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§c)pe ,and C;:onten.t.~: This dissertation has a t\vo-fold aim: 
IT to give an accurate analytic account of the transition 
from primitive Christian escbatology to that ,\-711ich, in the 
... "ake of Luke f s Gospel and his Acts of the Apostles, became 
classical Christian eschatology; and (2) to define and re
solve, in principle, the problems vlhich the histOl" ical 
consciousness of contempoJ.'ary man poses for classical 
Christian eschatology. Specifically, this has been done 
in t\\JO steps: (1) by an analysis of \'lhy primitive 

. Ch~istian eschatology became a problem~ together with the 
Lucan solution to that problem; and (2) by an analysis of 

-.. -- .. -.--~'l';;hy-the·-·lrucan solutiou ... also. became a: problem to the modern 
mind. Using the Lucan achievement as a para.digm, the 
dissertation concludes with an'att~mptto Spebify away 
:tov!ar~ ;resoluti.on of the contemporary problem" 

" .~' 
.,." ':,t 



Page 

The Intention of the Present Study-~,----------·~---·.-- 1 

Conzelmann t s Inter.pretation of Lucan Eschatology--- ... - 5 

Positive Statement of the.Lucan Achieveoent---------- 10 

Luke Eschatologizes History from the Time of 

John the Baptist and Jesus~------------ .. ·-a,--~.----- 16 

The Church, the Spirit-filled Community, Attests 

and Manifests the Kingdom of God------------------ 26 

Luke Removes the 'Immediacy' of the Parousia 

but Retains its tImminence'----------------------- 33 

Luke Maintains Radical Fidelity to the Gospel as 

it is Understood by Paul and the Other Synoptics~,- 1.[-0 

The Transition to Hoderni ty----------------=--==----·· 50 

Galileo and Vico: Symbolic Figures--------=--------- 51 

Modernity's Critique of Classical Eschatology-------- 58 
Suggestions for Resolution of Problems Posed by 

. Modernity to Classical Eschatology---------------- 62 



The intention of the present study is to glve an 

accurate analytic account of the transition from pr'imi ti ve 

Christian eschatology to that which~> in the "lake of Luke t s 

Gospel and Acts of the Apostles, became classical Christian 

eschatology. According to primitive Christian eschatology 

the end of the i'lorld was imminent; in. classical ChI'istian 

eschatology God!s defL~itive saving act was dissociated 

from all suppositions about the imminent end of time.. The 

transi tion from the first; vie'vl to the second vias a response 

to an urgent question., No doubt the response tool{ shape 

tat sundl'Y times and in diver s manner s t; it was hardly th e 

work of one Christian mind.. It did, h01vever, find a more 

conscious and finished expression in the work of Luke thal1 

in any other Hei.1 Testament or Early Apostolic writer e 

Accordingly the ambition to offer an accurate analytic 

accolli~t of the transition is consciously limited to concern 

",i th the Lucan achievement., 

What Luke does for classical ChrIstian eschatology, 

the conclusion of the present dissertation proposes to do, 

in principle "and vii thin modest limits, for contemporary 

Christian eschatology.. Therefore, the Lucan opus has a 

tV1O-fold function in the present study" First it functions 

1 



as a source for history. That is, it provides the basic 

.. documentation for the change from primi ti ve to classical 

eschatology. Secondly, it i'tUlctions as a paradigm for 

further development in Christian eschatological tho~ghto 

2 

This paradigmatic function calls for explanation from the 

outset, as it is the key to the final goa.l of the present 

work: namely, to contribute to the current trrulsition in 

Christia..">"l thought from classical to contemporary eschatology". 

Lulce tLndertook a Vlorle of discernment at once con-, 

servative and creative. His advance beyond the letter of 

Chri.stian tradition bearing on escbatology \\Tas conscious 

and deliberatee At the same time he sought to maintain 

the most perfect, most fla1·rless fidelity to the' Christian 

heritage .. -'Our study' of··Ltlke aims-at· discovering hOl," he' 

carried out hj.s intention, for it is precisely the t1'lo-1'61d 

Lucan ideal -- fid§.lht¥. ... to tw Chris"t;5_a.J1 hE'tt"i,tag,f;l combined 

\,,1 th and expressed in ~ncve_.beyon<l._the, Iflj:J;eLot_YJ;l<ii tt.9..n 

__ which 'we hope to realize in the concluding pages of the 

present "\.·lork. 

The fact that \tIe consider the tra.nsi tions from 

primitive to classical and from classical to contemporary 

Christian eschatology as projects of Q..isc?ernm~l1t indicates 

an inportant heuristic principle operative throughout the 

present ,york: Christianity, 'wbether of antiquity or of the 

present time, is cha.racterized by an inalienable core of 
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belief. That is, Christiani ty has not been, nor is it no".-" 

a mere syncretism, ultimately normless and so open to de

velopment in any direcM.on. \,'lithout 1vishing to inaugurate 

here a full discussion, 've can nevertheless define the 

norm of Christia,l1i ty in general terms" It is Jesus Chrj.st 

considered as the revelation of GOd. Christ himself, then, 

is the "disclosure basis!! of Christian doctrine, specifi

cally including Christian eschato1ogyo 

The publication of Ha."'1s Conzelmann f s b1§... The_o12[:Jl 

of St .. Luke 1 has given fresh, irtlpetus to Lucan studies and 

has made 8.n important contribution to the rise of 1 redac-

cation studies in Luke-Acts vlere characterized by a continual 

depreciation" James 1-1" Robinson says this: 

The present depreciation of Lu}~e stems frmil Franz 
Overbeck (Qhristen~Gum_tIDd Kl?;~~ur.:, 1919, 80.,,82), 
who maintained the incompati'911ity of' history and 
Christianity. His positi6n was thus diametrically 
opposed to that of Harnack, ,.,bo attempted to iden
tify history and Christianity and consequently 
thought "lell of Luke and his t great historical 
1-1Or-k l (Luke th§) PE}y~i c;i.an, I).. Thel"efore the 
ensuing react.ion agains~ Harnack brought '1ili th it 
a depreciation of Luke. 

--.---------- ----------- --_., .. -_ .. --_.- ... _-
lHans Conze1ma.rm~ J..be T!1..~ology o.LJ~:te .I;~" trans .. 

Geoffrey Busvre11 (N e'Yr York: Faber aIld Faber and Harper and 
Brothers, 1960).. This bool\: '-'las first published in German 
in 1954 v;i th the title, p.,i_6 l'stte del"" ~e.i 1 .. 

2James No Robinson, llie Pro.bl§lIl of'_Jli..$_tory~k, 
(London: SQCeMo Press Ltd .. , 1957), po 18, no 30 
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Incorporated into the Lucan opus are earlier Chris-

.. tian tradftions., These generally appeal' in single~brief 

units" Form criticism (formKe2...Q.hicht~) has recognized these 

separate units, investigated their origins and traced their 

development into their present form.. In so do:i.ng it claims 

to reveal the original state of the Jesus tradition.. In a 

limited way form criticism has incidentally helped to de

fine the redactional 1vOl'k of the Evangelists ~ Though the 

form critics tended to underestimate the scope of the gos

pel redactions, they did prepare the iilay for the ne\-! devel

opment of redaction criticism, the begirming of ,\1'hich (in 

lJevl Testament scholarship) ~le may date at 195Lr, i..Jhen 

Conzelmann published his work on Lw~eo 

---- ---·-Conzelman:rr t sprima.ry inSight bor'e on the theologi

cal density of the work of redaction.. LW{e, far from being 

a mere collector an4 scissors-and-paste editor, was himself 

an author in the full sense of the term. This pivotal in

sight, hOitTever, 11as no guarantee that the detailed follo\-l:";UP 

\'lould be truly e~e.z.e~Js a.l1d not eJos_~Ei$i~e Indeed, the 

present vITi tel' has felt compelled to come to agreement 

wi th the severe judgement of Prof'essor F .. o. Francis~ 1'lho 

says: ttConzelmann. e 0 and others really start outside 

the data, kno1.;ing in advance Vlhat eschatology is and vJhat 

its relation to history can be -- a.nd, by the wa.y, knovring 
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'Vlhat history necessarily is for Luke 0 113 

QQpz~lll@.,T,.ll?- r S I;'l.t_erpr.e_taJ{,igLL9~Il...s§..9hCi.t.2.l9J£l 

. The essential thesis of ~rhe T .. heol.o.2..1L_9.L._ft~. ~tJ:.ke 

is that the main, over-riding motive in Luke 1 s un.dertakin:g 

to vITi te his Gospel and Acts of the Apostles \vas to resolve 

the crisis Hi thin the Christian coml!J.Lmi ty caused by the 

realization that the 'p'arQ.Q...~i~ or return of Christ vms not 

to be immediately, as Christians had believed it '\vas e The 

Christian conviction had been that the sequence of events 

inaugurated by the proclamation of John the Baptist 1;vas 

§..sc}\.~.:ti.o.lo£.tgil1; tha.t is, John IS proclama.tion, the proclama-

tion of Jesus and his public career, and, above all, the· 

death and resurrection of Jeslls announced GOd's definitive 

saving act and the immediate end of time.. But the hard 

fact of the matter was that time passed and the parousia, 

which would bring history to a clo~e, did not come~ Paul 

had long '\.vrestled "lith this dilemma, i:li thont satisfactorily 

resolving it., J:i'inally, maintains Conzelmann, Luke resolved 

the crisis by deliberately tlde-eschatologizing" the events 

which Christians previously had taken to be eschatological. 

This means that the thrust of the two-part Lucan redaction 

vlaS (a) to present a reconsidered version of John the BaptIst, 

____________________ I ____ • __ • ___ ~-~------·-*--------

3Fred 0" Francis~ rlEschatology a..Dd History in 
Luke-Acts tt , Journal oJ. tlllL1>-.mer.ican AcarJeJ!1Y: .o.f_llelJgiQ.!-1. 37, 
1969, ppo q9:63. 
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of Jesus, and of the early Church, according to vlhich each 

-of ,them belonged to distinct epochs wi thin salvation-history, 

but none of them to the eschatological moment itself; and 

(b) accor'dingly to postpone the eschatological moment to 

an indefinitely removed future. \-Ihat had previously been 

considered as eschatology vlas no\", according to Conzelmann r s 

analysis of Luke, to be considered sImply- as distinct 

moments in sacred historyo "Since eschatology means end-

time and since the end-time is deferred, then according to 

Conzelmann Luke must de-eschatologize the events he des

cribes as history c fll~ Thus, on-going history replac~s 

eschatology" As Conzelmann,puts it lILuke in fact re, 
places the early expectation by a comprehensive scheme of 

'---:---a-di:ffer'ent -kirid .. -fl5 -'That 'scheme-dissociates the Kingdom 

of 'God from God f S sa.v:lng act in Jesus and strictly iden

tifies it with the last events bringing an end to timeo 

The Kingdom therefore remains outside of history until 

there is the final encotmter 0 History and eschatology are 

mutually exclusivee The Church, hmvever, l2.r.9c~ .. ?lln.§. the 

Kingdom of God, as Jesus did& It looks back on the epoch 

of Jesus and points to it as the ground of 'hope' for the 

4Erick R .. Egertso:t:l, }ohl'l; .. Ji.~ B.aptis.~_i.ll.~L1S~~ 
Theologz' (an unpublished dissertation presented t? the 
'facuity of the Graduate Theological Union and the JPacific 
Lutheran Theological Seminary, Berkeley, California, },'Ilay 20, 
1968), p .. 37. 

5Qonzelman"n, pc>, 96 .. 
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Kingdom of God" 

Luke 16 :16 is in Conzelmann f s vie\.., the pivotal 

text for LUkefs understanding of eschatology: uThe 1m., 

and the prophets ,,!ere until John; since then the good neviS 

of the Kingdom of God is preached, and everyone enters 

it violentlyti (cfe Hatto 11:12-13). The important words 
./ , \ / 

are/ff:i'lfJL and q'rro TOTE.. ConzelIDcm.n takes the first to 

mean "up to (and including)"., Thus: flup to (and including) 

John the Baptist there "Was t only' the lavl and the prophets, 

but f from no,,, on' y,t.yd the:re is 'also f the preachlng of 

the Kingdom of God" u6 On this basis \'le learn (1) that the 

preaching of repentance is continued by Jesus but (2) no\~, 

precisely as a preparation for the coming of the KingdoIDo 

Conzelmann takes advantage of the light shed back\'rards and 

forvmrds upon the Lucan redaction by this verSe to inter

pret I,uke' s resolution of the problem of the delayed 

parousia" 

This light does not l~each to the Infa..1'1cy narl'atives, 

for Conzelmann treats them as non-Lucan or at least as 

unassimaJ.ated to Luke's overarching redactiona,l scheme .. 

Conze1marm I s interpretation of Luke 16 :16 and his neglect 

of the Infancy stories calls for a brief critique" 

\V.hen Luke 16:16 is interpreted within the context 
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( , \/~ 
of that 'Hhich goes before it 1'lhich includes the (;0'] yye/\ (!:leI 0 ~ 

of 3 :lS) i.t is much more likely that John is included in 

the preaching of the Kingdom of God rather than the law 

and the prophetse Flender says: 

Jesus is talking about the external signs of 
. the Kingdom of God.. That this is the point 
is sho1:m by the phrase6lTo -rOlf; (from that 
time), a, very rare one in Luke6 Generally 
he uses qTro TO-O 1/0 v to bring out the quc1.li
tative diffel'ence betvleen t\,ro per-iods ~ Lu..l{e 
16 :16 is an exception., Here t,V'o simllar 
periods are placed side by side.. The 1,rords , " ;' 

cillO ,016 separate them but at the same 
time express the continuity bet1,veen John the? 
Baptist and preaching of the Kingdom of God .. 

It is hardly possible to deal v1i th the eschatolo-

gical -understanding of Luke without a study of the Infancy 

- narratives C\ Hinear shows in his analysis of them that 

they aI'e, beyond doubt, a Lucan compositionoS uThese sto-
- .. - .. __ ._. __ . ''' ... _- . ..--.. -~~.-- .. 

ries fu11da.menta11y rela.te to the main body of the redaction 

as the anticipation of events to the reality of events, or 

prophecy to fUlfi11~ent .. n9 

According to ConzelmaLm the main features of the 

Lucan redaction vlhich point conclusively to his reinter

pretation of Chl~istian eschatology in the face of a 

7He1mnt Flender, St & ,I,;llke:; ,Th~ol.~ of R,ELdemJ!ti ve 
B;~tor~, (Philadelphia: Fortress·Press, 1967·), p .. 123~ 

SPaul So Hinear, flLuke's Use of the Birth Stories fl
, 

Studies in LukE2.-i:..c:t.s, eds .. Leander Eo Keck and J. Louis 
Nartyn (1'Tashville: Abingdon Press, 1966), pp .. 111-130. 

9EgeL"t.s9D" p.. 30. 
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rea.lization that the parousia '1ilaS not to be immediate are: 

L, Luke separates John the Baptist and Jesus both epochally 

and geographically.. John is placed in the epoch of 

Israel; in so dOing the'eschatological character of 

his mission, evident in the other synoptics, is removed .. 

2.. By making the period of Jesus tbe 'centre of time' and 

a period free from the pOvler of Satan, Lllke uses it as 

a portrayal of the Kingdom of GOd.. The emphasis is 

on its nature and not on its presence ,-Ii thin history.10 

3.. The Christian Church, the present epoch of redemptive 

history, is related by LUke to the Kingdom of God as 

its herald.. Follovling his interpretation of Ll;: .. 16 :16 

it continues to preach, as Jesus himself did, the hope 

of a future Kingdom but in no sense does it embody tha.t 

Kingdom.. The Kingdom is both outslde and beyond time, 

an ideal metaphysical rea.lm" 

lj·o In addition Luke, tmlike NarlCand Hatthe\·!, adds an Acts 

of the Apostles to h.is Gospel.. Conzelmann maintains 

that this too is a Lucan innovation demanded by a 

-------------------.-,-.------~.---------------------------
10Conzelmann interprets Lk" 4 :13, "Alld Ivhen tbe devil 

had ended every temptation, he departed from him until an 
opportune time fl

, as the.begiIDfin§ of the repression of Satan, 
wbo does not appear agall1 untll Lk. 22:3, "'hen he entered 
into Judas Iscariot at the time of the Passion. The inci
dent of Lk .. 11:14-23, '\vhicb is an account of Jesus' casting 
out of a devil, is understood by Conzelmann as encouragement 
to the Church that Jesus possessed power over Satan& 
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recognition of the delay of the parousiao ll 

o_Thoe implication of'-Conzelmarm. t s thesis is that Luke 

''/rites only to resolve the eschatological crisis of the 

Christian community" He maintains this in spi.te of Luke's 

01.ID testimony in 1:4, Uthat you ma.y kno1-J' the truth concer

ning the things of i.;hich you have been informed .. fl 

Each of the above pOints will be' treated critically 

in the larger context of our ovm positive statement of the 

Lucan achievement o 

J:2.piti ve Stat_ement of the Luc:?n Acq, i,evem_e11.t. 

It is natural to discovel' an eschatological self-

. tl...'Ylderstanding i,!ithin the primitive Christian comnmnityc 

Not only "vas this the cOI!1.J11unity's inheritance from its 

jUd~i~ r~~t;, 12 it ",as explicit in the teaching of J olm 

the Baptist and Jeslls as recorded by Nark and Hatthe,·! as 

v!ell as by Lnkee Hb.en John the Baptist sent his disciples 

to ask Jesus, !fAre you he l,.]ho is to come, or shall \.Je look 

for another?" eLk .. 7:20), his understandi.ng of his ovm role 

as the precursor of tbe Hessiah is quite evident.. Jesus . 
told the disciples of John to go back and tell him 1:1hat 

IIConzeJmcU).l1, p.. 17, n. 2 .. 

120tto Betz, liThe Kerygma of Luke H
, lli.e.r.nreta.t.ioll 

22, 1968, PPo l3l-1l:}6. He says that the Qumran texts also 
disclose the eschatological character of the roots of ear-
liest Christianity.. tiThe teacheI' of Qumran • e 0 eQuId not 
yet proclaim the gospel of the realized reign of Godo tl So 
the question vms raised: "l'lbo i .. ,il1 be the messenger of 
realized eschatology?1I 
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they had \vi tnessed., tiThe bl ind receive their sight, the 

lame \':alk, lepers are cleansed, and the deaf hear, the dead 

are raised up 5 the· poor have the good nevI'S preached to 

themfl (Lk" 7:22)0 In quoting this Nessianic prophecy of 

Is" 61:1 as being fulfilled in himself, the Lucan Jesus 

makes explicit his ov.'TI u.nderstanding of himself and his 

mission" To ears already sensitized to Jewish eschatology, 

sayings like this one bespealc the actualization of the 

'reign' of God.. Vindication of this persuasion came with 

the resurrection of Jesus from the dead.. Consequently the 

early Christians, having no expectation of &"l ever leng

thening history bet1veen the l~esurrection of Jesus and the 

parousia, naturally presumed an im.mediate realization of 

the Kingdom of God" 

The realization of the Kingdom of God meant the 

actualization of the absolute rule of Christ.. Jesus ·whom 

they had lmo-r"m personally or through the apostolic preaching 

",ould be I completely' victorious over all forces and po",ers 

in heaven or on earth or u..Ylder the earth.. The decisive 

event·' in the ongoing eschatological struggle had already 

been accomplished in the resurrection of Jesus. Christians, 

proclaiming this decisive Victory·, "'Jere engaged in the 

struggle against the already broken pOi.veI' of evil" 

Under certain circumstances it is said proverbially 

that 'one cannot see the forest for the trees'. The study 
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of a particular aspect of an issue often blinds the umvary 

-person to the whole context which gives that aspect its full 

meaning. In this way it was the resurrection, and not the 

,.,hole life and teachings of Jesus, that the first Christians 

proclaimed to the i;lorld. It ,wuld have been anti-climactic, 

indeed impossible, to introduce any statement of parousia 

-to the early Christians after they had experienced the 

resurrection victory.. It ""vas the resurrection that vin

dicated Jesus l messianic claims. 

That the delay of the end of time was a real problem 

for the early Christians is certa.in.. Again, ,vi th even a 

very minimal knmvledge of human nature, it is reasonable 

to assume that as time continued to unfold behreeD the 

"resurrection and"· the" Chr istian cornmuni ty" a slackening of 

fervour began to impose itself in Christian 1ifeo The 

problem of the delayed parousia. doubtless shmved itself in 

pastoral problems. It is clear (from Acts 3:19-22 and 

Rom .. 11:25-27 among other texts) that the leaders of the 

community did their best to make positi.ve sense of the 

delayo For a time the old hope of the immediate lend-of

time t and the ne"VT realization that the end was not to be 

immediate existed side by side. The search for an expla

nation solicited theological reflection on the sayings of 

Jesus, nOvI in process of being committed to writing as 

eyewitnesses to his life passed on. 



Luke was not the first Christiru1 v~iter to take 

cognizance of the delay of the parousiao 13 Of Paul t s 

second letter to the Thessalonians (50-51), KRmmel says: 

"Paul , in vj_e\'l of the overheated eschatological expecta-

13 

tion on the paTt of some Christians in Thessalonica, had 

occasion to point out that the parousia 'I .. TOuld be delayed, 

in spite of the fact that he still held fast to the expec

tation of the parousia"u1.4 In I Coro 15:51 Paul says,UTo'le 

shall not all sleep ° ~ .u" The implication of this is 

that some have and others vrilL. Though he never relin

quishes the immediacy of the parousia, Paul expresses an 

mvareness of the on-goingness of time. In Epho 1~10 the 

\l1"iter describes God's pD.rpose set fOl-.th in Christ Has a 

plan for the fullness of tim.e, to unite all things in him, 

things in heaven and things on earthll.. He thus allo",JS 

13John A.T. Robinson, J-e§l1s .~'1..Q ... Bj;,s .QQ.ill.1n.g" (London: 
S.C.H .. Press Ltdo, 1957), po l54e Robinson m.aintains that 
there is ambiguity in Lnke's ;;.,rriting on the parousia .. On 
the basis of Acts 2 and 3 it appears as if the expectation 
of a parousia "\IJaS a later development in Christia.iJ.i ty.. tiThe 
pO\1erS of the age to come are already at 'VTOrk.. The situa·· 
tion no longer requires repentance so that the Nessiah may 
come (a typically Je'lllish conception) but because the Hessiah 
has come.. Thel'e is still a '\vait,ing'1 a 'not yet'; but it is 
a vlai ting till all is reduced ~o t~e reign of Christ ~ l~To 
more than in Acts, chapter 3, lS tnere a second rneSSlanlC 
event: such an idea ha.d not yet been entertained~1l 

141'lerner Georg Klirnmel, I.ni{l"odt1G.>:tJon.j~ .. Q.. tJ'~,; .. ):rGli 
Testament tr<LD.so .4.oJo l'lattill, Jr .. --rrr~th edo; Nashvllle: 
Abinidon--Press~ 1966), po 188 .. 
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rtthe perspective of an imminent parol1sia to ,"viden out on 

its further side to reveal the full extent of the vlOnder 

of the consummation of all things in Cbrist .. u15 Nark, too, 

bas coloured almost the whole of his little apocalypse 

(13: 5-37) 'vi th a reinterpretation regarding the immediacy 

of the end of time. .. .. hut the end is not 

yett'l; 13 :22, I'li'alse Christs and false prophets 1vi1l arise 

and sho .. ,; Signs and 'tvonders to lead a.stray, if possible, 

the elect fi
; 13:32, tlBut of that day or hour no-one kno"ivs 

.. .. "II.. \'Jilckens concludes that Hone caI1..not say, for 

example, that Luke received a tradition entirely oriented 

to'\.·rard imminent eschatology, and then, be~ng faced vli th a 

--'delay of the parousia r,einter'preted it in an original vJay 

_' ____ py ,means o.f~ hi~.JT.iet'T of redemptive history Or The tradi-

tions which he ,\'1or1l:eo. into hi.s 11ri tings are obviously far 

more varied than such a simple picttJ_re 1'lould lead us to 

belie~e.nl6 

It \"ould be Simplistic to say that Luke writes only 

to resolve the eschatological crisis to "lhich the delay of 
__ ~ _____________________________ r________ _ ____ . ___ . ________ ~~ 

15J .. Eo Fison "Phe Cilr)"..ptian ~~ (London: Longmans, 
Green and Company, 195Li;, p., l~~ince the problem here 
concerns the resolution of the crisis caused by the delo,Y 
of the parousia, this remark is relevant even ShOLlld }~phesians 

'not have had Paul for its authoro 

16Ulrich \1ilckens, UInterpreting Lu.l.;:e-Acts in a 
Period of Existentialist Theologyll, § .... ~udt~_u_n L..11.K;,.e_-A~ts., 
eds., Leander E., Leck and J. Louis Nartyn (Nashville: 
Abingdon Press, 1966), p. 65,. 
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the parousia bad given rise.. Luke himself reflects both 

sides of the issue.. Lk. 18:8, "I tell you that he (God) 

'tolill avenge them (the elect) speedily; 21 :32, This genera

t.ion \'fill not pass ai-ray till all has taken place; 19:1lb, 

• • .. because they supposed tbe kingdom of God was to appear 

immediately; Acts 1:7, It is not for you to knovl times or 

seasons '~hich the Father has fixed by hi~ 01'll authority. U 

Nonetheless the problem of the delayed parousia 

\rhich had gradually come 'Go be realized by the early 

Christians, and is reflected thl'oughout the whole Hm·! 

Testament, finds its solution most clearly articulated in 

Luke-Acts. The main features of the Lucan solution. are: 

1. Luke eschatologizes the '1:1hole of history since John 

the Baptist and Jesus so that it is no longer a self

contained realm. The Kingdom of God has broken into 

it. History is now being shaped by eschatology. 

2" The Church, the spirit-filled community of believers, 

is affirmed by the event of Pentecost to be charged 

~",Tith that saving po"'ver "'lhich is an .snt..1ciD_Sl_t...~Q.n. of 

the lCingdom yet to come.. Its role in salvation his

tory is emphasized in the Acts of the Apostles as the 

Church is portrayed as the authentic Urestoration" 

of Israel .. 

3., Luke rer.1oves the immec1iacy from the paronsiao Hm,;ever, 

in so doing, he does not place it at some time in a 
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distant future~ He simply remains agnostic as far as 

the 'time of the end' is concerned. 

4. Luke, in effecting the transition from that i,,rhich has 

since been described as primitive Christian eschato

logy to classical Christian eschatology, has maintained 

fidelity to the Christian Gospel as it had been passed 

on by Paul and the other synoptics. 

These features are discussed separat'ely and in 

detail in the succeeding sections of this dissertation. 

Luke E$ c baJ;,o l2Ei~§.§. .. }~ i_!3_ tOLl 

from the ... T.ime of .J:.ohU th§. B?Rt.t§.L?nd Je§.!d.§. 

It has already been stated that Luke as he vlTote 

his Gospel and Acts of 'the Apostles lllas both m'lare of, and 

part of, the crisis 'tvi thin the pr imi ti ve Christian community 

caused by the realization of the delay of the parousia" 

They had 'believed it \V'as to be immediate.. Luke, in res

ponse to the on-goingness of time, realizes the events of 

1'1h1c.11 he 1s w..ri ting are historical and loca tes them at a 

definite point in time: Lk" 2:2, llIJ.lhis \-vas the first enrol

ment v,hen Quirinius 'Has £overnor of Syr1a; 19:1.f4b, ••• be

cause you did not knolil the time of your visitat1onfl. Hm,-T

ever he is not '\v1" 1 t ing pr imarily as a his tor ian but as an 

evangelist to proclaim tbe 'good news', a term he uses 

many times in the Gospel and Acts. The good nei4S bears 

witness to the fact that God working within history had 
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established a. ne1{ covenant 'toli th man}dnd in Jesus Q The 

events of'vlhich he 1vrites are decisive, affecting not only 

the course of history but its meaning., These acts CeJl 

never be tmdone; never can there be a retw.:'n to the pre

vious state of' affairs. 

tlHistorizatior.tt, as the term is cUl'rent1y used, is 

thus defined by Flender: l1a.rra .. nging events into a clearly 

organized system of cause and effect.,u l 7 It refers, then, 

to an immanentist viei,\[ of history l> Flendel' adds, "Luke 

never treats history in this objective so:rt of \1T8.y.fl
I8 

History could never of i·tself have brought forth the King

dom of God; God himself has taken the initiative and 

approached man" The history 1'lhich Luke ','lrites has I salva·n 

tion l as its subject, a salvation 'l:lhich is actualized 

according to the plan of Godo Thus history since these 

events has had an escha.tological meaningo 

To say that Luke has eschatologized history is to 

say that he believes that the Kingdom of Goel has been and 

contintleS to be operative vlithin it,~ In this sense the 

eschaton has arrived. 

The Lucan Infcmcy narratives cast John the Baptist 

in the role of Elijah, filled with the Holy Spirit, "to 

17,Llepde1:" p036 

18 Ibi.9.o , po 36 
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make ready for the Lord a people preparedft (1:17b).. .Jesus 

is "the Son of God tl (1:35bhrhose conception is tmique: 

ItThe Holy Spirit 'Hill come upon you and the p01ver of the 

Host High 1,-rill overshadO'l,'1 your! (1 :35)., 19 The role of the 

• Spirit' is important throughout Luke-Acts, as 'vrell as in 

the Infancy narratives~ It points to the Hessianic and 

eschatological cha.racter of the birth of .Jesus e 

Luke, recording the geneology of Jesns, offers a..."1 

ordel~ \1hich is the reverse of that in :r·iatthev]'t s Gospel 

(Lk. 3:23-88; Natt .. 1:1-16L, He also has -hm impol'tant 

differences fl'om [·iatthe\yf s accotmt: (1) IIJ'esus ••• the 

son, as people thought, of Josephll(3:23) and (2) he traces 

the lineage of .Jesus to rison of God" (3:38)~ The impli-

cation of (l~is that though people supposed Jesus to be 

the son of Joseph, they '·7ere mistaken for he \-laS, as v to 38 

makes clear, the son of God, the n6111 Adam.. He emphasizes 

__________ " ____ ._I ____ U ___ . _______________ ~ ~_. ___________ a~_. _________ . ____ _ 

. .. .. / . 

19Luke uses the Greek duv(/J)!j(S in this context (see 
also Lk .. 4:14; 5:17; 21.1-:1.1-9; Acts 3:12; 8:10)" Other places 
as LIc" 4:6; 10:19; 22:53; Acts 1:8; 5:4; 8:19 he uses 
It is clear that he uses ttfVc;\.!1L5 'whenever he refers direct
ly :to the I pO'Jlel' I from God; ,.;hen there ,i~ tbe ideaaf pOl.'fer 
being received, even by Satan, he uses e-~O()o-(c\ .. For a 
discllssion of the significance of his use of these ''lords 
see TheoloP.'icaJ. Dictional' r of the He,-; Testa.11l§lnt.1 Vol., II, 

-:D-h ed. G~r:1.al'dKittel GrCl~'1c1 Rapids: l4m .. Be Ji:erdmanfs 
publishing CompanY, 1964), PI! 300. Kittel says: t:Luke 

'perceives the begirmin.o of the existence as a speclal a':'1d 
<:> t(! ~ fJ r- III unique act of Divine POvTer which makes Jesus "hot; (;I'r!;O(.) • 

The resurrection confirms this Ul1.ique relationship (Acts 
13:33-34)., 

Conzelmann t s I a.doptionistic r Christology does not 
take into account the Infancy narra.tives of Luke" 



19 

that through Jesus God enters directly into the movement 

of historyo No longer is it a self-contained realmo Jesus 

is God's Son, not because God chose to anoint and. equip him 

';lith the authority to achieve manls salvation, but by vir

tue of his metaphysical (mion ""ith the being of GOd. That 

this is Luke's understandi.ng is evident from his account 

of the births of John the Baptist and Jesus.. John vms to 

be the son of Zechariah (1:13); Jesus "JaS to be conceived 

through the power of the l'lost High (1 :35) ~ l'his is fUl'ther 

substantiated. by Luke f s addition to the dc.scription of the 

Transfiguration (9:28-36)$ Luke refers to the content of 

the conversation of Jesus vlith Moses c.nd Elijah o.nd also 

that tipeter a...'1d those \vho l-lere \>:i th him \'181'e heavy \"i th 

sleep but kept awake, and they sa-tv his glory, and the tvlO 

men 1'1ho stood 1.vitb himll (9:32)" The reference to *'his 

gloryfl points tovards his union with God (cf. John 1:14b)$ 

Jesus begin~ his ministry, according to the Lucan 

redaction, in the s~lnagogue at Nazareth proclaiming that 

in him the prophecy of Is .. 61:1-2 is fulfilledo The reac

tion of his hearers to his claim and his call to repentance 

indicates that he ''las not saying the kine;dom of God \'las 

coming but rather that in some sense it has already comee 

Kno-vling ",ho he itlaS, the son of J:,iary and Joseph, they i!Tere 

infl11'ia ted by his claim.. In 10 :23-21t Jesus says to his 

disciples: 'IBlessed are the eyes -;;·,hich see '\\That you see! tI .. 
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To the people ,\,lho 'Hi tnessed one of his miracles he says 

in 11:20: UBut if it is by the finger of God that I cast 

out demons then the kingdom of God has come upon YOUe u20 

The parables of the I mustard seed f and the 'leaven t of 

13 :18-21 also point to the present nature of the k:i.ngdoDl; 

1'lhile ac}mOiV'ledging that it still has to gro\,! 11 Zacchaeus I 

repentance in 19:1-9 resulted in Jesus saying to him: 

"Today salvation has come to this house ... .,u (see also 

23:43).. In 17:20 Jesus says: II ... $ for behold the king-

21 dom of God is in the midst of you,," For-Luke the kingdom 
__________ • ___ 6 _____________________________________________________ __ 

20Conzelma."'ln maintains -that Luke, in his redaction, 
p~_aces this saying here to assure the YOLmg Church that 
even though it had not yet been exercised, Jesus indeed 
had po;rJer over Satan& Thi.s is in keep.ing 1'lith his scheme 

.. of redemptive history" Vincent Taylor, Th,e. $~.ife And Kinistty. 
... '-"-'--"oT'" JesL1::f;'(Lorid6ri:--J.lacm:iTlan-&-Co~-Litd-;, -'1954 r; p .... ' 76-;-

s'8~is: --rfJ"esus proclaims that the Kingdom is .... ,,- present 
in a true sense in his mighty works,,11 

2J mh . l' • • b th':> \ e "':; ) ":r ere ~s muc 1 dJ.scuss1.on a. out e {;1/'10,> v If(.JJ\f c:r;J"-'-L V. 
It is note\-'Torthy that the "Ne1." Engiish Bible translates it· 
'among you l 

G C.Re Dodd, Tt1EiJ:'ir..,<fQl.~~L.Q.:f the_.Ki~5 (rev .. 
ed.; :Ne1.f York: Cbarles Scribner I s Sons ,-r96l), p" b25 n .. 2, 
discusses the translation at length.. Hans Conzelmanll, It1.§. 
Tbeo~_Qf etc> 1JI1':..?, p .. 122ff argues that this phrase can 
only be understood in the context of passages like Lk .. 9:1l 
and therefore means Iii t is the message of the Kingdom that 
is present, '\'1hicb in Lul~e is distinguished from the Kingdom 
itself.. He kn01vS nothing of an imrninent development on the 
basis of the preaching of the Kingdom. fI To maintain this 
is to impose an interpretation on the te:d and to refuse to 
permi tit to spea.lc on its 01411 terms ,. 

This saying of Jesus is peculiar to Luke 1 s Gospel 
and as such is of extreme importance in understa..'1.ding his 
concept of the presence of the Kingdom here and nO'tlG The 
verb is in the present tense and ..... 'ould make no contextual 
sense other"!'vise., 
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of God is no·t a completely future rjealm; it is present by 

anticipation '1:7i thin histo17 nO\{. 

In discussing Luke's eschatologizing of history by 

the entra."1.ce of Jesus into it, and thereby of the Kingdom 

of God, his references to Satan cannot be overlookedo Otto 

Betz observes that the QtlJnran tex"Gs indicate that lithe 

coming of the Kingdom of God and the realization of God's 

reign on earth presupposed the cond,ern .. n.ation of Satan and 

his demons in heaven.,u22 This belief sheds light on the 

incident associated ,·li th the mission of the seventy-tvlO' 

(10:17-18)<; They jubilantly tell Jesns upon their return 

that lithe demons a.re subject to us in your name!U Jesus 

replied: HI Sa\<l Satan fall like lightning from heaven. U 

_ ..... ____ . Re.te}-.... , in Act s.lQ.~3~L~.es~.~fies to ,Jesus r healing of all 

tfthat \{ere oppressed by .t.Q.~ devil, for God ,,'las 'l;Ji th timll 

(Dnderlining mine)o This can only be understood as evi~ 

dence of the decisive defeat of Satan m~d the beginning 

of the 'eschaton'. 

That the Kingdom of God is present and by its pre-

sence imposes upon history an eschatological dimension is 

the explicit lL."1.derstanding of Luke.. Nonetheless .Lul;:e has 

many references that point to\<rards the future realization 

of the Kingdo1u of God 0 Among the sayings in 't>ihich the 
_______________ ~ ____ r _______________________ __ 

---.-------
," . ' 

22Betz~ Otto, flThe Kerygma of Luken, I,nterDr'?.t?t.i.911, 
22, 1968, po 1360 
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emphasis is future are: 11:2, "Thy kingdom come; 13:29, 

And men ,·rill come from east and, 'vest, and from north and 

sonth, and sit at table in the kingdom of God; and 22:18, 

I tell you that from nOi,,; on I shall not ch~ink of the fruit 

of the vine until the kingdom of God comestr~ This does 

not imply either that Luke is confused or that he is """ork

ing "lith tvlO incompatible traditions" It implies, rather, 

that though the Kingdom of God is formally yet to come, it 

has Uvirtuallyft come already; that is, the YbL:~ll§' or pov/er 

of the Kingdom is already operative in history in antici

pation of its plenary realization at the end of time,. Luk:e 

understands the move:nent of history, in general, to be 

linear and progressive; 'but the historical dynamism inau

gurated by JesLls is not merely linear and progressive to

ward the goal of history, it is already charged i.·lith the 

goalG , Linear history has itself become eschatological. 

Obviously, Luke has thereby made an import~t con

ceptual change in the sense of eschatology" He has effected 

a dj.fferentiation of two elements "'hich up till his time 

had'never been clearly and incisively distinguished~ He 

has discriminated betvleen tithe end fl as goal (concretely, 

the definitive saving act of God in the paschal mysteries 

of Chl~ist) and tfthe end fi as S'GOp (concretely, the parousia)" 

He has escbatologized history by af~firming the realization, 

in history, of the end as goale By the same token he has 
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liberated the community that itself consciously lj. vas this 

eschatological history from the original simplicity of 

expecting the end as stop, to come about immedia.tely as if 

by a kind of necessity, inasmuch as the end as goal had 

been reached in principle. The Lucan differentiation "las 

not incons5.derable libera tion of the commlUli tYe It repre

sen'!;ed a service of truth and a service of the church, and 

it remains a striking paradigm of ~rhat in the past hundred 

and fifty years has come to be kno~.m as trdoctrinal devel ... 

opment U 
.. 

As we have already noted, Lw~ets linear conception 

of history is altogether free of immanentist ideology .. 

Thus, the Kingdom of God is not a programme of social or 

other reforms that men might launch by their 01'T.rl efforts .. 

Its reality, rather, hinges on the act of Godc History 

takes on eschatolog~cal quality and men stEmd already under 

the definitive judgement of God.. To reject Godts purposeS 

(as concretized, for example, in the apostolic preaching) 

is to be !lcut off from among the peopleu
< (Acts 3 :23; Ll(u. 

10:16)., As every individual stands under judgement, so 

does the 'world as a totality c In Lk., 21: 5ff ~ Luke sees 

this judgement as already begun in the destruction of Jer

usalem, an historic event.. Francis makes this point con-

clusivelyo He "rrites: 



Luke closely links the eschatological signs in 
heaven t.,i th \'That ilIe must understand as the escha
tological destrnction of Jerusalem.. This simply 
means that one cannot isolate the destruction of 
Jerusalem as only a historical event. The dark
ening of the Still., moon and stars (Joel 2:101 cf .. 
Lk .. 21:25), the anguish of men (Joel. 2:6 c1" .. Lk .. 
21:25,26), CL11d the quaking of the earth (Joel 
2:10, cf .. Ur., 21:11) all relate to the cha!,poe of" 
the soldiers who scale the wall and burst throUFh 
weapons to leap upon the city (Joel 2:7-8), and'""' 
leave a desolate wilderness (Joel 2:3)" That is 
to say, Joel, Luke's source for the prophecy of 
eschatological witness and cosmic signs related 
these2~0 the desolation of J" erusalem and so does 
Luke .. 

Contrary to the apocalyptic tradition generally, 

the crucial and. pivotal event" of history for Luke is not at 

its end but at its centre.. It is the resurl'ection of Jesus, 

proclaimed In the apostolic kel'Ygmao Thi.s event is the con-

firmation of the enticipated presence '\;lithin history of the 

Kingdom. of GOd., t Seculal' t events no\v have t sacred t signi-

ficance; in fact there is no more any distinction bet"l,reen 

them., History lmfolds according to the plc1l1 of God, vli th 

the ne\'T quali ty given it by Jesus, the Lord and Saviour. 24 

Paradoxically the tend t ~7aS revealed at the resurrection 

and yet it is the same end '1tJ'hich is yet to come.. The :risen 

Christ;, says IJtL1{e, is the model for the end.. He is Simply 

rtthe fil~St to rise from the dead tI (Acts 26 :23) • 

---------------------.--------------.,----~--.---.--~--------------

23Fred 0 0 Francis, "Eschatology and History in 
LUke-Acts", p., 560 

2tl-Lull:e does not thereby deny that ever since the 
beginning God has been the God of historYe Luke's claim 
is that in Jesus the pmler of evil 'lias broken .. 

_ ••••• _- • -...--.-. '.- '--"" •• -. " ,-- I 
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Around Jesus both the past and the future, as liIell 

as the present, acquire a nevI significance., Oscar Cullman 

points out in Qb~ttm~25 that in Jesus the decisive 

battle in God I S '-Jar against evil has been \Von. 11hough 

there are more battles to· be fought, victory is already 

certain .. 

To s~lmarize; The Lucan redaction eschato1ogizes 

history by the entry into history of its very goalo But 

the goal of history is present in a unique and ("7ith refer

ence to JUdaic eschatological hope) absolutely unexpected 

way.. The goal of history is aQt_~~q by the resurrec

tion of Jesus and the outpouring of the Spirit. History 

goes on, but "\-li th a difference. The Kingdom at \'lork pro

lepti.call.y in Jesus, is confirmed by his resu.rrection, 

his ascension, his gift of the Spirit and of the forgive-

ness of sins.. The end of time is not to be lmo·vm by the 

disciples (Acts 1 :7-8).. Yet, 1vi th the outpouring of the 

Spirit, the commu:n.ity already lives "in the last days" 

(Acts 2:17). 

----~-=---------------------------------~-- ----------.--.-.. -~:---
250scar Cullman, .Chr isJ; .. alld. .r;r.im~, (Philadelphia: 

The ''lestminster Press, ·1964) " 
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If, as Jesus had claimed and his resurrection had 

confirmed, the Kingdom of Goel had in some sense already 

come, hOvl could it be defined in the interim bet,\';een the 

resurrection and the end of time? Vincent Taylor presents 

the issue as follows: 

The fOlLl'ldation idea (of Kingdom) is expressed 
by the Hebre'\v vlOrd ma.llf..ut.h." the active ,r,ulSi. of 
God. God's sovereignty in the hearts and lives 
of men expressed in the doing of His \vill des
cribes in its fundamental aspects ",hat Jesus meant 
by the Kingdom of God"., The Kingdom implies God J s 
kingship, His kingly rule~ The kingship, of 
course::. implies a commlL."'1i ty, a d0!11ain in \'lhich 
God 1 s rule is fulfilled, •• ' ., but we wholly miss 
the key to the teaching and parables of' Jesus 
unless \1"e realize tha~ his primary emphasis was 
upon God t s king s11 ip 0 20 . 

Schnackenburg says that fJ"We ShOllld on no account 
/ 

call the /dQ"c.AHd. in its present form r kingdom of God f 

because in English this suggests something objectively 

completed and realized .. u27 He too emphas.izes its meaning 

as God's kingshipo 

According to Luke the co~~~~ity of Christians, 

i.e. the Church, lives in a. period of salvation history 

which viill culminat'e at the parousia. The parousia will 

-----.. ----.--~-----.----------------- ., ... -

26Vincent TayIol', J:hfJ Life 12-nstliintstl'Y of }~, 
(London: Hacrnillan and Co .. Ltd", 1954), pp" 66-670 

27Ruc101f Schnackenburg, God.' s 1\o.1e .'lno. Kine-dom, 
tra,ns. John Hurray (Freiburg: Herder, 1963)~ 
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see the establishment of God's perfect Kingdoffio The question 

which 11e must anS1,rer is one of the relationship between the 

Church and tbe perfect f fao-u\eCo. You &to"'u' in the· Lucan 

redactlon. 28 

~here are at least four occasions in Lw~e-Acts on 

which Jesus is questioned, either directly or indlrectiy, 

about • "'hen , the Kingdom of God should come. Lk .. 17:2°, 
"Being asked by the Pharisees ,-:hen the kingdom of God was 

coming U o 19"11 .. .. 0, •. , flHe proceeded to tell a parable ., . .. 
because they supposed that the ki.ngclom of God \vas to appear 

immediatelyli; 21: 7, "And they asked him., Teacher, i,'lhen i.vill 

this be?"; Acts 1:6, lILord will you at this time restore 

-the kingdom to Israel?JI Each time the question is posed 

Jesus refus~d to respond in terms of time. If the_Kingdom 

were to be identical vlith the coming-to-be of the Church, 

it is reasonable to assume that Luke ,,{QuId not have been 

so emphatic about Jesus' rejection of the question '\vhen'. 

The implication is that the coming of the Kingdom is not 

to be identical \"11 th the beginning and grO\'lth of the Church 0 

The Lucan account of the pre-ascension teaching by 

Jesus given to his apostles says that Jesus spoke to them 

"of the kingdom of Godf! (Acts 1 :3)" Yet to their question 

28Conzelmann maintains that there is no direct rela
tionship bet-vTeen the Church and either God t s actual kingship 
or the perfect kingdom of God. The Church, like Je~us, pro
claims the 'hope' of a future kingdom; in no sense lS lt 
present nO\<l. 
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of time \vhich folloYls in v G 6, Jesus a...YlSvlerS, "It is not for 

you to k.110"iv • II 
• • e l"1ere the Church to have been the earthly 

manifestation of the Kingdom in Luke's understanding the 

IIno" of Jesus at this point would certainly have been quali

fied., As Acts opens in this way so does it close" Paul,' 

in Rome~ is I1preaching the Kingdom of God and teaching about 

the Lord Jesus Christ fl (28 :31.).. There is in this aCCOQ.11t 

the certainty that the preaching of the kingdom required a 

kno\·rledge of Jesus. Nonetheless the kingdom appears to be 

other than the ChUl'ch~ 

Schnackenburg, from his study, reveals a change of 

emphaSis in the preaching of Actso He says: 

Linguistic examination reveals the centre of 
gravity has shifted from God's reign to the 
gospel of Jesus, the l;Iessias and Lord., Only 
once is the basileia made the object of 
i'Ud._}i~f/\ [r.e((g~H-_ -CS :12); the person of Jesus 
occurs more frequently (5:42; 8:35; 11:20; 
17:18) or other closely related expressions: 
the ,vord (8:4) '~' the 1'lord ~f the Lord (15! 35) , 
peace through Jesus Christ (10:36), the pro
mise fulfilled in Jesus (13:32 seq.). The 
same is true of the parallel and related yords 
/(r;jJU(juGt...,f (on t1.1"O occasions "lith !.3aO"u\f;(.CI 
nafilely 20:25; 28:31; other'V1ise \'lith differe..Ylt 
phrases 8:5; 9:20; 10:42; 19:13)~ Frequently 
God I s reign is proclaimed in conjunction "11th 
Jesus Christ. • • • It is even more Significant 
that the reign of God is no longer mentioned 
in the missionary discourses ~ In the \'1hole of 
Acts it is introduced only seven times as 
aO'ainst tbirty~nine times in Luke's gospel. 
~ th's other hane, the theme of Christ, that 
is the gosnel of Jesus' redeeming ministry from 
his baptist1, and of his cru?ifixion and ~esUl':- 29 
rection, is the central motlf of these dlscourses. 

----------~-~-----------------------------------------------
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Instead of the immediacy of the realization of the Kingdom 

-of God on earth this shift of emphasis to the Gospel of 

Jesus, the risen and ascended Lord~ focuses on his messianic 

role continuing in heaven" As the exalted Lord he guides 

and protects the Church on earth., In this connection it is 

note1.vorthy that Lk 0 22 :68-69 omits the Ucoming ,'li t.h the 

clouds of heaven f1 of Hk. 14:62 a.."'1d Hatt.· 26:64; he adds the 

vlOrds 'of God! to the t right hand of P01,.'}'er 1 e C~ H" Dodd 

says of LUke's omission that nit is the session at GOd's 

right hand that is immediately impending"30 in Luke's 

redaction.. Acts 7=56, the conclusion of the speech of 

Stephen, expresses the sa.me emphasis upon flthe Son of Man 

ste.nding at God is right hand lt 
e The development of this 

uhderstanding of Jesus, as 1-1essiah, reigning from. God's 

right hand is crucial to the Lucan interpretation of the 

relationshipbet"reen the Churcb and the Kingdom6 

vIe shall nov! examine the question of ,·,hat the Church 

is for Luke. Luke's is the only extant account of the event 

of Pentecost. ThiS, if not the conception of the Church, 

is its birth. He interprets these events as fulfillment of 

the prophecy of Joel., The quotation of the prophecy in 

Acts 2 :17-21 concludes ",ith a promise of salvationo nIt 

is of significance for Luke's eschatological understanding 
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of the Spirit and witness that he concludes the quotation 

hereo fl31 In so doing he identifies the beg:i.nning of the 
1 /l / 

Church as an eschatological ,event; .it begins tGV-rcHS 6'~t\(fTcHS 
e ,-
'7lfr C1 L ~ t ( 2 : 17 ) • 

, / 

The tK K /\ rrc:n-d., eschatologized by the Spirit, contin-

ues to administer the Messianic graces necessary for 

salvation. These are the forgiveness of sins and the gift 

of the Holy Spirit (Acts 2:38) .. Nonetheless Schnackenburg 

concludes that Itthe Spirit, Godls great eschatological 

gift does appear as an independent :r-ea1i ty but is still 

the Spirit of Jesus" Luke 24:49 makes it clear that it is 

Jesus vlho sends the 'promise of the }"Iather f to his disciples 

and all those vlho believe in Jeslls receive the same Spiri~ 

in baptism (Acts 2: 38) • tt32 Therefore it is Jesus ",,,ho is 

Lord of the Church on earth. 

The Church, 'for Luke, is still the 'pilgrim Church 1 
; 

it is on its vJaY tm'lards the realization of the Kingdom of 

God~ It is assured that the po\.;er of evil has been crlJ_5hed 

though it has not yet been completely "rj.ped out 0 Jesus, in 

the parable of the SOvler Ch"'ld its subs equen t explanation, 

L}~& 8:1r-15 (cfe l:,tk .. 4:1-20; Hatt. 13:1-23), teaches that 

though the seed is alike, to bring forth fruit requires . , 

"holding it fast in an honest and good heartH (8:15L Those 

-------------------------------------------------- -----.------
3lFrancis po 52~ ---, 

\ 
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who do not persevere become victims of the pOvler of evil. 

Lk. 22:28 makes the same point4 It is the apostles' con

tinuance with Jesus in his trials tha.t '''ill permit them to 

be given a place in the Kingdom. Simply accepting Jesus 

does not ensure partaking in the Kingdom.. J:1embership in 

the Church is not equivalent to membership in the future 

t ;So.\JU\t{o. IOU 6I-c ;'u J (Lk. 6:it6). HO'I'lever the Church 

is charged '\;vi th that pO,,'Ter "1hieh is an anticipation of 

the Kingdom. Lk. 10:19, "Behold I have given you authority 

to tread upon serpents a,nd scorpions, and over all the 

po\ver of the enemy; and nothing shall hurt you. fI 

The Church, the eschatological commLmi ty, is for 

Luke the autbentic restoration of Israel. The apostles 

_____ .are.kept_at the.numher tillelve(Actsl:26, lilatthias is 

elected to replace Judas) representing the twelve tribes 

of Israel. Paul, though he claims in his ovm 'vriting to 

be an apostle, is not so recognized by LUke. He was not 

an eye-v;1 tness to the resurl'ection (Acts 1 :22) • The nei'! 

Israel is not to forget the old Israel; its mission is to 

Unite Je'-1 al1d Gentile in acceptance of the claims of Jesus, 

as well as his redemptive acts. As the restoration of 

Israel (Acts 28:28), the new chosen people of God, its 

mission is to the 'uttermost parts of the earth'" Through 

the Church people will come into the Kingdom; it is the 

assembly grotmd but not yet the Kingdom itself. 

In the 1:ITi ting pf Luh:e-Acts the reda.ctor relies on 
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others for much of his information.. He emphasizes that he 

has recorded the traditions "just as they 'vere del.ivered to 

us by those i'lnO from the beginning 'vere eyei'ii tnesses and 

ministers of the ,'Tord ll (Lk. 1:2) .33 It i-s obviou.s that 

there v!ere those \vithin the Christian cornmtuli ty ,-,ho vlere 

the authoritative voices because of their association with 

Jesus during his life on earth. Their aLl"thority pervades 

the teaching of Acts (6:~·L The desire to rema.in faithful 

to the teaching of,Jesu.s indicates that the Church under-

stood itself to have a commission "'7hich v;as not of its O'1:ln 

nialcing; a commission exercised through the pOvler of the 

Spiri t, the gift of the exalted L01"d. 

Associated with the realization of the Kingdom of 

.'.- God ,\,'3:S 'the -c6mtil'et'e annihilation of evilo Though, as 1!Ie 

have already stated, the po,\"er of evil "!,vas overcome by 

Christ's resurrection, it v1as not eradicated from the earth. 

The ChI'istian community knev: this by experience (Acts 5: 

1-11). The Church, oriented to'\.vard the fnture, has the 

assurance that after 'the test and discrimination of judge

ment t it "I:lill be ta.ken into the Kingdom of God. Luke does 

not understand the Church to be identical to the Kingdom. 

But inasmuch as the Chur.ch nO'l;1 lives, as Jesus had, under 

the ascendancy of the Spirit, the Kingdom of God in and 

------------.-----------------------------------------~-----------
33For a discussion of this claim, in vie~ of the 

changes Luke made in Christian eschatology, See pp .. 47-1}9 
of this dissertatione 
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through the Church has already overtaken men. But, as in 

Lk .. 11:20, ·this merely reiterates ,-lith emphasis the pro

leptic, operative presence of the Kingdom, the plenary 

reality of 'vlhich remains essentially future.. The Church 

is not the Kingdom, but aga.in and again it is 1.n the Church 

and through it that the saving pO'ffer of God, "'hieb his 

UKingdoml1 or flreignt! symbolizes, is operative and manifest" 

To summa.rize: There is then, the most intimate tie between 

Kingdom and Church, comparable tp the tie behreen Kingdom 

and Jesus c "Because God 1 s escba tological reign \'vas already 

present in the person and action of Jesus, aDd will manifest 

itself in pOi'IeI' and glory at the Parousia, the comriH.mi ty 

established by him and attached to him has a share in the 

saving graces of the present and promises for the future C $ 

., 0 The Ecclesia is the community of those 'vho look for 
./ 

the kingdom of God,. the threshold of the ;9OiulA E lq , because 

its members have the promise tbat if tbey persevere to the. 

end they vJill have a share in God r s reign .. n34 

Luk~ R~mo.v~t.h.g t Immed.iacy!_ of _tQe Paro,usi8.: 

but Retains its 1 Imminence' - .,--- ... . "---

Ina.smuch as the earU.est Christians lived in the 

expectation of the immediate parousia, eschatology deter

mined their relationship to the \vorld. Some of the Christians 



to v.Thom Paul vJ1'ote (arol..md ~:) AD) i.n II Thessc were filiving 

'in idleness, fiere busybodies, pot doing any iqorl{: If (3 :11) 

as they a\,raited Christ's returln. It ,,,as a natural reaction 
, I 

for those "rho ,..rere convinced tlhat the parousia "\!l8.S to be 

immediately and would be atte~ded by the resurrect ton of 
I 

the dead, the daKfl of the new laeon, and the realizati,on of 
i 

the absolute reign of GOde P~ul reproves them for their 
I 

behaviour CI ":)\10\-.T such pel~sons r\'Je command and exhort in the 
I 

Lord Jesus Christ to do their ~ork in quietness and to earn 
I 

I 

• I 

Luke's solution to th~s crisis vras to remove the 

immediacy fl~om the parousia arid to defer the end of time 
I 

to an un..k.no, .. m date, as far as ihuman k .. '10'i'11edge is concerned, 

frithe' fiiture.; -Nonetheless td dwell on the delay of the 
I 

I 

parousia and to use the delay las a deliberate opportunity 

to put off one's repentance, ~s to jeopardize one's chance 

to enter the Kingdom eLk. 12:~5ff; 21:34ff) annoQl1ced by 
I 

Jesus., In taking this interp~etation Luke remains agnostic 

about the date of the parousi4 while still retaining its 

imminence.. By this i,'1e mean ti~a t in changing the PI' imi ti ve 
I 

Christian belief that expectei- the pal'ousia in the very 

near futD~e, Luke does ,not th,reby place it in a distant 

future.. He simply makes no cJraims about its time. It 

could come at any moment.. Itt immediacy is replaced by 

its imminence <> The effect of I this i'laS not a down-grading 
I 



of the importance of this life and its responsibilities; 

on the contrary it called the belie''iJ'er, in the midst of 

these, to be al1'JaYs ready for the parousia e 

35 

Luke is responding to that which is made both obvious 

and irrefutable by the continuation of historYe His res

ponse makes great use of the J" eSllS tradition of the Gospels 

in a \.'lay that Paul, for example, did not and could not. His 

redaction speaks for his interpretation of the interim be-

t\<I'een the resllrl~ection and ascension of Jesus and his second 

advent. 

Narl{:, it is \.;idely agreeel, Vlas tbe earliest of the 

synoptics to have been \'J'1'i tten. In adeli tion to their common 

and private sources of the J eSLlS tradition, Ha tthevJ and 

Luke both had either access to Nark1s Gospel or his sources., 

Harkt s teaching of Jesus about the parousia is fOLmd chiefly 

in his 'little apocalypse' (l3:5-37)~ Both f,1atthev! and Luke 

have this section (Matt. 24:4-36; Lk. 21:8-36). Without 

setting these Gospels in their present form in any cbrono

logical order of compilation, a comparison of tbese sections 

in each makes clearly visible the Lucan consciousness of 

the delay of the parousia. 

The l1arcan statement that umany \4il1 come in my 

name saying, I am he!t1 (13:6), (Batt .. 24:5, llmany 'I,,,i11 come 

in my name, saying, I am the Christ ft
), ha.s in LU:r>:e tbat 

they ;"Till a.lso say "The time is at hand ~" (21:8) ~ Luke IS 
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explicit reference to the t~me as being of the nature of a 

false message indicates that he tmderstands both that the 

time is not at hand and that the time element is not of 

utmost importance • 

. At the conclusion of the '1:!arning against false 

messengers o:f the parousia Hark (13:7) and Hatt. (24:6) 

say n., • .. but the end is still to come,," Luke has flbut 

the end does not :follO\IJ'immediately" (21:9)" Instead of 
71 ~ } /]/ 

the O'J7rw of Nark and Natthe'l.IJ, he uses OUI< CU C7(;WS , Unot 

immediately'!, ,\'1hich denies more :forcefully both the expec

tation o:f the irnmediate end of time and the fixed, discer

nible sequence '\Thich i.vould allm':/' the end to be exactly 

dated at least in a relative chronology. This cha.nge of 

... ___ .wording is doubtle$.$ .. c9:Q.SQ.lous andpurposefule Luke's 

emphasis is certainly not on a datable end of time. 
"l 

Lk. 21 :32 does not use the -rei. U Tl-), of lJlk,; 13:30 

and Ha.tt. 24 :34.35 By his omission of the clemonstx'8.ti ve 

pronoun he softens the reference to the particular things 

or events of the apocalyptic discourse "rhich has preceeded 
l' 

it. n Ou/oS 11 indicates present or near objects. 36 Luke's 

5 
It <; 

3 Luke 21 :32 fwS 
~ / ~'» 

TrY f) 10, 71d. if I.cA V t V7 Tc::i ( 
"';I~ I 

'/ tV '7 IOU. 

3~lenry Ge Liddell and Robert Scott, ~ek~~ngli%Q 
Lexicon., (9th eel.; Oxford: The Clarendon Press, 1940), 
p. 12'76. 



37 

alteration intends to remove the note of immediacy from the 

expectation by the Christian community of the parousia. 

Lk., 17 :22-37 records Jesus t conversation \1i th his 

disciples about 'the day of 'the Son of Hanf. Luke has con-

.siderably more than tbe Hatthean account of the ''lords of 

Jesus.37 liAs it was in the days of Noah • • " ; Ili.kewise 

as it \vas in the days of Lot ., 
'" . ; so vlill it be on the 

day "I.vhen the Son of HEm is revealed lt (17:26,28,30)" The 

immediate expectation of the parousia is replaced by a 

constant orientation of history tOI'Jard the end of time .. 

As "Tell as eschatologizing history Luke historicizes 

. eschatology" 

c. H. Dodd S8.yS that Luke Lmlike Natthe\'l flhas pro

.. __ -Yided_.a. brief introduction to the par8.ble (of the pounds) 

1'1hich indicates clearly the application 'i.'lhich he intended. 

. . '" The effect of this is to draw special attention to 

that part of the story which speaks of the master as takini 

a long journey and then returning to take account. The 

parable is made explicitly to teach a lesson concerning the 

delay of the second advent. u38 The introduction says: 

37Mattc 24:37-41 records the words of Jesus pertain
ing to the \'lhole discussion. Vs", 38 & 39 s.ay: "For as in 
those days b~fore the flood they were eating and drinking, 
marrying and giving in marriage, lmtil the Day \{ben Noah 
entered the ark, and they did not kno"l until the flood came 
and sillept them all ai!TaY, so will be the 'coming of the Son 
of 1.-10...11" n 

38C" He Dodd, The Parables of tb.e Kin.E§om, PI> 115. 



fiRe proceeded to tell a parable because he '\vas near to 

Jerusalem, and because they supposed that the kingdom of 

God 'VIaS to appear imrnediately" (19 :11) " Luke adroitly 

changes the Ilapplication. 1<'hile leaving the substa.nce of 

38 

the story unaltered .. u39 Is the Lucan change an act of 

infidelity to the Christian heritage? a remaking of Chris-· 

tian belief? This important issue calls for a full treat

ment which we will undertake in a moment. 

Luke has t'tifO accounts of the ascension of Jesus, 

viz~, 21t:50-53 and Acts 1:6-11" In his Gospel account the 

resurrection and ascension are one event: the exaltation 

of Jesuso The exaltation relates back to and confirms that 

1-'hich has gone beforec Acts describes the ascension as a 

separate event from tbe resnrrection§ Behieen the tl.vO the 

redactor has inserted the, notice on "the forty days".., 

During this time Jesus gives his apostles his final teaching 

about 'the Kingdom of God (Acts 1:3b) .. As the exaltation 

of Jesus in the Gospel confirms the claims of what has 

gone before· it, so in Acts the ascension confirms '!,{hat is 

yet to come, viz. the fulfillment of Jesus' promise of the 

Spirit and the mission of the Churcho In the events of 

Pentecost the 'eschaton t arrives but not the end of time. 

,Flender says of this separation of these events in Acts: 

39Ibid .. , p. 121" 
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UBy interpreting the exaltation narrative in this ''lay Luke 

escapes the danger of presuming a direct connection bet\\Jeen 

the raising of Jesus and the general resurrection of the 

dead-,_ which would prolong the eschatological reality of the 

resurrection into earthly time6 u40 

The Lucan account of the destruction of the temple 

at J el'usalem (21: 5-7 ) omits the not ice that h:is disciples 
, 'I' /' asked him r pr i vatelyf (p{ rj,"j {. DLcJ... ( -- see }<fi):. 13:3 and 

l1att. 24-:3) about the signs of the end Cll""1d ,.;hen it VIas to 

take place. li'lender says of Luke's omission: IlLuke uses 

in other places (10:23) to indicate teaching 

confined to the discipleso He has a reason for this change. 

The destruction of the Temple is no longer an eschatological 

______ ~~<::ret but an event: in the past and therefore an obvious 

facte The world--so the discourse continues-- is headed 

for judgement \1hich has already begun -... ri th the destruction 

of Jerusalem"n41 Luke maintains that the eschaton has 

already begun within history, yet history also moves to

wards the parousia. Again he removes the immediacy from 

the parousia while his agnosticism about the date preserveS 

its imminence. This is also explicit from the \'lorld-,,,ide 

mission of the Church in Actse 

40Helmut Flender, St .. Luke, Theologian of Redemptiv~ 
HiqtQ.U, p-G 190 

41Ibid .. , p. 13., 



40 

To sumraarize: The Lucan redaction vlhen compared tlli th the 

other synoptics ShO~'lS hOirl Luke crystalizes a trend, already 

evident, in solving the definite ti.me period associated by 

the primi ti ve Christian community \'7i th the parollsia.. The 

immediacy associated with the parousia had been refuted by 

tbe continuous passage of time. Luke removes the immediacy 

but retains the imminence of the second .a,dven t of J-esus. 

JLlJf1gt§.tood .b.,;y: Pq~ll. ancL .the ,Q.th.Elr SYI1QJLti9.i!. 

The claim is made that Luke-Acts represents a fall-

ing.a .... ray from the teaching of Jesus and is thereby more 

representative of the teaching of 'early Catholicism'. 

Such a claim raises two questions: (1) Did Jesus intend 

the Church? (2) Did the Church interpret, develop and 

change the teaching of Jesus according to its o~m 'sitz 

im leben'? It is to the latter question,as it pertains to 

Christian eschatolog~ that this section of the dissertation 

addresses itself. 42 

Three themes in the Lucan ll.11derstanding of Christ.ian 

eschatology have been dealt with in the foregoing sections. 

The conclusions that have been reached are: (1) Luke 

.eschatologizes history fr6m the period following John the 

-----,-----~-------.----.---.-------,-----..,.---

42The first question is not within tbe scope of 
this study. For an excellent discussion of the question 
see B. F. Neyer, Jbe Chqr.c.h iJ1. Th.r ee Te:Qs.e..$. (NevI York: 
D0L1b1edayand Company, Inc., 1971):, pp& 31-53. 



Baptist43 all the way to the future parousia; (2) in the 

interim period betT,leen the ascension of Jesus and the 

41 

parousia the Kingdom of God has a proleptic impact on the 

world through the Christian 'ejo<A rYJ"{r:t, ; (3) removing the 

immediacy from the expectation of the parousia, Luke re

tains its imminence. Are these conclusions entirely Lucan, 

reflecting the Church's practical solution to a practical 

problem, \:,i thout maintaining fidelity to tbe' teachings of" 

Jesus? 

It must be readily admitted that the New Testament 

eschatology vas not a systematic construction, as in the 

case of some modern theories. On the contrary it was, to 

some extent, occasioned by the questions that arose from 

-··-historical . cix.cumstances surrounding_.Chr ist iani ty 1411ich 

were ans'vlered in the light of the resurrection and sayings 

of Jesus. 

Even a cursory reading of the three synoptic gospels 

will reveal that their authors eitber rely heavily upon 

each other for material or have common sources (perhaps 

43cf " J .. Jeremias, lIe;,,, _T.~stament Theolqi{Y.e_..-!he 
Proclamation of Jesus (New York: Charles Scribner's Sons, 
I9ii) po 46f.: 'The phrase Huntil John" in Lk. 16:16 (Hatt~ 
11:13) IIcan b,e Lmderstoodeither inclusively or exclusively., 
If heos/mechri is meant to be inclusive ..... then the 
Baptist still belongs to the time of the old aeone This 
'\Jas Luke t s tL.""'1derstanc1ing. For .. he keeps stressing in Acts 
that the ti~e of salvatioh began after the death of John 
the Baptist (1:5; 10:37; 13:24r .. ; 19:4).11 



both!) 0 lierl'aktionsgescl).ichtE? has, by its study of the 

authorTs arrangement of the various pericopes, made vis

ible his personal theological understanding.. AllO'ilTing 

42 

for personal differences, enough has been sho'ltln by the 

compa,r isons used in this dissertation to conclude that the 

synoptics f theological understanding is qu.ite similaro 

Luke, however, does represent more clea~ly than the others 

the resolution of the problem caused by the delay of the 

parousia. 

"What about Paul? \I]ri ting earlier, he shol,{s Ii ttle 

familiarity with the sayings of Jesus tradition or the 

literary form of the gospelo Does Lucan eschatology re-

flect any concurrence vii th his eschatological unders tanding? 

Some recent scholarship has concluded tnot, thereby forcing 

a choice bet"veen Lu..k.e and Paule In pursuing the question 

\vi th \\Thich this section deals, part icular attention '.1ill 

be focused on Pauline eschatology. 

Philj.pp Vielhauer, in his study of the 1U9.,.8n PJlyl 

of Acts and the pj.st,oric_a.l P.aJJ.l of the epistles, concludes 

that Lwce in Acts has changed the theological understanding 

of Paul~ In relation to eschatology, he claims that Luke 

moves it from the present, as in Paul's vl1'iting and rele

gates it to the end of timeo 44 He does it by his scheme 

--------------------------------------------_.----- ._------------
L}l.rPhilipP Vielhauer, H.Qn .th.~ f:auliY'li~fll of .~~t$", 

St~c3JJ~s. iny"uke Acts, pp. 33-500 Vielbauer has three other 



of redemptive history.. His scheme loses completely the 

eschatological beliefs of Paul and the primitive Christian 

community.. Vielhauer admits that even though the eschaton 

has come, according to ,Paul, in the saving act of God, there 

is also the futLU'e of its realization.. Central to his 

irreconcilable differences between the Lucan Paul and the 
historical Paul. They are: (1) the natural theology of 
the Areopagus speech'; (2) there is no polemic against the' 
La'.'! in Acts; (3) Acts has an adoptionistic phristology .. 
These differences though outside the particular .. concern 
of this dissertation, i.e .. eschatology, are related to its 
general concern in this section~ 

The first difference Is refuted by Rom" 1:19-20. 
Here Paul refers to a natural theology: God's lIeverlasting 
power and deity have been visible, ever since the world 
began, to the eye of reason, in the things he has made6 11 

The theme-, 1:111ile not dominant, is present. There is no 
reason to suppose that in a situation like that described 
in Acts 17:22-34 Paul might not have developed it. On 
(2) it is evident that the Lucan Paul has no violent polemic 
against the La\-7, yet in Acts 15:2 Paul and Barnabas I!'Tere 
brought into IIfierce discension and controversy" \vi th those 
,\"ho taught that Christians must be circumcised according 
to the Mosaic Law in order to be saved.. Finally with 
reference to (3) it is clear that'on' the basis of the Lucap. 
opus, Ltlke' s christology is not adoptionistic. Peter 
Borgen, uFrom Paul to Luker:, 1.11e CCi.thoJ.:,ic .B:hblic.aJ J~.l1qrt.er1Y, 
31, 1969, p. 181, says: tiThe letters of Paul may not only 
be used as comparison to the chapters about Paul in Acts, 
the \<lay Veilhauer does, but should be cons idered also in 
relation to the I-Ihole of Luke-Acts." 

In addition, as Ulrich 'di1ckens points o~lt, (jj2~-.,;,citc~ 
P. 68): tiThe t\\TO men (Luke and Paul) stood at dlfferent 
pOints in the history of the Church: Lul~e kne\v neIther 
Judaism nor Gnosticism from personal experience~ And the 
vlay he consistently ShO\\lS tbe Christians to be on friendly 
terms i.vith the Roman aut:1orities presupposes a context dif-
ferent from the one in Paul. f1 



conclusion on Pauline eschatology is his interpretation 

of Paul's understanding of the interim period.. He says: 

tiThe Pauline, I already' and 'not yet t are not thought of 

quantitatively, and their relationship is not understood 

as a temporal process of gradual realization~ It is a 

question of the paradoxical contemporaneity of the pre":' 

sence and the futurity of salvation, 'not. a question of 

temporal but of ontological dualism., flt~5 On this inter

pretation the time since the resurrection does not really 

cOlmt for Paul and therefore Vielhaller has no other 0.1 ter-

native but, as it were, to place brackets around it~ 

Rudolf Bultmann, in his e:x:haustive study of Paul 

interprets Rom., 10:4, IIChrist is the end of tbe lavr,fl to 

mean that for Paul Christ is the end of history, i~e. the 
46 end of IIthis present evil age. u The Christian believer 

because he is in Christ transcends history as this member-

ship is constantly ren91ved in every succeeding moment of 

time. There can be no such thing as salvation history" 

Eschatology itself is outside of time. 

Clearly if the Pauline theological interpretations 

represented by the scholarship of tbese men are Paul's, 

then Luke is not maintaining fio.eli ty to the 'whole Chr istian 

-----------------,--_.-------------------------------------
Lr5IbiQ~, p .. 46. 

46Rudolf Bultmann, 
Robert We Funk (New York: 
p .. 233 .. 

Fai th and Understandin~ ed._ 
Ha.rper arid~ Ho",'! ~--Publisher s, 1969), 
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tradition .. Luke's vim,; of history is that it is a conti.n

uous redemptive process~ It is to the writings of Paul 

that one must turn in seeking an anSi-rer. 

Paul believed that the resurrection of Jesus i-las 

confirmation that the eschaton had arrived. Individuals, 

by becoming members of the Christian community, could share 

noi." in the 'nei.v agel" II Cor. 5:17,. n~Vhen anyone is tmited 

to Christ there is a nevI vlOrld; the old order has gone, and 

a neiV' 01'o.er has begun" II He also looked for1.vard to the 

parousia of Jesus in tbe immediate future. I Thess .. 4:15, 

"\Ile '·Tho are left alive until the Lord comes .. It 
• • 0 Gra-

dually Paul orients his tbinking to a longer future before 

the parousia. I Cor. 15:24, 'tThen comes the end, '\-Then he 

delivers up the kingdom to God the Father, after abolishing 

every kind of domination, authority and pOI'Tere ll jl~YJ. eschat

ology of the I already' a.Yld 'not yet I, \-lhich Luke makes 

explicit is developing in Paul., Surely this is not just 

an about turn in Christian eschatology to compromise for 

Paul's disillusionment with the continuance of hist6rYe 

On the contrary, t he evidence strongly suggests that it j.s 

an aspect of Jesus' teaching which came into view as the 

event of the resurrection receded into the past. 

Paul t s understanding of the interim period beti:leen 

the fa1ready' and the 'not yet' has also to be considered. 

Neither Veilhauer nor Bu1tmann viev! it in terms of the 
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temporal.. Did Paul? Hilcke1'1s concludes his study of Paults 

\vri ting that he did not see history in this .. "lay 0 He says: 

It is most assuredly not the opinion of the 
historical Paul that history means the per
petually new decisiori of the individual. It 
must be gl~anted that in Paul J s understanding 
the gospel of Christ must be accepted by the 
individual, and that Christian living is the 
responsibility of every individual. But 
just as Christian living is not really an 
accumulation of momentary IIdecisions fi in 
which the Gospel must perpetually be accepted 
ane,,'l, so the .individual b$liever does not 
really determine the horizon of the Pauline 
understandihg of Ghristianity.. On the con
trary, tbis\.~7orizon is the lIhistory of 
salvationlf .. '1' 

Salvation does have an history, asvlilckens continues: 

nThe thinking of both (Paul and 1011:e) rests upon the Old 

Testament and J6'tvish belief according to ",Thich God realizes 

'_ ... _._~is_salvaj;,;i.Qg_i;rt)1_~-~toJ;',:tcal-.e:vents" fl48 " ...... The int.erim period 

is for Paul the field for the mission to the Gentiles and 

thereby the extension of the Church" It is the field of 

activity for Christians~ Peter Borgen concludes from his 

study that "Paul interprets the time of the Gentiles on 

the basis of an eschatological interim period which con

nects historical events \-ri th the end. fl49 

Paul looks forward to a cosmic realization of that 

47Ulrlch \'Iilckens, "Interpreting IJuke-Acts in a 
Period of Existentialist Theology"", StUd"..1.6S in 1.P.J;:e-Ac't.~., 
p .. 76" 

48-b · , r.6 .d-....J:Q., p. I • 

. 49Peter Borgen"I1From Paul" to Luke fl
, p. 182 .. 



which in some sense already Iso Luke too maintains this 

sam.e eschatological belief 0 In so dOing he' stands \>,i thin 

the primitive Christian tradition of a conception of re

demptive history. 

To summarize: Luke's Ifsalvation history does not originate 

in, but is influenced by, the delay of the parousia. u50 It 

also reflects his radical fidelity to' th,e ear liest Christian 

beliefs. 

It is readily evident that the transition by Luke 

from primitive 'Christian eschatology to ~lat has since 

become known as classical Christian eschatology deliberately 

advances beyond the letter of the Christian tradition. The 

advance 1vas in response to the a1llareness of the on-goingness 

of time as problematic. Christians were compelled to admit 

that the parousia \,ras not to take place immediately as they 

had believed 0 The Lucan change, as IrIe have shovm, 'was not 

a change originating solely "lith Luke. The change \vas 

present, albeit in an embryonic stage, in the earlier \'lr1-

tings of Paul and Mark (or his sources). 

A study of the ne", Testament indicates an openness 

to change in the first centuries of the Church's life" Luke 

_________________________________ u __________ , __ a·. ____ .... ___ • 
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and l1atthe'\v, for example, feel quite free to rearrange the 

14arcan gospel and their other sources according to their 

particular understanding of the Christian faith. 

Since our concern in this dissertation is the Lucan 

redaction, the historical question \.'7bich \-le must attempt· 

to anS'Her is h01." Luke justified these changes, particularly· 

in eschatology. The very fact that the eschatological be

liefs 1<lere· contradicted by the continuation of time \'laS 

not without its influence. If the eschatological change 

\-las obviously necessary, itras ita remaking of Christian 

belief? Luke's affirmation in the prologue to his Gospel 

would make his anS1'Jer to the latter quest ion, H:Nol!.. On 

·this basis we must reconstruct what his answer would be to 

the former question. 

Luke, as a Christian, confessed a faith in God as 

he was revealed supremely in Jesus Christo At the same 

time it is not too much to suggest that he naturally real-· 

ized the distance bet'veen ,·,hat is comprehended in the human 

intellect about God, from any source, and God himself. 

Therefore there could never be, for Luke, (as for all people), 

any absolute statements about God except an affirmation of 

his existence. Any attributive statements must be accepted 

vIi th an openn'ess 0 

HOvl Luke understood the Church as the Spirit-filled 

body of believers in a particular placeo He also recognized 



the activity of the Spiri.t 'wi. thin the community. There 'I.:Jere 

those individuals who were referred to as charismatics, 

possessing in a unique \'lay the gift of the Spirit. They 

eXercised their charism y,Titbin tbe context of the Christian 

community. flThe charismatic's dependence upon the official 

Church e _ • and the Church's acceptance of the charismatic 

and his gospel are facets of a common, if never formulated, 

self understanding.,,5l 

The openness in the attributive statements about 

God \.".a5 not an ope;o.ness for the eXercise of speculative 

theology per see Tbe authority for change Luke believed 

to come from the self-possession by the Sp'irit. That Luke 

understood himself to bE? a charismatic, and .. vas so recog

niz'ed by the Church, is the ground for the Church's accep

tance of his changes in eschatological understancUng. He 

vJas responding to historical circumstances but it vias by 

inspiration of the Spirit. 

Nonetheless Luke's possession by the Spirit did 

not result in a new' revelation but an insight to' the revel-

a tion given througb Jesus Chr ist. Nor \'las it t:L."1.I'ela ted 

to relevance. It '-JaS not an experience that led to state

ments devoid of any explicit rationale, as in the case of 

some prophets and mystics. There was a relation between 

------------------------------------------------- ----._-------



50 

historical circumstances anc the eschatological changes he 

. effected. On this point Heyer says: nOn every page of the 

gospels the apostolic Church asserted its prieumatic status 

vis-a-vis its religious traditions. A charismatically 

guaranteed authority to interp:l.'et in accord with rt:;levance 

was central to its self-understanding"u52 

The Transi ·U..Qn_t.q )1Q.;ierpit.Y 

From the detailed study of the crystalization of 

classical Christian eschatology, which was in large part 

a Lucan achieve.ment, this dissertation no\., turns to the 

modern period of history. During the more than fifteen 

hundred year interval bet\'leen Luke and the beginnings of 

modernity it is generally true that eschatology had been 

understood in terms of lithe four last thingsll, i.e., death, 

judgement, heaven or hell. It had been rather like an ap

pended last chapter 'to the Christian 'gospel. To be sure 

there \'7el'e those like !'lontanus in the second century and 

Joachim of Flora in the t'tvelfth century ~iho lool{ed for the 

immediate coming of the eschaton in historYe But these 

movements with their eschatological emphasiS were relatively 

short-lived. 

The modern period in the West has witnessed a re-

ne"Jed interest in eschatology. 'Along 'tlli th this renel'led 

52!ieygt" po 27. 
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interest, the classical Christian eschatological inter

pretations became problematicc Vie are here concerned '\'1i th 

the question of \.Thy this happened. In attempting to reach 

an ans\'Jer vle shall first of all discuss tlJQ basic fea tures 

that make 'modernity! identifiable as a definite historical 

periodc 

It is al",rays difficult to date the beginnings of 

historic periodso The genesis of fundamental ideas is 

never simple. However we shall take the results, and their 

implications, of the "dorks of Galileo (156Y'·,·1642) and 

Giambattista Vico (1668-1744) as representative of the 

beginnings of modernitY6 Galileo symbolizes the rise of 

modern science; Vico symbolizes the development of man's 

historical consciousness as well as implicitly a belief 

9.a.lj.l ~<L..§.r.4...Y :l~L __ e..vrq,,9_Q.li 9 . .....:~~JLl1.t.§.§. 

For our purposes it is unnecessary to describe 

the experiments of Galileo or his struggle 1·1i ttl ecclesias

tical authority. The concern is with the conclusions of 

his experiments and their implicationsu Galileo discovered 

the law of falling bodies which he was able to express in 

'a mathematical formula. From this the conclusion i-las 

deduced that~ as R. G. Collingwood says: 

The truth of nature consists in mathematical 
facts; 'what is real and intelligible in nB,ture 
is that vThich is measurable and quantitative .. 



Qualitative distinctions, like those between 
colours, sOl.ill.ds, a.nd so forth have no place 
in the structure of the natural 'l.vorld but are 

. --modifications produced in us by the operation 
of determinate natura.1 bodies on our sense..:. 
organse Here the doctrine of the mind- . 
dependent or merely phenomenal character of 
secondary qualities ~ • • is already full
gro"i.m.53 -

Collingwood continues to explicate: For Galileo, the 

secondary qualities are not merely· functions of the pri-

52 

mary and. thus derivative and dependent upon theLil, they are 

actually devoid of objective existence: they are mere 

appearances. 54 

In the wake of this the work of the scientj.st is, 

as Lonerga.n says, tldetermining these laws and so predicting 

what cannot but occ111'0·.65 

The belief that the universe operates according 

to the measurable 1a'\'ls, and tha t only they are real, implies 

that it is a mechanisIDo Lon~rgan says: 

A machine is a set of imagin~ble parts, each 
of '\>.T:.'1ich stands in determinate relations to 
all the others. In like marmer, the universe, 
implicit in Galilean methodolog~ is an aggre
gate of imaginable parts each related system
atically to all the others. The sole differ
ence is that, apart from the machine, there 
are other imaginable elements that can 
interfere with its operation, but apart from 

53R• ':;'0 C011ing"i.100d, ,Th.e--1.9..&lL.Qi_Pa, tlJJ.'~, (Oxford: 
The Clarendon Press, 1945), po 102 9 

54Ibid., p., 102 .. 

55Berna.rd F .. Lonergan, S. J .. , In.§..tght., (Ne\'! York: 
Philosophica.l I,ibrary Inc 0, 1967), p. 131. 



the universe of imaginable elements', \!That 
imaginable interventions can there arise? 
Mechanism accordingly becomes a determinism. 56 

If the universe operates according to i.ts o'Hn 

53 

inherent laws then both God and man transcend the natural 

order. (This itself is a radical departure from the an

cients I.'rho understood man himself as part of nature 0) The 

existence of man is an empirical fact. He confers upon 

nature from outside it through his sense organs merely 

phenomena,l qualities. God's existence is not an empirical 

facto Therefore if he exists at all, he is the ~deus ex 

machinat. It is not far from this concept to that of a 

'machina sine deo t
• 

Herein lies the roots of the distinctively modern 

world-vieVl. For the ancients, as Colling'l-JOod says, Uthers 

i.'laS no dead matter, for no difference of principle vIas recog-

nized beti'18en the seasonal rotation of the heavens and the 

seasonal growth and fall of the leaves on a tree • •• ; it 

was never for a moment suggested that one could be accounted 

for by a kind of law '1;lbich did not even begin to account 

for the other."57 He then goes on to draw the comparison 

between this and the post-Galilean science~ He says: 

For the seventeenth century all this ,{as 
changed~ Science has discovered a material 

56Ibj~.~, p. 131. 

57Collingvwod, p" Ill., 



vlOrld in a. quite special sense: a ,,,orld of 
dead matter, infinite in extent and'permeated 

,_ OY. movement throughout, but _ utterly devoid 
of ultimate qualitative differences and moved 
by uniform and purely qucmti tative forces. 
The word 'matter' had aqquired a new sense: 
it '-las no longer the formless stuff of which 
everything is made by the imposition .upon it 
·ofform, it ",as tt1e quantit~,tively organized 
totality of moving things.,d 

Gia,mbattista Vicots !h.§ NeJL.2£J8TlQ.~_ maintains that 

the human mind is a historical structure. This means that 

the mind does not produce history as something extraneous 

to itself but produces itself in history, and that this 

self-produ~tion is h1sto1'y.59 The consequence of this 

affirmation is that man seeking to discover himself must 

look to history.. flTime and idea are related as dimensions 

of hum.an presence .. u60 

Though Vico believed j.n Providence, it vIas not 

Providence in the Christian sense. For him history had 

its ol'm inner necessity. The Christian belief in Providence 

he took to be a contradiction.. Croce, in discussing this 

aspect of Vichian thought, says: 

If no".;, to return to Vico, vIe ask h011 he 
solved the problem of the motive force of 
history and 'liThat \,raS the precise content 
for bim of the concept of providence in the 
objective sense, it is perfectly easy to 
exclude the supposition that his 'vas the 

---------------------------------.--------------------------=*-----------
58Ibiq", pp., 111-112. 

59See A. Robert Ca.ponigri, TJme. and. Idea, (Chicago: 
Henry Regnery Company, 1953), PPo.?I+-75 ... 

60Ibid., p .. 91.' 
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transcendent or miraculous Providence '\rlhich 
had formed the subj ect of Bossu.et' s eloquent 
Di~cOl~o It is easy both because in all his 
philosophy he invariably reduced the trans
cendent to the immanent, and repeats over 
a..'1.d over again here that his providence 
opera.tes by natural means or (using schol
astic phraseology) by secondary causes: 
and because upon this point his interpreters 
are practically lli1animous. 6l 

55 

Vico's vlOrk embodies the foundation of the modern 

attempt to discover a mean:ing and purpose in history \'li th

out reference to God (or gods). For the ancients history 

itself \'las \vithout any essential Puy'poseQ Historical 

events in themselves might provide moral lessons, but the 

\vhole panorama of history idas meaningless e As CollingvlOod 

says: 

Greek, Renaissance and modern thinkers have 
all agreed that everything in the world of 
nature,as we perceive it, is in a state of 
continuous change. But Greek thinkers re
garded these natural cbanges as at bottom 
ah·rays cyclical. A change from state c( to 
state;J, tbey thought is alivays one part of 
a process Ivhich completes itself by a return 
from stc.lte (3 to state d.. • • •• ':ehis ten
dency to conceive c£H::nges as at bottom, or 
itJhen it is able to realize and exhibit its 
proper nature illill change, not progressive 
(whereby progressive I mean a change always 
leads to something new, with no necessary 
implication of betterment) but cyclical, '\<las 
characterist~c of the Greek mind throughout 
its history. 2 

61Benedetto Croce, The Philos.o . ...oll.'{ .of Giambattista 
Vico~. trans. R. G. Colling,\·mod (He'v! Yorl<:: The Hacmillan 
Company, 1913), pG 117. 

62Collingwooct, pp. 13-14e 



Out of Vico's vlOrk rises the historical consciousness. 

-This is anai-mreness that man is· the maker of history ~ 

The implication of this is "man's full acceptance of his 

56 

responsibility to transform himself, his words, his 

·meanings .. 1163 To be sure there is still a real sense in 

which individuals ar~the product of history.. Nonetheless 

Vico's discovery is a realization of ~hat had been the 

case, thollgh itself Lmrecognized, from the very begiILYling. 

It makes plain the creativity of men, \·rbich places both 

honour an& respdnsibility upon man~s activity .. 

In additton to realizing the consciousness of man 

as the maker of history, Vico introduces the concept of 

'progress' into history together with what A. R. Caponigri 

11 11th '" ,. t·· ... 1tO"'L~ -- co. s e ~emp"Ga -lon to progressl V.lsrJ. .. Vico" h01lJever, 

does ,not develop the theory of progress (in the sense of 

improvement) in the .movement of time. 

Galileo and Vico as figures sym.bolically represen-

tative of the great movements '1.~Jhicb define modernity, gave 

birth to tvlO axioms: (1) the universe is a closed system; 

and·(2) man is the maker of history~ 

Hechanistic determinism 'vas based 011 the Galilean 

conclusion that the universe \>Tas a mass of particles 'Vrhich 

-----------------
63Da.vid Tracy, TQ.e _Achi.~y.~'1~.n .. "t_Q.f j3ern.'Lrd L.ol'l~l'K.'ll1, 

(Ne\'l YOl'k: . Herder and Herder, 1970l, p .. '4 .. 

6Lrc .. 92 • aponJ.:.&.:"'l, po e 
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move according to knm·rable la.'lds 0 Therefore if' one could 

know the position and movement of every particle of ma.tter 

in the tmiverse at this moment, one could accurately deter-

mine its next movement. To knoH this i-lOUld be to knovl tbe 

future c 

This conception of science is now obsolete. Sdience 

s,s science dea.ls 'with the necessary and universals and aims 

at invariant formulations, but the formulations are abstract~ 

Science as empirical deals with the concrete and is limited 

to the realm of ",Jha t is realized in fact" ' Empirical sc ience 

is not equipped to pronounce on the limits of the concretely 

possible, and in fact empirica.l scientists have become in-

creasingly agnostic on all such questionse But despite 

the scientific community's abandonment of mecba.l1istic deter-

minism, a 1a Galileo, the decisive reversal of the Galilean 

error in terms of Hi-vorld view" cannot be expected from 

1 .. ;i thin the scientific community. For tbe scientific COill-

muni ty is not equipped to ans':Jer such questions as ll;dhat is 

the nature of emDirical science?1I or Il\,lhat 1,'J'Orld viel'ls are 
~. 

authentically grounded in empirical science?tI These are 

questions for cQgnitional.theory. 

Galileo stands at the origins of tlllO movements, a 

scientific moveC1ent "i,ihose history of success continues 

unabated, and a philosophical movement 1:1hich has left as 

part of its legacy the axiom ths.t the universe is a closed 



system. The second movement~-the cosmology of the Enlight

._ .. enm.ent--has had a checkered history and has a. cloudier 

futLU"e 0 In terms of Chr istian thought, the philosophical 

component of Galileo's legacy 1s simply an error to be 

-corrected" 

What of the legacy of Vico? The Vichian claim to 

find meaning vJi thin history as the sphere of the acti vi ty 

of man continues to ini'luence thought and action.. People 

are recognized as responsible be:i_ngs i,.rhose decisions do 

matter.. No longer. can history be ignored .. by focus.ing ex

elusively on its goal, h01:!ever that goal may be understood .. 

Thel~e is more and more concern 'vith history as a total pro-

cess:'} in 'ltlhich as Ranke some'ltlhere put it, every generation 

_. -·--i-s--equidisto.nt- ·from eternity.. Human beings are seen as 

having a share in the shaping of the future.. It is this 

realization that has presented the cent:r:al challenge to 

the beliefs expressed in classical Christian eschatology. 

Modernity's Critiaue of Christian Eschatology ==_= .. _.. _G.' _ _ •• __ ,. 

Classical Christian eschatology located the impor~ 

tance of the interim period bet'\t.Jeen the exaltatj.on of Jesus 

and the paroasia in the realization of the \vorld mission 

(Lk. 24:44-47; esp. Vo 47)0 The point of ongoing time lies 

in the opportunity to confront the \10rld 1.1i th the claims 

of Christ .. 

Implicit in tbis concept of the future is a 
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depreciation of the material realmo St" Augustine gives 

lucid expression to the l1..11derstanding of history by the 

classical Christian mind '''hieb supports this statemente 

59 

Theodor E .. NOJarnsen, of St. Augustine's vie\.,. of secular 

history, says: HIn regard to the developments in the 

sphere of the earthly city, Augustine emphasized repeat

edly in his historical survey the mutability and instab

iIi ty of human affairs. Cities, kingdoms and empj.res have 

risen and fallen throughout the courSe of history, and 

this will always be the case. N65 Also implicit in clas-

sical Christian eschatological belief was an emphasis upon 

the spi:i~i tual realm.. Hommsen continues: . 

In the spiritual realm, therefore, according 
to Augustine, mankind has grO\ffi up from the 
time of its infancy through phases of child
hood, adolescence, youn~ manhood and mature 
manhood to its old age (§enectLl~) 'I,'lhic11 has 
begun 'Hi th the birth of Chr ist 0 That gro'irlth 
of the spiritual enlightenment of the human 
race found its clearest expression in the 
scheme of "the six ages U 

., •• into ;"1hich 
he (Augustine) divided the course, of the 
heavenly city on earth. The summit has been 
reached with the appearance and the gospel 
of Chris t and no further f..l.J.p.(tZ'men~G l._G_haY1£.§. 
i.,r111 h'l.l£.e plac~ .. ~g t[~e ~J.ritu31 rea1.sn _t,,? 
th L§lli1 of t :j,1lL~. 

This holds before us, in bold outline, the contrasting 

------------._._.------- -----
65Theodor E .. Hommsen, liSt., AugLlstine and The Christian 

Idea of Progress: The Background to the City of God", 
Journal of _tbe History. of_IdElQ.§.' 12(1951), p~ 373. 

661 373 ( d 1" .) _12tclo, p. . UIl er _~nlng mlne .. 



attitude of the early Christian tOylards the material and 

the spiritual realmso To the material the approach is 

negative; to the spiritual it is positive. 

To say that there i."as an over-emphasis upon the 

spiritual realm at the expense of the material realm is 

60 

not to say that the early Christians possessed no societal 

concern e They vler e concerned, for example, 'wi th itlido1:TS 

and orphans, neighbours and strangers, friends and foes. 

But the concern ;;'Tas grounded in cttizenship in the heavenly 

city to come~ There was no positive recognition of the 

material value of man--his creativity, his capabilities 

and.potentialities. History simply follo\i,fed a continuous,' 

necessary and ordered course which accorded with the plan 

of Providence. 

Hhat of the achievements of man? This is the ques

tion that contempor?ry secular man'poses to Christianity. 

Have they no deeper meaning than simply a passing signi~· 

ficance? Are man's capabilities--to reason, to judge, to 

hope, to love, to dream--useful only to secure a passage 

to the heavenly ci ty~[ Can treaSlU"e in heaven only be had 

at the cost of deprivation on earth? These are issues 

of eschatological significance. Classical Christia.n escha

j;ologyt s ans;;,;ers to these qLleries are against icrhat modern 

secular man finds undenia.bly true rega.rding the present 

world. Hodern mB.n sees meaning in the acti vi ty of men .in 



making themselves and their 1tlOrld. Classical Christian 

eschatology sees the meaning of cian's activity only in 

relation to the Kingdom of God. As a result the sacred 

has become for many moderns; if not irrelevant then a 

ma.rginal extra. Thus man has become understood, both 

ontologically and chronologically, as a prodLlct of the 

historical processo 67 

61 

After the emergence of historical consciousness, 

man turned to the study of history as the study of himself~ 

In the process his religious beliefs also became the sub-

jects of his scrutiny. Doctrine was no longer able to be 

surrotL.'1.ded by the impenetrable "raIl of revelation; the 

historical accretions were all too readily evident. No 

modern man would claim, like St. Augustine, that after 

ehr ist IIno further fundamenta.l change will take place in 

the spiritual realm until the end of time. 1t68 

Modernity's critique of classical Christian escha-

to logy centred on the question of the meaningfulness of 

the activity of men in the period between the aScension 

of Jesus and his parousiae Classical Christian eschatology 

had no satisfactory ans\·rer for the modern mind. It had 

neither conceived of the activity of men as being creative 

67see Charles Davis, t1Questions for the Papacy Today!!, 
Concilium, Vol. IV, #7, April 1971, p. l4f. 

68See ne 66, p. 59, and the quoted passage to which 
it refers 0 
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of the historical order, nor of the Kingdom of God as being 

in any sense historically achieved .. 

Christianity was faced with eschatological beliefs 

vlhich had again become problematic for the historical 

consciousness. Em-l vIas it to respond to this problem? 

Either it had to maintain itself as an absolute system 

above this type of criti.cism (which would be self-defeating) 

or, as in the case of the Lucan solution, use its "charis

matic authority to interpret in a.ccol~d \'i'ith relevanceo 1169 

Re.§o1q.tiQ.n of. the )::roblem PQ.:sed by lYroc1ern.ity 

to Classical Eschatology 

The Lucan transition in eschatology serves as a 

paradigm for the resolution of the problem with which we 

are concerned here. The main features of that transition 

are! (1) it comes in response to historical circumstances; 

(2) it is an advance beyond the letter of tradition.. Still 

Luke claims to maintain a radical fidelity to the gospel .. 

The rise of historical consciousness decands again 

that contemporary Christianity reflect upon its beliefs as 

expressed by classical Christian eschatologYe In responding 

to this challenge the aim here is to suggest the principle 

that a resolution of the problem must incorporate without 

110rking out a '\'Thole system .. 
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Gad's supreme revelrtion of himself in Jesus Christ 

is the basis for the Christian faith. The New Testament 

records that revelation not simply as a subjective mystical 

experience, but as a direct divine intervention in history~ 

This is the f norm f of Christianity "Vlhich defines the theo-

logical task as other than and more than the construction 

of a coherent system of thought. The theologian, bound to 

the community \-'hich has been the gift of the Spirit, l'e-

f lects, in the light of this norm, IOn the changing \·rorld, 

and reflects, in the light of the changing world on this 

selfsa.me norm" 

His pivotal question today is the understanding of 

history. The viet" of history in \'rhich cle.ssical Christian 

eschatology conceived of everything as part of an estab·· 

lished order, divinely given rather than historically 

achieved.. RevelatiQn ,"as thu.s understood as Gael f s plans 

,-"hich ,.;ere somehm,v independent of the actions of man. This 

cosmocentric interpretation of the sacred ~as related to 

the knm..rledge of the classical perilOd and vlas congenial to 

the classical mind. 

The world of modern men, in contrast to the clas

Sical, is historicale (This does not imply a difference 
. 

but a recognition of "l;lhat has always been the case.) Ha.n 

understands himself, not as independent of history, but 

both as its maker and its product. Indeed he makes himself 



in his i,,,orld~ An eschatology, \·;hich Hould claim to be not 

only authentically Christian but also authentically con

temporary, must recognize this. To be contemporary, it 

must ac]r,no\vledge the self-creativity of man. To be Christian 

it must ground melD's self-creativity in the reality of God" 

How is this to be accomplished? The classical 

understanding of revelation, as 'V,re ha've .already emphaSized., 

imposed GOd's plans on th~ "historical order ~s a completed 

scenario. Nan r s response i.'JaS to translate it into fact. 

This no longer accords i,vi th contemporary tmaerstanding, nor 

"laS it intended to. Failure to grasp this comes from 

failure to gra.sp the implicit openness 'which the early 

Church realized to exist bet14een revelation as comprehended 

by the human mind cmd the infinite nature of God. It is 

also to ignore the relationship between releva.nce and the 

interpretation of revelatione 

In the contemporary period revelation can only be 

understood, as Lonergan expresses .i t, as God f s entry into 

man's ma.ldng of l':timself. God is not the architect of an 

ideal that is totally outside of history. He incorporates 

into his ideal the activity of man. The ideal is not re

moved from the change and flux of history.. On tbe other 

hand, it does depend exclusively on the activities of men, 

for Christian revelation intends precisely the participation 

of ma.n in his Horld in realizing its gOHle, It also recognizes 
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man's freedom to chooseo 

The transition, l'ihich '!tie propose, from classical 

Christian eschatology to contemporary Christian eschatology 

must recognize the perfection of God, the self-creating 

activity of men and man's freedom to cooperate with God or 

to completely ignore him. 

Han's activities have meaning for himself as they 

relate to his self-creativity. Christian eschatology gives 

them ultimate meaning, for in the light of faith man's 

creative work is orchestrated toward an end which tran

scends the purposes of individuals and groups and nations 

and international communities and of mankind itself. 

vlhether conscious or not, \llhether 'l!lilling or not, the sum 

of history is Hsich realisierende EschatologieH--eschatology 

in process of fulfillment. There is no arbitrariness 

about the end of history ~ History comes to its end "i:Then 

the ne'lil man that is Christ becomes the perfect man, gro\llll 

to full age and statureo 
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