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PREFACE

At the outset an apology must be offered for the
length of this thesis, Without omitting essentials, the
matter has been cut down 88 much as possible both by complete
deletion and by transference to foeinotes and aypenﬁiees,A
As the thesis now stands the first itwo chapters may be read
as & unit and the rest disregarded entirely. These two
chapters are the ones whieh, if any, partake of the nature
of a scholarly investigation. They are, however, sBo dest-
ructive asnd negative in tone that I heve preferred to add

the remainder so as not to appear entirely agnostic.

In the more constructive section, little effort
héa been made to find other autherity for my views. These
views were not drawn from other sources in the first place,
except in a general way. I am, therefore, putting them
forth frankly as my ownes I have done little more than
indicate the lines upon which I should llke to be able to

do, or see done, a major piece of worke

Much of the interpretation of events as it is
given in my second chaplter might appear to call for suppori=
ing references, Here the source material is largely
avallable to anyone and I have preferred again to put
forward as my own what really is my own. The point of
view in each several place is dependent upon the point of

view as & whole.



This thésis,rsveals,.aa well as could be, the
cumulative result of my courses at'%sﬁaster added to the
prior develﬁpmént of nmy thaught; I could present nothing
more representative of my education hers. If the opinions
held are unusual, they are those to which I have been |
driven as I have reacted strongly from views which appear
to me as quite untenable and inadequate for the maintenance

of any faiths

Two oauses account for the boldness wiﬁﬁ whiéh
certain ideas of current agceptaﬁge are reéudiatad, and |
the general attitude gf éeéfidencé with which others are
offered. I believe firmly ghat I have ssmﬁtﬁing better fo
offer than that which I seek to destroy. I believe also
that the present theologiecal situation is so bad’tﬁat it
could hardly be wormse; s0 one can tear away at it with a
certain exalted fesling of freedom from possibility of

doing appreciable harm.

My bibli@grabhy is not extensive for the scope
of the work, and is laﬁgely confined  to one mspect of the
subjects I have, however, laid under tribute in a general
way everything that I have studied in my thealegical
courses. 1 counld almest list every book that I have reade.
Particularly is this the case in the department of Church
History. I have given few references but have drawn upon
the whole of the work of these courses, which I think 1
have in the main digested and made a part of myself and my
thought.

Ras MacHacherne.
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CHAPTER 1
THE WMODERN APOLOGETIC

Section 1. Introduction

There are three ways in which attempts are
commonly made to justify theologlecal convictions. First
there is the strictly retionalistic or speculative method.
An sttempt is made to drav metaphysical and theological
conclusions from the observed §heﬁamana of the material
Sniverae;l Second there is the somewhat similar attempt
to draw,agncluﬁi@nsg by logieal praséss, from ihe nature
af'tha religious or moral censeiausnass:and certain
specific forms of religious experience. The claim is made
that theology is subsequent to and deriv&ﬁ‘fxsm,rgligi&ﬁs
experience, which latter is regarded as more fundamental
and vital. Third there is the claim that rational ded~
uction, or pure reason to use z Kentian term, is not man's
exclusive avenue to a knowledge of that which is ultimately
real. A more direct, and some sSay a more certain, knoww
ledge of the Divine may be had through feeling or the

2
religious or moral consciousness.

l. This viewpoint is neither exclusively nor characterist-
icaly modern. Prrofessor Bailllie, The Interpretation of
Religion, p.75, says: "Rationalism and the Speculative
Method in theology are in no sense creations of the
gseventeenth and eighteenth centuries, but represent, as
we have seen, a well-established tradition that goes
back through the ¥Middle Ages to the attitude assumed
towards religion by the Greek philosophers.®
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ops Cltss Ds 256, Preparatory to outlining his own
position, which will be referred to in due course,
Baillie summarizes the situation as follows. *On the
one hand there are the rationalists, who would have
ug identify religion with cosmological theorising.

On the other hand there are the romanticisis and sent-
imentalists, who would find 1ts real essence to

- gonsist in some felt stirring of the soul which

precedes and is indspendent of every kind of thought
and idea. These two opposite readings of religion
hold something like an even balance sgainst one another
in contemporary theological literature, and in a sense
they may be taken as serving to destroy one another,

or st least radically to eanfuta and eﬂrrsct one
anotherts errors.," ,



Section 2. Loglical Deduction From Natural Phenomensg.

A few years ago the scientist and materialistic
philosopher were confident of thelr ability to rule God out
of the Universe by explaining it all upon other groundss :
The contention proved so obviously false that the theistic
or deistic pésiﬁian was the more firmly established.

Today, however; the sclentist is.morg and more tending to
&ﬂ‘&gﬂﬁﬁﬁiﬁﬁﬂﬁiﬁiaﬂgl He will neither affirm nor deny the
theistic postulates The onus of making a pasitiwmael&im
and substantiating it is thrown back upon the theologlan.
There may have been, as Delsm affirmed, a single firgt
cause back in the beginning of things which created the
Universe §9%e§tialiy; and then left it to unfold itse;f;
Or; as the theory of smergent evolution would rather
indicate, the first cause may be c¢loser, and may intervene
at various stgg&s of developments Again the firsi cause
may be an immenent principle always at work. But no one

knows anything about it. It is ubterly beyond our kena

This view appears to be eminently sound. The
whole elaborate structure of philosophic speculation
crumbles before the child's guery, "*Who made God?" We
cannot explain a mystery by substituting for it a far

greater one.

Even if we could infer the exisitence of a Supreme
Being from some such ground as the existence of order,
ewd design or purpose in the Universe, we would still have

2
nothing approaching the Christian conception of God.

Our Delty would exhibit a strange aptitude for system and
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order on one hand, and capriciousness and ruthlessnesg on
the other. His most evident characteristic would be His
complete disregard of human values, and all moral g#ﬂsidern
ations as we see them. The old problem of the books of Job

and Beclesiastes would zﬁmain unsolved.

No better case can be made out from the study of
history. A few isolated ingstances may indicate that an
ungeen power works fgr:gagd, but many others give an equally
strong suggestion of at least sheer indifference if not of
perversity and evils. Progress in human soclety may be
admitteds Bult this does not necessarily indicate anything
more than the triumph of those types of conduet that have
human value. Any observable consistent tendency of this
sort may be urged as an indication of a pgood Crestory but
such argument ls more théﬁ countered by the complete lack
of indication that the materisl enviromment is geared to .
the process, either as definitely helpful or as intelligently
diaaipiinaxy? The Hebrew writer was a ghilosopher, and one
who saw pretty deeply into the heart of things, when he sald
that the world of nature had been cursed as far aé man was

concerneda

The working bee is like a little elecirie battery
which runs until it exhausts itsglf~ Guided by some
instinet, she works incessantly for a few weeks, ag& then,
when age or injury comes, she leaves the colony to go and
die alones The drone does nothing, and shares the same fate.
No purpose for them is evident, but we posit no blessed

hereafter or other form of compensation for thems. e are
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aimply content to make use of them for our interests, con=
cluding that they were crested for our benefit and we have
some high éestiny in_wnich they have no share. We have no
right at all to assume that man is more than a similar
organism driven by a more complex mechanism of thought,
feeling and will to fulfil the purpose, or perchance the
mere caprice, of gome uﬁkﬁﬁwn ereative power, and at the
end of it all yield up his existence« The most likely CotI=
clusion to be drawn from the evidence of the whole éanstanﬁ
and ruthless biologligal struggle is, that any spiritusi
order of beings there may be simply preys upon us for purely
gelfish ends, even ag we and every other form of 1life of
which we know prey upon some othere. In fact the immediate
and natural response of primitive man to the idea that
gotls existed was in the form of attemplts to derive some
advantage from them elither through the cajolary of prayer
or the compulsion of magica That seems to have been the
ungpoiled empirical judgment and 1t forces us to ask oure
selves very seriously how many of our subsequent conclusions

from the same data represent but wishful thinking.

The nearest approach we could get to a hypothesis
| bearing upon & religious lssue is in connection with some
form of immortality. irom analogy with the law of the
indestructibility of matter ox farcaéwe might infer a
probable indestructibility of 1lfe. But this need not
necessarily imply any continuance of individual congeloug=
negss The evidence is simply insufficient to save the
honest thinker from ending with a question mark and a

heartachea.
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Baillie, ope. cits pp= 43, 44, furnishes the suggestive
thought that it is the duty of the student in any special
field of enquiry rather than the philosopher understood
as one performing a special coordinating function to
decide what are the conclusions to be drawn from the data
of that field. That is true providing that the specisl
student gives real attention to the philosophical
question and does not pass a hasty and uncritical
opinien in a realm where his interest and tralning are
inadequates

B&illi&; Ope Cltss Do 90«

Lord Balfour as quoted by Baillie, ops cits, p. &4,

%P0 me then 1t still seems that the common sense
targument from design' is still of value. But, if it
garries us beyond mechanical materialism, it musi be
owned that it does not carry us far towards a religious
thealﬁgy; It is inconsistent with Naturalisme It is
inconsistent with agnosticisms. But its dewends would be
satisfied by the barest creed which acknowledged that
the Universe, ovr part of it, showed marks of intelligent
purposes And though most persons willing to accept this
1mgavsrzahad form of Theism will eertainly ask for more,
this is ot because they are swept forward by the
inevitable logic of the argument, but because the
argument has done something to ¢lear a path which they
were already anxious 1o pursue.®

Baillle, ops cibes ps 337 glves the following quotations
from Huxley and Bertrand Russell. Huxley - “lthical
nature, while born of cosmic¢ nature, is necessarily at
ermity with its parent.® Russell - *That man is the
product of causes which had no prevision of the end they
were achievings that his origin, his growth, -his hopes
and fears, his loves and his beliefs, are wut the cutcone
of accidental collocations of atoms; that no fire, no
heroism, no intensity of thought and feeling can pree
serve an individual 1life beyond the grave; that all the
labors of the ages, all the devoition, all the ingpiration,
all the noonday brightness of human genius, are
destined to extinction in the vast death of the solar
system, and that the whole temple of man's achievement
must inevitably be burled beneath the debris of a
universe in ruing = all these things, if not quite
beyond dispute,.are yet so nearly certain that no
philosophy which rejeots them can hope to stand. Only
within the scaffolding of these truths, only on the
firm foundation of unyielding despair, can the soul's
habit&tion henceforth be_ safely built.”

"Brief and powerless is man's life; and on him
and 8ll his race the slow, sure doom fallas pitiless
and dark. Blind to good and egil, reckless of destruct-
ion, omnipotent maftter rolls on its relentless way; for
man, condemned to-day to lose his dearest, to-morrow
himself to pass through the gate of darkness, it
remaing only to cherish, ere yet the blow falls, the
lofty thoughts that ennoble his little day.®
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Genesis 3117

Charles, The development of Religion Between the 014
and New Testaments, p. 22«

7o
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Section 3. Logical Conelusions From Religious Experiences.

The psychelogist lags behind the natural ssientist;
but he appears to be slowly reaching the same position of
agnosticism with respect to metaphysical and theological
deductions from the data of hils fleld. FPsychic experience
can he very largely explained. ivhere it eludes our compre-
hension the mystery is imgenetrable and no valid ssnclusiaﬂé

can he drawn,

The religious experience of regeneration has been
the starting point of the apologetic for many Christians.
1%, however, demonstrates nothing extept & psychological lawe.
Aggeptance Gf‘ﬁﬂiﬁaiﬁ idess, and response to them with a
cextaln degree of whﬁleuhéarteéﬁgss, produces a certaln
result in the human gersaﬁali%yf The same law runs all
through 1lifes The man who glves himself a§ to the idea that
the greatest value is to accumulate money becomes miserly,
by nature as well as in practice. The one who idealizes
power becomes diectatorial. He who regards sensuous pleasure
as the chief end becomes o sensualist. The wan who admits
and surrenders to all the iwmpliecations of the belief that
there is a God back of the Universe who cares enough about
human beings and their destiny to have come to the world
in human form and lived and died o reveal Himself %o and
help men, that back of all the mystery of life, if it could
be seen whole, there lies reason and justice, and, above
all, that grace will be given sufficlient for every need and
therefore he can sucosed sgainst sin if he tries, that man

will not be the same after such belief has entered inte
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him as he was befores The miracle would come in if he
were. The blggest nmystery in connectlon with the matter
iz that so many of us who claim to believe all these
things show so little evidence of it in 1life and character,
Most of the trouble probably lies in ftoo frequent belief
in some gross distortion of the truth‘or in & pretense at
belief when we really hold nnihing but a spsculative theory

upon which we have taken no actions

Except for the pgssibility that similar pycholo~
gical phenomena are to be found in non-christian cults, or
unrelated to specific religious influence of any kind, ﬁhg
Christian apologist might make ocut a.sleﬁéef case by
building his argument from the nature of a few unusual
conversions. A necessary conclusion would be that the
comparny of the redeemed is smgil, In the general run bf
regenerative experience the constant factory is the need of
belief to produce the resulits, The character and degree éf
intensity of the result éepands.upga the nature of the
belief which is e&t@rtaiﬁed, the temperament of the subject,
and other more or less calculable pséﬁhﬁlﬂgical faetors.

The overwhelming weight {(one is tempied to say all) of the
evidence is against anything in the nature of a divine
creative activity at the time. Once concede that conversion
may be virtually instantanecus or more or less gradual,
agcording to the way in which the surrender of heart and
mind is made, and the ground is pretty well cut from under
any case for a miraculous interpretation. 1t becomes a
well=nigh inescapable conclusion that those beliefs whicﬁ;

if not anterior to the experience, are at least concurrent
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with, and & constituent element of, it, require indepénéent
Justification. Exactly the same situation srises when this
experience is viewsd fyrom the angle of forgiveness, or when
such an experience as that of comfort in sorrow is considered.
Professor Baillie glves a very clear exposition of the
peychology of these experiences but he draws the conclusion
that religlon lives by insight. How the soundness of the
ingighﬁ ig to be confirmed he fails to iﬁdieaﬁe%

Professor Oman has a peculiar attitude upon this
point. He seews to regard conversion as ground for asserting
a direct invasion of the Divine through the $ub36ﬁ30iﬁusgﬁ |
but proceeds to analyse the experience in such a way aé to
destroy his own contsntion. He refers to the need of a
*conscious vision of the Father.” C(learly then the whole
natter hiﬁggé upon the nature and accuracy of this via%éi;4

The argument from the regenerative experience may
take another form which is very cless to that implied by
Professor Oman. It is recogpized that regeneration comes
through belief in Christ, but & divine postulate is thought
necessary to account for the result. In fact the beliei-
| which appears to induce it is not in any way differentiated
from the total experience. This whole position would appear
to be untensble and a mere confusion of a clear cut issues.

If interest in Christ a8 & mere man can be induced and
sustained in sufficlent degree, and the regenerative result
thereby produced, then we have a form of Humenism which
duplicates historic Christianity, as far as practical and

social values are concerned. Any theistic postulate becomes
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entirely out of place. If however a belief in Christ as

divine is required to induce the experience, we are just

back at the old impasse. The experience is but an

interesting psychologigal phenomenon, and our basic divine

‘postulate 8till awaits a valid ground of assertion.

ls

de

#Finally, brethern, whatsoever thingé ars true, whatsoever
things are honest, vwhatsosver things are just, whaisoever
things are pure, whatsoever things are lovely, whatso-
ever things ars of good report; if there bse any wvirtue,

and 1f there be any praise, think on these things.®

Phils 418*

egg cite pps 231:2: "Whatever may be true of other exper-
iences, of religlous experience it must be said that it
is itself esmpentially reflective in character-born of
reflection and constituted by reflections Ko being it
is granted, could be religious who could not think, and
as far as we know or ocanp guess, no being who can think is
wholly without the germs of a religious consciousness.
Therefore, seeing that thought consists in nothing eles
than the manipulation of ldeas, it cannot be true, as
Schleiermacher imagined and as this new school of .
romantics seems to follow him in believing, that 'ideas
are all foreign to religion's. Perhaps indeed the maln
principle to be grasped in this vwhole matter is that
religion lives not by sight but by insight. A man is
religlous not in so far as he stumbles on certain new
foacts but in so far as he discovers new meaning in facts
that are already known $o us all:sssesaHence neither
is it true to say with the *'Theology of Experience' that
rslzgiaus belief is consequent upon religlous experience,
nor i8 it true to say with rationslism that religious
experience is gonseguent upen a prior act of beliefly
the truth being rather that the deepest of all religilous
experéinces is just the experience of believing.®

There are two objectlions to this statement of the
gas8es The first relates to the comprehnensiveness of
the term 'experience's If the intellectualization or
other process leading to belief is included the term has
become too broad to be useful in theological discussion.
The second objection relates to & seeming failure to take
into account the nature of insight. 1In everyday life
insight is a capacity for teking advantage of past
experience and thought., It is & swift and automatie
process of logices It is mnalogous to the many physical
activities which once had to be learned but have become
auvtomnatics. VWhen the insight of any individual is
conslstently confirmed by later eventis he and others
come to trust ite Otherwise they do note In the realm
of theolegy or metaphysics the reliability of insight is
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not confirmed as it ig for instance in business or
professlonal life. Therefore we must try and penstrate
back of the automatle aspect of it and see what are the
presuppesitions or logical deductions jinvolved. Any
failure to do so opens us to the charge of plous
obscurantism. And obscurantism 1ls obscurantism notwith~
standing its 'plosity's

Oman, Grace and Personality, p. 77; "Is it {conversion)
not an invasion sf our personslity by an influx of the
Divine, s0o overpowering as to seem to Justify the bellef
that it enters through some trap~-door in the sub-
CONSCioUBssssrveana et the raplidity and extent of these
changes are due not to mystisal transformation of the
soul, dbut to the'hearlng ear and the understanding heart
perceiving & new meaning in things,; which changes fox
us our whole world. Not through the unconscilous monlde
ing of any force is the hesrt truly converted, but
through & conscious vision of the Father, whereby the
world being changed from our world of pleasure and
possession into God's world of duty and discipline, and
our fellowmen into His ¢hildren, all things become new.®
and, p«803: "This view of conversion as a discovery ﬁhat
God is worthy of trust, and not a mystie ehgnga in the
substance of the soul,sees”

See extended note forming Appendix A at end of this
theslge

See comment added to reference number 2 above.
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Section 4. Feeling as an Orgen of Knowledge.

Professor G&licway is s modern writer whé illuatw.
rates ﬁhis gaiﬁt‘ef view. He concedes that religious beliefs
may not be held valldly in the face of rational disproof,
but affirms that, lacking such positive denial of the pure
reagon, the postulates of feeling may be acceptied as ﬁruthf
#*1t ie hopeless to §ake reasgson the sole griterion of
‘religious falidity;ﬁ “Only the mutual‘suggérﬁ of'ﬁhesieti&ai
and practical reason can give a suffiecient assurgﬁc@ of
religious tthhaé "The eéxﬁaiaty which marks religious
faith rests largely. though not entirely, on ih&'suggaﬁti?é
power Qf.feeliﬁgai #The reiigieu% mind never reaches 1ts
okject by a cogent inference from what la given, nor does
it mﬁgaur@'its assurance by a careful compuiation of what
thé premiges will justifye. Beyond guestion fe&igién; in ite
sdvanced siages eggegially; weleomes the ald of reason, and
an enlightened piety cannct be antisrational, But it
establishes relations with the supra-sensible object first
and foremost by an act of faith, of which the real motive
is the needs and desires of the soul. Rellgiocus faith then
springs from the presence of human needs, and these needs in
their Lturn depend on the human nature which reveals itself
in them...«The divine object will always be one which
satisfies a personal and spirlitual need, and it will per-
manently represent a yalues® “Religious cognition differs
from scientificss+s.eThese postulates are not rational
deductions but values; they are values which are postulated

in response to the demends of the inner life, and correspond
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to its needs..sssPlainly this faith cannot be the antithesis
of knowledge: in fact it must be knowledge of & kiﬂd@é
*The important thing sgéﬁs to be that we should frankly
recognize the dﬁyenden;% of religious doctrines on religlious
experiences.® "In the end the ground of authority must be
the character of the spiritual experience itself, with the
historiec wvalugs which hage grown out of ity and the faith

which is its expression.t

In criticising the clalm that feeling may be
recognized as an organ of knowledge, dogmatism is dangerouss
Man is more than a walking intellect. The emotional and
volitional aspects of his personality must be reckoned withe
' To say that coguition is the only orgen of knowledge may
geem ab first sight te be itself an arblirary claim based
upon some emotional or other prejudice. The claim however
can be guite well established. It is a clear fact of
experience that we can engage in an activity somewhat akin
to pure thoughts. Thatlt iz, we can sort out some of our
prejudices and reason out a prahlem in a way'that is approxs-
imately fair. 'The whole ﬁa?slagmeﬁt of natural sclence and
historical investigation in the wmodern world is an example
of this. Feelings on the other hund can only be sorted out
and evaluated by the mind. They assert themselves in &
quantitative way. It is the nmind which must discriminate
as to quality, rejecting entirely, or sublimating where it
sees fit‘htéﬁé diptinction between liberty and license lis
found here. Where the emotional nature is controlled by, and
directed to ende approved by, reason and Judguent there

results an integrated and unified personality, or libertys.
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Where the emotions are not so governed there is licenses
1t follows that, even if the possibility may exist theoret~
ically of pure emotion being an organ of knowledge in some
way comparsble with pure reason, we have no means &t all of
avalling ourselwves of its The most acoeptable postulate ie
that our emotional impulses are geég;;eéAéy past thought and
gonviction, axiginatiﬁg in our own minds, influencing us

from our enviromment, and, perhaps, residing in our ancestiry.

¥uch confusien may arise at this point by an
uncritical assumption that the supreme emotion, love, is in,
itsself so absolutely pure as to require no moral restraint
baged upon intellectual asppraisal. Hardly any ides could bs
more obviously false. ZLove is fundamentally selfish. It
would lose its quality and value otherwise. No one would
desire to be loved out of mere compassione Ve crave to be
wanted and valued. Hven the love of God is represented io
ug a8 being based upon His yearnling for communion with and
response from uss This selfish motive benind His love for us
is the very element which constitutes its drawing power upon
our hearts. If unconitrolled, such love degensrates into an
utterly selfish passion to possess the object of desire
without regard to the good of the object, or an squally
selfish over-indulgence of the loved one. The mystery of
the atonement is in some way bound up with this need that
love itself must conform to the regulation of moral
principle. ILven God's love must conform to justice based

upon the facts of the cades.

Through the practical experience of men of science
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and business in the modern world, it is becoming axiﬁmafie
that the road to true Judgment is by way of rigid exclusion
of emotional bias of any kind. In all social relationships
where modern nmen of high moral éim think deeply, the
principle hecomes establiﬁhad that, although emobtional
factors may snd should be taken into consideration, they
must ﬁever‘ba allowed to rules Before any emotional
expression may be permitied, a va&iﬁ reason nust be found.
The child must not be spoiled through uncontrolled
affection. Nepotism and favoritism of any kind should enter
but slightly intoe business appointments and'traﬁﬁaétiens*
The politieal appeal should be to reason and net to
sectional or individual prejudice. The jury should be
furnished with all tie facits to emable it $o veach a fmir
Judegment, but not biased by any impsssioned harangue. The
fierce mationalisnm of the day, based so largely upon
emotional appeal and prejudice, must give way to a calm and
judicious consideration of international justice and
obligation. The attempt to bring ever& human activity under
the control of reason is the sign of man's attempt to ftrans=
cend the merely animal. Surely this §§ e résyaﬂt in
whichs 1f at all; we are made in the image of God. Profesaor
Wieman suggested that the development along this line has

goarce bhegunes

Religion should be expected to lead rather than
retard the march of progress. Converts mpust be presented
with the claims of the faith calmly. They must be convinced

that acceptance is right and proper because reasonable.
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Compulsion has had I{ts day as the means of winning converts.
Emotional influence with appeal first to fear and of late.
more to'lcve has been tried. S8Sooner or later a sound

appeal to reason must be found or ﬁhe'whcle effort dropped.

The only possible excuse for the sensational or
emotional appeal is as a stimulation to thoughtful consider-
atione There can only be a real warrant for this in case’
of indifference, or where an emotlional barrier is hindering
an honest facing of therissue, On the other hand an
emotional outlet for religious belief and life may be
allowed. The temple is proper as a place for worshipe
dmotion, like art in sny of ilis forms, is legitinate a8 a
means of expression onoe other considersations have affirmed
the worthiness of that which is to be expressed. As
motive power in the engine emotion has its place, but it
should not be allowed to climb upon the driver's seat and
whisper advice, much less take hold of the wheegl. The
heart having itas own rsasaés is an idea that sounds well
in poetrys but it constitutes cheap philesophy and very

poor religion.

In passing, this principle may very well be
related to poetry and literature in gensrals It is signe
ificant that the Enlightenment, so-called, was mediated to
the Engllish theological world at first by a poet, Coleridge.
¥uch of our theological development has been but a part of
the larger movement of Ramanticismfa The idea, 80

prominent in our literature, that feeling is @ reiiable
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organ of knowledge can fairly be charged with being one of
the most morally devasitating ever Prapgund@é%l It appears
to he sating ssmes like & canker at the roote of our civile
ization, and to be one of the major causes afithg present
chaotic ennﬁiti@g» Happily there ave indications that it
is passiag,awayié The literary, or other, artist has his
ﬁlace as one who takes worthy ldeas, which in any case are
commonly accepted and can reasonsbly be substantiated, and
gives to them a beautiful form of expression. He helps us
to find an outlet for our own deepest convietions and 80
more completely vitalize thsmiB There is nothing merse
exasperating to an honest mind than to be captivated by a
beautiful form of expression of some substance regarded as
worthless. There is s$1ill a wealth of meaning in the
distinction which regards science as a way bto knowledge and

: 14
art as a medium of expressions

1. Professor D.Ce Bacintosh of Yale supports this view
but with not so sirong an emphasis upon feeling. His
position may be more that of Balilie which will shortly
be referred to. In his section of Is There A God?, ps1l8lhe
sayss “Belief in the God we need to stimulate and
encourage our bhest endeavor we have seen to be loglcally
permissable in the light of vhat we knoWsseee
The Christian then has the wmoral right to believe that
the pesrsonal God he needs, a God greai enough and good
gnough for his worship and trust, actually exists.®

2« Galloway, The Fhilosophy of Religlon, p. 266,
3.  ibide Da 269

4e ibids ps 257

5. ibide pp. 185, 6.

6+ ibids pe 32

7« ibids ps 160

8» ibide pe« 50,
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Wieman, The Issues of Life, pe 16a

Baillles ops Cites, pe 202+ " The Bomantic Movement made
itself felt in almost every region of gpiritual activity
in poetry and in literature generally, in music, imn
sesthetic theory, in politiceasl theory, in ethiecal theory,
and in many other flelds; and in each field 1t stood for
yexy much the sawme thing -~ for s tendency to be altoge-
ther done with reason and to %ll back upon other and
gimpler formg of mental lifee~=win the field of
theological -theory-~-=it has taken the form of an attenpt

" %0 find the real source and spring of the religious

1i.

12«

conscliousness somewhere in the mind below the level at
which reflective thought arises, that is, soméwhere in
the pre-rational or pre-intellectunl region.®

S5elbie, Schleiermacher, p« 1% "4t its worst it
{(Romanticism) is individualism run mad, divorced from
all obligations to morallty and knowing no standards

save those of & rather sensuous tastes® 1bid. pe 20

a quotation from Huchen. - YThe Romantic Movement provokes
the full strength of our opposition only when it takes
that which hasg in art a certain justification and makes
it £i1l and dominate life to the sxclusion of everything
slse. 1t then becomes evident that the unfetiered
expansion of feeling is ubable to give a satisfactory
meaning to lifes that the 'infinltely free subjectivity?
lacks steadinsss and viril forcej that the vain mirroring
of self and love of abstraction are a wearisome burden;
and finally, that the contempt for morality, usually
characteristic of this school, together with its incap-
acity to pleture morality save in caricature is merely

-a s8ign of its own shallowness. 1t becomes ever more

and more obvious that this vague subjectivity lacks
spiritual depth, and that there is not much substance
beneath all the shimmer and sparkle. Ag the movement
develops; it is seen to be more and more worthless, more
and more Involved in pubtleties of barren sentiment.
This is why some of iis most prominent representatives
have had in the end to resort to external supports, and
submit to some form of ecclesiastical guthority, not
indeed without casting about it a halo of romance
gulte foreign to the historical spirit.®

After such an arralgnment any concession of even
a moderate place in life for the romantic viewpoint must
remind us of the arguments advanced for the moderats
use of alcohol a8 a beverages

bSperrys “"Yes, But-", pp. 140, 1, "Nothing is plaliner
here (in the present drift of the arts) than the spent
quality of romanticism« It survives today mainly in its
spurious and degenerate forms of sentimentalism, and
even its authentic classics of yesterday, when seen or
read or heard again, do not fit the tempers of this age.®

*They (the ultra-modern young people) have become
realists about themselves, and once they have become
realists the romantic game is ups®
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Smith, What Can Literature Do For Me? ps 7+ "A poet
is a man who feels as we feel but has the gift of
expression. Literature includes all writings that
express for us what we consc¢iously or unconscilously
feel the need of gaying but cammot.” .

The following is a quotaetion from Feuerbach with
reference to Schlelermacher®s position. "It is clear
that where feeling 1s held to be the organ of the
infinite - the subjective essence of religion, the
external data of religion lose thelr objective wvalue."

*1r God were & being distinet from thy feeling,
he would be known to thee in some other way than simply
in feeling; but Jjust because thou perceivest him only
by feeling, he exists only in feellng ~ he is himself
only feeling.®

9The last refuge of theology therefore is
feeling. God is renounced by the understandings he
has no longer the dignity of a real ohject, of a
reality which imposes 1teelfl on the understandingy
hence he is transferred to feeling; in feeling his
existence is thought to be secure. And doubtless this
is the safest refuge; for to make feeling the essence
of religion is nothing else than to make feeling the
essence of God« And as certainly as I exist, oo cerw
tainly does my feeling exist; and as certalinly as ny
feeling exists, so certainly does my God exiot.?®
Taken from Baillle, ope Clies Do 214




2ks

.Section 5. Pragmatism

Thaxefia & peﬁéiiar twist given té pragmatism
that is more or less another form of thé argument from
feéling or human need. Tﬁe consistent pragmatist claims
that the only value of ideas is their usefulness in individe-
val and soeial life. He would admit religious belief in ée
far as it is practically useful and hélpful; without regard
to any question of its sbsolute truthfulness. He may go
ée far as to say that the only sense in which it is true is
that 1t is useful. God becomes but a veefvl mythes Immed-
iately a difficulty arises. " Ior any individusl, the God
who ceases to be independently real ceases at the same time
to be usafals V&luﬁAG&ﬂﬁﬁt maintain itself apart from
validity*i

Hany attempt tc overcomse this difficulty by the
bold claim that the belief in God is true because it workse.
A precedent is claimed in the realm of science where an
hypothegis i8 set up and if it works it is taken to be
trues. However, when one is dealing with psycholo sical
phenomens, the situation becomes vasily different. It is a
patent fact that beliefs do yleld resulis whether true or
false. Comforting news, if believed, brings relief and
gatisfaction while distressing news brings the reverse.
This is quite irrespective of the accuraecy of the news.

A boy*s worship of a supposed heroic character will do much
for the boy's own charaater quite apart from the accuragy
of the conception itself. Jesus said that men should be

2
known by their fruits. He wade no mention of ideas being
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80 evaluateds If a man shows the appropriate fruitage in
Vhis 1ife, we may validly conclude that ..e does bellieve what
he says he belleves, but we cannot infer the validity of the
belief itself. Thalt demands independent verification.
Indeed the very emphasis upon the human values and satise
factions which flow from religious belief must tend if
anything to suggest that the belief may have no foundation
in fact at all,; being the mere projection into reality of
human hopes and longings. From its pragmatic value we can
merely assert that a belief would be a good and valuable
onas if true. In other words ﬁe can degide that a'mesﬁage
is a glad one, but we cammot thereby determine whether or
not 1t is a messages Theré is no leap from valuable to

valid, if we are to remain honest men.

le Galloways; ops Cibas pe 262
2. Natt. 7:16. .

3« Vieman, ops Clts, Pe 156 “Meeting the needs of the
human heart (in the way of forming s definition of
God) always means conforming to esteblished tradition.
The greatest teachers of relligion have never tried to
shape the ldea of God to meet the needs of the human
heart, but, rather, have declared that the human heart
must be changed to meet the requirements of God or be
damned.®



Section 6. The MNoral Consciousnesss

4 stronger case than any yet rﬁfarxéd to is made
out by Professor Baillie from the astandpoint thét the
moral consciousness is an organ of Jnowledge. A few quots
ations will serve to show his point of view and also to
indicate how essentially Kentian he iss "Religion is a
moral trust in re&liﬁygi *The gentral affirmation of
falth may accordingly be expressed by saying that the Iinner
gore §f reallty must be continuous with the moral conscious.
asss4§ tirat faith emerges out of the moral conscloushness
and then, having emerged, it quickens that e@ﬁﬁﬁisusness¢5
ﬁou? conclusion can only be that religion, though indeed
it is grounded in aér nature as thiﬁkiﬂg beings, is yet
grounded in some other kind of thigking than that which the
seclentist and metaphysician have in grester §erfe@ﬁi§n than
tﬁe rvest of us.%essVe seém»t@ be left with the sole
alternative afrhelieving that the kind of intelligent or
réticﬁal insigﬁﬁ in which religion taikes ite rise is none
other than moral insight, and that faith in God is thus in
some sort an outgrowth of our conasciousness of Y&luﬁgf
#1f follows that the only ground on which tﬁ&.ha%tiﬁ betweean
religion and irreligion can be fought out to an effsctive
igsue is that of the interpretation of the deeper ilmplications
of our moral experienaa»§ “The objectivity of good and evil -
that is where swords must be crossed in defence of ?8ligiga‘§
“It (faith) is a moral trust in the ultimete source of
power, & coniident reference of our values fto the real order

of things.* %“'The very heart and nature of things, the most

ultimate reality that there is, demands that 1 be pure and
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true and tender and braves' No obligation oan be absolute

which does not derive from the Absolute.®

%30 it is that human reflection, in every clime
and time, has unfolded out ¢f its basie ceﬁséigusness of
duty and value certain convictions sbout the ultiuate nature
and constitution of thinga;é *Thus we come to ses that in
the last resort the determining conditions of religious
belisf are moral eonditions. It is not by developing ouf
logical acumen nor yet cﬁr powers of speculative inquiry,
but by desepening our moral experience and clarifying our
moral insight, that we cen hope to come to a firmer faith
in the ﬂivinegﬁ “It has always been the received teaching
that the true knowledge of God is 'hid from the wise and
prudent and revealed unto babes.' The assursnce of the
Divine “ompanionship has in every age been promised not
alone to the learned thiﬁkerg nor to him in anywise pree-
eminently, but to all those who have sought 1t with a true

10, & 11s & 124
and humble heart."

The wealkness of this presentation is guite obvious.
It is just another form of the tgtally unwarranted leap from
value to validity. In fact the attempt to projeect into
reality & God made after the standard of our own moral
gonsciousness is coming dangerously near to making our God
in our own image and, by worshipping Him, to wdr&hip QUL
selvess The moral consciousness is a psychological phenomens
of great interest to the psychologist and the socliologist,
and to the minister in the course of his practical duty;

but to the theologian or the metaphysiclan as such it
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indicates little or nothing. Here again it is necesssyy
to avold the logically indefensible expedient of explaining
what we cannot undergtand by the postulate of @ Divine

Being whose origin is an even greater mysterys

There are two possible ways of regarding the moral
consoiouanesss It may be thought of as a basic element in
the human personality which, like a muscle in the théiaal
body, develops along the liﬂﬁ%ﬁias own inherent and un=
alterable ﬁéﬁd&ﬂﬁi&ﬁn It may, on the other hand, be thought
of as more analogous to a chemical mixture the ultimate
nature of which depends upon the ingredients which go into

its

Lven if the moral consciousnsss does develop
according to some inherent law, that signifies nothing
except that it does B0. 1t iﬁ-ail very well to assert, and,
if we allow the predispositions of our bagkground of
Ghristi&n thought %o gggéﬁ our judgment, &@ most surely
will asserty that, if %ﬁ must choose one of ths two
alternatives, we prefer to believe than disbelieve that
the Lltimate source of our moral convigtions is one with
thsAﬂltimate power in the meiterial universes. But if we
are going to be strietly fair in our Jjudpgments, either
because we feel that this is the only road in the end to
truth and satisfaction, or becsuse our morsl consgiousness
itaelf drives us that way, we may have to assert the
conbtrary. As already pointed out, the faillure of the
material environment in which we find ourselves to show
any consistent evidence of moral control is Jjust where

the riddle is to be found. This materisl esnvironment.at
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least indifferent to ethical considerations may be the
very means chosen of God to develop in us s moral nature
independent of all outside circumstances;but, until we
have supporting evidence for such a conclugion, any
positive assertion of 1t looks like the work of imaglnation
under the stimulus of despaire.

v There is a possibility, as Professor Oman points
'nutg%Bthat moral stamina may develop betier without
theological postulates at alls The ides is far from
uncommon that religion is more of an opiate to deaden than
a stimulus to encourage moral progress and endeavors
Perhaps, 1f we were to divest our minds of the ldea that
there is & Belng behind the glouds willing to help us, we
should the guicker make up our minds that we must do what«
ever is necagsary ourselves. Indeed, if we are able to
emerge from the present chaoiie state of theological
speculation to a plave where we can justify & continuance
of something like the hiatﬁric Christian Falth, it will bs
Just this realization of the moral valus of being to some
extent left alone which will helyp us to reconcile the ides
of & God who does love us and does desire fellowship with
us with the extent to which He does leave us alone and
only reveal Himself indirectly and indefinitely. Any
real God who is not the mere manufactured product of our
. own consciousness scems to be degperstely far away most
of the time. A tremendous strain is thereby placed upon
the honesty of the religious individual who longs to

think otherwvise.

1f the moral consclousness takes its charsocter
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from the constituent elenments of thought, religious and
otherwise, which ha?e; through the centurles, gone into
its formation, our problem is more complex still. It is
probably true that the deepest convictlons of men rarely
have been, énd rarely are now, the result of clear logical
desduction. Ve may have formed our beliefs largely in
response to our own needs and our own value judgmenis. But
we have inareasingly felt the need of rationalizing thesa
Judgments after the fact and rejecting those which cannot
be confirmeds In a seferﬁﬁeé already givan14 Professor
vieman speaks of this as an indication that the race s
“growing upts It may be a foir assumption that thé recent
great interest of religlous philosophy in the genetic
study of the moral and religious consciousness has about
outlived its ugefulnesaig Slawiy but surely we are tending
to the place of admission ﬁhat this consciousness, if not
entirely so, is far more the result of our religious and
moral convictions than the camuse of them. Obviously then

this consclousness oan ne longer be acnepted as the starting

point of any religious apologelics

The whole attempt to find an inward authority
for religious belief seems doomed %o certain collapse.
Indeed, if the validity of the moral consciousness as &
means of apprehension of ultimate Reallty must be denied,

we cannot even turn to Jesus Christ as an objective author-

ity upon any such groundf§ @8 the witness of our meral

congeliousness to Hime e must find, if we can, other
ground for asserting that He is our authority, and then

we must allow our moral consciousness to assume the form
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to which the regultent convietions will leud itm A

elear line must be drawn between psychology of religlion

on the one hand and theology on the other. The latter,

when once esteblished, may make use of the former; dbut the

former can never oross ovey to the latters There is no

bridges
1. Baillie, Ope Cltes Pe 31@&
Ze ibid. P 325&
3,.& ibid. P 3339
4 ibld. D 1::'-5 7
51» ibids Be 33"‘3
6 73 ibid. P 339 ®
ga _ ibid« pe 340.
v ipids Pp= 3?9 » Lo
9-: li}iéa P# 363&
10 ibid. pe 365 |
LI+ See Appendiz D for a further list of quotations fyom
- Baillie.
12, This last quotation from Professor Baillle, and a

sinilar inference which he subsequently (p. 368) draws

" from Jesust declaration *Vhosoever shall not receive

the Kingdom of God as & little child, shall not enter
therein,® call for comment. It is very questionable
whether the ehildlike quality which Jesus was recom-
mending was that of cleer wmoral perception, for, as
Balllie himself admits in the second last guotation
included above, this moral perception requires to be
developed in the experience of life, and ghould there-
fore be more acute in the adull, Nelther, surely, can
it be that & little child is trustful and ready to
believe anything which anyone may tell lte There is
nothing more charscieristic of & child than the desire
to question and understand. It soon learns whom it may
trust and whom not. What is chavacteristic of the
childlike mind is a ireedow from deep rooted prejudice
and an ability to see the point of a simple argument.
The child has not got 1ts capaclity for clear judgment .
warped by set ways of thinking which have hardened
into blind allegiance to certain points of view. It is
open o conviction. With its whole life constantly
expanding and its interests broadening, it is used to
gudden and faur-reaching reverssals of opinion on the
basis of fresh evidence. 1t does not feel sensitive
about affirming today what it denied yesterday, or
vica versse

48 a result of the rapid tempo and ever
recurring upheavals of our modern world we adults are
recapturing much of the childlike mind. Jesus!'
admonitions in regard to the need of a childlike mind
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douvbtless had reference to the sincere but bigoted men of
His day. They apply in our time most specifically to
theologlans and other Christians who accept as profound
truth and cling to ideas which,if they were released from
the involved and often incomprenensible Jargon of philoso=
phivsal termineolegy and presented in simple language, any
gchoolboy would recognize as untenable. One great lesson
out of thisc text of Seripture is that anything really true,
as far as religlon is concerned, can be expressed in very
simple languages

Oman, ops cits pe 59 "Because morality can be so readily
corrupted by compromlse between moral independence and
religious dependence, the history of modern Sthics is little
more than an aecount of various attempits to free morality
from religlous eaufthority and religious motives, and to find
in itself its own sanctions and the reward of its own laws.®

Note §, Section 4 of this Chapters

See 4ppendix B for an extended discussion of the origin
of thie moral consclousnesss.

Refer back to ﬁgﬁa 3s Yection 5 of this Chapters
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Seotion 7. ¥ysticisme

In a discussion sf‘this kind the testimony of the
mystic most not be overloocked completelye Any clalm that
the whole of the affirmed mystic experience of menkind has
been but a form of self«delusion or self-hypnotism is rather
too sweepings. From inorganic substance through the plant
and animal kingdoms to man hiwmself, each successive order of
existence doeg appear to be sensitive to a wider environment.
it is therelore no unreasonable postulate that man has &
spiritual nature by means of which he wmay meke contact in some
degree with a spiritual realm beyond Ldwself and his fellowss
Yet the knowledge so gained is indefinite, too much so for
the formation of any very specific beliefs, If we could
review the sum total éf mystical experience of every kind,
and subtract all elements reasonably attributable to prior
religious beliefs or moral e@nviatiansi it is very doubtful
if we could find enough consistent data for the formation
of a theological systen of the wost xudimentary'észt, Here
again it would seem that there is no bridge from the manward

gide to a knowledge of anything divines

ls Rufus ¥« Jones, article in Contenporary american
Theology, ps 202. %and it may of course be taken for
granted that mystical experience in every age will be
colored and dominated by the prevailing clinate of the
times" . ’
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CHAPTER 1.
The Historical Developments

degtion 1. The Hebrew Backgrounds

iIn a ?ery ggnuine.way Christianity is a contin-
uation and development of Jﬁéaismi but since the time of
ﬁargi5ﬁ there has ever been a tendency to ignore or mine
imize this., lany modern Christian leaders would place
§Pﬁmﬁﬁlﬁeﬂ with respect to their religious thought in the
line of Bocrates, Plato and sristotle rather than in that
of the Hebrew prophets and historical Writﬁraf Yet there
is surely some significance in the fact that Jesus Christ
came of a race with a philosophy fundamentally at variance
with that of CGreece. Though the development in Steic and
Skegtiﬂ was of a different order, the Greeks had startbed
oubt, and to a cousiderable extent continued, with & con-
; fidence in the capamcity of the human mind to fathom the
mystery of the Infinlte, and erect great philesophieal
systems very largely upon the basis of intuitive knowledge.
the Hebrew was profoundly skeptical of any such abilifye.
Ag surely as the Greek conception of God tended to that of
an immanent ©pirit in the Unlverse akin to; i not in some
sense at one with, the gpirit of man, the Hebrew thought
tended to the idea of a transcendent Beling of whon man
could know ﬁathiﬂg except by a gracious self-revelation in
semé.manifestation that was additional to the ordinary

phenomena of natural or psychic lawe

s1lthough the llebrew may not be charged with any

hiphly developed or fully articulated phileosophy, he had a
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philosophy just the same. Indeed any attempt to accgount
for the origin of man and the world presupposes a latent
phiilosophy of some sort. This philosopby is qui%ﬂ evident
and appeafs in the book of @enesié. lan hag no power
within himself to fathom the uysteries of the Universe,
but God has made specific revelation along some lines.

This revelation must simply be accepted. To try to gain a
knowledge of good and evil is e blasphemous attempt to
become as God Nimselfs, This lofty attitude of mind lies at
the root of all sine The proper attitude for man is to
accept his limitation as a being confined to a material
enviroment of time and space, as much with respect to his
mind as his body, and be content in all moral and spiritual
judsments to fall back ultimetely uvpon what Cod has
already seen fit, or may yet decide, to tell him. The
culmination and epltome of this trend of thought is to be
found in the conviction that the Divine law bad been given
in complete and written form by miraculous means to Noses

upon kount Sinal.

The same philosophy lies behind the narrative of
the incident of the Tower of Bbabel and in other parts of
the Old Testament. lian cannot look upon God*s face and
live. 58 a very high privilege lioses was permitted to hide
in a c¢left of the rock and g?t s fleeting glimpse of God's
hinder parts as He passed by: God was congidered to have
revealed Himself from time to time in some exhibition of
material power. It was not always or necessarily a breach

but it was

of natural law, such a special manipulation of such law

as to constitute an evidence of the activity and interest
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of the power behind it. The divine will was similorly nmade
known through the fall of the lot, or through dream and
visgione. The bhelief grew that, throughout the long history
of Igrael, her arms had prospered when Jehovah had been
served falithfully but disaster had followed upon every

lazpse into indifference or idolatrye.

In the aspocryphal and pzeudepigraphical litep-
ature there is much of the same strain of thought. In
several places sin is mentioned asc having been derived from

an abtitode of desire to delve into bthe secrets of heaveﬂ;

vbhjections to the above interpretatigﬁ of the
Hebrew religious dev&lspme&;jg will of course be made.
It wiil be vrged that $uﬁhhg vassage 88 the ninsteenth
pealm argues the existence of God from observation of the
naturel manifestetions of Uls power, and recognizes His
laws beecause of their inherent worth to nen. It will be
claimed that the prophets in Israel as much a8 the
philosaophers in Greece were breaking with traditional
cencepts and affirming higher ideas of the nature of
revelations. The psalm in question does not urge the authéﬂu
ticity of either God or iis low from the human value judge
ment of the latters The glory and power of God are
recognized in the heavens, but only upon the basis of an
sasumed belief that God does exist and that He did create
&ll things. iven if sowe isolated passage or passages nmay
geenm to reason in a philosophical manner toward a cone~
vietion about the existence and nature of God, this certainly

is not the main trend of Hebrew thoughta.
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The high moral and spiritual teashing of the
prophets may be ascribed largely to thelr own insight and
Jjudgment. But commonly accepted beliefs about God, othere
wise arrived at, formed the basic raw material'with‘Whichr
they worked and the foundations upon which all of their
gsuper- tructure was erected. We parallel this today when
we start with the conviction that God is like Jesus Christ
snd draw our conclusions. As our moral ineclinations
‘become moulded to this basic conception and all of its
implications, we form our judgments witho.t much consclous
logics But far rmore of our judgments have & rational
origin than those which we reagon out at the times The
inoumbency is upon us to recognize the d@panéeﬁee of all
these ratignal Judgmenis upon the goundness of the original
postulates. The anclent Hebrew prapheﬁ canmot be expected
to have been go severely logical as we in our day must be
if we are to be honest men. He may have gone far beyond
the deductions legitiﬁate from his premises. ie may have
approximated to the ways of ithe philosepher or the modern
theologiane But in deing so he wus going contrary to the
distinctive genius of his people and of his religlon. If
we can validly conclude that God in Jesus Christ came in
due time and gave a confirmation to the pronouncements of
prophetic speculations the matter of any original lack of
autnority is of small concerns. If not, the teaching of

ety o

the prophet loses,its weight and becomes just another man's

opinion.

With our knowledge of the circumstances, we may

easily read the causes of the ups and downs in Israelitish
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military history 1n the concurrent history of the greater
statos of Assyria, Zgypt and Bebylone Put in so doing we
have not explained why these great hictorical movements
ghould have co combined, over a leﬂg'gerigd of years, with
Hebrew religiovs trends as to zive the strong impression of
a divine hand watching over the chogen peoples It iz this
very concurrence of unrelsted phenoména which hag the
evidential value. I the succesc and falilure of Israel
covld be traced solely to internal conditions, we might infer
nothing but the sociological value of their religlous ideas.
Ve may attach no ﬁigﬁificanee to the cast of vrim and thumim
as such, end place little credence in dreams and visions,
but we cannol study the hictory of Israel in any falr way
without recognizing at least the gaséibility that some
unseen force was indicatling purpose with a degree of ¢onw
slstency not in evidence elseshere. Israel wazs indeed a
chosen people. It is not wnworthy of the dignity of an all-
wise and loving God to spesk to,Bis cnildren of sny age in
such langusge a3 theys or their leaders wio influence their
thought, expect from iim and can vnderstands The fact
le that this race with 1ts skeptical philoso.hy and pree-
ocougation with material and practical things, evident even
in its ways of gilving expression to religlous devotion,

did show a consistent development along a gertain line for
over a thousand vears of veried fortune and diverse
external influences until finaliy it gave Jesus Christ to

the world.

1. Webb, The Historismal Llement in Religion, ppe 79, 50
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The early Chriztions of the gentile world were effected
prafeuﬁ&ly by their acceptance of the 0ld Testament as
trecords of a pact wore ancient then sry commenorated in
the literature of Greece and Rome - g past, moreover,
wiich was professedly the pesgt, not wmerely of a porticular
nat;@ﬁ, but of the whole human race«®

Dean Inge, as quoted by Baillie, opes cite, p. 624
“Cur civilization Is & tree which hop its roots in Gresce,
or, to borrow a more appropriate metaghar from Clement
of slexandris, it iz a river vhich has received affluents
from every side; bul its head waters are Greeks The
continulty of Greek thought and practice in religion and
religlous philescphy is ebgcclally importants* Balilllie
dineel  .adds

#The ulxtﬁemtﬂ century theologians liked to think
of Yoses and David @aa Jeremiah as belonglng, in & large
senge, to the EE &+ sume splritual iellcwahip as
thenselves. The maﬁern theologlan will have something .
of & qzw;lax fecl;nn with regard itc Socrates and Plato
and Plotinus, Zeno uﬁd Deneca and bplotetuge®

Beiiliey, ops clte pp. 394, ¥, mentions a consistent
difference betueen the religions of Aryan and Semitie
peoples. HMe traces to an origin in the primitive
concept of mans the teﬁdﬁvcy of Aryan peoples to a
theanthropic type of religion with emphssis upon the
immanence of the Divine. By’caﬁtr&st he ascribeg to
on aninistic origin the tendency of Semitic peoples to
8 theocratlic type favoring ideas of the transcendense
of Godes

In respect to the Greeks he Bays,; 0Ds Cibe, Ds 455,
“What the Greeks did was virtuelly to put aside the
ides of revelation altogether and seek out a solution
of & wholly different kind. The cheracteristic note is
struck by Xenophanes in his favorite couplet (written
perhaps about the end of the sixth century)

*The Gods have not revealed all things to men from
the begiming, but by searching they gradually discovered
what is better.? :

Here digcovery on man's part is definitely substituted
for revelatlion on God's.®

Hxodus 43

s

21=23.
1 snoch 7:lff, IV iizra chayp. 4, Sibylline Oracles I1L
255, ‘

Tie philosopher, rascal, asserts definitely that no
biblical suthor mokes use of uvature in order teo prove
Gode See Paillie, ope Citssy Pe 155
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Section 2. The New Testament, Early Christian and Anelant
Catholie Church Periods.

With this background it is interesting to notice
the exient to which the early Christians, and indeed many
down to our own day, have based their confidence in the
divinity and authority of Jesus Christ upon His.fﬁlfilment
of 0ld Testament prophecye. Ve can admlt with the modern
scholar that the writers of these praphgeies were not even
trying to predict any specific or far off evente. Probably
the writer of Hicah 5:2 was but giving voice to his disgust
with the rulers of his day and asserting that God would have
to go agaln to the sheepfold for another such as David.

Yet sucgeeding generations looked more definitely for a
Hessiah to be born at Bethleheme 4lmost certainly the
writer if Isalah 7:14«16 referred to immediate events and

_ declared that they would take place before a c¢hild cons
ceived about the time of his speaking would be bexn*énd_grow
to years of understandings The Hebrew word used refers
merely to a young woman with no suggestion of virginitys
However when the Septuagint translation was made in the
second century B.C. the Greek word for a virgin was used.
iither before this translation or later as a result of it
some expectation of a marvellous birth of the Messiah
seems to have goown upe. At leaast such a fact would, in
the light of the prophecy, have a tremendous meaning for
péaple of the time. Hven if it is the case that ﬁeither
Christ's birth in Bethlehem nor His birth to & virgin have
directEbearing for us upon lis status as a revelation of

the Divine, there may be evidential value in Hig coning in
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the way which would be most convincing to the men of His
days ?hexé is possible ground here for an assumption that
God exists and that He was glad to vindicate the skeptical
attitude of mind that wanted material signs, in that He
gave such as He could. Indeed it is some indication of an
overruling providenee that, among all of the expected =signs
which could hardly have been given without vielence to God's
plans and purposes, ﬁheré ﬁere these few‘cf a very definite

1
charascter which could,

Juite naturally the early Christians regarded-
Jesus Christ as a direct revelation of the ﬂivinaf attested
by fulfilment of prophecy and marvellous works of power. He
was belleved to have exercised an suthority over all natural,
physiological and psychic phenomena even to the point of 7
having‘raiseé first others and finally Himself from the deadas
A certain body of truth was believed to bave come Trom Hime.
Therefore the first conception of Christianity was that of
8 glad message given with sound credentials for conveyance
to the whole werldj There might be rejoleing that the message
was a glad one, but belief in it was asked for upon the basis

of its authenticity as a messages.

It was soon found that belief in this message,with
all that it implied, produced a remarkable change in human
personality. In the absence of anything like our modern
appreciation of psyechologieal laws - though Paul himself was
a psychologist of no mean order - this transformation tended
to be ascribed almost entirely to the direct agency of the
Divine Spirit which Jesus was reported to have promised to

send in Iis ptead after His departure. Paul laid great stress
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upon this redemptive experience, but there are no sufficient
grounds for any assumption that he ever departed from the
idea that his Gospel was fundamentally a message which he
must deliver and which people must bellieve in order to be
saveds. To the Philippian jailor raul declared the essential
neegt of belief in the Lord Jesis Christ. We do not know
what further instruction was later given. Although almost
any sort of a case could be made out by the judicious use of
igsolated texts; the study of Paul in a broad way indicates
thaﬁg along with his 'Christian mysticism! he held to the
Gospel as a messages Unfortunately his ﬁritings whishrhava
cgome Ho u8 are all upon special #g@ias and are addressed to
belisvers. His few reporied s@aéééss are also of an unusual
cheracters Ve aimply have no adequate record of his every
day method of presenting the clalms of Christ or his con-
ception of the Faith. Obviously we are all in danger of
ascribing to him that way of presentation which we think to
be correct. Without doubt the interpretation given-hera
is colored by the views expressed in Chapter I. In fact
that is the very reason for putting in the opening chapter
material which otherwise belongs, and must in pari be
repeated, at & later point. Hven if Paul did incline
strongly to a mystical appeal he may have been wrong in
doing so. MNysticism was in the atmesphere which he breathed,
and the marvel ls that neither he nor the early Church
succumbed to it entirely. Other influence must also have

been very powerful.

Of the writien Gospels, the fourth lays most

stress upon the idea of the redemptive experience. This
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Gospel is much the most mystical, philosophie and Hellenw
istic in ite point of view and manner of presentation Yet
here again there is no mistaking the idea of a redempiive
experience based upon belief in & zevelatiﬁn authenticated
by material signs. Words eauldAnot put the matter more
plainly than it is found in the ending of the Fwentieﬁﬁ
chapters almost surely the original conclusion. §icndemus
comes to the Master and makes confession of intellectual
conviction of the divine character of the new teaching. Then
he is warned of the need of that degree of surrender to it
which will bring the changed lifef The fifteenth chapter
of John appears at first sight to imply the need of a myaiieal ‘
-eﬁperience of union with the Divine, but cgloser observation
shows that the emphasisg is really upon the need for ablding
in the teaching which has been givens Hven if this teaching
were mystical the significant factor is that its validity was

agsured not by itself but by refersnce to Christs

The emphasis upen the work of the Holy Spirlt,
which is so great in this Gospel, is also worthy of scrutiny
in this same connection. The Spirit is not to. speak fer
Himself. He is to bring to recolleotion the instruction and
activities of Christ. He is to leaé nen; or at least the
immediate band of disciples, as soon as they are able, to
a fuller understanding of all this material. He is to give
comfort and power for the Chriatian witness. In all respects
Hé is to aid in proclaiming the Gospel and in bringing to
the minds of hearers a conviction of its truthfulness?
Indeed, even 1If the mystical language in this Gospel, and

in the Pauline writings, is to be taken lifarally = and
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there is sound objection to doing that -~ there still remainé,
as certainly as in the Synoptic Gospels, the conviction that
the task of the followers is the proclamation of a meésageg
Not only is therge an entire absence of any thought of a
self-evidencing experience, coming apart from the risen and
exalted Jesus,which may be shared, or which another may be
told how to get for himself; but there is no consistent
suggeation of any self~evidencing experience at alle. The
former circumstance 1ls to be expected out of loyalty to
Christ, but the latter cuts clean across thé main eurrént
of the religious thought of the whole Graeco~Roman worlde.
Taking the New Testament as a ﬂhaie and-attempting to catch
its dominant spirit, we find that any idea of an inward
authority for religlous knowledge 1s remarkably absent. As
we shall see, such an idea is very modern and springs from
a philosophleal assumption which is foraign to the essential

genius of the whole Hebrew ~ Christian development.

The strongest argument for the Yew Testament origin
of this idea of an inward suthority is the claim that Jesus
Christ Himself constantly directed His appeal to the hearts
and consciences of men. If we are to acecept the records as
written, we have Him performing any number agigggeﬁacular
miracles as should hav& convinced the people of that day
beyond guestion. VWhen they would not believe it was not
through honest doubt but a condition of stubborn prejudice.
Then of course He appealed directly to the conscience. In
and around His own home He is ieporteﬁ to0 have fellt that He
could do no mighty works because of this attitude of unwille

10
ingness to be convinced. If we are to start with a set
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conviction that these miracles did not take place as recorded .
and yet hold that the narratives are in other respects sub-
stantially correct, it may be questioned if we are not our-.
selves bringing such a stubbornly closed mind to the subject
that we too can learn nothing from Jesus Christ. The real
lesaon to be learned from Jesus' teaching is that smotional

and traditiomal and wilful prejudice can blind minds to the

clearest of evidence.

Whatever doubt there may be of the theology of the
New Testament)that of the churches of the second century
ig clearly defined. It is based upon the iéea of a body Qf
truth revealed specifically by Jesus Chriat%l In contest
with Gnostic and Marcionite, three great bulwarks of orthe
ed&xy were erected, The Wew Testament Canon, The ﬁpostléa‘
Creed and the idea of Apostelie Succension. The earliest
conception of the latter was not one of sacerdotal authoritye
It waé that of a means for guaranteeing the authority and
purity of “the Faithrgn@e for all delivered". The Church was
thought of as an organization to guard, transmit and dissenmw
inate this sacred treasure of saving truth. Considering the
diversity of ageney through which the great number of small
and large churches had been @htablishedfg their ability to
agree upon, and orgenize around, certain fairly well defined

central convictions is a strong indication of a degree of

definiteness and uniformity of belief at the outset.

Then came the Montanists with thelr fantastic
claims to spiritual illumination, and the main body of
Christian opinion hardened in favor of its received traditions,.

Paasihly there may be found here the origin of, or at least
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o strong impulse toward, the notion that the Bishops, in
true;line of succession from the Apostles, are the ones, not
only to guard and transmit the deposit of truth, but to
receive the enlightenment of the Spirit in order to elaborate
and apply it to changing conditions. OSome such idea, in
combination with the desire of the Emperor for uniformity as
a political value and the encroaching Greek influence lending
confidence in the validity of philosophical speculation,
must have gone into the strange complex out of which, within
a few generations, came the bold pronouncements of the great
Councils upon subjects so largely beyond the range of any
human knowledge. But to go back of these Councils and study
the work of the Apolegists of the second century will indicate
very clearly what were the accepted Christian pesitions then,
and vhat stirong antipathy there was to the shhools of
‘ philesaghy%3 The Apologists stressed that Christianlty saild
what the philosophers had already sald, but said more, sald
it better, and said it with God's own authority in Seripture
and Logos. In this simple question of the authority behind
the teaching there is involved a divergence of point of
view that can scarcely be overemphssized. The same question
is with us today and must sooner or later precipitate & cleayx

cul issue in the Christlan Churche.

1. One dare not raise a question like this without mention-
ing the case of "Doubting Thomas" and thereby dealing
with & grossly misinterpreted passage of Sceripture.
Thomas had followed the Christ and seen the evidences
of His life and His works Like the other disciples he had
been told in advance of what was to happen. His companions
whom he knew well, and whom he should have trusted to some
extent, had assured him of the several appearances of the
rigen Lord. He had far more evidence than the thousands of
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Christians of succeeding generations have had to accept. He
had let his discouragement get the upper hand and made up his
mnind that he was simply not going to believe., He made a
highly exaggerated, and what he no doubt thought of as an
unrealizable, stipulation as a condition of his belief. Hven
to this stipulation Christ accededs Then Thomas was rebuked,
not for wanting a reasonable ground of evidence as a prere=-
quisite to belief, but for being unwilling to mske the
glightest venture of falth on any evidence short of entire
certainty. The companion incident 1s the Old Testament one
of Gideon. There we have a man asked to venture his life

in what looked like a hopeless task. He wanted to be very
sure that he had heard the voice of God and not the voice of
nis own imagination. liis proper caution was honorede

Gilmour, The Bible and the Christian Religion, pp. 7, 39,
56« "1t (Christianity) is a religion that came into being
through historie events which inspired convictions about God,
and the world, and rnane.”

¥The basis of Christisnity is, then, credal. The
gonfession on which Jesus gaw the possibility of building His
soclety was the belief that He was the Christ.®

*The important thing is that the Church was born out
of a conviction that Jesus was the Savicur and Revealer asg
no on. else had bheen or could be.® ’

Webb, Ops Gites, Ppo 45. "To the claim of Godhead which is
made by Christlanity for its Founder there iz, I belleve,
no genuine parallela”

ibid« pps 7647, “The affirmation that Jesus Christ had come
in the flegh, that the Savior from the . ower of sin and ‘
death, whom it proclaimed, was no beneficent element in
nature (like the sun), no mystical hero (like Mithras), no
purely ideal figure (like the wise man of the Stoles), but a
real person who, at an assignable date, had appeared in Judaea
and of whose life, and especially of Hls death and resurrect-
ion ~ since it was on the ground of these that He was
regarded as g Savior, ~ credible witnesses could be produced;
this affirmation was a fundamental tenef of Christianity, in
the strength of whiech, during the earlier centuries of its
existence, 1t fought and conquered its rivals for the spirit-
ual allegiance of the Loman Empire.*

ibide. pp. 100; 1. "A Christianity without the belief in

the resurrecotion of a Christ as an historical event would be
another Christianity than that which the world ias hitherto
known; and if a mistaken belief in His resurrection could
have created it, the discovery of that mistake must
inevitably deprive the Christian Church, wherever this dis=
covery was ltself believed and taken seriously, of the
abiding inspiration of its religious life."

It must be fallure to recongnize or appreciate this fact,
or failure to allow for at least the pogsibility of such s
view being the correct one, and similar failure 1o concelve

of the possibility of all religion having much of its origin o
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speculative conclusions, true or false, from cbserved
phenomena in the Universe, that can underllie such a
statement as that of Baillie; ope -cits P« 94, to the
effect that if religion depends upon external argument
then "the valld grounds for believing in God's existence
are different from the grounds which have actually led
the world to believe in it."

5#» Gal. 13llelZa.

6. The strange words and manifest sgitation of Jesus as
recorded in John 12:23~36 seem to have been induced by
the attempt of & few Greeks to have a talk with Hims
As no record is left of the response made to the request
of the Greeks, it seems that the association in the nind
of the one recording the incident is merely that the
attempted intervisw prompted the sayings which e was
about to set down.  The declaration that a corn of wheat
must die to bear fruit, the exultation in the thought thd
the world beyond His own race was to be drawn by the
message of His oress and the strange momentary revulsion-
"Save me from this hour® « may indicate more than a mere
concern about His own impending death. He may have
realized something of what must take place as His simple
mespage would be engulfed and burried for centuries in a
maze of speculative accretions only in the end to emerge
again. It is s fair assumption that Greek thought has
been a snare rather thon & handmaid to the Gospel.

7+ UAnd many other signs truly did Jesus in the presence
of His digeiples, which are not written in this book:
but these are written, that ye may believe that Jesus is
the Christ, the Son of God; and that believing ye might
have life through His nume.®

8. John 3:2ff.

Ge John 16:7ff«

10+ Mark 13:58.

1ls See forward to Hote 13«

12. Streeter; The Primitive Church, p« 4458

13. GStewart, Fodernism, Past and Present, pe 21Lf.
“But at least for what was believed in the churches of
the second century we have a surer source of information.
It was the period of the Apolegists, in conscious contact
with pagan thought , and defining the Christian faith
defensively with such rival through in view. 4n Apologe-
ist will naturally limit what he has to defend to the
irreducible minimum, so that al though much more may have
been generally held, the points upon which he insists must
have been those agreed upon as fundamental. Moreover,
though there are certain differences, one can construct a
tolerably uniform body of belief, common to Justin of
Flavia Neapolis and Athenagora of Athens, o Theophilus
of Antioch and Tatian the Syrlan and Tertullian of Carthage,
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Te the reader of our time it seems not less remarksble
for what 1t omits than for what it includes.®

*One rises from a study of the apologies with a
Qieture of the second century Christian as believing
that, through the 0ld Testament Seriptures, culminating
in the record of the teaching of Jesus Christ, certain
truths were supernaturally disclosed regarding Provide
ence and duty and a life beyond the tombs In general
it is what we still know as the Christian conception of
God - the Infinite Creator, ordering the Universe
according to the counell of His holy will, and purposing
for man made in His image the gift of immorialitys. The
Apologists Turther insist that man has been mislead,
and that the great revelsltion designed to bring hinm
back was made through messengers of God in mapy lands,
but in a special degree to the Chosen People through
the prophets of the 0ld Testament. Of those prophetic
messages the climax has been met in Jesus Christ, to
whom indeed many of the earlier made predictive refer-
ence, and whose fulfilment of such forecasts was the
surest proof of the supernatural revelation. A
Christian, we gather from these second century writers,
is one who adopts the view of God,; of man, of duty,
and of the immortal hope which Jesus Christ, corrobor=
ating earlier messengers, has bidden His followers to
cherigh."

*Two features are notigeable here. Thers is a
gingular absence of any doctrine of gither Trindity or
Atonement, and there is no resal emphesis upon the
historical Person of Jesus Christs Perhaps Justin
Martyr has discoverable dogme on these subjects. Yet
gven he does not lay stress upon it, and in the other
Apolegists it ie hardly discoverable at all. Buti if
these doctrines are conspleuously absent, there is a
doctrine at least as conspicuously present. The
Apologists. are haunted by the ldeas about demoniac
agency in the world. They declare the Christian
revelation to have superseded all humen knowledge
otherwise obtained, and all guesses ventured in the
philosophic school, adding that it was rendered
necessary because man's mind had been darkened and he
had been prompted not only to sinful acts but to absurd
gspeculation by demons. It was a demoniac decelt they
say which produced the polytheism of cgommon bellief,
againsi whlch the philosophers - being themselves only
half enlightened - had kept up a futile struggle. The
spirit of evil had tawmpered with the philosophical
systems themselves. 1t was thus as a rescuer from
diabollic attack that the Frophet had been commissioned
of Gode"
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Section 3. Homan Catholicicme.

Down through the long centuries the Roman Catholle
Church has held tenaciously to this early conception of the
primary place of dogma. For its members the Christian Falth
is primarily a body of truth to be acgepted and believed
rather than a 1ife to be lived, although the Church is rather
rigid shout enforeing such restrictions as she does place
upon conduct. Much iunfluence from the gagaé world in
which she was cradled has crept into this old Church, and
some of its philosophys but in her essential concept &f,the
nature and source of revelation she has remained ftrue to the
Hebrew and early Christian as agygseé to the Greek, and as
we shall see the modern Protestent, viewpoint. The
Scholasties may have admitted the Greek ideas, but always
soncurrent with rather than in substitution for the others.
In the externalities of her cult&ﬁaén&fber development of
sacramentalism and sacerdotalism this Church shows the
influence of her early Roman enviromment; but, otherwise,
she has shown a far more consiptent tendency than Prstestént«
ism to absorb and bend the ideas of the world around her to
her own use rather than herself make any fundamental cone
ceasisns to themf She may conmpromise in many things but

there is a place where she draws a line.

A very brief summary of the historieal development
of the Roman Church will serve present ends. Constantine
reversed the Imperial policy toward the Church from fierce
persecution to high favor. The vast flood of more or less

nominal converts wellenigh submerged the original Christian
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element. It is amazing that anything of walue should have
remained. ¥or centuries after the aeilagss of the Empire
the Church stood as the only integrating influence in Kurope.
She alons retained any vestige of the old civilization. In
large degree she assumed the place of leadership and powsr
once enjoyed by the Caesarse. By right of merit, if not by
legal title, much of the temporal power passsed to tﬁaVSee of
Bt ?ﬁter; The Church forged a strong orgenization and
evolved a high theory of ececlesiastical right and privilegee
Pospibly che was taking the only course which could have

preserved Christianlity in any form to sueccesding generations.

One interesting result is the extent to which an
old Roman paganism conbinued in Christian ﬁresﬁa- The old
religious feasis and symbols took on Christian significance.
The old assoclation of religion with State saiiéarity and
patriotism was there, along with the old imperialism and the
Aeld tendency to use force to compel conformity. The sscular
ruler feared religlous discord as a weakening social
influences The Church was content with external acts of
submiesion to its authority and conformity to its ocultuss.

S50 the two worked hand in hand %o destroy all opposition.

In large degree grace becawe thought of as ministered through
priestly power and divinely appointed sécramemﬁalfaets. The
neaed of heart felt repentance for sin, though never dropped
a8 a theoretical doctrine, was lost sight of in the perfore
manae of outward acts of penance unitil the shocking traffic

in indulgences became possibles.

A strange turm in Roman Cathollc plety comes
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in with Loyolas 1In his spiritual exercises he realized
the ghychﬂlqgieal values of a highly emotional and
imaginativeutype of beliefs He discovered that a real
quickening of the human spirit could be brought about throup
well directed contemplation of the basic mateziai of the
Christian Faithe (In his case of course this material was
supplemented by certain accretions of the centuries). Much
of the strength of Homan Catholicism of today is herein
accounted for. ifAﬁhe system of prayer is ecarried out
properly it becomes largely a repetition in miniature of
Loyola's exercises. VWhen yiﬂtarial representation of the
stations of the cross is added in the imgreﬁsive-&tmmsﬁhere
of o great cathedral the effect upon a sincere believer is
naturally very strong. The statues and crucifixes all play
their part. In result the individual is induged to balievé,
in anything but a ée#a@h&d and egidly intellectual manner,
that there 15 a Gods thet He did reveal Himself in Jesus
Christ, that He does love men to the uttermost, and that
He demands a fitting responses There is no ground for
wonder thats, in spite of all pagan forms and observances
and superstitisns, and the weakness of many of its high
claing, this Caurch 8+ill maintains its hold upon its people
and does them goode It lays the emphasis in the right
place, the teaching of those things commonly believed. In
simple fact it remains at heart a Christian Church in an
age when the clalm of wany to such designation is rather
vagues. There is small wonder that, as it leoks out upon a
distressed and demoralized Protestantism floundering in a

maze of unprofitable philospnical speculation, it becomes
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all the more Inclined to discourage any tampering with ité
own apologetical frumeworke The Roman genius for the
practical is coupletely dowminant for the time being., It
remains to be seen if this policy can be continued in a
thinking and enquiring world with new problems ever to

faces

1. The word 'pagan' is used throughout this discussion as
meaning non-Jewish and non~ Christian.

2« Sperry, 0Ds Clles Dpe 62« "Over the centuries that are
gone the Christian religion has had a strange powsr to
possess itself of ideas that were no part of the
Galilean heritage, and to turn these ideas to its own
account. In particular, from the year 150 through the
year 600 - l.e. from the Apologists through Gregory the
Great, Christianity compelled Greek philosophy and Homan
law to come and serve it in defending the faith and
fashioning the Catholig Church.®



Section 4. The Reformation

Wag the Refarmatian, partionlarly as it is
exemplified in ¥artin Luther, a mere btransfer from one
authority for dogma to another; or was it a rediscovery
that Christianity rests primarily upon an experience of the
human @oul in contact with its Maker? ?raba%ly in czome
sense it was both. Luther had what.@as almost an obsession
in regard to his oun sinfulness. No doubt this was partly
a matter of disposition and partly the influence of the
thought of his time. 4B & young man he was influenced
profoundly by a narrow esgape from death, and this increased
his anxiely about his soul's salvation. Staupiiz pointed
out te him that repentance began with love toward, rather
than fear of, God. OStudy of Occam, d'Ailli, and Biel led
Luther to depend upon the sbjective facts of revelation and
diatrust his reapon. Study of Augustine, Anselm, Bernard,
and Tauvler helped him ag he gradually came Lo believe thatl
salvation was a free gift of God based upon full trust in
the divine promises. Study of Romans convinced him of the
éheaxy of salvation by grace alone. Finally there came to
im the confidence of his own salvation. "Thenceforth,
in his own personal experience the sum of the Gospel was
the forgiveness of sinss >1t was ‘good news' filling the
soul with péace, joy, and absolute trust in Gode 1t was
absaolute dependence upon the divine promises in God's
*wer&‘«g

In other words, all of Luther's experience was

based upon a reformed theology derived from situdy of
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Seripture with the help in its interpretation of men of
recognized standinge. Much of the sacramentalism and still
more of the sacerdotalism of the Roman Church was sloughed
offs The basis of asuthority became the Seripture and, in
some degree, the Church of the earlier period and the great
Councils, rather than the Pope and the Church of the day.
But the type of authority fox belief remained unchanged, as
much if not more for the followers of Luther as fsr himself;
In ILutheraniom political alignmeﬁts soon led to a geb
orthodoxy as rigidly enforced as the old and as much invelveé
with the secular p@wér. In the Reformed Churches there
evolved more freedom from State control and more emphasls
uﬁén the Seripture as the sole authorilty with some right of
interpretation vested in each individuals The transition to
the viewgsint‘w&ich is now mest characteristic of Protestants

iam came much later.

ILutherts own experience was not mainly one of
redemptive mastery, either sudden oy gradual, over sinful
tendencies and moral defeat, such as we find described in
"ifhe Lpistle of Panl to the Romans." The element of moral
victory may have been present, but the main emphasis is upon
the gaining of freedom from intellectual anxiety over his
status with God. To an extent which could not in the end do
other than lead to moral relaxation,; both Luther and Calvin
emphasized free grace and man's helplessness to do anything
but wait for it. This free grace took the form of intellect-
ual conviction. Right conduct was induced partly by a feeling
of gratitude and love toward God and partly by the moral

power that came from the confidence and assurance of the
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consciously redeemed and heaven bound individual. Both
Calvin and Luther just missed getting back %o the early
position that man is not only free and able to do so, but
must, if he is to be saved; lay hold of the truth of his
own volition and bhelieve it'in such a way as to produce a
fruitage in his own life and characters They completely
failed to appreciate, it would seem, the rather non=
Pauliﬁg glements in the New Testament and the attitude of
the early Church which tended to retain a healthy element
of Jewish legalism but make it inward and vital. Strangely
enough this latter %ieﬁ is the one which seems to stand
forth most clearly in Jesus' own teaching. The paradoz
of it all is that théé theology which made so much of free
grace had immediately to impose the most rigaroué legalism

of the wrong kind.

History would indlcate that the characteristically
Iamtheran and Calvinistic view of grage becomes morally
stimulating to certain intenge souls who first beconme
deeply concerned over their religious status and go
through a period of fierce struggle with doubt or sinful
habite The intensity of desire for better things is
present to start with and conversion gives peaéa and con=
'fidanee of victory. Those individuals who lack any strong
interest to start them off must, under this theological
system, be put down as the ones not called of God unto

salvations

Under the attacks of Deism and Rationalism in the
eighteenth century the spirituval current rawn low; but a new

leage of life came from an unexpected quarter. The Evange=-
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lical Revival in Ingland produced é new téehﬂique, the
Enlizghtenment in Germany forged a new theology. Before
passing to a consideration of the latter, it is well %o
mention that the true heirs of the Reformation are the
tPundanentalists® of our daye. They have a vigorous Christisn~
ity closely approximating to the early Reformation type, even
to the same bitterly critical attitude toward those who differ
from thems Some of them exemplify a rather cold confessional
ﬁrthadoxyg but the majority are warmly evangelicals. All
rest thelr position upon g high doctrine of Beriptural
infallibility which quite fails to stand uvp under frank
exanmination, either as true in itself or as historical.

The Fvangelicals also rely greatly upon the vitality and
self~vindiﬁa§ing gquality of their religlous experience.
They are far closer than %héy realize to the type of theo=
logy which they most consistently condemn, and which must

now have our albtbentione

le Valker, A Hictory of the Christian Church, ps« 339. Indeed
the whole outline of Luther's development as given
herein is taken from the same source pe 3I37Lf.

2, Baillie, ops citss; peo 231« HLutheran orthodoxy, for
instance , had taught that faith begins in the presentation
to the mind of certain docirines of revelation, that the-
next step is taken when the mind sccepts these doctrines,
and that only then ean saving faith (that trust in God
which is the esssence of personal religion) take its rise
in the souls The three stages were called respectively
notitia, assensus, and flducia.”

3+ Omang Ope Cltses Pe 3« *The supreme crisis of Christianity
throvghout the ages, it has been maintained, was not the
Reformetion but a movement two centuries nearer our own
timgeews~ The Reformation, it is maintained, was a mere
breach in outward organization, which left the old
foundations of external authority wiassailed in principle,
andtt§e body of dogma which rested in it unquestioned in
Eacts!
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If it is true that the meaning, in its original setting
in Habakkuk, of Luther's great text from Romans is that

the Jjust man shall live by his faithfulness, then the

whole structure of Lutheran and Calvinistic teaching
about free grace depends, in spite of their reverence
for the Seripture, upon false sxegesis of its Paul
would surely have appreciated the Hebrew meaning and
his use of the text nust be understood to some sxtent
in reference to its backgrounds

I can say this as one who ait a certain stage of religi=-
ous progress (I hope it is progress) was a 'Fundamente
alistt by considered Judgment. I £till have a deep
respect for those of that persuasion. In one sense
their whole position is based upon lack of knowledge of
the fagts, and in some casses, it nust be admitted; a
reluctance to look at thems, but in another sense they
gee far more clearly than ithe more liberal minded. They
gsee that the alternatives offered to them are of little
if any value.
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Section 5. Post-Kantiasn Protestantism.

The new departure in protestant thought can be
traced to the influence of Delsm in the eighteenth century.
This'mﬁvemenﬁ agtarted in England but was carried to France
and Germany by Voltaire. It opposed the notion that all
Seripture is verbally inspired and of équal avthority, it
repudiated the idea of eterﬁai damnation for the heathen,
and it refused to regard the book of Genesis as an authority
in sciansef Like most movemenits which reaet strongly from
current ideas it went to the other extreme. It denled all
ppeclal revelation, and made the high claim that the unaided
reagon could infer from the observation of nature an ade-
cuate basls of belief for a simple but effective religlone
As we have seen this was an elﬁ viewpoint with antecedents
back in Greek §hilﬂsa§h3§ The whole move was an atﬁempt to
establish rather than destroy religions Starting from the
Deistic position, Lessing claimed that revelation merely
hurries a natural process and gives knowledge a littls
gooner than it would ordinarily have ssme% Kant, Hegel
and Schlelermacher followed in a quest for a basis of
faith in the nature of moral and spiritual conceptions
thgmselvés ather than in external authority of any saftf

Kant's philosophy had its taoroughly skeptical
aspects Like the school of Locke, Berkeley and Hume, he
limited the scope of pure reason to the experienced world
and knowledge to phenomenas IHe did this however to clear

a way for his assertions in regard to the validity of what

he called the practical reasone. In his positive philosophy
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"he made the real evidence for religion that of the moral
sense, of the conscience and heartsj;f men themselves. The
real ground of religious conviection is the religious
-experiense'§ “Revelation is axyerien&e; not instructiaﬁ«g
“Religion was a yr@feﬁnﬁly real thing to him.in his own life
Religion is & life. It ils & system of thought egly in the
way of a deposit from a vivid and vigorous lifa,? 0nly
from the God within could we learn anything of the‘Gad withe

out, and the God within alone should we adores®

Kant had been a deep philosophical thinker but
had little ability'ta express himself in a clear and interest-
ing fashion. Schleiermacher was a preacher with the facultly
of appealing to the public. He was a mystic by temperament
and had been influenced from childhood by the sect of the
Moravians, so similar to the ILnglish Fethodists. Kant's
-new way of regarding religion captivated his mind and he
carrlied this wew¥ into the religious thought of his day%a
He did, however, recast the Kantian thought in a somewhat
new mould. JVor Kant the inward knowledge had come in the
form of a moral imperative which was often stern and cone
trary to the dicéaﬁ& of feelings Tor Behleiermacher the
basis of all'religieﬁ was a feeling of dependence upon the
absobute, a seeking by the heart of its highest satisfaction.
-Clearly'he reacted both from the older rationalism and the
more recent Kantian emphasis upon the willil He traced all
religious impulses to a common one benind rather than a
common factor within, and proclaimed all religion to be the

immediate consciousness that everything finite exists in and

through the Infinite, everything temporal in and through the
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KBternals “Religion then is essentially feeling = such
is Schlelermacher's central pcsition‘}3

But this concept of feeling includes also much
of the idea of intuition, "a sense and taste fox the Infinkbe
senss8 fesling of absolute dependence, which is the same as
to say a feeling af‘depeﬂdence upon ch.§4 According to him
"the basis of this (religion or piety) is an immediate selfm
consciousness in which man is neither in the first instance
active or reflective, but receptive or dependent, and that
in an absolute mannera%§ Although he offers a lofty
- characterization of Jesus Christs Schleiermacher is not
pzegéred to concede that He is the only mediator between
God and man. YThere are other ways of approach which men
have found possible in the past and may stil; be available
for some timessees The point to be sure of iz that there is
something divine in our humanitygié

Sechlelernacherts esthical theory ig outlined in his
Monologues. A feeling of mutual dependence among men is the
basis of morality. The happiness and welfare of others not
merely reacts upon one's own, but the two are in large
measure identieal. "The contradictions and nmiseries into
which immoral or unmoral conduct plunges us, are the witness-
es of the fact that this inviolable unity of a man with
humanity ig operative, even if he ignores it. Often it is
his ipgnoring of this relation which brings him through
misery to consciousness of it. Man as moral being is but
an individuation of humanity, just as, again, as religious

1y
being he is but an individuation of God." schleliermacher
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was therefore not only a mystic but g pantheist. He was
greatly influenced by Spinoza agd much of his thought is
1

Buddnlst rather than Christianes

Any consideration of Schléiermaeher‘s position
is rendeﬁed difficult by a lack of clearness ag to the
content of feeling as he used the term%g Apparently he
belleved that in religious experience he was not dealing
with something entirely subjective and divorced from any
ebjsctive'reality* He does however seem t0 have been much
more concerned with the practical life value of the subjecte
ive experience than with any quasﬁian of the objective
validlity of the object ?f worshipe This "greatest of all
romenticist theelagiansil left his fallsﬁers {the term is
used very broadly) to divide into two groupss There have
been some, like Galloway, inclined to assert that feeling
ig itself an orgen of knowledges There have been the
thoroughgoeing pragmatists for whom the matter of the
ultimate validity of religiaug belief has been a matiter of
little or no concern. One thing at least is clear. "His
{cchleiermocher's) definition of relipgion makes it
aesthetic and destitute of moral qpality.fg

To pitschl we owe a fresh and clearer éay‘of
stating much the same view. He taught that religious
convictiony originate in value judgments which give a know=
ledge of objective rﬁality. Obviously this is Jjust a
broader assertion of the original claim of XKant for the
validity of convictions gained by something other than the

speculative method. In his claim that the great concern of

his philosophical eareer was to “abolish knowledge in order
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to make room for faith," Kant identified this form of

apprehension of reality with faith. It is the old task'}
of the phiiosapher which goes back to Socrates and Flat§§
and represents, as we have sgen, the very antithesis of the
distinctive element in the Hebrew-Christian development of
thoughts Troeltsch and Otto have endeavored to affirm the
existence of a religious consciousness distinct from the
moral or aesthetice DBut their views have not found much
favorfé -

Awmong modern authorities, srofessor Uman declares

that conscience and heart give their own direct and ine

27

esgapable witness te truths Professor Balllie, who has heen
the major source used in preparing this thesise, belongswith
those who would incline to regard the moral consclousness

as the sole organ of knowledge of ultimate reallity, and the
sole ground of veliglous faithfﬁ Offering in support a
quotation from Kanit, he asserts that, vhereas scientific
knowledgesas a product of the intellect aloné; is more or
legs hypothetical, religilous convictions proceed frag
the whole pergonality and are therefore certainties;Q Again
e declares: "Closely allied to the utterly false view

that faith has to do with probability is the prevailing
tendency to speak of it as a hypethesis.ée Over against
this sweeping declaration ié the view of Kant, wihich he
mentions and discusses, to the effect that "practical feith
can never amount to theoretical knowledge, or be made the

31

foundation for scientific metaphysical construction.®

There is a real difficulty here which must not be
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overlooked. anything which can be ewvaluated at all hy
the speculative mind, and so appear to the mind as more or
less hypothetical, must be so regarded by the minde. Any
propogition which does not come to the mind at all by
speculative process, but Is capable of intellectual

apprehension, must be doubted and held not merely as

thetical but as most likely a mere illusion. OUnce a:;
dualistic theory such as that of Kant is accepted, it is
necessary to zo all the way, @5 he did, and regard the two
ways to knowledge as entirely separate. Indeed we must go

the length of adwmitting that they are in inevitable conflicte

To achieve a unity in the control of the person-
ality one of two eourses must be adopteds The practiecal
reason, or moral consclousness, or valus judgment, must be
erushed and an attitude of complete skepticism adopted
toward anything which does not rest upon rational grounds.
Or the desire for rational satisfaction pust be crusheds
In this case the persistent question arises as to whether
the greatest of ail wmoral surrenders has not bheen madee
To use a colloquial expression which is moat characteristic
of our realistic apge, we come to & place in our thinking

where we cannot Ytake it', so we gzive ways

This problem may be seen more clearly by an 1ll~
ustration from another realm of life. Eaﬂy men,; perhaps
through consideration of the emotional saﬁisfaction derived,
and possibly with a little touch of satisfaction to their
vanity, or perhaps from some degree of moral conviétian that

it is the right thing to do and the right way to think,
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become sirongly convineed that a certain wowan to whom
they are married, or aspire to be, is guite the finest of
hey kinde With them it is not, perhaps never was, &
hypothesis, bult an absolute certainty. rerhagﬁ an occaslone
al individual may relieve a troubled coanscience by coumpro=
wmising upon the belief that the lady of his choice is merely
the wost suitable mate in the world for ime Xow obviously,
if a large number of different men have these exalted ideas
of the worth of & large number of'diiferent women, and if we
may further presume that, should the aﬁeiﬁﬁnts gf fate have
brought about a different distribution of the psrties, the
Judgments formed would have Dbeen altered to suit the cireum»
gtances, we must conclude that the means of knovwledge made
use of are not very reliable. Ve may be content to approve
of a comforftable delusion which has been found to be
socially useful, or even be content when the joke is upon
ugs but at long last we all must question the wisoundness
of the whole attitude toward one of 1ife's most important
agpects. ID might be bebtter for each man to realize his own
limitations to such an extent as to be happy and contented
with a life partuoner whom he recognizes with frankness to be
Just a falr match for himself and therefore far from any

axceptional treasure.

surely our religious convictions cannot endure
unless they can be advanced, upon the basis of pure reason,
a8 at least reasonably strong hypotheses. The position of
the romanticist theologian seems gquite untenable and that
of the advocate of the validity of the moral or religious

consclousness very little bebtter. In fact the sheer
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avdacity of a c¢lalew to a capacity vested in every individual
for a knowledge of ultimate reality, more definite and
certain than the knowledge which the scientist can form about
the phenomenal world, far dwaris the most extr&vagant.claims
of Papal infellibility. It seems that an arrvogant selis
confidence ﬁas g0 blinded us that we can no longer see anyw

32

thing in true perspectives

Any thorough=~going criticism of these theological
trends must offer some suggestion as o the true nature and
origin of the moral and or religiouézcoﬂéeiouSﬂﬁss; Ag has
been mentioned,; a discusgsion of the morasl consclousiess
is furnished in an appendix to this thesis; but some remarks
are necessary here, bearing upon the lssues more directly

under discussions

It is sipgnificant that Kant restored through his
pastulaie of the practical reason just those heliefs which
be had formerly held but which he found himself unable any
longer to affirm by pure reason§3 These ideas were also the
ones which had been held for centuries by the most highly
respected men of his races They were those whieh had been
drilled into him as a child and which he had no doubt long
accepted as the guiding principles of his thought and
conducts They were the ideas upon which it was believed
that the well being and social coherence of mankind dependeé.
Quite naturally when he was forced by rational consideration
to deny all validity to these ideas, something in him
rebelled and would not have il so. The most reasonable

assumption is that his practical reason was but the drag
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or inertia of past convietion which had become part of his
very being. The wvhole of human life is replete with examples
of the same sort of things He lived in a day before the
emphasis which we now have upon psychology and the subw
conscious mind as a regservoir of past inpressions and a
brake upon human thought keeping it from plunging vielently
in all directions. Otherwise he could harvdly have trustedr
nis practical reason in such naive fashion. Ve ourselves |

mizht lauvsh at nis idea as'completely abgurd if it came to

us a9 something newe Dut it is hoary with age and respect-

ability. Two influences bear upon us very heavilye &

decent humility and a shrinking from the loss of cherished

g3

ok

.
¥

eligious oconvictions which we can see no other way of

Justifyings .

When Schleiermacher was captivated by Kant 's mode
of thought he turned attention to his emotional impulses
rather than to any stern moral imperative. This indicates
not me:ely a wider knowledge of the nature of the religious
consciousness, but prohably a difference in the man's own
temperament and the bakkground of his life. Hearly everys
oene's intultive knowledge, or practical reason, or emotional
impulse, or wvalue judgment is conditioned strongly, if not
entirely induced by, his mental and environmental backe
ground. In some degree mental telepathy may play its part
along with the conscious desire to think in tune with one's
fellows. There is no more certain fact of sociological
research or common everyday observation than the tenacity of

beliefs that have become intimately associated wiith the mores

and institutional life of a peoples The strongest mind
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can scareely break away avd think with anything approsching
a freedom from prejudices There can be no overestimsting
the significance of the fact that this tendency to find the
assurance of religious belief within rather than without is
the produet of a meture, though rather decadent, Christian
civilization where for long ages lthe teachings of the
Christisn Church had been acceplted, at least nominally, by
the great majority of peoples The most morally and intelle
eeﬁually inexcusable aspect of the whole sorry business has
been the atterpt to read these moderun ideas back into the

garlier times.

A8 has been urged repeatedly in this thesis, these
ideas,; in so far as they are old, are Greeks II they are
true, and 1if Jesus Christ is the eternal God sppearing In
human flesh, 1t is passing strange that in His incarnation
He did not assume the form of a philosopher. No early
Christion leader was more kindly dispés&d towvard the learn-
ing and culture of his day than Faul, but he failed in Athens
when he zsserted the resurrection as the gusrantee of his
measage%v A glaunce at a concordance will reveal the
frequency of reference in his Corinthian Lpistles to a
wisdow that did not make men wises ovurely this reference is
to those who wanted a religion with an appeal to their own
moral judement or intuitive or artistic faculties and would
not ‘even investigate one whilch professed (o rest upon exters

nal credentialge

The common assumption that an experience of the

human soul in contact with God is the source of religious
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belief cannot be affirmed validly. Most of us were taught
gome simple theology from the eurliest dawn of our uider=
standing, generally that what the Bible caid vas true. Upon
those of us who accepted the instruction gullelessly, the
ideay involved did thelr work. Hven adulis who are not
already indoctrinated are strongly influenced toward current
views which have the support of wony emotlonzl factorse.

Yew of our most cheriched beliefs of any sort are eve
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clecar logic, even

23

arrived at by any consclous procesgs of
thouch that may be the ideal at which we alme Opt of the
belief that such is, or may be, possible wnay come the
conviction that we actually do have a vital contact with the

Divine. Thus the hellef is confirmed for us.

Fear still plays a big part in religious belief,
After all the teachings of the Church may be true and 1f so
it will some day go hard with the unbeliever. By believing
one nas everything to gain and nothing to loses.  Our
earnest assurance of the authenticity of ocuyr experience
serves to convinee otherss It may be asked falirly how much
of the intense zeal of Christian witness nowadays originates
in doubt rather than conviction. The one who is ltestifying
may be trying Just as hard to convince himself as the other
fellow. HLven theological students may be advised from time
to time to throw themselves into the active work of the
ministry to esgcape their mental difficulties. For centuries
the Church evangelized largely through immediate coercive
measuress then it appealed to fear of the torments of hell
in the future; more recently emotional enthusiasm and appeal

of the high pressure salesmanship type has been in vopgue
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with emphasis largely upon love. Jome day we may resch
the place where we shall present the claims of our faith
in o calm and reasonable way in the confidence that they

will stend the strains

It is very questionable if anyone who thinks the
issue out clearly can lay'alaim to eny mystical experience
of a sort which in itself could not as readily be an
illusion as & reality. All the experience of others in the
same position affords no additional ground of confidence.
In fact this is bhut further suggestion of error. Just as,
admnittedly, belief 1s a constituent element of every

religious experience, and if we could penetrate Pack of
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belief we should be penetrating back of feelingy so it

may be falrly sugzgested that rational conviction is
fundarental to every postulate of the meral consclousness oy
any ather form of value judgment. The inescapable con=-
clusion is that the antecedent or concurrent belief requires
independent intellectual ground of affirmation in order to

gpive validity to the experience of the judgment.

In attenpting to gerpetuate our religious beliefs
throuch any sort of inward appeal, we seem to be somewhat in
tlie position of depending upon the momentum in a {lywheel
after we have discarded the motor which set it going. If
the flyvwheel 1s heavy and very well balanced it wmay run on
for a long time, but sooner or later it must slow down and
stops VYhen once well in progress, the rate of slowing down
may accelerate. In the world of today religious doubt is

so rampant and respectable that strong opposition is
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cafforded to the non-vational forces which tend to perypetuate
our beliefo. The momentum of these ig belng lost very
repldly in spite of the longing for the consolation of
religion tth distracting tinmes have brouqntéy Gilven a
roturn of naterisl prosperity and soclal sécgrity, it may be
doubted if protestant bﬂrl“tl nity, with i4s present methods

of propagetion, would last a generation as w real force in

slightly different turn mey be given to the
cugtomary apologetic by asserting that the uisioric Jesus
Christ appeals directly to the bhuman heart and wmind as
supremely moral and divine. Ve sceept Hiws, rather than
our own sense of right and wrong, as our aubhority; but our
secepbtance of llim is bhased upon the direect apwal zhlch
e makes to ouy mgiritu&l faculties rather thun upon any
external credentials. Iere ageain we may ke maraly_coasﬁing
upon the stored up momentum of past ldeas. These ides
about the nature of the Divine and suprewme moral excellence,
which we nave come t0 accept as axiomatic, and by which we
Zgﬁz;gwihe 3ugremac; of Jesus Christ, may have grown up in
our social 0¢u er under the influence of centuries of belief in
Christ as wn authority affirmed by the very external and
most material credentials which we now propose Lo disallow.
These more or less axiomatic convictions attempt to re=
agsert the notion that was their own origin, and so end in
absurditys laving built a fine house we think that we have

no further need of the foundabione

In one sense it may be said thet, in the interest
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of finding some view less obviocusly subject to & charge of
dishoneaty, one is inclined to the position of Professor
Beillie in preference to those of Professors Galloway and
Owan. However in another sense the reverse is the case.

If ovr theological conviciions must be drawn from a cons
gsideration of the religious consciounness, we had better
start with the latter as it really is. Feellngs would

seem to play as large a parit as morsl considerations in the

ordinary veliglious activity.

in approaching the conclusion of ithis seotion of
the discussion it may be questioned quite irankly whether
the post-Kentien drift if our thought has not led us.up a
blind alley from which there iz no exit save by retracing
pur steps right back to the entrance. The dualistic
theory of knowledge involves a yrineipl§awhieh muet be
accepted or rejected without ecmgrcmisef ﬁceeﬁf&nea of
it 48 a return to the type of philosophy which failed
piltifully nineteen centuries or wmore ago and seems to be
failing as pitifully again todays These views were only
turned to in modern times as & counsel of degpair, and
they have all the earmarks of an attempt of theologians to
fight o rear suvard action and stave off inevitable defeat
as long as possible. It is an interesting speculation as
to whether future generations will look back upon the lést
century as a time of magnificent struggle throush a fransge
itien period of the world's thought, or ag a time when the
current theology was no less contemptible than that of the

petty legalists with whom our Lord Himself had to deal in

the course of His earthly life. Aalthough with no realization
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of it, ¥ant and his followers have been ploneers in the
new and fascinating study of veliglous and moral psychology.
As such: they have nade 2 rich contribution to the world's
thoughite Cur mistske has econme from regarding them as

thieologlans or ctudents of wmorality in aany objective senses

1. Stewart, ops cits, ps 158.
2+ Infrae. note 3., gection 1, Cilapter 1.
3« Stewarty ope Gite, D» 196e

4o ibids pe 196. “In the first place & suceession of thinkers
were to argue that what is essentisl to the Christian
faith is not the historical evenis in the iew Testament,
but the moral and spiritual conceptions - independent of
any sequence in time =~ which this record can illustrate.
These formed the philosophilcal groupe For them the
miraculous elenent in the Bible is rejected, not because
the evidence has been examined and found insufficient to
support it, but because miracles have plainly nothing to
do with 'the moral and spiritual ideal', and are indeed
irvreconecilable with the postulate of universal law on
which all our thinking rests....Bepresentatives of the
£irst class of modernists were such as Kanty Hegel and
Schleiermacher,® '

5¢ lMoore, Chrigtian Thought Since Kant, ps 47. "There is
thus in Rant's philosophy a skeptlcul aspects. Inowledgs
is limited to vhenomenza. Ye cannot by pure reason know
aanything of the rorld which lics beyond experience.
This thought had been put forward by Locke and Berkeley,
and by Hume also, in o different ways Bul with Xant
this skepticism was not the gist of his philosophy. It
wos uvrged rather as thne basis of the unconditioned
-eharacter which he propozed to assert for the practical
reason. dant's skepticism is therefore very different
from that of Hume. It does not militate against the
profoundest religlous convietion. Yet it prevared the
“way for some of the just claims of modern agaosticisme®

Hs iDid. pe 45
7+ ibid. p. 50.
G ibide pe P4
9, Stewért,'oy. cites peo 2004

10s ibide pe 203. *§ith a deeply religlous spirit, and also
a profound misgiving about traditional dogme, he heard
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witiio grest Joy of that witness within the breast that
can dispense with external proof. &Kant had explained
how the doctrines snd ritual of the Church had at

most only & symbolle significance. Ucouting the ldea
that the Ilingdom of God is & kingdom of priests, and
that its reguirements ars either rigorous creed orx
claborate ceremony, he had exalted the Yimner and
ethical element',; and declared that by its woral appeal
cvery sfstem of dogma must in the end bhe Judgeds. To
Schleiermacher this was & prophetic note, and in his
'‘Discourses on Religlon to its Lenrned Despisers'(1799),
he expounded the new sort of apologetic to which hantian
reagoning had led him.....those Discourses mavxed an
apoch in German liberal theologya.*

Cross, The Theology of Schleiervacher, p. 312«
Stewarts ops Gltey ps 2044

Baillie, 0pe Cite, pe 2044

ibid. pp. 205fF.

Jelbie, HGehlelermacher, Ds OZe

ibide pe 77e

Foore, ope Clles Da 79
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id.
Bedllic, ope Cites pPpe 20056

selbie, ope Clbey, Pe 47s "Schlelermacher iy far more
interested in the subjsctive presence of God with us,
than in any objective certainty that we can attain about
Hime?

PBaillie, 0pe cltey Do 203

Cross, 0ps Cltes Ds 313,

Two quotations from Baillie, ope ¢ite, pp. 285 and 206Ff,
will make the Nitscnlisn position rewsonsbly clears

“Religion, he (Ritschl) tells us, has to do with
our cuonsclousness of value, and is o faith in the
reality of the objects to which that consclousness
introduces us. 4ll religious affirmations are thus
esgentially judements of value."

“Riteschl's usuwal form of statement is that 'rels
igious knowledge consists in independent valuenjudgments;
Yand this way of speaking has sometimes given rise to
serious misunderstanding; for it has been taken to mean
that religion introduces us ounly to an ideal realm which

Las no. exizstence apart from our own thouchts. That isg,
of course, a misunderstanding of the grossest kindg
for it iz precisely the reality of the ideal world {ox




27

72

world of walues) that Ritschl, like Fichte and Lotze
before him, is most anxious to insist upon. *Besides the
resiity ol nature,' he writes, in words whici either of
these mlight have penned. 'theoretical knowledpe must
recognize s given the reality of cpiritusl life, and the
equal binding force of the special laws which obtain in
each realms 'To aveid this kind of misinterpretation,
many of Hitsehl's disciples, and notebly rKaftan,

nave preferred to speak 0f religlous judpments not as
being themselves judgmenits of value but rather as being
baped upon oxr grounded in sucn Jjudguenbs. soith, that

is to say, does assert the reality of its own objects,
but iits conviction of thelr reality lg alvays grouwnded

in a prior recognition of their value. That this was
witscnl's own essential weoning cannot be doubted; for,
as hus been said, it is precisely with the relation of
moral values to real exictence that usifschl believes

all religion to be concerned.”

Baillie, ope cltsy ps G4

ibide ps 260% “There was danger of faith being crowded
out by natural science, and Eant felit that it could

only bhe rehabilitatedby neans of a thoroughooing examine
ation and nice adjuvstment of the rights of the two
claimaentse It was the task which “oerates asnd Plato had
gaet for themselves more than two thousand years before,
and ever since 1t had been the fundumenital task with
which philosophy bhad occupied itseli.? ‘

ibid. ppe 245 and 246. “Surely he (¥ant) is entirely
wise botn in eifirming thet there are ceritain ultimate
gbhical principles which are genulinely seli-g¢vident,

angd in denying thet there are any speciiically theologlical
vropositions for which a similay clalm can be mades"essie
“fiven the most elementary of our religlous beliefs are
felt to stend in need of some kind of fTurther evidence and
subgtantiation, and are capable of being doubted 1if such
support does not e pears.es«.»200r fundenental worsal

values are given to us directly, and intulted by us

directly; but for everything in religion that goes beyond
this direct intuition of moral value, there is required
the activity of faltha«®

Omun, (Grazce and rFersonality, ppe 142, 156, 1U7 and 164.

“In the strict sense we should not even try to
believe; Tor we have no right to believe anything we
can avold believing, granting we have given 1t entire
freedom to convince us.*

“Ihe 0ld Testament still speaks to our hearts
because it is this supreme search after one God, not
ag an intellectual conception, but &as 2 moral victory
o unite all our life into one, and because of the
confidence it gives us that those who seek after God in
this woy will find Him.®

e ssrse0ur experience of God in the insight of
conscience and the aspiration of the hearteses®
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*A pod of love must be self-revealing in all His
intercourse, at all times and in all ways, snd not alone
in speecial actions. Yne love of God and the fellowship
of the Spirit are always and everywhere revealing them~
welves, @nd o restrict themselves to special channels
yould merely prove the love imperfect snd the fellows
Sidp nalrow heactede’

‘hese brield quotations ure nolbt a very satisfactory
outline of Uman's position. I found him much more
difiicult to understand thon Galloway or Baillie. ot
least he seems to have great confidence in the subjective
Or value Judpment, in intulition ws applied to religlous
truth. He also adds the emofional element, 'the aspire
abion ol bLue neart,’ Lo the moral conuclousness ad &
rart of the means of knowledge of the ultimates.

Baillie, ope cite, ppe 273 and 274. *The RBitschlian.
senool, snd others who were not Hitschlians, came %0
realise that the determinative dependence of religlous
faltih on morel values was not merely a possible starte
ing point for the defence of faith, but the source from
which feith originally springs and the key to its
inmont charascher.!

ibide ppe 374FfLs

ibid. Pe 378&

ibide. e &:6,};

Gallowsys Ope Cite, ps L68. "A Church would not hold
together if its members were generally agrezd that
all formulations of religious truth were more or less
hypothetical,®

ibide ps 202+

scts L7:31.

This i3 emphasised by Gallovay all through his book to

cwhich frequent reference has been mude. But the point

he peems to miss is the indication thereby given

oif invalidity rather than valldiiy of the relative
ideas. The ideas tend to perpetuate throuzh emotional
influences and mere gullibility rather than for sound
reasonss

Baillie, ops cits, Do 2124

#Ho glearer indication of this could be given than the
eager interest displayed by the general public in
Buchmanism, a movement which purported to afford a
means of religious certainty. A remarkably large number
of people seemed willing enough to make the sacrifice

- of will or anything else demanded if they could be sure
-~ they were giving way to something reale
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Baillie, ops cltes pe 243

“The aardinal eontention in
the interezt of vwhich the whole labor of the Critlcsl

Philosophy was undertaken by Bant was the contention
that natural sclence does not really exhisugt owr
Justifiable knowledge of realily, becmuse in our knowe

ledge of sood ond evil we have avallable to vus enother
and egually indisputable revelation of truth.®
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Section 6. Newer Movements,

Several fresh movements indicate an impending
break with this whole post-Kantlan line of development.
There has been the emphasis upon Scientific Humanismi which
wonld give us a religion without any God at all. There is
the view of Professor Wieman that a real God can be found
by the use of “"geientific method®; but not the personal
Eeing of traditional Christianity. There is the Barthian
movement which would deny all way of knowledge fromman to
Gods but proceeds to assert the reality of a sﬁeeial and
somewhat mystlical revelation of CGod to man which is given

in history and individual experience.

Barthianism has a high doetrine of transcendence.
it asserts the qualitative difference between time and
eternity. God is the wholly other. Bternity does however
occasionally break through into times This occurred in
comeetion with the historic Jesus, not so much in His
whole life but with respesct to certain instances, notably
the resurrection. The individual is enabled to believe
only by virtue of a special and enlightening breaking

through of the Divine into the human conscilousness.

The theory is exeellent. If acceptable, it might
be adeuynddse for theological needs. In large degree it is
but & reassertion of traditional teaching about the function
of the Iloly Spirit. It is a genuline reversion to much of
the theology of the Reformation. But without some support-

ing evidence for his claims Barth is wide open to the
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objection that he has just repudiated one form of subject-
ivism to accept another whiéh is even more indefensible.
48 a moral value ne has made some substitution of humility
-for concelit in respect tc human powers; but has he met the
obvious objection that he too is merely succumbing tg the
pull of tradition?

Brofessor Wieman offers substantially the same
criticism of Barth as the ab§Ve% His own ldea of God may be
difficult to understand at all, much less describe in a few
words, but there is no ambiguity about his insistence upon
a sound method of enquiry. At the risk of being so simple
as to misrepresent, it may be stated that he insists upon a
limitation of theological encuiry to the method used for
sclentific enquiry. VYor him God is but a term applied in
particular to a detectable "order of interaction in the
Universe®, and in general to everything agtual or possible
which man may find in the Universe %0 evoke his admiration
and Wafshiy as ministering to his highest interests and
pursuits. He finds that good and evil are very real factors
in the Universe. They are objective to man's own conscious-
ness. He uses the term 'God' for that which is good. He
makes no claim that the good, or Yod, muaﬁ ultimately
triumph, except to assert that only it can do so. The
triumph of evil would involve extinction of everything
including itself, for evil is negative and destructive
rather than positive and censtruativef “God-eannot be a

personallty.”

A guestion arises immediately. If we must discard
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the belief in a Divine Being Who is in some sense a
personallty and as such distinguishable from the mere sum
total of good elements of, or some orxder in, the Universe,
Who controls the latter, and Wh: may be trusted to guide
it to some good end which involves our perpetustion as self-
conscious entities within this order and in communion with
Himself, then it is hard to see how a religlous attitude
can be maintained which will even approximate to that
produced by the historic Christian ¥Faith or have for us the

same values.

If our task is merely to become adjusted to the

| actual Universe in whlch we find ourselves, including

its ygssibilities of good and ill; in such a way as to
further what we conceive to be our highest interests, with
no guidance iﬁ regard to the latter and no assurance, or
even fairly definite intimation, of the future course either
of the Unliverse or ourselves, then it would seem that a moere
Stoic philosophy is in the end ineseapable, and tgera gan
be no avoiding such moral lag as may come with it. Yor a
time we may whip up our flagging zeal and seek the good
alone; but sooner or later we must be driven by cold

logic to capitulate to the total situation.

It would seem that even Humanism is meore hope-
fuls. If the idea becomes rooted that all moral and
spiritual worth is vested in ourselves alone, we may find
therein a motive to achieve the highest as we are able to
conceive it. It wmay fairly be asked if both ¥Wieman and

the Humenists do not owe their zeal for the good, and much
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of their concept of this good, to the very beliefs which
they have discarded. What will be the result upon a gener-

ation or two of people subjected to their teaching?

Out of all this searching after the light some
convigtions emerge clearly. Our God must be found by
scientific-enquiry and not be the mere product of tradition
or creatige arts. For the scientific method is indeed the
only road %0 knowledge of objective reality'which we can
trustg and only what we can trust with a olear conscience is
of value fef moral and religious life as we have come to
think of it. On the other hand if we are to have a religion
that will appeal to and satisfy the tolal personality, and
yield moral and redemptive values somewhat commensurate with
those of the historic Christian Falth, we must find by our.
honest scientific method a God who appraximat&s’clesely to
the one whom our faculties for creative art would formulate.
Other factors may urge us o the quest for what we want to
find; but in the end we must find it and not imagine ite.
0f course,; if no more stimulating bellef can be entertained
upon legitimate grounds, we shall have to make the best of
it with Humanism or some such substitute as Vieman offers;
or we may have to adopt an entirely agnostic position in
regards to theistic considerations and confine our practical
activity to ethical societies rather than churches. But it

may be hard for some of us to think of this as a Gospele.

ls lYor this term I am indebted to FProfessor Shaw of
vueens University. I have made no study of the movement
beyond listening to his most interesting address upon
the occaslon of a recent visit to McMaster.

2« OGee appendix I glving & number of quotations from this
writer.
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Viieman, The Igssues of Life, ps 101, #'Life is more
Than logie' it is sometimes said, and that statement is
sometimes offered a8 an excuse for resorting to some=.
thing else than cold intelligence to attain the high
values of 1life. Of course life is more than loglc.

It is habit and personal attitude; 1t is metabolism and
emotion and much else. But all these activities must be
brought under the control of intelligence if we are to
enter into the hlbhway of life by any other way than by
acclident.”

Opes Gits, The Wrestle of Religion With Truth, p. 188.
"The disordering principle of evil could have no belng
if there were no order to disrupts BEvil could never
completely btriumph, for in the very moment that it
destroyed the concrete order it would destroy itself.®

Ops Gits, The Issues of Life, pe 220.

Sperry, ops Cltey DPs 15. 1 may be a necessary cog
in the social machine and may draw much moral strength
from that knowledge, but once let me suspect that the
whole machine is merely idling, getting nowhere,
achieving nothing, and my moral energy flags at onces"
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 CHAPTER 111
An Attempt at Reconstruction of the Older Theology

Section 1. Values to be Salvaged from the Post~Kantian Drift.

The clesing paragraph of the last chapter gives the
lead to what mist be salid under this heading. If for the
moment we may concede the truth of the historic Faith, and
assert that a vital redemptive experience is demanded by our
God, then our recent theology has laid emphasis upon a vital
truthe. The Church has come t0 reallize that the end result to
be striven for iy a redeemed and emnocbled quality of life
and charaeter both in the individual and in societye. lere
academic belief has no wvalue in itself. It is but a means to
an ende Any return of the true protestant mind to the iéea
of enforced confession of religious belief would seem to be
out of the question. Our natural progress is towards the
insistence that belief must not only be voluntary but arrived
at by a sound process of logic in the mind of each individual,
Thoupgh the concept of salvation as an inward and vital
experience has never been wholly absent from Christian thought
it has been grossly overlaid for the most part by such
external conceptions as imputed merit with little or no
relationship to altered eharacterf The Protestantism of the
nineteenth century has to be thanked for much of our recapture
of a more primitive Christian emghasis%

We have also realized that the religious appesal in
ordinary practise is to ﬁhe'heart and ccnscieﬁeé rather than
to the mindy, as the instinct to seek religious reality arises

3
largely from practical rather than speculative needs. But we
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must not forget that a non-speculative origin of the
religious impulpe does not deny its ultimate demand of
speculative satisfaction. Ve have also learned that the
reﬁémptive,result is dependent upon an appeal that is mgrally‘
stimulating; but here we must aveld the mistake of calling
the Divine to the bar of our moral consciousness. To do so
is huﬁ to make our God in ocur own image and so worship
ourselves. Hven though the inward call to duty or worship
may cut across selfish desire and be in the form of a stern
imperative, 1t is still but one aspect of the personality
ssserting itself as master over the others. To bow %o that
sort of command is neot ﬁ@cagaaxily to heed the volce of any
&aﬁf But perhaps wore than anything else we have learned to
recognlize that, when through sone @xejuéiﬁe the heart and
will are set agalinst helisf,.argameﬂt is wvain. 4An attitude
of readinegs to aceept truth must exist and this is moral

rather than celdly speculative.

1. Moore, ops CGlte, Pe 150« "The sense that salvation is
inward, moral, spiritual, has rarely indeed been absent
from Christendom. It would be preposterous to allege
that 1t had. Yet thls sense has been overlaid and under-
run and shot through with the other and disparate idea
of salvation, as of a pure bestowment, something achieved
apart from us, or, if one may say so, some alteration of
ourselves upon other than moral or spiritual terms.®

2¢ ibid. pe 83+ "Now every external, forensic, magical
notion of salvation, as something purchased for us,
imputed to us, conferred upon us, would have been utterly
impossible for Schleiermacher. It is within the soul of
man that redemption takes place. Conferment from the side
of God and Christ, or from God through Christ, can be
nothing more, as a&lso it can be nothing less, than the
imparting of wisdonm and grace and spiritual power from the
personality of Jesus, which a man freely takes up within
‘himself and gives forth as from himself,"

3» Baillie, ope vite, ps 183 “Nevertheless it is undoub t-
edly true that in philosophy we seem to be in the first
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place concerned with the intellectual desire to under-
stand, whereas in religion we are much rather concerned
with the practical desire to find a firm foundation on
which to build our lives.®

Also on the same page & guotation from suguste Sabatiers
#There is this amount of truth in the ancient hypothesis
that religion arose out of fear, namely, that it places
s on the practical arena of 1ife, and not in the
theoretical reglon of sclences The question man puts

to himself in religion is always a question of salvation,
and if he seems sometimes to be pursulng in - it the
enigma of the Universe, it is only that he may solve the
enigma of his life."

Also on page 185 a quotation from Pascal: "How remarkable
it is that no biblical author makes use of nature in
order to prove God." And one from Hume: *The first ideas
of religion arose not from a contemplation of the works
of nature but from a concern with regard to the events of
life, and from the incessant hopes and fears which
actuate the human mind.® )

See extended note in Appendix Cs
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Section 2. The argument From Mirasle.

Gnnsiééraxian of the miraculous element in the
Gospel narratives, upon which, if the foregoing historical |
interpretation is gorrect, the Church has>tradi%ienally rested
for its external authority, involves two questiéns, Would
miracles have evidential value if true? And if they would,
can their authenticity be walidly asserted? Let us presume
for the moment that the narratives of the New Testament are

entirely accurates

Certainly a wiracle cannot give absolute proof of
anything beyond its own securrence. Bui 1t does have some
evidentisl value. It may form the basis of a reasonable
bhypothesis. The power exercised by Jesus Christ over natural
laws and forges, disease of the human body and mind, and even
death itself,; suggests very definitely His relation in some
fashion to whatever power lies back of the phenomenal world
in which we find ourselvese There is still the possibility
that this power was using Him to play a cruel joke upon usj;
but that hardly seems to be the most likely explanatione
1t appears more reasonable to suppose that this power was
seeking, by the only evidence which could have any value, to
vindicate Him to us as a teacher and revealer of truth. He
laid claim to a knowledge of God's existence and character.
In fact He claimed to be Himself an examplificatien of that
character and in some sense the embodiment of the Deity.

In His control over physical forges and all the powers of
the enviromment teo which we find ourselves subjecit, conmbined
with His own unique moral strength which &Qpears-to trang-

esﬁd,gnjthing explicable as a mere psychological freak, there
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is a foundation of evidence upon which to accept Him as a
witness from a realm beyond our kens In thie way we take
the phenomena of Jesus ahrisi, as we have it in our records,
and consider its significance exactly as a scientist must
consider any object of his study. We draw our aonélusians in

essentially the same way.

There is a further possiblility that the wiracles
were not miracles at all in the sense of being a brsach of
natural laws. They may have been an exemplification of this
law in its highest forme There may be a supreme law té the
effect that moral excellence in sufficient degree has control
over physical force of every sort. This might solve the
riddle of the centuries, the lack of coordination between
material blessing and moral virtue. Fyrom this standpoint the
appearance of Jesus Christ upon earih has immense import for
the formulatlion of a theological systeme He is but a single
instance, and a law is not well established ugﬁn sueh ground.
But He presents to us the only instance in which such & law
gould operate fully, and so, lacking any other instances, an

hypothesis must be set up upon the basis of the one.

There 18 also evidence that this unique power of
His was capable of some delegation and was made use of by
others of ilis immediate following. If in any degree we
regard the power exercised by others as inherent in themselves
rather than delegated by Christ; we have further instances of
the operation of our law; for we have reason to believe that
they were men of exeeptional character. IJurthermore, in all

casess and supremely in Jesus Christ Himself, the power that
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came through morsl excellence was not used for selfish enaé
but for the benefit of other human beings. Ve have therefore
some ground for hépe-that the supreﬁe and ultimate power in
thﬁfUni?ﬁfﬁﬁ; or at least that power which contrels our
particular enviromment, is moral, according to the stendards
which appeal to us, and careful of our welfare. Ve must
also take into ﬁansideratian the evidence for exhibltion of
gimilar power under any other cirocumsisnces in the world's
history. ¥e must deeiée Whethsf such additional evidence
supports or contradicts the evidence of the Christian
miracles, and, if the latter, whether we ean regard the
Christian miracles as having any unique character to lend

them an evidential value not found elsewhere.

Jesus Himself continwvally implied that power

- through falth was in some respect a dependable law rather
than an arbitrary phenomenon. le promised similar power to
anyone who could exercise the needed faith, and, on at least
one occasion, He seems to have implied that such faith |
depended upon the background of the life% He demanded
repeatedly an exercise of failth on the part of those whom
He healed; and He often ascribed the resulis to such faith.
In 80 deing He has left a mystery upon our hands. Ve do not
know to what extent this faith partook of the nature of a
natural contrel of matter by mind, particularly in cases
where the cause of disease may have been largely mental, or
to what extent the faith issued from, or was intended %o

lead to, & purity of life or,otherwise expressed,

fai thfulness.

1f we accept the miraculous as evidence, a
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maltitude of questions will arise respecting the econclusions
to be drawne ‘ggé of these may be indicated. In such
matters as scientifiégunderstandzng Jesus would appear to
have shared the imperfect knowledgs of His days. 0Of course
it may be that He understood things more perfectly but
had to speak in terms comprehensible to His hearers. If
He should appear among us, lie would have to use our terms
of description and our descendants in & few centuries might
regard HimAas woefully illeinformed. There is therefore
an element of doubt as to the area of truth in which He may
be taken as an asuthority; but obviously His moral and 7
religious teaching was central to lis purpose and the rest
was supplementarys An even more interesting probgiém arises
about Jesug' reference to the devil. Must we, upon His
avthority, believe in the existence of a whole kingdom of
evil spirits under a head possibly as absolute in origin as
God Himself.? Or did Jesus merely make use of the thought
forms of His day ag.a yehicle for practical moral teaching
and really not deal with such guestions as the origin of

evil and the gource of temptationd

If we may believe that through Jesus Chricst we may
know that a God existss that the nature and character of that
God are shown to us in Him to some extent, and possibly to
the full extent of our capacity for appreciation; that in
His direct teaching, and far more in His confirmation of so
manj things that otherwise we could not be sure about, include
ing the inference,as much from His character as His specific

statement, that if certain vital ideas were not correct he

-2
would have given falr warnings that we may place some trust in
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the mystical sense of guldance which comes to us because He
promised to send His Holy Spirit for that very purpose; if
indeed we may trust that He is always at hand to guide
through these very problems every individual who seecks the
truth with an open mind in order that he may walk thereing
then we have a basis upon which to bulld a theclogys In
addition to all we have the self-sacrificial Love in which all

of His power was éisyl&yedﬁ

The question of the authenticiéy of the miracles
is of course a large one. It involves the whole field of
Wew Testament criticism and the early history of the Church.
Any discusslon here would be hopelessly inadequate. However,
as in connection with the evidentisal walue of the miracles,
a few leading thoughts may be %higyg outs 48 long as we
regard these elements of our itradition as valueless or
worse, no Lrue or fair appraisal of their probable authen=
ticity is likely to be made. If howeber we recognize that
they are 8 vital link in our chain of avidénee, and without
confidence in them our Falth must perlsh or be altered out
of all recognition, our Jjudgments in rspgard to them may

undergo a surprising change.

Vithout making any claim to expert knowledge in a
highly technical field, one may venture the suggestion that
at least as much credulity is required to explain away these
niracles as to accept thems The case is likewise with the
whole business of doubting the general historical aeccuracy
of our tradition. JFrom & high doctrine of verbal inerrancy

we have reacted to a violent extreme in the other direction.



88.
The backward swing has set in already and we can but hope

e
that it can ¢ honestly carried a long ways

In & controversial matiter of this kind sach side
thrives on the offensive. The 1ibeﬁa1 séhelaf was convings
ing as long as he was criticising the old and established
views. There was so much %alié ground for attacke Today the
position is reversed. He himself &s enthroned in the
position of orthodoxy and ﬁuﬁt wiéhstand attacks Thg
wgakness of his position is exposed and his reécnstruetian
of evente is seen to be as bad if not worse than that for
~hich it was substituted. We have far from seen the last
of Pilate's question, "*What shall I do then with Jesus which

ia enlled Christ?¥

One gonclusion can be drawn with practical
certainty. Both with respect to the accuracy of our
historical details and the inferences to be drawn therefrom,
there wlll be little if any ecertain judgmente The result
will be a series of hypotheses of varying degress of strengthe
A definition and practice of faith will have to be found

which will fit Into this situation.

le Mark 9329,
24 John 14:2.

3+ Baillie, o0pe ¢ite,; pe 379¢ "It is true that the apologists
of the seventeenth and eighteenth centuries were in the
habit of endeavoring to clinch matters in favor of Christ-
ianity by appealing to the 'miracles! embedded in its
sacred writ; but nowadays the presence of these incidents
in the records is more commonly felt as an obstacle than
an aid to nascent belief.?



Section 3. Falth.

Faith is many sideds In one aspect it is synons
ymous with falthfulness. In anethe? aspect 1t comes close
to laying hold upon some law regarding the influence of
mind over matter. It may border upon mental telepathys
vie do not know how far the effect of our confidence may go
in influencing other minds or the material world. But in
its simplest form, in which it most frequently becomes the
basis of activity, it is one of the most common and come
prehensible elements of everyday life. The business man
makes use of it in nearly every venture he makes,; the
scienﬁist in every experiment, the participant in every
social relationship, and the raligiaus man in his belief in
God. Unless serious consideration of the issue can bﬁ-'
avoided entirely, faith is ealled for wherever there is

an element of doubt in comnection with a life activiiy.

Life situations which open the way for faith are
roughly of three kinds. There are the cases where a
doubitful igsue can beg avoided entirely without serious
losss JFor axample,‘the banker when requested to make &
dubious loan, or the business man when urged to embark
upon a doubtful venture, may simply decline the risk and
forfeit nothing but the possible profit. Then there are
the cases where declining the risk must result in serious
loess in other directions. If the barker declines to make
any loans, and the busineés man to take any risks, both
will soon be out of operatione If the young man refuses to

take any chances at all in the selection of a young lady
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he can hardly have & home, TFaith can éniy be escaped at
great cost. The third type 18 more interesting still. A
doctor has to decide bhetween élternative forms of treatment
where it is almost impossible to decide which is best but
one must be used« An aviator in an injured machine has
a choice between trying to land it safely oy visking a jump
by pacrachute over unsultable country in a high windes It 1s
almost imgassi%le to determine which is the better plan, but
he must do one or the other. In these cases faith cannot be

avolided; the only question is what to have faith lne

In any of these situations the decision can be made
upon the basis of mere chance, or from comslderations of
exaessive ceution or a fear that amounts to panic. But the
man whom we most admire asﬁs otherwises He considers the
arguménts for or againet the proposed venture. He knows that
he gannot be certain but that the contingencies can be
estimated to some extent. He decides to venture at the .
dict&ﬁé of reason. In a sense he takes a leap into the dark,
but it is & leap in the direction in which reason bids as
far as reason can decide the matter. Only if the decicioen
hung upon such a small weight of evidence as to be practically
negligible, would other than reasonable considerations
determine the issue. Then the man would admit frankly that
he was entering into a blind gamble. Faith therefore, in this
one of 1lts aspects, is so simple that a child can understand
ite By no means is it an organ of knowledge, but a frank
admission of the limits of knowledge. It is a response to

the hypothetical character of our surroundingse.
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The wise man in.- business, professional or sclentw
ific 1life knows well the danger of allowing his feelings to
befuddle his judgment, and he guards against this. He is _
careful not to become overly optimistic once he has embarked
upon a ventures He courts no blissful but unfounded confide
ence, and can scarce conceal his disgust with those who do
s0» He finds moral stimulus in the honest venture entered
into with the clear consclousnesg that it is a venture. He
would not dream, even from the emotional standpoint, of
Aexshaﬁging this for the cheap satisfaction of shortsighted
optimisme He may allow for moral considerations aceording to
his particular code, he may even trust a business instinot
whiech he knows full well is a vague accumulation of memories
from his past experience, but he depends upon na’sixth gsense

divorced firom or subsidiary to rational considerations.

Possibly in salesmanship, or other activities
where success is largely dependent upon confidence in the out=
. acome, a different situation is found. Here there is a strong
tendency to let enthusiasm run away with Judgment. But
surely no business man with any moral fibre would conolder
that frame of mind the moat-wcrthy and ennablingm Yotwi the
standing its greater temptation to lapse frﬁm the paths of
rectitude, religiéus faith must conform to as high a standard

as 18 found in the best of secular life.

in the last of the group of possibilities mentioned
above, it was pointed out that a venture of faith may be
necessary upon anything but conelusive evidences. Some vantﬁre

becomes necessary and the choice is a close one. No matter
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how meager, the evidence must yule. For many today, and
perﬁaps increasingly in the future, fhe venture of Ghristiaﬁ
belief will have to be upon this basiﬁ% Christisnity offers
the postulate that God holds each one of us responsible for
every bit of light given. He is the judge aB to its
gufficiency to demand action. Refusal to consider is counted
as rejection and will be puﬁisﬁﬁd acoordingly. Perhaps the
oneg who is too lazy morally or intellectually to face the
issue may, in & sense, be described &s'faitthS$; but aﬁyane
who faoes the issue squarely must exercise faith, Just as
truly to reject &S~tg accepte When snyone rejects, our
quarrel is with his judgment or with some prejudice militate
.ing ggainst falr consideration of the issuﬁ; The claims of
Christianity are so vitally tied up with the activity of
living that no one ¢an go on for an hour without basing
thought and action upon an assumptlion eilther of their iruth
or falsitys. Of course one of these alternatives is urged
upon ﬁs by more immediate and selfish considerations while
the other requires more allowance for future contingencies
and a vigorous moral effort. Accordingly the degision in
its practical aspect represents to us a choice between a
negative or inert attitude and one of positive committal %o
a great asdventure. although, for those who are weary and
heavy ladem in the right way, there is an approach to
Christian faith in order to find rest for the soul, in the
main it is a perversion of the Goépei to urge a venture of
faith for the joy to be derived. The paradoxical situation
is that joy comes incidentally when the venture is made upon

more worthy considerations.
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The really distinctive quality about religious
faith is that it is so irrevocable and unverifiasble. The
soundmess of fthe venture can never be fully ascertained
in this life. There is no accumulation of knowledge from
experience of similar ventures in the past to go bys The
issues are eternal and the céﬁseieus committal is of the
whele lifee Harely is the decision made suddenly and without
antecedents; Influences have been long at work to create
strong emotional and moral urges. In faét the final decision
may be dictated almost enti:ely by non=rational influences
and the background of mental influence may be overloocked.
hven when one feels rather sure of the evidence, the venture
is the greatest.in life. It is the highest form of faith.
Possibly the closest parallel is the committal made in
marriage by those who do not anticipate divorce un&ex any
circumsﬁanuaa; It is this irrevocable nature of the venture
Whieh mus t surely in marriage render so strong the urge
to forget all about any trace of doubt there may ever have
existed and become quite certaln of being rights It may be
a sort of defence mechanism against a fear of becoming
disloyal and as such have a little justification. The same

thing epplies in religious faithe

A dagfee of more or less incommunicable supporting
evidence of the reality of God's exictence and interest in
him may come to an individual through an inward sense of
guidance preceding events in his life which could not have
been foréseen-er self-induced in any known way. Such
evidence is much like that depended upon in 0ld Testament

times and is the next best thing to that associated with



944
Christe 1t is as external in character. The emphasis upon
this sgort of ithing is one of the good features of Buqhmanismg
Unfortunately many followers of that movement do not make
sufficient allowance for explamtion as natural, coincidental,
or telepathic, nor are they sufficiently csutious and
eritical to distingulsh between the factors of real evideni-
ial value and those which have every appearance of mere
psychic phenomenas This movement furnishes an examﬁla of
short=sighted enthusiasm ovef immediate pragratic values.
sny religious movement to endure, or indeed to be honest,
must exemine lts own foundations with o merciless thdrcughw

Nnep8«

At this point a reference may be made back to tha
views of Professor Wiemen. As indicated in the last
footnote, he recognizes that falith is & venture. He seeks
to apply the scientific method to theology. He desires to
esgape thé "miasma of subjectivism“; The guestion is, does
he achieve his aima? Searching the Universe to find those
things in it which, according to one's own Jjudgments minister
to the highest humsn aims and interests, and aeérching onets
own imagination for pessibilities of a llke order, and
grouping all this under a collective noun, God, in order to
worship them, is » rather subjective yrbceeding* That which
ig ultimately called God may have real or possible objective

unless it is frankly recognized as an unknown quantity,

existence, but{thﬁ selection of the elements of its compos=

N\

ition is entirely a matter of value judgnmnent. No adjustment
of the self, or the standard of wvalues of the self, to an
objective standard is ianvolved. Evidently then nuch more

separates this view from traditional Christianity than an
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academic definition of the Deity.

On the other hand, to conslder the phenomenon
of Jesus Christ objectively in the manner herein suggested
in érder_ﬁc determine 1t8 degree of credibility as a
revelation of the Divine is E?gly gsclentific. To surrender
to the Divinity so canﬁeived,éif the evidence so warrants,
is to worship the real God ﬁh@ﬁ one has founds Though the
evidence may be slight, if what there is suggests the
existence of such a God it is of the very essence of
seientiflic wmethod to veniure upon the hypothesis until a

batier one can be founde

le Vileman, ope ©ites, ps 23%. "It should be ohserved thail
the age of fixed and certain belief is passsing. It will
not soon cone again. If may neger come again. There is
much to indicate that the tentstive, experimental
attitude toward every belief and project will spread
farther and farther throughout the whole range of human
living.®
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Section 4. Is it & CGospel?

Only %heﬁ a message gan be accepted as & message
is there any pﬁiﬂt in asking if it is a good one. Then

however the question does become pertinents

By recognizing all religlous views to be in some
degree hypothetlical, the tendency to strife will be lessened
greatlys. It is when cpnvictions are rigld and there is
little or no outreach for further light that bitter content~
ion and a flair for persecution become most inevitable. A
seientist can hold to an opinion very fiymly, bellieving 1t
to be the best hypothesis upon the basls of all known
avidﬁnée§ but he does hot'fﬁgl impelled to burn his brother at
the stake for differings VWithio such reasonable bounds as
imply capacliy and sincerity, he is even glad to sse someone
working along a different lines; for he knows that he may be
wrong, and he is confident that in the end the truth will
prevall,. Tessibly the psychologieal basis of much of the
persecuting frame of mind is a deep subfonscious realization
that the opinion which the persecuting one holds is largely
a comfortable prejudice which he could not justifly to an
honest enquirer, or but a hypothesis which he craves to regard
as a certainty. On the other hand, if one really feels that
a certainty bas been arrived at, and obviously such certainly
is available to anyone else of normal capacity who chooses
to make an honest attenpt to get it, we can readily see
that 11 must becéme almost impossible to refrain from regard-
ing the person who differs as immoral rather than merely

misled.,



Fothing is more native to human hearts and minds
than the longing to wenture into the unknown. Where the
guest is a worthy one the result is moral invig&ratién. 'ﬁe
employ this venturesowe spirit in giving practical express~
ion to religious beliefs and there is no reason why it should
not be valuable when used to a reasonable extent in arriving

at and retaining the bellefs themselves.

There is great moral wvalue in a proper cowmbination
of external and inward authority. It has already been urged
that no irmward éutharity'aan properly be regarded ag a
guyrender to God; as there can be no assurance that the
inward voice is anything but one's own consciousness or some
phase of its A true and deep humility, and a real sense of
digcipline, cones most surely when somewhere, external and
superior to self, there is a *Thus saith the Lord" aedmitting
of no appeal. On the other hand, the exercise of human
Jjudgment in weighing the evidence in order to decide to what
xtent the authority is faliéi and the constant weighing of
historical data in order to determine what the auvthority
does assert, is valuable and far more invigorating morally
than dependence upon some avthority so definite and
gpecific as to eall forth no such activity. There iz value
in self-examination, and in a whole-hearted living up to
one's own ideals and the dictates of one's own conscilence,
possibly supplemented by a little real guldance as the Foly
Spirit may be able to slip an occasionsl word ing but this
does not go far enoughs. It stops short of a real God and
consaequently of a real religion. It is, in currently

famillar terminology, an increasing of the suantity rather



than the quality of the spiritual life.

&

Refinement of quality comes in another way. A
paychological law seems to lie behind the conviction
frequently affirmed that grace is free and unmerited, that
newness of life comes as a glft of God without striving
or effort. This quality Qf 1ife may be described as a by~
product rather than a product. It is as we worship and
adore God as seen in Jesus Christ, not only for the sake
of His own winsomeness and beauly as we discern it, dbut
with the belief that He is an absolute standard, without
any thought of an effect upon ourselves, that the effect
upon ourselves does come. 1t is as we forget ourselves
entirely in service of others, ﬁag'their own or the Haster’s
sake, that we find ourselves growing in grace. It is often
when the gtruggle against sinful hﬁbiﬁ‘iﬁ gliven oveyr for a
eonfidence in God¥s redeeming grace that the viectory
comes. About the surest way ﬁo wigs a velined %uality

of life is to be continually concerned about ite

There is, thereforg, pragmatic value in recognizing
Christ as an exclusive revelation of God, in refusing to -
call bim to the bar of our moral judgment, but rather to
true our moral judgment by his standard, and above all to
worship Him for His own intrinsic merit and as God. Froperly
understood, there is great discernment in the remark of the
little girl that becoming a Christian is simply falling in
love with Jesus Christf

Any theological view which will tend to counteract

the intense subjectivism of our day will be a great gain. In
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social and political relations of all kinds as well as in
religion, an overemphasis upon individualism has led us to
the brirk of anarchy and ushered in an era of resction to
dictatorship. Authority and diseipline arve necessary if
human beings are o orgenize and live. Any great confidenge
in knowledge attained through intuition or by some other
incomunicable means makes people unsocial, as it militates
against an adjustment of opinions. It limits the individual
to his own narrow experienece,-and opens the way %o all the
prejudice of self-interest and traditional bias. The |
subjective experience of others or thelr Intuitive judgments
may confirm or throw a guestion mark agalinst one's owni but
the two cannot be debated and adjusted to mubual advantage
as can opinions which rest upon loglcal deductions. Athens,
the cradle of extreme democracy and the artistic temperament,
was not a very successful State from the stendpoint of sacial
organization. There probably has never been a period in the

th8n there is today
world's history when there has been more obvious need, for a
thorovghly objective aubtuority by which all thought and

gonduct way be regulated and coordinateds

In this treatment Christianity is recognized as
unique among the religions of the world, and in a final
sense the only true one. Otherg may have broken bits of
lights; but Christianity must supersede and replace them
‘without making any concessions itself or undergoling any
modifications that do not comé from a better underétanding
of its own origins or a further revelation from Gode Xos
ambiguity is left with regard to the central place of Jésus
Christ, the historical figure, both as revealer of truth and

as redemptive agent. The dependence of the Christian Church
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upon its. Hebrew foundstions is recognized clearly and a
congsistent strain of thought is traced throughout to show &
unity of movement. Recognition of the Hebrew background and
special emphasis upon Jesus! own teaching is bound to make
cleay that the great task of the Church is the building of
the kingdom of God on earth. Attainment éf any heaven in the

beyond depends upon effort put forth to make one here.

Vln another respect religion is brought down to the
level and reality of everyday life in the modern world, 1t
is made honest in the form of a search along scientific lines
for the iruth 28 far as that can be knowne It is not s
cheap attempt %o gaiﬁ currency for beliefs merely because
they satisfy spiritual needs. ALl dualistic theories of
knowledge are disrégarded a8 savouring nmove than anything
else of compromise with truth. The hypothetical character
of all human knowledge is recognized in order to meet the
honest doubt of the most skeptigal mind. In no réépect is
religious knowledge set off in a compartment, or religious
faith differentiated from the faith exercised in other
reia%ianshipa of life. 4 note of insistence is introduced
in the pregsentation of faith as an activity unavoidable for

any individusl who faces the religious issue in any serious

WaY«»

Finally the vexed question of the miraculous, so
cften unnecessary for, or offensive to, the modern mind, but
inescapable in Christianity, unless historical origins are
to be reparded as hopelessly distorted, is given a prominent

but credible place. It does not constitute all the evidence
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for the Falth, and it might not bhe sufficient in itself apart
from the moral supremacy of Christ. Gtill it is a necessary
link in a chain and without it the others are of no avalle
The incongruity of Jesus gerfbrming unnecessary wiracles is

ayvoldeds

For all these benefits nothing must be forfelted
except a certainty of convietion, or g§§§a§s more correcily
a frenzied search for suehﬁ; This gertéiﬁtyg though dear to
many an honest heart, is of dubious philosophical value and
has been by no means an umulxed blegsing in the pracﬁical
life of the Church over 1ts long higtory. Nany other values
geem to have been waived aside; but such is not really the
caves Their insbility to stand in their own right has been
questioned only in order to place a foundation under them

which will make them firm angd usefuls

E&&n if ihe view must be adopted that to regard
religlous belief as more or less hypothetical will make the
tagk of the Church more difficult and her message less
satisfying, the answer is that 'halfl & loai is better than no
bread.' If & stage in the development of thought has'been
reached where, in so far as religious faith is concerned, I
mist, to use a rather paradoxical expression be 'better than
ny fathers if I am to be as good, then the challenge of the
situation must be Irankly accepted. HNerely trying to avoid
the difficulty in its entirety, or to postpone the inevitable
facing oif ity is not géiﬁg to accomplish any result of genuine

valuee




1s

3.

luZe

Sperry, ops ¢lte pe 34« "Thus, no truly religious man,
in those moments of his 1ife which give hiim a right to
be so called, ever thinks of himselfl as 'having a
religlous experience.* He does not peek through his.
folded hands at himself at prayer; he looks into the face
of God and gives thanks that his life is preserveds. The
slightest suggestion of any fTurtive glsncing at himself
ag being involved in a religlous experience invalidates
instantly any claim that he may lay to the experiences
The saint never says, 'I am now having & religlous
experience.' lIle says, 'My Lord and my Gode'®

Thig illustration is not used in any sense thait would
constitute a contradiction of my whole thesis as outliined.
In the first place I am now discussing the pragmatic
values of Christian belief after the logical ground for
such belief has been laids. In the second place I am noi
admi tting that, apart possibly Ior certain bpiological
urges which we share with the animal kiagdom as a

-whole, theie ig any ultimately irrational or Eirational

glement involved in the cholce of un object of affection.
The use of love in that sense as an argument for some
basig other than retionalization for religious belief is
gomething that I cannot acgepts O0Ff course, if one insists
upon confining attention to the ilmmediate experience of
eertalin types of love affair, some such conclusion could
be drawn. Bubt it really is not necessary to be so
guperficial in one's consideration of such an imporiant
gubjects

A very interesting point is suggested here. 1If we are
capable of finding religlous truth through some innate
capacity for contact with an ultimate Reality beyond the
limitations of sense and time, or through logical deduct-
ion from the observed orderly and ovdinary working of the
Universe, then miracle is an unnecessary &nd even res=
tarding factor to our success. Posaibly, however, we

"have no real knowledge except that derived by logiesal

deduction from the data which has come to the race through
senge perceptiony and for this very reason, and as tue
ordinary ongoing of the Universe yields no information,
God has specially revealed Himself to us upon the sensory
level in Jesus Christ and affirmed this revelation by
sengory credentials. There are here f{wo possible view=-
points which seem to be so fundamentally irreconcileable
that there can hardly be anything but war to the death
between thems The first view rests frankly upon a
logically unjustifiable assumption as indicated clearly
in the folliowing quotation from Professor rringle
Patterson cited by Balllie, ope Glte, p. 40+ "There is

no such thing as a philosophy Wit%gyt assumptions. Lvery
idealistic theory of the world hak,its ultimate premise

a logically unsupported judgment of value =~ a Judgment
which affirme an end of intrinsic worth, and accepts
thereby a standard of unconditional obligation.®
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CHAPTER 1V

Conclusion

This last chapbter must take the form of a personal
confession. 1 an deeply conscious of one objection which may
be raised to this whole thesise. The value Judgment as |
distinct from the factual hag been consistaﬁtly cond emmed,;
but just as consistently used, nowhere more than in the very
grounds of condemnatlor. The exaltation of truthfulness
above everything else may be regarded as a value Jjudgments
Varrant must be found for any declarabion thutb & merceilessly
honest intellectual process must be adiiered to even at the ‘
expense of all other human satisfachtionss wuen all human>
thougnt and activity seems to arise from luman needs. While
the conviction that truthfulness is ithe wvalue upon which all
other wvalues ultimatély erand ey h&xg come Lo me partly
as & result of praatisél experience, 1 believe that 1its
origin and development in my mind is far more due to &
belief that it is of the body of revealed_truﬁh. To me God
and the ultiwate reality are revealed in Jesus Christ as love
under the rigld and inexorable controel of right aud truth

and justice.

At rock bottom I believe that I have a complete
skepticism of wy own capaclty for passing moral or spiritual
Judgnents. 1 am the creature of a waterial environment and
my capacity for any clear knowledge is coufined to this
enviromment. zy'ccnvictiona_aleng the moral and spiritual
line} though powerful, are second hand .. They depend

gbsolutely upon sound inference from revealed truth in turn
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guaranteed by material evidence. I believe that I can use
my morsl consciousness and wmake value judgmenﬁa because 1
have cogent grounds for trusting the source from which they
have uvltimately been deriveds. Hven though such judgments
may have become lmmediate and spontaneous they run back to
antecedents of another character, and when need may arise
I am in a position to give a resmson for the faiéh which I
holds I incline to the view that the respect in which the
moral consciousness is {he basis of faith is that a willing-
ness to weigh all evidence fairly and in a manner free frai
bizs zccording to the intellectual equipment one has, and
act upon this weight of evidence, is the prime requisite of
belief. 1 like to believe, and I think that 1 can fairly
infer, from the character of God as revealed in Jesusvghriat,
gome right to believe, that any individual who is really
bent upon finéing the truth in matters religious, in order to
conform himself to it, will succeed in doing so, as all

necessary evidence will be glven to nim.

Foy myself thﬂre is one alternative from which I
find no escapes Very early in life I came {to believe that
God was like Jesus Christ and would therefore not be satise
fied with anything but straight thinking upon my part.
Therefore my belief in God in and through Christ nust be an
honestly reasoned one, If I were to retaln my belief in Him
by any other process 1 should feel myself condeuned by Him
and by myself, through my moral consciousness us moulded by
my belief in Him. Therefore I must, irrespective of any
gquestion as to how I got my belief, retain it by a rational

process or ferfeit everything. There is for me absolutely
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1no middle grounds

In denying the slightest value to some lines of
arpument I may have swung to an exireme myself and sh&wn
rrejudiece. ‘fhat must be decided by someone else who
approacheg the guestion in a more peutral and detached frame
of minde 1 have been too recently through the struggle to
adjust nyself to a goncurrent collapse of one set of ideas
and disgust with another offered to me in thelr stead. Iy
feelings toward the latter will naturally not err in the

oy ol being overly appreciative.
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Appendix As Theological Objections to a ¥iraculous Qoﬁ?ersiaﬁ

The postulate that conversion is an immediate
ereative act of God is objectlionable from the standpoint of
a scheme of systematic theology. It introduces a redemptive
activity of God other than that through the historic Christ,
and so relegates Him to & minor place in the redemptive
plan. He may b® a sacrifice by which the divine wrath is so
far‘agpaased that God beconmes willing to be reconoiled to
mane« Then, ag in Calvin's seheme, certain individuals ére
chosen arbitrarily for redemption and others are passed bys
But in that case, unless our human logic is entirely at -
faultgl'the charaeter of God becomes fundamentally irreconcilw
able with that of Jesus Christe Or Eeﬁus‘may'be regarded as
merely an example which God has set up to éh&w man wvhat is
the ideal expected of hims Then those individuals who
demonstrate the excellence of thelir moral and spiritual
natures by theilr response to the exsmple set and their
devotion to the Chriat‘are rewarded Ly a sugérﬂatural transe

formation. of themselves, which may involve a further re-
finemant of their nature or may merely come in the form of a
release from certain hindrances of the flesh which formerly
- restrained them from being their true selwes. In this case
the divine redemption is again purely external and the real

development of spiritual life is a human activitys

Thig position may indeed be very close to the
truth. There is a real sense in which the response to the
Christian appeal ig an indication of the prior moral and

spiritual state of the subject, and of the degree of open~
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ness of his mind to conviction. To a certain level the
individual rises under the influence of his ordinary life
aontacts and his responses to themes Then he contacts with
the divine provision for a further rise. Tossibly sll is
rigidly determined and the highest doctrine of predeétiﬂn
ation is the one that most closely approximates to ultim&te'
truths Possibly human freedom is more or leas illusory
in that it only operates within {he prescribed limits of,
and under the constant control of, the sovereign will of
God« This is Jjust &ﬁathér of those guestions whieh is quits
beyond our capacity to solve. Sufficient that, from our :
stand-point, and within our circumscribed experience and

knowledge, the will is free.

The traditional Christisn pogition is that Jesus
Christ im his historical manifestation is the only Redeenmer
and the only Pediator between God and mans He is the only
redemptlve agent capable of making men fit for divine
recognition and companionships The Holy Spirit and other
sgencles at work in the world do no more than assist men %o
lay hold upon the source of power. From the Godward side
our generation was completed nineteen centuries ago. All
that we have to do is to avall ourselves of 1t This
impliesg that the experience itself is nothing more than an

exemplification of ordinary psychic laws

iﬁtraductiaﬁ of the notion of a divine creative
act looks more than anything else like a denial of Christe
ianity and the substitution of some resurrected mystery
cult of the Graeco-iloman world all dressed up neatly in the

garb of a Christian ethiec. The question must be raised as
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to why God does not forthwith perform the miracle upon

everyones

Le

Here I am implying quite consciously that it is not so
much the moral consclousness of Christendom that has
rebelled against hard Calvinistic theology as the logical
mind which hag bes» detcected hopeless contradiction.

In so far as it is the moral consciousness which has
revolted, it is this moral consciousness as develbped
under the belief that God is like Christs
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Appendix Hs The Origin of the Moral Consciousnesss

Properly it is a subject for a thesis in itself,
but the present discusgion is bound to be incomplete without
saﬁe more detailed éomsideratign of the nature and develop-
ment of the moral consclousnesss One of frafessex Baillie's
normative idecs seems to be hisg conviciion that the moral
consciousness cannot be accounted for in any satisfactory
manner without the postulate of some ultinate Reality with
which it contacts or from which it derives. Thig ultinmate
Reality ’svather thaa the world known through sense
perception. He says: YThe ahiy escape from it (this
argument) is to deny the presence of absolute velues in our
gxperience, or, as EZant preferred to put it, the unconditional
nature of the obligation with which owr duty presents itself
to our wills - and that, as we saw, 18 how the most keen-
witted enemies of religion, frow the Greek Sophists down to
Mrs Ruseell, have usually tried to escape it. The fundamental
truth of religion will never be endangeved wnbil somebody
succeeds in presenting us with a consistent theory of morals
which does full Justice to the deepest things in our knowledge
of good and evillwithaut in any way relating them to a reallty

2
beyond ourselves.®

1. A compavison of this quotation with Cenesis 2:17 will
indicate as clearly as may be the fundamental difference
between the philosophical point of view and that dise
tinctive one which I have tried to show as a thread
rumning from beginning to end through the whole Hebrew-
Christian development except where this is perverted.

2a Bailliﬁg ODs cite P= 3542»
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A11 human thought would seem to vest ultimately
upon certain direct intuitions or gself-evident ftruths. In
geonmetry there are the postulates and axiomz with which a
start is made. 1In arithmetic there ars such acecepted bellefs
as that two and two meke fours. It is useless to discuss B
the validity of these ggstalaﬁeé. Speculatively, in zome
detached abstract way, perhaps, they may be questianad;bﬁt, .
practically no one can deny them or think and act otherwise
than as if they were true. 'Eeial ideas may be claimed to go
back to begiﬂﬂingg a8 axiomatlic; hu% the whole matter

requires more than & superficial decisions

seusuous pleasure, pympathy, comwendation, these

« Paln, indifference, the contenpyt of our

[0}

are values to u
fellows for us, these ave the reverse. Ideag of & more or
less pmathematical character also force their way in upon

ust there is an clenental conception of fair exchange or
barter. If one farmer exehanges a load of hay for a ton of
coal, either directly aor through ihe wre of an exchange token
of some zort, the next farmer shouvld not be ssked for two
ioads on the same trade. 1L one competent and careful worker
gets s0 much for a day's work, another who renders the same
or a similer service should get neither wmore nor 1&93; Even
where this principle is not in practise and it is hard to
trace any traditional bacaground for it,there is an ingrained
tendency to regerd it as Jjust and right. In primitive soclal
organization the princliple of ‘'lex talionis' tends to become

the basis of retributive Jjustice.

Again 1t may be observed that man finds a Joy in
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producing things: The sense of sccomplishment has a value
for hims This may be a product of the struggle for existence,
or it may be Inherent in human natures. ¥o one knows which,

and th.re seems to be no way of finding oute

Let us now aﬁnsid&r.hgw gsome of these axiomatic
convictions combine into more csﬁplex patierns, In =2 primitie
copmunity the individuals find that 1t ig best for them to
live and work together Tor mutual protection and greater
accomplishmente The idea of failr exchange becomes regulative.
Soon in a fight one lmdividual finds himself in o position
where Flight will save his 1life but result in destruection of
the gommunlty. On the other hand, he can save the community
by sacrificing his éwn Life. Something tells him that he
should do the latter. This strange urge may arise from 8.
subeonacious reasoning proceps. He should have benefifted
firom the death of another under similar circumstances if the
lot had so fallene Unlesns such sacrifices are mode from
time bo time the wiole communily must soon boe destroyved.

All have takeun thelr gaxrt Talrly in the work of mutual
defanée and the evll Tot has fallen upon one. He must

accept 1te Pavental or sex love, which 1s akin to that

which motivates the lower anlmals and v may be innate

or Instinctive, possibly plays a part; but a combination of
the values resident in sgli-prescrvation with the inescapable
concept of falr exchange scems to offer the nost likely

explonations of this worsl phenomenons

In & very similar way it is soon evident that an

all round truthfulness 1ls to the general advantage. Therefore
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the individual, in a speclal circumstancce where e would
stand to gailn by falsehood, must sacrifice that Libertys
Nearly «ll primitive morsl codes are vestricted lvn thelr
gsoope to interdependents in a social group.  In modern life
there are woral codes among criminals who are & unit in

thelr enterprise of preying upon the rest of socielye.

Slowly moral convictions form and are taught to
children. Older people, consclous or unconsclous of the
extent to wudch thely wobives wre those of the public good
or oi celflivh interest ov privilege, teach the young, among
the many other things, to obey and protect them. 45 rulers
of ene kind or asncther arise ithey beach woral principles
which are partly selllsh and partly altruiotics. They
themselves ave eften, no doubt, the farthest from knowing

whiclie

Voral ideas in repgard to sex matters afford some
interesting considerationss As man has become distiagnished
from other animals, he somechow has fended rather consisg~
tently to frown upon sexual indulgence except under the
customary arrasngements thought desirable for the rearing of
¢hildren. This is reasonable enough when considereds
Other indulgence leads to undesired consequences, and is
therefore inexpedient. Vociety starts to punish such
gonduet and inculceate the idea that it is evils. Obviocusly
s third party may be brought into an unhappy situvation
through no fault of his own; and just as obviously this
transgresses the axiomatic postulate of fair gxchange Or

justice.
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Recently a great change has teken place in the
general attitude toward sex lrregularitys. ¥odern sclence
hay devised means whereby sexuel cornnection may be indulged
in with reasonable immunity from the arrival of an unwanted
child and little danger of injury to the body from the -
method used to secure this immupity. Our morel standards
with respect to this matter are breaking down as a result,
not only in the sense that they are being more Irequently
trensgressed, but in thﬁ'ﬁﬁﬁ88 that they are being frankly
called into quﬁStiGﬂa Thousands are asking whiy a natural
and healthy Torm of satisfaction should net have a reason-
able amount of indulgence apart altogether from the gquestion
of warviage and family joys or respensibilities. ?h#lggiﬁal
conmnection between the two hasg been broken, and, fof ug who
&rﬁAGhafgﬁd wi th moral leadership, it is folly indeed to
sppeal to some nonmmexistent high court in the depths of the
human yarﬁsnality;just‘becﬁgﬁe our whole background of
thought and training has induced within us a horror of such
conduct and we think others should feel Juatvas‘we do
about 1te Ve must find some sound arguwent for the mainten-
ance of cur standarde or be yprepared to relax or revoks
thems bvery indication is thet mankind wlll increasingly
be guided by reason. To try to prevent this is to try to
stem the tides |

“tha
Ap primitive man posits the existence of spiritual

beings in an effeort to account for strange phenomena in his
environment, he gets a belief in Gods. In time he ascribes
to them the moral convictions which he holds himself, The
result in a strengthening of the sanctions behind the moral

convictions, and possibly also a drag upon their growth and
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development. A8 tribal orgenlzation gives place to national
and internationalk, belief in the power and scope of the

Gods tendg to increase and the drift is toward monothelsms

In Christianity the idea is introduced, not only
that Bod is a loving ¥ather, but that he suffers on behalfl
of and with mwen in the courss of wﬁrking out His eternal and
all wise purpose fer>thema (The possibility at least musﬁ be
allowed that these Christian ideas owe thelr origin to a
unique and special kind of revelation. Indeed religious
ideas among many peaﬁieﬁ may have as thely origin some basle
element of genuine supernatural menitestations) 4 fresh |
impulse and dirsction is glven to noral convictions not
merely through fear of divine wrath but from the sense of
obligation to make a fair return for the love showered upon
us and the sulfering borne upon our behalf. dven if Christ
be regarded as s wmere mans the very fact that one member of
our race should have given himself so nas&iii&hly for the
good of all lays its clalm upon us through the axiomatic
rule of fair exchange. Lesser examples of the same thing
may be found in other religions ang in the innumarablera&sss
of self-sacrifice manifested by individuals and groups in the
variety of life's activities. In fact much moral impulse
of thig and othex kin&s may owe its oyxigin in some measure lo
accident rather be traceable entirely to logical process,

By & sort of trial and error method certain types of mental
attitude or conduct may have proven soclially useful. So
they have come {0 be regarded as right and have been taught

as morally bindings

The fundamental pleasure derived from producing



anything ic¢ also a factor worthy of considerations Kany are
willing to endure suffering and death in the hope of achievw
ing & result in human soclety which will endure long after
their death and cause thew to be remembered. The homage paid
in song and story to past heroes seems to catch the
imaginations of living men and stir them to like endeavor at
any cost to themselves. In time such conduct gets to be
thought of as right in itselfl and therefore ta'h@ practised
even if it goes entirely unnoticed, or unnoticed by auyone

sare the Godse

The vast majority of people absorb their ideas and
écnvicti&ns gquite uncritically from their social enviromment,
and the growth of the moral consclousness Irom agse Lo age
is far from an inaxgligable mystery. In so far however aa it
canmot be rationalized, an lnexplicable mystery ig what it is,
and 1t mszt be so regardeds In so far as it can be traced Ho
certain axlomatic roots, these, apart from the compelling
idea of falr exchange or justioce, luply nothing beyond lhe
fact that certain things are values for uge absolute values
they may or may not be. It is havd at least for us to think
of right and truth and Justice as anything Q;ﬂ@r than
absolute values but there is ne valid leap from then to
religious or theological postulates of any sorte uneligion

has no negegsary conmmection with morality at alle

an objection may be raised that man cannot have
derived all of his moral and religious ideas from nothing
at all, so they must cmanate from some ultimate Realitys

The answer is that.,although we do not know enough to make any
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positive staterent upon such s question, centuries of

wild speculation on the part of philosophers and theolégions
igy, apart from all other evidence, ample warrvant for a
strong hypothesis that the human mind can wanufacture-
almost any idea out of nothing at all. If these so called
trained thinkers and loglclans can stray so far afield,

why cavil at the possibility of error on the part of the
ignorant primitive savage and the masses of men of our own
day whose Imginations are sharpened by a hﬂﬂéreﬁ fears and

nesds?

Ag already mentloned, the noral ceonsclousness 1s
of great interest to the pasychologist and soclologist, and
to the pastor at his task; but as the starting point of any

system of theology ifs value is difficult to discern.
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Appendix Ce The Worship of an Objective Teltlye.

If there is to be any real worship there must not
be any sense in which the human moral Judgment is set up
against the divine. I may be execused for illustrating this
polint from personal experience. Some years ago I becsme,
for by no means the filrst times severely troubled aver‘the
guestion of etornal punishment. ¥y moral judgunent rebelled
against it as unfair and unjuste I could not see how the
Creator could entirely cscape responsibility if his own
creatures were not able to meet His requirements. Bubt the
Sgriéture, which I regarded as the lnerrant cord of God, .
wag clear on the point, ag far as 1 could gee, and I felt
that 1 nust @ecegt it without guestion. ne lssuve in my
mind was & clear onc between using nmy own judgment or
accepting whnat God had salds aAfter quite a struggle I
took the lather course, going so far as to conclude that,
i far a8 I was goncerned, 1f God said black was white

then black was white and I was mictaken in Julging otherwises
BLDg

0f course ny decision at bottom depended upon my
own veasoned judgments I believed that I had good grounds
for accepting the Scripture as an absolute authority. 1In
fact this view had not come from a childhoed prejudice but
as the result of mature study of certein books and the
allowance of certain arguments. There were emotional and
paychological factors inveolved in the decision, a5 well as
much ignoranuce on essential points; but I believed my
conviction to have been soundly and honestly arrived ats

Some years before 1 had made my first decision on the point
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and as the difficulty recurred with peculiar force I getiled
it upon the basis that the question of Scriptural authority
- was a cloged one 1ot to be reopeneds On the main problem

1 had to conclude that the God who had revealed Himself in
Jesus chrlst knew far more sbout both love and justice than

I dide vhat iHe deciaved o be Tight must be rights.
&

although, prior to my surrender, I had wrestled
with this problem for some time and been unable to find any
satisfying way out of it; within an hour of my declsion,
ag I was walking down the street, an accidentsl glance at
a sign gave me & clue 40 & line of thought tkat'wag NeWs
Instantly 1 saw & possible way out of the difficultys
After a little investigation the matter did work itself
out for me. It seemed to be a clear case of ealighﬁsﬂment '
withheld until I had struck my colors and then freely givens
I regard  the whole incident as one of the most stlmulating
morally of my life. Incidentally the sense of guidance
ang direction was so keen that this is one of seversl
inétancaﬁ in my life which brings mne very close tc Buchmans
isme There is however one essential difference. I nad never
been able to get any guidance on request. Iline comes very
ogcasionally and unexpectedly when God sees that I need it
and not when I think that I do. In the meantime it seems
that I am reguired to get along with such other means of
grace ag are afforded to me and not uge God in any sense

whatever as a page boy to bring information at my bidding.

In the present connection, however, the point of

the matter is that, having my background of experience, there
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an be no real recognition of au objective Delty wntil

£

o

s}

ere is some such complete surrender ws to iaclude the

woral judgmente Yo make one's own woral Jjudgment the
tinal criterlion of iruth is to me blaupheuny r&t&ez than
worsiiips Practicelly i3 is 4o meke oue's God lesser than
oneself. It is to worship oneself through one's Gods In
regard to this matter I bellieve the Roman Cathollcs are
upsn'mgre golid grcunﬁ than m@gt Protestantss. To make

s surrender to some outside authority is not to deny one's
persoual integrity, or free will ﬂr‘raspaasihi;iﬁy of
choloe, bgt to exercise all of these in the highest degrees
There is a vast éifferaﬁ@s'hetwaﬁn using an oukside
authority as & ueans to escape from difficult moral
decisions and live according o an easy moral standard,

and using it as a means Lo vigorous moral controls
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Appendix D. Jurither quotations irow Professor Balllies

These quotations are given in addition to those
already referred to in oyder thaet there may be no possible
misrepresentation of that writerts pogsition. 'They are all
from “The Interpretation of Leliglon¥ and the page number

follows éaﬁh.

Probably the belief of all mén in spiritual
reality is due to simple faith in thelr hesrits and thelr -
fine arguments are really after the fact. “VWe are
accordingly safe in cvonecluding that religious falth cannot .
be auhétanﬁiateﬁ by appsal to any ideelistic philosophy,
because it is ltsell the ultimate souree of all such
philosophies; just as 1t cannot be discredited by appesl to
any naturalistic philosophys because no philosophy could be
naturalistic which had not begun by discrediting it. ‘ﬁﬁi
s0 we return to our original dictum that whereas theology
has an gll-important contyribution to make to speculative
philosophy, it canpot in the nature of the case turn to
speculstive philoesophy for any help or guidance in ths

performance of it8 own task.® Dps 4l

“Wo view ol religion can yéssxbiy be correct which
makes it depend on learned and sclentdidic inguiry; for
history shows that those wewbers of our race who are

“accounted as having poscessed the surest lnsight into
religious truith could boast of liitle leaxning and of no
geience at alle 'The basis of our faith', says Herrmann,
in words whicn might be taken as the firat axiom of any true

theology, must be grasped in the same independent fashion
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by learned and unlearned, by each for hilwmoelfs 'vDs 105

“But religlous Judgments being what they are, and
making claim to objective truth as they undoubtedly do, it
is psychologically an iwmpossible feat, as well as logically
a self-contradictory desire; not {o maic cne's own Funda-
wentel religious conviction: the criterion of religlous

briaths"  p.. 123.

"Fhe essential concern of religion isg not simply
with value btut with the relatian'of.value to reality; not
simply with ideals but with the relation of our ideals to »
the actual scheme of things; not simply with human life but
with the relation of human life to the ultimaite background
ageinst which it is sets. Thus if it is true on the one hand
that the nature of reality is the concern of religion only
in so far as it has bearing upon the status and stability
of our ethical standards; it is no less true on the other
hend that not until these standards have been referred %o
reality are we in possession of anything that is worthy
to be cazlled religions. Consclience provides us with our
ideals but (when taken barely by itself) it leaves them
guspended in the air&’unsubs%antiality'af‘wish and desire,
of unrealised futurity; while falth gives them a mooring

in the real order of things." pp. 317 & 8.

fThis view of religlon as having to do essentially
wili tie relation ol value to reality and ze centring itself
in the trustiul assurance that cur-valueg are securely
grounded in the real nature of things, ls one which of

recent yesrs has seemed more and more to engage the assent
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of thinkers and investigators and Indeed %o bring to rest

in itself inquirles sterting frow sny different schiools of
thoughts Ve find, for example, Mertineaun, the Unitariun
thelst, telling us that *the very gote of enirance to
rellgion, the very moment of its new birth, ia the ¢iscovery
thot your ideal is the everlasting Heﬁlg ne transient brush
of a fancied angel's wing but the ablding presence and
persuasion of the Soul of souls.' We find Trofessor
Hoffding, the Danisgh 'radicsl empiricist', declaring that
fthe religious prohlem proper only bégins where Comte's
religion ends, wilz.y, at the question as to how the |
development of the world is related to that Gf the human
roace and to that of the human ideal,’ or sgain {and most
instruetively) that 'the relation betwesn value and reality
is the sphere in which religion finds its home, in
distinetion fvom other experiencss whigh.are scongerned only
with values or only with reality.' ¥e find F.H. Bradley,
The Hegelian idealist, informing us that ‘on exemining what
wve find in the religlous consciousness, we discover that

it is the ideasl self conzidered as realised und re#lg The
ideal self, which is moralibty is to be, is here the real
ideal which truly is.' And lastly we find Dean Inge,

the Platonist, defiving faith as a 'confidence in the reality
of things hoped for and the hopefulness of things real,?

and declaring that 'the ultimete ldentity of existence aﬁé
value is the venture of falth to which mysticisn and
speculative idealism' = and surely then {as we ourselves
would prefer to have it) something deeper and more elemental

than elther, namely, religion « ‘are committedtr.
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At 80 erucial a point in his reflections the
solitary thinker is glad to have a cloud of witnesses very

close about hime® pp. 319 & 20,

#*But if room is to be made for religion, good-
ness must be more than merely possible in the world - it
must be intrinsic to it, of one piece with it, at home
within 1t. If the spirit of worship is to have any place
at ally, then conscience must be no mere sojourner and
resident élieﬁ in the universe, existing only on sufferance,
but must rather be its own native burgess, exercising all
the functions and enjoying all the privileges of citizen-

Shipe® pP» 325.

"Indeed it is with this attempt to make fully
explicit faith's own implicit logic that theological
scglence resches the core of its problem. Its duty is fo
exhibit, with the sharpest possible detail and under the
greatest ﬁ@saiﬁla degree of magnifieation, the'aatufeof
the passage which religlon makes from value to reality,

from a moral obligation to a moral cosmos.® p. 351,

"Wé can do without the reward, we can do without
the glorys perhaps we can do without the spur and without
the crutech, bui we cannot do without the sassurance that
the struggle én which we are engaged is a real fight and a

fight that counts.® p. 35?a

"It is plain encugh, then, that it was not as the
result of an argument that faith first srose in the world -

and that it is not as the result of an argument that it
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normally arises in men's minds to this day." ps 360.

“The psychological order of events is not thaﬁ
we first, by purély inéelleetualqpathﬁ of discovery,
reach the certainiy of God's existence and worthiness to-
be trusted, and then put ocur trust in Him and livs'aur‘,
lives accordinglys Rather is it that out of & certain
kind of living, and a certain attentiveness to.  the deeper
significance of such living, there grows up in our hearts

a loyal and steadfast trust in that Reality within which

our lives are set, and then we see that within such trust is
latently and germinally contained an acceptance of the i %
propositions (let us say) that God exists and that He is i
goode" Ds 377

*Our humen experience of velue, in shori, caunnot
be undersiood in the light of anything that lies bshind us,
secured in the storshouse of the past; bub only by a fors
‘ward reference 4o something that lies ahead of us and
beckons to us from sbove. Ve have here to do, fundamenially
not with an edifice built up from earthy foundations by
human skilll and creativity, but mueh rather with the
progressive disclosure fo our obedient miﬁds of a higher
order of reality. In the experience of moral obligation
there is contained and given the knowledge, not only of s
Beyond, but of a Beyond that is in some sort actively
striving to make iﬁself known to us and to claim us for
ita own. This concluslon is not a mere guess, nor a leap

in the dark, nor a poetic hyperbole, but an honest

drawing-out of what we find to be implied in the felt
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imperativeness of duty.” p. 462
Appendix HE. Further juotations From Professor ¥ieman.

The following matter is taken from Wieman's
section of "Contemporary American Theology" as edited by

Vergilius Ferm, ppe 346fF.

"Whet I am chiefly trying to do in the field of
veligion is to promote a theoceniric religlion as over against
the prevalent snthropocentric. The firsit requirement of a
theocentrie religion ls that we make the actuslity of God
himeelf, and not our ideas aboul God, the object of our
love and devotion. The second requirvement is another side
of the same thing. It ls that we do not allow our wishes
and needs %0 shape our idea of God, but shall shape it
solely in the light of objective evidence., If we cherish our
particular idea of God, rather than the mysterious and '
unexplored actuality of God, we are loving and warshippiﬂg
ourselves, not God. If we ailﬁw our idss of God to bs
shaped by our desires and needs, we are ocuddling ocurselves,
not serving Gods'

“Tﬁﬁre is only one method known to man by which he
can subordinate his own wishes and needs to objective
reality and shape his ideas in the light of suthentic
gvidence rather than hug his own subjeetivity; That method
is sometimes called sclentific method.  But it is not
limited merely to the technigues of physics and chemistrye.
If those techniques are the only ones to which the term 7

can be applied; then we dc net here mean scientific method.



126.
We mean that method whioch is made up of a combination of
observation and reason. By checking the constructs of
reason by ébservatieﬁ and directing our observation ﬁ#
the constructs of reason, we gradually acquire an idea of
objective reality, and circumvent the thronging urgency
of our desires which so persistently hiﬁe from us the real
nature of objective existence. Only as I hold my ideas
in loving and devoted tentativeness, subject to eriticism
snd discarding as corrective evidence is brought to light,
gan I maka God, and not my pe£ ideas about God, the object
of all my living. Only thus is a theocentric religion

possible.®

"My sole concern is to find some way of escaping
from the miasmae of subjectivism and making contact with
sacred reality.e

"The only reason 1 insist on seclentific method in
religion, is bescause I want to deal with fthe objective,

existential God, and not merely ideas."

"Preaching has rendsred a great service to
religion. But it hag impasea'an@ great curse. To be
preachable, religion must be dramatices Therefore profess-
ionel religionists have insisted that God, and all reallitiy
which concerns religlon, shall have dramatic form. But
the truth is not necessarily dramatic. Al aﬂy rate, we
ﬁust,fixst-ﬁf all have the truth, and then see if it can
or camnot be put in dramatic forme But the way institute
ional religion has functioned, has just reversed this order.

We haye Tirst insisted on dramatic form, and then tried
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to see if we could make the results correspond to the truths
"The iﬁﬁeryrﬁtgﬁiﬁs of religion offered by Karl
Barth has made s very wids appeal because it,is S0 yrgéehableg
It is dramatic, traditional end, therefore, appeals to the
deep rooted sentiments of church peoples Also it claims to
deal with objective reality, excluding all merely human
desires and ldeas with greater rigor and thoroughness than
any obher. Bait ig this last claim true? It is ﬁ@ﬁm-
Unquestionably Barth and his followers are sincere.
éart&inly they have made a dasﬁarate effort Lo escape from
the entangling mesh of porjected human desires. But they

have failed completely in their efforts because they have

rejected the only method by which this can be done or even

approximated. They have rejected the method of observation
combined with reason. Yet this is the only method by
which we can e%éﬁ 80 much as approach objective realitye

It is the only way in which we can pierce the iﬁ%erpﬁﬁiﬁg
screen of our own fanciful constructionsd _

" The ides of God which Barth and his followers
finally achlieve is simply éh&t—tr&ditian hands down to them,
but which‘thay claim is the direct revelation of God.

How do they know what is revelation and what is not? How do

they know that what ﬁhey accept a8 revelation is revelation?

They do not know and cannot know except by way of observation
and reagson. Vhat they accept as revelatlon is mere prejudice
unless its truth is sustained by observation and reasona.

The only possible way to achieve a theocentric religion is

to relinquish all claim teo knswledgé of God save that which .

can be obtained by way of observation and reason.®
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The following quotations are from *The Issues of

Lifes®

"God is that one order which sustains and
medistes the possibilities of greatest value. This order
which is God is partly an order of existence and partly of
possibllity. Here, then, is the definition of ‘'ideal ' and
'God's. The ideal is some possible existenae af greatest
value which the human race may achieve either progressively
or ultimatelys. 'God'; on the other hand, means that order
of existence and possibllity in dependence upon which and
in conformity to wﬁieh,and in promoting which this idsal is
to be aﬁhiﬁvﬁd; Any structure of possible exisﬁanee gan be
a possibility only bacsuse there is even now in the present
process of existence an order which makes it a possibility.
God is that order. -But God is mot limited to existence. He
algo inﬁluﬁss_gassibilitiﬁs; He is not the aixﬁingluéifé
cosmic order or 'the' order of nature, but he is that one
particular order of naturs, both existent and possible,
which includes and mediates the greatest value that is to
be achieved and without which that greatest value would not be
a possibility at all and henece could not be a prasticable
ideals It could only be a wishful fancy, a purely sentimental

ideal.® Pps 163 and 164‘a

"It (the type of religlon which leaves God out in
fact thought not in name) seeks and serves and is devoted
net to the order which is God, but only to its own ideas
and desires, which it may call intuitions or revelations or
inner axperisnce or whatever title gesms most glamorous.®
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#It {a worthy religion) will not accept as truse
any belief lacking evidence, no matter how essential 1t
may seem for human welfare, for it knows that nothing is
more harmful to human welfare than error, especially
8rrer4ceneerning what is truly the highest possibility of
value as distinguished from what is impossible.” pe« 168.

*Ancient customs, ways of thinking and ascting,
constituting the unconsclous habits of sé@h generation,
are transmitted to each new-born infant, and thus he is
caught in the mesh of the old 1ife before he is old

enough to know mnything about ii."* ppe 171 & 2.

“This order and process of intaf&ékién is more
or less approximated in actusl fact. This spproximation,
together with whatever degree of campl&%a-aetualizatign
in the fﬁture history of existence it may make possible,
is Gods Progressive integration may or may not be &

satisfactory description of it.*® p. 178.

"The empirical method, when used in religious
circless; bhas frequently meant the method described and
defended by Canon Streeter in his‘ﬁa&lityoas the way to
achleve knowledge of the realm of value and especially
of matters that concern religlon. But this is something
tatally different from the fourfold method we have described.
1t ié Eaﬂed on the assumption that the gquality of my
experience reveals the nature of the thing I am experienc-
ings This 1s not corrects The fact that I sxﬁerience
certain quality is no evidence at all that the quality I

experience pertains to what I think it pertains to.
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Whether the quality I experlience is the quality of
'‘Reality' must he ascertained by the proper method, but
the mere fact that I have the experience proves nothing at
allse If I experience sostasy when I hold & gold brick in
my hand, the quality of my experience is no evidence at
all ﬁhatlths brick is genuine gold. If I have been. taught
from éarliest infancy to react to the figure of Jesus with
awe and reverence and even egestasy, the quality of my
experience is no evidence that Jesus reveals the uttermost

nature of 'Reality'"s p. 189

“Hxperience does not yield knowledge at all
unless it is subjected to the right method.” p. 190,

*There is no 'religious experience ' which can give
knowledge to the man that has such experience unless he

‘subjects it to this same (the scilentific) methods™ p. 193.

) f course we cannot construct 8 God to serve

the needs of the common man. God is what He is.® p. 226.

*To be blind to the savage cruelty of the world
is Just as disastrous as to be unresponsive to its hidden
values. The practice of religlous mysticiem has often
been used to induce this mood of Pollyanna. That is also

8 perversion of religion.® p. 252.
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