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ABSTRACT

This thesis examines Gandhi's personal spiritual
growth. It focuses on his growing understanding of the
relationship between suffering and systemic violence.
Personal spirituality is virtually identical with political
life for Gandhi, and it is possible to look at the
developing socio-political situation in India between the
years 1915 and 1921 with an eye to understanding major
spiritual changes in Gandhi's personal life. This thesis
advances the idea that the Jallianwala Bagh Massacre, a
crime perpetrated against innocent Indian civilians, had a
major impact on Gandhi's understanding of suffering and
violence--particularly systemic violence. The Massacre
amounted to a spiritual and hence political watershed in
Gandhi's 1life.
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Ever mindful of dad's love
for India.

Walter Elvin McCutcheon (1912-1983)
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Preface

My initial research concentrated on the Jallianwala
Bagh Massacre. As I read the copious volumes of evidence
and, subsequently, the variety of interpretations of the
events--including the official reports--I came to realize
the momentous impact this event may have had on the in-
dividuals involved in leadership positions in India's
Freedom Movement. As I entered more deeply into the
material and clarified my thoughts with evidence from

Gandhi's Collected Works I began to see the impact the event

had on Gandhi.

Working with the hypothesis that Gandhi was preemi-
nently a spiritual person, and, furthermore, that he saw
little if any difference between spiritual and political
matters, I felt the urgency of the question of the spiritual
significance of these events for India's acknowledged
leader. Both scholars of Indian history and those who have
dealt with Gandhi as a spiritual persdn pass over the
massacre with little attempt to study the impact it may have
had on him. My own thesis focuses on the inextricable
entwining of his spiritual recognition of suffering and

political recognition of colonial repression.
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Introduction

In defining the meaning of the social sciences for
the cultural tasks of our time C. Wright Mills said that the
task and promise of all social scientific studies is "to
grasp history and biography and the relations between the
two within society."! He asserted that "no social study that
does not come back to the problems of biography, of history
and of their intersections within a society has completed
its intellectual journey."2 Mills's fundamental understand-
ing of human biography and historical movement informs the
framework used in this thesis to understand Gandhi more
fully.

We have come to know that every individual lives, from
one generation to the next, in some society; that he

lives out a biography, and that he lives it out within
some historical sequence. By the fact of his 1living he
contributes to the course of its history, even as he is
made by society and by its historical push and shove.3

The present essay begins to fulfill the task and
promise suggested by Mills taking Mahatma Gandhi as its

subject. The purpose of the essay is to show the inter-

1C. Wright Mills, The Sociological Imagination
(Oxford: Oxford University Press, 1959), p. 6.

2Mills, The Sociological Imagination, p. 6.

3Mills, The Sociological Imagination, p. 6.

1



2
relation of Gandhi's religious biography with the prevailing
social forces at work around him in Indian society from 1915
to 1921. I shall argue that for Gandhi to see with clarity G»ww'ﬁws
and to know with certainty the true nature of suffering andéﬂ;W*

e

violence required a dark hour. It required a spiritual (DRRE T
Ao G ROTEGTA

awakening. At that time biography met history. SUFFERIN

Thi§ thesis is about Gandhi's spiritual awakening, by

which two things are meant: first, Gandhi's recognition of /3%
50 ¢ By
suffering and bondage, and second, his insight into the 4., - .

cause of suffering--systemic violence in the concrete formg

o

By
S

of British imperialism. %uzf@ yi

The Jallianwala Bagh Massacre and the Martial Law
which followed was Gandhi's Gethsemane: his hour of spiri-
tual crisis. The result of that painful experience was a
decision to do everything in his power to relieve the
primary cause of the Indian people's suffering. In concrete
terms that meant relieving the people of the yoke of British
imperialism.

In Gandhi's context the way to end suffering was by
spiritualizing politics. For Gandhi spiritualizing politics
meant to return to ancient truths. 1) The way to the ﬁ;%::i
cessation of suffering is by nonviolence. 2) Nonviolence is
a universal principle that can be applied to all human
activity. In concrete terms that meant that there could be
absolutely no distinction between religion and politics as

universal ethical systems.



The Jallianwala Bagh Massacre has been chosen as a
symbolic representation of the events of 1919 beginning with
the introduction of the Rowlatt Act to the Imperial
Legislative Council and ending with the termination of
Martial Law in the Punjab on June 9th. It could be argued,
based on the following assertion of Gandhi, that of the
complex web of events during this time period the atrocities
of the Martial Law may have had more of an affect on Gandhi
than the massacre on the 13th of April.

The paragraphs we have devoted to indiscriminate arrests
and tortures for the purpose of extorting evidence,
furnish perhaps the blackest chapter in the whole of the
story of the cruelties perpetrated in the name of martial
law. The tragedy of Jalleanwala Bagh was staggering for
its dramatic effect. But the slow torture of the arrests
was felt not only by those who suffered but by those also
who were always in fear of being arrested, for, from the
evidence collected by us it is clear that there was no
method about these arrests.

Nevertheless, for our purposes the massacre will serve as a

convenient focus for the web of events in 1919.

4Report of the Commissioners Appointed by the Punjab
Sub-Committee of the Indian National Congress, 2 Volumes
(Lahore: K. Santanam, 1920), p. 72.




Chapter 1: Setting the Question

On April 13, 1919 Brigadier-General Reginald E. Dyer
marched fifty trained marksmen into a large enclosed garden
(the Jallianwala Bagh) and opened fire on the unarmed crowd
numbering some twenty thousand. That pogrom, commonly
called the Amritsar Massacre, was a watershed in both
India's national life and Mahatma Gandhi's personal life. L

Dyer's troops fired 1650 rounds of 303 ammunition—-';f;F B
their entire ration of shells--over a ten minute period of[‘I
time. Official estimates of the carnage range from 379 dead
and three times that number wounded (according to the b
official British figures) to some 1000 dead and a propor—yu, .

tionate number wounded (according to the official Indian

inquiry's figures).! Malaviya's estimate of about 700

TThe central documents related to the Jallianwala Bagh
Massacre are two: 1) Report of the Committee Appointed by
the Government of India to Investigate the Disturbances in
the Punijab, Etc., 6 Volumes (London: Published by His
Majesty's Stationary Office, 1920) and 2) Report of the
Commissioners Appointed by the Punjab Sub-Committee of the
Indian National Congress, 2 Volumes (Lahore: K. Santanam,
1920). Two further volumes of documents, previously
withheld for political reasons, have been edited by V.N.
Datta and published under the title New Light on the Punjab
Disturbances in 1919: Volumes VI and VII of Disorders
Inquiry Committee Evidence, 2 Volumes (Simla: Indian
Institute of Advanced Study, 1975). See Vol. 1, page 29 of
the British inquiry and Vol. 1, page 57 of the Indian
inquiry for official estimates on casualties resulting from

4



deaths and three times that number wounded fits the
evidence.?

The slaughter at Amritsar--which culminated in
crawling orders, public floggings and other "indescribable
horrors" (to use Gandhi's words)--was the turning point of
contemporary Indian history. E.M.S. Namboodiripad, for
example, argues: "An incident that took place soon after 6th
April in Punjab turned the very course of [India's] history,
which became notorious as the Jallianwala Bagh massacre, the
beastly repression in Amritsar on 13th April."3 This turning
point in Indian history parallelled a turning point in

Mohandas K. Gandhi's attitude towards the British.

the firing. Other primary and secondary sources are noted
in the footnote apparatus for chapters three and four of
the present work.

2y.N. Datta, Jallianwala Bagh (Kurukshetra, India:
Kurukshetra University Books and Stationary Shop, for Lyall
Book Depot, Ludhiana, 1969), pp. 104-5.

3E.M.S. Namboodiripad, A History of Indian Freedom
Struggle (Trivandrum, India: Social Scientist Press, 1986),
p- 255. English historians of the time, even without the
advantage of historical perspective, were well aware of the
momentous nature of the Amritsar affair. Edward Thompson
and G.T. Garratt, writing in 1934, reflect this awareness.
"Certain points must be noted, for the bitterness aroused /f
over this controversy had a marked effect on recent history."
It formed a turning point in Indo-British relations almost ¢’
as important as the mutiny. . . . The reason for this was 7~
not merely the number of the slaughtered at Amritsar, or 7 :
even the brutality displayed in subsequent proceedings, so::
much as the assumption, implied in the behaviour of
responsible Englishmen and in their evidence before the
Hunter Commission, that Indians could and should be treated
as an inferior race." In Rise and Fulfilment of British Rule
in India (London: MacMillan and Co. Limited, 1934), p. 610.
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Gandhi could not enter the restricted Punjab zone for
some six months after the massacre,4 nor were reports
allowed out of the restricted district. Later, when he had
fully assessed the events in the Punjab and the government's
subsequent actions, he wrote a letter to Lord Chelmsford,
the Viceroy. That letter of August 1, 1920 is one of the

most significant of Gandhi's career, for therein he The Beipe

AR ,,",' T3a AWFK y

articulates his complete rejection of the British Empire.T

The punitive measures taken by General Dyer . . .
were out of all proportion to the crime of the people and
amounted to a wanton cruelty and inhumanity, almost
unparalleled in modern times. Your excellency's light-
hearted treatment of the official crime . . . and above
all the shameful ignorance of the Punjab events and the
callous disregard of the feelings of the Indians betrayed
by the House of Lords, have filled me with the gravest
misgivings regarding the future of the Empire, have
estranged me completely from the present Government and
have disabled me from tendering as I have hitherto whole-
heartedly tendered my loyal co-operation.?>

4Gandhi was arrested while en route to the Punjab to
help defuse any violence which may have been provoked there
because of the ongoing satyagraha campaign. The Collected
Works of Mahatma Gandhi, 90 Volumes (New Delhi: Publications
Division of the Government of India, Navajivan, 1958-84)
Vol. 15, Doc. 197, pp. 207-209. [Hereafter this collection
will be referenced as The Collected Works Vol. 15, Doc. 197,
pp. 207-209. 197 refers to the entry number given to each
document by the editors of the The Collected Works.] After
being released from jail he applied for a permit to enter
the Punjab on September 30, 1919. (Vol. 16, Doc. 112, p.
193.) which he followed up with an urgent request by
telegram on October 2nd (Vol. 16, Doc. 120, p. 203.) and was
subsequently informed that the restriction would be
rescinded on October 15th; this was acknowledged by Gandhi
in a press release on October 17th, 1919. (Vol. 16, Doc.
150, p. 239-241.)

5SThe Collected Works Vol. 18, Doc. 73, p. 105.




The question of Gandhi's relationship to the events
at the Jallianwala Bagh has a history. For example, Louis
Fischer, S.L. Malhotra and V.N. Datta each recognize changes
in Gandhi after the Amritsar massacre. Each suggests a
tentative thesis linking Gandhi, the Jallianwala Bagh blood
bath and India's quest for freedom. But neither Fischer nor
Malhotra nor Datta gives any serious analysis of the change
in Gandhi. This is all the more noticeable given that each
recognizes this period as formative for Gandhi's leadership
role in India's freedom struggle.

Louis Fischer, Gandhi's noted biographer, articulates
the dramatic about-face most eloguently, but while doing so
he also advances an unsubstantiated argument that requires
deeper consideration. This is Fischer's assessment, in its
entirety, of the relationship between Gandhi, the
Jallianwala Bagh massacre and India.

In December, 1920, the annual Congress convention at
Nagpur, reversing its decision of the year before, voted
against collaboration with the British. Gandhi thereupon
sent his two South African medals to the Viceroy with a
letter saying, "I can retain neither respect nor affec-
tion for a government which has been moving from wrong to
wrong in order to defend its immorality."

This change from love of to rejection of the British
Empire--momentous in Gandhi's and India's life--grew out
of the Jallianwala blood bath. The interval of trusting
co-operation, reflecting the Mahatma's congenital
preference for peaceful accommodation, was quickly closed ;..>
by country-wide anger. The actions of Gandhi were often ,.co:0 7"

shaped by a fear that if he did not lead the people, ugly .
passions would. £

®Louis Fischer, Gandhi: His Life and Message for the
World (New York: New American Library, 1954), p. 68. See
also his biography The Life of Mahatma Gandhi (New York:
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Fischer's observation--an observation rooted in their
friendly relationship--that Gandhi moved from "love of to
rejection of the British Empire" suggests extreme changes in
Gandhi. And the cause of this major about-face, according
to Fischer, was the Jallianwala Bagh blood bath. The
question Fischer must answer is, why did Gandhi change after
this particular event? His answer, an ambiguous statement
in itself, is that Gandhi was "often shaped by a fear that
if he did not lead the people, ugly passions would."?

In its broadest and most generous form, Fischer's
thesis amounts to this in the end: Gandhi was pushed by the
Indian people and by the historical situation to change.

But little evidence supports Fischer's thesis that a causal
relationship exists between Gandhi's fear of ugly passions,
both in his life and in the life of the country, (a true, if
not obvious, point) and the sudden change in his attitude
towards the British government, precipitated by a violent,
inhumane massacre. In short, Fischer's unsupported hypothe-
sis is wrong because there is little, if any, evidence to
support his contention.

Malhotra builds his thesis on the premise that "the
tragic events in the Punjab following the Rowlatt Act
agitation completely changed Gandhi's outlook towards the

British Empire and brought him on the Indian political scene

Harper & Row, Publishers, 1950), pp. 177ff.

7Fischer, Life and Message, p. 68.




which he dominated till his death like a colossus."8
Malhotra then advances his thesis. "This political phenome-
non marks a watershed in the history of the Indian National
Congress, for, the movement launched by Gandhi for the
redress of the Punjab wrongs transformed the character of
the Congress as well as changed its method for attainment of
its goal of independence of the country."®

This amounts to, as Takulia intimates,10 nothing more
than an unsupported claim, a convenient place to start an
exposition on Gandhi's relationship to the Punjab. As
Malhotra himself points out, even Subhas Chandra Bose
recognizes the obvious fact that "the Punjab atrocities and
their sequel made a rebel of the once loyal Gandhi?"!'! Do
either Bose or Malhotra think that Gandhi was not a rebel in

1908 when he wrote Hind Swaraj?

Malhotra does not explicitly give any reason for
Gandhi's change, but his argument indicates his belief that
Gandhi seized this opportunity as a symbolic event to unite
the Indian peoples, and particularly the Congress Party.
When looked at in this way Malhotra's'thesis boils down to

the opposite of Fischer's: Gandhi, by his brilliant insight

85.L. Malhotra, Gandhi and the Punjab (Chandigarh:
Panjab University Publication Bureau, 1970), p. ix.

9Malhotra, Gandhi and the Punijab, p. ix.

10H.5. Takulia, "Review Article: Gandhi and the
Punjab," Gandhi Marg 6/10 (January 1985): 738-749.

1TQuoted by Malhotra, Gandhi and the Punjab, p. 62.




10
into the Indian mind and manner, seized this opportunity to
change history. A negative way of suggesting the same thing
would be to say that Gandhi was an opportunist and saw this
as a situation to be used to his advantage.

Neither Fischer nor Malhotra ask the pertinent o s w5
questions: Why did Gandhi's attitude towards the Britishi;;;H5§
government change after the Jallianwala Bagh massacre apa Vet WA
its aftermath? And, for example, why not after the brutal
treatment meted out by the South African government under
the direction of General Smuts? Did the change have to
happen on Indian soil rather than South African so0il? Why
did Gandhi choose this point to go against his own maxim:

"Even if the opponent plays him false twenty times, the
Satyagrahi is ready to trust him for the twenty-first time,
for an implicit trust in human nature is the very essence of
his creed."'2 Was this the twenty-second time? Perhaps it
was the intensity of the occasion? V.N. Datta at least
raises the questions which need to be asked.

Whereas Fischer had suggested that Gandhi was
impelled by a fear of the people's ugiy passions and
Malhotra proposed that Gandhi recognized a strategically
ripe moment to enter the field of Indian politics, V.N.

Datta turns to what might be called the "mahatma" thesis.

12M.K. Gandhi, Satyagraha in South Africa (Ahmedabad:
Navajivan Publishing House, 1928), p. 147.




11

Datta does not begin his discussion of Gandhi with
his platitude that "Gandhi changed after the massacre".!3
His thesis begins with a meticulous historical account of
the socio-economic context of the events leading up to the
Rowlatt Act. Datta shows that conditions in India were ripe
for a major conflagration, but on the direct question of
Gandhi's relation to the events at Amritsar Datta resorts to
the "mahatma" thesis.

The "mahatma" thesis rests on the claim that Gandhi's
whole system of "beliefs, practices and actions [are] not
really amenable to rational explanations."14 In this manner
Datta prepares the ground to sidestep the whole question of
Gandhi's relationship to the Punjab events. Datta's
social and political analysis shows that before the Punjab
events the Indian people were unfocussed. Their spirit was ;' Fﬁ?
broken and the British Empire was entrenched as the over—cﬂﬁyﬁ;:L;

TA. &
Aot fons0es
whelming, dominant ideology. After the Punjab, however, the, i

people recognized their bondage; their consciousness as a Lol T

subordinate people was raised to the point that they were

ready to act. The schism between ruling power and the ruled

13y.N. Datta, "Introduction," in V.N. Datta and S.C.
Mittal, eds., Sources on National Movement: Volume One
(January 1919 to September 1920); Protests, Disturbances
and Defiance (New Delhi, et al: Allied Publishers Private
Limited and Indian Council of Historical Research, 1985),
p. xxvii.

'4patta, "Introduction," Sources, p. xxxviii.
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was complete. The results on a social-political level were
decisive.

After the traumatic experiences the Indian people had,

the country could never be the same again. Indian
politics took a new turn, the Government began to see

things differently, the people lost their faith in Prerics M
Government and its professions of justice and fair deal.W¥r=i» ™%
Politics was no longer confined to the intellectual, the:
professional, and the sophisticated but extended to wider'

sections of the people, including shop keepers, money

lenders, students and workers.... Now was the period of a

positive collective action rationally conceived and

emotionally surcharged to fight the British.13

Datta asserts that previous to 1919 "India was

contended [sic] with local and sectional leadership, and
politics were then limited to the elite group in specific
regions."1'6 But after 1919, "Gandhi broke through at a mass

level and emerged as a leader of the finest quality, who

gave a new direction to Indian politics. He was a revolu-

tionary par excellence."17 Gandhi's role then, in all this,{..

N6

was as a political leader with an ideology "which had a mass
appeal because of its simplicity and effectiveness."18

The social, economic and politic changes leading up
to India's preparation for entering the freedom struggle are
clear. One could put it differently and say that the field
was well prepared for a leader, and that leader was Gandhi.

But that presupposes that the leader, i.e., Gandhi, was also

15patta, "Introduction," Sources, p. 1li.
16patta, "Introduction," Sources, p. li.
'7patta, "Introduction," Sources, p. li.

18patta, "Introduction," Sources, p. li.

A

7R

R~
i
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prepared. What developments took place in his biography
that led up to his being able to take the leadership role?
This question Datta does not answer, except in the form of
his "mahatma" thesis.

In short, the "mahatma" thesis says that Gandhi
cannot be properly fathomed, for according to the mahatma
problems were to be spiritually comprehended. For Datta,
solving problems in a spiritual fashion means by mystical-
intuitional as opposed to rational-intellectual methods. 19
Thus it suffices for Datta, the rational historian, to say
that Gandhi was guided by the "inner voice" which saw logic
as inadequate to tackle Ultimate questions.20 Following the
kind of logic exemplified here by Datta, leadership of the
Indian masses was an Ultimate question; therefore, an
illogical leader was required. It is this part of Datta's
analysis which falls short of the mark; it is this part of
Datta's thesis that the present work will need to modify.

A close, critical reading of Datta's reflections on
the "mahatma" develops the context and provides the setting
for the body of this thesis.

Ever since Gandhi launched his Satyagraha against the
Rowlatt Bill, he remained at the centre of the stage. He
had emerged as leader of the Indian people. He cast a
magic spell on the people in whom he evoked the deepest
reverence. He acquired the reputation of a rishi and a

wali. In this period, he meets us at every turn but
eludes us. It is not so much the principle events

19patta, "Introduction," Sources, p. xxviii.

20Datta, "Introduction," Sources, p. xxviii.
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connected with his life, but the complexity of his
personality, the contradictions and paradoxes which his
ideology and action produced and the spiritual reservoirs
(another name for internal resources) which make the
whole system of his beliefs, practices and actions not
really amenable to rational explanations. It is a
pitfall for historians to project the presentday notions
into the past while judging Gandhi. Gandhi has to be
judged and understood in the context of his times; how he
was, what he came to be, what he did to himself and to
others, what was the nature of his actions and their
influence on society.

For the British, Gandhi had been their ally who
turned later an agitator and a fighter against their
rule. He was somewhat of a puzzle and an enigma, but the
British still hoped that the country would be soon fed up
with his vagaries. He had launched a non-violent
Disobedience movement. He had no faith in violence. He
was honest in his intentions, but the disturbances
revealed that non-violence was the first casualty. His
integrity of character and nobility of actions was never
in doubt which was eloquently lauded by Montagu. People
resorted to violence which Gandhi woefully regretted.
Gandhi perhaps never realized that they would go berserk.

The qguestion is what was Gandhi's motive, and how far
was he responsible for the disturbances? Did he confine
himself only to the withdrawal of the Rowlatt Act? Or
was it his object to defeat his enemy by a sort of non-
violent warfare? Why did he withdraw his movement after
violence had occurred? Did he become conscious of his
failure or did he realize like a true politician that his
object in arousing national consciousness amongst his
people had been well served. To take a charitable view,
it was perhaps best for him to withdraw the movement when
he found that the peogle were not morally ripe to
practice Satyagraha.?

The criticism of Datta's thesis begins with his 1lack

of appreciation for Gandhi's spiritual development in the

years preceding events in the Punjab. As has been seen,

Datta is particularly sensitive to the social and political

development of the historical context of the Jallianwala

Bagh massacre and the related events. Why does he hesitate

2'patta, "Introduction," Sources, pp. XXXviii-xxxix.
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to examine more carefully the biographical development of
Gandhi as a human operating in an historical context? 1In
Datta's analysis history is society, economics and politics;
but there is no room to show the parallel development of an
individual human. Hence, Gandhi suddenly, almost miracu-
lously, appears on the scene as India's "unique leader".22
Three specific criticisms arise from this general statementg -
At a CEL6

First, Datta casts a mystical air over Gandhi which , ...¢cut

Go o K n
1R§8 ANEUE N

should be challenged. What does it mean to say that Gandhi
"cast a magical spell on the people"? Does it imply that
the people were duped? Perhaps Datta has in mind his
earlier statement that Gandhi relied on a "mystical-intui-
tion" rather than an "intellectualistic approach."23 Why is
it that Gandhi is cast in such mystical terms? Gandhi
refers to himself in word and deed as a practical realist,
yet others seem intent on making him what he so adamantly
disliked--a mahatma.Z24

Second, Gandhi articulated principles which he
insisted were timeless. "I have nothing new to teach the
world," says Gandhi, "Truth and nonviolence are as old as

the hills."25 In other words, these principles are ubi-

22patta, "Introduction," Sources, p. li.

23Datta, "Introduction," Sources, p. xxviii.

241t is pertinant to note, however, that as much as he
disliked the title Gandhi did allow the name to stick and

even allowed his own journals to use the term.

25Harijan, March 28, 1936.
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quitous in human history. Why then does an historian like
Datta, amongst many others, suggest on the one hand that @T
Gandhi cannot be understood in rational terms and then, on V¥

3420
the other hand, turn around and say that he must be isolated i\~

and analyzed in one particular context and at one particular‘

time? Perhaps what is needed is a re-evaluation of the
timelessness of nonviolence. Then it can be freed from the
description which would make it a "mystical" adventure
suitable for only a few in some particular context. Gandhi
clearly wanted nonviolence to be understood as a valid way
of life replete with both historical and rational justifica-
tion for all times and places.

Third, Gandhf had no faith26 in violence, but he did

have faith in,nohviolence. What does it mean to have faith

in nonviolenc%? In what way could Datta argue that non-:,

Ny T WEAE,

violence was a Easualty'bf the first satyagraha campaign omr
a national scale? Casualty sqggests death, or at least
severe injury. Gandhi's nonviolent campaigns only got
stronger as he perfected the technique and disciplined the
people. Nonviolence was the central tool (although cer-
tainly not the only tool) used to gain India's freedom from
oppressive British rule. It took time and effort to sharpen

its use, time and effort to educate and train satyagrahis.

26Datta, it seems, is not aware of the religious
implications wrought by using this term. Or if he does he
certainly does not follow the logical route to its end.

s

i
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On occasion nonviolence had setbacks--but it clearly did not
die with the first major campaign.

The questions raised by Datta's analysis lead to a
deeper awareness of how crucial the issue of Gandhi's
relationship to the events of April 1919 truly is. Again,
what was Gandhi's motivation for getting involved in the
struggle at this point? Why is it that Gandhi's first clear
statements on the meaning of the Bhagavad Gita occur shortly
after the Bagh Massacre?27 Did he enter the struggle forced
by historical necessity. By the abstract forces of the %»~1§
people. By a shrewd rational decision, or maybe even aLU b
mystical dream? Are these questions too difficult?

A fruitful inquiry can be made into these questions,
especially if one does not begin from the primary assumption
that Gandhi was principally a mystical figure and relied
heavily upon a mystical intuition. Mystical intuition?

Yes, but never divorced from practical, rational judgement
of the prevailing ebb and flow of the political situation.

The primary hermeneutical concept for understanding

Gandhi's thinking at this point must grow out of Gandhi's Lip— -

TE Byuned a1
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politics and other facets of daily human behaviour are vague““

own conviction that the boundaries between religion,

and at times wholly invisible. Margaret Chaterjee

273.7.F. Jordens, "Gandhi and the Bhagavadgita," in
Robert Minor, ed., Modern Indian Interpreters of the
Bhagavad Gita, (New York: State University of New York
Press, 1986), p. 89.
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articulates the relationship of religion to other concerns
in Gandhi particularly well when she writes that he "never
looked on social, political, economic and religious issues
as if they were in watertight compartments. He saw them as a
complicated fabric, spun by the hands of millions, to use
the idiom of spinning and weaving that he so loved."28

On numerous occasions Gandhi expressed this entwining
of religion and politics, sometimes explicitly desolving any
distinctions between the two as in 1922: "For me there is
no distinction between politics and religion."29 But in
later times (note his somewhat loose maxim to give prefe-
rence to later statements) he preferred to provide a more
fluid expression of the boundaries between life's primary
concerns, although he retained a preference for religion.
This option for religion is central to the present work. 1In

1935 Gandhi wrote:

I could not live for a single second without religion. Lﬂpgg??'

Many of my political friends despair of me because they
say that even my politics are derived from religion. And
they are right. My politics and all other activities of
mine are derived from my religion. I go further and say
that every activity of a man of religion must be derived
from his religion, because religion means bound to God,
that is to say God rules your every breath.30

I could not be leading a religious life unless I iden-

28Margaret Chatterjee provides a model approach for
understanding Gandhi's entwining of religion and politics
in Gandhi's Religious Thought (Notre Dame: University of
Notre Dame Press, 1983 and 1986).

29The Collected Works Vol. 22, Doc. 172, p. 404.

30Harijan, March 21, 1934.
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tified myself with the whole of mankind, and that I could
not do unless I took part in politics. The whole gamut
of man's activities today constitutes an indivisible
whole. You cannot divide social, economic, political and
purely religious work into watertight compartments. I do
not know any religion apart from human activity. It
provides a moral basis to all other activities which they
would otherwise lack, reducing life to a maze of 'sound
and fury signifying nothing.' 1

It is not an exaggeration to suggest that a study of

Gandhi's spiritual life32 is also a study of his growing

3THarijan, December 24, 1935. Perhaps the best
example of a politician's recognition of the necessity for
spiritualized politics is Jayaprakash Narayan's statement
of 1957: "From Socialism to Sarvodaya." In Socialism,
Sarvodaya and Democracy (London: Asia Publishing House,
1964), pp. 138-171.

327he task of documenting, understanding and inter-
preting Gandhi's religious thought has been sadly neglect-
ed, perhaps because the source material is so voluminous
and the question is so vast and elusive. In his 1983
introduction to Chatterjee's Gandhi's Religious Thought,
John Hick noted: "There are innumerable biographies of
Gandhi: indeed his is possibly the most minutely recorded
and scrutinized life that has ever been lived. There are
also numerous books on his political, economic and moral
teachings. But, surprisingly, whilst there are studies of
Gandhi's relationship to Christianity, there are none
(known to me) devoted to his religious thought as a whole."”
(p. ix.) More recently, Sushil Kumar Saxena indicates that
studies of the religious component of Gandhi's life are
still rare. Ever Unto God: Essays on Gandhi and Religion
(New Delhi: Indian Council of Philosophical Research,
1988), p. vii. His own study, apparently indebted to the
work of Margaret Chaterjee, provides a philosophical study
of Gandhi's religious thought. Unfortunately Saxena does
not offer a bibliography of what he considers to be a rare
commodity. Erik H. Erikson"s Gandhi's Truth: On the Origins
of Militant Nonviolence (New York: W.W. Norton & Company,
1969) is difficult to situate in this literature. Although
he claims to be doing a psycho-historical study, clearly
its brilliance, as seen for example in Part Three, Chapter
I (pp. 229-254) is found in his probing psychological
analysis. His focus on the Ahmedabad Mill-Hand's strike of
1918 is incidental to his insights into Gandhi's psycho-
logical development. Historical evidence dictates that The
Event was actually one year later than Erikson has proposed.
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political, economical and social awareness.33 His spiritual
awakening is the other side of his political awakening.34
His recognition of suffering on a spiritual plane is
tantamount to his recognition of structural violence on a
political level. This spiritualized politics is our

concern. But we approach the subject from the spiritual

331 am particularly indebted to the following paragraph
from Chatterjee's book which provided an important incentive
for my own research. "Students of modern Indian history and
political thought have been largely concerned with Gandhi's
role in a sequence of events which amounts in fact to the
story of the making of modern India. But there is an inner
story which has yet to be explored. Having said that,
something else must be admitted. Gandhi himself made no such
distinction. He never looked on social, political, economic
and religious issues as if they were in watertight
compartments. He saw them as a complicated fabric, spun by
the hands of millions, to use the idiom of spinning and
weaving that he so loved. To try to isolate his religious
thought is in a sense to do violence to this most non-
violent of men. A full-length study would require constant
reference to the socio-economic and political implications
of the religious component in his thought." (p. xiii.) This
thesis is a small, exploratory and hesitant step towards
such a full-length historical study. An M.A. thesis is not
the place, however, to try and assert final conclusions or
reference the voluminous literature on such an intricate and
vast subject--but it is a good place to start the process.

3dsusanne and Lloyd Rudolph have helped clarify this
question, from a different perspective than Margaret
Chaterjee, in Gandhi: The Traditional Roots of Charisma
(Chicago: The University of Chicago Press, 1967 [1983]). I
note, for example, this passage from the Rudolf's work.
"The Gandhian model of politics as a vocation emerged in
the years immediately following his return to India in
1915. Although in its particulars this type was related to
the Indian cultural context, it has more general applica-
tion as an example of the professionalization of peaceable
ideal politics. Its concern for spiritual meaning, its
emphasis on service, its insistence on non-violent means,
and its suspicion of power distinguish the Gandhian from...
[Ehe professional revolutionary and professional politicia-
nj." p: 81
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side, rather than the more often used political side of the
question.35 We do so because Gandhi did so, and because it
makes good sense.

Gandhi changed after the Jallianwala Bagh incident.
A sensitive reading of Gandhi's correspondence during the
years under discussion reveals that in part he simply got
angry with the British. 1In part he saw an opportunity to
unite the Indian people into a self-determining populace.
In part he knew that he had to pick up the reigns of power,
or see India devolve into hopeless violence. But in this
thesis it will be asserted that changes fundamental to
Gandhi's spiritual understanding were going on at this point
in his career. Contrary to Datta (see above p. 11) I assert
here that it is precisely those "principle events connected
to his life" that makes Gandhi's life, at least in part,
amenable to rational explanation. And one of the most
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important principle events connected to the roots of {105
S raa

Gandhi's spiritualized political 1life in India is precisely

35The best example of a scholar giving politics
preferential treatment in regard to this period of Gandhi's
life is Judith M. Brown's Gandhi's Rise to Power: Indian
Politics 1915-1922 (Cambridge: Cambridge University Press,
1972). Brown's historical analysis lacks the proper
appreciation for Gandhi's development as a religious person
concerned with, and in part awakened to, political ques-
tions. Raghavan Iyer's The Moral and Political Thought of
Mahatma Gandhi [revised edition] (New York: Concord Grove
Press, 1983), begins at a theoretical/philosophical level
to reintegrate the notions of religion and politics driven
asunder by Western attempts at interpreting Gandhi. In part
he does this by referring to the "moral" aspects of Gandhi,
thus avoiding the troubles caused by Western civilization's
separation of religious matters from political questions.

Lomries
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the subject presently to be discussed--the Jallianwala Bagh
Massacre.

Gandhi moved from being a supporter of the colonial
power to an anti-colonialist because he was awakened to new
aspects of violence and nonviolence; he was awakened in a
spiritual way to suffering and in a political way to
systemic violence. And the two should be understood as
being inseparable. Before the Bagh massacre Gandhi under-
stood violence to be a human fact; after the actions of Dyer
and the British administration violence was seen as the
product of a system--state terrorism. And this Gandhi now
saw clearly, so clearly that it enabled him to recognize

what, rather than who, was his adversary. The adversary was o

57

"We do not want to punish Dyer," says Gandhi, "We have no /¥w.?

desire for revenge. We want to change the system that e

produces Dyer."36

The present thesis is simple in outline. Chapter one
is essentially theoretical, critical and abstract. Chapters
two and five focus on Gandhi's biography: his thoughts,
words and actions. (Thus, these two chapters rely heavily

on The Collected Works.) Chapters three and four are

concerned with the social forces at work directly bearing on
Gandhi. (Hence, most of the references in these two

chapters are to historical sources.)

361n Datta, Jallianwala Bagh, p. i.
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not a General Smuts, nor a General Dyer. It was the system:?ﬁf—i"
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More specifically, chapter one critically examines
several scholars' views on the Gandhi of 1919. This
provides the background for the present thesis. Gandhi's
views on the relationship of British education, language,
economics, and so on to religious concerns such as
satyagraha, ahimsa, swadeshi and swaraj as well as other
relevant related matters are examined in chapter two. The
research is restricted to the period before April of 1919.
Chapters three and four are a chronological account of
events in the Punjab during 1919; Gandhi's reaction to the
Rowlatt Act and the Jallianwala Bagh massacre and its
aftermath. Although chapter four highlights the ongoing
debate about the underlying causes of the incident, i.e.,
premeditated act of state terrorism versus an isolated case
of temporary insanity, it is not principly an analysis of
the Massacre. 1Its focus is what Gandhi heard and saw about
the suffering of the people of the Punjab caused by British
oppression. It should be noted once again that our interest
is not in the massacre per se but in Gandhi's religio-
political awakening. Having establisﬁed a pattern in
Gandhi's understanding of the relationship between religious
insights and historical realities in chapter two and
detailing the momentous events surrounding the massacre
(chiefly from Gandhi's perspective) in chapters three and
four, chapter five develops Gandhi's growing recognition of

what happened in the Punjab. 1In chapter five the pattern of
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Gandhi's thoughts and actions after 1919 and before he went
to jail in 1922 is developed. A brief conclusion suggests a
tentative answer to the questions: Why did Gandhi change
after the events of April 1919? And, what is it about

Gandhi that changed?



Chapter 2: Before the Events of 1919

A brief look at Van Den Dungen's paper on Gandhi is
an appropriate and useful point of departure for the present
chapter.! Van Den Dungen advances an argument against the
myriad scholars who take for granted Gandhi's dramatic
changes in 1919.2 His thesis is that Gandhi did not change
from a "Loyalist" to a "Rebel" in 1919 or thereabouts; but
rather, Gandhi was already a "Rebel" by 1909 when he wrote

Hind Swaraj.3 The upshot of Van Den Dungen's paper is that

the satyagraha of 1919 was precipitated by the Government of
India's war mentality and Gandhi had little to do with it,
for Gandhi had been ready to enter the fray since at least
1909.4

Van Den Dungen divides his historical analysis into

three time periods: before 1905, between 1905 and 1909, and

1P.H.M. Van Den Dungen, "Gandhi in 1919: Loyalist or
Rebel?" in R. Kumar, ed., Essays on Gandhian Politics: The
Rowlatt Satyagraha of 1919 (Oxford: The Clarendon Press,
1971), pp. 43-63.

20n page 43 of "Gandhi in 1919" he provides further
examples of scholars who treat Gandhi's changes in 1919 in
abbreviated manner, similar to those that have been singled
out for comment in Chapter 1 of this thesis.

3Dungen, "Gandhi in 1919," pp. 44, 50, 59 and 63.

4Dungen, "Gandhi in 1919," p. 63.

25
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from about 1914 to 1919. He dwells on the two former and
treats the latter only briefly. Speaking to the first
period, Van Den Dungen suggests that Gandhi's view of
British rule in India "fitted in reasonably well with his
claim to be loyal."5 However, he also notes that "it was not
something to which he gave much thought and it is unlikely
that it was ever a strong factor inhibiting the emergence of
his nationalist sentiments."6 Nevertheless, Van Den Dungen
concludes that during these early years (1893 to about mid
1905) "the concept of loyalty dominated Gandhi's thought and
action."”

The crucial period for understanding Gandhi's
developing political view of the British, according to Van
Den Dungen, begins in mid 1905 and finishes at the end of
1909. He rests his argument on the partially true if not
obvious statement that during these years Gandhi developed

iQoC)’ { i

his own technique of political action--namely satyagraha.8

\eq &
The salient point to be made about this period is that , . .
Vi Z ot
Gandhi equated British rule with modern civilization WthﬁJ llﬁ,‘

5Dungen, "Gandhi in 1919," p. 47.
6Dungen, "Gandhi in 1919," p. 47.
7Dungen, "Gandhi in 1919," p. 50.

8Dungen, "Gandhi in 1919," p. 50. Throughout his paper
Van Den Dungen never articulates an understanding of
satyagraha, except that he always equates it with political
action. [See for example pages 50, 52 and 53.] Satyagraha
is certainly a form of political action, but only in the
religious context of a search for Ultimate Truth--a notion
Gandhi considered crucial.

JIQLG A J.
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was in turn equated with violence.? The clearest exposition

of this attitude was given by Gandhi in Hind Swaraj, a

document of crucial importance for understanding Gandhi--as
Van Den Dungen notes, the culmination of the previous four
and a half years of thought.10 Van Den Dungen shows that by
1908 Gandhi had condemned the British Raj completely as the
purveyor of modern civilization's violence.!! Still Gandhi
held an emotional tie to the Empire and did not consider
using soul-force against it until well into 1908. Finally,
by 1910 Gandhi was "completely disillusioned by the
attitude of the Imperial government."12 However, he still
held to an "ideal" of what the Empire could be, but even
that was being eroded by events in South Africa. This
loyalty to an ideal was, in Van Den Dungen's opinion, a mere
shadow of what it was up to 1905. He concludes that Gandhi
kept it because "it satisfied the needs of the South African
struggle, it assuaged Gandhi's conscience and gave ample
scope to his idealism."'3 Gandhi's loyalty was henceforth a
subservient concept only useful for the advancement of

swaraj.4

9Dungen, "Gandhi in 1919," p. 54.
10pungen, "Gandhi in 1919," p. 54.
11pungen, "Gandhi in 1919," P. 55.
12Dungen, "Gandhi in 1919," p. 56.
13Dungen, "Gandhi in 1919," p. 58.

'4pungen, "Gandhi in 1919," p. 59.
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With his return to India in January of 1915 Gandhi
was principally interested in advanc