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PREFACE

This thasis 13 the result of & long standing

desire to matudy in depth a contemporary theologlsn. Wy
cholce of Dr. Paul Tiliich has been prompted by the faet
that I have perscnally found many of his interpretations

of traditional Christian doetrines useful in my pastoral
vork. Dr. Tilileh's Insight into the problematic questions
many people ask about traditional sreedsl statements of the
Church has been helpful, Ancthey motive, howsveyr, has
prompted my specific cholee of Dr. Tiliich's interprets-
tion of the doctrins of the Spirit, as & topile. In an era
of groving ecumenical dislogue between the chuvehar of
Christendon, I am of the opinion that thie dialeogue must

grow beyond the scepae of the Christian chureh to include

non-Christian religlons. I belfeve that Tillich's theo-
logical contribution te the doetrins of the Spirit ie an
important step in this dirvection.

This study would not have been possible without the
interast and advice of ny thesis advisors, Dr. €. K. Goling
and Dr. E. P, Sanders, to both of vhom I am deeply in-
dedbted.

J.F.P,
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INTRODUCTION

Dr. Paul Tillich developed his doctrine of the
Holy Spirit within the framawerk of his own specifie
approach te theoleogy. This approach iz beth asystematie
and methodical, and is based on what he calls the principle
of "methodological rationality.” In the lntroductory

remarks to his third volume of Systematic Theelogy, Tillich

defends his vuse of the systematlie form and answers the
question, "why a system?” While admittianp that "to empha~
size the importance of the systemetic fora is net to deny
that every conorete system is transitory snd that none can
be flaalgﬂl he pointes to the faet that the systematic form
nevertheless has definite value Iin thet “new organizing

peinciples appear, neglected elements acquire central sig-

nificance . . . a“g The npplié;iiQQNQf th;ﬂ;}it-maiiQAQSQQVV
is worked out by Tillich in the "method of correlation."

This methed ig the basis of his three volumes of Systematic

Theology, and it has a divect bearing on the subject of
this thesis. Two ether developments of Tillich's thought

lpgul Tillich, Syntematic Theology, 1I1 (1863), &,

2:19@ » ait ®



have & direct bearing on his undevastending of the Hely
Spirit: these ave his use of the concept "boundary,” and
his use of symbol and myth. The above mentloned aveas of
Tillidch's theology, "method of correlstion.,” his use of the
concept "boundary"” and his ianterpretation of symbol and

myth, will be outlined in this introduction.

The Mothed of Correlation

The method of covrelation is used by Tillieh as the
Bethod which hest sulted his desire for consistenecy in
writing within a systeanatic fovm. It also prevides hinm
with & legleal and conceptual basis for epprosching the
theological problem of the veaiaztvion of God to wman and wman
to God within an onteleglcal freme of referencs. The
methed itself was not new snd had strong reots within
Cheistian apologetic theology. It was based on anm approach

to theology that sought to corrslate reasosn and revelation.

It, therefors, had ties with natural theology and fnsisted
that man in raising the questien of hir ows being, thershy
raised the question of God., Ravelation can only be given
and understoed within the framework of man's exiatential
questiona about himself and his world. Revelatien woulad
ke meaningless L{f {t 4id not come as the answer to man's
quastions: such revelation would met bs understosd, There
wust be a correlation between the existential quasstion and

the theeclogical answer. The roots of thq method of



3
corvelation are to be found in the dialectisal structure of
guestion and answevr. Tillich weites:

In using the method of correlation, systematic

theology proceseds in the fellowing way: it makes

an analysis of the human situation cut of whiech

the existential questiona arise, and it demon~

strates that the sywbols used im the Christian

message are the ansgwera to these questions,?
Twe factors are stressed by Tillioh in regard to the —
mesning of the wethod of correlation. These factors wmust
be underateod Lif more is not to be domanded of the mathod
than Tillieh intended. The two Fastors are “independance”
and "interdependence.” Tilileh defines correlation as
follows: "'Coyvelation,' a word with several meanings in
scientiflic language, is undevstood as 'lstevdependence of
two independent factors,'"" Within the method of correla-
tion, both participation and freedom must be maliantalined, in
regard to both question and answer and in vegard to situa-

tion and messsge. Questior and answer sre indspendent from

each other. One cannot derive the substance of revelatien
as the selif-manifestation of God from an analysis of the
existential question. To do s0 woeuld be to confuse the
infinite with the finite. Ravelation is given to man: man
cannot reach God by his own power. On the other hand the

existential question cannot be derived from revelstion,

Spaul Tillich, Systematic Theclogy, I (1988), 62,

“paul Tillich, Systematic Theolegy, II (1957), i3.

—
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Man sske the questien he gannot aveld asking: he saks the
question of himself. “Man cannet vecelve an anawer to a
qusstion he has net asked.*S The independence of hoth
question &nd answer must be maintalned. At the same time
that correlation stresses the independence of beth question
and answer, it recognizas the need for seme interdependence
betwesn the two factors. This rsacognition of interdepen-
dence batween queation and answer bacomes the ewphasis of
Batural Theology's assertion that man though estranged frow
God is not devold of God. Thus =man i{n the very act of
reising the guestion &f man vaises the quastion of God. He
raises the question of being. Tha implications of this
ontologleal quastien with vegapd te the Dlvine Spiwit in
Tillich's aystem will ba dealt with in Chapter 1. Here it
ean be 2aid that man as finite belng auat hava sons rela~
tion to the infinite ground of belng or he would not cxist.;
~~4¥hﬁm¢atéi§giea%—qﬂi#%iaa4§ﬁi&%imiﬁuaw2&38&#&~h§%¥$83ﬁpa¥¥$iT
cipation and ssparation, and betwsen dependence and inter- ;
depsndence, This tension iz expregssd {n the ambiguity of f
man's life, o¢n the one hand, and the search for unambiguous A
life on the other, It is asserted by saying that Ged )
stands for and against man., Corrvelation is understoed, by
Tillich, as the attempt to preserve this note of tension

between dependence and interdepsndence, in terms eof

sLGQ . cii-
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existential question and theslogical enswer;t Thus Tillieh,
in adepting the method of gerrslation, ﬁcﬁceité what he
crlled “"the famous 'Ho' of Karl Barth againat any kind of
patural theology, even of man's ebility te ask the guestion
of God."® Ti11ich is of the opinion that the answer to the
problem of the interdependence and depsndence of sxiaten-
tial question and theologlcal anaver wust ba solved withinm
the theologlcal eirele. Tiliich inaiste that the thaeole-
glan, wvhile committed to the revelatory experience of his
own partiecular religion, cannot rest on the answers of that
vevelation. He sust give the answer only after he has
struggled for it within the human predicasent with its
estrangement and ambiguity., He nust struggle for the
ansver as though he hsd never been given such an answer.
The theologlan must try to pressrve the independence of

question and answer from sach other. On the other hand,

question and the form of the anawer ars dependent on one
another within the total theological system. Thus when
theology gives the answer "the Spirit” to the questions
arising from 1ife's smbiguities, it does not mean that the
answer of "the Spirit" was crsated hy theolegy out of man's
questions. Man cannot c¢reats the ansver of “the Spirit.”

But out of the awaraness of the dimension of spirit in his

5Ibié-. e 18,



own life, man can vacsive the answer that is glven by
revelation and express it in terms of the way he has asked
for 4t: that is, in terms of spirit,

Tillich's method of correlation led him to combine
two approaches in his theolegy: the kerygmatic and the
apologatic. Karygmatiec theslogy emphasizes the Christian
message based on revelation over agalinst man’s existential
situation.” Apologetic thesology attempts to provide
angvwers to the questions which arise out of man's sexisten-
tis) sitvation. TYhesa asnswers ave based on the Christiac
nessage, with one difference. Apologetic theology assumes
some common ground between the guestion and the answer and
between those within the Christian circle and those outside
it.g Tiilich was prompted to adept this twofeld approach
because of his sensitiveness to the problem of interpreting
the synmbols of the Chrietian mossage to modern man. He

hoped to overcomae what he considered the weakness of a

striet theclogy with its exclusive transcendence and its
rejection of aay common ground within the situarion. On
the otheyr hand, Tillich insisted on the need for apologetic
theology to take sariously tha message which has beaen given
to man through revelation. Apclogetic theology must answer

the questions implied in exisatence within the scope of the

7Syst¢natic Theology, I, 4.

[ T N
®Ibtd., p. 6.



ansvevrs of the kerygma., It weas Tillich's hope that his
rethod of correlation successfully combinad beth thaeologi-
cal approaches in & way that safegusvrded “"questionsx and
answers, situation and massage, human existence and divine
nanifeatation,"®

Tillich developed his method of corpelation in five

parts in his Systematic Theolegy. Each of the five paris

is based on the structurs of existance in correlation with
%he structure of the Christian message. The eorvelation is
nade more sxplicit in the gonsideration of man's existencs
in terms of estrangement and of man's essential aasture.

Tha five parts ars gliven by Tillich under the following
titles: “"Reamon and Revelation.” "Belng and God," "Exis-
tence gnd the Christ,” “Life and the Spivit," "Histery and
the Kingdom of 6od."*? 1n the fourth seatfon Tilldeh
corvelates the guestion posad by the ambliguities of 1ife
with the answer that the Spirit is. It will be part of

TTe

the purpose of this paper to drav ouvt elearly Tillich's
correlation betwean the assbigulties of 1ife snd the

dimension of the Spiric.

rpid., p. 8.

lssaa Systematic Theology, II, %, Tillich notes
bis reasons for developing his theological system in five
parte. For a most expliclt and compresssd exposition of
Tiilich's method of correlation see Alan Gragg, "Paul
Tillich's Existential Questions and Their Theoleogleal
Answers: A Compendium,” Journsl of Bible and Reiigienm,
XXXIV (1986), Ne, 1, 1-1F.




Tilllchk's Use of the Conecept "Boundary”

In his sutoblographical sketch, On the Boundary,

Tilligh explains the importance for his life of what he

cails the boundary position:
At almosat every point, I have had to stand he-
tween alternative possibllities of existence, to
be completely at home in neither and to take ne
definitive stand ageinst either. S8Since thinking
presupposes receptiveness to new pessibilicies,
this position is frultful for thought; but it is
diffieult and dangerous i{n 1ife, which again and
again demands decislons and thus the exclusion of
slternatives. This disposition and L{ts tension
have determined both my destiny and my wvoprk.”

The following example of the boundary position in
Tillich's 1ifs will gerve to show the power of his working
concept Ffor his thought and writing. He sdopted very
strong views in regard to autonomy and hetercmomy. Herse
something of the freedom on whieh Tillich insists Ffor the
individual Christian in his approach to ths Chupch and to

culture may be seen, He affirmed the nead for intellectusl

aua ﬁ@ﬁaliaufﬁnomy in the i#éi#ﬁéual. but he did so with
reservation. He rejectad pure avtonomy when it weant
"free-wheeling intelligence.” He "had scant coufldence in
the creative power of puvsly sutonomous thengb%.“12 He
also rejected heteronoay: the heteronomy of imposed

suthority as found in the srems of politics and veligien.

11?au1 Tiliich, On the Boundary: An Autoblographi-
cal Sketch (1988), p. 13.

“Ibid-, Pe 37.
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Pollitical hetercnomy, in Itz werst form, was esvidenced for
Tillich 4in Naslenm, while religious heteronomy was evidenced
both in Cathollie suthority and Barthisn suprenaturalisa.

It {8 in relation te Protestantiss thet Tillich's
attitude to autonony and haeteyonomy is most clear. TFrseling
himgelf from Protestant orthodoxy and thereby finding his
own autonomy, Tillieh discovered his main theologiecal
problem to be "the relation of the abselutae, which is
implied in the idea of God, to the relantivity of human
rtligian.“lﬁ Tilllch opposed religlous dogwmatism in every
form whathey 1t be that of "book, community, lnstitution

oy éeﬂ%riﬁﬁ.“lg

The Protestant Principle stoed as 8 pro-
test agalinat any historical lastitution or dectrine whiceh
claiued for itself the vole of an absolute. When such a
¢lainm was made, Tillich designated that claim an instance
of the demonic. Such an instence ocours when “something
_finite and 1imited igx invested with the stature of the
iafinite."}% This approach led Tillieh to break with
Barthian supranaturalism. Tillich fsaved that RBarth's

theology represented a narrov heteronomy: it denied man's

sutonony in an overesmphasis on the Word of God ss thrown

Iazhidbg pe 40,

yptd., p. b0,

lshae. olt.
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at man, 18
Is it possible to Flod & boundapry position between
autonomy and heteronomy? Within the structure of sociely

and culture both are needed and to some extent unavoidable.

Tililch was awars of the dilemms., He knpew that within the
Chureh there will alwayz be a tension between the “sacra-

mental and the prophetliec, between the constitutive and the

w17 But out of this tenslon should come another

corrective.
alternative, a boundavry poslition. This position is what
Tilliech calls theonomy, “"that is en auvtonomy informed by a
religlous subataaﬁa."la Thuse Tillich belleved that Pro-
testantism must exeyt an autonomeus coritical vole withis
the nesepsgary hetsronemeuns alementa of the institutional
Church. In other words it must exert prephetie judgment.
By doing so Protestantism would be striving for a theono-
mous positien.

- -A-further fustance of the struggls betwesn avtonoamy
gnd heterononmy 1s saen in the tension batwesn the secular

and the Holy. Unlike many contesporary writers of the

151¢ should ba noted that Tillieh's rejection of
Barthian supranaturalism, a rejection which he thought was
dictated by the Protestant Principle, 41¢ not inmply a com~
plete deninl of Barth's stand as a kerygmatic theologlan.
Tillich was indebted to the Barthian pavadox with les pro-
found understanddng of the mystery of Jjustification. 8ee
On the Boundary, p. $0.

lv&n the Beundary, p. 4%.

8ypid., p. 38,
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"no-God-language thaelogy‘"lg Tiilich sess the xecular as
& nacessary oeriticism of the demonization of the Holy.
W¥hile secularization in this senae is liberating in its
influence it runs the danger of becoming what Tillich calls
& "quasi-religion.” He writes: "But then, a profound
dialectic appeavrs. . . . The seqular which 1is »ight {n
fighting against the domination by the Holy, becomas empty
and bacomes victim of what I ecall 'quasi«ﬁaligigns.'“ag
At this polint a theonomy wust be Ffound in whiech the auto-
nomous Forces of knowledge, law and morals polist te an
ultinats meaning of 1ife while not being domipated them-
selves. Tillleh finds this theopomous element in “the
structure of the Religicon of the Conerete Spiriteﬁgl 8
conegept important in his last lecturss in the History of
Religiona and which is dealt with in the conaelusion of this
thesis.

The boundary position, then, was a concept that had

growing influence on the direction of Tilliehk's thoughy,
sspscially in the lmet two years of his life. Duwing this
tiume, Tillich was desply luvelved in a study of the History

of Religionsg and his thought turned to a consldaration of

19psu1 Tillieh, Tha Future of Religions (1988),

P L 82.
201p44., p. 90.

210c. eit.
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Christianity and other world religions. This study of
religione repressnted a new boundary position in Tillieh's
iife. It was a §aunéary that relates directly to his doe-
trine of the Spirvit in his insistence on the universality

of revalatory experiences in ths raltgiann.aa

Tillich's Understanding of Symbol and Myth

Ti1lich was very firm in his belief that & reinter.
pretation of the symbels of the Christian Faith was sbso-
lutely necessary 1f they were to be retained in a meaning-
ful way for the contemporary gensvation. His interpreta-
tion of the sywbolic terms "Splvit™ and "God" provide
instances of his attewpt te wveclaim the symbolic power of
these religlous terms. An outline of his views on symbols,
therefore, is hslpful to an understanding of the Holy
Epirit in Tillich'e theology. THllieh, In a lecture to his

students "On the Divine Names,” made the following comment:

“"When you today have a popular discussien or a bull ses-
gion, and someons tells you, 'How what we say sbout God
is only symbollc,' you csn say that this ’omly' is very

wgang.“aa for some people the wention of the word symbol

immsdiately expressas e half-truth oy something less than

22900 the concluaion, p, 104,

235 History of Christian Thought, ed. Pater H.
John (1986), p. B2, T
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true. 2% Byt for Tillich symbels ave indispensable and
souplately necessary for the expression and understanding
of veality., Thus, in the rveligious realm, statements ahout
God cannot be made without ths use of symbols to exprass
the Ultimate Reality, for no other mathod of expression i3
at our disposal. Without symbolic expression there iz ne
sxpression.

A lecture by Tillich entitled "Art and Ultimate
Reality" outlines hie views on expression and sysdel, He
cites the use of the ters "ultimate reallity" as & symbol
for God and writes: "The ters 'ultimate veality' is 'not!:
anothey name for God in the religlous semsa of the word.,
But the God of religlon would not be God if he wers nat'f‘
First of all ultimate f!ilityg§2$ If God werse anything
less than ultimate reality, he would he 'a being'; and even E
though the highest being, he would still be on the level
of other beings. HNe would then be & part of the atruecture
of all that {s and he would not ba God,

24p1138ch hes made & very concise statsment sbout
the problen of the symbolic knewledge of God in Systematic
Theology, II, 9, where he notes that "a religieus symbel
usas ?gt material of erdinary experience in speaking of
God, but in sueh & way that the erdinary meaning of the
naterial used is both affirmed and denied.” 8ince the
synbol (l.s., participation) has mome inney relationship
to that which it symbolizes, it should not be said thax it
is only & symbol. To do so would be to confuse symbol
with sign.

zsragl Tillieh, "Art and Ultimste Reality," Cross
Curysnts, X (1980), o, 1, 2.
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It follews for Tiliieh that every ultimate concern
is an expression of God. He puts the matter as follows;
If the 1dea of God includes ultimate realicty,
sverything that expresses ultimate reality ex-
pressee God whether it intends to do so or not.
And theve 1s nothing that could be excluded from
this poesibility because everything that has belng
is an expreassion, howsver praliminary and transl-
tory it ngy be, of being~ituelf, of ultinata
reality.2®
Tillieh polnts out the elawent of participation in al)l
expression. First of all, when one thing expresses anothar
a8 in the case of langusge expressing & thought, there is
separation between the thought and its sxpression in lan-
guage, But while thevre is a “gap” betwesn them, there iz
aiso & point of participation. Expression inveives these
twe elements in tension; It both raveals and hides. Thus
if we pay that the seasible world is an expression of ulti-
mate vexlity, we understand this to mean that all that is ‘

in the universs vsveals and hides the Divine Reality.

Expreseion involves s further consideration. Thave
wust be somecne to veceive expression 1f it iz to take
place. Man in this world ils that c¢reature who can distin-
guish ultimate reality in the world ian which it appears.
And he does seo in thres ways, two of which are indireet,

and one of whieh is direct. The two indirsct ways ars

philesophy (metaphysics) and art, which exprass encountered

gehnc.keiz.
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reality in cognitive concepts or in esthetic inagea.g?
The third, dirvect, way of expressing ultimate reslity iz
that of religion. In religion, ultimate reality "bscomes
manifast through ecstatice experiences of a eancreeaurovclaué
tory character and is expressad in symdbols and mytha.“” |
Art, therefors, eupresnses reality in images: religion
expressss ultimate reality in symbols.

Tiilieh definas myths as "sets of symbols.” They
are "symbole of falth combined in stories about divine-
human caaaaatﬁra*”ig Hyths are the wost prinmitive axpres-
slon of the relation of man and his world to ultimate
reality, As far me they express this relation, myths have
valus. In the moment {n whieh they fall te do #o, they
die, Yurther, in expressing the relation of man end ulti-
mate reality, nyths ave “"neither primitive sclenge, nor
prinitive postry, aslthough both are presént in thenm, 30
. Hyths must fave a orisls of tension, and the elemsnts of
prinitive svience and pestry in them must start on their
own autonowous journey and face the conflict that will

arise between the secular and the sascred.

Tillish believes nyth to be a valid expression of

275@@; Glf;

281n14., p. 3.
29

Paul T4llich, Dynsmics of Faith (19%7), p. 49,
2%mapt and Ultimate Reality,” p. 8. |
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reality, It is not a ghildish or Ismature &ttempt to con-
ceal veality in irrationsl gard, nor a vational decsption.
A man's knowladge and understanding of himself and his
werld incresss, the value of & myth as an expresalen of
reality wmay diminish or cease., Tillich rejecta the nailve
view of symbol and myth, which treats symbol snd myth ss
unreoal. He insists that one cennot say of a symbol, "It
is only a symbol."”

Tiliich opposed demythologizing with its negative
assessnaent of myth and symbol., "Man's uitimate concern
must be Qxyrgasnd symbolically, baecause symbolic language
alone is able to express the ulti&ate;“alf He nevartheless
felt that demythologlizing within cartain linits was neces-
sary. He explainz his peosition carefully when he writes
of demytholegining:

It must ba accepted and supported L1f it points

to the necessity of cecognizing a symbol as a

synbol end & wyth as & nyth., It must be attacked
and vrejected Lif 4t means the removal of aymbols

and myths altogether . ., « bacause symbol and myth
are forms of the human conseleusness which are

always pressnt. One ¢an replace one myth by ano-
theyr, but one cannot remove the myth from man's

spiritual 1ife. Fer the myth Ls the combination
of symbols of our ultimate comcern.32

Tillich 4is conservative in his understanding of

the meaning and importsnce of symbol and myth in his

*lbyaaﬂtc: of Falth, p. 81,
321p14., p. 50,
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approach to demytholegising, and he carries his viaws
through to & radical rejection of any form of literaliss.
Christianity nmust recognise and accept 8 "breken myth,” by
which Tillich means a "myth understood as myth, but not
removed oy zegl&neé»“sa Te do otherwise and accept the
unbroken myth would, in Tillich's view, be a denial of the
fivet commandment: it would he 16@3&t¥;.3“ It would neg-
leet the funetion of symbol to polnt beyend 1t¢tsalf to some-
thing else. Literalism, as regarded by Tillileh, deniess
vitimaey to the sltimate and confuzes the Finite with the
infinite, God, sven though the highest bdeing, becomes part
of the structure of the condiziensl, “Falth, if it takes
fts symbols literally, becomas ldolatroust! It calls zone-~
thing uitimate whieh 1s less than ultisate. Palth, osne
scious of the symbelic charsoter of {ts aymbols, gives Bod
the honor which is due Him,"®%

~ Tillich believed that the theologian's task was to

interpret the religious symbols weaningfully to his own
generation. He was convineed that the originsl religlous

terminolegy of Belpture and Liturgy could not be supplanted,

aa‘l}ﬂﬂ . Qit}

8%ybid., p. S1. Tillieh eupremses acceptance of
unbroken myth as the fdolatrous character of literalism
vhere the aymbols and uyths are understeod in their Inne-
dinte weaning,

3%1p1d., p. 52.
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Avchatypal woprdz such as "Ged" night indeed have lost wmuch
of thelr original symbolic power, But this less of syme
bolie power should not necessitate thelr rejection,
Tillich prsferred to retaln the terminology of soripture
and liturgy as much as possible and te redefine this ter-
minology in its original meaning and thus aveld distoprtion.
Bere again Tillich attemptsd to fiad & sclution on the
boundary positioen, and he writes: “One must stand betwesn
the avchalc and the contenporary terminclogles to recap-~
o, n38

ture, on the boundary, the original archetypal languag

Tillich's veferences in his book The Courage to Be (1952)

to the God above the God of theliss is an instance of hils
sttempt to reinteprprat something of the symbolic power of
the archetypal word "Ged" for contemporary seciety. His
peint of refersnce in this veinterpretation is a sensitive-
ness to the honest and radical deubt of many sincere
people, Me writes:

The source of this affirmation of wmeaning within

neaninglsesanens, of certituds within doubt, is

not the God of traditionsl theism but the “God

above God,” the power of being, which works

through those ghg have no name for it, not even

the nane God,3
Tilliceh was firm in his convigtion that symbels should not

be deprived of their power to preserve the mystery of what

38)n the Boundary, p. 65.

378y:t.nnt£c Theology, II, 12.
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they sympbolize. Behind this convietion wes his sense of
the nystery of 1ife and of God as the ground of all being.
Thus he zzserted the appearancs of genuine mystery "when
reason ig deviven beyond itself to its ‘ground and adbyes,'
to that which 'precedes' resson, to the faet that ‘baing
ia and nonbeing is net' (Parmenides), to the eriginal faect

(Up-Tatsache) that thers ls something and not nathiag."aa

It wae impossible for Tillich to express this mystery

without myth and symbol. Tillich's doctrine of the Spirit
will provide 2 reinterpretation of the aymbol Holy Spirit
in terme which he anticipates will restore to this symbeol

somekhing of 1ts original asymboliec power.

aggy:tcpatic Theelogy, I, 110.




THE DIVIHE &PIRIY

The Divine Spirit and Human Spirit

The Divine Splrit is the veligious symbol for the
presence of God within the finite world. "The Divine

Spirit is ‘Qod ?rsuante'“l

Ag with all religious symbols
which appropriate the material of ordinacy exparience to
express that whigh is beyond man, the symbol Spirit appro-
priates God to men thyrough the dimension of spirit in man.
The infinite must sxpress iitself through the finite to the
Finite.

Tillieh speaks of God ag the "Pivine Presence® and
as the "Spiritual Presence.,” He defines preszence as

~ "having something pressnt te one's self over against one's

se1f,."? Thare is s note of tension Entended inrgg;mféégﬁi
sinilar to that found in the tension between participation
and separation in expression. The Geod whoe reveals Himself
to us is the B8od who hides Himeelf. The word Ypresence”

#lso denotes the place where a sovereign or & group of

lﬁyatamgtie Theology, IIX, 107,
283)%1&;?&@ Theclogy, I, 194,
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high dignitaries fs: it is the appropristion of a spatial
metaphoy to express the relstion of the infinite to the
finite, the divine ground of being to the ersaturely 1life
of man, Tilliech, however, is careful to guard against s
misinterpretation of the word "presence” and in uveing this
spatial metephor ha does so against the background of his
insistence that the symbol “"God” does not vefer to "a
being™ but to "being itself.”® One of the clearest state-
ments Tillich makes in defining the word “"Spirit” is the
following:

Ve should become fully aware of the Spiritual
Pressnce, around us and in us, sven though we
rvealise how limited our exparience of "God present
to our spirit” wmay ds., For this iz what Divine
Spirit means: God present toe ocur spirit. Spiritc
iz not & wmysterious substancs; it is not & part

of God, It is God himself; but not God as the
ereative Ground of all thinga and not God direc-
ting history und manifesting Himself in its
central event, but God present in communitles and

personalities, grasping thewm, Lluspirving them, and
transforming then,®

The Divine Spipit, therefore, is the symbol of "God with
us.® It is the mest expressive synbol of God as the
living dod.

Tillich's doctrine of the Spirit ls correlated directly

to the dimension of spirit in ran, He iz quite categorical

350 Systematic Theology, I, 238-239, for & detalled
trastment of symbols and theiyr relationship to thelr in-
finite obiect.

™

Paul Tillich, The Eternal Now (1936), p. 84,

.
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when he insists on the vecovery of an undervatanding of
spirit as a dimansion of man's 1ife. He writes: "Witheout
knowing what spiprit is, one cennot know what Spirit 15,8
The material of ordinary experience which iz appropriated
by the sysbol Spirit is, therefore, the dimension of spirit
In man, Tiilich, in keseping with his intention to relater-
preat the symbols of the Christisn faith, attenpts to re~
cover the term "spirit® as designating the particulsrly
human dimension of life. He thipks that much of the neg-
lect which survounds the aymbol "Holy Spirlt" ls caused
by the gradusl dissppesvance of the word “spirit” frem the
doctrine of man.® Thie tendency to devaluate “spirit” as
the partieularly bhuman dinmension of life 1s Ffound wherever
an emphasis s placed on the separation of body and aepirit.
it is necessary, therefors, to follow Tilliech's dqfinitien
of spirit in order to understend his inslstence on the
_corvelation of human spirit and divine fSpirie. =

Tillieh does the usual traeing of "spirvit™ teo words
meaning brsath -« breath the powesy of life. He writes
thet, "as the power of life, spirit is not ldentiocal with

the inorganic substratum which Iis snimated by $t; vathey,

5§ystanut£e Theolegy, IIX, 22, Further reference
is made in Symtematioc Theelogy, I, 249, where Tillich
writes: "But it 1s impossible teo understand the meaning of
Spirit unless the msaning of spivit is understood, for

szirit is the symbolic application of spirit to the divine
1i{fa.¥"

®Systematic Theology, I1I, 22.
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spirit is the power of animation itself and net a part

sdded to the orgsanlce nystna.”?

The word "spirit” replaces,
in Tillich's estimation, the words "mind" and “intellect.™
These words had been used In the place of the word "spirig”
when they came undey the influence of English empiricism.
Furthernore, spirit becomes a partiasl substitute for the
word Ygseul”™ in Tillich's doctrine ¢f.ﬁan‘a Under the
infiuence of modern paychology, the doctrine of the soul,
considered 28 an immoytal substance, was replaced by the
psycholeogy of personality. Tillieh balieves that the word
“aoul,” while used in biblical and liturgiocal language, has
lost 125 significance in the doctrine of man, "1f spirie
is defined as the unity of power and weaning, it can be-
come a partial substitute for the lowt concept of soui,
although it tranecends it in vrange, Iin structurs, and

especially, in dynamias.“g

unity of power and weaning, and his rejsction of any notion
of spirit as & part of 1ifs alongside other parts, can be
traced to his dootrina of the “Multidimensional Unity of
Life.” Thizx theery may e expressed in the following way:
Tillich defines 1ife us Ythe actuality of being, or, more

Tinia., p. 21.
®1nia., p. 22,

[ - P . o = . . _ o~ P, - [
*Ibid., p. 26. See also Systematic Theoiogy, 1,250,
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exBctly: - + « Lan] the proeess in which potentisl baing

10 As sueh, life iz 2 unity in whieh

becomes actual being.”
21l things whether orgenic or inerganic share in the mix-
ture of essence and existence. Essence nay be defined "as
that whieh makes a thing what 1t ts."11 prigtence may be
defined an that which "'gtands out' of mere potentiality”

232 p4314ch's understand-

and also az “the 'falien world.
ing of life was, therefore, onteloglcal -~ that s, "1ife
ag the Tactuality of being'" and set within a framawork of
polarities.2? There ars the polarities of esaence and
existence, individualization and pavticipation, freedon and
destiny, potentiality and actuality. Tillich in adopting
an ontological understanding of 1ife rejected the "process
theory” of life with ite emphasis on being as static self-
identity and "hecoming® as the ultimate prineiple, Tillieh i
writen:
1If baing weans static self-identity, bscoming wust
be the ultimate principle. But if bhaing mesns the
power that conqueprs nonbeing in every lifs process,
then aven the process-philosopher must acknowladge

that being, namely, the negation of non-being,
precedes in ontologlecsl dignity the polavity of

10systematic Theology, I, 242,

Ii1pid., p. 208.

l-'gm.'m_.. cit. The sbove definitions of existence are
partial definitions of oxistence for the sake of brevity.
They are expanded on p. 208,

lasyatguntia Theolegy, III, 11,
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the static and the aynaaie.l“
Life for Tillich must aceount for the gensels of both
orgenic and inovganic rsalms. Tillich believed that the
ontological concept of 1ife as a unity in which sll things
shared in the minmture of essence and existence wmet this
demand.

T411ich was thus oppossd te the traditional hier-
archial principle of levels or grades of beings. According
to the latter, "reality Iis seen as a pyramid of levels
following each other in vertical divedtion sccording to
thely power of belng and thelr grade of value."1%  the
difficulty presented by the méetapher “lavel” is summed wp
by Tillich:

The term "leval” is a metaphor which emphasixes
the squality of all ocbdects belonglng to a parti-
cular level. They are "levelled," that is, brought
to a common plane and kept en it. There iz no
organic movenent from ope to the ether: the higher
iz not fmplicit in the lower, and the lower is not
fmplicit in the higher, The velation of the levels
is that of interferance, either by control or by
revolt .18
One examplis which Tillich eites to show the dangers inher-
snt in the mataphor "level" ias the relationship between
gulture and religlon, in which the latter clains primacy

over the formey. Religfon asserts itself as the higher

1“Philnuaphiexl,Iatarrngations (198%), p. 377,

15gystomatic Theology, 11X, 13,

13
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level and exerts control over such cultural sreas as art
and science. The autonomous functions of culture are
suppregsed in the name of religion, To fres itzself from
this stricture, sulturs itsslf becomes vevelutionary and
in turn suppressas religion under the norma of autonomous
reason.l’ As an slternative to the netapher Ylavel®
Tililich chose the smetaphor "dimension" with the c¢correlative
concepts of “pealm™ and "grade,”

The significant change Ffrom Ylevels" whiech Tillieh
gavw fim the uee of the metaphor “dimension” was the latter's
designation of the veslms of belag without an accompanyling
implication of intevrfevence. The tsrm dimension expressed
both distinetion and unity. Thus the multidimensional
unity of life “"vepresents an encounter with vesiity is
wvhich tha unity of li{fe iz seen above its confiicts,” 18
The confllicts do not coms frow a hisrvarohy of laveis. They

. eome 88 "consequences of the asbigulty of all 1ife pro-~

casses and are therefore conquerable without the destrue-
tien of one level by another."3? Life ip & unity of all
its dimensions -+~ the inorganic, the organic, and the

spiritual. And while certain dimensions may bs predomi-

l?tbidg, p« 18, This struggle between culture and
religien im another inatance of the struggle between heter-
onomy sid sutonony and the need for a thsonomous approach.
;’8Ihiﬂg. P 18,

18 R
*“hoe. eit.
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20 sach must interact without destruction of the other.

nant
Ti1lich emphavized the {mportance which he felt
theology should attach to the dimension of the inorganic
without which all other vealms of belng would dissolve.
The theologlical preblem of svolution is for Tillieh a ve-
flectlon of traditional religlon's fallure to grasp the
significance of the inerpanic with traditional religlon's
claim "that the 'first cell' can ba explained only in terms
of & spacial divine interference."?} Bilology rightly
redected the idea of » supranatural czusallity. The answer,
in keeping with the multidimensional unity of iife, is
formulated by Tillich in the asnse that “the dimension of
the organiec is egssutially pressnt iﬁ the inorgzanic; ite
setual appearance is dependent on conditions the desovip-
tlon of which is the task of blology and Biéchiﬁiﬁﬁﬁygﬂag
Bo too in regavrd to the probles of inner awavaness Ia the
—teansition from the dimension of Xhe vegetative to the
animal, Tillich proposes & solution op the basis of the
potential and the sotual. “Potentially, self-avarveness ia

prazent in every dimsnsion; actuslly, 1t can only appear

2074111ch usas the word "yeasla™ to designate the
predominance of ons dimension over another and to pressrve
a gradation of wvalue among the d4fferent dimensions based
on degreas of powsr of beling.

RXSyatgnctia Theology, I1I, 20.
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under the dimension of anfmal beiag.“ﬂa It is within this
dimension of "imner awereness or the psychological reslm®
that the third dimesnsion of the "spirit” emevges. The
dimension of the spirit is the venlm of tha personal-
communal and it is to bhe found under pressnt expevience
only in man. It im this dimension which provides Tillieh
with the symbolic material which can be spprepriated to
sxpress the Divine Spirit,

Tiiileh, in defining the human apirit as 8 dimsn-
sion of life and as tha unlty of power and meaning, set the
form for his desceription of the Divine Splirit, The dimaen-
sion of spivit constitutes for man the area of his cogni-
tive and moral acts through whieh the parsonal centre
relates itself to the worid and functions eof the werid.
Tidliek, in defining spivit as "the unity of power and

asaning,” combines the Hebvew ider of spirit ap the anima-

_ting power of 1ife (the ruach of 1ife) with the Westerm

phllosephical idea of apirit ss "mind” or “intellect.”
However, while "spirit” is the power of animation within
ths structurs of reason it i» more than veason. As the
unity of povwer and meaning it iz the source of all man's
funoctions. Spivit, therefore, becomss an inclusive symbol

for the expression of GCod as the liviang God. "God as

28&¢aﬁleit;
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Spivit ls the ultimate unity of both power and acnaiag.“za
Power iz the principle of being resisting nonbeing {n the
Godhead: "that which makes God @ad.”ﬂs Mpaning is the
principle which unites gtructure and greativity in the
Godhead and is expressad through the logoe, vhich may be
called the "principle of God's sals»ebjaatifiaatxaagﬁas
Spirit is the third principle which unites ths sthey twe
principles and as asueh {8 the motualising of God as the
living God, "It i¢ the Spirit in whom God 'geoes out from!
hiwself, the Spirit procesds from the divine ground, He
gives actuality teo that whiech is potential in the divins
ground and ‘outspoken’ in the divine &ggggﬁﬂg? Spirit 1s
the sywbol in which God is eppropriated to man through

spirit ae the dimension of man.

The Dimension of Spirit and the Ambiguities of Life

¥ithin the self-worlid relatienship which consti-
 tutes the dimension of spirit in man and in which the funec-

tions of life arise, wan is confronted with the ambiguities

I4gyatenatic Theolegy, I, 250,

zsana. eit,
2%1pid., p. 253,

27100, git. The three principles enumeratsd are
the three trinitarian principles which form, for Tillleh,
the preparation for & discussion of the doctrine of the
Trinity., The relation of the Splrit to the Trinitavian
doctrine will be discussaed In Chapter II.
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of 1ifa. It iz in the dimension of spirit, therefors, that
the quest for unambiguous life arises, and it is in the
dimension of the spirit that the answer is given. The
snsweyr that is given %o the human spirit iz the Divine
Spirit. Tillich claime that 1ife in all of its dimensions
i anmbigucus because 1t isx s mixture of sssential and i
existential elements. He writes that “1life is neither é
sasentisl nor sxlstentisl but ;mbigueua.“ga

The method of covrelation is applied by Tillich to
man's awareness of the ambiguity of life and his guest for
unambiguous 1ife. Man discovers ambiguity in the three ]
main funetions of the dimension of spirit -~ that i, in |
veliglon, oulture and morality: he realizes that he is
finite and always 1{able to aervoer. This vealization of hisl
finiteness steme from what Tillich salla “the ontelegleal
question,” for "man ls the belng who is sble to ssk ques- |

,ﬁiaaa,??Q,,thn7aﬁtgéagieaifgggstianhgzisn;fﬁuiAa!,naalanwf

T

Finitude within a world of finitude., It is expressed by
Tillich in thia way:

The threat of nonbeliang, grasping the mind, pro-
duces the "entologleal shosk” in which the nega-~
tive side of the mystery of being -~ ita abysmal
sleanent ~- is experienced. . . . This experiencs
ef ontelogical shoeck is expressad i{n the cognitive
funetion by the basic philosophical question, the

23gyetematic Theolexy, IIX, 32,

29paul Tillieh, Biblicsl Religfon and the Sesrch
for Ultimate Reslity (1288%), p. 31.
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guestion of being and aaabalng.ae _
Han's ambigulty is grounded in his finiteness. In the face

of this ambiguity he asks how he ¢an achieve unambiguous

1ife. He attempts to transcend the sestrangessnt of his

existence and veunite with his own essentlal being and with

God. But wman 1s unable to schieve such unambiguous iife,

becsuse ail his efforts are subject to finitude and to the

mixture of essence and existence. He must ask, thersfore,

for that which gan bring about transcendent umity. This
iz the quest for the Divime Bplrit.

¥o have sald that for Tilidich all of Llife is ambig-~
vous., Potentially then, sll 1ife posss the gquestion of
unanbigaous life, but only inm man doss the gquest bacome
cengefous.®* 1t is within the veligious function of the |
spirit that wan begine his search for upambiguous iife and
it is heve that he receives an answer to his quest. Rell-
_glon fs deflined by Tillleh as "the self-transcendence of
1ife in the realm of the spirit.” But vsligion itself is
navey unambiguons. The answer, therafore, cannet be com-
plately {dentified with religlon. The answer wmust siways
to some extent transcend the religious symbol in which it
is expressed. Tillleh outlines three religlous symbols feor
unasbigucus life., These are the Spirit of Ged, tha Kingdom

30gystematic Theclogy, I, 113.

L4

1§yst§aatie Theology, IIXI, 107,

T



3z
of God and Eternal Life. The ¥ingdom of Qod is a secial

synbol and as such expresses the historical dimensfon of

man's ilfe, The symbol of Eternal Life expresses the ful- |

fillment of finite Life. The eymbol of the Spirit of Ged
is an expression of the diwension of spivit. The three
sysbala, though using different aymbolie material, are
nevertheless wutuslly inclusive under tha dimenaion of
spirit, This is seen in the relatienship betwesn the
dimengdon of history and that of the Spirit. As Tillich
supleins: "Although the histverical dimension ie present in
811 reslas of 1ife, it comes Inte i%¥e own enly in human
history. » » « Theare is ne history proper where there ig ne
spi&éta“aa Tillich thus dletinguishes betwssan the “hiaters
ical dimension” whieh pertaing to all lifs precesses, and
"history proper” which belongs to man alone. Ouly after

understanding wan as the beaver of spirit can we adequataly

. grasp the significance of the historical dimenaien of 1ife

as theoleglaally important in the symbol of the Kingdon of
Ged. And only after understanding the aebiguities of 1ife
pertalning to man as the deavrer of spirit can we appreciats
fully the symbols Kingdom of God and Eternal Life. Thase
sysbols ave revelation's answer within the hiastorical
dinsnsion to man's search for unambiguous life.

Tillic¢h has made reference to the smdigulty of

821pid., p. 297,

111
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religion itself. This vefersnce 1s helpful in determining
the relationship between Churdéh and Culture, and betweaen
the Sacred and the Secular. Ths Church cannot, in Tilllch's
view, stand in the pesition of “lording it over" the other
dimensions of wan’s life. Religion, because of its ambigu-
ity, csnnot claias such absolute authority. A specific
susmple of the ambiguity of religlon was given in the
Introductory section: the reference to the deomonization of
the sacrad. One of the noat specific of Tillieh's writings
on the sudbject of yeliglon as a dimension in man's splric-

ual 2ife is the book Theoclogy ef Culture (18868)., Tillich

rejeats the view which clains th§t veligion iz a special
function of the human spirit., ﬁcllgiaa must net be gon-
sideved a special aspect of man's spivituel iife alongside
othey Ffunctions. Onr the other hand it is possible that

religion may be accepted by the other functieons of morality

and culture as g,?gaezﬁgg;gtiga,?§§"gﬂé,ﬁ!ﬁﬁ,sa&sﬁr!&ﬁﬁﬁﬂi@,,W

them. For Tillich, religion is neither s speclal funection
of the human spirit wor one which must #ind itz home in one
of the other funetions, but is the depth of tham all.
Religion 1e ths guality of ultimate concern found in 21l
functions of the :pivit.a” Therefore, in the moral sphearve,

to raject religion means to veiect the ultimate seriocusness

e -

33paul Tirlich, Theology of Culture (19%9), p. 6.

au Ce 5 e = A
““Systematic Theology, X1I, 102,




2%
of the moral demand. The aame {s true for sll funetions of
the human epirit. Tillich puts his point precisely 1in the
following woprds:

You cannot reject religion with ultisate seriouvs-~
pess, bacause ultimate sericusness, or the sizte
of heing ultimately concerned, is itself veligion,
Religion is the substance, the ground, and the
depth of mag'tragigitual life. ?@é: is the reli-
gious sapeat of the human spirvit.

Tillieh vemarks that veliglon takes omn the sharac~
ter of & "doudble ambiguity."?® By this, he means that
religion becomaez susceptible to profanization on the one
hand snd demonisetion on the other hand, The profanisation
of veligion avises in the attampt to make religion a
spacial functien of 1ife apart from the funetions of
mopaiity and culture. Religien is defined by Tillich as
the self-transcendence of 1ife under the dimension of
epivit and as the depth of all 1life's functiona. The par-
tisulavization of veliglon in spite of fte sssential self-
transcendent nature fs the expression of the first form
of 4te ambiguity through profanisaetion. The result of this
profanization is the separation of moprality aund culture
from valigion. The self-transcendent charactsr of beth
novality and culture is denied. The moral imperative

becomes conditionsd to the demands of the situation, and

35theclogy of Culture, p. 8.

36paul Tillich, Ultimate Concern (1988), p. 23,
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culture leses its ultimste meaning. "With the loss of its
religious substance, culture ia left with an incrsasingly
empty form, Heaning cannet live witheut the inexhaustible
seures of meaning to which religion pointa‘“av

Religfon shows its second ambiguity in ths ambigu-
ity of the divine and the demonic. Unlike profanigation
which resists self-transcendence, the demonic distorts it
by claiming infinity for the finite and by confusing the
beavrer of holiness with Holiness itself., It is precisely i
bacauge religlion is the point at which man's quest for
unambigucus 1ife is answered that {ta distortion of the
divine with the demonic {s all the more serious. Ko aspest
of religion can esgape thie ambiguity. Tillich finde such
ambiguity even in the interpretation of the central svent
of the Christiasn Faith, that is, the Cross of Christ.
Christianity claims that in the Cross of Christ the Ffinal
victory in the styuggle over the ambigultles of life has
taken place. But as Tillich points out, "that which is
rightly said about the Cross of Christ Is wrongly trans-
ferred to the life of the church, vhose ambiguities are
denied."® T111¢ch exprasses this as follows:

This is the vreason why theclogians have protested

against spplying the term "religion”™ to Christi-
anity. They have contrasted veligion with

37gystematic Theology, III, 97,

381n14., p. 104,
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revelation and have described religion as man'e

attampt to glorify himself, This is, indeed, &

corpact description of dewmonized rsliglen, but

it iguores the faat that every religion is baned

on revelation and that every revelation expressas

itsel? in a religion. In so far as veligion is

based on revelstion it iz unambiguous; in zo far

as 1t vrecelives vevalation it is ambiguous,d?

The ambligulty of vreligion is slasc discussed by

Tillich in teras of "ecstasy.” Tillich metaphorically
sxpresees the relation hetvween the Pivine Spirit and the
human epivrit when he states “that the divine Spirit dwells
and works ism the human spiriﬁ.““a Eestasy is for ti11ich
the stats of baeimg unconditionally grasped by the Divine
Spivit, Vhenaver the Divine fpirit comes to beayr upon the
human spirit 4t foveces the humss spirit beyond itself inmte
gelf-tranncendence., Yet In driving man into self-transcen-
dunce, the vostatie expurience of the Spiritual Presence
does not destroy the essential vationmal setructure of the
huwsn epirit or the centredness of the integrated xelf. 1If
 this hepponed wa would have demonie possessicrn. This safe~
guardiag of the vational structure becomes Tillieh's test
for judging the phenomena of "eestatie happenings.” Sueh
phenomens cecur in instances of “speaking in tongues™ and

the physical transference of ohjeats frow one place to

another, Tillich dees not mesan to deprive the werd

3910e. ait.
O0rnid., p. 111,
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Ysestasy” of the power to convey the mivaeculous character
of the manifeatations of the Spiritual Presence., But
Tillich does maintaln (by definitien) that although
"eestasy « « « 48 the atate of mind in which resson « . .
[goes] beyond itself, that is, bayond its subjsct-odbiseet
ntruetuae,”“l nevertheless, in this self-transcandent
experisnce, reason cennot deny itself. Esostasy, therafove,
is the experience in which the wind 18 grasped by the
mystory of the divine ground of being. But there wust
alvays be a subjective and an objective gilde to the ecsta-
tic experienca. The danger of ecstatic experiences In soms
religious groups is that they are purely subjeetive, with
the result that "oversxcitement is confusmed with the Divine
¥iilich aiso sikresses that men in his seif~
transcendence can vreach for unambiguous 1ife but he cannet 2
create Lt. This ie alvays the creatlion of the divine

Bpirit in ite iwpect on wman's splirit, Man cannot compel

the divine Spivit to enter the human spirvit., If wman wers
able to compel the divine Spirit then man would have &
demonized form of the human apirit and not the divine

8pirit. Tillich strivaes to maintaln both the immanence and

#lgystematic Theology, I, 112.

“2ge¢ Eyntematic Theology, I1I, 116-117. Tillieh
refers to Paul's doectrine of the Spirit as found in the
First Latter to the Corinthians. He finde that Paul empha-
sises classieally the unity of ecstasy and structure in
hie theology of the Spirviv.
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the trsusesndence of God whe 1z always God "for and agalinst
we,"

Tillich raises the furthar problem of what he calls
the doctrine of "tranaitory dualism.” This doctrine stems
from the use of the metaphoyr "dimension™ in preference to
the metaphor “Jevel.""? The ters "gransitory duallsa®
points out for Tilllch the difflculty of adequately expres-
sing the velation of the infinite te the finite, While the
sultidinensional unity of 1ife precluded for Tillieh &
dualistic or supranaturalistie dootrine of mam in relation
to God, he nevertheless saw the dasger of a eriticiam along
theass lines. He expected that the guestion would be valsed
a8 to whether he had crestdd a new dualiewm between man's
spirit and God's Spirit. Tillich answers this eriticism by
defining the metaphor "dimension™ im terms of the potentiel
and actual relatienship between the finite and the infinite,

It is only in the self-transcendence of life that
the "memory” of the essential unity with the in~
finite is preserved. The dualistic slement impliled
ina sueh a torminolegy is, so to speak, preliminary
and transitory; 1t simply serves to dietinguish
the aotual from the potential and the existential

fyom the esssentisl. Thus it is nelther a duasliasnm
of levels nor supranaturalistic.®

Tillich notes the need to distinguish carefully

%3p3114eh'e preferonce for the metaphor "dimenaion”
in place of the mataphor "lavel" was diaaunsad sarlier in
the chaptayr, pp. 25-26,

“QSystnmatie Theology, IIX, 11lu,
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betwean the use of "dimension” as & wetaphor and as 2 syw-
bol. Vhen uped a2 a metapher it refers te the dimensiens
of life within the sc¢ope of the multidinensional unity eof
iife. V¥hen used in a3 phrane like "dimension of the uwiti-
mate” it ls 2 symbolic expression for the divine Spiric,
The mataphorical uvse of "dimenslon” in place of the meta-
phor "level" guards agalnst taking the divine Spirit as a
new dimension within the series of life's dimensions. The
divine Bpirit is the ultimats and unconditional which
breske upon man's spirit and drives it inte self-iranscen-
denes, The divine Splrit is "a weaning-dearing power which
grasps the human spirit in an ecstatie aspgriene&.““s But
the human spirit remaling human splrit, Tilllch refers to
the problem of the vrelation of human spirit and divine
Spirit when he writes that "man’s existential situation
requires the wmethod of correlation and prohibit¢s the dual-

_ism of levels., In the humen spivit’s epsential relation

to the divine SBpirit, there is no correlation, but rather,

sutual fmmenepce."'®

“Sybid., p. 118,

“Synia., p. 318, Tillieh also points out on p. 118
that any answer to the problem of the contvast betwaen
human spirit and dlvine Spirit must recognize that the
ralation of finite and {nfinite iz “incommensurable and
cannot adagquatsly be expressed by the same metaphor which
expresses the relations between Finite realms.” Yet ons
can only use "finite material and the langusge of eynbols.”
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THE DIVIKE SPIRIT AND NEW BEING

Spirit and Hew Beiung

One of the difficulties confrenting any theoleogy
of the Holy Spirit is that of expressing the relation
batween the Spirit and Cheist, Tilllceh has attempted to
express this relation of the Spirit and Christ under the
thems of Spirit and Hew Being.

The moest divest statement that ¢an be made ragard-
ing the velation of the Spirit to New Being 1s this: the
Divine Spivit creates New Baing, Befors this statement can
be slaborated we muat outline what Tillich means by Wew
Being. MNew Baing 16 the divine power, bresking into finlte

existence and overcoming the split hetween sssence and

existence.t It is essential bsing conguering the estrange-
mants of man's life and making possible a rvestitution of
man's essential life. Tillich emphasizes the uriversality
of the quest for New Baing and #inds this quest in sll

veligiuaa.z He distingulishesr two maln lines of appreach in

lgyatematic Theslogy, III, pp. 138-139,

2$ysten;ilnAThau1¢gg, 11, p. 86,

&0
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the quest for New Belng: that whieh {s above history and
that which {8 the alm of history. The trana-historical
quest for New Being was sxpressed in the transmutation of
the gods, in divine munifestations and oracles and in
spiritual elevations. These divine manifeatstions can be
revelived by individusis but not by groups., In this trans-
historicel guest, New Being becomes the apsertion of the
Ground of Being over all othsar beingan. In the Wast the
quest for ¥ew Baing was tied to the historisasl) process,
This was true for Ferslan dellefs, for Judaism, Christian~
ity and Islam, 7T4llich expreesss this historical process
ia terms of the horlisontal as opposed to the trans-historl-
ezl oy "wvevrtigal” expectatien., TIillich also states that
the search for New Being in the horizontal plane was undep~
taken within the affirmation of the assential goodness cof
the whole of reality iIn splte of its existential estrange~
,3:nﬁ,§gm?ka,ggpsaxatignmnifﬂnsmkgiag_nga,,ghganignaahthgﬁ
sxpectation of the tranaformation of the whols of reality.
The bearers of this New Being eould be families, groups,
or nations ar well as individuals. According to Tillleh,
the gctuslization of New Being could be & direct or a slew
process. It could bes "pow" or "net vet." It can be said
that Christiasnity saphasizes the Hew Reing in terms eof both

the "now" and the *“mot yet,” while Judaipwm suphasises the

F1bid., p. 87.
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latter.” Chrietianity asserts the “now™ in terme of the
central event of Jesus as the Christ ae well as the "not
yet” in Christian eachatalogical enpectations such ss the
sscond coming of the Christ. Judslsm rejects this ¢laim
with the assertion that the New Being has "not Yet"
sppeared, Christianity further smphasgizes both the histop-
feal-horizontal expectation and the trans-historicail,
vertical expectaticn. The Christ eveant of Jasus of Nasa-
reth as & life lived within the historicsl processz is the
expreasion of HNew Being on the horisontal plane. The
Johanaine emphasis on the loges doctrise is & vertical
eupression of the trans-historical and oosmic expectetion
6f New Being as found in Helleniswm. Paul's Christ mysti.~
clsm in Philf{pplans fs a Ffurther expression of the vertical
dirsction of Chyristian belief in the Kew Being. It iz
Tillich's view that the universality of Christianity is
_feund in the uniting of these twoe divections: the horisen-
tal and vertical expeetations of New Being., Tillich
writes:

The universal quest for the New Being i{s a cen-

sequance of universal vevelation., If it claimg

universality, Christianity inplicitly waintains

that the different forms in which the quesnt for

the Hew Being has baeon nade are fulfiliad in

Jesus as the Chriat. Christianity must show «~~

2nd has siwvays tried to show «- that the histori-~

cal type of tha exupectation of the New Belag
esbraces itself and the non-historical type,
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while the non-historical is unable to embrace
the historical type.S

In the last chapter we noted that an enalysis of life
establishes for mwan the faot of the anbiguity of all life.
This swaveness then poses for mam the question of unswbigu-
ous life and how he Lis to achieve it. It vas in the des-
er&gtién of epirit as 2 dimension of life that the answer
was to be found., Thet answer was the divine Spirit bresk-
ing in upen man's spivit and driving men into successful
self-tranncendence. The divine Spirit creates New Beling by
ovarcoming man's estrangement. Tillich gives s concilse
statement of this by saying "the Spiritual Presence, ele-
vating wan through falith and love to the transcendent unity
of unambiguous l1life, creates the New Being above the gap
between essence and existence and consequently above the
anbiguities of 11fe."® ror Ti1lich the Divine Spirit is
pregent in all history in revelatory experiences, which
transform and exsrt & saving influence within man's life.
Tillieh states the wmeaning of the Divine 8pirit in terms
that give hiz theology 2 positive stance against the "no-
God” theolegy or what Iis now termed the "God ie Dead"”
theology. Although Tillich agrees that we cam experience
8od as "the abeent” God, he quallfias this by saving:

$1nid., p. 89.
55yatematie Theology, III, 138-139,
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"Maukind is never left alons.”! The Divine Presence is
continually breaking in upon men's spirit and at some
moments very drvamatically. These great, dramatic momenta
of tha Pivine Prssence’s manifesting itself to the human
spirit are called the historical kairel. However, aithough
san is "never alone,” his participation in the New Being
vanaing fragmentavry. In this sense, man in this life never

escapes the ambigulity of life.

Bpirit Christology

Tha term "Splirit Christology” is used by Tillieh ¢o
refer to the Divine Pressnce in Jesus as the Christ. The
“evant” of Jesus of Nasareth bacomes Cheistianity®s claiwm
to the universal Few Being and the title "Christ" polints to
Josua as the bsaver of the New Belng. In Tillich's view
thie is the only genulne paradox of the Christien wessage:
that Jesus is the Christ. He defines paradox as that which
goes against man's usual interpretation of his own exis-
tencs. The appearance of New Beling in Jesus &s the Christ
becomen 2 Judgment on man's self-vellance and sslf-salva-

ticen, It becomes an offense, “The appearancs of the Hew

Belng under the conditions of existence, yet judging and

?Ibid., pe 140, See 2lsc The Eternal ¥ew, pp. 87-
88, for TI1ilch's interpretation of “God as abssnt." Any
raading of "God is Dead™ theology (such as that of
Altizer), should be dens with some understanding of what
Tillich means by the Splyit whe hides God from uas.




L3
conquering thes, is the parsadox of the Christian measage~”8
This pavadox may be expressed by saying that in a distinet
personal 1ife (Jesus of Nazareth), New Being eor essential
manhood has been lived in this world under the conditions
of exlstence without belng conguerad by them., Tililch's
care to enplain "Christ" as the title for the Messlah is
related to hiz empbasis on the paradex of New Being appear-
ing in the personal 1ife of Jesus of Hazaveth. Jesus aa
the Christ was the bearer of the Yew Being oy the naw
reality, He wae the Hediator and Saviour by representing
God to many i.8., by making the uitinmate conorete. Hedia-
tion, however, wennt more than bridzing the Infinite and
tha finite. It also meant raunion. Thie is the role of
Jeaus as Saviour. He is the hearer of the Wew Bealng in
which man's sense of estrangeunent le overcoms. Han is
roaconciled with hkinself, with hig neighbour and with Ged,
though Fragmentarily. Jesus as the Christ shows man what
he ought %o be and what he egsentially is.

It is necessary at this polint to make some preszen-
tation of Tillich's Christology. Tilliech callie hie Chris~
tologiceal theory 8 “"dynamiec rclatiaagl” theory in prefer-
snce to the two-nature theory. His Christolegieal approsch
i® based on m point which was made earliisr, that is, his

insistence that we nmust not confuse the Infinite with the

Psystematic Theology, II, 92.
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finive, Incarnation for Tilliech does net mean that God
becamne man in any sense that wounld imply a "mythical meta-
morphosis.” It means rather the parvadon of God partiei-
pating in historical existence. The meaning of Incarnatien
(the logos becams flesh) iz stated by Tillleh when he
writes: "This is not 2 myth of trassmutation but the asser-
tion that God iz manifest in & persensl life-process as a
saving participant in the human prcéiaamant*“g Jesus the
Christ 1s the One Who briags New Being, freeling men from
the estrangsment and self-degtructive consequenses of old
baing. Christianity, according to Tillieh, was not born in
Bathleshem but at Ceeasrea Philippl when one of Jesus' dis-
ciples enclaimed, "Thou art the Christ.” The uniqueness of
Jesus the Christ as the beaver of Hew Belng has ¢two sides.
Thare 12 the historical event of the life of the nan Jesus
of Hazsreth and thaere iz the receaption of this svent by
thoss who asccept Jasus &8 the Christ. The Wesslah was to
ba the bearer of a asw order of reslity, a new eon, but
instead he is defeated by the powers of the old acn. The
transfornation of the eschatological axpectations of Jesus
as the Messalah was thrust upen the disciples by the death
of Jegus. Nature and history remained basically unchanged.
What was the nmeaning of the new eon which Jesus brought snd

yvet which left the old eon with power? The fmport of this

a
>

ikiég p P $5.
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probles will be discussed more fully in Chapter III under
the heading “The Xingdom of God As the End of History."
¥hat can be 8814 here is that the Yew Being appesresd in the
avent of the personal 1ife of Jesus of Hasareth, 8ince
potentialitios of being are actualised gompletaly in per-
sonal life, the amppearance of Hew Peing had to be in a
personal life L7 mankind was to be restored to ssssautial
baing. Existence and 1ts estravgament through finite free-
don eould only be conguersd by one who lived under estrange-
nent but whoe congquaersed it by his essential relation to the
Ground of Being, to God. The tacit iwplication of the
doctrines of the pre-existence and posi-existsnce of Jesus
as the Christ is for Tillich the symbeollc expression of
Jesus #3 the nanifastation of the Few Being and New Reaiitny
for the vwhole of ereation. In bringing New Being to map

Jesus implicitly belsgs it to 2l)l realms of life and cosmes.

Jesus as the Christ iz the sreation of the Divine -

Spivit. 7This is the meaning of the symbol ef the Virgin
Birth for Tillish. "It expresses the conviction that the
divine Spirit who has made the wan Jesus of Hazmareth inte
the Hessiah hag already created him as hisg vesssl, so that
the gaving appearance of the ¥ew Being is indepsndent of

historical contingencies and dependent on Ged slone."10

1°Ih£6., ps 160, The Virgin Birth iz, for Tillich,
a mythological story which has the symbolie value of
ssserting that the bearsy of New Being was historically

T
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He pointed out that the event of Jesus as the Christ ss tha
beaver of the New Being has a factual, historical side in
the event of Jesus of Nazareth and also u receptive azide in
these who c¢all Jesus the Christ. Paul referred to those
who ars “in Cheist" as "new erestures” in Christ (2 Corvin~
thianas 8:17), It {8 our pavticipation in new baeing whieh
wakes us new creatures., It is pavticipation in a form of
1ife that overcomes the cleavage betwesn esgence and exis-
tence -~ & cleavage which iz the soverce of man's estrange-
ment, Tillleh writes that "Inssmuch as Jesus as# the Christ
is a oreation of the divine Spirit, accovding to the Bynop-
tie theolegy, so i3 he whe participates in the Christ made
into a new cresture by the sgiyiriﬂll The How Being which
comas to all those whe recelive the Cheist iz the gift and
the creatior of the Spivit i power avd in esaning. It is

in Jesus the Christ that “the Spirit and the Life [are]

mggﬂiﬁasimnighgnzmlimiislf%?ﬁ,zhg,im§ﬂ£iﬁhghina,thgjuummW, o

"to experisnce the Hew Being {u Jesus as the Christ™ s

the experiense of the powsr whleh fn Jesus has conquerved

existential estrangement in hinself and in all whe partici-

determined bhefore his birth. Beyond this symbelic content
TLllich finds the Virgin Birth a danial of Jesus® full
participation In life through the refection of a human
father in his procrsation.

Lypia., p. 119,

12Th;_§:qugl Bow, p. 91,

T
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pate in him, Tillloh writes:

The word “being” points to the fact that this

power is not a matter of someone’s good will but

that it is a gift which precedes oy detsymines

the character of every act of the will. , . .

one c&n say that the consept of the New Belang

re~establishes the meaning of grace,ld
T4llich is of the opinlon that the Spirit-Chyistology of
the Synoptic Cospels guarded agalnst the view that it was
the spirit of the man Jesus which made him the Christ., The
Synoptics speak of the Spirit descending upon Jesus at hias
baptien and of the Spirit dviving Jasus inte the wildep-
ness. It le the human spirit of Jesus which was “posses-
sed” by the divine Spirit. This possession of his spirit
by the divine Spirit mede him the bearer of the FNew Being.
Tillish rejacte what he calls & "Jesus theology"” which he
feeis would make the man Jesus an object of Christian
faith., Otherwise, Tillich maeintalns, wa are departing frow
Paul's Spirvit-Christology with its eupression of the rela-

 tion of the Spirit and Christ in the words "the Lord is the
Spivit" (2 Covinthians 8:17)., Tilllieh interprats this
Pauline phrase to mesn that "we do not ‘know' hiw according
te his histeorical existence (flesh) but only a&s the Spipit
vhe is aiive and prsstnt.“*“

Tillieh slgseo nakes byief refersnce to the consider-

13syatanstic Theology, II, 125,

Mgystematic Theolegy, III, 148.
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ation of falth as one of the manifestations of the Spirit-
usl Presence in the life of Jesus as the Christ. He
asserts that the Faleh of Jesus must be stated in terms of
the Spiritual Presence and not in the ususl sense whiech
implies an "in spite of,"*% pgith for Jesus is the state
of beling unambigucusly gresped by the divine Spirit, theugh
in & fragmentary vay., He knew what it was to struggle and
despair. Jesus always renains the Chelst, the ons who is
grasped complstely and without distortion by tha divine
Spirit (I and the Father are one).

Tillieh in clasiming uwniquenass for the coming of
Haw Belng in Jesus as the Christ does not limit the sppear-
ance of Hew Being ¢ this histerical moment alons. “Tha
event 'Jesum as the Christ! ls unique but not imolated, 18
Tiilich agserta that the New Being has been arsatively
pressent in all paricds of history before and after the
Chylst svent and that "the Splritual Presence in hlstory is
esgsentially the same as the Spiritual Presence in Jesus as
the Christ."7 1t fs the Spirit who reveals Jesus as the
Christ after his deamth. Tillich in his theory of the

A%pid., p. 188, Tiilleh sxpresses the sense of
"in spite of" in terms of the doctrine of "justification
through falth by grace.” The latter designates the accep-
tance as just of one who is uniust.

1333atagat£a Theolegy, ITX, 147,

”égg o @it.
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Resurvection says of the resurrected Christ: Y"He ‘is the
Spirit® and we 'know him now' only because he i3 the
spiﬁit.“la As Tilliech pointe cut: YIn the divine economy,
the Spiprit Ffollows the Bon, but in essence, the Son iz the
s;irii.”lﬁ The theologisal problem encountersd here con-
tributed to the final split between the Roman and Eastern
churches. The Eastern Church tanded to maintain that the
Spirvit procesded from the Fether alone. The Western Chuvch
kapt the Spirit in & Christocsntric frame of reference with
its filioque clsuse., Xt insisted that the Spirit proceeds
from the Fathey and the Zon. The problem can be expressed
by asking the fellowing question: If the Hely Spivit is
gaen to be sxelusively the Spirlt of christ?? how then do
we exprees the actlvity of the Spirit bafors Christ?
Tillich's stetonmants on the yelation of the Spirit to the
Bon leave his position somewhat unclear., It would saenm
~_that he atteupts to presevve the Kastern tradition of the
procesaion of the Splirit from the Father alens while wain-
talining at all times a Cherlstoceantric frame of vaferencs by

saying that "every new manifastatlion of the Spiritual

laﬁgsta&ati& Theelogy, II, 157.
19

Systenatic Theology, XXX, 1ud,

20gee Neill q. Hamilton, The Holy Spirit and
Eschatology in Paul (1987), the ohapfer on "The Holy Spirit
;ng zhc Lord,” for a strong Christoecentrie appreach to the
PArit,
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Presence stands under the cviterion of his manifestation in
Jagug as the ehrist.”gl Til1lich stends on 2 theological
boundary that sttempts to touch both sides of Christologl-
cal doctrine, The Spirit makes the man Jesus to he the
Cheist, the New Being. As such Jesus the Christ stands for
vhat Tillieh valle "the double test of Finality.” Jegus as
the Christ maintained continuous unity with the ground of
baing and he contianvcusly sacrificed himself as Jesus to
hingalf as the ehetst.??  Til1leh puts the problem of the
"two natures” In Jesus in the following frame of refarence!

The dootrine of the twe-natures is the attempt to preserve

e

both the Jesus~-character of the Christ (his humanity) and
the Christ-character of Jesus (his divinfty). Tillieh's
judgement on the twe great councils of the Early Chureh -~ !
Hiocaea and Chaleedon -~ is clear. The work ¢f doth coun~

eils preserved the “Jesus” and the “Christ” sharacter of

_hiw who is the besrver of the ¥ew Belng - Jesus the Christ, =

T !

The Spirit and Community

Tillich prefers to speak of Spiritual Community

ﬁlsystanatia Theology, IIX, 148, "

%%rneclogy of Culture, pp. 211-213, Tillieh heve
supresses In lLess technical terms his view on the need for
a modern Christology which avelds the "two-nature" doe-
trine, He writes that "Christ is the place vhere the New
Reality is completoly manifaet because in him in svery
momant, the anxfety of finitude and the existential con-
flicte are overcoms. That is hie divinity.”
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rather than of the Church bescause of the latter's Linvolve-
ment in the sabigulties of vreligion. The Spiritual Commun-
ity for Tillich is the "Community of the New Being.” It is
the spiritual community of all thoss who share the new
reality of the Christ and who hava been grasped by the
pover of New Being., The Spiritual Community ie the place
where Hew Bafng is weal: The Bpiritual Comwunity is the
receptive side of a8ll ehrzatelegygs snd carries on the
enperisence of the first disciples' scknowlsdgement "Thou
art the Christ."” Reference to the Chursh &3 the “bedy of
Chriat™ or me the "assembly of God" expresses for Tillich
the ornation of umamblguous 18{fa by the divine Spirit in
those who pavtiaclpate In the New Being.

Two Hew Testament stories are important in
Tillich's understanding of the relation beatween the Hew
Baing in Josus as the Christ and the New Being in the
_Bpirftual Community. The first story vefers to the con-
fession of Peter that Jesus is the Christ. Jesus ramarks
that thie confession was {tself prompted by the Spirit and
came not of man but of Ged., Peter's spirit was graspad by
the divine Spirit, snd only thus was he able to vecognize
the Spirit in Jesug which makes him the Christ. Tillich

writes: "Therefore we can say: As the Christ is not the

23500 p. 4B of this chapter. The receptive aside
of the event Jesus the Christ as the baarer of the New
Being iz stressed.
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Christ without those who receive him as the Christ, s¢ the
Spiritual Community is not Spiritual unless it is founded |
on the Rew Being as it has appeared in the ﬁhriat.“gﬂ The
sscond story is that of Pentecost, According te Tillieh
this story exhibits five gharacteristics of the Spiritusl
tommunity under the impact of the Spiritual Presence.
Briefly they may be stated ag: ecetasy, the creation of
faith, the cereation of love, the creation of unity, and
univarsalitybag Penteacost was the scstatic experience of
the divine Splrit by the disciples &fter the death of
Jesus. The disciples in belng grasped by the Spiritual b
Presencs were shaken out of despaly and found themselves
passagggg'gg a naw and unshakeabla faith. But it was faleh
united with love {which {5 always the manifesztation of the !
divine 8pivit) and Lt expressed itself in caring for those .
in nesd and in mutual sharing of gonods and rasources. The
unity of ecstasy and structurs (Paul's oriterion for Judg- o
ing the evstatiec manifaatations of the Spirit) was seen in
the speaking in %tongues which was a aymbol of the over~
coming of the bharviers betwsen sas and nations. PFisally
the Spirit at Pentaecost brought univevrsality in the {mwe-
diate migsionary impulse to speak to men of all nations.

Tillieh goes on to clarify his designation of the

Z4gystematic Theology, III, 150,

- 3.4 <
“¥Ibld., pp. 151-152.
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 Church as the $piritual Community in his references te the
Chureh as lateat and manifest. He avoide referring to
the” Churceh and prefers to speak of Spiritual Comnunity as
dosignating the Hew Testament concept of the Church as the
"hody of Cheist” or the Reformation concept of the “Church
invisibie or Spiritual.” Tillich's Insistence here is that
the Bpirituval Presence ls the invieible sssence of all
raligious communities.

The difference betwsen the Spiritual Community
determined by the reception of Jesus as the Chriet, and the
Spiritual Community in its relation to the wanifeld and
various religlous communities is desoridbed by Tillich in
terms of the "latent" and the "manifest" chuveh, Tillieh
does not mean s distinotion between the visible and the
invisible chureh, Buch a distinetion 1s assumed under both
the latent and the manifest church. The latent church is

~ the Spiritual) Community befove it has sncousntered the

central revelation of tha New Being in Christ. The mani-
fest churech is the Spiritusl Community whieh has encoun-
tered and received Jesus as the Christ., Latency is a term
which implies that which is partly actual snd that which is
8till potential. Tillich would, therefore, hold that cer-
tain political and cultural movements, as well as non-
Christian veligions, are the Spiritual Community in &
latent form, All have elements of faith in being grasped

by unconditionai concern and &il exhibit iove am the
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movenant of reunion with the separated. But in them the
Spiritual Community 18 latent in that the falth and love
of the Christ as the bearver of Hew Being ls not known
astually. The Divine Spirvit, therefore, creztes the
Spiritusl Cowmunity whether in its latent or manifest form,
and both are the manifestation of the Hew Beoling as ix
appeared in Jesus as the Chrigt, Whervaver there is a
Spirvitual Community, there iz a comwunity of falth. Ten-
sion between the falth of an individual and that of a
chureh sometines leads to a rejeaction of the individual by
the chureh. In the Bpiritusl Community this tension does
not lead to sueh & sepavation. Tillich expresses this
openngss of thae Spiritual Coumunity 4in universal terms in
the following passage:
The Spiritual Pressnce by which the individual
is grasped In the act of falith transcends iadi-
vidual conditions, beliefs, and expressions of
fafth., It unites him with the God who can grasp

. _men thyough wll these conditions but who doss
not restrict himself to any one of them,?

Similarly the Spiritual Community holds in unity the

diverse qualitias of love expresssed through evos, philia,

1ibido, in union with sgspe. ELros is the movement of lower
power and mesning to the higher, Philia is the novemany of

squals towards union. Libide speeks of need and the move-
ment towards that whieh can fulfill the need.?’ All have

281p3d., p. 155,
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the note of desire and all have contingent chavasteristies.
Agape ls free of chaugeabls, contingent guallties and is,
tharefore, universal. It is love which seeks the other in
the ultimate unity of being with being in God. Within the
Spiritual Community it is agape which unites the other
qualities of 1ife within 1taelf and with one another.
Agape is the answer to the diversities of men in their
expression and participation within the Spiritual Commun~
ity.gg In spits of existential wstrangement among the
children of God ~- from ons another and from God -~ thers
iz participation in the Spiritual Community.

As Tillich so oftsn points out, the unity which is
found {n the Spiritual Community is still fragmentary. Thas
churehes whieh participate in the unawbiguous life ef the
Spivitusl Community, still remain subject to and express
the ambigultiss of 1ife in general. The 1ife of the
“ghurehes shows all the cenflicts of pover struggles and the

"traglic-demonic® elements that polnt to thelr pavvicipation
in life's subigulities. But the essence of the churches is
the Gpiritual Community which, though experienced fragmen-
tarily, is nonethsless theiyr unambiguous centre., Tilliich
f£finds in these two strands an explanation of the terms
"visible® and "invisible” when applied to the churech. The
"ghuprch invisible® is not a wreality beside the visible

283ystematie Theolegy, IXI, 187,
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chupches, “The invisible chureh {s the Spiritusl essence
ef the visible church; like everything Spivitval, it is
 hidden, but it determines the nature of the visible
chureh."?? The divine Spirit is the easential power which
actualizes the Bpirvritual Community in the churches. This
Spiritual Community, created by the Spirit, is the New
Creation into whisgh the Churches end the individual Chris-

tian are taken.

Protestant Prineiple and Attempts to

Institutionalize the Spirit

The Protestant Princeiple az "an expredsion of the

a0 stands as

conquest of religilon by the Splvitual Prassenc
the attempt to preserve the prophetic Spirit in the

churches. It is the principle that suggests for Tillilch
“the divine and human protest against any ebsolute claim

mwade for a relative reality.”?! The churches as the

of profanization and demonimation in all aress of lifs,
But in doing me the churches themsselves preve to be anbig-
uous and subisct to the sama forcees as they opposme. This

i2 the meaning and purpose of reformation. Xt is the fight

29!b£dﬁg Pe 168,
901p54., p. 208,
Mpauy Tiilich, The Protestant Era (1948), p. 163,
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agalinst the demeonic and the profane in the churchea them-
salves,. Whenaver a church claims for 1tself the designa-
tion of 'the’ church, profanixation has taken place in that
church. The ehurch a8 the Spiritual Community is presant
in 21l churches, is all times, wherever Jesus the Christ
is confessed as Loxd.

The institutionaslizing of the Spirit can be gesn in
saveral avess, It c¢an be found in what Tillich refers to
88 the ldolatrous attitude of the Christian Faith. Chris-
tianity makes the unconditional claim that God, who mani-
fested hiwself in Jesus the Chrimt, is the true Ged, and
the true sublect of ultimate concern. This claim iz wmade
by Cheletianlty ocut of ths context of the central event on
which it ie bassd, nawely, Jesus ag the beaver of the new
reality undey man's existentisl predicament., The danger of

institutionalizing the Spirit appears when the Church

. ___begins to take to {teelf the ahsolute charseter of the

event on whicgh it is bamed. The Church, becauss it iz part
of the world and gubject €0 its ambiguities, wust bsar the
judgment of the mnew reality which it manifsats. Tillich
findes the tandency of damonizmation in the churchas in what
be calls ths narrowness of the churches. He feels the
tragedy of the Roman Cathelie Church hes been exazetly this,
that it has been unwilling te sudbmit {tself to the same
judgment by which it judged society and culture. Tillich

considars the modern reform movement initiated within the

o
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Roman Cathelle Church, by Pepe John, to be a partial move-
ment against this type of nerrowness.2 Within Protestant-
ism, Tillich finds great navrownsss in the fundamentalist
approach, which sttempts to separate iltself from the
sscular world without attempting to take tha latter into
itself to transfovm it.

The institutionalising of the Spirit is Ffurther
evidonced for Tilligh in the realm of what he calls the
guasi~-religlons. As we have sean sariisr in the chapter,
Tillich believes the Spiritual Cemmunity £s found in all
veliglone and great movements, Thers Is no real gap
between the saered and the sesular realm. The uncondi-
tional character of religlon as the state of heing grasped
by an ultimate congern cannet be narrowed to vefer to a
special Ffunction of 1ife divorced frox the vrest of life.
T41lich expresses this almont poatically:

The unconditional character of thie concern implies
that it refevas to every nonent of our life, teo

avery space and evary vealw. The universs is

God's sanvtuary. Every work day is a day of the
Lord, eveyry supper a Lord's suppsr, every work

the fulfillwent of a divine task, every joy s

joy in Goud. In all preliminavy concerne, ultimate
concern is present, consecrating then,33

The secular and the sacred should interpanetrate one

ancther as realms of 1ife. In fact they 4o not; out of

32gystematic Theslogy, 11X, 168,

3%Theology of Culture, p. 51,
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their saparation and oppoesition to one another arise the
guasi-religions. The character of a quasi-veligion may be
expraszsed by seying that secularism iz i¢s bass. Ths
finite is cut off from lts relationship te the infinits,
Howsver, sven upon this finite base soms slements arise as
matters of great concern. When thls happens we have an
instance of & quazi-praligion.

Harxiswm as a quasi-religion became the enery and

gonquevor of Russian Christienity. Tillich polots out that:

It fRussian Christianity] became a non-~wocial,

sacranental, and mysticel type of religlon, and

after csnturies it sufferad the same fate as ths

other Eastern chuvches. It wae conqueresd by

another sccial movement of puritan character and

fanatical faith, newmsly Hapxisw.®"
Haekism was the Iinner conqueat of the Russian nstion by &
quasi-religion; 1t was the expression of an vltimate eon~
cern for justice and secial order. Harxism was the seevlar

form of the eschatological hops for the ceniag of the Xing-

dom. The almost fanatieal “image vorship” of the leaders
of the revolution shows a congecration of persons and words
in an expression of the unconditional concern motivating
the moverent.

The resistance to the institutionalixzing of the
Spirit by the Protestant Principle asserts the presence of
the Spirit £in all realms of life., Tillieh points out that

S“Ihiéa. P 18%,
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the institutionalisation of religion takes place net only
in religion as an fnstitution, dut also within the innsr
lives of individuals in what may be called rituval setivi-
ties. The profanization which takes place in institutional
veligion in Lits preseribed vritual acts, its social pressures
and ite dogmas is taken into the perscnal religious life.
This rescognition of a basic ambiguity In religion i{s not
used by Tillich as &n argument ageinat 1t. It s aimply a2
rocognition that the firat anbiguity of religion arises
bacause "life, transcending itself, at the seme tine re-
mains within Ltseig."d®

Communism exhibits what Tilliech considers the
success of a reductionist profanization of religion in
contrast to the inetitutional form. Under Communist vedus~
tiondem, veligion is explained awey on psycholegical
grounds as an {lluscyy baeis Ffor man's wish fulfillments.

The ultimate ground of being to which religion points i3

raduced to the finlte reslisation of finite social ende and
goals., Communism is the mest suecessful modern reduction
of the transcendent symbels of religlon into the secular
organisations and symbols of contemporary mankind.

The Protestant Principle stands as the principle of
judgnent againat the prefane and demonice foress within the

ghurches. As such 1t iy the asssertion of the freedom of

e
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the 8pivit.33 This sssertion of the fresdom of the Spirit
can be seen in contemporary theology in references to &
Ypeligionless Christianity.” The coming of the Christ was
not for the establishment of s new religion. Kis coming
was for the sstablishrwent of a new order, a new reality,
1.9., "the Nevw Being as communlity." The Spiritual Pregence
cannot be yrestricted to ths shurches,

Tillioch feele that the freesdow of the Spirit must
be maintalned againet the expression of unlimited will to
powsr which is found wheénever there is a self«affirmed
greantnees In the veslm of the hely, This lssve of the
Spivit's freedom agalnst self-affirued grettness and holli-
negs appears agaln in the clafw of a church to ba “the

W B e sosmoanmar s e B e WP e B o Bace e Do decBdinand Wonoeow
AT BURGRBS L Wi PRLLBEAVE Y WHE GUAFA%NMES FiUuR™

chursh.
enceé prevents such alalms to absolutensss. Similarly,
whenever an individual inalets, For esasple, that other

_individusls must he converted to Christianity snd the

Christ in the same wmannsr that he wae converted, that
individual is practising & form of Christisen absolutism,
The divine Spirit undasrcuts such & cluim. “The Spiritual
Presence excludes fanaticlem, because in the presence of
God no man ean boast about hie grasp of Ged. No one can

grasp that by which he is graspad -« the Spliritual

361b1d., pp. 286-287,
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Presence.”S7 The Protestant Principle i{s, thevefore, the
principle of defsnse for the freedom of the Spirit. It is
a principle that needs to be alive in all churches, in all
raliglons and in sogismty mt large. It le for Tilileh an
pxpreassion of the permanent nesd to guard against the
tragic expressione of profanizetien and demonization ia
religion. By iteseif, however, it can bacome too nagative a
force unless, as Tillich says, it is complemsnted by ’the
Catholic Substance,” L.8., the concrets embodiment of the
Spiritoal Presence. This ineistence on Protestant Prin-

ciple and Catholie Substance iz sesn in Tillich's apprecia-

o e

tion of the sacramental eslement in religlon. This leads te
& freadom of the Spirit in the Spirit's manifestation
through the media of the Word and Sseraments, PFlrat of all |
Tiilich applies the Protestant Principle by saying that the
Splritual Presence is net bound te tha churches through the

media of the Word and Sacrsmants in the chuvrches., The o

TE T

dangey of sacramsntalism is that there way be & visual dis-
tertion of a special manifestation of the New Being. The
danger of the "madia" of the word iz in Tillich's phrase “a
kind of 'sacramantalism of the pure daatrla&,'"s' that ia,
an insistence on cbhedience te the word of the Bible whiah
in fact implies obedisnce te 8 particular interpretation of

the Bible.

371nid., p. 2uS,
S8systomatic Theology, 1Y, 24,




L1

Tillich points cut that traditional theology has
taught that the chureh is founded upon the Werd and the i
Sacvaments and that it is the special fanctien of the
church to administer the same. The Spiritusl Presence is
nade effective to the community of the Church through the
media of Word and Sacrament. The sacramental symbol desig-
nates a reality which bscomes a bearer of the Holy under
speclal civeumstances, The elements in the Lord's Bupper
ars symboelic materisis. They are not “enly" symbols, an
snphasis which makes thenr mera signas polinting te the past;

they are bsavere of the Spivitual Presence.’? "The Spivie

oo e

'uges ' the powers of bdeing in nature in order to ‘asnter!
man'e spivit. . . . A ssevamentszl symbol 12 nalther a thing
nor & sign, It participates in the power of what it sym-
belisges, and tharefore, it can bs a madium of the splwitﬁﬁna
Tillich's feeling for the sacramental element In veliglon

- —4s very stropg. He finds the contraversy over the number . = -
of gacraments to b2 a disregard for the Sacremantal symbel
in ive largest semse, that is, in the sense of devoting
everything in which the Spiritual Presence is expsrisenced.
In the churches, particular sacranments ave significant; bdut
these wust not preclude othar sacramental madia.

Tillich traces the duality of ¥Word and Sacramant to

3% ystematic Theology, III, 122,

*O1nid., p. 1928,
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Y¢he primovrdisl phenomenon that veality s communicated
sither by the silent presence of the obiect as osbject or by
the voeal gelf-expreseion of & subject te a :ubjcet.”*l
The sacrament imx, therefora, "older" than the Word althsugh
the latter is alwaye implicit in the former."? Vhenever
words communicate the Spiritual Presence they are called
"The Word of God.” Tha Bible may be ¢alled the Word of God
in the asense that it reports the central nanifestation of
Hew Beling in Jesusz as the Christ. But for Tilllich any
other religlous dogument or spoken word or literatuwre which
reports the Splritual Presence to someonas 1s also the Word
of God.*® Hare again we find TLllich's insfistence that the
divine Spivit 1s not heund to esptaln media of expression
in the churches alone.
Part of Tillich's answey to an emphasis on the Word
ovey against the Sacraments as found ip wuch of Protestant-
_ism and {ts converge ~- gn emphasis on Sacrament over
agalinet the word ~« iz found in his theory of the multi-
dimensiconal unity of life, S$ince spirit is the depth of
all dimensions of life and since the divina Spirit is knouwn
to man in his spleit, the Spiritual Presence wust bhe sedi-

ated through both Word and Sacvament., Tillich cites the

“l1p44., p. 120,
*2L0c. eit.

58ypgd., p. 128,
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rediscovery of the uneonscious and the importance of the
sacramental wediation of the Spiritual Presence on this
tevel "™ Tha decimive test for both Word and Sacrament is
thelr power to mediate the Spiritusl Presence to man's
spivrit. Tillich, aithough he sxpresses great sympathy with
the spirit-movements and their emphasis on the "inner
vword,” nevertheless rejects their negative element, He
fesls that an ewphssis on the Spivic's freedom cutszide the
sphere of Word and Sscrament In the churches usually tends
to divorce tha Spirit frowm the churchas: the sphere of Word
and Basvasent, Tillich has too strong & senss of the
Spirit’s mediation through the sacramental symbols to
sgeept without givong resarvation the gpirit-movements'
rejection of these nmedia of the Spirvitusl Presence.
Tillich's ansver to tha problem of the institutionalising

of the Spirit is hie formula of "Protestant Principle and

—Cathellic Substance within the nultidimensionsl unity of

1ife.”

The Spirit and "the Trinity”

Tillich distinguishes between the "Christian doc-
trine of the Trinity"” and what he calle ths trinfitariaen
principles. The Christian doctrine of the Trinity must
alwaye be tied In with the Christelogical éagaa.“s It

W81pid., p. 122.
551ntd., p. 288.
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avises from the confession that Jesus is the Christ and
that {n him "the Yord became flesh and dwelt among us,"

The trinitarian principles, on the other hand, are not
answers to the guestions of Christian doctrine, {.e., the
relation of Christ to God, but ave answers to "the question

of ths presuppositicns of thess doctrines in an idea of

god." 8  The difference of approach may be expressed by
saying that whereas the doctrine of the Trinity begins with
the assertion that Jesus is the Cheist, the trinitarian
principles ave derived from the asssrtion that God is the
liviag Ged; God is Spirit. Ve discussed this assertion in
Chapter I and noted that Tillieh conmiders this the most
inclusive symbol for the divine 1ife. Spirit 1e the amctu-~
alination of the principles of power and meaning in the
Godhend., The Ffirst principle, "power,” points to the

abysg of the divine ~- the impenetrable mystery of being.

It is the depth of the divine and that which makes God God.

The secoad prineiple is that of weaning and structure and
is conveyed in the classical Gresk tevm logos. This is the
principle of self-manifestation in God. Without this
second prineiple God would vemaln completsly hidden. Logos
is the prineiple which unites wesning and structure with
oroativity., Without this pscond primciple God could not be

known as the ground of all crsation. Spirit is the third

§§Sggt¢matla Theology, I, 250.
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prineiple: 1t both contains and unites the other two prin-
eiples in itself, and expresses the telos or fulfillwent of
l1ife. The end oy fulfillment of life iz life as spirit.
Tiilich writes:

The thivrd principle fs in & way the whole (God

4s Spirvit), and in & way it L2 a special prin-

eiple {Bod has the Spirit ss he has tha logon).

Tt 28 the Spirit in whom God ‘goes out frem' him-

gelf, . . « Through the Spirit the divine fulness

i poaited i{n the divine life sz something defin-

1te, and at the sanme time it is veunited Iin the

divine ground.
The problem of ths doetrine of the Trinity arises out of &
change in the functien of the dpogtrine. The problem teday
is what to do with s dootrine that was originally intended
to sxpress the self-nanlfestatien of God but has beconme

what Tillieh calls "an impanetvabls myatery, put en ths

altar, te be adored." ™8 Ti11fah cltes two nagative waag-
tiong within Protestantism in 905&?& to the doctyrine of the
Teinity., One vesotion was that of indifference to the
dogma. The othey penction was what Tillich salls Cheristoe-
centpic Unitarianisw ~~ a kind of moral and liberal human-
ism. Christocentrie Unitarianism rejected the ildea of God
as the divine ground, It slso vrejected Jesus as the Logos
and the Splrit as the ecstatic sxparience of the Living

God, It refjected completely the doetrine of the Trinity.

*T1bia., p. 251,

"8gvatematie Theolosy, IIL, 201,
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Tiliich, in his attempt to recover s trinitarien
doctrine for Protestantism, does not craate a navw dootrine
of the Teinity. Rather, he attempts to clarify the dog-
trinal lesues 2t stake within the framework of an under-
standing of the trinitarian principles at work in the ldea
of God. His own specifiec c¢contribution iz an enriching of
the doctrine’s symbolic content. Tillich is convinced that
the dogotrine must be retaimed but only if it is relnter-
preated In such a way that 1t Fulfills "its eriginal fune-
tion ~~ to eupress in eubracing symbols the self-manifesta-
tion of the Divine Life to man.”*? The most direct and
embracing of the trinitarian symwbols is that of the Spirie,
for it unites all the ontologlesl 2lements aand ig divectly
corrvelated with spirit in man, Tillich lizte three factors
which in the history of religious experience hava led to
the development of the trinitarvian principles:

- Plerst, the tenaion betwsen the absolute and the
conaprete element in our ultimate concexn: second,
the symbelic applicetion of the goncapt of 1ife
to tha divine ground of balng: and third, the
threefold manifestation of God as oreative peﬁﬂgé
28 saving love, and as ecstatic transformation.

The trinitarian prineciples ariae out of the attempt to
speak meaningfully of the living Ged, ¥ithin the Christian

doctrine of the Trinity the three prineiples ave suprassed

“9yntd., p. 204,
801p14., p. 203,



73
by the symbols, Father, Son and Holy 3pirit. Tilliech feels
that it i3 isportant to guard agalnst the popular dister-
tion of the doetrine of the Trinity which sees 1¢ as & kind
of logflesl nonsense of nunbers and persons within the con-
text of the Fformula of three in one and ons In thyres. The
underotanding of the tRinitarisn principles is the attempt
to understand God as the living Gsd and to express the idea
of God in finite ontologlical categories., This development
cannot and f{s not restricted to the Christian Falth but is
found L{n all forms of wmonothelsm. It {8 found aleo in the
nystery cults, "in which a ped whosa ultismscy iz acksowla
edged heconss radleally conorete for the iaitiaﬁsﬁ;“sz in
mvetical monethelsm Ti1lioh finds davelopment of the ¢rini.
tarian principles in the distimection between the god Brahma
and the pringiple of Brahman. Here & divine triad le
formed in which "the latter veprasents the slemant of uwitl-
macy in the most radieal way; the former is a cencrets god,
unitsd with Shiva snd Vishau in a divine trisd."3? The
teinitarian principles aro attempts to explain the elomants
of ultimsey, concretensss and universality i{n the ideas of
God. In mystical momotheism the principle of ultimacy
overconse the principle of concretensss. In pelytheiss the

principles are wevarsed and the principle of conereteness

Slgystematic Theology, I, 228-229.
*p1d., p. 229,
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overcones the power of uitimaey, In wonarchic monotheisns
there are slemants both of pelythelsm’s emphusis on the
concrate and of momnotheism®s ewphuasis on ultimacy. The
monarceh god is slways threstsned by outeide attask. In
excineive monothelswm the comorete god is raised to ulti-
wacy and universality without the loss of ¢oneveteness.
Thus the God of Israel ie the God of a particular people
and the God of a particulsr nation, but he is alsc the God
whe rules Ffimally over all gods and nations. For Tililoch
thers {g ne poasibllity of a relapse to polythaism in
srclusive monotheism, but there iz & danger of = lack of
eupression of the concrets slement in man's ultimate con-
cern. Xt iz the pead for an sdagquate sxpression of the
conerete clement in exclusive monokhelsm that valses the
need for a doctrine of the Teinity. The doctrine of the
Trinity in Chrietias thought, therefore, iz the attempt te

- formulate under three symbols the specificslly Ohristian

intevpratation of the trinitarian principles. The symbol
of God the Pather emphasizes the prineipls of ultinacy and
power {the abysmal nsture of the divine). The symbol of
God the Son emphasizes the concreteness of God im the
divine gself-manifestation of the Logos in Jesus as the
Christ. The synbol of the Spirit is the all-embracing and

Inclusive symbol for the unity of uvitimacy and concrstanass
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in God."?

Tilliech, by relating the dectrine of the Trinity
to the trisitsvian principles has wuggzested an i{nterprata-
tion of the doatrine within a theslogy of Spiri¢ rather
than as "a corroboration of christologicel dogua." He
writes:

Any discussion of the Chplstian doctrine of the
Teinity must begin with the ehristological
agsertion that Jesus iz the Christ., , « « The
gitvation g diffevent iFf we do not ask the ques~
tion of the Christian dostrines but rvather the
quastlon of tha grt%gggesitioat of these doe~
trines in as ides of God. Then we must apeak

about the trinitarian principles, and we wust 84
bagin with the Spirit rather than with the Legos.

The importance of this muggestion will be found te sarvy
through fa Tililch's spprosceh 4o Christiasity and the world
religlons and will serve his thesis on the participation of

religlons 1n the "Religion of the Conovets Spirit.”

8%1bid., pp. 280-251,
P¥rbid., p. 230.
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THE SPIRIT AND THE KIRGDOM OF GOD

Tiliileh eupresses the vrelation of the historical
dimension te the Spirit by saying that "hisztory, like 1life
in general, stands under the negativities of existence and
therefore undey the ambiguities of 1ife."l All 1ife pro-
cesses and thelyr smdbiguities ave present in the dimension
of history and rafse the gquostion of umambiguous iife,
History always implies the guest for the fulfilleent of
unasbigueus 1ife. "The drive toward universasl snd tetal
centeradness, newness and fulfilment i3 a question and
remaine a queation as leng as there is hiatevy.“2 Although
the Spirit is given as the answar to the ambigulties of
- 1ife, this answer vemaine fragmentary. "The gquestion im~ -
piied {n the amblguities of Yife drives te a new gqueastion,
namely, that of the dirsction in whieh Life moves. This

1Syatenatic Theolegy, 1XI, 332. Even with the
appesarance of New feing In the concrete, historical 1ife
of Jesus of Nagareth, history still retains the marks of
smbiguity and “"goss on and shows all the characteristics
of existential estrangement.” See Systematie Theology,
IT, 120, '

QSystnaatie Theology, 11X, 232,
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iz the qusstion of histary.“a The answar to this quest 1s
the Christien theologicul symbol, the Kingdom of God, It
is a symbol which peints to the Spivitusl Presence’s impact
on the dimensions of 1ife and, by anticipatien, beyoend
history in the symbol Eternal Life. This chapter will out-
lins the relation between the symbols Spiritual Presence,
Kingdonm of Qod, and Eternsl Life, under the title "The
Spirit and the Kingdom of Uod."

It will be helpful before elsborvreting on the symbel
Kingdenm of God to discuss Tillich's approsach to history,
gince "Kingdom” dencotes the conguest of ambiguous life
within histery, Tillich diffeventiates betwser Natuval
Histery and Humen History. YNatural Hietery Indicates the
dimension of histowy ir all processes of naturs. It points
to history as the mest inclusive dimension of 1ife. It im
this over-all inclusivenses of history that led Tililieh to
—QSG%R!S~£¥—lﬂf&—#¥§%h4§&¥%—ﬁ#m§%#~iyi%ﬁﬂ1§ffH§4¥¥¥%0$w%ha%~
it raquires & spscial treatment bacause it l{s the wmost
esbracing dimension, presuppesing the ethars and adding »
new element to them,"d However, Natural History, whieh

embraces all dimensions of life, becomes fully ectualized

3§ystcnxt£e,?hceleg;. IX, &,

%508 Systematie Theolegy, I, 66-87, for an early
discuegsion of bis special treatment of histery as a separ-
ate and £ifth part of his system,

§Systesatie Theology, III, 297,
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only in menkind, This leasds to a specific consideration of
history ar human history or history propsr. It Iz only in
man that history proper takes place under its sctualization
in the dimension of gpirit. Any discussion of a doctrine
of Life and the Bplrit must inelude the histoeriaal dimen-
sion, and any answer to the ambiguities of 1ife must be a
historical answer, Tillich Rjerefore gives to history a
speclal study, but he does so within s context that zees
history as human history in corvelation with the dimension
of splrlt in man.

The symbol Kingdom of God is correlated with his-
tory as the answepr which is given by revelation (within the
historical dimension) te the amblguitiss of life. In its
inner-historical sense within human histeory {t is related
to the sywbol Spiritual Presence, and will he deslt with
in this paper under the heading, "The Kingdom of Ced Within
‘History." In fts trans-historical sense it is related to-
the symbol Eternal Life, and will be dealt with under the
heading “The Kingdom of God as the End of Hintery."e The
answer which revelation gives &n the symbol Kingdom of God
avisss out of the following correlation of gquestion and
answer. The question of unambiguous 1ife Iin the historicsl
realn comes out of man's realisation that the ends and ful-

fillwents which he sets Ffor himself remain limited. Aware

®1p1d., p. 290,
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of his limited fulflllments man asks for an end whiech
transcends his 1£m£teé>achiov¢manto’ The snswer which he
recelven is the Xingdom of God,

The symbol Kingdom of God has four maln charactsr-
fstica for Ti11ieh.” Fivraet, it is political., It desig-
nates & realm over which God rules, and it pointa te the
gentre of ultimate power in the symbol of kingship. It is
the symbol of the rule of Sod not vnly over men and the
werld, but over the cosele universs ltself. In ite final
political meaning, it points o & new areatien of the whole
cosmos I{n which Bed is the all in 8ll. In the second
place, it {5 & social symbel and includes the i1deas of
justice and pesmae. Put it f2 pot s uteplan werlid of pesce
on earth where there 1s a2 complete unity of mankind.
Tillieh thinks the sysbol refutes such 8 utepian 1deal,
Utoplanien entaile the fulfillment of wman within history in
the relationship of nan to man. Tillieh stresses that the
end of history {8 not to be found ir hlstory but in Ged.
The symbol is sovelsl in the senses that it points to the
holinase of what cught to be. "PBut even so the social
element in the symbol) {s a permanent reminder that there no
holiness without the holy of what ought to be, ths uncendi~

ticonal moral imperative of just&cu.“’ In the third place,

TInid., pp. 358-338,
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the sysbol preserves the permanent meaning and worth of the
individuval pervson. The fulfillment of history in the King-
dow of God is net the loss but the fulfillment of every
humen individual. Fourthly, the symbol of the Kingdem of
God peinte to universality. The Kingdom of God goes beyond
man to include the whole of creation. “This agvees with
the multidinensnional unity of life: Ffulfiiment under one
dimsnalion implies fulfilment in all dimensions.”?

The power of the symbol Kingdem of God to answeyr
the gquestion of the meaning of history is found in its
impanent and transcendent character. If aither one or the
other is neglected, the mymbol becomes distorted and inade-
gquate., Tillich finds hoth an innep-historical or immanent
slenent and a transcsndent-universal slemsnt in the prophe-~
tiec literature of Israsl, The prophets foreses the polliti-
cal victory of Imrasel over her enemies and the establish~
ment of the worship of Jahweh in Wount Zion, But they also
foresee s universal weoevship of Jahweh by all pations.
Furthernmore, the peace of the nations foreshadows s similar
ereation of peace throughout the whole of nature. The
inansr~historieal, political charsctsr of the symbol Kingdom
of God was further dalanced by the Apocalyptic symbolism of
the end of the world in cataatrophe and God's creation of a

new heaven and a new earth. The prophetie hopes will be

Ibid., p. 888,
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fulfilled through God's intervention and the wmediation of
the Heavanly Man, and net through a natural, progressive
fulfillment of history within history. Tillleh points ocut
that while Christianity sdopted much of the transcendentsl-
ism of the apocalyptic prophecies it firmly rooted this
emphasis in “the inner-histoerical appearance of Jesus as
the Christ and the foundation of the chumeh in the midst

of the ambiguities of history."!0

The Kingdom of Sod Within History

This title peolnte to the Kingdom of God as the sym-
kol for the manifestation ef the Spiritual Pressnce in
history. 1In Chapter II the wanifestation of the Bpiritual
Presence within historlecal existence was discuseed in torvms
of Jesus as the Christ and in terms of the Spiritual Comnu~
nity. The theme of the Spirituasl Presence within History
is taken up by Tillieh under the heading of "The Dynamies
. of History and the Wew Being.")l Here, he outlines the
relation of the Spirvitual Presence and the Kingdom e¢f God
within History in terms of the “History of Salvation'

(Hellisgeschichte) and in terms of kairel.

7illich uses the term hellsgeschichte with reser-

vation:

10ypia., p. 381,
111134., pp. 362-374.
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If the term "history of salvation” s justified

et all, it nust polint to & sequence of events

in whieh saving power breaks inte historical ’

processes, prepared for by thess processes so

that it oan be recelived, changing them to ensble

the saving powey to be affective in history.12
He relects any notion of salvation histopy that holds it te
be guprabistorical, that s, & history abeove history. Such
& view of the history of salvation would destroy the con-
pection between world history and salvatlen histovy. 17
the saving power of the Spiritual Pressnce iz te be effec~
tive for men, it wust take place within the processss of
world history. Salvation history must have a twofold
character: it aust be both sacred and secular. As sacred
history it shows the breaking into history of the Divine
Spirit and the seif-transcending chavactar of histoery in ?
ite striving for ap ultimste and 6»r Fulfillment. As
secular history, salvation hiatory occuplies & dmufinite
pevriod of time and lecation and is subject to historical

investigation. Saving history s always the pressnce of

|
I B

the Kingdom of God in history; it {s the Divine Splrit
present to man's spirit within historical existencae.
Balvation history slways points te¢ revelation. It
refers to the kaivrol -~ thoss moments in history when the
Kingdom of God im manifested to man. All religions point

te the sxperisnce of kairol. But Christianity makes the
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clain that in Jesus the Christ the final revelation has
appeared. It asserts that the evant of Jesus as the Christ
is the grest kalveos. It is the centre of history and the
final revelation of God to man, But it is net the centre
of history in terms of ghronological time. Rather, it is
the centre of histovry in the mense that it {s the ariterion
by which 211l that went before and all that comes after is
judged., Tillieh writes:

The wopd “"FLinal" in the phrase “"flinul revelation®
means wore than last, Chyistianity has often
affirwed, and certainly should affirm, that there
is continueus cevelation s ths history of the
ehurch. In thisc sense the final ravelation is
not the last. Osvly if last means the last genuipe
vevelation can final veveiation be interpreted as
the last vevelation., . » » But final revelation
neans wors than the last genuine vevelation. It
neans the deciaive, Fulfllling, unsurpassable
revelation, that whieh is the eriterion of all
others,13

For Tiliich the central manifestation of the Kingéow of Geod
in Jesus as the Christ does not refer to the beginaing and
and of the history of salvation in the sense of datable
time. 1" galvation history bagine wheanever man asks for an
answar te the ambigultles of his 112e.1% saivation history
ends whenever man receives the answsr of Jesus the Christ

who is the bearer of Hev Being. History in the sensze of

lasysteuatie Theology. I, 132-133,

Wgystenatic Theology, IIT, 384,

18y514., pp. 866-367.
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finished tine has not come to & final snd. But in the
sense of yeaching a £insl aim and fulfiliment it has quall-
tatively resched this final fulfillment ia Jesus the
Christ, who 18 the beaver of the new reality.

Ve now turn to Tillich's consideration of the rela-
tion of the Kingdom of God to the ambiguities of 1life in
terms of power, social growth and individual participation
in history. The ambiguity of power is seen in history in
terms of political groups wmoving toward universal unity.
Throughout history the churches have had to face the gques-
tion of their velation te the ambiguitlies of powsr as
ropraesentatives of the Xingdow of Sod and as besarers of the
Splvituyal Pregencs. Since Bpipit has besn defined by
Tillich as the unity of power and msaning, he holde, there-
fore, that power is divine In ifts sseentisl nature and ig
the resiptance of helng against nonbeing. The Kingdom of
Qod is the symbol of the sonquest of the ambigulties of
power, empire and control by the Divine Spirit within hile-
ﬂagy.ls The basic ambiguity of power i{s disintegration
based on the split deétween subiect and object. Within
history~bearing groups this split can be saen when the
nbiects of gentred contrel become mere abﬁaets,17 ¥henever

the foreces of disintegration have been arrested in pelitical

161p34., p. 385,
i7tpid., p. 306,
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groups, no matter how fragmentarily, & menifestation of the
‘Kingdom of God and the power of the Spirit has taken place.
Tillieh elites the demccratiseation of political attitudes
as sush a manifestation of the Kingdom of God., BRut deno-
e¢ratic institutions and the symbol of demcorasy must not be
allewed to replace the religious symbol of the Kingdom of
God.*® The democratic principle mngt not becowme & politi~
cal symbol for the Divine Spirit. Democcracy san and does
ereate masy conformism that has nothing to do with the
iwpact of the &piritual Presence on the spirit of man.
Other political forms such as monarchial authovritarianiswm
have &lso at times stood against the forces of disintegra-
tiop. Tillieh Judges any political instlitutien by the
eriterion of integration or disintegrstion, and offers
this az the cvitevion by which the churehes must Judge the
poway of & political foree. "In so far as tha centering
and liberating ¢lenents in a struoture of political power
are balanced, the Kingdom of Cod in himtory has conquered
fragmentarily the ambiguities of control.”'¥ The churches
nust always oppose the use of power when persons ag sub-
jects sve placed in the position of belng treated as mare
objeets, but it haa no right to oppose the use of power for

Just snds. Tillich places the churches in the position of

181p4d., p. 288,
i%tnid., p. 286,
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finding a relation to powey greups that rejocts pacificienm
on the one hand and opposes militarism when that force
striven for the achlevement of unity through conqueat by a
particular genug.ga The Kingdom of God is not pacifism,
But the shurches as representatives of the Spiritual Com-
munity wust practise pacificeism in bringing the message of
the powsr of God in Christ te bear upon men's lives, The
use of force by tha churches s not the power of the King-
don of CGod at weork, but a dswonisation of its vepresentas-
tion of the Kingdom of God., Tho Spivitual Presence brings
healing, not destruction. Wherever the Divine Spirit is
present to man's spirit the Ringdow of Sod iz at werk and
the anbiguities of Life caused by the pubject-object split
are econquered though fragmentarily. The subject-cbjsot
split on the national and communal level im expressed by
Tillseh in tevmas of Iinoclusivenvss and exclusiveness.
Hational and communsl inclusiveness by its very nature
fmplies that others nmust be exceluded. The churchss as
repragantatives of the Eplilritual Community overcome the
exclusive pature of thelr charsater as religious qommuni-~
ties and present 2 universal inclusiveness for mankind.?!
The amhiguity of pover {m comnmunities can be sean agein in

the neod for centerednsas. This centeredness c¢an only be

Wintd., p. 387,
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achisved by & puling group which is f{m turn vepresented by
an individual such as a kiasg or patsiésnt,?g The danger .
inherent in this attesmpt at centerednges iz that the power
of the group is actualixed in the ruler or salect governing
body, and may be¢oms & tyranny of power. The answer to
this problem i3 a theonomous principle whereby the ruler or
pulers partially give up thelr subjectivity by becoming
ebjects of thelr own vule and by givieg in part their sub-
Joctivity to those who arve »uled. This is the theonomous
prineiple at wovrk in the demosratic ldeal within culture.
Wharever culture oy history exhibits a theonomous character
we have evidence of the Spiritual Presencs within histnryﬁ*

The impast of the Kiangdes of Qod is alse %o be
found in social and political growth in the preoblem of tra-
é;tlaa and revolution. This preblem arisez from the
styuggle betwean the old and new in history and gives rise
o many of the Injustices within history. This is speelfi-
cally seen in the gconflict between the older and younger
generations and between conflieting national greups. The
forces that give rise to this struggle within the dynamics
of history cannot be avelded and by thair very nature
sreate situstions where the old, represented by tradition,

and the new, represented by reveolution, are brought inte

221p14d., p. 263,
*31n14., p. 268,
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conflict. Wherever the force of vevolution i{s rejected,
the necessity of change tovwards the anev {3 rejected in
principle. This has often been dons by the churches in the
nane of the Kingdom of God. On the othey hand the ehurches
have sometimes precipitated a "bloody” vevolution in the
name of the Kingdom to bring in by force the relgn of Geod.
Heither approach approximates the coming of the Kingdom,.
There must indeed be an slement of prevelution in the pres~
ence of the Kingdom in the nense of transformation of the
©ld to the new in the New Belng, which comes in the Christ,
T™his new creation Lz the Fulfillment of the old. The
impact of the Kingdom of God is present whensver this split
betwesen tradition and revolution iz st least fragmentarily
overcore and both are scksowledged and held in unity.
Tillieh writes:

The Kingdom of God s victorious over the ambigu-

ities of historical growth only where it can be
discerned thet vevolution is being buillt into

tradition in such & way that, in spite of the
tensions in every concrete situation ard i{n rela-
tion to every partieular problem, a creative
solution in the dirsction of the ultimate aim of

history is found.2h
There must be the creation of & rhythm within the dynamics
of history in which every revolution towards the new will
lead to new and lasting tradivions. Withian the chureches

this dynamic of growth and stabllity is seen in the

2%ypid,, p. 389,

e rey



87
necessary struggle between the prophetic witness and
priestly tradition. Whenever the rhythm is balanced ana:a
unity between reveolutioen and tradition is achieved there is
2 nanifestation of ths Spiritual Presence. This cereation
of unity in tension can be understood Iin anothsr way. It
can refer to the Kingdom of God as present and the Kingdom
of God ms coming., The sacramantal churches tend te empha~
size the presence notion while the prophetic churches of
the world tend to emphazize the notion of expectstion. The
emphasis on personal sslvation and on social transformetion
wust also be brought into some kind of unity. Whenever
this unity is achieved there ias evidence of the working of
the bBivine Bpirit.

Tharafore, it is a victory of the Kingdom of God

in hiatory Lif a sacramental church takes the

principle of social transformation into its aim

or 4f an activistic chureh proncunces the Spiri-

tual Presencs under all soclal conditions, empha-

sising the vertical line of salvation over ; xinst

~the horizontal line of historical activity.2

The participation of the individual in the dynamics

of history must alse be mentioned. Although groups are the
bearsrs of history and slthough history is politically
orientated, the individual both politically and creatively
contributes to the wovensnt of history: and in this parti-

pipation the individual {s f{nvelved in the smbiguity of

21n1d., p. 391,
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histerical sacrifica.?® Everyone's destiny &3 influsnced
by historiesl aonaiticnig and no one can reach the trans-
candent Kingdom of God without participating in the inner-
historicnl struggle of the Kingdow of God, The more nuaturs
sne's aotive participation is, the mere ona 1s involved in
historical sserifice and, therafore, in the Kingdom of God.
The historical sacrifice that must be made if one is to
participate in history should involve a definite slement of
fulfiliment., There must be an aln that drives not only
towarde group and national progress but alse to the ful-
Fillment of the individus)l lives in the grouwp. Buch aims
have been expressed through the sges in terme of honour,
the glory of a nation, the advance of wankind, the glovry of
Sod or Etevnal Life. Tillieh pointsz to g viocteory of tha
Kingdom of God wherever historical sacrifice and personal
fulfillment are unlited. The symbel ef the Kingdem of God,
therefore, points toe the impact of the fpiritual Presencs
within the dysamics of history irn which the anbiguities of
powser, sceial growth and individusl pavticipation in his-

tory are ovarcome fragmentarily.

The Kingdom of God as the End of History

The title points to the transcendent side of the

Kingdom of Cod expressed by the symbol Eterual Life. Both

®Wrnida., p. 396,
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symbols have been included in this survey of Tillizh}s
interpretation of the Divine Spirit becaure of his grouping
of the thres synbols as nutually inclusive. All thres
symbols point to the congusat of the anmbiguities of 1life
"but because of tha different symbollic material they use,
it ie preferable to apply them in 4ifferent directions of
weaning . . . ,*27  Brarnal Life i the synbol for tha
gongueaet of the anbiguities of 1ifs beyond history and as
such it is the ¢reation of the Spiritual Presence.

Ve have 4derlt with the inner-historicel manifesta-
fions of the Kingdom of Sod which show the uniting of
opposing forces within the dynamies of history under the
impaet of the Spirltual Pragence. The Kingdon of God i&.
this sense reveals the f{mner aiw of history within the
dynamics of higtory. But the innar airw of histery points
to & consideration of the final alw or the end of history.
This ultimate snd of histery is expressed by the synbol
Eternal Lifs and 1g the subjact of eschatelogy, the doc-
trine of the last things. The fGraek word eschatos conveys
two points of meaning. It points to the last in terms of
space and time and 1t points to the last in terms of the
gltimate and nost perfect. Eschatology, therefore, dezls
with the last thiangs In both a guantitative and qualitative

ttﬂﬁﬂlt:a
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Tiiliech approachss the dooetrins of eschatelogy in &
gualitative sense in order to interpret the eschatological
and apocoalyptic imagery of the Bible. In doing se he
spasks of eschatology in the singular: the aschaten. By
gpeaking of the seahaton Tillich brings the doctrine of the
last things down to the basle quastion of the relation of
the temporsl teo the eternal. The symbol Eternal Life
speaks of the transition of the temporal to the aternal
just as the symbol of Creation aspeaks of the transition of
the sternal to the temporal. The symbol Eternal Life uses
the mode of the future to indicate man's final telos. But
the symbol also vefers te what s termed the sternal "now,"
In tha moment man receaives the Hew Being im Jesus the
Cheist, he hecomes & new coreation and enters Iinto zalva-
tion, Past and future weet In this centre and qualitative
end of history. The sschaten is experlenced now, for in
the experience of the Christ we stand alveady in the pres-
ance of the Eternal. But experience of the eternal "now"
by the fndividual does not diminish the seriousness of the
sense of the end of history and the end of the universe.
Eternal Life as the fulfillment and end of man's individ-
ual salvation msuet also include the answer to the end of

history and the universe.3? T111{ch sess the mass destruc-

291p1d., p. 398,
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tivae power that has been created in this century militating
againat writing off the seriocueneas of the apocalyptic
imagery of a finsl catastrophe. The doctrine of universal
salvation has always stood againet o preocccupstion with the
salvation of the Pfew and against the megleat of the trans-
formation of the whole of ereation; a transformatien which
iz sywbolined in the imageyry of the New Heaven and a new
Earth created by God out of the catastrophic end of the old.

Three possible answers are enumarated by Tillich in
defining the content of Eternal Life as the transcendent
side of the Kingdem of Gnd.zz The first answer is that
there i3 no answer; Etarnal Life is a amystery that caanot
he appresched. This neglects the need ty gay something
shout the concrets symbols “"life” and "kingdom.," The
second answaer ia that of supranaturalisw: Eternal Life is
the fulflllment of all the hopes of this 1life; it is thie
- 3ife Lldenlized and fulfilled without the smbiguities of
Finitude and estrangemsnt. Supranaturalism of this sort
leads to a devaluation of history and deprives it of ulti-
mate weaning. The third answer sese in histoery the actual-~
ization of New Being through the Divipne Spirit in the man
Jesus. History takes on ultimate meaning, For in the his-
torical Chyist-event salvation and lifs eternal are given

te man and by antlcipation to the whole of ereation. The

3lrpid., pp. 396-397,
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end of history i{s eternal life and eternal 1ife is pavtiei-
pation in the divins life under the impact of the Spiritual
Presence., In Tilliech's strong emphasis on the fulfilliment
of history, inoluding beoth natural history and history
preper, the beginning, the present and the end of history
ave tied together. One can say that the beginning Includes
siready the end, Tillich writes: "Creation is creation for
the end: in the 'ground,' the ‘aim' is p?ﬁseat.“ag

The symbol Eternal Life is alseo consideved by
TElldch in terms of ultimate Judgment, Tillich'’s defini-
tion of ultimate Judgwment iz as follows:
In the light of our understanding of the end of
history as ever pressnt and as the permanent
elevation of history Inte eternity the symbol of
uitimate Judgwent vsceives the following meaniog:
here and now, in the permanent transition of the
temporal te the eternal, the negative is defeatsd
in its clalm to be positive, a claim it supports
gy ggiag the positive and nining awbiguously with
te
T4ilich's strong feeling for universal salvation
must be undarstood In terms of this Adefinition. Nothing
that has being can be rejescted by God since everything that
has being Is ap oxupression of God, who iz beling-itmelf,
But that whiech is mixed with non~being can he rejecied.
Tillich attemptes to translate this 4i1fficult area of ulti.

mate judgment as the negation of the negative with what he

321nid., p. 398,
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¢calls "the hold rmetaphor eternal memory.” Eteraity is the

fulfiliment of time: it {s the telos of areated finitude
aud z¢ sueh 1t symbolizes tha transition of the temporal %o
the aternal. Etarnity as eternal mewmory retains the remewn-~
bered thing Iin & unizty thet includes past, present, futurs.
But "tha negative™ is not ramembered at all. Salvation
through Christ leade to eternal life in the sense that we
are unfited with the uvltimately new - that which is poal-
tive without smbiguity, The New Belng is the manifestation
of the Kingdom ¢f God and of Etarnal Life, To receive the
Christ is to receive eternal life.

Although the Kingdon of God pointas te Kternal Life
as the Yelos of all history, it is for man as the bearer ef
spirit that eechatology hes particulay significance in the
note of ultimate Judgment and of sternal lifea. Han alone
{2 awars of his temporalisy and of the ambiguities of 1ife.
His 1ife i3 not a matter of necessity or complete deter-
uinism. ¥an can exerclias cheolee for good or avil. He ean
aceept or turn away frorm his ultimate end in ths telos of
Eternal Life. He can live out in lavger or smaller wesasure
the potentiaslities of hig life, The aymbol of ultimate
Judguent is, therefore, a sarious exposure of man's life as
gavad or lost. The church has generally rejected the uni-
versalistic dooctrine of the salvatien of al)l things. Such
2 view is felt to discount the seriousness of the possibil-

ity of utter lostness in the threat of being lest, as
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against the hope of belng saved., Tillich prefers to
approach the symbol of ultimate judgment in terms of
*eusentinlization.”®™ fHs does not mean by essentialisa-
tion & return to what s thing essentially wsae, For this
would remove ite reality in existence and rveturn it to
poventiality. 7Tillich meanz, rather, the slevation of the
positive within existence to eternity snd, conversely, the
negation of the negative in the transition of the temporal
to tha oternsal. He writes that “the term 'essentialliza-
tion® can als¢ mean that the new vhich has been actual-
izad in time and space adds something te essentisl being,
uniting it with the positive which 1s areated within
sxistence, thus producing the ultimately new, the ‘New

o35

Being,” « ¢« o« o The sericusuness of the syarbol of ulti-

nate judgment is seen in svery decision of 1ife. Every
decision and act of our iife has dearing on eur particips-
tion 4in eternal 1ifs. Tillich writes:

Participation in the eternal 1ifs depends on a
creative synthesis of a being's essontial natuye
with what 1t haz nade of it in its temporal exis~
tonc#. In so far a3 the negative hss maintained
possassion of 4t, 1t 1s exposed in {ts negativiy
and execluded from eternal semory, Wheveas, in so
far ss the essential hap conquered axistential
distortion its standing ls higher in eternal 11fe.36

1pt4., p. 400,
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Tiiliech thus tends to accept the dectrins of universal
salvation while maintaining the seriousness of ultinmate
judgnent in the 1ife of every man. Everything that is, hae
heing, and 8o must come under divine love. This excludes
from the symbsl “hail"” the idea of sternal damnation. But
it does not exelude the note of divine judgnent zgainst the
negative aspeats of wman's 1ife. Tillich refests the doc~
tvine of a twofold eternal dastiny, that ls, etewrnal life
oy sternal damnation. Ko individual can be sald to be
vnambiguously on ons side of the divine Judgment or the
ather. YThe doctrine of the ambiguity of al)l humas goods
ness and of the dependenca of sidlvation on the divine grsce
alons elther leads us baek te the dostrine of double pre-
destination or lesds us forward to the dostrine of univer~
sal essentialization.”®’ Tililech {s thue able to answer
the quastion of the destiny of distorted forms of life. 1In
torms of assentislisation even the least actualized being
participates in the essencas of other belngs. Ths eleva-
tion of the positive to Eternal Life sven in the least
actualiszsed being is thus affirmed in unity with all being.

The symbol Eternal Life points, therefore, to the
nonfragmentary viotory of the divine Spirit over the ambi-
guities of 1ife, The symbol Spiritual Presence points to
the manifestation of the divine Spirit to man's spirit and

%7ypid., p. 408,
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the fragmentary creation of unasbiguens 1ife in the three |
funetions of morality, cuture and veliglon. The symbol |
Eternal Life designates the total conquest of life's amhi-
gulties., It is "identical with the Kingdom of God in ite
fulfilmant + + » and this under all dimensions of iife, or,
to use another metaphor, in 8ll degress of baiag.“na
Eternal Life maans unembiguous sslf-integration, unambign-
ous self-gvsativity snd unambiguous self-transcendence.
The pelar elements in the atructure of bsing are held in
perfect halance and united in “"the divine genteredness.”
Unamblguous self-integration points to the balance of the
polar elements Iindividualization and psrticipstien. Unam- .
biguous self-greativity peints %o the balance of the polar !
glements dynawics and form., Unambigucus self-transcendence
points te the balance of the polar slements freedom and
destiny.

Tiilich uses the concept "blessedneses” at this

LRI

peint to answer the question "Hew can the fulfilment of tha
eternal be united with the elenent of negation without
which no 1ife in thinkable?*¥® man experiences "blessed-
neas® fragmentarily when he is grasped by the divine
Spirit. Even though man remainz cognisant of unhappiness

and despaly he nonstheless experiences a "transcendent

3rpid., p. woL,
3§§£&gu, j & 403,
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happiness.” Eternal blessedness points to "the Divine Life
¢« « » [us] the eternal congquest of the nagatlvs.“aﬁ In
Eternal Life man participates in the blessedness of the
Pivine Life; not only man, but the whole of creation. Ths
Episitual Presances overcoming the ambigulties of 1ife
fragmentarily leads to man's pavticeipation im eternal
biessedness ~- the teles of Eternal Life.

Two further terms ave considered by Tillish in oute~
iining the individual'’s pavticipation in Eternal Life:
"immortality” and "resurrection.” He takes & strong stand
sgaingt what he considers a superstitious view of ths T

meaning of BEternal Life in the sywhol of lamortality. He

asparta that any undepstanding of the gymbol lmmertslity in
terns of a continuvation of temporal life in a bodiless
etate a8 “1ifa hersafter” must be regeetné.al The symbol
of lsmortality polunts to a areative sct of RBod whepeby the

finite is taken inteo the inflinite. Tillich discusses the

e

problem of a jlegitimate undsrstanding of the symbol ilmmor~
tality in terms of a confuslon in the use of the symbol.
If immortality 1s used as a asymbol it can have positive
wmeaning, If it is used ﬁu & conacept it laads te¢ a distor-
tion of the symbol. Immortality as a symbol expresses

man's avareness of his own finitensss i{n the face of the

“O01pta., p. 405,

“iypga., p. wlo0,
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" ultimacy of God. It expremsas his awareness of God, whe in
the words of Paul will "clothe our mortality vwith lmmer-
tality” (1 Coprinthisna 15:33). But when understoocd as &
congept "immortality becomes charvacteristic of the part of
man called soul, and the question of the experiential
ground for certainty of eternal life is changed into an
inquiry into the nature of the soul as a particular

ahjcct.”“a

If the symbel Immorsality is used in Christian

preaching care muet be taken to aveld this confusion of

concept and symbel. Tillich feels this dangsr Iz batter

aveided by using the symbol Eternal Life without veference )
to immortality and to use 1t with the Paguline emphasis on
Resurvectilon ia tevms of the 8pivitual body. The phrvase

*Spivitual body" is interpreted by Tillich ar a doubls

negation.td 1t points tu the goodness of all erveation and

rejects the ldea of a loss of parsonal Ldentity. Bedy,

of course,; does not rvafer to flesh., Resurveation invelves

T

& spiritual body and refers back to the Divine Spirit as
present and as transforming man's spirit. "Resurrection
says mainly that the Kingdom of Geod includes all dimen-

sions of being. The whole personality participates in

“21b1d., p. w11,

“3ibid., p» 412, The double negation expresssd by
the paradexical combination of words “"Spiritual body®
negates & dualizsm which rejacts matter as evil and negates
its opposite: an extrenme materialism which foresees "flesh
and bleood” inmheriting the Kingdom of God.
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Eternal Liﬁﬁ,““g

The Spiritual Body is the whole of man's !
totel self as & pevsonality, Including his self-conscious

salf transformed and alavated to Etermal Life by the

Spiritual Presence., Resurrection speaka of the centered

sslf rvaissd into traunscendent and upambipguous union with

the divine ground of belng. As such it is a symbol of

Eternal Life as the transcendent and unambiguous superi-

ence of God's Spirit present to man's spirvit. Eternal Life

is the symbol of the fulfillment of the inner aim or telos

of gverything that is. It Iz the fulfillment of histery

above history, and it iz the final answer to the gquestion T
of the ambigulties of 1ife sxpressed in life's limited ends
and limited fulfiliments. It 4s the axpression of ths
sachatological hope of the end or Final fulfillment., But
it is an ond which takes um back to the bdbeglaning ~- to the
ultimate ground of all being, to God., Eternal Life ig 1ife
in God who £8 eternsl. The symbol Eternsl Life brings us

e

back te the {nclusive nature of the relation of the three
symbole of unanbiguous life ~- Spiritual Presence, Kingdom
of God and Eternal Life. Jesus the Christ is the bearer of
the new eon. In Him the Kingdom of God has come and the
sschatelogical hope is fulfilled In principle. The New
Being in Jesus as the Christ is the creation of the Spirit.

All thoge who participate in Christ become naw creaturss

#S1nta.. pp. w12-823.
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by the pewsr of the Spirit. In this sense the Eschato-
logical hope is fulfilled already and the snd is glven in

the Christ.
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CONCLUBION

One of the most important considerations of

T7411ich's thought on the Divine Spirit is his ipeistence
en the freedom of the fpirlt. The Spiritual Presence can
in no way be restricted to the media of church, word, or
sacranent for L{ts manifestation., The Spirit is mnanifasted
in secular society as well as in sacred socfety. Wheraver
tha ambiguities of lifs ave ovarcome, the Spiritual Pres-
ence has come to bear upon man's spipit within the areas of
culture, movality and religion. The church is the spiritc-
gal community of people who acknowledge the presence of a
new reality in thelr lives, that 1z, the pover of New Being
as found {n Jesus who is the Christ. Partieipation in ¥ew
Being i3 net limited to the churches. New Being iz the
‘areation of the Spiritual Presence wherever m#n Qspresé
ultimate concerns and ambiguities ave overcome. Raligioen
iz not, for Tillich, a compartment of man's 1ife, but
cather it ig what he calls the "depth” of man’s life in all
dinvensions. Tillieh draws attentlon to the impact of the
Pivine Spirit on man's spirit, when he writes:

Altheugh he whe is the foundation of the church

wae himself of the Spirit, and although the Spirvit

as it was present in him, is the greatest mani-

fastation of Spirvituval Presence, the Spirit is not
i01



102

bound to the Christian Church or any one of them,

The Spirit iz free to work in the spirvits of men

in every humasn situation, and it uvrges men to

iet Him do 30; God as _Spirit is alvays present

to the spirit of man.l)
Suah an interpretation destroys any sense of a final
baprrier between the Sacred and the Seculayr, batween the
churches within Christendom, and detween Christianity and
world religions.

The full impert of Tillich's doctrinae of tha Splrit
comes to light when his views on Cheistianity and the world
religlons are saxamined. We noted esviler that in the
¢closing years of Tillich's life, he indicated his interest
in world religions, first by a visit to Japan in which he
nade contaot with Buddhiast and Shiste priests and sgh@la@s;g
and second by undertaking a joint seminar with Hircea
Eliade. This seminsy ended with Tillieh's lecture on the
"8ignificances of the History of Religlons for the Syatema-
tia 1h§§;agi&ng“3 The lecture outlines coneisely Tillich'as
approsch, interpretation and suggestione for dialogue among
the world religions. Some of these impovrtant suggestions
will be comuented on in the following pages and will relate
to his doctrine of the Spirit,

Tillich speaks often of the inner telos of hintory.

1Th¢ Eternal How, p. 87,

2rhe Future of Religions, p. 31.

L P o
“Inid., pp. 80-94.

e
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Using the phrase Iin the present context suggests that the
inner telos of his doctrine of the Spirit is & meeting of
Christianity with the world religions. The meeting will
take place in the Fform of a wutusl dlalegue, undertaken in
the powey and freadom of the Spirit. Tillich's approach to
the world rveligilons iz bamzed on sevaral fastors. In the
first place he was convinced that the confrontation of all
wordd religions with the guasi-religions of Socialism,
Communism and extreme Nationalipm, would prempt them ¢o
enteyr into dialogue, In the second place, hisz intervsst ipn
some form of intervelation between the religions was impli-
eit in his definltion of religion. The moment he defined
valigion as "the gtate of helng goasped by an ultimsate
concern, & concern whiah gualifies all other concerns as
preliminavy and which itself containg the answer te the
question of the meaning of lifa,“q he admitted to soma form
of gceeptanca of all world religioans whether thalastle or
nontheistiv., 7Ti{llich axpresses the form of his acceptanca
in terme of "a dialectical union of acceptance and refec~
tion, with 81l the tensione, uncertainties, and changes
which suah diaslectics 1uplits."5 Tillich sees such a

dlalectiocal union (of aceaptance and refection) at work in

bpani Tillich, Christianity und the Encounter of
the World Relirlons (1963), p. 82.

sigig», p. 30,
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tha early church in the idea that the universal presence of
the logos was to be found in all religions and cultures.

e comments on this convevgent line bstween early Christi-
anity and the pagan rveliglons when he writes: "In the light
of these idsae Augustine could say that true religlon had
existed always and was called Christian only after the
appearance of the ﬁhri;ﬁ.“g Tiiliahltkonght of Christian~
ity as all-lncluaive, but never radically-ezclusive., It is
universally inclusive in the senss that it has an ultinate
oriterion in the Christ-event which judges both itaelf and
all pﬁligioas.7 The Spiritusl Presence manifested in the
Christ cannot be resztricted te Christlianigty. The Divine
Bpirit manifeats Ltself In 2ll religlons whersvayr ultinate
goncern i{s expressed and anbiguities are overcome. Tillieh
calls inte question whﬁt ke gonsiders to be a form of
absolutism in Bapth's theolegical position. He writes:
_Ageording to him, [(Barth] the Christian Church, the
embodiment of Christianity, is bazed on the only
vavelation that has eveyr vccupred, nanely, that in
Jasug Christ. All human religions ave famcinating
but futile attempts of man to reach God, and the
relation to them, therefors, is no problem; the

Christian Judgment of them L1z unsmbiguous rejec-
tion of their claim to be based on vevelation,®

Sinid., p. 4.

7Ibid., p. 33, Tilliech refers to Paul’s assertion
that all men ~~ Jews and Pagans -« are in need of and
receive salvation which comes not from a new religlon but
from the event of Jesus, the Christ., This event judges
all religions.

.. - . S
TiBiG. s PP U888,
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While Tili4ch etresses the universsl-inclusivensass of
Christianity, he doez not consider Christian universalism
%0 be syneratistic. Whatever slewments are recesived from
othay religions must be sudjected to the uitimate criterion
of the New Being in Jesus the Cheist., Tilliech, in develop~
ing his own approsach to the relation betwesn Christianity
and the worlid religions Ffoilows this pattern: he nmoves
within a polarity of universality and concretenass,? This
polarlty will be seen most forecefully in his proposal for
“The Religlon of the Conerete Spivit.Y Before dealing
divectly with this propoeal we should outline in nore de-
tail the slements in Tillieh's appreach to world raliglons.

one of Tillich's basic convictions iz his dellef
that Christianity and the participating religiomns will net
be weakened but strengthened in any genulne efforts at
dialogue, The implications of Tillich's approsch will
force a peappraissl of many qusestlions sbout the purpoas of
Christian nissions. It challenges the view that Christian-
ity is & superior veligion. Tillich's plea iz "not conver-

a L0

sion, but dialogue. All religions, including Christian-

ity, stand under the ultimate ariterion of the Christ

Irhe polarity of universality and concretensss has
slready been diacussed la terms of the univeraslity of
revelatory evants and the concreteness of the great kairos,
the Christ. f

) 1°ehtisgiaaity,and the Engounter of the World
&‘11&1033 x» Do 85,
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event. The importance which Ti{llich placed on the need for
digzlogus between the religions becomes all the more signi~
ficant when one realises tha change which such & considera-
tion effected in his thinking toward the end of his life.
Indesd, he suggests the possibllity and need to write a naw
systamatic theology baeed on a study of the history of

valigions. He metes that his own Systematic Theology was

wpitten sgainst the perspective of an "apologetic disauss
sion sgainst and with the seoular."!? In any case he
viewed the future of theclogy as taking two divectiens:
fivat, as a discussion with the secular: and, second, a2g a
diaslogue between the world veifglona. Tiliieh lists five
presuppositions whieh he considers asaential for any study
ef, or dialogus with world religions, on the part of
christians.1? The fivet assumption is that all vreligions
share in revelatory sxperisnces. The second assunption is
that revelation, when it is received, i2 subject to distor-
tion due to the ambiguity of wan's 1ife in all its dimen~
sions. The third asgumption ia2 that man's reception of
revelation must be subjsct te the critical Judgmente which
appear in the form of the mystical, the prophetic and the
secular, The fourth assumption {s that in addition to the

scceptance of general revelation, the “"possibility” of a

11!he Future of Religions, p. 91,

124bid., pp. BL-82.
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central revelation of universal significance must bs
allowed. The fifth assumption states that the sacred and
the secular are interrelated. The sacred is the eritical
depth of the secular, and conversely the secular is a judg-
ment of the sacred. These five presuppositions peint to a
parting of the way with those who deny prevelatory experi-
ences to the non~Christian veligions. They alse forwm a
eriticiss of any theology of the secular which falils to
find the sacred am the depth of the secular, or which visws
the sacred 88 having bsen completely absorbed by the
sscular.

Tillich, on the basls of the above points, desig-
nates his epscific approach "a dynamic-typological® gaggla
He meeks to outline the common elements that appear in
varying degrees in all religioms. It is the predominance
of certaln elements over othars that contributes to the
partisulay characteristic of a religion. The classifica-
tion of these elements does mnet suggest 8 progressivistic
intearpratation of veligion or a search for the truly rell-
glous. Tillich only suggests that certaln slements are
prasent whenever the Holy ie experienced, Thres such
elements are listed by Tillich. These are the saeraﬁontal.
the wyatical, and the prophetie. The sacramentsl element

is based on the experience of the Holy within the finite.

18, .
““ipia., p. 88,

Tt
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This is what Ti1lich calls "the universal religious
basis."1* As such it is the concrete expression of the
Holy. The secend slewment iz the mystical wovement. Hysti-
clam pointas to 8 critical judgment of the concrete expres-
sion of the Hely., It is an expression of resistance
againet the demonization of the Holy by whieh the Holy be-
comes an objset to be handled. Hysticism does not deny the
concrete expronsion of the Holy, but it sees such conerete~
ness as secondary to & movre dirvect apprshension of the
Ultimate One. The thivd prophetic slament points te the
othical element in the experisence of the Holy. It iz the
“ought~to-be" charaster of religious experience. Tha pro-
phetic element stands sagainst any demonic distortion of the
Holy, in which holinens is believed to preclude justice.
The predominance of one of these slements over the others
can be seen to characterize the different religlous typesdS
Tiliich's ulm in relating a study of the history of veli-

gions te systematic theoleogy, war to achisve a sense of

Yrog, att.

18gystematic Theology, IIX, Lul-1#k. Tillich gives
an outline of thess elemantas in various religlicus types,
and also adds an early note of caution about typelogical
considevations. Only through pavticipation can one hope
te understand the elements {n othar religlons., The main
slemsnts in all religions can be experisnced te some
degres in one's own religious milieu., This partiel parti-
cipation is pessidle becauss of the fdentity of the dimen-
sion of the Spirit in evary person. The experience of the
Holy is & manifestatien of the Spirituml Presence to man's
spirit, transcending the bounds of any one religion.
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balance betwesan the positive valuation of universal revela-
tion in the experlence of the Holy, and the eritiocsl valus-
tione of such vevelation. This is exactly what he tried to
schieve by proposing a unity of the three elsments in what
he termed "The Religion of the Concrete Hpirit.” The
future of religiene is not a movement towards a kind of

= Y- §
‘I.

universal Christian consclousness, which stands at th

0ng

o]
3

pe
of the evolutionary scale. Such & movement was proposed by
Teilhard de Chardin, and although Tillich expressed an
affinity wich much of Teilhard de Chardin's thenght,ls hs
gould not share his optimistic appralsal of future reli-
glone moving toward & universal Christian conseicusness. 1’
The future of religions ia to be found in & unity of the
sacramental, the mystical and the prophetic elements. This
unity i{s the meaning conveyed by the phrase “The Raeliigion
of the Concrete Spirit.” It is, for Tillich, the inner
telos of the history of religions. The dynamia character
of this telos of the xaliglons is to be found as = past and
preassnt reality, as well as a future expectation. Tillich
believed that an approximation of "The Religion of the
Concrate Spirit” has taken place whenever distortions of

the religions, whether sacramental, mystical or prophetie,

1a£§'§'§’i r B 8.

17ge¢ Piarre Tellhard de Chardin, The Puturs of
Nan (1968), especlally pp, 209-213, 223-281, and the
conciunion,
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have been resisted., Tililch writes:

We can see the whole histery of religions in this

sense as & fight for the Religion of the Concrete

Bpirit, a fight of God againat religioen within

religion. 4And this phrase, the Fight of Sod

within religion againast religlon, eculd become

the kay for understanding the otherwiss extremely

cheaotic, or at least seenmingly chaotic, histeory

of vallgions,l18 |
Tillich's proposal for & "Religion of the Concrets Bpirie”
is an attempt to find a balance hetween a pesitive valua-
tion of universal vrevelation and a evitical valuation of
revelation. It 4is an attempt to find a balance between the
esoramental, mystical and prophetic elements that cemprise
all rveligions. While a study of the history of religions
can show & predosinance of one or more of the three ele-
ments in particular religlons, it is in Christianity that
the uitimate criterion of this unity is given. That ulti-
mate criterion is the event of Jesus the Christ.}? 1Ia
Jesus the Christ, Tillich finds an unambigucus unity of the
universal and concrete slements. All rgizgiaua. Christian-
ity included, are judged by this critericn. "The Religion
of the Coacerete Spirit,” therefors, points to what Tillieh
terms raliglon above veligion. It designates the manifes~ |
tation of the Spiritual Presence iu many kairol 1in the

religions, but uniquely so in the great kairos of the

18vhe ruture of Religlons, p. 88,

;’syﬂtesctie Theolegy, I, 134,
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Christ. Thus, the unigueness of the Christ event doas not
preclude other vevelatlion In the past or in the Ffuture.
Tillich writes: "I would dare to say « . . as 8 Protestant
theologian, that I believe that there iz no higher . ., .
aynthesis of these three slements than in Paul's doctrine
of the &pirit»“ga Paul's doctrine of the Spirit provides
Tiilich with & poncrate espression of the Spiritual Pres-
ence creating a synthesis of the thres elements in an
scatasy of love and knowledge. Tillich's stveng approval
for Paul's dootrine of the Spirit polnts to another smpha-
els In "The Religlion of the Conorete Spirit.” namely, the
creation of a theoaomous relationship betwean the facved
and the Sseular, This velationship means that the sguteneo-
mous rational structures of the woral, cognitive, legal and
assthetiec funetions of life polint to the ultimate meaning
of life., ¥The Roliglon of the Concrete Spirit” fights
against a secularity which sttempts to absoprd the sacred
completely. It values the secular as retional structure
when theonomous foreas in this strusture point beyond them-
selves to the Ultimate in thelyr inner beling and act as a
eritical judgment on the “irvationslity of the Holy."2l

Tillich's whole trend of thought developed in two

di{rections. Pirst, as a Christvtian, he undertook a reinter-

207he Future of Religions, p. 88.

2lipid., pp. 89-90,
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pretation of the Christian message. His ainm in this under-
taking was to make the Chyiatian Faith relevant and meaning-
ful for the people who had found this faith irrelevant or
irrational.?® He was noncerned sbout the seculsr attack on
many Christian beliefs and he tried to provide & oritical
alternative to secular theoleogy. He recognised the prob-
iematic nature of many of the Chpristian symbols egainsi the
background of s safentific and technological culture. Thus
he attempted to reinterpret the “symbols of falth through
expressions of our own culture,*?3 Underlying all Tillieh's
apologetic attempts is his convictien that man's future is
irrevocably tied to the rellgious basis, and that denial of
religion as the dapth of life would lead te s great up-
surgence of the quasi-veligions.

The segond direction in whieh Tillich's thought
moved is expressed by the phrase "the future of religions."
He belfieved that ths answer, in part, to the threat which
21l veligions face in the growth of secular avtonomy and
the quaszi-veliglons, iz to be found {n dialogue betweaen the
raligions., This need for sucounter between the religions
is the implicit and explicit telos of his doctrine of the
Spivit, in which he innistas on the manifestation of the

Spiritual Presence in all religions. Dislogue on a serious

22gystematic Theology, IIX, &,
[ 3}

ii’im;. s P 5.

pems—et
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level) could only take place when ons was roady to adeit
common slemsnts in all religloms. Tiillch was unafraid to
venture in this divection, Hias professed porition was cone
of “openness to spiritual freedom both from one's own foun-
dation snd for one's own foundation.”?® Whatever boun-
daries existed betwaen the relligions could be crossed.

They were not absoliute beoundaries. The comnon elements by
whieh the religions approximated to the Religlon of the
Loncrete Spirit preciuded gueh exclusiveness for Tillieh,
ﬁniﬁ one boundary was considerad final by him: "Hothing
finite can croas the frontier froam finitude to iafinity.“25
But Tillich did helieve that the boundary between Infinite
and the finlte could be crossad from ths diraction of the
Infinite and that all »religlons vepresent the evoessing of
this boundary froem the directicen of the Infinite.

Out of Tillich's ilnsistence on the freedom of the
Spirit, h
the boundary.” He was hopsful that the future would bring
a ne¥ boundapry betvween the world religions. This beundary
would be llved out in the freedom of the Spirit, as &
"fragmentary manifestation of theonomy or of the Religion

of the Conorete Spirit.“26

Wong Future of Religions, p. 98.

281b1d., p. 63,

Ban o . o
ibid., De ¥l

he, ez a Christian, found It possible to live "en =
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