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sucoessor-crifics, the western world has seen the
emergence of a new self-understanding which is the most
important symptom of a fundamentally new culture in which

therapy replaces religion.



STATEMENT OF PURPOSE

The purpose of thls thesis is to examine, define and
evaluate Professor Philip Rieff's central thesis which may be
stated in the following way, After the great theoretical
works of Freud and his successor-critics, the western world
has seen the emergenée of a new self-understanding which is
the most important symptom of ; fundamentally new culture.
Using the ideal type of Weberian theory, Rieff claims that
the ideal type of Christian culture first brought together
pelitical man and religlious man send later expressed itsell in
economlic man, These types of Christian culture are now beling
replaced by the emerging idesl tyre of the new culturs.

Psychological man cannot be defined exhaustively bee
cause 1t personifies the essence of Rieffis theory of eculture,
A definition would entsil an elaboration of the theory and all
its implications. A list of some qualities must suffice.
Psychological man seeks his own well=being regardless of ortﬁca
dox political and religlous sanctiong and 1s variocusly termed
by Rieff a new myth we have aboubt ourselves, a new model of
ourselves, 2 new self-image or self-interpretation and the new
ideal type of the current culture. In temporsl terms, Rieff
divides the ers of psychologlcal man into the transitional
period of analytic man, exémplified by Freud, and the pernsnent

stable period of therapeutic man herzided by the new elite of
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‘cultureless? scientists and artists. The battle in which we
are presently engaged for Rieff involves transcending the in=-
dividuality of the enalytic stance which was the heritage of
conguering the past bub is ﬁow superfluocus, and embracing the
unremembering innccence of the therapeutic stance, retaining
oniy the oppeosgition to culture which is the permanent legacy
of Freudfs moralism. In the earlier anslytic stanée psycho;
logical man may be understood primarily as part of the Westls
cultural cycle., In the later-therapeutic starice the focus on
the self which marks the declisive breask with culture becomes
rossible through soclilal technology.

Rieff anncunces a new freedom in psychelogical man's
triumphh over culture, which now follows the triuvmph over
nature, But the therapeutic order will be administered by a
system of social control, a kind of human techncology. Rieff
believes there ié no contradiction between social control and
the new freedom of the self because the Freudlian critical
swareness will be programmed into the scclal technology.

The first three chapters of the thesis desecribe
Rieffis views., The critique is presented in chapter four. It
maintains that the new freedom is not tangible and that since
this is the casge we are left with a tyranny more thorough and
invincivble than the previous cultural tyranny. Rieff is quite
wrong therefore to dismiss guickly political and religious
traditions which may protect freedom in the only way possible

at present. Recent events show that even in the midst of the
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great new technical fact the system is beling rocked by ter-
gions which Rieff’s cultuvral theory cannot adequately exX-
plain, ALlthough the positive achievements of technology are
many; the triumph over naturs and culture may leave men in
the grip of a technical soclety which itself poses a greater
problem than those it has overcome, The critique opposes
Rieff's response to this problem., He lowers the horizon of
expectation to a level of bsnal indifference.

Rieff's analysis 1s valuable in one important sense,
howevgr.h It describes cultural changes wnich gre occurring
and their devastating effects on religion and politics in
their tradivional expressicns, But the outcome of this
anaiysis nust te to realize the size of the problem, not to
acguiesce in the face of 1t. Only a radical understanding
of the splrit bBPehind the traditional forms c¢an lead to new

forms which are an adequate response to the new context.
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TABLE OF CONTEKTS

CHAPTER 1

A description of Rieff's theory of the emergence of psycho- -
logical man, the evolution of a fundamentally new culture
which makes traditional religion and politics irrelevant,

TI. The histéry of cultural change in the West is de-
fined statically as five idesl types, the fourth
and fTifth of which are two phases of psychological
mén, ’

o Thérhistory of cultural change in the West is de~
fined dynamically as the cycle from Christian cul-
ture thfough snalytic transition to the funda-
mentally new therapeutic culture.

11T, Rieff believes in the primacy of cultural change
in the West as distinguished from vestligisgl poli-

tical change,

CHAPTER 2

Rieffis portrait snd critigque of Freud.
I. Rieff describes the monumental influence of Freud
on the West particularly through the cast of his
charaotér accurétely expressed in the method of
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IT.

psycheanalysis.

Rieff portrays Freud in six predominant themes,

A.

FPreud unites concerns of o moralist with

scientific rigour.

Freud evolved rattics of interpretation to

explain present behéviour in such a way that
the compulsive control‘ofbthe prast was lesw
sened.

In.épposition'to Devey, Fromm snd Horney,
Rieff praises Freud'!s principle of tenéion
between instinct and civilization_as a de=
fense zagainst soclal tyranny.

Rieff believes that Freud's critical insight
when used theoretically rather than prace
tically undermines politicél\freedam but
creates a new and more ‘imporiant freedom from
inner compulsion.

Rieff considers Freudtfs understanding of re-
ligion to be limitéd by his own<position in
Christian Vienna, _ )

In a critique of Freud’s ethic of henesty,
Rieff shows where he feels Freuwd's own charac-
ter limited the value of his legacy. In
addition to'analysis the West will need social
control infused or iunfermed with Freud's |
eritieél insight.
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Bieff praises the spirit of attempts to complem‘
ment Frgud, but he attacks the return to religion°
Rieff believes that Freud is ;he guiding influ-
ence in American culturél change,

Rieff describes how we can rebain Freud's critical
insights while adding to it a social control to

replace religion,

CHAPTER 3

Rieff's views about and use of therapy.

I,

IT.

ITI.

Iv.,

Bieff defines his view of modern theory in the

bklight of his critique of and debt to Freud and

Jung.
Rieff describes his own sociclogical theory of

culture in contrast to that of C.H, Cooley; as

" the necessary complement to psychoanalysis and as

the supplanter of religiocus belief,

Rief{ recommends the balance of psychological and
historical elements In sociological theory.

Rieff desgcribes the.degree Which the current cul~
tural revolution obeys the traditional ecyele.
Rieff shows how the therapeutic society will be
unigue and will be a permanent break from the

cyclical tradition.
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CHAPTER 4

A critique of Bieff's thesls,
I. A statement of opposition is given, the method
of critique is described and the questions are
posed and discussed,
IT, Questions of external reallity in the three modes
are answered.
ITI, Questions of inner reglity in the three modes are

ansyered.,
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Merely to call Philip Rieff a 'soclologist!" would be
misleading. One immediately-imagines a creator of heavy
text books comprised of innumerable empirical rééearch pro-
jects recording "role behaviour" and "interaction" in groups
of Americans, Rieff is the head of the University of Penn-
sylvania's sociology department, but with thsat rolé his
similsrity to most contemporary sociology ends, Rieff is =a
éociologist be¢tause he feels that socioclogy is the new queen
of the sciences. .In an earlier age, he would most certainly
have been a theologisn.

It is met that he disdains empirical research. TFHe
shows a monumental analytical skill in his reading'and edi-
ting of Freud's works. What he rejects is the endless col-
lection of "empirical facts" which are not vrought to life by

for such

]

creative theory. And Rieff's special bent i
theory. He pralses and emulates Freud's reassertion of the
priméoy of theory in any debvate about the facts. Rleff's
attempt to formulate a theory of culture is best understood
in the company of the Promethean theoretical works of Marx,
Nietzsche, Freud and Canus, Rieff is & socociologist of ideas.
3ut it would be wrong to divarce creative théory entirely

from the empirical. This paradox of modern theory, that it
. 1 . !



must explain the real world while it attempts to transform
that world, is exemplified in the current emergence of so=-
ciology which perfectly expresses the paradox. The Tirst

chapter of Max Weber's Probestant Ethic and the Svirit of

Capitalism points to an important relation which is sup-

ported by very;general‘”empirical”.evidence.’ The rest of
th? study de@ppns ouf undérstanding of this felation with
artistic selection of special empirical evidenci, so that
one does not feel a fraud has been perpetrated. The more
creative znd veluable a theory is, the less arbitrary it
seens, We pan choose to criticize it, to modify it, and
espeéially tovdefine its limits, but 2 new dimension of
reglity becomes clear in its wake. -

Rieff Wants to describe and bring to clarity the
new dimension of reality which he feéls engulfing the West.
He knowus that fhe act of theorizing will affect the course
of the éction,‘but the central thrust of his theory must be
to describe what is happening. That new reality, thé most
important fact of this age, is a fundamental change in our
self-interpretation -- what Rieff calls "the emergence of
psychological man",., In response to the death of 0ld com-
munal symbolism which has given us a sense of ourselves in
the past, we modern mén are creating a new nmyth sbout our-
selves which is strictly private and psychologicsal.

What ié fundamentally new abéut psycholpgical man is

not always clear. In many ways, the new man is merely the



latest'phase of an age~o0ld cycle, But that this self-image
is also fundamentally different than a2ll previous self-
images; is'iieff‘s man theme. ' This theme cannot be set down
in easy definitions Qnd comparisons, Rieff's whole second
book defines the ﬁature and implications of psychological
men with his static and dynamic sociological theory.

Behind Bieff‘s assertion of'the emergehoe of
psychological mén is the assumption that the essence of
cultures can be found by understanding their ideal charace ‘
ters. Thus, oné~ha1f of cultural history bonsists of mapbing
the cultural ideals of the stable periods of civiiization.

Thne other hsglf of history belongs to the dynamic explanation
of cultural change, both revolution and consolidation. In
both halves of such history, economic, political and religious
factors are subordinated to the mére fundamental cultural
factor,.understmod primarily as it animates each individual
through his character idezl.

Periods of stability in Western history are exampli-
fied in correspondingly stable cultural ideals. Periods of
cultural transiﬁibn have unstable, hybrid ideals. For example,
in this, the era of psychological man, one can distinguish -
first a transitional gnalytic man and then a stable self-
contented therapeutic ﬁan. A similar transitional figure pre-
ceded all previous ideal types as well, but piery does not con-
.cern himself with these. The following diagram places the

types he does mention on an spproximate time scale,



500 B.C. 100 B.C. 1700 A.D. 1950 A.D. 2000 A.D.
PO1itical AN rmmwmmwmmom—m—ma—
: Religious man —weem——wmw——
Economic man =—eweee-

Péychological man as ana-
lytic

Psychological
man as thera-
peutic

For the purpose of this static theory, Rieff distinguishes
four self«inter;ﬁreta‘tionso _But a more important distinction
for Rieff's thesis dpposes psychological man to all three of
his predecessors.

Political man is clearly defined in Rieffis view by
Aristatle;s political philosophy. Man is first a citizen,
and pwblic l1life is the highest practicallviréue. Tp e &
~man is to psrticiipate in the whole, which truth is evident
to both Reason ahd common sense, Reason is the purveyor of
truth about Being, as opposed to Aﬁpearance and thus the
guide for action in which msn seeks to approximate this pure
Being. Classical Reason must be distinguished from reason
as conceived by modern philosophy, an instrument for obtain-
ing what is desired,

The essehtial features of Western religious man grew
out of the Judaso-Christian tradition, but its stéble charac-

ter resulted from a merging with classical culture, This



religious ideal type domlnatpd the West until chall enged by
the Enllvhue nent, For religious man, the public realm be
comes 2 means to a private end. The priVaéé end came out of
the experience of the public chadgfwhich followed the de-

on of the classical world of the polis, and was reine.

'._'o

struct
forced by the similar expérience in the breakdown.of the rew
publiean aristocracy in Inperial Bowme., It mark & bo th the
decisive differenge of religioué nan from political man and
the beginning kernel which eventually was to form the
aggence of psyohologicgl men, The ideas of personality and
individual salvation came into historical ﬁrominenée with
the establishment of the early church, which combined these
Hellenistic strains with the Hebrew idea of hisﬁorv

But private or pers oan SPlVEblon deponds upon the
communal life of the church. The emphasis in this world is
still on self-sgcrifice, although the end is self-s alv tion
in the next#worldﬁ- The religious man no 1onger dependé upon
classical feasonu His guide for sction is individual cone-
science which convinces him ﬁhat a life of renunciation will
bring the reward of life eternal.

Oout 6f the great reveolt against the msdizeval orde"r'9

ol

there arose a new charascter ideal which Rieff czlls econonic
men, Once again the strain of privacy is invoked, this time
~to oppese the stultifying institutional churcn of réligious
men, Economic man revolis against old authority but for his

personal stren tn he interrn: 7L788 the ascetic cast of come

munal commitmenbB The comm:umenf now becomes to rationallize



and remake the ﬁorld according, at first to Godfsg, and then
his own, will, . As Rieff puts it, economic man's guide for
action became the desire to transform the world according to
his own dreams,

In the politioal theory of Hobbes, one can see nqt
only the manifesto of modern man and his aloneness, but also
a description of the appropriate political state for such a

private man, s state which has essumed 11 public power,

i

The rise of the»oentralized state has paralleled the gfowing
domination of economic man, and now in America, whﬁch long
boasted 6f pluralist resistance to central efficiency, the
gozls of political monopoly are being resliized, The classi-
. cal notion of ffeedom which is essentially politicsal.hbs
been abandoned, The modern conception is freedom from re-

straint, the preregquisite, as Nietzsche pointed out, of

individval (not social) health,

The guiding experience of the emerging psychologi-~
cal man has been the failure and insdequacy of the three
former guides téiaotion, The most'poﬁerful exvnerience has
been the failure of economic man to remake the world. The
resurgernce of inﬁividual concerns ocnce again followed in the
wake of the failure to reinstitﬁtionalize civilization., At
the height of the great century of "progress', one suddenly
finds Nietzsche énd Frend turning aﬁay in disgust to .the ine
dividuval., Rieff Waﬁts te make it clear thsat psycheological

man is rejecting an essential feature of 2ll three previous



guides, He must live beyond reason and conscience Eecauge
they are now irrélevént to his personal therady, or more
accurately, because they oom?licate his therapeutic prob-
lems. And he hds learned the harsh lesson that his optinise
tic dreams can never be fulfilled in the real world. To
continue the attempt would not be therspeutic, The fundsgw .
menﬁal change is that the conscious end of all activity has
become the self. Psychologlieal man's cure~zll is suspicion
of 21l future cure~szslls, and a stoic adjustmeﬁt to réalistic
~and more modest expectations,

In several ways, according to Rieff, psychological
man shows the nervous habits of his parént, économic nman,
In his attenpt at technical selfnﬁastery, he Uses an economy
which is not vnlike that whiéh the conguering puritans turned
upon nature. In;his early years, psychologlceal man has &
ast like‘the sscetic protestant, a kind of tofﬁured inwardm
ness, a couht@r~faiﬁh to balance the self=denegrsbting inward-
ness of the religious and econcmic man. There has been = |
transference from Calvin to Freuvd., In order to rationalize
the world, Protestants made themselves functions of the
merket, Psychological men are making themselves the products
of tecrnolegy in much the same way, They have to sacrifice
their lingering illusions of personal identity to aohieve
technical self-nastery,

But this startling inheritance from economic mants

1

comyu. gion is less isgnificant for Rieff than the avtonomy



8

psychological man has gazined, For his final assertion of the
primacy of personal therapy, he is more than willing to sube
mit to the external control of social technology. The shift

in focus to the self is the most important development.

R

éieff‘s‘primary‘concewn is to déscribe cultural
changé and, in particular, to describe the transition from
Christien to therapeutic culture., The four modal characters
described above may be considered static theory in order to

1lustrate the more fundamental dynanmic theory of the cule-

Hu

tural cyele which follows below. For the purposes of the
dynamic theory, the three men, political, religious and
economic, are considered in theilr essentlisl sameness, as they
have merged in the Christian culture of the West, For . |
example, following Weber's modei, thé same ascetlic ideal
guides both religious and eoonomic.man, And the classical
culture which a cultural revolubion of today must ep-
counter, survives in residuzl and compromised form in the
institutions of the Christisn era. Thus, to go to the root
of the matter, the change to‘the therapeutic culture is more
thoroughly understood in 1ts opposition to the whole
Christian era than nmerely in its resction to the feibles of
econonic man,

The follbwiﬁg.diagram outlines soma of the.features

of three stages which Rieff wishes To describe:
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CHRISTIAN CULTURE ANALYTIC CULTURE .‘ THERAPEUTIC CULTURE

J g

stable past - unstable present wstable future
religious and psychological nman psychologlical man
economic man ‘
interdictory - counter=-interdict- neutralist symbolic’
symbelic ory symbolic . :
normative instli- no normative ine normative institue-
ution -~ church stitution tiong =~ hospital,
theatre

institutionalized  eguality of de- a new institubion-
inequality of mands and remise alized inequaslity
moral demsnds and sions=confusion= through social cone-
remigsions ro effective con- . trol

trol=revolution of

culture

‘The Christian culture devéloped a'workable systenm of
morsl demands and 1limits with sexual renunciation at the core,
along with a parallel system of femissions and participation
mystigues. Its cultursl achievement was stability, through
the sublimation or spiritualization of the instinqts, and the .
consolation of the discontents thereby incurred., Some of the

. "

tures of the Christian cultural system heve been

essential

iy

2]
O

ea

both

h

these: the church as the ingtitutional dispenser o

»

faith in Objective Truth and a Beiﬂg
in whom it is peréoaufied,lthe merging of the falth with the
ideas of classical cultureg‘and the literary canon..

Ve live in the era of the melancholy long withdrawe

ing roar"” of Christian culture, The whole cultural structure
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which guided the Christian period is col;apsing, and in its'
wake, the new culture is struggling (slouches toward Bethle-
heﬁz) to be born. Aacbrdlﬂm to Rieffis cultural “theoxry
then, the important crucial times are approximately the year
one agnd the year twe Thousand., The change that is ocourring
now is more fundamental, for example, than the change which
Tollowed the Médiaeval‘breakdown, Freund is the epitoue of
thig pe rﬂod for he exhibits all the conflict between past
and future, peculiar nmixtures of.old traditions and fears
together with reactions to immediate crises and leaps to s
vigién of the future., TPreud's gnalytic attitude has helped
glve birth to new men and has rrovided =a rationaie for
understanding and surViving the difficult transition be-
tween cultures,  But o satisfactery evolution into a new
stable culture will have ~to supersede Freud., In many ways
in America this has already happened, It has Been necessary
for antiwcuiture‘to precede the new culture, The old inter-

alities are being fought with Freudls new internalities,

h'

Psychoanalysis has had to trest individuals who sre still
raging to be free of old inherited renunciation., Counter-

faith must make way for eventual indifference,

-

Freudts anslytic attitude has been an excellent tool

to cure man of his inwardness. He is beginning to ses ni

-

n

painful subjective feelings ag neuroses which can be mestered
if not eliminated., Exaggerabed individuslity must persist

until the new culture develops normative instibutions. But



it is very important to see this inwardness as only a neces-
sary reaction to the old authority, The eventual more fundae-

mental cnanzge will realize private ends by transcending re-

nuncistory individualism, In the real world which analysands

d—

nust now inhabit, half the artists and many of the clergy
celebrate releazge, while the dying institutions of the old
order administer a‘faltering control, YThe initial cost of
‘the modern culturai revolution has been o feelirig of sym-

. . -~ .
bolic impoverighment,"”

When the systém of controls and releases has bean
equalized, instability démands the creation of a new culture,
Freudts response tco the instability was a kKind of neo-
stoicism, but in general the.heirs'of the anslytic attitudé
have.not been stoicsl. Americans sesm rather to push the
tendeﬁcies supporting release, in Freud's work, to the
centre of their approach,

The final stable reazlizabtion of the therapeutic so-

ciety will have to btranscend

s

reud at one level while re-
taining his essentizl insights at another. Or to say this
another way, the stance of the analytic reaction contains
many drawbscks because it has had-té look backward to fight
the power of the past, but in spite of this, the essence of

the most important chamgé\in Western civilization since the

1

inception of Christianity (or perhaps since the beginning of

the internalization of culture psy se) is evident in that

stance,
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Riéff Teels that psychological men are amoral in a
specigl wwWay following Freud, Freud thought 6f morzls as
self-evident, He assumed mubh of the rationsl herltage of
the West'to‘be Ynatural?, and thiS'assumption is deeply

written into his 'sciénce!,  This self-evident morality has

n

besn d1scqrdbq by psychological men insofar as it appears a
"values", But Freud moralism lives on in a subbtler guise,
It is woven.inta his concept of normél or healthy man, which
is the cornerstone of the new self-interpretation. 'Freud*s
concept of the normsel is not a statistical mean, It is an
ethical ideal which champions moral disaymaﬁents
Psychological men, like sociologists, are less Eonm
cerned with validity than With viability. The age of the

obgecuvve concepiual pattern m]tn guthority over individuals

(i)

is over, The psychological man uses such patterns only When-
they are therapeuntic to himself.. Thus, & poliﬁical DT O
gramme which involves gselfesacrifice for public goalsg is vne
popular. While political actaon is limited to pregrammes
like these, the psychological msn must be fbroed into an

. Y

gpolitical inwardness, subject to the accusation of guiet

|‘~_—.‘h

g,

ot

Eventually it will be possible for therapsutic man to be

"political" again when the culture allows sociél change to
ocecur in a nov‘ al therepeutic way., Then institutions Will
nov need to be overthrown: they will be new and animated by

the therapeutic individuals who use them Tor themselves,

But the ressgsertion of the past in the snalvtic



transitional period must not be underestimated, There is
still the possibility that the emerging culture will be
seriously compromised., The myths of the individual, free

o agonize men and to

o

choice, reéponsibiliky «w= Thege linger
prevent them from reaping the fruits which are there,
) Heré Rieff feéls that a kind of battle must ccol G,
Psychologioal men nmust encourage the pracess of thelr oWnN
culmination in the therapeutic culture, After they have cone
tracted their horizon to a Freudian neo-stolc resignation
théy caﬁ gradually pass over into a joyful innocence, The
glorious round of consumption only seems bznal or impoverishw
ed becaguse of mystifications like the nobility of man, The
guestion of nihilism is losing its effect as men cease to
fall apart without their illusions of God, soul, gquality and
tragedy. "We can live freely at last enjoying all our

g

senseS'm% except the sense of the paét e 25 Unrememberi E
honest and friendly barbarians in a technological Eden,.Y
Our sense of history, our "dignity" as respgnsible indivie
duals, our faith, our community: ail these_will pvass avay,
Rie £f accepts their discpbaar&noe ag the culmination of
modern freedom in our new "irnoc ngeh, |
Psych010L1031 mznts self-lknowledge will gradually

to a new cultural stabilizer, a2 social

o’
@
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ceontrol which is guided by Freud's concepbtion of normal man,

This process is central in Bja”f'u prediction of the fubure,

-

Social control will make the next culture viable and it will



. | . 1k

not be mere social sdjustment, Herp, Rieff,diverges from the
neo~Freudians who down-grade Freud‘s biologism. According to

Rieff, Freudts ideal was soclzal integration made posgssible by.
self~concern -- 2z rational reccnciliation to socisl and cul-
tural authority which itself has been made more rational by a
critical épproach: We shall be set free from ourselves by
technology, turned inward toﬁard the self, The inequality of
controls and releases will be reinstitutionalized; tﬁe'West
will Ee set for a period of controlled well-being With the.
hospital and theéeatre thé normative institutlons and the
therspeutic as ideal character type.

At the lewvel of the social theory, the cyclie séill
-_operates; the balénce of controls and releases hag bsen ree

stored, Rieff invokes Nietzsche as a defender of the new

controls, In the midst of his book, Beyond Good and Evil,

which asserts the arbitrarinsss of all ethicallsystems,
Nietzsche states unequivecally‘that such systems are eésenm
tial for a 1life worth 1iving.. "The essential thingl!..is...
long cbedience in the sanme direction: there thereBy results...
something which has nade llfe vworth’ 1¢vimu,'5

But the return of control does not submerge the
essentially new charackter of the therapeutic ﬁltureg which
makes it a clear break from the Western cyclical tradition,
The newness can be clarified in a comparison of old and new
elites,

An elite which exemplifies the aspirations of & new



and then dominabed the 1ife of the early stages. The
Christians and the Ceommunists have both seen the'exemplar§
grovps of their respective cultures co-opted by éstablishu
ment, Bieff asks who are the spiritual preceptors of the
therapeutic culture, be they militsnt or withdrawn, celew
brators of release or control.

Frevd saw the psychoanalysts in the role of éedular
spiritual guide, but the once critical psychoanalytic movem
ment has becowms a client-centered profeszion, reluctant to
tampér with the "eculturasl super ego", The clergy, although
they have some fortuitous advantages, would have to make too
radical a shift in style to become atftuned., Only a few
'clergy will heed Riefftg sdvice to embrace the therapeutic
stance.

The most serious contenders are scientists and ar-
tists., They compare favourably, in thelir style and atti¥
tude rather'than in their expressed spirituval perception, to
the character idesl of "fhe therapeutic™, The history of
nodern scientific theory has always revolved around ths
attenpt to establish fact independent of value. In the be-

nning, with nmen like Descartes, Kant and Albert Ritschi,

R
§...!0

the concern was for the purity of ethics as well as of

cience., BPut gradually scientists abandonsed morals to the

mn -

theologisns, Anxious to keep Thelr "objectivity', sclentists
i

have beacome reluctant preceptors., But this very. fact, that



they are in a sense "cultureless!, meskes them idesl, although
unwitting, vanguard figuras of the neuvral or nihilist so~

ciety.

e

o

Modern artists have experienced the raoe to be fr
from restrictive traditions rather earlier than others, They

have for some Time baen engzged in the process of manufacture

ing new horizons in quite an imperscnsl and non-humenist way.
J

Their creatio ex nihilo can become an archetype of the life

of therapeutic experiment.

And scientists and artists are just exemplary figures

in a trend. The educated rich in general are tending to

]..h

espouse the therapeutic position. Rieff guotes a British

technologist who stands for countless others, He restates
Chrigtianity in the terms of the v1ual energy of personsl
dife, If religion is not clearly understood s symbolic of
this persolal life, it is merely‘”paranoid fanfasyaobsesw
sion", Says Rieff: "The rich are in the process of lowering
the presgsure of inherited communal purpose upon themselvese”7
These new men will no longer take ?olitics.° eriously, as it
is presently concelived, The therapeutic will not worry about
the guestion of legitimate suthority, "ag‘long a8 the powers
that be mansge an economy of abundance,® |

The culture will employ a neutralist Sme011c which
sanctions for individuals an_experimental approach te their

0ld religions if

<)

ovn lives, They will be free to us
!

t
seem theragpeutic, but these are likely to bs superseded by

o
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newey modes, 1t will be increasingly difficult to find
genuinely therapreutic a sense of tragedy or dignity, the sub-
miséion to a literary canon ("ereedal preoccupation’) and thé
congolations of a church community, But even if 1t were

- possible it would be in a basically new way,

The essential distinction between the old culture and
the new can be expressed asg the difference between domination
by faith and the use of faith for therapeutic reasons. The
therapeutic scecial order ﬁill never prescribe a comnunal re-
ligion, It will merely sanction private experiment in per=-
sonal religiocus soluticons, recognized as necessary therapy.
If we vnderstand this distinction between faith and tﬁe use
of faith, we understand the difleve?ce between Rieff's
therapeutics and the devotees of the therapeutic "total ine-
stitutions" such as Californials Synanon, Rieff'!s point is
that we need religion, but we can use it for our own ends; wa
do not have to succumb to it in the sick way which Freud
deplored, And Rieff's opposition to politicized psychiatry
is an exact parsllel, He is convinced that the citizens of
the future will not be susceptlible to mass delusions. The
institutionalization of the therapéutic gociety will De
beyond the control of individuals in oﬁe way. Bul the
aubononmy of citizens will be thelr refusal to be co-opted for
any purpose outside their own best interes ts..

Hieff claims that we cen be certain that the old

system will not re-establish itself as a new internality. The
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cyclical pattern, so familiar from the ex perlencm of the
religiocus disestablishment of the seventeenth century, has
been broken guite decilsively in the present'erOlutiOE. The
new social control will be external; it will end the inner
ments tension once and for all., It is Ya procfound effort to
end the tyranny of primary gro1p moral passion (opcratlnb
Tirst from the family) as the inner dynamic of social order."
Since Western technigue will have finally congiered na cures it
will break the guality of repetition in cultursl reveolutions,
The current revolution will make an.end tc the ssnse of
history because men will become oblivious to eternity, It ié
only through retaining = vestige of eternity that men were
ahle to conceive of history asg distinet from it, Rieff's
"technological Eden" 1m071es e complete victory for history.

The society will be actively going nowhere in particuls

)
[
.

When means bececme all, they seenm to be .ends; when nistory
triumpns, it will seem to disappear.
A1l the cultursl means available will be marshalled %o

1

keep things on the go; "the rules of health indicate acllie

vity". This is the first movement which is a genuine nihilism,

It does not mask a new sophisticated wversion of the old renune

Jte

ciabtory ideals.

In guite different wa 3ys both Freud and Nietzsche looked
forward to a radlcal t“aﬁsvaluaticn of valussg, the central |
cultural requirement of this sra, Now that the transvaluation

is occurring it looks more 1ike Freud's conception than



Nietzschets, although it mist prass and is passing beyond his
analytic frame as well, Technological monism has taken the'
sting out of Freud's retention of the Western duslism of
nature and cuvlture, while benefitiing from the criticsl inw
sight which the dualism fostered. The new culture cele-
brates a polytheism of values, "an infinity of means become
ends."lo A private sense of wellwﬁéing is now the end in

as

F

itself "to be generated in the living of 1life, no longe
a by-product of commumal service; a civilization of contents,

rather than the consolation of disaomtents,"11

ITT .

The decline of Christian culture in the West seems
most vivid in the decline of political concern. Tor the

ffluent Westerner, the revelution must be cultursl, not

{Y
T

h

Bt
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clitical,

el

ther it happens to run with or against the in-

o
ped
I..h

icated diresctior

[¢]

¥

of political change, Farly Christians

concernsd themsalves more with culture thsan politics, perhaps

ion to the Hebrewst? disastrous union of culture and

Sade
P

.n reac
politics., They accomedated themsslves to Cohstaﬁtine and =11
the wnile they quietly &hanged'the structure of people's

lives. Bieff'waﬁts to describe change of this cultural kind,
and he thinks a political revolution, by comparison, maﬁ
”leave the moral demand system fundamentailj unaltered,"lz

One can at one time lock at eyents as unigue and lster
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discover that those events are better understqod as part of

“a larger and different picture., In 1960, young Negroes in.
the'soutﬁern United States began a Jilitgnt-series of actioﬂs
which have reverberated through the political history of this
decade, Middle‘cléss wnite students were inspired by these
south@rn Negroes, and they followed suit, at first in support
of ¢ivil rights in the south and then in political concerns
of their own, It has since become commonplace to speak of a
political revivgl among American students in the sixties, In
1961, in a Hayper'!s article on college politicsgl3 Rieff dis=
sented from this common cpinion, ﬁe saw that in the desire
for political relevance, white students could never really
pass beyond envy of The vitality of the Negro movement, When
they moved to their own concofns9 wnite students turned ine-
ward to various‘new.forms of self-gszlvation, They Tound no
compelling support in their ocwn comﬁunities, The Negro

students had received the blessings and participabion of

‘Jc

adult Negroes when the latter rezalized that theil T battle was
the same, But the whites found only a desert, the defeabted
institutions of the dying cﬁlture. They had no choice but to
turn inward, to try to start over agsin at the roots, their
own moral lives,

The ﬁegvo siudent mcr ement, Rieff,saw, is a striking
eioeption to the American rule of student snti-politics: "This
is & raré instance of youth leading age, and in fagt it bears

comparison with the role of the students in the underdeveloped
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countries. " Rieff seems almost to have anticipated the
strange phencmena which confuse America in 1968: guerillsa
war in the Negro ghettog, similar te the thrust for libero-
tion in South East Asiz and Latin America and, next to thié,
the strange but definitely cultural (rather than poliiical)
earch for liberation by the middle clsss white hippies,

In Rieffts framework, the gultural revolution is
more inportant in the West then the peoliltical revolurion,
The Negro revolt is a peculiar hangover from sarlisr Western
tradition., It is more like the "Bastern revolution" which
has finglly lesrned the Western political lesson of commue-
nal commitment to engineer politicasl change, But the ine-
portaent revolution in the West is the revolt égainst commie
nal commitment per se.

‘Rieff knows that the cultural revolt cannot proczed
oblivious to the hot and revengeful upheavals of the East,
It is possibvle that tﬁe therapsutic culture will never reach,
fruition, But Rieff would consider this sort of failure a
premature arresting or a regression of culture, rather than é
reassertion of the primacy of politics, The reason is, once
againn that the crucial changs in the nodern era is the
trivmph of the self in its liberation from all communal com-

mitments, religious or politicale



CHAPTER 1

FOOTNOTES

IPhe question of the validity of Weber's thesis is
not discussed here., His thesis is introduced in order to
illustrate the type of general theoretical point that Rieff
wants to make,

2Rieff cites Yeabs! "The Second Coming" at the
beginning of his introduction to the second book, The
Triumphh of the Theransutic, (New York: Harper and Row,
1966)5) pc A‘L#‘Z

JPhilip Rieff, The Triuvmph of the Theravsutic,
(New York: Harper and Row, 1966), p. 242,

¥Ipid.. p. 4.
5Ibid., p. ik, note.
6Ib1g,$ p. 251,

7Tb1d&3 p. 240,

8

Ibid., p. 26.
21pid., p. 243,
Y01p14., p. 261

Mrpig,

121014., p. 240,

IRt

13 Philip Rieff, "Mirage of College POlJviCS“
Horper's Masgazine, (O“tobeT 196L) pp. 156=63,

1bid., p. 160.
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No one could foliow Ernest Jones with a biography,
Bieff introduces sncther Freuvd: Y"Not the man or the move-
ment he founded, but the mind of Freud, as it derives
lessons on the right conduct of life from the misery of
living ite"i Rieff is interested in the Freud whose moral
genius shaped a new culture,

When he read Freuvdts early letters, Rieff gaw thal
Freud's greatness of character was in his person, long be
fore his achievement set it at large, When gtill young,
Freud carried a "burden of knowingness! about life, & kind
of wisdom which made him unwilling to accept religious syne
thesis;- His own stable cultﬁfal traditions supported him;
they supplied his synthesis and frezed him to preduce the
analytic masterwork of the century. One of his letters
conecliudes with final scecuracy: “In short, I am evidently an
énalysto”z

Freud never looked for & religious solution; he
never asked the Usickest of all guestions”, He faced the
absurdities of existence without {linching because he was
sustained by his marriagé9 his membership in the Jewish
community and his acceptance of the rational~ethical tra-

dition of the West, From this bridgehead, the theorstician

23
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could invade the family, religion and morality without
cutting himself off from devout practice in that tradition,
"Freud needed no synthegis, because it was slready there,
built into his character°”3 It is much move his exemplary
cast of mind and character which is animating cultural
chenge than his ideas which are alresady greatly modified,
"Psychoanslysis was the perfect vehicle Tor Freud's
intellectual characterﬁ"@ He remained a neutralist all his
life in the conflict between instincts and civiliza‘ciorlw
and psychoanslysis perfectly repressnts the neutralism of
his charscter, He created the method for his own anslysis,
and when the method became an adaptable discipline, it ree
tained the stamp of the founder, When it became a2 trangw-
ferable art, it became at the same time a uniquely Freudian
cultural force., "In Psychoazqalysis9 Freud found a way of

be

;_h

nig the philosopher he desired to be; and of applying his
philosophy to Himself, humanity, the cosmos =- eéerythingoﬁ5
Freud's parsdoxical character is written into the

paychoanalytic method, Althcugh‘the centrél aim of ansglysis
ig to release the hidden grip of parental authority, the
process must cccur within the authoritarisn relationship of
anglyst and pabtient, And Similarly, alﬁhmugh‘analysis seeks
to Tfree the patient from the repressive ascetic mode which
is appropriate to the religious consciousneés9 the analysis

itself is a most lengthy and meticulous procedure, requiring

Fal
i

e
o

e

submission and dedication, These paradoxical guslities



psychoanalysis and Freudl!s character are also appropriate

or a trangition from Christian to therapeutic culture,

)

They are ag much or nore a reastion to the o0ld a8 an antici-
pation of the new,

It would be wrong to confine Freudts influence to
the now affluent psychoanalytic profession, In American to-
dey, Freudls intellectusl influence is greater than

that of sny other mocdern thinker., He presides over the
mass media, the college classrcom, the chatter at par-
ties, the playgrounds of the middle class vhere childe
rearing is a prominent and somewhat anxious topic of
conversation: he has bequeathed to many couples a new
self=consciocusness about thelir marriages and the ten-
perature of their social enthusissms,.. . ...Hp is
being tredted as a culture hero,

Riéff believes that Freuwdls greatb psychological‘canmn nas

[

chenged the course of Western intellsctual history, and his
influence hés touched the moral roots of twentieth CQntury
life. Freud ﬁas engaged in & great pacifying cultural

miggion, the moral disarmement of Western m;"mo He has syse

tematized ovr unbelief,

Iz

Rieff organizes his portrait in Freud: The Mind of 2a

Moralist
SQLar et

according to several predominant themes, In each, it
is possible to trace the beginning in Freud's character and
intelliect to the end in the cultural transformation of this

nt

o
o
o

rvy, At every step, RBieff 1s describing the cultursl

3,

realization of Freud's character, and the precise point at



which it bresks down and must be supplemented by religion

as therapy. .

A

A11 Freud's works are gulded by the sawme philosc-
phical men. Rieff eopposes the freguent sepawaﬁimm of the
canon into the early clinical works and the later speculae
tive ones, TFreud's concern vias always to degl with the
fundamentél human preblémé, “All the issues which psycho-
analysis treats =- the helth and sickness of the will, %h@
-emotions, the responsiblilities of private living, the coers
cions of culture -~ belong to the morel life."’ TFreud wWas o
meralist who caplitalized on the asutheority of sclience ags s
cultﬁral ideal at the Tturn of the century. His sclentific
theory was created to function in place of religion,

Freudts early experience with physioclegy and m@dieiné
tauvght him a great respect for empifical‘rigcurg and gave hin
sonme of his mesf fruftful analoglies, Bub he read widely in
literature and anthr@p@i@gy as well, end even his early works
show this catholicity of interest. One of Freudls most ime
portant achlevements was to take psychology beyond the artie
ficial limits of empiricism, He felt deeply the limitations
of materiglism, %"a dead theoxry", and he opposed the control of
psychoanalysis by the materialistic medical profession for
this reason, Rieff calls Freud the Benthem of the Unconscious;

he legitimized the practice of psycheology by careful sclene-



tifié observation of phenoménag vrhenomena which demande&v
psychological rather than matevialistic theoxy. 'By thus
éxpanding %hé scope of his scieﬂ@89 Freud brought fhe whole
rrocess of the‘internalizing of culture which takes place in
the Unconscious under sclenbific analysis,
In Freud's psychology, there is an integration of

the avthentic humanist snd suthentic seientist, a wonderful
merging of strict medical judgment with & sweeping critieism
of the nmoral c¢limate. The age which received this psychology
was yeeling undef the obviocus failure of s whole tradition
dedicated to institutional reform, The tendency was to turh
from public failure Back to the private self. As Nietzsche
prophesied, the problems are once agsin personal, intimate,
individusgl. PFreud produced the needed new disclipline, the

new Queen of the Sclences for private man.

B

Preud felt deeply that the first task was to expose
fhe werped machinations of the old culture within hinself.
Hig own snalysis revealed a hidden self far more powerful and
complex than even he expected. The inevitable resisgtance of
the patient to the cure he counteracted with the absolute
suthority of the gnalyst. Only the analyst'could successfully
fight against the resistance to the cure. This danger was
tempered, however, by the elaﬁorate tasficg of interpreta-

tion which were intended to remain long aftér the personsl
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authority of the snalyst had faded.

- Tactics of interpretation were graduslly created by
Freud snd his followers in their hermeneutic spprozech to
their own and others?! behaviour. Dreams, the psychopatho-
logy of everyday life and works of art -- all were eventually
seen to reveal the past of the creator or perpetrator opers-
ting in his present. The therapeutic goal was to recover
and explainltha paest in order to maximize the presént acti-
vity fﬁeed from compulsion., Out of this hermensutic experi-
erice, there evoived the interpretative distinctions of manie
fest and latent, conscious and unconscious, distorted and
auvthentic behaviour,

Such distinections point to a concealed meaning but
they do not demand that that meaning be sexusl, Freudfs
classlification of the hidden megning as sexuality (expancded
to include all natural impulses) owes more éo his penchant
for ethical naturalism than to careful observation. The
nsturallism was not new; the unigue and creative contribution
is the union of nasturalism with Freudian interpretative teche
nigues. Freud diagnosed hls patients, and the West in
general, a8 suffering from an overdose of rationality., His
theory of sexusality was in part an ifonieal humiliation cof
the spurious plety which pervaded the late nineteenth century.

Freud me:cilessly unmagked the sacred inages surrouns

ding love and sexuallity. A4All love is self-oriented, follow-



ing the pattern of the child. MNonogamy was shoWn to be
unnatural and unsatisfactory although, Freud feit, irre-
placable. Exaggerasted mother-love was linked with lcve‘rst
romentic overvaluation of each other, At the core of the
englysis of sexualiby is & very impoftant judgment: "the
primal form of love == that of child for parent == is the
model instance of an avthority relatlion and Freud advanced
an ldezl of love purged of parental influences, an exchange
of equals. Thus, the goal of psychoanglysis is to abrogate
the power of the prototype, to cut the umbilical cord of
authoriﬁy.“s

Analysis‘should'raciaim persongl subjective history,
de-nystify it and wesken its compulsive ccntrol, As much'
sexual (or natural) activity as is possible in the present
can then be enjoyed for itself, freed from endiesgs repeti-
tion of the prototypal act. |

Freud relied heavily upon his anslcgy betweeﬁ
psychopathology and the historical phenomena of religlon,
Using some scattered evidence from the anthropoleogy of his
day, he projected the origin of veligicn inte an historical
Oedipal murder. In order to understand his intellectual in-
fluence upon this culture, it 1s relevaﬁt to note the re-
duction of history to psychcldgy which is implied in such an
analogy. Manifest public events are translafed intb lgtent
private motives,'a complete reversaliof the Hegellan and

Tarxist systemg in which the pfivate 1s submerged in the
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publlic,

Freudts approach to the pést reveals two strains in
his character. Both pervade his Wérk and both have bascome
the heritage of psychological man, The pessimistic,
stoical side of Freud reminds us of the permanent power of
the past, always reasserting itsell in the present. At best,
we can understand it and maintain some identity in the
midst of crisis. The other side of Freud conténds that, by
remembhering tfaditiOﬂ, we can outwit it. Analysis can eman-
cipate psychologiéal man from hls commitment to the proto-

types of the past.

C

Considering the current trends in social technology
and soclal psychiatry, Freud may be r@membered\primarily as
the champion of the individual against the tyranny of culture.
"No small part of Freudfs impact upon the contemporary moral
'1maginatidn derives from his idea of the self in oonflict.”g
The conflict béﬁwéen instinets and civilization is 2 per- |
manent fac% for every individual, and thus_the'tensiOﬂ b=
tween individual and society can never be résolvéd, The pro-
cess of the sublimation of the natural instinets into cul-
tursl achlevement 1s only an unessy truce at the best of
times.

At first glance one might conslider Freudis view

‘deterministic, pessimistic and, therefore, anti-individuvelis-
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tic; this has been the reaction of somg neo=-Freudiasns., All
Amerlcans claim to caamb'on the individual. The neo-
Freudizns would use social technigues to free individuvels

gudo=-metaphysical chains. But Preudianism,

U)

from Freuwdi'ty 'p
says.Bieff,vmust consider such & neglect of the instinets as
socigl tyranny. |

Rieff's own position in this debate between Freud and
the neo%Freudians is unique. Although he‘attacks Fromm and
Horney'for neglectiné the inStinc’tsw he predicts a_sﬁoial'
solutién in the therapeutic culture which rests firmly on
gocial control or soclal technology, Freudlisn theory must
infuse the social sciences. And Rieff shows that Fren@’s |
view'mﬁst e distinguished from that of John Dewey Qhose
conceptual scheme has guided Fromm and Horney'in their
revision of Freud,

Dewey concedes that beneath culture there is a "real
.tﬁing striving to liberate itself". He calls it impulse
rather than instianct. But his substitution of adaptation for
sublimafion is less disglectical; less critical. The source
of defence agsingt culture has béen undermined. Rieff thinks
that Dewey'!s position is even tautologlical. Impulse 1lg just
culbure in potentizal form. "Social organization, not ine- |
stinct, has become the source of and the limitation upon the
perfectabllity of human ﬂature."lo Such theory provides the
basis for a social science of institutions; Freud's

psychology is for persons. Frémm and Horney genuinely wroté
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in the spirit of liberation from Freud's “pessimism®, They
did‘not see that Freud's instinctuvalism gave power to'the
defencé of thé individual which their socigl theory inad-
vertently betraysf The theory of the unconszcious rétains
the quality orf the‘critical at the core of Freud's science;
the neo-Freudians contained the critical in their own
valugs. But this is tantanmount to rendering them ineffec-
“tusl. Alﬁhéugthromm might intend td‘free the individual,
the cast of'hié theory enables the system to use that theory
to submerge the individual.

Freud's individual, although he appears to be de-
termined by his own unconscious, galins a strong independence
from ex%ernal compulsion by the very fact of this conflict
within.him. In fact, Freud's definition of the individual
includes the unconsclous as a prior conception or a pre~
requisite. In order to protect the individual, the concept

of consclous psrson has to be expanded.

D

The political implications of Freud's theoiy of the
individusl are confusing: (1) Freud is a defender of freedom
from socigl tyranny but (2) he frees men in such a way that
they are'no longer political or public. He is therefore
aécused of justifying political tyranny.

For Freud and RBieff, political or public commitment
is a tyranny over the individual just as religious commit-

ment is. .Ehe problem Rieff poses 1is how one can institute
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2 culture of release without a theory of commitment, The
authority of psychoanalysts as well as the expiaﬁaﬁien of
political b;havioﬁr in psychological terms seems to make
Freudienism jus%ify the tyrannical use of psychlgtric tech-
niques."But ”Freu@"s insights become sharply falsified
when they are.forced_to translate out into a politicized
psychistry. ..a téchnocracy of socisl psychiatrists.”
Under such a'systém, culture might relax into a condition of
subnisgiveness to poﬁer from which it could not recover.
"Freudfs ﬁaiue,for political science which I believe to be
intrasctably theoretic, is as & critical psychology. .The
confliét betuween individuel and society, between the ine
stinctﬁal'gnd’the repressive is his basic conﬁribution to
the social sciémces."igv And to say the same thing in
ancther way: '“TFreud’s revolutlonary infiuence has been to=
ward the re-emergence of the person aé the éssential C OYlew
ceptuai tool of the social sciences," o
| If Freudts insight is incorfectly used at the

practical level, it will azid the éfficieﬁcy of tyranny, If
uvused theoreticeally the critical ﬁsy@hology provides a de-
fence agalnst that same tyranny, Freudts disparsgement of
political 1ife must be seen in this light,

The defence of the individusl sgainst the soecial is
a2lsgso g justification fcr‘the withdrewal from harsh publie
1life in thé name of individual health. The once independent

reslm of ethical and political theory, what is right and
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Wronglin publlic action, has been redefined in terms of
psychopathology. What once was considered truth has been
redefined ss i&eologj, which 1s no longer viable,
Freudianism is the new ideclegy which ﬁinculcates gceptil-
cisﬁ sbout all ideclogles except those of the private B
1if‘e."14

Freud's political and soclial prejudices led him to
disparage the rule of the nasses and to favour a kind of
benevolent despotism, exemplified in his portrait of Moses
as leader and teacher. The mccent on the Individusl under~
lies Freﬁd's diverging prejudices == either sgainst the
tyranny of the mob or as exemplified in NMoses,

With Freud as with Nietzsche, individual health is
the measure. §This new starting point undercuts the whole
traditional debate about fresdem -- which srises out of the
classical tradition. All politics aré corrupt, not just
political tyrannies. Psychoanslysis furns to the inner life
and cultivates indifference to politics. Politicel
psychology replaces political phiiosophy. Thé only question
is how best to organize and constrain 1ndividuals in soclal
relaticon. The fundamental freedom == the freedom frem inner
compulsion == 1s a private matter. Rieff bellieves that in-
dividuals who are free in this way will not be Ainfinitely
melleable., They will demand a soclety which provides for

them as individuals. That isg, indifference to politics,
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ironically, will make an end to tyranny once and for sll.

E

Freuﬁfs critique of religion was very much infiuehced
by his being é’jew in anti-Semitic Vienna, although he was
never & beliéﬁef ihlJudaiSm, The religi@n'whiCh Freud
attacked WasAthe Christian establishment in Vienna., Freud's
stence in oppositlion to that establishment carried over into
the critical pugnaoity of the young psychoénalyﬁie movement,

When Ereudpattack@& religion, he began with a
thoréuéh understaﬁding of its socisl’ functiﬁn as stabilizer
of thexgystem of velease and control of instincets, The
Christian establishment which surrocunded him was collapsing,
The sharyed neurcsis cof rvreliglious belief was no longer an
effective sanction of order. Men were growing up, inevitably
becoming enlightened and they needed a new system of moral
authority for the repression of their_inétincts. Psyého=
ansglyslis would be a start at least for the few. But for the
nany the alternatives seemed to be resson oy a surge of
rigorouvus suppression., In candid moments, Freuvd predicted the

latter.

Rieff embraces Freud's theory of religion as soccial
stgbilizer bubt he claims that Freud was prevented by his
circunmstances from seeing the other, nmore creative aspects of
religion, At tiﬁes, Freud®s approach to religion deteriorated

into nanme-calling. He concelved of religlon in the limited
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psychologieal or psychépathological mode, and then refused to )
fecognize'aﬁything but "infantile", "womanly", ox Yneed for
authorify“ synptoms as religlilcocus phenomena. Rieff*s chiefl
objection to Freudfs criticue of religion is that it ignoreés
what Weber called the charismatic power of new religions in
the genesis of social change. Freud's OppOSitiOﬁ‘Of Progres="
sive sclence cénsoiatory reiigion ig oversimplified for both
‘écience_and religion. The wholesale acceptance of uncritical‘
"value neutrality" by most modern scientists makes‘it the
ggoliof the establishﬁént and a force for cohformity. Rew
1igion contalinsg ét least the remnaents of the transceﬁdentél
end the remembrance of the past which makes possible g
critigue of the social present, There is & vestige of dia-
‘lecticgl thinking or tuwo-dimensional thinking, as Marcuse
"would sayl Rieff feels that the resl battle lines should be

dravwn betﬁeen the critical elements in both sciencé and

religion and the trend to general conformity.

F
The lesson on the right condugct of 1life which Freud
legrned from the misefy of‘living it is éummgrized as the
ethic of honesty. Rieff considers this ethic a msjor step
forward, although it carries dangerous impllcations. When
morgl aspira%ion ig seen as pathological, a better compro=-
mise with the instincts is possible through a reaslistic

analysis of one's own potential for balance. Freud's ethic

(3 e .
s
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“regards the disposition of human potentiality as sz matter

i5

beyond prescription.t Freudfs only prescription is un-
flinching honesty in one's self-analysis, the thefapy of
talk which liberates through lucidity, reticence and a re-
duction of ethical aspiration, Here the limitations of
Preud's own chgracter as cultursl ideal become clear; Rieff
disagrees st this péint. M5till the freedom to choose must
end in choice., Here at the critical moment, the Freudian
ethlc of honesty ceases to be helpful.“16 Freud assumes

that the Western ascetic morality will prevall as loﬁg as we
are open and rationai, Jjust as it prevailed in his own
character. Thig ethical gssumption is reminiscent of Eune
‘who based ethics on "natural' sympathy. (It is similar also.
to Descartes! 'natural light of reason”.) American followers
_of Freud have chéseﬁ to fill this gap left by mere analysis
with.a champioﬁing of release. ¥YThe antinomian implicg-
tions are there in Freudfs theory . And those who have
interpreted Freud as advocating for reasons of health and
sexual freedom promiscuiby rathér than the strain of fidelity,
adultery rather than neuroses have caught the hint if not the

R N v .
intent of his psychosnalysis.® 4

Rieff is certainly not an antinomisn. In Freud:; The

Miﬁd of a Moralist, he worrlies aboult the "nihilist_impli«

cations" of Freud's false ethical assumption. It worked well
for Freud, but what about the new psychological men who are

not secure in the ascetle cast? Perhaps the successor to



religion will be a primitive barbarism, "The therapy of
barvarism is perhaps the most dangerous form of the long-
standing resentment of the cultured against themselves."18

In The Triumph of the Therapeutic, the gquestion of nihilism

ro longer upselbs Rieff, because social control (animated by
Freud's critical insignht) will keep order. Now Rieff can
spesk well of Ythe friendly barbarisns...in a Technological
Eden”.19 Yet a doubt remains, In both books, Rieff claims
that Jung had an insight into man's need to Tfeel chosen,
which persists gfter Freudis purgative anslysis. There will
still be a use for falth after Freud. But faith will never

recover again its position of domination. It must always be

used by individuais for their own therapy.

111

Rieff gsks what was missing in Freud that caused Jung,
Reich and Lawrence to go so far beyond psychologizing within
g Freudian modglity. The criminal egolsm which Preud demanded
ffom'analysts passed into Jungl!s languasge of faith, "forv
reasons that must be ealled culturally necessary“ezo

Three famous therapiéts illustrate the gzp in Freud's
anzlytic epproach, but all three men falled to fill the gap
properly, according to Rieff, and the next culture will still
gain more from Freudfs insights. They were right that some-

thing was missing. The analytic way 1s mueh too severe, The



unoomﬁromising reslism Which.the stoic‘Freud espoused is an
intolerable burden for others. Once agsin it was his built-
in synthesis or his sentimentzl attachment to a hierarchy of
values which nade it possible for him to be merely anslytic.
Jung, on the other hand, felt more deeply the loss of re=-
ligion, which he wabtched destroy his father, and sought to
replace it. The final cure at the énd of analysis would be
a new psychologized religion.

Freud's psychoanalysis was not 1ﬁtended to cure; 1t
was concerned with freeing men from the compulsion and
authority of the past, Jung thought that the freedom to
choose was not therapeutic enough. What about the "content
of the cholces that mankind would be freed to mal«:e?"z1 Rieff
~asserts that Preud  did not confront this problem and praises
_Jung*s'Nietzschean effort “te acguire that passionate (perm'
sonél) knowledge which will permit us again to be choéen.”22
Men cannot bear the terrible freedom to choose without
guidance. Now thalt the gods have sbsconded, men sre faced
ﬁith replacing them in the sense that they must develop a
myth of themselves which gives them security or a kind of
chozen-ness. Freud was so.strong in his.own.tradition that
he was never perﬁitted to understand this problem thoroughly.
Bué if he had understcod it thoroughly,. he nmight have been g
lesser Nietzsche énstead of the Freud whose unigue intellec-

tual charscter is so importsnt to the new culture.



Jung, RBeilch and Lawrence tried to find new symbols

" to worship, or to rediscover old ones, within the modes of
psychoanalysis. All three are more prophets than scilentists.
They were deeply aware Qf ment's need'for religious commite
ment as well a8 of the decline of the old cﬁlture of renun-
~cliation. They sought a new religlilon and culture of relesse,
but what they got instead were new consolations. They
failed because the liberation Qf private 1life wrought by
pgychoanalysis entails communities of individusls who aré
cbﬁoerned about their own well=being. The religiocus quaiity
of cﬁosenaness just will not work with most psychological
men, The pcéiﬁive communities and the public gods cannot be
recreated, and without these the therapy of commitment

cannot succeed,

Iv

tFyreudts genius is partly g matter of 1its approp-
risteness to-his time...§ it appeals to 2 highly individuam
listic and democcratic culture.,.like the American."23 Freud
loathed America perhaps because he felt -that it would give
the kiss of death to his doctrines by espousing them. While
Asié reels under Marxist révolution, fmerics experlences a
revolution of the mind., Freud, not Marx, is the guiding
thinker,in‘American cultural change.

Freud is the theoretical justifier of psychological
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nan, but in his own charscter he was mores an enlightened
version of ecénomic man., This heritage explains hls re-
vulsion for Americans who more thoroughly livgd out his
theory of the equality of the emotions. He was senti=
mentally attéched to the old hierarchical structuring of
humen nature into higher and lower categories. The Ameri-
can theraveutie type has oubgrown this legacy of both
Socrates and Christ, wﬁich was embedded in the character
struotﬁre of "a2ll economic men including Freud. MFreud
taught lessons which Americans, prepared by their own
national experience, learn esgsslily: survive, resign your-
gelf to living within your moral means, suffer no gratui-
tous failures in g futile search for ethical heights that neo
longer exist if they ever did. Freud proclaims the superior

wisdom of choosing the second best,“za

v

Preud offers no ultinmate advice an& if his anzlytic
‘method is too severe, where can men turn when the rellglions
of release T8il? We cannot -bresk the dialectic of hope and
despair by choosing one or the other. Rieff éees a hint of
the answer in & letter by Freud to his future wife where he
guotes Nilton£

Let us consult

What reinforcement we may gain from hope
If not, what rescltulon from despalr,



Freud had no use for this mobd.\ A parsdise néver lost can
never be regalned, If we can énly lower our expectaﬁion_
things may not be so bad, (Once again the stoic,) The
?oint, Rieff mainteins, is to keep the egsential insight in

his attitude while dealing practically With the problem that

men have not the synthetic character structure of a Freud

to rely on. . They need instead a soecizslly engineered syn-

thetic character structure.

~ "To live on the surface prevents deep hurts.,
With Freud, Western man has legrned the technical con-
plexity of externalizing his inwerdnegs and has been
able at last to usher out that crowd of shadows urging
him to turn inward, so asgs to live in the bright sober
light of the present..., soclal therapy is 1lliberating,
rendering all objects of commitment instrumental to the
therspeutic process itself."25
Men have been troubled with the two aspirations: to
be free to choose and to have faith that they are chosen.
Frevd freed men from the compulsion of faith and ieft them
with the gbsurdity of being free to choose nothing or every-
thing. "A marriage between Pavlovian or Behaviourist lear-
ning théory and Freud's might lead to that control of the
unconséious which would eliminate the residues of religious
conpulsion on the one hand, and the freedom to choose on the

120 Rieff is aware of the evolution of scientific

other.'
fheory which once aspired to increese freedom of cholice, and
which now has arrived at a technique of power. At times he

alnost trumpets the trend: at others, he seems mére resigned

to the inevitable. The freedom or avtonomy which there-
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peutic man enjoys will not be anything like fréedom of .
choice. That kind of freedom één only exist in the context
of an only choice which 1is dictated by religion.

Rieff is not slways conslistent regarding the degree
of "freedom”‘or‘priﬁate responéibility that he thinks will
be pocglible in thg therapevtic society. The varisgtions can
be explained in part by the differences between‘his oWn &S«
pirations for the best possible in the circumstances and the
varying degrees of dangerous regressions which are possible
and not fatal. The best situation would be a secure insti-
.tuﬁicnal.system‘which pernitted and sanctioned an experi-=
menﬁal spproach to private Mgalvation®, .The systemg of
Jung, Heich and Lawrence are examples of what 1s possible in
such & system; they are not The Way. The soclety would
recognize the need of individusls for experimental religiop
while at the same time it would realize thaﬁ it could not
prescribe public sclutions. The less utopilan eventuality of
the Freud-Behaviourist social control which eliminstes the
whole syndrome of freedom and faiih ig much nmore likely than
this majestic vision of a sogiety of Nietgsches.

But regardless-of the depth of the dimenslon 6f
privacy, the new socliety will imvmlve‘avpermanent bresk in
the continuity of the West. A private sense of well-=being
becomes the end. Even though he goes beycond the'analytic

mode; the therapeutic man will retain the essentisl identity

!



willed to him by Freud,
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CHAPTER 3

I

Robert Coles has said that Rieff begins where
Nietzsche left bff.l In the late nineteenth century the
ideas of mind, natter and meaning which gave structure and
security tb Christian culture seemed to have collapsed,
Nietzsche wanted to clarify and complete this collapse and
aﬁ the same time to create a "profound fiction", a per-
spective within which men could bégin to 1ive.again. Arthur
Dante calls attention to a "twofold truth¥ corresponding to
Nietzsche'ls twofold metaphysic,z Throughout his works thare
is always the tehsion between Nietzsche, the critic or
nihilist, who emphasizes that the new perspective 1s interp=
retation not fapt,-and Nietzséheﬁ the structural metaphy-
sicia}l9 who knew that men need common sense fictions and even
religion, art, Science and metaphysics, These Tour vere
attacked only bécause they had lost thelr direct connection
through psycholopgy with thelr appropriate source: 1life, .
Nietzséhe”s culture~shattering *no' is g necessary pree-
requisite to the new way to 'yes'.

In the‘terms of modern philosophy, two types of truth
are containgd.ih Nietzsche's perspective: the pregmatic
theory of truth, becausse men need to have a structure in

which to 1ilve, and the correspondence theory of tfuth,'to the

L7
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extent that thelr perspective is reooted proﬁerly in real
1life -gnd is not an arbitrary imposition, |

Nietzscdhe distinguished beuﬁéen contenmptible fic~
ticns (which he called "ideologies") masquersding as true in
the old conceptual sense, and profound fictions or religions
which men create aesthetically out of the power of their own
willing psychoaphysicai‘being,1'We cannot posseés until we
are possessed, Nietzsche saild, meaning 'possessed by our
vision of our own potentialf. In the same spirit, with
perhaps less profundity and more irony, Rieff says that we
lose free choice if we give up the ethic that cslled forth
the cheice. .

If we are to understand Rieffis theory and his:
definition of the future autonony, we must first understand.
his appraisal of Jung. The subtlety of his intention must be
seen ;n the background of his praise of Jung's concerﬁ for a
real cultural pfoblem as well as his appeai to FPreud to con=-
demn Jungfs relfiglous sclution. We have already seen that
Eieff‘s-appraisal éf Freud resulted in & reverse reaction,
Freud held fast to the great insight into the necessity for
déconversion, bt he was not gble to Tace the cultural prob-
lem of reconstruction which had to follow purgative analysis.

Freud insisted that we abjure all religious cures be=
cause of the decline of the old positive communities. Freud

knew thgt for religious therapy to work in the past, men had



committed themselves to the communities of cxh‘tlrchz,\'ci’t;;yl-=
state or sube-culture. In practice, he himself stlll bene-
fi@ted from ldentifications of this kind,.‘Buﬁ he sguw thelr
inevitable decline and wished to prepare men for the nega-
tive, individuglistic culture of the future. .For the new
men, religions wquld nq/longer work, PFreud therefore cone
centrated on the development of personal capacity, ego-
control, thé‘ability to balance the conflictiﬁg demands of
instinet and society. The-strengthening of the ego meant s
systematic attack on authority of all kinds, and thus led
to political and religlous indifference. Freud looked to
the past with no regrets§ he ﬁished oniy to remove its com=
pulsive control, to make 1ife in the present a 1ittle bit
easier and more natural. TFreud's prescription to mankind
as the patient is "to use the power of the anglytic atti-
'tudeg to set a limit to the sway of culture over mankind."B
Jung pusghed the therspeutic beyond this 1limit set by
Freud. He was as fully aware as Freud of the failure of the
Christian'myth. He saw it a1l to save his father from in-
Asanity, Butv gccording to Riéff, his angwer was to replsasce
the old banal myth with a new CIeative‘personal onenlP if
there were no positive communities extant he would create
one or exhort individuals to identify with the appropriate

collective unconscious for their time and place. Jung was

anti-institutional; his faith is a private bulwark sgainst
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the omnivorous rational scientific soclety. But the private
guality of Jung's religion shouid not obgcure the fact that
it represents a rejection of ansglytic therapy, and is & re-
turn fo cémmitment therapy. "Understood culturally,

Jung's psychic tfuth is commitment.“5 Jung saccepts
Frgudian_analySis insofﬁr as ;t liberates us from the banal,
overmintelleptualized Christian myth which was inculcabed by
our parents and the culture, But then, in Rieffis view, he
restores our security by burying us in a barrage of archaic
reliéibus symbolism from the.creative ccllective unconsgcious,
"The unconscious is Jung's psychologlcally functional equi-

velent of communities and in fact derives its content from

the culture. It is in the sense of a derivatlion from and

individuation of the cultural community that the unconscious

1 ‘6

is ccollective. The rejuvensting power of the current

cdllegtive unecongeious derives Tfrom the eternsl archetypes
which are supre~historical and transcultural. Thus does
Jung bridge the gap from cntology to psychology, and in this
process, according to Freud and Rieff, he restores the old
tyranny. "The object of'thefapy in the Jungian sense is,
he carries within himself.“7

Before proceeding to Rieff?s oun theory, it must be
shown why he thinks that Juhg*s'attempt was Yeculturally neces-

sary" after the analytic attitude, even if it did end in



51

'failuré. Frevnd 4id nobt provide a new moral demand system
for psycholegical man, After a Freudian analysis, one 1is
freed from the compulsions of religlous and political sys-
tems, but one is ther faced with the absurdity of being able
to choose without criteria. The character of our freedonm in
the Western world has been such that freedom needs an im-
persgtive in order to become meaningful. When the imperstive
representing responsibility was removed by therapy, the
freedom became sbsurd and’ intolerable. Within the context
of such freedom and sincerely seeking results, Jung ﬁas
forced by cultural necessity to transform psychoanslytic
concepts into a compelliing lénguage of faith: "Men want-to
be secured. MQreove}, only in & secure symbolic can they
bear to know thenmselves. -This is the strong pvoint at which
Jungisn therapy arrived."8 Cr, to =say ﬁhis in another way,
freedom does not exist without responsibility. If one doesg
not live in a conpelling and stable oulture; perhaps g leay
of faith is necessary.

Rieff sets out to solve the culiursl problem which
Jung addressed, and he is determined not to sacrifice the
autonomy from eculture which Fréud achieved., We need g cure
but not a transformative religious cne., Instead, Wé must

have infodérmative social control. Our social security will

come from a social technology which recognizes its limita-
tions. That is, it does not =atteupt to prescribe a public

religion of commitment to be internalized by family inculca-
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tiori. It will support people with a neutrslist symbolic, a
soclal technique which is bgsed on the analytic experience,
"Tb be thus fréed from s tyrannical cultural super-ego ié to
be properly bedded in the preSént world, "

Bieff‘s avtonony lies in the primacy of self against
social.coercion. But the therapeutic man will be g very
soclal cresturs. 'He will embrace the technologieél aystem
confident that 1t cannot co-opt Eim for endé other than his
ovn graetification., He will have absndoned the illusion that
en inner-directed religious conscicusness prctects him from
social tyrsnny. This old inner freedom must be left behind.
The new soclely may for & time sancticn individual experi-=
ment with "saIVation#, but more snd more~the szlvation will
consist in self-oriented cultural ilmmersion -- a ritual of
behaviocur undeﬁstocd as therapy. Social control which com-
bines the insights of Behaviocurist 1earning-theory with the
analytic attitude will destroy not only the‘vestiges of re-
ligious cdmpulsﬁén but also the freedom to choose as well.
The tension between inner and outer man will at last be re-
solved.

The freedom which is schieved in the therapeutic
society is, accbrding to Rieff, freedom for gratification
without restraint. This freedom reaches its zenith when éll
humen and nonmhﬁman natﬁre has pesen conguered by technology.

Psyehological men will triumph in such & systen because of



their nyth of themselves as sutononous., Thelr sense of
themselves will guide thelr future conception and preveunt
their dissolution into hollow shéep.

Rieff often refers to hig interest in viability
rather than validity. He asserts the primacy of the prage-
matic theory of truth., Bubt the nature of things demands
that a truly pregmatic thecry will have to rcot itself in
things as they are, Riefl wants to preserve the reélity of
the 1life of the self with a theéry which deécribes the ' !
strocture of things as it feally is. He nmust try to that |
extent to meet the‘requirements of correspondence as well as
the reguirements of pragmstism, in full awareness that ob=
jective description is from the beginning interpretation
rather than fact. "I, too, aspire to see clearly, like =
rifleman with one eye shut: I, too, aspire to'think without
assent. This is the ultimate violehce to which the modern
intellectual is committed.“io

Rieff's creative theorizing galned enormously from
the example of Freud, In the restoration of the primacy of
theory, Rieff applauds the right of the creative individual
to define his own reallty . in Freudfis cése by changing his
basic self-interpretation. Rieff maegniflicently deserib@s
Preud?s superiority to Breuer who obstinately hoids to tﬁe
safe, sclentific and desd materislistic theories, attempting
to explain hysteria., Freud "dared To transform reallty into

11 . s s
a truer shape', by imagining the repressions and bringing



the facts to life,

The doctrine of c¢reation which presided ovef the
conception of modern sclence in the seventeenth century,
combines the d§ctrine of creation ex nihilo with the Greek
notion that‘qreatiqn took place with the guidance of theoris.
The fact thset @hysical objects were voluntarily created from
nothing gave each e contingent reality. And, the fact that
they were creaﬁed‘theoretically and not arblitrarily made
meagsurenent and thus all sclence possible. Modern men are
confronted with a world which was created in this particular
way -~ but the ‘creastor hesg absconded. They havé had to
assure the role of this type of creastor with all the atten—
dant confusion in the realm of theory. !

Says Rieff: "Before theorizing was distinguiéhed from
theologizing, to theorize wWas considered a way of seeing
God. Now it i$ considered merely ainecessity, sonething men
are compelled ﬁo do if they are tc become god-like.™

Rieff distinguishes conformative and transformative
theory. which xmoughly approximates the distinction between
sncient and modern philosaphy, oTr as some. Would say, between
philosophy andgideology. According to philosophyy theo:y is
about the eterﬁal and stable order of things: what is, and "
therefore, that to which it is meet and right for a2ll to éone
Torm. According to ideology, theory "armg us with the
weapons for transforming reality instead of forcing us to

13

conform to it." (Reality is here redefined.) Whereas



prhilosophy culﬂinates in faith; a.good modern theory be-
comes the creatior of power. "And from that creabtion of
power derives maen's freedom to choose among the optlons
specified by the reach of potentisal powers lazid down in the
theoryq"13

Both ?r@udfs,psychoanalytic theory and Marxls
historical materialism are placed by Rieff in this trans-
formative tradition. Both men sought to increase human
power and freedbm and both assumed that 1ife could then be
conducted in a better way. Rieff thinks that assumption is
vnjustified. Men still need to cure themselves. They need
the safety of azsociety in which they can experiment with
cures without fbar of that sickness of religlous compulsion
that Freud feared. Rieff's new contribution is to under-
stand insights of the ideologists whose task was to shelter
the old control, while feoognizing that this ﬁask forced
vpen them the lﬁmitations of negation. Marx and Freud had
to destroy the control of philosophy and faith, to engble
theory to becone actively concerned with mitigating the
daily mlseries éf living. Rieff needs to_find o new source
of order as well, to replace the o0ld order so effectively
destroyed. And thst new order nmust not be a feturn to ﬁhe
old compulsion in.new dlsgulse. (Rieff, cf course, feels
that Freud will be more useful than Marx in this current

problem, although he too will be superseded.)
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II

Beiff'believes that soclology properly conceived -
that is, artistically, historically and ps&choiogically -
can-expiain coﬁpletely the phenomenon of religipn, anéient
and modern. Up until very recently, religion has been the
way men have acted culturally to solve the problem of their
"dis-ease” as individuals. "Falth 1s the compulsive dynamic
of culture chamnelling obedience to, trust in, and dependence
upon authorityJ”iS Originally, cult and culture, the
sacred snd the3social were not distingulshed. The existence
of stable socleties depended upon the majority aeccepting the
moral order, the correct form of action, as undebatable be-
cause sacredly ordsined. The excellence of societies con-
gsisted in obedience to an order imposed by the systematic
limitations of}initiative through divine negative injunctions.

"What i1s moral becomes gnd remains self=evident only
within a powerful and deeply compelling system of culture."16
Freud thought that religion was falling in the psychological
aspect of its ﬂask, so he found a replacement: psychoanslysis.
Psychognalytic thefapy and religious therapy are very nuch
alike. They are both culturailsince they are inﬁerested in
the transformation of character. Falth was the symbolic
node of the positivé religious communities; psychoanslysls
became the symbblic mede of a negative community, & group of

separate indivifusls united only in their rejection of all



communal ideals. Bﬁt peychoanalysis must ultimately be in-
adeguate, says:Rieff, because it 1s a destroyer of cld
morals and ﬁot‘enough the creator of new onés, "Tn scorning
‘a synthesis, the analyst ls opposing the dynamics of cul-
ture.”17 It was inevitable That Freud's followers would use
religion's thefapeutio aspects to add to Freud's harsh
analytic approach; doctrine'for control of everyday life and
ecstasy for therapeuvtic respite from control.

But, a$ we have seen, the answer does not lie with
the restorstion of the "religicus sickness”™ which Rieff
¢lains finally‘overtakes the sincere attempts of Jung, Reich,
and Leswrence. The answer lies in a séciology which tzkes
Freud's great insights seriously as well as being able to
pass beyond him. Sociology has been addressing the problem
of symbolic impoverishment for many years. C.H. Cooley, for
example, identified social reality with his.own analytlce
device, the primary group, "to alleviate the shortage of
symbols that has impoverished American culture since the
passing of the age of doctrine."18' But the conservatlive
religion of culture, couched in & soclological device, Talls
to protect the individual from the community. The primaxry
group is Ccoley's new god which choosges the individual;
soclety makes the man no matter how individual he thinks he
is. Femiliarity is expanded into soclability. In fact,
Cooley used sociology to war against American individualisn.

Rieff thinks that paying more attention to Freud's thecry will
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protect the individual from social tyrannyﬂ "From the
warmth of Cooley's Primary Group, there is g sginister short
way ﬁo the stifling creed of Togetherness.”19 Rieff's
togetherness will be private but impersonal. PQTSbnﬁlity
and the family iare inseparable. The enemy, says Rieff, is
warm, familisl love, sacrificigl, democratic and anti-life,
The therapeutic man's sense of well-being "operates under
the aegis of téchnology aimed uvltimately at his own ermotions,
so as to destrdy the tension between the inner and the outer

life."zo

I1I

Riefffs work belongs to the socioclegy of ideas. He
wants to begin}to define the outlines of a new theory of
culture. His second book describes the dynamics by which
Christian culture hss been displaced. The problem of
cresgting an adequate theory of culture ls "the central one
in sc;cici?.og:;y”.,2%1 Riéff'is Watching the changing moral cone
figuration of modern culture and deciding whether culture éan
be recomstruoteﬂ s8¢ that faith no leonger rules individuals.
He ig interested primarily in the social visbility of ideas
rather than in their validity, slthough this viability de=
pénds on empirical correspondence to a certaln extent. What
Rieff reslly mepns to emphesize 1s that he will not consider

the doctrines of religion as true or untrue. Even if they
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are or ﬁere true, whether they are or were useful is his
concern, Tﬁus‘do sociologists relegate the questions of
validity to limbo when they bypass themn.

| In én introduction to a recent reprinﬁingrﬁf

Cooley's Social Organization, Rieff clarifies his soci01l0-

gical stance in prase of Cooley's artistry and in opposi-
tion to his attlack on the individual. "It is at once =z book
of analysis andirecommendation, 88 socliology at its best

22 The sociologist must teasch moral les- .

nust aiways'be.w
sons as weli 28 analyze the facts., He cannct evade the
responéibility bf.transforming his subject-matter. Because
'his suﬂject«mat%er is uniquely moral in its implications, he
must Be uniquel& artistic among scientlists. At any rate,
the socisal écieﬁtisf}who nust work without édctrinal C Ol
mitmen%S'needs the aesthetic gift in order to enliven the
fruits (Otherwiée‘trivial) of his analytic poﬁerso

Riéff cerries forward the traditlion of anti-matiglism
shared by Freud and Cooley. Socliological analysis slways
carries with it a polemical implication.' 5Who arc scien=
tists ﬁhat they should be, in their particular work, without
23

passion for or agzinst thelr subject?” "Cooley knew that
Behoviourism was guided as much by its antagoﬁism toward the
mystical as by its objective concerns. To compensate for
the necessary polemic guality, Cooley recomnmended a kind of

permanent tentativeness, a general oppogition to unifying

system quite siﬁilar to Freudts, Rieff terids to ggree with



such tentativemess; but he also points out Cooleyts feallure
to follow his own advice when convincing himself that the
primary group is an analytic device, Rieff’s emphesis tends
to center in tﬁ@ assertion thabt soccivlogy is ineluctebly
normatlive. Soclological writing "is part of the péycho«
historical process engaged as it is in persuaé;ve redefini-
tions of action that alter the action, n2¥

Lead;ng Americén soclologists are remembering thelr
debt to Marx ang more vocally, thelr debt to Weber., Rieff
reminds them ofl thelr debt to Freud., Fourteen years ago,
Rieff Wwrote aniarticle called "History, Psychosnalysis and
the Social Sciences". At this time he saw the domination of
the individusl in the socisl scliences, and warned against too
much dévaluatiom of the objective soclial context, seen only
as o sécondary blaboration of the psychological. "Private
psychological e?perienoe may implemént the deﬁelopment of
- publicly felevaﬂt themes, but it is history that imposes the
connecticn‘,"25 . The dangerous fesult of overpsychologizing is
poeliticsad psychiatry. "Too fregquently depﬁh psychology has
been uéed by poiitical scientiets to mask problems of ob-
jective social prbocesses9 reducing them to characterclogical
problems. 20 Rieff points out that Freud knew this exbreme
to be wrong, bu% he did over;psychologize in his explang-
tions éf politicjcal9 religious and artistic events. The proper

psychological aﬁproach to the social scienées, Rieff says,

‘uses Freud‘svinéights as a critical theory., while fully
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asccepting the bbjective reality of the socizgl context.

Fréud‘é critical theory grew out of o Kaﬂtiaﬂ heri=
tage. In Kant?é critical philoscphy, the mindis ﬂpggiggi
"anaicgies of experience! make knowledge;of“nature‘passible.
For scienée to bhe péssible and not Jjust arbitrary, Kant
transcendentaliy deduced that the principles of naﬁure must
be congruvent with the principles of~uﬁderstaﬁding. And
Freud mede the ssme sort of deduction when he explained
historical, reiigious and artistic phenomens with analogies
to individuval psychopathology.

But Freudts devaluation of history maskes, for
example, Leonardo's ért partly inexpliceble. "The deepest
part of the individual may be his relation to society, hié
sccial self.”27 Freud pushed his psychology too far at. this
point,, for we need the cultural configuration to complete
the portrait of Leonardo. —

In sharp contrast, Hegel and Marx submergea psycho=
logy in history. As cuch they are antonyns of Freud,
Howefer, all three thinkers agreed that history could proceed
outside the consciousness of its actors. 'In‘effect,,Fréud
expanded psychology and the individual to include the un-
conscious process.

Talcott Parsons and Edward Shils owe more to Freud
and less to Weber than they acknowledge. Acqordiné to Rieff,
ihe most pepulér concept in American-sooiology now is Iinter=

,action.28 That soclety is said to be interasctive sufficiently
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guarantees_forﬁRieff~the effective re-emergence of the per-
son, the switch from historical to psychological materials.
This concept of interéction rests on a transcendentzsl de=

duction just like its predecessors in Kant and Freud.29 .

In 195?, Rieff felt the need to oppose the psychow
lozical trend because it was ignoring the social context. In
1958, his emphsseis remained on the cbnoomitant danger of
politicized psjchiatry; In 1966, the tone has shifted to an
acceptance of the psychological insight as the onily critical
defence againsﬁ an évermemphasized gsoclial cohtext.. Politi-~
cized psychiatyy is still the enemy, but now these techniques
ate used oy forces which would bury the self in a soclal
desth grip.

Rieff ﬁould say that actual historical experience has
been the deconﬁersiom to the psychological therapeutic, NMen
now think of themselves as psychological: this will protect
them from communal tyranny. But they are still confronted
with the sgocizsl reslity that they need s new form of social
control to stsbilize the therapeutic individuel life,l And
this is where %ociology comes in, a soclology whioh.describes
men as they now are (psychological) while it prescribes the
theory of culture appropriaste for suﬁh men. Rieff describes
the contemporar& moral revolution, but in the samé breath he

can say this: "What has been attempted here - in The Triumph

of the Therspeutic 1is a tentative prospect for the revolu-

tion.“Bo
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The current cultural revolution is explained in

part by Rieff as it obeys a traditional revolublonary cycle.
To speak ¢f a moral culture would be redundarit., Every
culture has two main Tunctions: (1) to organize the
moral denands men make upon themsgelves into a syster of
symbols that make men intelligible and trustworthy to
each other, thus rendering also the world intelligible
and trustworthy; (2) to organize the expressive re=
missions by which men release themselves in some degree
from the $train of conforming to the controlling sym-
bolic, internslized varisnt readings of culture that
constitutd individuslized character. The process by
which a culture changes at its profoundest level may be
traced in the shifting balance of controls and releases
which consgtitute a systemn of moral demands.

A stabﬂe culture must have an unequal bslance of
controls and releases, with controls superordinate, A1l
previoﬁs cultures depended upon positive déprivations in a
chargeter ideal sc that the individval committed himself to
the group. The particular balance of control and remission
of each culture is demonstrated in the character of its
elite, and cultural revolution appears first among them. The
"balance is equsglized; the releasing symbolic becomes as come
pelling as the bontrolling one. The cultufal elite no longer
internalizes the ideasls of order pushed by the normative ine
'stitutions. Decay has seemed unavoidsble up to and including
the pagszing Christian culture.

But while one culture is dying, another is being born.
A new elite with a2 new 1angﬁage of faith, exhibilt a new

balance, usually with control more internalized or spirituas-



lized than in_t%e previous culture. New normétive ingti-
tutions are buiﬁt in the ruins of the old, with the atten-
dant compromiseE. Gradually a2 stable culture emerges again
with its own special brand of the unequal baiance,of contrbl'
and release, ~Ehentuaily, the stage'is set for another revo-
lution.

The current revolutlon is occurring for the same
ressons that all previous ones have occurred;.and the next
stable culture musﬁ neet some of the usuzl requifements:
"(1) a new institubionalized inequality of deﬁand and re-
mission, (2) an ideal character type designated in these

32

studies as the therapeutic”. But the way in which ccntrol

and thus stabiliity is restored will mark the therapeutic
culture as unigue end indicare g decisive bregk in the cycle

of cultural repetition.

v

That z sense of well-being has beccome the end
rather than g by-product of striving sfter some superior
communsl eihd annocunces a fundamental change in the entire
cast of our culture -« toward a humen condition about
which there will be nothing further go say in terms of
the old style of despalr and hope, "3

To opt for either extreme of despeir or hope is to
seek religious pure, which Freud saw as a kind of sick re-

gression. In Freud's therspy there is hope for self-masterys;

in the pessimism of hig soclal theory there is despair. Rieff

asserts thabt we do wrong to bring out either one and neglect
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the other. Fréud held the two in delicate tension and
sought to transcend the sickness of both. In a similar way,
vtherapeuﬁic men are communal drop-oubts, to be understood
éhiefly by their immunity fo the impotent cultural super-
ego, lHMen are-éxpressing not so muoh a new potency as a kind
of therapeutic nihilism toward sll old communal ideals.

Rieff opposes all the post-Freudians who have tended
to choose one gspect of Freud's work and to lose the truly |
vgluable insight of the delicate balancef He sees in the
tension of hope and despalr which espouses.neither;_the key
to undersﬁandiﬁg~psychologica1 man as well as the porper
theoretical attitude toward the future. The therspentic man
will take this balance from Freud, but he Will ne longer need
the stcic resignation to accompany it.

The unigue anti-cultural quality of the current reveo-
lution demands not only a new e€lite but a new type of elite.
Traditional elites expressed a new languaege of faith which ‘
promised to re=establish control through a more spiritualized
order. For thé aedvance guagrd of the therapeutic elite one
nust -loock to those ?adres whose style offers "a powerful
rationale of gbandonment: of the disintégrating cultural super=
ego”.Bu One must look to the artists and the scientists in
particular,

"This may well be the closing time of ascetio c¢ulture
in the West.”35; If the long strugglé of culture against

nature is won, then the cyclical implications of nature can be
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a culture in wﬁich internal cohtrol through commitment and
compassionate communities bgsed oa erotic illusions are
archaic, The ¢ulture gseems to have moved from evaluative
Symbolism ﬁhroggh o trensitional ethicsl despair to an ex-
pressivemimpul$ive symbolism. The inherited evaluati%e
culture was stfuctuxed by internalized love and externalizéd
hatred. The new expressive culture must have a thoroughly
new organizatidn which Ybullds upon the obsolescence of both ' !
love and hatred as organizing modes of personality."36

Rieff feelg it is an adjustment to the death of

cultural socizl organizasbtion that is needed. "The straﬁge
new lesson we have begun to learn in our time is how not to

37 ang

pay the high perscnal costs of social organization.
the positive community will pass away along with the old

mode of organiﬁation.. The negatiﬁe community of tomorrow

is a vast éubuﬁbia of divided twosomes, for whom the public
is one vast stranger, external and amoral. The desacraliza-
tioﬁ of the.community~began with Calvinfs methodlcal econo-
mic men who haﬁe created the gppropriste organlizationsl mode
for the future: emobtionless, indifferent, intelligent ad.-
ministration,

_Anticiﬁating inevitable Jjibes, Rieff suggests that we

should think twice before ridiculing his seening apoaalypse=
No eges will be hurt in the therapeutlic society, and the end

will be contents rather than the scothiﬁg of discontents.
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"The dialectic of perfection based on the deprivabtional nocde
is being succe%ded by a dialecﬁic of fulfillment based on
the appetitivefmode.”BB Weberts worst fear, totsl disen=
chantment, does not seem so unbearsgble tn Rieff. The pre-
sent swing ‘is hot toward total social cc-operation but to=.
ward ever increasing remission or release. And this trend
could be fairly permanent since technclogy can create and
meet needs with ease.

But thére are sonme important implications of the
changes which ﬁust be sccepted. The problem which psycho-
analysis avoided must be faaéd:.release must somehow be made
purposive with@ut our succunbing to g remissive religlosity.
The deconversion of psychclogical nan must be completéd Ul
til the only purpose in life is greater awmplitude and rich-
ness of living. Ascetic discipline can be abondoned only if
the releasing motifs become the new modes of conbrol "with
patterns of conmsumption as our popular diseipline”.39

We are being mede free but we must sacrifice the old .
freédom of the inner individual ("the brief historic fling of
the individusl would be over") for the freedonm of the self,
"the original innoccence”, We wlill be totally socizlized
without & symbolic of communal purpose, & stable culture of
selves seeking thelr own well-being, no longer private or
public, no longer inner or outer. -

"Human gutonony from the com@ulsions of culture may

follow the freédoms already won from the compulsion of
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nature."qo Bi@ff is confident that we will have won freedonm
from éorporatéiidentities and from varticular orgaenizations
of personality. Because it.has bgen preceded Dy the ansly-
tic era, when men turned inwafd and developed a sense of
independence ahd selfhood, the new culture will emerge not
opposing the sblf but expressing its varietiés.

A grea% degl of re-rituslization must occur, espe-
cizlly since therapeutic man descended from frenstic econo=
~mic man. Learning how to keep "on the go" for his own
thergpy will chiefly occupy the therapeutic, Culture znd
faith will be used conscicusly insofar as they are the;aw
veutic, No particular "imperative'" can possibly gain the
upper hand becéuse none.will be backed by = deeply ingréined

systenm of inner ordinances,
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CHAPTER U o
T

The critique of Rieff will employ a distinction which

™
e

eff claimg répeatedly is now butmodedw  The oppeosition be=

tween inner coﬁsbiousness and external reality, he says, wilil

be dissolved b& humgn technology. Therefore, the use of . ;
this distinction in the critique lmplies a fundamental re-

jection of Hieff?s projected technologlical monism, The crie

tique maintainé that Rieffts projection does not warrant the
abandonment of religlious and political consciousﬁess, At the

same time, 1% ﬁaintains that there is profound diagﬁostic

truth in his pﬁoje@tion which religlous and politiaal‘ccnm
sciousness musi teke into account. Religion and politics

have not been ¢clipsed by Rieff's analysis but, if they are

to continue to be rélevant to modern people, they cannot ig-

nore the radicél changes whlch are being éngineered rarti-

cularly in institutions and in self-interpretation. Rieff's
disgnosis is a%brilliant deéscription of one aspect of ad-
vanecing technoiegy: the pgyohélogical aﬁomizétiom creasted by
social'controlyer the way in which men must think of then-
selves in z technically crgamized society.

No appéa-s to antiquarien religious and political
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~forms can opeﬂate on the same level with the overwhelming
monolithic fadt of technology and its effects on all levels.
Thus, accepting the power in Riefffs analysis forees us to
the vefy roots out of which religious snd political ex-
pressions have come. Rieff is right to allude to the

Second Coming.' A new culture is being instituted., However,
because wWe wit%ess the apparent absurdity and irrelevance of
humgnity among overpowering new forces we cannot be led |
either reluptahtly or willingly to endorse the swing into

S necessary to go to the roots out of which

s

the future. It
humenity was created, Forms may be antigue and therefore en-
siaving in the new circumstances, but if we understend the
gspirit which bﬁought them to be we can provisionaily give
them thelir due respect as profound life-giving expressions
until o substiﬁute worthy of replacing them has emerged,

Bieffts metﬁod demands that a similar method be used
for a critigue of his work. A rigid empirical approsch would
. make most of his thedry irrelevant, His thesis can be called
"nonwfalsifiable" because it 1s based‘on or uvnified by gene-
ral theoreticell asgertions which are not scientifically veri-
fiable, But he does claim that his theory brings the facts
to 1life, 2s did Freudfs and Weberls, He feels that the new
dimension of fé@ts needs a new creativevtheory to organize
and explain it. Part of the job of a critique therefore will
be to decide where his factual cqnclusions are valid, and

where they sre not reazlly btangible.
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But th@ critique is made more difficult because it
must contend ﬁﬁth Riefffs response to the facts brought to
life. In order to seriously engage his theory and response,
one must make p counter-azssertion, also nonmfalsifiaﬁle,
which seenms to take into account more of the facts of our
experience béth inner and externsl and at the same tine
.engbles & bettbr response to those faots and eircumstances,

Briefly stated, the eritique counter-asserts that o
living society}must base itself on a tension between the
ideal and the Existent.. History gives examples of greab
periods of culture which were based on an opposition of tﬁis
kindai The form or expression of this tension invariably
deteriorated tb a point where its effects were opposite to
its origingl ihtentions. When this became the case a new
éxpression of the tenszion was neeessar&e

Rieff confuses the form of culture which in part he
is correct to ccndemﬁ, with the spirit which created the
form, He is then led to oppose tension per se as if it were:
culﬁure‘which we have conguered. .(Bieff does defend the cone-
flicting dualisnm of instinet end civilization in Freud and
¢laims that the self will be aubonomous in thextherapeuti@
society. The critique maintains that this self is not tan-
giblép and proceeds to engage Rielffs general thesis of tech=
nological moniém,)

It is ésseited on the one hend that much of our

current reality still may Pe understood by means of the



traditional f%rms of relligion and politics, And Rieff is
Wwrong to try £o explain this reality in terms of the new
dimension whidh ig his primsry concern. On the other hénd.
the critique Qgrees with Rieff that a new dimension of
reality is enéulfing us, And in that'dimension old poli-
tical and relygious Torms are debllitating if nor irrelevant,
Within this nem dimension, however, 1t is asserted against
BRieff that the spirit of creative tension can énd mist ree-
spond with greater vision than his portrait of banal, rest-
less consumption.

The crﬁtique wWill answer guestions formulated in
three modesg'eéch.of which containg thg distinction beatween
inner and outet reality. The ?hree noaes aré these: the
sociologicalwpbyehologicaig the religiéu39 the political.
Questions of external reality in-zll three modes (I(1), II
(1)'and III(l)D will be answered first in sectioh II after
ail the questibns have” been posed and discussed. Quéstions
sbout ipner reélity in 211 three modes (I(2), II(2) and III
(2)) are answered in section IIT,

I(1) ﬁas Rieff described what is happening in North
American soclety?

. I(2) Is Rieff's anslysis helpful to an individusl!s
'respdnse to mo&ernity?
| In terﬁs of religlous s%udy, thesge twWo quesfions nay
be phrased as folléwss

TI{(1) 'In describing the collespse of communsl reli-
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gion and the eﬂergenee of psychological mangldoes Rierf de=
scribe the basﬂc facts of this era?

I1(2) Is belief in oneself or 'self-reverance! an
adeqguate respo@se in the technological society? A qorrol~
lary of this qdestion is as fpilows: Is commﬁnity Now ime
possible?

Freud and Rieff identify religious and political
guestions under}the cultural umbrella of fcommlitment?!, Thus,
the guestions When phrased politically read as follows:

IIT(1)  Are conventional political approaches now
irrelevant?

III(2) Will psychological men be free to effect their
ovwn ends?

‘ If men escape political tyranny will they acquiesce in
o socisgl control which is tyrannical in g new and wWorse way?
How do the aimg of the self remain operatlve rather then en-
gulfed? If that which is individual in men is destroyed by
technology as Rieff says it must be, how can g life-giving
dialectical quaiity be maintsined? If men become functions
of & syé‘tem9 how can one speak of thelr ends being met?

Maybe the submission to technigue will end in the suicide of
masn. Marx sad Freud wove a view of human nature inbto their
scilentific systé;mse But the posslibility of & genuine two-
‘ness in medern ﬁrogress ig becoming hafder to eount@nance,
~Somehow Rief? rétains the intent of Freuvd's dialectic without

the flesh and blood individusl which was its metaphysicél
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root. It is aé if Rieff hopes that in the samé process
?echnoiogy wilﬁ make us functions of its system and lose
ééﬁérbl'over o@r motives (or rather, will be forced to proé
gramme motiﬁes%for ue which are sgreeable to us), Only the
COmpleéely seiﬁ»focussed can be brought to the pinnacle of
organization, Absolute technique in thé public realm re-
quires‘absoluté privacy or the triumph of the self over
the'communal identity. "If the social order moves in a
parallél ;iﬁe ﬂowafd wider distributlion of plenitude, then
the geheral coridition of detachment,which prevents relia
~gious outbufstfand political revolution nmay be established,.
Finélly even world government may cGome -- With universsl in-
difference asz ﬂts cultural predicate,"z The eventual out-
'cbme ﬁill be tﬂe merging of private and public, inner and
ouﬁerp so that both have bsen transcended, One aspect of
the question to be answered is whether fhere 1s tangible
evidence for sﬁch a merger., |

RBieff claims that future society will see that no
one is hurt. ﬂhe technological parasdise may be spirituélly
empty but perhaps Rieff 1s right in thsat the best‘we.can ao
is adjust to rather than lament this fact. If it be true
that no one Wilﬁ be hurt then we cannot treasure our dig-
nity gbove su@hﬁan achievement., But if it be not ﬁrue we
must protest in the name of both gpirit and bread. Rieffts
work is punctusied wi%h irony born of his pecuiiar gttempt

" to look shezd tio 2 world which will no longer uvwnderstand ox



respect his own achievements, He is a powerful individusl

who sees the wﬁiting on the wgll and thinks that the future :

‘wiil not be soibad for those post-individusls born directly
into it. It s%ems an intolerable tyfanny to a die-hgrd in-
dividuval thét étability will be engineered by social tech-
nology rather ﬂhan by famlly and religlon, but from the
view of the self as the focus of gll activity, Rieff®s new
stability'at,lést proclains freedom from the tyranny of
culture, |

The amﬁivalence nay be only apbarent, We hgve been
engaged so long in the struggle for the eschaton that its
arrival is bouﬂd to offend the cheracter of those moulded fo.
strugglef Therle was no knowledge, tragedy or individuality

: in Eden. Perhdps a socliety that sées that no one is hurt
préeludés individual sutonomy. And perhaps the loss of ine-
dividuvality caﬂries Witﬁ it the possibility-cf legs repress=
sion. At ap?;ﬂate, gsince 1t seems g fact that individual
sutonony is‘diaappearing,,perhaps the only inpertant poli-
ticél éuestiﬁn concerns the last freedom, the choice between
imﬁotent acéépthnce_and lnpotent rejection, In efféctg this
is the judgment%whether our new environment is in any sense

good. Various ways of speaking, such as the ethicalvand the
poiitical9 seemfantique in new clircumstances, But to dis-
niss tﬁem oﬁt of hend without regard for the spiritual |
centre which eailed them forth would be quite wrong.

A political critique of Rieffis educated guesses has
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two moments, in 2ddition to the evaluation of the future
eventualitiesn‘one has to consider the relevance of éhis
viéion of the future to cufreﬂ£ problens, Exactly how
should such a ?ision influence our sction in the complex
transitional pﬁésenﬁ? Does it make sense to profest against
the determinanﬁs in the short-run when\in the long-run one
nurtures a vision ofAcompleﬁe edgptation to those determls

nants?

"I

The critique will begin by answering the questions
aboﬁt exteTnalirealiﬁy\in the three modes, Rieff's presen=
tation of fact$ is excellent. His scholarship on Freud is
'unshallenéeda jThere is no doubt sbout his sincerity in
searching for ) genuihe enpirical base,

Rieff“$ analysis relies heavily on psychological
materisls. Ei$ pages bristle with insightful facts libera-
ﬁed‘by_a theorﬁ of culture which is snimated by Freud., Can
one achieve an agll-encompassing analysis with such a blas?
Arguments can ﬁe_maishalle@ in defence of the political, eco-
ﬁomioland'sooi%l sphores Qf reallty., but such'objeetions
must be investigaﬁed in the light of the following clerifi=
cation, Rieffidoes not ignoxe the historical or objective
reality. Theré is evidence thrbughout his work that he is

conscious of the monolithiec force of encroaching technology



78

Whigh has tended to merge the above three spheres into a
nonistic fact; When objective analysis shows through one
sees a remfrkable similarity to Jacques Ellul’s Qiagnosis of
technique,” slthough Ellul specifies that he will not be
coﬁéerned with individual responses byt with sociallfacts.
Rieff's direct concern as g moralist or theoretician of
culture. is with the new response to & new control and re-
lease gystem, 'Hence the psychological emphasis,

The acéusation of reductlonism must”be directed by
politics and e¢0nomicé not at psychology bﬁt directly at
technigue. But since the triumph of technlque 1s more
stumed than argued by Rieff, one would be forced to guess
at his views in order to answer the accusation, It is suf=
ficient to point out that his view assumes a parallel deve-
lopment of technoleogy and the emergence of psychological man
and thét'his first concern is to describe thellattere. Thus,
insofar as it can be proven that the easy triumph of tech-
nology will nob obtain, one mightlﬁave s good case Tor the
reassertion of ithe inportance of the political and economic
spheres. This very difficult gquestion caﬁnat be answered with
reference to Riefffs work. " One has rather to look directly at
his psychological anslyslis, the theory of culfure, To use
Rieffts terms, ithe theory brings the facts to life. And the
basic facts whﬁch concern him are the emergence and the nature
of psychological man. |

How would Rieff answer the accusstion that Freudis
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analyfio mode‘#as guitable only for the educated few =znd
thus will be sppplanted eventually by the control teéhniques
of the physiological behaviourists which are more suitable
for the masses? Riefft's answer would reflect his own
aristocratic b@as and begin with the new elite of scientists,
artists and the affluent in general. However, he would con-
centratve Oﬂ‘thé eventual necessity, a social control system
for all society, elite and méss, The system will institue
tiohalize release following both Freud and the new elite who
then become the ideal type, the thera?eubio men.

In one of his more ironic passages, Rieff suggests a
"final solution to the absurdity of being free to choose and
then having no choice wortn making,"” "A marriage between
Paviovian or Behaviourlist learning theory and Freud's might
1eéd'tp that control of the unconscious which would eliminate
the residuses of religicus compulsion con the ocne hand and the
freedom to.cho¢se on\the 0th@r°"5 This is a seminal passage
in Bieff’s work., It shows the extreme to which he is willing
to go, the iroﬁy born of his own ambivalence toward the pre-
dicted outcome and the essence of his belief that Freud's
autonomy can be programmed into Beﬁaviourisﬁ conditioning.

"The unconscicus controlled, gompulision and choice would

fuse,”6 Thus.does Rieff sum up the way in which he believes
the distinetion between inner and outer will dissppesar.
Rieff is repelled by the gross forms of electricsal

manipulation in Behaviourism, as he ls repelled by the abuses



of politicized psychistry. Whether he is right that socliety
can proceed t& order without resort to the widésprea& use of
these methods wWe may find out in the next few years in North
Americaﬂ The Vietnamese pecple are experienping a cexrtain
kind of efficlency from the same aﬁtharitv which engineers
and will engineer our new order.

Rieff is descrlibing a change in the moral configurse
tion, a change in the way of inculcatlon of culture, and his
main debt is to Freud. His treatment of the family is, how-
ever, incompleke, btoth in his presentation of Freud's view

and in his own claim of the waning of Tamily influence., In

LiEA]

reud: The Mind of 2 Morsllst, RBieff emphasizes Freudt's later

theory which plts instinct sgainst civilization. He salso
.claims the essentizal unity of the later theoreticsl Freud
Wifh'the earliér more analytical Freud. Jessie NMacPherson is
right to.poinﬁ‘out that the war which Freud describes is bew
tween parents and childreno7 The parents do not always
mirror culture and it is too simpie to consider the family
only as a civilizing agent., The Tamily in itself is an inde-
pendent force often or even glways conflicting with the cul-
turefs demands, The family's influence is of cenﬁral 1M
portance in understanding the genesis of the individual. In
Rieffts firgt book, emphasis was perhaps jusﬁifiable but, in
the second, & more thorough treatment of the family should

hgve been considered essential,

| , _
At certain points, Rieff makes clear that his thesis



implies a major decline in the importance of the family.
This explains the decline of what he calls the old stﬁle of
hope and despair énd of love énd‘hate, which are nurtured in
the intense Wéﬁmth of the primary group. Possibly through
hisg thin treatﬁent of the details one is led to assume that
he thinks of tﬁe fomily merely as an instrument of tradi-
tional culture and that the family will deeline in exact
proportion to the decline of.the old symbolisn, Seymour
Rubenfeld repliesB that Erikson's studies have shown that
the pattern of the family in itself ié to nurture the come
mitment motif,  The family creates human beings whoe are preé-
committed and the family wmight suyvive beyoﬁd iés cultural
usefulnessw The important socisl implication of this suyvi-
ving effect is?ﬁhat pre-committed human beings without posi-
tiﬁe'cpmmunitiéé are sUsceptible to repressive manipulation
by sociszl techniguesg. This sort of ménipulétion should be
precluded in the therapeutic socigty, but Bieff cannot assume
-the speedy diséppearaace of the famlly and its effects. It
ils possible ﬁhét the kind of autoﬁamy which comes from re-
ligion end politics is, in the short=run, the only effective
defence sgeinst such manipulaticn,/

The guestion of the family takes us to the heart of a
crucial dilemms in the present social predicament. The
family creates people whe need commitment in g society which
by its make-uap no longer allows the creation of community.

Homelessg people alfter a futlle sesrch for communities turn all
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the more despaﬁately to ﬁheir negative comnunities, the degm
perate tﬁOSOmes which must protect them in g basically cold
world. Thus, the nuclear family, a1l the more isolasted and
intense, may survive longer than Rieff thinks. The despefm
até twosomes mdy be the only possible enclaves for alien |
individuals. Qnd, sinde these negative communities are
finally insufficient, they leave s growing majority sus-
ceptible to new forms of tyranny.

The criticlsm of Hieff's analysis of the family is an
iliustration in minlature of the general critigue. Because
of the survival of the Tamily the short-run chances of
tyranny are guite high. In this light, the qﬁiék Gismissal
of traditionsl religlous and politi@allfarms~is premature.,
In any instituﬂed cultvrael system there is a speetrﬁm of
fofcésvwhioh are all interconnected. AL their inception the
variocus phasas;become instituted in a certsin order following
upon one another, But, oneevinstituted,;ea@h phase takes cn
an independent Torce of its own, For example, the culturslly
accepted form of the primary group may survive longer. than
the symbol systienm whiehvoriginally gave it force, A4 self-
interpretation or identity will survive long beyond the cir-
cumstances to which it originally was e respcense. In general,
Rieff can be criticized for giving insufficlent care to the
distinction between The repressive shell of the old eulture
amd.the timeless creative life which instituted it and which

hopefully will institute the new culture. He is right to



attack the desth-like grip of the family in its repreésive
mode, But must this entail the replacement of all warmbth
with gray indifference and the sterile security of social
control? Ri@ff‘sometimes'sueeumbs to the temptation of
theoretical coﬁsiétency when'treating an ineonsisﬁent and

.o

puzzling empirical reslity.

9

Gerhard Lenski's study of Detroit” showed the re-
markably large:influence\of the religiéus factor in the sta-
ted response of the mgjority. Also, church authorities
paiﬁt to rising attendance and church-building in sonme
areas, Rieff ﬁculd respon& that the religion whiech 1s!evim
dent in these statistics is- no longer seen as the ungques-
tioned given and the communal source of identity. Religion
will still be gggg for years as therapy. The status of
religion has shifted from positive to defensive; we nsed
beliefs for seohrity but our real selfminterpfetation

comes from the encounter with the post-religious society.
Rieff knows abopt tne suburban church boom., He considers
the suburban churchegoers to be among the therapeutic van-
guérde Suburbsn churches are community centers to be used by

people whoss pr

pn

mary experiénce is the negative community of

-

their isolated sgeparateness,

It may aléo be objected that religlon is far from
ovef, that rath@r it lives on and dominates in new form. Techs=
nology, for exsmple, is = legacy of Western Christilanity and

is often described as seculsrized religion, Rieff would cone
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cede this deri#ation of technology and he accepts the come
plete dominatien of technology. Thé abjectibnw therefore,
points directly to the claim of the shift in focus to the
selr, If thisﬂshift is tangible then Rieff haé made o
valid point about relligion, If it is nct tangivle then the
new avtonomy is an i1llusion and the old autonony whibh TS
ligion gave needs to be reappralsed.

Rieff'e understanding of faitﬁ is that it ceases to
be really sugt&ining or efficacious when it 1is underétood
to be merely functionsl, The fact thet faith is used at
present is a sﬁre sign that we are in transition toc a new
order when faith wiil beiguperfluous, For faith to provide
order there mudt be a poecitive community in which the |

articles of fgith are overwhelmingly given., When falth is

0]

seen as fumctidﬁal it can only survive temporarily as a
stoﬁégap measure, Freud reslized thaf reiigiom could no
longer be ther#peuhic without the positive community. Jung
tried to create the effect of community with the collestive
unconscious, Hieff finde Freud incomplete end Jung regres-
sive, Out of this doublie reaction comes his own solution,
That ws are psychological must surely be cvervhelm-
ingly given for us. As such, this myth should gqualify as a
new religicn, %Bu%, Rieff insists, the new myth csrries with
it the saving grace of Freud's critical awareness. Negative
conmunity is not seen as a cure-all but as a difficulty

maintained and delicate balance which protects us from cure~
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alls, What 1s projected is a soclal system focussed on the
needs of selves, not sn orgenized cult of individuals.
Whether thils separate focus is tanglble and desirable is
discussed below with the questions of inner reéiityo.

The poiitical implications of Rieff's thesis are
discussed belom after the theoretical consideration of

10 :
At this point it

technology, freedom and human nature.
will suffice to answer briefly the guestion of the rele-
vance of cenvehtional politics, Within the terms of the
new dimensgsion of reality which Rieff describes, he is COY=
rect to show the irrelevance of the conventional pclitics
of Jegitimale authority, Within this new dimension g new
,politics of edministration is emerging,il But this new
dimension is only part of our reallty in 1968, To use only
tﬁb exanples, Rieff says very littlie if he capsules Black
Power or the emergende of the people of South East Asia and
Latin America és cultural regression. These are major de=-

terminants of bur immediste future experlence snd Rieff can

only spesk of them negatively from his theoretical stance,

I1T

The guestions about inner reality were variously

posed as follo%s:
I(2) 1Is Rleff's anelysis helpful in an individual's

response to modernity?
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IT(2) ;Is a bellef in oneself or '"selfwreverance® an
adequate response in the technological society? 4And the
corrollary: ITd community now impossibie?

III(2)  Will psychologicsl men be free to effect
their own ends? Will the thergpeutic societj gsee that no one
is hurt? And is there nothing one can do when people are
hurt in the shgrt-run?

Rieffﬁg analysis revolves ground the distinction be-
tween 'individusl? and i~self“° Freud{s Pindividusl' emerged
from s famlilisal struggle whereln the tension between in-
stinet and culture (and c¢hild end parent) evolved g delicate
balaznce of control and release., And after psychosnalysis
'had peeled sway the layvers of autherity, one still had this
same ihdividualp now more spontaneous, Although spontanelity
remgined, g necessary legacy of the long unconscious
struggle and hence the inwardness reméved by soclial teche
noleogy. One might say that Rieff retains Freud's principle
without its biological root. In a simllar way, Hume cham-
pioned the.ideds of modern sclence without the Cartesian
metaphysiﬁal roots, or the Protestant doctrine of crestlion.
Speculating in the terms of Freudian psychle theory, Freud's
super-ego asnd id have been merged with each other and with
the soclal teohnology which institutionalizes controlled re=
lease. One wiil have a sense of'self but it will be a sur-
face self which deals with externsl reality asgs the ego doss

new, except that the self will not have to contend as the
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Freﬁdian ego does with an individualized inward struggle of
id and supérwego°

This comparison with Freud 1is illustrative. The
Freudian ego ié a secondary developuent with no substantisl
motive force of its own. Its task in the adult is to balance
the conflicting demands of the super-ego and the id in the
business of suﬂvi?al. In Rieff's projection the movivating
force has been taken over by social centrol. The conscious
self merely engcts what has been decreed, From the point of
view of the conscioug self the tyranny of the family hsas
been replaced by'the tyranny - -of socisl control. Rieff is
maintaining th#t the needs of the id will be met more tho=

roughly by an gubtonmatic soclal conbtrol system which not only

replaces the iﬁternalized guper-ego but glso programmes &S
much gratificaﬁion for the id ag is feasible. Morel order
which previousiy depended on conscience snd- gratification
which previousiydepemded on willful self-induvigence will now
both be achieved by the same socecisl control technique, Thus,
the selfl for Rieff clearly includes that which is beyond the
control of the 'conscious self just as Freud's individual was
expanded into ﬁhe unconsciousﬁ

Let ue suppose that one provisionslly rejects along
with Rieff the usual lines of opposition against a position
v'su@h as his, the lines based on individusl freedom and.ﬁhe
sanctity of the individuval. It is still necessary to ask

s

whether the fubture society will be a better one for gratifi-



catlon.. We have suggested that gratification is the meaning
of Bieff's "self having 1ts ends met®., Is the triumph of
the baral in the restless ritual'consumption of the'middle
class reslly the culmination of our history? And ig it
really gratifying? Rieffvdistrusts‘hig own irouic regction
~
to the society he sees emerging. Perhaps his reaction is
more basic thah the protesting of a brief, historically
created and now anachronistic individual. .Perhaps that in-
dividusl reaction is rootdd in a spirit which will‘alwaysireu
Ject a system in which it has become alien,

The snalytic attitude is an improvement on religion,
bﬁt it too is fiﬁally uwnsatisfactory. Freud suécessfully
undercut revereéence and salvation for his delicately balanced
individual, But such an individual, wanting to choose and
Wi%h no community to make him Tfeel chosen, cgn only be deg=
perate in a technologized world. He survives by the chaotie
use of his'inhérited religious and political»symbols,- The
established therspeutic ié suppesed to gsin security not
fron religious c@mmu@ity but social techﬁoiogy, To envision
such security ig beyond presént experience. All one can say
is tﬁat the craeation of security in this way seems logleslily
'quite posgible, more so than the reten%iﬁn ef.autonamy seens
likely in the process. _ |

At this point one begins to see the ambivalent as-
pect of the critigue., Rieff isg describling a powerful process

which is coccurring and he doeg not hesgitate to face its devas-

)
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tating 1mplioaﬁions for ethics, pblitics and religion, For
thls description he nmust be commended., The part of his work
which is debatable is the claim that some kind of triumph
over culture has occurred, a liberation of the self from
commungl tyranny by the operation of socisl technology.

Thgt poesitive community is no longer possible can be
evalusted from‘curfent experience, Virtually all serious
analysts agree 'that community has declined and almest dissp-
peared in technicslly advenced areass, to be replaced by a
fragmented mesg socisty. It 1s a characteristic of tech-
nology that it destroys community and renders impossiblie
their formation. As Ellul pubs it,

Communitigs break up inte their component parts. 3But
no new communities form. The individusl in contact

with technique loses his soclial and community sense as
the frasmeworks in which he ogﬁrated disintegrate under

the influence of technigues,

Rieff would coneur with this analysis,

But, tﬁough all or most agree on the nature of the
malalse, therelare profound disagreements on the prognosis and
treatment. Paul Goodmen is an exanplar of those wno urge the
recreation of community. YA compromised revolution such as
the Iiveral-radicgl one tends to shatter the community that
wasg, without an adeguate substituteo"13 The humenity in the
sensitive young leads Them to reject socialization into an
absurd society. %A man has only ocne life, and if during it
he has no greabt environment, no commﬁnity, he has been Tobbed

14

of o human right,"’ We are thus faced with the task of
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orogting =} community for the young to gfow up in, However
painfullfg we need to finish the libergleradical revelution,
But when the details of this task are spelled out by Goodmah
they  -turn out %o be restoring patriotism (in America?t),
sense of traditional vocation (in Los Angeles?), and the
nobility of ”mén's work" (at Genera} Motors?). We are urged
to invest new devices to make the industrial technology im-
portant for its Workerg,

Thet these ideals are irreparably buried in North
Amsrics does not debract from the great vertinence of some
of Goodmen's practical schemes, nor lessen the power of his
brilliasnt disgnostic 8001010gy, Maybe the schemes are not
inplemented because they are too advanced for uhe current

ophlskicated technology.

The foxogolnv is all taken from Goocdman's Growing Up

Absurd, published in 1956, In more recent work, the prac-
tical schemes gre better than ever, the diagnosis 1s more and
more devastating, and the recommendation of new community is

ng, In Commentary (July 1961) Geoodman proposed an

|,.\-

diminis h

up-dated toonflictfulln community like some kibbutzinm as an
enswer to the pessimism of soclologist Herbert Gans, In 'The
Psychology of Being Powerless" (more reoept) he still states
‘that "some of these historical conditions like technology
are not inevitgble at all but are the working out of wilful
policies that éggrandize certain interests and exclude o’ohers9

15

that subsidize certain SUylos and prohibit othsrsg.® ‘But no



‘grandiose hopes for the restoration of community appear.
There is only the remarkably vivid account of the tense para-
lysis in all quarters of the Great Society.

The critique of Goodman is ambivalent Iin inverse re-
lation to the critique of Rieff., In the 1light of Rieff's
description of the death of community Goodmants hope for its
restoration caﬁ only be called nostalgic., Beside Rieff's
endorsement of. the banal Goodman's encounter with America
rings powerfuliy truer. Goodnan does nct lgnore sﬁch factsy
for example, aé the continuing exploitation of the poor by
private interests, technology or not technolegy. He sees in
the profound melaise of Americans something more than culé
ture shock,

Political freedom can be discussed only in the con-
text of generai theory of technology, freedom and humen
néture, It is‘possible to think of'technolcgy historically,
ag the réverse‘mirror of religion. Religion has been that
which is given or unéuestioned vut now 1ts symbols are beiﬁg.
used for therapy. Technblogy, onn the other hand, was
created conscidusly to be used for humsn ends, btut may now

. ; 16 s
be moving outside human control. One ¢casn asgsume that 1t

is the new unguestioned reallty.
The convenience with which technology assumes in

par% the cultural role of religion is not surprising. Tech-

|
A

nology follows necessarily out of Western religion, For

example, if we taske an observed fact about technology, its
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invarigble ten&enay to unify on the rational level while
fragmenting its subject-matter as much zs possible, we can
trace it beck to a Christian heritage.

The doctrine of nature, which was a necessary pre-
supposition of modern science in the seventeenth Qentury917
is what Hans Jonas has called "the ontology of sbsolute

n18

necesgslity and radicsl countingency. In later centuries,

when the doctrine of creation held fewer and fewer sciene

tists and philésophers, "nature” or the world of sclentifie
fact had gained a given quality, a credence of its cwn.
This view of nature, the ontology of absolutevnecessity
(technique) and radical contingency (the functions of techs
nigue, the tgelves') is triumphing in our midst,

This oﬁtology raises central problems gbout freedom,
Ne matter hew éffieiently the technological state mansges to
neet the desires of its members, if cannot allow them sporn-
taneity, sutonomy or initiative. In an organized situation
these qﬁaliﬁie$ can only be characterized as madness,

Freedom in classicsl politicsel philosophy meant the
submission to truth in order to approximate human excellence
in sction. Chyristisn freedom added the respohsibility of
each individusl for his owm acts and thelr conseguences and
merged the submission to truth with submission to gface, In
both cases, perfect freedom hoped for gz different kind of
freedom: the freedom from negative éompulsion in socliety,

préerequisite fdr the positive higher freedeom. Modern politie



cal freedom oanéentrated directly on the latter freedonm
(freedom from mnegative compulsion), The modern view 1s
exemplified in the pelitical vhilosophy of Hobbes which
follows the ontology of absoiute necessity and radical con-
tingency. In ‘this case fhé particulars are individuals
(private men) Tesring death. They submit themselves to an
absolute public gsuthority in order to maximize their free=-
dom (from) -- i.e., not to die a violent death, and to
operate with as much efficiency as possibie (in Hobbes®
case, like capitalists). The assumption is thst the old
freedon of choice still exists but it will be guided by
cbntinéent nature, be it Protestant inner light or the
passions, What Rieff wanits to bring out is the absurdity
of"re‘(:aivzrliwr the idea of choice without the religious or
political truth which chooses, Thege two notions emerged
together and are meanlingless when separate, In the twene
tlieth century it has become clear that nature and reagson
have not succeeded as substitutes for political and religious
truth, the oldeéer guides for human choice,

Modern technology is the pinnacle of submiésion for
freedom to operate without negative compulsion., And it is
Cbringing oult with great clarity the lack of direction which
this view of freedom entalls, That modern freedon will come
from complete éervice to technology gipresses, however, a -
sense in which the modern worlid partakes deeply. in the an-

cient, The direction will evidently come from technigue it-



ole and the only remaining question ig what kind of.human
being can exist under its tobtal control, Will everyons get
everything hig heart dssires9 bgrring =a frecdom peculiar to
a short nistorical period, as RBieff maintains? will tech=
nigue so change us that sysfem eventuglly replaces flesh and
blood? o : e

The asseftion of this critigue is that the old sub=
missions to poi;ﬁical and religious controls wére Justified
by the great souled vision of those who conceived them, The
rnew submigsi tﬂnhnelomy which Rieff endorses, howevey
ironically, is‘devoid both of spiritual depth and physical
gratification, It is an unwarranted failure of nerve to
accept this second best solution,

Quéstibns.of humgn nsbture have emerged from the dis=
cuésion of freédomb Buman excellenpe'in clagsical philosophy

and Christian religion was bzsed on truth independent of

individuslity). The creative life-giving quality of the
ideas of human nsture 1ay in their opposition Yo the pre-
vailing order. In the modern perlod the ideas of ﬁature and
freedom were once again invoked, purified and redefined to

- create a life=giving oppositlon to the then prevailing order
(the entrenched Mediaseval Classical-Christisn synt}esis).
Few if any of the first modern thinkgrs foresaw the eventusl
effects of their theorles, Thelir concern was always the

creatvion of new 1ife in the midst of stagnatlon. Marx snd
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Freud are simiiar in this regard. Thelr approach rests on
the same diglectical pr ple, the attempt to oppose the

prevailing order with g notlon of human natuwe howevear much
it méy be couched in positivigt anaslysisg. Hieffis hope ig

.

to adapt this dizalectical tradition to the realities of the
total triumph of technology. Thus, on the one hand, he says
that the collapse of nature 1s & necessary prerequisite for
the trliumph of therspy; in this light, humanism is a contenp-
tibvle last gasp of the religious tryanny. On the o%ﬁer hand,
he defends Freud's basic opposition of instinct and civiliza-
tion ageinst the sociologicel neo-Freudisns, and he cemands
that this Yotherness! be incorporsted into the humen u%abm 1
noicgy, however monolithic it must be, Rieff, too, has the
intent of g moralistn He éeems to concede all the charac-
teristics of the Qnemdimensionality of technigrve while at the
same time insiéting on the twoness of the "self" in tensicn
with technique,

The whole approach has a convincing ring (as s longe
renge possibility) but paraslyzing doubts remsin, the doubts
which spring out of direct experience in this Worldb One
diffiaulty in the critigue of RBieff ig thalt he is talking
about the culture of the fubture. It is hard to criticize
from experience while avolding the accusstion that our experi-
ence 1s limited by our anaschronistic self-conception, To
approve fully of Rleffﬂs conceptlon of the future it seens

necessary to abstract onegelf from immedizte reslities such as
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the fact that one feels a moral responsibility for eviis
that exist. A therapeutic men must deal wgth his own per=
sonal fgilvens', How can one ignore the evident "inhumarnity!
of technigue? It is one thing te accept the death of com-
muniity but anoéther to accept that 1life must become a grey;
dull and indifferent alffeir. BRiefl tends to speak of the
therapeutic soclety only in negative terms. Therapeubtle

men gre indifferent, freed from culture, lov less and hat

And why does technology seem 80 repressive, like
controlled control rather than controlled release? Rieff
someblimes seems like an eX-Marxlst setitling into middle
class powerlessness or trying to raticnalize suburban lack
oflconvieticna‘ Rieff portrays the middle class as well
adjust@d to affluence and pewerlessnessc Goodman's view of
the ﬁiddle‘class is more accurate:

The most dangerous group of all however is the estab-
lished but anomic middle eclass... . Exclusive, cone-
formist, dqueamnsh and methedical, it is terribly vule
nerable tg anxiety. ...Thely political resignation is
té&}OQa“@ it approves the technically efficient solu=
tion that does not notice flegh and blood suffering.
eooihne ldentification with power of the powerless niddle
class is...with the efficient system itself, which 1is
what renders thenm powerless. ...lhe anomie of niddie
class pecple,..appears as thelr privatism purchased at a
terrivle prlce of anxiety, excluding, and pebttiness... .19
t seems thet we are far encugh away from the nillenium

that the eventual sophistication and release-~orientation of

technology must remain an article of faith. Philip Rahv ex-

presses his doubts as Tollows: YlMr. Rieff's downgrading of
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political and ¢conomic issues is premature To say the -
lleast” and "I, for one, am far from convinced that the

powers that be <= i,e., government - can be dismissed with
S0 1ittle'fuss¢”20 Rieff is claiming that a fundsumental

cngn

g’

¢ has oceurred in our culture'such that the vestigisl
politiecal realities are better understood as anschronistic
in & post=political world, He admits that, aé hé puts it,
the BEast might arrest developunent by taking revenge on the
West. His theory would consider gsuch an event only sas
cultural regregsicn, He thus ignores a vast area of gtill
existing reality. If the cultural has superseded the poli-
tical it must scoount for all the reality which politics
handled in the past. Rieff's post-political factor is real
end powerful but not yet total.

What cazn be said about Viet Nam, the viots in the
cities, vast poverty, thé danger of hélécaustg the dirsct
relation be%weén affluence and colossal exploitation and
even genocide, as well as the danger of financial collapse
even if & sane American policy emerges? These tragedies are
real and to 0&11 them culiturael regression is to say very
1ittle about theun, But conventional politics éeems reduced
to ghstract refusal to accept what is going on. FPolitical
and economic sUb-groups which formerly seemed to be effec-
‘tive dislectical Torces for change have mgrged with the main-
stream, In short, traditionsal politics has failled at the

retainsg its disgnostic value,

},..1
or

active level although
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Just as religion is forced back to its spiritusl
tD .

roots by Rieffis understanding of modern self<=interpretation,

so politics must respond to Riefffs theory of culture.
Politics cannot engage the new system on the systemis own
terms. But aithough inpotent on the practical level it must
never abandon itg basic diaslectical insights., The problen

che formal or

3

requires an adjustment to new reslities on
gurface level but, at the same time, o rigid retentlonqu the
basic insight of necessary tension for life. Insofar as
soclal control does not allow for a taﬁgible tensicn, inso=

faT as the distinction between self and technigue is merely

logical, Rxe;f must be stte nked by the superior spiritual

depth of politics.
It is & delicate task To bring the insights of

nadver-

b

poiitics to bear on the new circunstances without

Y

tently SUCC 11 18 to the rule of those clreumstances, - Out of

the experience. of genersl impotence on the political front,

che 18 led with a ssnse of inevitabiiity to consider RBieff's

I

theory of culture as an aid to survival and as a basis for a

new politics. Can one subvert the technical soeiety for its

-

own eventual good? If one sees the dangerous tendency of

-Jc

technigue ag ignoring the "humen" wishes of its reciplents,
perhsps the best course is to try to farce the system to pro-
gromme onets needs by whateve ST Means avalilable, such as in-

transigence or indifference. One must strenglthen the re-

sponse to technique in the only termsg in which response will
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be possgible in the futureo Rieff would say, for instance,
that the terms must be of the "self" not the "individual™®
with all that %hat entalls, Ve have suggested this sélf ié
not g genuine response, One of the tasks of the new polie-
tics would bé to suggest & third slternative, having rejec-
ted both individual ahd self as respectively no longer
viable and not genuine,

In general, such a new political approach has little
or no iggﬁ@}g&g relevence to some large political problems.
One must be careful to remain open to the re-emergence of
formelly convehtional political alternatives. The visgion of
the Eschaton cannot obscure the confused realities of the

shown the growing absurdity and impotence

1531

present, Rieff ha
of certain kinds of traditional political action. He has
pointed to a gradual shifting of politics from guestions of
legitimgte authority to queéticns,of fesponge to organizom
tion at the ingtitutional level. He has not proven that the
root ingights of politics beneath the traditiohal forms are
no loager true. He has nét ?roven that the largs sector of
rezlity in whith politics still operatés'at the level of
conventional f&rms has become insignificant or is best undere
stood 28 cultural regression,

In the short time since Rieff wrote his second book
the new evidence agsinst his picture of plenitude and moral
ad justment has been overwhelming. There has been a huge rem.

surgence of degtruction and a pervasive feeling of decline,
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It seems that this éra is nct being spared the vivid experi;
ence of the tragedies which 1ife entgils. The nevw culture,
if it is to.emerge9 will not evolve peacefully out of the
old but with great suffering from the ruins ofvthe old, One
can only hope that this tragedy keeps alive the vision of a
life closger to‘the‘heartg spilrit and stomach then Rieff'g

therapeutic society.

McMASTER UNIVERSITY LIBRARY



CHAPTER 4

OTI\J TW S

1in the three cultures from which RBieff chose the
ideal types of political man, religious man snd econcmic man,
cne sees the vastly different ways in which the tension bée
tween the ideal and the existent has bsen expressed in the

past,

2Philip Rieff, The Triumph of the Theraspeutic,
(New York: Harper &ad Row, 1965), p. 02,

3Jacques E1lui, The Technological Society, (New
York, Alfred A. Knopf, 1964),

“Philip Rieff, op oit., b. 93.
S1bid,
6Ibig.

7Jcssie MacPnerson, review of Freud: The Mind of a
Horalist, Csgnedian Forum, {(Avgust 1959), p. 118,

N

8Seym®ur Bubenfeld, review of The Trivmph of the
Therapeut199 New Renublies (March 19, 1966); p. 30.

/Ce?havd Lensky, The Religicus Factor, (New York:
Doubleday, 1961).

107ne p&liuio¢¢ guestions are considered in the last
three pages of the fourth chepter ‘

11Jac§ues Elluvil, The Technologiéal,Socieﬁ3g p. 126,
12

13Pau1 Goodman, Growing Up Absurd, (New York: Bandom
House, 1956), p. 207. "
_,,,;"i‘ p\' 97°

15PaL1 Goodman, "The Psychology of Being Powerless!,
Like & Ca?qﬂw?ﬂﬁ Province; the Moral Ambiguity of Amervica,
(New Yorl 132 Random House, 19606),

ll\!’Ib-ﬂ
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iéTha most convineing sccount of this deve iczmenu is
contained in Ellults The Technological Soclety, op cit.
177Phis point is discussed at great ienbth on page

L5 of chapter 3.

 18hgns Jonas, The Phenomencn of Life, (New York:
Harper and Rou, 1966},

19paut Goodman, "The Psychology of Being Powerlessh,
OQ ci‘:g‘e .

.ZOPhLlip Rahv, review of The Tiiumph of the Thera-
peutic, Book Week, (February 6, 1966), p. 4.
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