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ABSTRACT

In the late nineteenth century, traditional
Protestant social thought which stressed the idea of
individual regeneration underwent a gradual readjustment to
include the reforming impulse directed towards saving
society from the collective ills of industrial 1life. 1In
order to understand more precisely the origin and nature of
this transformation, this study examines the social
composition of three Hamilton churches -- Centenary
Methodist, Central Presbyterian and Christ's Churc¢h
Cathedral -- from 1890 to 1899, a c¢ritical decade in the
history of religious and secular arrangements in Canada. It
is premised on the proposition that local congregations
provided the immediate context in which the new social
gospel was often developed; they were the recipients of its
message and their susceptibility to it would deeply affect
its future course.

This study belies the uncritical view of businessmen
as heroic "Captains of Industry" or as unfeeling exploiters
of an underprivileged working class. The high degree to
which most of the lay leaders participated in the business
and spiritual affairs of their church and the range of their
community interests is suggestive of the extent to which the

sacred and the secular were intertwined. Drawn from the
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middle classes, they saw themselves as directing agents
responsible for the material, moral and social well-being of
society. At the center of their belief system was the
notion that practical consistency in character and conduct
must form the basis of a rational capitalistic organization
of industrial labor. While most of the lay leaders would
never make the shift to the social gospel associated with
the new liberalism, their action in manifesting a robust
Protestant spirit engaged with social ills as they saw thenm
clearly set a mood of social optimism and a style of

activism on which the social gospel could thrive.
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CHAPTER I
INTRODUCTION

THE PROBLEM AND THE HISTORIOGRAPHICAL BACKGROUND

In the late nineteenth century, ¢traditional
Protestant social thought which stressed the idea of
individual regeneration underwent a gradual readjustment to
include the reforming impulse directed towards saving
society from the collective ills of industrial life. To
date, accounts of this transition have concentrated on the
clergy, the courts and press of the church. In order to
understand more precisely the origin and nature of this
transformation, however, 1local congregations must be
scrutinized. They provided the immediate context in which
the new social gospel was often developed; they were the
recipients of its message and their susceptibility to it
would deeply affect its future course.

This study will first examine three urban
congregations of different traditions in terms of their
social setting and social composition. It will then turn to
the church officers of these congregations, examining the
extent to which their leadership represented congregational
social structure and attitudes, and the nature and extent of
their public action. Finally, the study will examine the

social message of their clergy. This should make it



possible to conclude how far the new social ideas and action
corresponded to clerical positions and what factors, if any,
qualified the fuil appropriation of social and religious
ideas emanating from the pulpit.

The attempt to relate systematically the grass roots
level of church life with the encompassing themes of
Christian social and intellectual history appears to have no
precedents in either the church history or the secular
social-intellectual history of North America or Great
Britain.! 1In Canada, neither the older denominational
chronicles of Sanderson, McNeill, Vernon and others, nor fhe
newer comprehensive church histories of Walsh, Moir and

2 Concentrating on the

Grant pretend to such close analysis.
shaping of national church development and paying the laity
scant attention, they, nevertheless, offer propositions this

study may in some measure test. One instance is John

1Exoluding two papers done as preliminary studies to
such an undertaking by Jennifer Hamblin and Elizabeth M.
Smyth. See pp. 14-15,

2Joseph Edward Sanderson, The First Century of Meth-
odism in Canada, 2 vols. (Toronto: Briggs, 1903-1910);
John Thomas McNeill, The Presbyterian Church in Canada,
1875-1925 (Toronto: General Board, Presbyterian Church in
Canada, 1925); C.W. Vernon, The 01d Church in the New Do-
minion: the Story of the Anglican Church in Canada (London:
The Society for Promoting Christian Knowledge, 1929); H.H.
Walsh, The Christian Church in Canada (Toronto: Ryerson,
1956); H.H. Walsh, John S. Moir, and John Webster Grant,
A History of the Christian Church in Canada, 3 vols.
(Toronto: Ryerson, 1966-1372). See Glenn Lucas' excellent
bibliocgraphical essay "Canadian Protestant Church History to
1973," United Church of Canada, Committee on Archives,
Bulletin 23(1974):5-50.




Grant's assertion that the social gospel was "essentially a
bourgeois phenomenon™ which "failed either to change the
attitudés of the business community or to retain the
allegiance of working men to the church."3

E.H. Oliver's The Winning of the Frontier (1930)

appears to be the first attempt to study Canadian church
history in terms of a single major theme -- the challenge of
the rural and urban frontiers. However, it is in S.D.

Clark's Church and Sect in Canada (1948) that the

interaction of religious and social forces was first
systematically examined. In it he puts forward‘the dynamic
thesis of "conflict between forces of order and separation"“
that operate within and upon religious groups in response to
the conditioning influence of the frontier, whether in the
city or hinterland. This thesis is relevant to this study,
especially given his definition of a frontier as an area in
which new forms of economic enterprise are developing.5

Clark's work and a recent study by George Emery6 showing the

3John Webster Grant, The Church in the Canadian Era
(Toronto: MeGraw-Hill-Ryerson, 1972), p. 103.

4s.p. Clark, Church and Sect in Canada (Toronto:
Univ. of Toronto Pr., 1948), p. xii.

>The conditioning influence of the economic frontier
is thoroughly explored in an earlier work by Clark entitled
The Social Development of Canada (Toronto: Univ. of
Toronto Pr., 1942),

6George N. Emery, "The Origins of Canadian Methodist
Involvement in the Social Gospel Movement, 1890-1914," Cana-
dian Church Historical Society, Journal 19(1977):104-119,




effect of rapid industrialization on the social gospel in
the Anglican, Presbyterian and Methodist churches, provoke
' the question as to the role of commercial and industrial
leaders -- and economic classes generally -- in congre-
gational life and in the mediation of rebellious impulses in
society.

Studies of the social gospel in Canada by Crysdale,
McNaught and Allen differ somewhat in their interpretation
of how far the lay elite impeded or promoted the new social
consensus in the chureh.! William Magney is rather more
explicit in documenting the rise between 1884 and 1914 of an
influential body of Methodist laymen who worked closely with
leading clergy in modernizing church structures and
practices and saw social issues in more of a national than a
social gospel per‘spective.8 Recent biographies of Newton
Rowell and Sir Joseph Flavelle, and to a lesser extent John
Northway, provide strong evidence of the religious convic-
tions of such men in the social, economic and political

realms. In addition, they give suggestive impressions of

TStewart Crysdale, The Industrial Struggle  and
Protestant Ethies in Canada (Toronto: Ryerson, 1961);
Kenneth McNaught, A Prophet in Politics: a Biography of
J.S. Woodsworth (Toronto: Univ. of Toronto Pr., 1959);
Richard Allen, The Social Passion: Religion_ _and
Social Reform in Canada, 1914-28 (Toronto: Univ. of Toronto
Br., 1971).

8Willaim H. Magney, "The Methodist Church and the
National Gospel, 1884-1914," United Church of Canada, Com-
mittee on Archives, Bulletin 20(1968):3-95.



their roles in congregational life.9

Recent studies of the urban settings in which the
church lay elite functioned have done little to explore the
relationship of church and city. The first serious study of

a Canadian city, D.C. Masters' The Rise of Toronto (1947),

demonstrated the influence of dominant Protestant families
on the city's development and suggested interesting correla-
tions between Protestant leadership and social status.
Michael Katz's social reconstruction of mid-nineteenth
century Hamilton is helpful on the relation of religion,
class, wealth, occupation, education and family.10 However,
most works of urban historians ignore the role of religion.
Alan Artibise's study of Winnipeg, for example, presents a
one~dimensional portrait of the commercial elite as a “com-
munity of private money-makers™ who had little sympathy for
the human condition.!!

Despite the inattention of urban historians, one has

9Margaret Prang, N.W. Rowell: Ontario Nationalist
(Toronto: Univ. of Toronto Pr., 1975); Michael Bliss, A
Canadian Millionaire: the Life and Business Times of Sir
Joseph Flavelle, Bart., 1858-1939 (Toronto: Macmillan,
1978); Alan Wilson, John Northway, a Blue Serge Canadian
(Toronto: Burns and MacEachern, 1965).

10Michael Katz, The People of Hamilton, Canada West:
Family and Class in a Mid-Nineteenth Century City (Cam-
bridge, Mass.: Harvard Univ. Pr., 1975).

"MAlan F.J. Artibise, Winnipeg: a Social History of
Urban Growth, 1874-1914 (Montreal: MceGill-Queen's Univ.
Pr., 1975).
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only to look at the urban church censuses of the 1890's to
see that a substantial proportion of the population attended
church regularly.12 The growing response to social discord
in the latter part of the century and church programs in
urban industrial centers suggest the usefulness of closer
study of the urban congregation, especially of its lay

leadership.

120n Sunday, 3 May 1896, the Toronto Globe sent a
team of reporters to conduct a census of Toronto church
attendance at both the morning and evening services. In the
203 churches surveyed, the staff counted no less than
123,991 worshippers. Deducting one-third for those who may
have attended both services, actual attendance was somewhere
between 44.18 and U46.39 percent of the population. --
"Church-Going Toronto" (TG, 5 May 1869, p.4#). These per-
centages compare with 44,92 or 47.72 (depending on which
ecivic population figure one uses) obtained from an earlier
census of Toronto church-goers taken by the Globe in 1882.--
"Toronto Churches and Church Goers" (TG, 7 Feb 1882, p.3).
The following table summarizes the Globe's findings:

Churches 203
Seating capacity 112 852
Total attendance 123 991
Actual attendance 82 661
Population of Toronto 178 185%
2 of church goers 46.39

#¥Population of the City of Toronto,1834 to the Present,
Taken from Civiec Sources," Department of the City Clerk,
Records and Archives Division, City Hall, Toronto. Note
that population figures bvased on Toronto assessment
returns are generally held to underestimate the actual
population by 5 to 10 percent.

Of the three major denominations, the Methodists led with an
overwhelming attendance of three-quarters of their
membership, the Presbyterians were second with nearly two-
thirds of their members in attendance, while less than one-
third of the Anglicans attended church.
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Although urban congregations must have contained
members of the working class, recent historians have ignored
the question, despite heroic efforts to portray workers in
their full cultural context. Bryan Palmer's illuminating
exploration of Hamilton working class 1life against the
background of industrial capitalism, the most relevant
example for this study, touches on the strong appeal of the
Knights of Labor. However, he ruefully admits the lack of
sustained discussion on the religious life of Hamilton's
workers. Palmer confesses that the omission "could
ultimately prove to be a major deficiency of this study, for
the church may have served as a central institution breeding
passivity, acquiescence, and accommodation. Or, looking in
another direction, it may have lent force to an emerging
critique of the social order and buttressed the working
man's developing sense of injustice in the world of the

industrial-capitalist city."13

Methodists Presbyterians Anglicans

Nominal church

membership*¥* 32 505 27 449 46 084
Seating capacity 32 770 22 Thg 20 676
Total attendance 36 655 25 645 21 916
Actual attendance 24 437 17 097 14 611
% of churchgoers 75.17 62.28 31.70

¥*Census of Canada, 1891, I, 218.

13Bryan D. Palmer, A Culture in Conflict: Skilled
Workers and Industrial Capitalism in Hamilton, Ontario,
1860-1914 (Montreal: McGill-Queen's Univ. Pr., 1979), pp.
238-239.




The histories of urban reform and social welfare in
late Victorian and Edwardian Canada are more helpful in
their allusion to the urban role of the church. In his

City Below the Hill (1897), H.B. Ames, a notable churchman

and leading figure in the YMCA in Montreal, provides a
detailed census of the wretched housing and social condi-
tions in a working class district of west end Montreal. His
belief that poverty was a social condition and not a sign of
sin or a stigma of worthlessness was a radical departure
from generally held opinion. The attacks of the moral
crusaders against organized sin aroused the ire of many
citizens, including the opinionated former newspaper

reporter, C.S., Clark. His book, Of Toronto the Good (1898),

castigates the reformers as a bunch of sanctimonious
nuisances. Christopher Armstrong and H.V. Nelles, in their

The Revenge of the Methodist Bicyele Company (1977),

scornfully refer to the Protestant evangelicals who opposed
Sunday street cars in Toronto as "the Saints" and "the
forces of righteousness."” Yet we still have very little
information about religion and reform movements before World
War I, particularly at the local level. Paul Rutherford's

study of urban reform in Saving the Canadian City (1974),

R.B. Splane on Social Welfare in Ontario, 1791-1893 (1965),

and Neil Sutherland on child welfare in Children in English-

Canadian Society (1976) make little reference to the

influence of the church. Sutherland's study, however,



includes statistical evidence which clearly indicates that
the churches were heavily involved in efforts to alleviate
urban poverty and child neglect.1u T.R. Morrison's disser-
tation on "The Child and Urban Social Reform in Late Nine-
teenth Century Ontario" (1971) devotes an entire chapter to
applied Christianity and child welfare. His analysis of the
characteristics of reformers provides additional evidence of
Christianity as a creative force in social reform,15 as does
the recent exploration of J.J. Kelso by Andrew Jones and
Leonard Rutman.16

Throughout this maze of literature one gains fleeting
glimpses of late Victorian Protestant culture and the
possibilities for enlarging our understanding of that period
of Canadian society through its study. Recent dissertations
by Neil Semple and William Westfall attempt to bring
together and refocus some of the elements and provide the
best background for this study. Although both were students
of J. M. S. Careless, Semple is somewhat <closer to the
perspectives of urban history. He describes how, in the

period 1854-84, the influence of urban culture and ideas and

'4Neil Sutherland, Children in English-Canadian So-
ciety (Toronto: Univ. of Toronto Pr., 1976), p. 236.

5Terrence R. Morrison, "The Child and Urban Social
Reform in Late Nineteenth Century Ontario" (Ph.D. disser-
tation, Univ. of Toronto, 1971), pp. 80-82.

16Andrew Jones and Leonard Rutman, In the Children's
Aid: J.J, Kelso and Child Welfare in Ontario (Toronto:
Univ. of Toronto Pr., 1981),
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the changing social character of Methodist congregations
revitalized the institutional church and placed it in
partnership with the wealthy, progressive-minded business
class which had come to dominate its membership.17
Westfall's article, "The Dominion of the Lord," describes
how Protestant Ontario in the Victorian period sought to
temper the extreme individualism and licensed selfishness of

economic laissez-faire through the Gothic revival. 1Its

soaring architectural elements translated divine revelation
into perceptible forms thereby contributing to the
stabilization of the social order and, at the same time,
providing a logical expression of the young country's
national aspirations.18

" The relevant British and American literature contains
little material on local congregations and their leaders but
does suggest useful perspectives for examining Canadian
Churches that still kept their eye on the old country.

Desmond Bowen in The Idea of the Victorian Church (1968)

argues that the Broad Church clergy, working through the
Church of England and the Non-Conformist sects, established

within the middle class a sense of national mission that

1TNeil Austin Everett Semple, "The Impact of
Urbanization on the Methodist Church in Central Canada,
1854-1884" (Ph.D. dissertation, Univ. of Toronto, 1979).

18William E. de Villiers-Westfall, "The Dominion of
the Lord: an Introduction to the Cultural History of
Protestant Ontario in the Victorian Period."
Queen's Quarterly 83(1976):47-70.
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1"

organized religion ought to reach the poor. The spirit of

noblesse oblige provided the middle class with a service

ethic strong enough to prevent the development of class

warfare. K.3. Inglis in Churchés and the Working Classes in

Victorian England (1963) describes how the class structure

of the English church and the dominance of wealth excluded
the working man from involvement in church government. Each
of these works suggests conclusions similar to those of this
study.

A.I. Abell in The Urban Impact on American Protes-

tantism (1943) concentrates on the organizational
adaptations of the American church to the growth of cities,
but does not elaborate on the congregations and lay leader-

ship of these urban churches. In his Protestant Churches

and Industrial America (1949), a recreation of the spectrum

of Protestant attitudes concerning industrial development,
Henry F. May proceeds on the assumption that social
Christianity did not impress the business leaders. O0n the
other hand, Clyde Griffen's investigation of the reaction of
wealthy laymen to social Christianity in fifteen New York
City congregations during the 1880s and 1890s demolishes
May's assumption. He concludes that the "tolerance and
support" of clerical advocates of social regeneration by the

wealthy upper class "made social reform more respectable and
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gained it a much wider hearing."19

Newer studies of late nineteenth century American
churches are moving away from the national experience to-
wards the local scene to identify and explain the variety of
ways in which the churches respond to the challenge of the

city. Robert D. Cross in his introduction to The Church

and the City (1967) defines four general typologies of the

churches' response to urbanization between 1865 and 1910.
Of particular interest in this collection of source texts
is Ray Stannard Baker's study of Trinity Church in New York,
and W.S. Rainsford's recollection of crucial episodes during
his early ministry at St. George's Church in New York, which
provide valuable and contrasting insights into their lay
leadership. The model congregation of the age, however, was
the Plymouth Church of the Pilgrims in Brooklyn, New York,
where Henry Ward Beecher became one of the most famous
pulpit orators and lecturers in American history. Yet none
of these newer studies undertake social profiles of congre-
gations against the background of the city, or examine the
internal social structure of the congregations, or the
social ideas and actions of the leading laity. Recent works
have marked the need for systematic study of local
congregations. A new literature is growing up around class,

leisure and culture which deals with the church in terms of

19Clyde C. Griffen, "Rich Laymen and Early Social
Christianity," Church History 36(1967):64-65,
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attempts to maintain social dominance. This study verges on
it and is in some ways preliminary to recent studies which
concentrate on the significance of religious experience for
the social problems of nineteenth century society.20 The
numerous amateur congregational and parish histories, some
of which are fairly well researched, provide valuable infor-
mation, and sometimes insight, into the men and women who
served their church and community.21

Unpublished M.A. essays are not normally the stuff of
historiographical surveys such as this, but it is worth
noting in passing that this study had its inception in two
M.A. research projects focusing on the Central Presbyterian
and Centenary Methodist Churches of Hamilton, Ontario, in

1899, and initiating a systematic quantitative method for

examining congregational social structure.22 In her study

203ee Bruce Tucker's review essay, "Class and Culture
in Recent Anglo-American Religious Historiography, Labour/Le
Travailleur 6(1980):159-169.

21some examples are Calvin Davis, Centennial
Souvenirs of First Methodist Church, Hamilton, Ontario,
Canada, 1824-1924 (Hamilton: Published by the Centennial
Committee under the authority of the Official Board of the
Church, 1925?); William Barclay's historical sketch of
Central Presbyterian Church entitled A Century of Begin-
nings, 1841-1941 (Toronto: Presbyterian Publications,
1941); The Presbyterian Church in Canada, Presbyteries,
Hamilton, Ont., The Presbytery of Hamilton, 1836-1967
[Hamilton, 19677]; and (Charles Sumner Scott], Christ's
Church Cathedral, Hamilton, 1835-1935 (Hamilton: Davis-
Lisson, 1935).

22jennifer Hamblin, "Central Presbyterian Church: a
Study of the Congregation and Lay Leadership, 1899" (M.A.
History research paper, McMaster Univ., 1976); Elizabeth M.
Smyth, "Centenary Methodist Church, 1899: a Study of the
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of Central Church, J. Hamblin concludes that the
congregation was composed essentially of prosperous, middle-
class businessmen, with some professional, clerical and
skilled workers, and only a few semi-skilled and unskilled
workers. Most members resided in the city's more affluent
districts, and the leadership reflected and emphasized the
middle class nature of the congregation. In concluding that
wealth was the most important measurable factor in
determining leadership, she noted that most leaders came
almost exclusively from the higher occupational ranks. The
link between "success" and "good works" stimulated leading
wealthy middle class people to act philanthropically,
Hamblin maintains, and the social gospel 1leanings of their
immensely popular minister was an important inducement for
them to act charitably. Within the framework of their
highly conservative morality, the leaders were genuinely
devoted to alleviating the social problems of the city, in
spite of the fact that their strong class prejudices made
the poor unwelcome in their congregation.

The second study by E. Smyth describes Centenary as a
middle to upper middle c¢lass church. She concludes that the
leadership consisted of successful businessmen and profes-

sionals who, together with their wives, assumed positions of

Congregation and the Lay Leadership of the 'Church in the
Heart of Hamilton' at the Turn of the Century" (M.A. History
research paper, McMaster Univ., 1976).
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power and influence within the church and community. Due to
their home environment and their religious experience, the
lay leaders possessed a strong social consciousness which
was strengthened by the example of their pastor.

This study, then, will examine, against the larger
background of the influence of late nineteenth century
social Christianity, the social profile, the lay leadership
and the clerical message of three Hamilton churches --
Centenary Methodist, Central Presbyterian and Christ's
Church Cathedral -~ from 1890 to 1899, a critical decade in
the history of religious and secular arrangements in Canada.
Hamilton was chosen because of its importance as a.manufac-
turing and industrial city, and the Methodist, Presbyterian
and Anglican Churches because they were the dominant
Protestant institutioné. ‘

Many of the city's most influential businessmen and
civie leaders worshipped in these churches. This
conjunction raises again the old debate over the affinity
between Protestantism and capitalism, a subject which has
received its most tenable formulation from R.H. Tawney who
reconstructed a thesis previously put forward by Max Weber.

Tawney argues that the capitalist spirit was not the
offspring of Puritanism but found in Puritanism a tonic for

its already vigorous temper.23 With imaginative vision,

23R.H.Tawney, Religion and the Rise of Capitalism
(Harmondsworth, Middlesex: Penguin Books, 1938), p. 225.
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Tawney reassembles the evidence into a new synthesis that
Puritanism in its later stages bridged the gap between
godliness and gain by idealizing business activity as an
expression of faith. Hence, the religious conception of a
calling became an argument for the economic virtues and
directed that every man, in pursuing his own interests,
should also strive to serve the public good.2u Its practi-
cal application is seen in the lives of the Protestant elite
whose names are intimately associated with the economic,
political, social and cultural development of Hamilton.

Although the congregations seldom acted as a unit in
public affairs, the religious ethos thei; leaders imbibed,
the place they chose to give church activity and their
involvement in public affairs obviously must be studied
together to make sense of the religious-political culture of
Hamilton at the turn of the century, even if cause and
effect ultimately elude determination.

This study proceeds on the hypothesis that while
there were significant religious and social variables among
the Protestant lay elite in Hamilton in the late nineteenth
century, the significant determinants of Protestant
leadership, religious as well as public, were directly
correlated to social status as reflected in wealth,

occupation, level of education and number of directorships

281bid., pp. 238-239
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and/or executive positions held.

A survey of the urban setting and historical
background of the congregations sets the scene for this
study. The study will then briefly compare their social
composition in terms of occupation, property value, property
status and ward of residence. It will next turn its atten-
tion to the social and ethnic origins of the lay leaders and
their response to radical social and economic change against
the background of Protestant liberalism. The social factors
referred to above will be used to evaluate which elements
were most important in determining congregational leader-
ship. The study will conclude.with a discussion of the
essential elements of the message of their clergy, drawing
extensively from the newspaper accounts of sermons and other
public utterances, to show the suppo}tive and critical role
they played in relation to the lay elite.

Taken together, the laity and the clergy represent
the Protestant presence in Hamilton at the turn of the
century and, as the study demonstrates, they exhibited a
broad correlation of mind and activity. The major urban
Protestant congregations across the land were clearly the
irreducible 1locale where the elements described by Semple
'and Westfall came together and radiated back into the city.
Nevertheless, the three churches examined in this study
comprise only a fraction of mainstream Hamilton

Protestantism, and the central problem is the degree to
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which these small samples truly characterize the whole.
However important they are for a study of the social and
political dominance of the c¢ity's lay elite, research into
the composition and leadership of the other congregations is
necessary before any clear statement can be made about class

and Protestantism in Hamilton.



CHAPTER II

THE URBAN SETTING AND THE CONGREGATIONAL SOCIAL STRUCTURES

Commercial and Industrial Background

Hamilton in 1891 was still a city of workshobs and
small factories.! Of the 179 manufacturing establishments
employing five or more hands, three-quarters depended ?n the
local hinterland for their livelihood. Sixty-five percent
of these firms were located in the central business
district, whig¢h described a half mile radius (Figure 2-1,
ring 2) from the downtown core at the junction of King and
James Streets. In addition to Ward Five, the central
business district: -included Ward Six south of Barton Street
and west of Ferguson Avenue, the entire manufacturing area
of Ward Two and the industries of the eastern edges of Wards
Three and Four. The district contained most of the wood
working firms; the important carriage making trade; all the
manufacturers of paper products; most of the leather and the

food, beverage and tobacco manufacturers; the principal

clothing establishments and a number of metal working firms

The next four paragraphs are largely a summary of
R.D. Roberts, "The Changing Patterns in Distribution and
Composition of Manufacturing Activity in Hamilton between
1861 and 1921" (M.A. thesis, McMaster Univ., 1964), pp. 6U-
75. A
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which produced various products for home and office. The
majority of these factories depended heavily on the local
and regional trade.

There were also several other distinet manufacturing
areas. The most important was along Queen Street North and
to the east of the Grand Trunk Railway yards in Ward Four.
All of the establishments situated here were high technology
industries specializing in product lines such as boilers,
cast iron pipes, elevators, nails, tacks, tin cans, train
wheels and axles, and wire.

A third concentration of manufacturing activity
straddled Wards Six and Seven north of Barton Street between
Mary Street and Victoria Avenue. Most of the industries in
this district were also highly organized, specializing in
such fiélds as agricultural machinery, screws, sSewing
machines, textiles and wheels for railroad cars. A fourth
area of industrial development ran south of Barton Street
and parallel to the Toronto, Hamilton and Buffalo tracks on
Ferguson Avenue, cutting through Wards Six, Seven and One
and bordering Ward Two. Various industries were located
here, including the manufacture of cutlery, files and
tinware, as well as canning, lumber and pork packing.

At the foot of Sherman Inlet in the extreme northeast
corner of the city in Ward Seven was the nucleus of a fifth
industrial site. 1In 1891, only two oil companies and the

Toronto Sewer Pipe Company had established plants here. By
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the end of the decade, the Hamilton Blast Furnace Company,
the Canadian Westinghouse Company, the Hamilton Stock Yards,
Lawry's Packing House, the Hoepfner Zinc Refining Company,
and the Edgerton Storage Battery Works had all contributed
to the building up of this area. The development of this
site by heavy industry was one of the most significant
changes to the pattern of industrial growth in Hamilton
during the closing decade of the nineteenth century.

The new power technology wds rapidly transforming
Hamilton's craft-based industry to one based on science.
Mechanization, specialization, concentration and expansion
of production was the order of the day, but it was to have
important social consequences. As the number of industrial
workers grew, strikes occurred with increasing frequency as
workers struggled to maintain control of their workplace.
Issues such as shorter hours, a living wage, the closed
shop, the number of apprentices and working conditions "all
tested the strength of the craft union and its shop
committeeﬂe Adjustment to industrialism was also

complicated by laissez-~-faire notions. The Hamilton

testimony given before the Royal Commission on the Relations
of Labor and Capital in 1889 provides a good cross section

of the profound effect which the introduction of the factory

2Bryan D, Palmer, A Culture in Conflict: Skilled
Workers and Industrial Capitalism in Hamilton, Ontario,
1860-1974 (Montreal: McGill-Queen's Univ. Pr., 1979), p.91.
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system was having on social relationships and 1living
conditions: a capitalist gives his views on the employment
of children, hours of labor and profit sharing; a molder
testifies about the long, hard working hours, the
uncertainty of employment, and the workers' dependency on
the goodwill of the owners; a Member of Parliament and
former mayor of Hamilton describes the conditions of poverty
and the city's minimal efforts in dealing with destitution;
a retired machinist, for %hom the pre~industrial workshop
was still a vivid memory, reflects on the impact of
mechanization on the skilled worker; a foreman tailor
describes the vicious contracting system which was employed
extensively in Hamilton; a representative of the Hamilton
Land Tax Club attempts to persuade the commission on the
virtues of the single tax; and the District Master of the
Knights of Labor declares the organization's projected
sweeping reforms, including the establishment of a

cooperative industrial system.3

3Greg Kealey, ed., Canada Investigates Industrialism
(Toronto: Univ. of Toronto Pr., 1973), pp. 143=-167.
Richard Allen notes that the established newspapers were
reluctant to publish accounts of social conditions in their
own cities.~--His introduction to My Neighbor by J.S.
Woodsworth (Toronto: Univ. of Toronto Pr., 1972), p. vii.
The Hamilton Spectator was no exception, but it did not
refrain from reporting fairly extensively on the misery and
suffering of the unemployed in London, England, the distress
in Chicago, the starving of Detroit and the poverty stricken
of New York during the depression of 1893. The 1895 poor
riots in St. John's, Newfoundland also received good
coverage.
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The rapid influx of large numbers of men and women
from the rural areas into Hamilton in search of work in the
factories and commercial establishments resulted in
overcrowded housing, inadequate or non-existent sanitary
facilities and a high death rate. The sources of disease
were everywhere: uncleanly slaughter houses, butcher shops,
fruit and fish stores, huckster stalls, privy vaults, water
closets and cesspools. Inadequate sewers caused a backup of
water and excrement into cellars. Garbage wagons were
overloaded, and vacant lots were used by citizens as dumping
grounds. The coal=-0il inlet at the east end of the city was
heavily polluted by human and industrial waste, causing a
stench as foul as that emanating from the factories
themselves. In the hot summer months, the beach along the
bay would be lined with dead fish.

Out of the disruption and discontinuity of the urban-
industrializing process, which set loose human relationships
from older roots, and the contrasts of wealth and poverty,
criminal activity seemed to gain momentum. The annual
reports of the Governor of the Wentworth County Jail
afforded plenty of material for the moralist. The vast
majority of those committed were reported as intermperate.
Roman Catholies led the way in convictions, with Anglicans
running a close second, while Methodists and Presbyterians
were well down in third and fourth place respectively,

statisties which reflect both a difference in religious
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ethos and the class nature of law and law enforcement. Not
surprisingly, the jail population was composed almost
entirely of the poorer elements of Hamilton, incarcerated
primarily for crimes against property or outrageous
misconduct. The link between poverty and crime was not
lost upon respectable Hamiltonians who regarded the poor as
a threat to the stability of society. The social
consequences of larger scale industry and urban growth posed
seriousfproblems for the Christian conscience in Hamilton as
elsewhere. Not the least of these was how far the enlarging
gulf between the industrial classes would intrude upon the
social structure and organization of Protestant

congregations in the city.

General Religious Background

Hamilton was not only an industrial city, but also a
British immigrant and Protestant city, dominated especially
by the Methodists, the Anglicans and the Presbyterians
(Table 2~1). Mid-century Hamilton, however, presented a

different picture. During the 1850s, the Anglicans and

BvJail Statisties™ (HS, 2 Oct 1891, p. 5); "The
Statistics of Crime"™ (HS, 1 Oct 1892, p. 8); "The Criminal
Population" (HS, 20 Oct 1893, p. 1); "The Annual Jail
Report" (HS, 1 Oct 1894, p. 8); "Some Criminal Statistics”
(HS, 1 Oct 1895, p. 8); "Behind Jail Bars" (HS, 1 Oct 1896,
p. 8); "Annual Jail Report" (HS, 1 Oet 1897, p. 8);
"Crimes's Year Book" (HS, 1 Oct 1898, p. 1); "Jailer
Ogilvie's Annual Report™ (HS, 2 Oct 1899, p. 8). John
Fierheller, "Social Disorder within a City: Criminal
Behavior in Hamilton during the 1890's"™ (M.A. History
research paper, McMaster Univ., 1975).



25

Table 2-1 Population of Hamilton, 1851 to 1901, by Religion

1851 1861 1871 1881 1891 1901
Total Population 14,112 19,096 26,716 35,961 47,245 52,634

Religion
Anglican 30.9 30.4 27.8 26.7 25.0 23.6
Methodist 16.0 15.7 20.2 23.1 25.5 26.1
Presbyterian 18.9 22.6 22.5 21.9 21.6 21.9
Roman Catholiec 28.2 25.5 21.2 19.8 18.1 16.9
Others and
Unspecified 6.0 5.8 8.3 8.4 9.8 11.5%

Source: Census of Canada, 1851, I, 68-69; 1861, I, 128-129;
1871, I, 98-101; 1881, 1, 180-181; 1891, I, 262-265; 1901, I,
196‘1970

*First figure in "Unspecified" column in the census report

is given and 18 but should read 8. The column total, however,
is correct.

Roman Catholics were the two largest religious groups.
Together they comprised nearly three-fifths of the city’s
total population. The immigration of the 1860s and later
upset this balance. With the shift in iﬁmigration from
Ireland to other parts of Britain, the proportion of the
total population which was Catholic declined steadily. The
proportion of Anglicans also shrank noticeably because now
another major factor in Hamilton's growth was migration from
the rural communities which, thanks to the enthusiasm of
the circuit riders, was largely Methodist. Taken together
with the surge in Ontario (as elsewhere in the English-

speaking world) of evangelical religiom, these developments
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served to place Methodists and Protestant evangelicals
generally at the forefront of Hamilton's religious culture,

Between 1861 and 1901, the urbanization of the
Methodist membership swelled the ranks of their Hamilton
brothers and sisters from 16 percent to 26 percent of the
population, making it the largest denomination in the city.
The Anglicans, whose regular ministry had failed to win the
countryside, stood in close second with nearly 24 percent.
Third came the Presbyterians, whose strength, although
larger in absolute numbers, had never increased above the
1861 level of 22 percent. By the century's end, there were
49 churches in Hamilton: 10 Methodist, 10 Anglican, 9
Presbyterian, 6 Baptist, 4 Roman Catholie, 1 Lﬁtheran, 1
Congregational, plus an assortment of other Christian bodies
whose beliefs ranged from Unitarianism to adventist millen-
arianism. As well, Hamilton's tiny Jewish community, which
was primarily of German and Eastern European descent,
boasted Canada's first reform conéfegation founded in 1853
as Anshe Shalom. The conservative Bais Jacob Congregation
was organized in 1883. See Figure 2-1.2

The central business district contained 51 percent of
Hamilton's churches, including all of the churches in Wards
Two and Five, one-half of those in Ward Six and one-quarter

of those in Ward Three. Centenary Methodist and Central

5See Appendix I for "Directory of Churches in
Hamilton, 1899",
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Presbyterian, like most of the churches in Ward Two, were
situated between Hunter and King Streets in the very heart
of downtown Hamilton and adjacent to the city's most
affluent residential areas. This section had a high
concentration of commercial activity and 1light
manufacturing. The offices of most of the city's financial
institutions and services, as well as its accountants,
brokers, real estate agents and lawyers were located here.
The section also contained two of the city's three daily
newspapers, the Spectator and the Herald, the telegraph and
telephone companies, the express companies, plus some coal
and wood dealers, wholesale grocers and railway agents. The
imposing presence of the banks at or near the corners of the
main intersections stood as a constant reminder of the great
influence they exerted on Hamilton's industrial and
commercial development through their claims to the ownership
of capital goods.

Christ's Church, én the other hand, was located in
Ward Five on James Street North between Robert and Barton
Streets on the periphery of the central business district
and surrounded by working class neighborhoods. It served a
very large parish which incorporated the entire southern
section of the ward. The east-west boundaries stretched
from Ward Six at the Toronto, Hamilton and Buffalo Railroad
tracks on Ferguson Avenue to Ward Four at Caroline Street;

its north-south boundaries reached from the Grand Trunk
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Railroad tracks to Main Street. In addition to numerous
manufacturing firms, Ward Five contained most of the
clothiers, dry goods stores, Jjewelers and watchmakers, mnmer-
chant tailors and steamship agents. Intermingled with these
businesses were a few banks and loan companies, some coal
and wood dealers, wholesale grocers and railway agents.

The city's third daily newspaper, the Hamilton Times, was

also located in Ward Five on Hughson Street at the corner of
King William. The commercial and industrial activity of
Ward Five carried over into Ward Six and into the eastern
half of Ward Four,

The central business district included two-fifths of
all the Methodist and Anglicén churches, one-half of the
Presbyterian, one-third of the Baptist and one-quarter of
the Roman Catholic. Not surprisingly, the district also
contained all but one of the seven churches of Hamilton's
religious sects. The Believers, Christian Workers,
Evangelical thgregation and the Salvation Army were
situated in Ward Five, the Disciples of Christ in Ward Six
and the Bretheren of One Faith in Ward Two. The
nonconformity with the world of these sectarian groups,
however, made them a relatively insignificant influence on
the social 1life of Hamilton.

That religion was an important element in the-
cultural life of this period is attested to by the high

attendance figures and the regular and lengthy reporting of
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the Sunday sermons in the local newspapers. Nor can one
fail to be impressed by the extent of church wealth as
indicated by its impressive property holdings.6

The commercial-industrial city of Hamilton was a city
in transition, becoming increasingly complex and segregated
in social structure which, in large measure, the three
churches under study reflect in various ways. The brief
histories of the churches which follow will, as much as
possible, be written so as to begin building bridges between
the secular and the sacred. Each of these histories will
conclude with a summary statement of the distinguishing
characteristics of the congregations on the eve of the
1890s. The next section will then present a description of
the congregational social structures in which it will become
evident that these churches, especially Centenary Methodist

Presbyterian, reflect the religious pretensions of the urban

elite of Hamilton.

6Value of Hamilton church properties exempted from
taxation in 1895:

Roman Catholic $299,700
Methodist 285,600
Anglican 201,100
Presbyterian 183,700
Baptist 55,660
Other 60,660

$1,086,420

Prepared for Alderman F.W. Watkins by the Office of the
Assessment Commissioner.--F.W Watkins to the Editor, "The
Exemption of Churches" (HS, 10 Oct 1895, p. 8).
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Historical Background of the Three Churches

The Centenary Congregation grew out of the King
Street Church (First Methodist Church), which was the first
church of any denomination to be erected in Hamilton,
Founded in 1824, the King Street Church was originally
connected with the Methodist Episcopal Church of the United
States but later merged with the British Conference as part
of the Wesleyan Methodist Church in Canada. The cornerstone
of the first Centenary Church building was laid in 1846 at
the corner of MacNab and Merrick Streets. The new Stone
Church, earthbound and solid, undoubtedly pleased the
congregation. The Romanesque style had in its very
simplicity‘a certain sophistication and elegance that
reflected the growing urbanity of the Wesleyan Methodists
who were the most prosperous of the city's various religious
and ethnic groups.7

Some part of Centenary's prominence among Hamilton's
Protestant churches was due to the influence from its
earliest days of the wealth and personality of its
enterpreneurial elite. Prominent among its first members
was Edward Jackson who, in 1833, established a stove
manufacturing business on King Street near Catherine Street.

He was typical of the New Englanders and New Yorkers who

"Michael B. Katz, The People of Hamilton, Canada
West: Family and Class in a Mid-Nineteenth Century City
(Cambridge, Mass: Harvard Univ. Pr., 1975) p. 26.
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swarmed into Western Ontario after 1820 bringing
with them their ideals and predilections as well as their
capital and technical ingenuity which they contributed to
the industrial development of the region.8 Jackson soon
enjoyed an extensive trade, bringing his apprentices into
partnership as his business branched into Toronto, Port
Hope, London and as far west as Chicago.9 He was one of the
earliest directors of the Gore Bank, actively promoted
various railway schemes to advance the commercial interests
of Hamilton and was a generous supporter of local charitable
institutions. 10

Jackson responded generously to the call of his
chﬁrch. Not only did he contribute liberally to every
important local and national enterprise of the churech, .but
he was also a highly respected class leader for forty years,

as well as superintendent of the King Street Sunday School

and a trustee of the Stone Church and later of the New

8Fred Landon, Western Ontario and the American Fron-
tier (Toronto: Ryerson; New haven: Yale Univ. Pr., 1947;
Zeprint ed., Toronto: McClelland and Stewart, 1967), pp.
7-53.

9N. Burwash, Memorials of the Life of Edward & Lydia

Ann Jackson (Toronto: Rose, 1876), p. 7 "Memoir of Some of
HamiTton's Progressive Citizens" (HET, Summer Carnival No.,

15 Aug 1903, p. 3).

1OA. St. L. Trigge, A History of the Canadian Bank of
Commerce, 1919-1930, vol. 3 (Toronto: The Canadian Bank of
Commerce, 1934), p. 66.
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Centenary Church, of Wesley and of King Street.'! His
timely financial assistance assured the establishment of
Methodist missions in British Columbia. He was the princi-
pal subscriber to the foundation of the Wesleyan Female
College (later Hamilton Ladies' College) in Hamilton. In
1871, Jackson made plans to establish a chair of theology at
Victoria College in Cobourg, but before these could be
completed, he died, leaving the accomplishment of this task
to his wife.

One of Jackson's great dreams was to bring about the
construction of "a denominational landmark"'2 in Hamilton.
In 1866, he got his wish, for the Stone Church had become
too small to accommodate the growing congregation, and the
shifting patterns of city development had by now left the
church outside of what was once a fashionable district. The
Methodists could boast of no prominent, centrally located
church such as the Presbyterians possessed in St. Paul's,
Central and MacNab Street Churches. The Anglicans and the
Roman Catholics both had large cathedrals. Since the

construction of the original building, the population of

11The Canadian Biographical Dietionary and Por-
trait Gallery of Eminent and Self-Made Men, Ontario
vol. (Toronto: American Biographical Pub. Co., 1880), pp.
708-709; Hamilton, Centenary United Church, Historic Commit-
tee, The Centenary Church, the United Church of Canada,
1868-1968 [Hamilton, 196871 p. 7.

12N. Burwash, Memorials of the Life of Edward &
Lydia Ann Jackson (Toronto: Rose, 1876), p. 19.
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Hamilton had grown from some 10,000 to about 25,000, of
which it is estimated that over one-fifth were Methodist.'3
The wealth of the Methodists had increased substantially
with the growing prosperity of the city, and the trustees,
under the dynamic leadership of Jackson, sought to erect a
monumental building that would be "worthy of the cause and
of the rapidly extending cityﬁ”” Determined to seek a more
appropriate location than the market square, they finally
selected a site on Main Street. Two years later on 10 May,
Centenary was formally opened. Begun during the centenary
year of American Methodism, the new church was built at a
cost of about $40,000.15

The architectural style of Centenary was Romanesque.
Its exterior walls were cénstructed-of red pressed brick,
divided into bays by octagonal buttresses, symbolizing
Wesley's preferred design for his preaching-houses. It was
said to be the first of the monumental churches in Canadal®

and, at the time, was considered "one of the finest and most

13Hamilton, Centenary United Church, Jubilee of the
Centenary Church, 1868-1918 (1918), p. 3.

"Wy, Burwash, Memorials of the Life of Edward &
Lydia Ann Jackson (Toronto: Rose, 1876), p. 19.

15Hamilton, Centenary United Church, Historic Commit-
tee, The Centenary Church, the United Church of Canada, 1868
-1968 [Hamilton, 19687, p. 5.

16N, Burwash, Memorials of the Life of Edward &
Lydia Ann Jackson (Toronto: Rose, 1876), p. 19,
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commodius Methodist churches in the Dominion".17 Its
generous seating accommodation for up to 2,000 persons gives
evidence of the Methodists' dominant position in Hamilton
and their optimistic view of the future prospects of the
"Ambitious City."'8

Centenary's accommodation to secular society and
culture was readily apparent in its large membership of
well-to-do and socially prominent who had long since turned
away from Wesley's uncompromising doctrine of property.
Their control of the church was clearly established in thé
system of pew rents. Centenary's accommodation was also
evident in its material and instrumental elements. The
frescoed interior of the church building was considered one
of the most handsome in the city and was richly and amply
furnished in appointments and equipment: carpeted floor,
cushioned pews, stained glass windows of arabesque pattern,
chandeliers of incandescent 1lights, ceiling and walls
decorated in buff, gold and rose in graceful and artistic
designs, orchestra with large organ to the rear of the

pulpit and individual communion cups.19 In keeping with

17"Centenary United Church Has Been Great Force in
Religion" (HH, 6 Dec 1930, p. 20).

18nMethodist Centenary Church" (HS, 11 May 1868,
p. 1).

19"Hamilton, Ontario, Canada"™ in Matthew Simpson,
ed., Cyclopaedia of Methodism, rev. ed. (Philadelphia:
Everts, 1880), p. 424; "Centenary Improvements" (HS, 11 Feb
1895, p. 8); Ibid. (HS, 23 Sep 1895, p.1); "In City
Churches™ (HS 9 Jan 1899, p. 8).
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the prestige and influence of the congregation, the
Stationing Committee sought out and obtained some of the
leading Methodist preachers to fill the pulpit. The
learning and eloquence of their clergy, together with the
oustanding musical services, attracted large numbers to
Centenary's doors.

Methodism's pragmatic concern for success as an
evangelical church was characterized by its persistent
movements towards consolidation so essential to its
missionary function. However, success could only be
assured, as Neil Semple admirably demonstrates, by building
up a strong urban base among the prosperous business and
professional classes in order to acquire the financial
support necessary .to sustain and expand this activity.20
The history of Centenary c¢learly 1illustrates the
metropolitan orientation of Methodism both in the
construction of its mighty 'cathedral' and in the place the
congregation had secured among the successful classes of
Hamilton.

Central Presbyterian Church traces its roots back to
the year 1832 when the United Associate Synod of the
Secession Church of Scotland sent Thomas Christie, William

Proudfoot and William Robertson to begin missionary

20Neil Austin Everett Semple, "The Impact of Urban-
ization on the Methodist Church in Central Canada, 1854-
1884" (Ph.D. dissertation, Univ. of Toronto, 1979), chaps.
1-3-
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operations in Canada. Robertson died of cholera in
Montreal. Christie and Proudfoot went on to western Upper
Canada where they both engaged in extensive missionary work
in association with the United Synod of Upper Canada. While
both synods held to the same forms of worship and
discipline, they parted company on the question of
government assistance. The United Associate Synod strongly
supported the principle of voluntarism and in 1834, its
missionaries, led by Proudfoot, disassociated themselves
from the United Synod and formed the Missionary Presbytery
of the Canadas in connection with the United Associate Synod
of the Secession Church of Secotland.2! 1In 1847, it became
the Synod of the United Presbyterian Church.

Meanwhile, the Reverend Thomas Christie had become
the pastor of three congregations in West Flamborough,
Dumphries and Beverly. In 1837, three members of his West
Flamborough church approached him with a proposal to
establish a separate congregation in Hamilton, to which
Christie readily consented. About four years later, the
newly formed congregation, which consisted of only ten com-
municants, successfully petitioned the Missionary Presbytery

of the Canadas for official recognition as a "full and

21William Gregg, Short History of the Pres-~
byterian Church in the Dominion of Canada (Toronto, 1892),
p. 69.
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separate organization,"22 following which the congregation
organized under the name of the United Associate Church of
Hamilton.

The first task facing the members and adherents was
to build a church. This they accomplished in less than two
years, exercising the greatest frugality in construction
costs. The unpretentious one-storey stone structure,
located on Merrick Street, was built in the meeting-house
style and devoid of any outward ornamentation. It bespoke a
strong and simple faith. |

Over the years the congregation grew substantially in
numbers and influence. One of its most prominent members,
Dr. Calvin McQuesten,23 also belonged to that band of
enterprising businessmen from the northeastern United States
who helped turn Hamilton from a commercial boom town into an
industrial city. The foundry which he and his c¢ousin, John
Fisher, established in 1835 for the manufacturer of plows
and threshing machines eventually developed into the giant
Sawyer-Massey Company. McQuesten was for many years vice-
president of the Gore Bank. In philanthropy, he was

treasurer and later vice-president of the Hamilton branch of

22[John McColl] "Qutlined History of the Congregation
of Central Church, Hamilton," in Central Presbyterial
Church, Hamilton, Ont., Annual Report, 1873, p. 15, CPC.

23Dictionany of Hamilton Biography, vol. 1 (Hamilton,

1981).
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the British and Foreign Bible Society. He was also
associated with Jackson and others in the establishment of
the Wesleya