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Abstract

The aim of this thesis has been to investigate and analyze the tyranny of the
Deinomenids (491 — 466 BC), a family who controlled several Greek colonies located on
the island of Sicily. Modern classical scholarship has often ignored the history and
contributions this family has made to the Greek world or has taken a limited view of the
family.

| intend to present a comprehensive account of the Deinomenids and to
demonstrate how this family, which has received little attention, played a major role in
the Greek world. I will look into several aspects regarding their tyranny that have often
been overlooked, including the ways in which they invented claims about themselves and
manipulated their identities in order to elevate their status as rulers in Sicily. In addition
to this, 1 will use the Deinomenids as a case study to illustrate the tension felt between the
mainland and the Greek colonies in Sicily, as well as demonstrating how the West
influenced and informed many of the advancements seen on the mainland in later
generations.

The first section of this thesis will investigate Greek tyranny and Greek
colonization in the West. This will provide the backdrop of my study of the
Deinomenids. The next section will present a catalogue of the historical, literary, and
archaeological evidence that survives regarding the family. The third section will focus
on the various methods that the family used to secure their powerbase in Sicily. This

included using poetry, coinage, buildings, and religious cults. The last section will look



at the aftermath of the Deinomenid tyranny and the long-lasting impact their rule had on

Sicily and the mainland of Greece.
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Preface

Cicero once proclaimed that Syracuse was “...the largest city of the Greeks and the
most beautiful of all cities.” This declaration occurred in the 1% century BC; yet, the
beauty of classical Greece still lingered in the minds of men. That beauty, according to
Cicero, was best represented neither by Athens, nor by any other city from the mainland,
but by a colony in Sicily.

There was a general opinion shared by the cities on the mainland that the Western
territories, while a part of Greece, were somewhat marginalized because of their distance
and because the colonies had no long-standing ties to the island. Although separated
from the rest of Greece, Sicily was a major hub of the Hellenic world and impacted it
culturally, politically, economically, religiously, and artistically. The cities of Western
Greece were known for their extravagant temples, detailed sculptural decoration,
innovative coinage, military strength, and for generally being very prosperous and
wealthy. Sicily was also the home of many poets, writers, philosophers, and successful
athletes. Much of the splendor of Sicily was a result of the persistent rule of local tyrants
on the island, particularly the Deinomenid family.

The Deinomenids established their tyranny in 491 BC and held power until 466
BC. Gelon, Hieron, Polyzalos, and Thrasyboulos, the sons of Deinomenes, in turn took
over the Deinomenid Empire, which included the cities of Gela, Syracuse, and Aitna
among others. During their reign, they commissioned major building projects, including

massive temples. They played a significant role in the religious cults of the island,

! Cicero. Verrines. 2.4.117. VVrbem Syracusas maximam esse Graecarum, pulcherrimam omnium saepe
audistis. Author’s translation.
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particularly in the worship of Demeter. They were victorious in athletic competitions,
and, to celebrate these triumphs, they made lavish dedications at Panhellenic sanctuaries
and were immortalized in poetry. They fought in, and won, important wars with foreign
invaders. The family’s tyranny lasted for almost 30 years, and by the end of it they
controlled the majority of Eastern Sicily.

The Deinomenids were not idle rulers. Simply amassing a great fortune and a
large expanse of territory was not enough to satisfy their ambitions. They spent a great
deal of time, money, and effort to legitimize their power in Sicily and to advertise to the
rest of the world that they were not only Greek, but, moreover, superior to all other
Greeks. The life and history of the family is mentioned by several ancient authors, yet
these descriptions and accounts are often brief and never include a broad range of details.
The marginalization of the Deinomenids by ancient writers reflects the marginalization of
Sicily by the rest of the Greek world.

The study of the Deinomenid family presents a type of puzzle, one in which
passages from several texts and material evidence need to be combined. Although there
is no single extensive account of the Deinomenids, their name does appear briefly in a
wide variety of texts by ancient writers, historians, and poets, such as Aelian, Aeschylus,
Diodorus, Herodotus, Pindar, and Plutarch. Scholarship on the tyrants has focused on
only a few aspects of the Deinomenids’ rule.?> An investigation into the family further

opens up discussion on the dynamics of Greek involvement in Sicily, the relationship

% See Andrewes 1974; Bonanno 2010; Champion 2010; Dougherty 1993; Dunbabin 1948; Finely 1979;
Harrell 2002; Holloway 1991; Jenkins 1972; Kowalzig 2008; Lewis 2009; Luraghi 1994; McMullin 2004;
Poli-Palladini 2001; Rutter 1997; and White 1964.
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between the mainland and the West, the ways in which tyrants used propaganda to secure
their power, and the long-lasting impact of tyrants. This thesis will fill the gap that exists
in the study of the Deinomenids and their tyranny in Sicily. Not only will a complete
picture of the family be presented, but more complex issues regarding the family, many
which have been overlooked, will be analyzed and discussed.® | seek to create a
comprehensive work concerning the Deinomenids, one that employs historical and
literary sources as well as archaeological evidence, and one which finally demonstrates
that the family contributed to and were responsible for many of the achievements and

much of the innovation witnessed in the Hellenic world.

¥ This primarily concerns issues related to the Deinomenids’ propaganda program in Sicily. This will be
discussed in chapter 3.
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Chapter 1: The Greeks in Sicily: Myth, Colonization and Tyranny

1.1 Introduction

In order to begin an examination of the Deinomenids and properly contextualize
their tyranny, it is useful to have a clear understanding of the time period and landscape
that provided the backdrop to their reign. The dmowiat in Sicily are products of the 8"
and 7™ century BC colonization movements. The social, cultural, and political process of
colonization — the sending of expeditions under the leadership of an oikistes, which took
land from the indigenous Sikels — had a deep connection with the ways in which the
Deinomenids gained and maintained power for themselves. The history of Greek
colonization in the West will be explored in order to give context to the investigation of
the Deinomenid family. At the same time, the wider history of tyranny in the Greek
world must be examined, as it is a phenomenon that did not originate in the West.

1.2 Greek Presence in Sicily before Colonization

Before the Greeks set foot on Sicily and claimed the land for themselves, the
island existed to them in myths told by various ancient authors. References to Sicily
appear in tales that describe the gods battling with giants, wandering heroes, and
monstrous beasts from a far away land. The Gigantomachy is an important battle in early
Greek mythology, one that highlights the victory and superiority of the Olympian gods
over the barbaric creatures that wish to usurp them. It is also a story that has direct ties to

the island of Sicily. During the battle, Apollodorus writes that the goddess Athena
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“hurled the island of Sicily on [the giant] Encelados as he fled.”* Sicily also plays
another critical role in this tale, as it becomes the site of the eventual end of the conflict.
The monster Typhon was released by Gaia once the Giants had been defeated. The
creature is described as being half human and half beast, and he is said to have “launched
an attack against heaven itself, hurling flaming rocks at it, hissing and screaming all at
once.” After a long struggle, Zeus forces the monster under a mountain on Sicily, to be
trapped there for all time:

When [Typhon] set out to flee across the Sicilian sea, Zeus hurled Mount Etna at

him, which lies in Sicily. This is a mountain of enormous size, and there rise up

from it, even to this day, eruptions of fire.®
This tale provides an aetiological myth that explains the beginning of an important
geographical feature of the island of Sicily. Since for the Greeks there is no clear
distinction between history and myth, this legend includes the island of Sicily early on
within the framework of the historic record. There are many examples that illustrate that
the Greeks were aware of the island from the earliest times, and the marginalized role
Sicily played in the Greek worldview is projected back to the earliest mythological
events.

Another deity, Herakles, is believed to have travelled through Sicily and even to

have founded a city on the island. After finishing his tenth labour and obtaining the cattle

* Apollodorus. The Library of Greek Mythology. 1.6.2. Afnvé 8¢ "Eykedddm gedyovtt Tucehiav Enéppuye
v vijoov. Trans. Robin Hard (1997).

® Apollodorus. 1.6.3. towdtog dv 6 Tvpdvy Koi THAKODTOG Hpévag PAA®Y TETpag &n’ adTOV TOV
0VPOVOV LETA GLUPLYILAY OLOD Kol BoT|g EPEPETO: TOAATV O €k TOD oTONATOG TLPOG EEEPpacae LaANy.

® Apollodorus. 1.6.3. gevyew 8¢ oppmOévTL adtd it Tiig ucehkiic Ouhdoong Zedg énéppryev Aftviv 8pog
v Tucehig: TodTo 8¢ vmepuéyebéc £otty, € 00 uéypt Sedpd pacty 4nd TdV PANdEVIOV KepovveV YivesOat
Topog avapvonpata. This myth also found recorded in the works of several other ancient authors, including
Hesiod’ Theogony (820 ff), Pindar’s Pythian Ode 1 (13-20), and Ovid’s Metamorphosis (3.302-305).

5
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of Geryon, one of the bulls broke free and swam to Sicily.” Herakles pursued the animal
to the land of Eryx, a king of Sicily. The king demanded that Herakles fight him for the
return of the bull. As the wrestling match ensued, Herakles triumphantly defeated Eryx,
resulting in the king’s death.® Herodotus also discusses this myth and suggests that
Herakles’ victory in the fight gave him claim to the land of Eryx. The ancient historian
mentions that Cleomenes, a Spartan king in the late Archaic age, was:

...advised by a certain Antichares of Eleon, on the strength of the oracles given to

Laius [mythical king of Thebes], to found the city of Heracles in Sicily; for,

according to this person, all the country of Eryx in Western Sicily belonged to the

Heraclids, as Heracles himself was its original conqueror.’
The divine command of the oracle of Apollo is described as giving any member of the
Heraklids authority over this particular area of Sicily. The previous actions of Herakles
make it appear that the Greeks colonists are not taking land that does not belong to them,
but are re-claiming land that their ancestors had rightfully won. This theme appears in
several myths and was an important part of legitimizing the claims the Greeks made on
Sicily.*°

Herodotus recounts another myth which is set in Sicily, that of the inventor

Daedalus. After being imprisoned in Crete, Daedalus is believed to have crafted a pair of

" Apollodorus 2.5.10, Tale also recorded in Diodorus Siculus’ Library of History (4.22.6 ff), and Pausanius’
Description of Greece (3.16.4)

& Apollodorus 2.5.10

® Herodotus 5.43.1. évBaito 84 oi Avtiydpng avip EAedvioc ouvePodievoe &k tdv Adiov ypnopdv
Hpoxhetnv Thv &v ZikeAin ktilewv, eag v "Epukog ydpnv mcav sivor Hpaxiedéov avtod Hpaxiéog
ktnoapévov. Diodorus, 4.23.3, also states that Hercules demanded that the natives give the land back if his
descendents should come to Sicily. This descendent was Dorieus.

19 Other Greek heroes also are recorded as founding cities in the West. Often these cities were re-
established by city founders during Archaic colonization. Philoctetes is believed to set up a city near what
would later become the colony of Croton (Apollodorus Epit.6.15). Nestor, the mythical king of Pylos, also
established a city in Italy during his wanderings after the Trojan War. Strabo mentions that the city of
Metapontium was founded by Nestor and his men (Strabo 6.1.15).

6
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wings so that he might escape. He lands in Western Sicily, and is pursued by Minos, the
king of Crete. Diodorus states that Daedalus was welcomed by a king in Sicily,
Kokalos.'* Daedalus is described as having stayed in Sicily for a long period of time,
befriending Kokalos and becoming famous for his artistic skill."> Daedalus even
established a city on the land that would later become the Greek colony Akragas.*® King
Minos, after learning of this, sailed to Sicily to find Daedalus.* When he arrived there he
met with Kokalos, the Sicilian king:

[K]ocalus invited Minos to a conference, and after promising to meet all his

demands he brought him to his home as his guest. And when Minos was bathing

[K]ocalus kept him too long in the hot water and thus slew him; the body he gave

back to the Cretans, explaining his death on the ground that he had slipped in the

bath and by falling into the hot water had met his end.*®
This myth portrays the Greek Daedalus as an individual who brought his great skills to
the West, and portrays Minos as a victim of the cruelty of a Sicilian leader. This tale
suggests a distrust that the Greeks felt toward foreign populations and the people of
Sicily; this suspicion extended to the inhabitants of the Greek colonies on the island.

In Homer’s Odyssey, the hero Odysseus reaches Sicily on a few different
occasions, each one proving to be a frightening experience. Odysseus’ encounters with

Polyphemus, a Cyclops, and with the Laestrygonians, a tribe of cannibals, occur on

Sicilian soil. Polyphemus ends up trapping and killing several of Odysseus’ men before

! The kingdom of Kokalos had its seat at Kamikos, which is most often identified with San Angelo
Muxaro, located above Akragas (Fischer-Hansen 2002, 134).

12 See Diodorus 4.78.1.

13 See Diodorus 4.78.2. Diodorus specifically states that this city was built on the bank of the Kamikos
river on the territory that presently belongs to Akragas.

14 See Herodotus. 7.170.1.

1> Diodorus. 4.79.2-3. ¢ 8¢ Kdkahog eig cHALOYOV TPOKOAESAUEVOG KO TAVTA TOMGEWY STOyYEAGUEVOG £TL
ta E€via Toapérafe TOV Mive. Aovpévou 8 avtod, KdkaAog Lev mapakatacy®v TAgiova xpovov v @
Bepud tov Mivoa 51€gbeipe, kol 10 oduo anédmke Toic Kpnot, mpogacty éveykmv Tod Bavétov 10Tt Kata
TOV AoLTp®dVO ®AIcONKE Kol TECOV €ig TO Beppov Héwp €rehevtnoe. Trans. C.H. Oldfather (1961).

7
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they escape.’® The Laestrygonians, like the Cyclopes, are described as huge monsters:

!l7

“not like men, but like the Giants!™" At this point also, Odysseus loses men, this time as

a result of the Laestrygonians devouring them. Nowhere in the Odyssey is Sicily
mentioned by name, but other sources help confirm the connection.'® Thucydides relates
that when the Greeks first inhabited Sicily, they found several groups of natives there,
including the two groups discussed above:

It is said that the earliest inhabitants of any part of the country were the Cyclopes
and Laestrygonians. | cannot say what kind of people these were or where they
came from or where they went in the end...The next settlers after them seem to
have been the Sicanians, though according to the Sicanians themselves they were
there first and were the original inhabitants of the country. The truth is, however,
that they were Iberians who were driven out by the Ligurians from the district of
the river Sicanus in Iberia. The island, which used to be called Trinacria, was in
their time called Sicania after them, and they still live up to the present time in the
western part of Sicily.™

In Ovid’s account of Achaemenides, one of Odysseus’ men who was left behind on the

island and is later rescued by the Trojan hero Aeneas, the abandoned man implies that the

' Homer. Odyssey. Book 9. The conflict with Polyphemus occurs in this book, although the creatures are
mentioned earlier in the epic in Book 6. The Phaeacian people who welcome Odysseus after he is washed
up on their shore, have ancestors who were forced from their original home by the violent Cyclopes. There
is no mention, however, in Book 6, nor in Book 9 of the Phaeacians or the Cylcopes being from Sicily.

" Homer. Odyssey. 10.120. ovk &vdpeoov éoucodtec, GAAd Miyaow. Trans. A.T. Murray (2002).

'8 The island of the Cyclopes is mentioned in Homer’s Odyssey as a place called Hypereia, but it is not
known if this indeed was another name for Sicily (6.4). An ancient city for the Laestrygonians has not been
suggested in any scholarship or ancient text, although the territory of Leontini has been suggested.

Y Thucydides 6.2.1-2. ¢kiodn 5& dde 1O apyoiov, koi T056de £0vn Eoye o EdpmavTo. TohoitoTol pév
Aéyovton év pépet Tvi Thc ydpog Kbidhwmeg koi Acistpuydveg oikfioot, v éye obte yévog &y eineiv obte
omobev €oniABov 1 6ot AmeydpNoay... Xikavol 08 HeT’ adTOVG TPMTOL PUIVOVTOL EVOIKICAUEVOL, O LEV
avtol eact, kai TpodTEPOL 18 TO awToOYOoVEC slval, O 88 1 dANOs1a edpioketar, IPnpec dvieg Ko dmd Tod
Ywavod motapod Tod £v IPnpig V0 AtydoV AvacTavtec. Kol an’ avTtdv Zikavia TOTE 1) Vijoog EKaelTo,
npotepov Tpvakpio kolovpévn: oikodot 8¢ €Tt kol viv Té mpog Eomépav TNy ZikeAiav. Trans. Rex Warner
(1972).
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location of the Cyclopes episode was Sicily. Achaemenides mentions the island’s famous
volcano in his tale: “the Cyclops stumbled over Mount Etna groaning.”*°

The ‘othering’ or ‘primitivizing’ of pre-colonial Sicily by the rest of Greece is
further highlighted in Homer’s epic poem. Odysseus’ father, Laeretes, is described as
having an old Sicilian maid.?* In Book 22, Telemachus, Odysseus’ son, invites his father
to a banquet with Penelope’s suitors. Odysseus is disguised as a beggar, so that he may
go unnoticed, but this results in him being abused and insulted by the suitors. They look
down on Odysseus, dressed in his rags, and implore Telemachus to get rid of the man,
with one stating: “[l]et us throw these strangers on board a benched ship and send them
to the Sicilians.”? Sicily was likely a source of slaves in the early archaic period. Thus
art appears to be imitating life in the Odyssey.”® Homer appears to be, “projecting
contemporary (8" — 7" century BC) information back into the heroic past.”** The fact
that the only references of Sicily in the poem are of it being an island full of barbaric

monsters and slaves demonstrates that Sicily was viewed as a wild and inferior location

compared to the mainland.

2 Ovid 14.187-189. ille quidem totam gemebundus obambulat Aetnam. Trans. David Raeburn (2004). This
story is also told in Virgil’s Aeneid. 3.570-575. Again, a terrifying picture of Sicily is presented, one that
appears to have survived from the time of Homer to Virgil.

! Homer. Odyssey. 24.211-212, 24.365-67.

2 Homer. Odyssey. 20. 382-83. 100 Egivouc &v vt ToAVKANTSL PaddvTeg £¢ Tikehodg mépympev. Trans.
A.T. Murray (2004).

%% Leighton 1999, 186. Leighton discusses how Laertes’ maid and the episode between the suitors and
Telemachus “[imply] that Sicily was also a place where slaves were kept” (186).

# eighton 1999, 186. This is only a reflection of an Archaic age practice, but also the Homeric age, as
Leighton states that Linear B tablets attest to slaves being bought to Greece from “lands on the edge of the
Mycenaean world” (186). For the slave trade in Sicily see De Angelis 2010, 21-53. It is noteworthy that
Gelon profited during his rule by selling the poorer section of Syracuse’s population into slavery,
continuing the tradition of Sicily being a source of slaves for the rest of the Greek world (see chapter 2, 41).
Andrewes 1974, 131-32, states that they were specifically sold outside of Sicily.
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It is not surprising that some of Odysseus’ wanderings would take place in Sicily,
as Homer’s epics were written in the Archaic age, during the first great wave of Western
colonization. Just as Odysseus and other heroes had to face living in a strange new world,
so did the Greeks as they expanded their territory westward. This suggests that the
colonization parties in the 8" century BC, while embarking on foreign territory, were not
travelling to a place that was completely unknown in the Greek mind. These various
myths share a common element, as they all describe the island of Sicily to be somewhat
of a ferocious place that Greek forces, whether gods, heroes, or colonists, are responsible
for taming. This was a tactic that allowed Greeks to show that their coming to Sicily had
a positive effect on the island, overlooking the fact that they were taking away land that
was already inhabited. For the Greeks, the actions of colonization, even those that were
violent in nature, were all a means “...to transform wildness and lack of cultivation into a
state of fruitful civilization.”® In this way, the myths fit into the broader trends of
expansion that Greek culture was experiencing in the 8" century B.C.

The myth that creates the tightest bond between the two lands is the tale of the
nymph Arethusa and the river god Alpheus. This story receives its most well known
treatment in Ovid’s Metamorphoses. Alpheus falls in love with the nymph Arethusa and
pursues her. She begs the god Artemis for aid, and is turned into water and becomes a
spring that resides in Ortygia.?® In Ovid’s tale, Arethusa recounts her plight:

| changed into water. But now the river-god saw that the stream was the nymph

that he loved. He dropped the human guise he’d assumed and reverted to water in
order to be united with me. Diana quickly created a cleft in the earth, and |

% Dougherty 1993, 9.
% Ortygia was a small island off the coast of Syracuse. It is separated from Sicily by only a small channel.
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plunged down through its murky recesses until | arrived at Ortygia, isle that I love,

called after my patron Diana and first to welcome me back to the upper air in

Syracuse harbour.?’
The Arethusa spring in Sicily therefore had its origin on the mainland of Greece in the
Peloponnese, as Arethusa was originally from there. The waters of this spring also are
mingled with the waters of the Alpheus River, which flows from the mainland. It was
believed that there was “a natural subterraneous communication between the river
Alpheius and the well Arethusa [in Sicily].”®® This myth becomes a link between Greece
and Sicily long before the ships landed on the island in the Archaic age. This tale can
also be seen as a metaphor for the process of colonization which was carried out by the
Greeks in the 8" and 7™ centuries BC in Sicily. Arethusa was a nymph who made Sicily
her new home, so that she could escape a crisis; yet, there is still a connection with the
mainland by means of Alpheus’ waters. Colonization, similarly, involved groups of
mainland Greeks setting up new cities in Sicily, often to avert or solve some conflict on
the mainland. Through cultural and religious rites, there were constant ties to the mother-
colony on the mainland. The metamorphosis of Arethusa is granted and overseen by the

goddess Artemis, just as the Archaic colonization expeditions were initiated and guarded

by Apollo. This story suggests that an important spring in Sicily had its start on the

" Ovid 5.636-41. In latices mutor. sed enim cognoscit amatas amnis aquas positoque viri, quod sumpserat,
ore vertitur in proprias, et se mihi misceat, undas. Delia rupit humum, caecisque ego mersa cavernis
advehor Ortygiam, quae me cognomine divae grata meae superas eduxit prima sub auras. Trans. David
Raeburn (2004). This tale is also recounted by Pausanias’ Description of Greece (5.7.2-3). His story
differs somewhat, saying that Alpheus was a hunter pursuing a huntress Arethusa, but the end result is the
same — Alpheus became a river whose waters mixed with Arethusa who became a spring in Sicily.

2 Schmitz 1873, 133. This historian Strabo (6.2.4) records evidence of this: “a certain cup, they think, was
thrown out into the river at Olympia and was discharged into the fountain; and again, the fountain was
discoloured as the result of the sacrifices of oxen at Olympia.” koi yap @iAnv Tvd éknecodoay €ig TOv
noTapdv Evopisay £v Olvumia debpo dveveydijvoun gig v kprvny, kol Bolodcbot and tdv &v Olvumiq
BovBvowdv. Trans. Horace Leonard Jones (2001).

11



M.A. Thesis - L. Savocchia; McMaster University - Classics

mainland. This uses a myth to put across the point that the mainland of Greece had a
claim to the island and held some superior position over it since mythical times

Sicily provided a backdrop to myths, a backdrop that contained a strange land,
monsters (Cyclopes), the sites of battles (Zeus and Typhos), and individuals who were
cruel, barbaric, and who used violence and deceit to get what they wanted (King Eryx in
the Herakles myth and King Kokalos in the Daedalus myth). The inhabitants of Sicily in
myth are non-Hellenized people who create obstacles that must be overcome by Greeks.
This “mythological mapping” provided the rationalization that the Greeks had a previous
claim to control this land, one that was explored by their ancestors and marked out by
Apollo as the site of future Greek cities.?® This method of using myth to justify actions
was used by Greeks setting up colonies in the 8" and 7" century BC. It was also
effectively adopted by tyrants in the 5™ century BC who wished to legitimize their rule
and expand their empire.

The tyrant Phalaris of Akragas, active in the 6" century BC, is the hinge that
connects the myths related to Sicily with the island’s actual history. Phalaris is recorded
by Aristotle as having held a high position in the colony which he then used to raise
himself to the role of tyrant. * Atristotle also claims that Phalaris held the position of
otpatnyov awtokpdaropa in Himera (which Akragas had control of at the time), which
suggests he had absolute power over the people.®* Polyaenus reports that Phalaris was

put in charge of building a temple for Zeus at Akragas and used this role, with the help of

% See Antonaccio 2001, 122-24.
% Aristotle. Politics. 5.8.4. On Phalaris, now see Adornato 2012.
31 Aristotle. Rhetoric. 2.20.5.
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labours, to take control of the colony.** His ambitions were realized, but he soon lost his
power and his life: he was burned alive in the bronze bull he had built to torture others.*®
This tale appears to provide evidence that the myths which painted a barbaric picture of
Sicily were based on fact, but the attitude of the mainland and their reasons for colonizing
the West in the first place may have influenced this behaviour.

1.3 A Historical Account of Archaic Colonization

The end of the Dark Ages (approx. 1200 — 750 BC) initiated an important new
beginning in the Greek world, one which brought with it increased trade, new territories,
and advancements in art, literature, architecture, politics, and warfare. Despite being a
significant event, very few ancient texts recorded the colonization process of the Greeks
in Sicily. The most useful account that survives is found in Book 6 of Thucydides’
History of the Peloponnesian War (see Table 1.1).3* Thucydides records the names of
colonies, the year each colony was founded, the name of the oikistes (city founder), and
any details that survive about the foundation of a colony, such as if there were any failed
attempts before the city was finally established (i.e. Megara Hyblaea) and if the
indigenous Sikels had to be expelled from the area (i.e. Leontini and Syracuse). No
reason is given by Thucydides as to why certain Greeks left the mainland to establish new
cities in the West. Several ancient authors and myths refer to this subject and suggest it

was with great reluctance and at the urging of the gods that individuals left their homes.

%2 polyaenus. Stratagems. 5.1.1

% For the bull myth see Cicero. In Verrem. 4.73, Diodorus 13.90.4, Pindar. Pythian Ode 1. 95, and
Polybius 12.25.

% Diodorus and Eusebius also cover this subject but not as in depth as Thucydides.
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1.4 The Greeks in Sicily during the 8" and 7" Centuries: Reasons for Colonization

There is evidence for trade contact between the Greeks and the indigenous
population in the Bronze Age. Crete and Mycenae interacted with the south of Sicily
from about 1600 BC.* It is not until the start of the Archaic age that Greeks made the
decision to expand their territory and establish cities in the West. The reason for the
establishment of Greek foundations has been a subject of debate, but regardless of why
they decided to expand, it is not surprising that they would pick a location like Sicily.
The island of Sicily is described as being “casily accessible by sea on all sides.”®® Its
location “occupies a central and crucial position in the Mediterranean world; it is an
island at the heart of the many cross-currents of trade, people and ideology.” The
island also boasts “a variegated and fertile terrain.” *® This landscape is well suited for
the plentiful growth of many agricultural products, such as olives, fruits, wheat, and
grapes.®® The vast hills of Sicily also “offered ample possibilities for the pasturage of
sheep and goats.”*® Another advantage was that the climate of Sicily was similar to what
the Greeks were used to on the mainland.** Sicily offered to the Greeks the possibility of

gaining new land, spreading Hellenic culture, and gaining important trade routes with

% Boardman 1980, 164. Woodhead 1962, 21, states that “[a] cup found at Monte Sallia near Comiso [a city
in Sicily] has been recognized as an import of the Middle Helladic period, as has a bone sword-pommel
from another tomb at the same site, and these provide evidence of contact between Greece and Sicily at
least as early as the first part of the sixteenth century.

% Finley 1979, 3.

%" Smith 2000, 3.

% Finley 1979, 3.

* Finley 1979, 4-5.

““Woodhead 1962, 43.

! Woodhead 1962, 43.
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other areas of the known world. Such a territory would provide an ideal setting for refuge
or for the site of a new city.*

Historical, literary, and archaeological accounts present different explanations for
why the Greeks of the mainland decided to create an extension of their world in the West.
Stories of colonization from the ancient world often begin with a crisis; yet, even the
nature of what type of crisis colonization solved is under debate.*® Dougherty states that
the Greeks portray themselves to be “unwilling colonists, driven from home by a myriad
of catastrophic disasters.”** The problems could be those of a whole city (such as
overpopulation, lack of resources, complications due to drought, and civil strife), or could
be of a private nature (such as an individual being forced to leave his home after
committing a murder or one who wishes to escape a family conflict).*> Many of the
myths that surround colonization adhere to this pattern, making the establishment of
colonies in Sicily appear to be a last desperate attempt at solving a problem on the
mainland. An example of this is seen with the foundation myth of the colony of
Syracuse. Syracuse’s city founder, Archias, was forced to leave his home in Corinth after
his participation in the murder of a young boy, Actaeon:

Not long afterwards the city was afflicted by drought and pestilence, and when the

Corinthians consulted the oracle concerning relief, the god replied that the wrath

of Poseidon would not relax until they inflicted punishment for the death of

Actaeon. Archias knew of this, for he was himself one of those sent to consult the
oracle, and voluntarily refrained from returning to Corinth. Instead he sailed to

“2 Finley 1979, 5: It is not surprising that the region was for “so many centuries a magnet drawing migrants
and invaders to itself.”

** See Dougherty 1993, 16-18.

“ Dougherty 1993, 16.

*® Dougherty 1993, 16-17. Dougherty lists possible family crises, such as disagreements over the
distribution of family wealth and power, as well as siblings competing for the throne.
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Sicily and founded Syracuse*®
This provides examples of the two major themes that appear in narratives regarding
colonization in the West: a crisis on the mainland which needs to be solved and the
intervention of Apollo, whose oracle initiatiated the colonization expeditions in the 8"
and 7" centuries BC.

Other accounts of colonization, however, are different. In Thucydides’ record of
the establishment of the colonies in Sicily, he does not mention any stories about conflicts
on the mainland, whether public or private in nature. Thucydides’ version is short and
concise and does not include any of the dramatic storylines that appear elsewhere in
colonization narratives. In the case of Syracuse, Thucydides mentions that Archias was
the oikistes of the colony, but makes no mention of the murder of Actaeon or the oracle
that sent him across the sea away from his home:

Syracuse was founded in the following year [after Naxos in 734/33 BC] by

Archias, one of the Heraclids from Corinth. First he drove out the Sicels from

‘the island’ where the inner city now is — though it is no longer surrounded by

water. Later the outer city also was taken inside the walls and the place became

very populous. */
These literary accounts conflict with one another and also fail to discuss an important

factor that scholars believe was a major impetus behind colonization, requiring us to

investigate further.*® A survey of the locations chosen by the Greeks for their new

*® plutarch. Morelia. 773B. pet’ 00 moAd & adyudg kod hotdg katehdpufove Thv mot kol tédv Kopoiov
nepi Amadlyic ypouévov, 6 08d¢ dveile uijviv etvon Iooelddvog odk dvicovTtog, Eng dv TOV AKTainvog
Bdvarov puetéldotev. Todto mvBdpEVOC Apyiog, odTdC Yop Oswpdg v, £ig pév v Kdpvov Ekav odk
EnavijAle, mhedoac & &ig v Zikeliav Tvupakovoag Ektice. Trans. H. N. Fowler (1969).

" Thucydides. 6.3.2. Zvpakodoag 82 0D £xopévov Etoug Apyiog v Hpoaxheddv ék Kopivbov ko,
Tikehovg &Eeldoag mpdTov &k THg VooV &v 1) vV ovkétt mepuchvlopévn 1 TOMG 1 £viog otv: Dotepov 88
POV Kol 1 EE mpoaoteyobeica moAvdvOpmmog yéveto.

*® Dougherty 1993, 16; Boardman 1980, 162.
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colonies in Sicily sheds light on their reasoning for establishing colonies. The process of
selecting land for the colonies was not a matter of taking whatever free land was
available. Specific factors were looked for, and the fact that a plot of land was already
inhabited was an obstacle that could be dealt with, not one that had to be avoided. Good
harbours were sought, as was cultivatable soil and the site had to provide a good position
of defence.”® These factors suggest that the reason for establishing a colony was
economic in nature.

Economic opportunities in Sicily, however, were not likely to be an advantage to
the mother-colony, as trade was a “private enterprise” and “[t]rading profit to a
government involved only the volume of traffic entering and leaving the city’s own
harbour and the amount of goods...sold in its own market.”*® Besides religious and
cultural links, colonies were independent and had very little connection or contact with
their mother-colony.®® Neither the ‘crisis management’ stories offered in myth, nor a
desire on the part of the mother-colonies for economic profit appears to be a sufficient
enough explanation for colonization.

There was a crisis at home that needed to be dealt with, just as the mythical
narratives suggest, but it was not related to the sensational stories of love and death that
have been recorded by poets. At this time there was a great need for land: “In a few
generations of settled existence the pressure of an expanding population on its resources

could become uncomfortable...it is not surprising that a demand for more land should

9 Boardman 1980, 162.
% Woodhead 1962, 33.
1 McMullin 2004, 6.
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have made itself felt.”* A growing population caused a strain on many resources, but it
was how it affected inheritances that may have been the major catalyst: “Subdivision of
family plots among many sons reduced the third or fourth generation to a dangerously
low level of subsistence.”® It was this desire for land, also mixed with the dissatisfaction
of aristocrats who began to feel trapped by the emerging city-state, which appears to have
propelled individuals to find a new home overseas.>* Colonization was a venture initiated
by “motivated and mobile individuals,” who wanted to seek economic advantages for
themselves, not for their country, as well as a refuge where they could focus on their
individual goals. > This is why it was important to not simply set up a trading post but to
create a new Greek city, one that was like their original home, but was not undergoing the
political changes seen on the mainland. This theory is also aided by the fact that the
oikistai (city founders) are believed to have been aristocrats, as only wealthy individuals
would have the power and money to lead expeditions.®® Colonization was motivated by
economic forces, but not for the benefit of a whole city, just for a handful of individuals
who sought to increase their own wealth. The strong aristocratic tradition that was

present in the foundation and early history of the colonies established the custom of

°2 Woodhead 1962, 31.

> Woodhead 1962, 31.

> Holloway 1991, 48. This period saw the old order of “ancient privileges” for aristocrats and “inherited
authority” being attacked.

% See McMullin 2004, 7; Oshorn 1998, 256-9; Holloway 1991, 48. He states that: “[0]ne must not assume
that the oikist[es] of a colony was carrying out the policy of his homeland in a calculated venture of
expansion.” Métraux 1978, 26-27, states that the oikistai of Syracuse and another colony of Corinth,
Corcyra, were “perhaps sons of minor branches of the ruling aristocrats of Corinth, and it is to be expected
that they would arrange for institutions in the new colony which would protect an aristocratic or
oligarchical system of land-tenure benefitting their class.”

*® Holloway 1991, 48.
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Western Greeks being focused on their own success, thus establishing a pattern that was
later taken up by the tyrants of the 6™ and 5™ centuries BC.

The oikistai were responsible for establishing the Greek colonies in Sicily and
provided an image of effective individual leadership, a form of leadership tyrants would
later build on to gain the trust of the people of Sicily. The history of the oikistai,
however, remains as mysterious and elusive as the details of colonization.

1.5 The Pattern of Colonization: The Qikistes

The Greek word oikiotic is defined simply as “a coloniser” or a “founder of a
city,” but their role was very complex, challenging, and vital for the successful
establishment of a city far from the mainland of Greece.>” The oikistes was an essential
part of the colonization process, and his legacy continued to impact his colony after his
death; yet, little information is known about this important individual.

The oikistes’ role began as soon as the oracle of Delphi decreed that a city must be
founded. From this point the colonization party was entrusted to him. Apollo was the
patron god for the colonizing expeditions of the Greeks, and, in this role, he was
worshiped as Apollo Archegetes. Individuals would travel to the god’s oracle at Delphi
“to seek the official sanction of Delphic Apollo” before founding a city.*® Often future
oikistai came to ask the oracle a question that had nothing to do with founding a city, only
to find themselves suddenly marked out for leading an overseas expedition. The term

“the surprised oikist” has been created in reaction to this common theme which appears in

¥ “oixiothc” (1889) Liddell and Scott’s... 546.
*® Dougherty 1993, 18.
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colonization narratives.>® The oikistes was characterized as someone who had special
abilities and knowledge, and therefore could be trusted by the rest of the expedition.
Apollo would never provide an oikistes with specific directions; usually he was only told
the country where the colony should be located. The oracle’s message, as transmitted
through the priestess of Apollo, would be in the form of riddles and “punning language”
which the oikistes was responsible for decoding.®
Once at the location of the new site, the oikistes took on a new set of duties. The
expedition had been brought safely to Sicily, and now a city needed to be built for the
colonists. Literary sources which refer to the duties of the oikistai agree on several
important responsibilities entrusted to a city founder, responsibilities that affected every
aspect of the new city. The best surviving account of an oikistes’ duties is found in
Homer’s Odyssey, which recounts the foundation myth of the city of the Phaeacians:
These dwelt of old in spacious Hypereia near the Cyclopes, men overweening in
pride who plundered them continually and were mightier than they. From there
Nausithous, the godlike, had removed them, and led and settled them in Scheria
far from bread-eating mankind. About the city he had drawn a wall, he had built
houses and made temples for the gods, and divided the plowlands.®*
This last duty was critical for several reasons. New colonists needed land to grow crops
for their survival and their livelihood. A guaranteed plot of land was also an incentive for

individuals from the mainland to start a new life in the colonies. The colonies were also

often populated with inhabitants from different areas of Greece, who were forced to live

% Dougherty 1993, 18.

% Dougherty 1993, 20. For examples see Dougherty 1993, 45-60.

% Homer. Odyssey. 6.4-10. oi mpiv pév mot” &vatov &v evpuxdpe Yrepein,/ dyxod Kukhdnov avipdv
VIEPNVOPEOVTIMV,/ 01 GPeag GIvEGKOVTO, Binet 8¢ péptepot fioav./ Evlev dvaotioag dye Nowsifoog
Dcoe1dnc,/ eloev 8¢ Tyepin, £kag avdpdv dAenotdmy,/ duei 82 Telyog Ehacce moAel, ko £d&ipato oikovg,’/
Kai viovg moinoe Bedv, kal €ddcoot’ Apovpog.
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and work together. Ensuring that everyone was given a fair share of land would help
avoid any internal strife arising in the new city. This description in the Odyssey also
implies that the oikistes was involved in the laying of the stones for the walls and
buildings of the city, including homes, public institutions, and temples.

In addition to constructing the temples where the gods would be worshiped, the
oikistes played an important role in establishing the religious rites of the new colony.
This is the aspect of the city’s culture that had the most direct connection with the
mother-colony on the mainland. Before setting out on the expedition, the oikistes was
responsible for collecting and transferring fire from the hearth of the mother-colony to the
hearth of the new colony. This created an important link with the goddess of the hearth,
Hestia, who is a protector of “domestic happiness and blessings.”®* Since a city was
considered to be “an extended family,” the connection with Hestia, through the
symbolism of the fire, ensured the peace and prosperity of the newly established city.®®
The oikistes’ greatest responsibility when it came to the religious practices of the colony,
however, occurred after his death. It was at this time that “the oikist[es] was heroized,
and his tomb became the cent[re] of an official cult.”® It appears the oikistes’ cult had no
particular form, but followed the pattern of Greek hero cults which were associated with
the remains of Bronze Age heroes such as Agamemnon, or mythical rulers such as
Theseus, the legendary King of Athens.®> Such remains could not exist in Sicily because

the Greeks did not have long-established cities there: “...in the new land of the colonies,

82 Schmitz 1873, 444.

83 Schmitz 1873, 445. See also Malkin 1987, 114-134.
% Holloway 1991, 47.

8 See Antonaccio 1995, 145-197.
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ancestral tombs were not to be found.”®® The oikistes was an important figure, bestowed
with the divine approval of Apollo, who could fill this void. Hero cult was based on the
concept that the bones of an important individual could have some “power ascribed to
them after death,” and that if they were appeased, they could be “granters of success in
various undertakings... [They] were thought to exercise an influence, for better or worse,
on present events.”® The individual honoured by the cult usually received honours
including, “sacrifice, shrines and votive dedications, prayer and invocation, and
commemoration in poetry and athletic competition.”®® Ancient texts state that the bones
of the city founder resided in the centre of the agora, establishing a focal point for the
colony, as well as providing ancient remains that a populace could equate with the bones
of legendary heroes.*®

The two major events in the life of an oikistes were the initial foundation of the
city, which he orchestrated, and his death, when he became the city’s protector through
his hero cult; yet it must be remembered that the oikistes never was allowed to shed his
role between these two events, and he lived out the remainder of his life as the ruler of the
new site. The oikistes could be seen as holding a type of absolute authority in the new
colony.” This power has even been deemed to be “monarchical.””* The influence the

oikistes had “in religious, constitutional and practical matters was extensive.”’> The

% Antonaccio 1995, 268.

87 Antonaccio 1995, 1.

% Antonaccio 1995, 1.

% See Homer. Iliad. 10.414-415; Catullus. 7.6; Pindar. Pythian Ode 5. 92-99; Scholion of Pindar. Ol, 1,
149-93. For more see Malkin 1987, 189-203.

0 See Malkin 1987, 89

™ de Polignac 1995, 132

2 Métraux 1978, 19.
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oikistes was involved in all aspects of the colony, and “[his] powers were broad enough to
have included social legislation in the private sector as well as jurisdiction over the
public.”” He was a “lawgiver,” entrusted with “[setting] up the foundations of the new
social order.”” The oikistes was not just the first ruler of the city, but was its architect,
builder, and organizer. ™ An oikistes also acted as a military leader. Any conflict whether
external or internal was his responsibility. This included subduing revolts by the native
populations or any quarrels within the city, as well as battling against foreign invaders.”

The oikistes was responsible for establishing the boundaries of the city,
designating public and private space, supervising construction projects, establishing
religious rites and sanctuaries, and the distribution of land. He held supreme power, but
because of the benefits he bestowed on the colony and its people, the inhabitants would
have little reason to take up the task of running the city themselves. This created a
significant legacy in the history of Sicily, one that had a long-lasting impact on the island.
Total control was in the hands of the city founder, and this type of leadership mirrors the
prevalence of tyranny seen in Sicily in later centuries.

1.6 Tyranny in the Greek World

Tyrants were found in many areas of the Greek world at many different time
periods; yet, the definition of what it meant to be a ‘tyrant’ in the Greek world varied
according to time and place. Several misconceptions have developed regarding tyranny

in the Greek world, including the idea that all tyrants were harmful to the cities they

" Métraux 1978, 25.
™ Malkin 1987, 5.

® Dougherty 1993, 22.
8 Métraux 1978, 25.
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ruled, that most tyrannies disappeared at the end of the Archaic age, and that tyranny was
a transitional phase between monarchy and a developed form of government, such as a
democracy. Lands that were ruled by tyrants have been seen as being caught between the
old aristocratic world and the new age of the rising demos; however, this assumption does
not do justice to the complexities found in the rule of many Greek cities.

Several ancient authors discuss the concept of tyranny. The earliest surviving
example of the term is found in a fragment of the poetry of Archilochus, in which he
mentions that he is not envious of Gyges, who took control of Lydia by killing its king,
and that he has no desire to be a tyrant himself.”” “Tyranny” may then mean usurper, but
it may be an alternative for the word “king.” There seems to be some interchangeability
between the words tyrannos (tyrant), basileus (king), and even strategos (general), as
tyrants were often military leaders and some were also kings.”® This issue is related to the
study of the Deinomenids because even though they were tyrants, they were often
referred to as being kings or lords of Sicily in ancient texts, such as the odes of Pindar or
the historical accounts of Herodotus and Diodorus.”® They also commanded great armies
and led their soldiers into battle. The confusion over the true definition of each of these

words may be because they were synonyms of each other. It may also be a result of the

7 Archilochus fr. 19.

"8 For the use of these terms in regards to Sicily, see Oost 1976, 224-236.

™ In terms of the Deinomenids: Pindar refers to Hieron as a king in his 3* Pythian Ode, line 70, Herodotus
records Gelon being addressed as “Lord of Sicily” by ambassadors from the Greek mainland (7.157.2), and
Diodorus Siculus refers to Gelon as being proclaimed king by the people of Syracuse (11.26.6) and as being
“king” for seven years (11.38.7). Oost 1976, 228, notes that Pindar’s use of the word “king” in relation to
Hieron is most likely “mere courtesy or flattery” since the poet was highered by the family. This may have
started a tradition that was incorrectly adopted by Diodorus and Herodotus.
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term tyrannos carrying a negative connotation at certain points in Greek history, when
other titles may have been used to help alleviate that stigma.

Archilochus suggests that being a tyrant was an undesirable position, despite
offering great power and wealth. This echoes the sentiments of Solon, who was
appointed in 594 BC as the archon eponymous (lawgiver of Athens) and stated in his
writings that he had no desire to use this advantageous position as a means of gaining
more power within the city.*® Aristotle records that Solon believed that if anyone else
had taken the position he was offered, that man would have abused it for his own
advantage: “he [would have] churned and robbed the milk of cream.”® A very negative
image of tyranny is presented by these authors: a tyrant does not care about the plight of
his city and its people, and he has an unquenchable thirst for power and greed.

Many tyrants in Greek history were cruel, violent, and power hungry (including
the Deinomenids), but the generalization that all tyrants conform to this characterization
and were never benevolent is false. The concept of a tyrant as a dictator is one that has
been influenced by modern thought. Often a tyrant was more like “an autocrat (and
generally a usurper) who provides a strong executive,” someone similar to Henry VII,
who had a “powerful centralized government.”® There are many aspects to Greek tyrants
which cannot be neatly summed up in one definition. Aristotle defined a tyrant as one

who “exercise[d] irresponsible rule over subjects all of the same or of a higher class with

% Solon fr. 32.

8 Aristotle. Athenian Constitution. 12.5. &i yép tig 6Ahog, Tomg Tiig TUfic ETVXEV, 0DK BV KaTES)E STjLoV
00’ énavcaro, nplv avrapdéos miap £Eeihev yala. Trans. H. Rackham (2004).

8 Andrews 1974, 7.
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a view to [his] own private interest and not in the interest of the persons ruled.”® Unlike
a king, a tyrant had no claim to the land over which he exerted his power. Aristotle felt
that tyrants ruled “unconstitutionally;” yet, during the Archaic age when many tyrannies
were established, very few Greek cities, “had a constitution as such for a tyrant to rule
outside.”® A single individual could be elected and given complete authority in order to
aid a city, such as Solon.*® A king who held a hereditary position was not guaranteed to
be a kind ruler who always acted in the best interest of his people, such as Pheidon of
Argos, who was considered by his people to be a tyrant although he was a king.%® There
are examples of tyrants who cared about the people in their city and established laws for
their benefit, such as Pittacus of Mytilene who developed a law code, and Periander of
Corinth who “introduced a boule (council), and passed laws to limit expenditure and
display among the rich.”®’ Tyrannies also often became hereditary, quasi-monarchical
positions, such as in the case of the Deinomenids.

These conflicting ideas regarding tyrants may be due to a change in the general
opinion of tyranny that occurred in the early 5" century BC. The defeat of the Persians in
480 BC brought with it the birth of the Classical age and a new outlook on leadership:
“The outcome of the Persian War was interpreted as the success of the free and

democratic Greeks against the autocratic and tyrannous Persian King...and consequently

& Aristotle. Politics. 4.8.3. fjtic avomedbuvoc Gpyel TV Opoimv Kol PEATIOVOVY TAVTMV TPOC TO GOETEPOV
avTAG GLUEEPOV, AAAG pn) TPOG TO TAV dpyouévmv. Trans. H. Rackham (1967). Aristotle refers to three
types of tyranny. The idea of an evil ruler is the third type he discusses, which he claims is the most
common form of tyranny.

8 Lewis 2009, 21-22. It is believed that only Sparta at this time had a written constitution.

8 See chapter 1, 25.

8 Herodotus 6.127.3. See also Aristotle. Politics. 5.8.4. Parker 2007, 16: It was believed that Pheidon of
Argos “sacrilegiously depos[ed] the lawful governors of the Olympic Games and organiz[ed] the Games
himself.”

87 Lewis 2009, 23.
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in Athenian writing after 480, tyranny became the hated opposite of democracy.”® The
tyrannies which had been previously established and which had seemed “positive and
acceptable” were now “condemned as oppressive and self-serving.”® This event was a
double detriment to the Western Greeks since the colonies were already seen as ‘other’
because of their distance from the mainland, and now the form of rule that was so
prevalent in those colonies was being equated with the Persians who sought to destroy
Greece. The expulsion of the last tyrant of Athens, Hippias, in 510 BC ushered in the
new democracy. After the Persian Wars, the end of tyranny in Athens was reflected on
and celebrated with a sculpture known as the Tyrannicides.”® This created a phenomenon
which Raaflaub termed the “ideologization of tyrannicide.”® This was the age when
Athens extoled the concepts of isonomia (“equality before the law”) and isegoria
(“equality of speech.”)* Tyranny was a form of rule that involved a single individual
holding absolute power, and there was no system in place to check this power or “to
restrain him from insolence.”® At this point in Greece, tyranny was being associated
with non-Greeks.

The best description of tyranny in the ancient Greek world is one that admits that
there is no one definition for it: ““Tyranny’ is an umbrella term used both in antiquity and

by modern scholars for a variety of types of sole rule with different origins and

% Lewis 2009, 11-12.

% Lewis 2009, 12.

% This sculpture depicted Harmodius and Aristogeiton. These are not the individuals who overthrew
Hippias and brought an end to tyranny in Athens; they assassinated Hippiarchus in 514 BC, the brother of
Hippias and the previous tyrant of Athens. Hippias was expelled in 510 BC by Cleomenes | of Sparta.

°! Raaflaub 2003, 63.

% |sonomia: See Stewart 2008, 318; Isegoria: See Raaflaub 2003, 62.

% Andrews 1974, 26.
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characteristics.”® A tyranny could take many different forms in the ancient Greek
world. The Deinomenids, for example, were responsible for aggressive actions, such as
the violent transfer of entire populations. They were also, however, known to beautify
their cities with elaborate construction projects and were often patrons of the arts. The
Deinomenids held and wielded absolute power, but they did not simply impose their will
on people. They found several ways to appease, persuade, and even convince a
population to willingly give up power to them.*®

Tyranny was known on Sicily since soon after the initial period of colonization.
The earliest known tyrant in Sicily was Panaetius, who is believed to have ruled Leontini
in the 7" century BC.%® Akragas was ruled by the tyrant Phalaris in the early part of the
6" century BC. At this same time, Cleandros gained power of Gela by “over[throwing]
the existing oligarchy.”®" His brother Hippocrates inherited Cleandros’ position and
expanded his influence over several other cities, creating the power base that the
Deinomenids would eventually take over and expand in 491 BC. Theron, a member of
the Emmenidae aristocratic family and a tyrant of Akragas, was active in the 5™ century
BC and controlled the only empire that almost matched the Deinomenids’.*
Scholarship in the past has implied that tyranny was “a short and regrettable stage

on the road to democratic government.”99 Many sources present an ‘Athenocentric view’

which incorrectly implies that democracy was widespread in the Classical Greek world,

% Raaflaub 2003, 60.

% See Diodorus 11.26.4-7.

% See Woodhead 75, Métraux 1978, 31. See also Aristotle. Politics. 5.8.4.
" \Woodhead 1962, 75.

% \Woodhead 1962, 77.

9| ewis 2009, 3.
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as “relatively few states adopted democratic constitutions, and most Greek poleis, at most
times, were governed as oligarchies by small groups of wealthy men.”*® The distance
between Sicily and the mainland appears to have caused the presumption that the colonies
“were somewhat provincial and isolated, lagging behind the cultural and political trends
of mainland cities like Athens.”** Tyranny was seen as a midway point between the
monarchies that were dominant in early Greek history and the new, developing
democracy: “The tyrants mark a turning-point in the political development of Greece, the
moment when an old order was breaking down and a new order was not yet
established.”® This, however, is not the case. Tyrannies can “be found in all periods of
Greek history, from the time when aristocratic government began to break down in the
early seventh century, to the closing stages of Greek resistance to Rome in the second
century.”'®® The idea that tyranny was limited to a certain period, or was a stepping stone
to a more effective way of government is false. Tyranny even found its way back into
Athens in the end of the Classical age. An oligarchic revolution in 411 BC ended the
democracy at Athens for a short time. After being reinstated, it was dissolved again in
403 BC and a board of thirty individuals, referred to as “the thirty tyrants” was put in
place to govern Athens.'®

The tyrants who ruled Sicily were not an indication that Sicily was not advancing

along with the rest of Greece. Ironically, the tyrants in Sicily actually advanced the idea

100} ewis 2009, 3.

101 McMullin 2004, 6.

102 Andrews 1974, 8.

103 Andrews 1974, 7.

104 See Hansen 1991, 40-42.
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of what it meant to be a tyrant, as they were more successful at it than their counterparts
in other parts of the Greek world. Thucydides states that:
And in the Hellenic states that were governed by tyrants, the tyrant’s first thought
was always for himself, for his own personal safety, and for the greatness of his
own family. Consequently security was the chief political principle in these
governments, and no great action ever came out of them — nothing, in fact, that
went beyond their immediate local interests, except for the tyrants in Sicily, who
rose to great power.'%
The Greek tyrants in Sicily appear to have a better understanding of their right to rule, or
more so their lack of a right to rule. A tyrant, whether he seized control for himself, was
given power through a hereditary tyranny, or had power bestowed on him by a state,
could lose this position as quickly as he obtained it:
Their power [is] dependent not on a right to rule, but on their own ability to
command and retain power. Perhaps because of the insecurity of their position,
tyrannical rulers also tend to have grand ambitions: they are empire-builders,
colonisers, conquerors and constructors.®
Tyrants tried to present themselves as benefactors of their city, using their own wealth to
beautify a city, keep it safe from foreign invaders, and keep their population content as a
result of these things.’®" A tyrant “held no official position and bore no formal title.”'%
A tyrant’s end was just a revolt away, so despite the fact that they are known as leaders

who took power for themselves, they were greatly dependent on their population’s

approval. The large aristocratic class in Sicily meant that there were many influential,

1% Thucydides 1.17.1. topavvoi te oot foav &v Taic EAAMVcic TOAeoLTO £ 00TV HOVOY
TPOOPMUEVOL &G TE TO SMdMLa Ko £ TO TOV 1510V oikov abéetv St” dopureiag 660V E30vavTo LEMOTO TAG
TOAEIG PKOLVV, EmplyOn € 0VdEV A’ avTdVv Epyov aEdA0YoV, &l ur| €l TL TPOG TEPIOIKOVG TOVG AVTMV
EKAOTOIC: Ol YOp &v XikeAiq £l TAEIGTOV EYDPNOAV SVVAUENG.

19| ewis 2009, 10-11.

197 Aristotle in his Politics believes that the great building programs were part of an effort to prevent a
revolution from occurring by keeping people occupied and poor (5.9.4-5). Lewis 2009, 11, however, states
that: “...most tyrants presided over prosperous states.” It is not the purpose of this thesis to debate this
theory. For more see also Kallet 2003, 117-153.

18 Andrewes 1974, 25.
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wealthy individuals present on the island who had the potential to become tyrants, as they
had not only the desire for power but also the financial means to commission major works
of art and architecture. Tyrants had no rightful claim to the city and had to create it in
some way; there was an important sense of “visual testimony,” which linked tyrants to
their city through major public works.'® A large building, which would stand in a city
for centuries, represented the rule of the tyrant becoming an integral and fixed part of the
city’s landscape, forever tying him to it. Grand building projects, such as those of the
Lygdamis on Naxos and Polykrates on Samos were parallel to those of the Deinomenids
in Sicily, but the Sicilian tyrants took a further step, which likely resulted in the country
possessing more successful and productive tyrannies. The Deinomenids used myths and
the appropriation of local indigenous rites and cults in order to show that they were
destined by the gods to take control of several cities in Sicily. In Athens, Peisistratus had
a tall woman dressed as Athena ride around in a chariot proclaiming to all to welcome
and honour him as tyrant; the Deinomenids sought more subtle and clever ways to
legitimize their rule.”® Tyranny was different all over Greece, but in Sicily, tyrants such
as the Deinomenids presented this type of rule in a sophisticated form, using various
methods to gain control and to give authority to their leadership.

The wealth of the island and the advancements made in Sicily through the Archaic

and Classical age (often due to tyrants) prove that it was not a place that was slow or

1% Kallet 2003, 126.
19 This subject is the focus of chapter 3. For Peisistratos and Athena see Herodotus 1.60.1-61.1. See also
Lewis 2009, 35; Lavelle 2005, 99-107; Connor 1987, 40-50.
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resistant to change. Another explanation is needed to explain the frequency of tyrannies
in Sicily. Thucydides gives a reason for the great influx of tyrants in the West:

The old form of government was hereditary monarchy with established rights and

limitations; but as Hellas became more powerful and as the importance of

acquiring money became more and more evident, tyrannies were established in

nearly all the cities, revenues increased, shipbuilding flourished, and ambition

turned towards sea-power.'*!
Thucydides’ description refers to all Greek cities in the Archaic age, not specifically to
Sicily. Sicily was a land that provided great riches through agricultural growth and trade.
Colonists were given an equal share of land and had an equal chance at obtaining wealth;
however, in time, the influx of opportunistic individuals may have given rise to tyranny.
Wealthy aristocrats were attracted to the lifestyle offered by the colonies. These were
men who felt a need to be in control of their success and to excel, and as such they “[did]
not know how to submit to any government, and only know how to govern in the manner
of a master.”™*? It is not surprising that tyrants later were rampant on the island.

An expedition to Sicily was a massive undertaking and colonists had to depend on
and trust that they were being lead by someone who had the knowledge and financial

means to successfully establish a new world; this paved the way for aristocrats, and then

tyrants, to fill the role left empty by the oikistes after he died.

" Thucydides. 1.13.1. Suvatotépag 88 yryvopévng tiic EALGS0G kai TV gpnudtov v ktijow &t pdikov
1] TPOTEPOV TOLOVHEVNG TA TOAAL TUPOVVIOES €V TG TOAESL KaBIoTAVTO, TOV TPocddmV Heldvmv
yryvopévov (pdtepov 8& foav &ml pntoic yépact matpucai Bactheion), vavtikd te éEnptoeto 1 EALAG, kol
tiig Baddoong parlov dvreiyovro.

2 Aristotle. Politics. 4.9.5. 0i 8 &ipyecbon pév oddepiov apyiv, pxsv 8& deomotikiy apyrv. See Kallet
2003, 123.
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1.7 The Prevalence of Tyranny in Sicily and its Connection with Colonization

The Deinomenids created one of the longest and most powerful tyrannies in the
Greek world, but they were hardly the first individuals to create a tyranny. The
Deinomenids’ rule began in Gela, a city which already had been controlled by a tyrant for
several years; Gelon and his brothers continued a form of rule that already had been
widespread in the Greek colonies for centuries.

There are several factors which suggest that the dominance of tyranny in the

West may have been a result of events surrounding the foundation of Greek colonies in
the Archaic age. Greek colonies in Sicily always had a strong tradition of rule by
aristocrats. Tyrants were very powerful aristocrats who used their wealth and influence to
establish themselves ahead of all others and gain total control of a city. It is believed that
the great age of tyrants in Sicily began in the 6™ century BC, and that before this the
majority of the colonies were ruled by oligarchies, which would have been made up of
aristocratic males.** In the 5™ century BC, the pattern of leadership that was fostered
from the early days of the colonies continued. The extended length of time that tyrannies
lasted illustrates that there was something that caused inhabitants of the colonies to want
to be ruled in this way and caused them to not seek revolution. Crucial to this was the
legacy of the oikistes.

The oikistai played a very important role in the foundation, organization, and

administration of the Greek colonies in Sicily. Oikistai were individuals who had wealth,

113 Métraux 1978, 31. Woodhead 1962, 72: The beginning of the age of the tyrants was in the 6™ century
BC, the same period in which the “Greek settlements had taken root and prospered.” It was during this time
when certain individuals had the wealth and power to try to take control of cities.
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experience, and, as is highlighted in foundation tales, possessed superior knowledge and
divine guidance from the gods. In the anxious situation of Greeks coming to start a new
life in a strange place, the leader had to be admired, respected, and trusted by the colony’s
inhabitants. In the beginning, it was suitable to have a single ruler making decisions on
behalf of the whole populace, so that members of the population who came from the same
region would not band together and create stasis in the new city. Tyrants shared the
positive traits associated with the oikistai, as they were powerful, influential, and wealthy
aristocrats who had the ability to provide leadership and protect the population from
internal and external threats. Being a symbol of safety is a very important characteristic
seen with both the oikistai and the tyrants of Sicily.

The Greeks did not colonize lands that were uninhabited. Establishing new cities
involved encounters with the original inhabitants of Sicily. Thucydides mentions several
instances of conflict between the original settlers and the Greek settlers, and suggests that
they were of a violent nature. Archias, the founder of Syracuse, had to deal with the
indigenous population in order to obtain his land, as did Thucles, the founder of Naxos,
when he set out to establish Leontini.*** Tyrants often obtained power because of their
ability to provide security.**® The Deinomenids provide a concrete example of this fact.
Gelon helped quell conflicts within the cities of Gela and Syracuse, which led to his
ability to gain control of them, and he also successfully led a campaign that defeated the
Carthaginians who had invaded Sicily in 480 BC. Hieron demonstrated his ability to

defend Sicily when he waged a battle against the Etruscans in 474 BC. For the people of

1 Archias: Thucydides 6.3.2; Thucles: Thucydides 6.3.3.
11 See Andrews 1974, 7-8.
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Sicily, bestowing absolute authority on the Deinomenids was desirable if it meant that
they could rely on them to solve the problems they encountered. Just as the oikistes
protected the expedition party from the indigenous population, tyrants knew the
importance of demonstrating to the inhabitants of their cities that they would protect them
from any force that sought to take their freedom away.'*®

The arrival of the Greeks left Sicily with a crisis of identity. Not only were
Greeks from several mainland cities brought together, but some members of the Sikel
population also were incorporated into the new colonies. The fusion of these two groups,
and their respective cultures, caused many people without a common bond to live
together. Their colonies had no deep-rooted history, as they only came into existence in
the 8" and 7" centuries BC, and before that the Sikels occupied the land. On the
mainland, there were few cities that did not “boast of once having sent an army to the
Trojan War.”**" The inhabitants of the colonies in Sicily could have ancestors from their
mother-colony who went to Troy, but no force from the colony would have gone. Cities
such as Athens and Thebes had myths relating how their ancestors were born from the
earth, and thus the citizens from those cities had a right to be on that land from the
beginning. This includes the legendary Athenian king Erichthonius, who was born from
the Athenian soil, and the Sparti, who were the “ancestors of the principal aristocratic

families of Thebes,” who were born from dragons teeth sown in Theban soil."'® These

1% |ronically, the population of a city gave up part of their freedom to a tyrant, in order for that tyrant to
offer protection to a city and preserve a population’s freedom.

" Loraux 2000, 13.

118 powell 2007, 468. The tale of Erichthonios is told in Apollodorus 3.14.5-6. Tale of the Sparti told in
Ovid. Metamorphoses. 3.95-130.
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myths helped create a «...link between the people and their land.”**® For the Greeks in
Sicily, there were no autochthonous myths that tied their people to the land. The oikistes
became a symbol of authority that a whole colony could embrace collectively.
Mythological mapping connected Sicily to the distant past, but the only mytho-history the
colonies possessed which was directly linked to their current city foundation were the
stories related to the oikistai. They were deeply entrenched in the legacy of the colony, as
the early history of the colonies was centred on these individuals. The history of the
oikistai and the stories of Archaic colonization, in turn, aided tyrants in legitimizing their
tyrannies and gaining trust from the people they ruled: “Greek tyrants were the first to
exploit the language of city foundation.”*® Fifth century tyrants followed the actions of
Archaic colonists in several ways; the fact that tyrants wanted the title of oikistes
demonstrates that they needed to “adopt the persona of founders” in order to strengthen
their rule.*?*

The Greek cities of Sicily “were almost always entrenched in a personal rule: that
of the oikist[es] or tyrant.”*** A survey of the Western colonies recorded by Thucydides
reveals that the majority of them came under the rule of tyrants at some point in the 6™

and 5" centuries BC.»*® Like their ancestral predecessors, tyrants were singular, powerful

figures that had the ability to protect a city and effectively rule it.

9 L oraux 2000, 14.

20 McGlew 1993, 182.

2L McGlew 1993, 178.

122 Métraux 1978, 37.

123 A large number of the colonies eventually came under the control of the Hippiarchus, and then under the
Deinomenid tyranny.
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1.8 Conclusions

The fact that the Deinomenids set up a powerful tyranny is, surprisingly, not the
aspect of their history that is particularly noteworthy. In many respects their position in
Sicily and their accomplishments are a product of the time and place in which they lived,
both of which were influenced by the original conditions of colonization in the 8" and 7"
centuries BC. It was the Greeks who came before the Deinomenids that established the
new sites in the West, used mythology to legitimize their claims, had the colonies created
and ruled by an oikistes (who created a lasting powerful legacy of effective leadership by
a single individual), and provided opportunities that attracted aristocrats to Sicily (causing
the island to be filled with ambitious and powerful people). The Deinomenids exploited
these conditions to gain power. They established one of the most successful tyrannies in
Greek history and made numerous advancements in the areas of art, literature, warfare,
athletics, and architecture. It is ironic that Greek myths regarding Sicily (as discussed at
the beginning of this chapter) sought to show how Sicily was a strange land, the opposite
of Greece and filled with un-Hellenic barbarians which Greek heroes, like Odysseus, had
to valiantly overcome. Sicily was the land that created some of the greatest works of
Greek art and innovative pieces of literature, produced a large number of winners of
athletic contests at Pan-Hellenic sanctuaries, fought in many great battles in Greek
history, and bore individuals like the Deinomeninds, whose craftiness and ingenuity were

worthy of Odysseus himself.
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Chapter 2: A Historical Account of the Deinomenids of Sicily

2.1 Introduction

oopi I'éhov’, Tépova, [ToAvlarov, @pacvfoviov,
TOIO0C AEWVOUEVEDG, TOVG TPimodag OEpevat
€€ €KatOV MTPAV Kol TEVINKOVTO TOALVT®V
Aopopetiov ypvood, Tag deKATaS dEKATAV,
BapPapa vikdoavtog EBvn: TOAAAY 68 TapacyelV
ovppayov “EAlactv xeip” &c €élevbepiav.

The sons of Deinomenes, | testify, Gelon, Hieron,
Polyzalos and Thrasyboulos placed these tripods
after they had defeated the barbarian races
and helped the Hellenes to gain their freedom.'?*

A scholion of Pindar is the only source that names all four Deinomenid brothers
together in succession; yet, through a survey of ancient texts and the remains of
dedications and inscriptions, the reign of the Deinomenid family and their interactions
with the people of Sicily and the mainland of Greece is revealed.'”®> Several categories of
evidence demonstrate that the family was known for their great success in battles, athletic
victories, strong patronage of the arts, and complex propaganda program.

This chapter presents a comprehensive account of the Deinomeind brothers during

their reign from 491-466 BC. The surviving record of the Deinomenid family not only

124 Simonides, Scholion of Pindar, Pythian Ode 1, 155. Translation provided by Griffo 1968, 103.

125 The epigram above is believed to have existed on a monument at the Sanctuary of Apollo at Delphi, in
which as many as three separate bases were set up each holding a figure of Nike and a golden tripod. The
number of tripods suggests the possibility that each member of the Deinomenid family wished to set up
their own offering which together formed a larger dedication. Dunbabin 1948, 430, reconstructs that there
were four bases, which would imply that each brother wished to have his own tripod and inscription.
Current debate centres on there being two or three tripods. Only two tripod bases remain in situ at Delphi.
If there were three, it is possible that Polyzalos was left without a tripod, as he is believed to have never
held the position of tyrant. Adornato 2008, 35-42, discusses these two remaing tripods, but includes a
reconstruction diagram with three tripods (37, Fig. 7). Kowalzig 2008, 141, states that “there is a tradition
of Gelon dedicating several tripods on behalf of his brothers, for which Simonides supposedly produced an
epigram honouring the whole set of “children of Deinomenes.”” Luraghi 1994, 314, asserts that Gelon had
some tripods (alcuni tripodi) dedicated on behalf of his brothers.
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provides important details concerning the history of the Greek colonies in Sicily and the
nature of Greek tyranny in the Classical age, but is also a valuable resource in uncovering
the tense relationship that existed between Sicily and the rest of Greece.
2.2 Gelon

The term “Deinomenid” derives from the name of Deinomenes, the father of
Gelon, Hieron, Polyzalos, and Thrasyboulos. The patriarch of the Deinomenid family,
however, is not responsible for the foundation of the Deinomenid tyranny. In the 6™
century BC, Cleander, a member of the aristocratic class of Gela caused the downfall of
the city’s oligarchy.'® He established the tyranny that was later handed down to his
brother Hippokrates, whose “vigorous and ruthless activities made him within seven years
master of all eastern Sicily.”*?” Hippokrates was responsible for bringing various cities
under his rule, such as Callipolis, Leontini, Naxos, and Zancle.*® Gelon took up this
already successful tyranny for himself after the death of Hippokrates and developed it,
expanding the territory under his control. Cleander introduced the tyranny that the
Deinomenids would later claim, while Hippokrates expanded this tyranny’s sphere of
influence and was a model of bold ambition which Gelon and his brothers would later
follow.

The death of Hippokrates presented an opportunity for Gelon to assert his power
over Gela, as he had been entrusted with the guardianship of Hippokrates’ two sons,

Eukleides and Kleandros, who were too young to rule at the time of their father’s

126 McMullin 2004, 16, states that the “Gamoroi, landed aristocrats and perhaps descendents of the original
settlers, appear to have controlled the city from its foundation to the early 480°s.”

27 \Woodhead 1962, 75. See Herodotus 7.154.1-3 for an account of Hippokrates rule.

128 See Woodhead 1962, 75. Gelon served under Hippocrates during these campaigns. See Herodotus
1.154.2.
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death.'®® Several factors paved the way for Gelon to take the tyranny of Gela for himself.
Firstly, having been a lieutenant of Hippokrates, Gelon had proven himself to be a
dedicated and valiant leader and fighter. He was, we are told, more popular than
Hippokrates himself; this would suggest why the inhabitants of Gela would rather be
ruled by him rather than by one of the sons of their previous ruler. Gelon presented
himself as a figure of stability during a time of unrest in the city. Soon after the death of
Hippokrates, civil war broke out and “Gelon fought a battle on behalf of his wards,
defeated the rebels, and then threw over the boys and set himself up as tyrant.”**® The
capture of Gela would not be the last time Gelon used internal strife to impose his
command over a city.

Little is known about the first years of Gelon’s tyranny.'** The early history of
Syracuse was dominated by an oligarchy comprised of its land-owning aristocratic class
known as the Gamoroi. In 485 BC, it was this same group of men that appealed to Gelon
for help. They had been overthrown and exiled by the poorer class (the Kyllirioi) who
lead a democratic revolution within the colony. Gelon answered their plea and drove out
the democracy that had been quickly set up. He did not, however, restore power to the
Gamoroi. He instead established himself as tyrant of Syracuse. He brought in

aristocratic men from the colony of Megara Hyblaea and the whole population of the city

12 See Holloway 1991, 97; Woodhead 1962, 76; Dunbabin 1948, 410; Griffo 1968, 103.

130 Dunbabin 1948, 410. See also Champion 2010, 33. Holloway 1991, 97, states that after their father’s
death “[t]he boys did not survive for long.” It has been suggested that the death of the boys was
orchestrated by Gelon. Griffo 1968, 103, proposes that “Gelon brazenly eliminated them and assumed full
authority.” Finley 1979, 51, remarks that “[Gelon] put the boys aside and took power for himself.”

31 Woodhead 1962, 76.
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of Camarina.’® By bringing in people from different areas of Sicily, Gelon reduced the
chance of the population of Syracuse banding together and resisting his tyranny: “Gelon
was thus in command of a metropolis where mixed origins made for few common
loyalties except to himself.”*** Capturing Syracuse not only increased the territory that
was under Gelon’s power, but also increased his wealth, as “Syracuse was already the
largest and wealthiest city in the island before Gelon’s arrival.”*** Herodotus remarked
that after the takeover by Gelon, Syracuse “[a]t once... shot up and budded like a young
tree.”™®® Gelon’s wealth also increased at this time when he sold off the lower-class
population of Megara Hyblaea into slavery.’*® Gelon’s takeover of Syracuse is the first
instance, but not the last, in the history of the Deinomenids in which a mass population
migration was conducted for personal gain. In taking over the city, Gelon was able to
accomplish the goal of a previous tyrant, as “[t]his coup was the fulfilment of
Hippocrates’ ambitions.”**” Gelon transferred the capital of his tyranny from Gela to
Syracuse, setting up Hieron as the tyrant of Gela in his absence.

The other major event which occurred during Gelon’s tyranny was his defeat of
the Carthaginian invaders. The conflict began when Theron, the tyrant of Akragas, drove
out Terillus, the ruler of Himera and an ally of Carthage, and then “unit[ed] Himera and

Acragas under a single anti-Carthaginian control.”**® Hamilcar, leader of Carthaginian

132 Both cities were Greek colonies in Sicily.

3 Holloway 1991, 97.

'3 Andrewes 1974, 132.

135 Herodotus 7.156.2. ai 8¢ mapovtie ava T Edpapov kai EBAacTov.

135 Holloway 1991, 97. See also Andrewes 1974, 131-132. Andrewes, 131, states that Camerina was “no
longer needed as a Geloan outpost,” and Megara Hyblaea “fought an unsuccessful war against Gelon.”
" Woodhead 1962, 77.

13 Woodhead 1962, 77.
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forces, invaded Himera in retaliation. Gelon and Theron banded together to defeat the
barbarian forces. Gelon’s great leadership and bravery is highlighted by Diodorus’
comment that the Carthaginian defeat was “contrary to all expectation.”***  Gelon was in
possession of a massive army and led 50,000 infantry soldiers and over 5000 cavalry

soldiers to Himera.**°

This victory and Gelon’s desire to acquire new territory spurred on
a plan to invade Carthage, but, despite his ambition, “Gelon’s plans to make a descent on
Africa did not get beyond paper.”*** Gelon, however, did accept a peace treaty offered by
the defeated Carthaginians. In exchange, Gelon received reimbursement for the cost of
his campaign, plus 2,000 talents of silver. He obtained great spoils from the battle and
distributed them among his men:
After his victory, Gelon honoured with rich gifts the horsemen who had slain
Hamilcar, and bestowed decorations for valor on those others who had displayed
outstanding bravery in action. The best of the booty he kept in reserve, desiring to
adorn the temples of Syracuse with the spoils; of what remained, he nailed a good
deal to the most notable of the Himeran shrines, and the rest, together with the
prisoners, he shared out among the allies...**?

The Carthaginians taken as slaves were also distributed. The number of men captured

was so great that, as Diodorus records, Gelon “brought with him such a mass of captives

39 Diodorus 11.24.3. oi 8¢ Kapyndovior wap’ hmidag pueydAn copgopd mepuecovies £mi 1060010
Kotemhaynoav, dote Tog vokTog drnavog dioypunvelv euidttovtog Ty olwv. Trans. Peter Green (2006).
Y0 Diodorus 11.21.1. 6 8& T'éhov kai odTOC roakd v THY dovauy, Tubdpevoc 8¢ Ty tdv Tuepaiov
aBopiav avélevEev €k TV ZpaKovo®Y KOTO 6Tovdny, Exmv melovg HEV 0VK EAATTOVG TRV
TEVTOKIGHOPIOV, ITTElG O€ VIEP TOVG TEVTAKIGYIAIOVG.

I Dunbabin 1948, 412. See also Champion 2010, 33.

2 Diodorus 11.25.1. 6 8 I'éhav petd T Vikny 100G Te tneic Todg aveAdvTag TV Apikkay Sopedic
gtipunoe kal T®v ALV ToVg NvOpayadnKoTag dptoteiolg EKOGUNCE. TV O& AaPUP®Y TA KAAAMGTEDOVTA
TopePLAOEE, BOVAOLEVOG TOVG £V TOTG ZVPOKOVCUIG VEMG KOGUTIGOL TOIG GKVAOLS: TV & AA®V TOAAL LEV
&v Tuépg TpooNAmGE 101G EMPAVESTATOLG TAV iEpADV, TA OE AouTd LETA TV OiYLOIADTOV SIEUEPITE TOTG
ouppdyotc.
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that it seemed as though all Libya had been taken prisoner.”*** Gelon constructed shrines
to both Demeter and Kore and had the defeated Carthaginians *....build two temples, in
which they had to deposit [copies of] the peace treaty.”* Gelon made sure that Sicily’s
defeat of the Carthaginians was also made known to the Greeks on the mainland.

The base for a tripod, which survives at the Sanctuary of Apollo at Delphi, is
identified as the remains of a dedication Gelon set up to celebrate his triumph over the
Carthaginians (see Fig. 2.1). Diodorus says that with the spoils of the victory he
“fashioned a golden tripod worth sixteen talents, which he set up in the sacred precinct at
Delphi as a thank-offering to Apollo.” ** Next to this base is another stone that is badly
damaged and has an inscription that cannot be reconstructed. It is believed that this is the
base of a tripod dedication made by Hieron, which is described by Bacchylides’ 3" Ode,
and may have also been to honour his efforts in the battle against Carthage.**® Neither
base mentions the victory at Himera, but Harrell states that such a major event would not

have been unknown to the wider Greek world. It is believed that a Nike figure was

3 Diodorus 11.25.4. émiyeto yap aiypoddtov 10609T0 TAH0C, HGoTe SoKElV VIO THG VGOL YeyovévaL THY
APOMV OAnv aiypdimtov.

Y Diodorus 11.26.2. 500 voodg mpocétatey oikodopfioat, kad’ odg E8et g ouvOTKkog Gvatedijvar.

15 Diodorus 11.26.7. ypucodv 8¢ Tpimoda momoag Gmd ToAGvToV EKKaideka avEOMKeY €ic TO TEEVOS TO &V
Aehpoic Andlhmvt yapiotiprov. Diodorus (11.26.3) also records that Gelon’s wife received a great amount
of gold from the defeated Carthaginians in the form of a crown of 100 gold talents, which was used to strike
the Damareteion; there is no extant gold coinage of the Deinomenids that could correspond to this,
however, a silver decadrachm is introduced in this time period.

148 Bacchylides. Ode 3. 17-20: mentiones that there was more than one tripod in front of the temple of
Apollo, which may reference Hieron’s and Gelon’s respective bases. Dunbabin 1948, 430, discusses that
the two tripods were part of a larger monument that consisted of four tripod bases together, with each
“supporting a golden Nike and tripod...Each base had a separate dedicatory inscription.” This would suggest
that each Deinomenid brother dedicated a tripod, and Dunbabin cites the epigram of Simonides (see start of
this chapter) as proof of this monument. Harrell 2006, 126, agrees that the damaged base most likely
belongs to Hieron, but states that this tripod was part of “the original plan of the monument, with Hieron’s
added later.” Harrell proposes that the monument consisted of two bases with a golden Nike on each
holding up a tripod; she also believes that Hieron’s tripod was added after Gelon’s was set up.
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included on the monument, suggesting it dealt with a victory of some kind.'*’ The size
and placement of the base highlight how such a dedication would speak to the massive
wealth of the Deinomenids and would “asser[t] the panhellenic importance of this Sicilian
family.”**® Delphi was the site of the famous oracle of Apollo, and people from all parts
of the Greek world would travel to this site and would view the tripods associated with
the Deinomenids. The tripod bases are located on the Sacred Way, immediately in front
of the temple of Apollo. This is a conspicuous position for the monument and would
have made it highly visible to nearly all visitors."*® At Olympia, Gelon further
underlined the magnitude of his victory over the Carthaginians by constructing a treasury
honouring the battle. Pausanias describes that the treasury included, “...votive offerings —
a huge image of Zeus and three linen breast-plates, dedicated by Gelo and the Syracusans
after overcoming the Phoenicians in either a naval or a land battle.”**°

Gelon’s military prowess was known across the Greek world and was highlighted
by the episode in Herodotus in which messengers from Athens and Sparta implore Gelon

to help defend the Greek world against the impending Persian invasion.*** This exchange

is evidence of the great power Gelon possessed. Gelon states that he would be able to

7 Harrell 2006, 127.

148 Harrell 2002, 454.

% Harrell 2006, 127.

150 pausanias 6.19.7. Harrell 2006, 129, states that it is not specifically stated on the dedications that these
were spoils from the battle of Himera, “but this can be the only explanation for [Pausanias’] use of the
title.” Gelon’s treasury is placed on the Treasury Terrace, along with other treasuries many built by
Western colonies. Holloway 1991, 69: The treasury of Gela is the largest of the treasuries but is believed to
have been first built on the terrace at the end of the 6™ century, before the reign of the Deinomenids. On the
archaeology of the treasury, see Mertens 2006, 274.

151 See Herodotus 7.157.1-162.2. See also chapter 2, 46-47.
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send “200 ships of war, 20,000 heavy-armed infantry, 2000 cavalry, 2000 archers, 2000
slingers, and 2000 light horsemen.”**?
There is one story which survives regarding the childhood of Gelon. Diodorus
describes how Gelon was saved from death at an early age by a wolf:
Gelon was also once saved from death by a wolf. As a boy he was seated in a
school and a wolf came and shatched away the tablet he was using. And while he
was chasing after the wolf itself and his tablet too, the school was shaken by an
earthquake and crashed down from its very foundations, killing every one of the
boys together with the teacher.*
This story implies that Gelon was saved by the gods so that he could achieve his later
greatness.’ As for his personal life, Aristotle briefly mentions that Gelon had a son, but
no other source mentions this son or any other child of Gelon.™ Gelon’s wife, Damarete,
is mentioned in several sources.’® Damarete played a significant role in Gelon’s tyranny,
as she was involved in the campaign against the Carthaginians. Pollux states that
Damarete aided Gelon: “when he was in financial difficulties in the war against the

Libyans, [he] had a coin struck from the jewellery she had requested from the women (of

Syracuse) and melted down.”**" Diodorus records that the defeated Carthaginians gave a

152 Herodotus 7.158.4. &ipi Bondéswv mapexdpevog dmkosiag Te TPUipeag kai diopvpiong dmhitag ko
Swoyhiny Tnmov kai dioyiiong T0&6ToG Kol dioyhiong cpevdoviTas Kol dtoyiliong ImmodpdLovg WIAOVG.

153 Diodorus 10.29.1. todtov £€££0m0¢ ToTE Kai AVKOG &k BavdTov. 6YoAi] Tpockadnuévou yap Ett maudiov
dvtog AOKog EMBV aerprase TV dEATOV TNV EKEIVOL. TOD 08 SpapdVTog TPOG ATOV TOV ADKOV Kol THV
déltov, kataceicheioa 1) oyoAn Pabpdbev katamintel, Kol COUTAVTOC ATEKTEVE TATOAG GVV HOACKAA®D.
Trans. C.H. Oldfather.

154 See Lewis 2000, 97-106. The story may have been created purposefully to depict Gelon as an individual
who is able to miraculously escape disaster, a quality that is very important for a man who was known as a
great military leader as well as ruler of many cities.

55 Aristotle. Politics. 5.8.19.

156 For accounts of Damarate see Diodorus 11.26.3; Scholion of Pindar 2" Olympian Ode. 29d = FGH 566;
Pollux. Onomasticon. 9, 84-5. See Rutter 1993, 171-172, for a complete summary of ancient texts related
to Damarate and the coin associated with her.

57 Pollux. Onomasticon 9,84-5. 1 Anpapétn ['éhwvog 0doa yoviy katd oV Tpdg Tode Aifvog mdAepov
amopodvTog aHTOD TOV KOGUOV OITNGOUEVT TAPA TV YOVOIKAV GLYXOVELGAGH Vopouo ékoyato. This
provided gold to pay mercenary soldiers. Trans. Keith Rutter (1993).
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gold crown to “Damarete who, at their behest, did most toward achieving the peace
treaty.”**® Diodorus mentions a coin named the Damareteion, which is believed to be the
“first Syracusan decadrachm” (the equivalent of ten Athenian drachmas); while the
account is fanciful, the passage emphasizes Damarete’s importance in Gelon’s rule.'
Damarete was also the daughter of Theron, the tyrant of Akragas, and this marriage
helped fortify an important alliance between Gelon and another powerful tyrant of Sicily.
Theron, a member of the Emmenid family, ruled “[t]he only city large enough to oppose
[the] Syracusan empire.”™®® Gelon is believed to have “sought [this] alliance soon after
he became tyrant.”*®* This was a significant relationship to forge, as not only would
Gelon gain Theron’s aid in military campaigns (such as he did for the Carthaginian
battle), but also Theron, as an ally, would not present a threat to Gelon’s rule.

The ancient sources give contradictory accounts of Gelon’s personality and rule.
Herodotus describes the anger and contempt with which he spoke to the envoys from
Athens and Sparta when they asked for Gelon’s help against the Persians. Gelon is angry
that his previous request to the mainland for help against the Carthaginians was

ignored.'®? Despite being Greek and possessing a powerful army, his great pride

overcomes him and he refuses to protect the Greek world from the Persians. He tells the

58 Diodorus 11.26.3. ot yap 01’ adtdv GElwOEicH cuVIpYNoE TAEIGTOV €ig TV ohVOESY Tiic Elprvic.
19 Rutter 1997, 121. Diodorus’ account mentions a gold coin, but no such coin survives. A silver coin has
been identified as the Damareteion (see Fig. 3.3), but this would contradict Diodorus’ version. Diodorus
also states that the coin was equivalent to 10 Attic drachmas or 50 Sicilian litra, yet this is only true when
dealing with silver coinage (See note 106 of Peter Green’s translation of Diodorus). Diodorus’ account also
appears to have been influenced by Hellenistic Age of Greece (see Rutter 1993, 176-77).

% Woodhead 1962, 77.

181 \Woodhead 1962, 77. Lewis 2009, 49: This was also the first Deinomenid-Emmenid marriage that took
place, as Gelon began what would become “an intricate system of intermarriages” between the two families
and “other Italian dynasties.”

162 For more on this episode see Herodotus 7.157.1-162.2
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envoys to go back home and to “...tell Greece that the spring of the year, the fairest of the
four seasons, is lost to her.”**® Diodorus claims that during the Carthaginian battle, since
Gelon “had given orders to take no one alive, a mass slaughter of the fugitives ensued:
before it was over no less than 150,000 of them had been butchered.”*®* Gelon is
presented in these two accounts as a brutal and cruel tyrant. It is this same Gelon,
nevertheless, who entered into a peace treaty with Carthage after they “...appeared before
him, and implored him with tears to show humanity in his treatment of them.”*®®
Diodorus also claims that Gelon “excelled all others in courage and generalship...and in
general behaved with humanity to all his near neighbours.”®® Gelon was also seen as a
benevolent man who brought prosperity and security to the cities under his power:
“Sicily enjoyed almost continuous peace, now that the Carthaginians had finally been
humbled and Gelon’s equitable rule over the Sicilian Greeks was bringing their cities a

highly stable regime as well as an abundance of essential goods.”*®” He was also known

for winning over the support of many people: “after the battle [he] stood ever higher in

183 Herodotus 7.162.1. ovk v eOdvorte ThHv TayioTv Omico dmodlaccopevol kol dyyéhhovteg Tii EALGSL
611 €k ToD €viavtod 10 £ap avti) EEapaipnTal.

184 Diodorus 11.22.4. 1od 8¢ I'éhmvog moporyyeilavtog pndéva Loypeiv, ToAC £YEVETo POVOS TdV
PEVYOVTMV, KOl TEPOS KATEKOTNGOV VTGV 00K EAATTOVE TV TEVTEKAIOEKN HVPLAS®V.

1% Diodorus 11.26.2. mapayevopévav yap mpdg avtodv k Tiic Kapyndovog tév dneotoluévov mpéofemv
KOl petd daxpvov dgopévav avlponivog avtoig xprnoacdor, coveydpnoe v eipiviyv. Finely 1979, 54:
Gelon’s merciful nature is further highlighted by the fact that “one of the provisions of the treaty with the
Carthaginians after Himera was that they must give up the practice of human sacrifice.”

1% Diodorus 11.67.2. T'éhwv 6 Agtvopévoug Gpetii kai oTpatnyio ToAd Tode HAAOVG SEVEYKAG. .. KAOOAOL
TOIG TANGLOYDPOLG TACL TPoseVEYDES PLAAVOPOTMG.

17 Diodorus 11.38.1. én’ &pyovtoc 8 ABfvnot Tioodivoug &v Paopm v dateiv apyiyv S1edéEavto
Kaicov ®afog kai Agvkiog Aipiliog Mdpepiog. £mi 6& ToVT@V KoTd TNV ZikeAiov TOAAN TS €iprvn
Katelye TV vijoov, v pev Koapyndoviov gig téhog tetansvopuévav, tod 8¢ Fédwovog Emedg
TPOEGTNKOTOG TV LIKEMMTAV KOl TOAATNV govopiay T€ Kol TAVTOV TAV ETTndcimv €0TOPIloY TUPEXOUEVOL
T0ig TOAEDT.
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the esteem of the Syracusans, grew old in his kingship, and died with his popularity still
undiminished.”*®®
After falling ill, Gelon died in 478 BC. Plutarch records that Gelon suffered from
a condition known as dropsy, which causes the skin to swell abnormally and retain a large
amount of fluid.*®® It is unknown if this affliction was the cause of his demise. His death
was mourned and honoured by the people of Syracuse with a public funeral:
His body was laid to rest on his wife’s estate, in the building known by the name
of Nine Towers, famous for the massive solidity of its construction. The entire
population accompanied his cortege from the city, though the site was some
twenty-five miles distant. Here Gelon was buried, and a fine tomb built for him at
public expense, and civic honors granted him of the sort proper for heroes.'™
In life, Gelon commanded a massive and strong empire, and his final resting place was
fitting for such a ruler. The fact that the inhabitants of Syracuse held him in such high
esteem, funded the construction of his tomb, marched along the procession of his body,
and gave him the same type of honours accorded to heroes is a significant reflection of
the positive nature of his rule.”* Gelon was a proud ruler; however, he also realized the

importance of appearing as a benevolent ruler and making it appear that the people of

Syracuse were not simply subjects that he had complete control over. This is

1%8 Diodorus 11.23.3. T'éAwva 8& petd Ty péymv el kol pdAkov dmodoyfic ToyxdvovTa Topd Toig
Yvpokooiolg Eyynpdoar tf Pactieig kai teElevtiioat Ooavpaldpevov.

1%9'plytarch. Morolia. 403C. fote toivov &1t ['éhav pév H8pemdy étvpévvnoey. Trans. Frank Cole Babbitt
(1936). The modern term for dropsy is hydrops. It is also similar to a condition called edema. For further
information see: Edema” (2006) Mosby’s Dictionary of Medicine...613-14; “Hydrops” (2006) Mosby’s
Dictionary of Medicine... 913.

0 Diodorus 11.38.4-5. &téipn &’ oTod T O KoTd TOV dypdV THC yuvoukdg &v Toig kohovpévong Evvéa
THpoeoty, oboarg T@ Papet TdV Epyov Bavpactois. 0 8¢ OyAog €K TTig TOAE®G dmag cuvnKoAlovincey,

A€y ovtog oD TOToV 6Tadiovs dtakosiovs. EvtadBa 6’ adTod TaEévTog O pev dTHog Taeov aEdoAoyov
EmoTNoag NPOIKAIG TIaig Etipunoe Tov ['éAova. Gelon’s tomb was destroyed by a Carthaginian invasion in
396 BC (11.38.5).

"1 Champion 2010, 44: Gelon’s rule in Syracuse was considered by its people to be the colony’s “golden

”»

age.
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demonstrated in Diodorus’ account of a meeting between Gelon and his soldiers. Gelon
had called an assembly and instructed his men to come armed, yet he came unarmed.'”
When he appeared before his men:

[H]e gave an accounting of his entire life, and of all he had done for the

Syracusans. At each act he mentioned, the crowd applauded; they appeared

absolutely astonished that he had presented himself thus defenceless for anyone

who might so wish to assassinate him. In fact, so far was he from suffering the
retribution due to a tyrant, that with one voice they proclaimed him Benefactor,

Savior, and King.!"

Gelon’s decision to appear before his own soldiers in a vulnerable position helped portray
him as a moderate and fair ruler, even if his actions were not always moderate or fair.*"
This also suggested that the people of Syracuse held some power over him. This episode
demonstrates that Gelon subtly manipulated the people of Syracuse into thinking that they
chose Gelon to be their ruler, even though Gelon had taken control for himself.

Gelon’s total time as tyrant (both at Gela and Syracuse) lasted about 13 years. In
that short time, “Gelon had made himself the most powerful individual in the Greek
world, perhaps in all Europe.”*” Gelon’s successor, his brother Hieron, was also
successful, waged an important military campaign against a foreign invader (the

Etruscans), and also brought new territory under the control of the Deinomenids. Hieron

would never, unlike his brother, be recorded in history as a popular ruler. He would,

'"2 Diodorus 11.26.5.

13 Diodorus 11.26.5-6. dmeloyicato pév mepi mavtdg tod Piov kai TV TETPaypuéveoy adtd Tpdg Todg
YupoKociong: €0’ EKAGT® 0¢ TV AEYOUEV®V EMCTLOVOUEVOVY TAV dyAmv, kol Bavpaldvieov pdiicta 6Tt
YOUVOV E0VTOV TOPESEdMKEL TOTG POVAOUEVOLG ADTOV AVEAETV, TOGOVTOV GmETYE TOD LT TUYXEV TWH®PIOG G
TOPAVVOG, DOTE UYL POV TAVTOG ATOKOAETY €DEPYETNV KOl GOTIPA Kol BactAéa.

174 See McGlew 1993, 137-39. McGlew,137, states that this event made Gelon appear to be a “servant,”
while the people of Syracuse were “his master.”

1 Finely 1979, 52.
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however, be the Deinomenid brother who was a great patron of the arts and was
celebrated in poetry for his athletic victories.
2.3 Hieron

Gelon had bestowed the tyranny of Gela on his brother Hieron in 485 BC after
Gelon decided to focus his attention on his new city, Syracuse. Diodorus states that after
Gelon became ill, he passed the leadership of Syracuse to Hieron. Gelon soon died and
Hieron was the new head of the Deinomenid tyranny. Hieron is believed to have
“inherited his brother’s good credit but he soon began to lose it.”*"® Diodorus highlights
the difference between the two brothers. Gelon is described as being “loved universally

on account of his mild rule.”*"’

Hieron is portrayed as being, “avaricious, violent, and, in
sum, of a character wholly opposed to honesty or nobility.”*”® Hieron was a very

suspicious individual, and he was wary that his own brother, Polyzalos, was attempting to
usurp him. This caused Hieron to create, “an elaborate secret police [force].”"® Atristotle

describes how tyrants need to make sure that people are not meeting and planning to

revolt against them and, as a result, they “try to not be uninformed about any chance

176 Finely 1979, 55.

7 Diodorus 11.67.3. 0dtog p&v ovv HId TEVTOV dyandpevos Sd T TpadTTo, deTéhese TOV Piov
EPNVIKAC uéYPL THG TEAEVTHG.

178 Diodorus 11.67.4. v yap kai @ukapyvpoc kai Bilatog kai kafOAoL Tiic dmAdTnTog Koi kohokdyadiag
dArotpidtatog. The positive nature of Gelon’s rule as tyrant appears to have aided Hieron in securing his
own position, as Diodorus reports that many people “were eager to revolt, but restrained themselves on
account of Gelon’s reputation and his benevolence to all Sicilian Greeks” (11.67.4) 810 kai TAgiovEG TIveg
apiotacOatl fovAdpevol mapakatéoyov Tog idiag oppag dwa v ['EAmvog d6&av kal v ig Tovg dmavtag
YeMdTog ebvotay.

19 Finely 1979, 55. Aelian. Historical Miscellany. 9.1: He claimed that Hieron had a strong, positive
relationahip with all his brothers. This does not appear to be true, however, and it is possible the story was
altered in the subsequent decades after the family’s rule and that this is the version Aelian heard.
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utterances or actions of any of the subjects, but [try] to have spies.”*®® The examples he
gives of such spies come from Hieron’s rule: “...the women called ‘provocatrices’ at
Syracuse and the ‘sharp-ears’ that used to be sent out by Hiero[n] wherever there was any
gathering or conference.”*®" In a dialogue written by Xenophon, the poet Simonides and
Hieron debate on whether a tyrant is happier than a private citizen. In the text, Hieron
discusses how a tyrant is constantly worried that he will lose his position:
For [tyrants] it is risky for them to go where they will be no stronger than the
crowd, and their property at home is too insecure to be left in charge of others
while they are abroad. For they fear to lose their throne, and at the same time to
be unable to take vengeance on the authors of the wrong.*®
This text was written decades after the death of Hieron and does not reflect the actual
words of the tyrant; however, the fear expressed in the dialogue does appear to accurately
reflect the fear felt by Hieron during his reign. Hieron had a great unease about holding
on to his power. Gelon seemed not to be as concerned with this because he had a better
relationship with his populace. Gelon focused on not only gaining power and wealth for
himself, but using that power and wealth to benefit his cities, thereby gaining the approval
of the citizens. Heiron’s rule appears to have been focused on his own personal
ambitions, without any thought of how citizens would react.

Hieron, like Gelon, acquired new territory. Gelon took Syracuse by offering

himself as a saviour during a time of crisis, and then establishing himself as a figure of

180 Aristotle. Politics. 5.9.3. koi 10 puf| AavOdvew mepdodot Soa Toyyavel Tic Aéyov i TpaTTaV TV
ApYOUEVOV, BAL’ £Vl KOTOGKOTOUC.

181 Aristotle. Politics. 5.9.3. olov mepi Zupakovoag o motayoyides kKahobpevay, Kai 0D GTUKOVOTHG
é&émepmev Tépov, 6mov T1g €in cuvovsia Kol GOAAOYOC.

182 ) enophon. Hieron. 1.12. oBte yop iévor adtoic Gopoiss STov pi kpeittoveg TV Tupoviov LEAAoVsTY
€oecbar, oUTe TA 0lKOL KEKTNVTAL £XVPE, BOTE GALOIS TapoKOTADELEVOVG ATOSLETV. POPePOV Yap N Gua
1€ otepnd®oL TS Apyfig Kol advvaTot yévavtal Tiwpncacdar Tovg ddikfoavtac. Trans. E.C. Marchant
(1968).
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stability. Hieron decided to re-colonize a city that was already established by casting out
its current population and replacing it with his own. Hieron accomplished this by
removing the people of two colonies and using this land for his new city, Aitna (see Fig.
4.1). Diodorus gives a detailed account of the ‘foundation’ of Aitna in 476 B.C:

Hieron uprooted the inhabitants of Naxos and Katana from their cities and

replaced them with settlers of his own, comprising two lots of 5,000 each, brought

in from the Peloponnese and from Syracuse. He changed Katana’s name to Aitna
and commandeered not only this city’s territory, but much land adjacent to it...His
object in so doing was twofold. He wanted to have solid support available for any
emergency, but he also hoped to receive heroic honours from this newly founded
city of 10,000 inhabitants. The Naxians and Katanians whom he had uprooted
from their native soil he dumped on the citizens of Leontini...'*®

Gelon had also displaced large populations, but the fact that Hieron established Aitna by

removing the inhabitants of a city and reclaiming it as his own makes his actions bolder.

Hieron displays the “megalomania” often associated with tyrants.*®*

Hieron not only established himself as an oikistes by the unconventional method
of re-founding a city, but he also found new and innovative ways to celebrate Aitna.
Hieron had a coin minted to honour the new city (see Fig. 3.4). This tetradrachm is
considered to be, “the most acclaimed of ancient coins” and is also considered to be

“among the most splendid achievements of Greek art.”*®> Only one example of this coin

survives; it bears an image of Zeus sitting on a throne with a tree and eagle on the reverse,

183 Diodorus 11.49.1-2. Tépov 8¢ Tovg te Nakiovg kol todg Katavaiovg £k tdv TOAe®V avasTioas, 1diovg
oikNtopag anéoteldey, €k uev Iehomovvicov meviokioyliovg afpoicac, £k & Zvpakovs®dy GALOVS
10600T0VG Tpocbeic: kai v pev Katdvny petovopacey Altvny, v 8¢ yodpav o povov v Katavaiov,
GALG KOl TOAAT|V THG OULOPOV... ToDTO & Enpale omevdwV dpa pev Exsv fondetav Etoipny a&toAoyov TPoOg
106 €movoog ypeiag, Gua ¢ kal €K THG YEVOUEVNG LLPLAVIPOL TOAEWMS TYLOG EXELY NPOIKAG. TOVG O
No&iovg kai tovg Katavaiovg gk tdv motpidmv dvootadéviag petdrioey ig tovg Agovtivoug. See also
Strabo 6.2.3.

184 Finely 1979, 55.

'8 The Coin of Coins 2004, 9.
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and a satyr and beetle on the obverse. The symbolic significance of the images on the
coin communicate that the foundation of Aitna was sanctioned by the gods.*® Hieron
also used literature to celebrate his new city. Hieron invited the celebrated Athenian
tragedian, Aeschylus, to come to Syracuse. While there, Aeschylus was instructed to put
on a revival of his play The Persians, a tragedy depicting the fall of the defeated
barbarian invaders. Hieron’s desire to have this particular play performed is significant,
as this was a play that helped reinforce Greek superiority at a time when Greeks
“...distinguished themselves consistently and sharply from the non-Greeks across the
seas.”™®” Hieron appears to have wanted to emphasize that Sicily did not belong in the
category of “non-Greeks across the sea.” Hieron also commissioned Aeschylus to write a
play celebrating the founding of the city of Aitna. This production was unusual, as “[i]t is
extremely odd to hear of an Athenian playwright accepting a commission to write a single
tragedy, especially one intended only for foreign production.”®® Only a few fragments of
the play, The Women of Aitna, survive, but from them it can be concluded that the plot
centred on Zeus and on the Palikoi, twin Sikel deities.*®

Evidence for Hieron’s patronage of the arts is abundant, particularly in the area of
poetry and literature. This is one area in which Hieron differed from Gelon, and it
appears that his poor health was the cause:

Hieron the tyrant of Sicily, they say, was originally an ordinary citizen of no

culture, and in his boorishness did not differ in the least from his brother Gelon.
When he became ill he turned into the most cultivated of men, using the free time

186 A detailed analysis of the coin is included in Chapter 3, 107-14.
17 Stewart 2008, 54.

1% Rhem 1989, 31.

18 This play will be fully discussed in chapter 3, 114-24.
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resulting from his illness for cultural pursuits...But Gelon was uncultured.®

Aelian, the 2" century AD Roman writer of this passage, goes on to describe how many
great artistic men of the early Classical age spent time in Hieron’s court.’®* Hieron’s
relationship with poets often was related to his athletic victories.

Gelon, Hieron, and Polyzalos were successful in the Panhellenic games and made
dedications in reference to these triumphs.**>  The majority of the prizes the family won
were for chariot races, a sport which “held a particular appeal for the tyrants... Fielding a
team (or stable of teams) was a lavish display of wealth and the victorious owner acquired
all the prestige of a victory, even though he did not personally drive in the race.”**®
Hieron may have not been the most successful of the Deinomeind brothers when it came
to athletic competitions, but it is in relation to his victories that the most evidence
survives.’® Four odes written by Pindar in honour of Hieron exist (Olympian Ode 1,
Pythian Odes 1, 2, 3); one was in reference to victories at the Olympic Games, three are
in reference to victories at the Pythian games. The 1% Olympian Ode is for a single horse
race victory that occurred in 476 BC. The 3" Pythian Ode refers to another single horse

race and is believed to date to 474 BC. The 2™ Pythian Ode is for a chariot race of an

unknown date. The 1% Pythian Ode is for a chariot race in 470 BC, but the victor is

19 Aelian 4.15. Tépava poot Tov Sikediog TOpavvov Té TpdTa BidTnv elvon Kol avBpdrmv drovsdTatov,
Kol TV aypotkiov dAAG punde kat’ OAlyov 10D adelpod dtapépety Tod ['Ehmwvog: émel 6& avTt@® cuvnveydn
VOGTGaL, LOVGIKMTATOG AVOPOT®Y £YEVETO, TV GYOANVY TNV €K TR App®OTiag £¢ AKOVOUATH TETUSELIEVA
kotofépevog... 6 8¢ I'éhwv GvBpwmog duovsog. Trans. N.G. Wilson (1997).

191 Aelian writes that Hieron associated with the poets Pindar, Simonides, and Bacchylides (4.15). He also
claims that the poets Pindar and Simonides lived with Hieron in his court (9.1).

92 Holloway 1991, 101. He gives no mention of Thrasyboulos.

1% Holloway 1991, 100.

19 pausanias makes two references in his guidebook of a chariot dedication which was at Olympia and
which was attributed to Gelon (5.23.6. and 6.9.4) It is not known if this is in reference to a military victory
or an athletic victory, but Pausanius believes that this dedication belongs to another individual who was also
named Gelon. For more on Pausanius’ theory see 6.9.4-5.
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referred to as Hieron of Aitna and the ode celebrates not only the chariot victory but also
Hieron’s rule in his new city. Bacchylides wrote three odes in honour of Hieron’s athletic
victories. Ode 3 celebrates a chariot race at the Olympic Games dated to 468 BC.
Bacchylides’ Ode 4 honours Hieron for a chariot race at the Pythian Games in 470 BC.'*°
Ode 5 is in reference to a first place win in the single horse race at Olympia in 476 BC.
Hieron celebrated these victories with dedications. Plutarch makes a passing reference to
a statue of Hieron and a bronze pillar belonging to Hieron being present at Delphi.*®
Pausanias describes another monument at Olympia: “[There] is a bronze chariot with a
man mounted on it, with race horses standing beside the chariot... and the boys sitting on
the horses. These are the memorials of the Olympic victories of Heiron son of
Deinomenes.” " This illustrates that Hieron, like his brother Gelon, had an affinity for
extragent monuments.

Hieron differentiated himself in many ways from the rule of Gelon; yet, there
were several aspects of each of their reigns which were similar. Hieron forced mass
population migrations and founded a new city (albeit handled differently than Gelon).
Heiron also helped defeat barbarian invaders and protected the Western Greek world, as
Gelon did when he fought the Carthaginians. In 474 BC, the people of Cuma, a Greek
198 In

colony in Italy, asked Hieron to be their ally in their war against the Tyrrhenians.

response, Hieron sent ““a sizeable number of triremes to their aid.”* The result was a

1% This appears to be written for the same victory that the 1st Pythian Ode honours.

19 plutarch. Moralia. 397 E. Plutarch explains that the pillar fell the day Hieron’s rule ended (his death?).
97 pausanias 6.12.1. This dedication was made in honour of a win by Hieron, but was dedicated by his son,
as Hieron died before he could commemorate his own victory.

1% Diodorus 11.51.1-2. Etruscans is another term for Tyrrhenians.

%9 Diodorus 11.51.1. &&énepyev adtoic ovppoyioy ppeL ikavig.
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massive naval campaign that ended with the Tyrrhenians suffering a major loss. Just as
Gelon went to great lengths to promote his victory at Himera, Hieron also made
dedications to celebrate his triumph over the Etruscans and set up armour from the battle
at the Sanctuary of Zeus at Olympia. Three helmets have been discovered, all of which
bear an inscription which names Hieron as the dedicator and states that the helmets are
spoils from the battle of Cuma (see Fig. 2.2).%° By setting up the helmet for all visitors
to see, Hieron ensures that they will be reminded, yet again, of when the West helped
defeat a barbarian force. Hieron was also involved in another battle, this time with
another Sicilian city. He was forced to march on the city of Akragas, a long-time ally of
the Deinomenids. After Theron’s death, his son, Thrasydaios, ruled as tyrant and
prepared to make war against Syracuse.””* Hieron fought a battle against him, and, after
Thrasydaios was expelled, he established a peace treaty with the people of Akragas.?%
Unlike the story of Gelon and the wolf, nothing is known about the early life of
Hieron. Hieron did strengthen ties between the Deinomenids and the Emmenid family by
marrying the niece of Theron, tyrant of Akragas.’® Pausanius’ description of a
dedication set up in honour of one of Hieron’s athletic victories mentions that he had a

son, Deinomenes, but no other information about this son survives.?**

20 Thjs dedication will be discussed subsequently in this chapter.

! Diodorus 11.53.3-4.

%% Diodorus 11.53.4-5.

203 | ewis 2009, 49. Finely 1979, 47: Finely provides a family tree of the Deinomenid family and proposes
that Hieron was married 3 times. First to an un-named woman, with whom he had his son Deinomenes,
secondly to the daughter of another tyrant, Anaxilas of Rhegium, and thirdly to the niece of Theron.

24 pausanius 6.12.1. It is believed that Hieron died before he could set up this dedication. His son appears
to have set up this monument in his father’s absence. Métraux 1978, 36-37, suggests that that the city of
Aitna was “intended as a capital for Hieron’s son, Deinomenes, and it was equipped with monuments of the
dynasty.” See also Finely 1979, 55; Andrewes 1974, 133. Considering the many ways in which Hieron
proclaimed his kingship of Aitna and desired to always be known as its oikistes, it seems unlikely he
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In 467 BC, Hieron died while in Aitna and “received heroic honours, having been
the founder of the city.”® Plutarch records that Hieron suffered from gall-stones, and his
death may have been a result of this affliction.?® A tomb was built for him in Aitna
which was later destroyed when the Deinomenid tyranny ended.?®” Diodorus records
Hieron’s rule as lasting 11 years, shorter than Gelon’s rule, but considerably longer than
the rule of his successor, his brother Thrasyboulos.

2.4 Polyzalos and Thrasyboulos

Although not a large amount of evidence survives regarding the Deinomenids,
there is more information regarding Gelon and Hieron than there is in reference to the
youngest two brothers of the family. Thrasyboulos did not hold on to the position of
tyrant for very long, and Polyzalos, although older than Thrasyboulos, was passed over
and never inherited the position of tyrant at all.

Thrasyboulos is briefly referred to in a few sources. There is no record of him
having any victories in athletic contests or having made any notable dedications. He was
not involved in any great battles like Gelon at Himera or Hieron at Cuma, nor was he a
great patron of the arts. He also is not described as having acquired any new territory,
although this may have happened had he ruled for a longer period of time. Despite these

absences, Thrasyboulos’ rule was significant and eventful, as the tyranny of the

established the city for his son. Possibly, Hieron meant for his son to take over rule of Aitna when Hieron
had died, but this is not made clear. Oost 1976, 227, states that a scholium to Pindar (Pyth. 1.118c) refers to
Hieron establishing his son as the strategos of Aitna. This suggests that Deinomenes was in control of
Aitna because Hieron kept his powerbase at Syracuse.

%5 Diodorus 11.66.4. Iépav & 6 TdV Supaxosiov Paciheds ételevoey &v Ti Kotdvy, kol Tipdv
NPOWKOV ETVYEV, G OV KTIGTNG YEYOVAG Ti|S TOLE®G.

2% pytarch. Moralia. 403C. ‘Iépov 8& MOV ETupavvnoey.

207 «Buyt at the death of Hiero the Catanaeans came back, ejected the inhabitants, and demolished the tomb
of the tyrant.” Strabo 6.2.3. peta 8¢ v tehevv 00 Tépmvog katehBovteg ol Katavaiot todg te voikovg
€EEPaLOV Kal TOV TAQOV AvESKAW OV TOD TUPAVVOV.
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Deinomenids, one of the most powerful dynastic tyrannies in the ancient Greek world,
collapsed when it was under his leadership. Thrasyboulos inherited control of Syracuse
after the death of Hieron in 467 BC and he ruled for one year.?®® Diodorus also refers to
Thrasyboulos as surpassing Hieron in severity:
...In the matter of wickedness he [Thrasyboulos] outdid his predecessor. A man
not merely violent but murderous by temperament, he unjustly executed many
citizens, and forced not a few into exile through false accusations, impounding
their property for the benefit of the royal treasury.?®
The unjust actions of Thrasyboulos were also directed to his own family members.
Aristotle records that a son of Gelon was the actual heir to the tyranny of Syracuse after
the death of Hieron. Thrasyboulos, wanting to secure the tyranny for himself, “...paid
court to the son of Gelo[n] and urged him into indulgences in order that he himself might

rule 55210

This behaviour made Gelon’s son unfit for rule, presenting an opportunity for
Thrasyboulos to step up and take power.

Thrasyboulos, like his brothers, made use of mercenary soldiers in order to protect
himself from uprisings. This plan, however, was short lived, as the people of Syracuse
rebelled and “clung with tenacity to the pursuit of freedom.”*** Thrasyboulos attempted

to suppress the revolt, but soon realized that the will of the people was too strong:

When Thrasyboulous saw that the whole city was on the warpath against him, he
at first tried to check the revolt by diplomacy; but when he realized that the

%8 See Diodorus 11.66.4. Aristotle claims that Thrasyboulos was in power for 10 months (Aristotle.
Politics. 5.9.23).

29 Diodorus 11.67.5. vmepéPae Tij kakig TOV TPd 0TOD Pociiedoava. Bictog yap dV Kol pOVIKOS
TOAAOVG HEV TAV TOMTGV AvijpeL Tapd TO dikaiov, 00K OAIYoVG 8¢ PUYAdEL®V €Ml WeVOEST SO TAG
ovoiag &ig 10 Pacthkov averappave. Diodorus also claims Thrasyboulos ordered the murder of several
citizens (11.67.6).

210 Aristotle. Politics. 5.8.19. ®pacuPovrov Tod Tépwvog adeApod TOV vidV 10D T'éhmvoc Snpaywyodvrog
Kol Tpog dovag OpudvTog, tv’ avTog apym.

21 Diodorus 11.67.6. avtetyovo tiig EAevdepiag.
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momentum of the Syracusans’ [uprising] was unstoppable, he mustered all his

allies, including those colonists that Hieron had settled in Katana, as well as a vast

number of mercenaries.?*?
Diodorus details the struggles which followed, but soon Thrasyboulos’ allies abandoned
him.#* Thrasyboulos did not meet his end along with the end of his family’s dynasty, he
established a truce with the people of Syracuse and, in 466 BC, he “[f]inally...abandoned
his claim on the tyranny.”?** Thrasyboulos handed over power to the Syracusans and,
“after fleeing to Lokroi, lived out his days there as a private citizen.”?*> Thrasyboulos
appeared to be more concerned with protecting his own life than guarding the power his
family held over Sicily. So it was too with his brother Polyzalos.

There is no evidence that Polyzalos ever held the position of tyrant of Syracuse or
Gela at any point in his life. The usual pattern of the Deinomenid tyranny, once Gelon
acquired Syracuse, saw the eldest living brother control the tyranny at Syracuse, while the
next in line was tyrant of Gela; yet, when Hieron took over rule of Syracuse, Polyzalos

was believed to have been at Hieron’s court in Syracuse, “mainly to perform his functions

as the head of the military.”**® Polyzalos may have not shared the same title as his

2 Diodorus 11.67.7. ®pacHPovrog 8¢ OpdV THY TOAMY SV &1 GOTOV GTPOTEVOREVIY, TO PEV TIPGHTOV
gneyeipel AOY® KATATADEY THY OTACV: OC &° Edpa THY OpURV THY TVPUKOGImY AKATATOVGTOV 0DGAV,
cuviyayev &k te Tii¢ Katdvng tovg katowkicBévtag 09’ Tépmvog kai Tovg dAAovg cuppdyove, £tt 0 Kol
HoBopopwv mATfifoc.

°13 See Diodorus 11.68.3.

214 Diodorus 11.68.4. Téhog 8¢ amoyvovg THV TUpaAVVida SempeoPedoato Tpdg Todg Tupokosiov.

> Diodorus 11.68.7. «ai puyeVv £ig Aokpodg évtadBa TOV Aoutdv xpévov id1otedov kateBlooey.

218 Adornato 2008, 39. Plutarch states that the oracle of Apollo told Deinomenes that three of his sons
would rule, meaning that one was missing (403B, C). Diodorus says that after the death of Gelon, “...the
rule of his house continued under three further relatives” (11.23.3) kai tocodtov ioydoot v TpOg AvTOV
gbvotlav mapa toig mohitaug, Mote kal Tpioiv ¢k TG oikiag Tiig £kgivov Ty dpynv Sra@uiayOijvar. This
would indicate that Hieron, Thrasyboulos, and one other individual held the position of tyrant over one or
more of the cities that the Deinomenids ruled. This third individual could have been Polyzalos, but it could
also have been Gelon’s or Hieron’s son, it is not made clear.
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brothers, but he did share the same reputation, as he is recorded as being a proud,
calculating individual, who was focused on advancing his own position.

Diodorus records how Polyzalos was caught up in a plot to overthrow Hieron’s
rule at Syracuse in 478 BC. Hieron was frightened of his younger brother and took
measures to protect himself: “Hieron, king of the Syracusans...seeing the popularity of
his brother Polyzalos among the Syracusans, and convinced he was simply waiting to
usurp the kingship, very much wanted to get him out of the way.?*" Hieron ordered that
his brother be the leader of a campaign to help the Sybarites who were being besieged by
the Krotoniates.”*® Diodorus states that Polyzalos suspected Hieron’s ulterior motive was
to get him out of Syracuse, and, thus, he refused to follow this order. Polyzalos sought
refuge with a Deinomeind ally, Theron of Akragas; Hieron, feeling betrayed by his long-
time ally who was now protecting his scheming brother, “began preparations for a war
against Theron.”**® Hieron is then described by Diodorus as having decided to enter into
“peaceful relations with Theron,” and Theron “resolved his differences with Hieron, and

saw to it that Polyzelos regained [his brother’s] goodwill as before.” %%

27 Diodorus 11.48.3. ‘Iépav 8¢ 6 Paciheds THV Zupakosiov...tov pev adeApdv IToAd{niov dpdv
gvdokodvTa TOPd Tolg Xupakociols, kal vopilov avtov Epedpov apyewy Tiig Pactrieiog, Eomevdey
gxkmodmv momoacHatl. Adornato 2008, 40, proposes that the quarrels between the brothers may have been a
catalyst in refusing Polyzalos the title of tyrant of Gela.

218 See Diodorus 11.48.4.

% Diodorus 11.48.5. 1o® 8¢ IToAv{HAov TpdC THY oTpateioy oy drakovoavtog S1d Thv pndsicay droyiav,
31 dpYRc elye TOV ASEAPOV, KOl PUYOVTOS TPOC OFPOVA TOV AKPAyavVTIVOY TOPAVVOV, KUTUTOAERTiGOL
T0VTOV TOPECKEVALETO.

220 Diodorus 11.48.8. mpdg pev tov Tépova diehboaro kai tov IToAd{nov gic Ty Tpobdmapyovsay ebvotoy
anoxatéotnoe. During the conflict between the two tyrants, Diodorus records that the people of Himera
(who were ruled by Theron’s son and had grown tired of his stern rule) implored Hieron for aid and offered
Himera as a gift to him (11.48.7). At this point Hieron is said to have already resolved his conflict with
Theron by this time and informed him of the plot against his son. Diodorus gives no details as to how
Hieron and Theron resolved their differences.

60



M.A. Thesis - L. Savocchia; McMaster University - Classics

Polyzalos never obtained the important position of tyrant of Syracuse, but he did
gain one prize from his oldest brother. After Gelon’s death, Polyzalos married his
brother’s wife, Damarete, in 478 BC. By doing this he continued to strengthen the
Deinomenids’ alliance with Theron of Akragas, and he also created a link between
himself and the celebrated rule of Gelon. There is no specific record of Polyzalos’
children, but Theron is believed to have married a daughter of Polyzalos.?

The only major source of information regarding Polyzalos which survives, and
which may refer to his rule over Gela, comes from an inscription present on a stone base
found in the Sanctuary of Apollo at Delphi.

2.5 The Enigma of the Charioteer of Delphi

On April 16, 1896, archaeologists at Delphi discovered a block of limestone
inscribed with a two-line dedication, and a few days later, on April 28, the bottom half of
a large bronze statue was found buried underneath a water run-off conduit.??* Other
bronze fragments were later found, including the top half of the sculpture. The statue
depicts a charioteer and is believed to have belonged to a larger bronze sculptural set
including a bronze chariot, horses, and attendants. From the beginning, the two items
were associated as belonging to the same dedication. The inscription on the block states:

[[T]oAvCarog u avéOnk[ev]...[t]ov def evovLu ATOA[AOV]
Polyzalos dedicated me...give him glory, noble Apollo®®®

The inscription and the statue suggest that Polyzalos was successful in the chariot

competition at the Pythian Games and set up this dedication in honour of such a victory

221 See Lewis 2009, 49; Finely 1979, 47: Polyzalos’ daughter was his child with his first wife, not
Damarete.

222 ndornato 2008, 30.

?23 Trans. Adornato 2008, 31.
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(see Fig. 2.3). If this is correct, then the base would be the only surviving evidence of
Polyzalos winning an athletic contest. There are, however, two complications that arise
regarding this dedicatory set. The first concerns the relationship between the statue and
the limestone base. Both items have long been believed to date to 478/474 BC; however,
recent evidence has shown that many of the inscription’s letter forms match archaic letter
forms from an earlier period, whereas the statue should be down dated, as its features are
similar to sculptures from the 460-450 BC period.?* As a result, the statue appears not to
have been constructed at the same time as the base, meaning that it was not the original
sculpture set up on the base.

The second concern is in regards to what information can actually be extrapolated
from this inscription. Even if the statue cannot be connected to the Deinomenids, the
base can be linked with the family because it does make a direct reference to one of the
brothers. The first line of the inscription, however, contains a rasura (an erasure) on top
of which the name Polyzalos has been added. The original first line is believed to have
read:

'éhog avédeke avloo[ov]
he, being ruler of Gela, dedicated®®

The mention of a I'éAag avdooov suggests that a ruler of Gela dedicated this block
originally, but this title was later erased. It was long believed that Polyzalos first

dedicated the base with the inscription which promoted his position and was later forced

224 See Adornato 2008, 35-37, 42-47: The older date for the original inscription is proven by the inclusion
of archaic letter forms in the first line, such as a semilunated gamma, four-stroke epsilon, upsilon without
the lower bottom stroke, nu with oblique bars, and narrow mu. The second line also contains an older form
of an omnicron which has a dot in the middle of a circle. The features of the statue are contemporary with
severe style elements seen on the architectural sculpture of the Temple of Zeus at Olympia.

?% Trans. Adornato 2008, 33.
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to remove the title and replace it with his name, either because he was forced to by Hieron
(due to their tense relationship), or because this change was requested by the people of
Gela after the fall of the Deinomenids.”?® The problem with either of these scenarios is
that Polyzalos is not recorded as having been the tyrant of Gela. The stone, based on the
letter forms of the original inscription, dates to the time of Gelon’s rule at Gela. It is more
probable that the stone belongs to one of Gelon’s dedications. The change, therefore, is
most likely a result of Polyzalos appropriating the base for himself.

There is no evidence that can concretely determine the circumstances surrounding
the dedication of this base. What the inscription does provide is a piece of evidence
which suggests Polyzalos was involved in athletic competitions and may have tried to
appropriate the rule of his older brother, thus demonstrating the competition and rivalry
that existed between the brothers. This inscription raises another important issue. The
original inscription proclaims the dedicator as “the lord of Gela.” This is unlike any other
inscription seen on a Deinomenid dedication. This first inscription promotes the absolute
power held by a Deinomenid tyrant, whereas all other surviving inscriptions related to the
family understate their power and portray the Deinomenids as being fellow citizens of the
Greek world. Evidence of the rule of the Deinomenids in Sicily, however, demonstrates
that the family did make bold claims about their power and their close connection to the
gods. Is it possible that the strong sense of personal pride that the Deinomenids possessed

did not extend into their relationship with the mainland?

226 Adornato 2008, 34-35. Adornato also favours the idea that the tension between the brothers made
Hieron force Polyzalos change the inscription (53). This, however, conflicts with the analysis of the letter
forms which shows that the original inscription dates to Gelon’s reign. Harrell 2002, 460 supports the idea
that Polyzalos dedicated this for a chariot victory between 478 and 474 BC.
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2.6 The Deinomenids and Changing ldentities

The various dedications made by the family at both Delphi and Olympia illustrate
that an important way in which the Deinomenids asserted their Greek identity to the
mainland was to exhibit how they defeated Greek enemies; yet, they also found glory in
highlighting their victories over fellow Greeks in athletic competitions. The athletic
competitions held at the Panhellenic sanctuaries not only allowed all the Greeks to
celebrate and share their common culture, regardless of where they lived, but it also
promoted healthy competition between Greek cities.?”” Many Greeks in Sicily were
attracted to the games, as Panhellenic sanctuaries and festivals were an opportunity for
Western Greeks to remind the mainland that they too were a part of the Hellenic world.
The West felt a need to be a part of the sanctuaries on the mainland, as “[t]he prestige of
competing in the other games seem[ed] to have been an end in itself, a claim of equal
standing with the metropoleis and peer communities back home.”??® Major dedications
and treasuries were “traditionally...interpreted as monumental expressions of the colonies’
efforts to maintain contacts with the old homeland and, importantly, to define themselves
as Greeks.”?®® The sanctuaries were filled with pieces from Sicily, and Olympia is
considered to be a “virtual western Greek cult center” due to the high number of

dedications located there from the Western colonies.”®® In the Sanctuary of Apollo at

221 Miller 2004, 216.

228 Antonaccio 2007, 219-220.
229 Njelsen and Roy 2009, 267.
230 Antonaccio 2007, 219.
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Delphi, the Lydian kings were said to have made the most dedications, while, “Gelon and
Hieron ranked next as benefactors.”?%!

Despite the opportunity to create lavish displays of their wealth, tyrants, such as
the Deinomenids, commonly left out references to their absolute power on dedications:
“[1In contrast with epinician poetry, the inscriptions on Deinomenid monuments
[dedicated at sanctuaries] do not mention any political or military office held by the
tyrant[s].”?*> The Deinomenids always promoted their titles, power, and wealth at home,
but felt that this was an aspect of their life in Sicily that they did not want to emphasis on
the mainland. The Deinomenids sought instead to act as private citizens on their
dedications.?*® There is a notable absence of any reference to being a king, lord, or tyrant
of Sicily on all inscriptions connected to the family. The original inscription on the
‘Polyzalos’ base appears to be the only example which breaks with the Deinomenid
tradition, but if it was indeed commissioned early in Gelon’s reign (to which the letter
forms date) the use of I'élag avdcoov may have been more appropriate. After the 480
BC battle between the Greeks and the Persians, references to tyranny and monarchies
were associated with barbarians. The concept of tyranny before 480 BC, however,
although perceived as being an older form of rule, did not hold the same negative
connotation that it did at the start of the Classical age. The Deinomenids appear to have

expressed a need to portray themselves to the wider Greek community as simply being

Greek, and not powerful rulers more akin to Persian invaders. By doing this, tyrants

21 Andrewes 1974, 134.
232 Harrell 2002, 450.
23 Harrell 2002, 451.
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“increased their own honour without denigrating the panhellenic reputation of their
cities,” and of themselves.>* It was also a way to both demonstrate their wealth and
suppress the way in which they achieved that wealth. The inscription discussed at the
start of this chapter refers to the brothers as simply being the sons of Deinomenes. The
tripod dedicated by Gelon at Delphi in honour of his defeat over the Carthaginians has the
following inscription:

I'éhov 6 Aswvopév[eoc] | dvébexe ToOTOAAOVL | Zupakdolog. | TOV Tpimoda Kol
t¢v Nikev épydcarto | Biov At060po vidg Mikéctog

Gelon, the son of Deinomenes, the Syracusan, dedicated this to Apollo.
Bion, the Milesian, the son of Diodoros, made the tripod and the Nike?*

Gelon refers to himself as a son of Deinomenes and as an inhabitant of Syracuse, not as a
tyrant of Syracuse. Not only does he not praise his powerful position in Sicily, but he
makes sure to give credit to the artist he commissioned to make the dedication. The
chariot that Gelon set up at Olympia, most likely for an athletic victory, is reported by
Pausanius as including an inscription which states it was dedicated by “Gelon of Gela,
son of Deinomenes.””*’ Again, no reference is made to Gelon’s role as tyrant. Pausanius
describes the spoils dedicated at Olympia by Gelon as being “dedicated by Gelo[n] and
the Syracusans.”®*® This would suggest that there was an inscription on the objects
themselves or on the treasury that stated that Gelon was not the only victor, but that all
the people of Syracuse took part in the battle and shared the victory with him. Gelon

portrays himself “...in the guise of a traditional aristocratic victor, not a tyrant with sole

234 Harrell 2002, 455.

%5 Meiggs and Lewis 1984, Inscription 28.

%% Trans. Harrell 2002, 453.

7 Pausanius 6.9.4. Téhova Agvopévovc... Tgddov. Trans. W.H.S. Jones (1960).
23 Pausanius 6.19.7. I'élwvog 8¢ avadnuo kol Zvpakocinv.
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political control of his city.”?*® Hieron also follows this pattern. The helmets dedicated
by Hieron at Olympia in honour of his triumph at Cuma bear the following inscription:
hiGpov 6 Aswvopéveog | kol tol Zupakdctot | ot Al Topav’ émd Kopac?*

Hieron, son of Deinomenes, and the Syracusans
[dedicated] to Zeus Etruscan spoils from Cumae?*

Hieron, like Gelon, refers to himself by his father’s name and the whole colony is given
credit for the victory and dedication. There is no mention of his political role in Sicily. A
dedication made to honour the athletic victories of Hieron at Olympia also does not
mention his tyranny, even though Hieron was not alive at the time it was set up:
20v mote viknoag, Zed Oloumie, GePvVOV aydva.
tebpinmo pev dros, povvokéAnTt o€ dic,
ddpa Tépwv 14de cot Eyapicoato. moig 6’ dvédnKe
Agwvopévng Tatpog pvipo ZupaK00i01)242
Having won earlier in your solemn contest, Olympian Zeus, once in the four-horse
chariot race, twice in the single-horse race, Hieron offered you these gifts in gratitude.
But his son Deinomenes dedicated them as a memorial for his Syracusan father.?**
This inscription suggests that the bronze chariot is simply a dedication made by a son on
behalf of his father; there is no mention of the Deinomenid empire. Even in death, Hieron
did not want the mainland Greeks to view him as a tyrant. This dedication, and the

thanks it bestows on Zeus, “...marks Hieron as a pious and noble representative of the city

rather than its leader.”?** The Deinomenids followed a rule of restricted self-

239 Harrell 2002, 451.

0 Meiggs and Lewis 1984, Inscription 29.
241 Trans. Harrell 2002, 453.

242 paysanius 8.42.9.

28 Trans. Harrell 2002, 452.

2% Harrell 2002, 452.
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representation, a trend which was also adopted by other tyrants.?*> After a preliminary
reading of the inscriptions, it would seem that the Deinomenids did seek to emphasize
that they were as Greek as those on the mainland, especially after the cultural shift in 480
BC. It seems unlikely, however, that the Deinomenids would do this out of any loyalty or
need for acceptance from the Greek world. Herodotus relates a story which illustrates
that Gelon’s allegiance to the Greeks was flexible:
Gelon himself was afraid that Greece would be unable to survive the Persian
invasion; at the same time, as lord of Sicily, he could not bring himself to go to
the Peloponnese and submit to taking orders from Spartans. Accordingly he chose
a different course. As soon as news came that Xerxes was over the Hellespont, he
sent three galleys under the charge of Cadmus...with instructions to go to Delphi,
where, equipped with a large sum of money and plenty of friendly words, he was
to wait and see how the war would go; then, if the Persians won, he was to give
the money to Xerxes together with earth and water of Gelon’s dominions. If the
Greeks won, he was to bring the money back again.?*®
Gelon would quickly renounce his loyalty to the Greek world, as long as he could still
protect his hold over Sicily. Gelon could be a Greek living in Sicily subject to Persian
suzerainty. For the Deinomenids, identity appears to have been fluid.
The complicated identity of Sicily was a result of Greeks and Sikels living
together and adopting aspects of each other’s culture and also the frequent transfer of

populations from one city to another. This may have been a factor in causing the Western

Greeks to easily accept that one’s identity and loyalty could easily be adapted, as the

2 Harrell 2002, 450ff, provides several examples.

8 Herodotus 7.163.1-2. ['éhv 8¢ mpdg tadta deicog pév mepi toiot "EAAnot i od Svvavtar tov Bapapov
vrepParécdat, devov ¢ kol 00K AvacyeTov momaoapevog EMmv £g [lehomdovvnoov dpyecbat Hro
Aoxedarpoviov av Zikeding Topavvoc, Todtny HEV TV 060V NUEANCE, 0 88 GAANG eiyeto. Emeite yap
Téyota Emvbeto tov [Iépony dwfefnkota tov ‘EAAcmovtov, méumetl tevinkoviépoiot Tpict Kadpov tov
Yk00em dvopa Kdov &g Aehpovc, Exovta yprpato ToAld Kol gAiovg Adyovs, KapadokncovTa TV Hiymy i
necéetal, kol v pev 6 PapPapog vikd, T te ypripata avTd d1d6vor kol yijv 1€ kol bdwp TdV dpyetl 6 I'Erwv,
fiv 8¢ ot "EAAnveg, omicw amdyetv.
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inter-marriage and inter-mixture of Sikles and Greeks created a society where some “no
longer regarded themselves as Greeks or barbarians of this or that strain.”**’ Perhaps the
Deinomenids, and powerful Western Greeks like them, were more inclined to put their
own interests first because they did not have a single tie to a specific city or ethnicity.
Gelon was a Geloan, but easily identified himself as Syracusan once he took control of
that city. Similarly, Hieron went from being the tyrant of Gela, to the tyrant of Syracuse,
and then referred to himself as king of Aitna once he founded his new city.

The information which survives regarding the Deinomenids proves that they were
calculating individuals who put their self-interests first, and it is unlikely that they would
refuse to promote their power in Sicily just because other Greeks looked down on it.
Historical sources indicate that everything the Deinomenids did was done with the
intention that it could benefit them in some way, including exerting their Greek identity
on the mainland. The reason why the Deinomenids wanted to be known as powerful
Greek individuals who lived in Sicily would, based on the evidence that survives, have to
somehow tie into their quest to gain and maintain power. The absence of any reference to
their tyranny in the inscriptions mentioned above demonstrates that the Deinomenids
were aware of the negative opinion toward tyrants held on the mainland, and they knew
how to adapt their identity given a particular situation. In Sicily, they needed to create an
extensive propaganda program to demonstrate why they deserved to hold absolute power;

on the mainland, it was necessary to do the opposite.

247 Griffo 1968, 107.
69



M.A. Thesis - L. Savocchia; McMaster University - Classics

2.7 Conclusions

An investigation into the history of the Deinomenids demonstrates that there is
much to be discovered and studied regarding the family. The Deinomenids created a
powerful and wealthy tyranny, and they were major players in wars, athletics, and the
arts. The surviving accounts of their lives suggest that they were aware of the different
ways in which they had to present themselves, in order to achieve control of Sicily and
the rest of the Greek world. They understood the need to use propaganda to maintain
their power, but did they also understand the need to tailor their image depending on their
audience?

It is not enough to see the mainland sanctuaries as just another forum to express
their vast wealth, as they could have made such dedications at home and had the added
benefit of elevating their status among their own people, reinforcing their claim to the
land. The decision to hide their great and successful tyranny on the mainland seems
contradictory to how they represent themselves in the West. There is evidence that the
Deinomenids presented themselves in different ways in different locations of the Greek
world but the question of why they did this is not as easily answered. Was it necessary to
suppress their power in Sicily in order to assert that they were Greek? A dedication
which referred to a cruel despot would not help convince the people of the mainland that
Sicily was the centre of Greek culture, especially in the post-Persian War period. Was it

important to the Deinomenids to gain acceptance from the mainland?**® Did the

248 Rehm 1989, 31: This would explain the affinity of the Deinomenids to hire the best poets and artists
from the mainland, as “[t]his ‘Synchronicity of greatness,”” served to connect the powerful cities of Athens
and Syracuse” This quote in its original context refers to Hieron’s decision to invite Aeschylus to Syracuse
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Deinomenids desire to gain such approval in order to ensure that the mainland would
provide them with aid if they ever required it? Much more evidence survives of the
Deinomenids’ methods and reasons for presenting themselves in Sicily as kings who were
on par with the gods. The Deinomenids were a powerful force in the West, and to keep
that position it was necessary for them to find ways to legitimize their tyranny. This
involved making grand, bold, even bordering on hubristic, statements about their superior

nature and their right to rule over the people of Sicily.

to revive the play The Persians, but | am using it to highlight the many ways in which the Deinomenids
sought to establish themselves as equal to (even superior to) the great cities of the mainland.
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Chapter 3: The Deinomenids’ Appropriation, Manipulation, and Invention of History and

Religion

3.1 Introduction

Pindar proclaims, “I will sing of the Deinomenidai, conquerors of the foe.”?*

This line appears in his 2" Pythian ode, written in honour of one of Hieron’s many
athletic triumphs, but which also makes a reference to the defeat of the Etruscans by the
Deinomenids in Sicily. The bold, direct statements made in these poems are in contrast to
the reserved inscriptions found on Deinomenid dedications on the mainland. In the
colonies that the Deinomenid family controlled, however, they were not bound by the
negative attitude the mainland had toward tyranny. They were able to make statements
that promoted their superiority, and they were even required to do so. A major feature of
the ‘propaganda program’ used by the family was the creation of connections between
themselves and heroic figures and gods, both of Greek and indigenous origin. This
chapter will survey the different mediums employed by the Deinomenids in order to craft
their identity in Sicily. It will also analyze the ways in which the family appropriated and
manipulated religion in order to secure their rule, and will investigate the possibility that
the Deinomenids even invented aspects of history, myth, and religion for their own

benefit.

2% pindar. Pythian Ode 1. 79-80. naidecotv Buvov Astvopéveng teéoon, oV £66Eavt” ape’ dpetd,
nolepiov avdpdv kapovtov. Trans. Frank J. Nisetich (1980).
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3.2 Coinage and the Deinomenids

The production of coins in Sicily was considered to be “impressive for the
brilliance and originality of its scope and development.”?® Coinage at this time in the
Greek world “was not primarily a commercial tool, but rather, like poetry, a medium for
forging and commemorating a city’s civic identity.”?>* The designs on coinage indicated
to other Greeks where the money came from and where it could be used, but coins were
also symbols of the “values, interests and aspirations of the communities which issued
them.”®? In Sicily, the coins of the colonies were commonly adorned with images related
to the geography of the land, religious practices, and local animals or fauna. The coinage
of Naxos feature images of Dionysius, a god connected to the city’s mother-colony on the
mainland.?® The colony of Zancle, known for its harbour, features on its coins a dolphin
and a series of squares that represent the installations around the harbour.?* Akragas
produced coins with an eagle on one side, to signify the local worship of Zeus, and an
Agrigentine crab on the other side, an animal specific to the region.”>® The designs
present on the coinage of the West were, like the mainland, intended to allow people to
quickly identify the city. The coinage introduced under the reign of the Deinomenids,

however, contained symbols which were not meant to invoke the identity of the colonies

20 Jenkins 1972, 145.

%1 Dougherty 1993, 86.

252 Rutter 2000, 73.

253 «Nakos” (1996) Oxford Classical Dictionary. 1031. Dionysis is believed to have been born at Naxos.

254 See Rutter 1997, 109.

2% Rutter 1997, 113: The eagle was a symbol of Zeus who was honoured at Akragas “by a temple
conceived on so huge a scale that it was never finished.” Holloway 1991, 124, notes the type of crab present
on the coin.
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themselves, but instead represented the identity of those who had control over those
colonies.

The Deinomenids were able to turn the small images found on coins into strong
political statements. The coins of Gela, minted early in Gelon’s reign, contained an
image of Gelas, an important river god associated with the colony. The other side of the
coin features a very innovative design not previously seen on Greek coinage: a naked
rider on a horse (see Fig. 3.1). This is a reference not only to the city’s strong soldier
base, but specifically to Gelon and his role as a cavalry commander and his success in
military campaigns.?*® This image signals a change in coinage, a shift from symbols that
related to the local characteristics of a city to symbols that are connected to a specific
person. Before this time a human figure on a coin was usually an anthropomorphized
version of a god, but on the coinage of Gela the figure of a man refers to an actual human
being and is “aggressively contemporary in reference.”®’ An area usually reserved for
depicting deities suddenly becomes a spot for a tyrant to promote his own power.

The coinage produced in Syracuse after Gelon’s takeover of the city also became
highly personalized. An example from 490 BC features an archaic-style two-horse
chariot and driver with a winged victory flying overhead on one side and a female head
surrounded by dolphins on the other side (see Fig. 3.2). The image of the goddess Nike

holding a wreath above a chariot scene appears to be a direct reference to the athletic

2% Holloway 1991, 125: This coin is dated approximately to the late 490’s BC. It is possible that this coin
was introduced towards the end of Hippocrates reign. Hippocrates’ name is derived from the word meaning
“horse” (inmog) and “power” (kpdtoc), so the image of a rider may have been selected by him. Even if this
coin was produced during Hippocrates’ tyranny, it is still a reference to the power of the Geloan army,
which Gelon was a part of, and the bold actions of Hippocrates, which were likely what inspired Gelon to
continue to mint coinage that conveyed such a personal message.

2T Holloway 1991, 125.
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victories won by members of the Deinomenid family in the Panhellenic games.”® The
image of a chariot can also be seen as a Homeric image related to aristocracy, power, and
war and may be a reference to the Deinomenids’ many victories in battle and their
wealth.”? It is significant to note that the coinage of Syracuse that predates Gelon’s
takeover of the city features a chariot scene with no victory goddess present.”® The
female head on the other side of the coin is believed to be the image of Arethusa, a
nymph connected to the origin of Syracuse.?®* This coin, like the issue from Gela, is
another example of the coinage of the Deinomenids featuring a symbol of religion on one
side and a symbol referring to their own achievements on the other side, putting them on
an equal level with the gods.

The combination of a charioteer and horses and Arethusa is also seen on an extant
silver decadrachm coin, a coin which is often identified as being the Damareteion (see
Fig. 3.3). % It is noteworthy for its advanced stylistic elements and for its elements
related specifically to the Deinomenid tyranny. The charioteer image has a lion present
below the ground line. As lions were not indigenous to the Greek world, it is possible
that this is a reference to the defeated Carthaginians.?®® A Syracusan coin which dates to
the reign of Hieron, approximately 470 BC, features a serpent underneath a chariot

instead of a lion. This is believed to be a ketos (sea monster) and it could be a reference

8 The surviving odes of Pindar illustrate that many of Hieron’s wins came from the chariot contest, the
most prestigious of the games. See Jones 1986, 156, for more on Nike and Greek coinage.

%9 For example, the chariots present on the Frangois Vase in the second register which depicts the funeral
games for Patrocles which were held during the last year of the Trojan War.

%0 gee Jenkins 1972, illustration 142.

%1 For the myth of Arethusa see chapter 1, 10-11

%2 gee Diodorus 11.26.3. See also chapter 2 pages 52-53.

?%3 Jenkins 1972, 145,
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to the Etruscans defeated by Hieron on the coast of Cuma. %** This is another possible
example of an image included beneath the ground line to symbolize a conquered enemy.
On the other side of the so-called Damareteion (decadrachm?) coin, the portrait of
Arethusa has become more refined and there is the addition of a wreath around her head.
The dolphins that are placed around her are similar to those seen on the other issues of
Syracusan coinage, but the addition of a wreath placed around her head suggests that this
figure may represent another deity. A wreath on coinage can simply refer to the concept
of victory (in this instance, the Deinomenid victory over the Carthaginians), but the
goddess Demeter is often depicted on coins as being crowned with a wreath. 2> The
Deinomenids were connected to Demeter as they were priests of her cult: the coin
celebrates the Deinomenids’ defeat of powerful enemies, but could also be a reference to
their important role in Demeter’s cult.?®®

The coins produced during the reign of the Deinomenids are small in size but
contain powerful messages. The achievements, power, authority, and strength of the
Deinomenids are publicized through the images on their coinage. Symbols which
represent the family are closely aligned with symbols which represent the gods. This is
one of many examples in which the Deinomenid family appropriate the religion and
history of Sicily and use it for their own advantage. The colonies of Gela and Syracuse

were, through coinage, visually tied to the Deinomenids, just as they were politically tied

2% Jenkins 1972, 147.

2% Jones 1986, 70.

%% Jones 1986, 69, states that the name Demareteion or Damareteion (both names given to the coin) “is a
corruption of Damatreion, an offering or coin honouring Demeter, but there is no evidence to support this
[claim].”
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to the family. The city founder was another important component of the identity of a
colony, one which was also manipulated by the Deinomenid family.

3.3 The Legacy of the Qikistai: Power and Rule

The oikistai were revered figures in the West and, consequently, the Deinomenids
exploited their significance to reinforce the family’s control of Sicily. Herodotus records
that Gelon’s ancestor was connected to one of the oikistai of Gela: “[W]hen the
settlement at Gela was made by Antiphemus and the Lindians of Rhodes, he took part in
the expedition.””®” Being connected to the founder of a city was a powerful statement and
allowed an individual to represent a link between the past and present of the colony’s
history. A link to an oikistes would help provide the authenticity that was needed for the
Deinomenids’ claim that they should rule Gela, as they were descended from the colonists
who built the city. There is no specific evidence which states that Gelon used his
association with Antiphemus to gain power in Gela, but considering how dedicated the
Deinomenids were to developing their propaganda program and legitimizing their
tyranny, it is unlikely that Gelon never manipulated this connection. A discrepancy in the
record of Gela’s foundation, however, suggests that the Deinomenids did use the colony’s
early history to their own advantage. Thucydides records that the colony of Gela was co-
established by two individuals, Antiphemus of Rhodes and Entimus of Crete.?®® This fact
is also stated by the Sicilian historian Diodorus, who records that the oracle of Delphi

commanded both Entimus and Antiphemus to go to Sicily and build a city for Cretens and

%7 Herodotus 7.153.1. 8¢ ktiopévng Téhng vmd Awdiov te Tdv £k P6S0L Kol AvTigrpon odk Elsipon.
%8 Thucydides 6.4.3.
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Rhodians at the mouth of the Gela river.”®® The account of the foundation of Gela in
Herodotus, however, differs from the above two descriptions: “...the settlement at Gela
was made by Antiphemus and the Lindians of Rhodes.”?”® The only surviving evidence
that is attributed to an oikistes cult was found at Gela (see Fig. 5.1). 2" This is a kylix cup
which dates to the 5 century and has the words Mvaci@dhiec dvéfeke Aviipdpot
(“Mnasitheles dedicated me to Antiphemos”) scratched on it. It is believed that this is a
reference to Antiphemus of Rhodes, the founder of Gela in Sicily, and, therefore, this is
likely a dedication made in honour of his oikistes cult.?”? At some point in Gela’s history,
the remembrance of the second oikistes appears to have fallen away. It is possible that
between the two men, Antiphemus “was simply the more prominent figure.”?”® Having
only one oikistes might have aided in creating a collective cultural identity among the
colonists of the new city, as “[p]lurality, by definition, blurs this attempt to focus on a
single identity.”?"* If both men were leaders of the colony, it would cause a division of
the populace, as the Cretans would want to remain loyal to Entimus and the Rhodians
loyal to Antiphemus. There is also a theory that the Deinomenids, who only were
connected to Antiphemus and not to Entimos, suppressed the name of the second oikistes
for their own benefit. The kylix from Gela dates to the 5" century BC, thus Entimos
would seem to have been phased out around the time when the Deinomenids came to

power. If the city only had one oikistes who was worshiped with his own cult, it would

269 See Diodorus 8.23.1.

2% Herodotus 7.153.1. ktilopévng ['éhng vmd Awdiov te Tdv ék POdov koi AvTipruov.
211 Malkin 1987, 194-95.

212 Malkin 1987, 194-95.

23 Malkin 1987, 259.

2" Malkin 1987, 260.
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have increased the uniqueness of the Deinomenids’ connection to the founder and
foundation of the city: “the powerful Deinomenidai linked the arrival of their ancestor
with Antiphemos and for this reason would have had a particular interest in his cult.”"
If the Deinomenids did suppress Entimos, they would be responsible for having
completely re-written the history and religious rites associated with the colony of Gela.
After an oikistes died, he became the focus of a local cult and received honours
and rites of the type bestowed on mythological heroes and ancient Greek kings.?”® As a
result, the Deinomenids’ promotion of their connection to an oikistes and their desire to
become city founders can be seen as a way in which the family used religion for their
own advantage. This form of manipulation is particularly seen in the actions of Hieron,
who was the Deinomenid brother who sought so fiercely to establish a city and to receive
heroic honours: “Tra le ragioni che spinsero Ierone a fondare la nuova citta, quella su ciu
le fonti antiche insistono di piu é il desiderio di ricevere dopo la morte il culto
ecistico.”®’” Hieron did receive the rites normally granted to a city founder, but he
obtained those honours by misrepresenting himself as an oikistes. Hieron did not

colonize a new city, but instead took a city that was already established, brought in new

inhabitants, renamed it, and proclaimed himself to be the city founder.””® After the fall of

2’5 Malkin 1987, 259.

27° See Malkin 1987, 189-240.

2T Luraghi 1994, 340.

278 It can be argued that Archaic colonization itself was a misrepresentation of actually founding a city,
since the oikistai were taking land away from the Sikels and bringing in their own people and culture.
Hieron’s actions can be seen as a further misrepresentation since he took land that already belonged to a
Greek colony and displaced fellow Greeks in order to found his own city. As will be discussed in
subsequent sections, there is the possibility that Katana had been destroyed by the eruption of Mt Aitna, a
nearby volcano. This might suggest that Hieron was right in his action to found a new city; however,
Hieron did not simply rebuild the city for the population of Katana, but displaced its people for his own
gain.
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the Deinomenid tyranny, the Katanians took back their land and the displaced Aitnaians
founded a ‘new Aitna’ at the Sikel site known as Inessa. The Aitnaians still considered
Hieron to be the oikistes of this new foundation, even though he had already died and his
tomb was located at the former site of Aitna.?’”® Just as Hieron manipulated the legacy of
the oikistai for his own purposes, so did the inhabitants of his colony. Moreover, the
Deinomenids not only misappropriated the rites associated with a mortal man made
divine in death, but even manipulated the cult of an Olympian goddess.

3.4 Priesthood of Demeter

Herodotus records that an ancestor of the Deinomenids, Telines, secured for his
family and desendents the priesthood of the cult of the Earth Goddesses:
[Als a result of party struggles in Gela, a number of men had been compelled to
leave the town and to seek refuge in Mactorium on the neighbouring hills. These
people were reinstated by Telines, who accomplished the feat, not by armed force,
but simply by virtue of the sacred symbols of the Earth Goddesses. How or
whence he came by these things I do not know; but it was upon them, and them
only, that he relied; and he brought back the exiles on condition that he and his
descendents after him should hold the office of Priest.®°
The Earth Goddesses refer to Demeter, the goddess of agriculture and grain production,
and her daughter Kore, also known as Persephone. The worship of both goddesses was
introduced to Sicily during the first wave of colonization and was widely adopted since

the cult of the goddesses was the Hellenized version of “preéxisting native chthonian

279 See Strabo 6.2.3. For the foundation of Aitna-Inessa, see chapter 4, 131-32.

0 Herodotus 7.153.2. £¢ Maktdptov oA iy Omep TéAng oiknuévny Epuyov Gvdpeg Feddov otdot
go6w0évTec: TovToug OV 6 TnAivig katiyoye é¢ Télny, Exmv ovdepiav avspdy Stvapty GAAY ipd TodTmV
6V Oedv: 80gv 88 avta ELaPe T avTog EkTHoaTo, ToDTO 88 00K EY® Eimeiv: T0VTOG1 S MV TMicLVOG £V
KaTyaye, 1 O Te o dmdyovol adtod ipopdviol Tdv Oedv Ecovrar. The identification of Maktorion is not
certain, Monte Bubbonia is a likely possibility (Fischer-Hansen 2002, 136).
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rites.”?" Divinities that represented agriculture, growth, and renewal were considered
important in the West, as Sicily was known for its abundance of various crops,
specifically wheat.”®* Demeter, as a goddess of fertility and “an uncontroversial deity”
was not often drawn into “non-religious activities as war, subversion, colonization and
politics;” yet, in Sicily, “one finds a striking number of occasions in which she becomes
so involved.”®* The worship of Demeter was so vital to Sicily that “wielding the power
of agriculture was persuasive enough to restore the exiles.”?®* Telines, however, did not
settle the problem in Gela as a kind gesture toward the city, as he is believed to have been

one of the men banished from Gela.?®®

White questions whether Telines “threaten[ed] to
invoke the goddesses’s aid in blighting the wheat crop if the quarreling parties refused to
put aside their differences.””® It is possible that Telines manipulated the worship of an
important goddess in Sicily in order to gain entrance back into the city and to gain her
cult’s priesthood. In doing this, he exploited the conflict at Gela and used religion to his
advantage in order to benefit himself and his descendents. Gelon followed the model
established by his ancestor and took power of Gela and Syracuse during times of conflict.

His association with the priesthood and his role in the cavalry would have allowed Gelon

to present himself as a respected individual and a problem-solver.

81 White 1964, 263. White, 263, also claims that Hellenizing a pre-existing cult would allow it to be more
quickly accepted by the Sikels and would aid in “Hellenizing the native inhabitants and...preserving their
loyalties.”

%2 Finely 1979, 27.

283 White 1964, 261.

%84 Kowalzig 2008, 133. White 1964, 262, suggests that the “sacred symbols,” which Herodotus records
Telines as having used, must have “made some symbolic reference to grain.”

%5 K owalzig 2008, 133.

286 White 1964, 262.
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Invoking the cult of Demeter would have proved especially useful to Gelon in his
takeover of Syracuse. Unlike at Gela, where he had been an important member of the
cavalry, Gelon was conquering a city where he did not hold a respected position and
where he, forcibily, brought in new inhabitants. By using the cult of Demeter, Gelon
could provide for the new inhabitants of Syracuse “an external force to bind together this
dangerous combination of peoples, made up of the angry, defeated Syracusans and the
uprooted neighbouring cities.”’

There is no specific proof that Gelon used this priesthood to his own advantage,
but there is evidence that the Deinomenid family incorporated Demeter into their
propaganda program. Diodorus records that Gelon used his spoils from the defeat of the
Carthaginians to build shrines to Demeter and her daughter.?® These were monuments
honouring not only Gelon’s victory in battle but also the goddess for whom he served as
priest. The shrines would convey to the people of Syracuse the ways in which Gelon has
been a benefit to the city, as he had the wealth to beautify the city with buildings, could
defend them in war, and had a close relationship to the goddess that they relied on for

bountiful crops.”®  Gelon used Sicily’s dependence on Demeter to make Gela and

Syracuse subservient to himself.

%7 \White 1964, 263-64. White states that the cult of Demeter would be “pleasing” to the people of
Syracuse, as it was “uncontaminated by any direct connection with Syracuse’s aristocracy, whose
traditional deities were Zeus, Athena, Artemis and Apollo” (264-65).

288 See Diodorus 11.26.7. Diodorus also states that Gelon was planning to build another temple to Demeter
at Aitna, but died before he could start the project. Since Hieron founded the city of Aitna after Gelon’s
death it is possible that he is referring to Mt. Etna. For more see White 1964, n18. Kowalzig 2008, 136,
has also suggested by that the victory temples that Gelon forced the Carthaginians to build as part of their
peace treaty might have been temples in honour of Demeter. See also White 1964, n19.

“89 Kowalzig 2008, 135, proposes: “The Deinomenids’ corn-producing power and their exports of
Demeter’s gift were legendary and important in the ancient imagination...The Deinomenids no doubt
exploited the unpredictability of the Mediterranean food cycle.” Herodotus 7.158.4: The historian records
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Hieron made references to Demeter through poetry and literature. Hieron’s
decision to invite the playwright Aeschylus to Sicily in 470 BC is connected to the
goddess, as Aeschylus was born in Eleusis, the city connected to Demeter’s sacred cult.”®
Demeter is connected to Hieron’s city of Aitna in another way as well; a fragment
survives which describes a poem Simonides wrote regarding the land of Aitna being
fought over by Hephaestus and Demeter (in the same way that both Athena and Poseidon
sought to be the patron of Athens).?®* It is not known who won the battle, but perhaps
Hieron, whose court Simonides visited, wished to promote Demeter as the victor. The
land would then be seen as belonging to Demeter, and Hieron, as her priest, would have
some claim over it.?*? Like their ancestor, Telines, Gelon and Hieron adopted this
method of gaining power by means of exploiting religion and the gods. This is seen
through their promotion of their connection to Demeter’s cult, but it is made most

apparent in the victory odes written for Hieron by Pindar and Bacchylides.

3.5.1 Poetry as Propoganda

Epinician poetry celebrated the winners of the Panhellenic games and ensured that
they would be remembered in the years to come. Victory poems were a very specific
type of poetry which was produced for a very specific purpose. Epinician poems were
“not private, personal, or spontaneous.”®® Pindar, a renowned composer of victory odes,

received money to write such poems, for which “he was required to mention various

that Gelon told the messengers of Sparta and Athens that he could provide them with grain (cit6v) during
the war. The Deinomenids appear to have abused their connection to Demeter in Sicily and even abroad.
2% Rehm 1989, 31. It has also been suggested that Aeschylus had been initiated into Demeter’s cult at
Eleusis (Whiston 1873, 40)

#1E 552 PMG, A scholium of Theocritus. See also Dougherty 1993, 91-2.

292 Aelian states that Simonides was at Hieron’s court in his text Historical Miscellany 4.15, 9.1.

2% Nisetich 1980, 1.
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matters that he might not have mentioned if he were entirely free to follow his
inspiration.”®* Most odes also followed a standard pattern that always included the
name of the victor, the location of and details of the race, and, often, mythical tales or
themes.?® The public nature of the poems and the fact that each poem was custom-made
to celebrate an individual made this form of art very appealing to tyrants, as it provided a
forum to strengthen their position and create ties to cities that they had no justifiable
claim over: “Pindar’s Sicilian odes are thus to be seen as part of the self-advertisement of
the Sicilian tyrants.”?*® The popularity of victory odes among the Western Greeks is
demonstrated by the fact that there are 15 surviving poems by Pindar for victors from
Sicily and 12 in total for victors from the mainland (and only two of these are for athletes
from Athens).®’

The best poets in the Greek world were hired for the purpose of writing epinician
poetry, such as Pindar and Bacchlydies, both of whom travelled to Sicily after having
been invited by the Deinomenids to compose such odes. These poems, and their
performances, allowed the Deinomenids to justify their rule in the colonies through
artistic expression.”®® Unfortunately, only odes written in honour of Hieron survive, but a
survey of them illustrates that the Deinomenids used poetry to shape their identity in

Sicily and manipulated religion for their own benefit.

2% Nisetich 1980, 1.

2% Nisetich 1980, 40-41.

2% Morrison 2007, 5.

297 See Nisetich 1980, 329-30.

2% Morrison 2007, 3, states that it is likely that these performances would be done locally and would often
include “...important guests from elsewhere on Sicily.” This would allow the Deinomenids to make their
claims not only before the inhabitants of their own colonies but also among significant individuals, and,
thus, reinforce their power to the rest of the island as well and forge powerful alliances.
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3.5.2 Bacchylides

Bacchylides’ 3" Ode (468 BC), written for Hieron’s chariot victory, refers to the
glory of Demeter and Hieron in the first few lines: “Sing, Klio...of Demeter, queen of
Sicily where the best grain grows, of Kore violet-crowned, and of Hieron’s swift

299 Bacchylides describes Demeter’s important connection to

Olympic-racing mares.
agriculture in Sicily and then immediately makes a statement regarding Hieron’s
superiority in athletics. By refering to the goddess and Hieron together in the poem,
Bacchylides suggests that Hieron is as renowned as the goddess. The reference to
Demeter also alludes to the Deinomenids’ priesthood of Demeter’s cult. Bacchylides
then refers to the king of the gods and implies that Zeus himself has decreed that Hieron
hold a powerful position in Sicily: “Ah, thrice-blessed is the man who has won from
Zeus the privilege, more than all others, of ruling over Greeks.”*® This is one of many
examples in which Zeus is connected with Hieron and his right to rule over Sicily.
Apollo is also referred to in the ode, as is the legendary king Croesus, both magnifying

Hieron’s status by being included in an ode written in his honour.>*

299 Bacchylides. Ode 3. 1-2, 4. dpiotokdpmov Tikehiog kpéovoav/ AGuotpo FLOGTEPavOY Te kovpav/ Duvet,
yAukbdwpe Kheol, 0odc '/ Olopmodpduovg Tépwvog inmovg. Trans. Arthur McDevitt (2009).

%0 Bacchylides. Odes 3. 10-12. & tpiocvdoip[ov avip,/ & mapd Znvog Aayov/ mheiotapyov EALGvav yépoc.
This ode is also for a victory in the Olympian Games at the Sanctuary of Zeus at Olympia, which would be
another reason why the Zeus connection would be emphasized.

01 McMullin 2004, 106, notes that the commonly told story regarding Croesus, as presented by Herodotus
(1.84-91), changes in this ode. In Bacchylides” 3" Ode, lines 27-40, he refers to Croesus being saved by
Apollo because of the offerings he made to the god. McMullin 2004, 106: “In Bacchylides’ hands,
Croesus’ great gifts to Delphi are equated with great piety.” This is fitting, as Hieron and the Deinomenids
made lavish dedications at mainland sanctuaries, including the Sanctuary of Apollo at Delphi, and thus
would want to promote the idea that his great wealth and ability to honour the gods makes them more loved
by the gods.
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Bacchylides’ 4" Ode was composed in 470 BC. Apollo is mentioned at the
beginning of the poem: “Still Apollo golden-haired loves the city of Syracuse, and
honours Hieron, its upright ruler.”*** That Hieron is loved and honoured by Apollo
implies that the god sanctions Hieron’s actions and the power he holds over Sicily. The
poet then makes Hieron stand apart from all others by referring to his victory at the
Pythian Games: “[he] who, alone of men that walk the earth...achieved this feat.”*%
Hieron is portrayed as a superior individual, one who deserves a position of great
authority. Bacchylides ends the poem with another reference to Hieron’s divine
connections: “What better than to be loved by gods and win one’s share of blessings of
every kind.”*** This ode urges the people of Syracuse to celebrate Hieron’s success in the
games, but also implies that they should honour Hieron as their ruler because the gods
approve of him.

Bacchylides” 5™ Ode is the third and last poem written in honour of Hieron and is
also the longest.*® Considering when the poem was composed, it is not surprising that
this is the longest ode or that it also contains many references to Zeus. This ode was
written for a horse-race victory in 476 BC, the same year Hieron founded Aitna. Zeus

played an important role in Hieron’s attempt to legitimize his rule of Aitna, and this ode

fits into that propaganda program.*®® The first line of the ode refers to Hieron as being

%2 Bacchylides. Ode 4. 1-3. &1 Svpakoosiov Gel TOMY 6 ypvookdpas AmdAmv,/ dotidepiv 0° Tépavo
yepaipel.

%03 Bacchylides. Ode 4. 15-16. potvov émyBoviov Tde/ HNoUUEVOV GTEQPAVOLS EPETTELY.

%04 Bacchylides. Ode 4. 19-20. ti péptepov i Bsoiow/ @itov £ovia mavro[Salmdv/ Aoyydvew dmo poipa[v
€0 ]OAGV.

%05°200 lines.

%06 This ode refers to Hieron as the leader of Syracuse, not Aitna. This may be an attempt to gather further
support for his position in Aitna from the other colonies.
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the “[f]ate-favoured leader of Syracusans,” suggesting that Hieron is destined by the gods
for greatness.®®” In lines 17-30, there is a description of an eagle, the bird associated with
Zeus. This passage describes the strength and power of the bird, which is also depicted
on the coinage minted by Hieron to celebrate the foundation of Aitna. The Deinomenid
family as a whole is next praised by the poet: “...high-minded children of Deinomenes, |
too have on all sides numberless pathways of song to praise your excellence.”*® Instead
of only Hieron being praised, the whole Deinomenid line is lauded. This may be related
to the fact that Hieron was planning to hand over the leadership of Aitna to his son,
Deinomenes. Establishing that the whole family was worthy of rule would make it easier
for Deinomenes to step in and take over from his father. A long passage about Herakles
begins at line 56: this reference to a powerful hero reflects positively on Hieron. Herakles
is also the son of Zeus and this is yet another reference to the king of the gods. Zeus is
mentioned in lines 178-79, as well as in the last lines of the poem: “May Zeus, the
greatest father, protect them in peace, unshaken.”** Again the poet urges the gods to
protect the Deinomenids, and, indirectly, bids the inhabitants of Syracuse to do the same.
This is also suggested by the line: “...‘whom the immortals honour, fame among men
attends him also.””*'° This line, which Bacchylides states is from Hesiod, makes the bold
claim that the gods are honouring Hieron, a mortal. This is a distortion of religion as it is
mortals that are to worship gods. The statements made by Bacchylides in his odes

“contai[n] praise of Hieron so extravagant that it could only be acceptable at a tyrant’s

%07 Bacchylides. Ode 5. 1-2. eBpotpe Zvpokosiov/ ...oTpoTayé.

%08 Bacchyliddes. Ode 5. 31-36. 10 viv kai &uoi popia mavie kéAevbog/ Dpetépay apetiv/
DUVETV/... AEVOLEVEDG AYEP®-/ Y01 TTOTOEG.

%9 Bacchylides. Ode 5. 199-200. todg 6 peytotondrmpl Zedg dkvitong &v eipfv[a puAdocot.
319 Bacchylides. Ode 5. 193-94. dv Gv a0dvator T udot, T00Te/ Kol Ppotdv ehHpay Enfecda.
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court.”® Bacchylides makes references to various gods in order to subtly magnify the
glory of Hieron and justify the power and wealth held by Hieron and the Deinomenids.
Pindar, however, even more directly shows connections between Hieron the gods, and
establishes the tyrant as Zeus’ agent on earth.
3.5.3 Pindar

The victory odes written by Pindar for athletic victors in the West are considered
to be “some of Pindar’s most impressive and widely admired poems, such as the first two
Olympians and first three Pythians.”**? It is significant to note that this list of five highly
praised poems includes all four odes which were written in honour of Hieron. In Pindar’s
1% Olympian Ode, in honour of Hieron’s horse race victory at Olympia in 476 BC, Hieron
1s introduced in the first few lines, and, as is often seen in Pindar’s odes, he is not
presented as a tyrant but as a generous king: “...the rich and happy hearth of Hieron;
Hieron, who wieldeth the sceptre of law in fruitful Sicily.”**® The imagery of wielding a
sceptre has direct connections to Homer’s lliad: “These local representations portray the
tyrants as figures who recreate the traditions of epic kingship.”314 In book 2 of Homer’s
Iliad, during an episode in which Agamemnon has received a dream from Zeus, a
connection between the rule of Zeus on Olympus and the leadership of men on earth is

made: “let there be one lord, one king, to whom the son of crooked-counselling Cronos

11 McMullin 2004, 105. McMullin specifically states that odes 3 and 5 contain these extravagant
statements, but | use her quote to reference ode 4 as well which | believe also makes bold claims related to
the tyrant.

%12 Morrison 2007, 2.

%13 pindar. Olympian Ode 1. 10-13. agvedv ikopévoud/ pdxonpay Tépmvog éotiav,/ Ospioteiov dg auémet
okantov &v moAvpdie/ Zwediq. Trans. J.E. Sandys (1968).

¥ Harrell 2002, 440.
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hath vouchsafed the sceptre and judgements, that he may take counsel for his people.”**®

For Greek kings, the sceptre and the ability to rule are “gifts of Zeus to a leader.”*°
Pindar builds on this passage from the Iliad; he takes the phrase “cxfntpov T’ 0&
0éotag” (sceptre and right to rule) and makes a reference to it in Hieron’s ode. Pindar’s
phrase Ogpoteiov okdmov (sceptre of law) is unique and not recorded elsewhere. The 1%
Olympian ode contains the only extent example of the adjective Oguioteiov, which is
derived from the noun 04y, meaning law.*"" By referring to Hieron as holding “the
sceptre of law,” Pindar states that Hieron, like the ancient kings, has been given by Zeus
himself the right to rule. This suggests that Hieron’s rule cannot be contested as that
would involve going against the command the king of gods and men. Pindar’s use of
Homeric language is part of a plan to “imbu[e] the Deinomenids with the aura of
traditional authority despite the fact that their rule has no traditional basis.”**® Not only
does this legitimize the Deinomenids’ reign in Sicily, but it also moves them away from
the title of tyrant and toward the title of rightful king. Harrell refers to the above lines
from the Iliad to prove this claim, but there is another reference in Book 2 that more
vividly highlights the connection between Zeus and kings on earth. This is seenin a
description of Agamemnon’s sceptre:

Then among them lord Agamemnon uprose, bearing in his hands the sceptre

which Hephaestus had wrought with toil. Hephaestus gave it to king Zeus, son of

Cronos, and Zeus gave it to the messenger Argeiphontes; and Hermes, the lord,
gave it to Pelops, driver of horses, and Pelops in turn gave it to Atreus, shepherd

315 Homer. lliad. 2.204-06. £ig koipavog £otw,/ €lc Bacthene, & ddke Kpovov mdic dykvropiten/ okijmtpdy
T’ 108 Béotag, iva oot fovrevmot. Trans. A.T. Murray (1965).

%1% Harrell 2002, 442.

" Harrell 2002, 441.

318 Harrell 2002, 441.
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of the host; and Atreus at his death left it to Thyestes, rich in flocks, and Thyestes
again left it to Agamemnon to bear, that so he might be lord of many isles and of
all Argos.*"
The sceptre that each king holds is a symbol of the authority he possesses, and this power
originates from Zeus himself. All the Greek kings present in the Trojan War are

320 pindar’s

described in the Iliad as being cknrtodyot faciifec (sceptred kings).
description of Hieron holding a sceptre of power connects him to this Homeric imagery
and causes Hieron to appear not as an aristocrat who unlawfully took power for himself,
but as a man chosen by Zeus to rule over Sicily.***

Language is not the only tool that Pindar uses in the 1% Olympian Ode to
minimize the idea of Hieron being an unlawful despot. He also uses myth to compare
Hieron with the hero Pelops. Pelops was killed and fed to the gods by his father
Tantalus.*** Pelops was then brought back to life by the gods.*?* He is also described by
Pindar as having received great gifts from Poseidon: “a golden chariot and winged horses

never weary.”*** Pindar appears to be distancing Hieron away from the label of ‘tyrant’

by describing the legendary exploits of Pelops and then declaring that: “Hieron, a god is

319 Homer. lliad. 2. 100-108. avix 8¢ kpeiov Ayapéuvov/ Eotn okijntpov &xov o pév "Hemotog ke
1e0yov./ "Hepatotog pev ddke Au Kpoviov Gvakti,/ avtap dpa Zedg ddke droktopw apyeipdvin:/ Epueiog
8¢ Gvat Sdvicev ITéhom mAnEinme,/ ovtdp & avte IIéloy ddk’ ATpél mopévt hadv,/ Atpedc 8& Bviickmv
Elmev moMbapvi Ovéotn,/ avtdp O adte OvEcT’ Ayauéuvovi Asine popijvol,/ ToAAfic vijcoiot kai A pysi
TOVTL AVOACGELY.

%20 Homer. lliad. 2.86.

%21 By connecting Hieron with Homeric heroes, Pindar might have desired for others to associate himself
with the poet Homer.

%22 5ee Apollodorus Epit.2.1-3.

%23 In Pindar’s version, Olympian Ode 1. 25-26, it appears that Pelops had not been killed by his father but
had been snatched away by Poseidon. In Apollodorus’ version, after Pelops is brought back to life by the
gods, he then became beloved by Poseidon (Epit. 2.3).

%24 Pindar. Olympian Ode 1. 87. &3wmkev dippov e ypdosov mrepoioiv T dxdpavtag fxmovg. Trans. Frank J.
Nisetich (1980).
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overseer to your ambitions, keeping watch, cherishing them as his own.”** Just as
Pelops was aided and loved by the gods, Hieron appears to be protected by them as well.
Hieron’s connection with Pelops also distances Hieron from the hero’s father, the
barbaric Thyestes, by contrast. Pelops’ descendents also include a number of heroes such
as Herakles. The Deinomenids are of the Dorian race, descendents of the Heraclids who
were themselves descendents of Herakles. A reference to Pelops in the poem invokes this
divine lineage.3® Pelops also defeated King Oinomaos in a chariot race, a myth which
Pindar refers to in the ode. The poet, however, has left out any reference to Pelops using
trickery to win.*?” Since Hieron is compared to the legendary hero, any negative aspects
of Pelops’ character would also reflect poorly on Hieron.

The remaining Pindaric odes regarding Hieron are for victories in the Pythian
Games at the Sanctuary of Apollo at Delphi. For his 1* Pythian Ode, Pindar adopts the
same sceptre imagery as he did in the 1* Olympian Ode. In this poem, however, this is
done specifically in relation to Hieron’s new city, Aitna. The ode begins with a
statement about the god Apollo and how his lyre is able to “quench the lancing bolt of
ever-flowing fire and lull Zeus’ eagle perched on his scepter with folded wings.”**® The
mention of the sceptre reflects back to the passage in Homer, but it would also prompt the

audience to make another important connection. The description of Zeus holding a

%22 pindar. Olympian Ode 1. 106-108. 0d¢ énitponog ébv teaiot pidetal Exov toito kddoc, Tépwv.,/
pepipvoroty.

%26 This may explain why Pindar states that the story of Tantalus killing his son and feeding him to the gods
was fabricated; This would avoid having such a malicious character as part of Hieron’s lineage.

%27 See Pindar. Olympian Ode 1. 70-98. For more on the myth of Pelops and Oenomaus, see Apollodorus.
Epit. 2.6-10.

%28 Pindar. Pythian Ode 1. 5-6. kai TOv aiypotay Kepowvov oPevviels/ deviov Tpdg. 681 S avet orémTm
A0¢ aigtog, axkeiav ttépuy’/ duotépwbev yald&ac.
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sceptre and thunderbolt envokes a coin minted by Hieron in the 470’s BC in honour of his
new city. The reverse of the coin features Zeus, seated on a throne, holding a vine branch
in one hand, in the manner of a sceptre, and a thunderbolt in another. An eagle is also
present on this side of the coin, just as an eagle is mentioned in the lines of Pindar’s
poem. The poem and coin connect the kingship of Zeus with Hieron’s city, and
demonstrate Pindar’s intent to portray Zeus as the patron god of the land of Aitna. Pindar
also creates an association between the god and the city by referring to the myth of
Typhon, a monster Zeus battled during the war between the Olympian gods and the
giants. Pindar recounts how Zeus trapped the monster in the island of Sicily:
“...hating the gods — hundred-headed Typhon, whom the cave in Kilikia, known
by many names, once reared: now the sea-beaten crags of Kuma’s coast, and
Sicily’s mountains crush his shaggy breast. He’s pinned beneath the pillar of the
sky: white-capped Aitna, nursing all year long her brood of stinging snow.”**°
Mt. Etna is connected to Zeus through this battle, and his appearance on the island long
before the Archaic Greek colonists suggests that the island, and specifically the area
around Mt. Etna, is part of Zeus’ domain. Pindar goes on to describe Zeus as, “haunt[ing]
this mountain, brow of a fruitful land, and the city named for it.”**® This line claims that
Zeus is the patron god of the city as well as the mountain. As a result of Zeus’ connection

to the land, Pindar proclaims, “[c]ome then, a loving song for Aitna’s king, for whom

Hieron founded this city.”®* Zeus is established as the true ruler of the city of Aitna and

%29 pindar. Pythian Ode 1. 15-19. 0edv morépiog,/ Tuepag skatoviakdpavog: tov mote/ Kikikiov Opéyev
molvmvopov Gvtpov: viv ye pav/ tai 0° vmep Kopog ahepréeg 6x0ar/ Zikehio T avtod mielel otépva
Aoyvaevta.

%30 pindar. Pythian Ode 1. 30-32. Todt’ épéneic 5poc, £0KGPTOL0 Yoiog PETOTOV, TOD pev ém@vopiov/

.. TTOAW.

%1 pindar. Pythian Ode 1. 60-62. &y’ émert’ Attvag Pacthel pikov éEgdpmpev Duvov:/ 1@ mol keivav...
Tépav...Extioo’. In lines 58-59, he mentions Hieron’s son Deinomenes and asks the muses to sing of him as
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Hieron has founded this city in honour of the god. Pindar’s statement avoids any claim
that Hieron founded the city for his own glory, even though Hieron’s motive to found a
city was specifically to receive heroic honours after his death. Hieron’s rule of Aitna
must be honoured since Zeus sanctions the establishment of the city and is the god that
watches over its inhabitants. Pindar reinforces this by asking the god to bestow good
fortune on the people and ruler of Aitna.*** Pindar strengthens the link between Zeus and
Hieron in his description of the victory led by Hieron against the Etruscans who
attempted to invade Sicily: “Such was the anguish the Syracusan king inflicted on them,
when he hurled their youth from the swift ships into the waves, saving Hellas from the
iron yoke of slavery.”®® Pindar makes the bold claim that Hieron’s action not only saved
Sicily but also protected the entire Greek world from barbarians. The battle with the
Etruscans took place on the coast of Cuma and Pindar mentions this in his description of
the battle in lines 71-75. Cuma is also mentioned earlier in the poem in Pindar’s
description of Zeus’ fight with Typhon. Hieron and Zeus are connected by both having
battled an enemy at the same site and heroically protecting the Greek world.

A chariot race victory by Hieron of unknown date is the subject matter of Pindar’s
2" pythian Ode. In addition to the mystery of when it was composed, it has also been

described as “one of the obscurest and most difficult of Pindar’s odes.”*** Several gods

well. It has been suggested that Hieron wanted his son Deinomenes to rule Aitna while Hieron would
remain the tyrant of Syracuse. See Andrewes 1974, 133; Finely 1979, 55. Dougherty 1993, 94: Describing
the glory of Hieron would also elevate Deinomenes’ status, as the ode “celebrat[es] the excellence that the
Deinomenid family bequeaths from one generation to another, from father to son.”

%32 See Pindar. Pythian Ode 1. 67-72.

%33 Pindar. Pythian Ode 1. 73-75. olo. Zupakociov apyd dapacdivies 1a0ov,/ GuTdpOV 4d vady & ooty
&v movt@ Pared” alwciov,/EALGS” €MV PBapeiag dovAiag.

%% Nisetich 1980, 160.
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are mentioned in connection with Hieron and Sicily at the start of the ode. Syracuse is
described as being dear to Ares, as it is “the war god’s sacred ground,” and Hieron’s
chariot race victory is said to be shared with a goddess: “[h]e has crowned [with glory]
Ortygia, where Artemis is enthroned, the goddess who joined him when he tamed those
mares, she and the man together, gently lifting the intricate reins.”** Hieron is described
as having a close relationship with the goddess, as he and Artemis herself are described as
working together to train the horses for Hieron’s chariot. Pindar goes on to say that
Artemis and Hermes make Hieron glisten and that Hieron calls upon the help of
Poseidon.**® Hieron is depicted by Pindar as having the aid of several gods as he drives
his chariot to victory.®*” Just as Hieron is dear to the gods, the poem suggests that he
should be dear to the people of Syracuse as well.

The major themes of this ode are focused on the West Lokrian maiden and the
myth of Ixion. The inclusion of the maiden, Nisetich believes, is in reference to the fact
that Hieron aided the Southern Italy city of Western Lokroi in 478 and 476 BC.**® Pindar
states early in the ode that “...the West Lokrian maiden sings of you before her house, O
son of Deinomenes! Thanks to your power, she looks forth, free from the hopeless stress
of war.”®* The tale of Ixion also appears to have been in reference to Hieron’s actions in

Lokroi. Ixion is a mythical figure who tricked and murdered his father-in-law. After he

%53 pindar. Pythian Ode 2. 1, 6-8. Pafumorépov/ tépevoc Apeod/...tnhavyéow avédnoey Optuyiay
otepbvolc,/ motopiog 50¢ Aptédoc, Gg ovk drep/ Keivag dyavoicty &v xepoi mokihoviovg £8apaccs
noAove.” Ortygia is a small island near Syracuse separated by a small channel of water.

%36 See Pindar. Pythian Ode 2. 9-12.

%37 pindar appears to have ignored the fact that the chariot and horse team was driven by a charioteer and
not by the owner of the race team. Instead, he portrays Hieron as the actual driver, perhaps to magnify the
tyrant’s honour.

%% Nisetich 1980, 160.

%9 pindar. Pythian Ode 2. 18-20. 6¢ §’, & Aewopéveie mod, Zegupio pd dopov / Aokpig Topdévog dmbet,
Tolepiov Kapdtov €€ duoydvmv/ did teav dovauy dpakeic’ doporic.

%94



M.A. Thesis - L. Savocchia; McMaster University - Classics

was absolved by Zeus for his crime, he attempted to seduce Zeus’s wife, Hera. He is later
punished by being tied to a wheel that is constantly turned by winds.**® Ixion pays the
price for his ingratitude. Pindar proclaims that the lesson which Ixion teaches is this:
“[r]epay your benefactor honor’s kind return!”*** As Hieron’s actions are proud and
egotistical, the message could very well be applied to him, but as this ode has been
commissioned and paid for by him, it is more likely that Pindar is sending a message to
the people of Lokroi, urging them to remember the generosity Hieron showed them in the
past and, perhaps, urging them to be willing to aid Hieron in the future. This imagery
could also have been directed to the people of Syracuse, reminding them that Hieron has
benefitted their city and protected them from invaders. The city, as a result, should be
grateful and not oppose him. The myth of Ixion also implies that Zeus will harshly
punish those who are ungrateful, as the poet adds near the end of the ode: “[b]ut one
must not strive against a god.”*** As Hieron has often made links between his reign in
Sicily and Zeus’ kingship, it appears that this ode also attempts to reinforce the idea that
the people of Syracuse will suffer consequences for disobeying Hieron’s command, as his
right to rule was, supposedly, bestowed on him by Zeus himself.

The 3" Pythian Ode (474 BC) was written when Hieron was believed to have
been ill.*** Hieron’s poor health would account for the poem’s many references to

Asclepius, the god of medicine, who is, in some accounts, believed to be the son of

%0 see Apollodorus Epit. 1.20.

1 pindar. Pythian Ode 2. 24. tov gdepyétav dyovaic apopaic émotyopévong Tivesda.

%42 pindar. Pythian Ode 2. 88. xp7) 6& mpdg BedV 0K Epilerv.

%3 See Plutarch. Moralia. 403 C. The historian states that Hieron suffered from gall-stones in his lifetime.
This could have been the illness Hieron suffered at the time this ode was written.
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Apollo.*** Pindar proclaims that he wishes that another healer like Asclepius could be
born, one who could grant good health to Hieron.?** Pindar goes on to state that if this
were possible, he would come to his “Aitnaian host who holds the throne of Syracuse...
bringing this double grace to him, golden health and a revel-song to brighten his
triumphs.”* Not only does the poet invoke pity for Hieron’s sickness and states his
desire to help his patron, but Pindar also refers to the fact that Hieron has still been able to
be victorious in the games during this difficult time. Referring to Hieron as an Aitnaian
and also the king of Syracuse may be to reinforce that Hieron is lawfully the ruler of both
cities. Pindar also describes Hieron as “a king gentle to his citizens and generous to his
nobles, a father to arriving strangers.”**’ This is a bold statement to make at a time when
Hieron has recently displaced the entire population of Katana to establish his new city.
Pindar appears to be suppressing the true story of Aitna’s foundation through his poetry.
Pindar comforts Hieron regarding his illness, as the poet reminds him that even
great mythical heroes had to deal with their share of troubles. This is meant to raise
Hieron’s spirits, but also subtly implies that he is equal to these great men. Pindar refers
to Cadmus, the legendary founder of Thebes, and Peleus, the father of Achilles. Cadmus
dealt with the atrocious actions of his daughters and Peleus lost his only son, the great
warrior Achilles.®® It is significant that Achilles is mentioned in this ode; as Nisetich

notes: “Pindar consoles Hieron much in the manner Achilleus had consoled the aged king

¥4 The myth of Asclepius, as told by Pindar, has Apollo as his father. See also Apollodorus 3.10.3.
%5 See Pindar. Pythian Ode 3. 61-70.

%8 pindar. Pythian Ode 3. 69-70, 73. tap’ Aitvaiov E&vov,/ 8¢ Zupakdoooiot VEREY... Dyigway Gyov
xpvoéay kdUOV T aEOAwv [Tubiov aiylav otepdavorg.

" Pindar. Pythian Ode 3. 70-71. Baciredd/ mpaidg Gotoic, ov pOovémv dyadoic, Egivolg 88 Bovpactdg
TaThp.

%8 For more on the sufferings of Cadmus see Apollodorus 3.4.3-3.5.3.
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Priam in Book 24 of the Iliad.”**® It is surprising that Pindar would make a link between
Hieron and a king who was not Greek, but the piety and goodness attributed to Priam in
the Iliad may be the traits he wished to project onto Hieron.**°

Pindar also magnifies the power and glory of Hieron in odes which he wrote for
other people. The poet’s 1% and 9™ Nemean Odes were written in honour of Chromios of
Aitna, Hieron’s brother-in-law. The 1% Nemean Ode celebrates Chromios’
chariot-victory which occurred in 476 BC, the same year that Hieron founded Aitna.
Near the beginning of the ode, Pindar proclaims, “glory to Zeus of Aitna!”**" It is
significant that the cult of Zeus on Mt. Etna is referred to in this ode, since the cult was a
major element of Hieron’s propaganda program to legitimize his new city. Pindar’s 9"
Nemean Ode also celebrates another of Chromios’ chariot-race victories, dated
approximately to 474 BC. In the first few lines of the poem, Pindar bids the muses to
come with him “to the newly built town of Aitna, [to] the rich house of Chromios.”%
Pindar implores Zeus “to bestow on the children of Aitna a life of peace and order for
long years to come.”®* The authority that Zeus has over Aitna is reinforced and the
poem itself not only praises a chariot victory, but also becomes a victory song for the new
city itself and a prayer for its prosperity and longevity. Given the relationship between
Chromios and Hieron and the specific references to Zeus included in these poems, we

must question whether this ode was meant to aid Hieron as much as it was to celebrate the

%49 Nisetich 1980, 167.

%9 See Homer. Iliad. 3.105-110.

%1 pindar. Nemean Ode 1. 6. Znvoc Aitvaiov xéptv.

%52 pindar. Nemean Ode 9. 2-3. v veoktiotay & Altvay.../5ABov &g Xpopiov ddp .

%3 pindar. Nemean Ode 9. 29-30. poipav 8’ ebvopov/ aitém oe mousiv dopdv Aitvaiov dmalew.
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achievements of Chromios. An ode written for another associate of Hieron provides
further evidence of this practice.

Hagesias was a Syracusan and an ally of Hieron. In approximately 468 BC he
won the mule car race at the Olympian Games. Despite the fact that this event was
considered to be “the least prestigious event,” of the games, Pindar was commissioned to
compose an ode, the 6™ Olympian Ode, in honour of this victory.*** The victory may not
have been noteworthy for Hagesias, but the poem becomes a summary of the major deeds
and accomplishments of Hieron and a proclamation of his right to rule over Sicily:

Pour out a word for Syracuse and Ortygia, where Hieron is king,

with radiant scepter and straight counsels, priest of red-sandaled Demeter, of her

girl borne on white horses, and of Aitnaian Zeus. Harps and lyrics know him.

May time to come never disturb his bliss. And may he welcome to the feast

Hagesias’ reveling friends as they come.**

These lines mention Hieron’s kingship of Syracuse, use the same Homeric sceptre
imagery used by Pindar in the odes he wrote for Hieron, include a reference to Demeter
(whose cult the Deinomenids were priests of), and a reference to Aitnanian Zeus (whose
cult on Mt. Etna was a major focus of Hieron’s propaganda campaign for the city of
Aitna). Even Hieron’s many athletic and military successes are alluded to by the phrase,
“harps and lyrics know him,” as this is a subtle reminder of the many victory odes written

in honour of him and his triumphs. It is significant that in this passage “Pindar touches on

every aspect of Hieron’s rule that is mentioned in other epinikia composed for Hieron

%4 Nisetich 1980, 103.

%5 pindar. Olympian 6. 92-98. indv 8¢ pepvicdon Zvpoakosoiv Te kai Oproyioc:/ tav Tépov kadupd
okbnte Sinwv,/ Gptia unddpevos, powvikomelov/ dpeénel Adpotpa, Aevkinmov 1€ Buyatpog optdv,/
Kol Znvog Aitvaiov kpdatog. advAoyot 8¢ viv/ ADpat poAmai t€ yryvdokovl. ur Opdocot ypovog GABov
gpépnmv./ obv 8¢ PrhogpocvvaIg edNpdTolg Aynoia dé€aito kKMdLOV.
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himself.”**®° In fact, no ode written for Hieron sums up all his achievements as precisely
and effectively as these lines do.**" It is possible that Hieron did not want to have such
bold statements included in one of his own odes for fear of appearing hubristic. By
having these statements included in an ode belonging to an associate of Hieron, it appears
that these are the thoughts of Hagesias and/or Pindar and not of Hieron himself. It has
been suggested that Hagesias and Chromios demanded that these positive references
related to Hieron be included in their own odes in order to appease the tyrant. Hagesias is
believed to have been a member of the wealthy land-owning class, the Gameroi, and that
the praise given to Hieron in this ode was an attempt to demonstrate to the tyrant that
Hagesias himself was not a threat to Hieron’s power.**® Even if the odes were composed
with the intention of stating what the tyrant would like to hear, instead of being a list of
what Hieron specifically demanded be included, the poems are still examples of myth and
poetry being manipulated, this time by Hieron’s supporters, in order to gain power.
Hieron’s actions and his attempts to legitimize his own rule over Sicily appear to have
created the “cultural environment” which incited Hagesias and Chromios to use their own
victory odes in order to win Hieron’s favour and advance their own positions.**®

The various odes written in honour of Hieron describe the tyrant as being blessed,

protected by the gods, and equal to ancient kings and mythical heroes. These are

carefully constructed messages concealed within the framework of celebratory poems for

%% McMullin 2004, 125-26.

%7 See also McMullin 2004 126-127.

%58 McMullin’s 2004, 130-31: McMullin states that if Hagesias was a member of the Gameroi, he would
possess a “legitimate connection to Syracuse,” which Hieron did not (131). Gelon, a close companion of
Hippocrates, used his position to overthrow Hippocrates’ sons after his death. Hieron may have feared that
his other associates would attempt to do such a thing. See also McMullin 2004, 131 for more on this theory.
%9 McMullin 2004, 140.
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athletic contests. This is made most clear in the odes which refer to the city of Aitna,
which reinforce the connection between Zeus, the mountain, the city, and Hieron’s rule
there. Hieron used not only poetry, but also coinage and drama to help secure his power
in his new city.

3.6.1 The Coin of Aitna

It is believed that Hieron had the coin known as the tetradrachm of Aitna minted
soon after the 476 BC foundation of the city, although the coin’s exact date is unknown
(see Fig. 3.4).%° Like the other coinage produced during the reign of the Deinomenids, it
contains important references to their tyranny and their connection to the gods. The coin
of Aitna, however, contains the most personal and political messages of all the
Deinomenid coinage. The obverse of the coin features the head of a satyr. Below the
satyr is a small beetle and the word AITNAION (“of the people of Aitna”).*** The
reverse features a seated figure of Zeus and several secondary images which together
create a complex and multifaceted message related to Hieron’s establishment of and
control of Aitna.

3.6.2 The Satyr

Satyrs are connected to Dionysis, the god of wine, and this god was important to

the land of Sicily. Although there is no evidence of the worship of a cult of Dionysis on

%0 Some have dated this coin as late as 465-460 BC, corresponding with the refoundation of Aitna-Inessa in
461 BC (For Aitna-Inessa, see chapter 4, 131-32). For more on the ambiguity and controversy over the date
see Rutter 1997, 127. Strabo, 6.2.3, indicates that Hieron was still considered the oikistes of the “new
Aitna,” which was founded in 461 BC after the Katanians took back their land. Despite the fact that Hieron
had died several years earlier and the Deinomenid tyranny had collapsed, Hieron was still an integral part in
the culture of Aitna. If the coin was from this later time-period, the Zeus on the coin may envoke the cult of
Zeus Aitnaios which Hieron introduced to the original city of Aitna, thus linking the iconography of the
coin with Hieron even if he was not the one to commission its design.

%1 The Coin of Coins 2004, 16.
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or near Mt. Etna, the area surrounding the volcano was known for its “lush vineyards,”
and as a result, “it is not entirely surprising to find an image of a figure associated with
Dionysos on a coin of the region.”**® Satyrs in general were identified as half man/half
goat-like beings who were associated with nature and drinking.**® The image of satyrs in
Greek art adhered to this tradition, as they were often portrayed as “ithyphallic and
naked.”®® The satyr on this coin has often been identified as Silenus.**® In myth, Silenus
raised Dionysius from infancy.*® Silenus was the oldest of the satyrs and was depicted as
“a jovial old man, with a bald head, a puck nose, [and] fat and round.”®*’ He was also
known in some traditions for his gift of prophecy and was a symbol of “...wisdom which
conceals itself behind a rough and uncouth external appearance.”*®® Compared to how
satyrs were customarily portrayed, the description of Silenus, like the satyr head on the
Aitna coin, is much calmer and restrained. The image of the satyr on the coin is,
“unusual, almost dignified.”*®® This is enhanced by the wreath that the satyr wears,
which almost makes him appear to be the winner at an athletic contest (perhaps another
link with Hieron and the Deinomenids).>”® Silenus’ ability to foretell the future and the

faint smile seen on the satyr on the coin may suggest that Aitna will be a prosperous and

%2 The Coin of Coins 2004, 18-19. Strabo wrote about the fertility of the land around Mt. Etna. See Strabo
6.2.3. This raises the question as to why Hieron did not simply have an image of the god Dionysis included
on the coin, but his reasoning may have been that having another significant god on the coin would detract
from the powerful image of Zeus on its reverse.

%3 Schmitz 1873, 727.

%4 «Satyr.” Brill’s New Pauly (Vol.13) 31.

%% The Coin of Coins 2004, 15.

%% Schmitz 1873, 822.

%7 Schmitz 1873, 822.

%68 Schmitz 1873, 822. For Silenus’ prophetic abilities, see Aelian 3.18; Virgil. Ecologues. 6.31ff.

%9 The Coin of Coins 2004, 15.

%70 Jenkins 1972, 147, identifies the wreath as being of ivy. Wreaths were also dionysiac accoutrements
sometimes worn by satyrs.
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fortunate city. It is also possible that the wildness commonly associated with satyrs was
to symbolize the rustic land of Aitna, and the calm, noble, and regal behaviour of this
particular satyr was to represent the land after Hieron had tamed it. 3" The idea of
Greeks civilizing chaotic, non-Greek lands is a theme often seen in colonization
narratives; this is an attempt to justify their acquisition of new territory.>”> The land and
people of Aitna have been subdued just as this satyr has been subdued.

3.6.3 The Beetle

The dung beetle that is present alongside the satyr can simply be seen as an image
of good luck, one that was “taken over by the Greeks from the Egyptians.”*"® This
specific beetle, however, has a strong link with the Mt. Etna region. The beetle on the
coin has been identified by scholars as a Thorectes marginatus, a particularly large beetle
“occurring in Sicily, Morocco, Algeria, and Tunisia.”*’* The people of Sicily in ancient
times believed that it was the largest beetle in the world.*”®> The beetle is connected to the
region of Sicily, but the symbolism of the insect appears to run deeper than simply being
a creature found on the island.

The dung beetle plays a major role in an important myth related to Mt. Etna: the

battle between the Olympian gods and the Giants. Only one of the giants, Aristaios, is

%1 Silenus could be connected to the people of Aitna, as he is believed to have lived near Mt. Etna while he
was the servant of Polyphemus. This is represented in a later play by Euripides, The Cyclopes (408 BC). In
the play, the character of Silenus relates how he became the slave of Polyphemus after a storm at sea
wrecked his ship and he washed up on the shore of Aitna (Euripides. The Cyclopes. 20-30).

%72 See Dougherty 1993, 21-24. She uses passages from Homer’ Odyssey (9.116-24) and Archilochus (Fr
17 T, 18 T) to describe how the Greeks felt that it was ideal to colonize land which was considered
untouched, fruitful, and untamed. Greek presence introduced ordered plots of land, the construction of
houses, and the establishment of laws.

% Holloway 1991, 129.

%" The Coin of Coins 2004, 19.

%7> The Coin of Coins 2004, 20.
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believed to have survived the battle, and he did so by changing into the form of a dung
beetle. Little is recorded about this myth, but Suidas, the writer of a Byzantine Greek
Lexicon in the 10th century AD, appears to be the only one who has recorded a
connection between the giant and dung-beetles. Under his entry for ““Aristaios,” he notes
that this is the only giant to have survived the gigantomachy.*® Under the heading
“Aitnaios kantharos,” he observes that this is a type of beetle which is associated with Mt.
Etna because it is big like the mountain. In his description of the beetle, he reiterates the
myth of Aristaios, stating that he was the only giant that was harmed neither by the gods
nor the volcano.®”” Modern interpretations of this myth and the text of Suidas describe
how Gaia, the mother of Aristaios, protected him by turning him into a dung beetle and
hide him on the slopes on Mt. Etna.®”® Despite the lack of information, there appears to
be a link between Aristaios, Mt. Etna, and dung beetle imagery; thus the Aitna coin
reinforces the battle between the gods and giants and the victory of the Greeks over
barbarians.

It is interesting to note that the name of the giant that was turned into a dung
beetle, Aristaios, is also the name of a god of agriculture that is believed to have been
associated with the worship of Dionysius, just like satyrs.*”® In mythology, he is said to

have once been a mortal man who was transformed into a divinity due to his generous

%76 See Suidas s.v. Aristaios.

%77 See Suidas s.v. Aitnaios Kantharos.

%78 For this explanation see the “Aristacus” entry on the Theoi Greek Mythology and the Greek
Mythological Index websites.

%79 Schmitz 1873, 289.
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nature.*® Diodorus records that Aristaios spent time in Sicily and even received divine
honours there:
[Aristaeus] spent some time in Sicily, where, because of the abundance of the
fruits on the island and the multitude of flocks and herds which grazed there, he
was eager to display to its inhabitants the benefactions which were his to bestow.
Consequently among the inhabitants of Sicily, as men say, Aristaeus received
especial honour as a god, in particular by those who harvested the fruit of the
olive-tree.®®!
This myth appears to be associated with Hieron’s desire to be seen as a ruler who will be
rewarded with divine honours after his death. If the satyr image on the coin of Aitna
refers to Aristaios, the god of agriculture, and the beetle refers to Aristaios, the giant,
Hieron may be using a play on words to describe both the positive and negative
associations of Mt. Etna.
3.6.4 Zeus
The enthroned Zeus on the coin of Aitna is believed to be Zeus Aitnaios, the
epitaph given to Zeus when he is acting as the patron god of Mt. Etna. Zeus is believed to
have been worshiped as part of a local mountain cult which was present on or near the
volcano.®®? The secondary images around Zeus help confirm that this is indeed Zeus
Aitnaios. Zeus sits on a throne that is covered with the skin of a panther. The panther is

an animal that was connected to the god Dionysus, and, like the satyr on the obverse, this

may be a reference to the rich vineyards that surround Mt. Etna.*®® The vine branch held

%89 Schmitz 1873, 289.

%81 Didorus 4.82.5. xai kotd Thv Zucehiav Sratpiyai Tiva gpovov, Sid 88 i dpboviav TdV &v Tf Vo
Kop®dv Kol 10 mAT00g TV &v avTi] fockopuévav KVAV eroTiundfjvol Toig £yyopiolg évdei&acot Tag
idtog evepyeciag. 610 Kol wapd TOIG KaTd TNV ZIKEAOY 0ikodot dtapepdvimg pact Tiundijvar tov Apiotaiov
@G Bgdv, Kol pdAcd’ 7o TOV cuykopuldvtov Tov Tig EAaiag kKopmov. Trans. C.H. Oldfather (1961).

%82 The Coin of Coins 2004, 21.

%3 The Coin of Coins 2004, 22.

104



M.A. Thesis - L. Savocchia; McMaster University - Classics

by Zeus in his right hand is also representative of Mt. Etna’s fertile landscape. Zeus is
often depicted on coins holding his thunderbolt and a sceptre.®** On this coin he is seen
holding a thunderbolt and a vine branch, as if a vine branch, an agricultural product of
Aiitna, is as potent as his sceptre. Zeus’ thunderbold is adorned with a pair of wings.*®
The image of wings can be a reference back to the Nike figure seen on the Deinomenid
coinage from Gela and Syracuse, and, in this way, is a reference to the Deinomenids’
many athletic and military victories.

On the left side of Zeus is a tree with a bird on top. The bird is an eagle, another
attribute of Zeus.*® The tree that the eagle rests on is another local symbol of the Mt.
Etna region. This tree has been identified as an Abies nebrodensis, which is “the only
type of fir tree that grows in Sicily.”*®" It has been suggested that the triangular shape of
the tree represents the peak of a mountain, and, thus, the tree becomes a symbol for Mt.
Etna itself.?®® Since the eagle is associated with Zeus and the tree which it sits on appears
to represent Mt. Etna, the image on the coin suggests that Zeus is present on the
mountain.*®*® This reinforces the claim that Zeus is the god of the mountain, and also the
city. It is appropriate that Zeus would appear on the coin if there was indeed such a

strong relationship between himself and Mt. Etna, but the details of the coin’s design

%84 Jones 1986, 245.

% The Coin of Coins 2004, 23.

%86 See The Coin of Coins 2004, 23; Jones 1986, 245.

%87 The Coin of Coins 2004, 25.

%8 The Coin of Coins 2004, 25.

%9 There has been some controversy over why the eagle does not have a curved beak or talons,
characteristics which are seen with other depictions of eagles, such as the coinage of the colony of Akragas.
The Coin of Coins 2004, 23-24: It is possible that this was a decision on the part of the artist who wished for
““...the short horizontal beak and feet [to] echo the extended left arm and thighs of the god, the seat of his
throne, and the upper right-hand branches of the tree.” This would allow the eagle to appear to be an
extension of Zeus himself.
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indicate that Hieron is not simply demonstrating his piety towards the gods, but is
manipulating religious ties in order to secure his personal hold over the city. All the
images on the coin work together to “invoke Zeus as the city’s patron deity and reinforce
the details of Aitna’s foundation and cultural heritage.”*® As with the associations made
through the poetry of Pindar, Hieron is asserting the importance of Zeus in Sicily. If the
Mt. Etna region truly belongs to Zeus (because he defeated Typhon there), Hieron, as a
‘king’ who has been given the right to rule by Zeus, is simply protecting the land that
rightfully belongs to the god. This is also hinted by the fact that the Zeus on the coin is
sitting on a “stool [that] has been given legs with cutout mouldings typical of the best
Greek furniture work of the day,” such as Hieron would have owned.*** This furniture
creates another link between Zeus, Hieron, and Sicily. The coin legitimizes Hieron’s
claim to the city of Aitna, and even boldly states that Hieron is the embodiment of Zeus
Aitnaios on earth.

Another coin is attributed to the city of Aitna, another tetradrachm, usually dated
between 475 and 470 BC (see Fig. 3.5). One side features an image of Athena riding a
chariot, while the goddess of victory flies above her. The other side features Zeus sitting
on a throne. The image of a chariot scene with a flying victory overhead mirrors the other
Deinomenid coinage and is a reminder of the glory earned by the Deinomenids in battles
and athletic contests. This symbolically encorporates Hieron’s new city into the larger

Deinomenid empire. Though it is difficult to discern because the edge of the coin has

%0 Dougherty 1993, 87.
%1 Holloway 1991, 129.
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been worn away, there appears to be a bird perched on the top of the sceptre. This echoes
the eagle which sits atop the fir tree placed next to the enthroned Zeus on the other coin.

3.7 Aeschylus and the Women of Aitna

In addition to commissioning unique coinage to honour his new city, Hieron also
commissioned a unique tragedy that refers to the importance of Zeus in the Mt. Etna
region. Hieron invited Aeschylus to come to the city of Syracuse and first requested that
the playwright re-stage for a Syracusan audience The Persians, which had been originally
performed in Athens in 472 BC. In addition to this, Hieron wanted a tragedy written
specifically in honour of his new city, Aitna. Both plays are believed to have been
performed during Aeschylus’ visit to the island in approximately 470 BC.>* It would be
fitting for a play honouring Aitna to be performed in the city itself, but it has been
suggested that Syracuse was the actual site of the production. The choice of Syracuse is
more logical for several reasons. Firstly, the re-staging of The Persians took place in
Syracuse.’* Secondly, Aitna was a small colony compared to Syracuse.

The request by Hieron to have Aeschylus visit his court was extraordinary. Poets
and writers did travel in the ancient Greek world, but tragedies were customarily written
as trilogies that were to be performed in Athens as part of the City Dionysia. It was
extremely uncommon to have a single play written for a foreign audience.®** Plays were

also not often staged a second time.*®* It is also surprising that Aeschylus, an individual

%92 Rehm 1989, 31. Herington 1967, 75-76, proposes that Aeschylus made at least two visits to the island.
He debates whether or not the Persians and the Women of Aitna were performed during separate visits, but
suggests that for economic reasons it is most likely that they were performed during that same visit.

%% Rehm 1989, 31.

%94 Rehm 1989, 31.

%% Harsh 1960, 9.
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who “participated in two major battles in defence of [the Athenian] democracy against the
Persians,” would produce a play for a tyrant, especially one as ruthless as Hieron.**® The
timing of Aeschylus’ visit in the 470’s to Sicily is significant, as the end of the Persian
War and the birth of the classical period enforced a “negative attitude toward tyranny.”>*’
Several scholars have discussed how “[i]nviting Aeschylus to his court may be yet
another example of [Hieron’s] clever manipulation of image in the panhellenic arena.”®
This play and its performance could have been Hieron’s attempt to show the mainland
that the West was just as powerful and just as ‘Greek’ as the city of Athens.**® For this
reason, his choice to have the play The Persians performed is very significant. The Greek
world had recently defeated Xerxes and “[b]y bringing an Athenian poet to his court,
Hieron could emphasize Syracusan unity with the mainland and its defeat of the
Persians.”*® This performance of The Persians can be seen as an attempt to allow the
population of Syracuse to celebrate the fact that they too, as members of the Greek world,
could claim a part of this victory. Hieron could also use this play to influence the people
he controlled in Sicily. By staging the play in Syracuse, a city his brother Gelon took
control of during a time of crisis, and by having the play performed during the time when

Hieron himself had recently taken a city for himself by force, Hieron may have been

trying to de-emphasize the brutal actions of his family by contrasting them with the

%% Rehm 1989, 32.

%7 McMullin 2004, 143.

% McMullin 2004, 145. See also Kowalzig 2008, 139-142 for the Deinomenids and Panhellenism.

%99 Rehm 1989, 31: Rehm mentions the claim made by Herodotus that the people of Sicily defeated the
Carthaginians the same day that the Athenians won the battle at Salamis and states that “[t]his
‘synchronicity of greatness’ served to connect the powerful cities of Athens and Syracuse, while obscuring
the very different, although contiguous, paths they took to power.” The performance of both The Persians
and the Women of Aitna can be seen as being a part of this “synchronicity of greatness” between the West
and the mainland.

9 McMullin 2004, 145.
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atrocities of the Persians. His goal may have been to have the audience rally together and
turn their anger and energy towards an enemy of the whole Greek world, instead of
against Hieron himself. This new performance of The Persians would have aided Hieron
in distancing himself from the label of ‘a cruel ruler’ by comparison with Xerxes. As
with the victory odes, these plays allowed Hieron to provide entertainment for the
inhabitants of his city, while still feeding them subtle messages regarding the power of
the Deinomenids and their rightful claim to the colonies they controlled in Sicily.

The fact that Aeschylus produced his play for a second time is unique, but the fact
that he wrote an additional play for a Western Greek tyrant is completely unprecedented:
in the Women of Aitna, Aeschylus praises the foundation of Aitna despite the fact that
Hieron established the city by using extremely violent measures. This Greek tragedy was
completely removed from its familiar environment:

“...the play has been removed from the context of the Great Dionysia to the

context of a celebration of a specific event: the ‘foundation’ of Aetna....[I]t can

not have been based in the tradition of questioning civic ideology that is central to
many Athenian tragedies. The only ideology that could be presented in the play
was ideology that Hieron wished to present to his subjects.*®*
The Women of Aitna did not criticize or comment on the state of affairs in the new city,
but took figures from indigenous myth and subjugated them under the power of the king
of the gods, thus allowing Hieron to further assert the claim that Zeus controlled the Mt.

Etna region.*®® The unusual nature of Hieron’s request for such a play, as well as

Aeschylus’ agreeing to write it, is matched by the odd construction of the play itself.

“ McMullin 2008, 147-48.

402 Aeschylus may have found a way to make a slight criticism about the actions of Hieron. The play The
Women of Aitna is set in several areas of Sicily and there are also several scene-changes. Rehm 1989, 33,
states that this may be a result of Aeschylus making a comment on how “[t]he play’s shifting scenes would
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Most tragedies are set in one or two locations, but the Women of Aitna takes place
over several locations: “The first act takes place in Aetna; the second in Xouthia, a
territory near the city of Leontini; then the action moves back to Aetna, then to Leontini,
and finally the play concludes in Syracuse.” **® This summary of scenes comes not from
the play itself but from a section of the Oxyrhynchus Papyri (Section XX 2257 fr.1)
which includes a hypothesis of Aeschylus’ play. Unfortunately, this innovative and
unique tragedy does not survive except for a four line fragment of dialogue. Macrobius
records these lines in his Saturnalia:

Character A: “What name then shall mortals give to them?”

Character B: “Zeus bids us call them ‘The Holy Palici.” ”

Character A: “And shall the name Palici stand as for good reason given?”

Character B: “Yes, for they have come back from darkness to this light.”*%*
The subject matter of these extent lines reveals a major plot point in the play: the
inclusion of the Palikoi. The Palikoi were important twin divinities worshiped in Sicily,
as “[t]he cult of the Palici was thus a significant national center of worship for the
indigenous Sicels.”*® With this version, the Greeks incorporated Zeus into the myth of
the Palikoi and made him the father of these Sikel deities. The nymph Thalia, a daughter

of Hephaestus, is the mother of the Palikoi. It is believed that after Thalia became

pregnant by Zeus, she feared retribution by Hera and wished that the earth would swallow

offer a formal equivalent to the dislocation experienced by the original inhabitants of Aetna (the
Katanaians).”

“%3 Dougherty 1993, 90. Rehm 1989, 33 states that to have “a single play with four or five such changes is
unprecedented.”

44 Macronibus. Saturnalia. 5.19.24. Ti 8fjt’ én’ awtoic Gvopa Ofcovon Ppotoi;/ Tepvodg Hatucodg (eve
dopieton kodeiv./ "H kai TTodk@dv edddymg pevel patig;/ TTahw yap fixovs™ ék oxoToug 168 €ic pdog. Trans.
Percival Vaughan Davies.

%5 Dougherty 1993, 89.
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her up.*® Thalia hid underground and gave birth to her sons, but the boys eventually
were sent back up to the world above. They took up their place as the protective deities
of two natural springs in Sicily and they were also entrusted with the loyalty of oaths.*"’
McMullin proposes that Aeschylus might have used the myth of Thalia and Zeus,
and the subsequent birth of the twins, as the “starting point” of the plot of the play.**®
Dougherty claims that the play involved “Aeschylus recount[ing] the founding of Aetna
as the marriage of a local nymph and Zeus, and thus the birth of the Palici, that is, the
origin of their cult, is predicated upon the Greek settlement of Aetna.”*® This is similar
to the marriage theme seen in Greek colonial narratives, as “...the view of marriage as a
harmonious union of opposites (male and female) becomes symbolic of another kind of
union as well—that of Greeks and indigenous populations.” “*° Whether or not an actual
marriage took place in the play, the sexual encounter between the god and nymph depicts
how Zeus took control of the region of Mt. Etna. Thalia represents the land itself and, by
being physically overcome by the god, she is the “local repository for Zeus’ Olympian
seed,” and, symbolically, for Zeus’ power.*** This claim is further reinforced by the fact
that the nymph Thalia is also referred to by the name Aitna.**? If in the play Thalia was

refered to in this way, this name change would symbolize Zeus becoming master of Aitna

the woman, just as he becomes master of Aitna the land.

4% Macrobius 5.19.18.

07 5ee Maniscalco and McConnell 2003, 145-180.
498 McMullin 2004, 151.

%9 Dougherty 1993, 90.

19 Dougherty 1993, 68.

“1 Dougherty 1993, 90.

12 Dougherty 1993, 89.
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Poli-Palladini advances a reconstruction of the play’s plot in which Zeus came to
Thalia in the form of a bird on Mt. Etna.*** An amphora from Paestum which dates to
330-310 BC depicts what appears to be the rape of Thalia by Zeus, who has transformed
into an eagle. The actual vase does not survive, but a line drawing of the design exists
(see Fig. 4.2).** This pot depicts a woman being carried off by a bird of prey, while a
wreathed boy looks upon her. This example is unique because it includes the inscription
OAAIA above the head of the female figure (see Fig 4.2).*> The eagle is often
associated with Zeus, and the image of an eagle with a woman who is identified as Thalia,
the mother of the Palikoi, makes it clear that this vase is depicting the version of the myth
where Zeus appears to Thalia in the form of a bird. If Aeschylus’ story did involve Zeus
carrying away and overpowering Thalia while in the form of an eagle, then the play
matches the imagery of the coin minted by Hieron in honour of Aitna. An eagle is placed
right beside the Zeus on the coin of Aitna, and the tree nearby represents the mountain
itself. The image on the vase of Paestum includes a young boy with a crown of ivy on his
head. This has been suggested to depict a young satyr. If this is a depiction of a satyr,
then it is another connection to the coinage of Aitna.**® Both the coin and the play were
produced in honour of the city, and the similarities between the play’s plot and the images
on the coin suggest that they were created to work with each other and proclaim Hieron’s
rightful kingship of the city. The fact that several of Pindar’s odes also contain themes

and imagery that are connected to both the coin of Aitna and the subject matter of

“13 poli-Palladini 2001, 308.

“4 Dougherty 1993, 86, fig 5.1. Dougherty attributes this image to Sir William Hamilton’s Collection of
Engravings from Ancient Vases, vol. 1, plate 26.

5 Dougherty 1993, 85-86; Poli-Palladini 2001, 306-07.

1% Dougherty 1993, 85-87.
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Aeschylus’ play demonstrates that the propaganda program instituted by Hieron for Aitna
was extensive and wide-ranging.

The hypothesis of the play described by the Oxyrhynchus Papyri states that Aitna
is one of several locations in which the play is set. It is not known whether Aitna’ refers
to the mountain or to the city of the same name. The play may be making the bold
proclamation that the land of Aitna never originally belonged to the colony of Katana, as
the land first belonged to Zeus. In McMullin’s reconstruction of the plot of the Women of
Aitna, she states that after the pregnancy of the nymph, “Zeus would then have
foretold/promised to Thalia the foundation of Aetna and the cult of the Palici as a way to
honor her.”*'” If the establishment of Aitna is something that was to occur in the future,
than it would appear that Hieron is fulfilling the promise made to Thalia by Zeus.

If the connection that Hieron sought to make between himself and Zeus were not
enough to prove his claim over the city of Aitna, the play also highlights a family
connection that would help legitimize Hieron’s hold over the land. The play had one
scene in the city of Xuthia, a Sikel city that became the future chora of Leontini and
which was located near the land of Katana.*'® Little is known about the actual site of
Xuthia, but Poli-Palladini suggests that in the play, Xuthus, the grandson of Hippotes, a
descendent of Herakles, appears as the city’s ruler.**® This would make Xuthus a

descendent of the Heraclids and a reference to the Heraclids would “...endorse Dorian

“I” McMullin 2004, 151. A common theme in colonial myths is that “an Olympian god rapes a local nymph
who then gives her name to the new city that emerges as a result of their intercourse” (Dougherty 1993, 89).
18 See Freeman 1891 (Vol 1), 484; “Xuthia.” Brill’s New Pauly. (Vol 15) 841.

#19 Xuthos is attributed to being the mythical ruler of Xuthia. See “Xuthos.” Brill’s New Pauly. (Vol 15)
841-42.
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(i.e. Syracusan/Deinomenid) control of the region.”**® The colonization party that was
sent to establish Gela in Sicily was made up of people from the islands of Rhodes and
Crete. Both islands are Dorian.”! The ancestor of the Deinomenids who came with that
colonization party to Gela was from Telos, an island that was also considered to be
Dorian.*”* Since their ancestor was from a Dorian island, and the majority of the
colonists that came to Gela were Dorian, the lineage of the Deinomenid family in Sicily is
tied to the Dorian race.*”® This would imply that by his connection to Zeus and by his
Dorian blood, Hieron had a claim to the Etna region.***

The Oxyrhynchus Papyri state that the last scene of the play took place in the city
of Syracuse. It is significant that the play would end in the chief city of the Deinomenids.
Dougherty notes that this has similarities with another play by Aeschylus, The
Eumenides, in which the action of the previous two plays of the Oresteia trilogy
culminates in the city of Athens: “In both the final play of the Oresteia and in the
Aetnaeae, the dramatic action returns to the city in which the play is being performed, and
it returns as a means of political legitimation and explanation.”** As the ending of the
Eumenides praises the law courts of Athens for ending the conflict between the Furies and

Orestes, it is possible that the ending of the Women of Aitna “celebrates the Syracusan

29 McMullin 2004, 151.

*?L Craik 1980, 5.

*22 Craik 1980, 5.

%23 For more on the Deinomenids and their Dorian heritage see McMullin 2004, 84-90.

%24 The fact that the Dorians are descended from Herakles, also makes this family link a divine connection
as well, further building and strengthening Hieron’ claim to the land of Aitna. See McMullin 2004, 151,
Poli-Palladini 2001, 321-3. This is only a theory, but the Deinomenids did make “attempts to emphasize
their Dorian heritage” (McMullin 2004, 152).

“2% Dougherty 1993, 90.
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foundation of Aetna,” and also demonstrates how Hieron’s actions and the Deinomenid
tyranny have benefitted the land of Sicily.*?°

The term itself ‘Palikoi’ is often associated with the Greek word Ay which
means “back” or “again,” as the twins, although they were born underground, do return to
the world above: “Aeschylus’ particular etymology of Palici as ‘those who have returned’
emphasizes the alleged continuity of Greek presence on Sicilian soil.”**" As has been
discussed, Pindar states that the true king of Aitna is Zeus and that Hieron founded this
city in his honour. Just as the Palikoi return above ground and take up there place at the
lake near Mt. Etna, it can be inferred that Hieron is ensuring that Zeus returns to the land
that is rightfully his through the agency of Hieron.*?® If Hieron did intend for his son to
be the ruler of Aitna, the theme of Zeus establishing his son’ leadership of the sacred
springs near Aitna would parallel and reinforce Hieron’s determination to establish
Deinomenes’ powerbase in Aitna.*?® The validity of Hieron’s claim over Aitna, which he
has demonstrated through drama, poetry, and coinage, may be strengthened by the fact

that he is associating the foundation of his city with the Palikoi, divinities that guard the

sacredness and truthfulness of oaths. Diodorus records that anyone who makes a false

%26 Dougherty 1993, 90.

27 Dougherty 1993, 90. McMullin 2004, 150-51, attributes the name ‘Palikoi’ to Aeschylus and says that
he has taken the Greek phrase méAw ikesOou (‘to return’) and created a word which highlights the gods
returning to the earth above. Alternatively, the ‘pal’ root may be related to the Latin term for ‘muddy’ or
‘gray’ (see Maniscalco and McConnell 2003, 145). Hippys of Rhegion is attributed with first using the
term ‘Palikoi.” See Maniscalco and McConnell 2003, 146n5, for details on Hippys’ account.

%28 The fact that a Greek god, Zeus, is portrayed to be the father of twin deities that are associated with
Sicily implies that the Greeks had a rightful claim to the land since mythical times. Hieron/Aeschylus could
have interpreted Zeus’ defeat of Typhon on the mountain as giving Zeus a claim to the mountain and the
surrounding land.

%29 See chapter 2, 56-57n204.
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oath or statement in the precinct of the Palikoi suffers “divine retribution instantly.”**°

Hieron has not specifically made an oath in their sanctuary, but indirectly he may be
making a statement to the people of Sicily that if he had unjustly taken the land of Katana
to establish Aitna, he would have received punishment for it.

The Palikoi had been venerated in Sicily long before the arrival of the Greeks. By
using their myth and establishing Zeus as their father, as well as by promoting Zeus’ cult
on Mt. Etna and making references to archaic kingship, Hieron is able to establish roots in
the land that he wants to control, but to which he has no legal claim. This allows Hieron
to create a complex system of interweaving propaganda that legitimizes not only his
foundation of Aitna and his control of the city, but also his family’s entire tyranny. In
doing this, however, the Deinomenids change and warp many aspects of Greek and Sikel
religion, myth, and culture and begin to dilute what is actually known about the colonies
of Sicily.

3.8.1 Fact or Fiction: The Inventions of the Deinomenids

For the Deinomenids, there appears to have been no method that seemed too
extreme or controversial when it came to legitimizing their hold over Sicily and
solidifying their rule. This included promoting, manipulating, and exaggerating ties they
had to religion and to the land of Sicily in order to make it appear as if the gods
themselves sanctioned the power that the family held. This also made it appear that the
Deinomenids’ tyranny was rooted in the history of the island. The concept of individuals

misappropriating religious ties for their own benefit is not unique to the Deinomenids, but

0 Diodorus 11.89.5. kai T0ic £n10pkNcact GLVTIOUOG T TOD SaLLOViIoV KOAAGLS GkooVOET.
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their approach to it was unique.”*! The Deinomenids not only found clever and subtle
ways to achieve their link with the divine, but they even went as far as to fabricate entire
aspects of Greek and Sikel religion and history.

3.8.2 The Myth of the Palikoi

The Palikoi are Sikel deities who were given a Greek geneology in the Classical
period. In Macrobius’ Saturnalia, he states that Aeschylus, in his play Women of Aitna,
was “the first to write about them [the Palikoi]” and also provided “an explanation of
their name in his verses.”**? The account of Aeschylus in which Zeus is the father of the
Palikoi, contrasts with that of Hesychius (s.v. Palikoi) that states Adranos, a god
associated with Mt. Etna, is their father.**® After Macrobius recounts the myth of the
Palikoi he states that he must list the sources that have informed his account.*** The first
one that he mentions, and the only one which refers to the father of the Palikoi, is
Aeschylus’ play.*®® Just as Aeschylus explained the Greek names of the twin deities, it is
likely he is also responsible for making Zeus their father.**® Aeschylus’ play was needed

to both celebrate and legitimize Aitna’s foundation. He would have needed to create a

3! See chapter 1, 31, for the example regarding Peisistratus. He endeavoured to make it appear that Athena
herself wanted the people of Athens to submit to his rule.

32 Macrobius. Saturnalia. 5.19.17. primus omnium Aeschylus tragicus, vir utique Siculus, in litteras dedit,
interpretationem quoque nominis eorum...expressit versibus suis.”

%8 Other ancient tests refer to the Palikoi but they often refer to their guardianship of the two geysers
connected to oaths. See Diodorus 11.88.6-89.8; Virgil. Aeneid. 9.585; Ovid. Metamorphoses. 5.403-404;
and Strabo 6.2.9.

%% See Macrobius. Saturnalia. 5.19.24.

35 Macrobius, 5.19.24-31, lists Aeschylus” Women of Aitna, Callias’ History of Sicily Book 7), Polemon’s
The Remarkable Rivers of Sicily, Xenagoras and the third book of his history, and Book 9.581 of Vergil’s
Aeneid.

3¢ Dougherty 1993, 90, suggests that Aeschylus has created this version of the myth, as she states that it is
in the play the Women of Aetna that the Palikoi “have been repatriated as the sons of Zeus and
grandchildren of Hephaestus.” Macrobius states that he believes that the tale comes from “...the very
depths of Greek literature” (5.19.16) “de Graecorum penitissimis litteras.”
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new myth, as “[n]o ready-to-use myth was available on the remote and divine antecedents
of Hiero[n]’s policy concerning the city of Aetna. It had to be invented more or less ex
novo.”*" The manipulation of Adranus and his worship in Sicily appears to have been
involved in another attempt by the Deinomenids to use religion for their advantage.

3.8.3 The Cult of Zeus Aitnaios

There were many cults of Zeus in the ancient Greek world, each one centred on
the worship of a particular aspect of Zeus, a form of the god that was usually celebrated in
a specific area or context. The term ‘Aetnaeus’ or ‘Aitnaios’ is an epithet given to Zeus
when he is connected to Mt. Etna.**® The only surviving evidence that refers to the
worship of Zeus on Mt. Etna is the tetradrachm of Aitna, a coin that was minted in honour
of Hieron’s city, and a scholion of Pindar, a poet who lived in Hieron’s court for a period
of time and wrote many odes for the tyrant. Luraghi states that since all the evidence
regarding the worship of such a cult is tied to Hieron’s city of Aitna, its origin must be
linked to the tyrant in some way: “...¢ pressoché certo che la sua istituzione vada in
qualche modo connessa a Ierone.”** The Archaic style of the Zeus on the coin of Aitna
suggests that the image is modelled on an earlier statue.**® There is, however, no source
which describes or mentions such a statue. The image of Zeus on the coin may be

deliberately archaizing in order to give legitimacy to the cult of Zeus Aitnaios. The father

" poli-Palladini 2001, 296.

“%8 Schmitz 1873, 54. The scholion of Pindar records that a cult to Zeus Aitnaios existed on the mountain
for a long time, a cult which included a cult statue of Zeus and a celebration called the Aetnaea (Scholion of
Pindar. Ol. vi. 162). See also Schmitz 1873, 54. There is a remote possibility that this is true and that
Hieron carried on the tradition of this cult, but the evidence which survives suggests that it is more likely
that Hieron was instrumental in establishing the cult. This scholion is for an ode that was written in honour
of Hagesias, an associate of Hieron, and which praises Hieron’s rule. See also chapter 3, 98-99.

9 |_uraghi 1994, 339.

#0 The Coin of Coins 2004, 22n7; MacDonald 1969, 94-95, 97. The Zeus on the coin has bulbous eyes and
bead-like hair similar to Archaic kouroi.
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of the Palikoi in Sikel tradition, Adranus, had a cult near the area of Mt. Etna. It is
possible that just as Zeus replaced Adranus in the myth of the twin deities, he may also
have taken over Adranus’ cult. This possibility is unlikely, however, since Diodorus
reports that Dionysius, a tyrant of Syracuse who was active in the late 5" century and
early 4™ century BC, founded a city in honour of the god Adranus: “While these events
were taking place, Dionysius founded in Sicily a city just below the crest of Mount
Aetn[a] and named it Adranum, after a certain famous temple.”*** If the temple and
worship of Adranus was still known during the time of Dionysius, it is unlikely that the
cult had simply been Hellenized. Plutarch also describes this city in his work Timoleon,
stating that it was: “...small, but sacred to Adranus, a god highly honoured throughout all
Sicily.”*? Despite Greek gods and goddesses having been assimilated into the culture of
Sicily, the worship of Adranus persisted. A.B. Cook, in his comprehensive work
concerning the king of the gods, states that there is no evidence for a long-standing cult of
Zeus on the mountain.*** Zeus and his association with Mt. Etna was a major component
of Hieron’s plan to legitimize the city of Aitna, so much so that he even named his city
after the mountain itself. To further the connection between the mountain, god, and city,
Hieron may have established this cult. This would cause the people of Aitna to worship
the very god who also was sanctioning Hieron’s actions as an oikistes. It is believed that

Hieron instituted the cult of Aitnaios as the first cult that would be worshipped in the city

“! Diodorus 14.37.5. Tovtev 8¢ TpaTTopéveY Alovictog uév &v Ti Tikehig oMy EkTicey VT’ adTOV TOV Tiig
ATltvng Aogov, Kol and Tvog Empavods igpod mpoonydpevcey avtny ‘Adpavov.” Trans. C.H. Oldfather
(1963).

#2 plutarch. Timoleon. 12.2. ol mohv pikpdy pév, iepav 8 odoav Adpavod. Trans. Bernadotte Perrin
(1918).

*3 Cook 1914, 909.
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of Aitna.*** The people of Aitna may have easily accepted the worship of Zeus as a
patron of Mt. Etna due to his connection to the mountain in myth and due to the recent
activity of the volcano. Hieron most likely founded Aitna soon after Mt. Etna erupted, as
the volcano was said to be have been “busy in Hieron’s day sending forth its rivers of fire
to lay waste the fields of fruitful Sicily.”** The Deinomenids frequently took control of
cities during moments of crisis; this allowed them to establish themselves as a force of
safety and stability for a colony. The recent destruction of the city of Katana would have
provided a state of emergency which Hieron could exploit: “la grande eruzione dell’Etna
che proprio verso il 476/5 aveva recato gravi danni al territorio cataneo, e che, tra
parentesi, non fu certo senza rapporto con la decisione di lerone di fondare proprio li una
nuova citta.”**® By creating a cult of Zeus that protects Mt. Etna, Hieron would also be
establishing a cult that the inhabitants of Aitna could turn to and seek protection from
future eruptions.**” The inhabitants of Aitna, if they wanted the protection of Zeus
Aitnaios, would have to accept that Zeus had dominion over the land, and this in turn
would strengthen Hieron’s claim over the city of Aitna. It is possible that the cult of Zeus
on Mt. Etna was originally of indigenous origins and was enhanced or exaggerated by
Hieron for his own advantage. If he did, however, he was the first Greek to do so, as
there is no evidence of any one else in any other colony seeking to Hellenize it. Based on

the scant evidence that does survive, it seems most likely that Hieron used both the myth

“4 poli-Palladini 2001, 294.

3 Freeman 1891 (Vol. 2), 242.

8 |_uraghi 1994, 340.

“7 Luraghi 1994, 340: Luraghi proposes that the cult could be seen as providing an apotropaic effect.
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of Zeus’ battle with Typhon and the crisis of a recent volcano eruption to create a cult
which would aid the foundation of his new city and enforce his authority over the land.

3.8.4 The Site of Xuthia

The site of Xuthia is mentioned in Aeschylus’ The Women of Aitna, according to
the Oxyrhynchus Papyri, but the actual existence and location of such a city is unknown.
Diodorus states that the site is called Xuthia after King Xuthia who ruled over the area.**®
Diodorus’ mention of Xuthia is found in his account of how the sons of Aeolus gained
control of the island of Sicily.**® Edward Freeman states that stories such as this, which
are recorded by Diodorus, “...must be sheer inventions.”**® The site of Xuthia, he claims,
was “a settlement of primitive date of which we have nothing more to say.”*" Poli-
Palladini states that if Xuthia was “a local pre-Greek name...[T]he Greeks could not but
perceive the connection [with Xuthus the mythological king] as most natural.”**? It is
possible that the connection between Xuthia the native site and Xuthus the son of a Greek
god had already been established in Sicily and was later adopted by Aeschylus in his play
regarding Aitna.*>® The only surviving mention of the site of Xuthia, however, comes
from the play Women of Aetna, and from Diodorus. This suggests that Aeschylus, for
Hieron’s benefit, may have incorporated the Sikel language or a Sikel place name into his

propaganda play. This would allow Hieron to strengthen his claim on the land by using

8 See Diodorus 5.8.2. Diodorus, in 5.7.7, records that the father of Xuthus is also the keeper of the winds,
proving that this is the same Aeolus with whom Odysseus visited on his journey home.

“9 See Diodorus 5.8.1ff.

%0 Freeman 1891 (Vol 1), 484.

“51 Freeman 1891 (Vol 1), 152. Dougherty 1993, 90, also suggests that Xuthia is a Sikel site.

2 poli-Palladini 2001, 292.

%53 poli-Palladini 2001, 292, states that “[g]iven the toponym Xuthia it is very hard to resist connecting it
with a hero Xuthus: for, even if it were a local pre-Greek name (which is far from proved), the Greeks could
not but perceive the connection as most natural.”
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the authority of Greek religion (Zeus), Sikel religion (the Palikoi), and both Greek and
indigenous cities. The Deinomenids’ manipulation and fabrication of historical and
religious elements appear to have influenced not only their own tyranny, but also the
future political landscape of Sicily.

3.9 Ducetius: A Sikel Inspired by the Deinomenids?

The tactics used by the Deinomenids in order to fortify their power base in Sicily
are also revealed through the actions of an individual who was active after the
Deinomenid tyranny ended. Ducetius began a campaign to create a united Sikel state in
the late 5" century BC. Ducetius employed the manipulation of indigenous and Greek
religion in order to strengthen his position in Sicily. He founded the city Menaenum
which is believed to have been the city of his birth which he then re-colonized.***
Ducetius later founded a city called Palike near the shrines of the twin deities, but it is
believed that he actually transferred the site of Menaenum and renamed it so that “[the
new name] would have stressed the city’s connection with the shrine of the Palici, much
as Hieron’s new name, Aetna for Catana had stressed that city’s connection with the
Aetnaean Zeus.”*® Ducetius’ city near the springs of the Palikoi became “the focal point
from which...he extended his power over all the other Si[k]el cities.”*® Ducetius, like
29457

Hieron, put “....his movement under the patronage of the ancient native divinities.

After his takeover of Aitna, Ducetius was defeated by a combined force comprised of the

%4 See Diodorus 11.78.5. See also Demand 1990, 55; Fischer-Hansen 2004, 178.
%5 Demand 1990, 56. See also Diodorus 11.88.6.

¢ Demand 1990, 56.

**7 Finely 1979, 63.
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people of Syracuse and Akragas and was then exiled to the city of Corinth.*® Later
Ducetius returned from the mainland to Sicily, “his excuse being that he had been
instructed, by a divine oracle, to settle the Sicilian site of Kale Akte.”*® The cycle of
Greek colonization appears to have completely reversed. The original Archaic oikistai
used Greek religion, specifically the oracle of Apollo, to sanction their presence on the
land of Sicily. The Deinomenids, who were Greeks and were inspired by the original
oikistai, manipulated religion to take control of Greek colonies in Sicily. Now a Sikel, in
like manner, was using the tactics of the Greeks (i.e. the proclamation of an oracle) to
take control of indigenous land in Sicily for himself. The Sikels were now adopting the
tactics of their oppressors: “[ The indigenous population] during their prolonged contact
with the Greeks, had assimilated more refined institutions and customs.”*®® With his
campaigns across Sicily, Ducetius appears to have been “aiming at a Greek-style

481 Ducetius’ desire to emulate the tyrants before him can aid our understanding

tyranny.
of how the Deinomenids operated in Sicily. This Sikel leader’s actions could help
demonstrate that the Deinomenids did falsify facts, as Ducitius appears to have copied

their model.

3.10 Conclusions

The changes made to the legacy of the oikistes cult of Gela and the myth of the
Palikoi appear to be tied to the Deinomenids. The evidence regarding the cult of Zeus at

Mt. Etna and the site of Xuthia also only survive in texts connected to the Deinomenids.

%8 See Diodorus 11.90-92.5.

9 Diodorus 12.8.2. kai TpooTOMGANEVOS xPNoHOV VIO Bedv adTd ded600at Kticon ThHv KaAiv AKTiv &v
tf] Zikelig. Trans. Peter Green (2006).

“0 Carratelli 1996, 164.

“®1 Finely 1979, 14.
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It has been suggested that the Deinomenids did not hold a prominent position in Sicily
prior to Telines’ efforts in Gela.*®® Poli-Palladini proposes that the Deinomenids “were
not an illustrious family before Gelon came to power.”463 They also, unlike other
dynastic tyrannies, did not have direct, long-standing connections to heroes and gods.***
Their connection to the oikistes of Gela is through a relative who was part of the
expedition; they are not descended from the actual oikistes. Their link to Demeter was
achieved through their role in the goddess’ cult, not from being able to trace their ancestry
back to the goddess. Their Dorian heritage does connect them to Herakles, but it is a link
that anyone from any of the Dorian states can assert. As McMullin notes, if the
Deinomeinds did have any sort of illustrious family tree, “surely Aeschylus, Bacchylides,
or Pindar would have incorporated it into their poetry.”*®> Considering this lack of
illustrious ancestry and the need for tyrants to legitimize their power, it is not surprising
that the Deinomenids felt a need to invent noteworthy connections.*®®

The Deinomenids formed their empire in Sicily not only through the expenditure

of wealth and by the physical force of their armies, but also by exploiting aspects of

Greek and Sikel culture. They not only took pre-existing elements of history and religion

“2 poli-Palladini 2001, 302-303.

%63 McMullin 2004, 130.

“*4 See Poli-Palladini 2001, 302; McMullin 2004, 131. Poli-Palladini 2001, 302: Another significant
tyranny in Sicily in the 5th century, the Emmenids of Akragas, claimed that their family was descended
from the illustrious family line which included one of the founders of the colony, Telemachus; as well as
Oedipus, the king of Thebes, Akragas’ mother-colony; and Oedipus’ ancestor, Kadmos, the founder of
Thebes. One of the daughters of Kadmos, Semele is the mother of Dionysis, so Theron can claim that an
Olympian god was part of his lineage. See Pindar. 2" Olympian Ode. 43-7.

“5"McMullin 2004, 131.

%88 polj-Palladini 2001, 303, states that if Gelon could have claimed descent from an individual who ruled
in Sicily in the mythical past, he could have given authority to his tyranny by reinforcing a “...Sicilian
genealogy for his family,” and claim that his leadership showed the “...return of the ruling stock to that
territory.” The Deinomenids, however, did not have such a rich lineage to promote.
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and used them to give authority to their tyranny, but it also appears that they actually
created new elements as well. This helps us understand how the Deinomenids were able
to gain and maintain their power, but it complicates our understanding of how Greek and
Sikel societies interacted with each other’s myths and traditions. We cannot know for
sure in what way the indigenous population worshiped a certain Greek god, or the
significance indigenous myths played in the Greek colonies, if these traditions were
invented. Just as they displaced people, the Deinomenids can be accused of displacing
the myths and traditions of Sicily too. By employing many methods to legitimize their
rule, the Deinomenids were able to successfully hold on to their high position in the West
for almost three decades, but their tyranny eventually ended in the face of the rising
demand for democracy and freedom. Despite their overthrow, the Deinomenids
continued to influence not only Sicily but the rest of the Greek world for decades to

come.
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Chapter 4: The Aftermath and Legacy of the Deinomenid Tyranny

4.1 Introduction

The evidence that survives of the Deinomenids’ dedications, building projects,
and the accounts of historians and poets regarding the family allows us to form a cohesive
picture of the reign of the family up until the fall of their tyranny in 466 BC. It is the
aftermath of their powerful rule, however, which begins to truly demonstrate how great
and far-reaching was their power. Decades after their deaths, the memory of the family
survived and their actions still permeated and influenced the Greek world, not only in
Sicily, but on the mainland as well.

4.2 Democracy in Sicily

The Deinomenids were an indirect catalyst for the spread of democracy in Sicily
in the latter half of the 5" century BC. Tyrants held power de facto, not de iure;
Thrasyboulos did not have the sophistication of his brothers, Gelon and Hieron, when it
came to finding innovative ways to convince the inhabitants of Syracuse that he deserved
to hold power. For a long time, the benevolence of Gelon appeared to quell any ill will
toward the family: “[M]any were eager to revolt, but restrained themselves on account of
Gelon’s reputation and his benevolence to all Sicilian Greeks.”*®” Hieron was cruel in
many of his actions (e.g the foundation of Aitna), yet he “...understood the importance of
reputation, especially how a negative image as tyrant could endanger his rule.”*®® The

unpopularity of Thrasyboulos with his people brought about the end of the Deinomenids’

““" Diodorus 11.67.4.
“68 McMullin 2004, 182. Hieron found ways to make it appear as if the gods sanctioned his actions,
especially in Aitna. See chapter 3, 83-116.
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tyranny. Finely suggests that the ‘democratic interlude’ witnessed in Sicily in the 460’s
BC was less about the desire of the people for a participatory government and more a
result of the rule of inexperienced tyrants: “[I]t was the weakness of the next generation
as much as their brutality which brought them down.”*®® The animosity between
Polyzalos and Hieron appears to have been the beginning of the family conflict that
ultimately destroyed the Deinomenid tyranny. Aristotle claims that Thrasyboulos had a
feud with his nephew Deinomenes over which of them possessed the rightful claim to the
tyranny of Syracuse. This appears to have been the final ‘battle’ which brought down the
Deinomenids.*”® Not only were both men fighting for power over Syracuse, but the
people of the colony were also divided: “A quarrel between the supporters of
Thrasyboulos and the supporters of Gelon’s young son gave an opening for revolution,
and the tyranny was overthrown.”*’* The dynastic tyranny that withheld the violence of
the Carthaginians, the Etruscans, and even other Sicilian forces was destroyed not by any
external enemy, but as a result of family friction.

Diodorus records how Thrasyboulos’ actions led the people of Syracuse to
ultimately revolt. Thrasyboulos’ first response was to establish an army composed of
hired foreign mercenary soldiers, “thus setting up an opposition force with which to
counter the citizen-militia.”*> He did not seek to pacify the population of Syracuse in

any way, but continued to “...exacerbat[e] the hatred of the citizens by the numerous

“%% Finely 1979, 58.

70 Aristotle. Politics. 5.8.19. See also chapter 2, 65.

“"* Andrewes 1974, 134.

2 Diodorus 11.67.5. kafdkov 88 po@v Koi peovuevVog H1d TV AdkovpEVeV, 1eBoPopmV TATH0G
€EevorOyN oLy, AVTITAYNO KOTUGKEVAL OV TOIS TOMTIKOIG duvapnsoLy.
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outrages he perpetrated on them.”*’® After several battles, Thrasyboulos attempted to use
diplomacy to calm the situation, but he eventually made a truce with the Syracusans and
stepped down as tyrant.*”* At this time a democratic government was set up in Syracuse.
The Syracusans “then freed those other cities which either were ruled by tyrants or had
garrisons, and restored democratic governments in them.”*’> The end of one form of rule
paved the way for the rise of another, and democracy entered Sicily, although its
appearance was short lived.*"®

The middle of the 5™ century was a time in which “wars and revolutions... brought
to a close the first age of tyrants [on the island].”*"" After the events at Syracuse in 466
BC, “tyranny seems to have been replaced by democracy everywhere but in [Ai]tna and
Messina, where the change was to come within the next few years.”*’® Diodorus ends his
account of the fall of the Deinomenids by stating that after the establishment of a

democratic government, “...Syracuse had peace and greatly increased prosperity,

*® Diodorus 11.67.6. Gei 8¢ pdAhov toic moAitaig dmey0opuevog, koi ToAhodg pev HPpilov.

“’ Diodorus 11.68.4.

> Diodorus 11.68.5. 1ac 8& BALAG TOAEIS THG TOPOVVOVLEVHS | PPOVPEG £X0VG0G EAEVOEPOGOVTEG
ATOKATESTNCOV TOIG TOAESL TAG dSNUOKPATIOG.

478 Finely 1979, 58, notes that before 460 BC the experience Sicily had with democracy was “very limited
and unpromising.”

" Finely 1979, 58. Akragas, a colony ruled by the Emmenids, had a similar experience. They drove out
the tyrant Thrasydaios, the son of Theron, in 471/10 B.C. Thrasydaios’ brutal behaviour and treatment of
his people first began when he was the governor of Himera (Diodorus 11.48.6) His barbaric rule continued
in Akragas after the death of his father, Theron. The people of Akragas had a more favourable opinion of
Theron than his son (Diodorus 11.53.2). When he was defeated by a force raised by Hieron, he was driven
out of Akragas. An oligarchy was instituted for a few years, but a democracy was later established in
Akragas, just as in Syracuse (Diodorus 11.53.5). Thrasydaios was expelled in 471/0 B.C. Champion 2010,
48, states that the oligarchy is believed to have lasted 3 years. The democracy of Akragas was most likely
instituted around 468/7 BC, a few years before Syracuse. It was the events at Syracuse, however, that were
a major turning point for the introduction of democracy into the West.

78 Finely 1979, 59.
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preserving its democracy for almost 60 years.”*’® Although the change was widely
accepted throughout the island as being an improvement on tyrannical rule, the new form
of government did not fit easily into the culture of Sicily, which had rarely experienced
any form of ‘rule by the people.”**® Public debate was difficult for colonies which had
suffered from mass population migrations. This made it difficult for the people of a
single city to share a common vision of how the affairs of the city should be conducted:
“Years of mass exile and transplantation had left a bitter heritage on this issue, which
produced open conflict once the tyrant’s hand was removed.”*® Democratic leaders
within the colony were “so suspicious of opposition that it was sometimes difficult to
carry on government at all.”*® Distrust was detrimental to the newly established
democracy, as this form of government in the Greek world was rooted in the concept that
each citizen would speak on behalf of what was best for his city. This type of mixed
population that shared no common identity was beneficial to a tyrant, as it prevented
alliances from forming and causing a rebellion, but it was a detriment to a democracy,
which needed all the people of a society to work together. The citizenship that was
granted by the Deinomenids to their mercenary soldiers also hindered the effective
administration of the democracy. The people of Syracuse, for example, did not trust these

individuals and wanted “[t]o drive them out and purify the city of all traces of the

" Diodorus 11.68.6. &ipfivnv &xovoo moAM énidooty ELape TpOC eddarpoviay, kai Siepvlute TV
onpokpatiov £t oyedov EENKova.

“0 Diodorus 11.72.1-3 discusses the prosperous state of affairs in Syracuse after the introduction of
democracy.

“81 Finely 1979, 59.

82 Andrewes 1974, 136.
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tyranny.”*® The Syracusans decided that public office should only be held by those
whose citizenship “predated Deinomenid rule.” *** This decree resulted in battles being
fought between the soldiers and the other citizens of Syracuse, causing a division between
the people of the colony and further impeding the democracy. Tyrants, such as the
Deinomenids, inadvertently helped usher in democracy due to their harsh treatment of the
colonies for many years, but the displacement of people from various cities, which the
tyrants also orchestrated, presented a barrier which prevented this form of government
from thriving on the island. Thus, even when the tyrants had been overthrown, their
influence was still felt in the politics of Sicily.

It is not the purpose to of this thesis to analyze the form of democracy which
existed in Syracuse or any of the other colonies in the West in the 5" century, nor to
compare it with the form of democracy that was established at Athens.*® The fact that
the people of Sicily turned to this form of government, however, does impact the study of
the Deinomenid tyranny, as well as the study of Greek tyranny in Sicily in general. The
failure of Thrasyboulos as a leader highlights the great lengths that were taken by Gelon
and Hieron to ensure that they were viewed in a positive light by the people of their cities.
This was a necessity for maintaining an effective tyranny. The Deinomenids’ success
came not by simply having the power to take over a city by force, but by having the
insight to use words, art, and religion to convince the people of Sicily that they had a

legitimate claim to the colonies. With that type of leader gone, a void was left which

“83 McGlew 1993, 132.

84 McGlew 1993, 132.

“85 For this see Robinson (2000) 189-205. Also Aristotle, Politics 5.3.6, 1304a 27-29, states that Syracuse’s
government was a politeia instead of a demokratia. The difference between these two terms is, as stated by
Finely 1979, 62, “not translatable in modern language.”
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allowed the people of Syracuse to break free from the only form of government they had
known for decades and to attempt to undo the wrongs committed by the tyrants.

4.3 Aitna/lnessa

The destruction of the powerful hold the Deinomenids had on Sicily was not only
beneficial for the communities that were controlled by the family, but also for those
people who had been forced by the Deinomenids to leave their home colonies. Hieron’s
decision to remove the population of Katana, so that he could use their land for his new
city, was a brutal and violent act. In 461 BC, the people who inhabited Aitna were driven
out by the Sikel leader Ducetius.*® On what is believed to have been a Sikel site known
as Inessa, the Aitnaians established a second city named Aitna. The exact location of
Aitna-Inessa is unknown. Strabo records that the city was near Centoripa and that it was
80 stades from Katane. Archaeological research has suggested two present-day sites that
could be the true location of the city: Paterno-Civita and Poggio Cocola.”®” All the
proposed locations for the city are in the vicinity of a significant landmark — Mt Etna.
The Katanians later took back the land that had been originally taken from them:

But at the death of Hiero[n] the Catanaeans came back, ejected the inhabitants,

and demolished the tomb of the tyrant. And the Aetnaeans, on withdrawing, took

up their abode in a hilly district of Aetna called Innesa, and called the place,
which is eighty stadia from Catana, Aetna, and declared Hiero[n] its founder.*®

The actions of the Katanians illustrate that after 466 BC there was a great desire on the

part of the colonies to not only establish a new form of government but to also erase

*%° Diodorus 11.76.1-3.

“87 pope 2006, 15.

“88 Strabo 6.2.3. petd 8¢ THY teEdevTY 10D Tépovog katehddvTeg oi Katavaiot To0g te dvoikovg ooy
Kol TOV TAQoV dvéoKoyay Tod Tupdvvov. ol 8¢ Aitvaiol mapaympnoavieg Ty Tvwnoav kaAovpévny Tiig
Attvng opewvnv dknoav Koi Tposnyodpevcay o yopiov Aftvny diéxov tiig Katdvng otadiovg oydonkovra,
kai tov Tépwva oikiotrv dnépnvav. See also Diodorus 11.76.3.
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evidence of the tyrants. The destruction of Hieron’s tomb is evidence of this desire and
the coinage produced by the cities after the collapse of the Deinomenids also illustrates
how each city was eager to establish a civic identity of their own, one that was separate
from their former rulers.

4.4.1 Developments in Coinage after 466 BC

Coinage was a major aspect of the Deinomenids’ propaganda program in Sicily.
Coinage minted under the reign of Gelon and Hieron no longer made generic references
to a particular colony, but was instead a symbol of the tyrants themselves and was imbued
with messages which explained why the tyrants deserved to hold power in Sicily. The
coinage produced by colonies that were once controlled by the Deinomenids were
influenced by the family, either because the designs instituted by the tyrants had become
deeply rooted in the culture of a colony or because a colony was making a deliberate
attempt to comment on the collapse of the tyranny and even boldly oppose the tyrants.

4.4.2 Syracuse and Gela

Even after the end of the Deinomenids’ reign, the design and production of
coinage in Gela and Syracuse was still connected to the tyrants. The image of a winged
Nike crowning a charioteer and his horses still persisted on Syracusan coinage for many
decades (see Fig. 3.6, 3.7, 3.8, 3.9). There are also examples from Gela, dating to
approximately 440 BC, which still include a chariot with a winged victory (see Fig. 3.10).
Chariot scenes appear on the coinage of Syracuse even before Gelon became tyrant, but
the inclusion of a winged victory goddess is first seen after the Deinomenids took control

of the city. This symbol appears to have represented the many victories of the
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Deinomenids in both athletic competitions (primarily in the chariot events) and in war.
The introduction of this imagery allowed the tyrants to have the identity of the colony
bound to their own identity. The continuation of this design illustrates that Syracuse’s
identity was still connected to the Deinomenids even when the family was no longer in
control.

The coinage of Gela in the early 5th century BC often included a horse and nude
rider. It is not known whether this design was first introduced by Hippocrates and later
adopted by the Deinomenids, or was created by the Deinomenids themselves. Either way,
the image is a symbol related to tyrants. This design continued to appear on Gela’s
coinage and is even present on examples dated towards the end of the 500’s BC. A
Geloan coin from 425 BC features a rider wearing armour and stabbing another soldier
with a spear (see Fig. 3.11). In this example, the scene has evolved, but it is still based on
a design which is connected to the earlier age of tyranny. Syracuse and Gela fought to
free themselves from the rule of the tyrants, but the longevity of their rule and the extent
of their power meant that the influence the tyrants had in certain aspects of the culture of
the colonies could not be reversed.

A coin from Gela, dating to 440 BC, appears to comment on the Deinomenids’
downfall. This coin features an image of the river god Gelas being crowned by a winged
Nike (see Fig. 3.10). Gelas is a divinity celebrated in the colony of Gela. This could be
interpreted as the people of Gela making a statement that they have won their freedom
from the Deinomenids, thus taking the ‘victory’ symbol associated with the family and

using it to show the victory of the Geloans over the tyrants. Other colonies recently freed
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from the Deinomenids also appear to have used coinage to comment on their turbulent
past.
4.4.3 Katana

The city of Aitna was restored to its previous inhabitants, the Katanians, shortly
after the fall of the Deinomenid tyranny. The reverse of the city’s tetradrachm which is
dated to approximately 460 BC features a Nike figure holding a wreath (see Fig. 3.12).%%°
As has been already discussed, the symbol of a flying victory with a wreath was a
common feature of the coinage minted under the reign of the Deinomenids and was
presented alongside a horse and chariot scene. The Katanians’ decision to keep this
victory symbol and remove the chariot could be interpreted as the inhabitants erasing a
symbol that was synonymous with the Deinomenids. Instead, the victory goddess alone
fills the side of the coin and the word KATANAION (‘of the Katanians’) encircles her on
one side. This could be interpreted as the Katanians celebrating their victory of
reclaiming their land. Again, Strabo’s description of how the returning Katanians made
sure to destroy Hieron’s burial place suggests a need to obliterate all reminders of the
tyrant. The reverse of another tetradrachm of Katana contains the image of Apollo (see
Fig. 3.13). The facial details match the precision of the decadrachm coin minted under
Gelon’s reign. The stylistic achievements made by the Deinomenids during their tyranny
impacted the design and production of coinage throughout Sicily and continued to do so

long after their power had vanished. Even if the people of Katana used the images on

%89 Jenkins 1972, 148. He believes this coin was produced soon after the Katanians reclaimed the city.
Some have dated the tetradrachma of Aitna, featuring Zeus and a satyr, to this time period. See chapter 3,
100n360.
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coins to denounce the Deinomenids, the practice of using intricately designed coinage to
make powerful statements was introduced by the very tyrants the Katanians wished to
criticize. By incorporating personal messages into coinage, they are following the model
established by the Deinomenids. For the cities once under the Deinomenid tyranny, it
appears to be impossible to truly escape their former rulers.

Another coin minted in 460 BC has a satyr riding a local river-god, Amenanos
(see Fig. 3.14). Amenanos is similar to the image of the river-god Gelas which appear on
the coins of Gela.*®® It is possible that by representing a river god in a subservient way,
instead of in the prominent role it is given on the earlier coinage of Gela, the Katanians
were making a statement about the collapse of the Deinomenid tyranny. On this same
coin, a sea-monster (also known as a ketos) is present under the ground line, a creature
which is also found on a coin from Syracuse which dates to 470 BC. This image in the
Syracusan context is believed to have referred to the sea battle Hieron fought and won
against the Etruscans.”®! In a Katanian context, it may simply refer to the “watery
surroundings” of the river god. Under the reign of the Deinomenids a ketos was used to
refer to an enemy; it is also possible that it is used here to refer to Hieron, the enemy who
forced the people of Katana from their land.**?> The coinage of Katana celebrates,
although subtly, that city’s inhabitants taking back the land that they were harshly driven
out of, but the influence of the tyrants is still present in the iconography. The coinage of

Katana near the end of the 5™ century BC even includes examples featuring a chariot

49 Jenkins 1972, 148.
1 Jenkins 1972, 147.
492 Jenkins 1972, 148.
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scene with a winged victory (see Fig. 3.15), demonstrating that even though the tyrants
are physically gone from the city, they loom in the background of the colony’s history
and culture.
4.4.4 Naxos

The colony of Naxos was ruled by the Deinomenids following its destruction in
476 BC and subsequent reconstruction.*®® Diodorus records that the people of Naxos
were also displaced by Hieron when he founded Aitna, and it is possible that part of
Naxos’ chora was used for the new city’s territory. A coin produced in Naxos after the
fall of the tyrants demonstrates, like the examples at Katana, that the exquisite detail that
was a feature of Deinomenid coinage was later adopted by other colonies (see Fig. 3.16).
The head of Dionysius on this 460 BC issue is more life-like than the archaic style seen in
earlier decades. Animage of a nude satyr appears on the opposite side of the coin. Itis
also extremely detailed, but may also have a deeper message attached to it: “The whole
composition has an intense vitality and expressiveness which is interesting to compare
with the Aitna coin.”*** It is believed that «...after the fall of the Deinomenid tyranny
they [the Naxians] reclaimed their old city and for the occasion they apparently ordered
dies for a tetradrachm from the Aetna Master.”*® The Aitna Master is the name given to
the artist who designed the die for the Silenus/Zeus coin Hieron had minted to celebrate

the foundation of Aitna.

493 Mertens 2006, 343-351. See also Diodorus 11.49.1-2.
494 Jenkins 1972, 147.
“® Holloway 1991, 129.
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The satyr depicted on the Aitnaian coin and the satyr depicted on the coin of
Naxos are very different from one another. The satyr on the Aitna coin is subdued, calm,
and bears none of the wild and rustic traits commonly associated with satyrs in Greek
myth and art. The Naxian satyr is nude, has untamed hair, and includes the familiar
characteristics given to satyrs, such as a wine cup and an erect penis. The discussion of
coinage in chapter 3 presented a theory that the restrained demeanour of the satyr on the
coin of Aitna was possibly to reflect Hieron’s desire to demonstrate that he has tamed the
land of Aitna and wishes for the people of Aitna to willingly submit to his rule.*® The
new coin by the Naxians breaks free from the imagery of Hieron’s coin, just as the
Naxians have freed themselves from the Deinomenids’ rule.
4.4.5 Leontini

The colony of Leontini was also greatly affected by the foundation of Aitna, as the
people of Katana and Naxos who were removed from their colonies were placed by

Hieron in Leontini and told to make their home there.*¥’

The family’s expulsion from
power impacted the minting of new coins for the people of Leontini. Once the people of
Katana and Naxos took back their land, the city of Leontini was free from the harsh
treatment of the Deinomenids and free from the population which was forced upon their
land. A coin from 460 BC features the head of Apollo on one side and a large image of a

lion’s head on the other side (see Fig. 3.18). With this new coin, the people of Leontini

celebrated their freedom from tyranny visually by “replac[ing] the quadriga of Syracuse

%% See chapter 3, 101-02.
“7 Diodorus 11.49.2.
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with the head of Apollo, their own patron god.”**® The head of Apollo on the Leontini
coin and the female head on the decadrachm coin from Syracuse share many of the same
features, such as the shape of the head, hair tendrils, nose, and eyes. This illustrates a
continuation of the high artistic quality seen with Deinomenid coinage. This detailed
portrait of Apollo as a young man and the open mouth of the lion’s head helps “sho[w]
the wiry vitality of this vision of youthful god and beast.”**® The vigor suggested by the
head of Apollo and the lion on the coin may represent a new beginning for the colony,
which was now free to rule itself again. The side with the lion’s head could also be
making a statement on the city’s new found liberty in another way. An issue from the
colony minted in 480 BC (during the reign of the Deinomenid’s) features a small lion
under the head of Apollo (see Fig. 3.17). Since the Greek word for lion, Aéwv, is
connected to the name of the city, the image of a lion would cause other Greeks to
quickly associate the coin with the colony of Leontini.® The small lion causes Leontini
to appear to be diminished and subjugated by the tyrants. Having such a large version of
this symbol on the 460 BC coin could be the city promoting that their coinage now
reflects their own identity, not the tyrants.

The coinage minted during the tyranny of the Deinomenids continued to influence
the artistic design and symbolic meaning of coinage long after the family lost their hold
over Sicily. The Deinomenids used elaborate coins to show off their great power, wealth,

and achievements. Minting coinage as exquisite and personal as the Deinomenids’ was a

“% Demand 1990, 54.
%9 Holloway 1991, 128-29.
>% Holloway 1991, 128: Holloway refers to the lion head being “an appropriate punning type.”

138



M.A. Thesis - L. Savocchia; McMaster University - Classics

way for the newly democratic colonies to show that they were now ruling themselves and
were the new power players in Sicily; yet they were showing their power by using the
method that was preferred and perfected by the tyrants themselves. The colonies were
physically free from tyrants, but their former rulers were still present in their culture.
This is further illustrated by the careers of tyrants who rose to power in Sicily in the late
5" century and in the 4™ century BC, and who continued to follow the model of the
Deinomenids.

4.5.1 Subsequent Greek Tyrants in Sicily

The democracy established in Sicily after the fall of the tyrants, although met with
several complications, lasted for several decades. This ended in 406 BC, when the next
great wave of tyranny began. The new tyrannies were directly influenced by the
Deinomenids: “[T]hrough their new model for tyranny, focused on military power and
empire, which was taken up by their successors Dionysius I, Agathocles, and Hieron 11,
the Deinomenids helped to shape the history of Sicily for the next three centuries.”*%*
These three tyrants established their powerbase in Syracuse in part through the

Deinomenid family, either by emulating their actions or invoking their powerful status.

4.5.2 Dionysius |

Dionysius gained power in Syracuse during a time of great conflict, just as Gelon
did near the start of the 5" century BC. In 414 BC, Syracuse had the military strength
and strategy to repel an invasion by the Athenians, but the attack still created turmoil

within the city. Sicily also dealt with another Carthaginian invasion in 409 BC. During

501 McMullin 2004, 186.
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this tumultuous time, a general, Hermocrates, was banished because he was “suspected of

59502

oligarchic leanings. Hermocrates’ attempt to return to Syracuse resulted in his death

and presented an opportunity for Dionysius I. It was at this point that Dionysius | “had
distinguished himself in battle, and he now came forward as a patriotic democrat.”**
Dionysius | offered himself to the people of Syracuse as a defender of democracy, but
manipulated this role in order to gain sole power for himself. Part of this manipulation
strategy included comparing himself to a strong military leader who also successfully
defeated the Carthaginians earlier that century: “It was conveniently remembered [at this
time] that Gelon had been in sole command at Himera, and now Dionysius was made sole
general with full executive powers.”® It is possible that Dionysius, directly or through
the agency of others, made sure this fact was “conveniently remembered.” Just as Gelon
had established power in Gela by presenting himself as a protector of the sons of
Hippocrates, and just as he established himself as an ally to the Gameroi of Syracuse,
Dionysius presented himself as a champion of the people and used that position to
become the absolute ruler of those same people. Dionysius followed other aspects of the
Deinomenids’ rule. Gelon’s reign as tyrant was innovative in several ways, including his
division of plots of land:

[Gelon’s] actions at Syracuse were unprecedented. He created a new form of

s[y]noikism, integrating the populations of several poleis into Syracuse, making

them citizens and giving them a share in the government. He did the same with
thousands of mercenary soldiers, and quite possibly provided them with land.>%

%02 Andrewes 1974, 137.
%03 Andrewes 1974, 137-138.
5% Andrewes 1974, 138.
595 McMullin 2004, 182.
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Dionysius is believed to have distributed plots of land among the inhabitants of his city,
including “his partisans” and “some liberated slaves,” and he also spent a great deal of
time and resources to strengthen Syracuse’s position.”® As he was building up the
colony he was also “...improving his own position.”" Dionysius appears to have been
inspired by the actions of Gelon, as during his tyranny he continued to invest in the
colony and benefit his people, while subtly securing and increasing his own power.

4.5.3 Agathocles

Agathocles, like the Deinomenids, appears to not have come from a particularly
wealthy or influential family. Like Gelon, he used military prowess and success to
establish his power base among the people of Syracuse: “[H]e raised himself from the
station of a potter to that of tyrant of Syracuse and king of Sicily.”* The reign of
Agathocles started in a manner that was parallel to the Gelon’s, “as general in a campaign
against Carthage.”®” Gelon took power in Syracuse a few years before his battle with the
Carthaginians, but it was his victory over these foreign invaders that elevated his status
and caused the city’s population to praise him and proclaim him to be their king.**
Exploiting a moment of crisis was a tactic often used by the Deinomenids, and later
tyrants, like Agathocles, adopted this as well.

Agathocles also used the medium of coinage to his own advantage. He, like the
Deinomenids, produced coinage that reflected his identity and not the identity of

Syracuse, “pushing out any civic form of coinage, [and] making concrete the growth of

%% Andrewes 1974, 139.
7 Andrewes 1974, 139.
%8 Cotton 1873, 63.

599 ) ewis 2009, 105.

510 Diodorus 11.26.6.
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royal power.”*" Agathocles’ role as king was proclaimed on coins that featured the
legend AGATHOKLES BASILEUS and designs that were modelled after the coinage of
the Ptolemy’s of Egyp‘[.512

The significance of the worship of Demeter in Sicily, as promoted by the
Deinomenid family, was also used by Agathocles during his reign. He is said to have
been “aware of the value of associating his own private enterprises with what had become
by his day the principal symbol of pan-Sicilian unity and success.”** During Agathocles
involvement with the Carthaginian campaign in 310 BC, he is recorded by Diodorus as
having performed a sacrifice to Demeter on the shore of Africa. It is during this offering
to Demeter and her daughter that he reminds his army of a promise he made to the
goddesses before they set sail: “[T]o Demeter and Coré, the goddesses who protected
Sicily, he had at the very moment when they were pursued by the Carthaginians vowed to
offer all the ships as a burnt offering.”*** Since they had reached the shore safely,
Agathocles set fire to his ships with torches in order to fulfill his vow and instructed his
men to do the same to their ships. It has been suggested that Agathocles’ reason in doing
this was less about honouring Demeter, and more about implementing a clever plot he
devised: “[S]ince he had a small army, he reasoned that if he guarded the ships he would

be compelled to divide his forces and so be by no means strong enough to meet the

enemy in battle, and if he left the ships without defenders, he would put them into the

*t | ewis 2009, 108.

*12 See Lewis 2009, 107-108.

*1 White 1964, 267-68.

*! Diodorus 20.7.2-3. &pnos Toig katexovoaic Tucekiav Osaig Afuntpt koi Kopn memotfodat, kad’ dv
Kopdv E810yOncav vmd Kapyndoviov, edyig opmadedce andcog Tag vadg. KoAdg o0V EYEtv TETEVYOTOS
¢ cotnpiog drodidovor tag edydc. Trans. Russel M. Geer (1954).
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hands of the Carthaginians.”®*®> This is an example of Agathocles using religious ties to
his own advantage so that he could persuade his troops to follow his command: “[W]e see
Agathocles manipulating his troops’ religious commitments to Demeter in order to win
their confidence and presumably to cast himself in the role of a second Timoleon.”®
The actions of Agathocles parallel the actions of the Deinomenids, as they regulary
misused religious ties, including their connection to Demeter, in order to legitimize their
tyranny.”’ Agathocles’ use of Demeter was to aid his military strategy against the
Carthaginians, but it is still an example of the continued manipulation of Demeter by a

tyrant of Syracuse.

4.5.4 Hieron 11

The legacy of the Deinomenids and the fact that they were still regarded as
important individuals in the minds of the people of Sicily is best displayed by the actions
of Hieron II, “the last Greek tyrant.”®*® Hieron II, like Agathocles and the Deinomenids
before him, “made roughly the same sort of use of Demeter.”™® The coins minted by
Hieron I feature a portrait of his wife in the manner typical of Demeter.**® By having
Hieron II’s wife appear as a priestess of Demeter, another important connection that
Hieron attempted to promote to the people of Syracuse was strengthed. Hieron Il created

a multifaceted propaganda program that not only was modelled after the Deinomenids,

> Diodorus 20.7.5. &retto kod dOvapy OAlyny &xov £0edpet S10TL QUAGCOMV P&V TaG vadg
avaryocOfceton pepiletv 10 otpatdmeSov kai pndapude o 0g Elval, KATOAMTOV & épripovg
Voyepiovg momaoet yevéaBar Kapyndoviorc.

>1% White 1964, 268.

> For Demeter, see chapter 3, 80-83.

*18 | ewis 2009, 117.

*19 White 1964, 268.

%20 White 1964, 268.
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but also included the forging of direct links with the family: “Hieron [II] himself was of a
not particularly distinguished family on his father’s side, and he was illegitimate, his
mother being a slave. To bolster his position he claimed descent from Gelon 1.7°**  For
the Deinomenids, a major aspect of sanctioning their rule was emphasizing their
connection to an ancestor who was a part of the original expedition party to Gela, and an
ancestor who established the family’s hereditary priesthood of the cult of Demeter. Just
as the Deinomenids linked themselves to the past in order to strengthen their position in
Syracuse, Hieron Il used the Deinomenid tyranny to give authority to his claim over the
colony: “Hieron...sought legitimacy for his rule through connections with past Syracusan

%22 The coinage that depicted Hieron’s wife as Demeter illustrates that,

tyrants.
“...Hieron was asserting for himself and his wife the inherited right to the old ancestral
possession of the genuine Deinomenids, the priesthood of Demeter.”**® Being connected
to the Deinomenids gave Hieron II’s authority credibility, as it made him a descendent of
capable and powerful leaders, and it also allowed him to adopt the significant position of
being a priest of Demeter.

Besides sharing the name of one of the Deinomenids, Hieron Il also named his
children after members of the family. His son was named after Gelon, and his daughter
was named after Gelon’s wife, Damarete.”®* The choice of names helped to reinforce the

family link that Hieron Il was trying to promote. The names were also a continual

reminder of individuals from the past who were well respected, and Hieron Il may have

%21 Rutter 1993, 186. See also Polybius 7.8.1 and Justin 23.4.1. White 1964, 269, claims that Hieron |1
specifically claimed descent from Hieron I.

522 |_ewis 2009, 118.

523 \White 1964, 269.

524 | ewis 2009, 118; Pausanius 6.12.3.
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anticipated that the positive association the people of Syracuse had with those individuals
would be transferred to himself and his own family.

The method by which Hieron Il obtained power in Syracuse is even similar to how
Gelon accomplished this same task, as Hieron Il aided the city when it was in a time of
crisis with a group known as the Mamertines.®® Hieron 11 was elected by the Syracusans
to be their general, and it is through his actions in this role that he began to increase his
power: “[He] inflicted a severe defeat on them [the Mamertines], capturing their leaders.
This put an end to the audacity of the Mamertines, and on his return to Syracuse he was
with one voice proclaimed king by all the allies.”*® Hieron Il learned from the actions
of the Deinomenids that power could be more successfully taken when one ruled with the
“consent of the popular assembly.”?" The Deinomenids achieved this by manipulating
various religious, cultural, and historic ties. Hieron I, like Dionysius | and Agathocles,
manipulated the legacy of the Deinomenids to achieve this same feat.

Tyrants in the 4th century BC had as little legal claim to their position as the
tyrants from the 5th century BC did, but they learned from earlier tyrants several ways in
which they could legitimize their authority over Sicily. The actions of the later tyrants on
the island directly and indirectly illustrate that the legacy of the Deinomenids was well-
remembered by the people of the island. Years after their tyranny had collapsed, and
despite committing atrocious actions, the history of the Deinomenids was not forgotten

and was instead spread throughout the Greek world through several texts.

525 See Polybius 1.8.4ff.

526 polybius 1.9.8. Trans. tpomiv 8¢ momioag adT@V icyupa Kol TV HYEROVOV EYKpaTic YevOpevos Loypig
v pev v PapPipov Katéravoe TOARY, DTOG O€ TapayEVOUEVOGS £1G TOG ZVupakovoas Pactleds VIO
TAVTOV Tpocyopeddn Tdv coppdyov. Trans. W. R. Paton (1967).

%27 Lewis 2009, 120.
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4.6 The Historical and Literary Account of the Deinomenids’ Legacy

Despite the fact that Sicily was separate from the mainland, that tyranny was
distrusted after the Persian Wars, and that the family was known for its occasional cruel
treatment of the colonies, the Deinomenids continued to be reflected on by many Greek
writers who document the family’s history. Many of these texts have been discussed in
this thesis, but three sources in particular, written after the fall of the tyranny, help
uncover whether aspects of the Deinomenids’ propaganda program were successful while
they were in power. In the Moralia, Plutarch records a story in which Dionysius, a 4™
century tyrant of Syracuse, laughs and belittles the deeds of Gelon, calling him the “jest
of Sicily.”® Plutarch includes this story in a section entitled “On praising oneself
inoffensively,” in which he is concerned to explain why it is not beneficial for a man to
praise himself, but that he should instead praise others: thus a man will avoid appearing
hubristic, but will at the same time be associated with the positive traits of the person
being praised. Dionysius, then, should have applauded Gelon for his own personal
benefit. Plutarch gives examples of other great men who honoured themselves by
honouring others: “Alexander by honouring Heracles, and again Androcottus by
honouring Alexander, won esteem for themselves for similar merit.”*?° Not only does
this passage highlight the method used by many tyrants of Sicily — legitimizing power by
making connections with figures from the past, but it also appears to validate the claims

of a close association with the gods that are present in the victory odes written for Hieron.

528 plutarch. Moralia. 542 D. yé\wto tijg ZikeAiag. Trans. Phillip H. De Lacy and Benedict Einarson
(1959).

%29 plytarch. Moralia. 542 D. AAéEavSpog pév odv Hpoxéo Tipdv kai by AAEEavEpov AvEpoKkoTTog
a0TOVG €ig 10 TIdoBat mpotyov and TV Opoiny.

146



M.A. Thesis - L. Savocchia; McMaster University - Classics

If Dionysius must honour Gelon the way Alexander honoured Herakles, is this proof that
Gelon, and perhaps the rest of the Deinomenids, did in fact successfully manipulate
religious ties in order to raise themselves to a divine-like status?>*° In this passage Gelon
appears to be remembered as such a century after he controlled most of Sicily. Even if
Plutarch is not suggesting this, Gelon’s name is still being included in a list of great and
powerful individuals, highlighting the important standing still held by the tyrant after his
death and the fall of his tyranny.

The legacy of the Deinomenids is also seen in Aristophanes’ Birds. In the play,
Aristophanes makes a direct reference to Hieron, commenting on his role as the oikistes
of the city of Aitna:

Come, father, founder of Aitna, whose name is linked with hallowed rites,

donate to me whatever you are willing to grant with beneficent nod of your

head.>%

These lines are spoken by a poet who visits Peisetairos, a man who wishes to establish a
city in the air and become an oikistes himself. This passage comments on several aspects
of Hieron’s rule and on the Deinomenid tyranny. Firstly, the fact that the “founder of
Aitna” is being mentioned demonstrates that even in 414 BC, the date the play was
produced, the story of Hieron’s re-colonization of Aitna was still widely known. The

audience would be able to understand the reference, and it appears that it would be so

clear to them who the “founder of Aitna” was that Aristophanes did not even have to

%% Alexander may have been worshiped as a god in his lifetime. If this is true, then it would strengthen the
claim that Gelon was considered to be a semi-divine figure due to his association with other semi-divine
figures in Plutarch’s account. For Alexander’s status as a god see Balsdon (1950) 363-88.

%31 Aristophanes. Birds. 926-30. o0 8¢ ndtep ktiotop Aftvag,/ {abémv iepdv opdvops,/ 80 &uiv 6 TL tep/
TeQ KEQUAQ OEANC/ Tpdepmv douey €uiv teiv. Trans. Stephen Halliwell (1998).
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mention Hieron by name.>*

If the story of Aitna was common knowledge for the
audience, then the history of the West had fully permeated the mainland, despite the
geographical separation. Aristophanes subtly refers to the poetry and tragic play that
Hieron commissioned to celebrate his new city. This passage in Birds starts with the line
“Come father, founder of Aitna,” which is similar to a line from Pindar’s 1 Pythian Ode:
“Come then, a loving song for Aitna’s king.”* The poet in the play then asks his Muse
to “now ponder in thy mind Pindaric utterance.”>** The poet in Birds also states that he
will write for Peisetairos “several lovely dithyrambs;...some maiden songs; some works a
la Simonides.”™* Simonides had been at the court of Hieron, and it is believed that he
wrote a tale regarding the history of Aitna.>® These lines also refer to the oikistes cult

that Hieron greatly desired and received after his death.>*’

When Aristophanes writes that
the founder of Aitna’s name is “linked with hallow rites,” this is a direct reference to the
cult established for Hieron after his death. Despite the fact that Hieron founded the city
in the unconventional way of expelling the population of a pre-existing city, and despite
the fact that the city of Aitna at this point in time had already been reclaimed by the
people of Katana, the oikistes cult of Hieron appears to have still survived in Aitna’s new

location and in the minds of all Greeks. Not only was Hieron successful in his bid to

receive divine honours, but these honours were also remembered long after the

*%2 Or perhaps he did not wish to name the tyrant directly.

> pindar. Pythian Ode 1. 60. See chapter 3, 92. In Stephen Halliwell’s translation of Birds (1998), he
states in his commentary of the play that Aristophanes has taken cues from Pindar in these lines (page 261,
note for line 926).

5% Aristophanes. Birds. 939. t 8¢ ted gpevi pdde Mvdapetov Emoc.

5% Aristophanes. Birds. 917-19. pé\n nemoink’ ¢ téig Nepehokokkuyiog/ Tég Dpetépag kokAG e ToAL
Kol kaAd/ kol wapBéveto kai KoTd To Zipovidov.

%% Aelian records the presence of Simonides in Hieron’s court (12.25). A scholium of Theocritus, F. 552
PMG, refers to a poem about Aitna by Simonides. See also Dougherty 1993, 91-92.

%37 See Diodorus 11.66.4.
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destruction of his tomb. The power that was ascribed to an oikistes after his death, which
gave him the ability to help the colony he founded, is also referred to in the play when the
poet asks the founder of Aitna to inspire him “with beneficent nod of [his] head.”>*®
Given the comic nature of the play and the fact that it is “a satire also of colonization
practices,” it is possible that Aristophanes included the reference to Hieron and his city in
an ironic way, due to the unprecedented events surrounding its foundation.>*® Even if this
is the case, Aristophanes appears to be well acquainted with the details of Hieron’s
tyranny. The inclusion of Hieron and Aitna in the play Birds is strong evidence that the
history of the Deinomenids had reached the Greeks living beyond the island of Sicily.
The final text relating to the legacy of the Deinomenids which must be analyzed is
Xenophon’s Socratic dialogue, Hiero. The date of this dialogue has been debated, but it
is generally believed to be about 360 BC.>*® The work contains a fictional conversation
between Hieron and the poet Simonides in which the two men discuss whether a tyrant is
happier than a private citizen. It is “the only known work of an ancient writer devoted
entirely to tyranny.”®* In the 4" century BC, Hieron is still used as the quintessential
example of a tyrant, although he held this position more than a century before
Xenophon’s text was composed. Simonides remarks in the dialogue that he is aware that
Hieron and his family were born private citizens and established their tyranny later on

through the actions of Gelon.>** This makes Hieron the perfect choice for a discussion on

5% Aristophanes. Birds. 930.

%3 Malkin 1987, 97.

>0 Aalders 1953, 208: He states that “[t]he chronology of the works of Xenophon is quite uncertain and can
only be established from scanty and often doubtful evidence.”

> Champion 2010, 48.

>2 Xenophon. Hiero. 1.2-3. See also chapter 3, 131-32.
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whether a tyrant has a better life than a citizen; as Simonides states: “...you have
experienced both fortunes, you probably know better than I how the lives of the despot
and the citizen differ as regards to the joys and sorrows that fall to man’s lot.”* Not
only is the rule of Hieron still remembered and discussed in the 4™ century BC, but his
life is being used as a teaching tool to analyze weighty issues such as the nature of true
happiness. Through the work of Xenophon it appears as if Hieron still holds the position
of tyrant in the minds of the Greeks long after his death.

There are more extent texts concerning the Deinomenids which were written after
the fall of their tyranny than texts written during their lives. Beside the works
commissioned by poets, details regarding the lives of the Deinomenids mainly come from
sources composed by later writers who felt the family’s role in Greek history was
significant enough to be recorded for subsequent generations. The Deinomenids,
however, were not simply remembered in words after the collapse of their tyranny; rather,
their actions still actively impacted the Greek world.

4.7 The Deinomenids and Athens

A major defeat suffered by the Athenians in the late 4" century BC is connected to
the Deinomenids although their tyranny had ended more than a century before the event.
The Athenians decided to invade the island of Sicily in 415 BC. Athens came to the West
under the pretext that they were coming to the aid of two of Sicily’s colonies.

Thucydides recounts that the people of Segesta and Selinus were arguing over

“...marriage rights and a piece of disputed territory. The Selinuntines had called in the

>3 Xenophon. Hiero. 1.2. &ikdc odv dpeotépov memelpapévoy Kai £idévar oe nddlov éuod mifj Siapépet 6
TUPAVVIKOG TE Kol 6 181wTiko¢ Biog gig evppocivac te kal Amag dvOpdnoig. Trans. E.C. Marchant (1968).
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Syracusans as allies, and were now pressing Egesta hard both by land and sea.”** At this
same time, a quarrel between the democrats and oligarchs was dividing the population at
Leontini. The Democrats in Leontini had “enrolled many new citizens and were
contemplating the redistribution of the land to accommodate them;” the Oligarchs of
Leontini were against this and also called in the people of Syracuse to be their allies. >*°
The Syrcusans responded by driving out the Democrats from Leontini. Thucydides
records that messengers sent to Athens from Segesta mentioned in their plea for aid that
they felt it was a crime that the people of Syracuse, “after driving out the people of
Leontini, were allowed to escape scot-free.”**® The intervention of the Athenians,
however, was not simply a peace-keeping mission. They saw it as an opportunity to
invade and benefit from the island which had become so prosperous in the recent decades,
specifically the city of Syracuse.>®’ Not only did the Athenians desire Sicily’s resources,
but possession of the island could be used as a springboard to “capture Carthage, Libya
and Spain, or...[to] conquer the Pelopponnesus.”®*® The arguments made by those
Athenians who were in favour of the war were based on the fact that the people of Sicily
would not be able to band together and resist, since there was no unity among the
colonies. In Thucydides’ account of the Peloponnesian War, he reports that Alcibiades, a
supporter of the war, explained to the Athenian assembly that the Sicilians would not

present a difficult force to battle with once they arrived on the island:

4 Thucydides 6.6.2. mepi te yopuedy Tv@dV Kai Tepi Yiig GueLopnTiTon, Koi oi ZeAvodvtiot Zvupakosiovg
EmaryoLevol EupLaY0VG KATEIPYOV 0OTOVG TA TOAEU® KOl KOTA YTV Kol katd Odhaccay.

%5 Kagan 1981, 160.

> Thucydides 6.6.2. &i Zupakoctor A£OVTIVOUG Te AVAGTHGOVTES ATILOPTTOL YEVHGOVTAL.

> Andrewes 1974, 136.

>% Champion 2010, 76.
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The Sicilian cities have swollen populations made out of all sorts of mixtures, and

there are constant changes and rearrangements in the citizen bodies. The result is

that they lack the feeling that they are fighting for their own fatherland; no one has

adequate armour for his own person, or a proper establishment on the

land.>*®
In the end, Alcibiades was wrong, and the Athenians were ultimately defeated in 413 BC
and suffered tremendous fallout from their actions in Sicily.>® The Deinomenids played
a great role in these events despite not being present during the battles. The wealth of
Syracuse, which the Athenians sought, was, in part, the result of the building projects and
military victories of the Deinomenid family. The tyrants were also responsible for the
intermixture of populations which caused Alcibiades and the Athenians to assume that
they could easily take control of Sicily. Even the conflicts that existed between
quarrelling cities, which stemmed from issues of property distribution, and which gave
the Athenians an excuse to interfere with the affairs of Sicily, were the result of the
policies of the 5™ century tyrants, especially the Deinomenids:

The preface to the Sicilian Expedition was the displacement and resettling of

populations by the Emmenid and Deinomenid tyrants and continuing conflict

with communities who still considered themselves, and were considered, non-

Greek (particularly the Sicels).>*
Not only had the forced population migrations impacted, and diluted, the cultural identity
of the colonies, but they also created conflict when people later attempted to go back to

their original colony and take back what was theirs before the decrees of the tyrants.

These same issues impacted an important movement seen in the next century in Athens.

9 Thucydides 6.17.2. koi oV ¢ THv Sucehiay TAODV P} PHETAYIYVAOOKETE MG £ peydAny SOvapuy
€oopevov. OYA0LG T€ YOap EVUEIKTOLG TOALOVIPODSY ol TOAELS KOl PeLodiag ExOVGL TMV TOMTAV TAG
petaPforag Kol Emdoyac.

>%0 See Thucydides Books 7 and 8.

%! Antonaccio 2007, 221-22.
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The oratory that dominated Athens’ assembly and courts in the 4" century BC had
its foundations in Sicily and was influenced by the population changes made by the
Deinomenids. After the fall of the Deinomenid tyranny, as well as the Emmenids in
Akragas, “the uprooted populations sorted themselves out as best they could.”? It was
not a matter of the displaced people simply taking back their land, as that land had been
given to the citizens brought into a colony once the existing population was driven out:
“The shifting of large numbers of people created grave confusion in property relations,
since landholdings were confiscated and then distributed or redistributed each time a
move took place.>®® This raised the question of who had a rightful claim to certain
properties. The Deinomenids played a great role in these movements.>* They were
responsible for mass population shifts which affected several colonies, such as Gela,
Syracuse, Katana, Leontini, and Naxos. The actions of the last Deinomenid tyrant alone
caused great conflict with regard to property:

...during the second quarter of the fifth century BCE, when the tyrant Thrasybulus,

who had confiscated all property, was overthrown in a popular uprising. When

the exiles returned, they were forced to argue in court on their own behalf in order
to reclaim their property, and since they had little or no experience in rhetoric,
they sought the training of others who did. Thus was rhetoric born.>*

The fallout resulted in many individuals fighting over a parcel of land. The ability to

successfully argue one’s case was important during these conflicts and, as a result, these

“[1]egal disputes over the restoration of property stimulated, according to Aristotle, the

% Andrewes 1974, 136.
%53 Finely 1986, 16.
%54 Champion 2010, 35: “The Syracusan tyrants would become notorious for such enforced demographic

movements.”
% Kinney 2006, 253.
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nascent art of rhetoric.”® Syracuse, therefore, is described as being the site of where
Greek rhetoric first developed, once the tyrants had been expelled.>*’

The Deinomenids cannot personally be held responsible for the creation of the
study of rhetoric, but events that occurred during their tyranny and the consequences of
their actions did indeed, indirectly, bring about the birth of rhetorical theory.>*® The
Sicilian invasion and the development of rhetoric in Sicily are just two examples of how
broad the influence of the Deinomenids was in the affairs of the entire Greek world. The
impact of their rule was far-reaching both in terms of time (influencing the subsequent

centuries) and in terms of geography (impacting cities beyond those in Sicily).

4.8 Conclusions

The grandeur of the Deinomenids was evident not only during their tyranny, but
even long after their empire collapsed. The major building projects commissioned by the
family in Sicily, the dedications they made at the Panhellenic sanctuaries on the
mainland, and the poetry written for them ensured that they would be remembered by
future generations of Greeks, but the legacy of the Deinomenids was not simply based on
monuments and texts. The Deinomenids influenced the religion, culture, and history of

the Hellenic world. They increased the importance of Demeter and introduced other cults

% Andrewes 1974, 136. See Aristotle. Rhetoric. 2.24.11. Finely 1986, 16, states that this fact was still
attested in Roman times.

%7 Cicero. Brutus. 12.46. Cicero claims that Aristotle records this and that a man named Corax was the first
person to write a book on the art of rhetoric. See Robinson 2000, 204.

>%8 |t has been claimed that even before the arrival of Gorgias, a philosopher from Leontini, at Athens in 427
BC, “many features of formal rhetoric, both logical and stylistic, were known [in the city]” (Kennedy 1959,
169). Finely 1986, 16, states that Gorgias is considered the “most famous exponent in the Greek world” of
the art of rhetoric. Regardless of whether Athens had already begun its Sophist movement, it is significant
that such an important aspect of Athenian politics and culture developed, in part, in the Western colonies,
despite the marginalization directed toward the island of Sicily.
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and religious rites in Sicily.>®® They made major changes to the way coinage was used to
create identity and they established a model of leadership adopted by later Greeks and
Sikels in order to gain power on the island. The harsh rule of the last Deinomenid tyrant,
Thrasyboulos, prompted the turning point which saw the people of Sicily demand a
change in leadership and establish democratic governments. The population migrations
enforced by Gelon and Hieron affected the interactions between the Greeks of Sicily for
centuries to come. In the case of the Sicilian expedition, the Deinomenids can be seen as
indirectly being the catalyst of a war that presented a devastating loss for Athens and of a
practice that was praised in Athens. A survey of the Deinomenid tyranny illustrates the
great power they held in the late Archaic/early Classical period in Sicily, but that
influence penetrated all areas of Greece for generations, often in subtle ways. This
chapter has presented a brief survey of some of the ways in which the Deinomenids
impacted the Greek world after the collapse of their tyranny and has sought to
demonstrate that the sophisticated and innovative ways in which the family gained and
maintained power in their lifetime ensured that their authority would continually be

present even when they were not there to wield power.

% Through religious rites granted to them and through cults such as the cult of Zeus at Aitna.
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Epilogue

After completing a full investigation of the Deinomenid family and their tyranny,
| feel it is important to look back on where this work began and comment on the
development of this topic and how it is, and will continue to be, of great significance to
classical scholarship. The first chapter featured a discussion on how Greeks came to
Sicily in the Archaic age and imposed their culture, myths, religion, and politics on the
island. The last chapter focused on how the actions of the Deinomenids influenced Sicily
and the mainland of Greece, especially Athens, in several ways. Through this research, it
has been clearly illustrated that the Deinomenids reversed the common hierarchy of the
Greek world, giving the West the upper hand in many respects.

When studying the history of the Greeks in Sicily, the Deinomenids act as a
bridge, connecting the past with the present and future. The family looked back to the
oikistai of the 8" and 7" centuries BC and emulated them when they set up their
powerbase. The tyranny of the Deinomenids, in turn, established a model of leadership,
which was continued and adopted by others after 466 BC.

The actions of the Deinomenids, although once disapproved of by the mainland,
are parallel to events that occurred in Athens as the city began to increase its power. In
the early Classical age, the democracy at Athens was rooted in participation among all its
male citizens. The barbarism associated with Xerxes’ kingship and the Greek tyrannies
seen in the West were seen as the antithesis of Athenian practices. A despotic leader who
took whatever land he wanted and shifted populations whenever he wanted was not a

figure the Athenians would honour. In the 4™ century BC, however, Athens went from
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being the liberator of the Greek world to imposing their dominance over the other cities
of Greece.

The Delian League, an alliance of Greek cities placed under the command of
Athens, was formed in the 470’s BC for the purpose of defending Greece against any
future attacks from the Persians. The formation of this association was meant to protect
Greece from cruel, barbarian invaders; yet, it caused the opposite to happen. Athens used
her position as the head of the league to begin to control and influence the affairs of the
member cities. When Athens transferred the treasury of the League to their acropolis in
454 BC, the city claimed this was done for the purpose of protecting the funds. It is
speculated, however, that this was a tactic to gain control of the dues paid by the other
member cities, and thus put Athens in the position of collecting tribute from all the people
of Greece.”® The Deinomenids also misused the important positions they held, such as
their role in Demeter’s cult, to go from being neutral to taking control of colonies.
Athens’ actions created chaos among the other Greek cities. In 427 BC, the people of
Mytilene, a city on the island Lesbos, revolted against the Athenians, wishing to no
longer be under their control. The Athenian population decided to punish the people of
Mytilene by killing the entire male population and enslaving all the women and
children.®®" The assembly later regretted their decision and were able to stop the men
they had sent to the island from enforcing this decree, but the rashness and quick anger

they expressed at first illustrates the characteristics often associated with tyrants. Their

%%0 plutarch’s biography of Aristides, an Athenian statesman, states how the move was unjust but beneficial
for Athens. See Plutarch. Aristides. 25.2.
%! See Thucydides 3.36.2.
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easy acceptance of destroying an entire population to secure their power mirrors the
actions of Gelon and Hieron, who forced people out of their homes so that they could
acquire more land and replace the population with one more loyal to themselves. The
Sicilian expedition in 414 BC was another such attempt by the Athenians to gain control
over Greek cities under the disguise of helping subjugated people. Gelon himself tried to
use the plight of the Greeks against the Persians in an attempt to secure for himself the
position of leader of the Greek forces, and he succeeded in his attempt to exploit the strife
at Gela and Syracuse in order to take control of those cities. Athens began to focus on
building an empire, gaining wealth, and taking control of other cities by any means
necessary; this desire is no different from that seen by the Deinomenids in the first half of
the 5™ century BC.

Athens, at this point in history, balanced different identities for different
audiences. Within their own city, they were the promoters of Greek history, literature,
culture, and democracy. To the rest of the Greek world, they were a powerful presence to
be feared and obeyed. This manipulation of identity allowed the Athenians to portray
themselves in their own city in a different way than they portrayed themselves beyond
their walls. This is similar to how the Deinomenids conducted their affairs decades
earlier, as they portrayed themselves as kings of Sicily, while at the same time they
presented themselves as private Greek citizens to the mainland. The Deinomenids appear
to have been ahead of their time and foreshadowed the poltical changes seen in Athens.

The Deinomenids fought against and defeated great enemies; they strategically

conquered major cities of the West, used their wealth to attract the greatest artists and
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poets to their courts, and were the victorious owners of chariot teams in athletic
competitions at Pan-hellenic sanctuaries. These achievements alone would make the
Deinomenids stand out as important individuals, but there is another aspect to them which
makes them worthy of study. The Deinomenids were experts when it came to creating
and advertising their identity. They understood the power of one’s image, and that it was
a better guarantee for maintaining control than force or violence. They not only misused
aspects of history and culture for their own benefit, but they were also great innovators
when it came to this task, even possibly going as far as to fabricate religious rites (the cult
of Zeus at Aitna and the oikistes cult at Gela), myths (the parentage of the Palikoi), and
locations from Sicily’s past (Aitna and Xuthia) in order to achieve their goals. The result
was the establishment of one of the longest, most powerful, and most influential tyrannies
of the late archaic and early classical Greek world. The Deinomenids were not just proud
rulers attempting to amass as much wealth and power as possible. This analysis of the
family has proved that they were much more than this, as they were clever manipulators
of truth and fiction and found new ways to use art, poetry, and religion to their advantage.
An examination of the Deinomenids also helps illustrate that the Greek cities of the West
were not lagging behind the mainland. The island, in part through the actions of the
Deinomenids, was far from falling behind the rest of the Greek world. It was

establishing, in actuality, a path that would be followed by many Greeks in the future.
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Appendix A

Thucydides’ Account of Greek colonization in Sicily in the Archaic Age (6.3-5)

Table 1.1
Colony Oikistes Date of Mother-Colony Details of Foundation
Foundation
Chalcidians from Built notable altar to
Naxos Thucles 734 BC Euboea Apollo Archegetes
Syracuse Archias 733 BC Corinth Drove out Sicels
Leontini Thucles 730/29 BC Naxos (Sicily) Drove out Sicels
Euarchus chosen over
Thucles as oikist; later
Katana Euarchus 730/29 BC Naxos (Sicily) in 5 century re-
founded by tyrant
Hieron as Aetna
Meaara 3 failed attempts, King
gar Lamis 728 BC Megara Hyblon gave them final
Hyblaia i
territory
'\r/lnea%ﬁzgn(g;tgn%n Oikist sent for from
Selinus Pamillus 627 BC . mother colony for joint
Megara (colony in .
L\ foundation
Sicily)
Gela Antlphe_mus 689/8 BC Rhodes and Crete Name from River
and Entimus Gelas
Aristonous - Name from River
Akragas and Pystilus 581/580 BC Gela (Sicily) Acragas
Originally founded by
Perieres and pirates from Cumae;
Zancle c 730 BC Cumae and Chalcis later Anaxilas of
rataemenes : .
Rhegium re-founded it
as Messina
. Population comprised
Euclides, of Chalcidians, exiles
Himera Simus, 648 BC Zancle (Sicily) ’ h
Sacon from Syra_cuse (the
Myletidae)
Acrae N/A 663 BC Syracuse (Sicily) N/A
Casmenae N/A 643 BC Syracuse (Sicily) N/A
Daxon and Later driven out by
Camarina Menecolus 598 BC Syracuse (Sicily) Syracuse when they

tried to revolt
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Appendix B

Dedications at Sanctuaries

Bases at Delphi - Heiron’s Helmet at Olympia

Figure 2.1: Remains of marble bases at the
Sanctuary of Apollo at Delphi (the first is
attributed to Gelon, the second to Hieron)
Source: Author’s photo, 2009.

Figure 2.2: Helmet from the battle
at Cuma, 474 BC.

Source: The British Museum.
<http://www.britishmuseum.org
lexplore/highlights/highlight_objects
/gr/b/bronze_helmet_with_
inscription.aspx>

DN Y TEANO =3 A
ONAEEXTEYV ON

AN ©O/H KS
VMAT OA,

Figure 2.3: Inscription which includes the name Polyzalos.
Source: Adornato (2008) Figures 2 and 3 (pages 32-33)
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Appendix C

Coinage of the Deinomenids

Gela and Syracuse

Figure 3.1: Early Coinage of Gela, 495-485 | Figure 3.2: Syracuse, 490-485 BC —

BC — Nude Warrior/River god Gelas Chariot and Nike/Arethusa
Source: Jenkins (1972), illustrations 144 Source: Jenkins (1972) illustrations 355
and 145. and 356

Figure 3.3: Syracusan Decadrachma, 480 BC (?) — Chariot and Nike/Arethusa
Possible Example of the Damareteion Coin
Source: Jenkins (1972) illustration 357 and 358

Aitna

Figure 3.4: Aitna, 470’s — Satyr/Zeus BC Figure 3.5: Aitna, 475-470 BC — Athena
Source: The Coin of Coins (2004) 16-17. and chariot/Zeus and throne
Source: Rutter (1997) image 125
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Appendix D

The influence of the Deinomenids on Coinage Post 466 BC

Syracuse and Gela

Figure 3.6: Syracuse, 425 BC — Chariot
and Nike
Source: Jenkins (1972) illustration 389

Figure 3.7: Syracuse, 415 BC — Chariot

and Nike
Source: Jenkins (1972) illustration 393

Figure 3.8: Syracuse, 412 BC — Chariot
and Nike
Source: Jenkins (1972) illustration 397

Figure 3.9: Syracuse, 410 BC — Chariot

and Nike
Source: Jenkins (1972) illustration 399

Figure 3.10: Gela, 440 BC — Chariot/River
god Gelas

Source: Jenkins (1972) illustrations 372
and 373

Figure 3.11: Gela, 425 BC — Warrior/Head

of Apollo
Source: Jenkins (1972) illustrations 383

and 384
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Katana

Figure 3.12: Katana, 460 BC — Nike and
wreath
Source: Jenkins (1972) illustration 369

Figure 3.13: Katana, 460-450 BC — Apollo
Source: Jenkins (1972) illustration 370

Figure 3.14: Katana, 460 BC — Saytr with
River god Amenanos and ketos
Source: Jenkins (1972) illustration 368

Figure 3.15: Katana, 420 BC —
Chariot/Nike
Source: Jenkins (1972) illustration 382

Naxos

Figure 3.16: Naxos, 460 BC — Apollo/Satyr
Source: Jenkins (1972) illustrations 366 and 367

Leontini

Figure 3.17: Leontini, 480 BC — Apollo
Source: Jenkins (1972) illustration 359

Figure 3.18: Leontini, 460 BC —
Apollo/Lion

Source: Jenkins (1972) illustrations 360
and 361

173




M.A. Thesis - L. Savocchia; McMaster University - Classics

Appendix E

Aitna

Location of Aitna
N e Figure 4.1: Map depicting
i possible location of Aitna

i
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The Myth of Thalia and the Palikoi
i Figure 4.2: Amphora from
Paestum (330-310 BC) believed
to depict the abduction of Thalia
by Zeus (transformed into the
form of a winged creature)

Source: Dougherty (1993)
figure 5.1
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Appendix F

Oikistes Cult at Gela

Figure 5.1

MvaociBdieg dvéBexe Avtipdpot
“Mnasithales dedicated (me) to Antiphamos”
5™ Century Kylix
Believed to be dedicated to the oikistes cult of Antiphamos of Rhodes — founder of Gela
Source: Malkin (1987)
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