
For the Iranian influences on Flaltreya see:
Jean Przyluskl, "Un Dieu Iranien dans 1'Inde¥, in Rocznik
Or jentalisty, 7(1930), pp. 1-9; Jean Filliozat, "Haltreya
1'Tnvamcu®, in Journal Asiatique, 23(1950) pp. 145-149..
W. Bauch, "Ibitreya dtaprés les Sources Seérinde™, in Revue
de lHistoire des Relipgions, 132(1946), makes &£hés’ point

by showing the interactlion of laitreyan beliefs with those
of the Manichaeans, For example: "Cela n'emp&che pas que
Hani soit appelé en mlme temps le cingdéme dhyani-buddha,
dont Maitreya est une éﬁanation, et que, dans le fameux
tralté manichéien de Touen houang. . . on volt Halitreya
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etAfusionner en 'une seule personnalite¥p. 77. Also on
p. 78, "8ans aucun doute, 1l s'agif ici {in an Uigurian
fragment) d'ume grande synthése ou, & la fois le ‘Kithras

invictus', Hésus rils de Dieu et *Haltreya ajita' fusion-
hent,® :

. . /- - . X -
Robinson alio mentions the llanichaeans adopting this composite
"saviour (p. 60) as well as laitreya and other Buddha's assuning

the role as gods of. light which would make such a fusion
possible, (pp. 59-60)

172 ' ' :

- For a detailed discussion of Buddiism and Gnostic-
ism see E. Conze, "Buddhism and Gnosticism", in The Origins
of Gnosticism, Colloquium of lMessina, 13-18 April, 1966
{leiden: E.J.Brill, 1967), pp. 651-667. '

173
- This discussion is taken from the transliations of
the Erh Tsung Ching (Sutra of Two Princlples) and San Chi Ching

(Sutra of Three Periods) as translated and annotated by
Chavannes and Pelliot.
Also: Jackson, Researches in lManichaeism,
Jonag, The Gnostic Religion.’
Bission,"Manichaeans in China". _
F.C. Buritt, The Relighon of the lanichees(Cambridge: .
University Press; 1925).
Geo Widengren, Mani‘and Manichaeism (Londoh: Weilden-
field and Nicolson, 1965). '
H.,-C, Puech, Le lianichdisme: Son Fondateur- Sa Doctrine
{(Paris: Civilisation du Sud, S.A.E.P., 1949).
Duncan Greenless, The Gospel of the Prophet Fani
(Adyar, Madras: Theosophical Publishing House, 1956).

174

See abhove,

175
See abovg,p. 80.

176
The Precious Scroll of the Most Holy Savior
Maltreya (Ta sheng ml lo fo hua ke pao chuan), ctted in
Overmeyer, Thesis, p. 164, states: "... all living were
confused and lost 1in the red dust...."

177
: It 1s significant to note that lLao-mu's children
are "surrounded by light" and then "lost in the red dust®.
See above, p. 80 and Overmeyer, Thesls, p. 164,

178

Kephadia the Sage, 146: 9-14 1in Greenless, pp. 2358 <3y,

*y



L . - . - R . . h ‘ 131 .
) . , 7 .
179 . S Y .
. Kephalaif the Sage, 147: 10-17, in Ibid;g?p. 259,
_ ‘180 ‘ |
pp- 83-814'"

181

Turfan Pahlavi Fragment S. 9, c¢ited in Jackson,

Turfan Pahlavi Fragment S. 7, in Ibid., p, 132.

182 .
British luseum Chinese Hymns, 232-234, cited in
Greenless, pp. 254~255, ‘

183
Jonas, pp. 233-235; Puech, p. 77.

184 '
Haloun and Herning, pp. 201-202,
185
It is significant to note that the Chinese liani-
chaeans of an earlier period ate leaks and on;bns. Then, .
later, like the Taoists and Buddhists, they were forbidden to

eat strong-smelling vegetables, For a full discussion see
Chavannes and Pelliot, pp. 226-238.

»
186 '
See Ch'en, Chinese Transformation, pp. 283ff for
a detaliled discussion of vegetarlanism among these assoclations.

187
Ibid., pp. 288ff.

188
Cited in Chu, p. 72. Also the lManichaeans may
have been influencial in the adoption of white clothing by
the White Lotus, although white is considered to be the colonr
of Maitreva. HHoreover, the idea of the eventual triumph of
the White Snn fteelf mav he a Mantchorqn cntribution,
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Throughout their history. the Chinese have shown a
‘-penchant for forming a wide variety of associations.; !hereasr
;some of these associations gained official recognitiou. |
; others suffered the rull brunt of government persecution..‘. .
Hhile the thrust of a number of these persecuted groups
was political. many were: motivated by religious concerns.‘

" The White Cloud Society (Pai—yﬂn hui) is ah example of‘the'

.latter.z Establis ed during the same period as the white -
Lotus Society, this society.‘too. under the leadership of laf- s
) men, practised vegetarienism aud public evangelism,-and‘made
use of the vernacular and its popular-stjles in the composi-
tion of their devotiopal and Aotrinal works. Likewise, its
founder was within the orthodox lineage, having also studied
undér a Ch'an master. Yet, while both societies,developed
within the early tradltion of devotionel lay associations,

the WhiteFCIOud Societ; lacked the syncretism of the White
Lotus Society and euforced cellibacy among its members, In
addition, the doctrines of Lao-mu anpd Haitre&a did not en-
croach upon the White Cloud Society's Tt!ien-t'al and Ch'an
bellefs, However, but for a period in the relgn of Jen-tsungi
when the Whlte Lotus to6-gained a brief resplte, the White '
Cloud were subject to antagonism on the part of the establish-
ﬁent} Chih P'an described them as bandits;'their founder
sufrered banishment ard in 1370 the sect was banned. In
spite of thelr orthodoxy and the fact that they were never
reported to have been involved in millenarian activities,

{(perhaps because they lacked beliefs concerning Lao-mu and



Maitreya), this sect continually sufrered the same treatment |

'as the White Lotus.3_

During the- Hing. there appeared another sect also

: 4
dominated by religious/concerns which received similar

,treatment | The Lo. sect worshipped the Old Patriarch who

has soared upward its founder who, while he too was within -
'the orthodox Ch'an 1ineage. later became a saving bodhisattvsr
",whoserrole was not unlike that of Lao-mu. Along with the
White Lotus;sthe White Cloud ard others, thishgroup_was
fincluded in the Ch{ing faw agalnst Heresies and Sects.5 Here,
those who activeiy proslytized-the Lo Society's-beliers'were
condermned to government slavery and those who merely belleved
were subJect to perpetual exile 1n remote border countries
This soclety in its popular nature, and many:or its practices
and beliefs had mich in common with the White Lotus. 1In
fact, during its early period, the only example of thls groupt's

- : 6
active involvement in revolutionary activities had strong

millenarlan overtones._extremeiy reminiscent of the Whlte Lotus.

Conducted under the 1eadership of a medium, who claimed to be

Lao ¥kuan nung (Mother of the Iao kuan - the Lo Spclety),

was lnspired by the promise of Maltreya's comling. In addition,
at the same tlme, 1ts texts included bellefs in the Native Lard,

albeit without Lao-mu. Later, however, a reform took place

and the society came out qulte strongly agalnst the White Lotus.

Members of the White Lotus rellgion go to hell
and suffer all the pains of birth and death.
They are caught on the wheel of rebirth and
never firmd release, The White Lotus confusss

REC. T
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the people, 1s greédy for money and.breaks
.- the laws of the land. It gets a griB on the
peonle anﬂ does great harm to many.-‘t

Though both these societies were classified with

. 'fthe White Lotus and ‘seemed to ‘be similar to this society

‘fin many resuects, there is one major difference. that is,

e but for one exception which may have been due to the influ-

-ence of White Lotus ideology. neither group was involved An
millenarian activities. The White Lotus Society. by exnress—
ing its religiosity in millenarian undertakings. demonstrated
that it was different from most Chinese societies.8

| The development of a millenarian cosmos entailed a
radioal reworking of i1deas proper to the Chinese Buddhism
in which the White Lotus Society developed. Thus, the role
of Maltreya, as the Buddha—to-be. was glven greater emphasis
snd the place of the femlnine in the form of Lao-mu becane
an important component in the salvation drama. Also the
time 1n which thils drama unfolded was transformed, and what
for many would involve eons, for the sectarians was measured
in mexely years. Thls metamorphosis transplred in a cocoon
spun with Buddhlst, Tablst_.and Manichaean strands. From it
emarged an ldeology with a view of salvation which is truly
millenarian.

The millenarian nature of this ideoclogy may be seen
by its close approximation to the criteria set forth by Cohn.
Cohn's first criterion is that salvation must be open to the
rfalthful as a group. It is quite evident that the members

of the WUhite Lotus Soclety, Lao-mu's children, would be the
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;obje;ct'of'her'salvation; However. it'was“their ddtj'to
fooen the doors of salvation to everyone so that all might _
s-become aware of Lao—mu's love for her children. _ Therefore;

the members were actively 1nvolved 1n public evangellsm and

‘composing and distributing their texts. Slnce membership

fl_in the society was the only visible sign of awareness of

Ve I
Lao mu's 1ove. 1t was necessary that admittance to the society

be of easy access. “When a new member wished to Join the -
society, all that was required was that he or she be prepared
to abstein from wine, become a vegetarian and participate in

the rituals of the society. Then, uponkshoning his or her
sincerity, she or he was recommended by a nember to the 1eaﬁer,
who, through divine inspiration, allowed him or her to pay the
necessary membership fee. Thus, &1l who sincerely bellieved,

as members of the White Lotus, coulq/perticipate in this millen-
arian salvatlon.

Secondly, salvation must occur on earth. In the case
of the White Lotus, the salvation drama unfolded in China.
There, the home of Leo—mu's children, Mailtreya would come to
establish nis kingdom of peace on earth,land there the battle
between the forces of right (the White Lotus)} and those who
did not believe, would take place. Then, victorlious, the
White Lotus would wiltness the legitimate emperor assume the
Chinese throne9 and the soclety would participate in the
earthly paradise which would materilalize.

Thirdly, the soclety must be\lnspired by the knowledge

that salvatlon is imminent. The White Lotus knew that Maitreya
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.wﬁas eboﬁt;to arri#e'for‘tﬁebdisoensation oftSakyamuni‘ﬁaé }'
"at an end and the deterioration ‘of the quality of life which
marked that time was evident tc all ' Soon the Tule of
Mﬁitreya would be eStablished The Society had been waiting
.'.in readiness for what mist be done; now they would act

Fourthly, through its actions, the world must be
totally transtormed .Iq‘support ?f ﬁaitreya, the society f
_ would.destroy-all that was knoﬁn before. Now, with the coning
' of the new age, men and women wWould live longer, there would
te ﬁeece and ail.ﬁumanityis needs would be satisfied without
effort. 014 categoties would no 1ongef apply. even time
classifications would be radically altered.

Finally, while the White Lotus was miiltantly involved
in bringing about the new age, it must be through the medie-
tlon o} supernatural belngs that this age would be achieved;
Iao-m1, because of her compassion for her children, would
establlish the new age and make thelr salvation possible. She
would send Maltreya to earth to liberate her children. In
this endeavour, he would be alded by the leaders of the soclety
who maintaln a special relationship with the divine. In thils
way, the members of the Whlte Lotus knew that thelr activities
were dlivinely inspired end, therefore, were bound to succeed.
While the question of what might have been is difficult to
declde, it seems reasonable to assume that without belief in
Maitreya and Lao-mu and their participation in the culmination
of world history, the White Lotus would not have been millen-

arianlx\active.
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o -In conélu91oﬁ; it is only natural that a sect such as - e
'ﬁhé White Lotus should often find 1tself 1nvolved in the act if
“of establishing the millennium N The very belief in 1ts o
_*mminence implies that believers would always be in a constant
state of/readiness and preparation. - But\more-importantly,
_exvectations of this nature would always be on hand to
' supnort claims that the millerarian event was actually begin-
ning. ‘Since each memher's salvation was 1nt;mately connected .
with his or her'participation 1h that event, every apparenﬁ |

Maitreya was quick to find a following.

e ———— e
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-._‘?optnétes

.i'

R Las Angele3° University of California Press, 1076)

2. o : : _
" For a description see Daniel Overmeyer's thesis,

See C.K. Yang, Relizion in Chinese Societv ( efkeley,

"Folk‘Buddhist Sects: A Structure in the History of Chinesé

Religions®, Ph,D™Thicago, 1971, pp. 173-176.and P. Pelliot,
"Tes Secte du Lotus Blanc et la Secte du Nuage 3lanc®, in-
Bulletin de l'Ecole Frangaise d‘Extf%me*Orient ll (1903),
Bllff

See Chapter Two, p.37; note the same description
applied to the White Cloud, White Lotus and lanichaeans,

L

For a description of the Lo Society see J,J.H.
DeGroot Sectarianism and Relliglous Persecution .in China
(Tatpei, Talwan: Literature House Ltd., 1963), Chapter VII
and Overmeyer, Thesis, pp. 176-198.

For the part related to the White Lotus and White

bp.

is

Cloud Socleties see DeGroot, p. 137, and for the Lo Soclety

see DeGroot, pp. 146-147,
6

) To rescue one of thelr leaders; see Overneyer,
Thesls, pp. 190-193 for a description of the Trevolt.

7
Huang Yu-plen, Pl'o-hsieh hsiang-pien (Detailed

Refutation of Heresies), chuan 2, p. 72, in Ibid.,, p. 194.

8
One may go so far as to say that the only other
socliety of thls kiml 1s the T'al-ping.

9
Elther Maltreya, thelr leader or perhaps the
descendent of the previous dynasty.
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