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Preface

What distinguishes Bengal Hinduism from that of the rest of
India is the greater emphasis it places on the Mother-{oddeas
goncept and the distinet cult that hes grown sround it, In

the religious history of India ¢one finds how the Mother-Goddess
gult has developed side by side with meny other cults and

r@py phare has been a mutual give and take smongst the different
‘form; of worship end the different cults. Yet it cannot be
denied that the way this particular cult has grown and natured
xn-ﬁengal i3 unique, From the 18th century onward a new
reiigious milieu had been created by the songs and hymhs of
Ramprasad. Remekrishna Paremahamea, the priest and mystio in
the Kall temple in Dakgine?har near Calcutta founded the
basis of new vorld—religion through his communion with the
Goddess Kalls his massage was taken far emd wide by his beloved
diseciple 3wam$ Vivekananda, And in our own generation Sri
Aurobindo geve a profound philosophical orientation o the
coneept of the Mother-Goddess and prophecied the coming of =
newv aée,_a new generation, the coming of the Supefman. And
finaliy the role this concept played in the 19th century

asgial revivalism and rensissance, the upsurge of the patriotic
feeling and the “482% fur independence, all these has been

i



ii

disecussed in this thesie.

A subject of this nature requires a much longer time
than was actually given, Hence Jjustice could not be done to
it, However we would be satisfied if it could be an opsning
to the understanding of the vast sccpe of the concept of
the Hother~Goddess.

I should like to express my sincere gratitude to
Prof. Pr. J.G.Arapura for his guidance and timely encouragements
in this present work.

Thanks esre due to Dr, Paul Younger for his advice
and fruitful discussions at various stages of this work,

Thenks are due to the Chazirman of the Department
of Religion for various fecilities provided for studies.

' | To thse McMaster University I owe indebtedness for
the Award cf the Graduate Teaching Fellowship.

And last but not least, my thanks go out to my
friends and colleagues Don Schultz, his wife Juanita, Peter
Hoerdern and Angella Fletcher, who inspite of their heavy
gssignments vent most patiently through my thesis, making
the necessary changes and corrections in the language,

Hay the Goddess Mshavidya be propitious to all.

. b - s
Sarvamafigalye 8iva sarvarthasadhike
3 PR~
Seragye tryambeke Gouri Narayagi namoastu te,

September 1968
Mchiaster University, Hamilton.
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The Role of the Mother-~(oddess Cult
in the Religious Consciousness of

Bengal.

This paper will attempt to show the origin, nature and
conceptual development of the Mother cult. As the title
indicates, the field of this study centres itself around
Bengal. Jince it is not always possible to confine the
materisl to single space-time unit, it has become necessary
to cover a wider field extending beyond Bengal and India
irnto a time expanse that treats pre-history and history to
the vrresent century.

As one studies and analyses the socio-religious
culis that are still extant while some others that are the
distorted end mutilated versions of the original form, two
characteristics invariably present themselves. One is the
dominant strain of the cult and the other is the way in which
it is being shaped and reshaped, It is cast and moulded by
mul tifarious subordinate strains which came from diverse
sources, giving the cult different characteristics in different
ages, among different people,‘throughout different con%inenta.
The umother-goddess cult, which is the eubjeét of this paper,

is perhaps the best example of this tendency.

The cult of the mother-goddess is a very ancient

phenomenon in man's gpiritual experience. The great mother,

.
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who is the central figure in this cult, has been explained

and worshipped in forms and manners which are bewilderingly
diverse in different parts of the world. This diversity in the
cult of the . mother-goddess is due to the different psychologicsl
ané sociclogicsl maeke up of the different people. This, then,
eontiﬁuﬁea the subordinate strain mentiomed above, The

process of assimilation, ebsorption and growth continues

thr@ugh c@nturieS'until it becomes difficult to distingulsh

the eusontial Trom the contingent; the original from the
borrousd, she besic from the superfluous.

In Iadia one finds Uma, who is the Mountain Coddess,
fdentificd aloo as Girlja, as well as Parvatl; ome finds Satl
tho daughter of Dakga, again presenting herself as Daéamahﬁvidyﬁ
(the teanfold great knowledge). In fifty-one different plsces
i India known as Pijhas, legend says there are fifty-one
rusing Jeities where the mutilated body of the Goddess Satl
hed been thrown. Candi, who is the demon killer, is also
Durga,{the one who is difficult to obtain). 3he is again
Abhaye, (%the Tearless one), who comsols one in sorrow and
dlstress. she also exists as Sarvamafigela who brings sll
fortune and happiness. Kall or Kalika is the prime deity in
the wother cult and is identified with various other goddesses
who are mentionsed in the Puranas and the Tentras. Some other

mend festations of the same goddesa are Manasa, éitala, Saghi,



Serasvati, Lekgmi, Jagaddhaty, Annapurpa and VasantI,

Despits this pluralistic manifestation of the deity,
the notion about the goddess is rather monistic and this—is
rethermenistie and this is supported by scripture, In Devie
Mahatuyau one finds the Goddess Candi speaking about Herself
in the following uanner:

ghe is eternal having the universe as Her form.

All these worlds are Her manifestation. Even so She is incar-
nating in manifold ways., Hear it from me,"

This monistic concept is the usual concept of the
philosopher and the mystic but the historian's concept is
quite different., Hence where a.mystic discovers a single and
uni tarian principle behing all the diversity and multiplicity
of the worlid, the historian's analytic mind finde there
diverse and sundry streams that feed into this one wider
principle., The approach in this paper then would be partly
that of the historian and partly that of the philosopher with
& view on the one hand to examine the main sources of the
no ther-m ddess ocult and to attempt an eiplanation of these

from & higher plasne of unity.

1. Hityaiva o8 jaganmurtistay® saryamidem tatam
Teth¥®pi tat sanutpasttirbahudhZ sruyatlsm mama
DevEn¥Em kEBryasidhyBtaham¥Bvirbhavatisayad®
Utpannetl tad¥loke sa nity®pyabhidhyate. DevI-NEhZimyim, 1-~47.



~Although mother worship is found in cfher parts of India, it
is nowhere found with such an all pervading influence as in
Bengal. One reason for this phenomenon could be that from
ancient time Dengal had been ruled according to a matriarchal
form of society. This was probebly the Characteristic of

she pre-vedic soclely of India alse, although the extenti of
Aryan influence in Bengal may not have been very great.

ithere are however, other reasons for this phenomenon. In

the history of the religious consciousness of man cerfain social
feciors acquire deeper values than others, which in the
course of time, become sacred.

The fire worship amongst the Aryans ﬁay be taken aas
an example. It is hard to determine whether fire was venerated
because the Aryans came from a cold country or because
building and maintaining & {ire was so difficult that a
cerviain sanctilfy grew around fire. It became sacred and holy
and subtle mysitical significances were read into fire which
wos finally deified. For some particular reason in the non-Vedic
gociety of India; the mother held a central position. This
might be because the relationship in marriage was notv very
strictly held; a0 that a child's paternity was difficult te
discern; this would cause the children naturally to =ssocizte

and %o slevate the mother. The other reason could be that the
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noen=iyryan soclety was mainly agrasrian snd the sgricultural
operstions were carried on by the women. Sowing, reaping and
harvesting gave them importance within the social structure
which later geined a secred value and gave rise to the culi of
the mother worship. This monopely ¢f women in agriculiture was
found nei only in India but was & common éature in ancient
society. As Briffault puts it in his book;
®The sole form of wealth and power to produce, and

the advantage in such power is in favour of the women, for in
primitive society women are the chief producers. This power
ie sssociated with agriculture wvhich appertains to women,
for the preoduciiveness of the hunter can never go beyond
hend So moubh, ™t

| ihese are, however, all non-religious causes assigned
to reiigious phenomenon. But purely religious causes behind
the mothar'worship cult are not difficult to adduce.

in the dominant trend of Indian metaphysicel thinking

the Ultimate reality is the cause of a2ll causes. In other
words, 1t is the rrime cause who is Svayambhu (causa sui)
and Svaprakiéa or Svayamprakzéa (Self revealing). It has
also been imagined as the Eternal men, and at the same time
spoken ‘Gf as the Eternal woman (Tvam Strl Tvam Puruaé).
Likewiss this reality, which is again spoken of as Deva,

comes from the root Div meaning 'to shine'. Hence the supreme

1. Briffault, lother, New York, 1963, p. 96.
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light, which in i1ts Strsnscendeni aspect is éne, becomss two
for the snke of oreation. This i3 a nrocess of autofission
by which both the fﬁther principle and the mother prineciple
geusnote from the First principle. It would net be out of
place {o discuss briefly the Vedic notion of creation, which:
would help us to understand more cléarly the concept of Devi
0r tha fenale deitg.l

g :Creation in Indian thinking has been understood at twe
levels, the psychological and physiological, the mental and
the materizl. The first is the Manasl srs$i and the second
is ﬁhé Malthuna sysjl. Each creation invelves the pardicipation
of twe parents. On the Fhysical plane the pits and the mate is
represented by Jyeva-Pythivi. This is the maithuna systi in
which the bisexusl union is an essential principle. On the
mentallplan& of creation, the two parents are Svayambhu and
Virsij, the Meha Deva and the Mahl MEiZ wvhe in Her great womb
receives the sced of creation from the opposite principle. As
the Gita says: ‘

*in the vastness of my Hature i place the sesed of

thiags tg ceme; and from this union comes the birth of all
beings. "~

$nhe has been imsgined as the primeval derkness or

€A

1. of. V.S.lgrawal's ennotated edition of Devl MEhAtmyam, p. 3~4.

2. Bhagavaet gite 1413,



or night in the Pg Veda. While in the Ratri Sukta she hea bzen
mentioned as the creative Mother vho exposes Herself every
day in the form of the congcioua world, She is the subtratum
of creation, the eternal womb and the source of all mauif@ﬁtatian.l
In Rg Veda Ratri (night) has been conceived as the Mother and
Samudra (the ocean), Her eternal womb.2 From Her womb is
produced the Sambatsara, which is the span of time or Kalz
which again means darkness.- And kala is the essence of ¥Kzi¥.
the dark Mother or the Sapphire Goddess, who becomes the
principle deity in Tantra,

Thus after having traced the history of the Mother cull

we shall try to show its impact on the religioua, culfural

and socio-political pattern of Bengal.

l. Rz Veda, 10: 1273 l=8.
2 Igidp 10: 125-7.
3e Ibid, 10:; 190,




CHAPTER IX
The Hother-(foddess cult in Religious History



CHAPTER TWO

It is more or less an accepted fact that the history of India
begins with the Indus Valley Civilization, which is considered

1 the site

to be pre-Aryan and is 7 xed at around 2500-1500 B,C.
of this civilization is 3ind and Punjab extending towards
Beluchistan, Much excavation has been done in and around the
Indus Valley at Harappa, Mchenjodaro and Chanhudaro. This
excavation has turned up a number. of terracotta femzle
figurines which indicate the provaloﬁoe of some kind of
goddesse cult which is generally known as Harappa culture.

The figures are nude except for a short skirt round their
loins secured by & girdle. What leads to the conjecture of
their being worshipped is that a few of the astatuettes were
found smoked stained., This feature might be due to the fact
that 1anpa'and incense were in use for the worahip.2 In
support of this theory Mackay refers to figurines of similar
types found in Syriza and the Eastern Mediterranean, The
figurines are mostly painted red to enhance their life-giving

property, which is done even today with a paste of vermilion

and oil, This vermilion is a necessary article (Upacara) in

1, Stuart Piggott, Prehistoric India, ch. V, p. 146.

2. HQCR&}', E.J. ]
1937, p. 260.




Hindu worship and its use was currsnt in yre~historic tinmes
in scnient Egypt, Mesopotamia, and nalta.l

Male figures were also excavated in these sites. One
of them from Mohenjodaro is of particular interest, and is
contained in a well known cured seal. It is depicted as a
three faced male figure.in a sitting position so that 1%
resembles the yogic posture. It has its heels conjoined,
hands out-stretched and bangled. On the chest is = triangular
naéklace, resembling the figurines from Kulli and Zheb in
Beluchistan., A pair of horns projects from the head with a
tall head dress between them. At the end of the waist band
there is a projection which might be the phallus. The figure
hag three faces, one in front, and the other two in profile
with four animels on the sides. An elephant and a tiger are
on the right. A rhinoceros and a buffalo are on the left.
There are 2lso two deer carved in the dias upon which the
figure sets, Such a fugure with 21l its symbolism depicts the
Hindu God éiva in His Pa;upati agpect, 1.e., the lLord of the
animalaﬂ Siva i8 also the prince of Yoga.z

In addition to these seals =nd figures conical stone
piéaes,}atqne :ings,.and'circulaf piecea'of_eﬁqne with deep

' L]
indentations were discovered. In the light of the Siva figure

l. Burnton and Caton Thomson, The Badarian Civilization.
1328, p. 29, .

2+ Fhe Culbural Heritage of India, Voll, I, p, 122.
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frow Mohenjodaro, Marshall interpreted these conicsl stone
pieces as fertility charms and the stone rings ss their female
counterpart (the wvulva)., However not all of the stonaes
discovered in the Indus Valley were used for the purpose of
worship nor were the symbols of gods or goddesses., 3ome of
these stones might have baén used for constructional

purpésae. But that some of them had worship value can not

be fotally ruled out, particularly on the ground of archaeo~
logical findings from excavations made in certain paris of
north India, Such Tindings have taken places at Taxila, Kosam
{(Kossubi), which is situated near modern Allahabad, Rajghat
and Patna, Apart from certain very minor differences among
these findings there is a great deal of similarity. All of
these pieces arse of soft stone or sand stone, circular in
shane with a hole or an indentation in thelr centres. Engraved
on them are nude female figurines with a herbsl design. A
finding like this in a villege called Hathial near Taxila

has been described by Marshell in the following manner:

"It 15 of polished sand stone, 3% 4in diameter,
adorned on the upper surface with concentric band of croas
end ceble patterns and with four nude female figures
alternating with hiney suckle designs engraved in relief round
the central hole."

Of particular interest in this connection is the

discovery of &« rectangular terracotta sesl in Harappe, upon



http:e1t1.P�1.~l.J1
http:aurft:.ca
http:diamet.er
http:find.in.gs

which 42 engraved an upturned rude Temele flgurine with legs
stretched apert and a treegprojecting out of the wvulva, And like
the hands of the éiva figuta found in %the Mohenjoedare
excavabion, her srms are alse stretched far and wide, With
thig oounld be oombared another finding, It 1o thet of a female
figﬁriﬁe of = much later date during the CGupita dynesaty which
hed heen discovered during an exeavation in a village neor
Mlehabads The hands and legs 9f the figurine are aimil-rly
stratohed wide apnrt, butiinatﬂad.ef tha tree issuing forth
ffdm the wlva, = lotus is depictéd with its stalk iassuing
forth from her shoulder.l Inspite of this minor differanne
the inner significence is clear, Both of them represent the
fartility cult end stend as goddesses of fersility. How this
fartility cult flourished in Bemgal will be treated later of
goma length, but for the yresent a reference should be made
:romvthe nevi WShEtmyam (Glorificetion of the Mother-Coddess)
vhere the goddess speaks sbout herself in the following words:
"% that time, O gods, I shall support the whole world
with’ life sustaining vegetables, borm out of my own body, until
the rains se§ in again, Then I shall be famed on earth os
Sekambhari, "< . o

. From this stendvoint, the female figurines point to

1o J.8,Benerice. xgnggnsggng (ﬂengali). Caloutta, 1960, p. 220.

2, laboahamakhilam 1 kamahmadah&aan&dbnnvmih
harjwyami sursh akeiravgstrab oremidhnrakaih
Sskanbhariti vikhyati tadd yaayanyaﬁan bhuvie
g Devi MEhAtmyem, 11:45.
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sowd Iurk ol Mother worshiy, Therefore the cleims made ahous
the Indus Valley figurines would not be unjustifieda

It shculd therefare be admitted that the root of the
Hothsr worshiz in both figure and symbol has 1ts beginnings
in pre-historid¢ India from the sulture of Mohenjodaro,

- Marapps, and Chanhudaro.

- Tha ancient culit of the Hether worship; hewever, is
not the vroperty of the religieue history of Indie slone *ui
of mnny other nations, HRende James says:

"Behind this phallic culi lay the mystery of birih and
the predominsnce of the female statuvettes over mele figurss
in the easrliest leovels of all culdures im which they occcur
in the Ancient Last, from the Indus Valley to the Mediterra-
nemny suggesty that sttention ot firet was concentrated on the
feminine and maternal aapee of the process of generation,
whether or not its divine personification (wh gn i5 occured)
was a-virgin or aothov~¢uddasa or goddesses.”™

» Moreover the mother goddess in most cases was the
ogripAgoddasa (ohthonicAdeit;) who was associated not merely
wvith the aystery of birth but the continuity of the human race,
end the fertility of land and animal in #11 its forms and
phases; But with the growth of husbandry and domesticationm
of animels, importance of the mele became more prominent
»oeatue; with the discovery of the imporitant role he plays
1n_procreation. But his position for all practical purpose

3 . s B | - A S : 4
remainsd mwore or iess secondary. The mother goddess was

prov4d96 with 2 male partner end his role was o3 a begetter

il

.

1. E;E;James; The Cult of the?nbther~ﬂoddggg.rLondon. 1959, p. 36.
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with & relaticnship to the goddess as = son or a servant,

In the Tigris Buphrates Valley the earth goddess was
fhe generative power ruling over the vyvle of nature and
periodically restoring life after the blight of winter and
the drought of summer., Therefore, she is known by many names.
Por instance in the Sumeriasn myth the Fother of the land was
Ninsikil la the pure 1ady, who was spproached the water god
of wisdom Inki, who is comparable to Varuna of the Vedic
myth. Ninsikil la gave birth %o = number of deities and
therefore is known as the one who gave birth, the mother of
the land,'and Dep=gal-nunna. In her generative capacity like
that of the fertile soil she is known as Fin-hur-sags, the
lédy‘of the mountain,r (This reminde one of ¢IrIjz, 'mountain
born' of the Pauragic nyth of India.)

In the Mesopotamian myth we find Inannz the queen of
heaven rejecting the advances of the divime shepherd Tumuzi,
She merries the divine farmer Enkidu, who is the faithful son
of the water that came forth from the carth. This nmerrisge
wes celebrated at the spring feastival every year to awaken the
vital forces in nature. Here the ritéal requires the union of
the goddess of fertility with the god who incarnated the
creative powers of spring, thai the union might szwaken the

dormrnt earth and the process of fecundity in this season,

1. cf. Kramer's Jumerisn Mythology, Fhiladelphia, 1943, p. 59.
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Mamuzi is ognin considered very much dependent on his spouse,
a3 the snd of spring and harvest vas considered to be his deaths
Here he descends into the land of darkness end death out of
which ne mortnl cun ever come, But Inanna determining to save
her snouwse dascends into the nether region, for svring and
harvast ia brought about by their union. Therefore, thelr
joint ratwrn restores the blight that had fallen on the saorth
d4r1n’ their abaence, and the, fer%ility myth 13 thua cortinued.l
Also in Mesopotamis mother earth is the inexhsustible
aoﬁrqm of new life and is the porsonitieation of nature in all
ts axurnaa*ons. she ia the goddess who was the incarnation of
th@ rﬂﬁ?OduPtJVB forces in this nature as well aa the.mocthor
ef the iodse She was further regponsible for the growth of
- vegobation rmnd the propagation of animals.
| Jdkevise in Bgypt we find even the heaven being
réggrded 23 2 woman. 3he i3 deified as the goddess Mut, in
whon the sun enbers daily in his westward course, and s0t8
only to we rebora again the next morning. He enters into her
by impregaating her and she greets his rising and setting as

that of tho Bull of Heaven.” The sky, 1i%® the quean mother,
18 described as the cow vholborp‘phéirigﬁqgéayﬁ a8 She ocalf
born zs her every‘morn‘ng.3 5 | .

de Spaiaer's Angiggﬁ_ﬂg,;;&gﬁgmm_ﬁ!xg ?:hloT ff,

26 lLewis Spence, i Arte SR8 LRty Do 172,

3¢ be Schartf, g : “,iﬂngggggn“Ligdgx Barlin, Pe 39




The nost well kaown and imporbant femels goddasa of
the Nile 7alley however una lais who is the personilication
of motuerhua& snd the embodimant of wifely love and fidelity.
In h@? variouz cnproities as the indizencus goddess of the kile
Velley, i vas equated with slmosb all of the Fayptien
go&deaaa« and was the vnddésa of many nsmes as well a8 the
Gr a% aothar cf wealern Asia, Gresce and Qomn.l

In the Palestinisn land ¢ the 0ld Testament tho ouit
mf'thdampthmr goddesd was QOt;sb well aqrined as that in
Egﬁp% ﬁut navartheless traces of mother worship ara ?ound.
in. a;‘iﬁ.&m;;ﬁ avery iaportant e‘xcamtion' an Mdéﬂb rnunber of

'Ve}figurﬁnes and auuleta have boen found bul the figurines

ara néfﬁidenuified with 8&0 sume cerfainty as the findinge
aQ’rgypt‘ The principul god&asa whose nsios recur moat
frdﬂuantly in the literary buarcoe are those of Anat, Asheresh,
ﬂﬁ%@?ﬁe\aﬂﬁ Ashbarcih and they have mueh in coumcn with one
;cﬁueJ. Th@ Basl Anad myth whiah is found 1n the Res Shenre
taki &a nob very diflerent fron the ﬂeaopotnnian myshe im
B&al-inwaue pavey of life unﬂ nourishnant wiho exercises
co#yl@&e suthority over the lm‘e-giving rain and 13, therefore,
kn&gﬁféa.tno rider of the cleud. Bat hia-advursary “Hot®

aﬁmﬁhgw crused him Yo descend inte the nether world where he

1}}“.L.Jawe.,'f

20 .‘L@’ T fa?o

"‘ LQH("@I&; 1959' p. "':):-}u
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was wurderad by him, This brousht about the worat drought, and
all vegetation languished, To remedy the situation his sister
consort “"Anat" descended into the nother world with the sun
gaddaﬂﬂ snanesh. Having found "Hot" in the nether world she
Genandad her brotherespouse only to learn that Bazl had been
killed, In » zreat fury cghe tore his flesh with e sharp weapon,
winnowed him in a sieve, ground him in a mill, and scettered

1 e

s flesh over the fields to be devoured by the birds,
drory wesves itself around the perennial theme of the struggle
betwesn 1life and death, faitility.and sterility, r=nd the
aventual victory of life over death, Anat is the sister ccnsort
of Beal =nd the Aght texi describes her ass the goddesa of war
ane slsuzkber, wallowing in blood. This reminds one of Kall
in the Indian tradition, &s it will be shown later. In Egypt,
one finds that Anal is fused vith Astarte, the Semitic Ashtaroth
and goddegs of ware In the new kingdom of Egypt when the
semitic influence became dominant, especially in Memphis, she
beccmes the couposite deity Anat, the mistress of the sky, and
Lady of the gods, the drughter of I'tah and of Re, the mistress
of the universe,

In the rock ssnctuary about two miles from the

village Boghezkoy, one of the cldest lHittite settlements,

1. Budges, &!!g g Q gzﬂ& Voll. I' 1.904' Te 322 ff,

2+ Mercer, ie t» Voll. III, %.Y, 19%5, p. 198,




there are bas reliefs of two conversing processisns of pods
and goddessen, The westhering of the rocks mskes it exironely
difficult to identify the pods with the exception of the
goddess wio has baeen sxpl-ined in the hieroglyphic zcript as
Hepatu., Here she has been dbaoribed as standing on a2 lioness or
panther and clad in » full pleeved robe with pleated skiri, Che
hag her heir braided, nnd wears a Siera on her head. In her
left hand she holds & long staff, gnd her_right hand ig
stretched forward to greet the male figure approaching hor,
Thig in vervy much reminiscent of the Durgg figure standing on
thellion with a spear in one of her ten hands while anchthaer ig
a gesture signigying boon =nd coursge (Varﬁbhaya)l
In Iran the nude femrle Pigurines holding thelr ofbten
adorned broasts have survived from pre-~historic timesa. On 2
bas relief found in the wvillage Sur~i-pul, which wan the
ancient highway fron Bnghdadito Tehrmn,-is depicted king
Annubanimi of Lulluby with the goddess Ninni in her tell hend
dress. She is leading two captives on & cord while stretching
her hend to the king., At Sussa the fertility zoddess was seen
worshipped under the name of'ﬁiririsha and was reprogented in
her usual posture of holding her own broasts and squatting in

the posturs of child birth,2 |

1- e 6K
2¢ Re Girshm

Sl G At IGO0 A0 Sl

\rchae 2y £ pthology, Iiverpool, 1940, p. 10, 22ff,
en, Irag, 1954, Flate viii,
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In the ﬂvesﬁa she is known as Anahita, the poddess of
fortility and water, and in the Yashts she is personified =z the
mystical life-giving river in the shepe of afnaid. 3he is fair
of body, most strong, very tall, well formed, high girded,

1

geenlngly pure and nobly born ¢f a glorious race,” Bhe is
further reyresented as the goddess of water who has bheen letb
down from heaven sc that she could fruectify the earth, Likewise
she brings Torth an increase in generative produétivity, Ge ey
labour to women, snd anabundsnce of milk, In the Achsemenien
cunei form she appears with Mithra gﬁe victorious young god whe
liveretes 1life by the sacrifice of the primeval Bullog

Thus 1t cazn be seen that to serve the needs of mankind
the beneficence of heaven must be made accessible to man,
providing & bounteous harvest, deferting the forces of evil,
end giving ipmortelity tc man, For this purpose the szky god and
the esrth goddess (the Dyavaw~pPpthivi of the Vedic tradition)
should be conceptually brought together, and it should be
understood that the two sets of divinities associeted with ithe
gky and the esrth played & very important role in the religicus

consciouanesns of the ancient people.

le Yasht, Ve In the Sacred Books of the East, Oxford.
2. Weissbach Bang, Die g schen Ke : ten, 1893,

Pe 44, 46.
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HAPTER THREE
In the last chapter an attempt wes made to show how the
mother-goddess cult which developed in the Indus Valley
is related to a similar cult found in western Asia and the
Medi terrensan worid, This chapter now will deel mainly
with the continuity of the same tradition in the Vedic
culture and its interfusion with it,

In the Veda, references are made concerning the
fartility aspect of the motherugod;oss, but she never re-
ceives that importance and proninance within the Vedic
tradition which she came to have in linduism at a later
date, Ofcourse this is noct to say that she was unimportant
or secondsry. She always reftained a distinctive position for
horself inspite of the fact that mention of her was almost
always in conjunction with a male dotty.l She was aliso worshipped
as the giver of life, the giver of food, and the great mother
on whose breast we suck the milk of life, This extensive
universe has been procleimed as our mother in the Rg Vede
whers the gl sings:

"Thou immovable Dyeva-Pythivi, who has no feet to

walk around, hold the moving cieaturoa within them ag do the
parents to their children.se..®

le The Dy&vE Pythivy (the sky father and mother carth) is one
example of this.

2+ Bg Veda, 13185-2 (Unless otherwise mentioned sll the English
renderings of Indian references are mine)

)G



Agains

"fhou Dyava=Préhivi who ert like our parenis, all
that I have proclaimed about thee are true. Be thou our
guardiens with the other godS...."L

Further:

"Ch thou mortal fron whom the 1life force is departed
go to the mother earth who is wide and extensive, she is 211
pervading and bsautiful., Thou oh wother earth, keep this
corpse within thee, give him no pain, satisfy him with good
things, s & wmother wraps her habg in bher own germent so
wrap thou this dead within thee s

in the Vedic tradition the number of female deitiles is
unquestioncbly fewer than the male deities but they have a
definite position there. This fact becomes all the more
evident Lobth by # knowledge of the way the goddesses were
acclzimed in the Vedas, and through the study of femsle deities
like adTti, Usa, Sarasvati, Pythivi, RatrI, Purandhi, Id% and
Dhi.gsni®,

- AdT4ti hes been depicted not only as the mother of the
goda but the mother of the universe., She is also the mother of
Uga who is the goddess of the morning or dnun.3

. Saraswati, the goddess of learning was originally the
neme of & river on the bank of which a group of Vedic Reis

developed certain aspects of the Vedic cultura.4

1. Bg Veda, 1:185-11,

2. 1pid, 10:18-10,11

3¢ Satapathe Dreahmana, III Voll. p.60, 150, 378,
4. lbid, p. T3 .



P;ithiv! iz the mother corth who has been worshipped in
conjunction with the sky fathar and hence the combined form

of Dyava rpshivi, In the g Veda Rgi Dirghatemas proclaims
the sky as the fether and the terra firma as the mother%

The
vasth ohy 1lluminated by & myriad of stars and hypnotic moon
becene tho poddess of night 1n his poetic imagination. fgi Kushik
describes her form and beauty in the '§g Veda,
Ig& i® the goddess of nutrition. and eince milk and a

substanse wuoh like butter (G&;ta) vere being offered to the gods
for their nuiritious value, Ida turnéd into an imporiant synonym
for the werd“caw' {(as those @fforings are ebtained from GOVS.)B
she hgm béen praise and worshipped along with the goddess
Sarsswati and Mahi (Bharati),

';xnthe*ﬁﬁrohip and singing of the Vedic seers the
wo ther uérth becomes the personification of love, affectiocn
and forgiveness. The earth wifh.all her variety bewildered
theﬁ; They perceived the chenging seasons with their corresponding
verdy?éé.and the uultiplicity‘of birds end animels, They saw
thoéﬁriouu shopes of mountains, hills and valleys, 1% wss e
pictﬁre on‘vne side both beaubtiful end grand while on the other
side it Wi s ﬁyaﬁeriouu and coﬁfoundincs They had the feeling of

ave before this "iys m® which gave rise to a

1. Ratri ekhy adayati g?ruratra devya k’iShih

-.no...olnaulﬂoooao. Q..QO...Q.OO‘Q“.'...

Ratri stomam na jigyuse. Bg Yeda, 10e8~127
jate mana, Voll. V, p. 8l.
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goriein humble religious feeling in them. From the depth of thia
religious insignificance the earth turned into a great mother and
the Vedic seers bowed their head before Her,

liere one finds a duality in the notion of the universe.
On the one hand there is the father sky end on the other the
mother eérth, cub of their union creation has origineted, As the
Re Va&& sayss | |

"Phe vold between the sky and the earth is 1like the
womb where the father infuses his seed, "l

This dichotomy between the father sky and the mother
earth; which in 211 probability develoved into the concept of

] [

Liva and Saktd in the later Tantrie 1iterature,

another Rg Vedic hymn which is ‘relevint in this
connecliion 15 the Devi Sukta composed by Vak, the daughter of
g?i hmbhrini, She says:

®T travel with the Rudras and the Vasus, with the
Adityas and all gods. I wonder I hold aloft both Varuna and
Mitre, Indra snd Agni, and the pair of Asvins,

I cherish and sultain high=-gwelling Soma, end Tvashtar.
I support :uahan, and Bhaga. I load with wealth the zealous
sacrificor who pours the juice and offers his oblation,

I am the gqueen, the gatherer-up of treasures, most
throzitful, first of those who merit worship. Thus Jods have
eatadblished me in meny places with many homes to enter and
abide in,

: Ihrough we alone all eat the food that fees them-e-
each men who seen, breathes, hears the word outspoken,

1o Rg_Yedn, 1: 164=33,
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‘They know it not, but yetl Law, dwell beside me, Hear,
one and all the itruth es I dealare it

I verily, myself aurounbe end utter the wvord thz
GCods spd men salike shall velcone.
I make the man I 1ove»exceodingly mighty, meke him &
Bage, & [gl, and a Drahuan.
I bend the bovw for Rudra shat his arvew mey sirike
and alay the hauter of devotion, '
B0 % rouse ané order batile for the people, sud I havw
penetnatea sarth and heaven, ~
L Om the world's summit I brtng forth the Fother: my
hens is in the waters; in the ccean,
Thence 1 extend o'er nll existing creatures, and
toucn even yonder heaven with my f{orehead.
3 btsath a stroug bresith like the wind and %espest,
the wiile { hold together =11 exiskence.
- Leyond this wide ear agd beyond the hoavans i have
BeCota” 8¢ mighty in my grﬁrda
An. snelysias of these ﬁinas would show hov the Vedic
seeré haé ¢iocoverad an a1l powerful female force oy principle
behind the phenomenal reality ené how, as time passed, this
femele principle evolved herself inte many dedties with mony
pemed and Torms. Therefore the menbtion of the . female deities
either in the form of a force or thet of the msother sarth is
found scstbersd throughout the| Rg Veda.
In the Atharva Veda & more amature and developed comcept

ef the mother-goddess is found., The Prihivi sukta reletes thate

o Bz Yedn, 10:125. 1.8,
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*Pruth, greatness, universal order (rta), sirensth,
consecretion, creative ferveur (iapas), sririlual exalsation
(Brahman), the sacrifice, support the earth. May this earth
the mistress of that which wes and shall be, prepare for us
a broad domafn."’ |

*The earth which the Asvins have m@aauruda.w..u.She
the mother, shall pour forth milk for me the son !<

R.sveseihe earth is the mother, and I the son of the

7 d

earth; Parjanys is the fathey; he, %00, shall save usi"~

¥0 mother earth, Kindly set me down ﬁpon a well Toundedu
place! with (father) heaven cooperating, O thou wise cne, Jdo
thou place me into happiness and progpority."

The attitude of the Indian poets, philosophers, snd
authors counsidering the earth as 'mother' has contirued in
literature even to this day. In the epic Ramdyana, VeElwikI
portrays Sita as the dwughter of mother earth, When she emer.c.
from the earih, at the point of the plough, her body wes suenved
with dust which was compared to the golden polens cof theo lobtus,
A% the end of the end of tho Hamayana, when banished sita with
the heaviness ol her sorrow oried out to the mother earth to
give her shelter and reét,‘tho sarsh oldaved open and Sita
entered inko her womb, Here the purpose is not $o find out the

historic truth of this episode, as the purpose liee with the
suthor, fsi ValmIkI, who emphasises the point that the eerth is

1. Atharys Vedg, 12:1
2. Ibid, 12110
3. Lbid, 12:12
4, Ibid, 12:63
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net merely *terrs firma' bub 13 Swother earth”-

' Jn st as there hava been found many refervences o femals
deisties in the Vedio period, sc in the poas Vedic peried are
found manyfngw Rat;aaswor fendle deities., For instance, the
doiﬁies aréund which tha‘uezhér wofship in Bongaljdevaloped ‘
viaaxllbika. Bw&, Durga, PRt end so:on, ars all lster creationa
- and are inejuded within the Hindu penthoon. Although their
orig&a Sa diitienlt to trece a aaorﬁ sindy of the: might: prove
bnna?ieiu¢. » ,

:_;“'Tha Tirst reference to Ambiks is found in the Vaja-
aongﬁae Samhita of the Tajur Vbda where she is tho sister of
Rudfg. Eus in the Talitiriye Kraggaka she atands io a chﬁﬁgaﬁ
reluhinn wi*“ Rudra where he ia har huaennd. 30 4% L& seen ok
as ihe per;nd changed aso did the relationsbip,

| Um 1'3 Pirat referred to in she Kena U’pu.:si“n +d, Here
she 1a knoun as Himavat or the! dg%ghtar of Bimavat, the snow

2 Thie might be the source for the legend by which

eovomd ‘one,
aha¥iéukﬁqihsaa the daughter of mount Himalaya. In this Upanishud
she has naver been referrsd to as the wife of Rudra but has

been desoribed as 'Knowlodga par excollenca, Suprone knowledge."'
She i® also Brahma Vidya. more patent &ﬂd Bore poworru4 than all

cthar Vedic godsc Lo j

1. Ese te Rudra bhagat ssha svasra Ambikeya.

3357,
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Yo surport the above notion the context in which Um
ié found in the Kena Upaniéhad should be mentioned, A simpls
nndexsténding of this context is as follewsi

- In the flﬁht batwe;n the gods uad the demons, Prahad
wes vic*ormcaa on behalf of the gods. But the gods d1a net
understanu t1u nuuar of Brahma and thouwnt the bqttla wed
won by th@ﬂ. rhia left them very p*aud and haughtye. As a
result Br;ama saw bhe nsed for him o wake tye gods rezlize
their dig nand 10y on his powexr. He appeared before thew ae &
hunan'bsing end a8 such the gods did not‘fceognize Him. So
they_gent_&gni to'find out who he was, A@ni cane befors Him
andﬁgave ﬁia oradential of power by boasting that he cculd
eause any tninv to be consumed by his power, Brahma D?Qﬁh“ﬁu

a thir 3trnw snd asked agni to burn ity Agni tried his utmost
but fhiled’and 30 went to rel«te his failure to the ou%, Then |
they sent ¥y3yu, who boasted that hxs poOver of wind could
cause anythin@ to be blown away frnm ziﬁkt. Again a this
strawfgaa pleced iz front of the inquisifer but his altenple
were h@ mor@ successful than his predecensora. Ein&lly Indrs
hiaa&zf s beforg, Brahms. But,Brahma diaa§peared and csus sed ,
hgautile maiaen o stand 1n Bis place; Sha then digclaseu t%

pover of Brahma %0 Indra. This beautifnl naidon wes named Uma.l

1mmma&. 33 Lel2s



This is the sole inazanv@ where the goddosa has besn
roferrwd to as Uma, and in no othar Xranyakas or- Upaniahada &
wo find any raference to her until the age of tho Eﬁicﬂg
Rannyana and Mahabharata‘ In the Ramayans, NGunﬁ ﬂimalayn and
his wife Mena (ﬂanghtor of Menu), had two &anghtart, Gauga and
Dma. In the wythy Paﬁga name dobn to ecarth to save human b»in
fron dosth aud doatruction, and ﬂuu &16 penance and received Yira

1 ‘

W,
% &

f:0 3$v~ ag har huabanda
Tha desoription of her ia tqp nahnhharata is quzne

diffarent, Hsre she is presenied &a tbe uifb ef Siva or ﬁahadsvae
3&?& was seated on a high mounﬁain plak. dl‘pkin concentbration,
and aluﬁ in a diger skin, with!a anolte about his neck reprosoenting
the micred thread. Umd similarly olad and surpounded with her
compsnions apnea}ed bafore hing carrying a pitoher filled with
vater from the wany holy pla»ea. liere an elsborate dsscripdion
of shelr meeting is given. Uma asked many soteriolozicai
quuatzané of éiva and ho answé:sd thom ous byVéna. Sut at odher
places one finds Siva in the_pfaaass of asking and Un™ answaring, -
This converaation constituies the Tgemas and the Nigomas of tne
later Tantric "ix;emturé. |

The history of Durg? is a very interesbing one. The name
1%30lf signifies the one winv is difficult to obtain, In the
Talbtirya Aranyaka ﬁho naue of the DGVI Dnndﬁ or Durgl is found

1. i s Ohe 38y Do TTe ’lr. by a.p.smnra. London, 1962,
qu b;ﬁgg,g, tamsasenik Parva, oh,e 140147,

§ing
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wvith a few other names of lesser zignificance, The verse rac’c eg
fcll&wsa

AT \u-,“. s vidmahe , .
x&njakumari anTneh? -y

Toenano Durgih n.wﬁodrvpt.

Hotice that three different nemes of the deiiy cre

found .in vhich shé is wa"silpgedg viz. Ketvayenl, ¥ .dﬂ”ﬁr“ Trl, ond

durgl .
e Gk Ff,,} wf)ﬁ'? *?‘g Reans o Vir i é’u‘{*hter md i?f .‘“i{“&s.}e"ﬁ f-h(‘ o r,,e

%'

of an‘aﬂh ént aud well known pilerimyge in South Indiz. An
Unknﬂwr ﬂ?mwk writer writes about 1% iu the follewinﬁ-manxwﬁ:'

- Mhere it encther place 0'11ﬁﬁ Comard snd o harboury
hiUMergayme thobe nen who wish to. conuvecrate themselvas for i
reast of thedr lives, ond bathe and dwell in cel eb“ﬁy° end the
wsmeu’a¢sc do the _same, for it is told thal a goddese once dweld
here @ﬁg blitheds <

_ x'ﬁﬁw reddess who hag been nex*ierea above seans. in_ali
g-mgg_ 1*5 tc be the KanyRkumbrl of Todttirye Fronyels u,,’f"ni
ideafgf:%¥§4pcﬁﬁeaa a8 o virgin is deeply reoted. in Inﬁhnr f;itﬁ,
as.hj‘ “w.cfgen referred to s the virgin, Vfrgin worship |
(Kumari-?ﬁjaj 5 4% is known technicelly, ‘is likewise an -L“:},ﬂz@
ritual irn the Tfntric form of worship, and ia still to b@ found
in thé iEntric centres (like the district of Assam in northecoztern

Indte). 4

1. Let my mindresta on Katyayann
Let my thought concentrates on Kanyakumari ‘
Let us be exalted by Durgl. Teittirio Kranxaka, 10:1.
2. % > il ] 2 AT D8 e ﬂg s S0NO ikion, 300, SBQ Po 46

% réw furthar informetion eec Agahenanéa Bhartti'a ‘Tantric Tredition,
Pg 12!0‘ IQOQAQ 9,.
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48 regerds the origin of the neme Katyayanl it could
very well be the fact that she wes the ruling deity of the Katya
clan of Brahmana and therefore came to be known as Kg%yiyanfal
But the names and forms around which the later Taniric or mother
worship developed are meinly Durgs and KE1¥,

~ Te further the discussion on the possible origin of
Durgk snother verse from the Teittirys Xranyska can be eited
&3 folzaw@:

'Boing of the comploxion of .the fire, the dsughter of
the effulsont sun, who is being worshipped as the dispenser of
our Gead; unte her the guddess Durga I seek refuge, gbcisanoo
unto thee oh thou beautiful one who {a our saviour,"~

_ In the concept of Durgs there 1ies a development into
I?lr (xarglf) as 1s indicated by Mundaksa upanishad where these
- two namns havo been mentioned as the two tongues of the seven
tongued sacred fire,

ka1 KardlIca Mengjsvica Sulohitd

Yaca Sudhuaravgrna

Sphulingini Viswaruei ce dov!

LelBysmanah it aaptndlhvﬁh“

These seven names or tongues of fire could be compared
with the seven later deit!ss of the same names, K81¥ is the
fiercer form of Durgz and human Sacrifice was sssociated with

her worship, Apart from these seven nsmes a few other namss of

29

the &eity are found in the later Vedic literatures like Bhadrakal®,

ér!’, Bhavanl and so forth,

1. S.‘B.Dasguptﬂ. *_'.’i.,:’; PAACE


http:Jei.�fl.JJ
mailto:e:nri@,1.n
mailto:I:'@f~C;J."'d{B

§
Srf a8 zoddess was however not vory important in the

TBntric form of worship but her gradual development as bthe goddess

of wealth, fswe and riches is interesting in this conneation,

In the Tantrio woraﬁip she is however , reforred to by
gome other names like Lakpnf, or MahilakgnI, but the Bg Vede
mekes no mention of her. The Satapatha Bralmana relatpa that
Yrajipati orested the world and wes relsxing, out emerged 8
from his body., The other gods were ;9alous of her beauty and
were about bo slay her, but PrajBpati stopped them by procleiming
Shat women can nob be killed, Them, through his direction, 3+¥
shared all her beauty and wealth amongst the gods. But later she
worshipped the other gods with sacrifice and received back her
riohéi.l
" From the foregoing discussion it becomes clear that
though moth@qhworqhip in the Vedic or immediate post~Vedic era
wes not established very strongly, yet its materials were being
slowly collected, The sparse inforsation on tha mother-goddess
cult that iz available in the epics meke it all the more evident
that in the completed form of the mother worship many other

elemonts came and enrished it apart from the few mentioned zbove,

RamBysna in its original form says hardly enything
about the cult of the mother worship, In i1ts Bengali versiocn,

11’1 4#10 ‘
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however, {by Krittivesa Ojhs) thers is o« Jesoription of Durgs,
Hore.aﬁna.-bha hero in the eplic, worships the goddess in the
spring in order to win & battle with REvena, But 4% is diffioult
to discern where Kritiivass found this episede,.All the scatbered
referorces M the deity in the REmSyenn and Mah@bhirate hardly
iudid#to any clus-to the histeﬁy-or’oriain of mother worshiv.

; asferenuo could be nade ab Bhis point to two prayvers:
one &b Durga and the other one known as Zrya stotra at the nd
of the Hahabharata, where an qlahorata deseription of the deity
is giveﬁa It becomes olear from the study and comparison of these
prayers that by the time Mah@bhErata came to its present completed
form 80 the deity, too, had reached a more complets end mature
form, '

Apart from this dewvelopment & moat important point must
be made, She has been depicted in these prayers not only as
mother, deushter, sister, and the ruling deity of the Kusiks and
the KStyas,~ but she i also the deity who is worshipped by the
low caste non-Aryans, whoa she is to have rescusd fron many
dangers end diffioulties, Likewise in the third chapler of Hari
Yamsa known a3 Visnu Parva? a mosl claborate description of the |

deity is given wrich is known es Xryastave, Here one fipds over
s

l¢ A particulgr branch of trahnana ‘of Borth Xadia, cf. J.NeBunerjeets
Pancopisona, {Bengali) p. 228,

2, This 1e included in the appendixz of the HabEbhErats.
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and above her Vedis characterisiics many ¢iher nonwVedic charao-
teristics are imparted to her, For instance, she is worshipped in
mounteln caves, river banks ana in forests by the nomeAryan triltes,
the Severssy; Berbaras and Pulindas, She lives high on the Vimdyss
mountein sarrounded by roosters, goaéu. lions and tigers, Teacock
faa&hex;?qré her eniy decoraticn. 8She is othervise known as Aparne
whichigééic&ﬁos one who is without any apparel or, in cther words,
she 1#3&9&@@ fler other nsmes llke Saveri, Parnasaveri, Nagnasavari
shows thaﬁ_ahe iz the deity of the non-iAryans, and Savari meams,

1

"ihe Gne7who is being worshipped by the Savaras,” Parnz Savari

1iter@iiy mesns the Savari who ie clad {n Parna (leaf) and Nagnes
savari means the seme deity who iz aude. Further reference fo
thia‘ééiﬁy is found in the Bariha Purins where she is known as
Kirgasiny, the ruling deity of the Kiratas.® The other characterie
soice in which the deity sppears 4s in the role of a Saviour, She
resousé,her people from war, firey drowning, wilderness, thiasves,

andé énsﬁiee.3 Also she is known as T8re in Mahayena Buddhism-4

&. & tribal ooununity balongins to the Austric family, See Ihe
Cu : ita ndigs Yoll, I; pe T8¢

branch of the Hongoloid race living in the aouthern aloyes
of the Himzlayas and EBastern India, See ZThe Cu 6
1 m;p;:. Yoll, I, p. 87.
foke o il b w‘.!-..r ¥ 83340 { ‘
) cf. ﬁﬁh&hﬁﬁ;ﬁj@ Viratparva, che 6320-22,

4o c¢f. The Cultural Heritage of India, Voll, I, p. 536,
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All these pointa are mesnt to. ﬂhar thet evan thaggb the

| oultvgfﬁthd mother uorahip can be traced into the Vhdas, #he 13%6.

nothoﬁ"warihip in its dovulopqd foru is hsawily ovurladsn with
nenée‘f dzmnta. |
n the Devi Hahatnyam (Glorifioation of the’ hother}.

wbidé tﬁmi&portant poat»?bdic aoripture, another aspeca of" the

' hﬂcn eaphaained; for sha ic rwpresonttﬁ & a denan,uiilar,
hu ‘boen ‘veautifuily depicted, When the harassed
t_;’,ight ‘the deuon Mahlgioura no longer, shey yrayed to A
:”;ﬁﬁhﬁﬁava (éivaf to'fnlidvi'tﬁon of ﬁhﬁtrvaufférfﬁgifﬁhe'
vﬁhalleaser gods vith their infinite wrath were angry and.

'“Thua whenever trouble shall ‘@rise on accgunt of Danavas;
I Ih_ %QGono 1ncarnato and deatroy the enenios. ;

4w
! vl 0 iy

1 Ithhah a8 yad® bEdha dznavothﬂt bhavisyabl
!udatad vetiryaham kerisaynni ariaankl.xll.

mx!.mm 11=51-




CHAPTER IV
A historical review of the
development of Tantrism



CHAPTER ¥OUR

Se far we have seen that the different slemenis, Vedic and nomn=Vedic,
lay the fcundation for the mother—goddess cult, We have seen 2iso
that this mother worship was;prevalont not only in India but
in all the Mediterransan countries, The difforonco is thet nowe
here haavthe continuity of the mother worship been maintained as
L4 /46 $6 b6 found tn India even to days
At this point one nﬁght question the antiquity of the

lothnr‘worahip‘in India on the groundgthat\dlthough the
relig;éus-soota like the valisnavaite and the éaivite ATO
mcntianed'in the pre-Christien literature, the SBktas or the
mother worshippers, as they ceme o be kmown in the latter day
11t¢ratu:ea, are not so usnﬂiancd. The anawer to this could be
thtt‘tﬁejmothor worshippers as a distinet religlous sect could
not gein ontry vithin the predominently Aryan society, whose
roligiﬁua Liferature is the ounly one that has come down to us. However,
thaf'themother worahippora5as a distinct religious sect were
gradvally gaining,mopontum gan be proved fibi such observations
as thet of the unknown Greeit author of Periplus of the Erythrean

: Thua the point {8 that moiher worship as a distinet event
is certainly ¢ slightly later phenomenon, for it took time for
the female deities to establish their independence,

o

i ,‘ o 'lnuschot:'ﬂ Editionc
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in this comnection some ¢f the archaeological finds
ere of dntereat. A stone plague; discovered in 5 village named
Gangdhar in central India belonging to the ycrio& of the
Gupta dynasty (A«De 423=24,) records ﬁhat during the reign of
Kumar Gupta I, one of the ninisters, named Mayuraksa, built two
shrines or temples for the worship of Viggu and the mother-
gpédaéé,‘in'apita of the fact thkt heﬁQaa a Bhﬁgava& or Valggavite
(Bhngavatns 4rTnan ¥ayur@ksaka). Such evidonoo shows that wother
worahip ae an independent fora of worship was gradually beconing
prominant. During the 5th and the 6th con%arlsa there ia aleo
ovidnncc that twe southern kingdomu Wore dovoto& Bother worshippers,
ths K&dambnkul and the Calukyna :n nany of their plagues the
Kadamba kiuga wore mentioned as tho devotee as Svaml HahFsen?
snd the mothers, the fsmale deities: (8vanl Mah@sen: mitrigensnue-
dny’im HErTtiputrénim). In certain other plaques the Calukys
k1a53 réoerd their gratitude for being saved by the grace of
Svanl Hahiseni or Kartikeya and the divine Mother, The seven
nothir&,af.maakiad.' (Saptémitrkﬁ) appear as apocial object of
wosship, aud tutelery deities of the early Kadawbas and the
Calukyas,® ‘

The first positive reference to'thc forn and liturgy of
worship ie fouﬂd in a book nuued Vrhat Sanbita‘by Varahamihir.

i Vblg 111, Db 480




written around sixth century ;brﬁl In the chapler dealing
with the installaticn of the deity he seyes Mandalakramavics
ere the fit persons who pould install the female deities. But
he did not say anything ﬁo?a about the Mandalekramevida,
Utpals in bis commentary on the Vrhat Ssmhitd says that
Handslakrapavids ere those who are well versed in bthe details
of‘iha wor#hip of the H§£rk§a o:ktha female deitics, However,
_hé says nothing move ebout the ggndalakraaa,‘whieh is o
fantric Zorm of vorship; end the Siktas alome knew all the
ritualiatic datails of this form of worahip.z

' In later years Sgkta worship bscame the most popular
 ‘brm of worship in Bengel, Bihar and Orisea. But before
‘aiscnsazng this, along with the Durca, Candi and X214
worship in Bengal, letl us discges in thta connection the Tontrie
rituslism and worship, which is so closely associcted with
the éﬁkta worship. According %o V.8.Apte the word Tantirs
mesns,

"The regular order of ceremonies and rites, aystem,
frane-work, ritual,"’

In this definifion there is nothing to show that the

Tantric rites and rituals are in sny sense associated with or

b

1. Edited by Sudhakar Dvivedi, 59th chapter.

2e ©fs J. Banorjee'a zggggggggng (Bengnli) lst edition; p. 253=4,
3Q V.&.Apte, FAsls ' b} A
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included in the Vedic rites and rituals, In fect the Tantri

form of worship would seem to be independent from the Vedic

form of worship. In the course of the religious history of

‘India many local goda worked their vay‘np to the uppsr

strate of the Vedic society, and new forms of worship and
ritnuls were composed for them, Dr. S.B.Dasgupia says:
: *Prom the 13th oentury onward when the Vedic religion

;-1n the upper strata of the society was badly disrupbed due to
- foreign invasion and interfersnce, the non-Vedic or non-

Avyan faiths whioh were kept suppressed anc confined within
the lower segemsnt found an opportunity to come forward and

make themselves prominent and the deities worshipped by

thein were gradusally gsaimilated_within the frame work of
the Vedic pantheen.™® ‘

Therefore, though we find that eventually all secis

of Hirduisn try to find their origin in the Veds, yet not
"all of them werb ?bdie; and their worship and rituals were

1

undeniably non=Vedic,
The historical aevblopatht of Tentrism could bé traced
here, The Cangdhar plague mentioned above gives us provably
the earliest record of Tﬁntric worship, This form of worship,
as the plsque says, was extreme and fearsome. The shrine which
Kayurakéa built for the famalo deities was always packed with
the witches who used t¢ raise s great din in mirth and
merriment so that a starp seemed Lo arise from the performance

of the rituelin the shrine a storm which in its turn creafed

2nd edition, pe 170 (Dengall)
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great waves in the sea. In the carly middle ages there were
2 nusber of such TEntric shrines in the different parts of
India.>xn_3abalpur near the river Narmada the ruins of the
rock temple dedicated to the sixty-four female deities knwon
as causat Togini are still stending. The Causst Yogini temples
'«in khﬁjuraho, Hirapur; Renipur and Jharial alsc besr witness
% the TEntric form of mother worship in these parts of Indis.
 They show in particular the frightening zspects of Tantiic
worskip. Interesting in this conhection is the Valtal Deul
.templé in Bhuvanea?ar. Tha;prinoipal deity is the goddess
:dauunda, all skinny end bony, emsciated, seated on a humen
carpsé; on both aides of her sre engraved on the well meny
other famale deities along with Canesha, Virabhadra etec.,
most of whom zre minor deigias‘and meny of whom are not
kmewﬁ. Along with this paniheon there is engraved on the

wall the likeness of a man with a beard and matted hair
aeated in desp contemplation on a huugn cofpsa. On cne side
of him there is a docapita&ed human bedy, and on the othsr
side a jackal is chewing s human head. In snother temple
located anout three or four miles away from Bhuvaneswer, the
present capibezl of Orisse ;tste, in'a pla#i.knewn as Hirapur
there is snother temple dedicated to the fenale deities, This
temp;élis alse known as th& temple of the Causat or sixty-four
Iogini@, aud engraved on a;wall is = runping humsn figure



closely followed by a jackal with human Dbones batween ita

jaws. The bearded figure is emsciated, his eyes are deep

’Tsunk. his hair is matted, and he carries an unsheathed

awéid in his hand. antﬁe outer wall of the temple ars
engraved nine fanale deitias standing on the severed

'neada of nine young damsals, The nine deitieb zre known es

. lavakatyayan1s by the local people. Sugh engravings clsarly
'reveal the fearsone naturo of the Tantric form of mother

';warahip in the early middle ages.'

| Pasaing now 4o eome other &specta of Tantric worship,

'tha 1mportant thing to ve. noted is the soleetion of the Guru
(ﬁha precep-or), under wbdse strict guidance, gsupervision

and direct ion alone can the uovotee proceed in his spl“‘ﬁddl

ldiscipline‘ The diseiple will ‘first dbe initlaued in the
Tautrzc order by the preceptor, who will give him a BIja

jm#ﬁ#ra to eoncontrate upon. The guru must bs a person w;th 2 high

;&Qral standard, and if he alips from his high meral hight

A%ha diséiple has always the option to change his ceptor°,

:huﬁ & precaptor is a neceaaity, for without him any form of

'aarahxp is fruitless,” The Bljz mantra which %he preceptar
gives to the disciple seems "30_ be meaningless but nevertheleas

hma to be kept a closely guarded secret. A few of these

mantras could be mentioned hare. The gollowing have bsen

1 Swani Nigamananda Saraswati. nani ana 0 Sedhens
~ Paddhetl, 10th editiony p. 34-39, (Bengali

|
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given by Akshay Dutta:-~ Tera ¥ Ja : Hring String Hum Phat.
Dﬁrgﬁ Blja: Om Hrim Dum Durgiyei Namah, Meh&lakand #7jes Om

Air Hrim Sris Klim Hemsau Jagatprasutai Nemeh, Vagisvarl BYja:
Vada Vada Vagvadiny Svahz, etc. These mantras are of three
genders, those which end with hue phet are masculine, those
which end with svah@ are feuinine, and those ending with

nameh are neuter. Those who =re initiated inte Tentric

:wnrship 2re broadly divided intc two sects, the FPasvacvrl

"and’ eha VTraearI. There are seven consecutive orders of
aaeendiﬂg oxccllonco. !htao arders are known as Lo@ras,

and their individual titlea are: Vadacarc, Saivauara, Dakgine
aagra,.Vamacara, 81§dhantacara and finally KaulZcira., KaulBcara
ié thohleheat order. The lowes$ order, viz, VedScars, has
nothing to do with the Vedic Titusls. Nitya Tentre describes
the Vadaoari Tantric as the one who unkos up at dawn with the

; 'nano af the Curu, uttera and reflaeta upon the name of Ananda

| Nath, concentrates Him in the centre of his brain known ae

the Sshaérﬁrﬁ; and icfaﬁipu Him with the aid of the five elements
6f7w0rship, vize ﬂﬂtaya.fﬁanaa; hadya, Hndra,:and Halthunay and
finally'he raf1oaLa upon the Bija mantra given tc him by his
 Guru and reflects upon the Paranﬁé&kt!, the highest or

ultimete power ebnaeivt& in its feminine aspect. Similarly the
different orders each have different practices, Nitya Tantra



‘cremation ground, gold or grass are all the same o him.
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dascribes the KulBearl as one who i3 bound by neither any:
space nor time in hkis worship, neithsr is thsrm a specifie
time of worshiy for him, determined by sny steller arrangement.

He will move arouﬁd the world in Qifferent costuwes., He no

longer discriminates betuﬁon clay and the sandsl peste, snd

45 indiffersnt towards hiz son sund snenyf_tho home and the

i

The seven arders of ancending excellencs are agsin

divided ino two main groups, the DekginBoirs snd the Vimacars.

Hovever this division is not always very stricht and there is
always the possibiliity of overiapping, For instance Lakgnichara,

& well kmown commentator on the Tentrie text 3eunderyelahsri,

" has 4ivided ths orders into three groups, the Samsyachra,

Kiéfiegre and the KaulZeFra. The 3anay§é§r!m are Dakpiniczris,
tho KeulZezris are ?amgcstia and the MisrictrTs practice bath
the Dakgine and the Yﬁia.ﬁe?raa)or-a‘théda¢ :

: \The“ﬁskqin:cﬁifffﬁini 6f'wofahip consist in e highly

" regulated and restrained way ©f 1ife. a totsl submission of
ke self te the daity emd o consiant concentration on her
o N bg G R ¥y y
" mature ss given in the Tantriec sasiras, In this wership no

kind of intoxicant cen be used and ng women sre allowed to

o

1 jidtye Zeairae ohe 3



perticivate in the worship. The Vamscari form of worshin, on
the other hand, is more activistic in nature; and the
worshipper is here known as Keuls or Avacdhuie, Riruttora
Tantra in the first chapﬁer £8Yys ﬁhat'nll foras of worship
waat be performed dn the dead of the ﬁtght anpd Quring the day
the Kaule should be Vedmoari, '

Kanlaa or Avedhutas #ro again of two kinds, the Vyakta
or one who is manifest Ksula and the other is Avyakts or
Frecchennay one who is hidden, The way of life and the methods
cfrworship followed by ﬁhe Avyekta Kaula are almost siamilar %o
that of the DakéinﬁcirI‘tﬁbﬁria. The VyBkta Avadhute must on
the other hand always be happy, dressed in s red garmsni,
with marks of vermillion on the forehead, with rosary of red
bids round the neck, with marks of r&ﬁ gendle wood paeie on
the body, and he wust be a person of very strong and poverful
‘mien,

| Similar subdivision alse charecterises Tantric ritual.
The ritual is consideréd to have external and internal
agpeots. FYooud and drink and flower and inceuse are used in
the external form of worahip, end in internal form of worship
the conscious self is the flower, the vitel breath ig the
inéenge, ¢he innof'atfangth'gnd power of the worshipper iz
the laup, The purposa76f the vd%ahip is to aropuse the cosumic
power, The power is imsgined in the form of a serpent that

lies dorment in the lowest plexus of the body end the worshipper
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attempls to raise 1t throﬁgh a1l the six diffefént'plexuses
] . .
toc the highest centre of the brain known as 8ahasrar, in a

preoéas known a8 the piaréing of the 2ix plexusss (Satncakraveda).l

} : The rrincipal deitiea around whom TPntrisy grew are.
C&n&i and xa1¥s The concept of the gaddess Gandy bes been .
: %
' ﬁGVu;ﬂped mainly in the &hirtoenth chapfer of the Narkanuvga

rem enuned Devl KEhatmyam (The glorification of the

afﬁgraaﬁ ather}, and popularly knoun a8 arf $¢T Candf. This is

eu~ nx &ha maior books of the preaent day 33ktas or the Fother

}ﬁmrbrip;ers. Although in thie work Bh‘ goddesas is mainly

A52@£arrea to as CandI, she is worshippid under other napes ea

| uali. The BOT zt 1mportznt of theas nemes Ls Ambik&. In some

: pleces she is elso callaﬁ DurgE, and, ia others, becauses of
her gciden complexion, she is referred tc as Gaurl. 3 But »
aignificantlv in the Devl vahatmyau she i& never rererrer b

b &g Ums, nai‘her is she dopicted here as the daughter of the

mﬁuatain. ¥ T f

vfiufff“‘» In the Devi aﬁhaemyam the goddess is extoiled for

B> F

 three rreat aets* tor helping the Lorﬂ Vigpu deatroy the

é idemoa Mnchuked tavay for,killing the demon Mahigasura and

,‘1far.d@afroying tha domons Sunbha and. Riaumbha and minor

"i#ﬂciivhgzaggggazg, Safacakravignana. Pa 115,
Dexl TRIRizyal, IV-10,16; V-10,66; XI-29; XI-24,46,

\




demons like ! an&a, Munda, RaktabIja ot ih the first twe
inatances she has ne.relatiﬁn witk thb wount Himslrya; only in
- bhe third instance a verv minor ref erenee te Himal wye ia
?mv&alz Here it should be%notod that Himalaya is only her zbode
aad 18 not celled the debghter of. the, mountein, E

Qne of the notewcrthy aspeets ct the description of

;uandi FETI Mahstuyan i that her rele tion with Vigpu
';1* etrarger then her relation with Siva, she is never
1repre"@nt +d as the powsr or enengy of Siva(S‘va aaktfjg In
f&&r firat reference she iz the Yoganldra of Viggu, the iraace
:ef the c"e&tor or his sleep, in which hc withdraws himsel?f
Ef?@m the stale of consciousneas and enters the region of
tanes that Le identical with dissolution or even chace. she
;;h the %trence of Vignu ana g0 long as Vignu iz in & brance
he ia incapable bf any activity. He has no will, wisﬁ, netive,
’%ﬁﬁira, intantich, ‘no discriminating’khowledge',{V1veké Jnana) e
'ﬁénée Brahne had bo awake\tha Dev! vefore VIQnu could be
Tstirre into action, Bhe 16, therefors, in oue sense uoere
‘povorful than Viauu As it can be found in the Devi FahBtmyam:
v:ﬁ' ' #She is supreme eternal knowledgu being the causs of

Wokgs, She is the suprome power over alli the gods is alsc the
eause of bondage of . the warlﬁ. ,

ke Qﬁgiiﬁ@ﬁﬁmmzea ok, 5.
2 l__ﬁ. 2523, {

3' 5 5:37 Y
4e d, Li4ls
5b ? 18440




Agadn: . |

% i "By you even the creator of the world, the preserver

_or the varld. is put to sleep sho 1s hnru aapnblo cf
praisxng you adeqaately” ;

Thusg S;va is not aasociatec with her:in any manoer,

'iﬁéé'ﬁahiga nardin form is Tound in the ancient pala lesf
.ﬁéiﬁtiﬂva and carvings on ' the wails of rock §8EP18Q,2 while

g%,atatue in this fors has been discovered in Udays Giri; =
,'alabe i contral Indic, datinu haek to''the 4tk csntury A0
O

'M*.«Tt

h ‘%he reign of bhardra Gupha II. In 81l these descripiions
‘Rﬂﬁ painti&gs and,statuealthe references 1o SiVﬂ or Mahtdeve

.lmve-axtremely few' and even when refereucea to hinm are made; he

fia &@ﬁic ed as one smongat the many godsg In the third uhapter.
@p;which she i{s engaged in a battle v1§h Sﬁmhha and Niauébha,
 ;héﬁfs eulogized by thh gods as the farca or power and eworgy

: o* v5§gu and not that of ﬂiva. She is alao Kalaratrl, BahZratrd,

',7Pahoratri oa DErugf; she is 3rT, BeT, Buddhirupin®; she s

lnija,‘pusti, tusti, aanti, kpantl, Bhe ia consbtituted of

the condensed forces of ell the gods and is daciced with :

‘ #he'weapons and orncments given to her hy the ﬁoa9.3

1'3& jl | However, she is more p0pu1&rly known a8 the destroyer

.c? vhe.deﬁon ﬂahigaaura (!ahxgasura 8arﬁin!), and in the autumn

-fgstiqal ia Benga; she 1sjyorshipped in this form.

v

%o Dovl MEnStmyam, 1364, |
‘z. are the plates given by V.S.Agrawal 1n his annotated

adiion of Devi Mahatmynn or the Glorific on _of the Me
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This endeaveurﬁﬁo find ocut the relation of the goddess
| iavimportant, because in the present Shkta mevement the Saktl
s intrinsioally ralatedttd éiﬁii But se far in our discussion
we find thet Jekti is wore related to Vignu than to Siva,

éﬁktaf&ithhq&grOWp;reund th}ee’major pointe, In
?hé':irs# vlace éivu'ts,the‘figaéﬂﬁrinuigiﬂgﬁthe ultinate
fgaiitx; and the goddess ie hisfiifq;uzn'ﬁhafsecond placs
~tﬁé§§fié:é relation of equidegen?ance. vhere Sive and Satcr?
;3? §hé$sa1ves are nothing and only in a combinéd form do
.ﬁﬁé§;555§ae meaningful, And in the third place the goddess
or the 3akt¥ {g supreme, she is independent, she iz the all
{?qfﬁading vltimate principle snd there is8 nc one higher than
.eha; Thia third point iz the one emphasised in the whole of
Devl MihEtmysm, Compars fér ingtances
: wat oné time She Herself ia the supreme destrovar
(ﬁahﬁkﬁlf)g at another She the unborn, becomes this greation;
end af another time, She Herself the eternal being.”
‘ After the death of Nisumbha when Sumbhe sadd:

"0 Durga; you are puffed up with the pride of ztrength,

do not be haughty, you aia‘éxcaedingly proud but fighting with
the strength of othera,”

At this the goddessg answered:

"1 em 2]11 alone in the world herey whet other is there
besides me, 0 you wild oney see thal thease goddosses are ny
ewn powers snbtering into myselfl,

fen all those Maubrikas, Brahmsni and others became
abscrbed ig the body of {the goddess, There upon iAmbika alone
remained. " ’

1y Pod-Babatavan, 12:35,
) -

1632,
D i 1034,
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in all these veraes the guphasis is on the uniqueness
éf.the goddess. Lven though st the beginning she hes heen
, veferred ‘o aa Vignu ﬁﬁyﬁ or the pover of Yiggu, ved without
' $3kt§, Viggu remeins co&ylétaly>inactivu, For usleéss Brehma
invoked the Ssktl, Vigyu himeelf vas unsble to fight the
 jdau0ns. Later, in Devi ﬁh&gavat, Candl is alse said to Ls
cha mother of all the gods as well as of Br&hmu. she iz the
i;vaffel o Vo i |
| Thus elthough t&e 1atar,§=ktaiﬁéfship mainly devaloped

Cé?oﬁﬁd'éiva, earliér the‘neity wha nmore associated with Viggu
'than uxth biva, and in the final enalysis she was dspendent
ursn no one, She was the sunrema srivitual princinvie.

| The ectual origis of ihe sbory of CandY is checure,

ﬁ xrauio scholars have | always hed the tendency tc explain her
Battle with the'damous as men's imner strife between his base
24 aelf, represented by the @pda. and the conatent conflict
~w&thin pen between these two conflicting forces. e Satyadeva
hﬂﬁ dwalt on this peint in bis book Slﬂhan Samar{The Batile in
the ﬂoalw of Spirit), while Jasudav Sarun Agrawal in his
annetaesd {ranslation of Devi nihatmyan saya' '

. '"The Asura. deserves beating vhether he is cn the plane

ef &ind or life or matter, a2nd the divine power wust justify
L1tseld in the overall "ont of the Asurs. The victory of the

goddesa is universal vindication of the divine principle
agaiuaq the foress of Lerkmess end disorder, ® e

W 1/*5/34- "
2.]t ) R O] ]

b
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e Historically, thel story zppours bo heve originaied elither
;ftér‘or in different circles tsv%hé Hahdbharats Spiag in the
“iff@rent ﬁarts of the Hahzbﬁﬁfata'we find an sccount of the
destrucbion of the demon HMahigs sure and Tgrakaﬁura by KZriikeya
Skanda. The main theme ¢f thove stories is $hat the gods,
having been defeated and vanquishea from hezve& by the decon
Taraaﬁsura, had a secret meeting vith Indra and asked him to
provide . thom with & celestiel fieidnmarshal. Indre in turn
raqﬁ@steé Siva to plant hiﬁ seed iﬁékhaéwomb of Yarvatl, end
‘from this union ceme Yumar Xartikaya, vho finally defealted the
demon xaraltaura and ki11ed him.l

How if the Candi thema was current around the MNohahhzrata
‘périoé what necessity would the gods have had to ask for =
Jeader, since the Devi herself had aaaured the gods é&yingz

, "Thug whenever irouble shall arise on a»cgunt of Danavas,
I shall become incarnate and deatrny the enemiesn,"

That the gods did wmske such a raquoat would seem to
suggess that the theme of LandI waa~not current during the
age of Mahtbharats | '

When did the story first originata i3 now difficult vo
gueaa. fﬁa faut thaty in leter day locul litaraturea, this
Candl gbory is a very popular theme and has been Hreated
-vggioualy by many authors, does not‘giva us any clue to its

drigin.

ls On this thems poet Kalidas composed his immertal poen

Kupara Sambhavanm,
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In the final analysis all that can be sald with certsinty

is thet there sre two currenis in the Nother worship in Bengel.
On the one hand there is the current of Ume-Pervatl and on

the other hand that of CandI. However, it is difficult to find
acommon source for, thcsa.i

. Prom this, we now yaﬂﬂ on o the hiatory of Kz11 or
Kﬁifh‘. A3 was shown abova the cult of the mother~goadnaa
gra&ual;y took a definxte shape with ths devalopment of the
worship of Uma, Parvatl, Durga and.CahdI. Later ‘the’ "greqt“
goddess K217 or Ka1TkE vas added to this pantheon and the
subaequenu daevelopnent of mother,worship_centrad around her.
‘To'find hew this later deity usurped 211 6he ‘pesrh rom the
other deities 2nd became one of the primcipal deities in
1ater_§§kta faith is both intéresﬁing undvimportant.

- Indian thinkers often tend to trace the origin of 21l
the deitiés, rale or femsle, to the Veda, and meny do the aame
withvkgif. Sometime the concept of Kall is thought to have
evolved from the RatrI DevI, the goddess éf night praised in

the BEtrT Sukts of the Be Veda.®

At other times, she has heen
related to the dark and fearsome goddess Nirrti referred to
1n Satapeths Brahmapa and Aitereya Brahmapa, In Satepatha

Brahmasa Nirpti is‘xriahna angwgﬁéra, 1,0. dark and terrible.

19 & Egda, kpl«.[.

2¢ Cf. the appendix II by 3rojolal Mukhepadhaya at the end of
- Woodroff's sktta,

3. Satapatha Brahmaga, 2/1/7 end 2/1/11,
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In Aitereya Brahmena she is victured with a snare in her ha nd;
and an elsborabe song is offered te the deily to he relieved
fron the an n‘e.l Howev&r,:the atrange fact is that no further
refarence $o0 Rirrty is ?ound in bhe post Brahwsnic literature.

The first explicit reference to Kf is in a sloks in
'tha %undaka Upanishad that gives the nemes of the seven toengues
of the 3acred Fire.® ¥@MY iz sa¥d to be one of these tong aes.z
Th@ sane refersnce is TCund agn&n*in th@ Hahabharat&,

v Another pasaage 1h the Hahabhufata in the gaunuie rarva
bes been traditionally rgmvciated with X515, The passege
dascribea how, after the da&th of Dragaosrya, the first captain
. of the Army of the Kuru, his son Asvathana entered the coump
ef ithe Pandavas at tha dead of night, anﬁfthe terror stickan.

rénuﬂ"w army saw the Devi. She ir desoribed ss fearsome »nd
tarrible, with bloodshot eyes, her body smeared with blecd

apd helding 2 noose in her hand., She is death personified,
Hovever, at this time she does not yst apﬁaar te have attained
'tﬁe stotua of a tutllery deity. Leter, in pest Karldese
litersture, there sre other references to & deity who is
foarsome and blood eurdlingfand who i& worshipped in the

lomer segment of the »ociaty. In Bhavdhhnhi’l wvell known

i; ‘ib@rﬂxg Rrahm » 4/17.

2-‘.‘ Bugdeks Ureniehad, 1/2/4.
o Bahebhiress, Adi Pervas, 232/,

*,Philoﬂoyuicaﬁly the seven tongues represent the five sense
- orgasns, the intellect 2nd the mind,

McMASTER UNIVERSITY LIBRARX
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play MelatImBdhavam (Ciree 7th century A.Ds), & deity called
KaralZ appears. Like Kall, she is fearsome, terrible and derk,
is worshipped with human sﬁoririce. and has her abode in the
cremation ground near a forest,

In & 8till later period, this deity is essimilated
with the goddess Camunds mentioned in Devl Mshitmyem, and the
esrliest account of her origin- i,e. the earliest account
vhich refers explicitly to her- $8 given in the same work.
When all the gods appear before the goddess Candl, Kausiki
hod emanated from the latter's pﬁ&sioal sheath (Ko;&), and
5hb became dark as the rain cloud and came to be known as
gETkE, 2

i in later chapters of the Devi MEhZtmyam another des-
oription of the origin of X81T is given. According to this,
Candi burst inte a it of terrible anger end her countenance
became az dark as ink when she saw the demons approaching her,
Th;n:

"From her broad forehead of curved eye-~brows suddenly
sprang forth'gilf of terrible countenance, armed with & sword
gnd & noose." |

.A most devastating icoount of Kall®s fight with the
demons follows., After she haﬂ killed and destroyed all the
eaa@nbled demons, che birought before tho'goddaas Candi the

chopped off heads of the arch-demons Canda and Munde and,

V¥ act,
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holding thom by their hair tufts, aédroased her saying

"Here I bring unto yvou gifés of Camda and Munda as
two animsls in this sacrifice of battle, "l

Cendl replieds

"Because you have waited upon ai catching hold ef Cenda
gggugg:?aé you will become famous in this world by the name

S0 K81¥ snd Cimund® according to this soures, popularly
known 28 Candl, are one and the same dedty.

One of the significant agpocta of this work is that
K81T s nowhere nssooiaﬁoﬁ with Slvn. a8 she vas in later
literature. iIn later Puyapaa, aubpnraaaa and tentras, Kall is
alwéy& found in asscoiation with éiva, who is imagined as
- laying flad on his baeck while 31T stands with one foot on
his chest, Whatever significance the dciot.a might discover
in this ricture, it may Le pointed out that three distict idess
helped build this image of the goddess Kall. The firet is the
Samkhyan concept of Nirguns Purusa, or agualified Puruge and
trigunatoiks Prakritl, the gross substance with triple
aualities, The sccond i¢ the concept of the obverse sex
posture of Tantra (Viparita retatura) and the third is the
concept of the gradual aseenécnoy of the dynamic principle
{in the form of the female principle) over the principle of
stasis (in the form of the male principle)

1. Devl Hehdtmyem, 7123,
20 Mp T125,
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A qunyer of other interpretations eve also found in the
tentras. For insgsnce, in the MahEnirvgna Tantras the goddess
davours §1va,,who ir the cosmic time (H;hi Kala), hence she
13 the devourer of time or Kala and io the supreme goddess
kﬁoun a3 XK81¥. The text reads:

: . "Thou the supreme vogini dost, moved by his mare
"dastrl. arcuta. protect, and withiraw this world with all
that moves and is motionless therein, Hahakala, the dissolver
of the universe is Thy form, At the diaaolutian of things, it
is K&la who will devour =11, and by reason of thisy he is
called Mshekéls Himself, 1t is thau who art the supreme
primordial Kallkz,

Because thou dovouroat xnla. thou art k21T, Because
thew art the origin of ] and devoursst, all things. thou art
called the Adya KalI.® .| - = . ' |

. Another passage desaribing Kﬁl!'a nature appears later
fia the Bouo book. This paaaage, which is in the fora of a
dislogue batveen Sive and Hﬁii. is worsh quoting at length,
qui~wishea to know about hor own nature and asks Sive:

*How can Mahskall be endowed of form, she who is the
great cause, the primordial power, the great 1light, more
subtle than the mubtlest element? It iz only that which is
the effect of Prakriti which has form? She is sbove the most
bighe IV beboves thee, oh naVa. tc completely remove this
- doubt of mina.

Siva rcpliost

"Belovad. I have already seid that te meet the need
ef the vorshippers the image of the Devi is formed according
to her quality =nd sotionz,s As white, yellow and other
colours all dissppear in black in the ceme way, 0 Sailaja:
ald bﬂinga enber Kali,

‘ Thsrefbro it is, that by those wbo,havn attained the
knowledge of the means of final liberation, the attributeless,
formless snd heneficent Kelasakti ia endouud with the colour
of Mackness.

i, mmmmmm. ch, 41 29-32,




ts the eternal and chengeless and beneficent one in
the form of Kala is nector iisell, thercforo the sign ef the
noon is placed on her Terehacd,

As she surveys the entire universe, which is the
product of timey with her three eyes~the Moon, Sun, and
E*r@~—~therefcro ghe is enaqwsd with three eyes.

se{at the final dissolution) sho devourz all exiastence,
as ‘she chavs all things existing with the fierce teeth,

therefors a msss of blocd, is said to be the apparel of ihe
Qneen of the Davas,

i

e i AS time after tima.nhe vrotects all beings from denger
o biva, 59 she dirscts them in the paths of duty, Her hands
809 }ifta4 up to dispell fbhr and grant blessings,’

;*”72-” A3 she eneampasaed the worlds, which ave the product
ot ﬂaja guna,; she is spoken of O Gentle one: as the Devi who
ia sesbed on = red lotuss The Devl who es consciousness iiself
witnesseth alli things is gazing at Kala elated with the wines

Uaf igneraaae and playing with the universe,

0 1% 4s for the bemefit of such worshivpers ac are of

--little undorstanding that the different forms aye imegined

acﬂoroang to the attribubaa (of tho Divipity)." b

_" ” Finally, there ig in the K817 Tantra & strengely
oﬁﬁﬁélliug.desoriptian of K§1I¢ 8he is pictured an frightening
in appearsnce with four hands end @ eruel face, Bldck as
oﬁeﬁd,Jsha is sdorned with a necklace of human heads ond a
waiat band of human hanﬁa;tfron these heade and hends, blood
00”65 @ver her bedy, In hor two left hande she holds a
freshly severed head mnd a sword and she has her twe right

hands~in pesitionn symbolising reeyoctively feerlonsness

(Abhay&) end the bestowel of gifts (Varadf), From her ears
t&u cnrpaaq of babies ha;g like eerrings, blood trickles from

tha corna‘s of her nouth, and her teeth protrude, Her three

ra, oh 133 4elF,
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eyop~&§6aa ﬁrighh‘#a‘the ord of the xorning sun, snd her
1603 hair hangs down t\owhef walsty on the right side, Her
brezsiz ave large. firm an& high, and ehe sits naked on the
boson of KahZtsve (Siva) wﬁo is lying in his back as if he

vere desd, and with vhoa uhe takes the initiativa in aaxual

vdullianoo. On sll sides sbe is aurroundoe by howling and

fearfnl she-jeckals, and she 1ivea in tho eromation grourdel

Pafore closing thia chaﬁtar; 2 few of the important
fizures associsted with the developnont of Tantrism ought to
ba mentioned, Kriahnanaada Agﬂlnvnginh is undoubtadly the
noeﬁ imporisnie About the aixteenth oontury « there is sowme

; o@neraversj about this date. - he colloctod and edited the

T%utrasara, which describes ihe worahip of Kail together with
bhe vorahip of other deities like TAra éo;agfg Bhuvanesver?,
Gﬁk@gnamaatn and Vagala,

Apart from Krishnansndsz three other nepen which are

worth ﬁantioning in this connsotion are Brahmanenda, Purnansada

and Kashinath, Brahaananda was the guru of Purnanads, wba

lived in all probability in' the firat halr oy the niddlo of
mm cemtm-y; end in his work szktmmu-mmnr. he dealt
in Gotaile of Sakta foras of worship in Bengal, Ris diaciplo

I+ KB Zentze, 1:77,

2s of, Prof, CoH. Chekravarty's article 'Sakta worship and
sskta seinte,' dn the Cultural L5 pf India, 4th Voll.

l
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- Purnanands alao produced & book on the seme aébﬁaa% end ﬁis.

work likewime is regerded es authoritative. Finelly there is

Kashinath, who wrobe Kallsaparyaya Vidhi in 1768, He is en

important figure‘becans% he is the first ?0 mention an

association botween'KaligworShip and the 1light festival known

a8 ﬁ!pﬁlf; Eurthor‘rofhrﬁnoos to early Kail worshir in

Bengal mey be found in the works of Govindensnds, Srinath

. Acarys Curemani, Vrihaap§t1. Roymukut and Kashinath Tarkelenkera.
The 19th eoatur& and onwsrd nivfthe great Tantric revivel

in Banzsl, mnd the nemes that are essociated with thin are

Ramairishne, ViVekanandaéaud furobinde. Their f$houghis and

_tldﬁwrprotation of 2§ntr1§ mysticisé will be decit with ir =

ilator chenter.






CHAPTER FIVE

A worldwembraoing spiritual meaning was attached to the

mother oult through 1§§,reveval in our présent era, and this
was no doubt dus to Ramakrishna Paramahamsa an& ?is disciple
‘Vivekananda, However, the ground had been{prep&red for such
a.rqvival by the poet and‘myatic, Banﬁrag;d. whe was born =
ﬁnndred y;ars prior to Ramakrishna, Thfough his warm devo-
tional songs, he changed the z2imosphere of Bangai, and

becaue s0 poPul;r that the';illage poets and bards imitated
him by coupoaing songs and poems in his own fashion. This wvas
a specisl type of song known as Kirtana, Thus the stage was
aat for Ramakrishna who sppeared in the mid nineteenth contuiy.

“ | A 1ator developnent of the mother cult in Bengal gave

rise o two distinct aspacts, One aspect rose fron the long
chain of mother worshippers which extended from Ramprasad
through the innumerable vﬂllage poets, bards and singsr to
Ramakrishna., The other aspect develeped from Vivekananda and
by Siuer preschers of the. Benskrislpa B asir vho. ave: to

thie day engaged invproaching the masSaga bfzvadanﬁa, all the
world over, |
j This development of mother worahip into Vedantz might
appe#r‘on the surface to be rather unrelated, but & deeper
investigation reveels the fact that there is = relationship

s 5T '
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“rising through & natural develeopment, For thg‘éﬁktas and: the

" followers of Vedanta develop snd blend their thought inte one
CORmON nstion'of the “ﬁltimate“. This is known fromlthe fact
%haz mother worshin 13 not the worship of &n idel made of stcne,
wood, or uetal but is the worship of a world—engrossinb force
er energy; This force has been imagined in the form of the
.uniVersal mother which corresponds to the ultimate of the
?ﬁdaﬁta; The Saktas tend to 'see this tranaeladantal yet indvee
lling principle as the mother, for they have a psychological
naed 0f the love and affection that the mother gives. But the
Vbdantins from an intellectual stand point. driven by a legical
ﬁaé&éaity, elways understand the Ultimate reslity as a non~dusl
ﬁigﬁpiple {Advaita), There is nothing antagonisiic here, for
dﬁ;:is;the position of a wcrshipper while the other 1a‘the
péﬁition of the philo&Opherg Hence it 1a the approach which
differa not the 5ubiect matter, The worsh&pper geeks the cbject
,ar his devotion snd thus pernits Ramakrishna to naintain a
duality in his worship aguinst the fbrnbod&ng of yure abetrace
ti@n. God ia one, he nsed to say, only the approachoa towards
Hiu arﬂ difreront. As all %he rivara go to the ocean, likewise
all roligions lead to the same God, barring, however, Buddhisn,
ﬁheru there is no place for Cod,

pnrta, IV Voll, p. 50. (Bengali)

1.A Bf. .1,’_ e o )



Religions are not God, but rather are the different
paths to Him; so that one can have a religion that is best
suited to his stafion; that fulfills his emotional needs and
has an uitimate quest or concern towards God.

Iikewise, for Ramakfishna, no diffefénce exists
between Brehman snd KE1T7, K21l is the dynemic aspect of a static
Brahmang and, therefore, one may worship Him in any form he
pieases. Thus, the concréte and abstract form of worship
dapendsvnoiely upon the Spiritual'levol of the person. From
the iower emotional level the devotee seeks something concrete
aﬁdp éhich he can cling, upen which he e&ﬁ focus hig attention.
Bu% Such is not the case when the devotee attains a'highar level,
Yot at times he ma& seek & tasie of the divine experience from
goncerete worship, A4 good example of this is Ramakrishna's citation
9&‘ the little girls playing witﬁ their dolls and arranging
their forthcoaming marriages. Aftqr marriage they havwsrelation
with their husbands and care no lbngaf fo} their dolls., st at
times fthsy bring out the old dollp, but the seriousness with
which they used to play with tﬁe'q?lié_no longer excites them

and is for ever lostsl

Therefors it is Gohcluded that worshi-
ppihg with a visible objeat ié necessary oniy 80 long as God

‘is not directly 1ntuited. Once He is intuited fthere is no

+ Ramekrishna Kgggangga, II Voll, p, 105. (Bengali)
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neceasity of an extermal objech. But 8till the mind is not
satisfied very long with purs abstractian, since it seeks some

concrete reality; and s0 idals ers necesaary. Thus, the mind,

like a bird soaring high in the blue, gata tirsé and comes down
to parch on the limb of a trea. These two levels of the mind
Runakrishna used to oxplain from the stendpoint of Tentra.

. | Tantra spsaks of the six nerve pluxuses in the bodv

and the nevanth one in tha brain, It claime that the mind is

in the lowest level kmown as Mnladhara, when the individmal

, is.engrassed in the process of living. The fourth centre is

thé heart, in which the niﬁd concentrates itself, bringing

: #ﬁbﬁf the resalization of a great light, This is the first compr-
hension of the divine effulgence. And.oueé the devotee gets

r #ltaata¢of‘this divine beauty he is little concerned for this

vorid. fhe fifth centire lies in the throat, and when the mind

'iblestablisheﬂ there all ignorance aniahqsz at‘that btage he

thinks nothing other than God. |

8til1l when the mind reachssltho eixth stage the devotes

aeens to have a distinot reslization of God and a certain union

with the divine, but this is not yet 2 cemplete union, It is

“14ke the June bug who attqnpta to Junp {ake tha 1anborn light

but 18 unable to do so bea&uae tho glasa chinmey guards the flame.

3 Xt is necessary to bypaSu the second end third levels; since
' their importence will later be noted.
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Whén_iha sind ;aabhes the seventh stage, the deveoites locees
all his consciouaﬁess for the world and is8 merged with the
ultimate reslity. But im this stage it 18 not possible to live
for a long tims, since that would lead to death. So the devoiee
haa te d-scend to lower levels so that there is not a direct
realization of God, dut & looking at Him from = distance., So
Remekrishns vould say, K&1T is dark, end in effect se dark as
the ses water, but when one takea the ses water in his hsnds
tns colour disappoata.l |
In the sevonth ptage likewise when the devotee is
meiged in the Ultimate Reallity no consciousness of God's form
and feature is possible, since perception is possible only

2 $hia distance is what

with o little distance and duality.
the devotes seeks to attain in order that he might see the
beauty of God. In devotion; =s Ramakrishnes would say, thars
‘érb tvé approaches: one, that of the here and the other, that
of tﬁe son. His approach is that of the the son, and that is
why he prefers some duality. It is for a little jest, = little
joy that the devotee seeks to meimtain this dealiby, without
which no experience is poésiblﬂ. ﬁui 1n’}ivekananda weé find the
'apprqach is different. He is ylw&yévoonceraad with the Ultimate,
whiéh iz immanent ip‘thezworld ¢f our experience, and so Cod

bacemas for him the entiro roality; It i 2 reality not denied

l. of. ggg@k_;gggg_ggg_ggggg, I Voll. pe T1~T72, (Bengali)
« Ibid, III Voll, p. 100.
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by him but rather all the more asgerted; and thism is his practical
Vedanta whers nothing is denied but is posited with the same
vémount‘of realit& with which the Ultimate is being posited,

In fect the Ultimate Reality of Vbdanté has been
conceived by the STktas as the world mother, She is the femele
fgrce, controling and guiding. as well as desiroying ﬁhe reality.
But this force or energy 13 bayond all human conception and
3iscusaion. she also is aasociated with %iva.

: The Brahman in Vbdanta and sivn in Tantira are
A aoncentually very close to each other. Biva is the prianciple
of stasia ond Saktl 15 the principle of expressed energy. Siva
: and oakt! ars thus intrinsically related, 5aktI isy therefore,
~ the relsazsed energy of $1va. In its unreleased state it is one
ﬁith éivas identical, yet‘different. Ramakrishna uséd o say,

. Brahman and His power, one leads necessorily to the
ether, like fire and the flame or the sun and its rays one czn
not be understood without the other, ™k ,

From this intrinsic identity of the 3iva and the SaxtT
'ﬁhe cosmos emerges by stagess first, the subtle, and ssocond,
the gross form of 1%,
| "Tantras apparently lay emphasis upon the dynamic
prin9ip1e,‘33kti; which is intrinsically connectgd with 8iva.
Sakti is the moving principle and Siva is calm,”

Thus e Vivekanands, Tantra passes into Vedants

througn its nazural dynanics.

1. Quoted by Jahnavi,Kumar Chakravorty in hia book
Sakta padavall 0 Saktl sadhana, p.114. (Bengali).

26 m..’
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This Tandric spirituslism finds a most subtle and
pgbfaund significanée in the sﬁiritual experience of Aurobindo.
B Id.his Integral nga he hag given a deépcr interpretation %o
the Tantric form of worship without caring much for the
external ritualiatic detzils of 1t. The basic pomition of
Tantra is tne Kaya Sadhana or the trans-gubstantiation of the
vady through oecult spiritual practice. This change is
effectual through an idén£v ication or hal ancing of the two
palas of salvation and bonaagp, spirit and matter; and this
trana~aubstantiation of tho ph331C¢1 self (in order to make
it the right instrument for the use of the Bother) is the
| jor tone in the entire spiritual experiance of Aurobinae.

In ‘the Tantra we find the awakening of the cosmic power
(Kmdal n? $aktI) dormant in the lowest centre of the body and
them to ralse 1t to the highest neve centre of the brain

{known as Sahaérir) where 1%t drinks the divine Some. Shat cozes
from there, Aurobindo has given this imagery o 9piritual inter
'pritation. The divine Soma 45 i infinite, all-pervsding
di§ine Joy, which is to be found or rather received in cur
individual 1ife in order thet we ourselves may become divine
and glorious beings. This divine Jay ﬁa tha basis of all
exiatenco, which, pouring iteelf 1nte tho jar of the mentalised
living nattor, bransnutos and tranlfhnnafit into = divine

substanee.



The usual appreoach in the Upanishad t¢ the Ultinsate
Reality is neti, neti, It is an all engrossing negation beyond
which nothing could be felt and nothing could be known. The

Reality is beyond enything that can bs conceived by the mind.

" The reality is the Ekamevadvitfyam, one withoui a second,

and It cannot be known or understoed in reference to anything,
since thers is nothing beyond It. But this negative approsch
does not satisfy Sir Aurobindo. To him the spiritual life is
an integrated whole which is positive. In an endeavour to
sabablish the supreme reality there is a‘tendency to deny the
world or universe. Thus the sadhana has always been one aided,
plecemeal, and fragmentary. But %o complete the spiritual
pursait, account must b& taken of aneother Upsnishadic saying,
i.8. "Sarvam Khalu idam Brahman,® (ALl this is Brzhman.,) This
'neti? and 'iti‘, the n§gative and pesitive, togethar conastisute
en integrated spiriitual whole. This is what constitutes the
salvation and bondage, matter and spirit of Tantra. Aurobindo
expresses this twofold movement in hias book:

"The passionaide aspiration of man wpward to the
Divine has not been sufficiently related to the descending
movenent of the Divine leaning downward to embrace sternally

its manifestation., Its meaning in mattei has not besn so well
uwnderstood as its truth in the spirit.

1. Sri Aurobindo, Life Divine, p. 30,



‘true and complete.
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In the course of & spiritusl realization all thab
matters is the attempt to ascend indefinitely. But that
movement is & one way progress. Another aspéct of movement
would be to descend from the upper spiritusl strate; saturating
the lower life to the last atom with Joy and splendour of =z
higher life. The ultimate truth is to be realized both in the
level of spirit and matter, the abstract and the concrete,
and not only in the abstract, so that the realization becomes

The fullness of life cannot be atitained by denying
1ife, but by allowing the 1life to be filled with the divine.

"Life in its’aeif—unfolding must 2lso rise to even new
provinces of its own being., But if in passing from one
domain to another we remdunce what has already been given us
from sagerness for our new attainment, 4f in reaching the
mental life we cast away or belittle our physical life which
is our basis, or if we refect the memtal and physieel in
our atiraction %o the spiritual, we do not fulfil God
integrally, nct satiafy the condition of His self mesnifestetion.
We do not becoume perfect, but only shift the field of our
imperfection or at most attain a limited altitude, howsver high
ve may climb, even though it be to the Non-Being itself, we
climb 111 if we foget our buse. Net to abzndon the lower to
iteelf, but to transfigure it in the light of the higher to
which we have attained, is true divinity of nature."”

One thing Aurobindo emphasised repestedly is that the
greateat error is to consider the divine life as a process of
being born in a higher élane, To him this passage towarcs
the higher, from food to 1ife, from 1ife to mind, from mind

agein %o soul, ete., is just one aspect of the spirituel

1. 8ri Aurobinde, Life Divine, p. 45.



Qchiévemént. It becomes complete only with the reverse
movement from spiriﬁ to matéer, from the subtle to the gross,
go that 1t plungoa and saturates the fotal self with a Dbliss,
joy, and acatacy ef the hlgher self. Thia is whai he czalls the
ovolutinn end 1nvalut1on in, the spirltual life. Also, through
this process the psycho»phygigel‘argania; 18 transmuted and
té;né—substantiated, and this is whath;fbbindo meanas by -

Kﬁyﬁ Sadhang of Tantra. It is realizing the highest sﬁiritual
principle in and through this physical,ﬁédy.'lt is surcharging,
aS it w@re, each and every?corpuscle of;iha’body with the divine,
end thereby changing our gfosa material ﬁpdy into a glowing
ﬁapiritual existence. |

! #ut how is the transmntatien possible? To this
Aurobindo answers that the possibility of the higher form of
existence is intrinsically assoclated with the lower. From
;noghor aspect, 1% is the lover ferm of existence from which
hnergea the highersy from matter emergasvlifa, from 1ife mind,
etc, But every pteceodingletagé is envelpped with & sheeth of
uﬁyﬁ. The higher principle reveals 1théif then in the lower,
'end this lower principle gives wey and thus slowly transform

1tself so that the sotal mundeme self is trensmuted into a

. divine self,

Iﬁ order that thie transmutation,ﬁay take place

preparation of mind and body is necessary. This in Tantra is



known as Edharaauddhi, ciesnsing the contaimer. For unless the
centainer is properly prepared it would not stand the power of
the divine wine. It would bresk into pleces. Likewise, if divine
energy is poured into an ﬁnprepared body, it would not bear the
strain of it and thus fall asunder. Aurobindo says:

"If the psychic mutation has not taken place, if
there has been = premature pulling down of the higher forces,

their contact may be too strong for the flowed and impure
material or Nature and its inmediate fate may be that of the

" ‘unbaked jer of the Veda which could not hold the divine Sonsa

wine, or the descending influence may withdrav or be split up
‘pecsuse the nature csn not contain or keep it."l

S0 long as the total psychic mutation does not taks
place; life is in the lower level of nature. But es soon a8
' tha transformation is complete, life transcends all the laws
of nature =znd becomes'anjinstrument in the hand of the Divine,
whom Aurobinde calls the Supreme World-Mother. She guldes us,
moves us, controls us snd, in a sense, rules supreme over the
total self. ind thus the discovery is made that the individual
existence is none other than the manifest expression of the
World~-Mother. As Aurobinmdo puts it:

: "He would feel the presence of the Divine in evary
centre of his consciousness, in every vibration of his 1ife
force, in every c¢ell of his body. In all the working of the
“supreme World-Hother, the super naturej he would mee his
natural being as the becoming snd manifestation of the

power of the World-Mether."@

This is the point at which Aurobindec could be gquated

1. Sri Aurobindo, Life Divine, p. 1089,
2. Ibid, p. 1156.
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‘with Ramakrishns. To him 2lso, she is the World-Mother

(Jagejjananl) and pervades every thing seo that the devotee
shnuld‘gffer himself unreservedly to the willlcf the World-
xether.‘Then she might enter into him, guiée and control him
ffbm~with1n, chenging his entire personality.

Further, man's apiritual aspiration is reinforeced
irwm tWOxEﬁdB. Prom his own - sido, he has ‘that inner urge to
bﬂ uniueu with the WOrld—ﬂother, who on ‘the other side reaponds
by pouring the Divine Soma, 80 that celestial bliss and joy
thug brinéfahqut a totsl change in man. Also the Divine mother

*igﬁtﬁr@ver réady to 11f% up her chilafag if they let her.

Th@rsfbre, the duty of the sadhaka is to lay himself bare to

the mather a0 that she mdy come in and wérk within him,

tmpé "%urbed e

ﬂLLq twofold 9ct1vities of the Divine energy is trus

nob hnly ror man but for the vhole of n&ture as well, which ia

qui»a‘ﬂm accord with uhe thou ht af Aurobinda. Por in the. worlo
df nature and its law of evo;ution thsra is always an urge in
the lewer order of things to develop, themsolvas into @ higher

eﬁdar. ”h;s procsas oonbinuas 1nfin1tslya It is the Divine

e O

: meuhar PGSIdinL as an urge in ths 1awér ordai whieh helps it

ta grow inta the higher. But this urge ef the lowor nature
itaolf is not sufficien& tO“bTinF the 1aw0r Lnto ‘the higher,

P
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Tﬁere is 2l3c necessary that which is known as the pull of
the mother. This inner urge togsther with the ocuter pull
constitute the central principle of evolution ané fhe thought
of Aurcbindo. | |

The will of thé nother iz, therefore, warking ﬁhrough
S ‘antisle comads onder. In.bhe SiTe 4 WElkdividusl there
oughtvta bhe avcomplete and uhconditionéi surrénder'ko the will
of the mdther. The'greater the surrender the strangér is ﬁhé
hold of the'mothar, and consequentlj the higher the divinizétion
6f'the self, Aurobindeo says{ s

®"This is the thing you have to remember. Your psychic

being ig capable of giving itself to the Mother and living
and growing in the Truth; but your lower vital being has bsen
full of attachments and samskeras and an impure movemsnt of
desire and your external physical mind was not a2ble to sheke
off itz ignorant ideas and habits snd open to the Truth, That
was the reason why you were unable tc progress, because
you were keeping up &n element and movemente vhich could not
be allowed te remain; for they were the exact opposite of whs
hes to be eztablished in a divine 1life, The Mother csn only
free you from these things, if you really want it, not only
in your psychic being, but in your physical mind and 211 your

i%al neture. The sign will be that you no lenger cherish or
insist on your personal notions, =attachments or desires, and
that whatever the distance and wherever you may be, you will
feel your =elf open and the power and presence of the Mothar
with you and working in you znd will be contented, quiet,
confzdent, wvanting nothing élse, aweiting always the Mother's
will, "l .

After discussing at great length the role of the mother
and her work in the growth of the cosmic order, there still

remgins a further question: who is the world mother? Aurobindo

says:

1. Sri Aurobindo, Life Divine, p. 498.
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S . 8 Thers 48 ene divine Porce which aects in the universe
and in the individusl and is ﬂlﬂ@ beyond the individual and
the vniverse. The mother stands for 21l these, but che ig working
~hgre in the body %6 bring dowr something rot yet errressed in
- #his neterial vorld mo ea to trensform ldfe hergee-vorking
Here for thst purpese, She 15 thet in the body but én her
whole consclousness she is also identified with 211 the other
ﬂs?’;ec*ﬁ C‘)f thg Divine,*

'vf;j She hag been,ecnceivod in thrce formn., First, rhe in
tﬁe transcendentsl spiritual prin;iple. Secondly, she iz immenent
in the world, and thirdly she tekez s concrete individual form,
$het she m%y cope closer to man, 8he conmest ‘to him in .derkness

‘iééfiiﬁﬁ dorknese nay de i;luninatad. She entera into error
gg@rfg}sehood S0 that,they may become tfuth. She enters into
%ﬁéfﬁorroﬁ éﬁd xufferings of mzn incrder thet she might
g#a#s evm tham infe Jjoy and *p*‘ncea.-ﬁhg enters into dacth

 ££%§.@hP mizht {mmortalize 1t. Finally,.it 45 %o be noted
thiﬁfthm'fihtrie mnvemantgiﬂ being.interpret@ﬁ:in 2 modorn
Iizht by Aurobindo, He gives 1% a.universal fervour so %?tt

; Jnen of 211 crste, creed, and walks of 1%fe moy coms forverd .
iaﬂﬁ 6ffar themfelves to fhe feet of the mother so that ghe in
raturn mighﬁ_changL their lower etatus dnte a higher, nobler,

|and more spiritual existence.

: ma Aurebindo, Life Divine, p. 434,



CHAPTER VI

MothereCoddess and socio-political resistance




CHAPTER 81X

The 19%h century saw a great patriciic movement thsat started
in Bengal and spread all through the country. The fresdonm
movement that started during that era was 30 closely assotiated
vith mother-worship that this thesis will remain incolplete
without a brief mention of it

The conception by the Vedic seers of the ezrth as a
greab mother gives a new political insight to the national
leaders, and through songs snd poems, novels and dramas a
new sccial ethos was created. Fbreign’rule was considered te
be the greatest ignominy h“d shame for mother India, It was at
thq S2me time supposed to be the foremost duty of the common
people of India %o free the mother from this shame and establish
her in her former glory.

The first national song composedvduring this eentury
by‘Isw&r Gupta beginss

*Mother India

Why art thou fzllen

In such depth of misery?

Why carry thou this futile burden

When feools are all thy chiidren

And ignorant as they are?"

But 1t was Bankim Chandra Chatterjee who in the first

national song brought out the truth that political aspiration

1. Janani bharatbhumi ar kano thako tumi
Dhermarup bhusahin hoye.
Tomar santan jata saksley jnanahata
Kano michhe mara bhar baye.

Quoted by Dr. S.B.DasGupta in his Bharater Sskti Sedhzna 0 Saktas
3ahi tya. N
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is nothing coniradictory to faisth and religiem. Our land is

our Mother with whon we identify ocurselves as her children;

how can she be happy with ua,fhe asked, how ¢sn we please her
with our wership se loﬁg 78 sﬁe is enchained by a foreign power?
Through his songs he emphatically pointed out to the people

that unless the mother brezks free from her slavish abésemeni
and revivéa'her former gloryy no amount of formal worship will
avail anything,. | ‘

This way of understanding‘and interpreting the cesmic
power as the world-mother who resides in the national soul has
beéﬁ}extended further and incorporated in the patriotic feeling
of ‘the 19%h century populsce., 1% became one of the most powerful
mdﬁive forces behind the struggle for independence, In the first
naiional song composed by B@nkim Chattefjac, he addressed the
country not only as mother, but conceived her in the imege of
Devi Durga. This way of looking at the country as a mothsr, as
mother land, and not just as @ piece of earth has, 2s it has
been shbyn, & long history. From the Vedic age or even earlier,
fxom the Bistory of the Indus Valley eivilizatien and the
eivilization that grew sround the Mediterranesn world, the
notion of a CGreat Mother has slways been conceived as respons-
sible for freation and diséolution. Shgvis the creator and
destroyer of all things, A#d theréfdré;this notion of the
mo ther earth comeéalmost 28 a,natiohal heritage; it becomes

a part of the national character, which has been nourished in
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the mind for milleniam and has finally become a natural phenomenon,
On analyzing the.first national song, Bandelﬁataram,

one can éee how this religi;us belief in fthe 19th century

wa§ intringically incorporated with the political aspiration.

Thé song conteins three distinct ideas. Pifst, ﬁhe fertility

aépect of the mother earth is being referred to, i.e. "Hail

our mother land, in whose breezy air we live aznd feed in

1

abundance;” Second, the mother is being worshipped by her

2 Third, thé mother earth

3

seven hundred thousand children.
had been conesived in. the fhrm'of Mother Durge.
In the first part, therefore, it is the chthonic aspect
of mother India which was represented. Centering zround this
aspect of the mother land grew the concept of nation and
nationzlity. Prior %o thisrthere wes the usual love and
affection and emotion for the country aalbne!s birth place,
but ne senss of political unity was there. It was through
and thréugh a 19th century development, and Bankim Chetierjee's
gong 15 responsible to & great extent in bhuilding up this
feeling of onsness. What ip interssting in this song is the

third part, in which India is no loager only the mother but

1.Bande mataram, sujalam Quphalam ;aaya ;yamalam ma tarai,
2, -Saptakotikanthya kalakelanInzda karale.

%, Tvam hi Durga daéapraharag&dhﬁrini.

See Bankim Chatterjse's song Bande Matarem.
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is alsc the GCoddess Durga. The sponteneity wifﬁ which he passed
from the cbncept of the mother-eerth to the concept of the
Goddess Durge show the natursl identification of the twe
concepts in the national mind. S0 the thought of thie land es
not‘only a piece of earth, but as the mother is s desp-rooted
faith in the Indian mind,

In the writings of Sri Aurobindo we find him to say:

: L "Eother India is not a piece of earth, she is & power,
a Gb&head, for 2ll natione have such a Devi fupport&“p their
sep&hate existence and keeping it in being."

| ‘Therefore the fight for freedom wes the fight to
llhcrate the mother. One finds Sri Aurcbinde preying to the
nnﬁhor; saying.

‘f,. . "Mother Durgsa; giver of force and love znd knowledge,
$orrivle art thou in thy own self of might, Mother besutiful
and fiergs. In the battle of life, in Indie's baittle, we are
warriors commissioned by thee, Mother give to our heart and
pind & titan's atrength, a titan’s energy, to gur soul and
intolligence 2 god's character and knowledge, "<

‘Ho% only in Bankim Chatterjee and 8ri Aurobindo, but
aléa in»*he'lgth century and onward in“all form=z of literature
we find the tendency on the part of the poets, vhilosophers,
novalists, dramatists and social thinkora to identify this
'nav»faand gocio-political feoling with religious convichtion
: and hhereby te consider the country as nother India,
Dvi;endralal R&a, the well knowun Bengaly ﬂramat1at of the

,etrly 20% b.centuryg in 2 song in ane'of”his plays “Sana Pratap”,

1. “uoted by S5.B.DasCupta 1n grater Sakti sedhans O sakhs

- gabitys. pe 3l2.
2. Ibid, p. 313
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wrotes

"Let's fight the battle and offer our lives
Hail mother India; Hsil mother KalI.®»

Again we find that mother Indie is rolated to mother
Kall. In another of his poems offered to mother India he wrote:
‘ "Mother what peace 7nd happiness is 4n thy bosom!
Whet intrepidity is in thy voice!
There is food in thy hand and freedom in thy feet.
¥hat gladness and yet what anxiety.
Thou hast, oh mother, for thy children'
Thou maintainest the world,
Thou bringest sslvation to the world,
Thou art the mother of this world,
Oh thou mother India.
How we are blessed by the touch of thy lotus feet,
And we sing haill mother, the gr Sat conjuror,
The worldunother, mother India."

Every line in it 18 s fine blend of the religious snd
patriotio feeling of the early twentieth c&ﬁtury.vIn 21l the
literature produced at thig time, when the freedom movement
vag at its highest, the country was given a wonderful
Benctlity by identifying it with the mcther concept. Another thing
which iz interesting to note in these somgs iz that Goddess Kal1,
aﬁong'other goddesses, was associated more with the country
than ware-any other famﬁlé deitiea, This is mainly because of
her fierce look and her fighting lood, fron whleh the freedom

fighters used ts'draw their 1nspiration. At the same time,

1. Quoted by u.».DasGLpta in his gggg‘g___ggggilsaahan” sakte
sahitya, pe 3137

20. z éw" Ps )l)o




Qiaoe}she has been depicted in legeunds as a demon killer, her
children were also supposed to figﬁt the fore;gg rulers, who
were considersd to be demons. In Ane of his soﬁgs, Asvini Dutts,
another national leader, wrote: | '

"Mother dosi thou not love to dwell

In the place where the deads are burni?
Hast thou found a better plzce

That ve are deserted by thee?"l

A village singer, Hukunda Das, Gives a very emotional
expression to this feeling; % )

*swake, awake oh. mother Shyzms (A synonym for ¥ka11)
If thou dost not awake,
b No one will be awskened. T
j I thou dost not begin thy dance
#¥0 +. . No one's heart will be stirred,
o How I beckoned everybody,
Ho. one cared to responds
~ How I searched in many heeris,
but none is grieved for thee.
Tl ‘Feople love to cgll thee merciful,
CBadiie o But I doonot find any mercy in thee,
ot ol If thou hads$ coneearn for us, oh mother,
Could this misery befzll on us? .
I am not disturbed by death, oh mother,
But bless me so thal I may see ,
.#n India independent and free("

Thus the thought of the mother esrth in the Prshivi
Suk%aAfbund in the Rg vada'in course of ‘time took a concrete
ahene and f;nally Wasg blenﬁed into the soaio~pollt cal ideclogies

of India.

1. Dab, Daﬁ(}up\-&, OPQ Citop Pe 314,
2, ige., eite e ;
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In the patriotic songo of Tagore also one can Tind
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this same strain of though ity Though for Tagore this was rathe
tnususl, beczuse in his mental deVsWOpmont the {nfluence that
played tha majore part was Upaniehadic*and,po& Tantriec, He
had & positive distaate for'Tantricfﬁradit@pn, its form of

‘ wdréhip, ritual, animzl sacfifiéet“and in mere than one of his
vorks he gave vent tc his feeling. But even Tagore wses not guite
free from the-tendency o gonsider India as mobther land, In
uiny ¢f his songs he directly addressed the country as Mother.
In those songs one finds that there was a deep convicition in
his mind that the relation/ obtaining between the earth and us
:fu that between a mother and her sons In one of his songs he
gsays:

"Thou givest us all that thou hast,

Pood and wealth, the water of thy rivers,
Thy knowledge and wisdom, 1

But what do we give unto thee?™

In other places he writes:

"Sing unto the mother,

Jing ye one and for all,
let the world listen to that celestial song.
A AN AARERE AR *ﬁ****iiii*ii**Qi'”**i**** %3
When twenty million veices '

Will sing praises unto the mother,
Oh how the world will stare in wonder,

When twenty million children
Will stand around the mother,

Oh what & brilliant sy shat ¥11l make."Z

' 1. 8.B.DasGupta, op. cit., p. 316
. 2. 1a¢, cit,
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This reminds one clearly of the first national song by
Bankim Chatterjee. In some other of his poems this concept of
the mother tekes a definite form, In his poem, Sonar Mandir he
deecribes the nmother in the following manner:
"Thou hast sword in
Thy rignt hand,
Thy left hand takes our fear away.
There is love and compassion
* In thy two eyes, 1
And the third is burning bright.”

- This is undoubtedly a direct reference to the Goddess

Durﬁa. Thus even Tagore ‘was nobt immune from mother worship

1nf1uence.

- Many other excerpte could be cited where references ars

ad& o the mother, but vhat is important is tc see that the

tarough the his tory of ¢ndia, mouldinb‘every facet ¢f Indian

1ife and thereby forming a distinet nationsl chsracter,

1. 8.B.DasCupta, ops eit.y pe 318,

i
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CHAPTER VII
The m@taphysic&l,significanc@ of

the Mother-Goddesa cult



.and eoala. etc,

CHAPTER SEVEN

Thia nhaytcr will deal at scuo length with tho -abaphysical
inyzication of the mother worship that h.a ulready been
discussed in the previous chapters, Here an attempt will be
made to mnalyse it in greater detail end to show its gradual
development. | | ;

: The origin of the gother'worship hae been traced from
the time of the Indus Velley civilization up 3o the end of the
gg feda. However, it is not poasiﬁio to say snything definite
aboud' the nature of the prenia Fedte weikier worahip 1u India,

Vhiialy becsuse no extant litersture om fhb méthor-goddeas cult

hes been discovered and all our knowledge concerning the feith
end belief of the pre~iryan psople of Indis ie gethered from
figures and figurines, psintings on the potteries amd potsherds,
:

B, The first positive nontian about the mother, or more
oorroetly the female deities, 1: fbund in the Jg Veds. But
tkair poaitious were rather aaeondaryi.?hoy were worshipred
ilvays in conjunction with the male deities and never alone,

In the previcus discussion was seen hovw the female deitiss were

_greduslly coming forward in the course of history and making

their 1mporzsnce felt, With the rise of the Sikta movement

Cenpare in this connection the figuroe and *he plateu givnn
by Stuert Piggott in his book, Preh e Indi : 3s

7=



in the different parts of Indiz and in Dengal particularly, the
Vedic deities receded back into the twilight end their places
war§ taken over by the tinaiq dsiziesQ They became sll powerful
aﬁd;thg ngreo of importance of the male deities was shifted
teo #ha female deities. The germ of this tandonny. vith the |
analysis of the Indus Valley culture in mind, seems to be thero,
but_was enly temporarily arrqshidzwith'tbaﬂinflux of Aryans in
the hiatory of Indis. In oourso of tino. as the Aryans were
nore and nore assimilated with thd‘leaal poople and their
oul ture, tho imported Aryan culturc undorvnnt &' thorough me b
ue:phosia making possible what can be celled the triumph of
th;‘fQUale &otties over the male gods$

The asll-pervading force or energy asbout which the Vedic
Seers seng, which to them was the primeval Furusha, became the
%41 BELT to the S3ktas. She is tho Brahmemayl ME. Whet was
the Brahwsn to the Vedio people i3 now the Brahmemeyl Me to
the Balktass, This change in attitude towards the male gods
saly be attributed to the dominating influence of the éE@khye
philosophy, where Purushs, the male primeiple, is static conse
ciousness and Prakytl, the femecle principle, is the blind
dynaniéﬁ'of 1lite, the novihg force, 1% 1: tho Prak;tf within which

: thc flux of life tekes plaeo at the mere proximity cof the Purusha

vkon the harmonj of the gupas. the primordisl existeniisl
prineiples, viz. Sattve, Rajas end Tamas, are lost.
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The Siva Saktd concept is consirued in Tantrism mainly
in the Sifkhyan pgttgxg whafa éivq'@he male principle is Sava
(ocrpaé)Lwithoutfitu countervarst thoféakti, the force, the
snargye & pérallel could bazéhcwn hers with the VedRute ap well,
The Brahmen of Vedanta is the Sdva in the Rkta Tantra, who
is the pure aonseieusaosa, oternally free and hence inactives
for what zotion could the infinite and tho eternal ever indulge
1#, Vhe has no lisilation and henge no need? Bat He «ssumes an
attitude of playfulness and allovs Himself to be subdued by i
own uower, the Maya, and thus becomes Iswars, the personal Cod,
the creator, Butl is craati@n~roal,.ia thia subordination of
Bﬁahlan‘by Bis own power tﬁé Kays rwal, or!ia Heya 1teelf cuything
real? Vedimta's ansver im @ veritable ne. vfhey nrw all uwnreal,
At this point the S8ktas differ from the Vedintine, Brahuen in
tbe 3akta Tanbtra is the oi?& who 48 real; Maya, the power of
Brehman (which is referred to as gaktt)nio‘ranl. In fact it is
only by being agtivated by;the éakt&,thnt éiv@ becomes the
aétivn cronsor of the univ@rao. The eternal principle is there-
‘fbre the couposite principio of Sakti und the éaktinﬁh, the force
and the rapositary of fbrcéi One is meaningless without the
other, Aa a body vithout itu vital fores ia but a corpse, 80 is

& diaembao#eﬁ force or energy “an 1naouprchansible abatractier.

» Thls iz & contramt with the. Bankara Vcdanta but Ramanuja's
intorpratation of Brahmau comes clesar to sakta Tanﬁra.



?ha bltimn&o neality is tneveffre eom;rehcndcd by the oaktau
_in & ao&pesita fhahicn. And horo aioa the visal dtfforance
betveen. ﬁhﬂ‘nakﬁd aa&rn and ?Bénntaa To the SEkhaa, therefore,
3&va is raal and s0 ia baksi; in the Iansuasn ‘of Vedanim one can
saa &hat Brahaan in raal and 80 "is maya; Srat& or crsatiuu is
reai xna tho plensure end pa&n of the jive as weoll es his entive
gnmu* ai exueriance is real. “The :&va'c andsﬁwour fbr an eternal |
lm&ozkal 1ive is. alao real. In«ita exishential approach the
aaktaa holﬁ thet thia earthly existence furniskca the busie of
iﬁ&@r&éii&y'té wa.l 1 a8 the -dlution to the enigmes of life. I‘
'18 nut a dsﬁiul of this Iifu but & beld noo.ptnact of it in
o?dcr tc tranaautu it dnto tha higbor 10?01 or lanortality.

: Rsnce to the 2k tas 'the baste wf spiedtusl 1ife s
thia baay. e thew whatovor is there {n the cosmos is here in
'thia ho&y, and 86 thair spirituul oudeawour or Shdhans io
knoﬂn ar haya Sadhang, the trana—nnbstantiation of th- p:ycho«
phynical erganias into the hﬂghar viane of splritnal Qxiatonoa.
1t is en endeavour to‘unitc-the 1¢warvuith the hishor, ‘the base
aatar&al exia%anoe with the hagher apiritual existenee‘ 1ts
aﬁu tﬁ tc saturawe the whole wf our. eais%onoo with tho 911w
engronuina sp%ritual pover or onersy. the euergy which thke ¢ak§&a

: eanaiﬁtr’ﬁo be the female rbree. Thaa to them iz the Great ﬂother.
In &hw ;cgend which recounta hnr birth ‘as the dsughter of Nount
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8imalaya, NUealaya asked Her who she was, Hepr answer fto this
qunry was very revealing. Jhe saids
'Oh thou the king of the -euataina. before the
creation of this world of senaibilities 1% waes me who exizted
ag the all-yorvading spiritual prtnciplo eng ea this self
revaa‘ing apirit i an the supreme .Brahnan, "+
In Devi Mehatnysm one. finds the sams atrain of thought,<
This oternal, all-pervading spiritusl prineiple constitutes tho
. ¥ i :
Mother concept of the Sakias. She ie the prinevmlfﬁdya), non-

ihe i3

()

dual(Asdvaite), undacaying(ﬁkgara)@,&ncient one(Furs
the oxiatonce, ccnsciousnas$ end blisa, the P&r “@uwaf? Brahmamayi.
Ghe is the supreme Brahman She'is. enntpntent aud above nll
tﬁt gcaau (Sarvaaakti svarupn snrvado"anay tanu). She 4s the
auxreau wiadcm. Q

' - "The great sakti, &ha gmeat ne r fﬁh& gnddesnn, who
::hapxtalor her countless nemes (Durgs, sugandi etc.5 is

¥ ene, the one highest queen 'Paramsa_

The vhele of reality evalvn$ out of thie supreme

princivlee Find end matter, the stasis =nd the dynemics, the
'3curd and the stillness, the light and the darkness, all things
that are, are evoelubes from this supreme principle. Mnhnswsra

or B4ve extols the goddese by saying:

‘  "Prom the messive to the minutest stoma whatever iu
there all arice out of thee and are dependent on thee,""

o Vol. 1, Winternitz.
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This cosmic energy scoording Lo é%kta-nbilosowhy is
ﬁranacandunt as well as 1mmansnt. i% is rormleeu an well en
fbrmod, it is atatic as well et dynumia. in 1%5 static forn
§ﬂg-53ktijia known s Siva. But ddva s not absolutely static
!iﬁﬁ'thaﬁ'of the Brahman of Yedﬁhtaor,?ngﬁpha in SSukhys,

& éﬁbtl@~perpetuel action continues withiﬁ?&t@ Just as heat
aaﬁnot be dissoctated fron fire. a8 11ght~éannot be teken nwsy
frna the moon, 30 is "akti in the Heart of S1vn,

(50" he Baxtt pror to Her embrgence as this worlé ¢
colourr Yi7bs, acund abc., ia hzddon within Siva, seemringly
insotive and_identical-withtsiva, Thiadiagthe principle of
nnﬁhdualgty'accerding to SEkia Tantfaq.nﬁf the nature of the
éak#irin'this non-duslity ia unknowni I 15.&pr@tarkeya, beyond
al; human ccnvephion and d«gcusaion. 3

Prop this hidden Jakti, N&litj evoives first in the
'.lubtle forw and then in e groavor fbru. But in Her siate of
un&on with iVu there is no oraat&on, and Stva and uakti APe
iu etornpi blies, joy, aalm and tranqﬁility. Then a fubtle
a subtle sound. Th!a acund ls !ﬁda,a#hich through ite inrer
‘vibrabtda gensratas o rey of light, !urtaer lgaln nadn
;oqndcasaa 1tsel? into & congenbrie paint known es Vindu,

'niﬂu and Vind:, the oxpsnsian aad tha coatrac*ion. are the
tve anuonts of oreation aoqardang to éﬂkta Tentras The Vindu



egain is known as Hansa, lan is éivg and éa is Sakii in a
afatawpf union, throbbiag in the oxcitement of creation.
, Vindu breaks itself into thres grobser forms of Neds,

Vindu and bija (the primal saed). Nada is the princlple of
'uation in khc nature of 8akti. Vindu is bha princicle cf
utaaie 1n tho nature of s:vn. V1sa hts both the moments o;
stattcs and dynanton 1n it¢ In fsct the transcendental Vindn
(Para Vindu) through 1ts prexinity with T&la divides isself
,;nta the grossar forms af Vindu, Nada and !!3:3 and Timo (Kdla)
1tself is only anather aapect of the Parala stvt. when Vindu
oxplodos, this gives rise ca a subtle aound which im known as
éabﬂn Brahnan, the first stage in the level of grosser creafion.
S;bda Brahnan resides in th¢ lover ploxul of the human bedy in
the form of & serpent power known as Kundalini, Kundalin® again
1$T§6t§ingvathar then the cosmic energy 1n 1ta concentrated form.
It‘io dormant at the'haac of the badyql In this stage 1ts |
raapiration constltutes thc life force of living beinge, and
the droning sound that onits from sueh aetiV1ty is= supposed to

2

be the ground of postry and ‘music, KundalinT is therefbra the

anhlanay. She 4o the great oonjurar. doluding man in this pain

'cf'ax;;taaes a8 vell'as 1ug the cause of liberation and selvationo




_ The doveiee throueh?fc&icygrgﬁﬁica'wnnld swake this
sevpent power and reise 1t gradually to the highest cantre of
the narvq plexus known as tha;rir, the seat of Parama éiva'
vhore she drinks the divinovhama,arhis 1a»thgﬂggggg§'nggg& of

!antrael

Tho Tentric notion e; Salvation aa'dl sope DoTe
olaboretion- !hil nptinanrﬁnoipully &frees with the sapkhyan
notion of liberation, Sn@khya.ypeskuﬂabout,thrna wltinste
aoﬁrcas of'ﬁiserioa. ”hbro'ére nisaiiéa asnﬁed @ither by the
physical bodw or the axtornul natute. or thtrw may be the torments
of the soul. Man is tryingwrepcatodly to get rid of these
suffofingé. Be feels the need of the gtrongth of & Titen with
ﬁhich hD;OOQWG win over thede adveraaries; fha gera of tﬁia
strength he finally discovers in himnelt. The power 4is in hﬁ
all he has to do is %o evaken 1te with thia guakoned power he
bQonQﬂ the unnter of himself, and conguering 211 the adverse
forces that worked on hin.ptoviadaly ho iﬁ%ora inte ths.fealn
of eternity. And this 1s liberction, But $o establish onescl?
or‘ta abibtain liberation one has fo praeoad’iiop by step.

v ‘The ontire Tantric mode of~§orahinria an endeavour to

awakug tpa force which 13 within himy so that man cen become




suUparmall, His whole physicsl frame will be echarged and
vita&ised with this spirituai force, And so the first atep is
coz;honuéatian. collecting the mind, from the diverse extermal
obj?etm by which 1% is distr;cted. The devotee fixes his mind
qnfthq divine mother. This humsn body is the repository of‘
great force, Cod is within uﬁn, but man haa no'consgieuanpﬂa
.effﬁim. He triems to Tind Cod outaiée. gc he goes %c the temple,
ta&os a dip in the hely rivers thinking that.thie would make
h;@ ¢16aﬁ and holy. But nothing helvs very auch. As Jung snys:

"Too fev people haﬁe experienced the divine image as
the innmermost possession of their own soul, uhriﬁo only meets
them from without, never frqn within the soul,®

To' the Tantric it is the inner change thot iz mosé
important. Bacaﬁse to him téa outer is the expreasion of‘the
iﬁnqr exporience and eonsciéusno;p. Tantrie vworship nokes one
gw;fe ef that power which ig ﬁiﬁhi;. Thil:rbalization automatioally
bringe shout the desired sranatbrnation in man, elevating him to
a higher lavel of axistonco‘ AS Juns puts 1hl

"So long ©a religion is enly faith and ouzvard farm,
anﬂ the religious function is not experienced in our own scul,
nothing of any importance has happ.nad. It has yet %0 be

understood that the mysterium g o first and foremost
rooted in the human psyche,”

Tantrism says $that the proper understending of the
bady is %0 see it ss the locus and subtratum of the epirit,

1« WW Ps 442,
o Ibids Do 4430
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The TEntrice deal vith o mystdcal anztomy, They held that there

anefthraeivitﬂl nerves in 0un bedy, .the Iga. Pingala, snd
Susumns. Igﬁ is at-thé left éf'the,apinal column »nd is compared
to ths moon, Finpels is aitugtoé of the rigbt'atithe aspinel
column and is compared Lo the sun. In the centre is &l tuated
Susumng which 18 the most 1&pcrnan‘ of the three, travelling
through the spinal solumn frem the coccyx throush the ﬂ&:*ieﬁ
raﬁion i the cerebrum. The polvio rogion from which thece three
nerves originate iz known as the Brphnn dvarn (bhe door of the
Brahman); The Tantriq_gyatemﬁbqthVEs that the mysticel rower
in our body travels §hrough @heé@lnervea,‘iikﬁ & @ivine light.
These thrée nerves are sgein coupared to the three holy rivers,
ﬁig: I8 to Canges, Pingalifto Yanuni.and‘SnsnnnE to Sarésvati.
The point where all the thrae meet in the cerebrum is called the
rriv%?f by the TEntrics.t

" Tentric physiolegy next spesks sbout ten different
types of brenth which pervade the whole body, They ere Praga,

‘ApPpe, Semana, Udina, Vyana, Nags, Kurms, Kr?ara,‘navadatta,

and Phanenjeya. These different bresthas serve different

purposes in the body.;Przga‘and Apﬁhn sre the most fmpeoritant,

‘prina travels Trom the mostril to the navel snd Apne scts in

the sacrsl regicn of the bedy. Their cooperation perpetustes
1ife, whereas death resultq from their conflict.”




urther the system desls witn the six nerve plexuses

in the body, which are situeied within the spinal column

aicng Vi.e Suéumni nerve, ihese plexuses are imagined io be

in the form of & iotus and ﬁh@y are the power centres of the
body. The lotuses are théug&t to be open having many patels
and each of them having a presiding deisby, During wovsihip the
devotee muat concentrate on ome of these lotuses. fhe nerve
plexuses are known as follows: Svadhisthina, Manipurs, An@hsta,
Visuddha »nd Tjna froa thellewar'to‘ths'high@r reapectively.
there is ons more lotus situated in an tnﬁu:ted form ir the
brain known es Schasrar, having one thonaand patals.

| The lotus in the velvic region is known as the Adhir:
Fadsia. It 1# red and has four petals, Zach petal is called by
an alphab@ticai letbér such ss: way»;a, p@,'sa. These
slphabetical name#'ara known as satriks varpe. The pelvie
r‘giaﬁ ia Kuown &s mﬁiﬁdhgra, which is mupposed to bve the
plone of the earth, and. the muig detty of tuls lotus is
pakinT, ‘The Susumns orifice is kmown 48 Brabmas Dvars, as has
been mantioned oarlicr. Thia erifiat is guarded by Kundalin¥,
the cosmic power, where she lies in & dornant atate. The first

thing that ihe devotee is 9uppoaea to do 15 %o awako thie cosmic
p;g_we:‘. f '

1

{h

ightly above the coceyx arnnnd the region of the

[ ]
[

reproductive crgen is situated the seoond lotus knowvn: as



f , | |
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Sdzdhiatﬁﬁnaa ts colour is red and has oix petals with six
'alphabetica1 nAROS 235.. bay bha. na, Ya, ra, la, It is the
realm of Varuna, and the rulzdg deity s aakint

“rmm* the n&vel rag{on is aituatad the tairﬁ Iioinw
vhiah ia haninura, which hes & deap azuro caleur. rhe let torn
ndavning its ben petala are da, dha, na1 ta. bha, da, dhay N2y
pay rhély Hanipura iz the realp of lisht and ﬁhu raling deity
hers is 1akin§. '

Around the ares of *pe heart ia aituated the fourth
lotu&. The lebwera far it% twalva peﬁalu are ka. kha, gey ghe,
‘ﬁa, eha, emm, ja 3ha, na, 'da, th&% ‘ﬂ'da 13 th& realn of the
vitaz b*@mth and is the placq whare th@ 1ndiviaual apirit (Jivetms)
rwaidea. Heve bhe ruling doiﬁy i szinf. ;
| Around t%u ragion o} the throat 1s situzted the
'11snd}v§kaaya lobus, It is amoxey ir eolour, The ai toen letters
onAits petals are a, ay 4, T) u, U, Te 7, 14, 114, €, 2i, o, cu;
amg.ah. This i the resdm of the ether and the ruling deity here

is SReinT,
: Betveen the eyebrowa is sitnated the gifbh lotuﬁ¢ which

i;;knﬁwn ag Rins cakife Thiq'lotua hnsﬂanly“hwn petais, ha and
ko baing the letters on 1854 Its ruling deity is HakinT. Xy5:
ﬁnkra ia otherwise known as the pxace 6f the Fragave, This is

tho plaee whero the devetee fixes his at&ontian. It is further

|



W

avekenad kundalin®, the Paremn Sekst, is united with the Pard

knaun s 3&?¢xﬂ'hwma {the locus of ccnw»wtratiaﬁ)
‘ On the brain fs situntsd the theuannd petsled lotus,
racina downeward., This is *he finel stage and ia knovn es the

. plage of lea (91"*'pura que the awvakened Kundaslin? un:teﬁ‘

|
with Sive end drinks the n@otor of {mmortelidy, when thus the

- 8,

l)iva'

ths LnuividuA¢ attains to Tiberstian.l
the tantric. therafbre, bhids bcdy 1“ the vessel of

the»dtvins. God iz not extaﬁnﬁl. e r@sidaa in the temr&e of -

. the body‘ Bui the nortal vaa has no nwarenesa of this, Re ie

deluuad by tha three gunes e‘ Sattva, Rajaa and Tamas, The
6evotna thronaL sadhans gradualﬂy liberatos hzmsalf from tho
dsiuaion or the Gunma, Therb gre three stngas in this deval@ymans.

' The Paauhhava- the Virebhva and the’ navynbhava, Tn the fir:

stage hiaAenimﬁl nabure iaitransfbraaﬁ nnd he transecends his

tamaa:k naturs, In the second level he wakes up fo a hibhe*
consciousnese through Vfrabhawa. end conguers rajas, in the

third atapa bhrough Divyabhava, the devntee attainf the aupare

,consoians level. His whk ols being in tranaibrmed into . a divine
‘exiatanoe. Through thiaz agiritual diaciylina man becomes »urer

mﬁlhsmﬂemwﬁﬂimﬁmmlamﬂMM&Heﬁﬂa%e

j
1

| ﬁivintﬁy in himself, { ' ﬂs?kgj‘“

h
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g;ﬁff But this sntire apirituai praciice centres ‘around the
b&dy, Enlika wany ether rlligioum systoms of the world, the
';fantrie omphnaizo very much thu neaé and 1m}ortancs of the physieal
bndy. This can be seen 1n the Antaryaga or *h@ inner worshic ef

‘ the r§htric. To them uhatevwr iie there in tha nuter xevlitt is
in ﬁhn bady,ﬂand hhere 13 zharefurw no naeﬁ to cellect the
: p;raphn*nalia for worship. Worshiv is ﬁhe‘:mnkening ©of the

o ﬂundalinx,‘%ne cosmic pover, and tho rniﬁing ‘of it to the brein,

wh&ve the wuien of the Sdva nhd Sakti tnkos‘place‘ ?he phyaacaL |
‘;tnﬂwvidual hecomea supraphyaibal énd as ﬁuzobipﬁo sass, God
comss down so thay ﬂan s&v becm ca'a. 'fhu 49 the “ma‘ze ef
|  ;!$hiric Saﬁhana, wiore nnn iq hia !ntﬁgral bning body, pind «nd
gpm;it vogches Lts diving perf.ct;‘.&n. 3%
iy e the cult of the mothamdduu that cmu ted
in the Indrw Volley Ciuilization gradually, through chapge and
ifiemticn ?ﬂzum&hvmillenia, developed into & grendy intesrated
"psyﬁhologi al, phynical and spirisunl lystem, ofﬁwring & peheme
of balvetion completely different froa snythiing ove finds any-
'whare else, Uniike Vbdanta of Snnkara, or the ananujs typesg or
" the Budéhist NirvEne, the Ta?trie aaﬂhnﬁliis the process of
:ﬁd¥§inléutgen ¢f wman andwhalpp his iqvewarcomt all the limitation
" Shat e flesh is hefr tos | | |

5
-
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