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ABSTRACT

Karl Marx's political and social theory has its own distinct and
special account of the position of women and the family in pre-bourgeois
and bourgeois society. It also has a special conception of human nature
in terms of the nature of men and women in bourgeois society. There are
partial statements on women and the family in many of the early writings
of Marx. These statements, although they do not provide a full analysis,
provide a framework for an early Marxist theory of the position of wamen
and the family in bourgeois society. There presently exists no one source
that has attempted to bring together for analysis and discussion all the
collected statements on wamen and the family that were presented in Marx's
sarly writings. This thesis is the first scholarly work to do so. There
are twenty-seven distinct references to wamen and the family that appear
in eight of Marx's works written between 1840 and- 1850. For Marx, the

position of women in society was at least partially determined bs_( their

place in the family unit which usually consisted of the husband, the wife,
and the chlldren and WhJ.Ch was based upon relatlonshlps of private
property. When Marx's early writings on women and the family are viewed
together, they provide an historical and theoretical account of the
position of women in pre-bourgeois and bourgeois society in terms of what
constitutes such a position, what causes such a position, and how such a

position can be improved.
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CHAPTER ONE

INTRODUCTION

Karl Marx formulated his .political and social theories in mid-
nineteenth century Europe at a time when the worst results of the
industrial revolution were becoming apparent and when most of the liberal
democratic or bourgeois revolutions had already occurred or were occurring
throughout Europe. Liberal theory was usually associated historically
with capitalism as both an economic and political system and often
provided a rationale for it. Contrary to this, Mgrx's thegfgwgfﬁgred a
major critique of capitalism and advocated its replacement by socialism.
Mar#‘é-.theory argued that the liberal theory employed to justify the
bourgeois revolutions was merely egalitarian rhetoric, that served only to
disguise the inegualities that characterize all societies which are
divided by class. The concept of class provided an important basis for
the understanding of all social phenomena, including the phenomena that
characterizes and describes the position of wamen in boqrgeois society.
The good society is the classless scociety. Marx's theory has its own
distinct and special account of the position of women in both pre-
bourgeois and bourgeois societies in terms of what constitutes such a
position, what causes such a position, and how such a position can be
ended and improved. There is also a special conception of human nature in

terms of the nature of both men and women in bourgeois society.



There are partial statements on the family and on the position of
women in many of the early writings of Marx. These statements are of a
largely philosophical and theoretical nature. There is a lack of a full

or well-developed analysis in these works because Marx considered most

pf}?fér}finclass Although bourgeois women did exist their numbers were
small as were the numbers of bourgeois men. Bourgeois men and women
formed a minority of the population in the same way that proletarian men
and women formed a majority. Although bourgeois men and women differed in
terms of their social class they both had problems which were specific to
their sex.

When Marx wrote of the many problems that women faced, such as
alienation, in terms of women's position within the family and within
society, he considered them in terms of their effect for the class as a
whole and did not differentiate substantially between the various other
social groups that belong to the class. Thus, when these problems are
considered within the early writings of Marx, 1t must be remembered that
the principles that apply to the proletariat class as a whole also apply
to each and every member or groups that belongs to the class.

In this way Marx did not really confront the actual issue of
women's position within the social life of the family in particular and
scociety' in general. Instead, he used it to symbolically describe the
conditions of all those who were forced to struggle for survival in a
society where some human beings live a more privileged life than others.

In doing so, he is able to provide a general description of the lives of



all individuals, both male and female, who live in a bourgeois society, as
well as a general description of the way a bourgeois society fm:nctions.

The material which he wrote during this period represents the
formative years of Marx's theory and although it does not provide a full
analysis, it does provide the frame work for a marxist theory of the
position of women in bourgecis society. These writings are important
because they sesk to discover the conflicts that exist between males and
females and how these are related to alienated forms of social life for
all human beings.

Within the last thirty years nmumerous books and journal articles
have been written which have paid substantial attention to the discussion
of Marx's theory in particular and Marxist theory in general in relation
to the position of women in both capitalist and socialist societies. It
has taken selected concepts, elements, and ideas from Marx's theory in
terms of his original writings and from those of other classical and
contemporary writers such as Engels, Lenin, Luxemberg, Trotsky, Zetkin,
etc. who represent the broad range of Marxist theory, in an attempt to
provide contemporary interpretations of Marxism which apply to twentieth
cen’cury_* capitalist society. There is however, often, only a small attempt
to separate Marx's theory in terms of his original writings from Marxist
theory which represents the broad spectrum of Marxist writings. For

example, Chao in Woamen Under Communism, Eisenstein in her three papers on

the relations and theory of Capitalist Patriarchy and Socialist Feminism,

and Jaggar in Feminist Politics and Human Nature and Political

Philosophies of Women's Liberation all provide a substantial discussion of

the position of women in the family and in bourgeois or '"cagpitalist"



society in terms of Marwist theory. There is however very little attempt
to differentiate the specific writings of Marx from those of other writers
who are considered Marxist. The discussion is in terms of Marxist theory
in general rather than Marx's theory in particular. The writings of Marx
are usually equated with those of Engels and other writers who are felt to
differ mainly in terms of the fact that their writings are more elaborate
and more extensive in relation to a discussion of women and the family.
This material has for the most part been both limited and
selective in its approach to the study of Marx's writings on women and the
family. It has examined only a small mumber of the many statements which
Marx made on women and the family in his early writings and deals with
their discussion in a rather random and scattered approach. Marx made

many statements in Economic and Philosophic Mamuscripts of 1844, The

German Ideology, and Manifesto of the Communist Party which directly refer

to women and the family. The contemporary material usually uses very few
of these statements in terms of their discussions. The statements that
are used are not discussed chronologically and are usually mixed in with a
discussion of selected statements from Marx's later works such as
Grundrisse and Capital as well as the writings of other authors such as

Engels. Statements which Marx made in Critique of Hegel's Philosophy of

Right, On the Jewish Question, The Holy Family, Thesis on Feuerbach, and

Wage Iabour and Capital are few in number and are usually ignored. There

is no attempt to utilize all of Marx's statements and integrate them with
a cohesive and unified analysis of Marx's position. For example, Chao in

Women Under Communism, Eisenstein in Capitalist Patriarchy and Socialist

Feminism, Jaggar in Feminist Politics and Human Nature, and Landis in




Women, ILabor, and Family Life all present a few selected statements from

Marx's early writings which are mixed in with a few selected statements
fron Marx's Jater writings, an extensive discussion of Engels, and sane
contemporary analysis. Jagger provides an excellent discussion of wamen
in bourgeois or "capitalist" society in terms of their human nature as
well as the economic, political, and social, realities. There are
munerous references to Marx's earlier and later statements particulariy

from Economic and Philosophic Manuscripts of 1844, Manifesto of the

Canmunist Party, and Capital. The emphasis is however upon Marxist theory

as a whole rather than Marx's theory in particular in the form of a
substantial discussion of Engels and other writers.

The major emphasis in the contemporary material is, in fact, not
upon a discussion of the writings of Marx himself. Instead, the emphasis
is uwon the work of his friend and collaborator Frederick Engels who
provided a detailed analysis of the position of wamen throughout history

in The Origin of the Family, Private Property, and the State. Eisenstein

in Capitalist Patriarchy and Socialist Feminism and Jaggar in Feminist

Politics and Human Nature have both overemphasized the importance of

Engels and underemphasized the importance of Marx to the development of a
Marxist position of the position of women in capitalist society. Only
selected statements and discussion of Marx's writings is presented as
opposed to a detailed arlalyéis and discussion on Engels. Other writers

such as Gough in An Anthropologist Looks at Fngels and The Origin of the

Family, Sacks in Engels Revisited: Women, the Organization of Production,

and Private Property, and Stern in Engels on the Family have discussed

Engels exclusively.



A recent book by Vegel entitled Marxism and the Oppression of

Women is worth noting in that it is the only source at pr&ser}t that has
attempted to bring together for analysis and discussion in a chronological
order a large mumber of the statements Marx made on women and the family
in his early and later writings. Vogel devotes a separate chapter of her

book to Marx's early and later writings as well as Engels' The Origin of

the Family, Private Property, and the State. Although Vogel presents most

of the primary works by Marx in which he made statements on women and the
family, she still presents only selected statements. Many of the
statements which specifically refer to women and the family are ignored.
The statements that are presented are not presented in their original form
but are paraphrased and shortened. The analysis and discussion of these
statements is generally limited to a few short sentences. The footnoting
of these statements is poor as they are footnoted collectively and not
separately to various sources.

Thus, there presently exists no one source that has attempted to
bring together for analysis and discussion all the collected statements of
the family and wanen that were presented by Marx in his early writings.

This thesis will present a chronological account of all the early
writings of Marx between 1840 and 1850 that make specific reference to the
position of women and the family in pre-bourgeois and bourgeois societies.
It is important to consider for discussion both women and the family
because in Marx's theory the position of women in society is at least
partially determined by their place in the family unit which usually
consists of the husband, the wife, and the children and which is based

upon relationships of private property. Each specific work to be



discussed will initially be considered independently in a separate
chapter. A concluding chapter will summarize the findings and any common
themes that are present in all the works. The meanings of Marx's early
statements on women and the family will be presented within the framework
of his early political and social theory. This will be accomplished by
presenting where applicable, a portion of, or the entire argument of each
primary source by Marx, and showing how women and the family are presented
by Marx within the context of such an argument. The interpretation of
Marx's arguments may, if required, be based on secondary standard scurces

on Marx such as Avineri's The Social and Political Thought of Karl Marx,

Barbalet's Marx's Construction of Social History, and Teeple's Marx's

Critique of Politics. Jagger in Feminist Politics and Human Nature has

discussed Marx's theory in particular and Marxist theory in general in
.terms of the following areas of study: the exploitation of waomen in
bourgeois or "capitalist" society; the family in bourgeois or "capitalist”
society; the freedom and liberation of women in bourgeois or "capitalist"
society; and the nature of men and women in bourgeois or "capitalist"
society. This thesis will present an analysis and discussion of Marx's
early statements on women and the family with particular reference to
these areas of study where they are applicable. This will enable any
common themes that are present within these statements to be clearly
shown. This will make possible a cohesive and unified account of the
early writings of Marx and its accompanying political and social theory

and how they may be applied towards the formation of an outline for an



sarly and distinctive Marxist theory of the position of wamen and the

family in bourgeois society.

Primary Reference Sources

Critique of Hegel's Philosophy of Right (1843)

On the Jewish Question (1843)

Economic and Phileosophic Mamuscripts of 1844 (1844)
The Holy Family (1844~1845)

Thesis on Feuerbach (1845)

The German Ideology (1845-1846)

Manifesto of the Commumnist Party (1847-1848)

Wage Labour and Capital (1847-1849)

These are the early writings of Marx which were written during the
period 1840-1850 which contain specific statements on the family and on
the position of women in bourgeois society. These are the statements
which are useful in determining Marx's views of the relationship between
the male and the female sexes. The dates which are indicated in brackets
are the dates in which the works were written and published. The many
other works which Marx wrote during the period of 1B40-1850 such as the

many articles and essays which appeared in Deutsch-Franzosische Jahrbucher

and Neue Rheinlsche Zeitung as well as other articles, essays, and letters

written by Marx which were published in other sources or were never
published have not been included in this study because they contain no

gtatements on the family or women. Marx's major work The Poverty of

Philosophy (1847) has not been included in this study because it contains

no statements on the family or women.



CHAPTER TWO

CRITIQUE OF HEGEL'S PHILOSOPHY OF RIGHT (1843)

In 1843 Marx began the first of his many criticisms of politics by
working on a commentary of Hegel's treatise on the state. To the Hegelian
political philosophy which he called 'speculative criticism” he applied
the method of "transformal criticism”. The work was left incomplete and
unpublished. Marx later said that it represented a milestone on his road
to historical materialism: it led him to the view that instead of the
state being the hasis of civil society, as Hegel held, civil or bourgeocis
society is the basis of the state. The work is incomplete in that the
camentary starts with paregraph 261 of Hegel's treatise and deals only
with selected further sections up to paragraph 308.

This work does not contain any specific references either to women
in general or to the position of women in bourgeois society. There is
only one brief reference to the male and female sexes. There are nmumerous
references to the family in which it is discussed in terms of its relation
to civil society. The family is not discussed in terms of distinct male
and female relationships between the sexes. There is no discus;ion of the
position of women within the family and their position within bourgeois
society. |

Marx made an important argument with reference to primogeniture
which was the custamn of inheritance through the eldest son. Although Marx
did not discuss primogeniture with respect to daughters, its implications

9
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with respect to the position of daughters within the family nevertheless
becames apparent. This will be discussed after an account of Marx's
argument has been presented. He showed that in order to justify the
institution of entailed landed property (primogeniture) as a political
good, Hegel contradicted his earlier assertion that the principle of the
family is love, as love of one's children is violated by an institution
like primogeniture which limits inheritance to the eldest son. For the
purpose of maintaining the political desirably'of primogeniture, Hegel
openly contradicts his own earlier assertion that property as such is
essentially alienable, as subject to the will of the owner, for the
entailed landed property cannot be divided or sold by its owner, but only
passed on to his eldest son whose ownership is subject to the same
limiting condition. In this way Hegel gives his philosophical approval to
* an institution in which property is Inalienable and the owner becomes the
property of his property. In primogeniture it is the property, the
inalienable landed estate, which inherits‘the man. These doctrinal
inconsistencies reflect the irrationality of existing political society.
Hegel's doctrinal accdunt of primogeniture is in conflict with his
doctrine on the family because the actual institution of primogeniture in
fact violates family life, and his accounts of primogeniture and of
property conflict in fact violates social life. Hegel however accepted
these irrational ideas as being rationmal and justified.1

This shows the regulatory function of the state in that it creates
a coammmnity based on private property rather than individual interests.
This type of society which requires regulation mekes the possibility of

true family life meaningless. Children who are equally loved do not share
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in the father's wealth. It autamatically entitles the eldest son to such
wealth and demonstrates how it is property interests and not individuals
which are recognized by the state. Hegel was therefore wrong. Marx
concluded that to assume that the family recognized by the state is a true
family unit based on love is wrong. Instead, it represents the barbarism
of private property as opposed to family life. Marx sought to show that
what Hegel thought starts with the natural family based on love,
eventually changes into the bourgeois family based on money and private
interests with the result that social inequalities occur within both the
family and scc:ie‘cy.2

Marx's criticism of primogeniture which was reflected in society
as both a social custom and a state law shows the basic inequalities
present within the family. It was only the eldest son who could inherit
the father's wealth. Thus the younger sons could not share in the family
wealth. Marx did not discuss the position of the daughters within such an
arrangement. It can be clearly seen however that they too would be
excluded fram any inheritance. If only the eldest son could inherit the
father's wealth it therefore follows that the eldest daughter could not,
even if she was older than the eldest son. If the younger sons could not
inherit the father's wealth it therefore follows that the younger
daughtefs could not also. Thus primogeniture was an unequal system of
inheritance which favoured only the eldest son at the expense of the
younger sons and any older and younger daughters.

Marx did not mention the specific inequalities accorded German
women with regards to inheritance in his critique of Hegel. Their

position may however be summarized as follows:
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"From the earliest times, women in German law were
accorded a different status fram that enjoyed by men.
This distinction was based, not on religious or
philosophical grounds, but on their differing military and
biological functions. From the moment of her birth, when
the symbolic ceremonies attributed a lesser value to her
than to a male child, and in matters of law and
inheritance, a girl was treated less favourably....
Although women could acquire property according to
Germanic law, they required a man to administer it, apart
from cases where the husband was absent or imprisoned.
Only in artisan circles was a woman in her capacity as a
heiress or widow of the former master, in a position to
run her business. However, in line with the traditional
view that 'the state recognizes a burgher but not a
burgess', she could not appear on her own behalf at guild
meetings, but had to send a male 1:'epz:'e£en‘cat:ive."‘f3

Marx's later works continued to develop many of the arguments with
regard to the family which he presented in his critique of Hegel. In The

German Ideology he criticized the 'German Ideolcogy' of the family which

saw the family as the natural and eternal basis of soclety. It is in the
family that social divisions arise and the history of the family shows the
accumulation of wealth and the division of labour which gradually
transforms the simple relations of the family group into the complex
relations of bourgeois society.

The only specific reference to the male and female sexes which
appears in this work appears in terms of Marx's discussion of political
extremes in civil society and the possibility of mediation between them.
It is used merely as a camparative illustrative example and is not meant
to present any sort of major statement on the relationship between the

sexes. Marx stated that Hegel stated that:
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"Actual extremes cannot be mediated with each other
precisely because they are extremes. But neither are they
in need of mediation, because they are opposed in essence.
They have nothing in common with one another; they neither
need nor camplement ocne another. The one does not carry
in its womb the yearning, the need, the anticipation of
the other."

Thus, Hegel's view is that the differences which exist between the two
opposites cannot be settled merely because they are opposites.
Furthermore, these opposites have no need to have their differences
settled because their very beings or existences are directly opposed to
one another. These opposites have nothing in common with one another.
One opposite does not require the other opposite for completion or
fulfillment to make itself whole.
Marx contradicted this view and stated that:

"This appears to be in opposition to the principle: Les
extremes se touchent. The North and South Poles attract
each other; the female and male sexes also attract each
other, and only through the union of their extreme
differences does man result.

On the other hand, each extreme is its other extreme.
Abstract spiritualism is abstract materialism; abstract
materialism is the abstract materialism of matter.

In regard to the former, both North and South are poles;
their essence is identical. In the same way both female
and male gender are of one species, one nature, i.e.,
human nature. North and South Poles are opposed
determinations of one essence, the variation of one
essence brought to 1ts highest degree of development.
They are the differentiated essence. They are what they
are only as differentiated determinations; that is, each
is this differentiated determination of the one same
essence. Truly real extremes would be Pole and non-Pole,
human and non-human gender. Difference here is one of
existence, whereas there (i.e., in the case of Pole and
non-Pole, etc.) difference is one of essence, i.e., the
difference between two essences."? (I)
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Marx was of the opinion that Hegel's view was in opposition to the
view that opposites do attract each other. Marx discussed this view
through his use of two examples. The first example which he cited is
based upon things which are non-human. The North and South Poles are non—
human things which attract each other according to Marx. The second
example which he cited is based upon people or persons. The female and
male sexes are human people or persons which attract each other according
to Merx. The female and male sexes possess many distinct and specific
characteristics and gqualities which categorizes or classifies them as part
of mankind and members of the human species. There are many of these
_characteristics and qualities which distinguish the female and male sexes
from all non~human and living forms of life such as animals, plants, and
vegetables and from all non-human and non-living, non-life forms such as
chairs, tables, and poles. Marx did not specify what these are but the
characteristic or quality that can be universally applied to distinguish
menkind and the human species in the form of the male and female sexes
from non—human forms of life such as animals, plants, and vegetables and
from non-human forms of existence such as chairs, tables, and poles is the
possession of the power of speech and thought.

Marx's statement that it is "only through the union of their
extreme differences does man result" is a reference to the reproductive
capacity of the human species. The attraction of the female and male
sexes to each other results in their biological and physiological union in
the form of the reproductive process and this results in the natural
increése of mankind and the human species. Female and female and male and

male do not have a natural sexual attraction for one another and do not
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possess the necessary biological and physiological capsbilities that would
allow them to reproduce if a union between them occurred. This would not
allow the natural increase of mankind and the Inman species to occur.
Females and males do have a natural sexual attraction for one another and
do possess the necessary biological and physiological capabilities that
would allow them to reproduce if a union between them occurred. This
would allow for the natural increase of mankind and the nman species to
occur. Thus the sexual union of the female and male sexes is both natural
and necessary if the reproductive process is to occur. It is only through
their union that the natural increase of mankind and the human species can
take place.

Marx's statement that "each extreme is its other extreme” is an
analogy to the essence or nature of mankind. The concept of essence
(wesen) as it has been used by Marx may be defined as follows in the
following manner:

"™™Marx's notion of essence appears to be much closer to

that of Aristotle than that of Hegel. And the former

defined it much as it is defined in camon usage today.

Essence is 'that which constitutes the nature of a thing';

"that which makes a thing what it is', or 'that which

differentiates a thing from all other things.' In the

Metaphysics, Aristotle states: 'the essence of a thing is

that which it is said to be per se.' The essence is the

thing 'as such.'

The essence may be hypostatized as in Plato or Hegel; but

for Marx it was always derived from the empirical

examination of existence. For him, essence was present in
the particular, as the foundation of the inessential; it

did not exist 'as such.' The essence of a thing,
therefore, comprised the content of the definition of the
thing. "6

Marx discussed this view through his use of two examples. The

first example which he cited is based upon things which are non-human.
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The North and South Poles afe non—human  things which are both poles.
Although they are both different or opposite to each qther they
nevertheless can both be categorized or classified as poles and as such
have identical essences or natures. The second example which he cited is
based upon people or persons which are lman. The female and male sexes
are human people or persons which are both members of the human race or
mankind. They are both two different gender categories or classificétions
of the same species and as such have one nature which is human. The North
and South Poles are opposite categories or classifications of one essence
in the same way that female and male sexes are opposite categories or
classifications of one essence. Pole and menkind are both representative
of the highest level of development of their respective essences or
natures. Marx stated that real extremes would be Pole and non-Pole and
humen and non-human.

Marx was careful to note that there is a fimdamental difference
between Pole and non-Pole and between luman and non-human. For Poles the
difference is one of essence while for lumans the difference is one of
existence. A pole has its own distinct and specific essence or nature
which is reflected in its being or existence in the abstract. It is a
physical entity of some sort which does not possess life. A human has its
own distinct and specific essence or nature which 1is reflected in its
being or existence in the concrete. It is a physical entity which does
possess life.

In Quotation I Marx described the relationship that exists between
extremes. These are relationships 'in which the extremes demand each other

ard can be defined only in relation to each other. The north pole and the
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south pole are the differentiated extremes of one essence. The male and
the female sexes are the differentiated extremes of the human being. This
idea may be taken further. The individual and his social relationships
are the extremes of the human being and society. In each example, each
extreme is defined in relation to the other extreme. Each extreme exists
only in relation to the other extreme.

These statements by Marx occupy an important place if they are to
be viewed as statements of any type regarding the position of wamen in
nineteenth century society. In these statements Marx acknowledged that
although the female and male sexes are distinctively different, they
nonetheless, possess and inherent attraction to one another. Marx was not
conceptually clear or specific with regard to what he meant by these
differences and used the term "differences" in only a general manner.
There are economic, physiological, psychological, sociological, etc.
differences between the female and male sexes. It is not clear however
from Mar%'s statements what type of differences he was referring to. The
statements must therefore be taken as a general acknowledgement that there
are same differences which exist between the female and male sexes. Marx
in these statements took great care to acknowledge the reproductive
function of the female and male sexes by noting that it is only through
the union of their great differences that they are able to reproduce
themselves. This may be seen to provide some indication that Marx viewed
both the female and male species as playing equally important parts in the
reproductive process and making an equal contribution towards the natural
increase of mankind and the human spécies. The most important

acknowledgement that Marx made in these statements however was the view
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that both the female and male sexes are both members of one species and
possess one human nature. Thus they are both human beings. This was an
important acknowledgement in that it occurred at a time when German social
custom and law emphasized that the female sexes was distinctively inferior

to the male sexes.

German women were viewed as being distinctly different in nature
to that of men. For example, Hegel believed that women's deficiency in
the "universal faculty" was such as to render women as different from men
as plants were from animals.! The German view of the nature of women can

be summarized as follows:

"She could not perform the tasks for which the supposed
masculine virtues of hardness, aggressiveness, toughness,
boldness, devotion to duty, strict discipline to command,
sense of honour, ability to think dispassionately and so
on were felt to be necessary. Nor could she disturb with
her presence the institutions which inculated these
virtues. The family, the school, the State and the nation
it was felt, were analogous institutions all based upon
the same aims and principles, and in each case the role of
each sex was clearly defined; men were to rule, women were
to obey; men were to think, to create, to develop their
own personality, women were to lead a life of emotion and
feeling, to sacrifice their individuality and potential to
the interest of the larger social unit to which they
belonged."8

Thus the statement by Marx on the relationship between the female and male

sexes found in the Critique of Hegel's Philosophy of Right can be viewed

as an acknowledgement of the basic equality of the nature of the female
and male sexes. This view can be considered to be very important because

it cccurred at a time when such a view was not prevalent.
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CHAPTER THREE

ON THE JEWISH QUESTION (1843)

On the Jewish Question was first published as an essay by Marx in

Deutsch-Franzoische Jarbucher in 1843. This was a socialist journal which

was published in Paris by Marx and other German exiles. In the essay he
examined the difference between human emancipation and political
emancipation on the basis of two treatises_on the Jewish Question written
by Bruno Bauer. The general theme of the essay was to contrast political
emancipation which liberated man as little as religion with human
emancipation which counld cnly be achieved through the disappearance of the
state and money and property.

| The essay is divided into two parts. The first part examines the
meaning of political emancipation by contrasting it to human emancipation
ard the rational uwnity of the individual and his society. There is a
criticism of politics which lead to the conclusion that nman emancipation
will came about when there is no longer a division between man as an
egoistic being in civil society and man as an abstract citizen in the
state.l The second part examines the social prerequisite for human
emancipation which is _the transformation of civil society. There is a
criticism of economics or business which he equated with Judaism. He
called for "the emancipation of society from Judaism" which is in reality

a call for the emancipation of society from what he called "huckstering”
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or from what he was subsequently to call capi’talism".2 In both parts the
argument is made in the form of a response to the view of Bruno Bauer.

This work contains only one specific reference to the relationship
between men and women arnxd to the position of wamen in bourgeois society.
He wrote that the fullest expression and development of capitalism can be
found within the Jewish religion which considered money above all else in
life. Money degrades men and turns them into commodities. Money is the
universal and self-constituted value of all things and has therefore
robbed the human and natural world of all its values. Money is the
alienated aspect of men's work that has come to dominate them. This has
occurred throughout the world. Nature has been degraded in that it has
come under the domination of money and private property.3 The
capitalist's desire for money, private property, and other material
possessions degrades male-female relations and turns them into human
camodities:

"Even the species-relation itself, the relation between

man and woman becomes an object of commerce. Woman is

bartered away"¢4 (11)

In the Critique of Hegel's Philosophy of Right Marx previously

established that the female and male sexes are human people or persons
which are both members of the human race or mankind. They are both two
different gender categories of the same species and as such have one
nature which is uman. Marx has now taken this idea a step further by
discussing female and male relations with respect to a specific level of
economic development within society which is based upon bourgeois or
capitalist wvalues. The species relationship between females and males

which is the most natural of all relationships now becomes distorted
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through economics and in doing so becomes an object of commerce. Marx
says that "woman is bartered away".
The term bartered may be defined as:
"to trade by exchange of goods or services without the use
of money; to trade goods or services for something of
equal value; the exchanging of commodities or of a
commodity given in exchange".5
That which is bartered is in effect a commodity. A commodity may be
defined as:

"a moveable article of trade or camerce; an element of
econanic wealth; samething bought and sold".®

If this and the previous definition are used as a basis for analysis, then
it can be seen that in the species relation in which the original natural
relationship between females and males becomes distorted through the
influence of econamics and hence becaomes an object of commerce, the female
becanes in effect a type of human commodity who is traded or exchanged for
sanething of equal value. The female may perform goods or services which
are exchanged for other goods or services which are of equal value.

Marx was not conceptually clear or specific with regard to the way
in which female and male relations become objects of camerce and for what
~goods or services females are exchanged for. The essential question that
arises is: Why is it that it is the woman who is bartered by the man and
not the man who is bartered by the waman? The natural relationship
between the female and male sexes which Marx spoke about in the Critique

of Hegel's Philosophy of Right has neither barter involved nor is one

sided ‘in a way that would allow men to act in a certain way upon women or
women to act in a certain way uon men. At this point in his writings all

that can be definitely ascertained is that there exists a situation in
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which females are placed in circumstances in which they occupy an inferior
position in society and this position is based upon economic conditions.

In the Critigque of Hegel's Philosophy of Right Marx showed how the natural

family based on love eventually changed into the bourgecis family based on
money and private property in which there are basic social inequalities.
He showed this through his discussion of primogeniture. If the specified

statement from On the Jewish Question is considered from this standpoint

then its meaning becomes sanewhat clearer.

In Europe in Marx's time the relationship between men and wamen in
the marital and family relationship was not based upon love but was
instead based upon money and private property. These relationships may be
described as follows:

"The economic basis of marriage and the family cannot be
stressed enough. Only those wamen fortunate enocugh to
provide a satisfactory dowry would achieve marriage while
the amount of the dowry largely determined the social and
economic level of the mate selected by her parents,
sometimes with the aid of a village matchmaker. A waoman
married a man not from a sense of fondness for his person
but from the need for access to property for the future,
since her parents' land would go to her brothers.
Likewise the man chose his wife not for her physical
charms but rather the size of her pig or cow, the common
form of dowry offered. Sometimes a woman was contracted
by her parents to marry a man she did not even know.

Finally, it was because the economic role of the family
was so vital that marriage choice could not be left to a
'girl' of 25. She might know her suiter, but formal
courtship might consist of a private talk of only half an
hour, after which the parents came in, cursorily
determined if the girl was willing to proceed, and then
settled down to complex negotiations to make sure the son-
in-law would have the right prospects or property and to
" determine the amount of dowry needed. Marriage, if
contracted, was by no means the end of the story, but it
had hardly been made in heaven even though a girl might
well count herself lucky to marry at all. If her fate was
better than a spinsters, however, and her status higher
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and her functions more diverse, she paid her own price for
a marriage that brought emotional satisfactions only by
accident, a price in terms of toil and a toll on her

physical being".?

In both upper class and lower class families in Germany in Marx's
time the traditional paternalism which was based on the authority and the
will of the husband and the father remained unchalienged and was supreme.
There was a patriarchal division of labour with regards to females and
males in the household which was determined by economic reasons. Marriage
bacame an important way for males to gain both unpaid female domestic
labour and property. The position of both upper and lower class German
women in the family may be summarized as follows:

"The subordinate position of wamen in society had sound
economic reasons. She was...the first worker in the
household. The girl is made a future wife for the home.
Everywhere, but especially in Germany, the woman's destiny
has always been wife, mother, household...Even well-born
women worked with their maids in the kitchen, linen room
and dairy. Bettina von Brentano, married to the poet and
landowner Achim von Arnim, expected her daughters to get
up with the maids at 4 a.m. on washdays, working alongside
them and ending the day with lentil soup around the same
table. As the farmers wife was responsible for the famm
hands as well as for her own family, so in commercial
towns and in the homes of the master craftsmen, the
housewife provided for the physical wellbeing of her
husband's employees....The variety of tasks still
performed in the home until the second half of the century
left women little time for leisure".®

Thus it can be seen that in the Germany of Marx's time women occupied a
position within the family that was decidedly inferior to that of men.
Marriage was a way in which men could gain two types of services from
women. The first of these involved a labour function. The wife would
serve ‘as an unpaid domestic labourer in the husband's household. The

second of these was a reproductive or sexual function. Besides satisfying
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the husband's sexual needs she would produce children. Male children
would help to carry on the father's wealth either through business or
through marriage with a woman who brought with her a dowry. Female
children would work as unpaid domestic labourers in the family household
until marriage when ideally they would marry a male with a suitable amount
of wealth and property.

This type of marital and family situation is applicable to both
upper class and lower class families, It allows the upper class families
to increase their wealth and property. It allows lower class families to
improve their economic and social situation. The choice of a correct arnd
proper marriage partner is therefore very important if a family is to
better itself,

The father and the husband benefits fram the services which his
wife and children perform. Marriage is a way of gaining unpaid female
danrestic labour in the form of the wife and her female children. Marriage
is a way of increasing the wealth and property of the families of the
bride and the groom. This occurs when the bride brings a dowry and the
groam brings wealth and property into the marital arrangement. This makes
the female daughter a valuable commodity who is to be bartered out‘by her
family in exchange for the male son of another family. This allows the
wealth and property of two families to be joined.

The daughter is however only a valuable commodity if she is able
to add to the family's wealth by engaging in unpaid domestic labour within
the household, by engaging in paid productive labour outside the
household, or by obtaining a suitable marriage with a son from a family

who possesses sone wealth and property. If for any reason the daughter is
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unable to do any of these she then becomes a burden to the family who must
clothe, feed, and care and support her. The family must make a financial
expenditure to do this without any type of financial reward as a return.
Marriages in Germany in Marx's time were usually arranged for
usiness reasons. Second marriages were usually arranged by the parents
themselves, often simply to provide for children of former marriages on
both sides. Age differences were not generally considered. Practical
questions were the more important when choosing a marriage partner since
family and business expenses were defrayed from the same purse. An
extravagant wife could bankrupt an enterprise. A reckless business
partner could bring ruin to the family as well as the enterprise of his
associate. To be recognized and take his place in the commnity a man
must have a suitable wife. He could not choose just anyone. His wife
should come from the same social sphere as he does.®
Marx did not discuss these ideas regarding marriage and the family

in detail in On the Jewish Question. They are only hinted at in the one

brief statement that he did meke. They are considered at somewhat greater

length in Economic and Philosophic Manuscripts of 1844, The German

Ideclogy, and Manifesto of the Communist Party.
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CHAPTER FOUR

ECONOMIC AND PHILOSOPHIC MANUSCRIPTS OF 1844 (1844)

The Economic and Philosophic Mamuscripts of 1844 comprises four

unpublished manuscripts which Marx wrote in the period April to August
1844, These were later edited and titled for publication by numerous
twentieth century scholars. The basic elements of Marx's interpretation
of history are found in the manuscripts, including the idea of the
proletarian revolution and a future cammnist society as the goal of the
historical process. History, particularly under modern capitalism, is
seen as being a process which outlines the story of man's alienation in
his life as a producer. Communismn is presented as being the transcendence
of alienation by way of a revolution against private property. The work
is a criticism of capitalist political economy and the capitalist economic
system. Emphasis is placed on the alienation of the labourer and the
estrangement of labour in bourgeois society.

The first manuscript given the title Wages, Profit, Rent, and

Alienated Labour consists largely of excerpts from the writings of

political economists on such topics as wages of labour, profit of capital,
arxd rent of land. There is also a discussion of alienated labour in terms
of the alienation and estrangement of the worker in bourgeois society as
well. as the nature of the human being in bourgeois society. The second

mamuscript given the title The Antithesis of Capital and Labour discusses

the contradiction between labour and capital. The third manuscript given
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the title The Transcendence of Self-Estrangement discusses the alienation

and estrangement of the worker in bourgeois society, the nature of the
human being in bourgeois society, the relationship between private
property and communism, the role of money in bourgeois society, as well as
many other issues. This manuscript consists of four sections entitled

Estranged Iabour, Private Property and Coammmnism, The Meaning ‘of Human

Requirements, and The Power of Money in Bourgeois Society. The third

manuscript is Important for this thesis because it contains the four
specific references which Marx made to wamen. The section entitled

Private Property and Commmnism contains the first three references. The

section entitled The Meaning of Human Requirements contains the fourth

reference. The fourth manuscript given the title Critique of the Hegelian

Dialectic and Philosophy as a Whole does exactly as its title suggests.

In his discussion of the first form of commnism Marx presented an
argument concerning the relationship between men and women in society.
Marx stated:

"Finally this movement of counterposing universal private
property to privatel"v\property finds expression in the
bestial form of counterposing to marriage (certainly a
form of exclusive private property) the cammmity of
wamen, in which a woman becames a piece of communal  and
common property. It may be said that this idea of the
capmmity of wamen gives away the secret of this as yet
completely crude and thoughtless cammumism. Just as the
woman passes from marriage to general prostitution, so the
entire world of wealth (that is, of man's objective
substance) passes from the relationship of exclusive
marriage with the owner of private property to a state of
universal prostitution with the commumnity. In negating
the personality of man in every sphere, this type of
commmism is really nothing but the logical expression of
private property, which is this nega’cion".1 (I1I)
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This argument suggests that private property infiltrates and
undermines male-female relationships. Just as private property as
exclusive and individual private property passes into universal private
property which is property owned by all the camunity, also too, does the
position of the woman within the state of crude communism pass from a form
of exclusive private property or marriage to a form of communal or cammon
property. This idea of a cammnity of women where women are regarded as
communal or common property gives away the secret of this form of
comunism. Women pass fram marriage to general prostitution in the same
way that the relation of capital and labgur pass from private and
particular prostitution to a state of universal prostitution. This occurs
when the relationship between all men and women as labourers is the same
as the commmity as capital. The relationship between men and women in a
property relationship is one in which the woman becomes a possession of
the man. It is a relationship of subject (man) to object (woman) rather
than a relationship of human being or subject (man) to human being or
subject (woman). Crude communism in which each person is dependent upon
everyone else (the whole) is better than capitalism in which each person
is dependent upon one other person.

Crude cammmnism is better because it allows for a reciprocal
dependency of each person upon every other person. Each person is egually
dependent wpon each other person for his economic and physical survival.
Each person makes a contribution or works for the good of the whole. All
the various persons are integrated with each person supporting the other
persons as well as the whole. In such circumstances it is difficult for

any one person to come to daminate all other persons. In capitalism this
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reciprocal dependency does not exist in that each person rather than
making a contribution to or working for the good of the whole is out to
preserve and support his own selfish interests. The individual interests
of each person take precedence over the interests of all individuals. In
such circumstances it 1is relatively easy for one person to dominate all
other persons.

In Quotation III Marx criticized crude communism which referred to
certain cammunist ideas and practices in his time. 1In this stage of crude
canmunism the relationships of material possession and private property
remain. The establishment of a commnity of women is favoured by men who
control and own property and male-female relationships are influenced and
devalued through the existence of these relationships. Marx's whole
concept of the nature or the self-realization of the human being comes
into discussion here and can be fully understood in comnection with his
concept of work. Labour is a process in which both man and nature
participates and in which man of his own desire starts, regulates, and
controls the material reactions between man and nature. He opposes
himself to nature in order to appropriate nature's productions in a form
adapted to his own wants. He acts on the external world and changes it
and at the same time changes his own nature. At the end of the labour
process he effects a change of form in the material on which he works and
also realizes a purpose of his own to which he must subordinate his will.
Labour is the self-expression of man and is an expression of his
individual physical and mental powers. Work is the meaningful expression
of human energy and in enjoyable.2 This type of activity represents the

natural personality of the human being and is intrinsic to its full
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development. In the stage of crude commumnism labour and work do not exist
in this way and as a result the natural personality of the human being is
negated and not fully developed to its true potential.

In the stage of crude commmnism the human personality needs of
women are not met through the labour process. Women as a group are
deperndent upon men as a group for their economic existence and physical in
society. The woman's status as a female places her in a dependent
economic and social position in society. This is because she is unable to
fully participate in the labour process. The woman is restricted to the
private domestic sphere of the family household while the male
participates actively in the public business sphere of society. In the
family household and marital relationship all property is owned by the
husband who is also the principle wage—earner in the household. The
husband has control over the property of all family members. The waman is
prevented by virtue of her female sex from actively participating in
econamic activity and earning and from having control over or earning
property. This places her in a position which mekes her dependent upon
her husband for her existence and survival. Material possession, money,
and property become alien cobjects to the waman because she is unable to
participate in the labour process as her husband does and purchase them
herself. The control of money and property allows the man to impose his
will on the woman. The wamen is unable to do what she desires because she
is dependent upon the man for objects which are necessary for her very
survival and existence. The waman is unable to develop her individual
nature and her physical and mental powers because she is excluded from the

labour process.
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The woman is a possession of the man and not even a wage labourer.
She is a possession who is purchased from her father by her future
husband. The father gives the daughter along with a dowry of material
possessions, money, and or property to her future husband who himself
controls or owns a suitable amount of material possessions, money, and or
property. The marital union of a daughter from one family with a suitable
dowry to a son from another family who has a suitable amount of wealth
allows for the joining of the wealth of two families.

The relationship of men and women in Eurcpe in Marx's time has
been characterized as a relationship which involves women being placed in

a subordinate position in which they are totally controlled and dependent:

upon /n@n.\

i "The 0ld Order is patriarchal authority over the family is
vested in the elder males, or male. He, the father, makes
the decisions which control the family's work, purchases,
marriages. Under the rule of the father, women have no
complex choices to make, no questions as to their nature
or destiny: the rule is simply obedience.... For wamen it
was total, inescapable. Rebellious women might be beaten -
privately (with official approval) or punished by the
village "fathers", and any woman who tried to survive on

r own would be at the mercy of randam male violence" .3

NS S e,

Marx made an important argument in this section concerning marital
and family relations. Marriage is viewed as a form of exclusive private
property which is based within the family. The wife is the private
property of the husband in the same way that the daughter is the private
property of the father. The relationship is based upon econcmics rather
than personal feeling. Family relations in Europe in Marx's time may be

described as follows:
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"Family relations among the aristocracy were viewed and
conducted as economic transactions.... the law of marriage
was almost the groundwork of the law of property.
Marriage was arranged according to the family's rather
than the individual's interest. Love and sexual life was
sought outside marriage and mostly by men. Arranged
marriages necessitated the double standard, mistresses and
illegitimacy. A major theme of the early bourgeocisie was
an attack on the cynical personal relations of the money
power and a defense of the family as the realm of both
economic and personal life".4 ‘

The position of the wife within the marital and family
relationship becames even more apparent when viewed within German society
in Marx's time. The Prussian Civil Code:

"firmly declared that the husband was the head of the
family, and made him the legal guardian of his wife.
Without his permission she could not take a job, sign a
contract or engage in litigation; she was not a legal
person in Civil Law.... mostly all the wife's property
passed to the husband on marriage. Even money earned by
the wife during marriage generally belonged legally to her
husband. The law did not allow people to regulate their
property relations within marriage by a legal
contract..."5

The position of the daughters within the marital and family
relationship was muchl the same when viewed within German society in Marx's
time. The Prussian Civil Code stated that:

"The father was given full control over his children; he
alone had the right to make decisions about their
education, to approve their marriage if they were under
age, to allow them to work, even—when they were babies-
to decide when they should be weaned. Over the daughters
of the family his power was most camplete. Until they
married, he represented them in law and held their

property as his". 6

Thus within the marital and family relationships of Marx's time
there ‘is a form of authority which is based upon the patriarchal rule of
the father and the husband who is the exclusive owner and possessor of all

forms and types of private property within the family household. This
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includes the property of each person in the family. He possesses and owns
all material objects and forms of property such as money and land in the
same way that he has control over human forms of property such as his
wives and daughters. They are his personal and private possessions and he
may do with them as he pleases within certain limits. For example, while
he may sell material possessions, lard, and other forms of prdperty to
another person for money or other property of similar value, he may not
however sell his wife and daughters to another person for money or other
property. In other words, while he may sell a non~human object to another
person he may not sell the physical body of a human being to another
person. He may however sell the labour power of his wife and daughters so
that they may become workers in a factory or industry. This however also
depernds upon whether he himself can some way campel or force them to enter
into an agreement with an employer.

In a footnote to Quotation III, Marx claimed that prostitution was
indistinguishable from wage labour. He stated:

"Prostitution is only a specific expression of the general

prostitution of the labourer, and since it is a

relationship in which falls not the prostitute alone, but

also the one who prostitutes - and the later's abomination

is still the greater - the capitalist, etc., also comes

under this head".? (1V)

In this quotation Marx uses the word prostitution. The word
prostitution may be defined as:

"The act or business of prostituting, the offering by a

woman, of her body for purposes of intercourse with men

for hire. The act of hiring or devoting to base purposes,

as one's honour, talents, resources, etc."

From this definition it can be seen that the word prostitution can be used

in two different ways. The first way is within a totally sexual context.
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This way refers to a waman selling her body to a man for sexual purposes.
The second way is within a more open context. This way refers to a human
being selling himself or herself to another human being for improper
purposes. This way does not necessarily refer to the selling of sex but
may also refer to the selling of honour, talent, resocurces or whatever
else the human being may possess.

Marx also used the word prostitution in two different ways which
are quite similar to the previously stated definition. In Quotation IV
Marx was making a specific class reference to the working class woman and
the working class family. He was also making an analogy between the
prostitute and the labourer. The first type of prostitution is a type of
particular prostitution which has a primarily sexual connotation and a
primarily economic basis for its existence. Working class women were
selling their bodies to both bourgecis and working class men for sexual
purposes in order to economically survive in bourgeoils society. For
example, in Eurcpe in Marx's time many working ciass wamen were forced out
of economic necessity and for economic survival to become prostitutes in
order to support themselves and their families.® 1In Germany in Marx's
time the authorities and the ruling class with the help of the police
maintained certain areas, certain streets, and certain brothels in many
German cities which staffed working class women who had become
prostitutes. Their primary purpose was to provide sexual services to the
upper classes. For these classes a visit by a young male to a prostitute
was considered proof of honour and manhood.10

Engels writing independently, but at the same time as Marx,

analyzed and described the social reality of prostitution. He strongly
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condemned the hypocracy of the bourgeoisie whose values contributed to its
maintenance and rapid increase in Burope in Marx's time. He wrote:

"Next to intemperence in the enjoyment of intoxicating
liquors, one of the principal faults of English working-
men is sexual licence. But this, too, follows with
relentless logic, with inevitable necessity out of the
position of a class left to itself, with no means of
making fit use of its freedom. The bourgeoisie has left
the working—class only these two pleasures, while imposing
upon it a multitude of labours and hardships, and the
consequences is that the working-men, in order to get
something from life, concentrate their whole energy upon
these two enjoyments... When people are placed under
corditions which appeal to the brute only, what remains to
them but to rebel or to succumb to the brute only... And
when, moreover the bourgecisie does its full share in
maintaining prostitution - and how many of the 40,000
prostitutes who fill the streets of London every evening
live upon the virtuous bourgeocisie! How many of them owe
it to the seduction of the bourgecisie, that they must
offer their bodies to the passers-by in order to live?-
surely it has least of all a right to reproach the workers
with their sexual brutality".ll

The second type of prostitution is a type of general prostitution
which has a primarily physical connotation and a primarily economic basis
for its existence. The worker must sell his labour-power in the form of
his bodily strength to the bourgeois factory in order to supporf himself
and his family and in order to econamically survive in a bourgeois
society.12 .

Thus in Quotation IV Marx has expanded the word prostitution to a
metaphor of dependency when he claimed that it was indistinguishable from
wage labour. He felt that there was a similarity between the particular
prostitution of the woman who must sell her sexuality to the man and the
generail prostitution of the labourer who must sell his physical labour to

the capitalist. Both are selling themselves for money in order to survive

in a bourgecis society.
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The next quotation by Marx on the relationship between men and

women has a large discussion of sexual relationships. Marx stated:

undisguised expression in the relation of man to woman and
in the manner in which the direct and natural procreative
relationship is conceived. The direct, natural, and
necessary relation of person to person is the relation of
man to woman. In this natural relationship of the sexes
man's relation to nature is immediately his relation to
man, just as his relation to man is immediately his
relation to nature - his own natural function. In this
relationship, therefore, is sensuocusly manifested, reduced
to an observable fact, the extent to which the human
essence has becare nature to man, or to which nature has
to him become the human essence of man. From this
relationship one can therefore judge man's whole level of
development. It follows from the character of this
relationship how much man as a species being, as man, has
cane to be himself and to camprehend himself: the relation
of man to waman is the most natural relation of human
being to human being. It therefore reveals the extent to
which man's natural behavicur has becane human, or the
extent to which the human essence in him has become a
natural essence — the extent to which his human nature has
come to be nature to him. In this relationship 1is
revealed, too, the extent to which man's need has become a
human need: the extent to which, therefore, the other
person as a person has become for him a need - the extent
to which he in his ipndividual existence is at the same
time a social being".13 (v)

In Quotation IIT Marx rejected the crude communism in which the
relationships. of material possession and private property dominate and
which favoured the establishment of the community of women. The making of
women into objects also involves the making of men into objects as well.
Persons who obtain gratification from objects and who have no need to
enter ' into subjective rela'tionshipsl with other human beings loose all
their humanity. In Quotation V Marx emphasized that the particular

condition of women was representative of the general state of emancipation
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of society. The relationship that exists between men and women is a good
indication of the state of existence of both men and women in bourgeois
society.

Marx in these statements has extended his previous argument
concerning the relationship between men and women by making it the means
of judging the state of humanity of any scciety. He thought that the
dependency of women was a reflection of the state of man's existence in
society. There is also a particular class reference in these statements
to the working class waman. Marx's statement that "in the approach to
woman as the spoil and handmaid of commnal lust is expressed as the
infinite degradation in which man exists for himself" is indicative of
this. This statement by Marx indicates two things. Firstly, women in
their relationships with men are treated like servants and are denied
expression of their nmatural and useful qualities in that they are used by
men merely as a source of labour for their domestic households and to
satisfy their sexual desires. These relationships between man and woman
becane relationships of master and servant rather than relationships of
human being to human  being. Secondly, man's existence in society is
characterized by disgraceful behaviour and low morals and that cne way in
which this becopes apparent and obvious is through the way in which he
treats women. Marx further wrote that "the secret of this approach has
its unambiguous, decisive, plain and undisguised expression in the
relation of man to waman and in the manner in which the direct and natural
procreative relationship is conceived". This statement by Marx indicates
that man's low behaviour is reflected in society in two ways. Firstly, it

is reflected through his attitudes and behaviocur towards women who are
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considered to be unequal and inferior beings and whose main job in life is
to service man. Secondly, it is reflected through the way in which the
procreative or reproductive relationship of man to woman has been
distorted from its natural purposes.

Marx considered the relation of man to woman to be the most
direct, natural, and necessary relation of person to person. This
statement by Marx implies three things. Firstly, the relationship of man
to woman is direct because it is a relationship of human being to human
being. Nature produces two different types of human beings in the form of
the male and the female sexes. Men and women are both characterized by
distinctively different physical characteristics. It is these differences
which make it important for men and women to relate to each other directly
as human being to human being. Secondly, the relationship of man to woman
is natural because it is natural for men and woman to came together and
form families. Natural in this sense is a reference to the procreative or
reproductive function of men and woman. It is the differences which men
and women possess which brings them together so that they may marry and
reproduce children. This allows both men and women to become complete
humans. A man is not fully human without a relationship to a woman. He
is not complete by himself. Members of the same sex cannot naturally
reproduce, that is, they cannot become complete humans. That is what
makes the relationship between men and women natural and normal. Thirdly,
the relationship of man to woman is necessary because the procreative or
reproductive function of man and woman is necessary if human beings are to
reproduce themselves and their species and their society. It is necessary

that men and women come together and form families and reproduce children
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so that their species and their society will continue through the addition
of new members. \

For Marx this natural relationship of the sexes shows man's
relationship to his fellow man in the same way that his relationship to
his fellow man shows his relationship to nature. This statement by Marx
indicates that the relationship between the male and female sexes is
direct, natural, and necessary in the same way that the relationship
between man and nature 1is direct, natural, and necessary. The way in
which the male and female sexes relate to each other also shows the way in
which man relates to the surrounding enviromment and to other human
beings. Man and woman need each other to be complete human beings in the
same way that men needs nature to be a complete human being.

Thus the primary purpose of Quotation V is to show that one methed
of evaluating and judging the level of human and social development of any
society is to observe the relationships between the male and female sexes.
These relationships may be seen to exist in two forms. The natural
relationships between the male and female sexes are ones in which there is
a certain degree of economic and social equality present and both groups
relate to each other as human being to human being. The wumnatural
relationships are ones in which there is a certain degree of economic and
social inequality present and the original natural relationship of human
being to human being has become distorted so that it is no longer
recognizable. A society which has a high degree or level of huan
development will have natural relationships based upon economic and social
equality between the male and female sexes. A society which has a low

~ degree or level of human development will have unatural relationships



42

based upon econamic and social inequality between the sexes. It has been
previously stated that European and Germen society in the nineteenth
century and Marx's time was characterized by economic and social
inequality between the male and female sexes and bourgeois mistreatment of
working class wamen by bourgeois men. It therefore follows that if the
relationships that existed between the sexes that existed in nineteenth
century Europe and German society are used as a method of judging the
human and social development of such a soclety, the level of such
development that existed in Marx's time can be considered to be quite low.

Quotation V is important when it is considered from an analytical
context by the secondary literature. This is because it is one of the few
statements by Marx which deals with sexual relationships and the
relationships between men and women that has been subjected to an extended
analysis by the secondary literature.

Avineri in The Social and Political Thought of Karl Marx wrote

that the unique pattern of sexual relations has a systematic significance
which makes it possible to project them as a general model for the
structure of human relations in socialist scociety. Sexual relations are
at once necessary and spontaneous, they are also other-orientated par
excellence. Man's need for a partner in the sexual relationship makes his
own needs depend upon another person's needs. By definition sexual
relations are reciprocal. They are relationships between members of the
opposite sex. They are relationships between males and females which
imvolve the procreative or reproductive function so that families and
children are formed. If they are unilateral and are relationships between

members of the same sex such as men and men and women and women the
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procreative or reproductive function is not possible and families and
children are unable to be formed. When relationships are not reciprocal
ard are unilateral they are not natural relationships and the other person
becames a mere object rather than a co—equal subject. It then becomes a
relationship of damination. Avineri further noted that this was presented
. in Quotation V by Marx and further emphasized in his criticism of the

bourgeois family in The Manifesto of the Commumnist Party in which sexual

relations were totally destroyed by the nineteenth century bourgeois who
even made the limited reciprocity of family life impossible and turned the
women into a mere object. The woman is daminated by the man and becames
dependent upon him for her existence and survival in society. 14

Teeple in Marx's Critique of Politics wrote that the relationship

between men and women in the first form of commmism shows that the
natural relationship between the sexes is in fact a f.alsification.
According to Marx this relationship can be used to judge man's whole level
of development. Teeple questioned how Marx could make such a claim and
developed the following response. Marx in these statements is employing
the method of a critique by saying that the level of organic organization
of any particular society may be criticized (Jjudged, discerned) by
conparing its relations between men and wanen to the relation between man
and woman in the manner in which the direct and natural species-
relationship is conceived. 1In an age of widespread sexual antagonism and
ambiguity the definition of the essence of human relations as that vbetween
man and women is not easily accepted. If we accept Aristotle on the
notion of essence as Marx did, we find that the essential refers to those

attributes of a subject which are universal and necessary. The whole of
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mankind is divided into male and female and their union is necessary for
the creation and therefore the definition of man. Just male or Just
female is inconceivable as male is defined in terms of female and vice
versa as the one demands the other. The relation between male and female
is therefore essential to the definition of man. It is the essential
relationship for neither can exist without the other. To be human is to
stand in relation to another. But the most natural relation which is the
relation necessary for the creation and definition of the human being is
that between man and woman. It therefore follows, that in this
relationship, the degree of harmony and universality and desire for it
lies the secret of the level of human development of any existing
society.15

The relationship of subject to object among human beings is an
unnatural relationship in that it is between members of the same sex such
as men and men arnd women and wamen and women who possess the same physical
characteristics and who are therefore unable to procreate or reproduce
themselves by forming families and having children. The relationship of
subject to subject among lman beings is the only natural relationship in
that it is between members of the opposite sex such as men and women who
possess different physical characteristics and who are therefore able to
procreate or reprocduce themselves by forming families and having chiidren.
This is a relationship between natural subjects (men) who need other
natural subjects (women). This relationship is essential for the
continuation of the human species and of society.

In bourgeois society a natural relationship between men and women

becames unnatural. This is because bourgeois society is influenced by
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interests involving money and private property. Women are controlled by
ard are dependent upon men for their economic existence and physical
survival. Women are restricted to the private domestic household and are
prevented fram earning money and owning property of their own. The
husband works in the public business world and earns money and owns all
property in the household. Male possession at the expense of the female
is natural in bourgeois society.

In Quotation VI Marx reemphasized the idea of women being viewed
as human commodities who can be bought and sold in the marketplace. He
stated:

"You make everything that is yours saleable, i.e., useful.

If I ask the political economist: Do I obey economic laws

if I extract money by offering my body for sale, by

surrendering it to another's lust? (The factory worker's

in Prance call the prostitution of their wives and

daughters the Xth working hour, which is literally

correct.) — Or am I not acting in keeping with political

econamy if I sell my friend to the Moroccans? (And the

direct sale of men in the form of a trade in conscripts,

etc., takes place in all civilized ccnmt::'ies)".16 (VI)

In this quotation Marx was again making a specific class reference to the
working class woman and the working class family. He was again referring
to a type of particular prostitution which has a primarily sexual
connotation and a primarily economic basis for its existence. Working
class women were selling their bodies to bourgeois men for sexual purposes
in order to econamically survive in bourgeois society. In Germany factory

girls in Rheims in the 1830s often served as prostitutes in their scant

spare time, calling this their 'fifth quarter of the day'’ 17
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CHAPTER FIVE

THE HOLY FAMILY (1844-1845) AND
THESES ON FEUERBACH (1845)

The Holy Family was written in 1844 and published in 1845 and

represented the first joint written work of Marx and Engels. This work
adopts the views of Feuerbachian materialism in order to present a
criticism of Hegel's idealistic philosophical system. The work presents
the initial principles of the materialistic conception of history. It
presents statements on the role of social production in society and the
role of the proletariat as a revolutionary force. It represents the
formative period of Marxism when the basic principles of their materialist
conception of history had not yet been fully stated.

Although the title of the book seemingly refers to the family, its
content does not deal with it at all and there is only one specific
section which discusses the issue of women in bourgeois society.

Initially Marx reaffirms a view presented previously in On. the Jewish

Question and Economic and Philosophic Manuscripts of 1844 that women's

status as human commodities and as articles of private property allow them
to be bought and sold to the highest bidder.

Marx began his discussion of women by referring to an example fram
fict;on of a woman who had been placed in disadvantaged circumstances and
a disadvantaged position in society. The woaman he referred to was a

fictional character in one of the many romantic novels written by French
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novelist Eugene Sue in the 1840s and 1850s. Marx noted the arrest of a
servant girl called Louise Morel: She was a maid who was reduced to
misery, shame, and crime by her master who took advantage of her. Marx
stated:

" 6) REVELATION OF THE MYSTERY OF THE EMANCIPATION
OF WOMEN, OR LOUISE MOREL

On the occasion of the arrest of Louise Morel, Rudolph
indulges in reflections which he sums up as follows:

"The master often ruins the maid, either by fear, swrprise
or other use of the opportunities provided by the nature
of the servants' condition. He reduces her to misery,
shame and crime. The law is not concerned with this....
The criminal who has in fact driven a girl to infanticide
is not punished".

Rudolph's reflections do not go so far as to make the

servants' condition the object of his most gracious

Criticism. Being a petty ruler, he is a great patroniser

of servants' conditions. Still less does he go so far as

to understand that the general position of wamen in modern

society is inhuman. Faithful in all respects to his

previous theory, he deplores only that there is no law

which punishes a seducer and links repentance and

atonement with terrible chastisement".l (VII)

Marx stated that "the general position of women in modern society
is inhuman'". A human relationship is one of human being or subject (man)
to human being or subject (woman). An inhuman relationship is one of
subject (man) to object (woman). A human relationship is one in which
both men and women are freely able to participate in productive activity
and to determine their own lives. If men and women are unable to do this
then they are not camplete humans. An inhuman relationship is one of
dependency and possession. The waman is dependent upon the man for her
economic and physical survival in that she is restricted to the domestic

household and unable to participate freely in productive activity, or if

4
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she i1s able to participate, is restricted to certain female orientated
jobs.
Marx has again returned to a theme that he emphasized in Economic

and Philosophic Manuscripts of 1844. He has again emphasized that working

class women in nineteenth century bourgeois society were being used by
bourgeois males for their labour and their sexuality. The bourgeois male
is the master of the household and will use any means possible such as
fear, surprise, or any other opportunities which become available through
the conditions of the female working class maid's life circumstances to
take advantage of her. Marx was not specific with regard to what these
means of fear, surprise, or other opportunities might be. In the process
of using these means of fear, surprise, or other opportunities the male
bourgeois ruins the female working class maid and reduces her to misery,
shame, and crime. Marx was not specific with regard to how this change in
life circumstances for the girl came about. It is only inferred at
through his mention of the word infanticide. Marx felt that the law was
not concerned with any of the specific events which caused a crime
comitted by the girl to take place. The girl would be-arrested as a
criminal but in fact the real criminal was the bourgeois who made the girl
dependent upon him because of her need for money and used her for her
labour-power and her sexuality. This has reduced her to 1life
circumstances which forced her to engage in criminal activity. Marx was
not specific with regard to exactly what type of criminal activity the
girl would engage in. The only crime suggested is that of infanticide.
He was however very specific in stating that it is not the girl who is the

real criminal but the bourgeois male. The girl is merely a victim of
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circumstances which she has no control or say over. The girl's need to
sell herself to live, led her to sell herself to the male and to her
submission. Marx is however not merely criticizing the master. He is
also criticizing the moralist who would blame only the master while
ignoring the fact that it is the existence of property and property
relationships which corrupt society.

In Quotation VII Marx suggested that there is a causal
relationship between doamestic service, illegitimate children, and illicit
sexual liaisons. This does seem to be the case in nineteenth century
Eurcpe. Scott and Tilly have stated that:

"The conditions of domestic service, which usually
demanded that servants be uwmarried, also contributed to
illicit liaisons and led many a domestic to abandon her
child. This has long been true; what was different in
nineteenth century Burope was that the great increase in
the proportions of women employed in domestic service
outstripped increased employment in manufacturing. This
meant that more women than ever before, proportionally,
were employed in this sector, which was particularly
liable to produce illegitimate children”.

Marx contimued with his discussion of the working class girl when
he paraphrased Fourier and stated:

"Adultery, seduction, are a credit to the seducer, are
good tone.... But, poor girl! Infanticide! What a crime!
If she prizes her honour she must efface all traces of
dishonour. But if she sacrifices her child to the
prejudices of the world her ignomy is all the greater and
she is a victim of the prejudices of the law.... That is
the vicious circle which every civilised mechanism
describes".

"Is not the young daughter a ware held up for sale to the
first bidder who wishes to obtain exclusive ownership of
her?... De meme qu'en grammaire deux negations valent une

+affirmation. I'on peut dire qu'en negoce conjugal deux
prostitutions valent une vertu".3 (VIIT)
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In Quotation VIII Marx has reemphasized two themes which he had
previocusly presented in previous quotations. The first paragraph of this

gquotation relates back to Quotation VII from The Holy Family. Marx has

again emphasized that 1llicit sexual liaisons occur between bourgeois
males and young working class women. For the males they are a sign of
honour and status while for the girl they are a sign of dishonour and loss
of self-respect. It must be mentioned however, that dishonour itself does
not cone from the illicit sexual relationship itself. Dishonour does not
come from the alliance between the bourgeois male and the working class
girl. Dishonour only occurs if the relationship becames public or if the
girl becames pregnant and has a baby. If this occurs, both the bourgeois
male and the working class girl are sure to face problems. The girl may
cammit the crime of infanticide and in doing so faces an even greater
problem than dishonour when she becomes a victim of the prejudices of the
law. In Quotations VII and VIII Marx uses the work infanticide. The word
infanticide may be defined as "child murderer; one who murders a child".?
There is a suggestion by Marx that the girl may try to hide any evidence
of her pregnancy by preventing the birth of the child in some way or by
killing the child at birth. This mekes the girl a criminal and subject to
legal prosecution if she is caught. The girl is however not the real
criminal. The real criminal is the male bourgeois who got the girl into
trouble by making her pregnant and then abandoning her.

The second paragraph of Quotation VIII relates back to Quotation

IT fram On_the Jewish Question. Marx has again emphasized that the female

is a type of human cammodity who can be bought and sold in the marketplace

to the highest bidder who wents to obtain use of her. This again suggests
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that the idea of the marriage contract in which the pairing of daughters
ard sons was made by parents was made on the basis of economic (money and
property) considerations rather than on the basis of the human needs of
the woman or the young man (love and personal feelings).

In Quotations VII and VIII from The Holy Family Marx was not

speaking as a moralist on sexual relationships but as an independent
observer of living conditions in bourgeois society. Marx was not making a
moral judgement on the rights and wrongs of unmarried wamen who engaged in
illicit sexual relationships. Marx was however making a value judgement
on the 1living and working conditions which working class women were
subjected to in bourgeois society.

It is interesting to note that while Marx condemned the bourgeois
male who engaged in illicit sexual relationships with the working class
woman, he himself was gullty of the crime. In the same way that the
fictional bourgeois male engaged in sexual relations with a fictional
servant girl Louise Morel, the very real Karl Marx who had a bourgeois
background himself, engaged in sexual relations with a very real servant
girl Helen (Lenchen) Demuth. In the same way that the fictional servant
girl Louise Morel hecame pregnant, the very real servant girl Helen
{Lenchen) Demuth became pregnant.

In 1851 a servant girl named Helen (Lenchen) Demuth, then 27, gave
birth to a boy Henry Frederick. The child was raised by Engels who
accepted responsibility for him. The paternity of the boy was always in
doubt as Engels himself did not declare paternity. After Marx had died
and on his own deathbed Engels revealed to Marx's daughter Eleanor Marx

that her father was the father of Henry Frederick. Eleanor was shocked by
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this and at first refused to believe it.° Padover in his biography of
Marx has stated that Marx persuaded Engels to say that he was the father
of the child and to accept responsibility for him. His wife Jenny was
easily persuaded that Engels was the father as she had never approved of
his morals as he had lived with a mistress. If Jenny had known the truth
it might have killed her or at the very least destroyed their marriage.
This was the reason why Marx who loved children and who was a good father
never permitted himself to acknowledge the child as his son. ©

Marx continued with his discussion by reemphasizing a theme which

he had previocusly presented in Quotation V of Economic and Philosophic

Manuscripts of 1844 by once again discussing how the dependent position of

women is representative of the state of man's existence in society. Marx
paraphrased Fourier and stated:

"The change in a historical epoch can always be determined
by wamen's progress towards freedam, because here, in the
relation of woman to man, of the weak to the strong, the |
victory of human nature over brutality is most evident. {
The degree of emancipation of wanan is the natural measurg,
of general emancipation'.

"The humiliation of the female sex is an essential feature
of civilisation as well as of barbarism. The only
difference is that the civilised system raises every vice
that barbarism practises in a simple form to a compound
equivocal, ambiguous, hypocritical mode of existence.

No one is punished more severely for keeping woman .m
slavery than man himself". 7 (IX)

Women are physically weaker and hence can be forced into subordination.
The brutal physical force of barbarism or barbarian society has been
replaced by the legal and social force based upon property of civilization

or civilized society.
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Men are by nature considered to be the stronger sex. Women are by
nature considered to be the weaker sex. The relationship between men and
Mnen should ideally be a reciprocal relationship of subject to subject.
The view of hman nature however which Views. men as stronger than women
converts the reciprocal relationship of subject to subject into a
unilateral relationship of subject to object. When women are converted
fran a relationship in which they are co-equal subjects to a relationship
in which they are unequal objects they become dependent upon men to their
existence and survival and are placed in a disadvantaged economic and
social position. This is because women are restricted by man to the
private sphere of the domestic household and are prevented from engaging
in productive labour as the men do in the public sphere of the business
world. They earn no money and own no property of their own and are
dependent upon their husband for objects which are necessary for their
existence and survival. This makes them economically and socially
disadvantaged in bourgecis society as compared to men.

Marx in these statements had contrasted the disadvantaged position
of women in bourgeois society to the disadvantaged position of the general
population of bourgeois society as a whole. The disadvantaged position of
women was a reflection of the barbaric, brutal, and hypocritical character
of bourgeois society which was responsible for the repression of the
population as a whole. The degree of freedom which women could achieve
would provide an adequate representative measure of what could be achieved
by the general population. The disadvantaged position of wamen was an

inherent part of modern civilization and was a reflection of man's
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existence in bourgeois society which had not vyet left the state of
barbarism.

It must be noted that although Marx claimed that he was
paraphrasing Fourier in the previously stated quotation, he was, in fact,
taking a great deal of liberty with his paraphrasing and translation of
Fourier's work. Fourier stated:

"As a general proposition: Social Progress and changes of

pericd are brought about by virtue of the progress of

women towards liberty and social retrogression occurs as a

result of a discrimination in the liberty of women. Other

events influence the political changes; but there is no

cause which produces social progress or decline as rapidly

as a change in the condition of wamen... In sumary, the

extension of the privileges of women is the fundamental

cause of all social progress".

Fourier considered the progress of women towards freedom and liberty to be
a fundamental cause of all social progress. This differs from Marx's
interpretation of Fourier in that Marx considered the progress of women to
be a fundamental index of all social progress.

Fourier considered the progress of women to be a fundamental cause
of all sccial progress. The word cause may be defined as:

"The power or efficient agent producing any event or

thing; any occasion or condition upon the occurrence of

which an event takes place".9
Social progress and changes within any particular historical period are
caused or occur as a result of the progress of women towards liberty.
Social backwardness within any particular historical period is caused or
occurs as a result of discrimination against or a lack of progress of
womeri . towards liberty. There are other events which cause or produce

social progress or social decline. Changes in the condition of wamen is

however the major factor. The extension of improved social conditions and
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of social privileges towards wamen is the major and most important causé
of all social progress. Fourier felt that the extension of privileges to
wanen is a general principle and major cause of all social progress.
Capitalist society however with its emphasis upon private property
relations and competition distorts and frustrates the needs and passions
of men and women so that the social progress of women is hindered, 10

Marx considered the progress of women to be a fundamental index of
all social progress. The word index may be defined as:

"Anything that manifests or denotes; a numerical

S8 amother on which it lo reqandod o conparebler Tl

eg as comparable”.

This is evident in Marx's statement that the change within any particular
historical period can be determined by the progress of women towards

freedam. This is a reemphasis of an idea which Marx discussed in detail

in Economic and Philosophic Manuscripts of 1844. In Quotation V Marx

emphasized that one method of evaluating and judging the level of human
and social development of any society is to observe the relationships

between the male and female sexes. In Quotation IX of The Holy Family

Marx has extended his previcus analysis so that the relationships between
the male and female sexes become more than merely indexes of evaluating
and Jjudging tl;le level of human and social development of a society. The
relationships between the male and female sexes have now become indexes of
evaluating and judging change within the _1evel of human and social
development of any society. One index that can be used to measure this
change‘is the condition of women within the society.

After the publication of The Holy Family in 1845 Marx became

interested in the nature of the conflict between social reality and its
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ideological representation and as a result sought to critically analyze
Feuerbachian materialism. Engels discovered the notes which Marx wrote in
this area of study in 1845 and published them in 1888. He wrote:

"On the other hand, in an old notebock of Marx's I have
found the eleven theses on Feuerbach, printed here as an
appendix. These are the notes hurriedly scribbled down
for later elaboration, absolutely not intended for
publication, but they are invaluable as the first document
in which is deposited the brilliant gem of the new world
outlook".

In these notes Marx made the following statement in which the word
family was used:

"Feuerbach starts out from the fact of religious self-
alienation, of the duplication of the world into a
religious, imaginary world and a real one. His work
consists in resolving the religious world into its secular
basis. He overlooks the fact that after completing this
work, the chief thing still remains to be done. For the
fact that the secular basis detaches itself from itself
and establishes itself in the clouds as an independent
realm can only be explained by the cleavage and self-
contradictions within this secular basis. The latter must
itself, therefore, first be understood in its
contradiction and then, by the removal of the
contradiction, revolutionised in practice. Thus, for
instance, after the earthly family is discovered to be the
secret of the holy family, the former must then itself be
criticised in theory and revolutionised in practice".13
(X)

The word family may be defined as:

"A group of persons, consisting of parents and their

children; a group of persons forming a household,

including servants; a succession of persons comnected by

blood, name, etc.; a house; line; clan; tribe; race; any

class or group of like or related things".14

In Quotation X Marx did not use the word family as it is
traditionally used, to refer to a group of biologically related persons.
Therefore the first three definitions in Quotation 14 do not apply. In

Quotation X Marx used the word family to refer to a group of philosophers
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who had similar views. Therefore the fourth definition in Quotatién 14
does apply. Marx was being ironic in Quotation X and referring to the
philosophers whom he called saints because they were pure in thought.
These saints whom consisted of Bauer, Stirner, and others formed the holy
family. Bauer, Stirner, and others felt that thought revealed truth.
Critical thought would bring full enlightenment and this would bring
freedan. This would be adegquate and would be enough to better society.
By calling Bauer, Stirner, and the other philosophers saints and by
placing them in a grouping called the holy family Marx was in an ironic

way referring to a group of people he was mocking.
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CHAPTER SIX

THE GERMAN IDECLOGY (1845-1846)

The German Ideology was written between 1845 and 1846 and was

published in 1846. It again represented the joint work of Marx and
Engels. It was in this work that the materialist conception of history
called historical materialism by later scholars such as Tucker, was first
formulated as a theory, which discovered the genuine laws of social
development and revolutionized the science of society. It investigates
the basic determinants of the succession of phases in the development of
social production and puts forth the basic features of the future
canmunist soclety. The work however is important for another reason in
that it represents Marx and Engels' first attempt to provide clear and
comprehensive statements regarding the historical and theoretical
development of the family and family relationships within pre-capitalist
and capitalist societies. The majority of these statements are found in
Part 1 of this work.

Marx dealt with the problem of women's position in history when he
traced its origins from pre-bourgeois to bourgeois society. He began with
a discussion of the division of labour in pre-bourgeois society in terms
of tribal ownership which corresponds to an underdeveloped stage of
production. The division of labour at this stage is confined to the

family:
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"The first form of ownership is tribal [Stammeigentum]

ownership. It corresponds to the undeveloped stage of

preduction, at which a people lives by hunting and

fishing, by the rearing of beasts or, in the highest

stage, agriculture. In the latter case it presupposes a

great mass of uncultivated stretches of land. The

division of labour is at this stage still very elementary

and is confined to a further extension of the natural

division of labour existing in the family. The social

structure is, therefore, limited to an extension of the

family; patriarchal family chieftains, below them the

members of the tribe, finally slaves. The slavery latent

in the family only develops gradually with the increase of

population, the growth of wants, and with the extension of

external relations, both of war and of barter"” .l (XI)

The division of labour in the family is considered to be natural.
Marx did not specify whether this nmatural division is either necessary for
or good for the functioning of tribal society. It is a division which is
simply accepted by Marx as being inevitable. It is a division which will
continue to exist, at least as long as tribal society continues to exist,
because it is natural. At this early stage in historical development the
division of labour in the family does not yet reflect the economic society
that defines and surrounds it. Instead it structures the society and the
division of labour. Women exist within the confines of tribal society and
the patriarchal family in a mamner which makes them subject to the rule of
men. Male chieftains rule both the tribe and the family. Women however
do not became slaves within the family and subject to total dependence
upon and damination by men until changes occur in terms of the economic
and social development of tribal society. These changes include an
increase in population, the growth of new needs and wants, and the
extension of external relations between which involves both war and an

exchange of commerce in the form of barter and trade.
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Marx argued that the development of private property and other
forms of bourgeois activity transforms the social relations of the family
so that the family becomes the only social relationship that is a
subordinate need. When this occurs less importance is attached to social
relationships within the family than to economic relationships within the
canmmity. Relationships involving economics becane more important than
and are accorded a higher status than relationships involving family
matters. Marx viewed the family as a distinctive social form which is
based in the relations of production because:

"life involves before everything else eating and drinking,
a habitation, clothing and many other ’chings".2

He suggested three aspects of all social activity which are:

"the first premise of all human existence and, therefore,

of all history, the premise, namely that men must be in a

position to live in order to be able to "make history".3
These three aspects would satisfy the basic requirements of eating,
drinking, habitation, clothing, etc. which allow men to exist and live and
be in a position to meke history.

The first historical act is the production of the means to satisfy
these needs or the production of material life itself. This is a
fundamental condition of all history which must be fulfilled in order to
sustain human life.? The second historical act is the production of new
needs. The satisfaction of the first need through the action of
satisfying, and the instrument of satisfaction which has been acquired,

leads to new needs.® The third historical act is the reproduction of the

family‘ which is a subordinate need:
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The third circumstance which, from the very outset, enters
into historical development, is that men, who daily remake
their own 1life, begin to make other men, to propagate
their kind: the relation between man and woman, parents
and children, the family. The family, which to begin with
is the only social relationship, becanes later, when
increased needs create new social relations and the
increased population new needs, a subordinate one (except
in Germany), and must then be treated and analysed
according to the existing empirical data, not according to
"the concept of the family", as is the custam in Germany.
These three aspects of social activity are not of course
to be taken as three different stages, but just as three
aspects or, to make it clear to the Germans, three
"moments", which have existed simultaneously since the
dawn of history and the first men, and which still assert
themselves in history today".® (XII)

The third historical act which is the reproduction of the family
becanes a part of the historical development of mankind fram the very
beginning of time. Men and wanen come together and propagate children and
form biological nuclear families. The family is the biological relation
between men and wamen and parents and children. It is natural that men
need women and wamen need men to satisfy their sexual needs. It is
natural that men and wanen come together to satisfy these needs. It is
necessary that when men and wanen naturally come together to satisfy their
sexual needs they procreate or reproduce themselves so that their species
and their society will continue and expand with the addition of new
members. These are ideas which Marx previously expressed in Quota*cion v

of Econamic and Philosophic Manuscripts of 1844.

Marx in Econanic and Philosophic Mamuscripts of 1844 and in The

German Ideology differentiated between human and non-human nature. These

are ideas which Marx discussed briefly but not in detail in Quotation II

from the Critigue of Hegel's Philosophy of Right. The physical structure

of the human body requires that, to survive, humans must use the resources
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of the non-human world. They need food, drink, shelter, clothing, which
they must obtain from non-human nature. Human beings have many
biologically based needs and can be conceived only in relation to a world
in which these needs may be satisfied. This makes it difficult to make a
distinct conceptual distinction between human and non-human nature. The
two are internally related aspects of the whole. Animals must also draw
on the non-human world for physical survival. Men can be distinguished
from animals by consciousness, religion, and numerous other factors. They
begin to distinguish themselves fraﬂ animals as soon as they begin to
produce their means of subsistence. This process is conditioned by their
physical organization. Human beings differ from animals in that they do
not simply utilize what the world provides in order to fulfill their
needs. They also transform the world. People do not simply graze or find
ready-made shelter. They also grow food and prepare it, and they
construct their omn shelters. Some animals too, produce their means of
subsistence by huilding dams, nests, webs, etc. Although there is a
superficial similarity between the way in which humans and animals utilize
the world's resources, there is a fundamental difference. Contrary to the
activity of animals, human activity is consciocusness and purposeful.
Consciousness physical labour is directed towards transforming the
material world so it will satisfy humnan needs. It is directed towards
satisfying human needs, which are needs based on human biology. Men must
be able to live in order to make history. Life involves before everything
else’ eating, drinking, habitation, clothing, and many other things. The
first Eistorical act is the production of the means tg satisfy these needs

or the production of material life itself. The satisfaction of the first
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needs through tﬁe action of satisfying and the instrument of satisfactions
which have been acquired leads to the producing of new needs. This first
historical act has a double aspect. It provides the means of satisfying
existing needs and simultaneously creates new needs. In this way
conscious physical labour changes both the non-human world and the human
producers themselves. As new needs emerge, people develop new means of
satisfying those needs and the new products give rise to still further
needs. Thus there is the notion that human beings create themselves and
have human control of their own destiny.

When women are prevented from participating in productive physical
activity and labour they are unable to obtain for themselves fhe objects
which are necessary for their economic and physical survival, Their
exclusion fram the labour process prevents them from earning the barter or
money which is necessary to obtain such objects. They then become
dependent upon men who actively participate in productive physical
activity and labour to obtain for them the objects which are necessary for
their economic and physical survival. Men who actively participate in the
labour process are able to earn the barter or money which is necessary to
obtain such objects. In this way women (daughters, mothers, and wives)
become dependents of men (sons, fathers, and husbands) and the family
relationship becanes a relationship in which the men control and dominate
the women. In such circumstances women are unable to create themselves
and are unable to have control of their own destiny.

. The family is the first and original social relationship in tribal
society. This situation changes however when new forms of economic and

social development occur and the rapidly increasing population requires
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new needs. When this coccurs, family relationships and family needs become
subordinated to the new economic and other forms of social relationships
and needs which are created. The family then becomes the only social
relationship that becames a subordinate need. Other social relationships
and other needs take precedence over the social relationships and the
needs of the family.

Once the family social relation becomes a subordinate one it
becanes analytically periphal for Marx. In particular, the last of the
three aspects of social activity, the act of man propagating his own kind
appears as natural and outside of history:

"The production of life, both on one's own in labour and

of fresh life in procreation, now appears as a double

relationship: on the one hand as a natural, on the other

as a social relationship. By social we understand the co—

operation of several individuals, no matter under what

conditions, in what mamner and to what end. It follows

fram this that a certain mode of production, or industrial

stage, is always combined with a certain mode of co-

operation, or social stage, and this mode of co-operation

is itself a “productive force". Further, that the

multitude of productive forces accessible to men

determines the nature of society, hence, that the "history

of humanity” must always be studied and treated in

relation to the history of industry and ex:change".7 (XIIT)

These statements indicate that for Marx production occurs in
society in two different and distinct forms. The first type of production
is economic production which occurs through the use of the physical
capabilities of the luman being and which is expressed through human
labour. The result of this type of production is the material product.
The second type of production is human production which occurs through the
union‘of the male and the female sexes and which is expressed in the

sexual act. The result of this type of production is the child. The act
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of pfoduction now appears as a double relationship. Economic production
now becomes as cammon and natural as hman production. It is as natural
for the human being to physically labour in the workplace as it is for the
male and the female sexes to engage in sexual activities. Economic
production now becomes social in the same way that human production
 becames social. Economic production requires the co-operation of several
human beings in the creation of the material product. Human production
requires the co-operation and union of the male and the female sexes in
the creation of a child. )

These statements indicate that for Marx production and
reproduction occur simultanecusly with production taking precedence over
reproduction so that both production and reproduction were bourgeois in
nature. In this sense the biological reproduction of people is a possible
outcame of the ways in which the production and reproduction of the means
of subsistence are socially organized. In this context the primary
pupocse of the family in bourgecis society is that it is responsible for
the reproduction of human beings whose major purpose in life is that they
participate in social labour.

In a footnote to Quotation XII- Marx presented a historical
discussion in which he traced the relationship betwsen the individual
economy which is based upon the ownership of private property and the
family. Marx found that throughout both primitive and modern historical
periods economic conditions prevented the development of a commmal
economy so that the existence of the individual econamy which is
characterized by private property is inseparable fram the family. This

lead Marx to conclude that the abolition of the individual economy and its
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accanpanying private property is inseparable fram the abolition of the
family. Marx wrote:

"3. The building of houses. With savages each family has
a matter of course its own cave or hut like the separate
family tent of the nomads. This separate domestic economy
is made only the more necessary by the further development
of private property. With the agricultural peoples a
communal domestic economy is just as impossible as a
camunal cultivation of the soil. A great advance was the
building of towns. In all previous periods, however, the
abolition of individual economy, which is inseparable fram
the abolition of private property, was impossible for the
simple reason that the material conditions governing it
were not present. The setting—up of a communal domestic
econany presupposes the development of machinery, of the
use of natural forces and of many other productive forces
- e.g., of water supplies, of gas-lighting, steam-heating,
etc., the removal [of the antagonism] of town and country.
Without these conditions a comunal economy would not in
itself form a new productive force: lacking any material
basis and resting on a purely theoretical foundation, it
would be a mere freak and would end in nothing more than a
monastic econany. What was possible can be seen in the
towns brought about by condensation and the erection of
-cammmal buildings for various definite purposes (prisons,
barracks, etc.). That the abolition of individual econamy
is inseparable from the abolition of the family is self-
evident. [l“fia.rx]".8 (XTV)

The individual economy of which Marx wrote found its basis within
the patriarchal family. Each family formed its own distinct and separate
econamic unit with its own individual economy based upon the ownership of
private property and small-scale production. The following paragraphs
which draw upon secondary material will describe the economic and social
relationships which existed within this type of family in early modern
Eurocpe.

Patriarchy is a termm frequently used by modern feminists

to describe the damination of men over women within the

nuclear family, a domination which is then generalized

throughout society. But in early modern Europe,

patriarchy does not only refer to the domination of the
husband over his wife and young children. Historians use
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the wvery similar term "patriarchalism" to describe the
basic authority relation that governed production in a
society in which production tock place primarily within
the household. It was thus an authority that included not
only the householder's bioclogical family, but also the
servants and apprentices who lived as members of the
family.

Patriarchalism found its definition in the relationship
between the father/head of household and the children,
servants, and apprentices who were both his dependents and
his workers. The proper relationship between master and
servants was believed to be that of a father and children.
Servants owed their master respect and filial obedience as
well as labor, while he in return owed them religious
education, moral governance, and education in a trade, as
well as their keep.

The patriarchal relation was rooted in social conditions
which made it a plausible view of the situation. The
small scale of production combined with the practice of
living in, meant that the head of the household "was in
direct personal contact with those who worked side by side
with him under his orders. He knew them and could hardly
help  feeling same responsibility both for their physical
and for their spiritual welfare". The shared experiences
of daily life must have done a lot to define the
relationship as a familial one.

Equally important in contributing to this was a concept of
the family which saw biological members as productive
workers on whose labor the family depended. Daughters and
sons of the family routinely worked alongside the servants
or were themselves sent ocut to other households to work.
Servants were typically young unmarried people, often
children. Thus the categories of child and worker were
overlapping, rather than distinct, because families viewed
their biological children as workers, as well as their
workers as family members.

Marx stated that through increased productivity, the increase of

needs, and the increase of population, a division of labour according to

Sex appears:

"This sheep—~like or tribal consciousness receives its
further development and extension through increased
productivity, the increase of needs, and, what is
fundamental to both of these, the increase of population.
With these there develops the division of labour, which
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was originally nothing but the division of labour in the

sexual act, then that division of labour which develops

spontaneously or "naturally" by virtue of natural

predisposition".lo (XV)

The first historical act which is increased productivity, the
second historical act which is increased needs, and the third historical
act which is increased population do not occur independently from one
another but simultaneously. There is originally a natural distinction
between men and women who are recognized as being biologically and
physically different. It is because of these differences however that men
and women are attracted to each other and their union results in the
initiation of the reproductive process and this results in the natural
increase through population of mankind and the human species. These are

ideas which Marx previously expressed in Quotation I of Criticque of

Hegel's Philosophy of Right and Quotation V of Economic and Philosophic

Mamuscripts of 1844. The recognition that men and women are biologically

and physically different and are necessary to one another for the
reproduction of mankind and the human species has cone to mean a more
extensive division of labour than the original division of labour which
was based in the family and centered on the sexual act. The division of
labour in the sexual act developed spontaneously and was part of being
human. It occurred through the natural attraction of the male and female
sexes who were different and opposites but who united together from
natural instinct. Fran this natural division of labour based in the
sexual act there developed a more extensive division of labour which was
based ;lpon economic considerations. This new division of labour which was

based upon econamic considerations also develop spontanecusly. Men did
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not intentionally plan to dominate women. This damination of men over
women was the unintentional and unplanned result of an increase in
economic and social development. Men impregnating women in the original
division of labour which was based upon the sexual act now becomes just as
natural as men hunting animals for clothes and food in the new more
extensive division of labour which was based upon economic considerations.

Marx thought that the original division of labour was the natural
division of labour in the family through the sex act. The act of child
breeding begins the division of labour and it is through this act that the
first appearance of property arises through the family. This is when the
wife and the child become slaves of the husband. Marx wrote:

"With the division of 1labour, in which all these
contradictions are implicit, and which in its turn is
based on the natural division of labour in the family and
the separation of society into individual families opposed
to one another, is given simultaneously the distribution,
and indeed the wnequal distribution, both quantitative and
gualitative, of labour and its products, hence property:
the nucleus, the first form, of which lies in the family,
where wife and children are the slaves of the husband.
This latent slavery in the family, though still wvery
crude, is the first property, but even at this early stage
it corresponds perfectly to the definition of modern
econonmists who call it the power of disposing of the
labour-power of others. Division of labour and private
property are, moreover, identical expressicns: in the one
the same thing is affirmed with reference to activity as
is affirmed in the other with reference to the product of
the activity".1l (xv1)

Marx saw the division of labour as being derived from the sexual
act between men and women and corresponding exactly with the development
of private property. The division of labour has no specific quality of
its own The original division of labour which was based won the sexual

act and which was centered within the family now becanes as natural as the
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new more extensive division of labour which was based upon economic
considerations. Property arising from a division of labour arising from
the act of procreating within the family is not differentiated fram
property arising fram the relations of capital. In other words, property
which is owned and worked by individual families such as the family farm
is not differentiated from property which is owned by individuals such as
industrial factories.

Marx saw the propagation of fresh labour as one moment of social
activity within the family before social relations came to refer only to
the organization of labour within the economic cammunity. Patriarchy in
this sense can be used to refer to a specific relation of domestic
production in which the head of the household owned or controlled the
means of production as well as the property of all its members. He also
organized the labour of all its members and distributed the product which
they as a family produced. The patriarchal family is seen as the center
of the division of labour in society and has no existence outside of
property relations. Society consists of an innumerable and constantly
increasing number of families each of which is involved in similar
economic activities centered around the domestic household. When Marx
referred to the "slavery latent in the family" the reference is to the
organization of labour rescurces in terms of private property. The
husband organizes the labour of all the family members within the domestic
household for the parposes of production. The reference is therefore not
to procreative resources in terms of male-female reproduction. There is
no inference that the husband forces the wife into some type of sexual

slavery which she must forcibly engage in sexual activity whether she
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desires to or not. The slavery which is found within the family is viewed
as the first form of property and represents the power of being able to
determine the use of the labour of others for the purpose of producing an
assigned product. The division of labour and private property are seen as
identical expressions with a similar content and meaning.

Marx in Quotation XVI has shown that historically it was the waman
who became the slave of the man. The question therefore arises as to why
it is that the wife becames the natural slave of the husband and why it is
not the opposite that the husband becames the natural slave of the wife?
The sexual act itself is a natural act between husband and wife and based
upon the natural attraction and union of the two biologically opposite
sexes. Despite this, as you go from the original division of labour which
is based in the sexual act and which is natural, to a more extensive
division of labour which is based upon econamic considerations, the wife
becames the slave of the husband. Why then does this occur?

Adam Smith in The Wealth of Nations discussed a number of issues

which could provide a possible answer to this question. Iabour is in such
demand and is so well rewarded that a numerous family of children, instead
of being a burden, is a source of copulence and prosperity to the parents.
The labour of each child, before it can leave their house, is computed to
be worth a hundred pounds clear gain to them. The value of children is a
great encouragement to marriage. There is a great deal of infant
mortality and many children do not arrive at matuz:‘ity.12

The high rate of infant and child mortality reguired that women
constantly reproduce during the childbearing years of 20 - 40 so as to

ensure that a suitable number of children reach maturity. The lack of
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both available and suitable lactation for infants and children required
that women were constantly available to provide for their children. It
was necessary for the woman to engage in both these activities if the
family was to reproduce itself and the children were to reach maturity.
In this way the wife became the slave of the hushand, in that she was
restricted to the domestic household where she was required to both
constantly reproduce and constantly take care of the children, whose
labour in later years would serve as a method of increasing the wealth of
the family household.

Marx thought that the division of labour implies that there is a
contradiction between the interests of the separate individual or the
individual family and the communal interest of all individuals who have
social relationships with each other. Marx wrote:

"Further, the division of labour implies the contradiction
between the interest of the separate individual or the
individual family and the communal interest of all
individuals who have intercourse with one another. And
indeed, this cammal interest does not exist merely in
the imagination, as t "general interest", but first of
all in reality, as the mutual interdependence of the
individuals among whom the labour is divided. And
finally, the division of labour offers us the first
example of how, as long as man remains in natural society,
that is, as long as a cleavage exists between the
particular and the coomon interest, as long, therefore, as
activity is not voluntarily, but naturally, divided, man's
own deed becomes an alien power opposed to him, which
enslaves him instead of being controlled by him. For as
soon as the distribution of labour comes into being, each
man has a particular, exclusive sphere of activity, which
is forced upon him and from which he cannot escape. He is
a hunter, a fisherman, a shepherd, or a critical critic,
and must remain so if he does not want to lose his means
. of livelihood; while in commnist society, where nobody
has one exclusive sphere of activity but each can become
accamplished in any branch he wishes, soclety regulates
the general production and thus makes it possible for me
to do one thing today and another tomorrow, to hunt in the
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morning, fish in the afternoon, rear cattle in the

evening, criticise after dimmer, just as I have a mind,

without ever becoming hunter, fisherman, shepherd or

critic".13 (XVII)

In the division of labour in the natural society there is a
separation between the individual and the cammon interest. Man's actions
are not voluntary but are instead forced. They are not voluntary because
man is not allowed to freely determine his place within the workforce.
They become an alien power which is opposed tc him and which enslaves him
rather than being controlled by him. In terms of the division of labour
each man is forced to participate in a specific form of economic activity
which he cammot change. Sex plays an important part in determining the
economic activities men and women will engage in. Men will actively
participate within the workforce while women will be restricted to the
damestic household where they will be responsible for the care and raising
of children. In such circumstances however both men and women are not
freely able to determine their actions in that both are restricted to
participation in a singular type of economic activity. For men it may be
as a hunter, fisherman, shepherd, etc. while for wamen it is as a
housewife and mother.

In a commmist scciety the éituation is entirely different in that
each man is not restricted to one specific form of economic activity but
can instead be accomplished in many types of economic activity. It is
only in communist society that sex will not determine the econamic
activities men and women will engage in unle;s it is a natural necessity
that ;lt do so. The question then arises as to what is a natural

necessity? This is a question which Marx does not answer.
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Iﬁ the natural society each human being may only perform one
specific econamic role within the division of labour while in a communist
society each human being may perform a variety of economic roles within
the division of labour. In the natural society economic roles are not
functionally interchangeable because everyone is accomplished in only one
area of specialization. In a cammnist society economic roles are
functionally interchangeable because everyone can be accomplished in many
areas of specialization. Men may learn a variety of skills and be as
qualified to be a hunter as a fisherman or any other economic activity
they may desire to learn. Wamen may now be more than just housewives and
mothers and may became whatever their natural inclinations will allow them
to be.

Marx in The German Ideology believed that every society has been

characterized by a division of labour "which was originally nothing but
the division of labour in the sexual act". This sexual division of labour
has taken a fairly constant form until the begimning of capitalism. Even
in the most primitive societies, however, the division of labour between
men and women went beyond that which was required for the act of
procreation and the conceiving of chilaren. From earliest t.imes there was
a natural division of labour between men and women with men specializing
in producing the means of subsistence and women specializing in work
involving the household. According to this division of labour within the
family, it was the man's job to obtain the food and the instruments of
labour. which were necessary for the production of the means of
subsistence, while it was the waman's job to perform any tasks associated

with managing the household and raising the children. The division of
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labour within the family is natural because it is biologically determined
and based upon purely physioclogical foundations. Men are the physically
stronger sex and by virtue to this are accorded the more physically
demanding Job of producing the means of subsistence. This involved the
hunting and fishing of animals for food, clothes, etc. and the creation
and fashioning of implements and tools as instruments of labour. Women
are the physically weaker sex and by virtue of this are accorded the less
physically demanding jobs associated with the household. These include
cleaning, cooking, sewing, and caring for the children.

Despite this early sexual division of labour Marx did not believe
that the earliest wamen were in any way subordinate to men. Instead, each
sex was dominant in its oan sphere and since the work of both was
important to survival women's status in the community was at least equal
to that of men. Women's supposed equality or supremacy was finally
destroyed by developnents in the sphere of production. With the invention
of agriculture and the damestication of animals, the forces of production
greatly expanded and a surplus was created. It now became profitable to
own slaves and so the first form of class society came into being.
Because these developments occurred in the male sphere of production they
gave men econanic and social dominance over women. Men now acqguired
wealth and now wanted to be able to control its disposal and in particular
to be able to bequeath it to their own biological offspring. This allowed
for the establishment of a patriarchal and patrilineal kinship system
which was based upon monogamous marriage. Male daminance in the sphere of
production and male control and ownership of property gave them dominance

over women, who were prevented from participation in productive activity
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and restricted to the household and its damestic duties, as well as to the
caring and raising of children, especially male children who would inherit
family wealth and property as well as participating in productive activity
themselves.

Marx assumed that whatever historical changes occurred certain

basic features remain constant. In particular he assumed that there is a

constant division of labour by sex. Men impregnate women who then bear
chlldlren and perform 1nfant care and early socialization. Men participate
later in the process to take charge of certain aspects of the education of
older children, especially boys. This division of labour by sex is viewed
of as being natural which seems to mean that it is biologically
determined. Marx however prov1des o theore tlcal analysm of procreatlon
and provides no explanatlon of exar'tly what fea‘tures of wcmen s blology’

make ‘them unsulted to perform certaln aspects of productlve labou.r' He

v1ewé 1t as belng ‘self—ev:Ldent that human biclogy requires women to
conceive and bear children and to be responsible for infant care. Hmman
procreation is viewed as a process which is fixed by human biology.
Biology sets fairly rigid limits to how far procreation is susceptible to
historical change. This is evident when Marx talks about the basic
requirements of human life. When he talks about production he says that
the act of satisfying the biologically hased human needs for food,
shelter, clothing, etc., leads immediately to the production of new needs.
This sets in motion the process of the historical construction of human
nature. When he talks about procreation however, which is the third
circumstance which from the very beginning enters into historical

development, he allows for only very limited changes in the social

sy ———s
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organization of conception in terms of the social rules which establish
which men and which wanen are able to marry each other. Human nature is
transformed through productive rather than procreative labour.

The result of the contradiction between the interests of the
individual and that of the commmity is the formation of the independent
state. The state is separated from the real interests of the individual
and the community and appears as an illusory form of commnal life which
is based upon bonds which are found within varicus forms of the family and
the tribe. Marx wrote:

"And out of this very contradiction between the interest

of the individual and that of the commmity the Ilatter

takes an independent form as the State, divorced from the

real interests of individual and comunity, and at the

same time as an illusory commmnal life, always based,

however, on the real ties existing in every family and

tribal conglomeration -- such as flesh and blood,

language, division of labour on a larger scale, and other

interests — and especially, as we shall enlarge upon

later, on the classes, already determined by the division

of labour, which in every such mass of men separate out,

and of which cne dominates all the others".l4 (XVIII)

This creates a system of domination in which some individuals or
groups of individuals control or dominate other individuals or groups of
individuals. In such circumstance man‘as an individual and men as a group
cane to dominate woman as an individual and women as a group. Men occupy
a more econamically important place within the division of labour in that
they earn money and control and own all private property within the
danestic household. They are active participants in economic activity.
Women occupy a less important place within the division of labour in that
they earn no money and control and own no private property. They are

prevented from engaging in economic activity and are restricted fto
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managing the domestic household and raising the children. In the
bourgeois state wamen are dependent upon men for their economic survival
and come to be daninated by them.

Marx also briefly discussed the sexual division of labor in terms
of a sexual division of property. He argued in comnection with guild
production that:

"Capital in these towns was a naturally derived capital,

consisting of a house, the tools of the craft, and the

natural, hereditary customers; and not being realisable,

on account of the backwardness of cammerce and the lack of

circulation, it descended from father to son. Unlike

modern capital, which can be assessed in money and which

may be indifferently invested in this thing or that, this

capital was directly comnected with the particular work of

the owner, inseparable from it and to this extent estate

capital".15 (XIX)

Marx provided no explanation for the system of male inheritance of
productive property in connection with either land, gl;ild, or factory
production. The sexual division of property is regarded as being natural
in the same way that the sexual division of labor is regarded as being
matural. Both are natural phenomena which are orientated towards male
control and dominance with the result that the female becames little more
than a slave. The female became a slave because the entire system of
inheritance was male rather than female orientated. The male could
inherit productive property from which he could become self-supporting and
possibly wealthy. The male need not marry only for the purpose of
economic survival as he could survive economically on his cwn. The female
had no such optidn open to her. The female could not inherit productive
property as such property always went to the eldest son. Therefore she

could not became self-supporting and possibly wealthy. The female had to
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marry for the parpose of economic survival as she could not‘ survive
econamically on her own. She had to marry a man who could support her
through his ownership of productive property. This made the female
dependent upon the man and subject to his control and domination.

Marx viewed the concept of freedom in terms of the development of
conscious mental and physical productive activity. Individual freedam for
all human beings whether they are male or female has two social
preconditions. The first precondition is the development of the forces of
production which will reduce the necessity of workers on crude and
outdated instruments or production. Marx wrote:

"We shall, of course, not take the trouble® to enlighten
our wise philosophers by explaining to them that the
"liberation" of "man" is not advanced a single step by
reducing philosophy, theology, substance and all the trash
to "self-consciousness" and by liberating man from the
darunatlon of these phrases, which have never held him in
thrall.4 Nor will we explain to them that it is only
possible to achieve real liberation in the real world and
by employing real means, that slavery camnot be abolished
without the steam—engine and the mule and spinning-jenny,
serfdon camnot be abolished without improved agriculture,
and that, in general, people cannot be liberated as long
as they are unable to obtain food and drink, housing and
clothing in adequate quality and quantity. "Liberation"
is a historical and not a mental act, and it is brought
about by historical conditions, the [development] of
industry, commerce, [agri]Jculture, the [conditions of
intercourse]". 1

9. Marginal note by Marx: "Feuerbach®.

1. Marginal note by Marx: "Philosophic
liberation and real liberation".

2. Marginal note by Marx: "Man. The Unique
one. The individual®.

3. Marginal note by Marx: "Geological,
hydrographical, etc., conditions".

4, Marginal note by Marx: "The human body.
Need and labour'.
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It has been previously discussed with regard to Quotation XVI that
the high rate of infant and child mortality and the lack of available ana
suitable locations required that women constantly reproduce and constantly
be available to provide for their children so as to ensure that a suitable
number of children reach maturity. This made the wife the slave of the
husband in that she was restricted to the domestic household where she was
constantly required to engage in these activities. Thus the lack of
scientific knowledge which allowed these problems to continue was at least
partially responsible for wamen's disadvantaged condition which prevented
her from engaging in productive activity. From this it follows that an
increase in scientific knowledge would prevent these problems from
occurring and free wamen from these tasks within the domestic household
and allow her to engage in productive activity. In this way an increase
in scientific knowledge will allow the liberation of women to occur.

The second precondition is the abolition of the forced labour that
characterizes class society. The development of forces of production in
bourgecis society is shaped by the economic and political considerations
of the property owning ruling class. In a free society industrial and
technological development would not enslave the worker to the méchine.
This would only be possible in a classless society where the goal of
production would be the satisfaction of human need for all the population
rather than the accumilation of surplus wealth for the ruling class.1?

Marx also briefly discussed the role of the family in communist
society. He was examining the relationship between forms of social

organization and the state of development of productive forces.
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Early agricultural societies were characterized by individual
economy and were not able to develop along communal lines. In earl;)z
agricultural societies each family had its own home in the form of a cave
or a hut. Each family formed its own distinct and separate production
unit in that they obtained most of the material necessities which they
required for their economic and physical survival such as clothes and food
through fishing, hunting, and the working of their land themselves. The
development of this type of individual econamy is enhanced and made more
necessary by the development of private property. The abolition of the
individual economy is inseparable from the development of private
property. It was impossible because the proper material conditions were
not present. Early agricultural societies were characterized individual
economy and were not able to develop along communal lines. Throughout all
previous historical periods economic conditions prevented the development
of a commumnal economy so that the existence of the individual economy
which is characterized by private property is inseparable from the family.

This lead Marx to conclude that the abolition of the individual
economy is inseparable from the abolition of the family. This is an idea

which Marx previously expressed in Quotation XIV of The German Ideology.

The relationships which existed between men and women in the early
patriarchal family which was based upon the individual economy has been
previocusly described in Quotation 9. The abolition of the individual
economy and the establishment of a communal econamy was impossible because
the prA'oper material conditions were not present. The establishment of a
commnal economy requires that there be a high level of industrial and

technological development which is in itself based upon increased levels
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of scientific knowledge. Without the development of new scientific
knowledge and new productive forces such as machinery, water—supplieé ,
gas—-lighting, and steam-heating, etc., the development of a communal
econamy is almost impossible. Marx thought that the replacement of the
individual economy which is based upon private property is inseparable
from the replacement of the family which is based upon private property.
Thus the abolition of private property upon which the individual econamy
and the family are based and an increase in scientific knowledge for the
development of new productive forces are two of the necessary
preconditions for the development of a communal economy and the
establishment of a cammnist society.

Marx in a further statement compared the attitudes of the
bourgeois to the institutions of society to that of the Jew to the law.
The bourgeois evades the institutions of bourgeois society in the same way
that the Jew evades the law. He also compared bourgeois behaviour in
family relationships to bourgeois behaviour in business relationships and
noted that the family was in institutionalized agent of bourgeois
domination of society. Marx wrote:

"The attitude of the bourgeois to the institutions of his

regime is like that of the Jew to the law; he evades them

whenever it is possible to do so in each individual case,

but he wants everyone else to observe them. If the entire

bourgeoisie, in a mass and at one time, were to evade

bourgeois institutions, it would cease to be bourgeocis—-—

a conduct which, of course, never occurs to the bourgeois

and by no means depends on their willing or running. The

dissolute bourgeois evades marriage and secretly commits

adultery; the merchant evades the institution of property

by depriving others of property by speculation,

bankruptcy, etc.; the young bourgeois makes himself

independent of his own family, if he can by in fact

abolishing the family as far as he is concerned. But
marriage, property, the family remain untouched in theory,
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because they are the practical basis on which the

bourgeoisie has erected its domination, and because in

their bourgeois form they are the conditions which make

the bourgeois a bourgeois, just as the constantly evaded

law makes the religious Jew a religious Jew" .18 (XX)

Marx is now saying that the bourgeois is guilty of disreputable or
improper behaviour within both the private domestic sphere and the public
business sphere of human existence. Marx is very specific about the form
this disreputable or improper behaviour takes within each sphere of human
existence. In the private domestic sphere "the dissolute bourgeois evades
marriage and secretly camits adultery”. This is a reference to the fact
that the bourgeois is immoral and does not honour his marital relationship
with his wife and seeks to avoid it by cheating on his wife and engaging
in extramarital affairs with other women. The bourgeois cannot be trusted
to honour his personal family relationships with women. In the public
business sphere '"the merchant evades. the institution of property by
depriving others of propérty by speculation, bankruptcy, etc.”. This is a
reference to the fact that the bourgeois is immoral and does not honour
his business relationships with other men and seeks to them by cheating
other men and depriving them of their property. Thé bourgeois cannot be
trusted to honour his public business relationships with other men.

Marx has campared the position of woren in marital and family
relationships with that of men in business relationships. The male
bourgeois controls and dominates the domestic household in the same way
that he controls and dominates his business and factory. He controls and
dominates his wife who works within the domestic household and receives no

wages in the same way that he controls and dominates the workers who work

within his business and factory and receive low wages. The wife who earns
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no money and owns no property of her own is dependent upon her husband for
her economic and physical survival in the same way that the worker wﬁo
earns a low wage is dependent upon the bourgeois owner for his economic
and physical survival. The wife and the worker do not own the means of
production and are totally dependent upon the male bourgeois husband or
owner to provide them with the material possessions or money that is
necessary for their economic and physical survival. He takes advantage of
and cheats on his wife through extramarital sexual relationships in much
the same way that he takes advantage of and cheats other men in business
relationships through which he seeks to deprive them of both their money
and their property. The women in marital and family relationships as are
other men in business relationships victims of the bourgeoisie's continual
attempts to satisfy their extensive sexual and material desires.

Marx thought that the concept of the family continues to exist in
theory but not in actual practice. He wrote:

"This attitude of the bourgeois to the conditions of his
existence acquires one of its universal forms in bourgeois
morality. One cannot speak at all of the family "as
such”., Historically, the bourgeois gives the family the
character of the bourgeois family, in which boredom and
money are the binding link and which also includes the
bourgeois dissolution of the family which does not prevent
the family itself from always continuing to exist. Its
dirty existence has its counterpart in the holy concept of
it in official phraseolcgy and universal hypocrisy. Where
the family is actually abolished, as with the proletariat,
just the opposite of what "stirner" thinks takes place.
There the concept of the family does not exist at all, but
here and there family affection based on extremely real
relations is certainly to be found. In the eighteenth
century the concept of the family was abolished by the
philosophers, because the actual family was already in
process of dissolution at the highest pinnacles of
civilisation. The internal family bond, the separate
canponents constituting the concept of the family were
dissolved, for example, obedience, piety, fidelity in
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marriage, etc.; but the real body of the family, the
property relation, the exclusive attitude in relation to

other families, forced cohabitation -- relations
determined by the existence of children, the structure of
modern towns, the formation of capital, etc. — all these

were preserved, although with numerous violations, because

the existence of the family is made necessary by its

connection with the mode of production, which exists

independently of the will of bourgeois society".l9 (xXI)

Marx in Quotation XXI is. contimiing his critique of bourgeois
morality within family relations which he previously expressed in
Quotation XX. In theory the family is viewed as samething holy or special
and is based upon certain ideas which include obedience, piety, fidelity
in marriage, etc. This is however not the case in actual practice as the
internal family bond of human feelings does not exist within the
contemporary family. The relationship between husband and wife within the
family is not based upon human feelings and love but is instead determined
by capital and the existing relations of production. The relationship
between husband and wife is an inherently unequal one in which the wife is
excluded from participation in productive activity while the husband is an
active participant. The wife earns no money and controls and owns no
property of her own. The husband earns all money and controls and owns
all property within the domestic household. ‘This places the wife in a
position where she is dependent upon her husband for the material
necessities which she requires for her economic and physical survival.
The husband behaves immorally within the marital and family relationship
by engaging in extramarital affairs with other women as so to satisfy his
extenéive sexual desires. The wife becomes merely an unpaid damestic

labourer in the domestic household where she performs two tasks. She

continually reproduces children who will serve as additional sources of
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wealth for the family through their productive labour or through a
marriage with a wealthy partner. She cares for the children and managés
the domestic household. Marx notes that there are cases where proper
family relationships based on human feelings and love occur but these are
sporadic and infrequent. The family in bourgeois society is based upon
boredam and money. Boredam is a reference to the fact that the husband is
not satisfied sexually by his wife and seeks other women to satisfy his
sexual desires. Money is a reference to the fact that the bond between
family members is based upon property. The purpose of the family is to
continually accumilate property. The entire concept of the family is
preserved because it is necessary for the continued existence of private
property and thus the maintenance of the capitalist mode of production.

Marx in The German Ideology wrote that the relation between the

sexes fFfor the reproduction of the species was first of all part of the
whole process of production in which man had already been engaged long
before history began to be written. The first division of labour is that
between man and waman for the propagation of children. The family which
was dominated by the male had existed in some form from the begimming of
recorded history. It operated as a production unit to secure its members'
existence and the future of their children. In the nineteenth century
. this economic unit was being changed by the introduction of machine
mamifacture, and the antagonism between men and women had taken on a new
aspect. Woman was exploited as an unpaid worker in the home and a wage
laWer outside of it. Her inferior status made her an instrument for
the intensified exploitation of the working class. The loveless bourgeois

marriage jealously guarded its integrity and its myths, for it represented
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a union for the consolidation and expansion of property stolen from the
workers. In this family the wife was wholly owned by her husband and

fidelity was demanded of her to ensure the legitimacy of his heirs.
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CHAPTER SEVEN

THE MANIFESTO OF THE COMMUNIST PARTY (1847-1848)
AND WAGE LABOUR AND CAPITAL (1847-1849)

In 1847 the newly formed Communist League asked Marx and Engels
who had recently become members to draft a theoretical and practical
platform. Engels drafted two preparatory versions. The first version was

called Draft of a Cammumnist Confessicn of Faith and was published in June

1847. In was written in a question and answer format and was discussed at
the First Congress of the Cammunist League in London in June 1847. The

second version was called Principles of Cammunism and was published in

QOctober 1847. It was also written in a question and answer format. Both
these initial versions provided a small discussion on the position of
wamnen in bourgeois society.

These initial versions however through their use of the question
and answer format did not provide an adequate historical discussion of the
transition from pre-capitalist to capitalist societies. Engels suggested

to Marx that they change the form of the document. The Manifesto of the

Camumist Party was written between December 1847 and January 1848 on the

instructions of the Second Congress of the Cammunist League. Although it
represented the joint work of Marx and Fngels, Marx was generally thought
to be the one who gave it its final form as both a statement of Marxian
prog?aﬁs and a concise summary of the Marxian theory of history. It

represented the first pragmatic document of the intermational proletarian

91
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movement. It was the first document to put forth Marx's principles in a
camprehensive and systematic form. It presented Marx's conception of tlrie
proletarian party as the organizer and leader of the working class and
outlined the fundamentals of its tactics. Marx and Engels also presented
their views on the problem of wamen's exploitation and their position in
capitalist society in terms of a commnist program for the restructuring
of such a society.

Marx in his previous writings did not present a detailed or a
fully integrated analysis of the position of wamen in bourgecis society.
The issue of women and their position in bourgeois society which is the
relevant topic of discussion for this thesis was used by Marx in his
previous writings as asides to other issues and lines of thought. Marx
used the issue of women as explanatory and introductory examples to other
issues which he sought to discuss in greater detail. Marx in The

Manifesto of the Comminist Party presented a more detailed and fully

integrated analysis of the position of women in bourgeois society than he
had done in any of his previous works.

Marx sought to show the relationship between the family and
private property in bourgeois society and its effect upon male and female
relationships within both the family and society. He wrote:

"The bourgeois has torn away from the family its

sentimental veil and reduced the family to a mere money

relation".l (XXTII)

"The proletarian is without property; his relation to his

wife and children has no longer anything in cammon with

bourgeois family-relations”. 2 (XXIITI)

"Abolition of the family! Even the most radical flare up
at this infamous proposal of the Canmmists.
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For the rest, nothing is more ridiculous than the virtuous
indignation of our bourgeois at the community of women,
which, they pretend, is to be openly and officially
established by the Commnists. The Comminists have no
need to introduce commumity of wamen; it has existed
almost fram time immemorial.

Our bourgeois, not content with having the wives and

daughters of their proletarians at their disposal, not to

speak of common prostitutes, take the greatest pleasure in

seducing each other's wives.

Bourgeois marriage is in reality a system of wives in

cammon and thus, at the most, what the Communists might

possibly be reproached with, is that they desire to

introduce, in substitution for a hypocritically concealed,

an openly legalised cammmnity of wamen. For the rest, it

is self-evident that the abolition of the present system

of production must bring with it the abolition of the

community of wamen springing from that system, i.e., of

prostitution both public and private”‘.3 (XXIV)

Quotations XXITI, XXIII and XXIV may be divided into two parts each
of which has a distinct and separate theme. Part A consists of Quotations
XKII, XXIII and the part of XXIV which begins with "Abolition of the
family"... and ends with "articles of commerce and instruments of labour.
Part A is a critique of the family in bourgeois society. Part B consists
of the part of Quotation XXIV which begins with "But you communists muld
introduce commnity of women"... and ends with "of prostitution both
public and private". Part B is a defense of the communist program. These
three quotations bring together in a coherent and integrated form many
ideas which Marx previcusly expressed and which this thesis previously
discussed with regard to the cuotations from the section on the Economic

and Philosophic Mamuscripts of 1844 and with regard to Quotations XXI and

XXII from the section on The German Ideology.

Marx said in Part A that the bourgeois have caused the family

relation to loose its emotional or sentimental quality and have reduced it
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to a mere money relation. The family relation is no longer based upon
family ties which are reflected by human bonds and feelings of emotion,
love, and warmth. It is now based upon family ties which are reflected by
the material possession of wealth and property. Thus the human basis of
the family relation as reflected in the relations between luman being and
human being has now been replaced by a non-human basis of the family
relation as reflected in the relations between human being and object. In
such circumstances the relationships between male and female, man and
woman, husband and wife within the marital and the family relationship
will become distorted. The family serves as a productive unit whose
primary purpose is to increase its material wealth and property either
through the labour of its members or through the marriage of its children
with other families who also seek to increase their own material wealth
and property. The wife's primary purpose within the family is to
reproduce children and care for and manage the domestic household. In the
bourgeois family the relations between human being and human being,
between husband and wife, between parents and children lack the internal
family bonds and feelings necessary to bind its members together and to
relate to each other in terms of the camon bioclogical heritage which they
share. This is because the family's only purpose is the reproduction of
capital. The relations between human being and human being, between
husband and wife, between parents and children then take the form of human
being to object relations. The accumilation and reproduction of capital
;n the form of material objects and property takes precedence over the
accumulation and reproduction of family bonds and feelings. For the

husband the wife and children are important only as long as they are able
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to contribute towards the accumulation of capital. It is the capital
itself that is important.

The proletarian or working class family is without the ownership
of material wealth and property. Since the proletarian or working class
is without the ownership of material wealth and property their particular
form of the family is distinctively different from the bourgeoié form of
the family. This distinction has been mede possible by the modern
bourgeois econamic system and its subjection of the worker to capital.
The bourgeois family is the only completely developed form and is based
upon the accumilation of wealth. -Modern bourgeois industry which is based
uwpon industrial capital has destroyed all proletarian family relations and
has turned its members into articles of commerce and instruments of

production in bourgeois industries. Engels in The Condition of the

Working Class in England clearly described the effect the development of

modern bourgecis industry on the proletarian or working class family. The
proletarian or working class family was characterized by many factors
which were creating great hardship for its members and destroying it as a
viable functioning unity of bioclogically related members. These included
alcoholism, fighting, high birth rate, high mortality rate, physical
illness, poverty, prostitution, and starvation. Engels described the
social reality of life within the proletarian or working class family and
how it has been effected by the development of modern bourgeois industry:

"Thus the social order makes family life almost impossible

for the worker. In a comfortless, filthy house, hardly

good encugh for mere nightly shelter, ill-furnished, often

neither rain-tight nor warm, a foul atmosphere filling

rooms overcrowded with human beings, no domestic comfort

is possible. The hushand works the whole day through,
perhaps the wife also and the elder children, all in
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different places; they meet night and morning only, all

under perpetual temptation to drink; what family life is

possible under such conditions? Yet the working-man

cammot escape from the family, must live in the family,

and the consequence is a perpetual succession of family

troubles, domestic quarrels, most demoralising for parents

and children alike,. Neglect of all domestic duties,

neglect of the children, especially, is only too common

among the English working-people, and only too vigorously

fostered by the existing institutions of society. And

children growing uwp in this savage way, amidst these
demoralising influences, are expected to turn out goody-

goody and moral in the end! Verily the requirements are

naive, which the self-satisfied bourgeois makes upon the

working-—man' !

Marx recognized that his conception of the family and his call for
its abolition was familiar to people. Even the radicals who objected to
his proposals knew of them. Marx thought that the only completely
developed form of the family was the bourgeois family which was based upon
the accumilation of wealth in the form of private property and capital.
The incampletely developed form of the family was the proletarian or
working class family which was unable to accoumilate wealth and therefore
lacked private property and capital. This contrast between the bourgeois
and the proletarian family is therefore based upon ownership. The
presence of ownership is what distinguishes the bourgeois from the
proletarian family. The lack of ownership is what distinguishes the
proletarian from the bourgeois family. The bourgeois family controls or
owns the means of production while the proletarian family has no control
or ownership over the means of production. Therefore the bourgeois family
has direct access to the industrial forces which are necessary for the
accumilation of capital. The proletarian fami.ly however has no direct

access to the industrial forces which are necessary for the accumulation

of capital. There exists two distinct and separate forms of the family
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both of which are unsuitable for a society in which all individuals will
be free and productive citizens. In such circumstances the bourgeois
family will not disappear or vanish until its complement the proletarian
family disappears or vanishes. Neither will however disappear or vanish
until the econamic system which is based upon the accumulation of capital
and private property disappears or vanishes.

Marx's reference to the exploitation of children is a reference to
the use of children by their parents for the parents means. Labour was in
a great demand so that a large mumber of children was a source of wealth
to their parents. The labour of each child had a specific monetary value.
The wvalue of children was also related to marriage. A marriage if
arranged to a partner from a family of considerable wealth would increase
the wealth of both families. Children often served as productive workers
for the family. They often worked alongside servants or were sent to
other families to work. In order to obtain a good marriage for a daughter
from which the wealth of a family could be increased, the parents had to
accumilate a suitable dowry for her so that she would be attractive to
another family who also sought to increase their wealth. The parents also
sought to obtain some good years of work fram a healthy adult daughter
before she left to get married.d

Marx distinguished between two types of education. Home education
iz education that occurs within the family. Social education is education
that occurs in the schools. The education that a child receives is not
determined by the family but is instead determined by bourgeocis society.
It is determined by capital in'schools. Children are not free to learn a

variety of skills which will allow them to be flexible and interchangeable
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with regard to the selection of jobs. They are instead channeled into one
type of job which is required by bourgeois society for the reproduction of
capital. The cammunists seek to change all this. The child should be
free to learn a variety of skills so that he can engage in the type of
productive labour which he requires most satisfying. If he no longer
finds one type of Jjob satisfying he can begin another. The pﬁrpose of
productive labour is to satisfy the requirements of the individual and not
the requirements of capital.

Marx said in Part B that the bourgeois sees his wife as an
instrument of production who is to be exploited as are all other women in
bourgeois society. The housewife is restricted to the household where she
must manage and perform household duties as well as taking care of the
children. She is an unpaid wage labourer in the sense that she does not
earn a regular and specific salary. Her exclusion from paid productive
activity mekes her totally dependent upon her huskand for financial and
material support. The husband performs and works in the business
cammmity where he seeks to accumulate as much' money and property as
possible. The woman in this type of bourgeois marriage has not really
married for love but rather for economic support. The exploitation of the
woman in this type of marriage relationship results from the sewal
division of labour that assigns the husband the role of economic provider.
The waman 1is further exploited because she 1is assigned work that is
menial, that does not exercise her rationality and is more concerned with
tending to household needs. The women is further exploited because she is
excluded fraom public life. Her isolation allows her no opportunity to

participate in and to develop a conception of herself as a member of a
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canmunity that is wider than that of the bourgeois family. Marx noted
that the bourgeois is unaware that the cammmists seek to eliminate the
exploitation of women and eliminate their status as instruments of
production. This would involve women entering the business cammunity even
at the status of wage labourers_. When they are members of a community
that is beyond that of the domestic household they will have the
opportunity to achieve the material basis of equality with men in that
they can take part in changing their physical and social world. The
housewife in the seclusion of the home and the family is denied such an
opportunity.

Marx next presented a criticism of bourgeois morality. This is a
further elaboration of the criticism of bourgeois morality which Marx
presented in Quotations XX and XXI from the section on The German
Ideology. The bourgeoisie have extensive sexual desires and seek to
satisfy them by seducing proletarian women, comnon prostitutes, and the
wives of other bourgecisie. The bourgeoisie engage in many extramarital
affairs and have many wamen at their command. The bourgeoisie also use
the labour of all women in productive activity. This helps them to
increase their wealth. Wives serve as unpaid labourers while' female
servants and workers receive low wages.

Marx's reference to prostitution both private and public is a
reference to women being used by men in both a sexual and a non-sexual
conntext. This is a further elaboration of the view that prostitution was
indis’éinguishable from wage labour which Marx presented in Quotation V

from the section on Economic and Philosophic Manuscripts of 1844. In such

circunstances working class women were selling their bodies to bourgeois
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men in order to econamically survive in bourgeois society. In the same
way working class men and women were selling their labour to bourgeois men
by working in their factories so that they and their families could

econamically survive in bourgeois society. Thus private prostitution

involved the selling of female sexuality for économic purposes while

public prostitution involved the selling of male and female labour for

econamic purposes.

Marx has argued that the contemporary bourgecis family implies the
economic dependence of bourgeois women and the prostitution of proletarian

or working class wamen. This reflects the property relaticonships of a

class based society. In European society of Marx's time the belief in

separate spheres for men and women came to daminate the ideclogy of the

bourgeois European family in the age of industrial capitalism. As the

family was idealized so was the familial role of women. Men were assigned

their specific place as leaders and wege earners in capitalist industry in

Women were assigned their specific

!
f the public sphere of human existence.
i
!

i

place as practical and intelligent housewives who would manage the family

ﬁ household and raise the children in the private sphere of humen existence.

i

- In such circumstances where women were restricted to the household and
%prevented from earning a wege for themselves they were economically

t

dependent on men. 6

In European society of Marx's time proletarian or working class
women were prostitutes both figuratively and literally. They sold their

physmal labocur to male employers in the same way that they sold their

sexuality tc male clients., Part-time prostitution was very caommon at this

time. Servant girls or textile workers very frequently toock to
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streetwalking to tide them through a period of unemployment or to win a
bit of money for a new dress or some other necessity. With ingénuity one
could get by. Prostitution might be degrading but it might also provide
earnings which could make up a dowry and hencé be the escape into
marriage. The fact remains that for the majority of working class women
marriage was essential to secure one's economic po‘si‘cion.:7

Marx also stated that bourgeois men camitted adultery and engaged
in extramarital affairs with proletarian or working class women as well as
camon prostitutes. In Europe in Marx's time many servant girls were
seduced by their masters, many prostitutes served as nmistresses to wealthy
men and lived comfortably, and many prostitutes working in high class
houses could earn more money from the respectable clients than a servant. 8
To a large extent sexual interest was removed from the bourgeois family
and assigned to prostitutes who were an important group among proletarian
9

or working class wamen.

Marx in The Manifesto of the Cammmist Party viewed the bourgeois

family as the preserve of private wealth. They felt that civil society or
political economy directly infected family life. The early bourgeois
ideals of the family such as love, eguality, and cammon work could not be
realized as long as society was organized around private property. The
family under capitalism while supposedly private, was in fact, continually
being transformed by the needs of the dcmiﬁant class. Hé saw the
bourgeois class and the bourgecis institutions as parasitic and
respdnsible for the degradation of wamen. The bourgeois made the laws for
others to observe. The transgression of the laws was a special talent for

the bourgeois. He violated the laws of marriage, family, and property.
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These institutions however remained intact and formed the foundation of
class society. Since the only real ties existing within the bouxgeois
family were boredom, money, and adultery, an infraction of the outward
judicial form was in fact of nc importance. It was in fact one of the
ways through which the bourgeois family was maintained as it existed in
fact and not as it appeared within the judicial superstructure. This was
the view that Marx took in countering the charge that the communists
wanted to introduce a camunity of women. He explained that for the
bourgeois, woman is a mere instrument of production and the communists
propose to introduce common ownership of the instruments of production.
This causes the bourgeois to conclude from this that the communists want
to introduce a community of women. For the bourgeois however, such a
camminity already existed in that they take great pleasure in seducing
both the wives and daughters of the proletarians as well as each others
wives, Communism would liberate the family from its subjection to capital
and would make the relations between the sexes a purely private affair
which would concern only the two persons involved.

Marx also discussed the problan of the structure of the wage with
respect to the household. He stated: ‘

"The less the skill and exertion of strength implied in

manual labour, in other words, the more modern industry

becomes developed, the more is the labour of men

superseded by that of women. Differences of age and sex
have no longer any distinctive social wvalidity for the

working class. All are instruments of labour, more or
less expensive to use, according to their age and sex", 10
(XRV)

Marx made a simple but important statement regarding the physical

labour of men and women and their relationships to both the domestic
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household and the business commmity. The scientific and technological
development of modern bourgeois industry has resulted in the creation of
industrial jobs which require less skill and less physical strength. This
has resulted in male workers who previously had a certain degree of skill
and a certain level of physical strength being replaced by female workers
who have lower levels of skill and lower levels of physical strehgth than
their male counterparts. This further allows the employer to pay lower
wages to his female employees than he previously did to his male
employees. This new lower wage is based upon the lower level of skill and
lower level of physical strength that his female employees have as
conpared to his male employees. The employer is now free to employ any
" member of the working class regardless of his or her age and sex. All now
become potential sources of cheap labour who are inexpensive to use
regardless of their age and sex.

Engels in The Condition of the Working Class in England described
the social reality of these potential sources of cheap labour in bourgeois
industries:

"Let us examine somewhat more closely the fact that

machinery more and more supersedes the work of men. The

human labour involved in both spimning and weaving,

consists chiefly in piecing broken threads, as the machine

does all the rest. This work requires no muscular

strength, but only flexibility of finger. Men are,

therefore, not only not needed for it, but actually, by

reason of the greater muscular development of the hand,

less fit for it than women and children, and are,

therefore, naturally almost superseded by them. Hence,

the more the use of the amms, the expenditure of strength,

can be transferred to steam or water-power, the fewer men

need be employed; and as women and children work more

cheaply, and in these branches better than men, they take

their places. In the spiming-mills women and girls are

to be found in almost exclusive possession of the
throstles; among the miles one man, an adult spinner (with



self-actors, he, too, becanes superfluous), and several
piecers for tying the threads, usually children or women,
sametimes young men of from eighteen to twenty years, here
and there an old spimner thrown out of other employment.
At the power-looms women, from fifteen to twenty vyears,
are chiefly employed, and a few men; these, however,
rarely remain at this trade after their twenty-first year.
Among the preparatory machinery, too, women alone are to
be found, with here and there a man to clean and sharpen
the carding-frames. Besides all these, the factories
employ numbers of children - doffers - for mounting and
taking down bobbins, and a few men as overlookers, a
mechanic and an engineer for the steam-engines,
carpenters, porters, etc.; but the actual work of the
mills is done bIV women and children. This the
manufacturers deny. 1
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Marx discussed the theoretical questions concerning the wage in

more detail in a series of lectures which he gave to a German worker's

society in Brussels in December 1847.

in Neue Rheinische Zeitung as Wage Labour and Capital.

He stated

He published the work in April 1849

that

with the development of capitalism competition increases and wages fall

and:

changes

"Machinery brings about the same results on a much greater
scale, by replacing skilled workers by unskilled, men by
women, adults by children”.l? (XxVI)

This causes the depreciation of the wvalue of labour power and

the structure of the household's income:

"But in place of the man who has been discharged owing to
the machine, the factory employs maybe three children and
one woman. And did not the man's wages have to suffice
for the three children and a woman? Did not the minimm
of wages have to suffice to maintain and to propagate the
race? What, then, does this favourite bourgeois phrase
prove? Nothing more than that now four times as many
workers' lives are used u% in order to gain a livelihood
for one worker's family".1 (XRVII)

The factory may now employ in the place of one man, three children

and one woman. The higher wage which was originally paid to one man is
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now subdivided into four so that it is now paid to three children and one
woman. The higher wage of one man is now equal to the new lower wages of
three children and one waman. The factory may now employ four times as
many workers at a cost equal to that of employing one. The worker's
family must now have four times as many of its members employed so that
they may earn an incane equal to that of having one of its members
employed. The worker's family must now have four of its members employed
at a subsistence wage level whereas originally it had one of its members
employed at a minimm wage level. Thus four family members (three
children and one waman) employed at subsistence wage level is equal to one
family member (one man) employed at a minimum wage level.

Engels described the social reality of this type of employment
situation on the proletarian or working class family. It resulted in a
canplete role reversal with regards to who supplies the greater part of
the family income. Whereas originally it was the husband who was the
primary econcmic provider, it may now be the wife and children who are the
major econanic providers. This has resulted in a dissolution of normal
family life. Engels stated:

"The employment of women at once breaks up the family; for

when the wife spends twelve or thirteen hours every day in

the mill, and the husband works the same length there or

elsewhere, what becomes of the children? They grow up

like wild weeds, they are put out to nurse for a shilling

or eighteenEense a week, and how they are treated may be

imagined“.1

"The employment of the wife dissolves the family utterly

and of necessity, and this dissolution, in our present

society, which is based upon the family, brings the most

demoralising consequences for parents as well as children,

A mother who has not time to trouble herself about her

child, to perform the most ordinary loving services for it
during its first year, who scarcely indeed sees it, can be

~
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no real mother to the child, must Iinevitably grow
indifferent to it, treat it unlovingly like a stranger.
The children who grow up under such conditions are utterly
ruined for later life, can never feel at home in the
family which they themselves found, because they have
always been accustomed to isolation, and they contribute
therefore to a general undermining of the family in the
working class. A similar dissolution of the family is
brought about by the employment of the children. When
they get on far enough to earn more than they cost their
parents from week to week, they begin to pay the parents a
fixed sum for board and lodgings, and keep the rest for
themselves. This often happens from the fourteenth or
fifteenth vear. In a word the children emancipate
themselves, and regard the parental dwelling as a lodging-
house, which they often exchange for another, as suits
them. In many cases the family is not wholly dissolved by
the employment of the wife, but twned upside down. The
wife supports the family, the husband sits at home, tends
the children, sweeps the roam and cooks. This case
happens very frequently; in Manchester alone, many hundred
such men could be cited, condemned to domestic
occupations. It is easy to imagine the wrath aroused
among the working-men by this reversal of all relations
within the famil%, while the other social conditions
remain unchanged”. 1

This total reversal of the role of the sexes has cccurred only
because the sexes were placed in a false position from the very beginning.
If the rule of the wife over the husband has been brought about by the
factory system and can be regarded as inhuman, it theljefore follows that
the previous rule of the husband over the wife can also be regarded as
inhuman. The rule of the wife over the husband is based on her role as
the primary economic provider for the family in the same way that the rule
of the husband over the wife is based on his role as the primary economic
provider for the family. If the husband or the wife can base his or her
dcminajtion and rule on the fact that he or she provides the greater part
or the whole of the familﬁr incame, it therefore follows that the family is

not a rational institution since domination and rule is based upon one
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member of the family contributing a greater share of the income. This
shows that the bonds which bind family members together are not based upon
family affection and family feeling but upon the ability of each member of

the family to accumulate as much capital as he or she possibly can.
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CHAPTER EIGHT

CONCLUSION

The general propositians in Marx's early writings are important
towards the formation of an outline for an early and distinctive Marxist
theory of the position of women and the family in pre-bourgecis and
bourgeois societies. Although they are not explicitly formulated, they
lay the foundation of his approach to the study of women and the family,
and organize his method of analysis. As a useful index, the main themes
of his early writings which are directly applicable to the study of wamen
and the family may be summarized. These themes must be viewed in terms of
the interconnection between women, the family unit, and the relationships
of property ownership. These themes may be sumarized as follows:

(1} Although the female and male sexes are distinctively
different, they nonetheless, possess an inherent and natural
attraction to one another. The female and male sexes are
both members of one species and possess one human nature. In
doing so they both may be regarded as equal human beings.
The female and male sexes through their natural attraction to
one another both play an egqual and necessary part in the
reproductive process and both make an equal and necessary
contribution towards the natural increase of mankind and the
lnmen species and the society in which they reside.

(2) One method of evaluating and Jjudging the level of human
social development of any society is to observe the
relationships between the female and male sexes. The
particular condition of women 1is representative of the
general state of emancipation of society. The relationship
that exists between the female and male sexes is a good
indication of the state of existence of both the female and
male sexes in bourgeois society. The relationships that
exist between the female and male sexes in bourgeois society
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are unnatural relationships which are characterized by
econanic and social inequality between the female and male
sexes and bourgeois mistreatment of working class women by
bourgeois men. This indicated that the level of human and
social development of bourgeois society is quite low.

The first form of the family was based, not on natural, but
on economic conditions characterized by the dominance of
private property over primitive, natural commmity property.

Changes in methods of production result in changes in the
relations of production and thus they modify the totality of
social relations within the family. To obtain the
necessities of life had always been the business of the man.
The obtaining of clothes and food and the hunting and taming
of animals and the subsequent care of them were the man's
work.

The division of labour is characteristic of all societies and
originated as the division of labour in the sexual act. The
division of labour went beyorxd that which was required for
the act of procreation and the conceiving of children. The
division of labour in the family is biologically determined
and based upon purely physioclogical foundations. Men who are
physically stronger are accorded the more physically
demanding job of producing the means of subsistence. Women
who are rhysically weaker are accorded the less physically
demanding jobs associated with the household. A

Authority and property relationships between the female and
male sexes in the family are determined by the role men and
women play in the productive process. As it was the man's
part to obtain food and the instruments of labour necessary
for the productive process, he was the owner of the
instruments of labour. The man's position in the family
became more important than the wanan's position in proportion
to the increase of wealth which occurred. '

The establishment of the exclusive supremacy of the man over
the woman haed its first effects in the patriarchal family.
With the invention of agriculture and the domestication of
animals and the breeding and care of flocks and herds, the
forces of production greatly expanded and a surplus was
created. This innovation developed into a new and
unsuspected source of wealth and created entirely new social
relations. The new social customs of the time, which were
based upon the division of labour, the man was the owner of
the new source of subsistence, the cattle, and the new
instruments of labour, the slaves. As a result the first
form of class society came into being. Because these
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(9)
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developments occurred in the male sphere they gave men
econamic and social dominance over women.

Individual sexual love which is based upon strong personal
attachments and feelings between the man and woman, plays
only a small part in the rise of the monogamous and
patriarchal family. The aim of the monogamous and
patriarchal family which is based upon economic conditions is
to make the man supreme in the family, and to propagate as
future heirs to his wealth children who are indisputably his
OWI.

The patriarchal family which was characterized by monogamous
marriage caused household management to loose its public
character. Male daminance in the sphere of production and
male control and ownership of property gave them dominance
over women who were excluded from participation in social
production and restricted to the domestic household. This
resulted in her economic disadvantage as well as in social
and sexual discrimination. Wamen were prevented from earning
the barter or money necessary to obtain the objects necessary
for their economic and physical survival because of their
exclusion fram the productive process. Men however were able
to earn the barter or money necessary for their economic and
physical survival because of their active participation in
the productive process. This caused women to become
dependents of men.

Along with the rise of monogamcus marriage, there emerged
sexual intercourse between men and unmarried women outside
marriage which developed into open prostitution. Bourgeois
men engage in sexual intercowrse with working class girls.

In bourgeois society marriage is a matter of convenience for
the preservation and inheritance of property. The son of
the bourgeois family is theoretically free to choose a wife
on the basis of mutual love. This is however an example of
bourgeois hypocrisy, since, in the view of property
relations, parents still preserve the power to choose mates
for their children from their own class.

The position of women in marital and family relationships is
similar to the position of men in bhusiness relationships.
The male bourgeois controls and dominates the domestic
household and his wife who is a paid damestic worker in the
same way that he controls and dominates his business and
factory and his workers who receive low weges. The wife is
dependent upon the bourgeois husband in the same way that the
worker is dependent upon the bourgeois factory owner. They
are totally dependent upon him to provide the material
objects or money necessary for their economic and physical
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survival. The bourgeois husband cheats on his wife through
extramarital sexual relationships in the same way that he
cheats other men in business relationships.

(13) The emancipation of women is possible only when women can
participate in productive activity outside of the home on a
large and a communal basis and when damestic work no longer
involves more than a small amount of time. Large—scale
industry has taken the wife out of the home and into the
labour market and into the factory. This has destroyed the
basis for male supremacy in the proletarian household.

(14) The high rate of infant and child mortality and the lack of
available and suitable lactation required that women
constantly reproduce and care for their children so as to
ensure that a suitable number reach maturity. This made the
wife a slave of the husband in that she was restricted to the
household where she was constantly required to engage in
these activities. An increase in scientific knowledge would
prevent these problems from occurring and free women for
productive activity. This would allow their liberation to
occur.

(15) The transfer of the means of production into common ownership
will prevent the single family fram becoming the economic
unit of society. The care and education of children becomes
a public affair and this relieves the wife of home burdens.
The woman is now free to engage in productive activity.

(16) The transformation of private property into social or common
property will reduce to a minimum the problem of inheritance.
Full freedom of marriage cannot be established until economic
considerations which exert a strong influence on the choice
of a marriage partner are eliminated. Mutual love rather
than money must be the motive for marriage. This will
eliminate the economic considerations that face wamen into a

marital relationship in which they are dependent upon men.
The important question that must now be asked is whether an
outline for an early Marxist theory of women and the family can be found
within the works which were considered for analysis and discussion in this
thesis? My response to this question is that such an outline does exist.
This thesis considered eight works which were written by Marx between 1840
and 1850. These works contained a total of twenty-seven distinct and

separate references to women and the family. Seven of these works and
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twenty-six of these references are applicable to the formation of an

outline. The Theses on Feuerbach contained no references to women and

only one reference to the family (X). This reference did not use the word
as it is traditionally used to refer to a group of biologically related
persons. Instead, the word family was used to refer to a group of
philosophers who were pure in thought. Therefore this work and this
reference are not applicable to the formation of an outline.

When Marx's early writings are considered in chronological order
the references to women and the family appear infrequent and scattered.
Their relevance to the formation of an outline is present, although they
lack an orderly progression from one theme to another. A wide variety of
themes appear in relation to women and the family such as the nature of
men and women, methods of evaluating and judging a society, women and the
family in pre-bourgeois society, the division of 1labour, the role of
private property, changes in the forces of production, monogamous marriage
and the patriarchal family, women and the family in bourgeois society, the
bourgeocis and proletarian family, bourgeois morality, prostitution, wamen
as comodities, wamen as instruments of labour, inheritance, the wage and
labour, and freedom and liberation. These are all themes which are
discussed in Marx's early writings and which provide an account of the
position of women in pre-bourgeois and bourgeois societies in terms of
what constitutes such a position, what causes such a position and how such
a condition can be improved.

When the references to women and the family are not considgred in
chronological order and are instead grouped according to their themes a

clear outline of an early Marxist theory of women and the family can be
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made. Table 1 shows the number of references to wamen and the family in
Marx's early writings along with their Arabic and Roman mumeral reference
numbers which appear in this thesis. Table 2 shows an outline for an
early Marxist theory of women and the family. The references are grouped
according to six topics. The introductory topics are those relating to
the nature of human beings and how a society can be evaluated. There is
then an historical account of the position of wamen and the family in pre-
bourgecis society and how this position changed when the transition to
bourgeois society occurred. The position of women and the family in
bourgecis society is discussed in terms of the bourgeois and proletarian
family, bourgeois mortality, prostitution, women as cammodities, women as
instruments of labour, inheritance, etc. The concluding topics show the
effect of the wage and labour on the proletarian men and women ard their
families, and how freedom and liberation can occur for women in bourgeois

society.



NUMBER OF REFERENCES TO WOMEN AND THE FAMILY

TABLE 1

IN MARX'S EARLY WRITINGS

Number of

Source References
Critique of 1*
Hegel's Philosophy
of Right (1843)
On The Jewish 1
Question (1843)
Economic and 4
Philosophic Manu-
scripts of 1844
(1844)
The Holy Family 3

(1844-1845)

Theses on Feuerbach
(1845)

The German Ideology
(1845-1846)

Manifesto of the
Comunist Party
(1847-1848)

Wage DLabour and
Capital
(1847-1849)

11

Arabic Numeral
References in
Thesis

2-5

6—-1
6—-6
6-7
6-8
6~10
6-11
6-13
6-14
6-15

6-19

116

Roman Numeral
References in
Thesis

I

II

IIT
Iv

VI

VII
VIII
IX

X1
XII
XIII
XV

XVI
PAVANN
XVIII
XIX

XTI
XXIT

XXITT
X1V

HHVII

*Tncludes only the one reference which is directly applicable to women



TABLE 2

AN OUTLINE FOR AN EARLY MARXIST THEORY OF

WOMEN AND THE FAMILY

1. The Nature of Men and Women

~—=Critique of Hegel's Philosophy of Right
=7 Economic and Philosophic Manuscript of 1844

2. Methods of Evaluating and Judging a Society

——JEconomic and Philosophic Manuscripts of 1844
The Holy Family

3. Women and the Family in Pre-Bourgeois Society

The German Ideology
The German Ideology
The German Ideclogy
The German Ideclogy
The Germen Ideology
The German Ideology
The Germen Ideology
The German Ideology
The German Ideology
‘_%;Economic and Philosophic Manuscript of 1844

4. Women and the Family in Bourgeois Society

Manifesto of the Commmist Party

Manifesto of the Commmist Party

Manifesto of the Commmist Party

The German Ideology

The German Ideology
~—>Fconomic and Philosophic Marmuscripts of 1844
__.:_"pn the Jewish Question
,;-)’Economic and Philosophic Manuscripts of 1844

—_—> Critique of Hegel's Philosophy of Right

The Holy Family
The Holy Family

4-16

117

XI
XITI
XIIT
XTIV

XVI
XVII
XVIII
XIX
11T

XXIT
XXIII
XXIV
XX
KT
v

IX

VI

Discussion of in-
heritance or pri-

mogeniture

5-1
5-3

VII
VIII



TABLE 2 (Cont'd)

5. The Wage and Labour in Bourgeois Society
*‘“9Manifesto of the Coomunist Party
“Wage Labour and Capital
“Wage Labour and Capital
6. Freedom and Liberation

‘-$>Economic and Philosophic Manuscripts of 1844

The German Ideology

~4%>anifesto of the Conmunist Party

118

7-10 XXV
7-12 XXVI
7-13 XXVIT

Discussion of the
self-realization
of the human
being through
labour

Discussion of two
social precondi-
tions

Discussion of
communist pro-
posals for change
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