WISDOM IN JAMES: AN ARGUMENT FOR THE DISCOURSE THEME

CHIAEN LIU

A thesis submitted to
the Faculty of McMaster Divinity College
in partial fulfillment of the requirements

for the degree of Master of Arts (Christian Studies)



McMaster Divinity College

Hamilton, Ontario

2013
Master of Arts (Christian Studies) McMASTER DIVINITY COLLEGE
Hamilton, Ontario
TITLE: Wisdom in James:

An Argument for the Discourse Theme

AUTHOR: Chiaen Liu
SUPERVISOR: Dr. Cynthia Long Westfall

NUMBER OF PAGES: vii + 201

ii



MCMASTER DIVINITY COLLEGE

Upon the recommendation of an oral examining committee,

this thesis by

Chiaen Liu

is hereby accepted in partial fulfillment of the requirements for the degree of

Master of Arts (Christian Studies)

Primary Supervisor: ” A
Cypthia Long Westfall, Ph.D.

Secondary Supervisor: /? )LC—/Q ﬁ / X

Stanley E. Pofter, Ph.D.

Academic Dean (Designate): % p W

Michael P. Knowles, Th.D.

Date: April 15,2013



ABSTRACT

“Wisdom in James: An Argument for the Discourse Theme”
Chiaen Liu
McMaster Divinity College
Hamilton, Ontario
Master of Arts, 2013

There are many debates in the field of interpreting the book of James and there is
no consensus among scholars. Some propose that this book is a paraenesis, whereas
others argue for its inner coherence. On the basis of these disagreements, however,
different scholars propose diverse themes for this book. This work attempts to view the
book of James has a linguistic approach to identify its cohesion and its discourse theme.
After providing a brief introduction to the understanding of cohesion based on the model
of Systemic Functional Linguistics, this thesis represents a model of discourse analysis,
seeking for the cohesion in this book and arguing that wisdom is the discourse theme of
James through an analysis of the cohesive ties between James 3:13—-18 and the rest of the

discourses.
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INTRODUCTION
In this study, it will be shown that wisdom is the discourse theme of James through an
analysis of the cohesive ties between James 3:13—18 and the rest of the discourse. In
other words, in this thesis I will argue that James is coherent and every discourse in this
book can be embedded into the framework of heavenly and earthly wisdom. Scholars
have proposed different perspectives to analyze the book of James. One of the central
issues concerning this epistle is the debate about faith and works, and therefore many
commentators have attempted to compare this book to the Pauline corpus to harmonize
these two.! The reformer Martin Luther once called the book of James an “epistle of

straw.””>

Danish religious thinker Sgren Kierkegaard, on the other hand, regarded the first
chapter of James as his favorite portion in the Bible.” In addition, James is regarded as a
wisdom document due to its proverbial style and moral teachings.* Many scholars have
attempted to understand the function of wisdom in this book. For instance, Luck states
that the epistle of James lives on the horizon of a wisdom theology.” The discussion

which followed Luck’s studies is rooted in the soil of the Jewish wisdom tradition.®

' Dibelius provides a brief survey on the faith-works issue in Paul and James. See Dibelius, James,
174. In addition, C. Brown and H. Seebass have provided more bibliographies on this topic. See Brown and
Seebass, “Righetousness,” 374-7.

2 Luther never rejected James and indicated many positive points of this book. See Luther et al.,
Luther’s Work, 396.

? Kierkegaard, Journals and Papers, 416.

f Moo, The Letter of James, 33.

> Luck, “*Weisheit’ und Leiden,” 256; idem, “Der Jakobusbrief und die Theologie des Paulus,”
161-79; idem, “Die Theologie des Jakobusbriefes,” 1-30; In addition, Davids proposes that wisdom
functions as the Spirit in Paul. See Davids, James, 56.

6 According to Lamp, he concludes that there are several aspects of Israel’s wisdom tradition: (1)
Wisdom was a “complex and integral facet of the religious life of ancient Israel”; (2) Wisdom concerned
“how it communicates its message” and “with what it communicates™; (3) Wisdom is a theology of creation;
(4) Wisdom is “given as a gift from God™; (5) Wisdom represents varying degrees of “universalism and
particularism throughout its development™; (6) Wisdom is “a flexible theological category that underwent
significant adaptation as it encountered various historical, theological, and philosophical contexts.” See
Lamp, First Corinthians 1—4 in Light of Jewish Wisdom Tradition, 50. Schnabel concludes that in the
Bible, wisdom is linked with God the creator. In other words, the wisdom tradition in the Bible indicates
that wisdom is a divine gift. Besides, people who possess wisdom may manifest themselves in proper



Nevertheless, Moo states that “James mentions wisdom only twice, and in neither text is
wisdom his real topic.”’ Verseput compares the use in 4Q185 and proposes that wisdom
elements in James only play the role of serving as consolation and instruction to the
Diaspora communities.® Therefore, there is no consensus among scholars regarding the
role of wisdom in the book of James.

Recently, however, some scholars have shifted their interests to the literary
structure of the book, and at the same time, the major themes of this book have become
foci about which there are still disagreements among scholars.” Marxsen states that “[w]e
are struck immediately by the fact that there seems to be no particular pattern, at least as
far as the contents are concerned.”'” Various debates lasted for years so that scholars
could not ascertain the relationships among the passages in the book of James. In order to
solve the problems of the structure which may help readers understand the themes in
James, scholars have used form criticism, redaction criticism, literary criticism, linguistic
criticism, rhetorical criticism, socio-scientific criticism, and a content analysis to analyze

this book."

behaviour which pleases God. See Schnabel, “Wisdom,” 847; The Jewish wisdom tradition dealt with
moral and practical issues, and the foundation of morality is God’s attributes. God is the promise of
righteousness and God will be victorious in the world which He created. See Blenkinsopp, Sage, Priest,
Prophet, 14; Soggin proposes that the works of prophets were influenced by the Jewish wisdom tradition,
including writing style or the way of presenting speeches. See Stggin, “Amos and Wisdom,” 122. In
addition, wisdom literature is a literary development in this tradition, including Proverbs, Sirach, Wisdom
of Solomon, etc. Chester indicates many quotations from wisdom literature in James, including 1:19 (Sir
5:11, Prov 10:19, 17:27), 1:26 (Ps 39:1) and 1:27 (Sir 4:10, 7:35, Job 31:16-21), and there are many
allusions and “verbal parallels” to wisdom literature. See Chester, The Theology of the Letters of James,
Peter, and Jude, 8-9.

7 Moo, The Letter of James, 34.

¥ Verseput, “Wisdom, 4Q185, and the Epistle of James,” 707.

? More details of the arguments of these scholars will be discussed in the following sections. See
Edgar, Has God Not Chosen the Poor, 13-43.

' Marxsen, Introduction to the New Testament, 226.

i Kennedy, New Testament Interpretation through Rhetoricl Criticism, 3—8; Beardslee, Literary
Criticism of the New Testament, 1; Taylor, “Sociological Exegesis,” 26—42; Tina, “Ideology, Ideological
Criticism, and the Bible,” 51-78. According to Porter, “Linguistic criticism is a label that aptly describes a
number of different forms of biblical criticism that have their bases in the principles and practices of



Since the book of James is written as a text, linguistic approaches may serve as
the major tool to identify its themes. The major tool will be the model of SFL (systemic
functional linguistics) which provides a perspective to analyze the use of language within
a system. In particular, cohesion which belongs to the textual metafunction will be the
main method in this thesis for two reasons. The first reason is that the goal of my
argument is to prove that the epistle of James is a cohesive book. The second reason is
that the devices which establish cohesion will serve the function of finding connections
between sections, and these elements may provide evidence to argue that the passage of
wisdom (3:13-18) provides global themes for the whole book. Therefore, I will employ
the devices of cohesion to analyze this book, including the use of lexical reiteration,
reference, ellipsis, substitution, and conjunction. After a brief review of the literature on
the structure and theme of James, I will introduce cohesion as a part of the textual

metafunction and apply the devices to the text to provide evidence for my argument.

modern linguistics.” As for rhetorical criticism, it focuses on determining the genre, stasis, and species of
rhetoric, analyzing the intention, arrangement, and style, and evaluating the rhetorical effectiveness. In
terms of literary criticism, Beardslee states, “Literary criticism, in its broadest sense, means the effort to
understand literature.” Sociological criticism is a way to analyze literature in its social context, which is
often related to ideological criticism. See Porter, “Linguistic Criticism,” 199.



CHAPTER 1: REVIEW OF THE LITERATURE
1. Themes and Structure
Scholars have proposed many different perspectives to determine the themes of James.
Some employ thematic approaches to understand the relationship between different
sections and conclude different locations of the central theme. Scholars locate the
discourse theme in every chapter except chapter 5, whereas many scholars agree that
chapter 1 provides clues to the themes of this book. Nevertheless, there is no consensus
among scholars concerning the locations of themes. On the other hand, there are other
scholars who analyze the themes through the assessment of the structure. They attempt to
argue the coherence of the structure to identify the structured theme in this book. The
understanding of the structure of James indicates how the author provides coherent
messages. Grimes states that “Every clause, sentence, paragraph, episode, or discourse is
organized around a particular element that is taken as its point of departure... staging is at
least partially independent of both content structure and cohesive structure.”' Different
understandings of structure may cause diverse interpretations. Dibelius and Johnson, for
instance, diversely explain the themes in Jas 3:13—4:10 due to their different views of the
structure. Dibelius treats this passage as loosely arranged, isolated units. He states that the
passage 3:13—17 indicates one topic whereas 4:1-6 deals with another issue, and 3:18 is
an isolated verse.” Johnson, on the other hand, adopts the analysis of linguistic parallels,
thematic considerations and rhetorical criticism to argue that envy is the central theme of
this passage and he insists that this section should be regarded as a whole.” Therefore, it

is worth reviewing the studies of themes and structure of James.

Grimes, Thread of Discourse, 323.
Dibelius, James, 208.
Johnson, James, 268-9.

W -



1.1. Different Locations of the Discourse Theme
Pfeiffer proposes that the central theme of this book is in 1:19, which is related to
1:21-2:26, 3:1-8 and 4:1-5:6.* Adamson proposes that every theme in James is
expanded from 1:2-18. Chapters 3 and 4 are demonstrated as a circle to represent the
concepts in 1:2-18. Perkins proposes that the central themes are revealed in 1:2—11 and
the relationship with God becomes the most important concept which connects the other
topics in this book.® Perkins uses Jas 3:13—18 to describe the gift from God (1:5). In
other words, the passage in chapter 3 is a further explanation of Jas 1:5-8 which stands as
the center of the book to argue that wisdom from above will “generate maturity in service,
relationships, and character,” and this wisdom will equip readers/hearers for life’s tests.”
Penner notes the internal chiastic design between 1:2—4 and 1:12 to argue that
there are key words and motifs in 1:2-12 which reoccur throughout the whole book.®
Themes of “steadfastness” and “testing” are embedded within a Christian context of
eschatology. The passages Jas 1:2-12 and 4:6-5:12 serve as the opening and closing
sections which offer the central ideas of the whole book.” Unfortunately, Penner does not
address the issue of how the community of the receivers was engaged with this
eschatological framework, and he does not deal with the problem of the subjective
presupposition of chiasm. Besides, Bauckham proposes that the distinction between

“carefully composed structure” and “coherence of thought™ must be separated, and agrees

* Pfeiffer, “Der Zusammendhang des Jakobusbriefes,” 163-80.

° These themes include faith, endurance, work, perfection, and gifts. See Adamson, The Epistle of
James, 20; Adamson, James, 92-3.

% Perkins, First and Second Peter, James, and Jude, 88.

’ Perkins, “The Wisdom We Need,” 17-24.

¥ Penner proposes an eschatological framework and argues that the two ways, life and death, are
central themes. See Penner, Epistle of James and Eschatology, 143-9. A chiasm is one of the parallel
structures which occurs when “the terms of a pair of parallel lines are reversed between the first and second
lines to produce an AB/BA structure.” See Buchanan, “Literary Devices,” 204.

° Penner, Epistle of James and Eschatology, 212.



that chapter 1 provides themes for chapters 2-5.'" His approach, however, adopts
Dibelius’s idea of the structure and dismisses the studies of rhetorical approaches which
may influence the understanding of the structure and the recognition of themes. "'

Scholars who analyze James with the lens of the Pauline epistles argue that the
central theme is located in chapter 2, summarized in the statement of “faith without
works is death.” Vouga argues that the theme of James is faith, and this book can be
divided into three parts, which are related to this theme: 1:2—-19a, 1:19b-3:18, and
4:1-5:20."* He proposes that each of these sections begins with the theme of faith:
1:2-19a: the testing of faith; 1:19b-3:18: the obedience of faith; and 4:1-5:20: the
fidelity of faith."> Watson adopts rhetoric and rhetorical analysis and concludes that the
passage 2:1-3:12 involves complete arguments where the passages 2:1-13, 2:14-26, and
3:1-20 are the elaboration for themes. He proposes that James is structured as wisdom
literature, and presents one topic after another.'* Nevertheless, both the works of Vouga
and Watson lack detail in the development. The connection between the theme “faith”
and the book of James is not addressed in Vouga’s book, neither does Watson explain the
idea of elaboration. In other words, more information and evidence should be provided
while arguing for the themes.

There are also scholars who argue that the themes of this book are located in

' For Bauckham, traditional wisdom and eschatological world-views are the central themes of James.
See Bauckham, James, 34, 61-73.

"' Bauckham proposes “to recognize that Dibelius was wrong about the lack of coherence of thought
in James, but right to recognize that James does not exhibit the kind of coherence that is provided by a
sequence of argument or logical progression of thought encompassing the whole work.” See Bauckham,
James, 62: Taylor states that “[f]lor Bauckham, James is best viewed as a loosely structured composition,
and he also thought that any impact that structure gives to the interpretation of the letter should be one with
clear changes in themes and argument that the original readers could have recognized.” See Taylor, “Recent
Scholarship on the Structure of James,” 106.

'2 Vouga, L’ Epitre de Saint Jacques, 9-23.

" Vouga, L’ Epitre de Saint Jacques, 19-20.

'* Watson, “An Assessment of the Rhetoric and Rhetorical Analysis of the Letter of James,” 119-20.



chapters 3 and 4. Batten proposes that “friendship” is the theme of the whole book, and
he regards that the section in 3:13—4:10 clearly evinces this theme. The friendships
between God and the world are described in this section. People who receive wisdom
from above will have the proper relationship with God and have no envy."”” Moo
proposes that in James, the major theme is located in 4:4-5. He thinks that the central
concern is “spiritual wholeness,” which is about the commitment to the believers’ God. '
Nevertheless, the presupposition of Moo’s work is that James is a sermon or homily
delivered over a distance, which may influence the understanding of the location of
themes in James. These works invite us to reconsider the contribution of chapters 3—4 to
the theme of James.

Nonetheless, the connection between different sections in James is not clear,
especially the relationship between wisdom and other themes. As mentioned above,
scholars have shifted their interests to the structure of James, but with no consensus.
Dibelius asserts that the relationships among different units of James are unclear, and
identifies its genre as paraenesis. Dibelius views paraenesis as “a literary genre spanning

L Furthermore, Perdue

Jewish and Greek cultures and grounded in ethical exhortation.
indicates that paraenesis serves the function of establishing “group identity and cohesion

during the process of socialization,” whereas Wendland states that paraenesis stands as a

literary genre, and studies the gnomic quality and loosely connected thoughts in the

" Batten, Friendship and Benefaction in James, 145-717.

' Guthrie and Moo, Hebrews, James, 87.

' Dibelius, James, 5. In addition, Malherbe has proposed several features of paraenesis. First,
paraenesis “tends to consist primarily...of material that its traditional and unoriginal.” Secondly, paraenesis
can be applied in a wide variety of “life situations.” Thirdly, “paraenetic admonitions...are often addressed
to one who knows or has heard them before.” The fourth feature is that paraenesis involves “human
examples of virtue who embody the type of behavior the teacher admonishes his audience to emulate.” The
last feature is that paraenesis includes “a close, even an intensely personal, relationship between the teacher
and his student, mentioned often in the instruction itself and correctly inferred from the references to the
teacher as ‘father’ and his student as ‘son.”” See Malherbe, Hellenistic Moralists, 23—4.



letter.'® Hartlich further investigates the use of protreptic speech which is a vital
exhortation or encouraging address."” Vetschera adopts Hartlich’s distinction but argues
that the contents and goals of the discourses should be taken into consideration.”
Burgess proposes that “content” which establishes the norm is the basis of differentiating
the use of protrepsis and paraenesis.”’ Nevertheless, some scholars do not think that one
can distinguish the use of paraenesis from protrepsis. Wachob, for instance, states that
“they are interchangeable terms for exhortation or hortatory speech.””*

Many scholars, however, attempt to solve this problem. Francis illustrates a case
against the atomistic and paraenetic description of Dibelius, and starts a new explanation
to challenge the atomistic approach. He proposes that Jas 1:2-25 stands as the opening
section which introduces the main discussion of the whole book. He surveys the ancient
Hellenistic letters and concludes that “a double opening statement as well as opening and
closing greetings... structure the entire letter.”” Francis also asserts that the chiastic
structure is used in this book to develop the themes.” Since Dibelius, scholars have had
different opinions about the themes of this book. They focus on different themes to
provide the possibility of integrating various units in this book.

After tracing different approaches to the structure and distinct locations of themes,
we may conclude that there is no consensus on these two issues. This chaotic situation

forces us to revisit the criteria of determining the relationship among different passages

and to reconsider the way of identifying the themes of this book.

18
81-101.

19
20

Perdue, “Paraenesis and the Epistle of James,” 255; Wendland, Anaximenes von Lampsakos

Hartlich, “De exhortationum a Graecis Romanisque scriptarum historia et indole,” 207-306.
Vestchera, Zur griechischen Pardnese, 5.

Burgess, Epideictic Literature, 89-248.

Wachob, The Voice of Jesus in the Social Rhetoric of James, 51.

Francis, “Form and Function,” 110-26.

[

2

23



1.2. Different Approaches toward the Structure

Apart from different locations of themes, scholars attempt to identify the central theme
through analyzing the structure.

1.2.1. Form Criticism

One of the approaches to analyze the text and to understand the relationship between
sections is based on the historical critical method.** Many scholars, such as K. L.
Schmidt, M. Dibelius, and R. Bultmann introduced form criticism to study the New
Testament. Dibelius employs a form critical approach to reconstruct the historical context
of James.” In his study, Dibelius argues that James lacks the “epistolary situation,”

9

“epistolary remarks,” “epistolary introduction and conclusion.”* For him, the letter of
James serves to preserve paraenetic instruction, and to warn and correct the secularization
of the churches. Dibelius’s study was a milestone concerning the structure of James and
draws scholars’ attention to notice the paraenetic features of this book.”” The

form-critical method which Dibelius employed, however, may lay stress upon the

individual meanings of different units but may neglect the significance of how these units

* Jones proposes several alternative approaches which are used to analyze James, including the ways
of presenting James chapter by chapter, verse by verse, interpreting this book through the understanding of
backgrounds, and studying James topically. See Jones, “Approaches to the Study of the Book of James,”
425-34.

& According to Sparks, “‘Form Criticism’ (FC) is an English rendering of the German term
Formgeschichte, literally “history of the form,” a critical research methodology that seeks to understand
ancient texts — especially the Bible — by giving careful attention to their ‘form,’ i.e., typical genres of verbal
discourse.” See Sparks, “Form Criticism,” 111. Stenger provides two tasks of Form Criticism: to analyze
the segment of the text or partial text with certain criteria; and to describe the coherence and structure of the
text or partial text. See Stenger, Introduction to New Testament Exegesis, 28.

% Dibelius, James, 1-2.

7 According to Dibelius, there are five marks which describe paraenesis. “The first feature is a
‘pervasive eclecticism’ (italic original) which is a natural consequence of the history and nature of
paraenesis, since the concern is the transmission of an ethical tradition that does not require a radical
revision even though changes in emphasis and form might occur.” Second, paraenesis is noted by “lack of
continuity.” Third, the use of “catchwords™ link one saying to another. Fourth, paraenesis involves
“thematic repetition” in different passages. Finally, “the admonitions in Jas do not apply to a single
audience and a single set of circumstances; it is not possible to construct a single frame into which they will
all fit (italics original).” See Dibelius, James, 5-11. 47: Songer, “Introduction to James,” 363.



10

were collected to be an “epistle.”28 Reicke also adopts the historical critical method to
reconstruct the context of the letter which reflects the social and spiritual conditions
under the Roman Empire.29 Nevertheless, historical critical approaches have their limits,
“either because they defined historical reconstruction as an essential part of their task or
because they worked from a historical-contextual ethic rather than a deontological one.”’
It may be true that paraenesis provides only little information of this historical situation
of the recipients, and there is still a limit to form criticism.’!

In order to determine the structure of the book, Francis characterizes his study as
an extension of form criticism, and represents the features of Hellenistic letters to argue
that the formal structure, which is a twofold introduction, was used in the writings of
Josephus, 1 Maccabees, the Pauline letters, James and 1 John. His proposal of the twofold
introduction involves a double-opening statement: opening and closing greetings.’” He
argues that Jas 1:2-25 includes the twofold structure: 1:2—11 and 1:12-25, and these two
sections are connected by the terms “joy” and “blessedness.” After that, the themes are
indicated in the introduction, including “testing/steadfastness (1:2—4 and 1:12-18),”
“wisdom-words/reproaching (1:5-8 and 1:19-21),” and “rich-poor/doers (1:9-11 and
1:22-25)."* Francis proposes that Jas 1:26-27 is a “literary hinge” which links the
introduction and the main body of James (2:1-26 and 3:1-5:6) and stands as a device of

chiastic structure.”® It is helpful that Francis’s work shifts the focus of scholarly study

from the content to the unity of this epistle. Nevertheless, the basic concept of his

]

Quinn, Review of James, 431.
Reicke, James, Peter and Jude, 7.
Cargal, Restoring the Diaspora, 20.
Brown, Review of James, 488.
Francis, “Form and Function,” 111-7.
Francis, “Form and Function,” 121.
Francis, “Form and Function,” 118.
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argument is teased out from Hellenistic works, which may relatively neglect the Jewish
influence upon the structure of this book. This limitation will create the need for a
perspective of redaction criticism.
1.2.2. Redaction Criticism
Davids follows Francis’ appeal to the twofold introduction and applies the principle of
inverse development to analyze the text. His hypothesis is that James is a two-stage work.
The first stage is the sayings, homilies, and maxims of Jewish Christians which result
from James of Jerusalem, and the second stage focuses on the compilation of this book
plus other materials.” He employs redaction criticism and offers several themes and
proposes wisdom as one of the aspects of grace, which connects all other concepts in this
book. Davids’ work proposes a significant theory to analyze the structure of this book. In
his work, chapter 1 provides three major themes of the book, chapters 2-5:6 develop
these themes, and the last section Jas 5:7-20 stands as the closing part.36 The work of
Davids, however, is based on his hypothesis which regards James of Jerusalem to be the
author, and he adopts the presupposition of redaction criticism to analyze the text.
Therefore, his study may over-evaluate the significance of the pre-synoptic sayings of
Jesus.”’
In addition, Vouga and Martin also employ redaction criticism to illustrate the

division and the purpose of the book. Vouga proposes that “the division of the text

implies and determines its interpretation.”® Martin basically adopts the divisions of

3 Davids, James, 22-3.

% There are many themes in this book: suffering or testing, eschatology, Christology, poverty, piety,
the relationship between law, grace, and faith. Among all these, the major three themes are: testing, wisdom
in speech, and the order of poverty and wealth. See Davids, James, 34-57.

7 Taylor, Review on James, 96.

® Vouga, L’ Epitre de Saint Jacques, 18.



Vouga and interprets James on the basis of Vouga’s summary, and both of their works
categorize the paraenetic materials as ethics.” This, however, may lead to the problem of
how political struggles may have influenced the early congregations. In addition, his
work lacks grammatical and literary support which may weaken his argument.40 These
lenses of both form and redaction criticism or the combination of the two may help us
focus on reconstruction.®' The limitation, however, of these methods is inevitable
because the scholars focus on paraenesis and epistolary literature. Therefore, these
scholars do not take the setting and structure of James into consideration, which implies
that they may miss the major theme of this letter.** Therefore, other scholars have
developed more interests in the literary and rhetorical aspects which attempt to describe
the setting and structure.

1.2.3. Literary Criticism

Johnson uses a literary approach and suggests that the author used common Hellenistic
themes and topoi in this letter.” He employs a thematic approach to suggest the polar
position of friendship with the “world,” and with “God” as the major theme to connect
the whole book. He combines these understandings with the literary coherence of the

whole book, by expanding the polar position between “friendship with the world” and

' Martin, James, ciii.

0 Bauer, Review on James, 708.

*!' Redaction criticism is an endeavor to analyze the process of how older written or oral materials
were chosen, arranged, expanded, and curtailed. This work may also be called composition criticism
because it focuses on the composition of new material and the arrangements which produce meanings. The
primary requisite is to trace the form and content and to determine the ways of collecting, creating,
arranging, editing and compositing. See Downing, “Redaction Criticism,” 310.

** Davids, James, 28-34.

“ Johnson, James, 28-9. Literary approaches refer to the uses of plot, character, setting, and point of
view, parallelism, “distilled” language, and figurative language in biblical works. Different genres involve
distinct literary skills which may help readers understand the meanings of texts. Literary criticism deals
with diction, rhythm, and sentence structure. See Buchanan, “Literary Devices,” 202—4.
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“friendship with God” in the whole book.* On the other hand, Reese argues that the
entire discourse of James is a chiasm and suggests that the nucleus is 3:1-18, which
stands as the center of two parallels, 1:2-27//5:7-20 and 2:1-26//4:1-5:6.* The skill of
chiasm, however, may be problematic because sometimes the suggested parallelism is not
tight and consistent. For instance, Jas 4:5-7 cannot be entirely subsumed under “work
and faith” in light of the parallels in 2:1-26. Crotty proposes that there is a parallel
between 1:16—18 and 5:19-20, which is an inclusio, and takes 4:1-3 as the center of the
letter.*® Penner proposes an inclusio (1:2—12//4:6-5:12) which controls the whole book.
He accepts that the introduction indicates themes of James and regards 1:2—-12 as the
opening instead of 1:1-18 or 1:2-27. The evidence which he provides is that there is a
chiastic pattern of A B A, with an inclusio in 1:2—4 and 1:12.*7 He employs the use of
chiasmus to determine the structure. Unfortunately, his work focuses on eschatological
injunctions which are not applied to the whole book, and his designation of inclusio and
the criterion of chiasm are subjective.

1.2.4. Linguistic Criticism

As for linguistic approaches, the Summer Institute of Linguistics (SIL) employs linguistic
approaches to analyze James, and there are several scholars who adopt this method.*®

Thayer provides criteria of analysis on the basis of grammatical forms, but lists a

* Johnson, James, 14.

* The concept of inclusio has been well known both in biblical and non-biblical literature. This
technique refers to the repetition of an item in a discourse to indicate the beginning and the ending. See
Reese, “The Exegete as Sage,” 82-5.

“S Crotty, “The Literary Structure,” 45-57.

Y Penner, Epistle of James and Eschatology, 143-9.

* Linguistic criticism is “a label that aptly describes a number of different forms of biblical criticism
that have their bases in the principles and practices of modern linguistics.” See Porter, “Linguistic
Criticism,” 199.



summary of divisions from modern translations.*” Hill and Torakawa offer an analysis
but their work seems not to provide advanced understanding of the relationship between
“organization” and “purposes” of the book.>” Cargal, on the other hand, adopts
Greimasian structural semiotics and provides a linguistic approach. He proposes that the
purpose of James is to let the readers regard themselves as the “Diaspora” and to restore
them. He divides the book into four sections (1:1-21, 1:22-2:26, 3:1-4:12, and 4:11-5:20)
and these sections contribute to this aim.”' There are three important features of his work.
First, he analyzes the discursive structure by the parallels of “inverted” and “posited
contents.” Secondly, Cargal adopts a structural semiotic method to explore the structure
of James, and finally he traces the “progressive development of the themes through the
figurativization of each section.”? Nevertheless, although his work is an attempt to
correct the failure to discover the coherence of James, there are still problems with
Cargal’s proposal. For instance, he proposes that the first discursive unit would be Jas
1:1-21. The reason for the delimitation is that the admonition in Jas 1:4 which is to “be
complete and whole, lacking in nothing” is fulfilled by the statement in 1:21, namely
“having put aside all filth and abundance of wickedness, by meekness, [to] receive the
implanted word,” and therefore, the theme of this unit is “receiving the implanted word in

order to be perfect.””

This proposal may be useful but there are two problems which
need to be solved. Firstly, the verses 1:2-3 cannot be well subsumed into this section.

Secondly, it seems that the statement in Jas 1:25 will fit better the theme that to be perfect

** Thayer, “On James,” 9-14.
Cargal, Restoring the Diaspora, 34.
Cargal, Restoring the Diaspora, 201-18.
Cargal follows Patte’s analysis to indicate that figurativization refers to “specific features of a
discourse unit.” See Cargal, Restoring the Diaspora, 55; Patte, Structural Exegesis for New Testament
Critics, 23-45.

3 Cargal, Restoring the Diaspora, 52.
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will take place by preserving the perfect law. Cargal adopts the method of structural
exegesis to analyze the texts, and argues for the opposite direction of Greek rhetoric skills
which teach one to begin on points of argument.”* Therefore, there are many elements
within Cargal’s criteria which are subjective.” Cheung rejects the idea of treating James
as allegory, Greek diatribe, Jewish homily or protreptic discourse, and concludes that
James involves the features of both Hellenistic paraenesis and Jewish wisdom
instruction.”® In other words, his study emphasizes the Jewish wisdom paraenesis of the
Hellenistic period. According to Cheung, there are three parts in James, a prologue
(1:2-27), the main body of the composition (2:1-5:11), and an epilogue (5:12-20).
Cheung applies discourse analysis to identify several “bridge” sections (1:19-25, 2:8-13,
3:13-18, 4:11-12). Nevertheless, he puts too much emphasis upon the function of
connecting sections which link the theme of Shema.”’

In addition, Taylor adopts text-linguistics to analyze the structure of James. He

follows Guthrie who uses the term paragraphs to demonstrate the target of lexical,

% Davids, Review on Restoring the Diaspora, 584.

> According to Robertson, “[t]hough there are no universally accepted definitions for structuralism,
the general viewpoint is that it is a practice dedicated to discerning the meanings behind language, both
written and spoken, based not upon the author, original intent, audience, or historical location; but rather
recognizing the structure of the language itself as being central to the message being communicated. The
structuralist is not primarily concerned with the ‘surface structure’ analysis of literature (syntax, grammar,
narrative themes, etc.) but with the ‘deep structure’ (foundational truths that span culture, time, and
language) that provides the motivation and identity to the more obvious elements.” See Robertson,
“Structuralism,” 345. Patte provides six steps to practice structural criticism: (1) “[i]dentification of a
complete discourse unit and of its theme™; (2) “[i]dentification of the explicit oppositions of actions in the
discourse unit™; (3) “[i]dentification of the qualifications through which the opposed subjects (i.e., the
characters that perform the opposed actions) are contrasted™; (4) “[i]dentification of the effects upon the
receivers (i.e., the persons or things affected by the actions) through which the opposed actions are
contrasted™; (5) “[d]rawing conclusions regarding the basic characteristics of the author’s faith expressed in
the discourse unit™; and (6) “[e]lucidation of the specific features of the discourse unit, that is, of the ways
in which the author expresses his or her system of convictions in an attempt to convey it to specific readers
that he or she envisions as being involved in a given historical and cultural situation. At this stage we
interpret the metaphors and figurative features of a passage, and discuss the issues concerning the traditions
and sources used in the passage and the relationship between author and readers.” See Patte, Structural
Exegesis, 26.

%% Cheung, The Genre, Composition and Hermeneutics, 15-36.

7 Lockett, Review on The Genre, Composition and Hermeneutics, 170.
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syntactical, and rhetorical analysis,58 and defines the term cola as the units which are
gathered as paragraphs which would be assembled as “embedded discourse.”™ He
employs the method of reconstructing the historical and literary contexts, and there are
three tasks in his work: identifying unit boundaries within a discourse, demonstrating the
interrelationships between the units, and determining how these units interact as a whole.
In terms of boundary markers, Taylor introduces cohesion shifts and the uses of
inclusio.®” Taylor and Guthrie further employ the concepts from rhetorical criticism to
give reasons for the positions of each discourse unit. They point out several transitional

techniques which produce a special genus of lexical cohesion but are usually neglected,

% “Though the colon is the basic unit employed in discourse analyses, the most relevant unit for the
explication of the semantic content of a discourse is the paragraph, since it is the largest unit possessing a
single unitary semantic scope. The colon, however, is the most convenient starting point for the analysis of
a text, since paragraphs are generally too large to handle from the outset.” See Louw, Semantics of New
Testament Greek, 98.

%% Guthrie, The Structure of Hebrews, 48. Taylor states three reasons for developing Guthrie’s
contribution: “First, Guthrie offers a systematic approach and a defined methodology for doing
text-linguistic analysis. His model gives understandable expression to the theoretical moorings of a field of
study still considered to be in a developmental stage. Secondly, the model is eclectic in two ways: (1) it
draws upon several of the schools of thought of New Testament discourse analysis and (2) it employs
modern linguistic principles in conjunction with ancient literary and oratorical conventions available to the
writers of biblical literature. Thus, the method is sensitive to the strengths and concerns of other approaches
and seeks to build upon legitimate insights gleaned from other methodologies...Third, Guthrie has
developed a model drawing upon key tenets of text-linguistics that is aimed towards uncovering the
structure of a text.” See Taylor, A Text-Linguistic Investigation into the Discourse Structure of James, 40.

% Guthrie argues that genre is an important cohesive device. He uses consistent characteristics to
define different genres and concludes that there are two genres in Hebrews, exposition and exhortation.
Secondly, Guthrie asserts the use of topic, which “is used to refer to the primary message communicated by
the group of cola under consideration. A consistent discussion of the same topic, or closely related topics,
throughout a unit of material gives the unit a semantic matrix around which the unit coheres.” The
consistency or shift of the topics would play important roles for delimitation. After that, he further proposes
several semantic factors which create connections, including the use of conjunctions, sentential adverbs, the
same subject, verb tense, person, or number. These are grammatical elements which could be recognized by
parsing the words. Besides, he describes the use of reference, which could be “pronominals, demonstratives,
the definite article, or comparatives.” Lexical cohesion is another prominent item of reference. Guthrie
states, “The designation ‘lexical cohesion’ means that cohesion is established through the repetition of
similar, or identical, lexical forms, or an association of lexical meanings.” He adopts Halliday and Hasan’s
view on cohesion and exposes two subcategories of lexical cohesion, reiteration and collocation. Then he
surveys the changes among eight items: genre, topic, temporal frame, actor, subject, verb form, reference,
and lexical factor, and employs a number of these changes to determine the intensity of the shifts. In
Guthrie’s view, inclusio is a way for authors to signal the beginning and ending sections. The indicators of
inclusio include “the same elements, and synonymous or complementary elements.” See Guthrie, The

Structure of Hebrews, 50-5; Taylor, A Text-Linguistic Investigation into the Discourse Structure of James,
40-4.
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and denote two broad categories, constituent transitions and intermediary transitions.®'
Taylor detects the symmetrical development within the letter and indicates a significant
inclusio at 2:12-13 and 4:11-12.°* Nevertheless, neither Guthrie nor Taylor explains the
concept of cohesion and they neglect the function of conjunctions, which should be
important marks for text linguistics.”’ In addition, the criteria of determining different
genres and shifts would be subjective based on biased conceptions.** Taylor and Guthrie
probably skip to the semantic area too quickly and pay less attention to the grammatical
area. They clearly neglect the relationship between these two. Besides, cohesive criteria
are not always useful because several criteria could be coherent although the discourse
may not be.”> As for rhetorical skills, for instance the use of inclusio, are good models to
determine the beginning and end points if there are no other more useful touchstones.
These skills, however, would still be subjective to a certain degree. The interpretation of

the use of inclusio seems to be unclear because this term could be understood as “the

%' The first important element of constituent transitions is the use of hook words. Hook words are
used as an important transition device, where the author uses a word at the end of the first section and at the
beginning of the next section to establish a connection. Distant hook words refer to the same idea as hook
words, but occur in the situation when a different genre is intervened. Besides the normal and distant hook
words, there are three other types of hooked key words: “(1) a characteristic term used in the second unit
and introduced in the conclusion of the first unit, (2) a characteristic term in the first unit used in the
introduction of the next, or (3) a combination of the two.” See Guthrie, The Structure of Hebrews, 100.
Further, Taylor and Guthrie denote the use of “overlapping constituents,” which serve as both the
conclusion of the first section and the introduction to the next, and they also indicate parallel statements at
the beginning of two different units. Adopting the concepts from Parunack who defines two types of hinges,
direct and inverted hinge, Guthrie proposes the use of the direct intermediary transition and the inverted
intermediary transition. Although the inverted intermediary transition seems not obviously to exist in
Hebrews, there are two other variations of this pattern, the woven intermediary transition and the ingressive
intermediary transition. The direct intermediary transition refers to the usage in which an element is used in
the preceding discourse and further introduces another element in the following. The woven intermediary
transition is one in which elements in the preceding and the following units are interwoven in a transitional
unit. The ingressive intermediary transition occurs when the author inserts a sudden episode under the
discussion, but immediately draws back to the topic before the episode with intermediary units. See Guthrie,
The Structure of Hebrews, 102—11; Taylor, A Text-Linguistic Investigation into the Discourse Structure of
James, T7-83.

%2 Taylor, “Recent Scholarship on the Structure of James,” 111.

%3 Although in his methodological consideration, Guthrie mentions the use of conjunctions, in his
application to Hebrews, we seldom see the investigation on conjunctions.

* Westfall, Hebrews, 18-19.

% Porter, “How Can Biblical Discourse be Analyzed.” 111-112.



boundaries of a unit or a number of units.” In other words, people would be confused
easily about the differences between a “unit inclusio™ or a “topic inclusio,” but neither
Taylor nor Guthrie explicitly explains the distinction between these two.%

William Varner also employs discourse analysis to argue for the “peaks” of James,
and attempts to analyze beyond the use of lexical elements and move to semantic
content.”” He follows Longacre’s concept to analyze the structure by identifying
prominence, and argues that Jas 3:13—18 is the peak which is more prominent than other
sections.®® Varner proposes six reasons to support his argument. Grammatically, he
proposes that every section in this book begins with “the collocation of a nominative
plural in direct address with an imperative verb,” but 4:1-10 begins with a question,
which is the only case in James. This section, therefore, functions as the illustration of
3:13-18, which is its “thematic” peak.®® Secondly, the pattern of the shift from the
second person to the third person is used only in this section to indicate the thematic
position.”” Thirdly, Varner proposes that the lists of vice in 3:15 and virtue in 3:17 are
marked by asyndeton. With the help of statistics, Varner indicates that the ratio of
adjectives in 3:13—18 is 20% whereas that in other sections is 10%. In terms of semantic
understandings, Varner argues that the author induces readers to consider the behavior of
a wise person in 3:13—18 whereas the author points out specific exemplars in other
sections, such as Abraham, Rahab, Job, Elijah, etc. These grammatical and semantic

elements highlight the passage in 3:13—18, which functions as the “peak.” In addition,

Varner also proposes that the vocabulary in 3:13-18 functions as the summary and gives

Heath, “Chiastic Structures in Hebrews,” 50.

%7 Varner, The Book of James, 136.

Varner, “The Main Theme and Structure of James,” 120.
% Varner, The Book of James, 29.

7% Varner, The Book of James, 29.



several examples. In 3:13 and 3:15, the word “wisdom” recalls the expression in 1:5 and
the wisdom “from above” coincides with the concept in 1:17. “Let him show” in 3:13
echoes 2:18, and “meekness” in 3:13 reminisces the concept in 1:21. Furthermore, the
word “work™ in 3:13 serves as the summary of 2:14-26. Nevertheless, the word

“jealousy” in 3:14 refers forward to the problem in 4:2 and the warning “not to boast” in
3:14 points out the same concern in 4: 16.”' He proposes that “the combination of
imperative commands with nominatives of direct address (more often adeipoi, “brothers™)
is the grammatical/cohesive tie that James utilizes to group his discourse into sections.””?
Unfortunately, in his analysis, Varner does not follow his methodology all the time.
Although he proposes many useful devices to probe the text, the criteria of prominence
are still under debate, and a clearer link to express what the relationships of this “peak”
and other sections are needs to be provided.73

1.2.5. Rhetorical Criticism

Apart from linguistic criticism, there is another branch of literary criticism, namely,

rhetorical criticism, and some scholars employ this method to analyze the structure of

James.”* For instance, Baker focuses on rhetorical structure and assumes syntactically

" Varner, The Book of James, 30-1.
* Varner, “The Main Theme and Structure of James,” 126.
* Many different criteria are proposed to identify prominence in a discourse, including the use of
tense, mood, voice, person, case, etc. Nevertheless, it is necessary to provide clear and consistent definition
for numerous technical terms, and the way of integrate these categories is still problematic. See Westfall,
“A Method for the Analysis of Prominence in Hellenistic Greek,” 75-94; Porter, “Prominence,” 45-74; Tan,
“Prominence in the Pauline Epistles,” 95-110; Reed and Reese, “Verbal Aspect, Discourse Prominence,
and the Letter of Jude,” 180-99.

™ Rhetoric was a literary training in the Hellenistic world and some biblical authors might be
influenced by this skill. Major rhetoricians were Aristotle, Demetrius, Cicero, Longinus, Quintilian, etc.
These Graeco-Roman rhetoricians established the foundation of rhetorical criticism. Rhetorical criticism
adopts classical precepts and focuses on determining genre, whether forensic, deliberative, or epideictic. In
addition, rhetorical criticism may attempt to determine stasis which means to involve fact, definition,
quality, and jurisdiction. Furthermore, rhetorical approaches may also deal with examining enthymemes
and examples. After that, the critic may also turn to the ethical proof and to the assessment of pathos. See
Olbricht, “Rhetorical Criticism,” 326; Mack, Rhetoric and the New Testament, 32—-4.
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observable connections and proposes that the major theme is speech-ethics. According to
Baker, the term “speech-ethics” means the concept of ethics or morality which is applied
in communication. He states, “[I]t [speech-ethics] is the rights and wrongs of utterance. It
involves when to speak, how to speak, and to whom to speak, as well as when, how, and
to whom not to speak. It includes to a certain extent the process of human speech and its
relationship to thoughts and actions.” Baker focuses on several passages: 1:5-8, 19-27,
3:1-12, 18, 4:1-17, 5:9, and 5:12-18. Nevertheless, Baker’s work does not deal with
the real issues behind the issue of “personal speech-ethics.”’® He focuses on what he
thinks is important and provides helpful contributions within the scope he expects, but
unfortunately his framework is limited. Frankenmolle also applies rhetorical criticism to
James. In his work, Frankenmélle proposes that the overriding themes are introduced in
chapter 1 which connects to the rest of the book, and the author wants to encourage the
hearers/readers to be perfect and complete.”” Wuellner employs “new rhetoric™ and
provides three factors which point to the theme of speech in James: (1) original section,
(2) choice of media, and (3) intention.”® Four steps are proposed in his analysis,
including the use of media, genre, argumentation, and the use of linguistic and stylistic
means.”” Another scholar, Sophie Laws, who also adopts a rhetorical approach, indicates
the emphasis on speech in this book. She proposes that the threefold admonition from

hearing to speech and anger represents the warning of controlling one’s speech, whereas

> Baker, Personal Speech-Ethics. 2, 283.

® Wimbush, Review on Personal Speech-Ethics, 344.

7 Frankenmélle, “Netz des Jakobusbriefes,” 161-97.

® Wuellner divides James into eight “speech sections” (1:1-12, 1:13-27, 2:1-13, 2:14-26, 3:1-18,
4:1-12, 4:13—35:6, 5:7-20). See Wuellner, “Der Jakobusbrief im Licht der Rhetorik und Textpragmatik,”
5-66.

7 Wuellner, “Der Jakobusbrief im Licht der Rhetorik und Textpragmatik,” 21-64.
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the speech to God, prayer, stands as another interest of J ames.” She follows Dibelius to
argue that James is a paraenesis, and provides no outline for the whole book, but
criticizes Dibelius’s discouragement of historical reconstruction and further establishes a
theological basis for the ethical teaching. Nevertheless, although James involves
numerous Jewish elements, it does deal with the contrast of the Hellenistic thoughts, but
Laws does not take the Hellenistic influence into consideration.®' In addition, Wachob
interprets James from a socio-rhetorical perspective and concludes that the intention of
this letter is to encourage readers to act and think as Jesus. He adopts wisdom rhetorolect
(rhetorical dialects) and prophetic rhetorolect and proposes that two topics can be
addressed with this method, household and kingdom.*” Although her analysis of

RS

rhetorical criticism indicates the value of the “interaction of themes,” “patterns of

argument,” and “means of persuasion,” the problem of divisions remains the same and
there is no consensus on the themes.*

1.2.6. Social-Scientific Criticism

Apart from the literary approaches, scholars attempt to reconstruct the historical context
of the letter with other perspectives. Social-scientific criticism represents contemporary
approaches which scholars employ to analyze the text on the basis of its social contexts.®
Batten employs the strategies of this method to analyze James and determines that the

issue between the rich and the poor introduces the major theme, namely the notion of

perfection or wholeness.® Based on similar criticism, Tamez reads James from the

0 Laws, James, 26-7.

Wessel, Review on James, 384.

? Wachob, “The Languages of ‘Household’ and ‘Kingdom’ in the Letter of James,” 168.

Taylor, “Recent Scholarship on the Structure of James,” 105.

Social-scientific criticism refers to biblical interpretation which adopts perspectives from

anthropology, sociology, social psychology, economics, etc. See Esler, “Social-Scientific Approaches,” 337
¥ Batten, “Ideological Strategies in James,” 16.
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perspective of Mujerista theology and argues that James’ central focus is on oppressed
and believing people.86 Although the framework of this letter is not clear, she proposes
that there are “distinct but complementary” angles to analyze this letter: angle of
oppression-suffering, angle of hope and angle of praxis.87 Furthermore, Lockett
examines the “nature of the boundaries between church and culture in James,” and
proposes that “purity” is the central theme of this letter, and the world is the source of
pollution.88 In addition, Coker employs a post-colonial study to read the text in which
“hybridity,” “mimicry,” and “ambivalence” are three major concepts.89 Hybridity refers
to the liberty of colonization to characterize post-colonial identity, and “intervenes in the
exercise of authority not merely to indicate the impossibility of its identity, but to
represent the unpredictability of its presence.”90 Mimicry indicates post-colonial action
which is “taken by the colonized, yet initiated by the colonizer, where the colonized

5391

imitates the life and culture of the colonizer.”” Ambivalence depicts the colonizer and

the colonized, and “describes this fluctuating relationship between mimicry and mockery,

% Mujerista is developed by Ada Maria Isasi-Diaz, who was a professor at Drew University.
Mujerista theology lays stress upon the Latina women who are struggling for liberation. Mujerista theology
can be regarded as a subcategory of Liberation theology and involve various concepts, themes, and theories.
They attempt to find the self-identity of Latinas. There are three “stars” or “key theoretical terms” or
“concepts” in the Mujerista theology: mestizaje-mulatez, lo cotidiano, and subversive narratives. According
to Isasi-Diaz, mestizaje-mulatez is “the mingling of Amerindian and African blood with European blood,”
and this perspective provides a way to deal with difference. In addition, lo cotidiano is defined as
“everyday struggles/experiences” of Hispanas/Latinas. Lo cotidiano refers to both “the material reality and
the interpretation of it.”” Subversive narratives are described as “fela” and are a form of
“suppressed/subversive knowledge, knowledge disqualified by the dominant group as ‘inadequate to their
task or insufficiently elaborated.” There are many presuppositions of mujerista theology. The first is that
Latinas have wisdom which helps them to reinterpret social norms. Secondly, the idea of analyzing the
social reality of Latinas is praxis. The third presupposition is that mujerista theology has “radical social
change” as its goal. More discussion can be found in Isasi-Diaz, Mujerista Theology, 1-98; Conde-Frazier,
“Latina Women and Immigration,” 54-75; Hernandez-Diaz, “Mujerista Theology,” 45-53; Segovia,
“Mujerista Theology,” 21-7; Gonzalez, “Latina Feminist Theology,” 150-5; Salguero, “The Mafiana of
Womanist Theology,” 225-9; Jones, “*Women’s Experience’ Between a Rock and a Hard Place,” 171-8.

7 Tamez, The Scandalous Message of James, 13—4.

¥ Lockett, “Unstained by the World,” 73.

" Coker, “Nativism in James 2.14-26,” 29.

% Bhabha, Location of Culture, 114.

*' Coker, “Nativism in James 2.14-26,” 30.
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an ambivalence that is fundamentally unsettling to colonial dominance.”* This approach
provides an understanding to distinguish the concepts of Paul and James on the issue of
work and faith. Mirthell puts James within the history of Paulinism which is a
subcategory of reception history to state that James is highly influenced by Pauline
theology. He argues that the framework of James should be analyzed with the
reconciliation of Pauline letters, especially two focal texts: Galatians and 1 Corinthians.”
Apart from comparison between Paul and James, several scholars, such as Adams and
Tillman, attempt to link Amos and James for the purpose of reconstructing the social
environment of James. In addition, Tillman lists his assumptions and argues that Amos
and James “remain as prophetic for contemporary practitioners regarding how to be

faithful to God and humanity as for their original audiences.””*

These approaches are
helpful, but raise some questions. For instance, how to balance the weight of different
sources is problematic. Since the focus is biblical materials, the value of literary materials
outside the New Testament needs to be reconsidered. In addition, the method of
employing contemporary models to the ancient world is always problematic because
there are still gaps that need to be bridged.

1.2.7. Thematic Approaches

Due to the problems of different approaches which cannot be resolved easily, some
scholars approach the texts from another side, and turn their focus on certain themes only.

Many scholars employ content analysis to tease out themes, but without mentioning clear

methodologies. Mayor canvases the picture of the recipient community, and proposes that

2 Ashcroft et al., Post-Colonial Studies, 13.
Mitchell, “The Letter of James as a Document of Paulinism,” 75-98.
Adams, The Prophethood, 100-3; Tillman, “Social Justice in the Epistle of James,” 417-27.
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the theme of the epistle of James is “the necessity of whole-heartedness in 1rc:ligion.”95

Maynard-Reid employs a sociological approach and puts emphasis upon the theme of
poverty and wealth in the community. His work involves a twofold process which deals
with “the relevant passages [which] are examined exegetically,” and “the concepts of
poverty and wealth [which] are examined in their social context, utilizing data and
paradigms external to the text.™® Hartin provides six theological visions and argues that
every idea in this letter surrounds the tension between faith and work.”” Kloppenborg
follows Hartin’s appeal to argue for the relationship between James and Q, based on the
principles of rhetorical emulation. H¢ asserts three points to express the rhetorical skills
of the intertext.”® Besides many themes in this book, other scholars present a central
theme of James instead of many themes. Moo proposes that the most important theme of
James is the teaching about works for justification.”” Blomberg and Kamell propose that
“major themes remain intertwined at several places,” and state three themes for this book:
(1) trials and temptations; (2) wisdom and speech; and (3) wealth and poverty. L
McCartney proposes that the overall theme of this book is “that genuine faith in God
must be evident in life, and that if one wishes to avoid false faith (i.e., hypocrisy), the

d 9”101

‘faith said’ must correspond to the ‘life le The findings of these scholars are

significant but the problem of subjectivity remains.

% Mayor, The Epistle of St. James, cix, CXXXVii—CXXXViii.

% Maynard-Reid, Poverty and Wealth in James, 5.

°7 These themes are faith, God, Christ, eschatology, prayer, and social concern, and basically he
proposes that the central theme of this book is the concept of faith and works. The understanding of God
and Christ will influence one’s eschatology and life on earth, which is related to the exhortation of caring.
See Hartin, James, 30-8, 118.

* Kloppenborg, “The Emulation of the Jesus Tradition in the Letter of James,” 121-42.

% Moo, The Letter of James, 37-8.

"% Blomberg and Kamell, James, 26.

"9V McCartney, James, 57.
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1.3. The Function of Jas 3:13-18 and Its Importance

Although there are only three passages which concern wisdom (1:5-8, 1:16-18, and
3:13-18) in James, the perspective of wisdom encourages scholars to reconstruct the
background of wisdom literature. In the Old Testament, the wisdom tradition serves to
train young scribes and to install norms and values in them.'” Burn has stated that there
are two goals of wisdom: to understand the meaning of life through reflection, inquiry,

3
10 In

and debate, and to know the way of living through the moral order of God’s rules.
other words, the concept of wisdom is tied to the practical action and the relationship
with God.'”™ When we take Qumran literature into consideration, wisdom becomes the
“hidden knowledge of God’s eschatological plan,” and is “a gift given now to the
covenanters by a spirit from God.”'” In addition, the view of wisdom in the
Greco-Roman world may also influence the understanding of wisdom in this book. The
virtues of a wise community are demonstrated during tests, and these wise actions come
from personal and divine blessings.'” With this understanding, the Hellenistic and
biblical background, we may address the situation in the New Testament. These two
backgrounds are not dissimilar, of course, but Wall suggests that James inherited

197 For J ames,

traditional wisdom from the Jewish foundation more than Greco-Roman.
wisdom is a gift from God (1:17), and results in different virtues (3:17). These

experiences may take place in the present time, and therefore, although James is regarded

as wisdom paraenesis, especially by Dibelius, it is not necessary to limit analysis to an

102
103

Sneed, “Is the “Wisdom Tradition” a Tradition?” 71.
Burns, “James, the Wisdom of Jesus,” 114.

19 Davids, James. 52.

19540299 F2 (+4Q300 E5) Col 2.

"% Johnson, James, 27-9.

17 Wwall, Community of the Wise: The Letter of James, 20.

S C©
(=2



26

eschatological view. '% The wise instructions of God’s word represent the wisdom which
describes the reaction through tests, and the appropriate way of using wisdom leads
people to observe faith through works.'"”

Scholars do not agree about the function of either 3:13—18 or chapters 3—4.
Dibelius argues that 3:13-18 is an independent passage. He suggests that there is no
indicator of a connection between 3:13—-18 and 3:1-12, nor is there a connection in
thought, and he also proposes that 3:18 is isolated."' % The way Dibelius interprets
3:13-18, however, is based on the presupposition of loosely arranged paraenetic
characters. Blomberg and Kamell also point out the relationship between the passage
3:13-18 and its previous section and state that 3:13—18 continues the second major theme
of this book: wisdom and speech. In addition, from their point of view, this passage
provides a way of encouraging readers/hearers not to be friends of the world in the
following section. They indicate that the main idea of this passage is “[b]y their good
conduct, Christians should demonstrate heavenly rather than worldly wisdom.
Specifically, they will exhibit purity and peacefulness rather than jealousy and strife.”'""
For McCartney, 3:13-18 serves to contrast “God’s wisdom with the human wisdom that
is at root self-seeking and envious,” and this passage “moves from the dangers of speech
(especially for those who would be imparters of wisdom) to the problems of
intracommunity strife found in James 4.”''* Hort proposes that the author completes the

discussion in chapter 2 and moves to a new point in 3:1, which is the ambition to grasp
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109

Lockett, “The Spectrum of Wisdom,” 148.
Burns, “James, the Wisdom of Jesus,” 135.
"0 Dibelius, James, 207-8.

"' Blomberg and Kamell, James, 187-8.

"2 McCartney, James, 197.
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teachership and to possess wisdom serve as criteria to identify true and false wisdom.'"’

In contrast, Moo asserts that James ultimately aims to encourage readers to give
themselves wholly to God.'"* In 4:1, interrogation is used as an asyndetic sentence. The
key vocabulary in 3:13—18 and 4:1-10 is not the same, and the distinction of two kinds of
wisdom does not continue in 4:1-3. Therefore, Moo proposes that the break between
3:13-18 and 4:1-10 is very clear.'"”> These scholars take chapter 3 as an independent unit
and the relationships between this passage and the co-text seem to be unclear.

On the other hand, some scholars attempt to describe the relationships between
this passage and chapter 1. Two German scholars argue that the passage 3:13-18 plays
the central role of James. Heinrici proposes that the true wisdom which comes from
above is the focus of the book, and the remaining discourses stand as its fruit.''® Cladder
asserts that the concept of wisdom in 1:5 and 3:15-18 is central to the structure of James
because of an alleged chiastic pattern. The passage Jas 3:13—4:8 serves as the center of
his chiastic structure, and this theme is related to tongue, wisdom, and friendship with
God. He also asserts that 1:26-27 and 3:17 should be regarded as a thematic inclusio

which provides the major themes.""”

Hartin has “argued that this (3:13—18) is the central
pericope in the epistle, the other pericopes forming an embrace around it.”''®* Hockman
and Tollefson both argue that 3:13—18 is the “peak” of the book which plays the central

role of this passage.'"” Davids proposes that the topic of the rich and the poor is

completed at the end of chapter 2, and the author turns to discuss a second theme of the

"' Hort, The Epistle of St James, 67, 80.

'"* Moo, The Letter of James, 46.

'S Moo, The Letter of James, 167.

"' Henrici, Der literarische Charakter der neutestamentliche Schriften, 75.

"7 Cladder, “Die Anlage des Jakobusbriefes,” 37-57.

"'® Hartin, “Who Is Wise and Understanding Among You,” 483.

"' Hockman, “A Discourse Analysis of James:” Tollefson, “The Epistle of James as A Dialectical
Discourse,” 62-9.
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work in chapter 3 which is mentioned in 1:19-21, about speech.'*” Adamson states that
chapter 3 serves as a “rondo” which leads readers back to the discussion in 1:19 and
1:26."%! Wall suggests that the passage 3:1-8 interprets the wisdom of “slow speaking”
in 1:19, and 3:9-12 presents the case of how a duplicitous speech would influence the
faith. Therefore, the passage 3:13-18 indicates the wisdom of life to solve the crisis of
problematic speech.122 These scholars essentially argue that chapter 3 serves as the
center of the whole book, and some hold the position that this passage echoes the themes
of chapter 1.

Several scholars find no relationship between chapters 2 and 3, whereas chapter 4
is considered to be highly related to chapter 3. For example, Cheung proposes that no
syntactic, semantic or thematic elements could be found to link chapter 2 and chapter
3.'% In his study, all the bridges point to the central theme of law and wisdom, which
relate to all the discourses (1:1, 1:2-27, 2:1-5:11, 5: 12—5:20).124 Terry employs the
approach of SIL and follows Longacre’s methodology to argue that there are eighteen
sections in this book which are lexically linked. He states that the section of Jas
3:13—4:10 involves seven peaks and serves as a hortatory climax. In his study, Terry
proposes that James involves “a chiasmus of the topic of endurance around a section on
the poor and rich.”'* Taylor adopts Guthrie’s discourse analysis and proposes that both
the passages 3:13—18 and 4:1-10 serve as transitional passages which link 3:1-12. He

basically follows Guthrie’s method and employs the use of cohesion fields, inclusio, and

% Davids, James, 135.

' Adamson, James, 138.

122 Wall, Community of the Wise: The Letter of James, 160.

'* Cheung, The Genre, Composition and Hermeneutics, 74.

1% Cheung, The Genre, Composition and Hermeneutics, 83—4.

1% Terry, “Some Aspects of the Discourse Structure of the Book of James,” 106-25.
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other transitional devices to trace the structure of James.'* In his argument, chapter 1

holds the key to introduce the major themes of the book, including “testing, wisdom, and

LY 9 6

wealth,” “blessing and endurance,” “mercy,” “speech and judgment,” “words,”

¢

“obedience,” “pure and undefiled,” and “rich and poor.”"*’ Vouga and Martin adopt the
concepts of Francis and Davids to propose that themes are introduced in the first chapter.
He employs a historical-critical approach to illustrate the threefold division of the book.
From his historical and theological perspective, Vouga suggests that faith is the major
theme of James. He proposes that Jas 1:19-3:18 is the center of the book, and the unit
1:19-27 offers five themes.'*® Vouga proposes that five themes are involved in this
epistle, including love, obedience to the word, controlling the tongue, avoiding earthly
wisdom, and the responsibility to the world.' Martin follows Vouga’s scheme of the
three divisions but criticizes that Vouga does not explain in detail his threefold
categorization. He considers that 1:19-27 stands as the overture of the themes of the rest
of the book, where the notion in 1:27 is developed in 2:1-12; whereas the concept in
1:22-24 is further discussed in 2:14-26. Martin also states that the argument of 3:1-12 is
introduced with the theme in 3:1, which continues to be developed in 3:13—18 or even to
4:10."%° Simmons asserts that “stability versus instability is a recurring emphasis
throughout the epistle,” and the passage Jas 3:13—18 is one of the illustrations to highlight

the contrast.'!

1% Taylor adopts Guthrie’s methodology and analyzes the epistle of James. It is interesting that his
conclusion is different from Cheung’s. The reason probably is that Cheung’s methodology is closer to
historical-grammatical method, rather than discourse analysis, although he uses this term. See Taylor, A
Text-Linguistic Investigation into the Discourse Structure of James, 115.

"7 Guthrie and Taylor, “The Structure of James,” 68 1-705.

Vouga, L’ Epitre de Saint Jacques., 9-23.
Vouga, L’ Epitre de Saint Jacques, 19-23.
Hartin, James, 181.

Simmons, “The Epistle of James,” 9.
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Some scholars propose that much of the teaching of Jesus and the book of James
is regarded as wisdom literature."”> Admittedly, the epistle of James reflects many
features of wisdom literature and wisdom themes.'* The theme of wisdom is followed
with interest by many scholars. For example, Bauckham proposes that the Jesus tradition
is one of his important sources to trace the themes of James. He states: “James’ wisdom
is a creative development of the Jewish wisdom tradition decisively inspired and shaped

by the wisdom of Jesus.”"*

Wachob’s analysis connects Jas 2:5 to the “blessed are the
poor” beatitude (Matt 5:3). He argues that the text in James provides an illustration to
prove God’s blessing to the poor. 133 Kloppenborg proposes a similar function of Jas 2:5
to link the Q saying. He employs a Greco-Roman rhetorical skill, aemulatio, to analyze
the text, which means that a writer will reword the sayings from a wise person to
strengthen the argument.'* Similarly, Batten states that James adopts Jesus’ sayings and
paraphrases the use from Jesus’ wisdom to develop the discussion in the letter. The
teachings in James reflect Jesus’ central image of ministry which criticizes the practice of
injustice in community of the first-century Judaism."’ In Kirk’s article, he argues that
the term “wisdom” is interchangeable with the use of “Holy Spirit.”'*® Davids expands

Kirk’s concepts whereas Moo argues against them.'*® Baker, on the other hand,

examines Kirk’s position and concludes that Kirk’s idea may overlook the use of the

12 Such as Hoppe, Der theologische Hintergrund des Jakobusbriefes, and Dillman’s PhD thesis, A
Study of Some Theological and Literary Comparisons of the Gospel of Matthew and the Epistle of James.

3> Mullins, “Jewish Wisdom Literature in the New Testament,” 335-9.

A Bauckham, James, 111.

135 Wachob, The Voice of Jesus, 150.

136 The practice of aemulatio means to reformulate “a predecessor text and vying with the original
for beauty and aptness of expression, where, in most cases, the predecessor text is not expressly cited.” The
presupposition of aemulatio is that some audience would understand the allusion. See Kloppenborg,
“Diaspora Discourse,” 249-50; Kloppenborg, “The Emulation of the Jesus Tradition in the Letter of
James,” 133.

7 Batten, “The Jesus Tradition and the Letter of James,” 381-90.

¥ Kirk, “The Meaning of Wisdom in James,” 24-38.

19 Davids, James, 51-7; Moo, The Letter of James, 34.
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Jesus tradition and tries to correspond with Pauline theology. In the context of James,
“wisdom and the Spirit both are associated with God or with Jesus but are not
equivalent.”140

Varner employs discourse analysis to argue that there are two peaks in the book of
James, 3:13-18 and 4:1-10. He analyzes the participants of the paragraph, the lexical
repetition of vocabulary, and the semantic patterns and argues that there are thematic and
hortatory peaks in chapters 3 and 4."" He traces the “general dissimilarity from the
co-text, rhetorical underlining, concentration of participants, heightened vividness,
change of pace, and change of vantage point to analyze the text.”'*? In addition, Varner
proposes that the passage 4:1-10 is the hortatory peak of the book, and belongs to the
unit 3:13—4:10 which is “evidenced in the ‘zone of turbulence’ created by the connection
of ten imperatives in 4:7-10."'* Nevertheless, the idea of separating the thematic and
hortatory peaks needs to be reconsidered. Since the debate of the boundary markers in
chapter 4 has lasted for years, it is necessary to provide more evidence to support the
reason for treating 4:1-10 as a unit. In addition, the number of imperatives will be
changed within different considerations of delimitation, which may put into question the
idea of regarding 4:1-10 as a peak. Besides, although he has set up a significant
framework to propose his argument, Varner seems to concentrate on prominence but

relatively neglects the concept of cohesion.

Many scholars have paid attention to chapter 1 since this chapter indicates several

10 Baker, “Searching for the Holy Spirit in the Epistle of James,” 293-315.

“!' Varner, The Book of James, 39-40.

"2 There are two other cases which begin with a rhetorical question, rather than an imperative,
2:14-26 and 3:13-18. Varner proposes that the first passage (2:14-26) refers to the “consequential
application” of the section 2:1-13. On the other hand, Varner argues that 4:1-10 is a subunit of 3:13—4:10.
Therefore, he proposes that both 3:13-18 and 4:1-10 are peaks of James, but the latter passage serves as
the “hortatory peak™ of the discourse. See Varner, The Book of James, 36.

' Varner, “The Main Theme and Structure of James,” 128.
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issues which readers are facing. Chapter 2 has been noteworthy because of the influence
of the Pauline epistles. Since the conflict of faith and works in chapter 2 is also an issue
in chapter 1, these chapters are related. Chapter 4 is considered to be highly related to
chapter 3, and chapter 5 is regarded as the conclusion of James. Chapter 1 suggests that
the way to make a correct choice is to ask God to give wisdom, but the characteristics of
true wisdom are described in 3:13—18. The concept of wisdom continues to be developed
through chapters 4 and 5. Wisdom, therefore, must stand as an important theme in this
book. It will be shown that wisdom is the discourse theme of James through an analysis
of the cohesive ties between Jas 3:13—18 and the rest of the discourse. As discussed
above, scholars have employed different approaches to understand the structure of this
book and asserted many themes from their outcomes. Although many scholars agree that
the book of James is “a hodgepodge of loosely connected discourses on diverse subjects,”

other scholars attempt to argue for the coherence of this book.'*

The derivative problem
will be the way to determine the main themes of this book.

After tracing the works on James from different scholars, we can recognize that
although some scholars suggest that James is the wisdom literature in the New Testament,
the relationship between 3:13-18 and other passages in James is still problematic. Some
scholars regard this passage as an independent unit, whereas others believe that this
passage is a bridge that connects themes. Therefore, this passage will be worth analyzing
to determine the relationships between this passage and other units of this book. Since
James is regarded as a text, it will be helpful to analyze this book through a linguistic

perspective. This thesis will propose the methodology of discourse analysis of the SFL

model to argue that Jas 3:13—18 provides the global themes of the whole book.

" Camp, “Another View on the Structure of James,” 111.
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CHAPTER 2: THEORY AND METHODOLOGY
2. Linguistic Theory
Linguistics represents a scientific study of language through which communication is
made among people." Regarding linguistic approaches to biblical interpretation, there are
two levels: lexis and grammar.” Traditional approaches claim that there are basic
meanings of a word, and many lexicons provide the list of these meanings of a certain
word.” Modern linguistics, however, proposes that the meaning of a word cannot be
analyzed apart from its relationship with other elements in a certain context.* Grammar,

> and

on the other hand, deals with the “rules for combining words to form sentences,”
involves three important components: syntax, semantics, and pragmatics. Syntax focuses
on the sentence, semantics expounds the interpretation of a sentence, and pragmatics
provides the regulations for the interpretation of a sentence within a given context. A
complete set of rules and regulations combines these three.’ These understandings force
us to consider the importance of several points which modern linguistics has proposed.
First, it is useful to follow the terminology of de Saussure who depicts the distinction

between langue and parole. The former refers to the system which produces rules of

languages, whereas the latter indicates the underlying use of languages through

Lyons, Theoretical Linguistics, 1; Halliday and Matthiessen, Functional Grammar, 3.
Porter, Studies in the Greek New Testament, 8.

* The typical representation can be seen in Bauer’s lexicon, Greek-English Lexicon of the New
Testament and Other Early Christian Literature. Besides, referential theory, ideational theory,
meaning-is-use theory, and truth-conditional theory are also employed to determine the meaning of a word.
Unfortunately, there are weaknesses of these approaches. See Porter, Studies in the Greek New Testament,
9-11.

* Porter, Studies in the Greek New Testament, 54-5; Silva, Greek Words and Their Meaning, 44-5,
103-8: Black, Linguistics for Students of New Testament Greek, 97; Barr, Semantics of Biblical Language,
263.
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> Lyons, Theoretical Linguistics, 133.
® Droste and Joseph, Linguistic Theory and Grammatical Description, 6-1.
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utterances.’ In addition, modern linguistics lays stress upon synchronic description over
diachronic analysis. Since diachronic analysis may neglect the influence of other
concurrent elements of the language, the priority of synchronic description is preferred.
Languages change all the time but are not necessarily relevant to previous usages, and
therefore the historical development of languages may not provide firm evidence.®

Another important issue concerns the structural approach. Since every language is
a “system of relations,” one must analyze a text within a structure.” All these issues
raised can be discussed under the framework of facing the importance of context and
co-text, namely historical and literary circumstances. Lexical items may make sense only
within contexts, both the context of situation and the context of discourse.'’ It is
important to reconstruct the historical and cultural context of a discourse so that the
certain pattern of language can be analyzed.'' Although interdisciplinary studies are
important in terms of biblical interpretation, the value of linguistics should not be ignored.
Since the Scripture was written as texts through languages, the studies of the language
system provide access for us to understanding messages which are irreplaceable. To
determine the meaning of a word, a sentence, or a discourse, the methods of discourse
analysis should be developed further and be applied to the biblical text.

There are many different areas in linguistics which are worth probing. Among all
these, however, the way of figuring out the prominent meanings in a given discourse will

remain the focus. As mentioned above, co-text stands as another important factor which

” Lyons, Theoretical Linguistics, 51-2.

® Porter, “Studying Ancient Language from a Modern Linguistic Perspective,” 153; Lyons,
Theoretical Linguistics, 46.

° Lyons, Theoretical Linguistics, 50.

' Nida, “The Role of Context in the Understanding of Discourse,” 20-7.

"' Halliday and Hasan propose the concept of register to detect the variation according to use. There
are three main categories: field, tenor, and mode. More discussion can be seen in Halliday, Language,
Context and Text, 45.
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influences interpretation. It is proposed that a word should be understood on the basis of
the relationship between it and its neighboring elements.'? By the same token,
interpreting a discourse cannot take place apart from its context. Therefore, the
relationship between a given pericope and its context should be emphasized. According
to Cotterell and Turner, “the understanding of utterances requires some measure of
understanding of the text, the actual words used; the co-text, the sentences, paragraphs,
chapters, surrounding the text and related to it; and the context, the sociological and
historical setting of the text.”" Historical critics have employed different disciplines to
reconstruct the historical context. The reconstruction of historical and cultural contexts is
necessary and can be practiced with the help of other disciplines other than linguistics.
Nevertheless, although the integration of different disciplines is important, linguistics still
stands as the most important position in terms of interpretation. There are two reasons: (1)
since all materials we have are literary units, a better way of understanding these
documents will also be favorites for the research. (2) No matter how detailed the
historical or cultural background can be reconstructed, the nearest co-text still preserve its
value of interpretation which cannot be replaced. Many scholars have proposed different
details to identify elements which highlight the logical flow of a given text within its
literary context, which is the co-text. In order to identify the function of the co-text in the
sense of interpretation, scholars argue that a repeated term, rhetorical question, usages of
verbs and nouns, and repetition of the same key words will serve the function of

interpreting a text within its co-text.'* These criteria, however, may be still segmental

"> Porter, Studies in the Greek New Testament, 54-5: Silva, Biblical Words and Their Meaning, 44-5,
103-8: Black, Linguistics for Students of New Testament Greek, 97.

' Cotterell and Turner, Linguistics & Biblical Interpretation, 16.

'*" Authorship, date, addressees. etc. are important elements to reconstruct the historical context. See
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because it is necessary to clarify the criteria of determining “repetition” within a
discourse. Regarding this issue, discourse analysis provides a helpful framework to
systemize different situations of these concepts. Discourse analysts propose that reference,
presupposition, implicature, and inference are offered in the co-text for interpretation.
Reference means “words refer to things,” and presupposition provides the pragmatic
ground of defining “in terms of assumptions the speaker makes about what the hearer is
likely to accept without challenge.” Furthermore, implicatures are “what a speaker can
imply, suggest, or mean,” namely “the conventional meaning of the words used.” At last,
inference represents a process to “arrive at an interpretation for utterances or for the
connections between utterances.””> With the help of all these concepts, the text can be
determined as cohesive. In other words, cohesion serves the function of identifying the
relationship of items within a given text and can be traced by the employment of these
concepts.

Although the principle of contextual interpretation provides guidelines, it is
necessary to further explain the use of these criteria, especially the significance of
repetition.'6 What elements should we pay attention to when we attempt to understand
the relationship between discourses? Several scholars have employed linguistic
approaches to analyze the text, such as Cheung, Taylor, Varner, etc. The concept of
cohesion, however, seems to be absent among these discussions. It is necessary, therefore,
to analyze cohesion in this discourse, which is helpful to demonstrate a lucid
understanding of this discourse theme. In this thesis, therefore, I will employ discourse

analysis and focus on the concept of different types of “repetition” which stands as an

Osborne, The Hermeneutical Spiral, 38—44.
"> Brown and Yule, Discourse Analysis, 27-33.
' Silva, Biblical Words and Their Meaning, 138.
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important criterion to determine cohesion.

Regarding discourse analysis, Porter identifies four major schools of this method:
Continental European Discourse Analysis, South African Discourse Analysis, SIL, and
SFL. Continental European Discourse Analysis incorporates various elements from other
disciplines and serves as an interdisciplinary and far-ranging approach. The South
African school has the farthest-reaching influence on both the theoretical and
applicational development. ¥ g, provides a framework which focuses on sentence
grammar and linguistic phenomena and its model concerns the work of Bible
translation.'® In terms of the school of SFL, Halliday proposes that “language is as it is

= % % o 219
because of its function in social structure.

Its model regards language as “a social
semiotic, which is made up of networks of systems (interconnected groupings of choices)
that establish meaningful components of language.” The functions of languages which
are used may change within different contexts. Halliday states two concepts, language as
system and language as institution.”’ SFL’s model provides a framework to systematize
the choices of languages and to “integrate interdisciplinary research from linguistics.”22
Therefore, the model of SFL will be useful for us to understand what the text means

within its context, especially literary context (co-text). Within this model, there are three

metafunctions involved, namely, textual metafunction, ideational metafunction, and

' Porter, “Discourse Analysis.” 24-34.

'8 SFL should not be confused with SIL. Porter points out several limitations about SIL, including
focusing on Bible translation, paying less attention to recent discussions of Greek grammar, and not having
many theories for studying the New Testament. See Porter, “Discourse Analysis,” 27.

' Halliday, Explorations, 65.

* Westfall, Hebrews, 26.

*' Semantic stratum, lexico-grammatical stratum, and phonological stratum are subcategories of the
concept of language as system. Ideational meanings (both experiential and logical), interpersonal meanings,
and textual meanings are analyzed within these three strata. Language as institution emphasizes the
diversity of language within social contexts. See Halliday, “An Interpretation of the Functional
Relationship between Language and Social Structure,” 183-92.

* Westfall, Hebrews, 28.
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interpersonal metafunction, and this study will focus on the author’s selections which
create cohesion in the textual metafunction. Of course, since these three metafunctions
are interwoven to a certain degree, in order to trace cohesive devices, some tools from the
other two metafunctions will be employed.

The textual metafunction is described as a metafunction of “ensuring that each

instance of text makes contact with its environment.”>®

This type of metafunction
involves three major paths that construct the textual meaning, which are repetition,
conjunction, and thematization.* Within these paths, the concept of repetition and
conjunction offers access to trace cohesion in a discourse. In order to trace cohesion, the
concept of reference, ellipsis, substitution, conjunction, lexical repetition, and collocation
will be employed. Some tools from other two metafunctions will be adopted for the
purpose of tracing the notion of collocation in the author’s mind. Putting all these
elements together, we may be able to prove the cohesion and to identify the central
tokens and themes of this book. After that, we can conclude that all the themes are fit
around the passage 3:13—18 and all the discussions in this book can be analyzed through
the framework of heavenly and earthly wisdom.

2.1. Cohesion

Cohesion plays an important role to describe the relationship between a discourse and its

co-text, referring to links which connect elements within a given text and indicate

al Halliday and Matthiessen, Construing Experience, 528.

** Thompson, Functional Grammar, 141. The way of thematization serves to determine the theme
and rheme in a given clause: theme “goes up to and includes the first experiential element in the clause,”
and rheme refers to the rest of the elements in the clause. Nevertheless, this theory is based on English, and
cannot be applied directly in Greek. Besides, the idea of “theme™ and “rheme” in SFL is used for the clause
level, whereas in this thesis, the term “theme” is used in a discourse level. See Thompson, Functional
Grammar, 173.
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“relations of meaning that exist within the text and that define it as a text.”*> Thompson
proposes that “[c]ohesion refers to the linguistic devices by which the speaker can signal
the experiential and interpersonal coherence of the text—and is thus a textual
phenomenon—we can point to features of the text which serve a cohesive function.”*
Porter states that “[c]ohesion refers to grammatical, semantic and contextual factors
which hold a discourse together.”27 Reed adopts Halliday’s concept and explains that
discourse cohesion is a characteristic of producing textual meanings.28 According to
Westfall, cohesion “is the formal link within a passage or a discourse that makes it ‘hang
together” internally and with its immediate co-text.”* To sum up, cohesion represents the
relationship within a text and can be defined as the links which bind a text together.
2.1.1. Lexical and Grammatical Elements

In order to identify cohesion in a given text, there are two categories within the
lexicogrammatical framework: lexical items and grammatical zone.”® In terms of lexical
items, there are two devices: lexical repetition and collocation. Regarding the
grammatical zone, there are four devices: reference, substitution, ellipsis, and
conjunction.

2.1.1.1. Lexical Elements

Both lexical and grammatical items which are used repeatedly point out the links in

 Halliday and Hasan, Cohesion, 4.

% Thompson, Functional Grammar, 177.

*7 Porter points out several factors which produce cohesion, including person reference, verbal aspect,
and connectives. See Porter, /dioms, 304-7.

8 Reed, A Discourse Analysis of Philippians, 88.

* Westfall, Hebrews, 30~1.

**" According to Halliday, the term “lexicogrammar™ refers two notions: (1) the typical lexical and
grammatical environment, and (2) the stratum of wording. Halliday combines the structured systems of
signs and of choices. The former is used to “organize the vocabulary of a language,” whereas the latter is
for the purpose of organizing “sequences of signs into texts.” See Halliday and Matthiessen, Functional
Grammar, 43-6; Gledhill, “The ‘Lexicogrammar’ Approach,” 7.
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discourses. Lexical cohesion indicates the relationship between lexical elements. When
the writer/speaker uses these elements repeatedly, cohesion is established.

2.1.1.1.1. Lexical Repetition

Reiteration is a semantic perspective for identifying cohesion and refers to the “repetition
of a lexical item, or the occurrence of a synonym of some kind, in the context of

31 and therefore we

reference; that is, where the two occurrences have the same referent,
can sum up with two types which represent the concept of reiteration: lexical repetition
and collocation. In the New Testament, there are many examples of reiteration of the
same words. Taking 1 Cor 12:1-13 as an example, we can see that the term mvedpa (spirit)
is repeated twelve times (1 Cor 12:3, 4,7, 8,9, 10, 11, 13). The lexical repetition forms a
lexical chain to point out a central theme of spirit in this passage.
Chart 1: Repetition in 1 Cor 12:1-13
d10 yvopilo dulv Ot 00deic &v mvedpaTt 0e0d Aaddv Aéyer: Avabepa Tnoodg, kKol
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8 d pév yap diit Tod mvelparegdidotal Lyog copiag, AL 8& AOY0g YVHoE®DS KT TO
oVTO ML,

ETEPM TOTIC EV TO) TUTHTEVSLRATL G2 lo 8 yapiouato DSV TPEVPATL,

9 g 8¢ évepynuora Suviy i tETTpopTTeid, o Xm [68] SLaprmg
TVEL FTBVSTERM YEVT YAOGO DV, GAL®D 58 ¢ spunvala YAOGG DV

" ravia 88 TadTol EVEPYEL TO £V KO TO TUTOTTYg® P S1opolV 1dig EKAoT® Kabdg
Bovietat.

12 " ke B g : g o ok
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Reiteration does not only include lexical repetition of the same items or the use of

*! Halliday and Hasan, Cohesion, 318-19.
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cognates, but also involves the occurrence of items within the same semantic domains.
Semantic domain is a way to organize lexical material with the respect of the number and
types of shared semantic features of the lexemes. The rationale of semantic domains is
that since words are used in “contextual relations,” different words should be grouped not
just alphabetically but “according to the fields they [words] occupy.™? Therefore, when
two words involve repetition, are cognates, or share the same semantic domain,” they
form a cohesive tie.*

Based on Halliday’s framework, there are five types which form lexical cohesive
ties, repetition (same item), synonymy, hyponymy, hyperonymy, and meronymy.3 .
Synonym refers to words with similar meanings whereas antonym indicates words with
opposite meanings.3 % For instance, kovog (new) and vedg (new) are regarded as
synonyms whereas vekpow (put to death) and (do (live) are antonyms. Besides, there are
partial and complete synonyms although there are few complete ones. The words ayamndm

(love) and puréw (love) are partial synonyms whereas dAlog (another) are £tepog (other)

32 Porter, Studies in the Greek New Testament, 70. Discussions on this theory can be seen as follows:
Lyons, Semantics, 230-69; Cruse, Lexical Semantics, 15-20.

3 Semantics is concerned with meaning, determining meaning must be one of the basic interests
when dealing with any linguistic utterance. Semantic domains are organized in terms of the number and
types of shared semantic features of lexemes. The major divisions of these domains are: entities, activities,
characteristics, and relations. See Louw, Semantics of New Testament Greek, 1-4; Louw and Nida, Lexical
Semantics of the Greek New Testament, 83.

¥ Stoddard states, “[c]ohesion occurs ‘where the interpretation of some element in the discourse is
dependent on another,’ because one presupposes the other so that each pair of dependent/independent
elements creates a ‘cohesive tie.”” See Stoddard, Text and Texture, 15.

% Halliday proposes that words can be separated into the groups of repetition (the same item),
synonymy, hyponymy, meronymy, and collocation. Pickering proposes seven lexical types: (1) same item,
(2) synonym, (3) superordinate, (4) general word, (5) hyponym, (6) hyperonym, and (7) meronym. The idea
of collocation will be discussed in the following section, and we can categorize the rest into five types:
repetition (same item), synonymy, hyponymy, hyperonymy, and meronymy. See Halliday and Matthiessen,
Functional Grammar, 571-6; Pickering, A Framework for Discourse Analysis, 35; Reed, A Discourse
Analysis of Philippians, 98-9.

% Antonymy refers to opposite meanings. The idea of antonymy will be discussed in the section on
collocation.
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complete ones.”’ Hyponymy is the relationship of general and special, whereas
hyperonymy is the converse of hyponymy. For instance, a bulldog is a hyponym of a dog
and tree is a hyperonym of oak. The words (ntéw (seek) and déopan (beseech) are
hyponyms in Greek. For instance, in Luke 5, there are two stories of healing. The man
covered with leprosy beseeched (6¢opat) Jesus to make him clean in 5:12, whereas the
four people sought ({ntéw) to bring the paralytic into the house before Jesus in 5:18.
Seeking involves the idea which is more general than the concept of beseeching because
people may beseech someone, but seek for someone or something. Meronymy signifies
the part-whole relationship, such as that the cover and page are meronyms of book.
Hyponymy is always transitive whereas meronymy may or may not. For example: nail is
a meronym of finger and finger is a meronym of hand. Nevertheless, pane is a meronym
of window and window of a meronym room, but pane is not a meronym of room. In
Greek, there are examples which represent these concepts. For instance, of)g (ear) is a
hyponym of péhog (member), and x6un (hair) is a meronym of kepain (head). The use of
these words in different categories can also produce reiteration and form cohesion.
Nevertheless, there are no absolute synonyms or antonyms since words hold different
meanings in distinct contexts.” For instance, the word of vedg in Heb 12:24 represents
the idea of “new,” whereas this word in the book of Titus refers to the idea of “young.”
Therefore, besides the repetitions of the same words, we may employ the concept of
semantic domains to learn these phenomena.

The lexicon of Louw and Nida provides a significant framework of semantic

domains which involve three classes: elements which are shared, distinctive, and

37 Porter, Studies in the Greek New Testament, 71-2.
# Black, Linguistics for Students of New Testament Greek, 125-8.
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supplementary.3 ? The shared features are “those elements of the meaning of lexical items
which are held in common by a set of lexical items.” The distinctive ones are those which
“separate meanings one from another,” and the supplementary features are those which
“may be relevant in certain contexts or may play primarily a connotative or associative
role.”*” Semantic repetition and the associations between words serve as meaningful
features in cohesion.”' By analyzing the text on the basis of semantic domains, we can
identify various types of chains in units and at the level of discourse which “are formed

by lexis that share the same semantic domains.”*?

The uses of words which belong to the
same semantic domains form semantic chains; noun phrases, pronouns or verbs which
refer to the same person will establish participant chains. When different words within
the same semantic domain are used, the meaning is constrained. These chains can help
readers detect reiterations and serve as elements that produce cohesion. There is an
example of a semantic chain in Mark 2:1-12, which consists of seven occurrences of

Aéyo (speak, 33.69), two occurrences of Laiéwm (speak, 33.70), and one of Ldyog (speech,

33.99).%

" Although there are still problems in terms of semantic field, Louw and Nida’s lexicon indeed
provides an important theory for understanding the concept of semantics. See Porter, Studies in the Greek
New Testament, 70; Louw and Nida, Lexicon, 1:vi.

* Louw and Nida, Lexicon, 1:vi.

*' Halliday and Hasan, Cohesion, 4-5; Halliday and Hansan, Language, Context and Text: Aspects of
Language in a Social-Semiotic Perspective, 48.

> Westfall, “Blessed Be the Ties that Bind Semantic Domains in Hebrew 1:1—4:16,” 11.

* Furthermore, the word Adyog could be traced to 1:40-45 and there are repetitions of other key
words. For example, the leper, in spread around the word (Adyov) concerning Jesus, produces a situation in
which Jesus is no longer (dote unkét) able openly to enter (eicekeiv) into a city. At the beginning of
chapter 2, Jesus enters (eioeAB@v) Capernaum and many people gather at the house where he is staying so
that there is no longer (®oteunkéty) room even at the doorway. Jesus responds by beginning to speak the
word (Aoyov) to them. See Williams, Other Followers of Jesus, 99.
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Chart 2: Semantic Chain in Mark 1:1-12
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All these words, both verbs and nouns, are related to the conception of speech.

This chain highlights the sayings of different participants in this passage and ties the

healing of the paralytic together with the speech.44

2.1.1.1.2. Collocation

Collocation stands as another important device which helps create cohesion. Since

languages are used within contexts, principles of grouping words may be different in

varied cultures. The use of collocation, which serves to trace the understanding of

grouping words beyond lexical and semantic domains, indicates patterns or words which

* Telford, Writing on the Gospel of Mark, 190.
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occur together.45 It is the “occurrence of a different lexical item that is systematically
related to the first one, as a synonym or superordinate of it.”*® Hoey states that
“[c]ollocation is, crudely, the property of language whereby two or more words seem to
appear frequently in each other’s company.”47 For instance, antonymy is a special case
which also forms collocation referring to lexical items together which are “opposite in
meaning.” For example, /ike has the opposite meaning of hate, but these words result in
cohesive effect.”® There is another example of collocation. In some contexts, when
people state the idea of winter, they may think of snow at the same time. Although there
is no semantic overlap between these two terms, they can be collocated.

Unfortunately, it is very difficult for us to have access to understand a full
application of collocation since we need to take larger corpora into consideration. Hoey
also indicates that Halliday and Hasan’s theory of lexical pattern is “hard to

3 ) 29 9
operationalise.”

Indeed, there are many difficulties for tracing collocation in Greek.
Nevertheless, the situation is not hopeless. On the contrary, there are three ways which
can help understand the idea of collocation in a particular author’s mind. First, when
observing the text where certain terms are used together, we may consider that these
terms may be collocated in the author’s mind. The more frequently this phenomenon
appears within a given text, the more assuredly we can regard these terms as collocation.

On the other hand, we may employ the use of “process” from ideational metafunction to

help us understand how the authors establish their own groups of collocation. The

* For Halliday, this concept refers to those words with “co-occurrence tendency.” For instance, when
people talk about pipe, it is easy for them to think of the other word smoke, though they are not in the same
semantic domain. These two words are collocated. See Halliday and Hasan, Cohesion, 319; Halliday and
Matthiessen, Functional Grammar, S76-7.

“° Halliday and Hasan, Cohesion, 285.

Hoey, Lexical Priming, 2.
Halliday and Hasan, Cohesion, 319; Halliday and Matthiessen, Functional Grammar, 574.
Hoey, Lexical Priming, 4.
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relational process provides evidence to collocate the terms after the verb, and the verbal
process represents the verbal actions of a certain person which can also be collocated.
Besides, certain grammatical patterns may help us understand collocation as well. An
author may customarily employ specific grammatical patterns to highlight the points of
what is written. Therefore, if these patterns appear, readers may be able to recognize the
message of the author, and these clauses may be identified as discourse collocation.
2.1.1.1.2.1. Beyond Semantic Domain
As mentioned above, semantic domains may offer useful information for us to trace
reiteration. In a given text, however, some words are used together every time. This case
provides clues for us to trace collocation. There is an example of collation in Matt
17:14-21 where the semantic domain of physiological process and states is addressed by
the words celnvialopat (23.109, be an epileptic) and Oepanedoar (23.139, heal). In
addition, the word méoym (24.78, suffer) in Matt 17:15 is related to the semantic domain
of sensory events and states. Matthew links these two domains which serve as a case of
collation.”

In Mark 2:1-12, on the other hand, the saying BAaconuéw (blaspheme 33.400) in
2:7 and the use of £€Zovoia (authority to rule, 37.35) in 2:10 both refer to the forgiveness
of sins (40.8 for aginu and 88.289 for apaprtic). These words are collocated in this

51

passage although they belong to different semantic domains.”” Besides, the words

npoentng in Heb 1:1 and dyyehoc in 1:4, 5,7, 13, 2:2, 5,7, 9, 16 are regarded as another

‘TO Lee, Paul’s Gospel in Romans: A Discourse Analysis of Roman 1:16—38:39, 49.

°! In the New Testament, the noun é&ovaia occurs 102 times and is generally positive. In the gospel
of Mark, €Zovacia is used 9 times (1:22, 27, 2:19, 3:15, 6:7, 11:28, 29, 33, 13:34). With the exception of the
parable at 13:34, éZovoia is always said to be possessed by Jesus or conferred by him: Jesus teaches with
€govoia (1:22), for example, and has é€ovoia to cast out demons (1:27) and to forgive sins (2:10). Jesus
also transmits his gé€ovoia to the Twelve in order to enable them to exorcize unclean spirits (3:15, 6:7). See
De Mingo Kaminouchi, But It Is Not Among You, 124.
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case of collocation. According to Louw and Nida’s lexicon, tpo@nng (prophet, 53.79)
belongs to the semantic domain of religious activities, referring to people who speak for
God, whereas @yyelog belongs to the domains of communication (messenger, 33.195)
and of supernatural beings and powers (angel, 12.28). These two Greek terms are
collocated in this discourse and point to the same object.’

Apart from employing the concept of semantic domain, we can obtain the access
of one’s idea of collocation on the basis of the use of certain grammatical patterns.
Besides, the concept of process in ideational metafunction may provide clues for us to
identify collocation.
2.1.1.1.2.2. Process
SFL embraces the concept of ideational metafunction which reflects our experience of the
world. As said above, a writer or a speaker may have his or her own non-lexical
categories with certain ways.5 3 By recognizing the patterns of an author’s usages, we can
collocate certain words together even though they are not related in the first place. The
use of ideational metafunction serves as a way to trace how the language is used in
people’s experience so that one’s idea of collocation can be presented through the
elements in this type of metafunction. Besides employing the concept of semantic domain,
we can trace processes to access the writer’s patterns of collocation. A writer can create
categories by placing items together which do not necessarily belong to the same
semantic domain. The uses of these words form cohesion so that readers can recognize
the relationship between a discourse and its co-text. Therefore, it will be appropriate for

us to focus on the use of processes for the purpose of tracing cohesion.

% Westfall, Hebrews, 110-1.
33 Westfall, “Blessed Be the Ties That Bind,” 7.
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Process which stands as an important element to detect cohesion represents the
experiential perspective to events and usually is formed by the verbal group in clauses.”
In order to detect the use of collocation, we may need the relational process and verbal
process.” Relational process is a process which indicates the concept of “being.”56 This
type of process can be identified by certain verbs which concern the idea of being, such
as yivopat (become), it (be), and vapym (exist). According to functional grammar,
relational processes can be divided into two which construe the relationships of
“class-membership and identity.” The former one can be described by attributive clauses
whereas the latter can be explained by identifying ones. The attribute refers to the
relationship of attribute within two items (y is an attribute of x) whereas the identifying
points out that of identity within two terms (y is the identity of x).”” The elements in an
attribute relationship are the carrier and the attribute. Those in an identifying are, on the
other hand, the token and the value.”® These two types of relational processes may help
us collocate different items. For instance, in a statement such as: “a, b, c, d are attributes
of x” or “a, b, c, d is the identity of x,” the items a, b, ¢, d can be recognized as
collocation.

Another useful process is the verbal process, which involves verbs of “saying.”
To say is to explain one’s mental operations so that verbal processes reflect the mental
purposes through physical actions. In the verbal process, there will be sayers and

receivers as participants. In addition, the participant in this process can be the target

** Thompson, Functional Grammar, 87-8; Halliday and Matthiessen, Functional Grammar, 175-8.

7 There are six types of processes: material, mental, relational, verbal, behavioural, and existential
ones. Nevertheless, relational process and verbal process are needed in this thesis. Further discussion can
be seen in Halliday and Matthiessen, Functional Grammar, 182-92.

. ® Reed. A Discourse Analysis of Philippians, 63-5.

‘?7 Halliday and Matthiessen, Functional Grammar, 214.

% Halliday and Matthiessen, Functional Grammar, 230.
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which needs not be human.” In Greek, there are several verbs which are used for this
type of process, such as Aéyo (say), haréw (speak), and dnayyéAlo (report), and there are
many examples of this type or process. For instance, the pattern Aéyet avt® 0 ITncodg
(Jesus says to him) which belongs to this type of process appears many times in the New
Testament, including Matt 4:10, 8:4, 8:20. In James, there are several verbal processes
which represent what would people who possess wisdom from below express through
this process (for instance, boasting). This type of process may also serve to help us
identify collocation in the author’s mind.
2.1.1.1.2.3. Grammatical Pattern
When we go beyond sentence level to a discourse, the repetition of certain grammatical
patterns represents the importance as a form of “discourse collocation.”® Since
antonymy is regarded as a type of collocation, the usage of contrast will help us to
determine discourse collocation. According to Westfall, “[a] writer or speaker may create
non-lexical categories by placing together things that do not necessary belong to the same
semantic domain or scenario in the same pile or calling them by the same name.”®' A
writer can create categories by placing items which do not necessarily belong to the same
semantic domain. By recognizing the patterns of an author’s usages, we can collocate
words together even though they are not related in the first place. Choices from the
system network and the repetition of certain grammatical patterns allow readers to
develop an understanding of collocation or theme in a discourse.

There is an example of repetition of the same grammatical pattern in 1 John

2:12-14. The phrase yp&o® duiv...o6t (I write to you...that) is used once in 2:12, twice

* Halliday and Matthiessen, Functional Grammar, 252-6; Thompson, Functional Grammar, 100-3.
50 Westfall, Hebrews, 86.
°' Westfall, “Blessed Be the Ties That Bind,” 7.
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in 2:13, and three times in 2:14.

Chart 3: Grammatical Pattern in 1 John 2:12-14

212

YPaQ® Vuiv, tekvia, 0T AeEmvTat DUV ol apaptiot dui TO dvopa avTod

2713

YPAP® VIV, TATEPES, OTL EYVOKATE TOV AT Apyiic. YPaoo VUilv, veaviokot, 0Tt

VEVIKNKOTE TOV TOVNPOV

2:14

gypaya vuiv, Todia, 6TL EYVOKUTE TOV TATEP. EYPAYA DRIV, TATEPES, OTL
EyvoKate TOV AT apyiic. Eypaya vuiv, veaviokot, 6Tt ioyvpoi £ote Kol 0 LOY0g

0D 00D £v LUTV Vel Kal VEVIKNKATE TOV TovNpdv

This pattern serves as a link to establish cohesion which results from reiteration

with the same word or phrase. These lexical and grammatical repetitions provide a

system to create cohesion. Although not all these words in these sentences derive from

the same semantic domain, they can still be grouped together and treated as if it were a

semantic domain according to the author’s own of categorization in discourse. On the

other hand, as we have discussed earlier, not only synonyms share the same semantic

domains, but also antonyms. Contrasts, therefore, will also serve the function of discourse

collocation. When the contrasts can be recognized, there will be discourse collocation

which may also provide cohesion. In order to track the use of contrasts, the concept of

“polarity” from interpersonal metafunction will be helpful.

2.1.1.2.2.4. Polarity

According to the model of SFL, the positive/negative opposition is typically used in

every language. The positive clause is usually unmarked, whereas the negative clause is
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marked by the particle not.”> Nevertheless, “choosing positive is just as substantive and
meaningful as choosing negative.”® In an interrogative clause, both positive and
negative can occur. Concerning the polar interrogatives, there can be a non-leading
answer or a leading answer which includes a positive or negative anticipation and this
type of question includes no grammatical indication for leading to a positive or negative
answer.®® In Mark 14:61, for example, the question 6V &1 6 ¥p16T0¢ 6 VIOG TOD EVLOYNTOD
(are you the Christ, the son of the blessed one) expects a polar answer of yes or no, which
stands as a non-leading question. In a leading interrogative, however, there are particles
which indicate the expectation of positive or negative answer.

For instance, the particle ov is used to anticipate a positive response whereas the
particle un indicates a negative expectation on the part of the speaker. In John 7:31, the
statement 6 p1oTOC dtav EAON pn mhelova onpeia Tomoel Ov ovTog émoincev (when the
Christ comes, will he do more signs than this man has done) represents that many in the
crowd believe in Jesus that he is the Christ. In John 21:5, on the other hand, the question
un L Tpoceaytov £xete (do you have any fish) indicates that Jesus expects them to admit
of catching no fish and they do. In the case with a compound negative, un ov, the writer
or speaker expects a negation and this compound phrase is an emphatic single negative.
There is an example in Rom 10:18 in which the question ur odk fjkovcav (have they not
heard) is a question expecting a negative answer.”

The concept of polarity provides a yes/no option for readers. Either in an

interrogative or an imperative clause, the marked particle of negative option implies the

? Halliday and Matthiessen, Functional Grammar, 141.

Halliday and Matthiessen, Functional Grammar, 141.

Thompson, Functional Grammar, 55.

” There is a task, however, that we need to sort out the use of the compound negative, un ov, is
making sense together or separately. See Porter, /dioms, 276-9.
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opposite answer. People may take actions by the way which the imperative suggests or
prohibits, but there will be another group of people who may not. The negative particles,
such as pn or oV, may highlight the contrast between these two groups. In James, the
author employs many imperatives and several interrogatives to encourage readers to do
something or not to do something. A two-way option which is a polarity is indicated
many times to represent the message. Therefore, with the tool of polarity, we may
recognize discourse collocation, especially contrasts, and trace how the text is glued by
these cohesive devices.

2.1.1.2. Grammatical Elements

Lexical and grammatical items which are used repeatedly point out the links in discourses.
Whereas lexical cohesion, both the use of lexical repetition and collocation, belongs to
lexical resources, there are reference, substitution, ellipsis, and conjunction which belong
to grammatical resources.

2.1.1.2.1. Reference, Substitution, and Ellipsis

Reference signals for retrieval which produces cohesion, and involves two categories:
exophora and endophora.®® Exophoric information can be found in the context of
situation or context of culture and endophoric information is located within the text.
There are two types of endophoric information, anaphoric reference and cataphoric
reference. Anaphora means that the reference can be found in the preceding text whereas
cataphora indicates the reference which is in the following text.”” In a discourse, personal
reference, demonstratives and comparatives can be used to indicate reference. In terms of

personal reference, there are three classes: personal pronouns, possessive determiners,

5 Halliday and Hasan, Cohesion, 31.
%7 Reed, A Discourse Analysis of Philippians, 94.
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and possessive pronouns.68 In Greek, the use of these items can be found when the
personal verbal suffixes or personal pronouns are used whereas the use of genitive form
represents the idea of possessive usages. Demonstrative reference is “a form of verbal
pointing.” Nominal demonstratives offer the idea of the direction of the action and
demonstrative adverbs represent the locative or temporal concept of the action.”” In Acts
16:28, the term £€vOade (here) connects the previous event to what Paul is going to say in
the following verses because they take place in the same location. Comparative reference
indicates the relationship between two or more items, referring to their identities,
similarities, differences, numeratives, or epithets.70 In John 15:4, for instance, the word
oVt (thus) provides a comparative reference which connects the following discourse to
the previous verses.

Substitution and ellipsis are two variational types of reference. Whereas reference
indicates the cohesive relationship in the meaning, substitution represents the relationship
in the wording. There are three types of substitutions, including nominal, verbal and
clausal substitutions. Nominal and verbal substitutions take place by changing the head of
a nominal or a verbal group, and clausal substitution refers to the replacement of an entire
clause.”' On the other hand, ellipsis is “substitution by zero,” and there are also nominal,
verbal and clausal ellipses.72 There is an example of ellipsis of a clausal element in Phil
1:15: tiveg pév kai dw eBOvov kai Eptv, Tiveg € kal o1” evdokiav Tov Xpiotov
Knpvocovoty (some proclaim Christ from envy and rivalry, but others from good will) in

which the phrase tov Xpiotov knpvcocovov (proclaim Christ) is shared by the two

68

Halliday and Hasan, Cohesion, 43.

% Halliday and Hasan, Cohesion, 57-76.
Halliday and Hasan, Cohesion, 76.
Halliday and Hasan, Cohesion, 88-91.

7* Halliday and Hasan, Cohesion. 142-225.
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clauses.

The uses of reference, ellipsis, and substitution are useful to identify cohesion of a
text. Personal pronouns, such as I, you, they, provide links to connect clauses. Adverbs
indicate temporal, locative, or logical connections between clauses. In order to grasp the
use of various types of reference (including ellipsis and substitution), however, to trace
the participants or entities in a text is also important to identify cohesion.
2.1.1.2.1.1. Participants and Entities
Participants and entities are those who take part in a process, and these two are similar
concepts while the former may refer to personal idea and the latter may not. Regarding
participants or entities, there are three types: new, evoked and inferable.”” In terms of
new entities, there are brand new and unused ones. Brand new entity refers to items
which are not previously mentioned, and can be divided into two groups: anchored and
unanchored. The anchored entities are linked to other discourse entities while those which
do not form cohesion are regarded as unanchored ones.

On the other hand, unused entities are known to readers or hearers according to
their knowledge of the situation or culture.”* Moreover, entities which are situationally or
textually known are called evoked entities. Situational entities are explained within the
context whereas textual ones are interpreted within the co-text. There is an example of
situational entity (participant) in Heb 5:1-5 where the author evokes some description of
the Levitical priesthood in this passage to indicate the transcendence of Jesus. The idea of
the priesthood is not indicated in the co-text and should be understood from other sources

including the Old Testament. There is an example of the use of textual entity in Acts 10:9,

3 Westfall, Hebrews. 86; Reed, A Discourse Analysis of Philippians, 105.
™ Brown and Yule, Discourse Analysis, 182.
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in which the participant, Peter, stands as an evoked one who is addressed in the previous
section 9:32-43. The third type of entity is called the inferable one, referring to
participants or entities which can be inferred by hearers or readers from a discourse
item.” For instance, the term tékvov (child) in Phil 2:22 is regarded as an inferable
participant of Tiu60gov (Timothy) in 2:19.

On the basic concept of entities or participants, substitution or ellipsis can be
established by words which refer to the same element. For instance, there is an example
of repeated participants in Rom 5:12-19. The phrase £vog avOpdmov (one person) is used
in Rom 5:12 and 5:19, while the term £vog (one) is used once in 5:15, twice in 5:16 and
5:17, and once in 5:18. All these terms refer to the participant, Adau (Adam), which
occurs twice in 5:14.

Chart 4: Participant Chain in Rom 5:12-19

2 A todto Gomep U Evdg avBpdmov N auoptia €ig TOV Kéopov elcTilfev Kai d1d THg
auaptiag 6 OGvatog, kai obtmg eigavtag avpdrovg 6 Bdvatog Sijhbev, £0° O TavTeg
NUaPTOV-
dypt yap vopoL duaptio v &v KOSU®, duoaptic & ovk EMoyeitar uy GvTog voov,
arra €Baciievoey 0 Bavatog amd Ade éypt MoHeE®MS Kol £l TOVG Ui
AUOPTACOVTUS £ TA OUOLOUATL TG TapuPacems A6 E0TV TOHTTOC TOD HEALOVTOG.

AN 00y OC TO TAPATTOLE, OVTMS KAl TO YUPIoHa- €1 YAP TQ TO TOPOUTTOLOTL
ot moArol améBavov, TOAAG AoV 1| xapic ToD BE0D Ko-HImPEed £V XAPLTL Tf] TOD £VOG
avOpdmov ITnood Xpiotod €ig TOVg TeAKOUT EXEPICGEVGEY.

Kol 00y MG 01’ EVESHRHPTHOHYTOSTOOOPRHE HEV-YEP-KPieESavOC £iC
KOTAKPLULA, TO OE YAPIOUA EK TOAADYV TOPULIGHATOIVEIG OLKAIMLLOL.

el yOp 10 T0D EvoeRepTTTonati-0-0dvatoc-sfaciisncsy 81 ToB Gwioc, TOMD
UAAAOV Ol TNV TEPLOTELRY THG XAPLTOG Kol THS dmPED JTROLOGUVN G Aapévovteg &v
Cofj Bactrevcovoty 61 Tod £vog InaoB-XpriGTo.

Apa 0OV (¢ 1 EVSTIAPATTOUTOS EIC TAVTUG AVOPOTOVG i KATAKPLLN, 0DTOS Ko
O’ EVOG dKOLMDUATOG €1 TAVTAT P OTOVG €1¢ dikaimoty (ofic:

Gomep Yop Ot THG TAPAKOTS TOV EVOE AvOp®OmOL GuapT®rol KateoTdOnoay ot
noAroi, oUTmG Kai d1d THg VaKoTfg TOD £vOg dikatotl katactadncovatl ol Torloi.

14

Hence, cohesion is established in this passage by the reiteration of words

7 Westfall, Hebrews, 86: Reed, A Discourse Analysis of Philippians, 105.
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regarding the first Adam. These terms or phrases form a participant chain which also
serves as a device to create cohesion. In Greek, the participant can be traced not only by
the term which is used, but also by the subject or object embedded in verbs. There is a
participant chain in Mark 2:1-12, pointing to the paralytic, the person who causes the
conflict.”® The paralytic is indicated in Mark 2:3 as mapaivtikév, being modified by
participles @€povteg (carry) and aipduevov (take up). In Mark 2:4, this paralytic becomes
the accusative of the infinitive mpocevéykar (bring, the accusative is omitted but could be
inferred), and the subject of katéketro (lie down). After that, Jesus speaks to him, calls
him téxvov (child) and states that his sins are forgiven.”” In Jesus’ two questions put to
the scribes in Mark 2:9, the paralytic is pointed out as the object of comparing healing
and forgiving sins. In the last clause of Mark 2:10-11, mapaivtik®d (paralytic) becomes

RS

the one to whom Jesus speaks. After Jesus’ “three-point” command, the paralytic stands

for the subject of the verbs: stands, picks up his bed and walks home.”®

'S Williams, Other Followers of Jesus: Minor Characters as Major Figures in Mark’s Gospel, 100.

"7 Kernaghan asserts that Jesus gave the paralytic the key to entering a world that was bigger than the
world where everyone else walked, earned a living and held a place of some respect in the social order, by
forgiveness of sins. See Kernaghan, Mark, 56.

™ Telford, Writing on the Gospel of Mark, 190.
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Chart 5: Participant Chain in Mark 1:1-12

(O8]

. Kol £pYOVTOL QEPOVESERPOSDTOV-NP AV TULAVL-BPOPEVOY DTTO TEGTUPMV.
4. Kod 1] SUVALEVOL TTPOCEVEMETTT 310 TOV OYAOV GIECTEYAGOY THV GTEYNV HTOV 1V,
Kai £opvéavieg YahdoL TOV Kdeattov OOV O TOAPTADTIROSIEMTEKELTO.
5. xai idav 0 Inoodg Ty ToTV aVTOV AEYEL TG TUPGMITIKG-
TEKNPM-CLYTOT ROV (L LLOPTION.
6. Noav 8¢ Tveg TV YpAupaténv kel kadiuevor kai Stahoyi{duevor &v Taic kapdiaig
avTOV-
7- il 00T0g 0BTOE hakel; Pracenuei- Tig SHvatat apiévar dpoptiag &l ui £ig 6 Hedg;
8. xai evhug Emyvobg 6 Tnoodg t@ mveduatt avtod Ot 0¥TMS Stuhoyilovral &v EavToig
Aéyel avTolG:
T TadTo i Xoytt;scs@s ev TG Kap&mg upwv 9. 1l éoTv vaon(ntapov Elmelv Id_
TaPIAVT CHPLEVEOH— OB T -SIEETNSBSIPE K01 OOV TOV KPARATTOV
coﬂmnars;;
10.  1va d¢ €idijre 0T €€ovaiav £xel O VIO TOV AvBpOTOL dPEval Guaptiag Eml THg Yic-

11,

12. xai nyé
Kol evOvg . ¢ sy Eunpocbev mavtov, dote £€loTacHul mavtag

Kai doEdlety 1OV Bedv Aéyovtag OTL OVTMS OVOETOTE EIOOUEY.

In this thesis, participants or entities will be identified through the uses of
pronouns and subjects or objects within verbs. These items can be traced to distinguish
different groups in a discourse. When the participants or entities refer to the same group,
connection can be detected and cohesion is established.
2.1.1.2.2. Conjunction
Another important device to establish cohesion is the use of conjunction, which is widely
used (particularly in Greek), and one of its functions is to combine textual elements into a
cohesive unit.”” A conjunctive system provides cohesive devices to demonstrate how the
items relate to each linguistic element.*® There are four types of conjunctions, including
additive, adversative, causal, and temporal conjunctions. Additives and adversatives are

conjunctions which connect clauses by either adding or contracting. Causal conjunction

° Thompson, Functional Grammar, 189.
%0 Halliday and Hasan, Cohesion, 227.
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indicates the logic relationship, and temporal conjunction offers the temporal relationship
between clauses.®’ Regarding the system of conjunctions, three categories of
conjunctions are used, including elaboration, extension, and enhancement. Apposition
and clarification are two types of elaboration: apposition stands for an element which is
represented by either an exposition or an example, whereas clarification refers to more
precise explanation of the previous statement.®> Furthermore, there are two subcategories
in the class of extension, which are addition and variation. Addition represents a positive,
negative, or adversative relation, whereas variation includes replacive, subtractive, and
alternative types. In respect of enhancement, there are four types of this usage:
spatio-temporal, manner, causal-conditional, and matter. The spatio-temporal type
represents the place or time of the action. Regarding the manner conjunctives, cohesion
can be established by comparison of or reference to means. The causal-conditional type
provides the result, reason, purpose of the events in the clauses or points out positive,
negative, or concessive conditions. There are positive and negative modes in the matter
type of the enhancement.* In Greek, the conjunctive system involves both conjunctions
and particles which serve as markers of transition (e.g. yap, aAAd, 8¢, kai). These items
are also signaled by prepositions, grammatical structure (e.g. genitive absolute using
yivopat), and conventionalized lexical items (e.g. Aowov).** In conclusion, these
conjunctive items exhibit how the texts are glued together and could be analyzed. In this

thesis, I will focus on how the conjunctive system marks cohesion, rather than the logical

*' Halliday and Hasan, Cohesion, 242-73.

* Halliday and Matthiessen, Functional Grammar, 540-3.
Halliday and Matthiessen, Functional Grammar, 543-8.
Reed. A Discourse Analysis of Philippians, 89.
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relationship between different clauses.”

5

Chart 6: Elements of Cohesion
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Cohesion
|
| | = B ) | ) 1 |
Reference Substitution Ellipsis Conjunction Lexical Cohesion
k|
I k 4 1
Personal Verbal Nominal vl
Refarerice L e Ellipsis Elaboration Extension Enhancement R%;Z;?t?én
| JDemonstrativ i Nominal —" ;e ” . Spatio- | :
e Reference W Substitution Clausal Ellipsts Apposition I Addition | Temporal Collocation
C " L ol " Verbal
O & :
- Rgg?gi;:il Subsiifzion | Ellipsis Clarification Variation | Manner
Causal-
Conditional
Matter
Chart 7: Conjunctions in James
1:1 | xai 2:12 | xai, g 4:2 Kot
1:2 otav 2:13 | yap 4:3 Kkai, 0101, v
er s, ’ er 3
13 |oun 2:14 | gav, 6¢ 4:4 ott, ovv
1:4 | 04, iva, kai 2:15 | €av, 7, xai 4:5 1, 0Tt
1:5 el, 0¢, xai 2:16 | o€, kai 4:6 d€, 010
1:6 | 0¢, yap, xai 2:17 | éav 4:7 ovv, 0¢, kai
1:7 | yap, 6T 2:18 | aAAd, kol 4:8 Kai
1:9 | o€ 2:19 | Ot kad 4:9 Kot

% For further discussion on the conjunctive system, see Halliday and Matthiessen, Functional
Grammar, 363-485.
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1:10 | 3¢, 011, (g 2:20 | &¢, 0T 4:10 | xai

1:11 | yép, xai 2:22 | Ot ko 4:11 | 7, kai, &i, 6¢, AALG
1:12 | 6 2:23 | xad, 8¢ 4:12 | xai, 8¢

1:13 | 01, yap, 8¢ 2:24 | 61, kai 4:13 | 1, kai

1:14 | 8¢, xai 2:25 | 94, kai 4:14 | yap

1:15 | o¢ 2:26 | ®omnep, Yap 4:15 | gav, xai,
1:17 | ki, 1 3:1 ot 4:16 | o¢

1:19 | ¢ 3:2 | yap, & 4:17 | odv, kai
1:20 | vap 3:3 el, 0¢ 5:2 Kot

1:21 | 316, kai 3:4 kai, Oov 5:3 Ko, O¢

1:22 | 6¢, xai 3:5 Kol 5:4 Kol

1:23 | 01, i, kol 3:6 Kol 5:5 Kot

1:24 | yap, xai 3:7 Yap, 1€, kai 5:7 ovv, £mg, Kai
1:25 | 8¢, xai, aAra 3:8 0¢ 5:8 ot

1:26 | €i, arra 3:9 Kot 5:9 tva

1:27 | xai 3:10 | xai 5:10 | xai

252 gav, yap 3:11 | xal 5:18 | xai

2:3 | 93¢, xai, 3:12 | 1, ovte 5:19 | €dv, xai

2:4 | xad 3:13 | xal 5:20 | Ot kol

2:5 Kol 3:14 | <, 0¢, kol 5:11 Kai, Ot

2:6 | 0¢, xai 3:15 | ahAa 5:12 | 3¢, unte, kad, tva
2:8 | &l 0¢ 3:16 | 6mov, yap, kai | 5:14 | xai

2:9 | &, 8¢, g 3:17 | &¢, xai 5:15 | xai
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2:10 | yap, 8¢ 3:18 | &¢ 5:16 | ovv, kai, g
2:11 | yap, €, 6¢ 4:1 Kot 5:17 | xod
2.2. Central Token

After analyzing different metafunctions, we can use these grammatical and lexical
elements to find the themes in a discourse. For Katz, “[t]he notion of a discourse topic is
that of the common theme of the previous sentences in the discourse...the topic carried
from sentence to sentence as the subject of their predication.”®® Brown and Yule propose
the term “thematisation” to indicate a discoursal process, not a sentential one.®” Perfetti
and Goldman propose, “[b]y thematisation we mean the discourse process by which a
referent comes to be developed as the central subject of the discourse.”®® In other words,
thematisation (theme of a discourse) is the main character or the topic entity in a
discourse.” Grimes asserts the use of “staging” and states that “[e]very clause, sentence,
paragraph, episode, and discourse is organized around a particular element that is taken as
its point of departure. It is as though the speaker presents what he wants to say from a
particular perspective.”90 Clements suggests, “[s]taging is a dimension of prose structure
which identifies the relative prominence given to various segments of prose discourse.”"
Brown and Yule regard the use of “thematisation” and “staging” as devices of tracing the

“relative prominence” in a discourse. When a discourse is developed, cohesive links are

maintained.”? Therefore, the interaction among cohesive items will serve to trace the

86
87
88
89

Katz, “Chomsky on Meaning,” 26.

Brown and Yule, Discourse Analysis, 133.

Perfetti and Goldman, “Thematization and Sentence Retrieval,” 71.
Brown and Yule, Discourse Analysis, 134.

% Grimes, The Thread of Discourse, 323.

°! Clements, “The Effects of Staging on Recall from Prose,” 287.

2 Brown and Yule, Discourse Analysis, 129-34.
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themes.

The central topic of a discourse can be traced by the interaction of lexical and
participant chains. These cohesive chains serve as indications to point out the topic in a
discourse. Stoddard proposes, “[c]ohesion occurs ‘where the interpretation of some
element in the discourse is dependent on another,” because one presupposes the other so
that each pair of dependent/independent elements creates a ‘cohesive tie.”””® Therefore,
the interaction between different chains will provide evidence to trace the central topic of
a discourse.”® The idea of the topic of a cohesive text can be described by the use of
different types of tokens. In order to determine the cohesiveness of a text, three types of
tokens are proposed: peripheral, relevant, and central tokens. Peripheral tokens refer to
the items which do not participte in different chains in a discourse. In other words,
peripheral tokens are isolated from other chains, and are peripheral to the argument.
Furthermore, relevant tokens are items which participant in one or more chains in a
discourse. Central tokens are “items in chains which interact with linguistic items in other
chains.”” According to Halliday and Hasan, “the minimum requirement for chain
interaction can be phrased as follows: for two chains x and y to interact, at least two
members of x should stand in the same relation to two members of y.”™*

For instance, in Mark 2:1-12, there are participant chains of Jesus, the paralytic
and the crowd. The speech that Jesus proclaims that the paralytic’s sins are forgiven
results in different reactions among the crowd. Their conversation surrounds the debate

on the authority to forgive sins. In addition, there is one semantic chain which focuses on

° Stoddard, Text and Texture: Patterns of Cohesion, 15.
% Givén, On Understanding Grammar, 298-299.

* Reed, A Discourse Analysis of Philippians, 100.
Halliday and Hasan, “Text and Context,” 57.
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the speech of Jesus, and the other two semantic chains combine together all the time in
this passage. In each case the narrator uses this verb and the noun apaptio (sin 88.289)
together as a phrase,”’ which directly refers to the announcement of forgiveness of sins.”®
Further, the appearance of the paralytic causes Jesus’ speech on the forgiveness of sins
(interactions between the semantic chains on speech and the forgiveness of sins, and
participant chains on Jesus and the paralytic), and the use of iva 8¢ (indicating the
purpose as an enhancement) emphasizes that the Son of Man has the authority to forgive
sins (semantic chains on forgiveness of sins). What Jesus says seems to be the
confirmation of the forgiveness of sins, and his speech causes the changing of the focus
of the crowd, from the general crowd to the scribes (interactions between semantic chains
on speech and forgiveness of sins and participant chains on Jesus and the crowd). After
pointing out the scribes’ questioning and their suspicion, the author comes back to depict
the astonishment of the general crowd and their response by glorifying God. From the
analysis, readers may find that the interactions among chains are intertwined into the
central token on the forgiveness of sins. The semantic and participant chains all
contribute to determine the central token.

The concept of “topic” is related to ideational metafunction whereas “cohesion” is

associated with textual metafunction. The idea of textual metafunction is to see “how

7 Some scholars may argue that the passive-voice statement “Your sins are forgiven” probably
implies that God is the doer. See Malina and Rohrbaugh, Social Science Commentary on the Synoptic
Gospels, 153.

% Casey argues that the semantic area of aginut is overlooked in discussions of Mark 2:10, which is
significant because it can mean things other than “forgive.” However, this is not to say that it did not mean
to forgive in Mark 2:1-12, but rather alternative translations should be investigated. On the other hand, in
2:5, the perfect passive verb, apéwvrtai, is substituted for the present passive, dgievtai, which is probably a
harmonization to the Lucan text. And in 2:9, again the verb doeigvtadi, is substituted for aeinut. This is either
a harmonization with Luke 5:23 or an independent improvement to create a more elegant expression. See
Casey, Aramaic Sources of Mark’s Gospel, 50, 109; Crossley, The Date of Mark’s Gospel: Insight from the
Law in Earliest Christianity, 95; Reicke, “The Synoptic Reports on the Healing of the Paralytic,” 324;
Williams, Two Gospels from One, 70-1.
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speakers construct their messages in a way which makes them fit smoothly into the

unfolding language event.”™”

When we focus on how speakers express the world,
however, we move to the use of ideational metafunction. The idea of repetition serves as
the connection between these two. Since the repetition of certain elements in lexical or
particiant chains provides an approach to highlight central tokens which denote the topic,
and cohesion, on the other hand, is also created by the lexical or grammatical repetition,
the use of central tokens can establish a bridge to connect the ideational metafunction and
the textual metafunction.

2.3. Summary

There are many ways to trace cohesion so that readers can recognize the relationship
between a discourse and its co-text.'”™ Therefore, it will be appropriate for us to focus on
different functions which help trace cohesion. Unfortunately, the usage of collocation in
Greek is very difficult to identify. In order to achieve this goal, however, I will also
employ the other two metafunctions, which are ideational and interpersonal
metafunctions. Ideational metafunction traces the actions, which will give us a door to
identify collocation. Through some ad hoc patterns, certain words can be collocated. For
instance, when we describe that a good person is kind and passionate with a relational
process, the two items “kind” and “passionate” can be identified as a collocation within
this context. In addition, in order to identify the use of reference, ellipsis, and substitution,
it is helpful for us to employ the interpersonal metafunction to identify the participants

and entities in clauses. Hasan proposes a model to identify the use of collocation. In her

model, there are equivalence, naming, and semblance which indicate the relationship

% Thompson, Functional Grammar, 141.
"% Westfall, Hebrews, 86.
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between words.'”" Furthermore, the analysis of different types of clauses (imperative or
interrogative), elements in mood structure and certain grammatical patterns will also
provide clues for us to track certain grammatical patterns and discourse collocation. The
analysis of circumstantial elements or adjuncts of ideational and interpersonal
metafunctions will cover the usage of conjunctive system which also stands as an
important of factor to trace cohesion.

2.4. Procedure

As mentioned above, scholars have proposed that the book of James is the wisdom
literature in the New Testament and many have attempted to argue for the function of
wisdom in this book. Some scholars, such as Dibelius, start from the analysis of the
paraenetic features of James. Others, such as Wall, propose that searching the virture of
the wise is the central issue in the Greco-Roman world.'” In James, wisdom is a gift of
God to believers and is given from above (1:17 and 3:15). The passage concerning
wisdom in James is in chapters 1 and 3. In chapter 1, however, the author urges
readers/hearers to ask for wisdom from God, but the description of wisdom is explained
in Jas 3:13-18. The description in 3:17, for instance, provides a significant list to connect
the concept of wisdom and virtues of a life-style which are discussed throughout the
whole book. In addition, the author of James denotes wise choices and virtuous
behaviours throughout the whole book. The contrast between heavenly wisdom and
earthly wisdom in 3:13-18 indicates two ways of choices. Heavenly wisdom manifests a

number of Christian virtues whereas earthly wisdom produces unspiritual and disruptive

"' Hasan, “Coherence and Cohesive,” 201-2.
102 Wwall, Community of the Wise, 19.
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behaviours.'” Therefore, the passage 3:13—18 plays an important role to describe what a
true wisdom is like and points out how to make a wise decision. Since the description of
wisdom forms multiple connections with all the units in the discourse, it indicates that
this passage serves as a significant key to understand the book of James, and will be the
starting point of this study.

The primary methodology in this thesis is to determine cohesion at the level of
discourse by tracking the patterns of reiteration and collocation in order to understand
how different sections of James are glued together and to argue that the passage Jas
3:13-18 provides the global theme. Before analyzing the text, [ will provide a rough
delimitation of James by which I will analyze the text. Then I will first expound the brief
background of this book on the basis of Jas 1:1. The next step is to analyze the lexical
and semantic repetitions in 3:13—18. The concept of semantic domain will be adopted to
trace lexical cohesion, both lexical repetition and lexical collocation. After that, the
entities and participants in this passage will be traced. Relational processes which
describe the characteristics of heavenly wisdom and earthly wisdom in this passage will
be analyzed. Besides, verbal processes which indicate what people who possess wisdom
from above or from below do in this passage will also be analyzed. Therefore, the words
or phrases in this passage can be separated into groups by the framework of two types of
wisdom: heavenly and earthly wisdom. The purpose of analyzing these is to distribute the
terms in this passage into piles which the author of James offers so that we can separate
the characteristics of the two kinds of wisdom in this passage. The elements in Jas
3:13-18 will be categorized and separated into two groups, true wisdom and false

wisdom which will serve as the foundation of the global themes in this book. I am going

193 patzia, “Wisdom,” 1202.
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to identify two kinds of wisdom to be ad hoc semantic domains.

In the next chapter, I will track the lexical reiterations to identify semantic chains.
[ will employ the concept of semantic domain and the use of process to trace lexical
repetition and collocation. I will also adopt the concepts of grammatical patterns and
polarity to trace contrasts in each section which form discourse collocation. In addition, I
will analyze the participants or entities to recognize the use of reference, ellipsis, and
substitution in each section. Furthermore, the use of conjunction will also be detected.
There are three goals for these analyses: The first purpose of studying the use of reference,
ellipsis, substitution, conjunction, and lexical reiteration (both lexical repetition and
collocation) is to prove that each section is a cohesive unit. The second purpose is to
puzzle out central tokens of each section through the interactions among different
semantic and participant chains. The last purpose is to track the relationship between
3:13-18 and every section through the perspectives of semantic reiteration, the
development of themes, and the central tokens. Lexical and grammatical items will be
analyzed and different types of participants, entities, processes and grammatical patterns
will be teased out so that the relationship between the topics in each chapter and the roles
of true and false wisdom in the other discourses in James can be identified.

Jas 1:2-3:12 will be analyzed first, following by an analysis of Jas 4:1-5:20. With
the analysis of local cohesion, the collocation patterns in of James can be recognized so
that the global cohesion will be proved. Therefore, I will be able to conclude that the
passage Jas 3:13—18 provides the theme of wisdom, which serves as the primary

discourse theme in James.
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2.5. Delimitation of James
Before analyzing the text, I will first delimit the text into sections. In the first chapter,
after the salutation the text begins in 1:2. In addition, there is a shift in 2:1 with the use of

a nominative plural term. i

The theme of téierot (perfection) in 1:2—4, however, forms a
cohesive tie with the theme of ddpnua éietov (perfect gift) in 1:17. Therefore, there is a
close connection between 1:16—18 and the preceding passage. In addition, the use of
"Tote (you know) with the nominative plural of address and emphatic term dyonmrol
(beloved) in 1:19 starts another section.'” Therefore, we may delimitate chapter 1 into
passages of 1:1, 1:2-18, and 1:19-27. In chapter 2, the phrase ddeipoi pov (my brothers)
is followed by an imperative in 2:1, 2:5, 2:14, serving as a strong marker to divide units
from others. Nevertheless, the theme of Ttwyd¢ (poor) and mhovsiog (rich) forms
cohesive ties which connect 2:1—4 and 2:5-13. There are two sections in chapter 2,
2:1-13 and 2:14-26.'%

In chapters 3 and 4, the phrase adeieoi pov (my brothers) is used in 3:10 and 3:12.
The phrase in 3:10, however, is not connected with an imperative. Therefore, it should
stand for other signs to group sub-units, rather than the macro-units.'”” The combination

(the use ddehpoi with an imperative) also appears in 4:11, creating another clue of a

boundary marker. 19 In addition, the repetitions of coeog (wisdom) and ipfivnv (peace)

104 In a Hellenistic Greek letter, usually it begins with the salutation. See Westfall, “James 1:1-27,”

1% Westfall, “James 1:1-27,” 10-3.

1% There is no consensus about the “rich” and the “poor.” On the one hand, there are grammatical
elements which indicate that the rich belong to the community of believers in 1:9—-10. On the other hand,
there are other clues to prove that they are outsiders (2:5-7, 5:1-6). Although James says nothing good
about these rich people, in 2:1-9 the author seems to include the rich to be present in the community. See
Hearon, “But Be Doers of the Word,” 84.

"7 Cheung, The Genre, Composition and Hermeneutics, 65.

"% Along with the question of “do not know” in 4:4, the vocative noun potyahideg (adulterers)
produces a new point of departure of a sub-set. In a similar way, the vocative usage in 4:8 also provides
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in 3:13-18 form cohesive ties which glue the verses together.'”

This repeated usage of
co@iag in 3:13, 3:15 and 3:17 not only groups a sub-unit but also provides a clue of the
relationship between wisdom and life conduct. The contrast between the concepts of
eipnvnyv (peace, 3:18) and mdrepor (war, 4:1) glues the passages 3:13—18 and 4:1-10
together. In addition, the author keeps using the second pronoun “you” from 3:13 to 4:10.
It is obvious that 3:13—18 serves as a transition for 3:1-12 and 4:1-10.""" Furthermore,
the term "Aye viv (Come now) is used in 4:13 and 5:1, which provides another clue of
delimitation.'"! Therefore, chapters three and four can be divided into sections as 3:1-12,
3:13-18, 4:1-10, 4:11-12, 4:13-17.'"?

In the last chapter, we can separate it into three sections, 5:1-11, 5:12-18, and
5:19-20 because the combination, the use of aderpoti pov (my brothers) with an
imperative, is used in 5:12 and 5:19. With all these indications, we can separate the
epistle of James into sections as 1:1, 1:2-18, 1:19-27, 2:1-13, 2:14-26, 3:1-12, 3:13-18,

4:1-17, and 5:1-20.'"3

another beginning. The pattern in 4:8 (imperative + accusative + vocative), however, sets up a parallel so
that we can combine these two clauses into one.

19 Martin asserts that the use of the word coiag at 3:13 and 3:17 establish an inclusio. But the
repetition of the word eiprjviv at 1:17 and 1:18 seems to glue these two verses together. See Martin, James,
125.

"% Cheung, The Genre, Composition and Hermeneutics, 76-1.

" Some scholars argue that the adverb m60ev (whence) provides a new starting point of the
discussion, but it is still associated with the previous topic. Others may suggest that the asyndeton could be
a grammatical marker to separate this passage from the previous section. The pronoun in 3:14, however, is
consistent with that in 4:1 as the second person, and the topic seems to be the same. There is still a
connection between chapters 3 and 4. For more discussion, see Moo, James, 167.

e Cheung argues that there should be connections between 4:11-12 and the preceding passage
because the content of 4:11-12 can fit in well with the concept of 4:1-10. Nevertheless, the use of adehoi
(brothers) in 4:11and the use of the negative command in 4:11-12 is different from the positive command
in 4:1-10. These clues indicate that 4:11-12 should be regarded as a new passage. See Cheung, The Genre,
Composition and Hermeneutics, 78-79; Hartin, James, 219; Dibelius, James, 228.

'3 The methods of delimitation are arguable among scholars. Putting all the clues together, we may
delimitate the passage into 1:1, 1:2-15, 1:16-18, 1:19-27, 2:1-4, 2:5-13, 2:14-15, 2:16-26, 3:1-9, and
3:10-12. Nevertheless, there are still disagreements in details. Since the problem of delimitation is not the
focus of this thesis, I will analyze the text following the sections of a rough delimitation.
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2.6. Setting of Jas 1:1

The author of James indicates the addressee as taig dddeka GLAVIS TAIG €V Tf| drcmopd
(the twelve tribes in the Dispersion).' ' Dibelius proposes that this term possibly refers to
the “true Israel” which should be understood metaphorically.'"” This form of address
does not imply that either the Jews or Christians would be excluded, or the idea of Jewish
Christians does not mean they are distinct from other believers.''® The author urges these
people to be gathered to live as a new community, following the new order which is
established by Messiah. "7 Wisdom serves as the major factor for people to have the
eschatological perspective to understand one’s identity so that this person may have

strength to endure through suffering and to practice God’s law within community.''®

"% Several scholars propose that the expression of “dispersion” represents that the character of the
community is temporary and God’s people are regarded as sojourners in the world. The addressee can be
interpreted literally as refugees at Antioch after the death of Stephen. Geyser suggests that the expression of
“dispersion” is used only in Acts 8:1-4, which means that the readers are members who exhibit their
loyalty to Jerusalem through Barnabas, not Paul, and this understanding may provide information to
reconstruct the social context of the community. See Laws, James, 48; Geyser, “The Letter of James and
the Social Condition of His Addressees,” 32; Wall, Community of the Wise, 42.

'S Dibelius, James, 66.

''® Edgar, Has God Not Chosen the Poor, 100~1.

"7 Verseput states that the letter of James should be read as “a communal instruction to a gathered
congregation rather than as an ethic for individual believers,” and this letter “will yield new information on
the internal dynamics of the first-century church.” See Verseput, “Genre and Story,” 110.

'"! Cheung, “The Practical Wisdom of James,” 54-5.
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CHAPTER 3: JAMES 3:13-18
3.1. Jas 3:13-18
In this thesis, [ am going to argue that the passage 3:13—18 provides themes for the whole
book of James. In other words, the framework of wisdom from above and wisdom from
below serves as the underlying system upon which every section in this book is
discussed.! When we survey the studies among scholars, we can conclude that there is no
consensus among scholars regarding the cohesion in this passage. Dibelius indicates that
there is an internal cohesion in 3:13—17 but there is no connection between this passage
and its previous and following sections. He also proposes that 3:18 is an isolated verse
which belongs nowhere.” Davids proposes that this passage serves as a concluding
section of the chapter but “it is likely that this segment was originally independent, an
exhortation to peace circulating in the James tradition.” He further indicates that the word
eipnvny (peace) in 3:18 forms a contrast with the moAepot (war) in 4:1, and the section
4:1-2 “makes the more general accusation of 3:13—18 pointed and specific.”® Heinirici,
on the other hand, argues that the author emphasizes the concept of the true wisdom
which comes from above, and other truths are its fruits.* Besides, Cladder also indicates
that the passage 3:13—18 functions as the linguistic and semantic center.” In addition,
Reese regards this passage as “the heart of the letter,” and Hartin proposes that this

passage is “the central pericope in the epistle, the other pericopes forming an embrace

! Chester indicates that “[w]isdom has also been perceived as an underlying theme in 1:16-18 and
2:1-13.” Here I am going to expand this idea to the whole book. See Chester, The Theology of the Letters
of James, Peter, and Jude, 38.

? Dibelius. James, 207-8.

* Davids, James, 149.

* Henrici, Der literarische Charakter der neutestamentliche Schriften, 75.

> Cladder, “Die Anlage des Jakobusbriefes.” 37-57.
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around it.”® Johnson indicates that this passage is associated with the thematic interests
in the following section (4: 1-10).” Wall proposes that this passage “is better understood
as the third part of James’s essay on the wisdom of ‘slow speaking,” and rounds off its
full meaning and practical significance for the readers,” and Blomberg and Kamell
propose a similar idea that this passage “continues to unpack the second major theme of

598

the letter.”” Cheung emphasizes the central function of this passage linguistically and

thematically, and Taylor indicates that this passage “gathers key concepts” in the
previous section (1:2-3:12) and “anticipates the next major movement in the discourse.™”
Varner argues that this passage “has the most prominent role in the overall structure of
the Letter from James™ and indicates significant linguistic features to argue that this
passage is the thematic “peak” of James.'" After reviewing the studies of the scholars,
we can summarize that although they put stress upon this passage, the approaches of
different scholars provide diverse understandings to this passage. The cohesion of this
passage is problematic and its role is also unsure. It is necessary for us to employ the
concept of cohesion to analyze this passage and to identify its function in the whole book.
3.2. Analysis of 3:13-18

The passage 3:13—-18 can be traced as cohesive by certain lexical and grammatical
devices. First, there are several lexical items repeatedly used, and both the repetitions of

the same lexical items and words in the same semantic domains which form semantic ties.

According to Louw and Nida’s lexical categorization, the words co@dc (32.32, wisdom)

% Reese, “The Exegete as Sage,” 83; Hartin, James and the Q Sayings of Jesus, 29-32.

7 Johnson, James, 268-9.

$ Wall, Community of the Wise, 180; Mussner, Der Jakobusbrief, 168-9; Blomberg and Kamell,
James, 167.

° Cheung, The Genre, Composition and Hermeneutics, 75-85; Taylor, A Text-Linguistic
Investigation into the Discourse Structure of James, 116.

' Varner, The Book of James, 134.
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in 3:"13,' 15, 17, and émompov (32.27, intelligent) in 3:13 form a semantic chain which is
located in the domain of “capacity for understanding (32.24-41).”"" The words ka\6g
(88.4, good) in 3:13 and ayaBdg (88.1, good) in 3:17 establish a semantic chain which
belongs to the domain of “goodness (88.1-11),” and the words mpaiitng (88.59,
gentleness) and €mewng (88.63, kind) connects as a chain of the domain of “gentleness
and mildness (88.59-65).” There are other words which belong to the semantic domain of
“moral and ethical qualities and related behavior (88)” in this passage, such as {fjiog
(88.162, envy), epiBeia (88.167, ambition), katakavydopat (88.194, boast), padrog
(88.116, worthless), ayvog (88.28, pure), eémeikdc (88.63, peaceable), Ereog (88.76,
mercy), adihkpirog (88.242, unwavering), and dikarocvvn (88.13, righteousness). The
repetition of eipfivn (25.249, peace) in 3:18 forms another semantic tie. These semantic
ties can be traced as what follows:

Chart 8: Words of Semantic Domains in 3:13-18

13

15
16
17

Tic copocxaismmT IOV £V DULY; de1EATM €K THS KGATG AVACTPOPTIS T £pY0 ADTOD
v TpediTnTl CAPIOC.
1 el 82 (ikovrarpov-xeteice-Spetev—oy e s EPOVYAo0E Kol
yevdeobe Katd Thg 3 n(&)aia

oVK £0Tv aVTN 1 SMQia dvmO JUYLKY], SALLOVIDONG.

Omov yap CHAog wai £p1Beioy; GOV TTPAYLLOL.
1 8¢ dvobev codia TpdTovuEY Oy vREETEr £aretse-etPRVIKY], ETIEIKNG, EVTTEIONG,
LECHM-ERESTTRORAPAOV-a1aEa, (010KPLTOC, AVUTOKPLTOC.
e KOPTOG 08 SIKOMOTVIG £V ElpHR-ORSIPSTO-TOIC-ROLODSH-SHFIVIV.
Apart from the repetitions of lexical items, there are several entities or
participants which are indicated consistently throughout the whole passage and establish

cohesion. Two groups can be detected in this passage: people who possess earthly

wisdom and people who have heavenly wisdom. In 3:13, the one who is Go@o¢ (wise)

"' Louw and Nida, Lexical Semantics of the Greek New Testament, 384. The numbers in the brackets
indicate the semantic domain of these words according to the theory of Louw and Nida.
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and émomjpov (understanding) is the actor of showing the kaiiig avactpoeiic (good life),
referring to those who receive heavenly wisdom, and the goal of this process is the kaAfig
avaotpoetc (good life). * People who are encouraged to demonstrate a good life are
introduced by a 31 person imperative clause in which the subject is neither “you” nor
“you and me,” but refers to those who match the description in the previous clause, which
is the referent of tic (who). The particle tig (who) and the prepositional phrase v duiv
(among you), however, restrict the scope of the participants to be members of the same
group within the readers/hearers.

In 3:14, the occurrence of “lying” with the prepositional phrase katd tijg dAnOeiog
(against the truth) which links the idea of God’s truth in 1:18 reveals that the
consequence of lying is to resist the truth. The main verbs in this verse are two negated
2™ person plural imperatives: katakavydcde (boast) and ywevdeade (lie). The question in
3:13 with an interrogative particle tic (who) and response to the anticipated answer of
“yes” which follows the question indicate that people who have true wisdom may prove it
by good life. The author changes to second person as a signal to the readers that the
second person becomes the subject of the verbs €yete (have), katakavydcde (boast), and
yevdeabe (lie) in 3:14. Although the pronoun “you” is not used here, the author employs
verbs with 2™ person to point out any people among “you” that have (ijhov mucpdv (bitter
envy) and épiBeiav (selfish ambition). The verb €yete (have) involves a . person plural
pronoun, although the prepositional phrase €v t1] kapdig (in the heart) seems to shift the
focus to the 3™ person, the use of the pronoun Ou@v (your) emphasizes the 2™ personal
usage. Therefore, although there is a pattern between the use of a 2™ person and 31

person, the author continues to discuss (potentially) members in the same group. The

12 The finite verb “be” is omitted in this clause, which is common in Greek.
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author employs a first class conditional clause and assumes that the group has members
in the second category for the sake of the argument."” This is a usage of ellipsis which
establishes cohesion and continues the participant chain from 3:13.

The author warns people who are wise and understanding not to practice the
actions of being boastful and false to the truth by the negative particle un (not). This
particle implies two groups of polarity: one group practices actions associated with
wisdom from above whereas the other group performs the opposite actions. The pronoun
“you” refers to the actor who has bitter envy and selfish ambition in this verse. This
action provides a pattern which indicates the features of those who belong to the group
who possess earthly wisdom. People who practice these actions are regarded as those
who have earthly wisdom; they have bitter envy and selfish ambition in the hearts (3:14),
and are earthly, unspiritual, and devilish (3:15). The pronoun avtn serves as a
demonstrative reference which connects 3:15 to 3:14. In addition, the conjunction GArG
(but) clearly sets up a contrast between the clauses in 3:15, where the author
differentiates the heavenly wisdom from earthly wisdom and proposes several features of
the latter.'* The word £riyeiog (of the earth) holds the opposite meaning of heavenly, and
the word yoykr| (natural) which contrasts the idea of mvevpatikdg (spiritual) refers to the
character of the natural world or whatever belongs to it."” The last word daipoviddnc
(demonic) indicates the sense of “like a demon’s,” which involves a way of life which
contradicts the wisdom from God.'® These words provide three features which depicts

wisdom not from above. Therefore, they should serve the function of collocation in the

"% Porter. Idioms, 256.

This conjunction involves an adversative usage. See Porter, Idioms, 205.
Dibelius, James, 210~1; Hartin and Harrington, James, 193.

Laws, James, 161; Hartin and Harrington, James, 194.
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author’s mind, and the word dvwBev (from above) which holds the opposite meaning
should be regarded as collocation with these words.

In 3:16, there is another relational process which indicates that wherever (fjAog
(envy) and €pbeia (selfish ambition) take place, there will be daxatactacio (disorder) and
ndv aviov mpdypa (wickedness of every kind). Both the carriers (envy and selfish
ambition) and the attributes (disorder and wickedness of every kind) represent the
characteristics of earthly wisdom. The idea of (fjlog (envy) and €piBeia (selfish ambition)
links back to the notion in 3:14, and the whole discussion remains the scope of wisdom
from below. Wisdom stands as an evoked entity which echoes the idea in Jas 3:13 in a
contrary way, meaning that those who do not perform the behaviours in 3:14 are people
who have earthly wisdom. Furthermore, the conjunctive adjunct émov yap...€kel in 3:16
indicates the reason of disorder and evil thing so that (fjAog (zeal) and €pibsia (rivalry),
axatactocio (disorder) and adiov mpdyuo (evil thing) should be collocated.!” All these
items provide devices which serve the function of cohesion.

On the other hand, there is another group of entities which are used to describe
wisdom from above. People who possess heavenly wisdom will show that their works are
done with gentleness born of wisdom by their good lives (3:13). The subject of the finite
verb €ottv in 3:17 turns the focus to wisdom from above and points out the characteristics
of the group of wisdom from above. In 3:18, a passive verb is used where the actor refers
to the fruit of righteousness and the recipient points to those who make peace. There is a
contrast between products of wisdom from above and from below. Righteousness and

peace are products of wisdom from above, whereas the envy and selfish ambition belong

7 Ttis proposed that axatactacia (disorder) and the word dkatdotatov (unstable) are used, and the
latter word is used to describe people who are double-minded. See Moo, The Letter of James, 174.
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to the fruit of wisdom from below (3: 14).18 In 3:18, the predicator oneipetan (sow) with a
passive voice and the complement €v €iprjvn (in peace) signal the inferable participant to
be people who have wisdom from above which is mentioned in the previous verses.
There are more details of collocation set by the author in this passage. Although
many words are not in the same semantic domain which trials and temptation belong to,
we can still find the repetition by collocations in 3:13—18. The terms co@og (32.32, wise),
emotuov (32.27, understanding), koiiic avactpooig (88.4, 41.3, good conducts),
npanT copiag (88.59, 32.32, gentleness of wisdom), dvewdev (84.13, from above),
katépyopat (15.107, come down), ayvn (88.28, pure), eipnvikn (25.249, peace), Emekng
(88.63, yielding), evmenig (33.305, obedient), peotn héovg (59.39, 88.76, full of mercy),
Koprdv ayaddv (88.1, good fruits), adidkpirog (88.242, unwavering), avordkpirog (73.8,
sincere), and dwkaroocvvn (88.13, righteousness) are collocated together as the first group.
There are three main reasons to propose the collocation of these terms. Firstly, according
to Louw and Nida, these words belong to the semantic domains of “understand (number
32),” “communication (number 33),” and “moral and ethical qualities and related
behavior (number 88).” Secondly, the relational process in 3:17 (wisdom from above is...)
provides clues that the author of James intends to set up collocations. Thirdly, the
grammatical structure in 3:17 npdtov pev...énerta (is first...then) provides another
access to collocate the words ayvn (pure), eipnvikn (peace), émewkng (kind), evmedng
(obedient), peotn éréovg (full of mercy), kapndv dyaddv (good fruit), adidkpirog
(unwavering), and avomokpirog (sincere). The use of the particle ¢ (and/but) shifts the

discussion to the opposite idea of wisdom (wisdom from below and wisdom from above).

'8 Maston, “Ethical Dimensions of James,” 33.
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This particle signals a contrast between earthly and heavenly wisdom." In addition, the
prepositional phrase év mpatitt coplag (gentleness of wisdom) shows how this behavior
takes place.”’ In this passage, the author expresses that one’s wisdom can be proved by
showing this person’s good life. Therefore, the author collocates heavenly wisdom by
these phrases: co@og (wise), Emotiumv (understanding), KaAfg avactpoefic (good
conduct), &pya (works), and tpaiitt copiag (gentleness of wisdom). People with the
heavenly wisdom will have a pure life, seek for peace, be considerate, be reasonable,
have true faith, be consistent all the time, and have nothing to hide.”! Besides, the words
gipnvikn (peace), émewng (yielding), and gomebr|g (obedient) which all start with the
letter ¢ represent a similar concept. People who have wisdom from above will seek for
harmony among people, and preserve the wholeness of community. In addition, the
phrases peotn éhéovg (full of mercy) and kaprdv dyabdv (good fruits) highlight the
primary rationale of God’s law, which is to love neighbors as oneself. At last, the words
adiakprrog (unwavering) and avordkpirog (sincere) which start with the letter @ and end
with xpito¢ denote the consistency of one’s inner thoughts and outer behaviours.”> These
elements indicate the features of people who have heavenly wisdom which can be
collocated as a group.

On the other hand, there are terms in the pile of earthly wisdom, which are (ijhov
Tikpov (88.162, 79.41, bitter envy), £pifeiav (88.167, selfish ambition), katakavydopLat
(88.194, be boastful), yevdopat (33.253, lie), xata tijg ainbdeiag (72.2, against the truth),

gmiyelog (1.41, earthly), yoywog (41.41, unspiritual), darpoviddng (12.40, devilish),

" Lockett, “God and ‘the World,™ 151.

* Dibelius proposes that two thoughts are involved in this imperative: wisdom is shown by a good
life and is shown in meekness. See Dibelius, James, 209.

2! Culpepper, “The Power of Words and the Tests of Two Wisdoms,” 415-6.

2 Cheung, “The Practical Wisdom of James,” 50-1.
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axotaotacio (39.34, disorder), and padrog (88.116, wickedness) form another
collocation of earthly wisdom. The reasons for this collocation are similar to those in the
previous group. In Louw and Nida’s lexicon, many of these words belong to “moral and
ethical qualities and related behavior (number 88).” In addition, the words (ijhov mucpov
(88.162, 79.41, bitter envy), épbsiav (88.167, selfish ambition), and the verbal phrases
katakovydopat (88.194, be boastful), yevdopat katd tfg aAndeiag (33.253, 72.2, lie
against the truth) depict a picture of those who act according to wisdom from below.
These processes represent the verbal actions of those who possess earthly wisdom.
Furthermore, wisdom from below is described by a relational process (wisdom does not
come from above, but is...) to collocate the terms €niyeiog (1.41, earthly), yoykog (41.41,
unspiritual), and dayoviddng (12.40, devilish). In addition, the conjunction ydp (because)
in 3:16 connects this verse to the previous one. Besides, the subjects in the first clause in
Jas 3:16 are (ijhog (88.162, envy) and €piBeia (88.167, selfish ambition), and the
relational process in the second clause indicates the terms dxatactacio (39.34, disorder)
and @avrog (88.116, wickedness). In addition, the conjunction ydp (because) and the
pattern 6mov... kel (where...there) also provide the relevant connection between earthly
wisdom and @adrov mpdyua (evil thing).23 Therefore, these two terms axatactacio
(39.34, disorder) and @adrog (88.116, wickedness) will also be collocated into the group

of earthly wisdom. Consequently, we can discover that there are collocations in the

* In particular, the conjunction yé&p indicates the outcome of earthly wisdom. On the other hand, the
omov... éxel is used in Matt 6:21, 24:28, Luke 12:34, 17:37, and John 12:26. The usage in these verses is
regarded as aphoristic sentences and represents the relationship between cause and effect as well.
Regarding the case in Matt 6:21, the words “where” and “treasure™ connect the clauses. The saying in Matt
6:21 which is parallel to Luke 12:34 indicates the universal application of the exhortation with a proverbial
saying. Besides, the saying in Matt 24:28 which is parallel to Luke 17:37 is also a proverbial usage. See
Bauckham, James, 42; Cheung, The Genre, Composition and Hermeneutics of James, 145; Aune, “*Oral
Tradition and the Aphorisms of Jesus,” 232; Harrington, The Gospel of Matthew, 101; Marshall, The
Gospel of Luke, 532; Bock, Luke, 1167.
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author’s mind based on the categorization of these two different participants, although
many words do not fall in the same semantic domains of Louw and Nida’s theory.

In addition, Mitton correctly states that “[Purity] means that one who claims to be
serving God is wholly serving Him and not, at the same time, seeking to further some
private interest.. 2 Therefore, the idea of ayvn (pure) is free from mkpov (bitter envy)
and €pBeia (selfish ambition). In other words, these terms hold opposite meanings. The
word gipnvikog (peaceable) is used twice in the New Testament, only here and Heb 12:11.
The usage of this term in Hebrews indicates divine chastening, which implies that this
term may be opposite to the idea of €niysiog (1.41, earthly), yoykodg (41.41, unspiritual),
and dapoviddng (12.40, devilish). Besides, the idea of being peaceable holds the
contrary idea of combative, disorder and wicked.” Gentleness represents the willingness
of submitting, in contrast to selfish ambition.”® Mercy is the combination of love and
grace, and good fruits are “the practical expressions of mercy.”*’ For James, knowledge
of love is not enough, but the author encourages hearers/readers to practice love to others.
On the contrary, people who possess wisdom from below may boast their intelligence
quotient. The idea of adwdkpirog (unwavering) indicates the contrary situation of
partiality in 2:4 and avvmopxitog (sincere) holds the opposite idea of lying. Many words
in these two group stand as antonyms or hold contrasting concepts, and therefore, these
words can be regarded as collocation. The fruit of righteousness is the reward for the

peacemakers which is the promise of the true wisdom, and no one is able to pursue peace

2“_‘ Mitton, The Epistle of James. 140.

» Blomberg, James, 176.

* Blomberg, James, 176.

*7 MacGorman, “An Exposition of James 3,” 36.
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if this person is full of envy and selfish ambition.”® Showing mercy or showing partiality
indicates one’s true or false faith which results from wisdom from above or wisdom from
below. Therefore, we can identify the author’s concept of collocation in this passage as
that there are two piles which concern heavenly and earthly wisdom. Since there are
antonyms of each section, the contrast between the two kinds of wisdom is established.
The descriptions of these two kinds of wisdom are grouped not only by lexis which is in
the same semantic domains but also by items which the author of James identifies as the
same set. In terms of grammatical patterns, the author uses the particle un (not) in 3:14 to
differentiate what follows from the discussion in 3:13. The particle pév (on the one hand)
in 3:17 performs a similar function to mark out a new point of departure which sets up a
separation from the discussion in 3:14—16. The contrast in the pév...6¢ (on the one
hand...on the other hand) construction helps us detect how the author associates words
which are organized into two different but related groups: heavenly wisdom and earthly
wisdom.

With all these elements, we may conclude that the author of James proposes the
argument within a framework of two kinds of wisdom: earthly and heavenly wisdom. By
tracing the participants in Jas 3:13—18 we can recognize that two types of participants are

pointed out. The first party refers to those who show that their works are done with

% Laws indicates that the passive verb omeipetat (is sown) in 3:18 serves the function of denoting the
agent and further argues that wisdom is peaceable. Besides, there are two views about the interpretation of
the Kapmog...dtkatoovvng (fruit of righteousness). The first view understands the term dikatocvvng
(righteousness) as a genitive of definition, which means that righteousness “emerges from the context of
peaceable actions by peacemakers.” Nevertheless, the use of kaprdg (fruit) does not have purpose or
meaning in Proverbs. The term dikatocdvng (righteousness) should involve eschatological implications
with righteous actions. The second view understands the term dikaiocOvng (righteousness) as a “genitive of
possession.” Laws strengthens this point of view because she thinks that “wisdom” and “fruit of
righteousness™ are interchanged in Prov 3:18 and 11:30. Baker follows Laws’ idea and proposes that
“wisdom (the fruit of righteous behaviour) is sown peacefully by peacemakers.” See Davids, James, 155;
Mitton, The Epistle of James, 144; Hort, The Epistle of St James, 87; Dibelius, James, 215; Adamson, The
Epistle of James, 156; Laws, James, 165-6; Perkins, First and Second Peter, James, and Jude, 88; Baker,
Personal Speech-Ethics, 176.



82

gentleness born of wisdom by their good lives (3:13), have wisdom from above which
produces peaceableness, gentleness, willingness to yield, fullness of mercy and good
fruit, without a trace of partiality or hypocrisy (3:17), and a harvest of righteousness
which is sown in peace (3:18). The second party indicates those who exhibit traits
opposite to these virtues; they have bitter envy and selfish ambition in their hearts (3:14),
and are earthly, unspiritual, and devilish (3:15). The two groups are anchored in the
contrast between those who prove their wisdom by demonstrating a good life and those
who practice envy and selfishness. On the one hand, people who are pure, peaceable,
gentle, willing to yield, full of mercy and good fruits, and without a trace of partiality or
hypocrisy are those who receive wisdom from above. These people will show their good
lives that their works are done with gentleness and will produce righteousness which is
sown in peace. On the other hand, people who have bitter envy and selfish ambition in
hearts, being boastful and lying against the truth are those who hold earthly, unspiritual,
and devilish wisdom. These people will practice disorder and wickedness of every kind
out of envy and selfishness.

3.3. Wisdom From Above and Wisdom From Below

RS

The semantic chains of “understand (number 32),” “communication (number 33),” and
“moral and ethical qualities and related behavior (number 88)” interact with one another.
These interactions manifest the connection between wisdom and certain behaviours or

attitudes. In this passage, wisdom places extra emphasis on the ethical character rather

than the intellectual issue.”’ Combining collocations and the continuity of the

¥ McCartney proposes that the idea of wisdom in James focuses on ethical rather than intellectual
quality. He states, “Knowledge, ‘savvy, cleverness, and wit may all be considered forms of wisdom, but
these can be used for impure purposes. They may easily become both the grounds and means of boasting.
But ethical purity, if it boasts, ceases to be purity, and hence a wisdom that is contentious or boastful ceases
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participants or éntities, we may identify that in this passage, there are two groups who
possess different kinds of wisdom. The first role refers to those who show that their
works are done with gentleness born of wisdom by their good lives (3: 13).*° They have
wisdom from above which produces peaceableness, gentleness, willingness to yield,
fullness of mercy and good fruit, without a trace of partiality or hypocrisy (3:17), and a
harvest of righteousness which is sown in peace (3:18). The first character of wisdom
from above is purity, which is a way to flee from jealousy and selfishness.”' Secondly,
the concept of being peaceable represents the opposite notions of division and alienation.
Gentleness and openness to reason are two features which contrast to sticklers but
manifest one’s flexibility to change the mind after careful consideration.”® In 3:18, there
is a material process with a passive verb where the actor refers to the fruit of
righteousness and the recipient points to those who make peace. These elements indicate
the features of people who have heavenly wisdom.

The second group of entities indicates those who exhibit traits opposite from these
virtues; they have bitter envy and selfish ambition in the hearts (3:14), and are earthly,
unspiritual, and devilish (3:15). The issue of work (3:13) evokes the discussion in chapter
2 whereas the concepts of envy and selfish ambition depict the opposite of wisdom from

above.” Furthermore, the lexis aAnBelag (truth) in 3:14 is an inferable entity which

to be wisdom. Because of this basic quality of purity, true wisdom produces its other ethical fruit:
peacemaking, gentleness, etc.” See McCartney, “The Wisdom of James the Just,” 56.

** Cheung proposes that these characteristics indicate submission to God. See Cheung, The Genre,
Composition and Hermeneutics, 160.

*! Tasker indicates that the idea of “pure” is “free from such defilements as have been mentioned.”
See Tasker, The General Epistle of James, 82.

32 According to MacGorman, “It [open to reason] allows the possibility of a change of mind after
careful further consideration.” See MacGorman, “An Exposition of James 3,” 36.

* The connection between 3:13-18 and chapter 2 will be discussed in the next chapter of this thesis.
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belongs to the group of wisdom from above.** In other words, those who lie to the truth
belong to the group of people who have wisdom from below.

3.4. Summary

The contrast between earthly and heavenly wisdom represents the contrary consequent
behaviours: “pure” and “jealousy and selfish ambition.” Wisdom from above is “pure”
because its origin is God, whereas wisdom from below results from human beings with
jealousy and selfish ambition. True wisdom can be known in humility and meekness,
which contrasts to a life of jealousy and selfishness, but false wisdom which James
speaks of is related to zeal and rivalry.” The source of wisdom from below is the devil,
and therefore, people who possess this type of wisdom may do what the devil delights
in.*® From these two lists, we can recognize that earthly wisdom involves features of
characteristics, whereas wisdom from above is full of characteristics.”” In summary,
people who possess wisdom from below may act according to certain ways which cause
disorderness and wickedness. Wisdom from above is described in the book of James as
the gift of God to the group of faith who has the duty to practice through one’s daily

life.*®

** In the book of James, the term &Angiag (truth) is used three times. In Jas 1:18, the concept of
“truth” refers to the agent by which God gave believers birth. In Jas 5:19, truth is a way of life in Judaism.
(Ps 25:4-5,26:3, 86:11, etc.) Both these two verses use the idea of truth as a heavenly gift, or more
specifically heavenly wisdom. Therefore. we can infer that the concept of truth in Jas 3:14 may refer to the
same entity. See Wall, Community of the Wise, 184; Davids, The Epistle of James, 199.

¥ Lockett, “Strong and Weak Links,” 395-6; Batten, “God in the Letter of James,” 270; Carr,
General Epistle of St. James, xxxviii; Sidebottom, James, Jude, 2 Peter, 49.

%% Barclay, The Letters of James and Peter, 94.

7 Hodge. “Wisdom,” 217.

% Tollefson, “The Epistle of James as Dialectical Discourse.” 68.



We may conclude the two groups of people who have wisdom from below and

wisdom from above in this passage as the chart which follows:

Chart 9: Wisdom From Above and Wisdom From Below
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CHAPTER 4: JAMES 1:2-3:12
4.1. Jas 1:2-18
Different scholars hold diverse views to interpret this passage. Dibelius, for instance,
separates this passage into many different units and proposes that 1:2—4 provides the first
saying, 1:5-8 deals with prayer, 1:9-11 concerns the topic of rich and poor, 1:12 is an
isolated verse, 1:13—15 again deals with the issue of trials, and 1:16—18 serves as an
evidence for the idea that “evil cannot come from God.”' In addition, Taylor indicates
that there are cohesion shifts between 1:8 and 1:9, before and after 1:12, before and after
1:16, and between 1:18 and 1:19.2 Blomberg and Kamell, on the other hand, indicates
that this passage can be interpreted as a whole and states that “Christians should respond
to trials by rejoicing at the maturity they can foster, by asking God for wisdom, and by
viewing them as leveling experiences that often invert the roles of rich and poor.™
Therefore, it is necessary to trace the cohesion of this passage through grammatical and
lexical devices.
4.1.1. Analysis of 1:2-18
In this passage, there are several reiterations worth noting. We cannot ignore that there
are several semantic domains which glue the whole passage 1:2-18 together.” In this
passage, there are semantic chains which belong to the fields of “attitudes and emotions
(25),” “learn (27),” “processes, transfer, exchanges (57),” “aspect (68),” and “moral and
ethical qualities and related behavior (88).” Firstly, there is a semantic chain which is

formed by terms of “happy, glad, and joyful (25.116—134).” This chain is linked by items

Dibelius, James, 70-1.

Taylor, A Text-Linguistic Investigation into the Discourse Structure of James, 46-50.

Blomberg and Kamell, James, 44.

Taylor states that the catchwords are used in 1:3-6, but there is a shift between 1:8-9. See Taylor, A
Text-Linguistic Investigation into the Discourse Structure of James, 47.

1
2
3
4
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of yapav (25.123, joy) in 1:2 and paxéprog (25.119, blessed) in 1:12. In addition, there is
a semantic chain which is formed by trials or temptations. The words nelpacpog (27.46,
temptation) and doxipov (27.45, testing) in 1:2, 3, and 1:12 are used in parallel with each
other, and the verb of melpdlwm (27.46, test) along with the antonym daneipactog (88.309,
unable to be tested) are used in 1:13—14.7 These terms form a semantic chain which
produces cohesion and glues the section together.” The words didmput (57.71, give),
amh@g (57.107, generously) in 1:5, 86o1g (57.73, giving) and dopnua (57.84, gift) in 1:17
also establish a chain. This chain belongs to the domain of “give (57.71-124).” Besides,
the concept of becoming, téielov (68.23, perfect) in 1:4 and receiving ddpnpa téLelov
(57.84, 68.23, perfect gifts) in 1:17 sets up another semantic tie which provides cohesion.
The repetition of the word tamewvog (88.51, humble) in 1:9 and 1:10 reveals another
connection, and apaptio (88.289, sin) in 1:15 which share the same semantic domain of
“sin, wrongdoing, and guilt (88.289-318)” also establish a semantic chain. Taylor may
wrongly propose that there is a cohesion shift in 1: 8-9 because the topic changes from
“asking God for wisdom” to “the humble believer/rich person,” and the actor, subject,
and mood also shift here.” Nevertheless, these chains may provide evidence of
cohesiveness in this passage.

Chart 10: Words of Semantic Domains in 1:2-18

Field/Verse |2 ({3 (4[5 (6 (7 (8910 |11 |12 |13 |14 |15 |16 |17 |18
25 1 1

27 11 1 341 (1 1

57 2 2

68 1 1

88 1)1

> Westfall, “James 1:1-27,” 11.

¢ Although aneipaoctog and melpacuog are not in the same semantic domain according to Louw and
Nida, they can still belong to the same category as antonyms. See Laws, James, 13; Davids, “James 1:13,”
386-92; Westfall, “James 1:1-27.” 11; Julian, “A Perfect Work,” 42.

7 Taylor, A Text-Linguistic Investigation into the Discourse Structure of James, 47.
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Besides the semantic chains, there are two apparent identity chains in this passage,
regarding participants who receive positive and negative evaluation. These two types of
participants can be inferred in processes and certain grammatical patterns. In the book of
James, it is worth noting that the use of imperatives is a significant grammatical pattern
which highlights important elements.® In 1:2, the author of James uses a 2™ person plural
imperative to encourage readers/hearers to consider trials nothing but joy. This is a
marked imperative where the addressees are indicated as adeh@oi pov (my brothers), who
are used repeatedly in 1:3, equaling the subject of ywvdoxovtes (knowing) and the
pronoun Vu®v (your). Besides, the phrase adeipoi pov dyoamntoi (my beloved brothers)
in 1:16 with an imperative refers to the same participant. This participant receives
positive evaluation because they know that the testing produces endurance which will
cause them to be mature and complete, lacking of nothing (1:3—4), and the repetition of
this participant forms a chain which serves as a device of cohesion.

The verb nyéopan (think) in 1:2 involves two groups of people: the first is the
speaker whereas the second refers to readers/hearers in the imperative who are also the
subject of this verb. The subjunctive verb nepininto (encounter) enhances the finite verb
nyéopan (think), being combined by the conjunction dtav (whenever) which serves to
indicate the “time at which.”® The modifying clause indicates that the author urges
readers/hearers to rejoice in every circumstance, which represents a type of attitude. The
subjects of the imperative (1yéopat) and of the subjunctive (meputintw) both refer to
readers/hearers, and because of the 2™ person plural usage of these verbs, it is inferable

that the participant is a group. The next verse 1:3, however, starts with a participial

® Varner indicates the number of imperatives in each book, and the ratio of the imperatives in James
is 3.387% which is the highest in the New Testament. See Varner, The Book of James, 50.
? Porter, Idioms, 240.
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phrase ywdokovteg 6t (knowing that) which describes the reason for rejoicing,
modifying the main verb. This clause serves the function of the object of knowing by the
particle 6t (that), and involves a subject doxipiov (27.45, testing), which shares the same
semantic domain with the subject nelpacpoic (27.46, temptation) in the previous clause.
These elements help us understand that the author glues these verses by lexical items and
personal reference which points to readers/hearers.

The object dmopovn (steadfast) of the verb katepyalopon (produce) becomes the
subject in 1:4. In this verse, the lexical item téAetog (perfect) serves as both the object of
the major verb €xm (have) and the subject of the participle Aewtopevor (leaving). The
word tékerog (perfect) which can be achieved through the means of wisdom is the
outcome of endurance in both the main clause and the subordinating clause in 1:4, and
the verb fjte which embeds the 2™ person plural addressee in 1:4 indicates the participant
who holds a positive attitude through trials.'” Two choices, therefore, are implied in
these clauses: either enduring through tests to become mature and complete or not.'' By
the same token, two types of participants in this verse can be pointed out, referring to
those who regard trials as joyful experience or not. In this command, therefore, the
contrast is established by those who hold these two types of attitudes through trials. The
implied participant in these clauses refers to the same group of readers/hearers in the
imperative clause, those who consider trials nothing but joy. Therefore, the consistency
of participants, entities, and contrasts highlight the cohesion within these verses.

A further command is indicated in 1:5 where the author presents the case by the

' Kloppenborg, “James 1:2—15 and Hellenistic Psychagogy.” 41.

"' Gowan argues that the concept of wisdom in Jas 1:2-5 can be found in 4 Macc, where wisdom is a
divine gift which may help one successfully endure trials and lead to perfection. See Gowan, “Wisdom and
Endurance in James,” 145-53.
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verb Aeino (lack). This verb is used repeatedly in 1:4 and 1:5 and establishes a
connection. In 1:4, the result of endurance through testing will be perfection, lacking in
nothing. In 1:5, however, the author employs a 1** class conditional phrase to illustrate a
true hypothesis.12 James states that if one is lacking in wisdom, this person can ask God
and wisdom will be given. In other words, asking God for wisdom is the further
explanation of the promise of lacking in nothing in 1:4. The 3™ person imperative clause
with the verb aitéw (ask) serves to urge those who lack in wisdom to ask God in faith
without doubts. The following imperative in 1:6 uses the same verb aitém (ask) and the
conjunction yap (because) illustrates that people who ask with doubt are like waves of the
sea to emphasize the perishable outcome as the surf or rough water. The use of the same
verb serves as a lexical repetition and the causal conjunction yép (because) indicates the
logical relationship. In addition, the imperatives of aiteitm (ask) are unmarked
imperatives in which the addressee is not indicated but can be inferred as those who are
lacking in wisdom. The repetitions of the lexical item and the participant, and the
grammatical item of conjunction serve as devices to point out how the texts are glued
cohesively. There is another link between ddidkpitog (unwavering) and dwakpive (doubt)
which also provides connection between this passage and 3:13-18. In Jas 1:5-6, the
author indicates that people who ask for wisdom with doubt fail to communicate with
God, whereas in Jas 3:17, “unwavering” is in the list of the features of heavenly
wisdom. "

The comparison between aiteito (ask) — év wiotel (in faith) and pn 6vedilovrog

(not reproach) — unoev dakpivopevog (without any doubt) manifests the attributes of the

12 Porter, Idioms, 256.
2 Spitaler, “James 1:5-8,” 573-4.
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divine and human beings. The negative particle undév (without) indicates a contrast
between two different attitudes of praying. One may ask God in faith and without doubts,
or on the contrary, one may ask God in doubt without faith. The contrast is established
between these two groups of people.

Chart 11: Contrast between Human Beings and God

Human beings God
aiteito (ask) 70D O10OVTOC...TACLY ATADS
(give to all generously)
€v miotel (in faith) un ovewiCovrog (not reproach)
UNOEV SloKPIVOLEVOG
(without any doubt)

God will answer the request for wisdom without reproach.'* In the last clause in
1:6, the author turns to describe people who doubt, where the use of the conjunction 6¢
(and/but) represents the connection of faith and not asking, and the unmarked imperative
in 1:7 serves to modify these people.”” The addressee, therefore, is not pointed out either
but can be inferred to be those who do not ask in faith and are further described in 1:8.
These verses represent two groups who lack wisdom, and there is a contrast between
these two: one group asks for wisdom with faith whereas the other asks with doubt. The
contrary situation of asking for wisdom from God with faith or not is expressed by the
word dtakpvopevog (doubt) and is metaphorized as a wave of the sea. These doubters
will not receive anything from God, and they are depicted as double-minded 6 avOpmmog
(the person) in 1:7 and évnp (man) in 1:8 where the picture of those who are

double-minded is depicted further.'® In other words, one who asks God for wisdom in

' Spitaler, “James 1:5-8.,” 565.

" Varner, The Book of James, 55.

'® The terms évip and évBpwrog seem to reflect the same thing, especially within the LXX in the
Psalms and in the Wisdom literature and are both related to the word 27X (human being). See Dibelius,
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faith becomes a friend of God and the attitude of the double-minded will not receive
wisdom from above. Therefore, people who receive devilish wisdom do not belong to the
community of God’s friends as the opposite group.'’ In 1:5-6, the phrase Tic Yu@v
(someone of you) is used to signify the characteristics of a certain person by the pronoun
avt® (to him) and serves as the subject of aiteitw (ask) in 1:6, who belongs to the same
participant as those who are not friends of God. These clauses address the same group of
participants who evoke the previous categories and on the contrary, the wise people are
regarded as those who count temptations all joy. The key of this differentiation is the way
of asking for wisdom, either in faith or with doubts. The author urges readers/hearers to
choose correctly and become wise people, rather than becoming those who lack wisdom
and ask for it doubtlessly. Therefore, the participant remains the same and the entities of
wisdom, trials, and faith/doubts are used throughout the whole discussion, which provide
evidence of cohesion.

In 1:9-11, a parallel beteen the rich and the poor is further described by the
circumstantial elements which metaphorize people to be like the grass and shall pass
away very soon. The indicatives of the 3" person singular, however, refer to people who
hold a positive point of view of the circumstances of changing from low to high or high
to low positions. This viewpoint is similar to the way of treating trials as joy in whatever
circumstance (1:2). With the same attitude, these people are evoked participants who
consider trials joy in the previous verses.'® The concept of boasting also reveals the idea

of one’s point of view while facing different situations. The teaching in Jas 1:9 expounds

James, 82.

. Batten, Friendship and Benefaction in James, 118-20.

" The words avatélhm (cause to rise) and Enpaive (dry up) form material processes whereas
ékninto (fall away) and andrrop (perish) establish behavioural processes.
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that the humble can boast because it is God’s work to exalt the lowly. The word
kavydopat (33.368, boast) is customarily used for a negative perspective but it is not
always wrong to boast. The problem is what one boasts in, or takes pride in.'® Christians
should boast only because of God’s work but not katakavydopat (88.194, boast against)
because of envy and selfish ambition which are stated in Jas 3:14 to represent the
perspective from earthly wisdom.”® This command of boasting links the concepts of both
the positive view through trials and the negative motive of pride. In 1:10-11, the rich are
described as perishing in the midst of their pursuits like grass or flower in the field. These
verses imply two groups: one group takes pride in both exaltation and humiliation
whereas the other group does not. It is inferable that the second group involves the rich
people who do not have the same joy of trials as the first group, holding a negative
viewpoint of life, and probably these people are deceived, not realizing God’s
generosity.21 The imperatives in 1:9-10, however, are marked ones in which the
addressees refer to both the poor and the rich. In addition, the attribute of those who
endure temptation in 1:12 indicates the same participant who is described in 1:2—4. The
author continues the theme of asking for wisdom with faith from 1:5 and asserts that a
double-mind person will be unstable in both the ways of being raised up and being
brought down. In other words, the double-mind people are those who lack wisdom and
ask for it with doubts, and the consequence of their asking is that they will not receive
wisdom from God. On the contrary, those who remain steadfast through trials no matter
from high to low positions or vice versa are people with wisdom from God because they

ask for it with faith. The contrast between these two groups of people threads throughout

& Moo, James, 65.
. Hartin, James, 62; Varner, The Book of James, 63.
*' McCartney, James, 95-6.
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the whole passage which sets up a discourse collocation to establish cohesion.
Furthermore, there is a prohibition against saying one is tempted by God in 1:13
with a 3™ person singular imperative to warn people against being deceived in thinking
that God is not good in 1:16—-18. In 1:13, the author indicates that the participants who are
lacking in wisdom will misread the source of temptations as being from God.
Nevertheless, God cannot be tempted by evil and does not tempt anyone,22 and the
passive expressions in 1:14—15 explain the real origin of temptations. The imperative in
1:16 serves the function of encouraging the addressee to understand the idea in the
previous verses so that readers/hearers may be able to obey the command of rejoicing.
This marked imperative, in which the addressee is the “beloved brothers,” makes a clear
comparison to the unmarked addressee in 1:13. Therefore, the contrast is not made
between the rich and the poor but between those who think about God correctly or
wrongly. In addition, the contrast is also made by the verb damoxéwm (13.12, give birth) in
both 1:15 and 1:18. The former usage indicates the process of desire, sin, and death,
whereas the latter points out people who are given birth by the word of truth. In addition,
the “desire” in 1:14-15 seems to be personalized and serves as the source of temptations,
being described by participles é€elkopevog (being lured) and derealdpevog (being
enticed). God, on the other hand, plays the role of the other participant who provides
good gifts. The patterns of “desire — sin — death” and “God — word of truth — first fruits”
set up the same contrast between the origins from God or not. These types of participant
chains and grammatical patterns are indicated throughout the whole passage, and form a

clear contrast, as well as the repetition of Asutopevot (lack). Besides, the concept of being

*2 There are two processes in this subordinating clause after the conjunction yép: a relational process
which is formed by the verb €otiv and a material process with the verb neipalm (tempt).



95

perfect and complete points out the theme of wisdom more obviously.* People who
have wisdom from below may be boastful and false to the truth (3:14) who become the
opposite group of those born by the word of truth (1:18). The contrasts between error and
truth, meekness and anger (1:20-21) represent the differences between wisdom from
above and from below.”* We may see that the themes of a positive and a negative view
of wisdom and the choices of becoming one of the two groups continue throughout the
whole passage.

In 1:17, the text says that every generous act of giving, with every perfect gift is
katafaivov (15.107, coming down) dvmBéy (84.13, from above). A similar expression is
used in 3:15, where the text represents that there is a kind of wisdom which is
kataPaivov (15.107, coming down) dvwbév (84.13, from above).25 Since the pattern is
almost the same, it is inferable that the gift from above includes wisdom as a major
component and as a prototype of everything which is good and perfect.26 There is a clear
contrast between these two groups. One group involves those who face tests with desires
which give birth to sin and death (1:15). The other group refers to people who receive the
word of truth by which God gave believers birth (1:18). In the wisdom tradition, it is said
that God uses trials to equip people to obtain wisdom by being patient.”’ God who gives

to all generously and ungrudgingly will give wisdom to people who ask in faith, never

¥ Dibelius thinks that the pericopes of 1:2—4 and 1:5-8 are unrelated and there is only a catchword
“lack” in these passages. Nevertheless, the theme of wisdom and perfection serves as another important
connective element. Further discussion See Varner, James, 54; Dibelius, James, 77; Hartin, James and the
Q Sayings of Jesus, 86.

** Johnson, “An Introduction to the Letter of James,” 161.

¥ In 3:15, the text represents the opposite type of wisdom, which is from below. Wisdom from above
is further described in 3:17—-18. The verb iote in 1:19 depicts the principle of previous verses and the
purpose that James makes the pronouncement is to point out the traditional wisdom. See Johnson, James,
199: Reicke, James, Peter, and Jude, 20; Verseput, “James 1:17 and the Jewish Morning Prayers,” 189.

%% The perfect gift is indicated to be the word of truth, and it is suggested that “wisdom™ and “word
of truth” should be related. According to Moo, wisdom provides an “*[i]nsight’ into the will of God and the
way it is to be applied in life.” See Moo, James, 62; Cargal, Restoring the Diaspora, 86.

" Luck, “*Weisheit’ und Leiden: Zum Problem Paulus und Jakobus,” 253-8.
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doubting, and those who ask for wisdom should expect that God will send trials for them
to gain wisdom. Cohesion can be detected in these verses through the uses of the
contrasts which can be categorized into Jas 3:13-18.

There are also several grammatical patterns which produce cohesion. Firstly, the
use of adehopoi (brothers) with imperatives forms a significant discourse collocation of
pattern in James. Secondly, imperatives are frequently used in this passage, and the
analysis of the imperatives focuses on the idea of contrast between two different groups.
Thirdly, the conditional clause is used here, which highlights the encouragement of
asking for wisdom from above. This pattern is used only once in this passage but it can be
seen that it is employed in many places throughout the whole book. ™

The List of Imperatives in 1:2-18

1:2 | nyqoacOe | 1:4 £YETO 1:5 aiTEITO 1:6 UTEITO
1:7 | oiéc0m 1:9 Kovyaohmw | 1:13 | Leyvéto 1:16 nhavacOe

In addition, the lexical catchwords of “lacking” and “lack” in 1:2—4 also serve as
a connective device.”” These people appear again in 1:9 to be those who boast of being
raised up or brought low in 1:9-10. In 1:12, the phrase paxdprog avip (blessed man)
echoes those who rejoice in trials in 1:2 because they can gain the crown of life after tests.
As we can see in 1:17-18, these people are not misled, knowing that every good and
perfect gift is from God, the father of lights. Therefore, people who think that they are
tempted by God are inferable participants in the category of those who lack wisdom
because they are deceived, misunderstanding that God is good and perfect.

On the contrary, those who clearly discern the origin of temptations are regarded

*® This pattern will be discussed in the analysis of the following passage.
* Dibelius, James, 70.
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as people who hold heavenly wisdom. The participant and semantic chains in this passage
highlight the problem of trials and temptations. The contrast between the rich and the
poor, however, is identified in this passage where poverty can be regarded as one of the
issues of trials. We can see a chain-like structure here: trials — testing — faith —
steadfastness — perfection and completeness.30 The method that readers/hearers can use
to be joyful through all these is to ask for wisdom from God who will give it for those in
faith.*! In addition, the contrast between the different attitudes towards the trials or
temptations threads throughout the whole passage which can be regarded as a cohesive
unit.

4.1.2. Central Token in 1:2-18

The interaction between the semantic chains of “attitudes and emotions (25),” “learn
(27),” “process, transfer, and exchange (57),” “aspect (68),” and “moral and ethical
qualities and related behavior (88)”and participant chains of two groups serves the
function of identifying the central token in this passage. These interactions provide a
framework of showing how the whole passage is glued together by these words or
phrases. In 1:4, the verbs &y (have) and Aeinm (lack) point out that the effort of
endurance refers to the concept of “perfect.” The same term Aeine (lack) is used again
with other words: 6idmpu (give) and amidg (generously) in 1:5 point to God’s giving, and
in 1:7 the word AapBdvo (receive) is used to make a contrast between people who ask in
faith and those who doubt. These verbs belong to the semantic domain of “process,
transfer, and exchange (57),” and highlight the central tokens of a proper and improper

ways of facing trials. Regarding the nature of trials, death will be produced by the

% Garland, “Severe Trials, Good Gifts, and Pure Religion,” 384.
' Westfall, “James 1:1-27,” 17-8.
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internal desire and the external tests and trials, and wisdom stands as the ability to save
one’s soul from this death.*”” The author encourages readers/hearers to ask for wisdom
from God, rather than to earn wisdom through trials.®® In other words, wisdom serves the
function of enabling people to withstand persecution and provides insights to understand
the significance of the virtue of endurance.”® The idea of being perfect is the reason for
people to rejoice through trials which belongs to people who ask wisdom from God.
Therefore, the concept of wisdom which helps people endure and rejoice through trials is
highlighted in these verses and serves as the central theme.

The teaching in Jas 1:9 expounds that only the humble can boast because it is
God’s work to exalt the lowly. The word xavydopat (33.368, boast) is customarily used
for a negative perspective but it is not always wrong to boast. The problem is what ones
boast in, or takes pride in.”> Christians should boast only because of God’s work but not
Koatakavydopat (88.194, boast against) because of envy and selfish ambition which is
stated in Jas 3:14 to represent the perspective from earthly wisdom.*® In addition, the
adjective mhovotog (rich) occurs in 1:10 and 11, pointing to the contrast between the rich
and the poor. After that, the concept of one’s own desire is indicated by the terms, i610¢
émbopia (one’s own desire), whereas the words d6c1¢ (giving) and ddpnuo (gift) indicate
the concept of the gifts from God in 1:17. The interaction between this chain and the
chains of temptation and attitudes leads readers/hearers’ attention to a contrast between

positive and negative viewpoints in trials, and the reflection and source of the two types

Cargal, Restoring the Diaspora, 65, 91.

Cargal proposes the idea of earning wisdom through trials, but the text leads us to understand
wisdom as a gift from above. See Cargal, Restoring the Diaspora, 65; Donald W. Burdick, James, 168-9.
* Poirier, “Symbols of Wisdom in Jas 1:17,” 74-5.

> Moo, James, 65.

Hartin, James, 62; Varner, The Book of James, 63.
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of standpoints. In 1:17, the text says that every generous act of giving, with every perfect
gift is kataPaivov (15.107, coming down) dvmOév (84.13, from above). A similar
expression is used in 3:15, where the text represents that there is a kind of wisdom which
is xatafBaivov (15.107, coming down) dvwbév (84.13, from above).37 Since the pattern is
almost the same, it is inferable that wisdom from above is the gift in 1:17 which serves as
the master key for enduring trials well.

One who asks God for wisdom becomes a friend of God and the attitude of the
double-minded will not receive wisdom from above. Therefore, people who receive
devilish wisdom do not belong to the community of God’s friends as the opposite
group.”™ Since the author indicates that asking God for wisdom is the central token of the
passage, the theme of different types of wisdom is provided by Jas 3:13—18 where the
discussion breaks down to earthly and heavenly wisdom. This theme is provided by Jas
3:13-18 where the discussion breaks down to earthly and heavenly wisdom, and the key
term “wisdom” connects 3:13—18 and 1:2—17. The connection between these two
passages is revealed and the theme of the discussion can be found in 3:13-18. Wisdom
stands as the fruit of a mature Christian who is tested, and only this kind of people will be
qualified to be teachers. Believers should grow in maturity and wisdom through trials,
and in these days it is important for Christians to learn wisdom.” Human beings cannot
be perfect with their own strengths, but they need God’s wisdom which is given from
0

4
above.

Furthermore, the theme of endurance through trials is connected to the idea of

7 In 3:15, the text represents the opposite type of wisdom, which is from below. Wisdom from above
is further described in 3:17-18.

** Batten, Friendship and Benefaction in James, 118-20.

* Julian, “A Perfect Work,” 46-9.

* Cheung, “The Practical Wisdom of James,” 48.
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asking for wisdom from God by several words which are in the same semantic domain of
“process, transfer, exchanges (57)” and repeated many times in this passage. Regarding
the nature of trials, death will be produced by the internal desire and the external tests and
trials, and wisdom stands as the ability to save one’s soul from this death.*' The
connection between these two passages is revealed and the theme of the discussion can be
found in 3:13-18. The wisdom here is not an accumulation of experience and marshalling
of facts, but a gift from God.** The participants in this passage are probably surrounded
within the community of believers who are indicated in 1:1. Therefore, the topic of this
passage is fit around the description of wisdom from above and from below in 3:13-18.
4.1.3. Summary

After tracing the grammatical and lexical devices, the cohesion of this passage is detected.
The repetitions of different lexical items and the continuity of the identity chains provide
evidence to prove the cohesion of this passage. In addition, the repetition of grammatical
patterns also establishes discourse collocation which sets up cohesion. We can conclude
that this passage is cohesive and the important themes in this passage are fit around the
system of two types of wisdom. Following the discussion above that there are positive
and negative points of view through trials, we can recognize that the author of James
encourages readers/hearers to make a choice of holding the positive evaluation in the face
of temptations. The pattern of imperatives in this passage is highly related to the attitude
which people hold in tribulations and tests. The author urges readers/hearers to ask for

wisdom which is a gift from God so that they can rejoice in trials.

' Cargal, Restoring the Diaspora, 65, 91.
* Gideon, “An Exposition of James 1, 13.
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In this passage, God is described as the one who gives without reproaching.43 The
interaction between the chain of “temptation (learn)” and the chain of “attitudes and
emotions” threads throughout the whole passage and demonstrates how those who
correctly understand God’s generous act of giving will react positively through tests and
trials without any hesitation.** Joy can be a consequence of facing trials for those who
know that the testing of faith can produce endurance which has its effect in perfection,
lacking in nothing and this insight is from heavenly wisdom. People who are lacking
wisdom will hold an inadequate perception of trials and misunderstand the Creator’s
plans for them. Therefore, to ask for wisdom from above is the best way of passing the
test of faith, and wisdom serves as the subject of the whole passage.” Asking God for
wisdom through trials with a proper attitude serves as the major theme of this passage
where the contrast between different attitudes through trials stands as the significant
descriptions.

Trials/temptations stand as the central token which runs through the passage, and
asking for wisdom from above with faith will cause people to become mature and
complete. This is a manifestation wisdom which serves as the reason of rejoicing through
trials. We saw that wisdom stands as the fruit of a mature Christian who is tested. Human
beings cannot be perfect with their own strengths, but they need God’s wisdom which is

given from above.*® The author encourages readers/hearers to ask for wisdom from God

* This idea is similar to that in the Jewish wisdom tradition: God is the one who gives without any
form of grumbling. Hartin, James and the Q Sayings of Jesus, 87.

* Dibelius, James, 77-9.

* In addition, the concepts of perfection and enduring trials are related to wisdom literature, Sir 4:17,
and Wisdom 10:5. See Wall, Community of the Wise, 51-2; Davids, The Epistle of James, 71; Moo, James,
57

“ Cheung, “The Practical Wisdom of James,” 48.
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when they experience trials or temptations.47 In other words, wisdom serves the function
of enabling people to withstand the situation of being tempted to sin and other difficulties
in life, and provides insights to understand the significance of the virtue of endurance.*®
Those who receive true wisdom can rejoice while encountering temptation
because they will be blessed if they endure. Besides, there are two different ways to show
how people react in trials and temptations. Since asking God for wisdom with faith is the
master key for people to become mature and complete through trials, the characteristics
of wisdom from above or from below will serve as diverse ways when people are in
difficulties. There will be a group of people who show their wisdom by kaAf|g
avaotpoeic (88.4, 41.3, living well) with mpatitnt copiac (88.59, 32.32, gentleness born
of wisdom). The features of heavenly wisdom will help them to endure when they face
trials. Wisdom from above entails a measure of reality from the perspective of God who
bestows this perfect gift on humanity.*’ On the other hand, there are another group of
people who hold different attitude while facing trials. They have (fjhov mkpov (88.162,
79.41, bitter envy) and £p1Beia (88.167, selfish ambition), and katakavydcOe (88.194, be
boastful) to the truth. Therefore, the themes in Jas 1:2—18 can be understood on the basis
of the framework of wisdom from above and wisdom from below in Jas 3:13-18.
4.2. Jas 1:19-27
In this passage, I am going to indicate the cohesion of this passage and to argue that the

system of wisdom from above and wisdom from below fits well to the discussion in Jas

7 Cargal proposes the idea of earning wisdom through trials, but the text leads us to understand
wisdom as a gift from above. See Cargal, Restoring the Diaspora, 65; Donald W. Burdick, James, 168-9.

*® Poirier, “Symbols of Wisdom in Jas 1:17,” 74-5.

* Wilson, “Sin as Sex and Sex with Sin,” 158 Isaacs proposes that the language of “trial, testing,
and perfection or being brought to God’s intended goal is part of the vocabulary of first-century
eschatology and reflects traditional Judaeo-Christian beliefs about the purpose of God which will be
brought to their fulfillment in an imminent end-time.” See Isaacs, “Suffering in the Lives of Christians,”
185.
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1:19-27. Although different approaches are adopted, more scholars agree to the unity of
this passage. Dibelius, for instance, states that this section “is far more unified than was
the first section.” He indicates that 1:19b provides a three-part saying: quick to hear, slow
to speak and slow to anger. In addition, 1:20 serves as an appendix and the unit 1:21-25

is “an elaboration about hearing and doing.” Furthermore, 1:26 is “connected with the

299

second part of this ‘triplet, 6.7

and 1:27 serves as a “supplement attached to 1:2
Blomberg and Kamell propose that this passage which serves to remind hearers/readers
that wisdom requires obedience “ties with its immediate context” to elaborate the
themes.”' In addition, McCartney indicates that this passage “could function
independently of context [which is provided by 1:19]...1t is the word that ties all these

5352

things together.””~ Wall, on the other hand, proposes a similar but not exactly identical
interpretation of this passage. He states that 1:19 summarizes the discussion in 1:22-5:6
as “quick to hear, slow to speak, [and] slow to anger,” and the passage 1:22-2:26 serves
to discuss the topic of “quick to hear.”> These conclusions are alike except for slight
differences due to distinct approaches. Nevertheless, most scholars interpret this passage
on the basis of 1:19 where the three themes are indicated: quick to hear, slow to speak,
and slow to anger, whereas some of them indicate the emphasis of the “word.”* In what

follows, I am going to employ the model of SFL to provide evidence of cohesion in this

passage and to argue for the relationship between this passage and Jas 3:13-18.

0 Dibelius, James, 108.

Blomberg and Kamell, James, 81-2.

McCartney, James, 114.

Wall, Community of the Wise: The Letter of James, 5.

Varner, The Book of James, 72; McCartney, James, 114; Hartin, James, 106. Brosend, however,
proposes that the theme of this passage is: actions speak louder than words. In other words, the author shifts
the focus from words to actions. See Brosend, James and Jude, 48.
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4.2.1. Analysis of 1:19-27

There are several semantic chains which serve to establish cohesion in this passage,
including chains of “communication (33),” “do and perform (42),” and “moral and ethical
qualities and related behavior (88).” The semantic chain of “Speak and Talk

(33.69-108)” is found in this passage by the words AaAiéwm (33.91, say) in 1:19 and Aoyog
(33.98, word) in 1:21, 22, and 23. In addition, the words €pyalopon (42.41, work) in 1:20
and &pyov (42.42, work) in 1:25 form another chain of “Work and Toil (42.41-50).”
Furthermore, the repetition of mowmnmg (42.20, doer) in 1:23 and 1:25, along with the word
moinoig (42.7, doing) in 1:25, also indicates the semantic chain in the domain of “Do and
Perform (42.7-28).>° The repetitions of these terms provide lexical evidence of
cohesion. Besides, there is another semantic chain which belongs to the semantic domain
of “Moral and Ethical Qualities and Related Behavior (88).” The words opyn (88.173,
wrath) in 1:19 and 1:20, dikatocvvn (88.13, righteousness) in 1:20, pvrapia (88.256,
vulgarity), kaxia (88.105, evil), and mpatitng (88.59, gentleness) in 1:21, maparoyilduat
(88.153, deceive) in 1:22, yahvayoyém (88.85, bridle) in 1:26, and domiog (88.33,
spotless) in 1:27 belong to this field and form another semantic chain. These different
chains serve as cohesive devices to identify the cohesion in this passage.

Chart 12: Words of Semantic Domains in 1:19-27

Field/Verse | 19 20 21 22 23 24 25 26 27
33 1 1 1 1

42 1 2

88 1 2 3 2 1 1

Apart from different semantic chains, the entities and participants in this passage

> This chain can be traced in 1:2-18 as well, by the words &pyov (42.42, work) in 1:4 and kTiopGTOV
(42.38, creature) in 1:18.
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which indicate clues of how the text is glued together, and the use of conjunctions may
also serve as a device to detect cohesion. The marked imperative in 1:19 is formed by the
verb iote (know) where the addressee is adeApoi pov dyamntoi (my beloved brothers).”®
The term adeieoi (brothers) is used many times in James, which refers to readers/hearers,
and the other group of participant can be inferred here as the writer(s)/speaker(s).
Scholars propose different views to understand the conjunction 6¢ (and/but) in 1:19.
Dibelius, for instance, indicates that this conjunction serves as a genuine reading which
disrupts the continuity.5 7 Cheung who follows Baker may rightly argue that this
conjunction is used 37 times in James to serve the function of a continuative sense.”® In
addition, the participant of this clause shifts from brothers to ndg dvOpwnog (every human
being) which refers to people in general in 1:19, and this clause serves to urge
readers/hearers to be quick to hear, slow to speak and slow to anger.”’ The participant in
these verses, however, is still limited within the group of readers/hearers because they
were the people who may have opportunities to read/listen to these teachings. The
consistency of the participant provides evidence of cohesion in this passage.

After explaining the reason for the command in 1:20, the author further employs a
2" person plural imperative to describe the proper attitude to welcome the message in
1:21. In this verse, there are two participial clauses, modifying the imperative and

representing the proper ways of receiving God’s word. The conjunction 616 (wherefore)

% There is a textual issue here. The Textus Receptus replaces the word {ote with Gote, whereas the
Alexandrian and Western manuscripts read it as iote. It is proposed that the use of @ote could be due to the
smoother transition from 1:18 to 1:19. The word icte can be read as either a perfect imperative or a perfect
indicative. When the passages 1:16—18 and 1:19-21 are compared, the structure seems to support the use of
imperative. Therefore, an imperative is preferred here. See Varner, The Book of James, 74; Hartin, James,
95.

°7 Dibelius, James, 109.

¥ Baker, Personal Speech-Ethics, 85; Cheung, The Genre, Composition and Hermeneutics, 66.

%% In this case. the speakers and readers/hearers are probably included to be a part of “every people.”
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in 1:21 serves to indicate the reason of the statement in 1:20 and concludes the discussion,
which means that the imperative in 1:21 is the method of producing God’s
righteousness.60 In this imperative, we can infer the participants to be the same group of
readers/hearers in 1:19, namely the actor remains the same from the beginning of this
section.

The author of James equates the action of being quick to listen with the attitude of
receiving God’s word with meekness.®' In other words, the items dxovoot (hear) in 1:19
and axpoatai (hearers) in 1:22 should be regarded as elements which represent the same
concept. Furthermore, the author turns to discuss the practical methods of receiving the
word with another imperative in 1:22. The participant remains to be the same group of
people who receive the word because they are encouraged to become the doers of the
word. On the contrary, there is another party of participant implied in the clause which
belongs to the group of merely hearers but deceiving themselves. The contrast between
doers of the word and merely hearers is made within the imperative in 1:22. Furthermore,
the clause in 1:23 explains the reason for the imperative in 1:22. The participant in these
clauses is inferable to be those who do not obey the command of 1:22. Those who merely
hear without action are described in 1:23 by a metaphor and these people are illustrated

as those who look at themselves in a mirror.®? The clause in 1:24 further describes the

% The idea of God’s righteousness represents what God commands, since the author of James
connects actions of human beings and God’s righteousness together by the verb épyalopat (work). See
Hartin, James, 96; Moo, The Letter of James, 84; Varner, The Book of James, 74. Osburn states that the
conjunction 816 (wherefore) “introduces the comparison of worthless and genuine religion,” and 1:21-22
indicates the rejection of all impure lifestyle which is commented by 1:23-25, “illustrating doing as a
lifestyle rooted in Lev 19. For James, the basis of these teachings is love. See Osburn, “James, Sirah, and
the Poor,” 117.

5! Taylor recognizes a cohesion shift between 1:20 and 1:21 due to the cohesion field. Nevertheless,
the semantic relationship must be taken into account which produces cohesion. See Taylor, A
Text-Linguistic Investigation into the Discourse Structure of James, 51.

%2 In Wis 7:26, the text says that: arovyacpa yap £6Tiv 0oTog ¢idiov kai Esontpov GknAidwtov T
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reason for this metaphor, namely looking at themselves, going away, and immediately
forgetting what they were like. The conjunction yép (because) in 1:24 represents the
reason of depicting those who look into a mirror, and the adverb gv6éw¢ (immediately)
highlights the contrast to the people described in the following verse within a declarative
clause. The verbs katevoém (observe), anépyopat (go away), and EmiavOdvopar (forget)
refer to the opposite participant from that in 1:22. The use of conjunction and the
consistency of the participant serve as cohesive devices in this passage.

The metaphor of the mirror can be understood as the following chart:**

Chart 13: Hearers and Doers

Hearers Doers
Hearers only
Deceive themselves
Like a man who
Sees Gazes
Natural face Perfect law of freedom
In a mirror
Goes away Remains
Forgets Does not forget
Doer of the word
Happy in the doing

In 1:25, there are three participial clauses which indicate a group of people who
plays the role of taking the law seriously, meaning those who accept the command in
1:22. They will look into the law and persevere in it, and the consequence of their deeds
is to be blessed. In addition, the participant in 1:25 is regarded as the blessed ones
because people of this group are not hearers who forget but doers who act.

The participant in the clauses in 1:26 returns to the same party of the participant

T0D Be0D Evepyeiag kai eikmv Tiig ayaddtntog avtod (For she [wisdom] is a reflection of eternal light, a
spotless mirror of the working of God, and an image of his goodness). This verse may provide element for
the metaphor of mirror. See Johnson, “The Mirror of Remembrance,” 640.

% Johnson, Brothers of Jesus, Friend of God, 169-70.
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in 1:22b-24. In 1:26-27, pure and undefiled religion is recognized by three actions:
controlling one’s tongue, caring for the orphans and widows in their distress, and keeping
oneself unstained by the world. In 1:27, a relational process is established to recognize
pure and undefiled religion.”* These two elements stand for the tokens of the process
whereas two infinitives become the values which specify the abstract concept of being
pure and undefiled with verbal elements. These entities in this verse indicate the inferable
participant who evokes the concept of observing the law in 1:25. In other words, the
participant in 1:27 points back to the same group who obeys the commands in 1:21, 1:22a
and 1:25, contrasting to the participant in 1:22b—-24 and 1:26.

Grammatical patterns also serve as another important device of cohesion. There is
a grammatical pattern used by the pronoun ti¢ (anyone) and the particle i (if), which is
used repeatedly in 1:5, 1:23, and 1:26. This type of pattern establishes a discourse
collocation and concerns the idea of condition in which the hypothesis here focuses on
the religious performance to lay stress upon the contrast between the participants in these
verses.” The contrast, therefore, between people who hold a proper attitude toward the
word and people who are merely hearers threads throughout the whole passage, resulting

in different consequences of action.

% In addition, pure and undefiled religion controls one’s conduct to be demonstrated by the glory of
Jesus Christ. See Smit, “Show No Partiality...,” 62

% The variant readings of this text make a connection. According to Dibelius, “the 6¢ (but) which
follows the et (if) in some manuscripts is an attempt to bring this saying into better contrast with the
preceding, while the &v buiv (among you) after ivat (to be) in other manuscripts tries to effect a better
adaptation of the saying to the tone of a letter.”” See Dibelius, James, 120.
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Chart 14: Grammatical Pattern in 1:19-27

145 Ei 6¢ Tig Opudv Aelnetar colag aiteito mapd 10D d136vTog B0d mhcy
If any of you is lacking in wisdom, amhdg kal pn ovewilovrog kal
dobnoetat avTd
let him ask of God, who gives to all
generously and ungrudgingly, and it will
be given to him
1:23 &l 115 akpoutig AOYOV 0TIV Kal 0V 0VTOG E0IKEV GVIPL KATAVOODVTL TO
TomTG TPOCOTOV THG YEVESEMG QDTOV £V
If anyone is a hearer of the word and ~ €c6mTp®
not doers he is like a man who looks at his natural
face in a mirror
1:26  Ei1ig dokel Opnokog eivar pn T0VTOV pdtatog 1 Opnoxkeia

YOAVOY@YDY YAOCoAV a0TOD GALY

this person’s religion is useless

amotd®V Kapdiay anTod

If anyone thinks himself is religious,

and does not bridle his tongue, but

deceives his own heart

Contrast is another grammatical pattern which establishes discourse collocation
and provides evidence of cohesion. The verse 1:25 represents the proper attitude toward
the word which is addressed earlier, and the contrast is recognized by the comparison
between the “forgetful hearers” and “effectual doers.”®® A similar pattern of the contrast
between worthless and true religious is further stated in 1:26-27, in which the subject is
described as people who pn yalwvaywy®dv yAdooav (not binding the tongues), pointing
back to the idea in 1:19.%7 In sum, there are three contrasts worth noting in this passage.

The first contrast represents the behaviours of quick to listen, slow to speak, and slow to

anger where the action of listening is regarded as positive, whereas speaking and being

% The author depicts a picture of “the implanted Word” which controls all our activities. See Perkins,
First and Second Peter, James, and Jude, 106.

%7 The words 8pnokog (53.6. religious) and Opnokeia (53.1. religion) are rare in the New Testament.
These words refers to worship in general, and in the Jewish tradition, the words indicate cultic worship. The
author of James deliberately uses these terms to sharpen his point. See Moo, The Letter of James, 96.
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angry are considered to be negative.®® The second contrast is established between those
who practice the word and those who deceive themselves by being merely hearers. The
third contrast highlights the worthless religion and pure religion. The difference between
these two types of people is the way people control their tongues and the attitude towards
the needy.69 These grammatical and lexical elements exhibit how the text is glued
together and provide evidence of cohesion.

4.2.2. Central Token in 1:19-27

This passage continues the themes which are addressed in the previous section.
Nevertheless, the interaction between the chains of “communication (33)” and “work
(42)” turns the discussion to focus on the way of practicing the word. The participants in
this passage remain within the community of the “brothers.” It is inferable that there are
two types of participants in this passage: on the one hand,. there is a participant who
practices the word and is identified as the doer of the law; there is another participant, on
the other hand, who listens to the word but never observes what is taught. The
participants in this passage remain within the community of the “brothers.” There are two
types of participants in this passage: on the one hand, there is a participant who practices
the word and is identified as the doer of the law; there is another participant, on the other
hand, who listens to the word but never observes what is taught. The contrast is
established in 1:21 by the usage of the participle amobépevor (lay aside) which modifies

the main verb d¢€ac0e (receive).70 The objects of these two verbal items hold the

%% Perkins indicates that “[a]ngry speech is a sure sign that a person lacks wisdom in both Jewish and
non-Jewish moralists (Prov 15:1). See Perkins, First and Second Peter, James, and Jude, 103.

" Westfall, “James 1:1-27,” 13-4.

"% The verb drotifnut (lay aside) indicates the ideal of total conversion. James, however, does not
use the image of “put on” to contrast the idea of the previous command. Instead, he employs the verb
déyonau (receive) and shifts the focus to the issue of the influence of God’s word, rather than the moral
teachings. See Davids, James, 94; Moo, The Letter of James, 86-7.
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opposite meanings which support the categorizations of these two participants.
Furthermore, the prepositional phrase év mpattntt (with meekness) which is indicated in
3:13 to serve as a manner of showing one’s wisdom is an antithesis to “anger,” echoing
the commands in 1:19.”" In addition, the metaphor in 1:23 also serves to highlight the
contrast between these two participants. The first party stands as those who listen to
God’s word but forget immediately, whereas the other party refers to people who
preserve and practice the word. The specific items of practicing the word include the way
of controlling one’s temper, bridling one’s tongue, and caring for orphans and widows in
their distress. Therefore, the ways of practicing God’s word become the central token in
this passage.

The author encourages readers/hearers to receive the word of truth which is
implanted by God (1:21) and the specific ways of observing the word is to become a
hearer and a doer of God’s truth. Three illustrations are indicated further in the following
verses: controlling one’s tongue (1:26), taking care for the needy (1:27), and keeping
oneself unstained by the world (1:27).”* Since these three contrasts qualify each other,
this passage is a cohesive unit where the way of acting stands as the significant issue.
People who receive God’s word with meekness practice the word of God and attempt to
meet the requirement of God’s righteous commands. The contrary actions of responding
the word manifest the nature of one’s religion and this contrast continues throughout the

following chapter. Therefore, the themes in this passage can be recognized as the way of

! Dibelius, James, 112.

7> Blomberg and Kamell propose that “care in speaking coincides with empathy in listening and will
help us be slow to anger as well.” In other words, controlling one’s tongue is related to how this person
listens and shows his or her anger. See Blomberg and Kamell, James, 99. Besides, “true religion has more
features than James has mentioned. The emphasis here is that for God to accept our worship it must be
accompanied by loving ministry and a holy life.” See Lea, Hebrews and James, 267.
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reflecting the word of God. People can behave as if God’s word has nothing to do with
them or they can decide to receive it with meekness. They can practice all these
commands if they possess wisdom from above. The practice of God’s word within God’s
community remains the focus in the Torah where the moral actions towards the needy are
understood as the imitation of God’s deeds.”

Furthermore, the terms kaBupdg (clean) and apiavrog (undefiled) in 1:27 refer to
the concept of cultic purity and bring the acceptance to God, connecting with the
overarching quality of the element dyvog (pure) in 3: 17." In addition, the pure and
undefiled before God are described as caring for the orphans and widows in their distress,
and keeping oneself unstained (domiog) by the world.” The practice of keeping oneself
unstained by the world is related to the concept of purity, both of which belong to the
same semantic domain of “holy and pure (88.24-35),” whereas the practice of caring
refers to being full of mercy (peot éAéovg). These two concepts are described as the
characteristics of wisdom from above in 3:17. The two types of wisdom manifest
themselves in “social interaction,” and the word dkatactocia (restlessness) is a character
of earthly wisdom which represents one’s “double soul” and “lack of internal integrity.”76
Besides, the wisdom tradition always connects wisdom and observing the law together.77
The author further depicts the characteristics of these two types of people and encourages
readers/hearers to keep themselves unstained from the world by acting according to the
teaching of the truth, which represents the characteristic of being pure. Then the themes

of bridling one’s tongue and caring for the needy are further introduced under this

Hartin, James, 109.

Cheung, The Genre, Composition and Hermeneutics of James, 142-3.
° Gray, “Points and Lines,” 414.

% Spitaler, “James 1:5-8.” 574.

Perkins, First and Second Peter, James, and Jude, 105.
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framework, which indicates the concepts of gvmeidng (obedient) and dvomodKpiTog
(without hypocrisy). People who care for the needy represent the feature of mercy and
without partiality.

In addition, the ways of practicing the law in 1:22-25 can also be regarded as one
of the features of wisdom from above. Although the theme of work is developed later on
in the following chapter, in the last section of chapter 1, the contrast between doing and
merely hearing is highlighted. People who have wisdom from above, however, are urged
to show it by the good life in which the work is done with gentleness. The verse 1:25
represents the proper attitude toward the word which is addressed earlier, and the contrast
is recognized by the comparison between the “forgetful hearers” and “effectual doers.”"®
A similar pattern of the contrast between worthless and true religious is further stated in
1:26-27, in which the subject is described as people who un yarwaywydv yhdooav (not
binding the tongues), pointing back to the idea in 1:19.” In addition, God’s
righteousness (ducatocvvn) serves as the foundation of the imperatives in the first few
verses. The author encourages readers/hearers to be quick to listen, slow to speak, and
slow to anger. The clause in 1:20 explains the reason of slow to anger which is that the
anger of human beings will not produce God’s righteousness. In 3:18, wisdom from
above will produce a harvest of dwatocvvn (righteousness) which is sown in peace.
These two concepts point to the same source of the true righteousness which is from God.

People who have wisdom from above will produce the fruit of righteousness, which will

be practiced as the achievement of what God requires. Therefore, this theme of doing

’® The author depicts a picture of “the implanted Word™ which controls all our activities. See Perkins,
First and Second Peter, James, and Jude, 106.

7 The words Bpnokdg (53.6, religious) and Opnokeia (53.1, religion) are rare in the New Testament.
These words refer to worship in general, and in the Jewish tradition, the words indicate cultic worship. The
author of James deliberately uses these terms to sharpen his point. See Moo, The Letter of James, 96.
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what is heard is also constrained by the framework of heavenly wisdom and earthly
wisdom.

4.2.3. Summary

The lexical and grammatical elements indicate cohesion of this passage, and the use of
different conjunctions and contrasts also helps us identify cohesion. The author further
indicates God’s righteousness as the reason for obeying the prohibition of being angry
easily. Those who understand God’s righteousness will be quick to hear, slow to speak
and slow to anger. Besides, two groups of people can be detected in this passage: hearers
and doers. People who are merely hearers will not practice what they hear, whereas doers
will sincerely obey the word of God. Those who are not just hearers will control their
tongues, imitate God’s actions of caring for the needy, and keep themselves from the
unclean world. The contrary actions of responding the word manifest the nature of one’s
religion and this contrast continues throughout the following chapter. Therefore, the
themes in this passage can be recognized as the way of reflecting the word of God.
People can behave as if God’s word has nothing to do with them or they can decide to
receive it with meekness. Therefore, the author challenges readers/hearers to show by
their good behaviours their deeds in the meekness of wisdom (3:13).

The author further depicts the characteristics of these two types of people and
encourages readers/hearers to keep themselves unstained from the world by acting
according to the teaching of the truth. Then the themes of bridling one’s tongue and
caring for the needy are further introduced under this framework. The series of contrasts
between two different attitudes towards the word of God represents important themes in

this passage. Wisdom from above, however, is pure and full of mercy. In other words,
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people who possess heavenly wisdom will care for orphans and widows in their distress,
but will not be tainted by the world. Both these two actions are based on the willingness
of observing God’s word with wisdom which is a gift from Him. The series of contrasts
between two different attitudes towards the word of God represents important themes in
this passage, and these themes can be interpreted under the framework of wisdom from
above and wisdom from below.

4.3. Jas 2:1-13

Most scholars agree that the themes in this passage concern the issue between the rich
and the poor, but some scholars suggest that this passage is the prelude of 2:14-26 where
the topic is regarding the relationship between faith and works. For instance, Dibelius
states that 2:1 is the introductory admonition which serves as the thematic admonition,
and the following verses will develop the theme of that section.*” Polhill proposes a
similar structure of this passage. He states that 2:1 points out the thesis and 2:2—4
provides illustrations. 2:5-7 indicates the absurdity of partiality, and 2:8-9 emphasizes
the importance of love. 2:10—11 proposes that favoritism will produce lawbreakers,
whereas the author encourages hearers/readers to return to the royal law of love and
mercy.gl Hartin proposes that the author begins the discussions with a concept of the
theme of rich and poor (1:9-11), and 2:1-13 involves features of the Greek diatribe.*
Blomberg and Kamell propose that this passage elaborates the discussion of the theme of

the rich and poor. The unit 2:2—4 provides an example of the discussion in 2:1, and the

** Dibelius, James, 124.

81 Polhill, “Prejudice, Partiality, and Faith,” 395-6.

%2 Hartin indicates that there are features of the Greek diatribe: “direct address to the reader (2:1, 5.
14), use of apostrophe (2:20), use of rhetorical questions (2:4, 5, 7, 14, 20) and hypothetical examples
(2:2-3, 15-16). See Hartin, James, 124-5. The diatribe is “a form in which the speaker confronts and
debates with an imaginary addressee in order to instruct his audience. See Bailey, Literary Forms in the
New Testament, 38.
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unit 2:5-11 gives three reasons for the conclusion: (1) the poor people more often
become believers; (2) the rich often persecute the church; (3) the claims to love ring
hollow.* Varner states that “the inconsistent practice of ‘partiality’ in 2:1 is the topic

and the rest of the section is the comment on that topic.”84

For Taylor, on the other hand,
the topic shifts from “partiality to the relationship between faith and works” in 2:14, and
the genre also shifts from “the proverbial statement regarding judgment/mercy to a return
to the diatribe style employing the imaginary interlocutor.” McCartney indicates that
this passage addresses the “attack on dysfunctional, hypocritical ‘dead faith’ that James
will develop in 2:14-26."% Therefore, I will employ the model of SFL to prove the
cohesion of this passage and to argue for the relationship between this passage and Jas
3:13-18.

4.3.1. Analysis of 2:1-13

The author employs several lexical items repeatedly which are either the same word or
the words belong to the same semantic domains to provide cohesive devices in this

29 <6

passage, including the fields of “attitudes and emotions (25),” “communication (33),” and
“moral and ethical qualities and related behavior (88).” The words in the semantic
domain of “love, affection, and compassion (25.33-58)" are used in this passage,
including dyamntdc (25.45, beloved) in 2:5, and ayamdo (25.43, love) in 2:5 and 2:8.
Regarding the domain of communication (33), the repetition of Aéyw (33.69, say) twice in

2:3 and 2:11, and the word AaAém (33.70, speak) in 2:12 establish a semantic chain of

“speak and talk (33.69-168).” The words 6voua (33.126, name), and Eémxiém (33.131,

& Blomberg and Kamell, James, 101-4.

Varner, The Book of James, 83.

Taylor, A Text-Linguistic Investigation into the Discourse Structure of James, 52-3.
McCartney, James, 133.
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call) in 2:7 provide another chain of “name (33.126-133).” These chains which are used
throughout the whole passage can be detected and provide lexical evidence of cohesion.
In addition, the word mpocomoinuratém (88.238, partiality) is used repeatedly in 2:1 and
2:9, as well as the word the word poyevm (88.276, commit adultery) twice in 2:11. These
words represent important chains formed by the same lexical items. In addition, when the
words in the same semantic domain are taken into account, the word avéieoc (88.82,
merciless) and the word €\.eog (88.76, mercy) are used twice in 2:13 which establish
another semantic chain of the domain of “mercy and merciless (88.75-82).” Besides, the
words apaptio (88.289, sin) in 2:9, ntaim (88.291, stumble) and €voyog (88.312, guilty)
in 2:10 form a chain of the domain of “sin, wrongdoing, and guilt (88.289-318).” These
chains provide lexical evidence of cohesion.

Chart 15: Words of Semantic Domains in 1:19-27

Field/Verse |1 2 3 |4 ) 6 |7 |8 9 10 (11 [12 |13
25 2 1

33 2 1 2 1

88 1 L 2

Beside the usage of semantic chains, the participants or entities and the uses of
conjunctions in this passage can be traced as chains which establish cohesion. In 2:1, the
addressee is indicated to be adehooi pov (my brothers), referring to those who have faith
in Jesus.®’ Therefore, the discussion focuses on those who have faith, namely, Christians.

The action in this verse is formed by a marked imperative with a negative particle pun (not)

¥7 There are different interpretations of the phrase &yete v nioTv 10D Kupiov NudV Incod Xpiotod
ig 80&ng (have the faith of our glorious Lord Jesus Christ). The phrase tiig 66&ng can stand in apposition
to Inood Xpiotod (Jesus Christ), or serve as the genitive of quality to describe tod kvpiov Rudv Incod
Xpiotov (our Lord Jesus Christ). Taking the constituent order into consideration, we can accept the second
understanding of this phrase. See Hartin, James and the Q Sayings of Jesus, 95; Davids, The Epistle of
James, 106; Dibelius, James, 128; Ropes, A Critical and Exegetical Commentary on the Epistle of St.
James, 187.
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and the addressee, and two subjunctives in 2:2 attest the cases of practice. The
prepositional phrase év mpocomoinuyiaig (with partiality) indicates the scope of this
action, and the negative particle un (not) transforms the imperative into a prohibition with
polarity, which means that this prohibition involves two groups: one shows favoritism
and the other does not, and a contrast is established by this polarity.

In addition, the author proposes examples of the hypothesis in 2:2 by the phrase
gav yap (for if) which are connected by the conjunction ¢ (and).88 There are two
inferable participants in this verse, the rich and the poor. The reaction towards the
hypothetical situation is pointed out in 2:3 by the verbs émpréynte (look on) and ginnte
(say). It is deducible that the participant of these two actions is the same as the one who
rejects the prohibitioﬁ in 2:1. The author uses this illustration to deal with the issue of
discrimination against the poor which represents the attitude of partiality.*” Three
marked imperatives in 2:3 are the content of speech with the addressee being the rich and
the poor. The contrast is pointed out here in two ways: (1) different finite verbs, k&6ov
(sit) and otij61 (stand), make a clear contrast; and (2) distinct prepositional phrases, ®d¢
KkaA®g (here a good place) and vVmd O VOOV pov (by my footstool), with the same
verb kdBov (sit), provide a contrast as well. The statements of “sit here” or “stand there”
represent the wrong responses to these groups. Following this respect, the reason for
honoring or dishonoring the poor is that either views them from the perspective of the
world or of God. In fact, the definition of poor or rich is evaluated from an earthly view

point.

%8 Davids, The Epistle of James, 107.
% Felder, “Partiality and God’s Law,” 54.
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Chart 16: The Rich and The Poor

The Rich The Poor

K&Bov (sit) otiiot (stand)

0de kaAdc (here a good place) 70 OTOdGY pov (by my footstool)

The interrogative in 2:4 involves the particle ov (not) which indicates that the
author expects a positive answer to identify those who act like people in 2:3 as judges
with evil thoughts. The participant in 2:4 refers to the same group in the previous verse,
and the next clause equates the ones who treat the rich and the poor differently with those
who become judges of evil motives by practicing the action in 2:3.% In this passage, the
author proposes that God has chosen the poor to be rich in faith, which means that from a
heavenly perspective, there will be different criteria to evaluate the rich or the poor from
those of an earthly viewpoint. In the ancient Mediterranean world, favoritism was the
prerequisite for success and those who treated others according to their appearance in the
world were regarded as those who have earthly wisdom. People were combined within
“patron-client relationships,” and therefore it was natural for people to show partiality.”’
Therefore, the proper way of treating others can be understood under the framework of
heavenly wisdom because those who have wisdom from above will have the correct
understanding of valuing one’s status.

In addition, a marked imperative is used in 2:5 where the participant is indicated
to be aderpoi pov ayamntoi (my beloved brothers), pointing back to 2:1 (as well as 1:2,

1:9, 1:16, and 1:19) where the same participant is addressed, referring to the same group

% This process is formed by the verb Siexpifnte (judge) and the relation process is formed by
gyéveabe (become).
°' Hartin, James. 146.
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of the poor who are indicated earlier. God is the one who practices the action of “choose”
in this verse and the ones who are chosen are the poor people, being described by three
phrases: rich in faith, being identified as the heirs of the kingdom, and loved by God. The
negative particle ov (not) is also used in the content of the command in 2:5 which
represents an expectation of a positive answer. In other words, the interrogation here
confirms that God indeed has chosen the poor in the world to be rich in faith. The wicked
treatment towards these poor people, therefore, manifests a hostile attitude to God.
Therefore, the contrast between a proper and an improper attitude towards the rich and
the poor is emphasized here by the same grammatical pattern: imperative + adverbs, and
the three questions highlight a different way of evaluating rich and poor.

Furthermore, the participant in 2:6 remains the same as that in 2:3—4 where the
use of the word kpimpur (56.1, court) continues the chain of “kpi-lexemes,” and expands
the teaching of judges.g2 The interrogatives in 2:6—7 imply that if readers/hearers practice
the same processes as the rich, their behaviours will lead them to fall into the category of
the participant who blasphemes the excellent name.” The first class conditional clause in

4 and the

2:8 indicates the opposite side of the participant who will really fulfill the law,”
author states a positive comment to eulogize those who practice love. The conjunction
pévtot (yet) can be categorized as the adversative usage of the extension, and serves the

function of signaling that the discussion in the following verses should be connected to

the preceding text.” The participants of the poor and the rich are indicated throughout all

2 Varner, The Book of James, 88.

% The wording here indicates that James seems to quote the usage from Amos 9 to describe the name.
See Varner, The Book of James, 96.

* Porter, Idioms, 256.

% Dibelius indicates that this conjunction “does not simply mark a continuation, but rather points to a
specific connection with what precedes.” Davids states that this item points out the continuity of the
discussion of the royal law. Nevertheless, when the conjunction 8¢ in 2:9 is taken into consideration, the
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these processes. The whole discussion, therefore, is cohesive on the basis of the contrast
between the way people treat the poor and the way God treats them.

On the other hand, another first class of conditional clause is employed to attest
that showing partiality is sin by the law. The author encourages readers/hearers to
practice the actions of loving neighbors and fulfilling the law in 2:8. In 2:9, however, the
subject of the verb mpocomoinunteite (show partiality) remains the same as those who
are urged in the previous verse. The focus shifts from the concept of partiality to the
attitudes towards the law, and the connection between these two is clear because to show
partiality is regarded as one of the behaviours which break the law. In addition, the
participant in 2:10 is inferable to be the same as that in 2:3, 2:6 and 2:7 because not to
love neighbors is to stumble in one point of the law. The relational process in 2:10, on the
other hand, classifies people who do not love neighbors to be the ones who become guilty
of all. A further explanation is addressed in 2:11 to serve as examples of practicing the
law. Besides, the action which the rich take in 2:6b—7 agrees with this attitude, whereas
the way of fulfilling the law in 2:8 differentiates the positive and negative manners
towards God. Love is regarded as the significant law in this passage because love is
obviously the opposite understanding of showing partiality.”® In addition, the declarative
clauses in 2:9-11 explain the connection between this action and sin. The law in 2:9
serves to convict people who show partiality to be transgressors, whereas the same law

becomes a part of the subject in 2:10. This law is further explained in 2:11 which

adversative usage fits the text much better. See Dibelius, James, 141; Davids, The Epistle of James, 71;
Reed, A Discourse Analysis of Philippians, 91-3; Cheung, The Genre, Composition and Hermeneutics of
James, 73.

% Johnson proposes that Lev19:12—18 serves as the textual point of reference for James. In other
words, the text in Leviticus provides a depiction of the law of love in church. See Johnson, Brother of Jesus,
Friend of God, 123-35: Cargal, Restoring the Diaspora, 108.
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becomes the standard of declaring one’s guilt. The author further confirms the idea of
judgment by the law in 2:12, whereas in 2:13, James points back to the concept of how to
act toward those who are in need, namely the participants in 1:27, 2:2, 2:3, 2:4, 2:5, 2:6,
and 2:8. Besides, the pronoun avrtoi (they) in 2:7 serves as a personal reference which
connects this verse to the previous discussion which serves as cohesive devises.

The author locates the warning in the end of 2:1-13 to prove that partiality is a sin
of the law.”” The participants throughout all these verses are people who hold a proper
attitude towards the poor which represents their point of view to the word. The unmarked
imperatives in 2:12 conclude the argument to urge readers/hearers to speak and act
according to this law. Furthermore, the author proposes a comparison between the
judgment according to this law and mercy to highlight that God’s mercy towards the
needy is the spirit of the law. The law, therefore, is the significant entity which is
indicated in the whole passage and evokes the perfect law in 1:25 which is given from
God.”™ The consistency of the participants or entities and the continuity of the expression
of the contrast provide devices which establish cohesion.

In addition, the theme of observing the law stands as an important issue in this
passage. The illustrations which are addressed in this passage in terms of the regulations
in the law can be recognized as falling into the category of love. Both the teachings
against killing and committing adultery to represent the characteristics of purity and
peace which are described as those of wisdom from above in 3:17. Besides, the adverb
oVteg (thus) in 2:12 becomes a comparative reference to support the argument and link

the concepts of judgment and action by the same law. In other words, it is the law

77 Jackson-McCabe, Logos and Law in the Letter of James, 155.
" Our mercy towards others will reflect our desire of obeying the law. See Moo, The Letter of James,
118.



123

according to which one should act (2:8-11), and it is the same law by which this person is
judged (2:13). These references also provide elements of cohesion in this passage. The
central spirit of these rules in the law is love which opposes the concept of bitter envy
and selfish ambition in 3:14. Furthermore, within the interactions among different
elements of this passage, mercy is described as triumphing over judgment in 2:13. In
other words, people who show no mercy will not abide by the law of love. Mercy,
however, is clearly depicted to be the fruit of wisdom from above in 3:17.” People who
have wisdom from above are those who are full of mercy and produce righteousness in
peace. The word of God, namely the law, expounds God’s will, and serves as the thrust to
push people to “perform mercy” just as what God does, and the practical behaviours are
addressed in this passage to be showing no partiality to the poor since God has chosen
them to be rich in faith.'"® The consistency of one’s behaviour in terms of the way to
treat the poor and one’s imitation of God’s deeds which are revealed in the text stands as
the central theme in this discussion. From this point of view, one has to receive wisdom
from above so that the characteristics of God can be practiced within this person’s life.
Again we can detect the themes of this passage within the framework of wisdom from
above and wisdom from below.

James equates partiality as a denial of the faith, and the whole discussion starts
from a hortatory of holding no partiality to others and ends up with the triumph of
mercy.lOl The participants in this passage involve readers/hearers, the rich and the poor,

and God who gives the law. The contrast between the proper and improper attitudes of

treating others is illustrated by the example of the actions of the rich or the poor. God is

% Cheung, The Genre, Composition and Hermeneutics of James, 144.
1% Cargal, Restoring the Diaspora, 118.
‘" Phifer, “James 2:1-5.” 279.
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clearly indicated as the one who stands for the poor, and he has chosen them to be rich in
faith. On the contrary, there are other people who insult the poor and show no mercy to
them. These people are regarded as committing sin against the law given by God. The
author breaks down the issue to the viewpoints of the law and addresses the importance
of being merciful as God is. Therefore, with the evidence of these elements, it is obvious
that the passage is cohesive.

4.3.2. Central Token in 2:1-13

In this passage, the themes continue from the previous section in terms of the way of
treating others. The interaction among the chains of mercy (88.75-82), wrongdoing
(88.289-318) and love (25.33-58) highlights that the inner compassion for the needy
stands as the propulsion of treating others well. The status of people who are rich or poor
is usually the reason for being served or being despised. Taking the interaction between
the participant chains in this passage into consideration, we can see that there is a contrast
between two groups: one shows favoritism whereas the other one reveals mercy. James,
however, proposes a way to fight against the value system of the world within a wider
society, and asserts that people are made equal in God’s likeness (Jas 3:9). All the verbs
which are indicated in this passage represent different attitudes towards the rich or the
poor. In other words, those who are unmerciful have already chosen the hostile position
against God, whereas people who treat others well are those who imitate God. The author
expounds that the spirit of the law which is given by God is to love because God applies
grace to believers rather than judges by the law. The semantic chains of “moral

9 6

performances (88),” “communication (33),” and “love (25)” interact with one another and

highlight the proper attitude both to speak and to treat others. This understanding reveals
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the themes of this passage to be mercy which triumphs over judgment. Therefore, mercy
becomes the central token in this passage and God’s law which reveals that mercy as one
of God’s attributes serves as another important central token in this passage. In addition,
mercy is one of the features from heavenly wisdom and treating others well according to
God’s law exhibits the good fruits, which is also from wisdom from above (3:17). A
proper way of treating others represents one’s good life with gentleness born of wisdom
(3:13) without a trace of partiality or hypocrisy (3:17). On the contrary, showing
favoritism represents one’s selfishness which is one of the marks of wisdom from below
(3:14 and 3:16).

4.3.3. Summary

The cohesion in this passage can be detected by the lexical and grammatical devices and
" the chareteristics of me.rcy arid love serve as a central token. It is human nature to act
gracefully to those who are rich and to look down on the poor, but the author proposes a
different way of evaluating the real value which is from God’s perspective. People may
easily show partiality to others according to their appearance. Nevertheless, as long as we
can imitate God’s merciful deeds to human beings, which is represented by choosing the
poor to be rich in faith and to be heirs of the kingdom, it will be easier for us to have an
appropriate attitude towards others. Wisdom from above provides a framework for people
to follow so that they may understand the law of God and practice it in their daily life
because they have a perspective from God to value every circumstance and every person.
Therefore, there are two participants indicated in this passage, merciful and merciless
people, who will act differently toward others. The former will not show partiality,

whereas the latter will attach importance to the rich much more than to the poor.
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4.4. Jas 2:14-26

This passage is the best-known part because there are debates among scholars regarding
the issue of the contradiction between Paul and James.'” Polhill proposes that this
passage is the “theological core” of James.'” The connection between this passage and
its previous section is proposed but the relationship between wisdom and this passage
seems to be weak. According to what has been indicated above, [ am going to argue that
the topic in this passage can also be put into the framework of heavenly and earthly
wisdom which is addressed in 3:13—18. McCartney proposes that James does not
condemn faith in general, but a hypocritical faith, while the passage 2:1-13 condemns the
“prejudicial treatment of people” which represents the incongruity of one’s faith in Jesus
as Lord.'® Therefore, the connection between 2:1-13 and 2:14-27 can be identified
inasmuch as these two passages both mention a faith which is imperfect. Dibelius states
that this section begins with an introductory rhetorical question which deals with the
issue of faith and works and their relationship, and the conclusion of the first discussion
is indicated in 2:17.'” The second discussion begins at 2:18 where a hypothetical case is
indicated and ends somewhere before 2:20. The example of Abraham is addressed in

2:21-23; in 2:24 the author gives a comment for the example. In addition, the example of

192 Actually, there is no contradiction between Paul and James. Longenecker proposes that the target
of Paul’s critique is “a confidence in meritorious works™ and “self-righteousness,” whereas James rejects “a
dead orthodoxy,” ““a self-satisfied attitude,” and “an intellectual profession.” See Longenecker, “Faith of
Abraham,” 207. Besides, Hackman understands “works™ as “primarily acts of obedience to the direct
commands of Christ.” See Hackman, “The Influence of James 2:14-26 on Brethren Theology,” 49. In
addition, Brethren theology which emphasizes “church discipline to enforce personal piety and a literal
biblical hermeneutic” does not discuss the relationship between faith and works, but mentions “working”
and “living faith.” See Toews and Enns-Rempel, For Everything A Reason, 42; Snyder and Shaffer, Texts
in Transit 11, 221-2.

'%3 Polhill, “Prejudice, Partiality, and Faith,” 402.

ol McCartney, James, 154.

"% Dibelius, James, 149.
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Rahab is brought in in 2:25-26.'"% The relationship between this passage and its
preceding section is detectable. Blomberg and Kamell indicate that the idea of acts of
mercy in 2:12-13 links to 2:14—17 where the author represents the acts lacking in mercy
and love. Nevertheless, the connection between 2:14-26 and 3:1-12 is unclear because
they propose that the author addresses the theme of wisdom and speech in chapter 3
which is another topic.'”’

4.4.1. Analysis of 2:14-26

The author continues the discussion of deeds from the previous passage and employs
many semantic chains which are worth noting, including the fields of “communication
(33),” “do and perform (42),” and “processes, transfer, exchanges (57).” The repetition of
the word Aéym (33.69) in 2:14, 16, 18 and 23 establishes the chain of “speak and talk
(33.69-108),” whereas the word kahéw (33.131) in 2:23 which belongs to the domain of
“name (33.126-133)” continues the chain from the previous section. These terms belong
to the semantic domain of “communication (33).” In addition, the semantic chain of
“work and toil (42.41-50)" carries on by the repetition of the same word €pyov (42.42) in
2:14, 2:17, 2:18, 2:20, 2:22, 2:24, 2:25, and 2:26. Along with the word dpyodcg (42.46) in
2:20, the semantic chain is indicated. Furthermore, the repetition of the word &y (57.1)
in 2:14, 2:17, 2:18 provides a chain of “have, process, property, and owner (57.1-21),”
whereas the semantic chain of “need and lack (57.37—48)” is formed by Aeinw (57.43) in
2:15, and émdetog (57.48) in 2:16. The repetitions of these items provide lexical

evidence to support the cohesion of this passage.

"% Dibelius, James, 151.
"7 Blomberg and Kamell, James, 125.
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Chart 17: Words of Semantic Domains in 2:14-26

Field/Verse | 14 15 16 17 18 19 20 |21 22 |23 24 25 26
33 1 1 1 2

42 1 1 1 2 1 1 1 1
57 1 1 1 1 1

Apart from the lexical repetitions, the use of different types of references may also
indicate cohesion. There are many significant patterns in this passage which highlight the
contrast between two groups of participants which serve as personal references to
establish cohesion. The author points out the hypothesis in 2:14 where the participant is
addressed as 4deh@oi pov (my brothers).'” This participant remains the same as that in
1:2, 1:9, 1:16, 1:19, 2:1, and 2:5. An interrogative is represented by the pronoun ti
(what?), and a further question is indicated as a yes/no interrogative with the negative
particle un (not). The expected answer to this question, therefore, is negative, which
implies that the answer to the further question is also negative. In other words, the author
proposes that readers/hearers should pay attention to the true faith which is not without

109
works.'”

This understanding provides a dichotomy of two groups which hold different
types of faith: “faith with works™ and “faith without works.” Again, this polarity provides
a clear contrast between two groups. Two conditional clauses draw readers/hearers’
attention to the presented case in which the negative answer is expected. Within the
content of the speech, there is a polar case which compares the situation of having faith

and not having works." ' The content of the speech denotes the proclaimed faith instead

of a real faith. In other words, what the author addresses is not another faith, but

"% The verb Aéyn (say) forms this verbal process.

'%% Many errors of false faith are due to dispensable distinctions of salvation/discipleship,
carnal/spiritual believers, gospel of the kingdom/gospel of grace, and faith/repentance. See MacArthur, The
Gospel According to Jesus, 25-33; MacArthur, “Faith According to the Apostle James,” 33.

"% One process is formed by an infinitive whereas the other one is by a finite verb.
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emphasizes the importance of consistency between one’s faith and deeds.''' The author
further mentions that this faith cannot save him in the last clause. We may infer that
readers/hearers participate in such faith and works.

In 2:15, the author proposes another hypothesis to present the case of brothers and
sisters who are without clothing and lack daily food. This hypothetical case leads the
discussion to focus on the same entity which is the reaction of those who have faith but
without works. One of the responses of this situation is expressed in 2:16 within a speech.
The content of this speech involves three actions which seem to be a perfunctory blessing,
and stand as common biblical blessings which can be found in many biblical texts.' 12
Nevertheless, the real attitude of these people towards the needy is described in the next
clause of 2:16. The truth is that they “say” love rather than *“practice” it. After that, the
author employs an interrogative to serve the function of commenting on this action. The
feature of this kind of faith is further expressed in 2:17 and the author characterizes this
type of faith to be apart from work. The unmarked imperatives in 2:16 represent the
surface response, and the author concludes the whole discussion by an interrogative in the
last clauses of 2:16—17. The adverb dvtwg (thus) in 2:17 which serves as a comparative
reference and the redundancy of géav un &m &pya...xad” Eavtiv (if it has no
works. ..according to itself) connect the comments to the hypothetical case in 2:16.' P In
these verses, the addressee can be inferred to be those who are described in the previous
verse where the actors of these imperatives refer back to those who have faith without

works. In addition, the comparison between “you” and “I” is also indicated in this

""" Verseput, “Reworking the Puzzle of Faith and Deeds in James 2:14-26,” 106.

"> For instance, Judg 6:23, 1 Sam 20:22, 2 Kgs 5:19, Mark 5:34, Luke 7:50, 8:48, 24:36, John 20:19,
and Acts 16:36.

"3 Dowd, “Faith That Works,” 198.
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passage to highlight the contrast between two parties who hold different types of faith.
The uses of the same entity, participant, and grammatical patterns in these verses stand as
devices to prove the cohesion.

Besides, the use of contrast serves as a type of grammatical pattern which
establishes discourse collocation. There is a case which is presented to prove the
argument earlier in 2:18. The contrast is clearly set up by the use of different pronouns
and the entities in the following four clauses: ov (you) and xay® (and I), mictwv (faith)
and £pya (works), pot (to me) and cov (your), oot (to you) and pov (my), and v mictv

yopic TV Epyov (the faith without works) and €k t@v €pyov v miotwv (the faith out of

works).
Chart 18: Grammatical Pattern in 2:18
oV mioTy £xelg (you have faith) Kay® £pya €£xo (and I have work)
OEIEOV pot TNV TGTIV 60V YOPIg TAV KAY® 60t OeiEm £k TAOV EPYOV pov TV
Epyov TiGTIV
(show to me your faith without work) (and I will show to you my faith by my
work)

The clause in 2:18 after the conjunction @Ard (but) is introduced by the pronoun

114

TG (anyone) along with the pattern of “have faith without works. Therefore, the

'"* Hort proposes that the phrase ¢AL’ épsi Ti¢ is “as the words of an objector.” In addition, Ropes
proposes that there are two positions in view: “one has pre-eminently faith, another has pre-eminently
works.” See Hort, The Epistle of St. James, 60; Rope, A Critical and Exegetical Commentary on the Epistle
of St. James, 208. Nevertheless, Mayor refuses to take this phrase as an objection at all. He proposes that
James says, “Indeed, You [opponent] have faith and I have works. You show me your faith apart from
works and I will show you my faith by (¢k) my works.” Zahn has improved Mayor’s view and argue that
2:18a is not an objector because the person in 2:18—19 agrees with James. Furthermore, McKnight proposes
that these two are unconnected items pertaining to one’s faith. He indicates that mictig is faith which does
not involve works, whereas €pya refers to works which are not the result of faith. See Mayor, The Epistle of
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addressee of the unmarked imperative in this verse is inferable to be the same as the
previous verses. The verb motedo (believe) parallels the subjects o0 (you) and daupdviov
(demon), which means that the author collocates people who have faith without works
and the demon. It is not necessary to understand the pronouns “I”” and “you” in 2:18 as
specific persons, but they may be used to represent the position which the author of
James wants to refute.'”” This understanding links the concept of faith without works to
earthly wisdom which is also described as “devilish (3:15).” The catchwords daovia
(12.37, devilish) in 2:19 and daipovimdng (12.40) which belong to the same domain of
“supernatural beings (12.1-42)” provide a link to the concept of earthly wisdom and faith
without works. In other words, people who possess wisdom from below may act as those
who have faith without works because both of these two groups belong to the demon.
Furthermore, in 2:19, the author argues that believing God is one is the faith of both these
people and the demons, and the participant here is inferable to be the same group of those
who have faith apart from works. On the other hand, the wisdom from God represents
how God acts, and therefore, in the situation of need, believers who have faith will
provide “what is needed” to imitate God’s work.''® God is merciful and will supply what
the people need, and one of the features of wisdom from above is that it is full of mercy,
which means that people who have wisdom from above will imitate God’s action to show

117

mercy to the needy. ' True faith, furthermore, represents a positive reaction to God’s

St. James, 95-9; Zahn, Introduction, 97-8; McKnight, “James 2:18a,” 363. Besides, the phrase v nictv
o0L Ywpig TV Epymv, however, is read as v nioTv 6ov €k T@V Epywv in the Authorized Version. If this
critical reading is taken into consideration, both the vv. 18 and 19 can be placed in the mouth of the
objector of this book, and v. 20 will become the commencement of the rebuttal. See Hodges, “Light on
James Two from Textual Criticism,” 347.

"> Glaze, “The Relationship of Faith to Works in James 1:22-25 and 2:14-26,” 40.

"6 Cargal, Restoring the Diaspora, 120.

"' This theme of imitating God’s mercy is discussed in the previous passage and continues
developing here.
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word so that people who have this kind of faith may not be false to the truth (3:14) and
may do God’s will by helping others. The author encourages readers/hearers to know the
essence of the faith without works in 2:20, and the content of the knowing is represented
later on. The interrogative in 2:20 again attests the barrenness of the faith without works,
and the addressee in this verse is indicated to be the foolish fellow. The implied meaning
of these elements reveals that people who misunderstand the faith apart from works are
foolish. To sum up, the faith which is described in the previous verses is useless. The
emphasis upon two different types of faith threads throughout the whole passage and
provides devices to detect cohesion.

Then the author illustrates that Abraham stands as the participant who was
justified by faith in 2:21. The interrogative in 2:21 is used with the negative particle o0
(not) in which a positive answer is expected, meaning that Abraham was justified for
what he did when he offered his son Isaac on the altar.''® In 2:22, the verb BAénerg (see)
catches the attention of readers/hearers so that the author may demonstrate the close
relationship between faith and works. Besides, the citation of the Scripture stands as
another evidence to prove the author’s argument, and the concept in the Scripture is
further expounded in 2:23. Abraham believed God and it was reckoned to him as
righteousness and he was called the friend of God. The participants in the content of the
Scripture which is quoted here are Abraham and God, and the verb £rnictevoev (believe)
identifies Abraham’s relationship with God. This expression indicates the relationship

between God and Abraham who does not belong to the demon, and therefore, Abraham

"' The author of James narrates the reference to Abraham’s actions. The hospitality of Abraham in

Gen 18 echoes the teachings in Jas 2:15-16, and the offering of Isaac is a test of Abraham which is
paraphrased in Jas 2:21-23: “[w]as it not on the basis of his acts of mercy (i.e., his hospitality) that
Abraham was justified—on the occasion of his trial, i.e., when he offered Isaac his son on the alter... his
faith cooperated with his acts of mercy.” See Ward, “Works of Abraham,” 288-9.
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did not possess earthly wisdom.

In 2:24, the author gives a comment on the argument which is that a person is
justified by works and not by faith alone, and the participant here shifts from Abraham to
people in general who follow Abraham’s action. In other words, Abraham’s example
becomes a paradigm for people to know the real faith. Those who imitate the faith of
Abraham belong to one group whereas those who do not belong to the other. Again the
author of James submits the compact connection between faith and works by several
declarative clauses in 2:22-23, and identifies Abraham as the friend of God. In 2:22-24,
the author denotes the contrary situation of the participant in 2:14-20 and identifies this
group of people to be friends of God just as Abraham who manifests his faith by works
and is not justified by faith alone. The adverb puévov (alone) elaborates that faith and
works should not be regarded as contradictory, but rather should be combined to be

119

consistent. In 2:25, another illustration is presented in which Rahab stands as the

participant, and the way of her justification is similar to that of Abraham.'*
In 2:26, the author further gives a comment which concludes the argument, and
the participant here also refers to the faith without works which is the same as that in 2:14,

2:17, 2:18, 2:20 and 2:24. The case of Rahab is concluded by an interrogative with the

negative particle ov (not). Similarly, a positive answer is expected so that the concept of

"9 Verseput, “Reworking the Puzzle of Faith and Deeds in James 2:14-26,” 114.

120 Rahab talks to the spies with the perspective of her understanding of God, and she even uses the
name of M7 in her speech (Josh 2:9-13). Her actions represent what she thinks and believes, which is that
God has given the land of Canaan to Israel. This understanding serves as an important theme in the book of
Joshua. In the ancient world, this is not just a political issue, but is a religio-political matter. In other words,
what Rahab has done is a choice between the God of Israel or the gods of Canaan. She is an example of
“the Divine grace working through a sinful people,” although she is just beginning to leave from a pagan
environment, which can be seen in her words. She is accepted by Israel through her “word and deed of the
powerful and universal sovereignty of Yahweh,” and she makes a decision to leave the group of
“Lo-ammi” and joins of “Ammi.” McConville and Williams, Joshua, 167, Woudstra, The Book of Joshua,
73: Taylor, “Theological Themes in the Book of Joshua,” 77; Wiseman, “Rahab of Jericho,” 11; Robinson,
“Rahab of Canaan and Israel,” 31; Campbell, “Rahab’s Covenant,” 244; Pitkidnen, Joshua, 125.
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being justified by works is attested, and the conclusion in 2:26 is made by a parallel of
the relationships between body and spirit, and faith and works. To sum up, these verses
show that people who follow Abraham or Rahab to believe God and practice what they
believe will become God’s friends. They will not belong to the demon, meaning that they
will not have wisdom from below.

Besides, there are several grammatical patterns which set up discourse collocation
in this passage. First (denoted by bold in the following chart), the pattern of “faith, not
works” is repeated several times in this passage, including 2:14, 2:17, 2:18, 2:20, and
2:26. In addition (denoted by underline in the following chart), the pronoun tig (anyone)
is employed in 2:14, 2:16, and 2:18, which introduces several cases of a certain type of
faith. Thirdly, the indicatives in 2:20, 2:22, and 2:24 emphasizes the relationship between
faith and works. Finally (denoted by italic in the following chart), the conjunction 6t
(that) is used to describe the two types of faith in 2:19, 2:20, 2:22, and 2:24. These
patterns are employed throughout the whole passage which form discourse collocation.

Chart 19: Grammatical Patterns in 2:14-26
Ti...eav mioTv Aéyn Tg Exewv Epya 6€ pui) £xm; U ddvatal 1} TiETIS CAHCAL AVTOV;
el 6¢ Tig adTolc €€ VUAV. .. Ti TO OPEAOC;
oVTmG Kai 1| weTIC, 0V Ui} €N £Pya, vekpd £0Tv KA Eqvtiv.
AXL EpEl TG OV GTIV EYELS, KAYD EPY EY®... TNV TIGTIV...EPYOV...EPYOV... TIGTIV
oV TGTEVELS 0T £1¢ 6TV O D
0TI | TOTIS YOPIg TOV EPYOV APy E0TV
BAénelc 0T N TiGTIS GLVAPYEL TOTG EPYOLS ADTOD KAl £K TOV EPYMV 1) WGTIG
£tele1mon,
- opaite 611 €€ Epyov dirkatodTar EvOpOTOC Kai 0VK £K TGTEMG LOVOV
2 obrog kai 1 TeTIC YWpic EPYOV VEKPE £0TLV.

The adverb obtoc (thus) in 2:26 serves as a comparative reference to connect this

verse to the previous discussion and provides another cohesive device. Therefore,
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through the usage of participants, entities, and different types of collocations, we can
argue that this passage is a cohesive unit.
4.4.2. Central Token in 2:14-26
In this passage, the famous combination of faith and works has caused numerous
debates.'”! These entities continue being discussed throughout this passage. The
statement in 2:14 indicates the theme of the relationship between faith and works.'* The
contradiction between these two assumes a significant role in this passage.123 The
interaction of the concepts of faith and works, however, highlights that the value of works
is to reveal one’s real faith as Abraham and Rahab have done. In addition, the author
indicates that faith without works will be a dead faith just as body without soul will
become a corpse. The themes of different ways of treating others in the previous section
are expanded to indicate the contrast between true faith and false faith. Therefore, it is not
difficult for us to recognize that there are two different participants in this passage.

On the one hand, there are two groups: the first group involves those who

proclaim their faith but do nothing to prove it, whereas the other group of people refers to

2! Blackman proposes that James is “a deliberate contradiction of Paul,” and Beker states that James
ignores Paul’s gospel and “understands the gospel to be a Christian interpretation of the Torah.” Laws,
Bornkamm, Bultmann, and Dunn express a similar view. See Blackman, The Epistle of James, 96; Beker,
Paul the Apostle, 251; Laws, A Commentary on the Epistle of James, 132-3; Bornkamm, Paul, 153—4;
Bultmann, Theology of the New Testament, 2: 162-3; Dunn, Unity and Diversity in the New Testament,
251-2. On the other hand, Mitton proposes that “The kind of error Paul is seeking to correct in Romans and
Galatians is very different from the error which James is resisting, and our statement of a truth varies
according to the error we are opposing.” Seebass and Brown state that “Paul is attacking self-righteous
legalism, and James self-righteous indifference.” See Mitton, James, 104; Seebass and Brown,
“Righteousness,” 370. Rakestraw proposes further that “there is no genuine conflict between the apostles,”
and Vaughan states that “Paul was expounding the way of justification. James was describing the life of the
Justified.” See Rakestraw, “James 2:14-26.” 49 ; Vaughan, James, 56.

122 Brosend, James and Jude, 71.

"> Scholars have attempted to solve the problem between these two through many different lenses.
Coker, for example, takes the position of a post-colonial reading to interpret this passage. In other words,
the difference between nativist and nationalist awareness becomes his focus. Batten, on the other hand,
employs the concepts of the traditions of friendship, patronage, and benefaction to interpret this passage.
See Coker, “Nativism in James 2.14-26,” 27-48; Batten, Friendship and Benefaction in James, 134—44.
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those who show their faith through their deeds. The first party is identified as demons
because they also believe but do not act. On the contrary, the other party is regarded as
those who follow the examples of Abraham and Rahab. The author of James argues that
the people in need should be cared for, and rejects the system of patron-client
relationships. This pattern serves as the main concept for the author to urge
readers/hearers to be as hospitable as Rahab, and to represent their faith by works as
Abraham."** These two contrasting figures, “the holy patriarch and the sinful foreign
woman,” represent the same theme in this passage, which is that people can choose to
prove their faith by works or have a proclaimed faith without any external
representation.'” Believers who have real faith, however, will respond to God’s word by
practicing what is said and will imitate what God has done by caring those who are in
need. Therefore, the issue of faith and works is a central token in this passage, and the
relationship between faith and works is definitely an important theme in this passage due
to the frequency of the repetition of the words related to this idea.'*

There are many significant devices to detect the relationship between Jas 2:14-26
and 3:13-18. In Jas 3:17-18, the text says that true wisdom is pure, bearing fruit and
without hypocrisy. This combines the concepts of integrity and consistency which serve
as elements to balance faith and deeds.'”’ The whole discussion in Jas 2:14-26 can be
broken down to the uniformity of what the people declare they believe and what acts they

really perform. It is wisdom from above that will lead to real purity and will make the

1% Batten, Friendship and Benefaction in James, 143.

' These two figures are employed as “ideal proselytes™ in Jewish tradition. See Laws, A
Commentary on the Epistle of James, 137-8.

126 Both Paul and James declare a living faith, although Paul rejects the concept of
“works-righteousness,” and this idea agrees with the teachings in the Old Testament. See Latto,
“Justification According to James,” 82.

12" Tamez, The Scandalous Message of James, 67-8.
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belief and action consistent; the list in 3:17 represents the practical good works in
2:1-26."" The further explanation can be recognized in the conversational devices which
follow. The issue of works (1@ £pya) is paralleled in 3:13, where the author states that the
wise and understanding one should “show (8€1&dto) by good life that the works (ta €pya)

129 Wisdom is like faith which will be useless

are done with gentleness born of wisdom.
without works.'* People who have heavenly wisdom are encouraged to show their faith
by works and the author of James uses the whole passage to discuss the importance of
works. Within the conversation, James adopts the law of Shema in Deuteronomy and
Jewish tradition to emphasize the notion that God is one which is the starting point of
faith, and if a person does not practice faith through works, this person does no more than
demons. In other words, this person stands in the same position as demons if what is
confessed is not practiced.”' This expression is associated with the characteristics of
earthly wisdom. A pattern continues from Jas 1:1 to Jas 3:13 which indicates “doer/hearer
+ mirror; faith/works + Abraham; works of wisdom not from above/works of wisdom
from above + the wise man.”'** The framework of wisdom from above and wisdom from
below again is fit to the discussion in this passage.

4.4.3. Summary

The cohesion in this passage can be indicated by grammatical and lexical elements, and

the relationship between faith and works is the central token. The author of James

128 Cheung, The Genre, Composition and Hermeneutics of James, 142.

"2 Aymer, First Pure, then Peaceable, 70.

=L Lodge, “James and Paul at Cross-Purpose,” 206.

B! In addition, the article before 0ed¢ represents the form of Jewish orthodoxy. See Brosend, James
and Jude, 75; Varner, The Book of James, 109.

"2 Lodge proposes that the aim of faith is wisdom which is perfected by works, and the author of
James describes Abraham’s deeds “in the meekness of wisdom” to manifest the pure, peaceable, and gentle
characteristics of the patriarch, referring to the sacrifice of Isaac which reveals his fear to God. His
immediate reaction to God’s command to sacrifice Isaac represents his good deed. See Lodge, “James and
Paul at Cross-Purpose,” 209-13.
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illustrates several examples to highlight the problem of a dead faith. Wise people should
show their good life with gentleness born of wisdom (3:13). Conduct is an important
indication of manifesting one’s inner life. The theme of deeds is indicated in the system
of wisdom from above and from below. The author uses the passage Jas 2:14-26 to
demonstrate the meaning of good or bad conducts. On the one hand, people who have
wisdom from above will exhibit their good deeds in meekness (3:13). They will exhibit
their faith by exercising God’s word (2:18, 21-26). People who have wisdom from below,
on the other hand, will give rise to strife and disorder (3:14, 16). What they believe and
how they act will be inconsistent (2:14-20). Therefore, we can conclude that the
framework in Jas 3:13—18 fits the discussion in this passage and the<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>