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The purpose of this thesis is to show how a sactarian
group with a definite ideology and value system employs various
inzulating and isolating mechanisms to retain its members and

to shield them from the harmful influencesgs of the larger socilety.

t

- Some of the mechsnisms we shall discuss are: (1) the import-

ance and manner of -proselytization, (2) the significance of

a2

the sect's value system and ideology in providing an alter-
nate frame of reference, (3) the importance of bne’s social
contact with sact members, and (4) the insulating function of
the sect's normative system. VWe do not imply that other s=zeotis
do not employ some of these mechanisms as well but note that
Jehovah's Witnesses are peculiar in that they make use of all
of these in a combination that effects ideclogical and social
~isolation of the sect from the gecular world, resulting in a

sectarian community,
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CHAPTER ONE: TINTRODUCTION.,

This thesis will focus its attention on a religious
group called "Jehovah's Witnesses,”l Since its inception
as a small,adventist Bible study group in 1870 under the
leadership of Charles T. Russell, this religlious group has
steadily grown with such success that the present world mem-
bership is over 2 million people.2 Such a membership increase
is all the more significant when one conslders the group's
precarious exilstence at various polints in its history. For
the initial 50 years in the l1life of this religlous group the
first two Witness leaders, C.T. Russell and J.FF. Rutherford,
predicted the end and final destruction of the world. By
their interpretation of ééftaih ambiguous Bible verses they
were able to indicate specific dates as to when the final cat-
éclysm would occur., While such predicticns‘temﬁorarily meti-
vate believers into a more intense religious activity, the
consequences of a visible disconfirmation of the group's be-
llefs and expectations would certainly be slgniflcant and we
would expect many bellevers to reject this particular belief
system.3 Such indeed, was the case, but the sect did survive,
largely due to alternative explanations of the predictions one
of which is still held today ~- that Christ returned to earth
invigibly in the year 1914, A total of five major organiza-

tional crises of this sort were overcome by various explans-



tiens and rationalizatiéns which the sect's leaders advanced.
With the fifth prophetic failure in 1925, the leadership of
the movement adopted a less specific policy with regard to
predicting the end of the world, and now states that the final
cataclysm will occur "in this ge*ﬂer’ation,”4

With this introduction we are now in a position to

formulate a preliminary statement of our thesis. The Jehovah's

5

Witness sect constitutes a dilstinctive miniature Social system
that is basically in opposition to the larger social system

in which the sect exists geographlcally. Secondly, this min-
ilature soclal system maintains a certain degree of disolation
from the dominant society through the integrative functioning
of its cultural and social systems and the resultant person-
ality systems of lth membership. This thesis will be des-
criptive to some extent but also analytical. In this writer's
opinlon it is first necessary to describe the sect with spe-
cific reference as to how Witness §a1ues differ from those in
the dominant soclety, what norms and roles afifect the relig-
ious behavior of the sect member, and what motivates him to
maintain the high level of.religious involvement the sect
requires of him. When we have described these clearly ob-
servaile aspects of this sect we will seek to demonstrate how
‘each of thése agpects ls essential for the maintenance of the
sect and for members' isolation (psychological, socilal and
ideological) from the dominant soclety. We are suggesting
then, that the sect as it now exlats, employs certain mech-

anisms of isolation but especially that the sect per se is a



mechanism of isolation in that 1t requires -- and obtains -~
prolonged and intense involvement of its membership to the
extent that members generally tend to interact far more fre-

quently with other members than with non-members,

A. Review of the Sectarian Literature.

With this brisfl statement of our theoretical problem
we now consider the relevant socilological literature. We will
focus particularly on the emergence of the church-sect typo-
logy with the view of elaborating on the sect aspect of this
typology, as our thesis will also demonstrate that Jehovah's
Witnesses as a religious group possess nearly all ldeal-typi-
cal sect characteristics. But where a soclologlst employs
other reievant ideas and terms, we will also make reference
to these, -

Ernst Troeltsch was the first to formulate the church-
sect typology,6 an ideal-typical construct to diffe?entiate
between religious groups in an attempt to generalize about
their characteristics, stability, origins of théir members,
and attitudes of their adherents. The Church-type is charact-
erized by 1ts unliversal scope (séeking o include as many men-
bers as possible), as institutionalized membership increase
(one is born into the church), use of the state and the ruling
classes to achieve its goals, ascetlcism of the sengses with
particular emphasis on Individual achievement, and objective
holiness (that is, holiness criteria as defined by the church).

The sect-type, on the other hand is characterized by small

7
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groups (with an emphasis on brotherliness and personal fel-
lowship), voluntary membership (generally with some prere-
quisites such as conversion which therefore eliminates the
possibility of being born into the sect), opposition to the
state and the ruling classes, asceticlism in terms of detach-
ment from the world and refusal to participate in patriotic
activities, and subjective holiness (resulting from the em-
phasis on the individual's personal relationship to God)08
While sects are generally seen as small splinter groups break-
ing away from the established churches, they very often try

to express the basic elements of the pristine Christian church,

basing thelr beliefs on the New Testament and particularly on

the Sermon on the Mount and accuse the churches of having fal-

9

len away from this 1ldeal. Additional characteristics of the
ideal-~typlcal sect, according to Troeltsch, include an empha-
sis on lay Christianity'(conversely, an absence of clericai
professionalization), personal achievement in ethics, and
separation of the ideals of poverty and frugality.lo Further -
more, sects generally did not belleve the world could be con-
quered by human power and effort; hence, they often adopted
eschatological world views.11 But the sect "appeals to the

ever new common performance of the moral demands, which, at

12
bottom, are founded only upon the Law and Example of Christ,"

a course of action which Troeltsch analyses as tending toward
extreme legalism. The sect-type, then, is not an undeveloped

expression of the church-type but constitutes a distinctive
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"sociological type of Christian. thought."

Max Weber, a contemporary of Troeltsch, also contri-
buted to the initial formulation of the church-sect typology
and probably influenced Troeltsch to some extent. For Weber
the churcpuis a compulsory assoclation for the administration
of grace.\,‘L The compulsory nature of thils association again
suggests that one's membership in a church is "guaranteed"
at birth as Troeltsch impllied in his concept of an institu-
tional church. The church's administration of grace suggests
it takes on an intermedizry position between man and God, 2
condition which the sect violently opposes 1In 1ts emphasis on
the subjectivity of religious 1life (that is, its emphasis on
the myvstical communion between the individual believer and
God). The typical sect is a voluntary assoclation of reli-
giously qualified persons;ls.the voluntary aépect again stresses
the matter of individual gﬁgigg‘in Joining the sect. The
gqualifications for membership imply the attainment of tﬁe sect's
definition of salvation but also suggest that the individual's
conduct must from now on be maintained acéordiﬁg to the high
and stringent moral standards of the sect. The sect member
must constantly prove his worthiness In the presence of other
. membefs by acting in conformity to the normative standards of
that group so that his conduct, at least for the time he in-
teracts with like-minded believers, 1s under constant social

16 17
pressure. Elsewhere Weber has suggested two types of ascet-
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icism, one of which appllies particularly to Christian sects.
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"World-rejecting asceticism" implies a formal withdrawal
from the world, a breaking of social and psychological ties
with one's family, % withdrawal from the political, artistic,
and erotic realms,1 Additionally, the devout person would
also detach himself from the possession of worldly goods.
Such a "flight from the world" is not often found in Christian
sects although to some extent in groups that isolated them-
selves geographically from the dominant secular society.
An example of such are the Amish and the Hutterites, but this
form of withdrawal is more typical of ancient Buddhism and in
general is ?typical of all Asiatic and Near Eastern forms of
salvation,”lg More typical of Christian sects is the "inner-
worldly asceticism"” which suggests that salvation comes not from
a total withdrawal from t@e world but rather requires particip-
ation in the world or iﬁ‘thé institutions of the world while
maintaining a stance of opposition to them.eo The writer strong-
iy believes that Jehovah's Witnesses constitutéisuch an "in-
ner-worldly ascetic" group. 4

This discussion of the value placed on asceticilsm
immediately brings to mind another of Weber's works, The ggg»

21
testant Ethic and the Spirit of Capitalism, which, although

not directly related to the development of the church-sect
typoiogy, is also relevant to our thesis. Weber's major
purpose here was to "ascertain whether and to what extent re-
ligious forces have taken part in th§2, . . expansion' of the

spirit of capitalism over the world. To thils end he consid-

ered the influence of Luther's concept of a '"calling." Luther
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referred to "calling' and Beruf as the "life-task" of an in-
dividual, that is, his career, for which he had réceived
Divine sanction and blessing. This beliefl, in turn, created
more positi&e attitudes towards work than was the case amongst
Catholic people who tended to see secular work in a relatively
neutral sense. For the Lutheran and similar Protestant groups,
secular work became a moral activity imbued with religious
significance and was also considered as the "outward expres-
sion of brotherly 1oveo”23 Thus, one effect of this doctrine

of a 'calling" in post-Reformationary Europe was an increase

24

"according to Weber.

in "organized worldly labor,'
Far more significant as a foundation of worldly as-
ceticism, however, was Calvin's dogma of predestination which
was not only the core of the Calvinistic gigth but also of
Pietism, Methodism and the Baptlist sects. Briefly stated,
the dogma of predestination states that some men "are pre- ‘
destinated unto everlasting life and others foreordalned to
everlasting death@”25 Since the Christian believer can never
be quite certain in which religious state he finds himself,
Calvin gsuggests that h% should "be content with the knowledge
that God has chosene”g In principle, Calvin rejects the view
that one could determine an individual's spiritual condition
by considering his overt behavior. 1In practise, however,
Calvin states that the doubting individual should become in-

volved in "intense worldly activity" if he wished to gain that

extra-ordinary confidence of being one of the chosen. Sucl
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worldly activity "alone disperséé religious doubts and gives
the certainty of grace,”27 Therefore, although "good works"
in and of themselves are useless for attaining religious sal-
vation, 'they are indiépensable as a sign of election.”28
Thus far we have described the ascetlc element in Pro-
testant Christlanity as Weber discussed it and have attewmpted
to show how this element motivated individuals to work more
conscientiously in their secular employment than they would
have in the absence of their distinctive beliefs and values.
The element of rationality, particularly in its economic im-
plications, however, is equally important in the =mergence of
the capitalistic spirit. Weber indicated that this element
of rationality was also found in Christian asceticism, par-
ticularly in its Protestant manifestations, in the methodical,
planned attempt to implaﬁt ﬁhe idecal of self-disclpline and
self-control into all aspects of liféogg Even the name -of one
Protestant group, Metﬁodism, suggests the emphasis on ration-
ality for the devout Christian's life., It is precisely this
emphasis or more correctly, the greater degree of this em-
phasis, on rationality that distinguishes Protestantism from
Catholicism,3o In Weber's view, Catholicism is more "other-
worldly' than Protestantism3land in this sense it did not con-
tribute to the increase in economic activity to the extent that
Protestant groups did.

In summary, Weber traced the "influence of certain

religious ideas on the development of an economic spirit, or
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the ethos of an economic system,” and suggested that
Protestantism provided this new religious value system.

In this writer's opinion, Weber's analysis of the
development of fthe Protestant Ethic and 1its impact on the
gsociety in which this occurred is relevant to the proposed
thesis 1n that we shall suggest a similar though more specific
proposition (that is, one applying to only one specific re-
ligious group): the adoption of a religious belief system,
fhat bf Jehovah's Witnesses, results in a substantial attitude
change for those individuals who accept that beliefl system,
and that this attitude change in turn affects thelr actions
in secular employment and changes their entire way of 1life.
Thelr reiigion, in effect; becomes a way of life. We reserve
an elaboration of this statement for another sectilon.

Returniﬁg now to further developments of the church-
sect typology in its applicatlon fto the American religious
scene, we will consider Liston Pope's study of religion“in
Gaston County, North Carolina,33 Pope concluded that Troel-
tsch's use of the church-and sect-types was baslically static
and suggests as a viable alternative an analysis of religious
groups in dynamlc terms, that is, in terms of the group's
movement from one type to the ther, particularly from the
gect~-type to thg6church~type 3 as H, Richard Niebuhr has
also suggested.3 Pope introduces the significance of another

element to the church-sect typology in his discussion of soclal

class as a variable in determining the type of change that
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oceurs in the sect. As it gains adherents and the "promise
of wealth,' the sect seeks to influence the soclety surround-
ing 1t to a greater extent and 1n the process of trying to win
the world, it gradually accommodates i1tself to the dominant
culture, thereby becoming more church-like and losing the in-
fluence 1t once possegsed over the relatively disenchanted
37
elements of that culture. Here Pope 1s suggesting thet
sects typically cater to the lower classes, and churches,
to the middle and upper classes. This point is again brought
out when he states tgat "sects substitute religilous status
3
for social status.” Here again we sce similarities between
his formulation and that of Weber and Troeltsch who emphasized
the exclusive nature of the sect (that is, the sect creates
the Impression and perpetuates the beliel that it, and it
alone, possesses the road and the meams to salvation and
that therefore, its members possess a status higher than that
of any non-members). Such status takes on as much importance
to the sect member as does social status to the non-member
and the sect may even create 1ts own miniature society:
Excluded from secular society, they (sects) set
up a religious society of their own, in which
standards of membership are more rigld than those
of’ the general culture that has ignored them. The
inspired Scriptures rather than general cultural
standards, provide the charter of thelir new com-
munity; without exception, the new churches (ie.,
sects) accept the Bible as their sole and adequate

authority (in theory), and interpret it with
direct literalness.39

PG AV Y ) VAL WA - H ~

Another contribution to our understanding of relig-

ious organizations 1s presented by Howerd Becker in his am-
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piification of Wiese's Work, . Becker introduces "ecclesia'
as an alternative to "church'" to describe that religious
organization that caters to the dominant classes of zociety,
but otherwlge he changes the ideal-type very little. ' Like-
wise with the ideal-typical sect, Becker follows the pattern
set by Weber and Troeltsch, concluding that the sect follows
the injunction to "come out from among them and be ye sep-

Lo
arate" with extreme literalness. The sect always prefers

isolation to compromise.

Becker then introduces another organizational type,
the cult, which in many respects resembles the sect but dif-
fers from it‘in i1ts greater ephemerality and lack of stabil-
ity. The cult is a fairly personally oriented religilous
group that emphasizes such personal aspects as tie attainment
of an ecstatic experience, comfor@, and healing° . Again,
the cult differs from the sect in that "instead of Jjoining a
cult, an act which implies the conéent of others, one éimply
chooses to belileve particular theories or follow certain
practices, and the}consent of other members of the cult is not
necessary,”.

Another categorization 1s that of the "denomination"
which.implies an "advanced" stage of sect development, as
vPopg indiréctly suggested 1t and as Niebuhr also elaborated
it.L5 The dencmination represents an organizatiocnal adjust-

46

ment to similar religlous groups and to the secular soclety.

This organizational adjustment generally takes the form of a

A |28 Lot 914 IS 23 J &,



compromise to secular values. The sect that exists for more
than one generation is confronted with the task of educating
its members' children who, at the same time, are being intro-
duced to the secular value system in their interaction with
non-members. This dual soclalization process often brings
out the basic contradictions between these two value systems.
One solution for the sect is to state dogmatically that the
two value systems are not at all related to each other., The
other solution, and according to Becker the most typlecal one,
is for the sect to compromise in the sense of "softening" its
stringent norms and accepting some of the secular values,
thereby becoming a denomination,

As our thesis will concern itself with value orient-
ations to some extent,. 1t .would seem worthwhile to consider

: iy

another of Becker's formulations, his sacred-secular typology.

Becker defines human conduct as sacred '

'when through it an
aversion to change is manifested ... the sacred is basiqally
bound up with unwillingness or inability to respond to the
new, " And again, "the isolated sacred society is isolatid
mentally and socially but not necessarily geographically." ’
Whlle the specific religious group we are considering does not
manifest some of the characteristics of Becker's constructed
typev(for example, in our group there is Qery'little illiter-
acy) its general approach to the world does closely resemble
Becker's description, particularly in terms of "mental im-

"

mobility - which, in the case of Jehovah's Witnesses, 1s char-
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acterized by almost total "closed-mindedness" to alternativi
religious ideologles and especially to some secular values, %
More recently, Benton Johnson has suggested a modif-
ication of the church-sect typology, again in its application
to the American scene.BO He points out that the initial
church-sect typology cannot actually be applied to America
as this country does not have a national church as do European
countries. Furthermore, he shows a possible limiting factor
of the original typology: it was constructed on the»basis of
an examination of the history of Christian Europe prior to
1800 and numerous changes in religious organizations have come
about since that time so that a redefinition of the typology
was necessary. While Johnson's redefinition makes for a very
broad typology, this may well be its strength as Troeltsch's
typology appears to be geographically limited. For Johnson
the ideal-typical church is a religious group that acceptsA
the social environment as it exlgts and the typlcal sect is
a religinus group that rejects the social enviroment as it
existsg51 This redefinitlon has greatest utility, it seems,
when it is applied to another development of the typology that
we have not yet discussed, namely, the conception of an ideal-
typical continuum of religious organizatigns along which groups
may be analyzed for comparative pupposes.)2 Johnson's de-
finitions of church and sect would constitute the extremes of

such a continuum.

Johnson continues his discussion of sects by referrin

m
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to Bryan Wilson's argument that  H.R. Niebuhr's hypothesis
regarding the instability of all sects probably applies only

to those sects Wilson called "conversionist."

In Johnson's
opinion, these are the only sects that take on churchly
characteristics fairly quickly becauvse of their strong em-

phasis on gaining more members and their relative lack of
structural safeguards against environmental influences. Other
sects change very little organizationally, e8pecially if they

are "less interested in recruitment or better insulated or
isolated from secular forces' in which case they would "tend .
to retain sectarian characteristics more or less indefinitely¢”)3
Thus, at least certain sects do not move from a sectarian
organizational structure to a more churchly structure as Pope,
Niebuhr, and Becker have suggested. Since the typical sect

tends to be in a state of teénsion.with its surroundings, "we

are safe in supposing that religions that have totally with-
drawn from participation in a society or that are engaged in

open attack 0? it fall quite close to the sect (end of the
continuum).”5+ This statement makes impiications about the
group's value system. While the vast majority of religlous
bodies seem to accept the dominant value system of a society,55
"we may assume that religions enforcing norms on their adher-
ents that are sharply distinct from norms common in s%cular
quarters should be classed as relatively sectarian.”5

Bryan Wilson, another contemporary socilologist of

religion, has also expanded the church-sect typology although



15

in a slightliy different way. While his organization of the

ideal -typical church and sect characteristics provides an
57

instructive summary of the theoretical developments to date,
it does not contribute new elements to the typology. However,
Wilson does suggest a novel sub-classification of types of
sects. This classification, based on the sect's predominant
reaction to the worldly values, consists of: (1) conversion-
ist sects, that seek to change men and thereby to change the
evil world; (2) adventist sects that "predict a drastic al-
teration of the world and seek to prepare themselves and
others for the new dispensation”; (3) introversionist sects,
that reject the world's values and replace them with higher,
inner values; and (4) gnostic sects that accept the world's

goals to a large extent butbt employ new and esoteric means
_ R 58 - -
to achieve conventional ends.

Elsewhere Wilson suggests in a way strikingly sim-
ilar to that of Pope elaborated above, how sects may well
function as a miniature socilety:

A sect serves as a small and 'deviant' refer-
ence-group in which the individual may seek

status and prestige and in terms of whose stand-
ards he may measure his own talents and accom-
plishments in more favorable terms than are gen-
erally available in the wider society. It alters
the context of striving, puts a premium on attri-
butes different from those counted significant in
the world, provides the reasgssurance of a stable
affective soclety whose commitment and value struc-
ture claim divine sanction and divine permanence.
Its ideological orientation and its group cohesion
provide a context of emotional security so vital
to the adherent that its teachlngg necessarily be-
come, for him objectively true.59
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J .M, Yinger has extended the church-sect typology to
an even greater extentbto a six-class typology: universal
churcg, ecclesia, denomination, established sect, sect, and
cult. 0 To classify religious groups into one of these cate-
gories, Yinger makes use of three variables:61 (1) the ex-
tent to which the religious system includes the members of a
soclety within its constituency, (2) the degree of accommod-
ation between the values of the secular world and those of
the religious group, and (3) the extent to which the religious
structure has.become organized and differentiated. Thus,
Yinger has included all previous elements of the typology and
has added some types as wmidpoints on the continuum, Space
limits us to a discussion of his last three types. The es~
tablished sect, in Yinger's terms, 1ls a religious group
that is an out-growth of the less stable sects and cults:
consequently, it is somewhat more inclusive; less alienated
from the world, and more stfuctured than the secﬁ but it still
contains 1ess69f these "churchly" characteristics than the
denomination. ° The sect; in Yinger's opinlon, becomes an
egtablished sect when its orientation in opposition to the
dominant secular structure itself becomes an established val-
ue.63 In his description of the sect; Yinger develops three

analytic types of sects corresponding to their dominant orien-

tations to the world: (1) The acceptance sect, primarily

a middle class movement, largely accepts the world's goals

and does not oppose its institutions to any great extent. (2)
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The aggressive sect, on the other hand, is a largely power-

orientated movement that closely resembles revolutionary

groups but that often fuses aggression with some form of with-

drawal from the world.A The aggressive sect, then, is a reli-
6la

gious response to poverty and powerlessness. (3) The

avoldance sect typlcally devalues the significance of this

life and projects the member's hopes on the 1life to come. In
this way the sect hopes to help its members keep some meaning
in this life. The parallels of this scheme to Wilson's are
obvious as Yinger points out in his discussion,

Elsewhere Yinger introduced ancther concept which
appesars to be relevant to ourrthesis as well., This 1s the
concept of ”conﬁraculture.”6) The contraculture is defined
as a normative system that establishes a series of inverse
or counter values opposing those of the gurrounding society.
Tn the face of frustation and conflicts, the cdntracultural
group establishes a sét of norms that do not simply differ
from t%ose of the dominant society but actually reverse these
norms. !

This concludes our brief survey of the theoretical
development of the church and the sect constructs and any de-~-
rivatives or interstitial constructs taken from these. A
major reason for including a descripfion of these terminolo-
gies dis that this enables us to speak precisely about various

aspects of a religious group by referring to one or another

construct as employed by a given theorist. In addition to
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this, our purpose im presenting this material is to provide
the general reader with a framework of this classification

of religious gruups with the view of then being able to place
a group such as Jehovah's Witnesses into one of the categories
outlined above. Needless to say, we do not imply that such
categorization is a major goal for a sociology of religion.

In fact, we hope to illustrate that the particular religious
group here under investigation in many ways defieg clear-cut
classgification; in this sense some posgssible weaknesses of the

present paradigms may be noted.

B. Review of the Major Studies of Jehovah's Witnesses.

1. The Quasi-sociological Studies.

Having concludgd our discussion of the specifically
sociological literature dealing with the definition of sects
and related religious groups, we now turn to a somewhat briefer
-consideration of the literature that focusses épecifically'on
the Jehovah's Witness sect. We shall begin with a descrip-
tion of several general guasi-sociologlcal works which are
nevertheless relevant to our thesis. TFollowing this, we shall
discuss some analytical studles that made use of Jehovah's
Witness groups to test sociological hypotheses,

William Stevenson, a former Jehovah'g Wilitness, gilves
a basically descriptive account of the sect, although he
does indicate how 1lts religious values are manifested in
terms of the sect's norms. On fthe basis of his experiernces

in the sect, Stevenson states that all Witnesses very rarely
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think about and much less question the dogmas "the Soclety"
claims as "truth". He points out how "ecircult servants"

(the leaders of a circult of about 15 congregations who travel
to each local group to survey its efficiency and progress)

are so busy in working for the Society that they have almost
no time at all to think about the doctrines they are helping
to esgtablish in the minds of hundreds of people and that theilr

involvement is "the key to understanding why once someone is

so far into the movement, it is very difficult for him to see
things in any other way than that taught by the movement.”69
Speaking of the rank-and-file of the sect, Stevenson points
out that "the complete uniformity of thinking throughout the
movement, and the corresponding absence of individuality of
thought and personal opinion, may be to some extent explained
by the fact that the schedule of 1ife of these busy people
15 so hectic that it leaves them yith no time to formulate.
ideas and opinions of their own‘”/o He concludes the book
with an extensive description of specific norms of the sect
and the corresponding sanctions for infractions of these norms .
Another study of the Witness sect by Alan Rogerson71
is somewhat more analytic than that by Stevenson. Rogerson
traces the gradual transference of the charisma of the sect's
first two leaders to a group of relatively anonymous doctrine -
and decision-makers who are called "the Society'" by Witnesses
and who éonstitute God's earthly spokesman in very literal

3

terms. While the sect does have a president, his powsrs seem
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to be limlted to his personal influence on this body of de-
¢ision makers, who, In some unknown combination, together
compose the majorlty of the gect's literature in the form of»
magazinesg and books, ail of which now appear anonymously.

"From 1938 onwards the Boaiety became the supreme judge of

ﬁhat was right éad wrong as far as every Jehovah's Witness
was COﬂceTned,”/C Rogerson suggests that Jehovah's Witnesses
are peculiarly susceptlible to an acceptance of the authority
of their religlous organization and that they will always
believe the Sociéty i1s right in spite of any doctrinal con-
tradictions or changes made on those doctrines that were
formerly upheld with absolute certainty by the same religious

leader.

An egually interesting study is William Whalen's
- 3

Armageddon Around the Corner, which presents the historiesal

development of the sect in somewhat greater detail tharn the
previous studles. wnéien points out that the routinization

of charisma in the Soclety was accompanled by another signirf-
icant organizational change. The first leader of the sect
believed and practised the policy of congregational election
in which each local congregation elected its own leaders
~without interference from higher levels., But when the Boclety
gained control, 1t instituted a more or less appointed form

of local leadership. Now the local leaders already in power
send several suggestive descriptions of potential leaders

to the headquarters of the sect where a group "under the gugd-
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ance of Jehovah' makevzhe final appointment for all local
leadership positions,7 In effect, the sect has become a bur-
eaucratically controlled organization that virtually eliminates
the potentiality of insurrection. A number of other changes
were also instituted at this time such ag the ganction against
blood transfusions, and Whalen suggests that these changes

now tend to make the group more sectarian than it was at its
inception. Witnesses still maintain a very strict moral code,
practice excommunication in the case of deviant members, and
firmly believerthat they are the only true representative of
ChristianityETD Whalen concludes his discussion with the
suggestion that the wmotivational aspect of proselytization may
soon become a problem as members' children may not wish to
become involved in the-gect tp thg extent their parents have
been. In this writer's opinion, the sect co@ld well perpet-
uvate itself solely through the use of new and zealous converts
once these individuals have familiarized themselves with the
sect's values, beliefs, and norms. Through 13 extensive use
of new converts, the sect would not need to rely exclusively

on second-generation members for proselytizing.

2. Sociological Studiles gg,the.Witness Sect.

Turning now to Herbert Stroup's early socilologically
definitive study of Jehovah's Witnesses, | we find that he
described and at times analyzed the movement in a great variety
of aspects. Consequently, we cannot possibly include all of

his findings here and 1limit ourselves to his discussion of (1)
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the socilal background of sect members, and (2) some.scecial-
psychological considerations of their belief.

Stroup's study confirmed Czatt's earlier finding that
the Witness sect{ appeals to very few professional people and
that a university education is the exception rather than the
rule.77 This fact does not disturh the Witnesses since se-
cular education has very little value for them. While re-
latively well-~educated converts are by no means rejected,
their presence does not give the sect a .special pfide in its
effective proselytization. But Witnesses do take pride in the
few converts they have recruited from the Protestant ministry
and the Roman Catholic priesthood, and consider such conver-
sions to be a definite confirmation, a "visible proof" of the
authenticity of their sgptﬂYS In addition, Stroup reported a
"'striking number of Jews'" in the congregations he observed.
For those Jews who cannot join the Jewilsh failth and cannot
join Protestant churches, the appeal of Jehovah's Witnesses
is especially great, since the sect's theological framework
is taken largely from the 01ld Testament and since its emphasis
on the name of "Jehovah" would also appeal to these people.79

Furthermore, another source of converts to the sect
is supplied by elderly people who find comfort in its des-
cripéion of death as a mere "falling asleép” and in its promise
of an ideal aggerulife, free from pain, suffering, and un-

pleasantness. The absence of any conception of "hell" or

a'place of torment” in the Witness doctrine would also appeal
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to elderly people who may have had fears about this matter,

Stroup also suggests that the Witness eect gains many
members from foreign immigrants who, because of language dif-
ficulties or some gglated reason, find their own church no
longer meaningful. . Initially these people may only be
attracted to the sect by its magazines which are now printed
in over seventy different languvages, but as these immigrants
attend the five weekly Witness meetings, they soon acquire a
working knowledge of English; even without it they are certain
to obtain a sense of belonging to the sect.

Additionally, Jehovah's Witnesses offer a special ap-
peal to "social outcasts" who have lost their "social identi-

" As they attend Witness meetings and learn the Witness

ty.
teachings, such individuals come to see themselves in a new
light, that they now live a life that is worthwhile because
‘they now possess a "valuable treasure" -- knowledge of the
future 1life mé which far exceeds the value of ”meré'eafthly
possessions.” : The social outcast no longer considers him-
self an outcast and substitutes religious status for the sociai
status he failed to attain in the "world".

Stroup implies -- but does not actually state -- that
the Witness sect has institutionalized its religious belief8”
to such an extent that doubt is theoretically non-existent. j
Since the Society has "answers'" to all questions, there can

be no doubt for the Witness and where there is doubt, it must

be a "Satan-inspired tactic'" to shake him of his belief. More
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doubt might be found amorng the Witnesses if they did not have

constant access to "Bible-helps" which are also published by

the Society. These remove most, if not all of the uncertain-
ty that thelir belliefs will not be shaken.83a

Another equally classic study considers a specific
problem in the sect's history:8qhow Jehovah's Witnesses sur-
vived five prophetic failures, According to Zygmunt, Je-

hovah's Witnesses are a typically chiliastic sect since they

express the tension between the religious and secular spheres
and since they have made numergus specific predictions of the
final cataclysm of this world. ° While many of the group's
characteristics are typically sectarian, it differs with re-
gard to its emergent careel; that is, this sect does not ap-
pear to move structugqlly"toward the denominational form of
social organization. ? Zygmunt believes this fact has con-

silderable significance not only for future assumptions and

theories about the development of religious organizations,

but even more significant is the fact that a sectarian move-

ment can undergo changes in its gtructure and its gymbolic

87

orientation without ceasing to be a sect,.

While the Witness sect espoused millenarianism from
1ts very beginnings in the 1870's, no predictions of the se-
cond coming of Christ were initially made., In fact, Russell
adopted the view that Christ had actually returned to earth
invisibly, so that the only prophecy yet to be fulfilled would

be that of the final battle between Christ and Satan. Through
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numeroﬁs calculations, Russell arrived at the year 1878 as the
crucial year but near the close of that year he found a bib-
lical basis for extending the prophecy to 1881. This minor
delay did not shake the movement to any extent. But with

the arrival and passing of 1881 the crisis became more serious.
For several years, Russell's faithful followers watched for

a belated transformation of the world. Soon their tense ex-
pectancy relaxed, however, and new prophecles were cast.

"The harvest" (that is, the completion of the conversion of
144 ,000) which had been considered complete in 1881 was now
redefined to the year 1914. With this year still well in the
future, the sect reached its first stage of institutionaliz-
ation in Zygmunt's estimation. 1Its leader had time to reor-
ganize the group's power structure and to expand and integrate
the sect's doctrinal and ethical systems. But as 1914 ap-
proached, excltement agéin grew, This time the movement's
leadership had definltely committed itself to this prophecy
and a faillure would present a serious problem. The crucial
year came and went, bringing with 1t the third prophetic failé
ure. Contrary to expectations, however, this third failure
did not have the deleterious consequences one might have as-
sumed 1t would as the sect by this time had already developed
such an extensive organizational framework and resources that
even 1f half of 1ts members had left the movement, 1t would
have survived, The focus of the fourth prophecy was on the

year 1918 but this prophecy also failed. At this time Ruther-
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ford took control of the movement. He, too, ventured a pro-
phecy for the year 1925, but with this fifth prophetic failure,
all further dated prophecies ceased. Zygmunt sees this ces-
sation as one long-term adaption of the chiliastic sect, as

a means of maintaining millenarian characteristics and ex-
pectations without suffering the consequences of repeated
prophetic disconfirmations.

By this time, however, the sect had reached a consid-~
erable size and it had to alter its doctrines to "make room"
as 1t were for many new converts who would otherwise be ex-
cluded from the sect. Initially, Russell pronounced that all
of his followers constituted a part of the 144,000 who would
be taken oﬁt of this world at the Battle of Armageddon. This
dogma proved satlisfactory as long as the total wmembership of
the sect was below that number. But soon ﬁhére were more than
114,000 Witnesses and some hope for a future 1life had to be
created Yor those individuals. Rutherford thus introduced the
doctrine of a heavenly class (the "remnant") and an earthly
class (the "Jonadabs" or "other sheep”).‘ This earthly class
would not ascend to heaven with the remnant but would remain
on earth. After the Battle of Armageddon they would live a
life free from aging, death, pain, or anxiety. Theoretically,
the size of this earthly class is unlimited and most present-
day Witnesses congider themselves to belong to this class.

Turning our attention to another study of Jehovah's

o

Witnesses, we find that Werner Cohn considers the group to be
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a "proletarian sect'largely because it is "separated by an
alﬁost air-tight spiritual barrier from the rest of Amegican
soclety -- the orgaﬁization 1s a universe unto itself." ’
Cohn suggests that the degree of tenslion between a religlous
group and soclety as a whole is an indicator of its "sectness,"
and that we can decide whether a religious group is a sect or

a church by answering the question: does the group regard it-
self and is it regarded as an integral part of the whole com-
munity.go A negative answer would make the group a sect in
sociological terms. But Cohn 1is aware that this criterion

is relatively unsatisfactory since a number of groups may be
regarded as participating for society and yet they still con-
sider themselves to be somewhat separated from society so

that they could not be- classed as a church. -Cohn therefore
suggests the ideal types of "proletarian'" and "participating"
to refer to the degree to which the sect participates in the
larger social issues.gl While the participating sect believes
in a mission of reform for the world and strives to accomplish
this mission through charitable and welfare work, the pro-
letarian sect believes the world 1s totally corrupted, that

it cannot be salvaged and consequehtly withdraws itself as
much_as possible from that world. Cohn belleves that Jeho-
vah's Witnesses come as close ags any relilgious group to the
ideal ~typlical proletarian sect.92 Particularlynoteworthy is

their rejection of the "common social institutions” and their

rejection of secular truths and even the methods of arriving
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at such truth. In Cohn's opinion, Jehovah's Witnesses have
constructed an "esoteric thought system" that exerts increas-
ing influence on the Witness as he progresses to the core sf
the organization, that is, as'he assumes increasingly greater
positions of responsibility.9+

For a word of recapitulation, Cohn's thesis contri-
buted to the theoretical literature on sects by his distinc-
tion between "proletarian" and "participating" sects, a typo-
logy that might be integrated into Wilson's and Yinger's more
specific sect typologies. Zygmunt's major contribution, in
this writer's opinion, is his suggestion that Jehovah's Wit-
nesses' relatively 'abnormal’ development from a sect toward
the denomination may not be as atypical as has been assumed
by previous theorists; this observation may well lead to a
major modification of the church-gect typology. Stroup's
early study of the sect'still has relevance for present stﬁdm
ies in the sense that one can draw on his observations for
comparing the changes that have occurred in the past twenty
yearg., His description of the soclal background of sect mem-~
bers and our observations of several present Witness groups
lead us to the tentative conclusion that Jehovah Witnesses
have been relatively upwardly mobile in the past twenty years.
While most Witnesses would now be conslidered middle-class or
slightly below, it appears that the sect still provides for
the samé needs as 1t did when the membership was predominantly

lower class. The Bociety still promises, as it did twenty
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years ago, that Witnesses' next life on earth will be far

better than the present 1life of tension, insecurity and worry.

C. Some Critical Remarks of Previous Studies.

Now that we have discussed the redeeming features of
the majority of prior studies of the Witness sect, we believe
that a word of some shortcomings of these studies is also in
order. Our intention in this regard is in no manner negative
or derogatory but is designed to indicate the necessity of
further discussion and study of the sect's internal processes,
particularly the socialization processes and related extrin-
gic manifestations of the sect's ideclogy.

Some of the studies we have referred to above are
clearly outdated. Considering that the sect is a rapldly
changing social gfdup in terms of structure, ideology and pro-
grams, time appears to be a particularly significant variable
for gects., Therefore, we need to écrutinize those studies that
would fall into this category with the view of decidling that
study's adequacy for present theory building. While Stroup's
1945 study was vefy lucid with regard to the sect's organiza-
tional structure at all 1évels, major changes have come about
sinceithat time., The sect's meetings, for example, are now
“much more clearly defined and meeting attendance now is more
institutionalized than in 1945, This means that at the pres-
ent tlme sect members are definitely expected to attend all
five weekly meetings without fail whereas in 1945 meeting

attendance was a matter for each individual's conscience,



Very much the same argument applies to proselytization as

the institutionalization of this program on a sect-wlde bhasis
was Jjust beginning in 1943 with the initiation of the Theo-
cratic Ministry Schooll(designed to make every Jehovah's Wit-
ness a 'public speaker'),

Werner Cohn's thesis is dated 1954 and since that time
the sect's proselytization techniques have been refined and
the literature of the sect has gained further importance as
a tool for winning converts., Similarly, while Whalen's
study is to be praised for the discussion of the sect's hils-
tory, we believe that the Soclety has increasingly emphasized
the impor@anoe of proselytization and has advertised the
"glamor'" of the role of "piloneer" especially in the 1960's.

Another criticism we need to register applies to cer-
tain studies we dub as quasimsociological. These studies do
examine the sect with a certain degree of truthfulness, but
the questions posed afe not always sociologically interesting
ones. TFurthermore, it seems quite 1ikely that these authors
who are (in the main) ex-Jehovah's Witnesses are still some-
what in the habit of using the sect's language. This applies
particularly to W.C. Stevenson and W.J. Schnell. While the
questions posed by Stevenson are very interesting, his des-
cription of the sect is quite specific and could profit from
a little more generalization. In speaking of the possible
motivations for jolning the sect, Stevenson refers to Witnes-

ses? claim to be the sole possessors of truth., Yet he fails



to indicate in what sense this fact is related to the new-
comer's previous everyday needs. Perhaps his study would have
beeﬁ more profitable had he taken this point one step further
and asserted that the prospective member actually desires a
sense of certainty regarding his present and future life and
joins the sect in the hope of finding such certainty. While
Stevenson's study 1is very interesting and lucidly informative,
its sociological nalvite is one of its major drawbacks.

W.J. Schnell also finds difficulty in reaching optim-
um levels of abstraction and generality. In addition to this,
1t seems that Schnell has experienced particular difficulty
in remaining unbiased in his study. It 1s our beliel (which
we share with Alan Rogerson) that Schnell's theories about
the sect are quite nega@ivglyvaffgcted by his previous as-
sociatinn with it. Schnell also seems to aséume that any
form of institutionalization of certain of the sect's func-
tions or processes (for example, proselytization) éreates
an almost certain dysfunction in that. institutionalization
"pobs" the group of the spontaneity that it once possessed.
Schnell frequently refers.to this spontaneity as the "working
of the Holy Spirit" and attributes the sect's growth prior to

194Q largely to this factor.

D. Why a Current Study of This Sect 1g Warranted.

Now that we have indicated some of the weaknesses
of prior studies of the Witness sect, we must establish why

a further and pregent study of Jehovah's Witnesses bears merit
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for the social scilences. Mirstly, Jehovah's Witnesses are
still talking about the final cataclysm of the world. My
conclusion upon listening to numerous Witnesses expostulate
on this issue is that they expect the "end of the world" with-
in the next five or ten years. The utility of "before-after"
studies of groups maintaining a definite bellef which is later
disconfirmed (that is, which is a prophetilc failure) was al-
ready demonstrated by Festinger995 In our case the prophetic
disconfirmation is still to appear but there are definlte
indications that such is developing596 Already the Society
1s making more allusions to certain world events (such as the
Arab-Israeli dispute) in conjunction with the sectl millenar-
ian theological interpretations. Perhaps the Sccilety will
soon have forgotten the organizational dangers of advancilng
a time-specific prediction with regard to the beginning Of,
the millenium. In the light of these develbpments, we be-
lieve that periodic studies of the sect's functioning are
indicated if only fo document members' involvement and ex-~
pectations which can then be compared to those of a laﬁer
point in time when a major organizational crisis (related
to a prophetic fallure or not) does occur,

But the major reason for this thesds' existence is
to examine the secths processes of recrultment, education,
soclallization, and support. To this writer's knowledge, no

work to date has done so exhaustively or even partially. To

accomplish this task well, however, we cannot simply speak



of or about the processes but Qe will need to examine some
of the theory and 1ldeology which gave rise to and which leg-
itimated these processes. In conjunction with that end we will
attempt to describe as>accurately and as fully as possible
the functlions, duties, and actions of individuals, congreg-
ations, and the sect as a total religious group. Of part-
icular intérest will be the congregation, the local religious
group, since this group is the focus of all of the processes
we have referred to above. It 1s through the congregation
that the newoomer first learns of the sect, is educated in
its doctrines, is socialized in its normative behsvior pst-
terns, and is urged and exhorted to remain true to his new-
found faith in a variety of ways. When we have elaborated
on these processes,; we will be in a position. to proceed o
our thesis proper: that-Jehovah's Witnesses,; although they
1ive in and work in the world (secular society).are Now no
longer an active part'bf that world. Witnesses constitute
a soclally and ideologically insulated and isolated group
which tends to be more impervious to the culture from which
it grew than are most related sectarian groups in similar
social settings., While our comparative analysis of fthis sect
“in relation to other sects will be very limited, our reasons
for this statement will become clear throughout the following
pages.

For the realm of theory building, a study of Jehovah's

Witnesses also bears merit. Jehovah's Witnesses are an ex-
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cellent example of a group which demonstrates the effects
of the application of a specific ideology in the lives of
its members. We are referring mainly to value, attitude,
and subsequent behavior changes on the part of those who
undergo the group's initiation processes. Our object, then;
is relatively similar to that of Werner Cohn who attempted

: 97
to demonstrate In his thesis that Jehovah's Witnesses
provide social scientists with an example of a '"proletarian"
group perpetrating a totalitarian ideology again emphasizes
the dangers of such an ideology, particularly when that
group's socialization methods foster a passive acceptance
of such ideology. Our opinion on the study of Jehovah's
Witnesses, however, is not totally negatively or preventative
ly oriented. Ve beliévémthat'thé gsoclalization processes asg
developed by the sect need not necessarlily be considered solely
in negative terms but also in positive terms. Ve belleve there
is still much to be gained in a comprehensive understanding
of these processes, particularly in relation to some of the
present efforts with regard to the rehabilitation of crimin-
als and juvenile delinguents. While this study will limit i%
self to the functions and processes of a religious group,

the knowledge here gained might well be applied to other

groups .
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E. Sociological Paradigms to be Employed,.

Before developing our problem any further we now con-
sider the sociological paradigm we shall employ for descrip-
tive and analytical purposes. 'Value theory'" as proposed by
Parsons suggests that the primary and most vital function of
all parts of a social system is an integrative one.98 This
emphasls on the integrative function is entirely arbitrary,
and in this writer's opinion, it is one of Parsons' major
assumptionsg. Some other assumptions hils theory implies are
the following. (1) Value theory assumes the exlstence of a
common set of values 1n the cultural system. This implies
that sll subsystems wlll operate with the same abstract
values which the total system hag legitimized. While these
values change over time, their rate of change is sufficiently
slow not to warrant attenmtion to this aspect for an explana-
tion of the system's integrative function. (2) A second as-
-sumption is that these abstract cultural values are somehow
particularized so that they can be held in common by the maj-~
ority of individual personalities of the social system. As
a result of the majority's acceptance of these values and
their speciflc means and ends for the greater part of the
soclal interaction, the system functions as a unit. In other
words, the abstract, non-specific cultural values legitimize
the more concrete and specific clusters of rules, prescrip-
tions, and norms which, in turn, determine individuals' be-
haviors in terms of culturally approved means and ends. (3)

The third assumption of wvalue theory, already implied in the
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second, 1s that the legitimated norms in turn act as effec-
tive-~-guides-of -behavior for all members of the system in
that these individuals have internalized the norms and stan-
dards in their personality systems through the vprocess of
socilalization.

In short, Parsons' theory assumes that a set of common,
unilversalistic values creates and leglitimizes the existence
of a set of specific sorms which, in turn, define specific
roles for all members of the social system, and that these
individuals "play the roles" according to the rules, standards,
and norms which these persons have incorporated and are con-
tinuing to incorporate and to internalize into their person-
alities through their continual interaction with other members
of the system. While this description is very much ideal-
typical in the sense that no actual soclal system would ever
function as free of oonflict as Parsong' tﬁeory suggests, his
framework s of considerable‘utility in describiﬁg a specific
social system as we now hope to demonstrate.

We will find Parsons' levels of human action systems
particularly useful for describing and for analyzing the

Witness sect., Parsons sees the cultural system as one that

creatés and malntains a given set of values and that legit-
imizes these values by various means such as claiming they
are derived from Ultimate Reality or tradition. In speaking
of the Jehovah's Witnesses' cultural system, we shall discuss

in some detail the sect's religious ideology and belief system;
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that ig, how the now authoritaﬁive and charisma-~invested
group of leaders of the sect, otherwise known as the "Society,”
legitimizes 1its theologilcal doctrines and world views; Thus,

this part of our study will deal with the movement's ideology

and another part of the thesis will consider individual's
typical attitudes.

Secondly, we will employ Parsons' socilal system con-

cept. The primary function of the social system is integ~
ration. The poclal system provides the idasal setting for the
cultural system to influence the personality system (and also

vice versa). The soclal system is integrative in the sense

that it provides the social milieu for molding and socializing
relatively plastic personalities into the cultural mold. The
soclal system is also integrative in that it provides adeguate
visibility of behaviors,b This allows for ready observabil-
1ty of most group behavior, hence coﬁtributes to punishment
for non-conformity. Wé will consider three distinct aspects
of the Witness organization as exemplifying the social system.
(1) The first will cover the different religious activities

99

of the movement in local Kingdom Halls, in smaller groups

that meet in Witness homes, and in their confrontation with
the secular world during proselytizing. (2) We will then be

in a position to discuss the potential religious roles that

are available to the Witness and how he may increase his status
in the movement., The latter point already overlaps with our

third descriptive aspect of the Witness social system so that



38

we will limit ourselves to describing the typical channels
and procesges by which the rank-and-file Witness generally
moves upwards in the total international organization. (3)
The third element of the social system is by far the most
significant but 1t would not function in the absence of the
previous élements. I am referring to the specific, parti-
of the values the sect holds. Specifically, our study will
consider (a) Witness' emphasis on exclusiveness, on being the
only true form of Christianity; (b) their emphasis on the ful-
fillment of the sect's normative requirements as an indication
of the member's sincerity and dddication to God and to the
Soclety; (b) the strong norms advocating endogamy and recom-
mending as little as possible soclilal intercourse with non-
Witnesses, ‘

The third and final system we will employ in this

100
study is the personality sysatem. Abstract values, that

were at one time totally alien and probably somewhat repul-
gsive to the now fully committed Witness,lgradually replace

his former values so that he now has a different beliefl system
and cpnsequently he is motivated to strilive for new goals using
different means than he employed before joining the sect. Here

we wlll discuss the Witness' typical Weltanschauung, his gen-

eral definition of success and happiness in life, his atti-

tudes to secular governments, to war, to education, and to work,

S P

- This concludes our brilef description of Parsons' theory



39

of systems and the relationship this theory will have to our
thesls. Now a word of caution needs to be added. While we
no doubt will find great utility in Parsons' systems para-
digm we do not intend it to monopolize our thinking or dis-
cussion and may at times deviate slightly from it. Never-
theless; this paradigm is very useful for systematically or-
dering the material we intend to present here. As already
Implied in our discussion of the three systems, our major
focus will be on the cultural and social systems. Reasonsg
for this are perhaps redundant to a topic such as the sociol-
ogy of religion. As a further word of caution, we point out
that our concluding chapter deals with some aspects of the
cultural and social systems but not all. We found it nec-
essary to discuss part of-the sect's cultural system in
Chapter II and part of the social system in Chapter III.

We have used Parsonian theory as a basic guide and realize

it contains other vital elements not included in this thesis.

F. Tools of Research,
Research in the religious realm is always very prob-
lematic but these problems are further complicated in the
study of small sects and cults. Previous research on the
Jehovah's Witness sect has indicated that:the usual methods
of data collection are quite ineffective,101 In particular,
systematic interviews and the use of questlonaires are vir-

tually out of the picture. Reasons for such a conclusion

are (1) Witnesses tend to view the world in a fairly duval-



to

istic éense; therefore, those individuals who are not act-
ually interested in joining the movement must necessarily be
intent on destroying it or at least in disrupting the meetings.
(2) Witnesses do not appreciate the value of education to the
extent that the secular world does. Consequently they would
believe that their tTime could be spent far better by prosely-
tizing rather than surreptitiously providing information to
a non-Witness about the sect,102 (3) There are indications
that Witnesses at all levels of the movement may be rather
poorly infor@ed about the sects total operation and authority
structure,lo3 so that direct interviews along these lines would
lack reliability.
It would appear, then, that the only viable alter-
native method of investigation is participant observation.
We shall find it necessary to take on the role of a potential
convert to the sect rather than the role of a university y
researcher, reasons being identical to those discussed above.lo
However, our identity was not totally dilsguised. During the
early part of observation (November 1970-January 1971) the
researcher dld reveal his university background and even his
subject of concentration. But for all intents and purposes
the writer was regarded as an "interested outsider" who iomev
day might accept the doctrines.of Jehovah's Witnesses.lO)
Only two "Kingdom Halls'" were used for data collection

and observation, .This apparentvlimitation has no deleterious

consequences whatsoever in that all Witness groups make use
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of identical religious literature, techniques of training
members in proselytization and even sing the same songs for
thelr respective meetings. As a measure of protection.for

my informants it has been suggested that the locus of my
participant observation not be disclosed. In addition to

the involvement in and study of these meetings, the research-
er has had the opportunity to attend conferences of fthe sect
and to observe sect members in their door-to-door prosely-
tizing activity.

Perhaps the reader should algso have some indication
of the method of entry employed in establishing contacts with
the sect members. We must admit that most sociocleglsts enter
the group they will be studying in rather ynconventional
manners. The same -has applied to our entry. _Whenfit was clear
that the sect would present some interesting questions to the
outsider, the writer simply called someone from a congregation,
asked what time the méetings were held and attended. Upon
entering the Kingdom Hall, it became mos§ evident to me that
T was a stranger but surprisingly I recelved a warm weélcome
from most of the people already there. I was asked why I
had come and stated that I had read some of the sect's 1lit-

- erature and was interested in learning more about the group.
Unofficially it appeared to me that a Jehovah's Witness
"appointed himself" to be my informant and guide throughout
the first meeting; He introduced me to various sect members

when they arrived. During the remalning minutes before the
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start of the meeting he suggested to me to share my present
and past clircumstances with him which I did. During the meet-
ing itself my informant was careful to add any comments that
might help me to see the purpose behind some of the gctivities
and at the same time he encouraged me to participate even
though I was only a novice in the sect.

For my second contact with another congregation I
found my entree considerably more facilitated by the fact
that I knew what was expected of me and what to expect during
the meetings. Also, I had already familiarized myselfl with
the speclal language employed by the sect so that in many
ways my contacts with some of its leaders in this second
group were more readlily established.

I have decided~§onadd an gppendix to the thesis which
oontains in more detall some of the experienéés of my parti-
cipant observation as well as some of the comments I recorded
from actual members of this sect. The major purpose of such

an appendix is to indicate to the reader how the author ar-

rived at the conclusion in this thesis and also it facilitates -

further contacts with other groups in tbe gsect by an indeperi-
dent researcher,

A second useful tool in the completion of thisg thesdis
was found in the study of the sect's litefature. Of parti-

cular benefit in this regard was The Watchtower, the official

magazine of Jehovah's Witnesses. This magazine contains num-

erous articles in each issue including two or three major
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articles, These major articles are an important subject of
study for all Witnesses ag any new theological knowledge is
imparted via this channel from the Society to the rank-and-
file member. In our attempt to arrive at a comphrensive un-
derstanding of Witness theology and values, we have studled
more than one year's issues of The Watchtower. But other

106
Witness literature has also been helpful. While attendance

at Witness meetings did provide a basic knowledge of their
proselytization techniques, for example, this knowledge was

then supplemented through the reading of another Witness pub-
107
lication, Qualified to be Ministers. Another book which

the writer has found extremely useful for an interpretation

of Witness values and thgology is entitled The Truth That
10
Leads to Eternal Life. In this book 1t became evident how

subtly the Society introduces the breakdown in the newcomer's
faith in his old religion and replaces this with an absolute
faith in the Societyc“

Not to be forgotten, of course, are the ever-present
gquestions the researcher asked his Witness iInformers. We
assume that these are a part of participant obhservation but
felt a word of clarification might augment our research des-
cription, Whenever and wherever possible particularly in all
initial contacts with new Witnesses we asked questions. Some
of these were naive in the sectarian sense and others were
tricky. One common denominator all questions had, however,

was that their purpose was to elicit information about the
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sect's detalled processes, programs, meetings, authority
gtrutcture, and values,

If we may be permlitted a word of the results of this
questioning, we must state that the total picture which the
sect presented was that of a highly organlzed religious group,
functioning very wéll as a team. The greater majority of
Witnesses left no doubt concerning their knowledge of the
sect's doctrines, values and practices. All in all, they
created the unmistakable impression that they were a highly
informed groupe We hope to demonstrate below that they were
also a very indoctrinated group.

At the close of this introductory chapter, a word of
clarificatioh about the overall presentation of this paper is
in order. Much of the content of this thesis will appear to
be descriptive. It is our hope that the discussionvof the
Witness way of 1ife'wili serve ag a novel theory of indoctfim»
ation or attitude change. Seen in this light, this study
presents highlights for both the sociology of religion and
social psychology. Any generalizatlions or conclusions are

reserved, hopefully, for the closing- chapter of this paper.



CHAPTER IT. CULTURAL SYSTEM: WHO ARE JEHOVAH'S WITNESSES
AND WHAT DO THRY BELIEVE?

This chapter is designed to présent a broad, total
picture of Jehovah's Witnesses considering first their history
and organlzational developments and secondly focusing on some
of the baslic beliefs that are upheld in the sect at present.
To answer our {irst question we shall consider the major
highlights in ea¢h of the three presidents' leadership of the
sect,  We shall refer Co any organizational and doctrinal
changes we belileve are significant to a present understanding
of the Witness' philosophy. Our purpose in discussing Jeh-
ovah's Witness history and the development of their distinc-
tive beliefs is that one cannot adequately understand the

actions of any group unless one considers the cultural ele-

ment which legitimizes the social elements (rules, norms, and

standards ).

A, Who Are Jehovah's Witnesses?

1. The Sect Beginsg With Russell,

The sect known as Jehovah's Witnesses began as a
small religious group in eastern United States in the 1880's
under the leadership of Charles T. Russell. At that time all
forms of millenarism and adventism were very popular. The

Protestaﬁt group of which Ruseell was a member did not em~

3]

size thege elements but when he learned of these doctrines
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exhorting men of the impending second advent of Jesus Christ,
he found them to be biblically based and soon began writing
about these matters. He succeeded in finding a partner who
agreed to combine his financial resources with Russell's so
that a regular religious paper pertaining to adventism could
be published. It was largely through these writings that
Russell became known among adventists. Soon he began his own
meetings and attracted followers. Much more could be said
about the bveginnings of this group and its successes and faill-
ures., Suffice it to say that the sect's major emphasis was
this chiliastic element, implying the impending doom of the
world and redemption of the saved or elect. As Zygmunt has
expounded S0 1ucid1y51 Russell made numerous specific pre-
dictions as fo the date of a cataclysm. These predictions
were made on the basis of Russell's interpretations of the
Bible and calculations obtained through thése interpretations.
Each prediction was followed by a frenzy of proéelytizing es -
pecially as the date of the predictlon appreoached. With eachr
prophetic failure, however, a relatlvely large number éf the
sect's adherents discontinued their association with it.

While these disorganizational ftrends must have been evident
toc Russell, these facts apparently did not deter him from his
date-gsetting attempts. Somehow the movement did manage to
survive. This may have been due to Russell's skills at al-
tering the facts. With regard to the 1914 prediction, for

example, Russell asserted that he had mistakenly understood
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certain Bible verses to mean that Christ would return visibly
in tﬁat year when in actuality Christ had refurned invisibly .
In this and related ways Russell persuaded approximately 50%
of his followers to remaln in the sect. Those who decided
to break with Russell joined related Protestant groups or
formed splinter groups some of which have survived to this
day.

While Russell's efforts towards the creation of the
present sect are definitely noteworthy, 1t is our belief that
he laid little more than the groundwork for what was to fpllow,

2, Major Organizational and Doctrinal Changes Under
Rutherford.

The second president of this adventist sect was
J.R. Rutherford who assumed this charismatic position in 1922
following the death of Russell. For a few years Rutherford
attempted to follow Russell's path and through his own cal;
culations predicfted that a final cataclysm would occur in
1925, With the coming and passing of this year, however,
Rutherford decided to avoid further specific predictions of
this sort and preferred to state that the end of the world
would occur "in this generation'" which was the generation
(70 years) from 1914, This change amounted to the institution-
alization of the chiliastic element with the elimination of
all disorganizational consequences that could result from it.

Present-day Witnesses still adhere to this interpretation and

b}

2ll indications are that their proselytization efforts have

pa
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not slackened.

If we were to choose the Witness leader most influ-~
ential in introducing doctiﬁary and cultural change in the
sect's entire history, thatchoice would undoubtedly fall to
Rutherford. Whereas Russell tended to support many of the
customary church procedures of his day, Rutherford decided
to introduce several new ideas and doctrines. Rutherford
succeeded in this regard largely because he previously or
simultaneously authenticated and legitimized these changes
with numerous Bible verses and interpretations. Shortly
following Rutherford's election as president, the sect's
literature emphasized the non-military aspect of the Chris-
tian's life, an area that Russell believed fo be in the
realm of-the individual's consciénce. Through his literature
mouthpiece Rutherford stated that a devout Christian should
not be compelled to go to war since this irvolved earthly '
governments to which the Christian should only pledge token
allegilance. This interpretation was readily accepted as bib-
lically authentic but was to cause much harm to sect members
during the Second World War., A useful "latent function", how-
ever, was the publicity the sect obtained when many of its
male members were arrested and imprisoned in spite of their
"statements that they were "ministers of religion."

Another chanege that Rutherford introduced also dealt

with the Chrigtian's relation to the secular world. As

]

Rutherford interpreted the New Testament, the Christian should

Q
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not + vote in a public election and should certainly abstain
from holding a public offilce since such acts would give undue
authority to man and might possibly imply that one's alleg-
iarice lay with the state rather than wilth God.

Much of the same situation applies to the flag sal-
uting issue which Rutherford also introduced as a policy for
devout Christians to follow. Rutherford believed that a
salute to a flag was an undue paying of allegiance to fthe
country represented by that flag. Consequently, sect members
instructed their school-age children not to salute the flag
at any time. This became another civil issue that caused
Witnesses much public disdain as well as numerous court
cases. In terms of the sect's existence, this issue became
a life-and-death matfer—;n many parts of the United States,
so much so that Rutherford's legal talents had to be employed
to convince the courts that Witnesses were in their rights
to refuse to salute the flag on the basis of religious con-
victionsa2

In addition to these changes, we note a further doc-
trinal change which has'undoubtedly affected many of the lilves
of Witnesses and which has been even more influential in
publicizing thelr existence. We are referring to the sect's
blood transfusion dogma. Thils dogma was aiso introduced by
Rutherford. An ancient mosaic law forbade the Hebrews from
eating blood. Presumably this prohibition existed largely

for health reasons and most likely it was for this same reason
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that this injunctiﬁn was agaln stressed in New Testament times
with Paul admonishing the early Christians to abstain from
eating blood., Witnesses interpret both Bible passages to
mean that the eating of blood is an infringement of Hod's

law and is therefore sinful. But Rutherford went one step
further and took another Bikle passage which speaks of one's
soul as being in one's blood as further conclusive evidence
that the practice of blood transfusions must have many ad-
verse effects. Theoretically the person who accepts blood
from someone then in a sense becomes a part of that person

or vice versa. As with so many other doctrines, however,

the sect's leadership was not totally satisfied with biblical
confirmations. It 1s preferable in the eyes of the leader-
ship Aif some outside authority can be guoted as stating

that a particular practice has definite negative repercussions.
Thus, present Witnesses often refer to medical reports of
-physicians who attributed the spread of varioué digeases %o
blood transfusions. What is not mentioned about this ¢ ommon
meédical procedure, however, is that it saves millions of
lives annually.

Both the flag saluting and the blood transfusion
issues may be seen in functional terms. Emile Durkheim's
theory states that anomie, the normlessneds or confusion of
nerms of a group may actually lead to cohesion in that group.3

The group is held together by the common characteristics of

its members. This applies to the two issues discussed above,
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Jehovah's Witnesses in a sense are perpetrating a belief in
a set of norms which are at odds with those of the dominant
soclety. This may lead to Witness alilenation from that
soclety since the greater emphasis is placed on the sect's
niorms. At the same time, however, this anomie tends to
stabllize the sect in that all members are able to think of
themselves in "normal' sectarian terms.

Now that we have discussed some of the major doc-
tinal changes which Rutherford instituted, we must also con-
sider some of the structural and organizational changes he
effected. While Rutherford was a very dynamic, charismatic
leader muqh like Russell, he believed that some centraliza-
tion of decision-making (that is, power) would benefit the
whole sect. .To fhat end he. planned a long-range program
the first phase of which was introduced in 1932 and the final
phase of which was introduced in 1938, Until 1932 each con-
gregation was allowed”ta elect its own leaders., This is
called the congregational form of church_polity and is gen-
erally the most popular among sects and culfs and even some
denominations. In 1932 Rutherford decided that the elders
of a local congregation should be replaced by a service com~
~mittee whose ultimate responsibility was to be to the head-
quarters of the sect. This service committee was still el-
ected by the local group but already had obligations to follow
the rulings of the centralized committee which was under

Rutherford's control. This change presented no organizational
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crisis and was readily aocepted.throughout the movement.

In 1938 the final organizational change was made with
the introduction of what is referred to as the "theocratic
system of government" by Witnesses. Under this system the
local service committee makes a number of recommendations
of potential leadsrship candidates to the headquarters of the
sect. There these "applications" are carefully screened and
a final decision as to which candidate most suitably fits
the leadership position 1is reached and forwarded back to the
local congregation for enforcement.

Regardless of what Jehovah's Witnesses gay about this
policy, one cannot help but notice certain autocratic elements
in this system of church government. While the system may
look fine to them, they probably could not conceive of theilr
headquarters as manipulating the congregations to the same
extent that an outsider looking at tﬁe group ma&. From one
point of view, this ofganizational change had definite bene-
fits to the sect as far as future organizational stabiliza-
tion is concerned. This theocratic system virtually elimin-
ates the possibility of an insurrection among the sect's
leaders. And considering that these leaders tend to be seen
- as role~modeié by the remainder of the congregation, rebel-
liousness very seldom reaches problematic proportions.

How did we arrive at this rather startling conclu-
sion? PWe simply traced the processes of selection from pub-

lisher upwards and examined the criteria for advancement.
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Basic@lly, any publisher has the potential to become a ser-
vant,D But he must display the leadership qualitiles which
would make him particularly sultable for this position. Much
the same applies for those servantS who seek to become over-
seers. While theoretically all have the opportunity for ad-
Van§¢ment, this 1s in actuality limited to the positions
available and to a large extent to one's personal idiosyn-
cracies and how these may be interpreted by one's superiors.
The publisher, for example, tends to be "analyzed" by his
congregation book-study servant who teaches him in a weekly
study and whé learns to know the individual publisher much
more closely than does the overseer, Thus, if the publisher
does make an early favorable impression on his superior in
terms of knowledge, interest, enthusiasm, dedicationj and
willingness to serve, this greatly improves his chances of
being "nominated" when a position 5ecomes vanant. Preéisely
the same argument applles for "vacancies'" as one moves up-
wards in the sectfs power hierarchy. This method of choosing
leaders, then, is clearly_one of careful screening from the
local level &s well as from higher levels of authorlity. Now
1o pérson is ever elected or appointed for any leadership pos-
“4tion in any congregation prior to approval from the naticnal
headquarters of the sect. Much of this discussion will gain
clarity in a later portion of this paper when the potential
religious roles will be discussed in detail but this matter

was introduced here to indicate to what extent the sect has
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been re-organized from a small and weak group to a strong,
centrally controlled and directed group of dedicated pedple.

One positive result of this reorganization was the
dramatic reduction in splinter groups which broke away from
the sect. All potential leaders were carefully screened and
were always checked to ascertaln that their actlions were not
contrary to the sect's overall purposes. In this way a major
problem - defection- has been partially eliminated. It stilll
exlists but only to the extent that some individuals or families
now leave the sect. Rellable figures are lacking especilally
since the sect's leadership would be most reluctant to be
truthful in thilis area in the fear that this information might
endangerAthe faith of other adherents.

In addition‘to‘thé doctrinal and organizational changes
brought sbout in 1938, Rutherford finally gave the sect one
common, unifying name, Prior to this time the sect was
varjously called Millenial Dawnists, Russellltes, Rﬁtherford—
ites, International Bible Students, among others., Now they

officially adopted the name, "Jehovah's Witnesses,"

Again,

a biblical basis was found for this in the 0ld Testament where
God, in speaking to the Israelites, refers to them as his wit-
nessesg7 This change in the sect's name was probably one of
Rutherford's most significant changes in terms of uniting the
group as a total sect. Now they not only had a common belief
but also a common name. All Witnesses over the world could

now identify with each other, could refer to one another as
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"brother" and "sister,"

could see themselves as very special
emissaries of God, and would tend to think of themselves
naturally as separated from other religious groups and the
gecular soclety.

Disregarding for the moment any religious implica-
tions of the above changes in distinctives, let us pause to
considef what the social implications of such a change In
ideology are. We point out once again that these changes
were made by Rutherford -~ not by a central committee -~
and often were based on statements that were quite contrary
to Russell's interpretations, In our estimation it was
Rutherford's aim to make a truly distinctive, set-apart
religions group of the "Bible students" whose leader he had
become. It appears thét }or this reason he could totally
disregard many of Russell's statements and create his own.
No doubt Rutherford's previous legal experience, s%ight as
it was, proved to be a tremendous asset in producing new
"interpretations" that were not only plausible but believable
énd acceptable alternatives over against those which Russell
had forwarded.

It seems quite reasonable that Rutherford's object in
the change was first and foremost to give .the sect a new image.
This is particdarly true considering the acceptance of the

name, "Jehovah's Witnesses,"

which set the sect apart from
other Bible students and gaVe them the conviction that they

actually were God's personal Witnesses.



3. Additional Changes Under Knorr's Leadership

While Kutherford succeeded in reorganizing the sect
into a centrally directed religious group with many distinc-
tive principles and with a sense of belonging together, his
successor, Nathan H. Knorr, opened a further avenue of re-
organization. Rutherford had already made some progress
in this area but Knorr had a better plan. Rutherford had
declded thét the witnessing activity should become one of
the onrimary functions of the sect and had announced this to
be so in 1938. Before this time, the element of winning new
converts was strictly in the hands of the individual member.
Rutherford introduced an extensive literary barrage for
proselytization purposes as well as a portable phonograph.
This apparatus could ea§ily be carried from house to house
and interested persons would listen to short sermons from
Rutherford. -

Knorr realized the tremendous success of this program
but had visions of even greater success. Why not have a
"1ive" speaker at the door rather than a "dead" record? With
this in mind, Knorr instituted the Theocratic Ministry School
in 1942, AThiS school was to meet each week and each pub-
lisher was expected to enroll in it. Its purpose was to ed-
ucate the publishers in the sect's basic doctrines and to
provide them with the opportunity to learn how to present the
sect's message in short five to fen minute talks. At first

this program did meet some resistance particularly in rural
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areas and in those where the pépulation was relatively un-
educated., With time, however, all Witnesses learned to
benefit from it. Without doubt this change in "sales tactics"
has done much to increése the sect's membership during the
past thirty years. This program was found to be so effective
that it is gtill in existence today and even helps those
Witnesses who are not naturally gifted in public speaking.
Another area of reorganization which Knorr introduced
is probably a result of the astounding effects of the prosely-
tization program. Knorr divided all parts of each country
inhabited by Witnesses into hierarchical districts. In ef-~
fect, this was somewhat similar to a political electoral
change, structurally speaking. EXEach country is divided into
a number of districts each of which is the responsibility
of a District Servant. Each district, in turn, is divided
into a number of c¢circulits which are éhe responsibility‘of a
Circuit Servant. Eacﬂ circuit, then, is composed of ten to
fifteen congregations each of which is the responsibility
of its own overseer. The line of authority and responsibility
is apparent: the overseer 1is responsible to the circuit
servant who is responsible to the district servant who is
" responsible to the Branch Servant. The Branch Servant
(country elders) in turn are directly responsible to the So-
ciety, the group of presiding elders for the total sect. The
process also works in reverse with a change flowing through

each superordinate to his immediate subordinates.
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A further relatively siénificant change introduced in
1942 was the institution of public meetings on Sundays. Prior
to this date the public was no doubt welcome to attend but
now a special meeting was designed for the public as well as
sect members., It also became a practice for all newcomers
to be welcomed personally by the overseer or his assistant.
This.no doubt helped to win many new converts as these neo-
phytes experienced a much friendlier group of people among
the Witnesses than in larger church groups.

Largely as a result of the tremendous reorganization
and redirection of the human potentials in the sect, member-
ship increases have been noteworthy. Judging by the increase
in tﬁe sales of the sect's literature alone, for example, one

realizes the seét's growtb. In 1956 the combined sales of

9

The Watchtower and Awake magazines amounted to 36.5 million.

By 1969 this figure had risen to 70 million for The Watchtower
10 "
alone. And as far as the sect's overall growth is concerned,

in roughly 80 years it grew from a mere handful to a worlkd-

wide group approaéhing 2 million people.

B. What Do Jehovah's Witnesses Believe?

In the earlier portlion of this chapter we have al-
ready made reference to several distinctive Witness beliefs.
Consequently, no further mentlion is made of these here. We
chose instead to focus on what we consider to be some of the

baslic beliefs of the sect, judging these in part through our
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reading of the sect's literature and in part from discussiocn
of these belief's with Witnesses. We have called these be-
liefs hasic because 1t is from these that the spepific atti-
tudes and actions of typical sect members arise. These be-
llefs, then, will provide us wlth a clearer understanding

of Witnesses' thoughts and motives.

1. A Deterministic World View.

Jehovah's Witnesses' conception of God or Jehovah
is a typlcally 0ld Testament one in whlch God is the just
and at times Jealous God who will not tolerate other gods.
In addition to this, Witnesses on the whole tend to follow
a very literal interpretation of the Bible. Consequently,
they observe how God has dealt with previous nations and
individuals and conclude that he is ulkimately the ome who
dilrects the minutest course of huﬁan‘action, God's ways
are such, however, that man has a certain amount of freedom
at his disposal. He may choose to accept God's sovereignty
or to ignore it completely. Regardless of which course any
man chooses, howe?er, God ig still the determining factor
throughout history. He hés allowed much suffering, pain,
and hardship, so Witnesses state, to indicate to man that
" He is in control. He alsne determines the major events such
as floods, earthquakes, volcanoes, and related disasters,
Witnesses tend to argue that since God ig in control 1t is
more logical to please him than not to please him., They

refer to many previwnus instances where people have faliled to
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please God ag evidence that He wishes to be pleased. To avoid
God's wrath, then, it is important to know what His expecta-
tions of human beings are and how thege may be met., The
Soclety argues that it has knowledge of all of these expecta-
tions and that therefore it alone with its adherents will
escape the wrath of God and will enjoy the benefits of the

millenium.

2. Presence of the Millenarian, Chiliastic Element.

Jehovah's Witnesses have always placed an emphasis on
the chiliastic element in their religion., This was particular-
ly strong at the sect's beginnings at which time many similar
groups with millenarian expectations existed. At that time
Witnesses believed that Christ's second coming was dout to
‘occur. When He did not"a;peaf in 1914,this belief was al-
tered to state that Christ had appeared but invisibly and
.that He was making preparations for the final éestnuctien of
the world. This view is still held today so that Witnesses
are looking forward to a major change in the world, the final
annihilation of all wicked persons and the start of a new
world. Throughout their sect's history, however, the chilia-
stic element has had the same results: it provided a very
intense form of motivation for all believers to proselytize,
to warn those who had not accepted this message.

The chiliastic element, then, provides a dual function
for the sect. It assures the sect that its members will be

duly sincere in their meeting attendance and in their will-
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ingness to commit themselves for the sect. Whether this be
finanéially or time-wise is immaterial at this point. The
chiliastic element clearly allows for a greater average degree
of involvement 1n religious activities in relation to a group
in which this element has lost importance. Thls increased
avalilabillity of the membership, in turn, allows for largen
scale programs, particularly for proselytization than would

be possible in a sect which lacks this element. Thus, the
sect 1ls able to rapidly expand its membership which in turn
provides a favorable factor as far as each individual's bhe-
lief in the sect 13 concerned. Witnesses openly admit that
one of the purposes of thelr many conferences 1s to illustrate
to newcomers in their faith just how many fellow believers
stand with them in the battle against opponents. Thus, a
membership increase serves as a confirmation of members'!

faith in the sect.

3. Acceptance of an Evolutionary Theology.

By "evolutionary theology' we are referring to the
belief that religious knowledge is seldom acquired by one
generation of scholars. Thus, subseqguent scholars may inter-
pret an identical passage of the Bible in a new way without
any negative repercussions from the rank-and-file. Again,
it was J. Rutherford who introduced this belilefl among Wit-
nesses. Once it was accepted, he had no difficulty in intro-
ducing the numerous organizational and doctrinal changes we

have referred to above since Witnesses then believey that the
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new viewpoint was the correct one even though several vears
before they may have insisted that exactly the opposite in-
terpretation was correct, Thus, someone's interpretation
in the 1890's, for example, while still in the minds of some
Witnesses of the 1930’§1was slowly forgotten perhaps never
to be uncovered again..

The acceptance of this belief in the sect greatly
eased any form of transitional crisis which might have other-
wise disrupted the sect during the major organizational and
doctrinal changes which Rutherford introduced,

4. The Gradual Evolution of the Witness Sect.

o

While Russell was no doubt the closest ssct mamber
in relation to present Protestant eroups, he alresdv intro-
duced an idea that Rutherforiwould later on mold into =
very powerful tool for the legltimation of doctrinal changes.
Russell stated in his writings that he believed many early
VChristians, egspecially during reformation times, already had
the knowledge of the need of the Christian to break with trad-
ition and to recognize the imminence of the world's end. Vhen
Rutherford became president he found this argument to»be very
useful to establish his own authority. He could state that
such early men as the disciples of Christ, Paul, Luther,
Wycliffe, and even Russell all had an element of God's truth.

Yet all failed in the one aspect that they still could not

totally eliminate the traditional element from their reli-

~

glous

s practice. The early Christilans, so Witnesses came to

1

state, were influenced by their culture and came to accept
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that Christ had died on a cross (a pagan symbol), Rutherford's
searchings were to disclose that Christ was actually impaled
on a "torture stake.' As a representative of Reformationary
thought let us consiéer Luther and his shortcomings in
Rutherford's understanding. Luther was still bound by trad-
ition in that he celebrated Christmas (another pagan feast)
and even advocated the Christmas tree of "pagan Germanic
origine” Rutherford taught his followers that such a practice
was toAbe discontinued by devout Christians as this again was
"paying tribute" to the pagan traditions rather than to God.
Much could also be saild of Rutherford's interpretation of
Russell's belilefs and practices. We again will limit our-
gselves to one point, the blood-transfusion question. In
Rutherford's view, Ruséeli had failed to stress the dangers

of this practice. Therefore, Russell was to be classed along
with the earlier "Christians' who also had only a portion of
the "truth.' To date little direct criticism against Ruther-
ford has beén expressed but we can be quilte ceftain that this
form of justification of one's present viewpoint wlll again
be used.

The belief in the gradual evolution of the Witness
gect -tends to strengthen the Witnesses' argument (at least
for themselves) that they are, indeed, God's chosen people.
It is very convenient to state that some of the early Christ-
ians already possessed a part of the truth because this will

help present Witnesses to be more aware that they are the
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Christians and that all others are not since these are still

involved with "tradition.”" In this sense, this belief ef-
fectively dinsulates the Witnesses from related Protestant
groupg. furthermore, Rutherford's efforts effectively de-
emphasized the sect's actual beginnings with Russell, there-
by enhancing the Soclety's authenticity and authority even

further.

5. A Dualistic View of Man.

Over the years of developing thelr ideals of dilstinc-
tiveness, Jehovah's Witnesses have also developed a typical-
ly fundamentalistic, dualistic view of man. This view might

actually be called one of absolutism. One is either an ab-

solute saint or an absolute sinner. One either belongs to
the Witness sect, or else one 1ls still a parf of the world
(of which traditionalistic religious.groups are all considered
a part). This policy has been one of the sect's powerful to-
ols in winning new members. The urgency of Joining the sect
(referred to by sect members as "God's Ofganization”) is
always stressed for newcomers, even in those books read by
pctential converts., We shall elaborate on this point later
or, ﬁarticularly in the light of what we consider to be the
concerted}efforts of the sect to break down the neophyte's
faith in his former church group. Suffice 1t here to state
that the sect's clear-cut view of individuals does provide

. el

derable motivation for the neophyte to join, particularly

)]
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once he has partially accepted some of the sect's doctrines.
He then already feels a little closer to other Witnesses and
tends to find the last major step of faith much easier than
earlier ones.

The dualistic view of man alsoc provides the estab-
ligshed Witness with protection against opposing religious
groups, By this time he 1s fully convinced that only Jeho-
vah's Witnesses are Christians and any arguments other so-
called Christians point out to him leave him totally un-

shaken,

6. The Believer's Dedication to God and to the Society.

One cannot become a Jehovah's Witness without having
a basic knowledge of the sect. Coupled with this knowledge,
however, 1s action. A second prerequisite to membership,
therefore, is the act of baptism which is carried out by way
of immersion. In the 1950's. and 1960's this rite was often
performed in relatively public places such as beaches, lakes
or rivers. Recently, however, the trend has been to make this
an act which only the novitlate's family and close Witnesses
may observe, This limitation has not changed the meaning of
the aect, In baptism the convert symbolizes his total ded-
ication to Jehovah as the only God who is to be served.
Likewise, the individual recognizes that the Society and Jeh-
ovah's Witnesses on the whole represent "God's-earthly organ-

ization." Therefore, his act of dedication to Jehovah clearly

implies é similar dedication to the Society, a dedilcation which
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is put to the test immediately following baptism: all newly
baptized converts begin their own "publishing activities" as
full-fledged proselytizers. 1In effect, the member's dedica-
tion to Jehovah comes ﬁo be reflected in his dedication to
proselytizing and the religious activities related with this
(all highly observable factors) which brings to mind Calvin's
predestination doctrine.

Another very vital aspect in the act of dedlcation
involves the acceptance of the Society's authority. We are
guite certain that no Witness initially ever questions this
authority since he has been fully convinced and persuaded
that the Sociéty's Word is Truth in literal terms. Here again
we see a vital pillar against rebelllousness as anyone who
doubts the Society's teachings is stigmatized as being
"controlled by Satan," Thelnewly‘baptized convert, then, has
already substantially accepted and'iﬁtermalized the authority
of the Society and is.§ery likely to accept any changes made
in doctrine since he feels any resistance. may Jjeopardize his

attainment of salvation.

7. Priority of the Spiritual Life.

Each Witness takes his dedication to Jehovah to be
'a very seriOus matter. At his baptism he is agaln reminded
that various temptations will most likely arise. As long as
he remains intent on serving Jehovah, that is, atfending
meetings and doing his proselytizing, he may expect the bene-

fits of God. This intense emphasis on the religious element



results In the subsequent de-emphasis of the material elements.
The new convert's former strivings for a multitude of mater-
ial possessions and comforts are now replaced by his desire
for spiritual progress. Consequently, Witnesses' attitudes

to their occupations and careers differ drastically from

those commonly held in our society. All that the Witness
desires 1s8 to be able to maintain a livelihood for himself

and for his family. He does not strive after extravagancies
and usually refuses to work more than the alloted number of
daily hours even if he were to obtain more money.

Much the same situation applies to the convert's
family relationzs. If he is the first of the family to be-
come a sect member, he will tend to spend much less time with
his family. This stands to reason when one considers that he
now attends different £é1£gi§us meetings, is reguired to ap-
pear there on at least four different days, and 1s also re-
_quired to read and study a substantial portion_of literature
each week. But even if all members of a family belong to the
sect, thelr life as a family unit tends to be quite segregated
because they become "religious utilitarians.” Although the
writer has bheen infofmed of recreational activities among the
youth, pastimes of this sort appear to be extremely rare. So
strong is the emphasis on religious 1life that time becomes of
the essence. Witnesses are even encouraged to gpend a por-
tion of theilr vacations as full-time proselytizers and the

Watchtower 1s careful to announce any successes along these

J
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lines.

In all justlice we must state, however, that many
famllies do allow for free time and often learn to adapt to
the rigid demands of their religion admirably well, At the
same time there are reports of numerous families with mari-
tal problems even where both marriage partners are sect mem-
bers. These vproblems are largely attributable to the tense
strain which the hectic religious life places on the family,
particularly where the wife is a full-time proselytizer.
Without doubt, then, the sect emphasizes the spiritual as-
pect rather than the social or material aspects. This em-
phasis 1s another insulator of the member from outside culture.
With a certain amount of truth, then, Witnesses are correct

in considering themselves to be "ministers of religion."”

8., Members' Prophetic Self-Concept.

In the light of the previous point of érionities, we
may now state that the Wltness considers his primary ailegm
iance to be centered towards God and to His organization,
the Witness sect., Witnesses cherish membership in this or-
ganization because they firmly belileve that 1t is an exclu-
sive organization, the only true Christilan community that ever
existed., Once the Witness has accepted this doctrine (as
obviously all do to be baptized and to belong to the sect)
the Society 1is in the favorable position to state to all
Witnesses that they are God's speclal envoys, representatives,

spokesmen, and prophets. Witnesses have accepted this des-
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cription without noticeable objections and without doubt fthey
are very pleased with their privileged religious status.

In functional terms of analysis, the positive function
of this belief, of course, is that of protecting the sect mem-
ber from the ever-present sources of doubt he encounters dur-
ing proselytization and possibly even from his close assoc-
lates or relatives. A latent dysfunction, however, 1s that
this "feeling of superiority' may be éaken too far by some
Witnesses to the extent that they tend to forget that humil-
ity is a virtue which is also extolled in the Bible. In these
instances their success rate in proselytization will wmost
likely be much lower than for those Witnesses who realize
that they too are human and not divine even when they
proselytize as "God's representatives.”

In closing, this chapter has been designed to pre-
Asent the brnad scope of the sect's historical and cultural
development. In the latter category we would also inclﬁde
the theological and normative changes brought about during
the past eighty years. Without doubt, this chapter would
have proved to be much more interesting if we had had the
time to discuss some of the live issues which have united
the sect against all "evil governments." Our lack of time
has limited us to a mére reference in mény cases to issues
such as the flag-saluting issue, conscientious objection,

12
blood transfusions and even persecutions, All of these
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that it'discourages involvement 1n political or philanthropi-
cal endeavors.

it is hoped that our discussion of Witnesses' sectar-
lan beliefs has laid the groundwork for an understanding of
members ' reasoning, attitudes, and actions and that now the

legitimations put forward by the Socilety can be more clearly

understood and related to one another.



CHAPTER IIT: SOCIAL SYSTEM: ROUTINIZATION OF THE SECT'S
: A MEETINGS AND ROLES, '

Our aim for this chapter is to delineate as much as
possible the "provisions' the Society has made for sect mem-
bers' education and spiritual advancemeht, We emphasize that
the sect provides information not only to the new members

but continuously to all members. The fact that there is

always something new to learn in itself is a juspifioation
for meeting attendance. We have concluded that the meetings
contribute posgitively towards the socialization of new mem-
bers and the "perpetuation’” of established members who con-
tiﬁually need to be reminded of the Sociely's doctrines.
Considering the sect's beginnings; 1t is obvious that
a certain degree of institutionalization of meetings, meeting
atﬁendance, and religious roles has come about. While we
will not be able to examine the actual process this institu-
tionalization took, we hope to look at the present sect pro-
cesses and meetings and realize the extent to which such
routinization occurred. Russecll may have had "public ﬁeetings”
put probably preferred to call them "services'" following the
Protestant tradition. Certainly he had not heard of a "Theo~-
cratic Ministry School' nor the program of study that is
carried on there, Witﬁ respect to the Christian's witnessing
activity, Russell would have believed 1t to be an infringement

upon God to 1limit or to designate witnessing to a certain time

72
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each week and to make such an activity compulsory for members.
As our first area of concern we shall consider the
five weekly meetings the sect now holds. Meeting attendance
is now compulsory. As we have already indicated in the pre-
vious chapter, the Society has gradually become more central-
lzed and has stressed meeting attendance and religious in-
Volvement to a far greater extent than did Russell who act-
ually built the sect's chiliastic foundation. We have taken
the liberty to analyze what we consider to be the Society's
motives in making the organizational changes, Our four points
may well follow a typical pattern which has elapsed since 1942
with the introduction of the Theocratic Ministry School,
Rutherford was clearly interested in making Witnesses a group
set.apart from the larger society. We see this in his many
policy and organizational changes. Knorr, on the other hand,
appears to be a man whosé prime goal is to see the sect Erow.
For this reason the ministry school was started so that all
secf members, regardless of their background or education,
might possess at least a basic knowledge of the sect's teach-
ings, at best an extremely comprehensive knowledge of the
_Bible as 1t applies to these teachings. But besides this

education in content, ftechnique was also emphasized, To that

end members were gilven the opportunity to learn to speak with
clarity, vitality, confidence, and precision so that the limit-
ed time at their disposal to talk to people at the door could

be maximized. This brings us to the third point which was and
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continues to be stressed by the Society--proselytization.
Only those persons who have a complete knowledge of the
sect's doctrines and a practical training in basic public
speaking could be suitable salesmen to market the product the
Socilety considers to be so important. These three elements,
(1) adequate education of sect members in doctrines, (2) ade-
and regularized proselytization programs, are all contribu-
ting factors towards the sect's tremendous growth. Yelt grow-
can be established. Nowhere.is this more apparent than in

sects, Thus, Witnesses have developed what we shall call a

socialization process whiqh virtually guarantess that the

new convert will remain in the sect. We shall not discuss
this matter in this chapter but allude to it as certain
functions of the meetings we are about to discuss may be re-
ferred to in the next chapter. Suffice it here to say, then,
that the sect concentrated on producing dedicated members
first following which they were trained in proselytization
methods. They were not left to do this on their own as is the
~case with many other sects and deﬁominations but a definite
time, place, and opportunity (indeed, a compulsion) was es-
tablished for proselytization. This activity is turn brought
about rich returns which were capitalized upon by the very
structure of the sect. Its meetings were held so frequently

and contained so much ideological content that the newcomer
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was soon socialized to be as other Witnesses, a proselytizer.
In this sense the four-part cycle of the process continues

its endless circular path,

A. Religious Meetings and Activities of Jehovah's Witnesses.

Jehovah's Witnesses are no doubt one of the‘most
meeting- and action-conscious religious groups today. Meet-
ing attendance is now considered to be so important that it
has become & measure’of the member's sincerity within the
sect. All together the Witness spends five hours each week
attending five distinct meetings. In addition to this, the
Witness 1is expected to proselytize about ten hours per month.

As each meeting 1s discussed, the reader should keep
in mind that there 1s a very significant coherence and unity
between them even when the separate discussion detracts from
this. 1t is recognized'thét the content and methods of
introducing new religlous bellefs to converts are-also signi-
ficant topics of congideration. For the present, however,
we will concentrate only on the specific nature of these re-
ligilous meetings. This willl then provide a clearer picture
of the explicit program of study that is open for all Wit-
nasses.

1. The Public Lecture,

1
The Public Lecture 1s a Sunday meeting which is open

to the general public. At this meeting the majority of in-

terested people make their first sopilal contacts wilth Witnes-
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ses as a group. Before this contact these newcomers only
see Witnesses in theilr homes. Because of ﬁhe publiec nature
of the meeting, the speakers tend to select topics which aré
of a religious nature but general enough and simple enough
for the newcomer to understand the discussion with a minimum
of questions being asked. The Public Lecture 1is generally
given by the leader of the local group. Among Witnesses he
is known as the "Overseer.'" Several times a year a higher
official of the sect presides at the local Kingdom Hall for
observation and counseling purposes during other meetings.
At such times the higher official 1s the one who delivers
the Public Lecture.

In effect, this meeting resembles the Sunday-morning
service of many churches in North America. Several songs are
sung by the congregation and a prayer 1s spoken. The lecture
resembleé a Protestant éermon in that its purpose is to moti~
vate the listener to think, to reason, and to act upon that
reasoning. The newcomer is certian to leave with the im-
pression that the Witness sect and its meetings are well-
organized and that Witnesses appear to be extremely rational
and biblical in their beliefs. At the same time, the element
of emotionality should not be forgotten, While Witnesses will
deny it, this element also exists in the sect. The newcomer
will probably leave with the sense of being a part of a close-
ly-knit éroup even before he has committed himself to this

way of life., On the basis of tThese first favorable impressions,
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the newcomer is very likely to continue attending Witness
meetings.

This first meeting, then, 1s a very cruclal one for
the continuing spiritual 1ife of the newcomer,2 Offlcials
of the sect seem to realize this as well and it appears that
a1l local congregations are '"coached" on the techniques for
making a stranger feel welcome in their meetings. All Wit~

nesses are asked to be friendly to all newcomers, to chat

with them and to answer their questions.. A Watchtower article

on this subject also pointed out to parents that they must
wateh their children so that newcomers may leave with the
impression that even the: chlldren of sect members respect
the Kingdom Hall and respect the speakers by sltting as at-
tentively as pessibleo_ And 1t is almost superfluous to men-
tion that the overseer 6r His-assistant has ﬁhe responsibi-
1ity of personally greeting each newcomer and welcoming him

it

to come te further meetings. With these techniques. of “win-

ning people" the Witnesses certainly do make a favorable im-
3

pression on the newcomer. Assuming that our newcomer has

been favorably impressed, we can say with considerable con-

fidence that he will remain with all of the other Witnesses

for a further hour of study called the Watchtower study.

2. The Watchtower Study.

As already implied above, this study immedlately fol-~
lows ‘the Publle Lecture. The study serves to introduce new

Wiltness: . doctrines to all members and also provides the in-
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terested non-Witness with some indication of Jehovah's Wit-
nesses learning techniques. In effect, the study ig only

a review for Witnesses. The Watchtower is generally dis-

tributed one to two months ahead of time so that Witnesses
have plenty of time to schedule thelr gctivities to allow

for study time of the Watchtower articles. Each Waftchtower

contains two or three major articles which are the basis of
such intensive study. Each week one such article is then re-

viewed in the Watchtower study. Witnesses say that such a

review helps them to know whether they really understand what
they were reading. Before talking about the method of review,
T point out that this method dosely resembles that of the
Congregatibn Book Study and some aspects of the Theocratic
Minitstry School. Because of such similarity this writer has
decided to elaborate somewhat more extensiveiy on the pro-

cedures of the Watchtower study. Such procedures provide

some indication of the effectiveness of the lgarning tech-
niques of Witnesses and may partially explain their prosely-
tization success,

Baslcally, the Watchtower study 1s a session of ques-

tions and answers. The questions are directed to the congre-
gation by the overseer or his assistant. These questions are

taken directly from The Watchtower, each paragraph containing

questions in proportion to its content. In this manner Wit-
nesges are able to prepare themselves for questioning before

the Study and then give their answer when they indicate they
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know it. For study purposes the Society actvally recommends
that Witnesses read the questions for each paragraph before
the actual reading of the paragraph as it is believed the
reader would then be more sensitized to the content of the
reading material and would be less likely to skim over sig-

nificant points. However that may be, it is quite clear that

tbe major purposes of reading The Watchtower (from a sociol-
ogist's and possibly from the Society's point of view) is to

gailn new knowledge., These are almost magic words for Wit-

nesses as all are ready and eager to read, understand, and
accept new doctrines without guestion. In this writer's
opinion, the Soclety has succeeded masterfully in creating

an allra of knowledea, It certainly has as much charisma as

5

-

the previous leaders of-the scct possessed. . This again
serves to indicate the pasgssive receptivity of Witnesses and
would strengthen the thesis that the sect is a-universe unto
itself in that it provides a pattern of thought thét is not

| 5
at all questioned by the vecipients of such a thought pattern.

I might also point out that the Witness who answers
the Study conductor's questions answers 1In his own words

rather than using the same words as the Watchtower article

did. In this manner the Society hopes to transfer "book
knowledge" to "head knowledge” and this, in turn will be-
come "heart knéwledge"; that is, it eventually beoomes a

part of the Witness! éttitude set and value system,
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3, Theocratic Ministry School.

This School is é further one hour meeting that is
attended by all Witnesses each week. The School was started
in 1942 when the Soclety concluded that Witnesses were rather
111-informed of the techniques of preaching and teaching
their doctrines. Now most,Witnesses own a copy of the book,
Qualified §9‘§§4ﬂ§g§§§§g§J7 which fully informs them on the
techniques of public speaking. A secondary purpbse of the
School is to educate Witnesses in thé content of the Bible.
Both purposes are achieved in that each "student'" is given
the. opportunity to practice one specific aspsct of public
speaking vsing some Bible topic. For example, a young man
may be asked‘to give a short five minute talk on thg: subject
of death indicating fthe Bible's and the Socliety's views on
this matter and paying particular attention to the techniques
of using interestiﬁg and attentio@=producing7w0rds. Thus ,
each gspeech serves the duval purpose of educating the speaker
in a Bible-related topic as well as training hlim on a pﬁblic
speaking technique.

Both "brothers" and "sisters" are given the opportunity
to give talks in tﬁe School but only the brothers actually
speak to the congregation; Such sex discrimination--which
appliés in other areas of Witnesses Interaction as well--is
worthy of mention and shall be discussed elsewhere in the
study. Here we only point out that women are now allowed to
make use of the training of the Theocratlc Ministry School

due to the fact that female Witnesgses are far more active
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proselytizers than the maleg since females have more time

available for this purpose. Women are allowed to address
the congregation in an indirect manner. This consists of a
simulated conversation between Witnesses and a householder.
In effect both "role players" are Witnesses but only the
speaker, that 1s, the Witness woman who takes the role of
"representative of the Watchtower Society," ié judged on the
content and techniques of her discusgsion.

For each Ministry School sesgsion four or filve students
male or female, will give their talks. Following each speech
the Theocratic Ministry School Servant makes a few comments,
advising the student on his or her good points as well as
other points of improvement. In this way the students receive
some cohstructive cfiticism as léng as they live. I say this
because no Witness ever 'graduates" from the Theocratic Min-
istry School unless hé éccepts or is accepted for a higher‘
(that is, above the congregational) position of full-~time
work, In response to further questioning about the School,
Witnesses will answer that no one can ever say he knows evePyQ
thing about preaching. In this wag they Justify their life-

long attendance at these meetings.

4, The Service Meeting,

This meeting immedlately follows the Theocratic Min-
istry School and is also of a one-hour duration. While Wit-
nesses may say then attend filve weekly religious meetings,

these two meetings might actually be considered as one since
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they follow one another almost without interruption. But as
far as content is concerned, the Service Meeting is quite dif-
ferent from the Ministry School. While the Ministry School
makes allowances for counselling from the local level, that
is, from the School Conductor, the Service Meeting is the
locus of a higher form of counsel--that of the Society. Offten
letters of recognition or criticism from the national and in-
ternational headquarters of the sect are read at this time and
taken to heart by the fully committed members. The overseer
may also speak to the congregation and may admonish, criti-
cize or encourage the group in the name of the Society. When
Witnesses in another country require special help or a special
strategy, the Service Meeting 1s likely to be the place to
announce such a strategy. For example, in the recent ban of
Jehovah's Witnesses in the Malagasy Republic, local congreg-
ations in Canada were requested to send letters of protest to
the officials of the Malagasy Republic.lo

The Theocratic Minlstry School and the Service Meeting
are held either on Tuesdays or Thursdays depending on the local
inclinations of the congregation. As we shall see, there is
still another meeting, the Congregation Book Study which is
also held on Tuesdays or Thursdays, on the day which is free,

again depending on the congregation.

5. .The Congregation Book Study.

Relying on the experience of William Schnell and also

drawing from our own, we summarize the newcomer's gradual
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introduction to Witness doctrines, At first he only receives
one book. Soon the Witness calls at his home and wishes to
start a "Bible Study" with him. The "Bible Study" is act-
uwally a misnomer because 1t 1s really a study of the sect's
book that the newcomer has purchased. The Bible is used only
incidentally to corroborate or to give seeming validity to
Witness teachings. Following this phase of socialization
into ﬁhe sect, the newcomer starts to attend the meetings out-
lined above, Eventually he also comes to the Congregation
Book Study. This study is conducted along lines similar to
those of the Watchtower Study. A noticeable difference, how-
ever, is that the group in the Congregation Book Study is
much gmaller. Although it is called a "congregation study"
it is actually only a small area or a group study. FEach con-
gregation of Jehovah'S-Wiéhésses is divided into smaller groups
or unite that form thelr own Congregation Study. Each of
these units has itg own study conductor who is iesp@nsible
for leading the study and for organizing the proselytization
activities for that group.

In a smaller group such as the Congregatinn Book
Study it dis harder for members to be silent and this results
in a more intense or a more frequent involvement in the act-
ivities. While in the Watchtower Study it hardly would go
noticed if one did not answer any quegtions at all, in the
Congregation Study which usually consists of approximately

fifteen people, the sgilence of one indlvidual is quite ap-
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parent. This has the effect of stimulating Witnesses to pre-
pare more adequately for this Study by reading ahead in the
book and by knowing something about the material to be dis-
cussed.

In addition, the size of the group has the effect of
stimulating the newcomer. First of all, he will tend to feel
a more personal, Gemeinschaft-like atmosphere in these studies
than he would have felt in similar religious meetings of other
denominations or secular groups. Such a milieu may be
particularly refreshing to him in today's hectic world of
formal, distant, and secondary social relationships. Second-
1y, the newcomer will feel some obligation to answer some of
the questions of the leader and such a feeling will then impel
nim to prepare for the-Sﬁudy as well. Once hg does prepare
and knows the answers to the study questions,; his ego will be
bolstered and he will receive some social recognition from
the group (even though he may not be consciously aware of this)
and so he continues not only in learning more about the Society's
doctrines but also in proselytizing.

Sociologically speaking, then, the function of the
Congregation Study and 1ts related‘proselytization activities
is tq gradually replace whatever ideas the newcomer may have
in common with the "outside world." When.he starts to think
and speak in terms of being on the'”inside,” however, he is
already quite committed to the ways'of the éect and one would

hardly expect him to spend several nights per week in the local
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pub with his "worldly" friends.

It is this writer's belief that the Soclety implants
in the newcomer the notlon that he will be persecuted for his
beliefs. Once the indlvidual accepts this, it becomes very
hard for anyone to shake him of his faith in the Watchtower
Soclety since he considers  anyone who might attempt that as
being a "representative of Satan' - the Socilety's negative
label for opponents. Thus, even though he may not initially
accept all of the Soclety's teachings, if he comes to accept
the idea that Christlans are persecuvted for thelr belief--
and the Bible's statements on that point are quite unambig-
uous -~then the local sect members will hardly have any dif-
ficulty to convince the newcomer that they indeed are being
persecuted and are thereflore real Christians. Furthermore,
the newcomer is told that.if others try to shake him of his
falth this is a mild form of persecution but that this is
é definite sign that forces are at work to 1ure‘him‘out of
"God's Organization." In this manner the Society succedds
in changing the newcomer's views of himself, of his previous
religious affiliation, and definitely of the Socilety itself.
If he hag fallen into}the patterns of acceptance Jjust des~-
cribed he soon comes to believe as do the other two million
Jehovah's Witnesses that obedience to the Organization is
his primary requisite in life and that such obedience assures
him a better 1ife in this world when this mortal life expires.

Judging from the above descriptlon of the sect's paths
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to salvation, one can well argue that for Jehovah's Witnesses
salvatlon 18 achieved by good works rather than by faith.

This is not to say that faith is not essential in the sect.

We already know that it is since the newcomer accepts on

faith the veracity of the Society's doctrines. Buf this faith
is still of Jesser Importance than the quality of obedience.
Only the obedient Witness is a sect member in good standing.
To this writer, such a teaching indicates a kind of regression
or at least transgression from the typlcal Christian doctrine
of salvation by faith as enunciated 1n the Pauline epistles
and as re-established by numerous reformers during the six-
teenth century. This would again confirm our hypothesis that
Witnesses, In striving to differentiate themselves from other
Christian groups, have gone back to an 0ld Testament model

of salvation. But even here we need to be careful, Wilitnes-
ses do not sacrifice offerings for the atonement of their

sins as was the case 1In 01ld Testament Israel. Yet4witnesses
themselves can well be considered offerings to the Watchtower
Soclety in the sense that their total lives are dedicated to
itsAcause,

Clearly, salvation has become conditional for this

sect. Salvation is based primarily on the condition of the
sect member's fulfillment of the normative requirements which
have already been coplously described elsewhere in this paper.
Because all Witnesses want salvation, that is, want a better

life in the world to come, all will strive to 1live up to the
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expectations the Soclety places on them. But there are trans-
gressions and these are naturally made known to all members.
This results 1in a wide-spread atmosphere of uncertainty améng
Witnesses, uncertainty as to whether or not they personally
shall remain in good standing for the remainder of thedir lives.
I suspect that for many Witnesses this uncertainty eventually
culminates in the emotion of fear, epecifically, the fear of
being “found out."

I am basing’this statement on one specific organiza-
tional factor that I find worthy of note here. I am referring
to the structure of the sect's leadership. Every appointment
in the sect 1s vltimately made on the recommendation of
the previous holder of that poslition or on the recommendation
o' someone directly superior to that posltion. Hence, a local
overseer is likely to ééiéct a few likely candidates for the
task of "servanthood" in any one of the five servant cate-
gories. Once the overseer has determined suchAindiyiduals,
he will watch them carefully and will send reports of their
proselytizing and similar religious bebavior to the higher
authorities. When a position as local servant then becomes
avallable, a selectlon committee examines all of the reports
submitted to them by the 1local overseer and on the basis of
these reports appoints one man for the job. A similar pro-
cedure is used for higher pesitions., Keeping this technique
in mind, then, it is quite clear why Witnesses would exhlbit

some characteristics of the anxious, uncertain individual

o
;
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since any substantial, detected failure on thelr part could
set them back to the status of a newcomer. The same applies
for those sect members who do not aspire to leadership status,
Even these Witnesses' efforts are carefuily recorded and they
are watched by their particular servant who is also the "Con-

gregation Book Study Conductor.'

6. Proselytization Activities,

I am including this aspect under the section of Wit-
ness meetings because in my opinion it is not only-equivalent
to other meetings but actually adds considerable unity and
coherence to the ftotal program of the sect. Certainly the
newcomer_who starts to become involved in the meetings might
find gome unity to the meetings per se since they all em~
phasize the need for witnéssiﬂg in the present time. But not
untll he becomes actively involved in some form of prosely-
tization will he really appreciate the value of the other
meetings in terms of the total, overall objectivesqbf the sect,
Then he will also see the unity between these meetings: the
Watchtower Study and the Congregation Book Study emphasize
doctrinal matters; the Theocratic Ministry School and the
Service Meeting stresg the various witnessing techniques,
‘Both the doctrinal and the technical aspects are then applied
in the proselytization efforts of the sect. In effect, this
is the "in-service training" for Jehovah's Witnesses, For

this reason we are including it here and are treating it more

or less as a regular meeting when it is actually far more than
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that.

The particular form of proselytization is quite com-
monly observed by non-members of the sect. Witnesses go
mainly from house to house in residential areas. But they
also speak to their fellow-workers on the job, sometlimes stand
on busy street corners holding up their books and magazines,
and sometimes "swarm in" (as they call it) on one particular
residential area during their conventions. Sometimes those
members who cannot use these routine channels of wilitnessing
will make use of the telephone to win potential converts.

While on first appearance, these efforts might suggest
that the major purpose of proselytization is the selling of
the sect's literature, this is not at all the case. Literature
may be used to gain an'entreé‘into the thoughtways of the
householder and to obtain scme feedback from him when he has
digested the elementary literary material that was initially
presented to him, but the ultimate purpose of this épproach
is to introduce the householder to the sect itself. This in-
volves congiderable skill and effort on the part of the pros-
elytizer. He must discipline himself firstly, to limit his
conversation to one particular aspéct of interest which will
motivate the newcomer to think along the same lines of thought
as the sect member, The latter upon finding a '"person of
goodwill" will then expend much effort and many'hours of
"helping" this person to see the "truth."

Thus far I have mainly explained the basic purpose
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and mechanism of proselytization. Now we shall consider in
what way it is truly a significant aspect in the continued
maintenance and vitality of the sect. Relying on my person-
al experiences as a church member, I suggest that most Pro-
testant churches are faced with the grave problem of compart-
mentalizing the religious 1life of their members into a few
hours!' religious activity per week. The average Pentecosta-
list, Baptist, Lutheran, Presbyterian, or United Church mem-
ber feels he is ''serving God" by attending the weekly functions
of his church. He does not feel any compunction to "live a
Christian life' outside of the confines of the church and
tends to become a "Sunday going to meeting Christian' who
lives a sacred life on Sundays and a secular 1life little dif-
ferent from his non-churched neighbors for thg remalilning por-
tion of the week. Exactly the same could be said for Jeh-
ovah's Witnesses even though they may attend a greater number
of meetings per week were it not for one significan% point.

T am suggesting that the active, purposeful engagement of the
sect member in proselytization provides a testing ground for
the theoretical and practical aspects the member has learned
in his previous meetings. When thé newcomer accompanies a more
experienced Witness in such proselytization, the latter may
comment about the "hardness" of most peoplé today. But when
the two-some experience a ffiendly subject the Witness will
say that Jehovah is still working on some individuals. Thus,

the Witness tends to define and interpret the situation for
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the newcomer who accompanies him and thereby leaves the
latter with the 1dea that the Watchtower's doctrines are true
and that the techniques applied are the best ones. As time
goes on, then, proselytization will strengthen rather than
weaken the newcomer.l1 We shall make additional comments on

the significance of proselytization and particularly on the

time factor involved in a later section of this paper.

'B. Potential Religious Roles in the Sect.

Now that we have discussed the different meetings of
Witnesses and their religious activities we shall explore the
major potential roles that are open to the bona fide sect mem-
ber. A consideratlon of the sect® roles wlll again help us
to understand how significant proselytization is at all levels
of the sect's authorit§ %£PUCﬁuPe§ In the previous chapter
of this paper it was already pointed out that being a Jeho-
vah's Witness often means being in competition‘hithqother sect
members. Nowhere is this more correct than in the individual's
efforts to c¢limb to heights of authority in the sect.

Another outcome of fthils discussion of the roles upen
to individuals in this sect 1s a clearer understanding of the
significance of the religious aspect In the lives of these
people. They simply would not live without it and would rather
die than give up their faith in the Watchtower Society. This
in 1tself, then, is & strong indication that the sect will be
isolated from the larger society whose values and particularly

whose goals are largely at odds with those of the sect. But
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we shall also note that the member's involvement per se both

in time and in effort contribute towards his isolation from
the larger soclety.

With this brief introduction we shall proceed to a
discussion of the roles in the sect, beginning with the most
important roles at the local level and progressing to higher
levels after these have been discussed.

1. Publisher.

The "publisher'" is a regular rank-and-file member of
Jehovah's Witnesses. The name, publisher; appears to be
connected with a Bible verse that enjoins Christians to
"publish" the glad tidings of Christianity. Another possible
explanation as to the use of this name is that all members s=11
books and literature to the general public and so might be co?m

o - 12
sldered as the representatives of the authors of their books, '
In this sense they might be thougﬁt of as "publishers."”

The interested newcomer génerally attends meetings for
about one-half year before he feels he is ready to dedicate
his 1life to Jehovah in the act of baptism or immersion. Upon
the completion of.this act, performed under the auspices of
the local congregation, the newcomery becomes a publisher which
means that he has the following privileges., He is allowed to
attend all meetings of the sect. Before this he may also have

been allowed to attend but he may not have experienced the

truly Gemeinschaft-like avra as he now does that he bhelongs.
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Secondly, he 1s allowe 0 part:
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on his own and can purchase the Soclety's literature at mem-
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bers' prices. This gives him a sense of being wanted, being
needed, and being respected.

But the most significant privilege of being a pub-
lisher in the eyes of the sect member is to be considered
a member in God's Organization of Jehovah's Witnesses. For
the Witness this means a hope of a blessed afterlife free
from all the problems and pains of the present one. Yes, he
may have believed in the same hope before he joined this sect
but now he knows that all of that belief was false and his pre-
sent religilion is the only real, authentic one.14

Belng a publisher brings not only advantages and
privileges but also certain duties which must be fulfilled.
During the first years in the sect member's 1ife his religious
fervour may be intense enough that he thinks of his duties as
priVileges'but some day he may come to see them as a burden or
at least as a necessary evil that he has td accept and to
which he must accomodate himself in order to qualify for the
prize of eternal life the Soclety has promised him. The first
and major duty is proselytization. At first this may 5e rather
difficult for the publisher to accomplish efficlently but soon
- he learns the special language Witnesses use and also learns
to speak fluently so that not even the most obstinate house-
holder can throw him. In many ways this proselytization may
well be pleasant, enjoyable and worthwhile. But when one con-
siders what effort and what time are involved in it and in

the additional meetings each menber attends, itQis indeed sur-
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prising that the sect can boast of a membership approaching
two million,
Concomitant with the duty of proselytization is the
duty of méeting attendance. Again, the initial period in
the publisher's 1ife may be quite pleasant and he may not
mind coming to all the meetings each week., But soon the
novelty wears off and he becomes aware of the tremendous bur-
den that such meetings place upon him. It is not simply a
natter of attending five meetings each week. That would not
be difficult at all. What is difficult is that practically
every meeting requires some preparation on the part of =ach
ublisher. Practically everyone's knowledge of the material
discussed is probed each time so that 1t is imperative for
the publisher to spend some time in study prior to meeting
attendance, preferably on a previous day if he finds the time.
As T have already indicated, meeting attendance‘is an
absolute requirement for every sect member. Consequently,
one often finds people wlth minor illnesses faithfully at-
tending. Women tend to bring all of theif children as 1t
would be financially unfeasible to leave them with a babysit-
ter for four or five nights each week. Thus, meeting attendance
_involves all sorts of problems including the discipline of
children. Also, we have gstrong reason to believe that meeting
attendance mav well be a religious norm for this sect and that
it has taken on such significance that obedience to it becomes

the touchstone to the Witness!' faith., That Witness who at-



O
L

Atends féithfully tends to be considered as a good member, but
he who is haphazard in coming to the meetings and perhaps
makes too many excuses tends to be thoughtof as: a member of
mediocre quality. Thus, meeting attendance is but a part of
the larger plan to make effective proselytizers out of pub-
lishers and likewise, 1t dis part of the system of compelling
members to be involved. In this sense, non~-involvement spells
spiritual doom.

In conjunction with proselytization and meeting at-
tendance, therstarting of "Home Bible Studies" is considered
to bhe a duty and privilege of the publisher. Before such a
study can be started in the home of an interested newcomer,
the newcomer needs to know something about the nature of the
sect and tThe type of literature i1t publisheg., All of this
he obtains from his initial contacts with the publisher whoﬁ
by this time has discussed most of the basié religious issues
with the newcomer and has established the newcomer's 're-
ceptivity" to the Society's message. But even if the newcomer
should at first appear relatively hostile to the sect ahd un - |
willing to start a Bible Study, it is the duty of the publisher
to continually suggest such a course of action to him and to
impress on him the importance of such a course for his spiri-
tual life.15

We have now indicated the extent to which the regular
publisher is involved in his sect's religious activities,

As we shall see below, what 1s demanded is not only his efforts
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of preparation, learning, understanding but also his ftime.
When one considers each publisher's involvement along these
dimenslons it becomes hHard to dispute his loyalty to the
Socclety and 1t becomes quite clear why Wilitnesses do not adopt
the world's standards, values, and aspirations. We must re-
member that at this point we are talking only about the nin -
imum involvement in the sect. But precisely the description
of this level of involvement indicates how lsolated and in-
sulated the average Witness 1s from the larger soclety in
terms of values, goals, and soclal relationships. Next we
will discuss some sgvenues of service and proselytization open

to the talented and dedicated publisher.

2. Vacation Piloneer.

The Vacation Ploneer is a‘pubiisher who elects to
spend two weeks or more as a full time worker for the Society.
His summer vacation from his secular employvment will provide
him with the suitable time, and his savings help him to meet
travelling and 1iving expenses, It is not uncommon to hear
reports of whole families bf Jehovah's Witneses working as
vacation ploneers in some area of the country that has been
‘selected as a special area of concentration by the Society.
These families often make use of tent trailers for accomoda-
tion and so their living costs are held at a minimum.

As a wvacation pioneer, the Witness spends a3t least

eight hours each day in proselytizing for the Society. Again,
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this i not sinply a matter of being involved, but being sin-
cerely involved in such a way that real results are achieved,
This factor in itselfl may suggest why the Soclety strongly
advocates the vacation pioneer program., A more bhasic reason
or function of this program, however, 1s that 1t serves to
strengthen the Witness' belief in the vitality and validity
of hié Society., As with the sect's other programs, then,

the vacation pibneer pregram serves to isolate sect members
from the larger soclety even though paradoxically it allows
for open confrontation with potentially faith-destroying ele-
ments.

This may be the ideal place to make reference to sonme
differsnces in values and goalg between sect members and the
world., Considering the significant number of Witnesses who
are involved in the vacation pioneer program, it certainly -
would seem that sect members are not striving for pleasant,
felaxing vacatlons as do most Canadians. Hence, they are
not tempted to plan for and to save for such possessions as
expensive sports equipment, a motor boat, and related lﬁxurieﬁ,
Again we see that their major interest tends to be religiously
oriented rather than materilalistically oriented.

Of course we cannot rule out the pogsibity of extrin-
sic Interests on the part of Witnesses participating in the
vacation pioneer program. There is no denial that participants
are somehow treated with more respect than the usual rank-and -~

file members who may not have opted for this additional service.
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Often the sect's magazines print stories of famllies that were
particularly successful in their pioneering endeavors and this
then appears to motlvate many Witness families to do the same,
Thus, the factor of social prestige cannot be ruled out in a
discussion of this program. At the same time we must be con-
stantly reminded that the Witness works for the Scciety to
gain a foothold on its promlgses. To that end his efforts as

a vacation piloneer will put him in goodvstead even if_his
previous record was not to be admired.

The religlious rcle as a vacation pioneer, then, is
open to any bona fide Witress. This program not only enhances
the individuals involved in it but also bulilds up the sect asg
its mobilization and direction of labor is extremely success-
ful in totally inundating one particular geographical area
until all residents have had the opportunity to accept or re-
ject the sect's doctrines. Without these vacation pioneers,
then, the sect's numerical and geographical growths would be
much more haphazard. Adﬁgttedly, the sect's strong workers
are the regular and specilal pioneers, but 1its growth would
certainly be less remarkable in the absence of the vacation

ploneers,

3. Regular Pioneers,

The "regular pioneer" is a full-time worker for the
Soclety in those communities where expansion of the local
congreegatlon 1s most promising and most warranted. Each re-

gular ploneer spends approximately 100 hours each month in
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proseliytizing and may also have a part-time secular job be-
sides that. But clearly, the major goal of the regular piloneer
1s not to support himself physically or materially but to pro-
claim the Sociely's message as strongly and assuredly as pos-
sible, Quite often the local publishers take their turn in
having the pioneer stay at their home for a week or two and

in this way the pioneers are able to make a living on their
absolutely minimum income{

But net all regular pioneers it the abowe descrip-
ftion. A fair number of them are ordinary housewives whose
husbands are publishers in the local congregation. These
women dedicate thelr time and efforts to the Soclety not in
an attempt to win its special favors but to sincerely advance
the work it 1s doing. WOmen‘are partlcularly sulted for full-
time work because they generally are not burdened with the
role of being the breadwinner for their family as is the case
with men.

As may be already apparent at thls point, the major
purpose of the regular pioneers closely resembles that of the
publishers. In this writer's opinion, however, there is more
of an emphasis on the selling of literature for both regular
and special piloneers, particulagly for those who depend en-
tirely on this form of income.l When one adds this meagre
income to the "poverty-line" monthly allowance granted to each
regular and specilal pioneer; one hag little reason to doubt

17
the sincerilty of each of these pioneers.,
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4, Special Pioneer,.

"Special pioneers"” as their name already implies are
rather closely related to the regular pioneers but are "special"
in the sense that they pledge themselves to 150 hours prosel-
ytizing each month. This is approximately equivalent to the
time the average secular worker spends on his Jjob but by no
means does this imply that the special pioneer's activitiles
cease after eight hours of proselytizing each day. Then be-
zins the regular procedure of study, understanding, and meeting
attendance to which all sect members are attached. In a cer-
tain sense; then, the regular and special pioneers tend to
be almost as "inundated" with their doctrine as are beginning
students in theology. The Witness overseers, on the other
hand, while belng regarded as '"ministers' generally hold se-
cular jobs that would not allow them the depth of sectarian

involvement most ploneers experilence daily.

5. Servants in the Local Congregation.

Now that we have looked at some of the avenues of
involvement in the proselytization activity of the local con-
gregation, we turn to a description of several other positions
at the local level. For each of these positions there is a
servant and an assistant. These positionsllargely indicate
additional activity at the sect's meetings but also require
some special preraraticn on the part of the servant. Each ser-
vant is also head of one local congregation book study and so

only the knowledgeable and able men are selected for appoint-
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ment for servanthood. Now we shall briefly describe each pos-
ition with fthe intention of indicating wnat avenues of advance-

ment are open to the diligent Witness.

(a) Watehtower Study Conductor.

This servant has the responsibility of 1¢ading each
Watchtower Study, selecting a brother to do the reading of each
paragfaph when 1t is fully discussed, and asking and answering
all questions. This procedure was already fully discussed pre-
viously and deserves little comment here. We might add, how-
ever, that even the Study Conductor must spend time in study
since doctrinal changes are often introduced. It is his re-
sponsibility to be among the most well-informed individuals
of the congregatione‘ This demands considerable study on hig
part over and above the régular study of the magazine articles.
In addition to this, of course, the helder of thils position
is expected to contribute in an extraordinary manner towards
the proselytization program of the congregation, théf is, he
is expected to be a successful "fisher of men." This also
applies fo all other servants. Any noticeable or prolonged
laxity when reported to the headquarters may result in their

"demotion" to the publisher level,

(b) Theocratic Ministry School Servant.

This servant is responsible for leading the Theocratic

Ministry School. To that end, he plans well in advance who

I 2N
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T speakers are to be and what topiles and techniques they
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shall employ. He also makes arrangements for replacements

in the event that one speaker might be unable to be present.
Additionally, the servant introduces the School for each ses -
gion and when each speaker has completed his speech, the Min-
istry School Servant presents an oral analysis of 1t and in-
dicateg the speaker's positive and negative pointgs. Inthis
way it is hoped that each publisher learns how to be an ef-
fective public speaker, one who 1is not afraid of any type of
audience and one who brings the Socilety's message across to
the listener as unambiguously as possible. With such a task,
then, the Ministry School Servant must be well informed of all
of the Society's techniques and must have a special under-
standing of the ma jor text-book recommended by the Soclety

13
for this purpose. The_Ministry School Servant must also be

able to make very tactful statements and suggestions to those
who require improvement of some sort. Along with the Watch-
tower Study Conductor and the Overseer, this servant 1s one

of the most well-informed in the whole congregation and also

one who would be most committed to the Society's cause,

(¢) The Magazine Territery Servant,

Now thatwe have discussed the Job descriptions of the
sect's main theoretical and technical leaders at the local
level, we turn to some other servants who also contribute not
so much by their knowledge as by their skill as organizers and
planners. These servants are also vital to the congregation

for the fulfillment of its complete program. As his name im-
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plies; the Magazine Territory Servant is responsible for all
aspects of the magazine work., This involves not only keeping
inventory of the number of magazines required by each pub-
lisher but also the ordering and subsequent selling of the same
to the publishers, In addition to this, the servant keeps

an accurate track of the areas of the city which have already
been ¢overed and sometimes redirects publishers to those areas
that still need to be covered. While most of this servant's
work is of a person-to-person nature, thils does not lmply that
he will not be an accomplished speaker. All servants are ex-
cellent in this regard as that is a major qualification upon
which fthey were initially selected since each servant has ths

. 19
additional responsibility for leading a Congregation Book Study.

(d) The Literature Servant.

The average congregation purchases 500 magazines each
ﬁonth. In addition to this, the average publisﬁer buys about
- one dozen books, pamphlets and Bibles from the Society each
month, Most of this literature is then resold to interested
householders but a substantial portion of literature also re-
maing 1in Witness hands. I am referring mainly to those books
that are made egpecially for Witnesses such as bound copies of
one year's issues of cither of the two magazines or other books
of theological interest to the rank-and-{ile member. Since the
Soclety has a guaranteed market (at least several million copiles

are sold with no difficulties) there can be no risk in pub-

lishing new books as these are purchased faster than they can
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be printed in New York. Consequently, each local literature

gservant is kept very busy with the ordering and selling of
books to publishers. He also does some promoting for the
Society but often this is limited to an announcement that a
new book hasg been released., Advertising for the Soclety's
literature is not necessary among Witnesses. Their "desire
for new knowledge' is sufficient motivation to purchase new

books.

(e) The Accounts Servant.

If it 1s not already kﬁown by the reader, we might add
that Witnesses do not gilve one tenth of their income to theip
church. @either do they collect offerings in any of their
services,al A small box at the rear of the Kingdom Hall 1s
provided for any donations that members may wish to contribute.
Another distinctive feature of the sect is that it has no fully
galaried workers at the local level, Consequently the accounte
gervant is able Tto use the monlies that are channelléd Eg him
| msinly for the purchase or upkeep of the Kingdom Hall,au

A1l of thesge servants including the overseer and his
assistant constitute the core of leaders at the local level,
Any male publisher who strives for prestige will try to obtain
one of these positions. But clearly only a few positions arve
availlable so that it 1s likely that only about one-fifth of
all eligible male publishers ever reach one of these positiocns,

Another live option for the younger publishers is attendance

at the Witness school called Gilead about which we comment be-
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low. But in the local group, upward mobility does have severe

limitations.

6. The Overseer,

We will not make special mention of the overseer's
assistant but add here that his duties directly tie in with
thogse of the overseer in the latter's absence from meetings.
The overseer 1s perhaps equatable to most Christian clergy-
ment or ministers but thelimitations of such a comparisoen
are so blatant that it 1s hard to begin with any one point.
With regard to educational qgualilfications, we can definitely
state that Witnesses are sectarian in that their overseers
do not require any special training although some of them may
have atténded at Gilead, Whereas most sectarian groups tend
to elect their minister,- Jehovah's Witnesses overseers are
more or less appointed. In the event that a congregation does
not have an overseer, several of the servants complete resumes
of some prospective candidates and these forms are then sent
to the Soclety in New York where a declsion of fhe movement
has insured that no insurrectionist would ever become the
overseer to lead a splinter group away from the sect.

The overseer is, in effect, appointed upon his "merits”
-= his previous performance as a servant or publisher, .Three
areas of special interest to the leaders who appoint an over-
seer are: (1) his knowledge and understanding of the Society's
teachings, (2) his success as an organizer and proselytizer

and (3) his Witness maturity, that is, his application of the
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precepts that he knows to be true and correct. While most
overseers do not complete a special religious training course,
we have strong reasons to believe that they are very knowled-
geable. But even more important, they have the right fhat is,
the Society-approved) attitudes towards themselves and the
sect and so function smoothly in leading those below them
according to the principles and directives of those in the
higher echelons of the sect. |

While the overseer has many small duties, these may
be summarized by stating that he carries full responsibility
for all actions of his local group. This means that he must
see to it that all changes suggested from the higher levels
of authority are implemented and that all members work to their
fullegst capacity and with the best ftechniques. To that end a
report and discussion wi%h éhe‘sefvants will érove most help-
ful since they keep a careful eye on each publi§her, parti-
cularly on those in their Congregation Book Study.

A more specific duty of the overseer is to inform all
servants and the congregation of any new ideas and theologlesal
changes the Soclety might advance. These may be rather sub-
stantial at times but often they are minor and may only re-
present a 1little technicality. At any rate, the overseer is
the official liason between the Socilety and the congregation,

In addition to this, the overseer is also the lilason
between the congregation and "outsiders', especially when the

pi

ter are beginming to attend Witness meetings. The over-

)

ia

<
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seer gréets each newcomer personally and also makes a special
effort to give newcomers answers to any guestions they might
have about the sect. On Sundays he presents the Public Lecture
which 1s geared primarily for outsiders.

There is no doubt that the Soclety expresses consid-
erable trust in the overseer as he 1s also the chairman of the
committee that suggests the new prospective candidates for the
servant positions. The overseer, then, may be thought of as

the congregation's steward.

7. Some Potentlal Boles Above the Local Positions.

What we have sald above wmay have suggested that pio-
neers occupy local positions. Actually the pioneers are al-
ready above the local level even though they function in and
through the congregatlion. The only certain way to advance-
ment in the sect 1s to become a piloneer, Only in very rare-
instances 1s a regular publisher ever permitted attendance
at the Gilead School, the next level of advancement. And as
far as vacancies for servant posltions at the congregational
Jevel are concerned, the piloneer is often preferred to the
publisher, Another alternative for advancement is for the
picneer to apply for the position of special pioneer, a task
that will demand even more commitment on his part. And as a
speclal ploneer, the Witness would not experience difficulty
in moving to the next highest position as a student of Gilead.

(a) Gilead Student.

To elaborate on this point a little, we begin with
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what if means to be a student at the Jehovah's Witness school
called Gilead, in Brooklyn, New York. To become a student
at the Witness school, the publisher needs to meet certain
requirements. Secular education is not stressged to any ex-
tent but students with a high school education are probably
preferred. The major prerequisite is two years' experience
ags a piloneer. The Socliety feels that this experience guar-
antees’ that a8ll students are already fully dedicated and com-
mitted o the -secit~and to its teachings. So precious are
these hours of teaching at Gilead in the eyes of the sect's
leaders, that only the most committed Witnessés may attend,
and the Society belleves that the majority of pioneers fall
into this category when they have withstood the opposition

of the "world" for at least two years.

There seems to bé séme.eviaence that éhe Gilead stu-
dent is more privileged than most rank«and~fi1e_sect memhaers
in that he is given some further insights into the secret
_ workings of the sect not normally disclosed to the rank;énd;
file,23 As far s the factor of prestige is concerned, there
can be little doubt that the Gilead sbtudent's far exceeds
that of any pioneer. It is considered a definite privilege
to be accepted as a Gilead student as there are probably at
1east‘five to ten times the number of appiications than can
be accepted. We would estimate enrollment at Gilead between

H50-1000 annually. Even though 1t may seem realisitic for the

young Withess to apply at Gilead, his chances of Dbeing accepted
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are ratﬁer slim simply because of the tremendous competition
from his fellow;Witnesses all over the world,

While perhaps 5% of Witnesses desire to go to Gilead,
many others do not wish to sacrifice so much of their lives
to their religion. '"Going to Gilead" in effect means pre-
raring for some full-time religious work in the framework of
the sect, The new breed of Witnesses of the 1960's and the
1970's tend to be increasingly satisfied with thelir religious
roles as publishers.

But faftme ambitious and upwardly-mobile Witness,
graduvation from Gilead is definitely desirable i1f not totally
necesgsary, If he applies for missionary service in another
country or for a position as a circuit servant in an estab-
iished area, the Gilead graduate has a far better chance than
the special pioneer in obtaining that position.

Perhaps we should stop briefly at this point to elab-
orate on both options that are open to the Gilead egraduate.

If he decides to become a missionary for the sect, this will
mean that he leaves his country and proselytizes in a fbreign
country. Here again, the same methods are used and the same
organizational structure prevails as in the United States and
Canada, Whlle most Witnesses see the missionary position as
one that replaces their secular employment, we feel that this
missionary service may also at times serve as a stepping-stone
to higher posgsitions. A look at the returning missionaries and

the positions they occupy at that time will confirm this state-
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ment,

(b) The Circuit Servant,.

Now a few words should also be said about the Circuit
Servant. Alan Rogerson suggests that the most direct route
£0 the pesition of circult servant is via the positions of
"special pioneer" or "Gilead graduation.” o The regular pi-
oneer does have the opportunity for advancement without ne-
cessarily using the conventional channels but again, this is a
rather indirect route of upward mobility.

The duties of the circuit servant have already been
discussed at various points in this paper but a word of clar-
ification appears to be in order. As with the overseer, the
major function of the circuit servant is to "oversee'" all of
the congregations in his territory. To that{ end he wmakes
about two annual inspectioné té each of his tén to fifteen
congregations and evaluates these on their program. In this
manner he can watch carefully that ne deviations from the
- Soclety-prescribed pattern becomes routinized and 1is also in
a good position to introduce new Socliety-inspired ideas to
his congregations. While the description of the duties of the
circuit servant to this point may have given the impressioﬁ
of a relatively leisurely life, this_is not at all the case.
The circuit servant is always busy.25 He usually spends a
whole week with each congregation and is also expected %o

give a namber of speeches at the meetings he attends, parti-

cularly the Public Lecture on Sundays. He would alsgso attend
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the weekly meetings of the congregation and make comments
wherever these might be warranted and may even participate

in the proselytization. In addition to these dutles to bhe
performed in each congregation, the circult servant is ex-
pected to send in progress reports to his superiors about
each of his congregations and the officials in these wherever
he has . sufficient knowledge of their situations. Then he is
also required to make the necessary arrangements for the num-
erous clrcuit assemblies which are held each year.

(¢) The District Servant,

Mueh of what has been said about the circult servant
also applies to the District Servants who check on the former
just as much as the Circuit Servants check on the overseers.
Whalen and Schnell suggest- that a_pseudoa%pyagystem was in
effect at one time and perhaps still ise2 A consideration
of the sect's organizational structure lends considerable
validity to that presumption. In many ways the strﬁcture of
~ Jehovah's Witnesses' international organization regembles that
of a large modern bureaucracy as there is a distinct downward
flow of authority and there is a provision for the enforcement
and feedback to the central authority. While feedback may be
quite.important in curtailing non-enforcement .in the sect; a
more satisfactory answer would be that the lower echelons obey
the wishes of their superiors quite gladly. The major reason

for regular checks on the performance of all Witnesses from

the Bect's gtandpoint, then, is to insure that no insurrection-
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ist gains control.

(d) The Branch Servant.

From the district servant we move to the Branch Ser-
vant, the highest positibn in one's particular country. Dir-
ectly above the branch servants we find a Board of Directors,
These Witnesses act as the chiel body of writers, leaders,
decision-makers and dogma-producers for the sect. They do not

proclaim themselves as 'the Directors"

but prefer to remasin
totally anonymous in all of their wrltings. To this writer’s
knowlegge, they are known personally only to the Branch Ser-
Vants,d From an analytic standpoint we may suggest that
this group~~-the Soclety-has taken upon itselfl the charisma
that Russell and Rutherford, the first leaders of the sect,
at one time possessed. Whatever the Society now proclaims i1s
considered as "absolute truth" by all Witnesses.

(e) President of fthe Sect.

The highest position in the Witness sectris that of
President. Only three individuals have occupied that position
to date: Russell, Rutherford, and Nathan H. Knorr. The first
two presidents were very dynamic and charismatic men who formed
and shaped the sect's organizational structure much as they
sawAfit. Rutherford, in pavticular, has played a conslderable
role in the formation of the sect's present social structure
and Goctrine. Particularly in the 1930's Rutherford instituted

major changes in the sect's theology. These changes have made

Jehovah's Witnesses a group that is very distinctive even from
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otherwise similar religious groups such as the Protestant
fundamentalists and various millenarian groups. Our study

of the sect's history leads us to the conclusion that Ruther-
ford is also responsible for the creation of "the Society" as
the major spokesman for Jehovah in that he de-emphasized the
honoring of a single individual, even if he was president at
that time. 1In effect, Rutherford translerred the charisma

he held to the anonymous group of leaders he called the
"Society." This does not imply, however, that the present
president 's powers are simply nominal. From our far-removed
perspective, it appears that N.H. Knorr is still very much

a poweriul man in the eyes of the Directers. All Jehovah's
Witnesseé comsider him to be their special representative to
the "world" and he is duly respected and admired for his

work and position. But the ultimate in respect and loyality
is now given to the Society. All correspondence with local
congregations emphasizes what the Society considerstto be the
best course of actlion rather than what the president considers
best.

The president's major function appears to be that of
oral spokesman for the Directors and no doubt he has consid-
erable influence on these persons. But he does not sign his
name Lo published material as the previous presidents did.

In a8 sense, then, the President's charisma has been transfer-
red to the anonymous group of Witness leaders referred to as

4

che "Soclety" or the "Brothers in Bethal."
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We have discussed the spiritual and social aspects
of Jehovah's Witnesses' meetings and roles with the view to
understand how each meeting and role supports the other and
thereby supports the total program of the sect. The Watch-
tower Study and the Congregation Book Study undoubtedly form
the locus of doctrinal dispensation; although the sect's 1lit-
erature cannot be overlooked at this point. Clearly, a doc-
trinal, ldeological foundation is an immediate prereguisite
for the group that wishes to set itself apart from groups
that are similar to itself in terms of goals, organization,
membership background and size. But the sect does not stop
at "indoctrination." The Theocratic Ministry School and the
Service Meeting are degigned to give the sect member the op-
portunity to take a particular doctrine in the sect and to
apply it to an everyday %atﬁer; Simply the faét that he is
talking about the subject in his own words will aid thg Witness
in remembering this doctrine at a later point in timeiﬂg

A very vital test for all believers comes when they
are asked to proclaim the sect's doctrines to the "worid.,"
This is done through the regular weekly proselytization pro-
gram. Practically any Soclety doctrine may be validated for
the Witness in his every day life. With regard to blood trans-
fusioﬁs, for example, the Witness will tend to see the "world's"

opposition to this viewpoint as "evidence" that they are wrong

and are not at all familiar with'Bible paésages on this point.

Even if a Witness' 111 child should die due to inadeguate or



11

\n

totally lacking blood transfusions, Witnesses will attribute
death to other causes.

Still in another sense, all Witness' doctrines are con-
firmed in proselytization activities. Since the Witness has
been prepared for any objections the householder may raise
about any doctrine, many householders are simply dumbfounded
and are likely to create the lmpression that their religion
is truly inferior to the Witness sect. Even if a non-Witness
should vehemehtly argue a point,'the Witness can console him-
self in that he labels the householder's skill or knowledge
in negative terms. This negative labelling appears to be a
very common but useful device that sect members are encouraged
to emploﬁ‘ We would tend to interpret such labelling as but
another means the Sociely uses to separate its members from
the world in that negative labelling prevents an actual con-
frontation of any Witness doctrine with a contradictory one.
Thus, the Witness 1s protected in his proselytization at the
same time at which he obtains what appears to him to be de-
finite confirmation of the Society doctrines.

What we are saying, then, is that meeting attendance
and religious activities that invo]?e a portion of the sect
(for_example, proselytization) provide the.important faith-
and belief-sustaining function. Again, we notice that Jehovah's
Witnesses perhaps more than any other sect; and certainly more
than a denomination seek to keep their members once they have

"won" them. This applles to newcomers to the sect as well as



those who may still harbor some doubts about it or who did
not bargain for the involvement which is now demanded of them,
We wish to emphasize, then;,; that the religious activities in

which all sect members are involved comprise an ongoing pro-

cess of soclalizatlion. The Soclety clearly states that no
Witnesg ever knows enough about the sect or its doctrines and
must, therefore. continually attend all regular meetings of
the sect. A8 we have already pointed out, the cowmbination of
‘meeting attendance and literature reading.is tﬁe locus of
this ongoing process of attltude and value changes. This 1eéves
the Witness with 1ittle time to preoccupy himself with'worldly"
thoughts or associations. That fact may be considered a latent
function of the Soclety-~prescribed religious requirements.
Furthermore, the fact that meetings are heid on every second
day of the week would tend to discourage the newcomer from con-
tinuing to remsin attached to former non-Witness friends. These
individuals are likely to label him as a "religious fanatic"
on the basis of his meeting attendance (Sundays, Tuesdays,
Thursdays, and Saturdayvz) and are apt to dissociate themselves
from him, leaving him only with other Witness acquaintances.
Thus, the prescribed wmeeting attendance, Eggyégz oontributes
towards the sect member's isolation from the world and sever-
al by-products of this norm also add towards this goa%;

With this we can close our discussion' of the sect's

meetings and religious roles and are in a position to consid-

er some significant elements of proselytization.



CHAPTER IV. AN ANALYSIS OF THE SECT'S SOCIALIZATION PROCESS.

The purpose of this chapter is to gilve special at-
tention to the socialization process this sect has developed
over the years; that is, the various techniques and steps
through which each neophyte is expected to pass before be-
coming a fully-recognized Witness. Quite obviously, since
the sect does engage all of .its members actively in prolonged
witnessing activity, these contacts with potential convérts
will form a very vital part of the total process we are about
to discuss. But we must never lose sight of the fact that
socialization is an ever-continuing phenomenon and so even
fhose seét members who have already established themselves as
fully-committed believers in the sect's ideology still have
some adjustment to make over the years in the sect. This is
all the more the case in a religious group that ls as 1deolo-
gically (perhaps doctrinally) fluid as Jehovah's Wiﬁnesseso

But eonsidering the importance of proselytization for
a group's growth and application of 1its soclalization tech-
niques, we should endeavor to construct a working ideal-type
of prosgelytization on the basis of present knowledge of these
activities in related sects and other church groups. We hope
that this crude model will provide us with a baseline along
which we will be able to compare the Witness sect along such

dimensions as organization, institutioralization, and the use

117
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of supportive literature. Our intention in this matter 1s to
indicate the remarkable development the Witness sect has made
in the area of proselytization which may be more correctly cal-
led soclalization and perhaps at times indoctrination. There
can be little guestion that this particular sect has develop-
ed very workable methods of attitude and value change, the
principles of which might well be applied to groups other than
religious. The understanding of these processes, then, shall
‘be ore of our goals in this chapter.

A. Attempt at an Ideal-Type of Proselytization For Sects
and Related Religioug Groups.

While not all sects emphasize proselytization, we
would expect the majority of adventist, millenarian, conver-
sionist sects to do S0. The peligious group ﬁhat teaches 1its
members of the dmpending doom of the world will also teach -
these people to spread its particular "cure" to. the world's
problems. There are a number of religious adventist groups ;
however, where this is not the case. The Doomsday Cult stud-
ied by Lofland, for example, did emphasize the urgency of
"winning the lost" but did not actually establish a regular
tyme for proselytization and did nbt even establlsh this as

1
a norm, The latter point 1s confirmed by the fact that those

hangers-on who did not get involved in this cult to the point
of proselytlizing were still considered to be bona fide members.
A larger and more known religlous group, the Mormon

sect, also emphasizes adventism and the impending end of the
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world.' Some Mormons are sald to store one years' supply of
food out of their conviction that Christians will one day be
persecuted.2 In the Mormon sect proselytization is much more
established than 1n many others. Mormons are asked to devote
two full years of their 1life to their religious group and many
do this and spread their doctrine to all parts of the earth.
Thils has resulted in a tremendous growth of thils sect over. the
twe mlllion mark. Even though proselytization could be called
institutionalized on this basis, we find little evidence that
the sect advocates daily witnessing of its members. The lead-
ers of the Mormon sect seem to feel that the individual has
done his share when he has given the two years of his 1life and
as long as he continues to give one-tenth of his income to

the church. The majority of Mormons, then, are not urged to
proselytize in their normal day-to-day contacts with non-mem -
bers even though they afe told of the imporﬁance of actlng out
one's religious convictions in such an environment. The sect
has found it very difficult to measure and to control the pro-
selytization activities of its members in this regard and Seemé
to have left this matter totally in each Mormon's hands.

Let us now consider another group, an adventist but -
introversionist group, the Hutterltes. There could be little
guestion that chiliasm 1s still quite strong in this group.
Sect mempers are constantly reminded that this 1ife on earth
is limited and that the end of the world is imminent., But

since the sixteenth century this sect has become increasingly
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geographically isolated from the dominant society until at
present its proselytization activities with "outsiders" are
virtually nil. The sect's leaders do try to "win" those who
visit the colonies out of curiosity but these efforts at pro-
selytization are quite passive and are largely limited to a
description of the sect's basic beliefs. The major source
of growth for the Hutterite sect comes from its children, a
factor which should not be underestima@ed when one considers
that the average family size is eight.j From this example,
then, we see that a sect may be chiliastic yet de-emphasize
proselytization almogt to the point of non-existence. In
fact, we are not far from the mark in stating that an exces-
sive influ# of neophytes to the Hutterite sect would probably
lead to a major change in the sect 1f not to its total break-
down.

To indicate the breadth of variation in.proselytiza~
tion we have selected another group, progerly defined as a
cult, which Festinger studied in detail. - This group again
predicted the end of the world in very dramatic terms, yet
limited its proselytization to members' own initiative and
inklings. The member who did not try to persuade outslders

to join wasg not looked down upon and vice versa, the active

proselytizer was not really praised. Surprisingly, when we
consider the first thirty years of Jehovah's Witnesses as an
organization, we also note that much the same situation pre-

vailed. During this period and partially following i1t, each
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Witness believer was accepted and respected solely on the basis
of his faith rather than on the basis of his "good works.,"
Considering some of the fundamentalistlc Protestant groups
which have been denominationalized over the years (for ex-
ample, Pentecostalists, Church of God, some Baptists and
Quakers) we note that here again a strong chiliastic element
did exilst and probably stillrdoes, yet these groups have

failed to institutlonalize a regular proselytization program,
It seems that related religlous activities -- which may have

been rationalized as "

proselytization" -- have taken a domin-
ant place in these groups. Activities or meetings such as
Sunday School, camps, Vacation Bible School, and "revival
meetings' for "outsiders" are generally held to be sufficient
to indicate to the "world" that that religious group is still
proselytizing, warning tée &orid éf the impenéing doom, Yet
very rare Iindeed is the religious group that ha§ established

a regular proselytizing program which involveg& more-than a mere
- handful of the group's members. Peter Berger'S-statemeﬁt that
most Americans employ different logics in family and religious
1ife versus their secular roles suggests that these individuals
have compartmentalized their religion.5 Many sects and dénom~
inationg make it extremely convenient for their members to re-
tain dual personalities in that they may don their "religious
role" on Sundays and their "everyday role" on week days with

littie or no conflict deve]éping between éhe two., In this way

the church member can Justifiably state that he is prosely-



122

tizing at least once a week in his own church, perhaps through
the Sunday School class he leadg or some other religious act-~
ivity. If his church had instituted a regular visitation
program for the neighborhood and had placed some pressure on
its members to participate in such a program, perhaps the
religious scene would change. Considering the great freedonm
of movement that exists between Protestant denominations, how-
ever, we may speculate that those members who would Teel the
Pesponsibility of religious performances Con heavy for them
might simply decide to attend at a less troublesome church

where attendance rather than participation leads to respect-

ability. Without doubt a number of denominational lzaders
reallze this and prefer to retain their mewbership rather than
to alienate these people. However that may be, there is 1lit-
tle qguestion that a full—fledged proselytizing program is in-
deed very rare in most of today's denominations and sects.,
From the above discussion several general points of
interest emerge. (1) The chiliastic sect may not proselytize
at all., In this category we would place certain introéersion;
ist sects and those who feel they can conquer the world by
isolating themselves from 1t geographically. (2) The chililastie
sect may proselytize quite effectively through a segment of
its membership based on a voluntary term of service. Since
not all members need to be involved in this activity and since
it may occupy only a #mall portlon of their lives, we may con-

clude that this methui of proselytizing has 1ts shortcomings
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in that very little pressure can be placed on members who have
been socialized to think of proselytization as voluntary.

(3) The sect or denomination may have institutionalized a
proselytization program but may have done so again on a vol-
untary basis. Theoretically, such a program could involve
some of the members throughout their life-time but again the
aspect of voluntarism suggests that in all likelihood only a
fraction of the total membership will actually be involved at
any given time. Furthermore, programs of this sort often aré
loosely structured and simply provide a definite time when
proselytizatiqm orVpseudonproselytization (visiting the sick
and "shut-ins", for example) can be carried on. It is also
e¥pected that members who volunteer their time for this act-
ivity know the techniques of discussion, the doctrinal con-

" tent of their religious group and some possibie rebuttals to
typlcal "problem questions"” that are often asked. ]

On this basis, ‘then, we may conclude that the 1ldeal-
typlcal proselytization for chiliastic sects and for some ss-
tablished sects is (1) voluntary, (2) not éccompanied by train-
ing the sect would provide for this purpose, (3) not accompan-
ied by special literature for free distribution or for salé,
and (ﬂ) generally not regularized weekly or monthly. The ideal-
ﬁypical chiiiastic sect, then, even though its goal may be to
warn and to win the world,; falls short of this goal in the

areas stipulated above.

Jehovah's Witnesses, on the other hand, provide a
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totally different picture of proselytization. While it must
be admitted that some sects such as the Mormons are also very
successful in winning thousands of converts annually, thesre
appear to be very few other sects that approach the success

of Jehovah's Witnesses in organization for proselytization,
expansion to new areas, training for witnegssing, moral supporf
by the sect's leaders, supportive literature for proselytiza-~
tion and number of converts won and kept in the sect.

B. Jehovah's Witnesses' Proselytizatlon System in Comparison
to the Ideal-Typical Pattern.

As already indicated in the preceding sentencesg, the
Jehovan's Witness sect exhibits a remarkable degree of organ-
ization énd membership involvement in proselytization. Before
we discuss the actual process of proselytization in this sect,
we point out some of the basle distinctions of which Witnesses
proudly boast. What they fail to mention, however, is that
this program was not actuvally begun until the 1930'svwith
" Rutherford's introduction of the portable phonograph. Only
in the early 1940's did sect members receive the "command" to
present their own "talks' to householders. We point thege
facts out here to indicaﬁe that the institutionalization of
this highly organized activity 1s quite recent and no doubt
accounts for a substantial portion of the sect's present growth.

For Jehovah's Witnesses proselytization is highly or-

ganized, Before any member is sent from door-to-door, he is

well-prepared for this activity., Apparently, the Soclety has
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experlenced the negative repercussions of early failures of
those indilviduals who did not know what to say or how to say
it. The present learning system may be referred to as the
apprenticeship system in which the prospective sect member
accompanies an experienced Witness, listens to him, and ob-
sarves him ags he discusses religious doctrines with house-
heolders., Gradualily; as the neophyte becomes better versed in
the sect's doctrines and as he "knows what to say" he may con-
tribute a few words of his own. Rarely, however, will he
"deliver" a complete talk to the householder until he is bap-
tized into the sect. A gecond reason why we have labelled Wit-
ness proselytization as organized 1s that this activity is
clearly defined as and considered to be an integral part of

the sect member's religious life, the organlzation of which

has already been established. Perhaps we could even state that
proselytization 1is the key factor in any Witness' life. Fur-
thermore, in spatial terms, the Soclety has organiZed proselyu
tization to asgssure that all territories of a country wlll be
covered and has instiftuted several positions in the local group
(magazine territory and literature servants) to assure that
some direction will be given to the "masses' as they proselytize.

Secondly, the Wilitness sect distinguishes itself from

related groups in that its pr.selytizatioﬁ has been institu-
tionalized and regularized. Each Book Study Group sets a de-
“finite time each week for some form of proselytlzing. While

Witnese leaders do prefer this group to witness simultaneously,
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other afrangements can be made for those individuals who pre-
fer another time. Very rarely, however, does the Withess
progselytize individually. Usually there is at least a group
of four to six "in the field" at the same time. Witness
leaders feel that the moral support in numbers is a factor
that should not be overlooked. Quite often two adults will
go together but recently parents have taken one or two child-
ren with them on their door-to-door eXcursions. Following a
given time "in the field" Witnesses often meet in a member's
home to relate their experiences of the day and to hear any
announcements their leader may have,

At this point it may appear that Witnesses do not dif-
fer from some other sects we have described above. The dif-
ference is found in the fact that for Witnesses prosslytiza-

tion is one of the most compulsory of their religious activi-

ties, even superseding meeting attendance. lAt this point one
is likely to question how suéh a scheme can be wbrkablé in

the area of religion considering that most sects have not suc-
ceeded in claiming so much devotion and commitment froﬁ their
members., Part of that answer lies in the very process of be-
coming a Jehovah's Witness. All neophytes dedicate their lives
for the service of Jehovah and his earthly organization, "the
Society.” A more explicit answer to the question of devoﬁion
willl be found 1n the subsequent section which deals with the
actual socialization of neophytes, that is, the major attitude

and value éhanges they experience during contacts with sect
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members ,

A third point which is related to the first deals with
the lliterary ammunition with which the Witness 1s equipped.
Virtually all books and magazines published by the Watchtower
Bible and Tract Society can be used for proselytizing as all
contain the basic elements of the sect's teachings and certain
interesting toplcs that may catch the householder‘srattention.
However, the Society recommends that the magazines, Awake and

The Watchtower, be used first and if possible, the booklet,

The Truth That Leads fo Eternal Life. Other tract societies

have established a more or less gratis system of tract dis-
tribution but Witnesses continue to ask for money for their
literature unless extenuating circumstances would prevent the
householder from confributing. This has the added advantage
that further literature can be cheaply prepared,9

With this wealth of literature, then, the Witness is
at a certain advantage over other groups who proselytize.
Most likely the attractive covers of the sect's magazines will
catch the eyve of many householders especially when theitopics
are contemporary. Without doubt, the reasonable price.oof this
literature also makes it easier for the Witness to gain an en-
tree into a new home so that he might explaln the contents
briefly. The relatively new Bible translation published by
the Watchtower Society11 is another useful tool for galning

an entree into new homes. This is particularly tirue for those

religious individuals who may have heard little or nothing about



128

Witnesses but who are impressed with theilr new Bible.

We are on safe ground, then, when we say that the
Witness proselytizer is well prepared in terms of knowledge,
skills of presentation, énd literary material. Knowledge is
very helpful especlally in those cases where there may be &
slight chance to persuade a householder to read only one art-
icle.' As the discussion continues, the subjects may change
untll the Wltness reaches that subject of most interest to the
householder. If the Witness knows his magazines well it will
be a simple matter for him to locate a hack-issue of an es-
pecially interesting appeal. The householder is then more
1ikely to buy this magazine, Thus begins the process of grad-

12
ual socialization into the Witness sect.

C. - The Socialization Process of the Sect.

We have entitled this section the "socialization pfo~
cess" rather than the proselytization process because we have
reason to believe that the term, proselytization, generally
refers to the act of winning a convert to a religious group
and fails to draw attention to the technigues by which that
group succeeds in internalizing its ddeology in the convert,

To gain membership in the majority of Protestant sects
and denominations, some type of conversion experience is a
vital prerequisite, Thils conversién is usually spoken of as
a dramatic event that has changed the individual's view of
the particular religious group he was planning to join. 1In

some cases it is merely a decision to accept a certain doctrine
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or simpiy a decision to lead a better life (following new
religious principles). While this act of conversion may
appear to be a relatively spontaneous phenomenon, often the
preceding events have prepared the individual for this decision.
Yet the majority of Protestants refer to a definite event or
time at which they determined to."join" that religious group.
This act of decision _is usually referred to as "conversion,"
When we consider Jehovah'ls Witnesses, we note sur-
prisingly that this typical conversion experience is totally
lacking. This 1s all the more surprising when one considers
that the founders of the movement did value such an experience
and that such was most typlcal until the 1930's in this sect.
Yet surely some similar rite or process must exist fo act as
& prerequlisite for memvership. To our knowledge, all that is
required of the newcomer is that he "take in knowledge' of
the Society's doctrines; This procedure may take several
months, considering that at least six of the sect's books will
require readilng and many of the sect's meetings must be at-
tended. Somewhere during the course of this time of Study
and familiarization, the individual may determine that he wilshes
to "serve Jehovah." But when he applies for baptism, he is
notAasked EEEE he &etermined to do so, simply‘gggglhe is det-
ermined to follow thig life-style and that he is aware of the
Society's doctrines. So important is religiocus knowledge, in
fact, thét a candidate, upon being examined prior to baptism,

may be advised to study the literature more thoroughly before
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he caﬁ—be baptized.

With this brief discussion of the equivalent of con-
version in the sect, we can now consider the typlcal processes
by which a newcomer is won towards and into the sect. The com-
plexity of these processes will be noted. We hope to advance
the explanation that these processes were intentionally in-
stitationalized by the Society in an effort to curtail the
sect's otherwise high defection and insurrection rate, At
this point in time, the Society seems to be very confident
that its Witnesses can live in a secular atmosphere but need
not become 8 part of that world in that their values and at-
tldues have been effectively altered by the Society. As a
result, Witnesses' actions and goals are centered around their
religlious rather than their secular roles.

(1) The First Contact With a Prospective Member.,

When two Wilitnesses approach the householder in his
home (the most usual method bf proselytization) they appear
to be very ordinary, normal, intelligent people who have a
sincere desire to share some of their knowledge. Witneéses
usually create the distinct impression of heing well-informed
‘about contemporary news and world events, The subject of re-
ligion is introduced rather quickly but in such a manner that
it applies to the present. For example, 1f the world had re-
cently witnessed a flood or an earthquake, Witnesses wlll try
to relate this to their interpretation of the Book of Revela-

tion which suggests that these are indicatlons that the end



of the world is approaching. When the dilscussion is ended,
the Witness will suggest the purchase of a magazine. A%
this point, the Awake magazine is probably most useful be-
cause it tends to cover topics of a more general interest
such as human interest stories, some aspects of child train-
ing and methods of self-disclpline. Only tangentially is
religion introduced to the reader.

Followlng his first contact with Witnesses, then, the
householder is likely teo think of them as being a typical Pro-
testant group and will probably be favorably impressed by their
approach. Before leaving, the Witnesses may have suggested
that the householder consider starting a "Home Bible Study."

It will be pointed out that such a study takes only about one
hour each week and would éfeatly augment one's Bible knowledge.

With this the Witnesses leave the householder and con-
tinue their proselytization. They are certain to rgcord the
volume and number of any magazine left behind so that for
the next contact with this householder they are able to dis-
cuss the same topic again and determine 1f he has taken the
time to read his magazine. The sect feels that this system
of recording is also advantageous in the event that the or-
iginal Witnesses are unable to return to this particular house-
holder. Perhaps one or two months later Wltnesses will again
call at this door and if the non-Witness reacts favorably to-
wards the sect he will be given further literature and will

be asked to start a "Home Rible Study'" in his own home. We
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now turn to this second stage in the socialization process in-
to the sect.

(2) The "Home Bible Study."

Once the householder has found Witness doctrines bo
be interesting and worthwhlle reading, he is most likely to
accept hils Witness friends' offer for a Home Bible Study.

This study is designed solely for novices to the sect, Con-
sequently, the Bible is only one of the books studied, A
‘sectarian publication forms the central content of the study.13
In this book the Soclety's basic doctrines are gradually intro-
duced to the newcomer with ample biblical references which he
may be asked to check so that he is certain to accept the doc-
trine on biblical authority (assuming that he has accepted
that authority).

As far as the spécifics of- this Study are concerned,
usually one sect member comes to the hewcomer's'home on.a
weekly basis and "studies' a portion of the Witness publica-
tion with him. As with most other Witness books, the "Truth
Book" contains a set of questions for every paragraph. It is
expeéted of the newcomer that he read, study, and understand
the céntent of each paragraph particularly in the light of
these questions. When the Witness then "studies" with him,
these questions are reviewed much as the Watchtower Study.

The neophyte is allowed to advance in this study at his own
speed, depending entirely on his ablility to comprehend and to

give the "right answers.'" The criterion for correctness is
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fthe degree to which the newcomer's answers correspond to
Socilety doctrine. Usually the Witness will also gilve the
neophyte the opportunity to ask questions related to the re-
ligious realm. At this rate, the Study takes approximately
six months to complete at which time it is felt the neophyte
has absorbed the sect's basic doctrines and 1s therefore ready
to attend and enrol in the usual meetings.

Hopefully we have not implied above that the process
of the Home Bible Study is always smooth and éasy. In many
cases this period is the most crucial for determining whether
the neophyte will accept or totally reject Jehovah's Witnes-
ses' doctrine. The Witness he is studying with will frankly
confront him with difficult questions concerning the doctrines
of "Christendom." Most church-goers are not very well versed
in their religious doctrine; consequently they are not able
to find supportive Bible verses for their own views. This
puts the Witness and his Society in the advantageous position
- of stating their sectarian views as the authentic ones, Nat-
urally the Society also supplies ample Bible references to sub=
stantlate these views. Unless the neophyte is extremely cautious
he may simply accept these passages as valid indications of
the Society's doctrines. 1t seems to thlis writer, then, that
at sohe point in the Home Bible Study the ﬁeophyte elther re-
Jjects the sect entirely or else succumbs to the constant,
steady pressure the Witness places on him and then decides in

favor of the Society. This act of decision is comparable to



134

conversion in other religious groups although in this sect

it 1s totally devoid of any emotion., 1In fact, Witnesses con-
sider the emotional element a hindrance to religious under-
standing and advancement. While most neophytes are likely to
reach a definite decision concerning the sect at this point,
there are some individuals who still prefer to reserve Jjudge-
ment for a léter point in time. They may first attend many
of the sect's meetings and of'ten become extensively involved
in religious activities before. they conclusively determine to
join the sect.

(3) Introduction to the Seect's Meetings.

If the Witness studying the "Truth Book" with a neo-
phyte feeis that the latter 1s sincere in that study, he will
often invite the newcomer to attend the sect's meetings before
he has finished the six month study. The basic purpose for
this is to give the neophyte some idea of the méetings Wit-
nesses attend and what religious activities they perform.
Other neophytes may require more time to Qissociate themselves
from thelr religious affiliastes; consequently, the Witness would
not ask these to attend until they have completed the "Truth
Book Study” and have opted in favor of the Witness sect. The
Soclety doés not appear to give members any gpecial directive
bas to when to bring the neophyte to the meetings but does im-
ply that he should be able to comprehend some of the religious

vocabulary that is employed there and that he should have a

"sheep-like attiltude,"” that is, an attitude of genuine in-
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terest and receptivity with a minimum of critical thinking.
Surprisingly, very few neophytes first attend the sect's
meetings alone, They are always accompanied by their Witness
"instructor" who will introduce them to most Witnesses at the
meeting including the servants and the overseer.l5 It is ex-
pected that the newcomer will sit with his instructor who at-
tempts to involve the neophyte as much as possible in the
meeting. No one is allowed to simply sit and observe, but
all are encouraged to participate, to sing along, to answer
questions asked, or to listen carefully to what is being said.
The sect actively seeks to make participants rather than ob-
servers out of all Witnesses.

The first meeting to which the neophyte is usually in-
vited 1s the Public Meeting which we have already discussed
above and which has beenAestéblishéd as being the most "world-
oriented" of the sect's meetings. While the toﬁics of discus-
sion may be qguite broad, they always are related to the 8ect's
ideology in some manner. A typical topic for the Public Meet-
ing may be, "What is the Christian's attitude to sports and
to work and how should he budget his time in these areas?"

A topic such as this 1s sufficlently general so that the sect
does not need to state dogmatically that 1t alone follows or
should follow these standards. Consequently, the neophyte is
not antagonized but may notice that the sect does seem to place
a greater emphasis on external factors such as activities and

time which his own church probably places into the background.
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He will probably find these Public Meetings to be quite
"practical," that is, to contain certain thoughts he can read-
1ly apply of test in his everyday life, Another factor that
is likely to put the newcomer'aﬁ case is thatthe Public Meeting
actually resembles his own church service in that there is
singing, prayer, and a short lecture or sermon.

If we place oursgelf 1In the neophytds place for the
moment , we notice that from the social or sociological view-
point he is likely to note several positive characteristics
in this sect,. QﬁiterobViously, he is overwhelmedrby their
friendliness and interest in him personally, in his background
and occupation, and in his religious affiliation. If he com-
pares his reception at the sect's meetings with the typical
reception he would have received as a stranger to his own
church, he would be forced to conclude that Jehovah's Witnes-
nes are far friendlier and appear to be genuinely interested
in every newcomer, A second factor which he may orﬁmayAhot
" notice on his own--but one which will definltely be pointed
out to him by his "Witness guide"--is the discipline and or-
ganization of the édngregation. .Children 81t exceptionally
quietly during the meeting and many of them also answer ques-
tionsf Organizationally, he will notice that everything is
well-planned and that the meeting starts on time and closes
on time. He may not notice this atf first but as time passes
he comes to believe that in a certain sense sect members be-

1

come "slaves of the minute hand;" rare indeed is a meeting or
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even a short talk which is two or three minutes too long.
Even in this first meeting the newcomer may notice that there
exists a definite spirit of togetherness in the sect and that
all work as a team. The practice of calling one another "brother"
and "sister" rather than the conventional modes of address
may. strike him as rather odd at first but he will come to
reallze that this form of salutation is not taken lightly by
sect members and that this tieg them together and provides
a senée of belonging to them whicthhey find lacking in their
relationships with nonwWitnessesol

As time passes, the neophyte will become increasingly
involved in other meetings, one of the most important of which
1s the Théocratic Ministry School. When his knowledge of the
sect has improved, he may be asked to enroll_in this school,
an act that commits him to & study of the Witness books on
speaking techniques. Initially, he may be asked only to read
a passage of the Bible, taking care to speak clearly and to
emphasize certain portions that he considers to be important.
To that end he will follow a certain portion of the book on
technigues and he will be- judged on how well he applies the
techniques suggested there. As time progresses, he will start
to present short three or four winute talks on certain topilecs
of religious interest and again he will be judged on a par-
his talk.

With reference to the remaining meetings, the prosely-
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tizing activities and the Congregation Book Study are the most
important factors regarding the neophyte's total attitudes to-~
wards the sect. As already stated, he is very gradually in-
troduced into proselytization and only after he has mastered
the speaking techniques. In the Congregation Book Study,
hoﬁever, he is expected to spend enough time each week reading
and étudying the agsigned portions so that he can answer the
leader's questions well. This meeting is no doubt equal in
importance to the "Truth Book Study”" as an indicator of the
newcomer's sincerity in becoming a Witness.

The sociological importance of meeting attendance
should not be forgotten., Firstly, the very fact that the neo-
phyte associates with Witnegses implies that he will enter
into some form of relationship with them, whether this be
friéndship or otherwise., As he will be asked to speak abouﬁ
himself on many occasions, he tends to develop a considerable
attachment to sympathetic Witnesses who may well relate their
own experiences with which he is able to identify. Concomit-
antly, the longer he associates wilith Witnesses, the less he
tends to asscociate with his own religious group. If that-group
is sensitive to the matter of defection, he will likely be vis-
ited by someone regarding his absences, but the Society by
this time has probably warned him that opposing forces may
exert pressure on him. Ouite often the pleas from his former
churched friends fall on a deaf ear., Again concomitantly with

attendance at Witness meetings particularly as his involvement
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increases; the neophyte will note that he has less spare time
than he had previously and he is very likely to lose his
"worldly" friends. It is also likely that his co-workers

on the job will.note that he has l1little time nor interest to
go to pubs or parties with them; his sports club friends will
also find him too busy and his personal friends may find that
he had somehow lost interest in them. Thus, in a brief period
of perhaps one-half year, the neophyte's Iriendships have bheen
altered considerably, much to the chagrin of his wife and re-
latives who may not have found the sect attractive., With the
formation of these new sectarian social bonds, the neophyte
should £fingd it considerably less difficult to break his old
ones, We may then oconclude that meeting attendance is a very
important factor in his socialization into the sect.

In addition to this, meeting attendance is significant
for learning more details about the sect's doctrine, for fam-
iliardzing himself with the typilcal beﬁavior patterns and norms,
and for learning the basics of the sect's speeial language,
Obviously one cammot sit in the many Witness meetings and not -
become gsomewhat {familiar with the sect's doctrines. Since this
is true even for the perhaps disinterested individual, we would
expect the typical neophyte--who by this time is at least mildly
interested and at best very excited about his discovery of the
sect--to show much improvement in hils knowledge of the speci-
fic beliéfs of Jehovah's Witnesses, At the same time, the

I
T

neophyte will notice that certaln behavioral patterns and
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norms are firmly upheld, All talks and all meetings are care-
fully timed and any deviation from the allotted time is likely
to be accompanied by an apology. This applies also to any
absences from any of the meetings so that the neophyte truly
wonders at Witnesges' dedication., With regard to some specil-
fic norms, he will notice that Witnesses on the main do not
smoke or drink alcoholic beverages, do not swear and rarely
associate with outsiders. This area of behavioral restrictions
may be problematic for some neophytes but they already have
heard thé Smciety's arguments regarding these matters and may
be geriously thinkirg about any possible rationalizations re-
garding these norms. Of course, by this time the neophyte has
also learned that the enemies of Jehovah are likely to

tempt him away from the sect and this "knowledge" may make it
more difficult for him to rationalize the norms away. As alm
ready pointed out above; the practise of calling sect members
"brother" and "sister'" will also leave its repercussions on
the newcomer and may brovide him with a special sense of be-
longing when this mode of salutatlon is applied to himself by
other gect members. Actually, these terms of address are a
part of the totally new vocabulary which the newcomer learns,
Tnstead of a minister, he greets the "overseer", instead of

deacons there arve “servants", instead of members there are 'pub-

lishers", instead of serwons there are "talks", in place of

H

services there are "meetings", and "assemblies", and so the

list continues. Tt appears to this writer that the sect uses
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these terms mainly to distinguish itself from related religious
groups, to give sect members and neophytes alike an added sup-
port for believing that the sect is special and God-appointed.
In fact, the sect has gone to great lengths to find Bible
verses that employ similar terms in its effort to legitimize
this new terminology.

A1l told, then, the newcomer's extended attendance at
Witness meetings provide him wiﬁh numerous social contacts to
replace some of those he may be expected to relinguish, pro-
vides added Tamiliarity with Witness doctrines and norms, and
gradually reduces any feeling of forelgnness as he becomes more

and more like other Witnesses in speech, thought and action.

(4) The Pressure Towards Commitment.,

It is erréneous to asgume that at some stage in his
soclalization career the newcomer is suddenly confronted with
social pressures to join fthe sect. The pressure is placed on
him in moderate amounts almost constantly until he finaily
decldes to join, at which time the pressure continues in a

' of his progress; that is, all Witnes-

"collective surveying'
ées will continue to be interested in him and in how he is
growing into a wature sect member. Particularly during the
"“I'ruth Book Study" in the newcomer's home and during his
attendance-at the.sect's meetings will he note that he i1s
gently but firmly urged to joln the sect for a host of reasons

that .81l other Witnesses seem to have at thelr fingertips.

The sect will actively encourage him to examine his religion
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using the sect's criteria of authenticity. It is quite under-~
standable that many people will note that their church has its
shortcomings but it is another matter to say that on the basis
of these shortcomings those religious éroups are totally lack-
ing in authentilicity and that none of their members could pos-
aibly be sincere bellevers and Christians. Through some un-
known combination of (1) continued suggestion that all other
Protestant groups are inauthentic, and of (2) the pressure

to join the sect, however, many neophytes eventually accept
the Society's'definition of the gituation and forsake their
religious affiliations to Join the Witness sect. We shall

now examine gome of the most common pressures the sect ap-
plies ©o newcomers as soon as they express some interest in
the sect's literature.

The first and most persistent pressure to join the
sect is exerted by one'é Witness ”acquaintahces" who actually
act much as informants to newcomers. Even duriﬂg early con-
tacts, the Witness wlll gently suggest the benefits of reading
the sect's literature. When the newcomer does yileld td this
initial pressure, he is drawn further into the net of sectarian
involvement. Witnesses suggest that he try the "next step",
which may be starting a Bible or "Truth Book Study”, attending
and enrolling in the Theocratic Ministry School, aﬁd S0 On.
A1l along the path of socialization into the sect there are
opportunities for an individual to become permanently involved.17

He can be asked to declde positively or negatively and upon
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that deéision rests much of the success in this sect. Once
the 1individual has committed himself in this manner, the local
Witnesses can use thils decision to enforce his participation
in ftheir activities. Should he decide to ont out, the new-
comer is likely to be bombarded with a host of reasons why
this would be harmful, even fateful for him. In this way the
sect succeeds In involving many interested persons who simply
cannot find a satisfactory reason for themselves and their
Witness acquaintances why they should sever their ties with
the sect. Coﬁsequently, these individuals' involvement in
the sect increases proportionately as time advances until one
day they too conslder themselves full-fledged "Jehovah's Wit-
nesses,”

In addition to the continual prodding from sect mem-
bergs, the newcomer is likely to find some pressure towards _
commitment during meetiﬁg attendance. When he starts to at-
tend one meeting on a regular basis, thils already implies that
his faith in his previous church has waned considerably. When
the newcomer considers the expectation and anticipationiwith
which other Witnesses look forward to their other meetings,
he soon tends to feel that something in his 1life is lacking
unless he also attends. Part of this pressure may be induced
by his VWitness friends, but this phenomenon isg largely social
psychological in that the newcomer feels lsolated and strange
untll he attends all of the sect's meetings regularly.

A third important factor with regard to commitment is



r..
e

Py
M

e

the newcomer's attendance at the sect's conferences, called
"assemblies." These are held about three times annually so
that during any four month perlod there is at least one as-
gsembly to which the newcomer will be most cordially invited.
Essentially, an assemblg is a gathering of five to ten or more
Witness congregations.1 At these meetings the newcomer is
immediately impressed with the large number of "believers'" in
the sect, This fact will also be pointed out to him by hig
Witness friends. What 1s never mentioned, however, is that

a substantial proportion of those attending are still search-
ers, much as he is, people who have not yet committed them-
selves to this sect. As the meetings continue, the newéome?
will hear that there will be a "dedication of new publishers.”
His Witness dnformant will explain to him that this is the act
of baptism for those neophytes who have studled the sect's
literature thoroughly ahd who are willing to commit their
lives to the sect's cause. At a later point in time some of
these individuals may address the gathering and explain their
own experiences and how they were brought into the sect. In
all likelihood, the newcomers in attendance will note certain
basic similarities between those accounts and their personal
experience and may then be in a better position to identify
with these "baptismal candidates." Additionally, the "con-
version accounts' of these totally committed Witnesses are likely
to bé soﬁewhat more emotional and possibly more convincing than

the usual Witness service, AT the close of thilis meeting the
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candiddates leave for their baptism and many newcomers now
know the path they must take to find total acceptance in the
sect,

By this time the dedication meeting has probably pas-
sed the two-hour mark and the program calls for a "lunch
fellowship." Following this time, the "field work" is begun.
The newly baptized converts are again highlighted and are
the first to begin prosgelytization. Witnesses as well as new-
comers will gain new confidence in this activity as it is a
truly impressive sight to see hundreds of people swarming over
a neilghborhood to proclaim the sect's message. If the newcomer
had not been convinced of sect members' sincerity and fervor,
this experience is certain to leave that impression. Further-~
more, simply the large numberg of Witnesses will lend moral
support for other Witnesses and newcomers alike. The numericsl
factor also lends plausibility to the newcomer in that he hay
think it would be unlikely for such a large number of people
to believe an inauthenticated doctrine.

At this point in time he will probably be asked to
Join a small Witness group in proselytization. The newcomer
will be truly astounded but will receive assurances from his
Witness acquaintances that all he really has to do is accompany
a more experienced Witness. This seems simple enough and he
will probably feel that if he refuses he may jeopardize his

position in the sect. In this way Witnesses, through a com-

»

bination of assemblies and skillful planning, successfully
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begin éo enrol newcomers in door-to-door work. Whether he
realizes 1t or not, however, the neorhyte was gently pres-
sured Iinto this activity and this act of commitment is at
leagt as important as his commitment to meeting attendance.
These early experiences are very significant in terms of his
total view of the sect since here the Witness is able to de-
fine -the situation in new terms. We shall reserve discussion

of’ this matter for the next sections.

(5) The Final Act of Commltment: Baptism.

For the first four to eight months the newcomer who
attended Witness meetings may have committed himself rather
loosely. Even though he has committed himself to study the
"Truth Book," to attend all of the sect's meetings, the sect
still has only & partial control over him, a control that is
largely limited to the neophyte‘s whims and fancies and a con-
trol that is proportionate to his belief iﬁ the Soclety's
authenticity. It is the sect's final aim to ehénge this by
directing the neophyte to the importance and urgency of a
final public commitment of himself to the service of Jéhovah
and to the Society., This act of commitment is the act of
haptism.

Not every neophyte is automatically baptized upon his
request. There are certain qualifications which he is expected
to meet before he is allowed to dedicate himself to Jehovah,
The first of these is knowledge. He must have a Verstehen,

an empathetic, comprehensive understanding of the most im~
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portant doctrines of the sect. In this regard, many of the
magazine articles suggest the importance of internalizing

the sect's doctrines. This process is referred to as a trans-
fer of "head knowledge" to "heart knowledge."

Additionally, the potential convert is expected to
have a favorable attitude towards the sect and its various
programs. While it appears that this goal would be difficult
to achieve, we feel that the sect does remarkably well in this
regard. The most important element to this end of attitude
change is seen in the neophyte's proselytization training.

It is when the newcomer accompanies an experienced Witness in
door-to-dqoor canvassing that he learns to see the world as
Witnesses do.lg The sect member in effect defines the situ-
ation for the newcomer. Whenever they find a friendly person,
the Witness will comment what a wise, open-minded, scientific
householder that was. Conversely, when the pair finds a more
rejecting individual, the Witness is certain to label him
negatively as an "enemy of Jehovah', a narrow-minded person,
an lgnoramus, Ovér the successive weeks and months, the neo-
phyte will come to agree with this definition of reality and
will tend more and more to analyse himself by the same sténdn
ards by which he Jjudges others. In thils sense, then, prosely-
tization deoes create certain attitude changes in the neophyte.
He probably realizes how often Christians (that is, Jehovah's
Witnesseé) are ridiculed, scorned, mocked, and he most likely

has already accepted that this treatment is "persecution.”
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When he is the actlve person speaking withhouseholders, such
negative reception is all the more ego-deflating as then he
i1s directly involved. Such events facilitate an acceptance
of the sect's definition of social reality, that all who are
not totally for the sect must necessarily be oppoged to it.

This form of involvement and partial commitment on
the pért of the neophyvte may continue for several months but
each week wlll bring him closer to an acceptance of the Wit-
ness doctrines as the "Truth." Every week of proselytizing
will bring many "confirmations' of the Society's teachings:
”worldly-people” do mock the sect, other religious individuals
do find it difficult to refute Witness arguments, individuals
are impressed with the sect's doctrines. All of these pseudo-
Tacts will strengthen the neophyte's falith in therﬁooiety
and in himself for having attended the sect's meetings. While
he may not reallze itelhe is constantly becoming more like a
Jehovah'!s Witness: he attends meetings wilth stringent regul-
arity, he knows increasing portions of Witness doctrine, and
other Witnesses come to think of him as a good baptismal can-
didate on the basis of his sincerity with regard to the ex-~
ternal manifestations of spirituality. This is what the sect
calls a "right attitude'" and those individuals who can be spoken
of in these terms qualify for baptism.

What doeg the rite of baptlism entail? Witnesses con-
gider this to be thelr finest profession of féith in Jehovah

and his Society, believe that this rite must be performed
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through_immersion in water, and practise an almost immediate
proselytization program following immersion. Each of these
points shall now be considered individually.

As with most forms of adult baptism in the western
world, this rite in the sect implies an act of confession
and profession on the part of the neophyte. Firstly, the
neophyte confesses his error in not coming to Jehovah's earth-
ly representative earlier, At the same time, however, he
proudly speaks of hils total trust in the Society as God's
earthly Spokesman and proudly he is baptized., This first act,
even though it appears to be very similar to that of many
Protestant groups, deserves further discussion. Every new con-
vert in effect swears total allegilance to the Soclety, a group
of people he has never seen or heard. As previously mentioned,
this has the advantage that the Society can act as God's spokes-~
man without suffering thé stain of humanity'that usually ac-
companiles any mortal's most prophetic and charismatic words.
A further safeguard this system of enrolment provides is that

here the individual finally admits that the Soclety alone is

God's spokesman and representative; therefore, all other groups
are false Ilmpersonations and abominations. The advantages of
such a belief to any group are obvious.go This technique pro-
vides immense power for that group's leaders in that the be-
liever is bound to that group since he has no other alternative

beliefs which he can logically accept. The sect has buillt into

its doctrine a mechanism by which all related doctrines are
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considered false, all other ideologies are simply negatively
labelled; thus, these ideologies can bé conveniently set aside
or overlooked by Witnesses. In thils sense, the public con-
fession the neophyte makes prior to his baptism will imply in
no small terms that he 1s forsaking all other religious affil-
iations and that he has come to believe that these are totally
false.

This act of profession is one of the most important
acts in favor of the Society. All of the neophyte's previous
decisions may have been the result of some prodding from other
Witnesses and he may have passively accepted their invitation
to start being involved. His profession of faith however, is
absolutely active. He is motivated solely out of his study
of the sect and only partially out of his desire to conform
to other Witnesses. Furthermore, since this act of baptism
is strictly Voluntéry, this commitment will be more psychoim
ogically binding than any previous commitment,

Baptism actually seals the neophyte's commitment to
the Society. As already stated above, this rite is performed
in relative privacy with the relatives and close friends of
neophytes being the only people present to observe the ceremony.
Following his statement of faith in Jehovah and in the Society,
each neophyte 1s baptized by immersion., Significantly, im-
mersion rather than affusion is used as the mode of baptism.

Perhaps thisg 1s symbolic of the total commitment and involve-

ment the Society expects of neophytes.



The third and final element of initiation into the
Witness sect is again symbolic of what the sect will expect
of necophytes. About one hour following baptism the "field
work" or proselytization is begun for the afternoon with the
newly created publishers leading the way. This is the first
time These new publishers actually become responsible for their
”performanco” as proselytizers: they must now keep an accoﬁnt
of their calls, hours worked, magazines and books sold, and
Bible Studies started. At this point in time they are hardiy
aware of the duties they are resuming. Thelr major desire
now is to be a true servant of Jehovah., Consequently, theilr
proselytization is a tremendous success and they may find
many confirmations of their faith during this their first of-
f'icial duty as sect members.

At this point the reader isg likely to qguestion the
sect's possible motives in having the proselytization acti&ity
follow immediately upon baptism during oonventions. To this
writer this procedure suggests symbolically the tremendous ur-
gency the Scclefy creates for proselytilzation. So urgent is
the need to warn people of the time of the world's end that
not a minute or a publisher can be spared. In fact, during
these conventlions 1t is the practice to take along many han-
gers-on, In this way the sect's outreach is extended in that
each true Witness can be theoretically accompanied by a fringe-
member, ~Furthermore, the fact that proselytization follows so

clesely upon one's commitment to the sect suggests that this
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elemenf is entwined closely with one's commitment to Jehovah.
In this sense the publisher's spiritual condition can always
be measured by the sect in the external manifestations of
each publisher--his works,

The final act of commitment to the sect, then, is a
very definitive act which is difficult to revoke. It is
based on the understanding that no other religious group is
in any way authentic. This act fthen has the protective func-
tion that the individual who has made such a public commit-
ment will find it very difficult to sever his relations with

the sect even if he became disenchanted with the Witnesses,

(6) Continued Loyalty to the Sect: The Norm of "involve-
ment, " T

Even though the sect might well be satisfied with
every new convert won, knowing that few of these can conscien-
tiously break their "vows'" made to Jehovah and to the Society,
it endeavors to keep a tight hold on the members it has already
.socialized. Even the very name of the rank-and-file members,
"publishers," denotes an air of activity and involvement. The
Society realizes that socialization is an ongoing procédure,
that it is insufficient to think a newcomer willl always remain
 true to the Witness faith provided that he attends the sect's
meetings. The Society realizes that commitments can be broken
qulte easily unless a social contact is maintained between the
parties concerned, It therefore creates a means of enforcing

its norms in a pleasant manner which will not be repugnant to

the individual but which will be firm enough so that he con-
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tinues to be a useful tool for the sect. The sect also feels
that a norm of "involvement" greatly reduces the possibility
for defection ffom its ranks.

To accomplish the end of continued supervision of its
publishers, the Society has instituted many norms which aid
the members to realize the significance of meeting attendance,
apaftness from the world, and study. Rutherford was the first
leader to emphaslze the impoftance of regular meeting attend-
ance but Knorr greatly enhanced this ncrm with the introduction
of the Theocratic_Ministry School and regular door-to-door
proselytizatj.on,2l In effect; these norms now make it nec-
egsary for the Witness to spend some time in his Kingdom Hall
on four different days each week, Any Witness who misses
meetings is considered to be insincere in his faith and may
become the object éf a slight form of "shunning" from other
Witnesses. The same can also be said for proselytizing which
is considered of prime importance so much so that the éect has

" for those Wit-

created a negative label, "inactive publishers,
nesses who do not gpend thé guaota of hours the Society has re-
commended. |

Knorr realized thét pergonal religious knowledge as
a prdselytization tool would be greatly superior to Rutherford'ls
- pre-recorded talks. It was on thlis basis that the sect's total
meetings were revamped with a special emphasis on the methods

of proselytizing and the methods of acquiring knowledge of

the Society's doctrines., Knowledge is considered so important



154

that no Witness ever ceases Hié'studies in the Theocratic
Ministry School even when he has already learned and suc-
cessfully employed all of the speaking techniques and already
has a broad, comprehensive knowledge of the sect's teachings.
Most sects are quite unstable in terms of membership
and.show a high defection rate.22 Jehovah's Witnesses, how-
ever, have succeeded through their extensive socialization
program and their norms of continuing involvement, in reducing
the number of defectors considerably,23 The sociaiization
program creates a sect member who 1s willing to listen to the
Society, who has placed his total trust in the Society, who
relies totglly cn the sect as his means of salvation and who
has no alternative religious goals in view, Yet even such
an individual could fall away from this absolute faith in the
sect., Therefore, the Soéieﬁy makes many provisions for its
members. One of the main ones of these is simpiy soclal ac-
guaintances, A major.ﬁorm the Society stresgses, especlally
for the younger generation, is that they should 1%ﬂit their
friendships and living arrangements to Witneesesc‘ A re-
lated factor in this regard is that other sect members can
continually assess the individual's spiritual condition. There-
fore, the publisher must always be prepared to show his know-
ledge lest he be "found wanting' in knowledge and spirituality.
At the same time,-association with sect members provides the

sect with an excellent opportunity to continue 1ts socializa-

tion of these individuals into its own peculiar cultural mold.
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To that end the well-known norms and some new Variationé of
these are often stressedc25 The Socilety also creates the il-
Iusion of ever-new horizons of religious knowledge and dis-
covery by changing its doctrines occasionally. While this
may have the practical function in that the Society has found
some of these doctrines too difficult to explain, a latent
function of' such change 1s that i1t provides a convenient reason
for all Witnesses to continue to read and to study all of the
sect's literature with utmost diligence. Remarkably, then,
the Society's basic norm of inveolvement is very functional in
maintaining the majority of sect members and in keeping the
sect working as a unit.

D. Analysis of the Basic Steps in the Sect's Socialization
Program.

We have now outlined what we consider to be the basic
steps in the socialization of neophytes into the Jehovah's-
Witness sect., We have attempted to show how well-planned,
organized, and directed this program is from the upper eche-
lons of the sect to the congregational level., From the above
description it is conceivable that a total stranger to Witness
thought can be converted into a total follower of this sect.
This phenomenon is repeating itself dally to the point where
Witnesses are one of the fastest growing religious groupsin
the world. Even 1f one does not accept the Witness religion,
one canndt but admire their organization and proselytization

effectiveness.
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‘ It is mainly from the latter point of view that we
now wish to examine these proselytization steps further,
perhaps from a more abstract level, in the hope that this
examination will show the extent to which the sect is unique,
set apart from related groups. This discussibn should also
strengthen our point that the sect does produce significant
attitude changes in its socializatlion of members; these changes
are reflected in the daily life pattern of these Individuals
and indicate thatthe sect is virtually imperious to secular
influences. in this light, any doctrinal changes are largely
intra-institutional and the mores of society leave the gect
unaffected.

In its initial contacts with interested newcomers,

the sect actively seeks to break down the newcomer's basic
system of thought. This will involve his means of arriving
at religious and secular truth and his 1ogic. Ag the next
step, the sect will establish i1ts own criteria of rellglious
truth which it considers as universally valld. Following this,
the sect will usually make it a point to ridicule and eriti-
cize all Protestant and Catholic groups in general terms..
Criticism ranges from insincerity among Protestant clergymen
to 1deol worship among Catholics. The sect introduces this
Iinvective guite casuvally and very generally with very little
corroboration of any of the statements made. Yet the newcomer
usually accepts such general criticism quite readily, partly

through his basic trust in people{ partly through his ignor-
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ance of other religious groups in North America. Now the
sect faces a more critical stage since it now seeks to
convince the neophyte how his former religion also has short-
comings which place it into the same category as all other
Protestant and Catholic groups. If the neophyte survives
this hurdle, he is completely stripped of any faith he once
had in any religious group. This now places the Soclety in
the favorable position to claim that it alone can provide
salvation for the neophyte. Quilte understandably, the new-
comer can now accept the Wlitness faith with ease.

We have considered all of the above points for both
the "Truth Book Study" and the total socialization program.
While they are most obvlious in the former (through thes very
content of the "Truth Book") they are very much applicable to
the_total process by which a newcomer's socilal and intellectual
self 1s adapted to the sect.

(1) The Establishment of a Definitive, Alternate Means

of Arriving at Religious Truth.

Our study of the Soclety's doctrines led us to the con-
clusion that the Jehovah's Witness sect seeks to distiﬁguish
and to separate itself as much as possible from the Protestant
background that initially gave it birth. It is our opinion
that the sect has achieved and continues to achieve this goal
remarkably well, TIFirstly, the sect is very fundamentalistic-
it adheres to a very literal, biblical exegesis in constructing

its doctrines. This fact alone tends to set Jehovah's Witnes-
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ses apart from the increasingly liberal-minded denominations
of Protestantism. The Society still preaches the fundamenta-
listic doctrine of the irreconcilable dualism between religion
(that is, the Bible) and science, for example. Science is
thought of as the work of men who are not under divine dir-
ectlon. Thus, evolutionistic theory is summarily dismissed

as demanic6in that it contradicts the Genesis account of
creation.2 " Witnesses believe that they are basing their re-~
ligious faith only on the Bible. Apparently they have not yet

realized the extent to which this faith is built on the inter-

pretations of the Bible as explicated in the Society's liter-

ature.

Secondly, the sect attempts and succeeds in establish-
ing the validity and authority of its books. This is most
clearly evident in that_thé ”Trutﬁ Book”27is ﬁsed with the
understanding that it is a "Bible help." Anyone who accepts
-this book as it is defined by the sect already has accepted
(at least temporarily) its authority. As the "Truth Book
Study" progresses, the neophyte 1ls asked to pléce more and
more éonfidence in the book and in the Society's reasoning.
As an example of the authority this book exercises we quote:
"Only by regularly sharing in these congregation meetings

(that is, of the sect) can you develop the faith, apprgciation
2

and conviction that you need to gain God's approval."  This

book contains many such exhortations to forsake one'é "pagan

religion’ and to join the elect group of Witnesses. The in-
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dividual who accepts these and the logic on which they are
based 1is already well on his way to becoming a dedicated ser-
vant of Jehovah,

A third point which should not be overlooked in a con-
sideration of the means the sect uses to establish authority
is its use of the Bible. The majority of present religious
scholars realize that there is a very substantial time dif-
Terence between the 01ld and New Testaments. Added to this
factor, the setting and spirit wilth which a particular book -
was written is usually considered vital to its interpretation
for everyday man. Jehovah's Witnesses, however, have left
these matters totally untouched. They therefore created an
aura of authority by gquoting ambiguous passages with a cer-
talnty the careful theologian could not imagine. The sect
considers the 0ld Testament on equal grounds with the New
Testament and does not hesitate to use both simultaneously-
if one of the Witness doctrines is "affirmed" thereby. Such
totally inferior religious scholarship ig not revealed to the
layman who often concludes that the sect's leaders must be
among the greatest extant religious figures.

The fourth and final point to consider in a discussilon
of the sect's system of authority creation applies to the
method of study that has been iInstitutionalized., First, the
Society poses certain questions which newcomers are likely to
ask and Ehen provides them with an answer. The basic questions

are similar to those with which other religious groups struggle
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(why is there war, suffering, disease, death) but the specific
questions differ substantially. In fact, we may say that the
neophyte is bombarded with questions for which he has no an-
swer to such anfextent that he turns to the already supplied
answer the Soclety gives., In doing this he is already caught
in the spiralling process of "question-answer” thch will be
his constant ingpiration or exasperation as long as he remains
in this sect. Witnesses eventually learn to ask the accept-
able questlons and to ignore those that may be problematic to
the Soclety. An example of this is tithing, the very well-
established 01d Testament practice of giving a part of one's
income which one would expect a Jehovah-fearing religious
group to continue. Not so, however, decreed the Society. The
Witness shall not give of his earnings as this too is "unbib-~
lical.”29 Witnesses do not appear to have the initiative or
courage to "search the Scriptures" on their own-to determine
whether this practice 1s indeed biblical, Instead,‘fhey rely
" solely on the questions and answers the Society has constructed
for them. It is with 1ittle surprise, then, that we hear a
former Witness state that sect members are totally lost with-
out the crutch of the Soclety's books.go

(2) Establishine the Characteristics of the Valid, Auth-
’ entlce Religious Group,

The second major function of the "Truth Book Study"
as well as of the gect's total socialization program is to
establish what constitutes a truly authentic religious group.

Witnesses, however, would say that there is only one exclusive
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group that exhibits all of the essential characteristicg and
that follows all biblical practises. Here we shall review

the major characteristics that Jehovah's Witnesses consider
essential. We point out that the sect finds all other religious
groups lacking in some or all of these characteristics and on
this basis Witnesses conclude that these groups are inauthen-
tic and that they alone are the trﬁe, Christian church. The
neophyte who accepts this ideologlcal perspective and who finds
valid the characteristics we are about to describe is well on
his way to a total acceptance of the sect and will find an
acceptance of an alternative ideology at a later point in

time extremely difficult if not totally impossible. For this
reason alone the Society constantly emphasizes its authen-
ticity on the basils that it alone exhibits all of the char-

acteristics we shall discuss.

(a) The Characteristic of Members' Love For Each Other,
Many Protestant groups would agree that this is a

valid characteristic for a church. The Soclety, howevef, points
out that a verbal acceptance of thils is not sufficient. A re- -
ligious group must apply this principle at all times and ap-
parently the Society feels that no group other than itself
succeeds in this regard. The Society frankly asks the neophyte;
"Do éhey (other religlous gyoups) instil in their members a
love {for one another)..,?”jl Through questions such as this
one the Society hopes to shake the neophyte's faith in his

church so that he can become receptive to the sect's message,.
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It appears to this writér that .Witnesses believe they have a
special love for each other mainly as a result of the rela-
tively small size of their congregation and meetings. Witnes-
ses tend to assume that this factor allows for greater inter-
action between themselves and that this would in turn lead to
a closer attachment to each other. 1In thils they are probably
corfect, Yet thelr definition of love lacks validity even
from an existentialist standpoint in that love is far more
than close interaction on a Gemeinschaft-iike basis. The So-
clety's dictum of "sacrifice for the sect" 1s a blatant con-
tradiction to thils characteristic and suggesats that once a
member has become established in the sect, others' "love"
towards him suddenly wanes,

(b) The Characteristic of Respect for God's Word.

At this point Witnesses' extreme fundamentalism is
again evident. Witnesses tend to define respect for the Bible
as acceptance of its contents regardliess of the difficdlties
connected with these. Thus, a figurative passage is likely
to be interpreted_quite literally. The drossing of the Red
Sea, for example, 1is considered to be a definite miracle of
God. Witnesses believe that any attempt to "explain' mira-
cles.in naturalistic terms would detract from one's faith in
| God, in fact, would make one God's enemy. Understandably, then,
Witness dnvective falls heavily on many liberal theologians

and the denominations they represent. Yet Witnesses fail to

realize that at present there are many Protestant groups who
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are equally as fundamentalistic as they with regard to the in-
; 30

terpretation of miracles and many other doctrines. Witnesses

guickly conclude that the Watchtower Society alone interprets
33

the Bible in such a manner as to respect it and Jehovah.
34

(¢) The Characteristic of "Sanctifying God's Name.'
Jehovah's Witnesses define this charaéteristic of the

true church as the use of God's proper name YHWH or Jehovah.
Again, they immediately point out that they alone are practis-
ing this and that even orthodox Judaism is neglecting this
important element. They argue that God can be pleased only
with that group which calls him by his proper name. ‘Apparm
ently no Witnesses are aware that their own literature uses

) 35
the term, "God", as frequently as the term "Jehovah,'

(d) 'The Characteristic of Separation From the World.

Again, many fundamentalistic groups consider this a
valid criterion for determining a "true" religious group. An
isolated seqt such as the Hutterites, however, would say that
Witnesses are a part of the world in that they perform secular
tasks for their livelihood. Witnesses dé not consider these
tasks at all relevant to their total existence. They consid-
er a religious group as separate from the world 1f it doeé
nct become involved in the multitudinous cempaigns be they med-
lecal, chaﬁitable, political, nationalistic or even class strug-
gles. Witnesses believe the church must be separate from the
state.36 The sect defines isolation or separation from the

world as predominantly ldeological and would frown on mililtary,
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political or even civic careers. At the same time, however,
this separation is social in that Witnesses are exhorted to
1imit the number of their "worldly" friends.

The Society concludes this section of the "Truth Book"
with the remark that the true church must possess all of the
above characteristics: "On the basils of the evidence...we
do not hesitate that they (that is, "true worshippers") are
the Christian witnesses of Jehovah,“y The Soclety continues
and makes it clear to the neophyte that he must "examine his
religion" to determine whether or not it matches the Socilety-
described criteria‘Bg There can be little doubt that the re-
sponse will be in the negative if the neophyte has accepted
the sect's criteria of truth and its means of arriving at
truth. The realization that his own church has weaknesses
which he cannot explain éway places the neophyte on very
unstable ground and prepares him for the next pﬁase, an exam-
ination of the "faults and evils" of Protestantism and Cath-
olicism,

(3) Establishing the "Faults" of Protestantism and
Catholicism, : .

It is rather difficult to 1limit this goal to this
specific sequence in the neophyte's socialization process.
‘Witnesses often refer to the "evils" of ”prganized religion”
at many of their meetings and'gathefings;jg These faults of
Christian churches are most definitively elaborated in the

"Tyuth Book" which all neophytes studv, Basically, the sect

refers to these '"faults'" in other religious groups in terms
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of deviations from the God—ordained system of worship. Re~
ferences are often made to historians who traced the popular
early Christian customs back to Babylonian times.l]lo From these
statements as to how a éustom was introduced into Christian

circles, Witnesses deduce that the basic nature of that custom

must necesgsarily be evil. The sect does not consider the
symbolic meanings behind these customs and condemns them on
the basis of their tentatively established "pagan origins or
affiliations.”

The sect has succeeded in introducing many new doctrines
to its converts by down-grading long established doctrines of
orthodoxy. Perhaps the prime example here would be the trin-
itarienism which has been characteristic of orthodox Chris-
tianity for the past two thousand years. Jehovah's Witnesses
have dispensed with the Trinity as they argue that it too has
pagan origins and denounces Jehovah, themonotheistic God.

They argue further that theAbiblical references uged to sub-
stantlate trinitarianism are at best unclear, at worst am-
biguous and that this doctrine should therefore be eliminated,
If the Society succeeds in persvading the neophyte to accept

- their view on this point, he must then either defend his church
or else leave 1it. The latter alternative is usually the least
painful at this point for him not only socially speaking (he
has attended many Witness meetings by now) but also cognitively
speaking (he would have to'shake" his belief in the Witness

doctrine before he could bé recoﬁciled to his church).
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A further practilice which the sect attacks is the use
of the cross as a symbol of Christ's suffering and death,
Witnegses state that this too is a pagan symbol and that
Chrisz was actually impaled on a "torture stake," an upright
pole. ! Understandably, such a doctrine is upsetting to the
neophyte who has sung "In the Cross of Christ I Glory,”42 and
has believed this all of his life. Yet the Witnesses' claim
appears to be so well-founded on evidence that the neophyte
again has little cholce but to accept this doctrine.. By this
time he has considerable falth in the Society and has lost
much of his trust in his former clergyman so that the easiest
course of action again is to accept the doctrine of the tor-
ture stake.

Watchtower invective finds a furthervtarget in the
religious images and pictures of "Christendom," particularly
the Roman Catholic see., Again the sect refers to the ”Bab§~
lonian origins" of the use of religious images, shrines, and
pictures and attributes such use to "pagan influences" that
affected the early church.43 While ﬁhis argument may‘bear
some validity for some present churches, it would be a gross
error to state that all Protestant groups are evil on thié
account -- as Witnesses imply.

Still another area of attack the sect employs against
its fellowmreligiog? groups 1s described as "honoring humans
and :‘msti’mﬂ:ions,”1H Here the Society argues that saints

should not be honored as they have been in the past. Birth-

days, too, the Society decrees, are too much an honoring of
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individuals and will interfere with one's honor towards God.
The celebration of Easter as commemoration of Christ's re-
surrection is likewise denounced with some "evidence' that
this institution was started much later and that the early
Christians did not celebrate this occasion., Again, the Sbciety
has discovered that the celebration of this day has earlier
origins and for this reason it is totally condemned by the
Watcehtower, A similar argument is applied against Christmas
as celebration of Christ's birth so that Witnesses differen-
tiate themselves in many ways from typlecal religious groups
in North America and argue that they alone are adhering to
the high standards fthe Bible demands of a Christian.

(4) Defining the Neophyte's Religion in Negative Teyms.

Most Witness literature speaks of other religions in
generalities. This appiieg aiso éo the ”Truﬁﬁ Beok." It will
be quite natural for the neophyte to turn to h%s Witness in?
structor with specific guestions concerning hls own religious
group. By this time the neophyte wlll have accepted the Watch-
tower definition of the criteria of a true church. This puts
the Witness in the position of using these criteria to in-
dicate the weaknesses in the neophyte's religion, At the}same
time, the Witness can again affirm the strengths of the Wit-
ness-sect in maintaining and upholding ali of the criterisa

that are said to be necessary for a "true religion.”

Without doubt, this stage isAthe most crucial as far

as the neophyte's religious future is concerned. If there is
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any point at which he ﬁust decide for or against the Witness
sect, then thlis is that point. Needless to say, however, the
neophyte has been well prepared for this decision through his
prior contacts with Witnesses and through the sect's litera-
ture. He has been taught to accept the Bible in very literal
terms. This will ease his entry into the sect since the Wit~
nesébcan "eonvince" him that the Society is "right" simply

by showing him Bible passages that appear to confirm the sect

i

religious doctrines. At the same time, the neophyte has been
encouraged to accept the Society's word as "truth.'" All of
the Witnesses he has met recognized the Soclety's literature
as truthful énd worthy of study so that he too may have begun
tn place his faith in this group of scholars that claim to
have made thorough researches in Bible doctrines. In addition
to this, the neophyte has learned.and acceptéd as valid the
prerequisites to a "true church" and has accepted that any
religious organization must exhibif all of these basic_char—
acteristics. At this point in time the neophyte has already
"invested" considerable time and effort in the study of the
sect. This investment, per se, would act as a deterrent from
breaking one's ties with the sect. Furthermore, the elements
(1) that a true church must possess all Witness-defined crit-
“eria and (2) that the neophyte's church is lacking in some

of these, create a gituation of cognitive dissonance whigh the

individual is forced to rescolve in some logical manner. As

already mentloned, however, the investmenit factor must also
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be taken into considerafionv . The neophyte has formed some
close friendships with sect members which he may not have

had with members in his own church. He will then need to con-
sider the "cost" of breaking these sectarian ties with the cost
of breaking the ties with his church or vice versa, will com-
pare the price of breaking his ties with the sect with the cost
of feuestéblishing relationships with his church. Strictly

in social psychological terms, then, it should be more pre-
fitable for him to remain in the sect than to leave it. 1In

the religilous realm, of course, the Witnesses will present

him with the_potent argumen§7that 1f he leaves the sect, he
endangers his eternal life. On these two counts then,
(social psychological and religious) the potential convert to
the Witness sect experiences definite pressures tqwards a
decision to Jjoin the sect. We do not imply that all potential
converts will succumb to these pressures and to- this mode of

reasoning but have elaborated on this point to indicate the

typical thought processes with which the potential Jehovah's

Witness must deal and as an indication of the extent to which
the Society has prepared him for this decision both in terms
of developing close social ties with him in that it instils
its ideology in him,

Now if the potential convert 1is honest in his exam-
ination of his own religion, he will recognize that it does
have definite shortcomings in Witness ferms., Since he has

accepted these terms as universally valid fer all religious
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groups, he is confronted with the problem of rejecting his
own group to which he has belonged z2ll of his life., But if
he truly has accepted the Witness criteria as valid, he will
find less problems in rejecting his former religion and will
tend to conclude that that group's shortcomings are its ul-
timate downfall,

in short, the neophyte is likely to join the sect on

f'our separate accounts. Firstly, the social ties which he

forms with sect members provide him with a live option to

any relationship he may have had within his c¢hurch. In this
way it is relatively easy to make the cﬁgnge on a purely

soclial level. As Stroup has suggested, a number of so-called
"soeial oubcasts' come to the sect out of purely social reasons
and thén accept the sect's doctrine out of a desire to con-
form to the group. Thelr major purpose in jéining the sect

is to benefit from the c¢lose interaction such a’ group affords,
and the religious setting becomes a mere by-product. A second
factor which iz closely relsated to the soclal factor is that
the neovhyte who maintsins lengthy contaéts wlth the sect can-

not avoid learning about the sect's normg and behavior patterns.

As tTime progresses, this knowledge is likely to be carriéd into
action particularly as more and more Witnesses become signif-
icant othefs for the neophyte and as he not only imitates

their behavior but beging to internalize their norms. A third

factor which is also soclieological concerns the special language

the sect employe. As the neophyte becomes increasingly ac-
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guainted with Witness literature, he also familiarizes himself
with the sect's Jjargon. This special terminology becomes but
another mechanism by which the sect isolates the neophyte not
only from the world but also from ofher religious groups.
Through use of this language the neophyte also obtains a sense
of belonging to the sect. But the most likely reason for the
neophyte to join thé sect is that he has accepted its values
and jdeology. Whether we speak of his socialization into

the sect as indoctrination or brainwashing is immaterial.

We have not altered the fact that over the successive months'
contact with Jehovah's W tnesses, the neophyte too has become

a "believer."



CHAPTER V. CONCLUSION.

Throughout this thesis our major attempt has been to
show that the sect of Jehovah's Witnesses is a rather un-

usual, unigue

f-d
i

eligious group. We have reason to believe
that this group may actually be spoken of as a social system
in miniature. Our attempt in this section shall be to speak
of the sect largely in cultural and social terms, making
partial use of the paradigm Talcott Parsons has constructed.
Qur total discussion should indicate how well-isocolated the
social system is from the larger system in which it finds
itgelf. At the same time, however, we should be aware that
certain =2lements and values have been retained by the sect
with no apparent inoconsistencies. We intend to explore the
major onas and hope to show how admirably the sect has pro-
‘tected its members from typical worldly goals guchﬁas material-
ism and the desire for security.

Another distinctive feature of this sect which we have
already emphasized is its socialization-proselytization process
which is quite comparable to many forms of indoctrination with
the exception that the sect's process is totally voluntarily
entered into by the parties concerned. The sect succeeds
very well in soclalizing new converts Lo 1its new ideology and

then protects them from many outside harms and possibly com-

Q

peting 1deologlies te the extent that the sect's defection rate

(
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is quite negligible.

Basically, we shall attempt to develop our discussion
of the sect according to Parsons' paradigm of cultural, social,
and personality systems. This discussion should indicate how
all systems contribute to the total unity of the sect and how
Jehovah's Witnesses may be considered as a minlature social

system, in but not of the larger soclal system,

A, The Sect's Cultural System as a Foundation For Its Existence.

As already suggested in this title, Jehovah's Witnes-
ges' theological and ideological distinctives form the basis
of the sect's entire exlistence. We have already demonstrated
how the sect differentiates 1tself from related sects and
denominations and how 7t has succeeded in perpetrating the
myth thas 1t alone reole%ents the true Christian church. The

Society's charisma also deserves mention here. Sect members

~appear to be socialized to accept the Society's word as truth
a0 that practically any institutional or doctrinal changes can
be made with almost no oppositlion or even questioning from
the Society's followers.

This would suggest that the Soclety has created a
fairly stable sect which might be defined as a eontraculture
which successfully perpetuates itself with a high degree cof
regularity and stability. Werner Cohn's work, however, suggests
the opposite:

It may be objected that the proletarian movement

itgelf constitutes a kind of human community --
albeit in miniature. I reject this view because --



as I shall try to show in this study -- the pro-
letarian group has no stability, no logical co-
herence; since it cannot satisfy the most ele-
mentary needs of 1ts membepys, it is in a stags
of permanent restlessness,

In the remainder of his»thesis, Cohn discusses the distinc-
tive Witness theology, the sect's esoteric language, i1ts
knowledge system and then sﬁggests that the organization's
structure is "irregular." He claims such irregularity on

the Basis of three observations: (1) the Society is incor-
porated in three different corporations with almost identical
leaders in each group and with overlapping functions as well;
(2) the most rigorous bookkeeping at all levels of the move-
ment goes hand in hand with "complete anarchy" and "lack of

form," and (3) the Society claims that Witnesses ars not really

members but continually assesses and tabulates their religious
activities as though they were fully committed members. These
observations are no doubt correct, but it seems to thils writer

that Cohn is analyzing the sect from his own '

'secular" per-
spective when he should be sware that the sect's adoption of
gz set of standards and values different from the scientific
or secular values does nol recessarlly Imply a lack of stabil-

ity in the movement. Rather, the fact that the leaders are able

to gloss over these inconslstencies and contradictions within

the sect to the extent they do and are able to win and to
socialize more and more individuals who are relatively familiar
with the dominant secular definitions of logic and truth, in-

dicates the effectiveness of the Society's proselytization and
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socialization techniques.

We have already referred to the institutionalization
of the basic elements of the sect's structure: (1) definite
local and regional leadership positions with certain wmeans
to reach these, (2) an effective proselytization program, and
(3)_a most effective on-going program to reduce the rate of

defectlon., All of these elements suggest structural regul-

Furthermore, we believe that this sect's regularity
and effectiveness in isolating itself from the "world" is most
¢learly indicated by certain basic values which have been

ccepted by the sect for its oOwn purposes, values which are
quite predéminant in the secular sphere. We shall elaborate
on thege briefly in the hope that such discu;sion will in-
dicate that the sect as a social system does rely to some
extent on the larger system which gave it birth but that it
is largely on 1ts own in matters pertaining to the total life-
style and orientation of its members,

(1) Emphasis-on Competition in the Sect.

Although they would probably deny it, Jehovah's Wit-
negsses emphasize competition in their religlious activitieé at
least implicitly. This statement is based on the externally
observable criteria of activity and involvement which are easy
to measure by observing Witnesses' knowledge and meeting at-
tendance., Secondly, the sect's religious environment is not

a private one but a predominantly public one. Th2 rewards
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for conformity to the sect's behavior patterns and norms are
2
consequently first and foremost soclal rewards. Perhaps the

ma jor criterion in determining one's standing in the sect is
proselytization regularitfy, sincerity and success. Those mem-
bers who spend many hours in proselytizing and in starting
Home Bible Studies and who bring neophytes to the meetings
tend to be respected and admired, whereas the casual prosely-
tizer is considered as a mediocre fellow who may eventually
be labelled as an "inactive publisher." It appears that a
common reward 1g a type of praise which 1s particularly ac-
corded to the full-time pioneers in the sect.

Yet this factor of competition is not limited to pub-
lishers alone. It exists in all levels of the sect. Those
in authority must remain careful of their tasks lest they be
demoted. In addition to this, it.is safe to-say that neo-
phytes are also affected by the value the sect places in com-
petition but from a different persepctive. The neophyte's
primary aim is to obtaln knowledge rather than to proselytize.
Those neophytes who complete their coursé of studies quickly
will tenéd to be shown more respect than those who are less
adept at absorbing the sect's doctrines and at learning the
required sneaking techniques.

As'male Witnesses alone can occupy leadership positions,
we would expect some competition among themselves for the at-
tainment of these. Yet we must not assume that females are

not gulded by this value. They too are able to benefit from
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the sect's praise, consequently they are often among the most
pussessiul proselytizers., 1In closing we note again that for
both sexes the value of competifion is strictly limited to
the religious sphere. This suggests again that the sect has
adapted the value of competition to its own purposes.

. (2) Emphasis on the Value of Activism and Pragmatism.

That a predominant characteristic of the American
life-style 1s its action-orientation hardly needs mentioning.
Everyvminute appears to be occupled by a plethora of activi-
ties. Consequently, periods of waiting can be quite psychol-~-
oglcally unpleasant. In a related way, the members of the
Witness sect are socialized to a life of religious action,
This sect ﬁas succeeded in maintaining an almost total con-
trol of its memhers.' actions for a greater period of weekly
time than most other religidus groups. Religious action in
this sec¢t refers to the attainment of religious knowledge and
technigues and to proselytization. So total does the sect mem-
ber's religious involvement become that his other interests--
such as economic--wane and lose importance, Consequently,
Witnesses prefer an average, regular income and do not seek
to excel in their occupations or careers nor do they seek.to
work over-time as this would necessitate a loss of time that
could be spent for religious purposes.

While Witnesses do manifest a definite pragmatism,
this is of a particular kind. Certainly the sect differs

from other pragmatically oriented religious groups such as the
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measure. It is easy to see, for example, which member misses
meetings, does not know his material, and fails to proselytize
as frequently -as required. Admittedly, some Tine norms are
more difficult to observe in that they apply largely to the
sect member's private life. Observability of the important
norms, however, assures that the recent convert will remain
a loyal Witness in that his gradual compliance wilth the norms
and his implicit acceptance of the sect's doctrines dces even-
tually lead to a total identification and inner acceptance of
the same.

It is interesting to note that the sect has adapted
these three values for its own purposes in such a way that
any possibly negative repercussions are avoided. Perhaps the
existence of these and related pseudo-secular valués gives
the rank-and-{ile member some assurance that the sect is a
social as well as a religious group. Some Witnesses may
actually consider elements such as competition to be quite se-
cularly oriented. The fact fthat the sect is able to contain
certain seemingly sécular elements and is able to function in
a predominantly anti-sectarian setting (that is, in the erld
of industry and business) suggests most definitely that its
systems of socialization and thought control are stable and
effective 1n isolating or insulating 1ts members from alternate
ideclogies.

As we conclude this section on the importance of the

cultural system in thils sect, we again emphasize the slignifi-
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cance of a distinctive ideology. In the sect's early years

the membership was quite unstable as at that time the religious
doctrines of Witnesses showed little variation with those of
related groups and members could readily join these groups.
Following the 1930's however, the sect's ideological distinc-
tive set it increasingly apart from other groups until it now

congiders itsgelf as an exclusive group. A recognition of such

exclusiveness per se on the part of neophytes suggests that
alternative dideologies have been rejected and that the neophyte
is now insultated from other religious grouns. This appears

to be the only feaslble explanation when one considers the al-
most totalitarian ftactics the Soclety employs. If any other
religious group attempted to control its members' behavior

to this extent, that group would fall apart yet Witnesses are

held together either because they want to believe or because

they fear the consequences of non-belief and disobedience.

B. The Sect's Social System as Arena of Value Changes.-

Where the sect's cultural system provides the basic
theologilcal and ideological distinctives to the group and a
reasonable legitimation of these, the soclal system is the
locus of the sect's specific policies, norms, mores, and
behavior patterns. Quite understandably, many of these will
be at odds with the standards of secular society and it will
appear that Witnesses find normative fulfillment difficult.

While the sect does stress an inner acceptance of 1ts

norms and ideals, 1t appears that for all intents and purposes,
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members ' sincerify is measured by externalities; that is, by
how well they fulfill the sect's normative requirements,

While Jehovah's Witneeses are already protected frpm
possibly divergent secular influences through their beliefs,
a number of the sect's norms appear to be directly designed
to restrain or curtail members' involvement with other re-
ligious groups and with the larger society. In this sense,
these norms may be considered as another means for isolating
sect members from the secular sphere. A discusslon of these
shall adequately shed light on our contention.

(1) The Norm of Avoiding "Worldly Associationg."

The Soclety provides no further explanation regarding
this norm but that such friendsghips or living arrangements
may be harmful or tempting to the sect member. From the sociol-
ogical perspective, of écuﬁse; this norm funétions in that it
shields the sect member from a knowledge of pogsibly alter -
-native life styles which he has either forgotten or has never
experienced (as 1s the case for second-generation sect members),
Aside from this, the norm insures that the sect member really
never has the ocopportunity to discuss religion on a casual basils,
something which might shed considerable light on the Subjéct
for him, The Society apparently is of the belief that the best

tool-tc detection and prevention of defecﬁion is dsolation.

(2) The Norm of Avoiding Other Religious Affiliations.

Many neophytes come to the sect with the bellef that

they can learn something about religion and the Bible but that
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they would not join this sect. As time passes, however, the
Society's credibility increases especially as more and more

of its "revelations” and "researchings" are manifested to the
neophyte. Consequently, its authority for him also increases
and he is apt to accept its dictum to refrain from attendance

at other religiovus meetings. This norm is legitimated by the
Society with the statement that all other religious groups are
anathema; therefore, one is on safest ground in totally aveiding
them.

The Society is so careful about this norm that it has
even specified the "dangers'" associated with attendance at
various types of Protestant or Catholic functions. Attendance
at funerals or weddings, for example, is frowned upon for all
but the most firm Witnesses with the statement that these
functions might possiblﬁ»agéiﬁ atéract the new convert to these
groups and might contribute to his practise of their "tradition-
élistic” elements.

(3) The Norm of Studying the Sect's Literature.

This norm is so basic it herdly requires elaboration.
We mention it here to point out the possible isolating effect
the enforcement of this norm creates. The neophyte who sﬁudies
the sect's literature intensively soon spends much of his spare
time-for this purpose (and consequently réaps the social re-
wards that accompany knowledge in the sect). A consideration
of the volume of literature digested by the average Witness

suggests that relatively little time nor energy shall remain
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for reading non-religious literature. In this sense the sect
positively protects its members from any deleterious influences

such literature might have on them.

(4) The Norm of Respect for the Society in Place of In-
fellectuality.

This norm is equally as basic as the previous one and
is equally well followed when the neophyte has concluded his
Truth Book Study and still wishes to retain his sectarian ties.
These intentions per se indlcate that he has already accepted .
the Society's superiority over hils own reasoning and thinkinga)
At the same time, such associations with the sect have caused
him to beldleve it alone represents Christianity and he has the
cognitive problem of breaking out of this dilemma. If he de-
nies the vallidity of the Soclety, he fears a loss of eternal
salvation. If he remains true to the Society, this fear may
tempdrarily pass but may reappear later on as a threat should
his patience and stamina be insufficient tobmeet the Society's
stringent schedule of activities. |

In a sense, then, this norm is somewhat superfluous
to the committed sect member yet still holds much importance
in winning neophytes who might otherwise resort to their own
thinking and reasoning. The Society has succeeded very well
in creating and sustaining its image of scholarship, research,
and authenticity. Its "facts'" are sufficient to win the admir-
ation of many neophytes'who léck the resources and scholarship
to thoroughly examine all religious evidence before accepting

the Socliety's word.
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(5) The Norm of Meeting Attendance.

In negative terms, this norm has already been dis-
cussed under the injunction to refrain from worldly aésccia~
tions and from attendance at other_religious meetings. This
norm is now positively expressed in the dictum to attend the
sect's meetings with great regularity. . As already mentioned,
to fullfil this norm will require four separate weekly trips
to the Kingdom Hall.

Enforcement of‘this norm is easily achieved through
the usual sccial pressure technigues so that Witnesses attend
with unfailing regularity to retain their social status (which,
incidentally, is a reflection of their religious status).

This norm's functions for the sect are noteworthy.
Firstly, it assures that all sect members are constantly re-
minded not only of thelr commitment to the Society but also
‘of their hopes which, even though they are conditional, do
not appear unattainable. Secondly, regular attendaﬁce at the
sect's meetings assures constant exposure to the sect's doc-
trines which in turn assures greater measures of internaliza-
tion of the same than would be the case for haphazard attenders.
Thirdly, meeting attendance necessarily implies that the member
will be shielded from posslibly harmful contacts with non-mem-
bers. While the actual number of hours spent at the sect's
meetings each week approximates ten, this figure is at
leagt doubled when one includes travelling time to and from

meetings and time spent before and after the meetings in in-
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formalrdis,ussion with other Witnesses. Most weekly meetings
fall between 7 and 10 p.m. so that alternative associations
prior to or following these times are necesgsarily limited.
Furthermore, the fact that meetings are held on every alter-
nate day appears significant in that Witnesses are constantly
reminded of their tasks as sect members in contradistinction
to denominations or churches that meet only once each week.

From this we conclude that the norm of meeting at-
tendance has a special protective or insulating function in
that it 1imits the sect members'! contacts with outsiders and
continually instils the sect's ideology on numerous occasions
each week,

(6) The Norm to Proselytize.

This norm is actually an overlap or continuation of
the previous one in that proselytization is one of the weekly
religiocus actvivities thé_Society demands . Fulfillment of this
norm is probably the most sought after goal in this sect for
a number of reasons. Proselytization is extremely important
as a confirmation of faith for the Witness. At first appearmv
ance 1t might be argued that proselytization could have its
negative conseguences in that the believer 1s exposed to non-
believing or even antagonistic elements which might shake or
destroy hig faith. The Society has virtually eliminated this
possibility in 1itsg system of redefinition of the proselytization
situation, All opposition to the sect's message has been de-

fined as a basically '"negative response' and is expected to
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be treated as such. Witnesses are sensitized to expect this
response; consequently, they are not upset or disturbed by

it when it does oécur. They are told that such resgsponses
indicate that Jehovah's enemies are still active and that this
is but another weans used to lure the Witness out of the
sect's "rold."™ Even during the neophyte's early training

in proselytization, Witnesses will refer to a negative response
in these terms so that by the time the neophyte is a full-
fledged sect member, he firmly believes that 211 people who
oppose his message must be seeking to destroy the sect to
which he now belongs. He will be careful to leave the scene
as gracefully as possibly only to recount these incidents in
friendlier Witness company where these experiences serve not

o weaken but to strengthen his faith in the Society and its

doctrines.

(7) The Norm of Absbaining From Secular Affairs,

The previous norms have all emphasized the protective
function in ideological terms. We have shown how the sect pro-
tects 1ts members from alternate ideologies and strengthens
their faith in the Witness sect. We have also shown how the
sect's norms restrict or limit any possibly harmful contacts
with outsiders. Now we shall indicate further specifics in
whioh>sect members are warned., These too éerve as protectors
of the sect member's views and assure the Society that Witnes-

ses! energles shall not be spent elsewhere,

Witnesses are warned not to vote in public elections
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and not to hold any public office. Apparently these activi-
ties are too time consuming and involve secular powers which
the séct's leadership does not recognize. Many other areas

of non-involvement could be mentioned. One of the most con-
spicuous of these 1s Witnesses' refusal to salute the national
flag. In the United States this matter had led to considerabée
problems but seems to have been settled In favor of the sect,
There can be 1little question that the norm of non-involvement
in secular matters has benefitted the Soclety and that this
norm continues to be a viable protective mechanism for the
sect's membership.

7

(8) The Norm of "Mediocrity" For Secular Jobs.

Canadian and American cultures are still guided by the
Protestant Ethic to the degree that most citizens strive to
advance and to better their social and economic position even
if thilis means foregoingrcertain luxuries in time or effort to
achieve these goals. Although Jehovah's Witnesses' doctrines
are very similar to the Protestants' out of whose ranks this
ethic materialized, the Soclety has ruled an alternative coursé
of actions. The Society has taught and Witnesses have aoqepted

that their secular employment is only a stop-gap measure, a
means to maintain a living, not a way of life. Consequently,
most Witnesses remain satisfied with a relatively menial job
and do nct strive to make a career. The sect's views on ed-
ucation érevent many of its young people from obtaining a un-

iversity degree or technical diploma, absence of which in turn
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disqualifies them from many of the more psycholegically and
economically rewarding positions. Most Witnesses appear to
accept their secular tasks quite readily but do not place
their total energy into these tasks.

Witnesses are told so much about the "evils of the
world" that they prefer to remain as far removed from it as
possible, Conseqguently, they are the mediocre workers who
perform theilr tasks well but who do not wish to advance in

their work out of fear that this success will loosen thair

i..(-

ties with the sect. Religious
8

their minds.

ssues are always first in

A1l of *these norms again reaffirm the extent to which
the sect has establishied 1Tty own soclilal system socially and
ideologically separated from that of the dominant soclety,

" such

Vet relying on the dominant system for 'commodities'
as language, econowmlcs, some education, remunerativé’employn
“ment, and the ususl benefits such as protection from violence
and other conveniences.

Yet we must not assume that this sect's soclal system
is adegquate for all situations or individuals. Without guestion,
ths complex interaction of idesology, norms , behavior »natterns,
and social associations provides an excellent climate for
socializing those individuals who were already socilalized in

tho dominant system and are then brought into the sect. A

problem arlses, however, with regard to the socialization of



189

gsect members' children; that is, potential second-generation
members. These children have been exposed to the functionings
of' the sect for a number of years and offten have had no choice
but to attend the sect's meetings. They have not had the
opportunity to explore alternative religious groups as their
parents did, but one would expect them to be at least as
inquisitive as non-sectarian youngsters. Furthermore, they
may well come to visualize the sect's normative structure as
being unduly regimented and oppressive, This may eventually
lead them to question the basis on which such 2 system has
been established, a guesticening which would lead to the
discovery that the sect's ideology has been rather poorly
legitimized.

Another sallent point in this matier is that for sao-
cond-generation members there is no novelty to the Witness
religion. Consequently, they will view the sect's programé
as a matter of fact and will not be as emotlonally aroused as
first generation members. Unfortunately, Information in these
matters dis difficult to obtain and .our conglusions are_drawn
largely from our observations of teehagers' behavior during
the sect's conventions. One most striking fact was the casual
attiftude with which these youngsters attended. Somehow they
appeared to be far less involved than their elder counterparts.

Consldering this sect's extremely phenomenal rate of
proselytization and subscquent growth rate, however, any fears

7 substantial changes in the next years are re-
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latively unfounded. It is well known that recent converts
are the most effective proselytizers largely because these
religious activitlies are still novel to them; consequently
they remain quite enthusiastic even when the initial routine
sets 1in.

One possible problem against which the sect appears to
be relatively defenseless concerns the possibility of young-
sters becoming sect members without a sincere commitment to
the sect. We believe this is particularly problematic to
this group because Witnesses stress the significance of ob-
taining sectarian knowledge as a prerequisite for membership.
Such knowledge is almost an inevitable by-product for young-
sters who have attended and studied in the sect during their
childhood vears. There are indications that the Society has
now established some controls in its assessméﬁt of applications
f'or baptism from sect members' children. Sociologically, we
envision this as a necessity since it would become‘very_likely
that those youngsters raised in the sect would naturally seek
to join it to please their parents and friends and also to
conform to thelr peer group--one which is over-religiously in-

lined. The sect's request for a definite commitment to itself

a

and to God may suffice for recent converts who are still enthral-
led 5y its novelties but hardly seems reaiistic for those

people who have been 'pseudo-Witnesses' for many years in

which fthey accompanied.their parents ih proselytization.

With this we conclude our discussion of the normative



aspects of the sect's social system. We have discussed a
number of other aspects of the social system in this study but
feel that further reference to these is redundant. The major

aspects of the Witness' personality can now be discussed.

C. The Role of the Personality System in the Witness Sect.

Considering our description of the social system of
this sect in the above section and elsewhere in this study,
it 1s clear that the sect has created a toftally disétinguishable
1ife style for Jehovah'é Witnesses in contradistinetion to
that which is typical in the dominant society. This char-
acteristic, on the one hand, makes the sect very appealing
to some outsiders and on the other hand, possibly boring for
younger members who find their friends' activities (for ex-
ample, hobbies and sports) most interesting. As the sect
doés not favor much involvement in these activities, it might
be conceivable that youngsters will desire to "explore' the
outside world much as is the case with Hutterite youngsters.
This shall lead to numerous discipline problems in the Witness
family and may lead an already problematic situation to worsen.
At its best, the family life of a Witness family is
hectic, Quite frequently the housewife is a "pioneer," a
task which demands that she spends Jjust as muéh time oﬁtside
the home ag her husband except that she proselytizes and he
works at his secular job. This makes for hasty meal prepara-
tion and a general flurry of activity on at least the four

days each week when the family must also attend at the King-
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dom Hall. On the remaining days additional proselytizing may
be done and some time will also be allotted for study purposes
so that the whole family is familiar with the content of the
next Watchtower study. - In addition to this, of course, the
devout Witness family willl adhere to a stringent schedule of
family devotions which consist largely of a reading of an older

Watchtower article. Basic household tasks and chores comprise

the remaining spare time of the typical Witness family.

This hectic life-~style of Jehovah's Witnesses 1s one
of the major contributing factors of family breakdowns. While
most Witness marriages are held together by law rather than
by love, one does hear of occasional separations and dilvorces,
courses of action which greatly humiliate both marriage part-
ners and which probébly_lead to the expulsion of at least one
of them from the sect. To avert such drastic repercussions,
many Witness couples try to keep their problems to themselves
as much as possible. They have no one to confide in, If they
turn to other Withesses or even to their leaders, their pleas
will fall on deafl ears since the Society's predominant concern
is for the religious well -being of its members to an almost
complete neglect of other concerns. The Witness couple will
have»great psychological difficulties in cpnfiding in any non-
Witness counsellor since they have accepted the belief that
all non-Witnesses are to be regarded with caution. This leaves
the couple much to thelr own resources which are of ten quite

limited parfticularly i1f they have heen sect members for many
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years.

Another common family situation involves religiously
mixed marriages. Perhaps in no other combinations of relig-
ions is there more potenfiality for friction than in these.
Reasons for this are obvious from our description of the in-
sistence of Witnesses as being correct and in tﬁeir total dis-~
regard and disrespect for alternative religious views. Part
of this problem can be alleviated if the "errant partner"
cdmpromises by attending-at the sect's meetings occasionally
but friction is likely to develop especially in areas such asg
recreation, spare time, and vacations.

While religiously mixed marriages often falter on
points of rellgion, other factors also enter in and may alffect
families in which all are sect members. As already mentioned
aboVe, Witnessesg' 1life dis quite hectic to the degree that
very little spare time for relaxation remains. This life-style
becomes especially burdensome to those housewivés who are pio-
neers for the sect, who devote 100-150 hours monthly to pros-
elytization for obvious reasons. We suspect that houséwife«
‘ploneers seek to compensate for their lack of time by setting
priorities with religious matters in first place; conseguently,
their household tasks may often remain incompleted in order
that they are able to study their reliigious literature.

I again stress that thls argument applies mainly to
the presumably most committed housewives who would like a more

definite role in the sect than the regular publishers. Marital
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problems easily develbp, however, around petty issues such

as housework, partlcularly in situations where time is of the
essence, Consequently, the wife is 1likely to find herself
the object of criticism from her husband.

Thls factor is even further aggravated by another,
Jehovah's Witnesses, according to Werner Cohn, have a peculiar
attitude towards sex.lo Sexual relations tend to be considered
in a prudish, Viecterian manner--something which is done for
procreation rather than for pleasure. The sect's relatively
negative definition of sexual relations is likely to reduce
the normal number of sexual encounters between husband and

t o
f

wife. In addition to this, the wife's strenuous schedule
ofractivities may make her less willing for a sexual encounter,
This, In turn, is likely to be interpreted by the husband as
her retaliation for his criticisms all of which creates further

marital problems which are difficult for the Witness couple

to resolve.,

The above -indicates the extent of involvement the sect
demands of its members aﬁd some of the socilal problems connected
with such involvement. Our main concern here is to indicate
~ that sect members' personalities are affected, their valves
and attitudes are changed when they become full-{ledged Jeh-

ovah's Witnesses, With regard to attitude changes, beflore-
~after studiles are impossible as explained in the introduction.

Out of necessity we shall assume that Witnesses held to the
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basic values of our society, desire for achievement, success,
security, happiness, peace,; certainty in the future.

As these individuals became sect members, they ac-
cepted a new set of values which are often at odds with those
of the secular world. The major change in action will be a
decrease in time and effort spent for monetary and perconal
gain and a marked increase 1In time and effort in the religious
sphere. 1In fact, we can say thst the religious sphere dom-
inates all others so that the new sect member is in a "new
world" and is able to "forget" his previous existence. In
this sense this sect may be described as an "oplate of the
people" in Marxist terms. The economically underprivileged
are able to substifute poverty with their special religious

status. The gick and disabled are able to sustain a hope for

a 1life of health in the "New World." The bereaved look for-
ward to the time of reunion on this earth and no longer fear

1X
the Protestant teachings of hell and torment, A1l of these

individuals and others profit by their new faith in tha£ their
inadeguacies are placed into the background. Sect members'
religious status and beliefl is emphasized to such an extent
that other areas lose relevance. All Witnesses consequently
believe they are the most "blessed" and happy people in the
world, . .

While the sect does draw many converts from those who

are alienated from society and self, it is false to state that

only those dndividuals join the sect. In their door-to-door
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campalgn, Witnesses try to win the psychologically and econ-
omically healthy as well as the sick and maladjusted. The
only criterion the sect employs in determining followup of
initial progselytization is the householders' initial level of
interest or antagonism,

While many present Jehovah's Witnesses may be quite
"normal" in all meanings of the word,rthe sect does help al
its members to cope with the uncertainties that modern Noxrth
American life presents. The sect's strong and clear-cult norms
and mores leave little question in the minds of Witnesses ag
to how they should behave. Stevenson reports that the sect
has strongly negative views on issues such as masturbati$g,
petting, wearing of tight fitting clothing, and da?gjngep
Artificial ingemination is {frowned on as aduliery. 7 Abortion
is considered to be taking a 1ife-a?% sterilization is defined
asz an infraction of the mosaic law. - All told, a Witness can
ba excluded from membership in the sect for fornication, adultery,
sodomy, stealing, gluttony, drunkenness, for attending other

- 1
religious meetings, or for giving or taking blood. BSGme other
arcas in which the sect has definite views include education,
sports, and overtime secular employment. We have described
these and other areas at various polnts throughous this study.
Without doubt,; the Jehovah's Witness will have far less ques-
tions concerning the so-called "grey areas'" of normative be-

havior than do Protestants or Catholics, This certainty glves

sect members a sense of security, knowing that if they abide
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by the sect's explicit norms, they shall eventually be able
to lay a clalm to their spiritual hopes and rewards. This
offers a two-fold certainty. First there is the certainty

of an explicit set of behavioral standards which are easy

to interpret for everyone. This averts any uncertainty con-.
cerning the "rightness" of any action. Secondly, there is the
certainty that conformity to the sect's standards brings its
inherent and deferred rewards. The inherent rewards have
already been discussed as-social rewards such as praise, re-
cognition, or admiration. The sect's deferred rewards remain
as hopes Tor all sect members, particularly when we refer to
any predictions thes sect makes of a future life. FREven though
such predictions may seem far-fetched to the amateur student

of the sociology of religion, we believe the sect's approach
2 b

does have considerable merit 6ver some alternatives, sociolo-

.gically speaking. B
The sect's predictions of a future life areAgiear and

explicit, sprinkled with numerous 1llustratilons and metaphors.

One obvious advantage this sect has over similarly based re-

ligious groups is that its "heaven'" or "nirvana" is not a

"nie in the sky" but a descfiption'of a realistic setting,

For Jehovah's witnesses the ideal 1ife is not a life of obels~

ance-to a God in Heaven where streets are'paved with pure gold

but a8 1ife on this earth free from the common problems and

troubles that plague man now. This conception of the future

life is clear, easy to conceptualize and easy to understand.
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Since the sect's rewards include both present and future sit-
vations and since the ultimate reward--a happy life on earth--
is quite concelvable for everyone, the sect has fewer problems
concerning this area of failth than groups whose "rewards" are

less clearly outlined.

D. Some of the Sect's Potential Problemg From the Sociolo-

oical Viewpning.

No group, particularly a religious one, is ever free
from organizational or ideologlcal problems. Without doubt,
Jehovah's Witnesses have already had a share of such problems
conslidering the many organizational crises which developed as
a result of a feilure in prophetic predictions or as a result
of a change in doctrines or leadership.

In the realm of ideology and doctrine, it is quite
cohcelvable that the sect may soon be faced with another task
of altering its doctrines. Sociologically we may call this
a form of accomodation but we must be careful to distinguish
vit from the typically accomodative group which adjusts its
norms so that they are in agreement with those of the dominant
culture. The Witness sect would only accomocdate itself in the
event that its strict doctrines concerning the discoveries,
theories, and explanations of science are proven false., The
resulting accomodation would only effect certain doctrines
and would exert little irf any change at the normative level,

As more and more progress is made in various scientific

andeavors, the sect may be confronted with sclentific evidence



199

which may reduce the credibility of a theory the sect may have
accepted. At that time it becomes imperative for the sect
to alter its doctrines so that they could satisfactorily
"explain away" or incorporate the new scientific knowledee.
A possible example of this might well be the theory of evol-
ution which is strongly denounced by the sect. In the event
that this theory could be carried to its logical conclusion
and its unlversal validity established, the sect would be
forced to abandon its one-time opposition to this portion of
sclentific research. The Society would then be compelled to
explain why and how this theory can be incorporated in the
16
gsect’s doctrines.

A further problem which could cause complicatilions as
the sect's age increases is the problem of second-generation
membera, the children of adults who have joined the sect. This
point has already been discussed in sufficient detail above in
this study. We point out here that this problem is'relgtlvely
dormant as long as the sect's proselytization and "conversion'
rate nets sufficient new converts who provide the éect with
ever-obedient individuals (versus possibly problematic second-
ceneration members).

A final problem which deserves mention 1ls the marriage
and family breakdown potential which exisﬁs in this sect. If
the Society fails to become more accepting of outside marriage

gounselors or does not compensate by sensitlzing its overseers

to the great needs along thesgse lines, many families will be
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shattered and the likelihood fér defectibn among these should
greatly idncrease when the individuals concerned begin to
realize that the sect is an "ardent taskmaster" with little
help to spare for its ﬁeedy people. '

E. Some Strengths of the Jehovah's Witnesses' Sectarian
- Community.

While the above-discussed problems may appear to be
quite substantial and could well be the cause of the break-
down of othervgroups, we havé reasons to believe that the
Witness sect is well-equlpped to cope with many crises.

Considering the sect's history, many organizational

crises have been averted, largely through skillful alternative

explanations and through the amazlng adaptibillity of this sect's

=3
=

essage. Any group that adheres to a fundamentalistic, 1lit-
eral biblical exegesis can éasily‘proteot itself from a loss
of credibility with the statement thét a previous doctrine
was misinterpreted, as long as alternative Bible passages are
furnished as corroboration for the new doctrines. This tech-
nigue has. been used by the Society on numerous occasions with
success.

A further advantage this sect hag is 1ts superb or-
ganization, In ideology and doctrine all matters are care-
fully defined. Technigues of proselytization and socialization
have been perfected in the past two decades to the degrec that
the present success rate in both areas is amazingly high. Coup-

led with this organization is the social structure of the sect,
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its staggered yet well planned meetings and continuing en-
foreement of the sect's norms. Such enforcement in turn is

a substantial factor for the eventual internalization of the
sect's standards in the minds of new converts. In addition
to this, however, it is safe to say that the sect has taken
many precautions fo protect,; insulate, or isolate its members
from opposing cultural, social orideologlcal influences. The
combination of all of these designs strongly suggests that
this sect is a well-organized, Gemeinschaft-like sub-society,
a soclety in miniature.

The sect is self-sufficient in terms of social re-
lationships. One's relationships within the sect soon replace
former relationships outside of the sect. Eventually the desire
for outside friends ceases altogether and the sect member
relies solely on hils contacts in his close-knit sectarian com-

munity for friendship, socializing, recreation and relaxation.

In conclusion, we have shown that this chiliastic sect
is not only highly organized in its doctrines but that this
organization is reflected in all areas of sectarian life. This
ideology has Dbeen accepted by a group of believers who live
in the secular world but who are of 1t only in nominal terms.
The sect is a universe unto itself in so many significant as-

pects that its interest for the sociologist is not to be denied.
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now believe he had already-decided to attend their meetings
regularly.

4, Tt may appear to the reader that our use of the
‘word, "charisma," is rather unusual. While it is true that
Weber did generally use this term in the singular, - -we can
state that the Society as the anonymous Jeaders of the -sect
are actually acting as a unit and are revered as much--if
not wmore-- than the earlier leaders., Also, various "interpret-
ers" of Weber such as Reinhard Bendix for example indilcate that
the word "charisma'" can refer to the plural as well as the
singular, .

5. Such lack of questioning can be construed to mean
that (1) members have accepted the Socilety's authority un-
questioningly, (2) members are afraid to question because they
desire to belong to the sect as they believe it alone makes
provision for a future 1ife. Particularly the seccond pocint
becomes valid when we seek to understand the absence of ques-
tioning elements in the sect, then this would indicate the
presence of partially-committed people and those who still
adhere to the logle, reasoning and related methods of arriving
at truth which are typically employed in the secular realm.

6. Cf., The Watchtower, Vol. XCII, no, 5, March 1,
211




1971, pg. 133 ff,

7. Watchtower Bible and Tract Soclety, Qualified
to be Ministers, New York, 1955, T T

8. Indications are that there are very few Wit-
ness couples where both the husband and wife work. Even in
one-parent Tamilies the desire for secular work appears to
be lacking whenever alternative means of support are avail-
able. We make this statement on rather slender evidence but
it does seem to comply with Wltnesses' attitudes towards
secular work. This "evidence" we are referring to comes from
a young unwed Witness mother with one nine year old child,
Due to financial circumstances she was receiving nublic assis-
tance from a government agency. When anprozched as to the
possibility of work she became very hostile but later stated
she would write to the national headquarters of the sect to
obtain the proper directives for her future life. This ex-
ample would confirm our point that wherever possible Witnes-
ses prefer to strive first and foremost for the Society. We

shall elaborate on their attLtudes to secular woerk at g later

poLnt

9, Perhaps it would be more correct to say that
they have internalized the Society's justlflcation foxr at-
tendance at the Ministry School.

1Q0. Cf, The Watchtower, vol. XCI, no, 23, Dec. 1,
1970, pp. 722-728.

11. I have considered this matter of the effect of
‘proselytization on the newcomer at considerable length in a
previcus paper and am certain that no argument will shake
the new Witness of his beliefs. When he first learns about
witnessing he merely accompanies a more experienced Witness
and does not gpeak to householders until he knows very much
about the sect and at that point he is already convinced by
the over-whelming evidence of multiudinous new converts that
the sect 1s, indeed, the only living organization of Jehovah
/Versuq all other vplivlous organizations who are considered
Satan's followers),

12. A1l books are now written and published by the
"Society" or a committee of the top leaders of the sect. No
one author ig ever mentioned and the similarity of style of
writing of the books and literature suggests that all of this
literature is written by the same committee.

13. These prices tend to be slightly lower than
what the literature is sold for in public. Clearly, selling
literature is not a money-making business as it was at the
time when the sect was less well-known and many Christians
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bought this literature ocut of cecuriosity or ignorance.

14, As a guard against any possible misunderstanding
on this matter, I might add that thig paragraph was written
from the Witness' viewpoint and definitely tries to avold any
biases the author might have.

15, This author was often approached by one Witness
who wished to start a study with him. While some excuse was
always given, The publisher never seemed upset and one could
almost guarantee that at the next meeting he would again ask,
"Would yvou like to start a Bible Study with me?"

16. We have previously pointed out that the selling
of literature is at best a most unprofitable proposition.
While both regular and special pioneers do obtain all litera-
ture at a rate even lower than the rate at which publishers
purchase this literature, the earnings would only amount fo
a Tew cents per week, an amount that barely serves as spending
money for the pioneer. ’

17. This monthly allowance comes to approximately
$30.00 and is meant to cover all costs including feod, cloth-
ing, transportation, and so on, As one observes the dili-
gence and fervour with which these pioneers carry on their
tasks one fruly stands in amazement at their devotion to the
Socliety. TFor this reason this author considers these piloneers
as the "backbone' of the sect. While they are not perhaps
as isolated from the secular sphere as their superiors, they
are much involved with the comprehension, understanding, and
recapitulation of the doctrines and dogmas of the sect that
the "worldly temptations" they encounter inevitably leave
them untouched and they are as certain of their faith as if
they had not even encountered non-Witnesses.

18. Watchtower Bible and Tract.Society, Qualified
to be Ministers, New York, 1955,

19. Numerically, this is the smallest of Witness
meetings designed to help educate the congregation in some
of the content of the Society's latest books. The study
conductor directs this meeting by asking guestions much like
the Watchtower Study conductor asks for that study.

20, This statement, unfortunately, could not be
documented other than by cross-checking many Witnesses.

21. While this practise may have had its beginnings
in the sect's early days when members could 1little afford to
give to their sect,; there are also indications that the practice
gained popularity during Rutherford's time. Considering how
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Witnesses refer to this ftoday, there can be little doubt

that they consider this practice with much oride. It has
become another "distinctive" by which they separate them-
selves from other Christlian groups. In passing, what Wit-
nesses do not seem to reallize 1s that the practice of tithing
giving one-tenth of one's income, is well advocated in bhoth
01d and New Testaments, This is but another indication of
the extent to which they have accepted the Soclety's doctrine
unquestioningly with little or no thinking and '"Bible search-
ing” on their own part.

22. Judging from the rather poor sample of Kingdom

Halls we have examined (two in Eastern Canada and three in
Western Canada) it appears that Canadian Kingdom Halls are
not very elaborate structures. Quite often they are older
buildings that are simply remodeled. In this way Witnesses
are abkle to advance much of their funds to the headqguarters
of the Society to be used for further expansion in other
parts of the world. The Society often advances capital to
interested groups who need a new Hall in their area.

23 . Thls imples that the Gilead student is already
somewhat of a "chosen vessel' to be used by the Society for
administrative purposes.

24, K.Rogerson, Op. cit., Dlagrammatic chart.

25, W.C. Stevenson confirmed this. Cf. W.C. Steven-
son, Op. cit., pg. 108.

26, W.J. Whalen, Op. cit., and W. Schnell, Op., cit.

27. This is particularly applicable when -one con-
siders the many splinter-groups which formerly broke from the
main sect prior to the time that stricter controls were placed
on leadership selection.

28. While questioning about these matters from the
local informers is problematic, the anonymity of the Directors
is well-established, They feel that they would receilve too
much honor and respect from sect members if they openly ad-
mitted that they produced all of the sect's literature. From
the outsider's viewpoint, of course, anonymity has the ad-
vantage of totally eliminating any negative imaginations the
rank-and-file may develop about the Directors (which they
would then be 1likely to place on their literature as well).
Thus, the Society has developed its own special kind of
charisma in addition to a very unidque maans of 1nst1tution~
alizing that charisma,

29. Actually, Internalization of a doctrine is 1likely
to occur with time. This is especially true because the sect



allows for its own kind of "testing" of doctrines. With
regard to their own authenticity, for example, they will

say that the true Christian organization will be persecuted.
They also define this persecution as indifference, mocking,
or violent hatred towards the sect and towards Individual
members. Quite understandably such a broad spectrum of per-
secution can be witnessed daily as one observes '"outsiders'
reactions to Witnesses' door-to-door proselytization. Thus,
thig in itself tends to strengthen the sect member's faith
in the Witness group since on this bagis he believeg that it

really is being persecuted and that therefore it must be the
authentic Christian group.



FOOTNOTES FOR CHAPTER IV

I. John Lofland, Doomsday Cult, Englewood Cliffs,
Prentice Hall, 1966,

2. Thomas O'Dea, The Mormons, University of Chicago
Press, Chicago, 1957.

3. T am basing this on my personal study of thls group,

4, IPFestinger, et.al., Op. cit.

5. Peter Berger, The Nolse of Solemn Assemblies,
Garden City, Doubleday, 1961, pg. 37.

6., The questions to which I am referring deal with
the problems of pain, poverty, suffering, death, and related
existential problems.

7. 1 am aware that my argument could well be strength-
ened with-statistics. Unfortunately one cannot rely on the
sect's statistics as previous studies (e.g. Cohn) have shown.
Therefore, we are left with the option of examining as closely
as possible the phenomenon to be studied.

8. Watchitower Bible and Tract Society, The Truth That
Leads to Eternal Ljfe, (for future references this source Vlll
simply be called "Truth Book.")

9, Witnesses have a valid reason for this. People
tend to regard an item they have purchased more highly than
one which they received free so that a purchased magazine has
a better chance of being read than a free one. Also, the
Soclety is able to print this literary material for a ludic-
rously low cost (free labor from Witnesses and so on) so that
any literary material that brings in monetary gains results
in sufficient funds for the production of at least twice as
much material again.

10. The "Truth Book," for example, 1s hard cover and
" has 190 pages yet.costs only 25 cents.

11. Watchtower Bible and Tract Society, New World
Translation of the Holy Bcriptures, revised edition 1961. I
have been informed that a further translation has now been
completed,

12, I point out that the sale and placement of 1lit-
‘ 216
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erary material 1s meticulously noted by all publishers even
when they cover an area that iz not normally their own (as

is the case during conventions). When that area.is covered
again later on, a special effort is made at those homes where
literature was first accepted in the hope that a further foot-
hold may be gained there.

13. Truth Book,

14, Witnesses often refer to "sheeplike persons"
in their literature and conversation. Witnesses define these
individuals as "easy marks' in that theyv are usually quite
psvechologlically ready to accept the Witness doctrine in contra-
distinction to many people who require more work and "cultiva-
tion'" to be won for the sect.

15. My experiences differ in this point but do in-
dicate that my statement is true. I started attending total-
ly on my own and gave the story that I started coming out of
curiosity followlng my reading of some of the sect's litera-
ture. This is a totally unconventional manner of entering
into the sect and immedlatelv someone "appointed himself" %o
be my "instructor." Thils wasagain repeated in another congreg-
ation where members had nost known the extent of my involve-
ment with the sect at another location. What I am suggesting,
then, is that the sect seeks to maintain as much as possible
a close personal contact with all neophytes regardless of their
manner of entry into the sect. This seems Lo be a basic pol-
icy of the sect and Witnesses openly Ltoast of the "closeness'
that exists between sect members and newcomers.

16, I might point out that after several months'
attendance at Witness meetings, I was also addresseéd in this
manner most casually by Witnesses. To the serious potential
convert thils mode of address would provide a strong link of
social attachment especially as he begins to identify himself
as a "brother" in the sect. This identification is no doubt
the hope of the sect and perhaps experienced Witnesses have
found this technique to be an efficient device for creating
the sense of belonging in the newcomer even before he has
fully committed himself to the sect.

17, T point out briefly that my personal observation
in the sect has indicated the permanence of the pressure to
commitment. If one is not willing to commit oneself, Witnes-
ses assume one 1s not psychologically ready for that step and
walt several weeks before asking again. But never is anyone
congidered hopeless in the sect's attempts at proselytization
(except, of course, where there is open antagonism but here
we are talking about oven, interested meeting attenders).
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18. Let it be nofed that practically all Witnesses
of a participating congregation attend at least some of the
time. Considering that the average congregation has about
100 members, there may well be 1000 to 1500 people present,
especlially when one counts newcomers and friends,

19, Much of this material was derived from my part-
icipant observation but is so obvious that any duplicate study
will confirm ny conclusions.

20. That group obviously controls its believers be-
cause they have no alternative group to join unless they change
thelr whole thought system.

21, Watchtower Bible and Tract Society, Jehovah's
Witnesses in the Divine Purpose, New York, 1959,

22. Figures vary from sect to sect and reliable ones
are difflcult to obtain. High defection is largely attribut-
able to too stringent moral codes imposing too many prohibitions
on sect members.

23. Unfortunately, there are no figures here, We need
to rely only on our observations in the congregations we ob-
served, I dc not feel that the secct tries to hide the fact
that there are defectors. Rather, it ig obvious that each
congregation is often reminded of these people and actively
seeks to have Them come back into the sect.

24, Watchtower, 1969, pg. 204, pg. 231, pg. 173. (It
is pointless to mention the numbers of the magazines as pages
are numbered sequontially. ) -

25. At Christmas, for example, the sect usvally stres-
ses that this s not an exceptionally joyvous season for Wit-
nesses and that they must not get the impression that becauvse
of inclement weather fheir proselvtization should stop. Rather,
it is emphasized that at this time of the year the chances of
finding householders at home are much better and that because
"worldly" people give gifts at this season, 1t is a great time
to sell the sect's Bible translations and books.

We mention in passing that the process as we have
described 1t may actually be reversed. The Society compels
meeting attendance and a by-product or latent function of fthis
will be association with Witnesses.

26. Many sects, including the Mormons, now try to ac-
comodate modern scientific discoveries and even theories into
their religious fthought. They do not see these secular ele-
ments ags a2 threat but as a partial confirmation of their re-~
ligious belicefs in that no universe could be as diversified
and yet remain in harmonious order unless a superior Being



directed it and gave it order. The Witnesses, however,are
atdll far from assuming such a position as this would be
the ultimate in compromise for them.

27. The Truth That Leads to Eternal Life.
28, 1Ibid., peg. 138,

29, Ibid., pg. 138; Nothing is mentioned as to why
onie should not regularly give of his earnings to the religious
organization.

30. W.J. Whalen, Op., cit.

31. Truth Book, pg. 124; As an aside, the Society
moest certainly gives ltself away at this point by the syntax
of the sentence referred to. Firstly, the Society implies
that it does instil thils love, not the Spirit of God. If we
understand the New Testament correctly, love is a "fruit,"
that 18, a by-oroduct or end result of faith. Love is not a
characteristic that can or should be instilled but a character-
istic that should automatically exist in the authentic Chris-
tisn Church., The Society's attempt to instil it then raises
serious questions concerning the sect's religious authenticity.
32. This author has never located Witness literature
which gives credit to related religious groups who also adhere
to a very literal biblical interpretation. This absence could
probably be explained in that Witnesses [ind these other groups
lacking in some other characteristics which the sect considers
to be vital. Yet my reading of the seclt's literature has led
me to conclude that this religious group is fond of '"blanket
statements™ and tends to generalize from one Protestant group
to all without explaining how this can be done, But this is
a moot point here.

33. Truth Book, pg. 125,
34, Ibid., pg. 127.

35, We have reached this conclusion on a represent-
ative sample of Watchtower articles, We have not considered
the term, "Jehovah God," as a fragment of the sect's distinc-
tives in that it also contains the usuval name, God., Yet the
term, "God," is used by itself just as frequently as the term,
“JYehovah," is used by itself. This suggests to this writer
that this characteristic 1s merely a cover used by the sect to
distinguish itself from other sects and to give 1t an air of
superiority and authenticity for the sake of maintaining an
ever-growing membership.
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36, Truth Book, pg. 129,
37. Ibid., pg. 130.
38. Ibid., pg. 126.

39, Just to give an example of the manner in which
this is done, I relate a personal experience, 1 was return-
ing from a proselytizing campaign with a group of Witnesses
when one related how a Catholic clergyman openly condoned
premarital and extra-marital sexual relations. Immediately
the others stated that this is a good example of "organized
religion"” and that i1t was typical of all other groups as well.
No one has acutally taken the time to determine the veracity
of many of the Society's strongest criticisms against Christ-
ian churches. It almost appears that Witnesses want to believe
regardless of any blatant weaknesses the sect's doctrines
might possess.

40, For example, Truth Book, pg. 134,

}'!‘I. r Q‘lii(_i_g 3 pp r 1)‘!‘1 “1)‘!‘3 e

42, TFor the benefit of the totally unchurched reader,
T point out that this is a typical Protestant hymn, written
by 3ir John Bowring to the music composed by Ithamar Conkey.

43, Truth Book, pp. 143-145,

4)‘11 .3_:_}.)_.'1..@;‘ 5 pgc 1“‘5-

45, L. Festinger, A Theory of Cognitive Dissonance,
Palo Alto, Stanford University Press, 1957.

46, G. Homans, The Human Group, New York, Harcourt,
1950, And Peter Blau, Exchange and Power in Social Life,
New York, Wiley, 1964,

47, fTruth Book, pg. 131 ff,

48, H. Stroup, Op.cit.



FOOTNOTES FOR CHAPTER V.,

1. Werner Cohn, Qp. c¢it., Footnote in Chapter 1.

2. The fact that competition is a wvital factor in
the attainment of soclal rewards is plainly understood and
reguires no further elaboration.

, 3. A more satisfactory explanation for their suc-
cess is also related to their status in the sect. Women
are considered inferior to men, hence could not exercise
authority over any except their young children. Prosely-
tization, however, provides them with the ideal situation to
exercise such authority over both men and women since they
have the ftruth for which neophytes are looking. As we all
enjoy a position of authority and as women's authority in
the sect is virtually nil, this situation appears to provide
a powerful latent function to the sect: women are very ef-
fective and joyful proselytizers as this activity alone af-
fords them the position of authority. Considering that the
sex ratio is quite high (well over 100) this may explain why
Witnesses never lose their "proselytization fervor": the
women obtain the by-product of "ego-enhancement."

4, David Riesman, The Lonely Crowd, New Haven, Yale,

1950,

5, We point out that this is not simply a glib state-
ment but one that can be substantiated when one.reads the
"mauth Book." Perhaps some individuals could continue their
involvement in the sect without having committed themselves
but these are definitely in the minority. The issues referred
to in this introductory book (The Truth That Leads to Eternal’
Life) are so explicit that a confrontation for most individ-
vals is inevitable and the result of this confrontation is
obvious for those who complete the study and who still attend
the sect's meetings.

6, D.R. Manwaring, Render Unto Caesar (Flag Salute
Controversy), University of Chicago Press, Chicago, 1662.

Recent United States court decisions concerning the
rights of the Amish to refrain from sending their children
to high scheool suggest that the validity of a separate way
of' 1life -is gradually being recognized by others including
gome judges. It would appear that Witnesses do not face
further persecutions in Canada or the United States if their
present program remains unaltered. If their attacks on dem-
ocracy and the governments continue, however, it could be
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conceivable that the group would again be mildly perscecuted
by various radicals.

7. The term mediocrity is not used by Witnesses but
adequately covers thelr basic feelings in this matter.

8. We have indicated elsewhere in this paper how some
Witness women have come to welfare agencies in Alberta and
have lived "off the government." While this is not typical
of all Witnesses, thelr negative view towards the state would
suggest that sometime- in the future it would be conceivable
to have a greater percentage from this sect on the welfare
rolls. One young crippled girli, for example, had no desire
at all for a job or for training. She was probably satisfied
with her work for the sect and did not wish to spend her time
on a secular activity which could eventually be of monetary
value to her in the future.

9. On numerous occaslons the author has noted a pec-
uliar dependence of Witnesses on the "Society." One lady
wished to ask the Society whether she should work or look
after her nine year old son. Another younger girl wished to
hear the Society's views on education before she decided ©o
Lakg a course, While we cannot determine how typical these

sponses actually are, we suggest that the Society has
V.bated a peculiar form of dependency in its members., After
vears of involvement in the sect, the Witness forgets how to
think for himself, especially %ince he never thinks analy-
tically or crztlcally in the religious area which occuples
so much of his time, thoughts, and actions.

10. Werner Cohn, Op.cit.

11. The sect has eliminated this from its doctrines
in the belief that a loving God cannot punish human beings.
Witnesses apparently have forgotten that God's justice neces-
aitates some form of punishment for those who have flaunted
his provision for salvation.

12. W.C. Stevenson, Op.cit., pp. 197-200.

13.  Ibid.

14, Ibid.

15. Ibid.

16. T should add that this matter and related ones
concerning doctrinal changes are easily overcome by the sect
since the majority (about 95%) of the membership have placed
theilr absolute trust in the Society. In this sense, matters
of this sort are only problematic for the Society, the group
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which must alter the sect's doctrines in a pseudo-rational
manner.



- APPENDIX

Basically, this appendix 1s added to provide addi-
tional behind-the-scenes information concerning Jehovah's
Witnesses. Such a review can be particularly useful to the

student of the same or other religious groups and to those

other methods. Wherever possible, I have attempted to in-
clude actual quotationg from sect members whom I met. At
times it was ﬁecessary to paraphrase as I could not copy much
of this conversation down verbatim. Dates and times of part-
lcipant observation are indicated at the beginning of each
new sectlon, At times I may also add some interpretation to
the observations made. Some of these may be speculative and
may have indicated my line of reasoning prior to the final

formulation of the ideas expressed in the thesis itself,

November 26, 1970, 7:20 p.m,

Upon entering Jehovah's Witnesses' Kingdom Hall for
the very first time, 1 was greeted warmliy by several of the
men there and was sgoen asked how I happened to hear of their
"organization." I replied that I had read some of their mag-
azines and had just now found the time to come and visit the
group. At this stage I was not certain that 1 would study
the sect for any length of time but I did mention that I was

intercsted in the organizaticnal and doctrinal aspects of the
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sect. The first meeting I attended was the Theocratic Minis-
try School but on this day the group had a periodic review

of some of the material covered so that I was able to ask
additional gquestions of my informant who sat beside me. At
the time I believe he was engaged to a girl approximately
fifteen years younger than he and this struck me as being
untusual. I was informed, however, that this is quite typical
in the sect. My informant told me that the course of the
Minlstry School continues indefinitely for every Witness. A
written test sheet was handed out and every student was asked
to 111 this out using the Bible as a reference if necessary.
The Socilety's books could not be used as these contained their
specific answers to the guestions. Following this written
quiz the assistant overseer (who was replacing the overseer
at the time) came to the platform, reviewed the questions,
asked the audience for some answers, and ga?e sSome INIWErs

himself. FEach student marked his or her own work. What

{

struck me was that fthere were very few incorrect answers., If
a Witness did not give a totally satlsfactory answer the first
tiwe, the assistant overseer would ask another person the
same question or else he would elaborate on the original re-
sponse. Following this, the actual talks for the evening be-
gan, It was demonstrated how one should go about talking to

others, giving particular emphasis to the use of Bible refer-

[&]

ences, A ten-year o0ld girl very successfully answered the

quegtions of the inguiring female householder about matters
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such as whether ministers of religion are to be paid. It ap-
peafed that the preparation for these simulated proselytiza-
tion or role-playing sessions had been made by both the re-
presentative of the sect and by the householder as there was
very little hesitation in asking or answering questions. The
actual person being tested for her talk was the girl who was
taking the role of representative of the sect. The Ministry
School leader pointed out to her how well she had placed the
questions for the '"householder." Following several of these
short talks, there were a number of other talks in the Service
Meeting. Again, the men were the only ones who spoke to the
congregation directly. Frequently these speakers woulld ask
questions-from the audience and the replies were then made

when the speaker acknowledged the uplifted hand of eifther a

male or female in the audience by‘referring fo the males by
their surname and to the females by their first names. The
prefixes "brother'" and "sister" were always used. Latér in

this meeting the present stand of the organization and the
amount of work accomplished were reviewed. It was pointed out
how significantly the "Bible studies" had increased even in
Canada. Added "evidence" for this was brought up by sales fi-
gures of the Seét's magaiines and books in Canada. I was

very surpﬁised that even young children of six years and older
were allowed to answer scome questions during both of these meet-

ings. When their answer was correct, they were immediately

positively reinforced with words such as, "That's correct” or

"that 1s a good answer, Paul." The service meeting usually
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discusses a small pamphlet published exclusively for sect
members called the "Kingdom Ministry." It appeared that all
sect members had alfeady read the latést one but the leader
still felt it was a good idea to review the major points again
and asked many in the congregation to answer some questions
pertaining to the review. Typical of the content 1is this
statement, "The fine October report represents an increase

of 6,082 over the average number of publishers for 1968, and
that 1s as if a good-sized town had come into the truth in
just two short years. Think of it!" It was also emphasized
that publishers should not just try to get along without pre-
paring special talks when they go proselytizing but that they
should definitely know what to talk about and to which Bible
passages to refer people. The leader mentioned that it would
be best if the Witness could persuade the householder upon his
first contact to start a Bible study since later on the hoﬁse
holder might be busy or might not be home when the Witness would
call again. Also, it was stated that if the Bible study was
done right away this might prompt fthe householder to avail
himself of "this free and educational service which other re-

" Also emphasized was

ligious groﬁps are not able to provide.'
"the point that simply selling the sect'é literature was not
sufficient -- there must also be follow-up to determine whether
the householder has any questions and whether he has read the

material., It was also pointed out that "outsiders' must get

a new view of the sect; fthe impression that Jehovah's Wit-
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nesses do nothing more than sell books must be eradicated --
each Witness should try to leave the thought that the sect
offers free Bible studies to all individuals who are inter-
eated. Several people in the congregation were then asked
to give their experiences in this regard. These accounts
then served as a corroboration of what had been said,.

At the rear of the Hall was a place for purchasing
magazines. I noted that most Witnesses did purchase some be-
fore or after the services. Many books could also be purchased
but T was not pressured into buying any of these, In fact,

I was not even asked if I wanted to have someone start a Bible
atudy with me.

Following the meeting most Witnesses remained and
chatted with each other, relating some of their experiences
from that week. I was introduced to a number of other Witnes-

ses who seemed very happy to see me there and who treated me

not as a stranger butf as someone whom they expected to come

to the group -- as someone whom they had "unconsciously knownf
already. This particular Kingdom Hall waé now used by:two
groups as there were too many Witnesses for only one group.

Fach group makes use of the Hall for the majority of its
meetings but the times are different. One group uses the Hall
on Sunday wmornings, for example, while the other uses it in the
afternoons., The same applies for other days; house studies

are held on Tuesdays by one group and on Thursdays by the other.

In this way the operating costs such as upkeep of the building,
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taxes, utilities can be shared by both groups. Each group
at this time had approximately 80 members.

When I indicated that I was about to leave the Hall,
several of the people I had met asked if I had a means of
transportation home which I did., Otherwise I suppose they

would have driven me to my residence,

December 1, 1970, 7:30 p.m.

During this meeting it became obvious that the same
methods of review, the question-answer methods, were used.
Before the meeting began, several other Witnesses approached
me and chatted about the sect. Because I knew what to expect
for this meeting, I felt much more at ease than during the first
meeting‘» This time the overseer was my "informant." I asked
about the feedback the speakers receive from-the Theccratic
Ministry School servant and learnea that I was correct in
moting that most of this feedback is positive. ™ Yet in cases
where the student 1s not employing the Society's meﬁhods cor-
rectly or where greater emphasis should be given, the "teacher"
will refer the student to The sect's textbook on technique,
Qualified to be Ministers. I also questioned the overseer
és to what approach is used for the selection of overseers
and immediately he referred me tosevery] Bible passages which
indicated that the procedure Jehovah's Witnesses are using is
indeed biblical, Essentially, the process is one in which

an individual is sought who has the characteristics described

in I. Timothy 3. Now there will be many potential overseers
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in a congregation. The committee at the local level (consist-
ing of the overseer and all of the remaining servants des-
cribed in the.thesis} meets, prays, and reads the Bible pas-
sage indicated, then selecting two people using the "inform-
.ation available about these people' as a basis for selection.
These "nominations' are then submitted to the headquarters of
the sect where essentially the same procedure is followed.
After a decision is reached the local congregation is notified
of who 1ts new servant or overseer will be.
Following this meeting, I had the opportunity to meet

a sect member who had Joined the group shortly after the
Second World War. He also introduced me to his family. With
regards to his "motives' for the joining the sect, he stated
that "all of the so-called Christiaﬁ churches in Europe hoped
that God was on their side>evén if this meané that the enemies,
who also believed In the same God hoped exactly the same thing
Aand prayed that God would give them victory." AThis_man con-
tinved, "The German church, for example, was.definitelonff
the track when 1t started to give in to Hitler and followed
all of his wishes." Now this man has a high position in a
local congregation but stated that it is not so much the'émount
of work that an individual does as the "condition of his
spiritualwwellmbeing” which really mattérs. Ag a further con-
firmation of his bellef, this Wlitness pointed out that the
printing presses of the headquarters of the sect in New York

were now being used day and night and simply "cannot keep up



with tﬁe demand for our literature." This then corroborated
the idea ~- for him -- that more and more people are now
interested in reading and buying the sect's literature,.

With the festive season of Christmas approaching, it
was pointed out that all publishers should budget their time
during the month of December, being sure to keep in mind fthat
the festivities of Christendom and of "worldly" people would
hinder fthe work of the Witnesses since at this time people
are hardly ready for the sect's message. Consequently, it
was suggesﬁed‘that all Witnesses attempt to meet their quota
for proselytization before the beginning of the holidays "be-
fore the spirit of Christmas had aroused the people to the
point of celebration." It was also emphasized that for the
cold nonbhs 1t was dmperative to make the initial entree to
the point, to tell who you are, what you are selling and what
it costs. Again the speaker stressed that'the ma jor purpose
of the sect is not to sell literature but mainly to make in-
dividuals aware of the new Bible translation which is the

' Of course,

"most beautiful and easy to understand ever made.'
hot to be forgotten is that the Bible is then supblemented by
"another little booklet which outlines the main areas of study
in the Bible, Aid to Bible Study, and that this book is sold
along with the Bible for a nominal charvge."

In the subsequent service meeting %he issue of the

bulletin board was brought up. A brother came to the front

and started debating with the overseer (probably in a "rigged"
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situation) about whether or not to put up a letter written

by a rather well-to-do Witness who had ﬁade a sizeable con-
tribution to the local Kingdom Hall. A dialogue ensued between .
the publisher and the overseer and they came to the conclusion
that the purpose of the information board was to provide the
congregation with information that would be pertinent to all
and thét has value for all members. The matter of the weal-
thy Witness, however, was emphasizing the prominence and pos-
sible "glorification' of one individual and should not be
publicized since some less well-to-do person might feel of -
fended. The matter of posting wedding notices on this board
was also discussed. The headquarters of the sect had reached
a ruling on this already but the local setting served to im-
print the "truth" of this on the minds of all present. When
each Witneés asked the question as to whether such a posting
would be of information to all in the congfegation, the answer
‘was obviously '"mno"” since these matters had nothing to do with
the witnessing work or some related area and since nothing in
such a notice contributed as to how the "work" was beiﬁg for-
warded and carried out. This example cléarly‘shows why I

have referred to Witnesses as being very pragmatically oriented.

December 3, 1970, 7:30 p.m.

This meeting was another Theocratic Ministry School.
This time I met an informant who would later be very useful

in another setting. He told me of the functions of publishers

[o]
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and that they pledge to spend ten hours per month for the
gsect, I was also informed about the pioneers, This parti-
cular organization had nine pioneers but no special pioneers
as they were not needed -- enough of the work was carried on
by the regular publishers and the pioneers who were active
on a2 daily basis. Another congregation in this area has
_‘only,cne regular ploneer so that I suspect the latter con-
gregation is the more established one in the area. Even
though I had not attended very many meetings at this point,
it became obvious that the men were the only ones who ad-
dressed the congregation directly. All women who weré "stu-
dents” spoke indirectly through the simulated proselytization
sessions described in the thesis. At this point in time, I
started to become aware of the various servants and their
duties. o

As it appeéred thatvthere were an inordinate number
of unmarried Wlitnesses present, I questioned nmy informant
avout this but learned that Witnesses can get married just
like people of other religious groups. ‘At first I was
under the impression that they ftook Paul's words in Corinthians
seriously where he stated that he wished all could be 1iké
himseif -~ in the celibate state. As already mentloned, how-
ever, most‘Witnesses marry later in life and it is not unusual
for the wife to be ten or-even fifteen years younger than her
husband. This means, usually, that the wife will be quite

voung and the husband in his 30's, One possible explanation
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for this is that young men can either devote more time "to
the work of the Kingdom" or else earn sufficient money in
preparation for marriagé.

My suspicions about the absence of the conversion
experience in this sect proved to be correct. All that is
regquired of the neophyte to join is that he read and become
familiar with the Bible and Jesus' Tforgiveness -- the sect
teaches ~-- follows automatically. The individual then ded-~
icates himself to the work of God through the act of baptism
~--the most important step as a commitment to the sect. Yet,
the Socliebty insists that the sect member is not a member in
the usual sense. Apparently no records are kept of the names
of members yet the local congregation continues to tabulate
the efforts of these members with scrupulous accuracy! I be-
lieve the major "motive" we may attribute this to would be that
the sect wishes ﬁo set itself apart from other groups that call

themselves Christian but are not according to the sect.

February 11, 1971, 7:30 p.m.

On this date I attended for the first Time in aﬁother
Kingdom Hall. I was rather surprised to see a number of Negro
WDmen in attendance as well as a Chinese lady. In the part
of the country where these two groups are situated, however,
my personal denominational affiliations indicated a high con-
centration of immigrants so that this situation in the sect may

have been typical of the area. At any rate, these ladies were
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conducting the talk for the eveﬁing and indicated some of the
mechanics as to how to tell one's Bible students about the
"persecution” they would necessarily undergo when they con-
tinuved studying with Jéhovah's Witnesses. The sect members
pointed out that it would be good to mention to the neophyte
that Witnesses are "on the narrow road" and that this will
mean that the majority of people will be "opposed to those who
want life via the narrow road." It was emphasized that a good
tactic would be tTo prompt neophytes to state that they are wil-
ling to face opposition as long as they can continue to Study
the Bible with ths help c¢f a Jehovah's Witness {teacher., Later
on in the conversation, the Witness may wish to mention that
even the naeophyte's relatives may be very mﬁch onposed to his
nevel involvement in the sect., While this may be a difficult
step, "with Jehovah's heip all can overcome their persecutions,"
1f we may now be permitted a-word of inierpretation,
we feel that the abové; while not overly emphasized within the
sect, has great functions from our standpoint. The sect has
acted well in sensitizing neophytes to the "dangers, rejection
and ridicule" they will experience as a resﬁlt of their as-
sociation with the Witnesses. Since most newcomers by this

"suthenti-

~time are also awére that persecution 1s a sign of
city" of the religious group, this will make it ali the more
difficult for the neophyte to terminate his contacts with this
group.

Following this meeting, I had the opportunity to chat
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with another of my informants and referred to a large conven-
tion in New ¥ork in the 1950's. At this convention a Witness
physician was interviewed and his views on hlood transfusions
discussed. ‘The doctor was askWed if he would conscientiousl
prescribe the necessary transfusions for non-Witness patients.
He stated that he always did so and did not see this as an
infringement of the sect's views. I stated all of this to my
informant and asked him how he felt about this doctor and how
this would tie in with his personal views. He categorically
denied that any true Jehovah's Witness could have made such

a statement. From all appearances he could not tolerate this
form of disconfirmation of higs beliefs about sect members; con-
sequently. he had to deny that the person making this state-

maent was a Witn

-
58,

G

A number of Witnesses also approached me this fime
end asked me 1f I would not like to sbtart a Bible study with

them., Perhaps I was rather congpicuous in this mee%ing as 1

p)

nad not met this intense '"pull towards involvement'" at the
previous congresgation, I-learned also at this timé that the
congregation was making plans to divide its Theocratic Ministry
School into two sections so that mbre individuals could be given
the opportunity to present their talks., With two schools in
progress at the same time, each member ofithis congregation

would be able to present a talk at least once every three

months whichis probably the normal pericod,



237

February 18, 1971

‘During these two meetings several further observa-
tions were noted. I noticed that Witness women are not even
allowed to read the Bible to the congregation., The only time
they are allowed to read the Bible in the Kingdom Hall is
during the simulated role-playing situvations. This again
emphasized for me the intense sex differences the sect makes.

In this particular congregation about fifteen members
have fallen away within the past year or so. Lt was nointed
out to those present that whenever possible these former
members should be encouraged to continue their attendance
particularly as the Mewmorial Meal was approaching. This meal
repregentsd the annual rituval in the sect where Christ's death
1s commemorated and is the one time where all Witnesseg actively
attempt to bring back those wﬁo may have belohged to the sect
at one tiwme. B

I was also informed, alcong with everyone present, that
fthe next week's meetings at the local Kingdom Hall werewoanw
celled in lirht of the coming assembly-of a number of congreg-
ations.

Lastly, members were urged to write many letters'fo
the officials of the Malagasy Republic in Africa in protest
agaiﬁst the "injustice being caused by baﬁning the activities
of our brothérs there.," Witnesses were informed of the add-

resses in Africa and also of the addresses of these officials

at the United Nations in New York,
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During these meetings I also met another young Wit-
ness who was Jjust completing his Grade 10 at high school.

He had been a publisher since age 11 and informed me that his
parents were also sect members. His knowledge of the sect's
doctrines was very good as attested by his score in various
reviews and by his answers to various questions. When asked
about. his future plans, he gave a non-committal reply which
seemed to suggest that he left himself open to the possibility
of full time work in the sect. Also, his remarks that evelu-
tion "was nothing more than a theory" indicated that he had
defended himself from some of the typical problems the young
Witness ls confronted with. This person wag qulte active in
the group's recreational activities wnich did not appear to
be very organlized to me.

In this and Subs;quéné meétings I als5 had the oppor-
tunity to meet some of the young people that ha@ not yet
totally conmmitted themselves to the sect. One particular young
man did very poorly in his review and even scored lower“than
I did even though I had nol prepared myself for this and relied-
largely on my personal knowledge of the Bible. He commented

about my score but left the impression that he was not yef

fully committed to the sect.

February 26, 1971, 8:30 a.m. to 4 p.m,.

This was the first meeting of the assembly of approx-
imately {ifteen congregations., I was told that this was the

"normal' number of congregations that gather together for
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meetings of this sort. There were at least 1,100 people pre-
gent for this first meeting. Prior to the start of the meeting
I had the opportunity to meet several Witnesses who gladly
volunteered the following comments: "It is good to attend
these meetings as one gets more of the spirit if one attends
them all rather than just one." Implicit in that statement

was thé ldea that sect members enjoy meetings of this sort as
they provide some form of "relief" and "emotional uplift"

which makes the day-to-day routine of proselytization somewhat
more tolerable. Another Witness informed me that he felt that
circuit assemblies (regional conventions) were of a "more
-human nature"” than district or international ones as the latter
are too large and are too hectic. Another Witness stated that
he found the sect "to be far more logical than any other re-
ligion once you have read and understand the Soclety's books.
You start with the truth beok but it is not until you re€ad

and digest all the other books that you really find"outlhow
much coherence there is between them and that it all fits into
a neat system." These quotations from actual Witnesses indicate
that one possible function the sect provides is a type of_
ideological and doctrinal securityAwhich cannot be found in

the larger groups of Christianity.

February 27, 1971, 9:00 a.m.

Even during this meeting the pattern of presenting
several small talks was followed. It was pointed out how

householders could be invited to these special meetings and
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how the sect's magazines could be sold. I was left with the
impression that the speakers were addressing a totally new
group, not a group of dedilcated Witnesses but I suspect that
this form of repetition of content and techniques is very
typical of the sect.

The baptismal candidates were informed of their great
"privilege of service", that this was a "time for rejoiéing
but that this also brings with it the responsibility to study
on one's own and to attend all of the meetings without con-
tinually being asked to do so." My impression was that the
actual act of immersion has less significance than the commit-
ment to Jehovah and to the Society. As an example, one second
generation Witness was baptized at age 14, fell away from the
group because his commitment was more "socilal than personal,"
was later rebaptized when he &gain committed himself and is
now a mémber in mediocre standing. Of the twenty candidateé
about 15 were female.

I was asked to "go into the field" with some of my
former acquaintances. This was a totally'novel experience to
me so I expressed my hesitation., I was encouraged however,
so that I finally agreed. On our way to the proselytization
area, a pioneer mentioned to us that every time she sees a

dedication service "it is like a re-dedication" to her. She

implied in this that she identifies strongly with all of thebap-

tismal candidates and renews her commitment to the sect at

least three times per year.
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Upon arriving '

'in the field" my fellow-proselytizer
(informant) mentioned that normally he does not mention to
householders that he is a Witness unless he is asked specifi-
cally. He felt that most strangers "clam up" when they are
confronted with someone they know to be a Jehovah's Witness.
I asked my infermant what differences exist between the Wit-
ness sect and related groups. Here 1s his reply: '"Witnesses
preach the pristine Christianity without traditions such as
Christmas ,Easter and so on and also have more of the holy spirit
than other groups. The circult assemblies are much more per-
sonal than the bigger ones and I enjoy them much more. Yes,
I did fall away from-the gsezt but now I really bhelieve that
what the.Society teaches is the {true Christianity and all
other so-called religions are false. Take for example the
notion of the Trinitye Vbthérigroﬁps tend to éccept this doc-
trine without really studying about it. How could thére pos-
%ibly be such a thing--three individuals in oné; that certainly
is not very logical." ‘

Many of the ﬁomes that we called on indicated a re-
latively negative response, This did not shake my Informant
and he stated that this is quite typical. If someone 1s Very
hostile and does not wish another Witness to call this will
be recorded and no one will call back for a few years. After
that someone again calls as the original householder may have

moved away. The informant stated that he was careful to walk

on sidewalks as one unfortunate experience indicated: "I met
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a man who said he did not want to have anything to do with
Witnesses because one winter a Witness took a shortcut across
his lawn and really messed it up. He said if Witnesses were
in such a hurry and did not have respect for other people's

property then he did not want to have anything to do with them."

March 7, 1971, 1:00 p.m,,
| This public lecture was given by a circult servant

who was making hils regular tour of this area, His topic was
"Christian Decision Making." '"Basically, the Bible principles
avply: there is to be no fornication, stealing, lving and so
on. But often we are not sure just what is right., Take the
example of sports: the Christian should examine this to sce
if the associations for such an activity are healthy or not.
Quite clearliy, associatihé with a football or hockey team will
hbe a bad influence on you. Also, if you keep the long-term
results in mind, you will find out that if you @ereﬁto excel
in sports and were to bhe awarded a trophy this might involve
a nationalistic ceremony in which you effectively give tri-
bute to a power other than Jehovah's,'

"Here is another ecxample: movie attendance. For the
Christian who is strong in hils faith, this might not neces-
gsarily shake that faith yet his doing so mighf be a bad in-

fluence on a newer or weaker brother and so he should refrain

~

from seeing moviesg, Also, the very fact that movies are con-

sidered popular by the world is an indication of their appeal

8]

to man's lower nature and so the Christian certainly would not
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want to be identified by watching such movies."

"The third example we want to consider is attendance
at the funerals of our relatives in Christendom. TFor the
strong Christian Witness this sort of thing might be all right
and he might even be able to be a testimony by attending. How-
ever, for someone weaker in the faith, such an act might shake
his faith and possibly cause him to return to his former pagan
habits (such as crossing himself when walking out of a Roman
Catholic church).,”

"Here is still another example of what we are trying
to say: our day-to-day jobs. We need to be careful about the
type of work we do, Since we believe it is not right to live
by the sword we must be careful not to work in any weapon
manufacturing business'because those who live by the sword
will perish by it. A second matter we need to be careful about
ig ocur salarv. In business, an inecrease in salary usuvally
heans that more demands are made on the worker;A We. need to
assess our situation to see whether the slight monetarylgain
is worth the cost in additional time and effort. With regard
to working overtime, thilis too should be avoided for the same

reason. "

March 11, 1971, 7:30 p.m..

I had the opportunity to talk to a physics major at-
tending a university. He saw no real conflict between his
religion and university but did admit t hat not too many Wit-

nesses go to university because most see 1t as a waste in time,



Although his parents had been members and he had attended

since childhood he stated that he was "just getting into the
organization now." The meeting emphasized the "joy in serving
Jehovah" and that there was not "very little time left in this
wicked system of things so that witnessing in whatever form
takes on prime significance and all other issues take on lesser

importance."”

March 23, 1971, 7:30 p.m..

This was the first time I attended at a Congregation
Book Study and there were only about 15 people present. I
was already well-known because I had attended the other
meefings very regularly. BEveryone present took turns reading
the Biblé references. T noticed that even the vounger males
tend to be addressed with their surname whereas all females
are addressed by their first or personal name, This clearly
denotes that the female has been given a subordinate position

in the sect.

March 30, 1971, 7:30 p.m.,

Before the start of the meeting I had the opportunity
to chat with the leader concerning my subject of interest;' |
sociology. I pointed out that sociologists are trying to dis
covef laws Jjust as the physical scientists have discovered
certain laws. Immediately he pointed out that if men were to
live by the laws of God, the problems of mankind would be over.

Specifically, he was referring to the medical problem arizsing
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from "loose sexual behavior." 'He also pointed out that rather
than étudying some subject as those glven at university it
would be far wiser to spend one's time studying the material
presented by the Watchtower Society because this material

is "really worth studying.”

With regard to the seating arrangement,'it was clear
that the men sat cloger to the leader than the women., Un-
congciously, this again emphasizes that males tend to be givén
much more priority in the sect. Now that I am considered
a part of the group (I am also called "brother") I am surprised
that so little inguiry has been made into my past religious
history.

T élso noted that the males, especially the younger
ones tend to take on a far more active role @han the women.
Teenage boys of'ten ask questions of clarification whereas
the women tend to limit their responses to questions directed
towarde them personally,

In another part of Canada I contacted all overseers
in one community and asked for thelr reactions to a proposed
sociologlcal study of their group. Surprisingly, I found ftheir
regponse quite positivé suggesting that they might go aldng
with this.. Checking this out more closely, however, I conclud-
ed that this was sihply a trick to involve me 1deologically,
Even though most of the overseers I contacted are very busy
people, they easily spent ten or fifteen minutes with me on

the telephone Indicating that they seemed fo be Interested in
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"converting" people with my sort of background and interest
in the group.

Recently I have also encountered a rather unusual
form of identification which should readily gain popularity
in the sect. As I was driving I noticed that the car ahead
had the letters "YHWH" in gold on the rear window. Immed-
iately I was aware that this was a Jehovah's Witness. While
some other forms of advertising are also used the sect usually
prefers personal contacts with householders.

All of the above quotations and descriptions again
lend valldity to our thesis that the Witness sect is indeed
a very special group that has set itself apart from other

religious groups and especially from secular influences.
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