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IN'fflODUCTION 



The chief difficulty ~ our study o,f Nietzsche is the difficulty 

of reconciling two ftmda".ienta.l polarities in him; particularly as 

evidenced in so much of ~s discussion. concerning the multiple 
, 

ambiguities inherent in the word. "truth" Q 

One polarity culminates in the preslenta.tion of what Nietzsche 

calls "Dionysiac wisdom", (and which re~fers to a.ll of the terrors 
I 

attendant upon. the apprehension of "truthfl) ~ The other polarity 
I 

reflects Nietzsche! s analytical dissecltion of all the subjective 

prejudices which underlie every attempt at philosophic (especially 

"systematic") thinking (and which thus r,efuses to giv~ any cbjective 

credence to the notion o~ "truth"). 

Our governing ccncernl, then, is to articulate, as precisely as 
I 

possible, just what Niet~sche himself understood by the use of such 

polarities; and tc see in just hew malny facets hiw cwn philosophy 
I 

was so deeply invclved ib this attempt to arrive at a credible 

definition of "truth". I 

In terms of the latter polarity, i·t l'iTill be well documented in 

this paper how censistently and trenchantly Nietzsche disparages all 
I 

philosephic Itsystemsfl bdth from the perspective ef him. "t'1ho invents 
I 

them and frem. that of lrllm "\,-Tho is influenced - "seduced" - by themo 

Nietzsche insists that ~he former shcluld realize that no system can 

be "true If because it must ultimately depend upon some unproven 

assumption originating in the personall1~y of its author. (1) 

__ . ___ = __ • _____ • ______ • _____ CDl---..-.-. ___ ~____ ... _==- ;a c. __ __ _= __ c::.=-_ 

I 

(1) Friedrich Nietzschelf ~nd GcQ£.. .. and Evil~ Pc 5, 7, 8 



But more significantly~ to the extent that any philosopher may be said, 
I 

as Nietzsche puts this, t~ have a "comrict,ionll about thiDgs, to that very 
I 

extent is any attempt on ~s part to formulate a "system" irrevocably 

vitiated. (For "there is nothing :impersonal whatsoever in the philosopher"). (2) 
I 
I 

"Truth", then, for Nie~zsche, is something which can nev~er be determined 
I 

through any process of rational discourse, for the fact of such a discourse 
I 

already presupposes the s~cret demands of a temperament, the hidden 
I 

compromise of a personali~y~ 
I . 

Further: in what manner (we shall irtquire) are we to understand such 
I 

I • 

admonitions as Nietzsche resents us w.tth (particularly in liThe Will to 

Powertf) 'When he proclaims I that I1The l>Torld that concerns us at all is 

falseuofor there'is no shch thing as tltruthlfl. (3) Or as he even more 

stringently deepens this insight when }~e :rema:~ks, in an aphorism: II I The 
I 

w.tll to truth t - is the iinpotence of the ",Jill to create" 0 (4) 
I 

In this introduction, -Irre can indica1ie only certain of these 
I 

permutations to ba dealt tdth concemillg both the origin and final 
I ' 

I 

resolution of l'matNietzsrhe understands by the concept "truth"; for 

it is a question - as he Puts it at one point'in tithe Genealogy of 
• I 

I ' 

Morals": "wfi..at does all will to truth signify?" (5) -: ~l~c.~~_~_f_. 

only as the product of a ~eligious (sp~~cifica.lly Christian) rigor 

, 

(2) Friedrich Nietzsche, ~vond Good §!1d Evil, p. 7 
I 

(3) Friedrich Nietzsche, kn,e Will to 'P~~~ p. 107 
I 
, 

(4) Friedrich Nietzsche, P:b:l<!,,,,, Po 89 
I 

(5) Friedrich Nietzsche, ~he Genealo~~~Mo~~" Po 297 

V' 



and tenacity in thinking:has firmly implica.ted itself in all of later, 

classical philosophy .. 

But finally: to "look: deep into thEl world It (as Nietzsche considers 

this in "Beyond Good and I Evil") (6) il3 to tulcover a "truth" which, 
I -

for Nietzsche, because i~ both anteda1.es and prefigures all the 
, 

rational elements of con!scious thinkillg (beca.use it iselt is 

perhaps the governing pr~fom for thought), can. be adequately 

assimilated only by the !strongest of wills, onl,- by those who have 
I 

already learned what it Imeans to suffer unmeaning~ 

It is the apprehensidn of such a "'truth" - of the realization tha.t 

it is ultimately chaos, 'and not coherence, that lies at the ground 

of all existence - that : forms the basis for wha.t Nietzsche describes 

As he remarks, for efample, at one point in "Ecce Homo": fils 
I 

Hamlet understood'] Not doubt, certairrt.x is what drives one l.nsane o 
I 

But one must be profoUi."'1~, an abyss, a philosopher to feel that 

way 0 We are all afraid bf truth 0 fI (8) 

It is to reconcile Juch an insight, as the above - that all 
I 

creativity, and indeed,; fNery interpretative maneuver of the !twill 

to po~rer" (including t~e religious) is l, at its roots, to be 

understood only as the ~conditioned product of such a fear of !ttruth" -
____ • __ ._. __ D __ .....-_~ ___________ ,_~_~, ____ ,IIC:_I' _____________ ,_c __ _ 

I 

(6) Friedrich Nietzsch~, Beyond Gog,gt and Evil, Po65-6 

(7) Friedrich Nietzsche, !£.Q.e Homo, Po 273, 306, 309 
: Twilight .. 2t: the Gods, Po 38, 73, 103, 109 
I 

(8) Friedrich Nietzsch~, Ecce Homo, p. 246 

6 



with Nietzsche's other mos~ basic requir1ement (as expressed in the 

formula to "Whi~h we see all of his philosophy converging: "To admit 

un-truth as a necessary co:q.dition of life") (9) that we have been 

most concerned to attempt iln tr.i.s thesis. 
! 

___________________________ ~ ____ I. _____ a._. ________ .. __________ , _____________ . ________________ ___ 

(9) Friedrioh Nietzsche, Beyond Good and~ls P. 4 

'7 



CHAP';rER ONE: CONCERNING THE NATURE AND 

SIGNIFICANCE OF IrHE "AESTHETIC ENTERPRISE" 

AND ~N EXAMINATION OF ITS ORIGIN IN THE 

WILL-TO-POWER 



1. 

The aestfietic enterprise, for Nietzsche, begins 1'1i th 

quite ruthless an interdlctlon: to so acknowledge, in his 
, 

words s that Uthe :\'1Orld which concerns us at all is false ••• 

1s not a fact ••• for there is: no such thing as truth. II (1) 

Now it is precisely toward any contrary assumption 
I 

of the concept ot truth as providing for either an exact 

or immutable criterion of rE~all ty that Nietzsche instinc-

t1vely showed hiIf1self the most hostile. As he remarks, for 

example s at one point in ThE;' "Hill to POlier : 

The belief that the world which ought to be" is, 
really e~ists, is a belief proper to the un
frui tful~ who do not 1'1ish to create a world. 
They tak~ it for gr~:tnted, they seek for means 
and ways, of attaining to it. tiThe will to " 
truth" -~ is the imDotence of the will to 
create •. (2) .. 

It is thtl.s, as with:in the deel)est atmosphere of doubt, 
I 

of relective self-alienation, that Aesthetic Perspectivism be-
I 

gins; as we find
l 
Nietzsche speaking, in another example, in 

Beyond Good and IEvil, of his :invincible distrust concerning 

even the knowledge of self, a distrust, he says, which -

(1) Friedrich N[ietzsche 9 The Will to Power, po 106-7. 
(tr. by Ant~ony M. LUdIvlci 



has led line so far as 1:;0 sense a contradiction 
'in terms. in even the concept 'immediate self
knowledge' that the theoreticians permit 
themselves. (3) 

It is as' l'1i thin the further and more detailed 
I 

examination of such uncertainties that provide for Nietzsche 

that formula to which l'le must see his entire philosophy 
I 

converging, "To: admit untruth as a necessary condition 

, of life." (4) 

And so does it become the prerogative of the 

aesthetic attitu~e to now ruaintain" with the utmost serious

ness, that any 'reality' is knm'lable (is "thinkable", to use 

Nietzsche's word'for this) (5) only insofar as the in

dividual percepient can both decipher and articulate in 

activity upon it.. We are involved in the world only to the 

extent that both. our purposlve and creative will 1s made ex-

2. 

pressive in all such quests for meaning; or as Nietzsche puts, 

thiS, "in practi~al meditatlon concerning the nature of our 

existence as invEbstlgators".. (6) 

( 3) 

(4) 

(5) 

(6) 

Friedrich Nietzsche, J3eyond Good and Evil, p. 225. 
(par. 28l)~ (tr. by Harianne Cowan). (Gateway Edition) 
Henry Regnery Company" Chicago, 1955. 

I 

Ibid. , p. 4 

Friedrich W1etzsche, ~:hus Spoke Zarathustra. pp.86. 
and 1130 (tr. by Walter Kaufman). Compass Bood' Edition, 
The Viking Press, N. Y., 1966 0 (K 
Friedrich Nietzsche, ~:hei \lTill to Power, p. 99. 

J 



i 

It is only as in further extension of such a prero-

gative that the aesthetic attltude must also acknowledge 

that there is nO,essential modality of existence to which -

at whatever point in conscious life - the human personality 

has either been estranged from, or seeks u1.timately to be 

reconciled to. 

For every expression of the world (even that which 

takes its refuge: in absolutes), every philosophy, that is, 

as Nietzsche so carefully d:issects it, represents nothing 

but the objectiviication in thought of the temperamental 

state of the refRective ind.ivldual; indeed it is as from 

the very fundamehtal instincts of the individual, his 

specific desires, and aversions, and in what relation they 

stand to each other that, for Nietzsche, the primal impulse 
I 

to philosophize must be seen as derived. In sum: "there 
I 

is nothing imperfonal whatsoever in the philosopher." (7) 

Put succ~inctly: if visions are to appear uncompromised, 

they must remainl private. If, however, they are to stand self

possessedly as pbilosoPhY~ as openness to discourse~ must they 
I 

be presented not, only in full consideration of their origins 

il?- motive, but a!lso \'1'1 th the further acknow'ledgment that they 

are by no means unique: that they are but one, in Nietzsche's 
I 

sense of this, OIf IDB.ny alternate possibilities of "interpretationll
• 

( 8) 

(7) 

( 8) 

Friedrich Nietzsche, ~~yond Good and Evi1 9 p. 7. 

Friedrich ~ietzsche, !he Will to'Power s p. lOl,ef. 
also, The :airth of_ .Tra~ and The Gep.~logl of 
Morals, p .. !255 ... (tr .. by ~rancis Folffing). 
Doubleday ~nchor Book, Doubleday ~ Company, N.Y. 1956. 

11- G ' 



How are .e to distinguish between crea~ive (read: 

'life-enhancing') and merely normative forms of interpreta-

tiona According'to Nietzsche, the former is specifically 
I 

4. 

a more forceful,: dangerous jand explosive way of re-penetra ting . 

the world; in a world itself divested of meaning, (9) the 

command now becomes "to fix a goal and to mould facts accord-

ing to it: 
, 

that, is, the interEretation of action, and not 

merely a transva[Luation of ,concepts. n (10) 

The origiin of any authentic vision, thus, or inter

pretative insigh~, can only be significantly assessed 

according to the' expression of its need, or motivation; or to 

what Nietzsche describes, most accurately, as its "will to 

power". (11) SjUch an over-flowing, as out of strength, is 

at the core root of any aesthetic; as Nietzsche makes clear 

in that remarkabp-e passage which occurs toward the end of the 

chapter entitled. "On. Those Hho are Sublime" in Thus Spake 
I 

Zarathustra: 

(9) 

(10) 

(11) 

When powier becomes gracious and descends 
into the, visible, -- such a descent I call 
beauty 0 ' 

Friedric~ Nietzsche, The Will to Power, p. 
Cf. also, Be;yond Good land Evil, p. 40. 

I 

Friedri~h Nietzsche, The ilIill to POl-Jer, p. 

Friedri~h Nietzsche, The Will to Power, p. 
also Bey']ond Good and Evil, pp. 43, and 202. 

90; 

103. 

108,Cf. 



sonali ty itself 9.: according to Nietzsche sit stems from wi thin, 

as evolving from l this inner need to "legislate one's fictions": 

that is, to impoise one's 'view', one's measure of interpre-

tation of realitr upon the very physical structure of the 

social world. (114) Any specific aspect of 'culture', thus 

(12) 

(13) 

(14) 

Friedric~ Nietzsche, rhus Spoke Zarathustra, p. 118. 
, 

Friedrich Nietzsche, ]3eyond Good and Evil, p. 4. (On 
"fictionls" as those expressive integers of what 
Nietzsche characterizes as the Umythology" of 
languagei): p. 24, and 41; Cf. also The Will to 
Power ppo 105, 115. 

I 

Friedricp Nietzsche, Beyond Good and Evil pp 71, 135, 
20), Cfe;, also, :rhus Spoke Zarathustra, PPo 59, 
202 and The Will to Power, po 103. (Contained in 
these vefY critical notations, of course, are 
references not only to procedural specificity of 
uwill tOI power u , but also a very exact delineation 
of what ,should constitute the 'soul' of the 
"legislatorlt of the creator of values: of all 
of the t~mperamental nuances, as well as heuristic 
demands ~vhich must necessarily accompany any process 
of Itover~comingn, any thrust to "sublimityfi). 



6. 

is then seen by Nietzsche a:s originating directly ~'Ti thin a 

particular "will to pow·ern • I[ 15) 

. What, th~n, Nietzsche understands by the norm word 

'reality' is precisely this result of a 'conspiratorial' "will 

to power" (reality §:§. 'conspiracy'); or as Nietzsche once, with 

perhaps too mordant an irony, so delineated it: "The pheno-

menal world is the adjusted world which we believe to be real."(16) 

But.sign~ficantly, even to hint at the nature (at the 

reali ty) of such a t conspir~::tcy' is also, correspondingly, for 

Nietzsche, to hint at its consistent "overcoming": hence. the 

heuristic fascin~tion that Nietzsche feels is offered by the 

ascetic; or as h~ remarks at one point in Beyond Good and 

Perhaps ·~here is a reason, a very great danger, 
of which the ascetic~ has inside knowledge, thanks 
to his secret condolers and visitors ••• It 
was their will to power which made them halt 
before the saint: they had something to ask 
him. (17) 

I 

(15) Friedrich Nietzsche~ Cf. Jhus Spoke Zarathustra, p. 115 
Ii Indeed, ~ the tru th '~ias not hit by him who shot at 
it with the word of the 'will to existence': that 

. will doe~ not exist.. For, what does not exist 
cannot wlLll; but what is in existence, how could 
that still want existence? Only where there is' 
life is there also will: not will to life but -
thus I t~ach you -- 'tvlll to pO'wer" 

There is. much that life esteems more highly than 
life itself; but out of the esteeming itself speaks 
the will to power. Ii Cf., also The ivill to Power. P. 121. 

(16) Friedriclil Nietzsche~, The ifill to Power, pe 73. 

(17) Friedrich Nietzsche:~ Beyond Good and Evil, p. 59. 



7· 

To the extent, that is, that the ascetic, as under-
I 

stood by Nietzsche, has self-consciously withdrawn from all 

conventionality of image, from all communality of language, -

to,that extent iiS he free, ISO Nietzsche suggests, to culti

vate \1Jithin hims~lf at least a reflective resilience; and per

haps further is he free to nourish in his mind - as the re

suIt of a forceful irruption wi thin him - the pow'er now to 

originate new ana fresh sourCjes of vision; (thus, free ~ 

'conspiracy', so, to speak, is he also, at least potentially, 

free for 'conspiracy'.) (18) 

But what: constitutes the nature of'the aesthetic, 

experience itself? For Nietzsche, there is no expression of 

vision that is 'Wii thout its, corresponding gesture, its con

cealment both of mask and in mystery; (19) for to signify 

(18) Friedrich Nietzsche, The Genealogy of Morals p. 243: 
Vide where Nietzsche puts this question to us: 

, "What, then, does the ascetic ideal betoken in 
a Philo~opher?n Then answers: fJAscetism provides 
him with the conditions most favourable to the 
exercise of his intelligence" Far from denying 
'existence', he affirms his existence, and his 
alone, perhaps even to the p'oint of hubris" •• " 
Vide alSo, Genealogy, p. 247-8 and Beyond Good 
and Evil pp 55-6. 

Friedriqh Nietzsche, '"Everything deep loves masks"; 
Vide Beyond Good a~d Evi~, p. 46. and 229. Cf., 
also ThY.s S;eol{e Zarathustra, p .. 217: "Are not 
words al~d sounds rainbo't'ls and illusive bridges 
between 'things which are eternally apart?" But 
with a aaution so as not to intemperately exhaust 
one's s<lmrces of free-forming and beneficence: Vide 
Zarathuffitra p. 106 .. (The Night Song): "They receive 
from me~ but do I touch their souls? There is 
a cleft between giving and receiving; and the 
narro~rest cleft is the last to be bridged. lI Cf. , 
also Beyond p. 159 .. 



at all, must it $uffer the c,onstant metamorphoses of 

interior disciplfne; the rec,ogni tion, as Nietzsche w-ri tes, 

that in man "there is united. both creature and creator"; 

that in,man "thene is materIal, fragment, excess, clay, 

filth, nonsense and chaos", but also "creator, image

maker, hammer-hardness, spectator-divinity, and day of 

restlt. (20) 

So purged! within such crucibles of discipline, (21) 

there are as many 'reasons' for living, Nietzsche attests, 

as there are foroeful and pregnant gestures for its des-

8. 

cription. Such BlS are, indeed, those "parables of' elevation" 

which Nietzsche ~akes to so irrefrangibly come alive in 

ThusSEoke Zarattiustra. (22) 

For the ~esthetel) thus, to speak of eIther estrange

ment or reconclli:ation of consciousness in any absolute 

sense is only- credible if on.e is to conceive of all of the 

sources of human ,language and symbolism (or 

(20) 

(21) 

(22) , 

Friedrich Nietzsche 9 Beyond Good and Evil, po 159. 
I 

Friedrich Nietzsche, Be~ond Good and Evil, P. 95; 
"Every artist knows how far his most 'natural' 

conditIon! is from the feeling of letting oneself 
go, how ~igorously and subtly he obeys a thousand
fold law in the moments of inspiration .".n Vide 
also, Be~ond9 p. 138. 

Friedrich Nietzsche, Thus Spoke Zarathustra, 
po 75. (Oln the Gift-Giving Virtue). 



further: of even the fact of consciousness itself (23) 

as existing in pure and distinct separateness from the 

only origin to which, accorciing to Nietzsche, they ever 

can be adequately traced: that is, as originating from 

within the partieular 'interpretative bias', the specific 

"will to poweru of the self·-expressive individual. (24) 

The fundamental premise of the aesthetiC, then, 

lies in this rec~gnition of itself as resident never in 

terms of some passive, or vaguely spiritual 'conditiona-

lity' but always solely in terms of the precise palpable 

(2) Friedrich Nietzsche, J'heWf,ll. to. Po~er, p. 175: 
As he remarks at onE~ point: "t.ve have absolutely 
no right to postulate this particle of conscious
ness as the object, the wherefore 9 of the collec
tive phenomena of l:lfe: the attainment of cons
ciousness is obviously only an addit1.onal means 
to the unfolding of Ilfe and to the extension 
of its p~W"er.tI All neceSSity, in other 'tlJords, 
which may be said to govern the fact of a pheno- _ 
menal cohsciousness can never be adequately traced 
to its origin: but wl thin 8.n existence where even 
all acts' of purposi'V"e will may be nothing them
selves but a dissimulation, may "be only a symbolic 
language standing for something quite different"-
how then'are we ever to be certain of any of the 
precise determinants for the recognition of an 
objective identity? Vide, VIill to Power, pp. 76 9 
149. Also Beyond, p. 3ge 

(24)· Friedrich Nietzsche 9 The Hill to Pow-er, pe 90. 
There is no genesis of privileged meaning ex-
cept that to which the concerned individual him
self becomes wilful custodian ofe In Nietzsche's 
words: ~JThe degree of man t s \'J"ill-power may be 
measured from the e:x:tent to which he can dispose 
with the meaning in things 9 from the extent to 
which he is able to endure a 't'TOrld lifi thout meaning: 
because he himself l~rranges a small portion of i te 

9. 



10. 

prejudices of the articulate body, in the determined 

specificity of the expressive act. (25) 

It is this stipulatlon of the constraint to act (if 

only as to the denial ofthl9 self', so as in compensation to 

project upon transcendence, upon eternity) (26) that gives 

both shape and substance to what we have come to understand, 

though Nietzsche~ as the "aesthetic enterprise. 

Any language, h01'1eVer" which thus takes residence, as 

Nietzsche makes clear, in what is, at least potentially, so 

alienated a will to activity can survive only as the 

(25) Friedricl;1 Nietzsche:t The Will to Pow"er, p. 121. 
'fPerspecti vi ty is only a complex form of specific
~.n 0ne is present in the world and thus, in 
"consequence, does one seek to take command of 

(26) 

its space; expressiveness - all gesture and re
verberation - is thE~ form whereby the will seeks 
ever more strongly to manifest itself: as 
evidence&' in the abllit;w of the artist (as 
Nietzsche so perfectly inscribes this) "of speaking 
of oneself in a hundred different languages lt

• Vide 
The Will, to Power, po 255. 

Friedrich Nietzsche:~ Beyond Good and Evil, pp 65-6. 
It is th~t fear of (lepth, Uthat fearful instinct 
which intuits that man might come into possession 
of the truth too soon" before he has grown strong 
enough, ljlard enough:;-art is t enough n tha t , in 
Nietzsche's view, prO\,Tides for man the first im
pulse to'an adoration of the transcendent.. It 
is this impulse of the will which in its !tfear 
of the v0idn now seeks to take leave of itself: 
flIt is deep, suspic:Lous fear of incurable pessimism 
that forees whole mllleniums to sink their teeth 
into a r~ligious interpretation of life. 1I And 
yet, even within so crippling a ttear of void rl

, 

"our will requires an aim" - as Nietzsche so 
astutely notes - nIt would sooner have the void for 
purpose than be void. of purpose en The Genealogy: 
of Moral" p. 231. Vide also, Genealogy, pp 299, 290. 



prerogative of a very .special elite, (an elite of sensi-

bili ty), of enti:;rely a ne\\T genus of philosopher. (27) 

. For Niet~sche, however, the danger that is inherent 

11. 

in alienation lies not in the nature. of the will's expression, 

but rather in its tendencies toward passivity, its potential 

for despair; the fact that it is unable to entertain 
·,eV)~wC1.1 

seriously all of the manifold possibilities of its!\J:!.emo~al. (28) 

To accept the hypothesis, for example, that our 

acceptance of the reality of autonomous egos is nothing but 

(27) Friedric~ Nietzsche " Beyond Good and Evil (References 
to both the perils and prospects attendant upon 
this "new species of philosopher" abound in this 
work): V~de esp. pPol)6, 48, 39, 15~, 227.Vide 
also, The Genealogy of Morals, pp 229-30, 252. 
Vide alsq, (as insight by invocation) all of 
those fOli'ceful paeans to the new genus of thinker 
(of all those pledged to tI over-cominglt

) which . 
occur in Thus Spoke Zarathustra: esp. chapters 17, 
Part One ,(On The Way of the Creator), 12 and 13, 
Part Two (On Self-overcoming, and On Those Who 
Are SubljJme), 11, Pa.rt Three (On The Spirit of 
Gravi ty) 'I 12, Part Three (On Old and New Tablets), 
13, Part Four (On The Higher Men). 

(28) Friedrich Nietzsche, ~eyond Good and Evil, pp 126-8: 
Where extended reference is made to the II spiritual 
malaise" .of a will-negating skepticism; whose 
adherents - as Nietzsche so trenchantly phrases 
it - "dotibt the -freedom of the will' even in 
their dr~ams." Vide also s The Will to Power, 
pp 88-89. 



the result of a mis-appraisal, of an insufficiently

worked diagnosis 9 (29) and to accept, further, that there 

may well be an extra dimension of the human personality 

(though by no means transcendent) to which the body 

itself is aspiring (30) is, for Nietzsche, by no means to 

submit to the notion of some sort of ultimate refuge 

for reflective existence (as In the Platonic sense, for 

example, of the paradigmatie reality of the ultimate 

refuge of ideas). 

Truth, thus, for Nietzsche, can never be defined 

as existing, so to speak, territorially, in some form of 

sacred location (however conceived - as in mysticism -

12. 

as both non-temporal and non-spatial); for Nietzsche, rather, 

no image of human existence, no consequent gesture,(and 

(29) 

(30) 

Friedricp Nietzsche, )3eyond Good and Evil, pp 18-20, 
As Nietzsche argues: No more than the world is 
the self; apprehensible as a unity and, if 't'le have 
become aiccustomed to ~~onsidering it as a distinct 
substanc'e, it is by virtue of a "fiction", whose 
only valrue is linguistic (p. 24) and as a method 
for cons'tructing thought. As Nietzsche remarks: 
"Willing: seems to me to be, above all, something 
complica;ted s something that is a uni ty in 'Nord 
only. If Vide also, Beyond, p~ 230. 

Friedrioh Nietzsche, The Will to Power, p. 150. 
In what is perhaps the most esoterically provo-
cati ve df all passa,ges in Nietzsche, we find him 
here speculating: "Briefly, perhaps the whole of 
mental development is a matter of the body: it 
is the oonsciously recorded history of the fact 
that a higher body is forming. The organic ascends 
to higher regions ••• " And concluding: "In the end, 
it is not a question concerning man; for he must 
be surpEissed. 1I 



whatever the augmented vision of inner space) can be 

defined, can ever be located, except in terms of the 

logistics of a particular will to. power. (31) 

It is only will, thus" which makes us captives of 

our language; expressiveness, and not territoriality is 

what defines the nature of the aesthetic. All image

making, in other words, (and -this perhaps most flagrantly 

exposed, as Nietzsche astutely notes, in the development of 

any given morality) is representative of nothing but a 

short-hand of consciousness" (32) 

"Morality is but the symbolic language of the 

,passions". (33) Nietzsche, thus, would not deny that 

(31) 

(32) 

Friedriclil Nietzsche!, ~he Hill to Power, p. 146: 
"All val~ations are only the results of, and the 
narrow p<Dints of vie'toV in serving, this one VITi 1 1 : 
valuing in itself is nothing save this, -- '\'J"i11 
to pOv.Ter·~ tI 

Friedrich Nietzsche:, ~ond Good and Evil. p. 39: 
A short-hand of consciousness, that iss only to 
the extent that "the decisive value of an action" 
is seen in its "intentionality"; in the failure 
to recognize, as Nietzsche submits, Itthat all .
its intentionality, everything that can be seenp 
known, made conscious in it belongs only to its 
surface, its skin, which like any skin, reveals 
something but conceals even morel" 

Friedrich Nietzsche:, Beyond Good and Evil, p. 94. 
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we are - as first proposed lby our instincts - (34) made 

passive captives of our language; within a language, that 

is, which both contains and reifies the debilitating 

stasis of a falsely altruistic, i.e., of a socially pur

posive identity; (35) (as the notion of 't6 feed on self', 

for example, for the majority of men~ is tantamount to 

feeding on what is but the socially developed consensus 

of l'lhat the self is: an al:ienation, in other words, which 

has become totally oblivious to its own alienation); but 

we so remain captive, suggests Nietzsche$ only to the 

'extent that we do not freely exercise all of the possible 

(34) Friedrich Nietzsche~ peyond Good and Evil, p. 6: 
As our body, so Nietzsche submits, which l'1e imagine 
to be subject to the hegemony of the self, is 
really nothing but .9. collection, a colony of 
instincts (20) - so is it to be recognized how 
"Each individual desire wants badly to represent 
itself as the final aim· of existence and as 
rightful, master of :all the others. For each 
desire (!instinct) is autocratic and as such it 
attempts' to philosophize. Vide also, Nietzsche's 
observat~on in Thus~pake Zarathustra, p. 37, 
(on Enjowing and Suffering the Passions): "Each 
virtue is jealous of the others, and jealousy is 
a terrib),.e thing. 1f 

(35) Friedrich Nietzsche, Beyond Good and Evil, p. 109: 
"As long as the principle of utility that rules 
moral value judgments is only utility for the 
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herd, as long as the outlook is directed solely at 
the preservation of the social community, and 
immorality is sought exactly and exclusively in what
ever seems dangerous to the status quo -- there 
can be no 'morality of neighbourly love'''. So long, 
that is, as there is no realization of the necessity 
for a plurality of :moralitiesj and that'~bove all, 
more superior moralities, are possible or should be 
possible" -(113) - there can be no significant in
vestigation of what are, indeed, the preCise determi
nants of "good and ev:i.lll. Vide Zarathustra, p. 196 ••• 
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alternate expressions inherent in language (such a capacity, 

for example, which is most ,strikingly evidence in the 

exuberance and free-forming manifest of art); (36) we 

remain captives of our language, in sum, only insofar, 

and so long as we do not act as willful custodians of it. (37) 

To act as willful custodian: it is within such a 

conviction that we see, as Icorresponding, the singular 

urgency of ~ietzsche's exhortations to a creative redemption 

of time, of the past - not to take refuge in it; for to 

so 'take the past upon oneself, in an act of conscious 

(35) "What is good and e'!lll no one knows ye.,t" unless it 
(Contd.)be he 1'lho creates.tI Vide also Will'p. 234. 

Genealogl, p. 1610 

(36) Friedrich Nietzsche, ~rhe Hill to Power, pp 254-5 
263, 253t 243-4. Cf, also in The Genealog~ of Morals, 
p. 290: in which is contained the very intricate 
discussipn of the radical antithesis which art, at 
least potentially opposes to the ascetic ideal. 
But of ah art, further \1hich is representative of 
the most consummate will to illusion: urn art 
the lie becomes con:secrated 9 the will to deception 
has good conscience at its back." 

(37) Friedrich Nietzsche, T-hus S12.01\:e Zarathustra, p. 59: 
Only man, placed values in things to preserve him
self - he alone created a meaning for things, a 
human meaning. Therefore he calls himself eman', 
which means: the e:steemer 0 To esteem is to 
create .... Through ~9steeming alone is there value: 
and wi thout esteeming~, the nut of existence wov.ld be 
hollow. II Such splendid encomiums to the signifi
cance of the creator, as the one above, of course 
abound in the pages of Thus S20ke Zarathust~~; what 
1s most seminal, however, as it occurs to the end of 
this chapter (on The Thousand and One Goals) is the 
still enigmatic reference that Nietzsche makes to 
both the prospects and the need for the establishment 
of a universal culture 9 as that of a creative 
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renewal - even i,n the concession that all philosophy 

to date has required a touchstone, that Gotd indeed, as 

Nietzsche wri tesl , "is the culminating moment" (38) - is, 

for Nietzsche, the only effective polarization, and hence 

creative resolution to the threat of stasis in language. 

It is as! wi thin this assured tension, this "pathos 

of distance", (39) this retrieval in irony, this creative 

custodiansh"ip, (this life beyond the "gaps") (40) that for 

Nietzsche is to be found that manifest of man's responsive 

presence in the 1'J"Orld: whose aim must ever be towards the 

avoidance of surety, for all IIconvictions" are but "prisons", 

(37) 
Contd. 

(38) 

(39) 

(40) 

governance for the whole of mankind. In his 
l'lords: n A thousand goals have there been so far, 
for ther'e have been. a thousand peoples. Only the 
yoke for the thousand necks is still lacking: the 
one goal is lackingQ Humanity still has no goal. U (60) 

Friedrich Nietzsche, The Will to PoweE$ p. 181. 

Friedrich Nietzsche, ;Bgond Good and Evil: In this 
persistent reflection upon "the abysmally different 
orders oif rank and the distances between ranks in 
men" - again references abound" Vide esp.pp.72 , 
135, 199. Vide, also The Genealogy of Morals, p. 160. 

Friedrich Nietzsche, :rhus Spoke Zarathustr~~ p. 92: 
In the religious interiorization of pain, of the sub
limation of cruelty, only the voids of the body 
become the residence of knovrledge. \vhat life is 
possible is only a life lived entirely in the margins 
of things: "Of gaps was the spirit of these re-" 
deemers made up: but into every gap they put 
their de,lusion~ their stopgap, which they called 
God. tv 
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as Nietzsche cautions; (41) and whose subsequent delight 

in such freedom is perhaps best typified in the ability of 

the artist - as Nietzsche rE~nders this - to speak of himself 

"in a hundred different languages". (42) 

If only as in the l:Lght of these pr~vious reflections, 

we may see how grossly inaceurate it is to characterize the 

Nietzschen enterprise, in whatever sense 5 as nihilistic. But 

rather; it'is against the yery constructs of nihilism tha't 

Nietzsche is first concerned. to invoke an "overcoming". (43) 

Hence Nietzsche's dictum: to "live dangerously" (44) 

must be viewed not in the perspective of nihilist utterance; 

but rather 5 and perhaps, ind.eed, much more tragically, as the 

. attempt in creating an entirely new form of optimism, of re-

flective hardness, and so specifically to combat the pervasive-

ness of that spiritual ma~laise which Nietzsche had so astutely 
~ 

diagnosed as nihilism. (45) 

(41) 
(~'2) 

(43) 

(44) 

(45) 

Friedrich Nietzsche" 1'J.1e Anti-Christ, po 172 

Friedrich Nietzsche, :rhe Hill to Power 9 p. 255 
Friedrich Nietzsche~, The Hill to PO't<Ter, p. 90. 
(In specific reference to nihilism). Vide also, 
The Genealogy of Horals, p. 178 

Friedrich Nietzsche" Thus Spoke Zarathustra, p. 288: 
How else to so give credence to danger but in this 
stipulation that uMan must become better and more 
evilU ? Vide also, the remark in Beyond Good and Evil, 
Pe 150: In man's failure, as Nietzsche reads it, to 
take a distinguished measure of history - still, says 
Nietzsche: "Like a rider on a forward-charging horse, 
we drop our reins when infinity lies before us, we 
modern mens we half·-barbarians. \-Ie are in the midst 
of our bliss only where we are most -- in danger .. II 

Friedrich Nietzsche" §rond Good and Evil, pp 126-8. 
Vide also, The Will to Power, po 108; The Genealogy 
of Morals, p. 230. 
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It is, further, enly las- wi thin the "hammer-hardness tl , 

the tlspectater-divinitylD ef such an eptimism that is to. be 

feund, fer Nietzsche, what can be, perhaps, no. mere than the 

basic requisite fer an existence which is lived - as he 

characterizes it in "The Wi.ll To. Peweru - as entirely wi thin 

"the new desert waste". (LJ,6) 

This "new desert w:asteU t this. veid, that Nietzsche, 

with great pain, both d1agneses and expledes frem: is it· 

net specifically that lITe rId. - at least as philesophically 

inherited from Descartes - which exists as theugh entirely 

diverced from an evocative and expressive Nature; and ene 

which proclaims its assurance ef the 'real' enly en the 

basis ef the mechanism ef !i!ind - this world, in a phrase, 

ef irrevecable antinemies and. despairing seli tude? 

It is a werld, further, in which the biblical 

dialogue l'lith G0d (er the medievalist sacramental certainty 

ef Him) has been. replaced s (i.f replaced at all) (47) 

(46) Friedrich Nietzsche, The Will to. Pewer, p. 108. 

(47) Friedrich Nietzsche, The Genealesy of Merals, p. 292: 
As Nietzsche here ~30 slyly questions: uDoes anyone 
serieusly maintain today (as theelegians did fer 
a while) that KantVs 'victory! over the conceptual 
apparatm.s of dogmatic theology (Gods soul, free-
dem, immortality) has hurt that ideal? ••• Similarly, 
does anybody now hold it against the agnostics, 
those a<Jlmirers of mystery and the unknown, that 
they worship the question mark itself as their god? 



by, as it were, the reationalist sotto voce of a God 

who operates - a,s in Descartes - almost wholly as deus 

ex machina. (That God would "not deceive him": is 

this not how Deslcartes - at least in one crucial point 

in his philosophy - is constrained to satisfy his doubts 

concerning the intrinsic reality of the sensible l'l'orld?) 

It is fr'om his radical diagnosis of such a being: 

of such a being (as Nietzsche, for example, now considers· 

the ·wholly presumptive, and thus diseased utilitarianism 

which governs his behaviour) who has so inexorably, as 
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it were, termina:ted into minie. ture ; (48) of such a being, 

further, who - a,s was suggested of the Cartesian indiVidual -

is responsively certain only lof the redundant mechanism 

of his own self-consciousness -- that provides (or Nietzsche 

at least the psychological origin of that "new desert 

waste Sf for which he is nOlq compelled to mediate an "over-

coming". 

(48) Friedrich Nietzsche, Thus Spoke Zarathustra: Vide, 
esp. tbie Chapter On The Virtue That Makes Small, pp 
167-9. Vide also, Nietzsche's exposition of Uthe 
last manfl (pp 17, 18 and 213). It is this omni
presence of the medio(~re - as not merely indicative 
of some idiosyncratic mode of behaviour, but rather 
as representative of a definite state of being -
that Nietzsche both confronts with such anguish 
and attacks with such vigour: "Naked I had once· 
seen both, the greatest man and the smallest man: 
all-too-similar to each other, even the greatest 
all-too-human, All-t()0-smal1 9 the greatest f --
that was my disgust with man." (p. 219). Vide also, 
p. 93, (in the chapter On Priests) where the gist 
of these remarks - indeed, almost identical in 
form - were first put forth. 



Such an invecatien of change, the heralding "that 

man is semething that must be everceme -- that man is a 

bridge and no endn : (49) it is with this that the deepest 

ties, the lengest resonances of what we have called 

Nietzsche's "Aesthetic Perspectivism" - his censtant call 

fer the cultivatien of a new 'llexcellence" in man (50) may 

be seen as manifest. But let us be very careful at this 
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peint: fer. it must be strengly emphasized that Nietzsche at 

ne peint l'rants to make certain ef his' "parable": fer all 

parables, as Nietzsche, the aesthete, se scrupuleusly 

recegnizes, are themselves but auguries ef beceming; in sum: 

it is specifically in deference te his role as beth herald 

and critic that Nietzsche must so reselutely ferbear te speak 

as an entolegist. 

Just he~r clese Nietzsche's theught seems te ceme te 

entology, toirespass upon certainty, however, may perhaps 

be best examined in a discussion of that cencept - reflec-

tive, as he says, of the "most abysmal" ef all his thoughts (51)

which he calls "Eternal Recurrence"; a cencept which is (for 

such will be the very least of our submissiens) most cenclusively 

the product of an aestheticism which (unlike so many of 

(49) 

(50) 

(51) 

Friedrich Nietzsche, :rhus Spoke Zarathustra, pp 15. 
and 198 0 Vide also, :rhe Genealogy cf Hora1s, p. 2l9~ 

Friedrich Nietzsche, ~pus SEoke Zarathustra: Esp_ 
the chapter On the Higher Nen, pp .286-9.5. Vide 
a1so~ The Genealogy of Morals,pp.229-30. 

Friedrich Nietzsche, 'rhus Spoke Zara thustra, p. 157. 
(On The Visicn and the Riddle). 
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either its philosophic or mystical precursors) J(D.ost resolutely 

refuses to despair of immanenc~e. 



iI 

HIS "110ST ABYSMAL THOUGHT" 

NIETZSCHE ,t S DOCTRINE OF 'lETERNAL RECURRENCE" 

We can only offer a most limited assessment of 

Nietzsche' s doctrine of "Eter.nal Recurrence". For we 

see it as having evolved in direct culmination to what 

we have termed his Uaesthet:ic perspectivismU
; we cannot, 

in other words, attempt an IBxtensive analysis of the 

vast relation between NietzlSche and the extensive philo-

sophic tradition out of whieh he himself emerged: that 

tradition, for example, whieh he subjects to so detailed a 

critique in "The Use And Abuse of HistorytJ. (1) 

It is 1'1e i' thus, '\'J'ho alone must operate wi thin 

that chaos of purposelessne:ss which Nietzsche had so 

astutely diagnosed as but the self-interdictions of nihi

lismo We cannot hope to grasp adequately the full 

(1) Friedrich Nietzsche, The Use and Abuse of Histor~. 
(tr .. by Adrian Col1:ins), The Liberal Arts 
Press, N"Y .. , 19.59 .. Vlde esp .. Sections IV-VI, 
pp 22-42,e Cf., a1siQ Beyond Good and Evil, Sixth 
Article, esp .. pars .. 204-6. 
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import of Nietzsche's referen.ces to lithe overcoming of 

the philosophers" - of that but "intermediary period of 

Nihilism" - precisely because we ourselves have had no 

philosophers to overcome. (2) It i,s, in sum, as we are 

not sufficient "warriors of knowledge", that the full 

measure of Nietzsche's scorn - as evinced for example, 

in his remark - "The arrogance of man: l'then he sees no 
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purpose, he denies that there can be one t u ( 3) - must be S e f '1 <,' S 

charging us. 

(2) Friedrich Nietzsche ~ The "1111 to Power, PI' 91. 
Note his full remark: .uThe overcomin~ of ;2hilo
sophers by the annihilation of the w'orld of being: 
intermediary period of Nihilism; before there is 
sufficient strength present to transvalue values, 
and to make the world of becoming, and of appearance, 
the only- world to be deified and called good': Cf., 
also, Beyond Good and Evi.J.:" part 204, p. 120: 
ilPhi10sqphy reducecl to theory of knowledge 1I actually 
no more than a bashful 'periodism' and doctrine of 
continence -- a philosophy which cannot get past 
its own threshold and has painstakingly forbidden 
its oun right to enter -- this surely is philosophy 
in its last throes~, an .end, an agony, something 
that arouses compassion.. How could such a philo
sophy rule? The resolution of such a question as 
this was of course of great crucial concern to 
Nietzsche - a Niet~~sche, that is, who here repre
sents not only himself but also that long tradi
tion of 'western phllosophy of which he was so 
singular an heir; but we ourselves, however, who 
are without signiflcant cultural ancestors -- how 
can we ever take it upon ourselves to pledge such 
an uover-comingU? 

(3) Friedrich Nietzsche, The ~V1l1 To Pow'er, p. 101 .. 



For if we do "war", we war only, as it were, by 

attrition; in breaking away - only from within the residue 

of self, of the aesthetic regimen so containing uself

hood".' Our "most abysmal t.ho'Ughts U
, consequently, are 

not thoughts which possess us, but only thoughts which we 

possess. Our chaos reflect.s only the disorders of an 

entirely self-implicated personality. Coherence anxieties 

are succeeded only by retrieval anxieties; we seek to 

recover in thought only what we suppose that i'le ourselves 

have lost - and in every forgetting is there felt a dis

membering. 

And as within this dismembering, finally within 

such an interior conventicle of fragments~ is there to be 

revealed - as Nietzsche had. already so lucidly noted it -

lithe most striking characteristic of these modern men -

the oPPosition of something inside them to which nothing 

external corresponds, and t,he reverse ~" (4) 
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It is we thus~ who have remained hidden in that 

"chaotic i.nner world that t.he modern man has a curious pride 

in calling his 'real perso.tlality9 1l
• (5) It is we, thus, 

who have perfected only idiosyncracy to the level of art; 

and in such a perfected idiosyncracy lies our only certainty 

of self-hood o 

(4) Friederich Nietzsche~ The Use and-Abuse of History,p.23. 

(5) Friederich Nietzsche, Ibido 9 p. 23. 



But what has all the above to do, properly, with 

"Eternal Recurrence"? Only, ,as we have already indicated, 

by way of exposing our limits: we can only meaningfully 

deal with the aspect of "Et,ernal Recurrence" which directly 

relates to Nietzsche's examination of the interpretative 

temperament; and 1'li th t'J'ha t such a temperament 1 tself 

further exposes regarding the demands of any particular 

"will-to-power". 

For nothing, as we un.derstand this of Nietzsche's 

formulation, can ever be revealed to man about the 

nature of his existence, or of his capacity for its change, 

except insofar as it is first made manifest in the efforts 

of Uwill-to-power", tlthat every elevation of man involves 

the over-coming of narrower i,nterpretations; that every 

higher degree of strength or power attained, brings ne'tAT 
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vie't'1s in its trains, and teaches a belief in new horizons ••• "(6) 

There is no "world, thens which is ever received as in 

its entirety; no one, that is, can ever be said to confront 

the world "ontologically", except insofar as he himself is 

reduced in his l~will-to-poi<Terfl by the need for an ontology. (7) 

Consciousness itself, further, can never be properly considered 

(6) Friedrich Nietzsche, The Will to Power, p. 106. 

(7) Friedrich Nietzsche, Beyond Good and Evil, par. 34 and 
36, pp 40-44" To the extent that faith ePaith in 
'immediate certainties is a moral naivet~~- that does 
honor to us philosophers 9 but we were not made to be 
only moral mene ll

) militates against the fullest ex
ercise of t'Perspectl vi tyU - must the ontological be 
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as providing for any suffi(~ient criterion of realitYt (epi-

stemology, in other words, CGLn never be made to stand 

adequately coincident with "Beingft
); and as for the "forms of 

reasons" themselves, their only purpose - as Nietzsche notes 

of them with brilliant economy - "was to master reality, by 

misunderstanding it intelltgently.n (8) 

To speak, then, in any sense of nunitytt, or of the 

need for "unities", is to speak, for Nietzsche, only as 

the result of the reduced horizons of one's interpretative 

\'1111; in Nietzsche' swords:: IIUni ty (monism) is a need of 

inertia; plurality of interpretation is a sign of strength". (9) 

We must note, further, that such demands for a 

'plurality of interpretation' must be seen as just as 

seriously affecting all judgments made of purely "artistic 

valuesu ; where, for Nietzsche, the concept of beauty is under-

stood as in no way devolvecl from any paradigmatic absolute, but 

understood as reprE~senting a defeat, a refusal to 
. further uexperiment". For lIin the end, the question 
is whether we really acknowledge the will as effective; 
whether we believe in the causality of the wi1l.11 
On the significance of "Perspectivityll: Vide, also, 
The Will to PO"t'J"er, pp .. 13, and 121. 

(8) Friedrich Nietzsche, The Will to Power, po 86. 

(9) Friedrich Nietzsche, Ibid., p. 101. 



rather as itself self-defined within the powers of the 

individual expressiveness of will. (9a) Or as Nietzsche, 

at one point in his discussion of how all epiritemological 
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positions are perhaps no more than the "consequence of moral 

valuationsU
, (10) even more forcibly stipulates, 

The absolute is even an absurd concept: 
an 'absolute mode of existence; is non-
sense, the concept ltbeingll, tithing", is 
always relative to us. (11) 

The 'limits' of beauty, thus, or the "horizons" 

of vision, must be seen as ever dependent upon not w'hat 

can only be falsely construed as the actual constituents 

of the world (12) but solely upon both the nature and 

extent of the affirmative will in aesthetic judgment: 

as in an epiphany: or in what Nietzsche refers to as the 

"aesthetic Yea". (13) 

(9a) 
(10) 
(11) 

Ibid. , 
Ibid. , 
Ibid. , 

pp 244 ... l.j,6 

p. 80 .. 

p. 82 .. 

(12) Friedrich Nietzsche, Bey-ond Good and Evil, pp 40-41: 
tilt is no more than a. moral prejudice that truth 
is worth more than a semblance e • 0 \>Ihy don' t we admi t 
at least this much; there could be no life except 
on the basis of perspectival valuations and 
semblances." 

(13) Friedrich Nietzsche, The Will to Power 9 p. 288 
Vide also, p. 263: liThe essential feature in art 
is its power of perfecting eXistence, its production 
of perfection and plentitude; art is essentially 
the affirmation, the bleSSing, and the dej.fication 
of existenceol1 



28. 

The will must never suffer itself in the impotence 

of negation. For there is no reality of coherence which 

exists outside itself - thu.s the will cannot afford to be 

anything less then unconditional in its affirmative concerns: 

for to refuse ·a "virtue" (14)1 to any part of the universe 

means only to refuse that "virtue" of itself. It is from 

wi thin such a conviction that we find Nietzsche, for example, .. 

when speakj,ng of the "traglc artist tl
, making reference to 

that "feeling of plenitude" and "feeling of power" which, 

in such artists, "utters the judgment 'beautiful' concern-

ing things which the instinct of impotence can only value 

as hateful and ugly". (15) 

There is no meaning i.n the meaning which 11es apart 

from the will's own affirmative activity_ There 1s no 

pattern of coherence, in other words, to which the will 

might direct itself, as if in contemplation. There is no 

meaning to "outside lf 
•. But to look for meaning as already 

existent outside the will ·is a phenomenom which is under-

stood by Nietzsche only in terms of a negative interiority: 

of the will turning in UPOr.l itself: how it now must secretly 

conspire against itself - for it can no longer either. "im

pregnate n or ugive birthlt. (16) 

(14) Friedrich Nietzsche, Thus Spoke Zarathustra, pp 37, 
74, 190" 

(15) Friedrich Nietzsche, The WillTh Power, po 286. 

(16) Friedrich Nietzsche, .Beyond Good and Evil, p. 122. 
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To will, then, even. that which stands as repug-

nant to the self (precisely so that nothing might remain 

intact of the will's own self-conspiracy, it must take claim 

of even those most disturbing resonances of ~he world as 

chaos - in Nietzsche' s word.s t II one should not desire to 

deprive the world of its disquieting and enigmatical 

nature") (17) --- we sensei here how inexorably does Nietzso.he· s 

presumptive manifest of 'twi.ll-to-power" lead to its ultimate 

consummation in his doctrine of tlEternal Recurrence". 

For this doctrine of Nietzsche's provides the theore-

tical nexus for a final stipulation of that "will-to-power" 

which refuses to invert itself; and such a refusal is now 

seen most crucially in relation to consciousness as "past 

time f1
: for now must the "will-to-power tl seek to stand in 

only one relation to the past. - that of full-bodied a re-

deemer. In Zara thustra' s 1'l·ords: 

To redeem those who lived in the past 
and to recreate all lIit was u into "thus 
I willed it" - that alone should I call 
redemption. (18) 

Even a retrospective morality -.as Nietzsche in

sists throughout - must be one of an unconditional self

giving (not even the past jLS neutral territory); but just 

as all things so persistently conspire for expression -

as Nietzsche puts this at one point - "all processes may be 

(17) Friedrich Nietzsche ll The Hill to Power, p. 101. 

(18) Friedrich Nietzsche, Thus Spoke Zarathustra, p. 239. 
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regarded as beings": (19) so must the will be expected to 
-
resurrect and reconfirm, to redeem its past time just as 

surely as it may be expected to contain its present. 

The will, thus, as in past time, must never be 

allowed to conspire against ·itself; but all existence must 

be self-declared as precious. For what is the alternative? 

According to Nietzsche, to refuse in any respect to take a re-

demptive responsibility toward the past leads inevitably -

as he so strikingly formulate:s this - to taking a position of 

"revenge" against time. In his words: "what revenge is - the 

11ill's ill-will against· time and its • it was' "; (20) and it is 

thus that such a. posi tion ~ius;t as certainly entails a subse-

quently relentless withdra~lal from the present - as all strate-

gies of renunciation, of submissive morality so derive from 

such a withdrawal. 

It 1s alsop specifically, from all such feelings of 

resentment., from despair of t·he present that in Nietzsche's 

view, every enactment of the concern for a salvational 

history of man (of man as piece of estranged consciousness 

looking for some absolute reconciliation, for a redemptive 

history which must ultimately explain him; all doctrines, 

(19) Friedrioh Nietzsche, The Will to Power, p. 130. 

(20) Friedrich Nietzsche, Thus Spoke Zarathustra, p. 139. 
Vide also, p. 198c 



in short, of man as an "end l
' - and not as a ''bridge'') (21) 

must be seen as originating. 

Of course, finally, as Nietzsche understands this, 

all motivational responses to existence - however they 

are subsequently made captive in language - are, in their 

essence political acts. TbMS: to speak of man, as 

Nietzsche does, as expressly he who is to be a "bridge for 

over-coming", is so unconditionally to politicize the 

present. (22) (It is to proclaim the present as forever 

an openness; a constant metamorphosis and provocation; 
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as on behalf of a "Becomingn which - as Nietzsche stipulates -

"must appear justified at every instantU ). (2.3) 

Or conversely; to take any sort of revenge upon 

past time - even as expressive of the highest spirituality 

of malice - (24) is still always to take a political revenge: 

one abstracts from the past: only so as to establish more 

forcibly a guarantee for the future. Thus, as seen by 

Nietzsche any salvational d.octrine, by its degrading of the 

(21) 

(22) 

(2.3) 

(24) 

Friedrich Nietzsche Ibid., pp .. 99 and 198. 

Friedrich Nietzsche, The lUll -to POlver" pp., 91,1.0.3,182, 
177. Vide also, Za.rathustra., pp 166 and 198; Be;yond 
Good and Evil, p. 120; The Genealogy of r10rals g p. 218. 

Friedrich Nietzsche, The Will to P01ATer, p. 177. 

Friedrich Nietzsche, Beyond Good and Evil, p. 14.3: 
I'The making of moral judgments and condemnations is 
the favourite revenge of those of limited mind on 
those whose mind is: less so ; it is also a sort of 
compensation for having been ill-favoured by nature; 

-but ultimately it is an opportunity to get a mind to 
become more subtle. For malice spiritualizes people. fI 



)2. 

present, can never hope to make pregnant its concerns for 

redemption except by the processes of either interiorization 

or abstraction (as the religious man can only interiorize 

his suffering, and then in the passion of transcendence -

IIliving in Godl! - seek to abstract his pain). (25) 

It is directly by his refusal to submit to such an 

abstraction of the redemptive (of a redemption, that is, 

which refuses to being with immanence, in present time, 

within the utmost and freest laffirmative unconditionality 

of the will) that forces Niet.zsche to the final specifications 

of his doctrine of "Eternal Recurrence". 

"For all joy - wants eternity". In consummation 

of its power (at the "new dawn", in the "great noon") it 

wants only to repeat itself. "All love does not want 

it wants more. 1I (26) For such a will there is no talk of 

(25) 

(26) 

Friedrich Nietzsche, Beyond Good and Evil, p. 66.Vide 
also, Thus Spoke ZaraThustra (On The Afterworldly) p.)l: 
nIt l'TaS suffering and incapaci ty tha t created all after
worlds - this and that brief madness of bliss which 
is expe~ienced only by those who suffer most deeply. 
Weariness that wants to reach the ultimate with one 
leap, with one fatal leap, a poor ignorant weariness 
that does not want any more: this created all gods 
and afterworlds. fI Vide also, Za.rathustra, p. 86.: 
nEvil I call it51 an.d misanthropic - all this teaching 
of One and the Plenum and the Unmoved and the Sated 
and the Permanent. All the permanent - that is only 
a parable. u 

Friedrich Nietzsche, :Thus Spoke Zarathustra s p. 293; 
Cf. Also p.. 191: nAnd w'hoever proclaims the ego 
wholesome and holy and selfishness blessed, verily, 
he will also tell 1~hat he knows g foretelling: 
'Verily, it is at hand, it is near, the great noonf'u 



reconciliation; for as it regards itself, it was never 

estranged. For such a will there is no search for redemp-

tion; for it alone, as it regards itself, is that which 

redeems. 

But for the will to exist continually upon this 

expressive level, upon this field of vision, it can never 

permi t itself to be in"'verted. For to invert the will, 

33. 

in so fearful an interiority, is only to despair of the body; 

and within such a despair, a weariness, lies only the 

delusive abstract of the spirit. As Zarathustra admonishes: 

Believe me, my brothers: it was the body 
that despaired of the body and touched the 
ultimate walls with the fingers of a deluded 
spirit. (27) 

For such a will is abstract, Nietzsche argues, 

precisely because it derives out of an impotence: a will, 

that is, which begins only in despair of immanence, and then 

proceeds, so indelibly, to interiorize this despair. (As 

joy is ultimately displaced. by hope, so expressiveness and 

gesture are replaced by a self-destructive inwardnessj and 

thus one is no longer liberated for creation) .. 

One is no longer li.berated, that is, for the free 

exercise of power (as that which defines itself, always, 

in terms of both plurality and possibility, and ever in full 

(27) Friedrich Nietzsche, Ibid o , P.. 31., 



recognition of its transience); (28) but now, rather, one 

becomes totally submissive to the monistic interdiction of 

this pOl'rer \'Thich, so precisely termed, is "violence". (29) 

Now, for Nietzsche, such a monism of violence, of power, 

is that which always must abstract itself for certainty, 

which cannot admit to its trans~ience - which does not 

sense the need for its 11 over-,coming" • (As, for example, 

one traces with Nietzsche, how the particular language -

the rhetoric of morality "&1/111 describe itself only in the 

abstract certainty of its i,riolence; and how it must then 

irrevocably interiorize this certainty, so as no longer to 

reflect on it). (30) 

There is no such thing, thus, as some ultimate 
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triumph of uvalues u • (31) For as under the great interdict 

(28) 

(29) 

(30) 

(31) 

Friedrich Nietzsche, Thus Spoke Zarathustra, p. 116: 
"Verily, I say unto you: good and evil that are 
not transitory, do not exist. Driven on by them-' 
selves, they must overcome themselves again and again:J 

Vide also, The Will to Pow'er, p. 181; Zarathustra,p.75: 
trAll names of good and evil are parables: they do 
not define, they merely hint.u 

Friedrich Nietzsche, Thus Spoke Zarathnstra, p.116. 
(nWith your values and words of good and evil you 
do violence when you value ___ "), Vide also, 
Zarathustra 9 pp 59 l, 196, 202, 218, 288. 

Friedrich Nietzsche~ ~lond Good and Evil, par. 19, 
p .. 19 and par .. 291 l• PP 230-1 Cf. also, that 
examination of the function of the "ascetic priest" 
as lI physician", in The Geneal08Y of Morals, pp 266-71. 

Friedrich Nietzsche, !J:le Will to Power, p. 181: 
uiGod' is the culmlnating moment: life is an eternal 
process of deifying and undeifying. But withal ,there 
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of "over-coming", all true creation is both violent and 

transient. In "Zarathustra II s early words: "Han is something 

that must be" overcome; and therefore you shall love your 

virtues, for you. will perish of themlf (32) 

As creative power, thus, for Nietzsche, works only 

for openness and possib:llity - as it must fall toward the 

lucid (Uwhen power becomes gracious and descends into the 

visible --") antithetically, the abstract of violence must 

push always for closure, for "fixlJ
, for reification, 

and (as interiorly contained) for inertia. For creative 

power can always afford to be "gracious", but abstract 

violence must always be certa.in: it cannot suspect itself. 

It is in recognition of such a threat as that 

posed by the monism of power, of abstract violence, of 

renunciation, of so abstract a certainty which contains 

itself in that most heinous of all blasphemies, for Nietzsche -

that of blaspheming the earth (3.3) that Nietzsche looks to, 

if only as in final refuge for "becoming" his final convening 

of "Eternal Recurrence". 

is no zenith of values, but only a zenith of power. 1f 

(32) Friedrich Nietzsche, Thus Spoke Zarathustra, p • .37. 

(33) Friedrich Nietzsche, Thus Spoke Zarathustra, p. 13: 
"Once the sin against God "Tas the greatest sin; 
but God died, and these sinners died with him. To 
sin against the earth is now the most dreadful 
thing 9 and to esteem the entrails-of the unknowable 
higher than the meaning of the earth.1f 



It is in this refuge, on behalf of all those, as 

Nietzsche expresses it, "lv-hose one desire is to re-claim 

innocence on behalf of Becoming l1 (34) - that is to be 

found the deepest conviction and source of Nietzsche's 

naestheticism": full recognition of all the rights and 

prerogatives of the consciousness as body. 

"Eternal Recurrence" is writ thus, only for all 

those partisans of a deep bodily existence. It is as a 

pronouncement made upon the distinct and unestranged 

prospective apotheosis of the body. (Of the body itself 

as history). It is a refusal to submit to any concept 

of estranged spirit as the origin of things; (35) but 

holds only the creative body responsible for (whatever) 

"the worth of the world" (tithe world which concerns us 

at all"). 

For Nietzsche, tiEternal Recurrence" refers exactly 

to the refusal to so invert the problem of mortality: 

but rather proclaims that the spirit and all its values and 

data, indeed, might never have existed if the body, in its 

"will-to-power", which had at least scented them out5 had 

not been there o 

(34) Friedrich Nietzsche, The Will to Power, p. 213. 

(35) Friedrich Nietzsche, ~he Will to Power, pp 134-5. 
Vide also, Thus Spoke Zarathustra, p. 31. 



"Eternal Recurrence~lI, then, is that which is writ 

only in the strongest language of the body, of immediate 

concern and concreteness;, and as it reflects upon the 

highest duty of the will (as in "the interpretations of 

actions" :- "To stamp becoming with the character of 

being"); (36) it is a langu.age, thus (neither abstract 

nor interior) which can exlst only in the flux of constant 

interdiction and demand. },.s Nietzsche writes: 

A test of man' s well-·being and consciousness 
of pO't'ler is the extent to which he can acknow
ledge the terrible and questionable character 
of things, and whether he is in need of a 
faith at the end. (: 37') 

And if - he is in no need trof a faith at the'endu -

"Eternal Recurrence!'t then nec.essi tates for man, for the 

individual, a recognition of that subsequent demand for an 

37. 

expression of love of existence which must be as unconditioned 

as it is self-giving; or as Nietzsche gives voice to this 

conviction in Tlile. Use and Abuse of History: 

(36) 

(37) 

(38) 

Everything that forces a man to be no longer 
unconditioned in hls love cuts at the root of 
his strength; he must wither and be dishonoured. (38) 

Friedri0h Nietzsche, The Will to Power~ p. 107. 

Friedrich Nietzsche, Ibid. s Pit 287. 

Friedri0h Nietzsche, The Use and AbUS§_ of History, 
p. 42. 
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There is no pOint, then in piously· av-lai ting the 

apocalypse; for it is as if the apocalypse (the "dreadful", 

in Heidegger's transcription of the Nietzschean "abyss", 

of Nietzsche's "most abysmal thought") flhas already happened".· 

In other words: "reality" (or such as we proclaim it) has 

already :taken root, is already inextricably, inexhaustively 

and repetiously entangled within itself; (and as already 

given the free play of illusion, made captive in language -

t'precisely between what is most similar, illusion lies 

most beautifullyllt, in Zarathustra's words); (39) nor is 

thereto be found any monism of escape, or monism of 

governance in su:ch a reality (speaks Zarathustra: IIThis 

is !£il way; where is yours? - thus I answered those who 

asked me 'the way'. For th~ way -- that does·not exist.") 

(40) 

The foremost demand, then, of such a reality is 

the demand of expressiveness; as within this great uni-

verse of discourse only silence is the absolute betrayal 

(remarks Zarathustra: tBAll truths that are kept silent 

become poisonous l1
). (41) 

(39) Friedrich Nietzsche, Thus Spoke Zarathustra, pe 217. 
"---for the smallest cleft is the hardest to bridge 0 II 

Regarding the poig.nance of the especial metaphor -
Cf., Zarathustra ('I'he Night Song) p. 106: II They 
receive from me, but do I touch their souls? There 
is a cleft between giving and receiving; and the 
narrowest cleft is the last to be bridged." 

(40) Friedrich Nietzsche, Thus Spoke Zarathustra, p. 195. 

(41) Friedrich Nietzsche, Ibid. 9 p. 116. 



Our responsibility for the world, so indicates 

Nietzsche, lies only in our constant invocation of it; in 

both our ubiquities of presence. For if there is any 

universality at all in terms, so to speak, of the world's 

(reality's) governance of ltself, it is only in a great 

universality of relativity; and since all things so con

spire: so all things must also conspire to repeat them-

selves: "To those who think as we do," as Zarathustra's 

animals, his intermediaries, instruct him, - "a ll·things 

themselves are dancing: they come and offer their hands 

and laugh and flee -- and eome back; everything goes, 

everything comes back; eternally rolls the wheel of 

being;" (42) 

It is thus, so as to leave no security at all for 

the betrayal of the world, (for any betrayal of renunciation); 

so as to present no securi t:y at all to those who "blaspheme 

the earth", that involves Nietzsche in the necessity of his 

most terrible abyss which is "Eternal Recurrence". 

For all things are already implicated in each 

other. (43).. For, indeed, J1the dreadful has already 

(42) 

(43) 

Friedrich Nietzsche, Ibid., p. 217. 

Friedrich Nietzsche, The Hill to Power, pp 70-74. 
(on the psychological cl_eterminants of the world 
as "appearance": u-;re cannot step either flUpfi or 
"dQ'l'ln" to any diffe:rent order of ureali ty" ) • 
Cf. Beyond Good and. Evil, par. 36, p. 42. 



happened." To delineate a presence within anyone nuance 

of reality, is thus to take custodial claim of all such 

nuances. There is no such thing as "purpose" unless there 

1s all "purpose": existence itself, as an abstraction, 

is indeed "unredeemable" - but it is ever required, is 

Nietzsche's firm.est convict;ion that the will "should at 

last redeem 1tselfll. It 1s thus, forever, to forego, to 

preclude that revengefully judicial attack upon life (in 

his profession of what Zarathustra isolates as "what is 

eternal in the punishment called existence, that existence 

must eternally become deed and guilt again") (44) that 

Nietzsche sees as the reascm and need for his abyss, for 

"Eternal Recurrence". 

No more then, and no longer to take a revenge 

upon life. No more to so isolate guilt in the past 
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in order to claim redemption of the future. ("For the 

dreadful has alJ?eady happened lt
). But always to speak in 

"beautiful follyil. And if even - so as to proclaim nthe 

terrible and questionable character of thin~s"" 

In sum: as Nietzsc:he records it: it is the body 

that will be the last judgment. Or, in fact: it is the 

body which has already made it, and must continue to do so; 

for no vision is disinterested; and the only honest consump

tion, ultimately, as in joy, is self-consumption. 

(44) Friedrich Nietzsche, Thus Spoke Zarathustra, p. 140. 



It is only vengefulness, the negation of life, 

impotence, all s:trategies of betrayal which want "heirs", 

which seek for redemption. ",Joy, however," as Nietzsche 

proclaims this through Zarathustra, "does not want heirs, 

or children j:oy wants itself, wants eternity, wants 

recurrence, wants everything eternally the same". (45) 

As come to fulsome speech at least (in "beautiful 

folly") - as subsequent, that is, to all of his diagnostic 

researches of the politics of language, of language both 

made, and making captive - at end, then, Nietzsche, in 

the voice of Za:r:athustra can speak in no other language 

than but that of the fool. For there is neither estrange-

ment nor reconciliation to be had of this world; no 

abstract of redemption; nevertheless it is the fool, as 

within nothing but the grea.t overflowing of his love, 

who must so stretch out his: will to redeem it: the uwhole 

cosmic economy". (46) 

Have you ever said Yes to a single joy? 0 
my friends, then you said Yes to all woe. 
All things are entangled, ensnared, enamoured; 
if ever you wanted one thing twice, if ever 
you said, "You please me, happiness! Abide, 
moment!" then you wanted all back. All anew, 
all eternally, all entangled, ensnared, enamoured 
oh, then you loved the world. Eternal ones, love 

(45) Friedrich NietzschE~, Ibid., p. 322. 

(46) Friedrich Nietzsche, The Will to Power, p. 288. 

41. 



it eternally and everm.ore; and to woe too, 
you say: go, but return! For all joy wants 
eterni ty • ( 47 ) 

(47) Friedrich Nietzsche, Thus SEoke Zarathustra, p. 323. 

42. 



III 

ON THE AESTHETICS OF PERCEPTION: 

NIETZSCHE'S VIEW OF THE PSYCHo'LOGY 

OF THE ARTIS~~ AND THE NATURE OF 

ASGETICISM 

The most immediate threat to the apparent serenity 

proposed by art is simply that of looking beneath the surface. 

It is in the furtherance of such an awareness that Nietzsche 

makes his most singular contribution to the development 

of an authentic Psychology of Aesthetics: a psychology, 

that is, which presents for us the constant drama which 

must exist between the stabilizing illusion 't'Jhich is art, 

and those deeper urgencies of an as yet unconsecrated chaos 

to which such an art must alwa.ys act as both balance and 

counterpoise. 

It is for this very reason, among others, that 

Nietzsche does not concern himself with the presentation 

of any formal, or universalist. theory of art - such a 

theory for example, (as Nietzsche here specifically indicts 

Kant for so propogating) which Sl "instead of viewing the 

aesthetic issue from the side of the artist, envisaged 

art and beauty solely from the 'spectators~ pOint of view". (1) 

(1) Friedrich. Nietzsche" 'rhe Genealogy of I1orals, p. 238. 



Rather, for Nietzsche, it is expressly in the first 

trespass of the idiosyncratlc, in the personal interven-

tion, and in the specific will to expressiveness that the 

import of art is most readily to be found. 

Such an 1mport, as from the point of view and 

experience of the artist himse:lf, corresponds most sig-

nif1cantly to a state of explosion: it is that bursting 

forth into images, onto thing::::, surfaces, mute meanings. 

made palpable, panoply of utte:rances, "in languages not 

only verbal, but as well, both visual and visceral: in sum, 

it is that state of governance: and command which seeks most 

prodigiously to articulate the: "world of becoming" - that 

world, Itwhich must appear justified at every instantu .(2) 

It is thus, only wi thi.n a certain flagrance of 

pow'er, in plenitude of expressiveness, that, for Nietzsche, 

one can ever afford to claim insight of the world, to give 

it credence, and - notl'Ti thstanding all of its squalling 

ephermera, its harsh antinomies - to propose forms for its 

coherence.. For to so propose a world in terms of its 

coherence, to so manifest an art which, essentially, is to 

be Uthe affirmation, the blessing, and the deification of 

(2) Friedriclil Nietzsche!, 1'he \{111 to Power2.. p. 177. 

.'44 . . 



e:. 
Existence" K (3) is thus to sleek to endure, for the artist, 

.. ) 

within a persistently revolutionist consciousness: a 

consciousness, that is, whieh must ever remain involved 

within the dynamic of its e:x:pressiveness, of its "seeing", 

45. 

and which can never afford to terminate itself in certainty. (4) 

For there is no such thing as certainty. ("For there 

is no such thing as truth.") (I1Truth is ugly.") (5) To 

. live within the aesthetic is thus, for Nietzsche, to live 

as though in a consistent state of insurrection:· an 

insurrection directly on behalf of that "world of becoming", 

of surface, of all the shifting manifold of forms and 

geneses of movements. 

(3) Friedrich Nietzsche, Ibid., p. 263. 

(4) Friedrich Nietzsche, The Genealogy of Morals, pp 255-6 
IiAll seeing is essentially perspective, and so is all 
knowing" The more emotions we allow to speak in a 
given matter, the more different eyes we can put on 
in order to view a given spectacle, the more complete 
will be Qur concepti,on of it, the greater our 
'objectivity. t But to eliminate the l'Till, to 
suspend the emotions altogether 9 provided it could 
be done -- surely this would be to castrate the 
intellect, would it not?fV 

(5) Friedrich Nietzsche, The Will to P011er, p. 264: Now'here 
is Nietzsche .more ec.onomically trenchant in his insights, 
than as aphoristically displayed in the following two 
paragraphs" nIt is absolutely unworthy of the 
philosopher to say that 'the good and the beautiful 
are one'; if he should add 'and also the true,' he 
deserves to be thrashed. Truth is ugly. 

Art is with us in order that we may not perish 
through truth." 



For the artist, thus, his art most immediately 

defines itself as a location of, presence; its source is 

46. 

that which falls with the precise will to If speclficity", 

("Perspectivity 1s only a complex form of specificity") (6) 

to take command of one's space - of that charged region which 

both the body and the will lnhabitj and so thus to deploy 

one t s resources, ever-renewi.ng, in the constant re-investi ture .' 

of immanence. 

So prevails the dynamic. But it is a dynamic 

which plays, alwa.ys dangerously \1i th the risk of its own 

a.nnihilation: for it is a dynamiC, as Nietzsche further 

explores it, which is built up, as upon surface, so ex

pressly upon life, upon counterfeit, upon illusion. Just 

a.s the will f thus s must inevitably terminate itself - if 

not in certainty, then at best in image (or just as the 

image so makes palpable the dream, the mute voice) - so 

is to be understood the foremost apparitional character 

of this art as product of the will's resolve: that it must 

prevail, in serious scrutiny, only on the very surface of 

things; for to attempt to e:x:plore in depth must necessarily 

involve such an art in a distinct violation of itself. 

(6) Friedrich Nietzsche, The Will to Power, p. 121. 



For to perceive lIin depth", as Nietzsche understands 

this, is to force the will lnto an awareness of that great 

dispari ty which exists betw'een the primally unmediated 

world, and that (}oherent vision 'ilThich man's imagination 

makes of it.. For as Nietzsehe makes clear: there can 

be no coherent w(1)rld other than through that which is 

created by the effort of wills interpretative imagination. 

And further: it is only with1.n such manifold of visions, 

in the plenitude, in the ceaseless experimenting. with 

forms - only, in sum, in the persistent self-giving of this 

art l'lhich either" impregnates:! or "gives birthfl - can the 

discipline of illusion be seriously maintained. Art, 

in other words, can never survive as either disinterested, 

or purely contemplatative inquiry; but its life, rather, 

47. 

must be one of a constant activism and plurality of visiono(7) 

It is the continuum of self-bestO't~aIG But only 

such. For it is only to thE~ extent, so Nietzsche reasons t 

that the individual artist c~an forage yielding to the demands 

of introspection, to any attempt to perceive critically 

himself, that he may be judged as creative. As Nietzsche 

remarks,. underlining, as well, some of our points made 

previously:-

(7) Friedrich Nietzsche s. The Genealog;r of Morals, P9 25.5. 



In the whole of philosophy hitherto the 
artist has been lack:ing ••• i.e. as we 
have already suggested, a necessary fault; 
for the alrtist who would begin to under
stand himself would therewith begin to 
mistake himself -- he must not look back
wards, he must not look at all; he must 
give. -- It is an honour for an artist to 
have no critical faculty; if he can criticise 
he is mediocre, he is modern. (8) 

But what when such self-giving ceases? So w'e 

must consider now, as Nietzsche delineates it, that profound 

disparity which exists between. the illusory counterfeit of 

the world as made manifest i.n art, ("In art the lie becomes 

consecrated, the will to deception has good conscience at 

its back. lt
) (9) and that subsequent awareness of the tragic 

vulnerability to which the human will is subject once, in 

Nietzsche's words, it IIhas looked deep into the world."(IO) 

To "look deepll, means essentially, for Nietzsche, 

to look through (as to look through, and so contend with, 

one's inwardness); and then as a consequence, in painful 

sufferance, to discover all tOiO forcibly those immutable 

limits (that "bedrock of intellectual destiny, of pre

destined decision") (11) by which such an inward self is 

( 8) Friedrich Nietzsche II The Will to Power, p. 256. 

48. 

(9) Friedrich Nietzsche II The Genealog~ of Morals, p. 290. 

(10) Friedrich Nietzsche II ~~yond Good and Evil. p. 65. 

(11) Friedricb Nietzsche II Beyond Good and Evil, par. 231, 
p. 161" 



conditioned. But further; such a looking-through occurs 

most intensely in those occasions when man now seeks to 

viola.te himselfi as we nm'I €:ncounter, as Nietzsche exposes 

it to us, that spectacle of the instinct of power which 

has invented - and so contends with - its own contradiction: 

in this occasion of "cruelty toward oneself". 

For how (las Nietzsche here further questions this 

. thrust into depth, this forage through inwardness) is 

the strength of the will to be significantly tested except 

by setting it in variance with that which he knows to be 

stronger; except, that is, "by its coming to both contra~ 

dict and torment itself? 

49. 

And as Nietzsche further argues; it is in so perilous 

an adventure, wi thin such a movement toward cruelty, tOlvard 

contradiction wi"th oneself, that there is to be discerned 

yet another means to greater, to self-over-coming. As 

he first submits: 

Practically everythlng we call lisuperior 
culture" rests on the intellectualization 
and deepening of cruelty: this is my proposition. 

Then concluding:-

Ultimately, we must consider that even the 
man of i.rilsight -- insofar as insight is paid 
for by tIDe mind's opposition to onets heart's 
desires, by its forcing one to sa.y "no" where 
one would. like to say "yes l1

, to love, to adore 
that sucl1l a man, too, operates as an artist 
and transfigurer of cruelty. Any depth, any 
thoroughness is alreacly a violation, a desire 
to hurt the basic w:LIl of man's mind whose trend 
is constantly tovrarcl illusion, toward the surface. 



In any desire of the mind to penetrate 
deeply and with understanding there is 
already a drop of cruelty. (12) 

It ls- such cruelty toward oneself - when taken, 

as Nietzsche submits of it, as a means itself for the 

furtherance of the instinct of' power, of self-overcoming -

for the intricate and yet so intense a dialetic that 

Nietzsche felt to exist between himself and - in its 

purest and most radical form - the Christian morality; 

most specifically (as Nietzsche develops this) in relation 

to the cultivation, in Christianity, of what Nietzsche 

refers to as "the ascetic ideal" : i.e. for that incessantly 

harrowing, yet always provisional strategy of renunciation 
. . 

which arises, as Nietzsche i.nsists of it, only "from the 
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protective and curative instinct of a life that is de

generating yet fighting tooth and nail for its preservation ••• 

Life employs asceticism in i.ts desperate struggle against 

death; the ascet:uc ideal is a dodge for the preservation 

of life. u (1.3) 

But perhaps the most: seminal relation between any 

process of asc'etlcism and the expansive resource which is 

art, is that, in Nietzsche's: View, both their origins are 

to be found in the palpable fact, the immediate given-ness 

of the body's own experiment,s upon itself. Wha.t is 

(12) Friedrich Nietzsche, Ibid., pp 156-7_ 

(1.3) Friedrich Nietzsche, The Genealogy of Morals~ p. 256. 
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indicated here is this notion, so consistent with Nietzsche, 

of the body itself'as a medlum upon which either a reflec

tive/introspective, or an eJ(pressive/instinctual will 

operates. 

For examlDle: 'we might~ compare the two follow'ing , 

passages taken from two diff'erent books; the former being 

a description of the aesthetic~, and the latter of the 

ascetic states as they are palpably, i.e. phYSiologically, 

to be observed im man -

(A) 

(B) 

All art works like a suggestion on the 
muscles and the senses which were originally 
active in the lngenuous artistic man; its 
voice is only heard by artists -- it 
speaks to this kind of man whose constitution 
is attuned to such subtlety in sensitiveness ••• 
The aesthetic state represents an overflow 
of means of conmunication as well as a con
dition of extreme sensibility to stimuli 
and signs. It is the zenith of communion 
and transmission between living creatures; 
it is the source of languages .. (14) 

Whenever man has thought it necessary to 
create a memory for himself, his effort 
has been attended with torture, blood 
sacFificec.~ (All asceticism is really 
par~ of the same development: here too 

--'the--object is to make a few ideas omnipresent, 
unforgettable, Iffixed ll

, to the end of 
hypnotizing the €:ntire nervous and intellectual 
system; the ascetic procedures help to effect 
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the dissociation of those ideas from all others). (15) 

(14) Friedrich Nietzsche sl T'he tVill to Power, pp 252-.3. 

(15) Friedric:ij Nietzsch:e" The Genealogy of Morals, p. 19.3. 



But no ma,tter to what shapes fall the regimen, 

for man (tithe great experimenter on himself") (16) as 

Nietzsche sees hiln there can he no expression of his will 

which - if it is to survive - Ican remain permanently wi th

out a purpose.. And if it is not to be the aesthetic sen

timent which can compensate, in the individual who enjoys 

it, for all the siUffering endured in the harsh drama of 

the instincts; but rather a sentiment which awakens, as 

from the dreams af surface, to that primal fear - "fear 

of the void" (fear of the demonic in reality, of the 

essential meanin~lessness of human suffering) so to 

that extent will the might otherwise compensate, in u a 

will to nothingness, a revulsion from life, a rebellion 

a.gainst the princ.ipal conditions of living. n "And yet ff
, 

as Nietzsche ultiilIJately insists of this tlascetic ideal": 

It_ despite everything it is and remains a will,," (17) 

But in sum: whatever value Nietzsche does attribute 

to such an "ascetic ideal" (as he 'writes: 111 have great 

respect for the ascetic ideal so long as it really believes 

in itself and is not merely a :masqueradeo n ) (18) he is 

just as resolute in regarding it as the very condition most 

(16) Friedrich Nietzsche, Ibid., p 257. Vide also, Beyond 
Good and Evil, po. 4B. 
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(17) 

(18) 

Friedrich Nietzsche, The Genealogy of Norals, p. 2990 

FriedricH Nietzsche, Ibid .. , po 294. 



hostile to the fullest burgeoning of the artistic spirit, 

nAn artist who enlists under the banner of the ascetic ideal 

currupts his artistic consc1.ence. n (19) 

For just as the body, in secret, tremulous recall, 

may be said also to haunt that, space which it may seem 

only physically to inhabit, so the artist, in his moves 

outward, must always return again and again in his giving. 

For it is he who gives an impress to things; a man pre

occupied with' giving voice to still mute phenomena, in 

making clear the obscure. In short, it is a concern for 

form which rules him; or as Nietzsche expresses this:-

A man is an artist to the extent to which he 
regards everything that inartistic people call 
nforml! as the actual substance, as the Iltprinci
paIn thiIDg. With such ideas a man certainly 
belongs to a world ups·ide dm'm: for henceforward 
substance seems to him something merely formal,-
his own life lncluded e (20) 

But above all, for Nietzsche, if the artist is to 
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effectively survive as one i~ho impregnates, or who continually 

gives birth - in his art as that medium by which he makes 

clear all of his formal holds on the world - he must always 

avoid the tenden¢y to ident:Lfy himself with his creative works 

he must ali'Jays resist - in Nietzsche's words - Uthe temptation 

to 'analogy by contiguity', which i'Jould persuade him that 

he, himself, is what he imagines and expresses. u (21) 

(19) Friedrich Nietzsche, The Genealogy of Morals, p.290. 

(20) Friedrich Nietzsche, The Will to Power, p. 261. 

(21) Friedrich Nietzsche, The Genealogy of !·1orals, p. 235. 



For the artist must never suspect himself - as 

in the suspicion of his exile - that he ls, as Nietzsche 

marks him, not like other meIDl, but one "permanently 

estranged from ordinary reality." (22) He can never 

seek to prove himself as tru.e t (Uto :trespass' upon 

actualityU); but his language must al1'Jays remaln the 

fierce captive of his genius, and as one l'ihich might for

bear only to dream o 

(22) Friedrich Nietzsche!p lbid" 9 po 2350 
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IV 

ON "LEGISLATING FOR THE ELITE": 

.A. FINAL ASSESSMENT OF NIETZSCHE 

AND ItAESTHETIC PERSPECTIVISlW' 

'J:here remains one more question to attempt, in 

the last chapter, in making some assessment of what we 

have termed Nietzsche's "aesthetic perspectivism". 

It is this. To what extent can l'le ever regard the l'lorld --

as "interpreted"' -- as differing significantly, in principle, 

from the world -- as "given"? It was, perhaps\! Nietzsche's 

most critical insight to re:cognize that we can never 

satisfactorily, i.e. consclously~ resolve this problem. 

But rather: to speak 't'li th certainty about the end 

of existence as defined in consciousness is~" for Nietzsche, 
, . (1 

to speak either 'irresphsibly or inadequately of existence. (1) 
I 

For who determines that criterion l'lhereby conscious thought 

is understood as paramount? Or as Nietzsche first remarks: 
I 

The "conscious worldu cannot be a starting
point for valuing: an "objective va.luation" 
is necessary_ 

(1) Friedrioh Nietzsche, :The W:ill to_ Powe.E., p. 76. 
"The origin of thou.ght, like thatof feeling~, 
cannot be traced: but that is no proof of its prim
ordiali ty or absolu.teness'l It simply shows that 
we cannot get behind it, because we have nothing 
else saVie thought and feeling." Vide also, Beyond 
Gooo and! Evil, par. 36 p. 42. , 
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And then he continues by submitting: 

In compal'ison with the enormous and complicated 
antagonistic processes which the collective life 
of every organism represents, its conscious world 

.of feelililgs, intent1ons, and valuations, is only 
a small slice. We have absolutely no right to 
postulate this part1cle of consciousness as the 
object, the wherefore" of the collec,ti ve phenomena 
of life: the attainment of consciousness is 
obviously only an addltional means to the un
folding of life and to the extension of its 
power. That is why it is a piece of childish 
simplicity to set up happiness, or intellectuality, 
or morality, or any other individual sphere of 
consciousness, as the highest value: and maybe 
to justify "the world ru with it. (2) 

But what then, as we must enquire with Nietzsche, 
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must truly constitute the rationale of all such secret adven
b ec:'= f 

" f} < 
tures of order? To b&~n8~ it is only in recognition of 

the terrible vulnerable state of our coherence, that we 

exist, in Nietz8ehe t s intui 1~ion~ as ever over the threshold 

of chaos, that give our adventures first import. IIBecause 

the world is not an organism at all", as Nietzsche says, 

Itbut a thing of ehaos; because the development of 

'intellectuality3 is only a means tending relatively to 

extend the duration of an organisation". (3) 

To "believe" in the world is thus only to see the 

necessity of further legislat1ng for its tlfictions". And 

(2) Friedrich Nietzsche~ The Will to Power, p. 176. 

(3) Friedrich Nietzschel~ Jbid., p. 180. 
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it is only in this corresponding recognition of a direct 

threat to all such coherenee that l'J'e may say Nietzsche first 

becomes eloquent on behalf of an lIelite". For in 

Nietzsche's view, that is to say, it is only those few indivi

duals - Ilanchorites" by either temperament or visitation -

who are so "privileged" first. to become aware of all the 

sensations of disorder; who a.re first coincident in their 

culture, in other words, with all of the phenomenal circum

stances of a potential nihllism - (its "pathos") (4) - so 

as to be, as it were, first authors of its "over-coming". 

Nietzsche thus, in this very crucial sense of an 

nover-coming", can never be said seriously to profess 

either the existence of, or the need for, a specific 

"elite of power'f; it is, rather, only those dangers so 

attendant upon an "elite of the sensibilitytl which he is 

concerned to investigate; an "eliten
, that is, of whose 

"footsteps" in lfeing, as Nietzsche. remarks$ "one can always 

hear something of an echo of desolation, something of the 

(4) Friedrich Nietzsche~ Ibid., po 90: "A nihilist is 
the man who says of the world as it is, that it 
ought not to exist, and of the world as it ought 
to be, that it does n.ot exist. According to thiS, 
existence (action, suffering, willing and feeling) 
has no sense: the pathos of the 'in vain' is the 
Nihilistrs pathos ___ H. For other specific (and 
trenchant) references to NihilismS/ vide The Will 
to Power, po 108, also The Geneal~& of Morals, 
p. 178 .. 



. whisper and fearful vigilance of soli tude" • (5) 

It is wi thin such a ml8ntal landscape as that of 

the anchorites' that the ruins of all the ancient fictions, 

of all classical philosophy are first made apparent; and 

58. 

such ruins which, for Nietzsche, are symbolized first of all 

in the "death of Godlt 
•.. For Nietzsche, from so ca.tastrophic 

disaster, it is 1mpossible to disengage or abstra.ct any 

significant mora,l or metaphysical values (thi s being the 

pOint, for example, of his rem.ark in The Will to Power, 

that tiThe spirit:ualisation of the idea of God is thus 

very far from be,ing a sign of progress"); (6) and yet, 

as judging from pervasive indifference which he discovers 

on the face of his culture, Nietzsche, in the person of 

Zarathustra, mus!t conclude that this dreadful event is 

still unkn01<Tn. 

As from his own summit, Zarathustra first descends 

into the valley ,to encounter the pious hermit, "i'1ho continues 

to honour the ancient God in his retreat and fervour. And 

so Zarathustra is moved to say: 

(5) Friedrich Nietzsche, ,Beyond Good and Evil, p. 229. 

(6) Friedridh Nietzsche, The Will to Power, p. 76. Vide 
also, the remarks of the uold pope" to Zarathustra, 
in Thus Spoke Zarath~§tra, p. 314: "He who said, 
'God is 'a spiri til, took the biggest step and leap 
to disbelief that a,nybody has yet taken on earth: 
such a saying can hardly be redressed on earthll. 



Could it be possible? This old saint 
in the forest has not heard anything 
of this, that God is deadl (7) 

It is only in respeet to so unprecendented a 

phenomenom as that symbolized 1P for Nietzsche, in the 

death of God, and his subsequent realizatiol;1 of the extent 

of the cultural ignorance rlsgarding this catastrophic 

event, that the full import of Nietzsche's reflection in 

part 285 of Beyond Good and Evil, may be seen. To 

quote:-

The greatest events and thoughts (and the 
greatest thoughts are the greatest events) 
are comprehended most slowly. The genera-
tions l-vh!ich are the:ir contemporaries do not 
experience, do not lIt Ii ve throughU them --
they live alongside them. What happens is 
similar to what happens in the stellar universe. 
The light of the remotest stars reachest men 
last; wh!ile it has not yet reached them, they 
deny that there are stars there. "HOl'l many 
centuries does it take before a mind is fully 
comprehended?" That is also a standard for 
creating an order of rank, of protocol, such as is 
Il:eed -- for minds as well as for stars •. -- (8) 

It is onfy thus, in fearful concern for those few 

who already exisit at this point of catastrophe; who 

silently realize' - regarding this death of God - that 

(7) Friedrich Nietzsche, ~hus Spoke Zarathustra, p. 12. 
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(8) Friedrich Nietzsche, ~eyond Good and Evil, par. 285, 
pp 227-8 .. 



lithe dreadful ha;s already bappened lt
; or who have already 

responded to the awareness that now all metaphysical 

thinking can ofier no security; that Nietzsche stands 

compelled to direct his insights. 

But how most forcefully to redress this imbalance 

(this imbalance of sensitivity)? For if Nietzsche's 

philosophy is mOist specifically the expression of a concern 

fOl"' an nelite U
, then it refers as well, and even more 

directly to an "elite" which, in Nietzsche's view, is ever 

in danger, culturally, of being supressed. As he notes, 

for example, at ,one point in The Will to Power:-

My gener~l point of view. First proposition: 

Man as a, species is not progressing. Higher 
specimens are indeed-attained, but they do not 
survive. The general level of the species is 
not raisled. (9) 

Or, perhf=lps, in a more direct expression of this 

concern, we find Nietzsche, not much later noting that, 

"_..,.- the more promi§ing for the future 
the modetrn individual happens to be, the 
more suf:rering falls to his lot. This 
is the prcofoundest concept of suffering. (10) 

Certainly we find in the above passages more than 

an echo 'of Nietzsche t s earlier reflections - as they were 

touched upon in Chapter 3 - regarding the particular 

strategies, and subsequent heuristic significance of 

(9) Friedrich Nietzsche, The Will to Power, p. 157. 

(10) Friedrich Nietzsche~ Jbid., p. 161. 
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"cruelty toward oneself"; regarding, that is, the specific 

trespass of the "virtues" which is at least potentially 

,inherent in the experience of suffering. 

But to what extent~ might we now inquire, was the 

full measure of Nietzsche's philosophical irony but a 

reasoned out-growth of such a "resource of sensitiveness"? 

(As, for exaple, it was perhaps only in the strongest 

tradition of Nietzschean irony to so resolutely refuse - or 
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at least, critically suspect - the p~ospects of an historical 

destiny for oneselfb 

In sum, it is as if Nletzsche's attitude to normative 

philosophy does arise directly out of this concept of 

irony, this feeling of Itsuspicion toward oneself lf
; but 

it is a reflection, as well, as Nietzsche confronts them, 

upon all of the $yriad disguises, flagrant masquerades 

of which the conscious mind is capable of perpetrating 

upon itself, to ~ihich it is almost ineluctably prone. 

That Uevery philosophyu thus, must be viewed always as 
I 

"a fore-ground philosophytf; such is indeed, as Nietzsche 

cautions, nan anchorite's judgment". And as so understood, 

as Nietzsche continues with this insight:-

Each philosophy also conceals a philosophy; 
each opinion is alsO a hiding place; each 
word is also a mask. (11) 

(11) Friedrich Nietzsche:,. 13ey:ond Good and Evil, p. 2]0" 
par. 289s 



It is subh a conviction as to the perilously 

ambiguous character of all philosophy, indeed of all 

conscious thought itself (for as we earlier noted: in 
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Nietzsche' s view', there is no other way to regard any 

philosophy but ais the masked objectification of a particular 

temperament, or as secret confessional) (12) that specifi

cally precludes Nietzsche from seriously entertaining the 

prospect of Illeglislating for an eli ten, that is, in 

answering only with a monistic assurance to the question 

of the Ucreation of values u • (13) 

For as we have already noted, in Nietzsche's 

analysis, the. only way in l~'hich conscious thought itself 

is open to purvie~I is through a manifold of ambiguities, 

a variety of Itlevels of semblance"; and then as Nietzsche 

goes on to inquire:· 
I 

Whatever forces us, furthermore, to assume at 
all that there is s.n essential difference 
between ,"true'i and "false"? Is it not suffi
cient to assume levels of semblance, lighter 
and darlier shadows and tones of semblance as it 
were, dj,fferent ltvalues" in the painters' sense 
of the term? ~<lhy c:ouldn' t the world which 
matters ;to us be a fiction? (14) 

(12) Friedrich Nietzsche, Ibido, par 6, pp 6-7e 

(13) Friedriqh Nietzsche, The Will to Power, pp.146-7, and 
151.. As "V-Ie are macle lvi tness here to only the 
struggle of man's instincts themselves as they each 
contend for supremacy in valuationo There is, in 
short, nothing It ob~jecti ven here'. 

(14) Friedrich Nietzsche, Beyond Good and Evil, par. 34, 
p. 41 .. 
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And what of the authors themselves of such "fictions"? 

Are they not, as well, to be just as questionably inspected? 

As Nietzsche wr:ttes: 

And in the end, what do we know about ourselves? 
Or about \<!ha t the spirit t-rho guides us wants to 
be called (for it i,s a question of naming) 1 Or 
how many spirits we .contain? (15) 

If there is indeed a meaningful answer to this 

question, it is an anSi.'J'er which can only, and must ah-rays 

perish in its El.bstraction. For it is an answer which can 

only be willed; and which a,an explore itself only in the 

purposive expanSiveness of the medium - the Umethod tl 
-

which is attenda.nt upon sueh a will. As Nietzsche remarks: 

ftThe most valuable knowledge is always discovered last: 

but the most vaJ+uable knowledge consists of methods." (16) 

It is around this demand, in other words, for what 

must always remain "open", as but the continually shifting 

residue of a world which, i,n the plural innocence of 

lfmethods" (17) ~s being taken and retaken, made captive again 

(15) Friedridh Nietzsche s Ibid., paro 227, p. 153. 

(16) Friedrich Nietzsche, The Will to Power, p. 3. 

(17) Friedrich Nietzsche$ Ibid o , p. 167: or it is as if, 
in other 1.wrds, the interpretative individual 1.'J'ere 
required to remain as within a permanent state of 
tlcreati'\1'e irrascibilityll; and as in direct analogy 
to that "feeling of happiness" which, as Nietzsche 
defines 'it, I1lies precisely in the discontentedness 
of, the "li 119 in fa C: t that wi thou t opponent sand 
obstacles it is nev"er s-atisfied". 



and again in consciousness that Nietzsche organizes his 

philosopy of "aesthetic perspectivism". 

"For as ,man now stands liberated in the freest 

field of his methods·t
; liberated, that is, as from bondage 

under only the ~bstract of purpose, from both logic and 

rationality of the transcendent. Or has Nietzsche, for 
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example, have Zarathustra eelebrate - in his paean "of hazard,j
' -

this new freedom: 

This freedom and celestial serenity I put like 
an azure bell above all things, when I taught 
that over them and through them, no "eternal 
Will n - ,willeth.. 'I~his wantonness and folly 
did I put in place of that will, when I 
taught that "In everything there is one thing 
impossible - rationality.u (18) 

Thus to deny "rationality", for Nietzsche, is to 

deny all abstraot simplifieations of the world; as 

morality, for e:l¢ample, as Nietzsche defines it, is just 

such a simplifioation. (19) But nOl"l', as fl we have annihilated 
, 

morality --" he ,remarks, "we have once more grown completely-' 

obscure to ours~lves!" (20) 
I 

It is only within such a re-invested sense of 
I 

"otherness lf
, of IPositive self-aliena.tion, that we can come to 

(18) Friedridh Nietzsche 9 Thus Spoke Zarathustra, p. 166. 
Vide al~o, The Gene~y: of Horals, p. 219. 

(19) Friedrioh Nietzsche, Beyond Good and Evil, par. 19, 
pp. 19-20; also par. 291~ p. 2.30. 

(20) Friedrich Nietzsche, The Will to Power, p. 99. 



any meaningful r:egard of the self (of this possible hypo-

thesis of a "self"); for to work reverentially in relation 

to the self, is f for Nietzsche, always to worle at a distance. 

For who speaks to whom? And who answers? Or as Zarathustra 

reflects on this, in part of a meditation: 

I and me are allAJ'ays too deep in conversation: 
how could one stand that if there w·ere no 

• AI! friend?,. For¢..th~(\friend is always the third 
~ ~etlYl,+··LL·person:·"··the·~lrd is the cork that prevents 
c.-~ the conversation of the two from sinking into 

the depths. Alas, there are too many depths 
for all hermits; therefore they long so for 
a friend and his height • 

. Our faith in others: betrays in what respect we 
would like to have faith in ourselves. Our 
longing for a friend is our betrayer. And 
often love is only a device to overcome envy. (21) 

Where e~en solitude infiltrates the self with peril 

of distances: such might be well termed the pathos of the 
I 

anchori te. (22 ), But even beyond the regimen of such a 

pathos, is ther~ the further (extrapolative) suspicion in 

Nietzsche that perhaps even the deepest consciousness of self, 
I 

even of self as tlproject lt
, as prospect for "over-coming", 

is itself perhaps no more than an already determined captive 

of the phenomenail, already a "given". Or as Nietzsche 

articuls.tes such a suspicionS' by inquiring: 

(21) Friedriclh Nietzsche, :Thus Spoke Zarathustra, pp 55-6. 

(22) Friedriclh Nietzsche, ;Beyond Good and Evil, pp 71, 
135-6, 199. The Genealog1 of Morals 9 p. 160. (As 
analogously: note of these selec t·ions how Nietzsche 
traces the articulations of that terrible "pathos of 
distancel l1

, of all those elitist rlsemblances" of rank 



Are there really such things as will, purposes, 
thoughts, values? Is the whole of conscious 
life perhaps no more than mirage? (23) 

And yet9 as Nietzsehe ultimately resolves, what 
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other recourse does one ha"re but than to constantly n explode" 

oneseif as from the tethers of this very suspicion: to speak 

only, that is, <Df,nover-coming", and in the submission that 

even as regards:the traditlonal formulae of conscious life -

"at least as an'interpreter he is creative". (24) 

But is this all? Or as we earlier noted, Nietzsche 

does speak$ hin~s, however tentatively, of the prospects 

for some ultimate metamorphosis in man; a metamorphosis 

(n __ that a higher body is forming __ ") (25) which has 

as yet to take !place. To '\'rhat extent, in other words, or 

in what sense is the language of both Nietzsche and Zarathustra 

meant to be "oracular"? (26) As when, for examples Nietzsche 

has Zarathustra'proclaim of himself:-

which serve to both separate and define human 
individurals .. ) 

(23) Friedriqh Nietzsche, The Will to Power, p. 149. 

(24) Friedridh Nietzsche, Ibid., p. 2150 

(25) Friedrich Nietzsche, Ibid., p. 150. 
I 

(26) Friedriqh Nietzsche!, 1-'pe Use and Abuse of History,p.41: 
We use the word "oracularl! as similar, in sense, to 
the way ,that Nietzsche employs it in this following 
passage: ltThe language of the past is ab>J'ays oracular: 
you wil] understand it as builders of the future who 
know th€1 present,," To the extent, in other words, 
that Nietzsche sees himself as both custodian, and 



The most concerned ask today: ."How is man 
to be preserved?U But Zarathustra is the 
first arid only one to ask: "How is man to 
be overcome?" (27) 

How serj;ously Itoracularlt is this language? Or 

in another instance: when Nietzsche has Zarathustra him-

self refer to the failure of the Uhigher men" (of those 

"higher specime.q.sn) to achieve -- \!lhat? The final meta

morphosis of the "overman"? And then has Zarathus-tra go 

on to say: 

Is it any wonder that you failed and only 
half succeeded s bei.ng half broken? Is not 
somethi.Q.g thronging and pushing in you -
man's fEture? (28) 

So again we must ask: how seriously "oracular" 
I 

does Nietzsche mean to be this language of uman's future"? 

Or as 11'E! might otherwise formulate this question: 

to the extent that Nietzsche may be seen as involved in 

more than nperspectival valuations", to be seen, that is, 
I 

as now seriously trespassin~ beyond either anchorite's 

judgment, or the explosive affirmation of the artist -
I 

to that extent, then, might it not appear as if Nietzsche 

prophet of the futu.re: this is the crux of 
·the "oracularlf

• 
I 

(27) Friedrich Nietzsche, Thus Spoke Zarathustra, p. 287. 

(28) Friedrich Nietzsche, Ibid., p. 293. 



is now seriously working wi.thin the formal arch! tecture 

of Myth? (29) 

We ourselves are by no means certain of any answer 

to this question. For l'1ho exactly, (as we might well 
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ask further with Nietzsche) among the flelite" are so assured 

in their It self-:f1'ormingtl 9 in their deliverance of all "will-

to-powertJ as to :proclaim themselves serious claimants for 

the role of the new architects of Myth? 

Who, in other words, are to be so secure in the 
I 

interior geographies of their vision that they are prepared 

to engage with the entire trans-subjective territoriality 

of the Nyth? Wbp is prepared to speak, in other words, 

for more than a ,single consciousness, but ultimately, 

within the multfple rhetoric of some ucollective will"? 

,;. Who is prepared 'to so speak:? Who are to be those ne1'1 

"laughing lions lJ who "must cornett? (30) 

(29) Friedridh Nietzsche, The Birth of Tragedy, esp_ pp. 
126-7: ,If Nietzsche, that is, in so proposing (how'
ever spdculatively) such an ultimate metamorphosis 
of man ~s to be seen as prophetically serious: how 
also, then, to become proper custodian of such a 
vision, 'except by augmenting it as lITi thin all of the 
didactic: levels and nuances of I<1yth? In 11yth, 
that is s preCisely in the sense in 1\)"h1ch - as both 
didactic, Itparable" and intoxicant of self-deliverance -
that intense an amalgam - it was so reverentially 
analyzea by Nietzsche in The Birth of Tragedy. 

(30) Thus Spqke Zarathustra, p. 283 .. 



To answ~r this question is to answer only that 

Zarathustra does not give us an answer •. But rather: 

he gives us onl~ an invocation. He calls for, but he 

carmot as yet "namen his "lions". At end thus, we 

must still retuI/n to the anchorite. It is still for the 

anchori te to pronounce jude.;ment. Or for the artist to 

explode his l1fictions". 
I 

In the end thus, it is as oIDlly under the deep, 
i 

ironic scrutiny of the anchorite, or as within the con-

tinuously re-appraised dynamic of the aesthetic (where 

even the most fulsome myth must ever come to suspect 
we 

itself) that, fdr what atleast/,ourselv:es can claim out 

of Nietzsche, any self-determ.ined philosophy can either 
I 

propose a lucidity, or attElmpt to mediate a survival • 

. : 



Nietzsche, Frederich 
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