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toward resolution of the contemporary problem.



CONTENTS

Page

The Intention of the Present Study-rmemmewomeccmmwowawa-. 1

Conzelmann's Interpretation of Lucan Eschatology~==== 5

Positive Statement of the.Lucan Achievenentemewemecmcws 10
Luke Eschatologizes History from the Time of

John the Baptist and JesuSemmumuvnemw- e s o 1 o 0 0 16

The Church, the Spirit-filled Community, Attests

and Manifests the Kingdom of Goduwmwmwrwsmmomwwemeew 26
Luke Removes the "Immediacy' of the Parousia

but Retains its 'Imminencele~ccwamveomeancnsmomma- 33
Luke Maintains Radical Fidelity to the Gospel as

it is Understood by Paul and thé Other Synopticsw~< 40

The Transition to Hodernifty-me=- ot 5 53 42 3 w3 1 7 v e 5 0 s e 50
Galileo and Vico: Symbolic FlgureSeeecemoeammemmeemmm- 51
Modernity's Critique of Classical Eschatology==-==we« 58

Suggestions for Resolution of Problems Posed by

" Modernity to Classical BEschatology=eewremcmmmommw— 62



The intention of the present study is to give an
accurate analytic account of the transition from primitiée
Christian eschatology to that which, In the wake of Luke's
Gospel and Acts of the Apostles, became classical Christian
eschatology. According to primitive Christian eschatology
the end of the world wes imminent; in classical Christian
eschatology God's definitive saving act was dissociated
from all suppositions azbout the imminent end of time. The
transition from the first view to the second was a respounse
to an urgent question. No doubt the response took shape
fat sundry times and in divers manners'; it was hardly the o
work of one Christion mind. It did, however, find a more
conscious and finished expression in the work of Luke than
in any other New Testament or Eariy Apostolic writer.
Accordingly the ambition to offer an accurate analytic
account of the transition is consciously limited %o concern
with the Lucan achievement,

What Lunke does for classical Christian eschatology,
the conclusion of the present dissertation proposes to do,
in principle ‘and within modest limits, for contemporar
Christian eschatology. Therefore, the Lucan opus has a

two=fold function in the present study. First it fuanctlons



as a sourcé Tor history. That is, i% provides the basic
.documentation for the change from primitive to classical
eschatology. Secondly, it functions as a paradigm for
further development in Christian eschatological thought.
This paradignatic functioh calls for explanation from the
outset, as 1t is the key to the final goal of the present
work: Tamely, to contribute to the currént transition in
Christian thought from classical to contemporary eschatologye.
Luke undertook a worg of discernment at once con-

servative and creative. His advance beyond the letter of
Christian tradition bearing on eschatology was consclous
and deliberate. At the same time he sought to maintain
the most perfect, most flawless fidelity to the Christian
heritageolﬁdﬁr study- of Luke aims-at-discovering how he
carried out his intention, for it is precisely the two;fold

Lucan idegl == fidelity to the Christian heriltage combined

with and expressed in gdvance bevond the letfler of tradition

-= which we hope %o realize in the concluding pages of the

present worke. '
The fact that we consider the transitions from

primitive to classical and from classical %o contemporary

Christian eschatology as projects of discernment indicates

an inportant heurlstic principle operative throughout the
present work: Christianity, whether of antiquity or of the

present time, 1s characterized by an inalienable core of
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belief. That is, Christianity has not been, nor is it now,
a mere syncretism, ultimately normless and so open to de-
velopment in any direction.' Without wishing to inaugurate
~here a full discussion, we can nevertheless define the
norm of Christianity in general terms. It is Jesus Chriét
considered as the revelation of God. Christ himself, then,
is the "disclosure basis" of Christian doctrine, specifi-

cally including Christlan eschatolozy.

The publication of Hans Conzelmann's The Theolosm

of 8t. Luke L has given fresh impetus %0 Lucan studies and

has made an important contribution to the rise of ‘redac~

tion criticism' (redakiionszeschichte). Prior to its publi- ,

cation studies in Luke-Acts were characterized by a continual
depreciation., James M. Robinson says this:

The present depreciation of Luke stems frow Franz
Overbeck (Christentum und Kultur, 1919, 80-82),
who maintained the incompatibility of history and
Christianity. His position was thus diametrically
opposed to that of Harnack, who attempted to i1den-
tify history and Christianity? and consequently
thougnt well of Luke and his ‘great historical
work' (Luke the Physician, I). Therefore the
ensuing reaction againsg Harnack brought with it

a depreciation of Luke.

Yans Congelmann, The Theolozy of 8%f. Iuke, trans. |
Geoffrey Buswell (Hew York: Faber and Faber and Harper and
Brothers, 1960). This book was first published in German
in 195% with the title, Die Mitte der Zeit.

2James M. Robinson, The Problem of History in Mark,
(Londons S.C.M. Press Ltd., 1957), p. 18; n. 3.



Incorporated into the Lucan opus are earlier Chris-
tian traditions. These generally appear in single, brief

units. Form criticism (formgeschichte) has recognized these

separate units, investigated their origins and traced their
development intc their présent form. In so doing it claims
to reveal the original state of the Jesus tradition. In a
limited way form criticlsm has incidentally helped to de=~
fine the redactional work of the Evangelists. Though the
form critics tended to underestimaﬁe the scope of the gos-
pel redactions, they 4id prepare the way for the new devel=
opment of redaction criticism, the beginning of which (in
New Testament scholarship) we may date at 195%, when
Conzelmann published his work on Luke.
”“”““fﬁbnzelmanﬁ’S”primary insight bore on the theologi-
cal density of the work of redaction. Luke, far from being
a mere collector and scissors-and-paste editor, was himself
an author in the full sense of the term. This pivotal in-
sight, however, was no guarantee that the detailed follow-up
would be truly exezesls and not eisegesis. Indeed, the
present writer has felt compelled to come %o agreenent
with the severe judgement of Professor F. O. Francis, who
says: "Congelmann . . . and others really start outside

the data, knowing in advance what eschatology is and what

its relation to history can be -~ and, by the way, knowing



vhat history necessarily is for Luke "3

Conzelmann's Intervretation of Lucan Eschatolory

-The essential thesis of Ihg Theology of St . Luke
is that the mein, over-riding motive in Luke's undertaking
to write his Gospel and Acts of the Apostles was Lo resolve
the crisis within the Christian community caused by the
realization that the parousia or return of Christ was not
to be immediately, as Christians had believed it was. The
Christian conviction had been that the sequence of events
inaungursated by the proclamation.of John the Baptist was

eschetological: that is, John's proclametion, the proclama-
7 9 K

tion of Jesus and his public career, and, above all, the
death and resurrection of Jesus announced God's definitive
saving act and the immediate end of time. 3But the hard
faet of the matter was that time passed and the parousia,
which would bring history to a close, did not come. Paul
had long wrestled with thils dilemma, without satisfactorily
resolving it. Finally, maintains Conzelmann, Luke resolved
the crisis by deliberately "de~eschatologizing® the events
which Christians previously had taken To De eschatological.
This means that the thrust of the two-part Lucan redactlon

was (a) to present a reconsidered version of John the Baptist,

e

3Fred 0. Francis, "Bschatology and History in
Luke-Acts", Journsl of the American Academy OF Relizion 37,

1969, pp. 49-63,




of Jesﬁs, and of the early Church, according to which each
.of them belonzed o distinct epochs within salvation-history,
but none of them to the eschatological moment itself; and
(b) accordingly to postpone the eschatological moment %o

an indefinitely removed fﬁture‘ What had previously been
considered as eschatology was now, according to Conzelmann's
analysis of Luke, to be considered simply as distinct
moments in sacred history. "Since eschatology means end-
time and since the end-time is deferred, then according to
Conzelmann Luke must de-eschatologize the events he des-
cribes as l’ulstc>ry0"1‘L Thus, on~going history replaces
eschatology. As Conzelmann puts it, "Luke in fact re~
places the early expectation by a comprehensive scheme of
~-*#"afdifferénﬁ?kinda"5"“Thaﬁ“scheme*dissociates the Kingdom

of God from God's saving act in Jesus and strictly iden-
tifies it with the last events bringing an end to time.

The Kingdom therefore remains outside of history until

there is the final encounter. Hisbtory and eschatology are
mutually exclusive. The Church, however, proclaims the
Kingdom of God, as Jesus did. It looks back on the epoch

of Jesus and points to it as the ground of ‘hope! for the

LErick R. Bgertson, John the Baptist in Lucan
Theology' (an vnpublished dissertation‘presegted t9 t@e.
faculty of the Graduate Theological.Unlon and thg Pacific
Iutheran Theological Seminary, Berkeley, California, May 20,
1968)7 Pe 370 '

SConzelmenn, pe 96




Kingdom of God.

Luke 16:16 1s in Congzelmann's view the pivotal
text for Iuke's understanding of eschatology: “The law
and the prophets were until John; since then the good news
of the Kingdom of God is preached, and every cne enters
it violently" (of. Matt, 11:12-13). The importent words
are//e/@m and 91T Tdre « Conzelmann takes the first %o ,
mean "up o (and including)". Thus: ™"up to (and including)
John the Baptist there was 'only' the law and the prophets,
but 'from now on' gﬁékpé) there is 'also! the preaching of
the Kingdom of God."® On this basis ve learn (1) that the
preaching of repentence is continued by Jesus but (2) now,
preclsely as a preparation for the coming of the Kingdom.
Conzelmann takes advantage of the light shed backwerds and
forwards upon the Lucan redaction by this verse to inter-
pret Luke's resolution of the problem of the delayed
parousia.

This light does not reach to the Infancy narratives,
for Conzelmann treats theﬁ as non-Lucan or at least as
unassimalated to Luke's overarching redactional scheme,
Conzelmann's interpretation of Luke 16:16 and his neglect
of the Infanqy stories calls for a brief critique.

When Luke 16:16 is interpreted within the context

6gggéglman§, Po 23,
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of that which goes before it (which includes the éuqyy{:)\%ef’o~~
of 3:18) it is much more likely that John is included in
the preaching of the Kingdom of God rather than the law
and the prophets. Flender says:

Jesus is talking about the external signs of

"the Kingdom of God. That this is the point

is shown by the phrasedme 787¢ (from that

time), a, very rare one in Luke. Generally

he uses 4me Tov vov 1o bring out the quali-

tative difference between two periods. Luke

16:16 is an exception. Here two simllar

perloos are placed side by side. The words

410 ToTe separate them but at the same

tine express the continuity between John the

Baptist and preaching of the nlnvdom of God.’

It is hardly possible to deal with the eschatolo=-
gical understanding of Luke without a study of the Infancy
- narratives. HMinear shows in his analysis of them that

they are, beyond dggpﬁj<a“Lucan,compos}tiongB "These sto-

ries fundamentally relste to the main body of the redaction
as the anticipation of events to the reality of events, or
prophecy to fulfillﬁento"9

According to Conzelmesnn the main features of the
Iucan redaction which point conclusively to his reinter-

pretation of Christian eschatology in the face of a

7Helmut Flender, St. Luke, Theolozian of Redemptive
History, (Philadelphias Fortress Press, 1967 ), p. 123,

8Paul 8. Minear, "Luke's Use of the Birth Stories”
Studies in Luke-Acts, eds. Leander E. Keck and J. Louis
NMartyn (flashville: Abingdon Press, 1966), ppe 111-130.

IBgertson, po 30. ¢
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realization %that the parousia was not %o be immediate are:
1. Luke separates John the Baptist and Jesus both epochally
and geographically. John is placed in the epoch of
Israel; in so doing the eschatological character of
his mission, evident in the other synoptics, is removed.
2. By making the period of Jesus the 'centre of time' and
a period free from the power of Satan, Luke uses it as
a portrayal of the Kingdom of God. The emphasis is
on its nature and not on its presence within historyalo
3« The Christian Church, the present epoch of redemptive
history, is related by Luke to the Kingdom of God as
its herald. Following his interpretation of Lk. 16:16
it continues to preach, as Jesus himself did, the hope
of a future Kingdom but in no sense does it'embody that
Kingdom. The Kingdom is both outside and beyond time,
an ideal metaphysical realm.
4, In addition Luké, unlike Mark and Matthew, adds an Acts
of the Apostles to his Gospel. Conzelmann maintains

that this too is a Lucan innovation demended by &

10conzelmann interprets Ik, 4:13, "And when the devil
had ended every temptatiocn, he departed from him until an
opportune time'", as the beginning of the repression of Satan,
who does not appear again until Lk. 22:3, when he entered
into Judas Iscariot at the time of the Passion. The inci-
dent of Lk. 11:14-23, which is an account of Jesus' casting
out of a devil, is understood by Conzelmann as encouragement
to the Church that Jesus possessed power over Satan.



10

recogunition of the delay of the parousiaall
. The implication of -Conzelmann's thesis is that Luke
writes only to resolve the eschatological erisis of the -
Christian community. He meintains this in spite of Luke's
own testimony in Ll:k4, Ythat you may know the truth concer-
ning the things of which you have been informed.” |
Each of the above points willlbe'treated eritically
in the larger context of our own positive statement of %the

Lucan achievement.

Positlive Statement of the Lucan Achievement

It is natural %o discover an eschatological self-
-understanding within the primitive Christian community.
Hot only was this the community's inheritance from its
judéiéurggfggl2 iﬁ was explicit in fthe teaching of John

the Baptist and Jesus as recorded by Mark and Matthew as
well as by Luke. When John the Baptist sent his disciples
to ask Jesus, "Are you he who is %o come, or shall we look
for another?" {(Lk. 7:20), his understending of his own role
as the precursor of the Hessigh is quite evident. Jesus

told the disciples of Jonn to go back and tell him what

1lconzelmaqg, Pe 174 n. 2.

_120tto Betz, "The Kerygma of Luke", Internretation
22, 1968, pp. 131-1h6, He says that the Qumran texts also
disclose the eschatological character of the roots of ear-
liest Christianity. YThe teacher of Qumran . . . could not
vet proclaim the gospel of the realized reign of God." So
the question was raised: "Who will be the messenger of
realized eschatology?"
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they had witnessed. "The blind receive their sight, the
lame walk, lepers are cleansed, and the deaf hear, the dead
are raised up, the poor have the good news preached to |
then" (Ik. 7:22), In quotiﬁg this Messianic prophecy of
Is. 61:1 as being fulfilled in himself, the Lucan Jesus
makes explicit his own understanding of himself and his
mission. To ears already sensitized to Jewish eschatology,
sayings like this one bespeak the actualization of the
'reign! of God. Vindication of this persuasion came with
the resurrection of Jesus from the dead. Consequently the
early Christisns, having no expectation of an ever leng-
thening history between the resurrection of Jesus and the
parousia, naturally presumed an immediate realization of
the Xingdom of God.

The realization of the Kingdom of God meant the
actualization of the absolute rule of Christ. Jesus whom
they had known personally or through the apostolic preachihg
would be ‘completely' victorious over all forces and powers
in heaven or on earth or under the earth. The declsive
event in the ongoing eschatologlcal struggle had already
been accomplished in the resurrection of Jesus, Christlans,
proclaiming this decisive victory, were engaged in the
struggle agaiﬁst the already broken power of evile.

Under‘certain circumstances it is said proverbially

that 'one cannot see the forest for the trecs's The study
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of a particular aspect of an issue often blinds the unwary
—person to ﬁhe whole context which gives that aspect its full
meaning. In this way it was the resurrectlion, and not the
whole life and teachings of Jesus, that the first Christians
proclaimed to the world. It would have been anti-climactic,
indeed impossible, to introduce any statement of parousia
to the early Christians after they had experienced the
resurrection vietory. It was the resurrection that vin-
dicated Jesus' messianic claims.
That the delay of the end of time was a real problem
for the early Christisns is certain. Again, with even a
very minimal knowledge of human nature, it is reasonable
to assume that as time continued to unfold between the
‘"resuffecti5ﬁ anﬁ4the‘6bri3tiaﬁ community-a slackening of
fervour began to impose itself in Christien life. The
problem of the delayed perousis doubtless showed itselfl in
pastoral problems. It is clear (from Acts 3:19-22 and
Rom. 11:25-27 among other texts) fhat the leaders of the
community did their best to meke positive sense of the
delay, For a time the old hope of the immediate ‘end-of=-
time' and the new realization that the end was not to be
immediate existed side by side. The search for an expla-
nation solicited theologlcal reflectlon on the sayings of
Jesus, now in process of being committed to writing as

evewitnesses to his life passed On.



Luke was not the first Christian writer to take
cognizance of the delay of the parousia°l3 Of Panl's
second letter to the Thessalonians (50-51), Kimmel says:
"Paul, in view of the overhéated eschatological expecté»
tion on the part of some Christians in Thessalonica, had.
occasion to point out that the parousia would be delayed,
in spite of the fact that he still held fast %o the expece
tation of %he parousiaa"l% In I Cor. 15:51 Paul says,"We
shall not all sleep « « .". The implication of this is
that some have and others will. Though hé never reline-
quishes the ilmmeédiacy of the parousia, Paul expresses an
awareness of the on-goingness of time. In Eph. 1:10 the
writer describes God's purpose set forth in Christ Yas a
plan for the fullness of time, to unite all things in him,

things in heaven and things on earth". He thus allows

Lomn 2.7, Robinson, Jesus and His Coming, (London:
5.C.M. Press Ltd., 1957), p. 15%. Robinson maintains that
there is ambiguity in Luke's writing on the parousia. On
the basis of Acts 2 and 3 it appears as if the expectation
of a parousia was a later development in Christianity. "The
powers of the age to come are already at work. The situa-
tion no longer requires repentance so that the Messiah mey
come (a typically Jewish conception) but because the Messiah
has come. There is still a waiting, a 'not yet':; but it is
a waiting till all is reduced to the reign of Christ. ﬁo
more than in Acts, chapter 3, is there a second messianic
event: such an idea had not yet been entertained.”

lkWerner Georg Kimmel, Introduction %0 Lhe New
trans. A.J. Mattill, Jr. (I4th ed.; Nashville:
ess, 1966), p. 188.

i

I
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“the perspective of an imminent parousis %o widen out on
its further side to reveal the full extent of the wonder
of the consummation of all things in Christ,"t? Mark, too,
has coloured almost the whole of hié little apocalypse
(13:5-37) with a reinterpretation regarding the immediacy
of the end of'time. Mk. 13:7, "o . . but the end is not
yet¥; 13:22, YFalse Christs and false prophets will arise
and show signs and wonders %o lead astray, if possible,
the elect™; 13:32, “But of that day or hour no-one knows
« o oM. Wilckens concludes that Yone cannot say, for
example, that Luke recelved a tradition entirely oriented

toward lmminent eschatology, and then, being faced with a

“delay of the parousla reinterpreted it in an original way

by means of his view of redemptive histéry . The tradi-
tions which he worked into his writings are obviously far
more varied than such a simple pilcture would lead us to
belie%e."l6

It would be simplistic to say that Luke writes only

to resolve the eschatological crisis to which the delay of

155.%, Pison, The Christien Hope, (London: Longmans,
Green and Company, 195%), p. 152. ©Since the problem here
concerns the resolution of the crisis caused by the dglay .
of the parousia, this remark is relevant even should Zphesians

‘not have had Paul for its author.

16yirich Wilckens, "Interpreting Luke-Acts in a
Period of Existentialist Theology", Studies in Tuke-icts,
eds. Leander E. Leck and J. Louls Martyn (Washville:
Abingdon Press, 1966), p. 65.
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the parousia had given rise. Luke himself reflects both
sides of the issue., Lk, 18:8, YI tell you that he (God)
will avenge them (the elect) speedily; 21:32, This genera=-
Tion will not pass away t11ll all has taken place; 19:1ib,
e o o because they supposed the kingdom of (od was to appear
immediately; Acts 1:7, It is not for you to know times or
seasons which the Father has fixed by his own authority."
Fonetheless the problem of the delayed parousia
which had gradually come to be realized by the early
Christians, and is reflected throughout the whole Wew
Testament, finds its solution most clearly articulated in
Luke~2Acts. The main features of the Tucan solution are:
1. ILuke eschatologlzes the whole of history since John
the Baptist and Jesus so that it is no longer a self-
contained realm. The ¥ingdom of God has broken into
it, History is now being shaped by eschatology.
2. The Church, the‘spiritufilled community of believers,
is affirmed by the event of Pentecost to be charged

Eal
k3

with that saving power which is an anticipation ©

the Kingdom yet to come, Its role in salvation his-
tory is emphasized in the Acts of the Apostles as the
Church is portrayed as the authentic "restoration"
of Israel.

3. Luke removes the immediacy from the parousia. However,

in so doing, he does not place it at some time in a
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distant future. He simply remains aghosﬁic as far as
the 'time of the end' is concerned.

b, Luke, in effecting the transition from that which has
since been described as primitive Christian eschato-
dogy to classical Christian eschatology., has maintained
fidelity to the Christian Gospel as it had been passed
on by Paul and the other synopties.

These features are discussed separstely and in

detall In the succeeding sections of this dissertation.

Luke Bschatologizes History

from the Time of John the Baptist and Jesus

It has already been stated that Luke as he wrote
his Gospel”and_Acts.of'the Apostles was both aware of, and
. part of, the crisis within the primitive Christian community
caused by the realization of the delay of the parousia.
They had believed it was to be immediate. Luke, in res-
ponse to the on-goingness of time, realizes the events of
which he is writing are historical and locates thenm at a
definite point in time: Ik. 2:2, "This was the first enrol-
ment when Quirinius was governor of Syria; 19:kkb, . . . be-
‘cause you did not know the time of your visitation". FHow-
ever he is not writing primarily as a historian but as an
evangelist to proclaim the 'good news', a term he uses
many times in the Gospel and Acts. The good news bears

witness to the fact that God working within history had
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established a new covenant with mankindg in Jesus. The
events of which he writes are decisive, affecting not only
the‘course of history bult its meaning. These acts can
never be undonej; never can there be a return to the pre=
vious state of affairs. |

| “Historization as the term is currently used, is
thus defined by Flender: "arranging events into a clearly
organized system of cause and effecta"l7 i1t refers, then,
tc an immenentist view of history. Flender adds, "Luke
never treats history in this objéctive sort of way.”lS
History could never of itself have brought forth the King-
dom of Gods; God himself has taken the initiative and
approached man. The history which Luke writes has 'salve-
tion' as its subject, a salvation which is actualized
according to the plan of God. Thus history since these
events has had an eschatological meaning.

To say that.Luke has eschatologized history 1s to
say that he believes that the Kingdom of God has been and
continues to be operative within it. In this sense the
eschaton has arrived.,

The Lucan Infancy nerratives cast John the Baptist

in the role of Blijeh, filled with the Holy Spirit, "to

17F1ender, p.36
181pid., pe36
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make ready for the Lord a people prepared” (1:17b). Jesus
is "the Son of God" (1:35blwhose conception is unigque:
"The Holy Spirit will come upon you and the power of the
Most High will overshadow you" (1:35)519 The role of the
'Spirif' is important throughout Luke=Acts, as well as in
the Infancy narratives. It points to the Messianic and
eschatological cheracter of the birth of Jesus.

Inke, recording the geneology of Jesus, offers an
order which is the reverse of that in Hatthew's Gospel |
(Lk. 3:23-88; Matt. 1:1-16). He also has two important
differences from Matthew's account: (1) "Jesus + « « the
son, as people thought, of Joseph'(3:23) and (2) he traces
the iineage of Jesus to "son of God" (3:38), The impli-
_cation of (l}uis"thgﬁ though people supposed Jesus %o be
the son of Joseph, they were mistaken for he was, as v. 38

makes clear, the son of God, the new Adam. He emphasizes

. 4 S,
19Tuke uses the Greek JQVQMLS

in this context (see
also Lk, Lk:lh; 5:17; 2h:k9s; Acts 3:12; 8:10). Other places
as Lk, k63 10:19; 22:53; Acts 1:8; 5ihy 8:19 he uses

It is clear that he uses 60vd 415 whenever he refers direct-
1y %o the ‘'power' from God; when there 1s the ideaof power
being received, even by Satan, he uses ¢fousdy ., For a
discussion of the significance of his use of these words
see Theological Dictionary of the New Testament, Vol. II,
“D-h, ed. Gerhard Kittel (Grand Rapids: WUm. 3. ﬁerdganfs
Publishing Company, 1964), p. 300. Kittel says: “Luke
‘perceives the beginning of the existence as a gpeplalfgnd"
unique act of Divine Power which makes Jesus 'Oios Lo '".
The resurrection confirms this unique relationship (Acts
13:33-34),

Conzelmann'®s 'adoptionistic'! Christology does now
take into account the Infancy narratives of Luke.




19
that through Jesus God enters directly into the movement
nistory. Ho longer is it a self-contained realm. Jesus
is God's Son, not because God chose to anoint and equip him
with the authority to achleve man's salvation, but by vir-
tue of his metaphysical union with the being of God. That
this is Luke's understanding is evident from his account
of the births of John the Baptist and Jesus. John was to
be the son of Zechariah (1:13); Tesus was to be conceived
through the power of the Most High (1:35). This is further
substantiated by Luke's addition to the description of the
Transfiguration (9:28-36)., Luke refers to the content of
the conversation of Jesus with Moses and Elijah and also
that "Peter and those who were with him wére heavy with
sleep but kept awake, and they saw his glory, and the two
men who stood with him" (9:32). The reference to "his
glory" points towards his union with God (cf. John 1:14b).
Jesus beging his ministry, according to the Lucan
redaction, in the synagogue at Nazareth proclaiming that
in him the prophecy of Is, 61:1-2 is fulfilled. The reac-
tion of his hearers to his claim and his call to repentance
indicates that he was not saying the kingdom of God was
coning but rather that in some sense 1% has already COmS.
Knowing who he was, the son of Mary and Joseph, they were
infuriated by his eclaim. In 10:23-24 Jesus says to his

disciples: 'Blessed are the eyes which see what you seel.
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To the people who witnessed one of his miracles he says
in 11:20: YBut if it is by the finger of God that I cast
out demons then the kingdom of God has come upon yoaewzo
The parables of the 'mustard seed' and the 'lsaven' of
13:18-21 also peint to the present nature of the kingdom,
while acknowledging that it still has %o grow. Zacchaeus'
repentance invl9:l—9 resulted in Jesus saying to him:
YToday salvation has come to this house . . " (see also
23:%3), In 17:20 Jesus says: ". . . for behold the king-

dom of God is in the midst of youw"Zl For Luke the kingdon

2O¢onzelnann meintains that Luke, in his redaction,
places this saying here to assure the young Church that
even though it had not yet been exercised, Jesus indeed
had power over Saten. This is in keeping with his scheue
wgﬁwreaemptive‘historyn Vincent Taylor, The Life and Ministry
“of Jesus, (London¢ ~HacmiIlan & Co. Ltde, 195%J), p. 76,
says: '"Jesus proclaims that the Kingdom is o « o present
in a true sense in his mighty works,"

2lThere is much discussion about the ‘&vrds DAV by,
It is noteworthy that the New English Bible translates it
tamong you'. C.H. Dodd, The Parables of the Xinsdon, (reve
ed.s Hew York: Charles Scribner's sSons, 1561}, p. 62, e 2,
discusses the translation at length. Hans Conzelmann, The
Theologvy of St. Luke, p. 122ff argues that this phrase can
only pe understood in the context of passages like k. 9311
and therefore means "it is the message of the Kingdom that
is present, which in Luke is distinguished from the Kingdom
jtself. He knows nothing of an imminent development on the
basis of the preaching of the Kingdom." To maintain this
is to impose an interpretation on the text and to refuse to
permit it to speak on its own terms,.

This saying of Jesus is peculiar %o Iuke's Gospel
and as such is of extreme importance in understanding his
concept of the presence of the Kingdom here and now. The
verb is in the present tense and would meke no contextual

sense otherwise.
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of God is not a completely future realm; it is present by
anticipation within history now.

In discussing Luke's eschatologizing of history by -
the entrance of Jesus into it, and thereby of tﬁe Kingdomnm
of God, his references to Satan cannot be overlooked. Otto
Betz observes that the Qumran texts indicate that "the
coming of the Kingdom of God and the realization of God's
reign'on earth presupposed the condemmation of Satan and
his demons in heaven."2 This belief sheds light on the
incident associated with the mission of the seventy-two
(10:17-18). They jubilantly tell Jesus npon their return
that "the demons are subject to us in your nanmel® Jesus
replied: "I saw Satan fall like lightning from heaven."
Peter, in Acts 10:38, testifies to Jesus' healing of all
Ythat were oppressed by fhe devil, for God was with him"
(underlining mine). This can only be understood as evi=-
dence of the decisi?e defeat of Satan and the beginning
of the 'eschaton'.

That the Kingdom of God is present and by 1its pre-
sence imposes upon history an eschatological dimension 1is
the explicit understanding of Luke. Nonetheless Luke has
nany references that point fowards the future realization

of %the Kingdom of God. Among the sayings in which the

ézﬁetég Ofto9 "The Kerygma of Luke",interoretation9
22, 1968, p. 136. |
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emphasis is future are: 11:2, "Thy kingdom come; 13:29,
And men will come from east and west, and from north and
south, and sit at table in the kingdom of Godj; and 22:18,
I tell you that from now on I shall not drink of the fruit
of the vine until the kingdom of God comes", This does
not imply either that Luke is confused or that he is work-
ing with two incompatible traditions. It implies, rather,
that though the Xingdom of God is formally yét to come, it
has "virtually" come already; that is, the yirtus or power
of the EKingdom is already operative in history in antici-
pation of its plenary realization at the end of time. Luke
understands the movement of history, in general, to be
linear and progressivej; but the historical dynamism Inau-
gurated by Jesus 1s not merely linear and progressive to=-
ward the goal of history, it is already charged with the
goal. Linear history has itself becoﬁe eschatological.
Obviously, Luke has thereby made an important con-
ceptual chanze in the sense of eschatology. He has effected
a differentiation of ftwo elements which up till his tinme
had never been clearly and incisively distinguished. He
has discriminated between "the end" as goal (concretely,
the definitive saving act of God in the paschal mysteries
’of Christ) and "the end® as stop (concretely, the parousiale.
He has eschatologized history by affirming the realization,

in history, of the end as goal. By the same token he has
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liverated the community that itself consciously lives this
eschatological history from the original simplicity of
expecting the end as stop, tc come about immediztely as if
by a kind of necessity, inasmuch as the end as goal had
been reached in principle; The Lucan differentistion was
not inconsiderable liberation of the community. It repre«
sented a service of truth and a service of the church, and
it remains a striking paradigm of what in the past hundred
and fifty years has come %o be known as "doctrinal devel-
opmenth. .

Aé we have already noted, Luke's linear conception
of history is altogether free of immanentist ideolog},;o
Thus, the Kingdom of God is not a programme of socisl or
other reforms that men might launch by their own.effortse
Tts reality, rather, hinges on the act of God. History
takes on eschatological gquality and men stand already under
the definitive judgement of God. To reject God's purposes
(as concretized, for example, in the apostolic preaching)
is to be “cut off from smong the people" (Acts 3:23; Lk.
10:16). As every individual stands under judgement, so
does the world as a totality. In Lk. 21:5ffovLuke sees
this judgement as already begun in the destruction of Jer-
usalem, an historic event. Francls makes this point con-

clusively. He writes:
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Loke closely links the eschatological signs in
heaven wilth what we must understand as the escha-
tological destruction of Jerusalem. This simply
means that one cannot isolate the destruction of
Jerusalem as only a historical event. The darke
ening of the sum, moon and stars (Joel 2:10, cf,.
Lk, 21:25), the anguish of men (Joel 2:6, ef. Lk.
21:25,26), and the quaking of the earth (Joel )
2:10, cf. Lk, 21:11) all relate to the charge of
the soldiers who scale the wall and burst through
weapons to leap upon the city (Joel 2:7-8), and
leave a desolate wilderness (Joel 2:3). That is
to say, Joel, Luke's source for the prophecy of
eschatological witness and cosmic signs related
these_to the desolation of Jerusalem and so does
Lu,k(—zmzi§

Contrary to the apocalyptic tradition generally,

the crucial and pivotal event of history for Luke is not at
its end but at its centre. It i1s the resurrection of Jesus,
proclaimed in the apostolic kerygma. This event is the con-
firmation of the anticipated presence within history of the
Kingdom of God. !Secular' events now have ‘'sacred' signi-

ficances in fact there is no more any distinction between

them., History unfolds according %o the plen of God, with ;
the new quality given it by Jesus, the Lord and Saviour.2h
Paradoxically the 'end' was revealed at the resurrection
and yét it is the same end which is yet to come. The risen
Christ, says Luke, is the model for the end. He is simply

Nihe first to rise from the dead" (Acts 26:23).

23Fred 0, Francis, "Eschatology and History in
Luke-Acts™, pe 56. :
2UTuke does not thereby deny that ever since the

beginning God has been the God of history. Luke's clain
is that in Jesus the power of evil was broken.
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Around Jesus both the past and the future, as well

as the present, acquire a new significance. Oscar Cullman

points out in Christ and Time25 that in Jesus the decisive
battle in God's war against evil has been won. Though
there are more battles to be fought, victory is already
certain.

To summarize: The Lucan redaction eschatologizes
history by the entry into history of its very goal. Bui
the goal of history is present in a unigue and (with refer-
ence to Judaic eschatological hope) absolutely unexpected

way. <The goal of history is agnticivated by the resurrec-

tion of Jesus and the outpouring of the Spirit. History
goes on, but with a difference. The Kingdom at work pro-
_ leptically in Jesus, is confirmed by his resurrection,

his ascénsion, his gift of the Spirit and of the forgive-
ness of sins. The end of time is not to be known by the
disciples (Acts 1:7-8). Yet, with the outpouring of the
Spirit, the community already lives "in the last days"

(Acts 2:17).,

250scar Cullman, Christ and Time, (Philadelphia:
The Westminster Press, 1964).
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The Church, the Spirit-filled Community.

Attests and Manifests the Kinedom of God

If, as Jesus had claimed and his resurrection had
confirmed, the Xingdom of God had in some sense already
come, how could it be defined in the interim between the'
resurrection and the end of time? Vincent Taylor presents
the issue as follows:

The foundation idea (of Kingdom) is expressed

by the Hebrew word malku’chﬂ the actlve rule of

God. God's SOVereignty in the hearts and lives

of men expressed in the doing of His will des-

cribes in its fundamental aspects what Jesus meant

by the Kingdom of God. The Kingdom implies God's

kingship, qu kingly rule. The klngshlp, of

course, 1mp1Les a community, a domain in which

God's rule is fulfilled, . .« . but we wholly miss

the key to the teaching and parables of Jesus

vnless we realize thap his prlmary emphasls was

upon God's kingship.<®

Schnackenburg says that Ywe should on no account
call the /Qaalﬂem in its present form ‘kingdom of God'’
because in Englilsh this suggests something objectively
completed and realized.¥27 He too emphasizes its meaning
as God's kingship. -

According to Luke the community of Christians,
i.e. the Church, lives in a period of salvation history

which will culminate at the parousia. The parousia will

26yincent Taylor, The Life and Ministry of Jesus,
(London: Macmillan and Co. Ltd., 195%), ppe 66-67.

27Rudolf Schnackenburg, God's Rule and ! Kingdou,
trans. John Murray (Freiburg: Herder, 1963), D 354,
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see the establishment of Cod's perfect Kingdom. The question
which we nust answer is one of the relationship between the
Church and the perfect ',5@01A6&1 Tou fedvt in the -Locan
redaction.28

There are at least four occasions in Luke~Acts on
~which Jesus is questioned, either directly or indirectly,
about 'when' the Kingdom of God should come. Lk. 17:20,
"Being asked by the Pharisees when the kingdom of God was
coming . . .5 19:11, "He proceeded to tell a parable « . »
because they supposed that the kingdom of God was to appear
immediately"; 21:7, "And they asked him, Teacher, when will
this be?"; Acts 1:6, "Lord will you at this time restore
‘the kingdom to Israel?" Each time the question is posed
Jesus.refused to respond in terms of time., If the_Xingdom
were Lo be identical with the coming-to-be of the Church,
it is reasonable to assume that Luke would not have been
so emphatic about Jesus' rejection of the question ‘when'. 5
The implication is that the coming of the Kingdom is not
to be identical with the beginning and growth of the Church.
The Lucan account of the pre-ascension teaching by
Jesus given to his apostles says that Jesus spoke to thenm

Hof the kingdom of God" (Acts 1:3). Yet to their question i

28Conzelmann maintains that there is no direct rela-
tionship between the Church and either God's gctual kingship
or the perfect kingdom of God. The Church, like Je‘.sus.3 DI'O=
claims the ‘hope' of a future kingdom; in no sense is it
present nowe. .
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of time which follows in v. 6, Jesus answers, "It is not.for
you to know . . .". Were the Church %to have been the earthly
manifestation of the Kingdom in Luke's understanding the
"no" of Jesus at this point would certainly have been quaii-
fied. As Acts opens in this way so does it close. Pauly
in Rome, is hpreaching the Xingdom of God and teaching about
the Lord Jesus Christ* (28:31). There is in this account
the certainty that the preaching of the kingdom required a
knowledge of Jesus. Nonetheless the kingdom appears to be
other than the Church.

Schnackenburg, from his study, reveals a change of
emphasis in the preaching of Acts. He says:

Linguistic examination reveals the centre of
gravity has shifted from God's reign to the
gospel of Jesus, the Messias and Lord. Only
once ig the basilels made the object of

€uayvel ileqfgr, (8:12)3 the person of Jesus
occurs more freguently (5:423 8:35; 11:20;
17318) or other closely related expressionss

the word (8:k), the word of the Lord (15:35),
peace through Jesus Christ (10:36), the pro=-
mise fulfilled in Jesus {(13:32 seq.). The

same is true of the parallel and related yords
knpogaoew/ (on two occasions with BaTiAeld
naflely 20:25; 28:31; otherwise with different
phrases 8:5; 9:20; 10:hk2; 19:13). Frequently
God's reign is proclaimed in conjunction with
Jesus Christ. . « . It is even more significant
that the reign of God is no longer mentloned

in the missionary discourses. In the whole of
Acts it is introduoced only seven times as
against thirty-nine times in ILuke's gospel.

On the other hand, the theme of Christ, that

is the gospel of Jesus' redeeming minisiry from
his baptism, and of his crucifixion and Hesur- 9
rection, is the central motif of these discourses.

298chnackenburg; p. 261.



Instead of the immediacy of the reazlization of the Kingdom
~of God>on'earth this shift of emphasis to the Gospel of
Jesus, the risen and ascended Lord, focuses on his messianic
role continuing in heaven. As the exalted Lord he guides
and protects the Church on earth. In this connection it is
noteworthy that Lk. 22:68-69 omits the “coming with thé
clouds of heaven" of Mk. 14:62 and Matt. 26:64; he adds the
words fof God! to the 'right hand of Power'!. C. H. Dodd
says of Luke's omission that "it is the session at God's
right hand that 1s immediately impending”30 in Luke's
redaction. Acts 7356, the conclusion of the speech of
Stephen, expresses the same emphasis upon "the Son of HMan
stending at God's right hand". The development of this
uniderstanding of Jesus, as HMesslah, reigning from God's
right hend is crﬁcial to the Lucan interpretation of the
relationship between the Church and the Xingdom.

We shall now examine the question of what the Church
is for Luke. Luke's is the only extant account of the event
of Pentecost. This, if no%t the conception of the Church,
is i%s birth. He interprets these events as fulfillment of
the prophecy of Joel. The quotation of the prophecy in
Acts 2:17-21 concludes with a promise of salvation. "1t

is of significance for Luke's eschatological understanding

30Dodd, pe 78, 1. 2o



of the Spirit and witness that he concludes the gquotation
here."™1 1In so doing he identifies the beginning of the
Church as an eschatological event; it begins 'éV'Td?g 654&%GLS
hpsoacis  (2:17).

The éﬁkv\qqia, eschatologized by the Spirit, contin-
ves to administer the Messianic graces necessary for
salvation. These are the forgiveness of sins and the gift
of the Holy Spirit (Acts 2:38). Nonetheless Schnackenburg
concludes that Ythe Spirit, God's great eschatological
gift does appear as an independent reality but is still
the Spirit of Jesus. Luke 2h4:49 makes it clear that it is
Jesus who sends the 'promise of the Father' to his disciples
and a2ll those who believe in Jesus receive the same Spirit
in baptism (Acts 2:38).”32 Therefore it is Jesus who is
Lord of the Church on earth.

The Church, for Luke, is still the 'pilgrim Church';
it is on its way towards the realization of the Kingdom of
God. It is assured that the power of evil has been crushed
though it has not yebt been completely wiped out. Jesus, in
the parable of the sower and its subseguent explanation,

Lk. 8:k-15 (cf. Hk; 4:1-20; Matt., 13:1-23), teaches that
though the seed is alike, %o bring forth frult requires

holding it fast in an honest and good heart" (8:15). Those

3l¥rancis, pe 52

325chnackenburg, p. 264.
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who do not persevere become victims of the power of evil.
Lk, 22:28 makes the same point. It is the apostles! con-
tinuance with Jesus in his trials that will permit them to
be given a place in the Xingdom. Simply accepting Jesus
does not ensure partaking'in the Kingdom. Mewbership in
the Church is not eguivalent to membership in the future
! /é%KrLAeEQ o0 B25v ' (Lk. 6:4%6). However the Church
is charged with that power which is an anticipation of
the Kingdom. Lk. 10:19, "Behold'I have given you authority
to tread upon serpents and scorpions, and over all the
power of the enemy; and nothing shall hurt you."

The Church, the eschatological community, is for
Luke the authentic restoration of Isrzel. The apostles

.—_are kept. at the number twelve (Acts 1:26, Matthias is

elected to replace Judas) representing the twelve tribes
of Israel. Paul, though he claims in his own writing to
be an apostle, is not so recognized by Luke. He was nov
an eye-witness to the resurrection (Acts 1:22). The new
Israel is not to forget the old Israel; its mission is to
onite Jew and Gentile in acceptance of the claims of Jesus,
as well as his redemptive acts. As the restoration of
Israel (Acts 28:28), the new chosen people of God, its
mission is to the ‘uttermost parts of the earth'. Through
the Church people will come into the Kingdomi it 1is the
assenbly ground but not yet the Kingdom itself.

In the writing of Luke~Acts the redactor relles on
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others for much of his information. He emphasizes that he
has recorded the traditions "just as they were delivered to
us by those who from the beginning were eyewlitnesses and
ministers of the word" (Ik., 1:2).33 It is obvious that
there were those within the Christian community who were
the authoritative voices because of their association ﬁith
Jesus during his life on earth. Their authority pervades
the teaching of Acts (6:4). The desire to remain faithful
to the teaching of -Jesus indicates that the Church under-
stood itself to have a commission which was not of ifts own
making; a commission exercised through the power of the
Spirit, the gift of the exalted Lord.

Associated with the realization of the Kingdom of
God was the complefe annihilation of evil. Though, as we
have already stated, the power of evil was overcome by
Christ's resurrection, it was not eradicated from the earth.
The Christian community knew this by experience (Acts 5:
1-11). The Church, oriented toward the future, has the
assurance that after 'Tthe test and discrimination of judge-
ment' it will be taken into the Kingdom of God. Luke does
not understand the Church to be identical to the Kingdom.
But inastuch as the Church now lives, as Jesus had, under

the ascendancy of the Spirit, the Xingdom of God in and

‘ 33For a2 discussion of this claim, in view of the
changes Luke made in Christian eschatology, see pp. 47-U49
of this dissertation.
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through the Church has already overitaken men. But, as in
Lke 11:20, ‘this merely reiterates with emphasis the pro-
leptic, operative presence of the Kingdom, the plenary
reality of which remains essentially future. The Church

is not the Kingdom, but aéain and agaln it is in the Church
and through it that the saving power of God, which his
“Kingdom" or "reign" symbolizes, is operative and menifest.
To summarize: There is then, the most intimate tie between
Kingdom and Church, comparable to the tie between Kingdom
and Jesas; "Because God's eschatological reign was already
present in the person and action of Jesus, and will manifest
itself in power and glory at the Parousia, the community
established by him and attached to him has a share in the
saving graces of the present and promises for the future . »
e « The Ecclesia 1s the community of those who look for

the kingdom of God,. the threshold of the/eao'u%éfa , because
its members have the promise that if they persévefe to the

" 3)+

end they will have 2 share in God's reign.

Luke Removes the 'Immediscy! of the Parousia

but Retains its 'Imminence’

Inzsmuch as the earliest Christians lived in the
expectation of the immediate parousia, eschatology deter=-

mined their relationship to the world. ©Some of the Christians

3hSchnackenburg, pPp. 230=-231.
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to whom Paul wrote (around 12 AD) in II Thess. were "living
in idleness, mere busybodies, not doing any work " (3:11)
as they awaited Christ's réﬁurn. It was a natural reaction
for those who were convinced that the parousia was to be
immediately and would be attended by the resurrection of

the dead, the dawn of the new aeon, and the realization of

the absolute reign of God. Pdul reproves them for their

' \
behaviour. "How such persons we command and exhort in the

Lord Jesus Carist to do their work in guietness and to earn
their own living" (3:12). N

Luke's solution to this crisis was to remove the

immediacy from the parousis a#d to defer the end of time

to an unknown date, as far as human knowledge is concerned,
fii the future. ~Nodethéless to dwell on the delay of the
parcusia and to use the delay;as a deliberate opportunity
to put off one's repentance, ﬂs to jeopardize one's chance
to enter the Kingdom (Lk. l2:i5ff; 21:34f£f) announced by
Jesus. In taking this interpﬁetation Luke remains agnostic
about the date of the parousi# while still retaining its
imminence. By this we mean tﬁat in changing the primitive
Christian belief that expected the parounsia in the very
near future, Luke does no%t thereby place it in a distant
future. He simply makes no claims about its time. It

could come at any moment. Its immediacy 1is replaced by

its imminence. The effect of this was not a down-grading
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of the lmportance of this life and its responsibilities;
on the contrary it called the believer, in the midst of
these, to be always ready for the parousia.

Luke is responding to that which is made both obvious
and irrefutable by the contimuation of history. His res;
ponse makes great use of the Jesus tradifion of the Gospels
in a way that Paul, for example, did not and could not. His
redaction speaks for his interpretation of the interim be-
tween the resurrection and ascension of Jesus and his second
advent,

Mark, it is widely agreed, was the earliest of the
synoptics to have been written. In addition to thelr common
and private sources of the Jesus tradition, Matthew and
Luke both had either access to Mark's Gospel or his sources.
Mark's teaching of Jesus about the parousia is found chiefly
in his 'little apocalypse' (13:5-37). Both Matthew and Luke
have this section (Matt. 2h:hk-36; Lk. 21:8-36). Without
setting these Gospels in their present form in any chrono-
iogical order of compilation, a comparison of these sectlons
in each makes clearly visible the Lucan consclousness of
the delay of the parousia.

The Marcan statement that "many will come in nmy
name saying, I am hel™ (13:6), (Matt. 24:5, "many will come
in my name, saying, I am the Christ"), has in Luke that

they will also say "The time is at handl" (21:8). ZLuke's
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explicit reference to the time as being of the nature of a
false message in@icates that he understahds both ﬁhaﬁ the
time is not at hand and that the time element is not of
utmost importance.

At the conclusion of the warning against false
messengers'of the parousia Mark (13:7) and Matt., (2L:6)
say ". . . but the end is still to come." Luke has "but
the end does not follow immediately" (21:9). Instead of
the 5uﬂ7p of Mark and Matthew, he uses Cok éuﬂéws, "not
immediately"”, which denies more forcefully both the expec-
tation of the immediate end of time and the fixed, discer-
nible segquence which would allow the end to be exactly

dated at least in a relstive chronology. This change of

._.wording is doubtless conscious and purposeful. Lunke's

enphasis is certainly not on a datable end of time.

Lk. 21:32 does not use the 7dura of Mk, 13130
and Matt. 24:34,35 By his omission 6f the demonstrative
pronoun he softens the reference to the particular things
or evenEs cf the apocalyptic discourse which has preceeded

it. " Ouvroc™ indicates present or near objects.36 Luke's

[ c/ P ’ é 5

35Luke 21:32, cws av TAVTH Yoy (e "3 Mark 13:30, 00
Tcyum rw/a )/év,7,oz’ ; Matthew 2h:3h, éwg AV TRV TH TAUTA
yev77a(

35Henry G. Liddell and Robert Scott, A4 Greek-uagllih
Lexicon, (9th ed.; Oxford: The Clarendon Pwess, 1940),
Pe 1276,
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alteration intends to remove the note of immediacy from the
expectation by the Christisn community of the parousi
Lke. 17:22-37 records Jesus' conversation with his
disciples about 'the day of the Son of Man'. ILuke has cope-
-siderably more than the Matthean account of the words of
Jesus.37 "As it was in the days of Noah . . .; Likewise
as it was in the days of Lot . . .3 so will it be on the
day when the Son of Man is revealed" (17:26,28,30). The
immediate expectation of the parousia is replaced by a
constant‘orientation of history toward the end of time.
As well as eschatologizing bigtory Luke historicizes
" eschatology.
C. H. Dodd says that Luke unlike Matthew "has pro-
..... —vided_a brief introduction to the pareble (of the pounds)
which indicates clearly the application which he intended.
e o« o The effect of this is to draw speciél attention to
that part of the story which speaks 6f the master as taking
a long Journey and then returning to take account. The
parable is made explicitly to teach a lesson concerning the

delay of the second advent,"38 The introduction savs:

37Hauu, 24:37-41 records the words of Jesus pertain—
ing to the whole discussion. Vs. 38 & 39 say: "For as in
those days before the flood they were eating and drinking,
marrying and giving in merriage, until the Day when Noah
entered the ark, and they did not know until thé flood came
and swept them all away, so will be the 'coming of the Son

of Man."

38¢, H. Dodd, The Parables of the Kingdom, p. 115.
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YHe proceeded %o tell a varable because he was near to
Jerusalem, and because they supposed that the kingdon of
God was to appear immediately" (19:11). ILuke adroitly
changes the "application while leaving the substanceé of

the story unaltered."3? Is the Lucan change an act of
infidelity %o the Christian heritage? a remaking of Chris-
tian belief? This important issue calls for a full treat-
ment which we will undertake in a momenﬁ}

Luke has two accounts of the ascension of Jesus,
viz., 24:50-53 and Acts 1l:6-11. In his CGospel account the
resurrection and ascension are one event: the exaltation
of Jesus. The exaltation relates back to and confirms that !
which has gone before. Acts describes the ascension as a
separate event from the resurrection. DBetween the two the
redactor has inserted the notice on "the forty days”.
During this time Jesus gives his apostles his final teaching
about the Kingdom of God (Acts 1:3b). As the eXaltation
of Jesus in the Gospel confirms the claims of what has
gone before it, so in Acts the ascension confirms what is
yet to come, viz. the fulfillment of Jesus' promise of the
Spirit and the mission of the Church. In the events of
Pentecost the ‘'eschaton' arrives but not the end of time.

‘Flender sayvs of this separation of these events in Acts:

391pid., p. 121,
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"By interpréting The exaltation narrative in this way Luke
escapes the danger of presuming a direct connection between
the raising of Jesus and the general resurrectiéﬁ of the
dead, which would prolong the eschatological reality of the
resurrection into earthly time,"ho
The Lucan account of the destruection of the temple
at Jerusalem (21:5-7) omits the notice that his disciples
asked him ‘privately' ( Ko7’ Z51d} -= see Mk. 13;3 and
Matt. 24:3) about the signs of the end and when it was %o
take place. Flender says of Luke'é omission: "Luke uses
Kor? (&v  in other places (10:23) to indicate teaching
confined to the disciples. He has a reason for this change.
The destruction of the Temple is no longer an eschatological
_secret but an event in the past and therefore an obvious
fact. The world--so the discourse continues-~ 1s headed
for judgement which has already begun with the destruction
of Jerusalemo"hl Lﬁke maintains that the sschatcn has
already begun within history, yet histdry also moves to=
vards the parousia. Again he removes the immediacy fronm
the parousia while his agnosticism sbout the date preser#es
its imminence. This 1s also explicit from the world-wide

mission of the Church in Acts.

*0He1mut Flender, St. Luke, Theologian of Redemptive
History, pe 19 '

%11pid., p. 13.
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To summarize: Thé Lucan redaction when compared with the
other synoptics shows how Luke crystalizes a trend, already
evident, in solving the definite tine period associated by
the primitive Christian community with the parousia. The
immediacy associated with the parousia had been refuted by
the continuous passage of time. Luke removes the immediacy

but retains the imminence of the second advent of Jesus.

Luke Maintains Radical Fidelity %o the Gospel 28 it is

Understood by Paul and the Okther Svnoptics

The claim is made that Luke-Acts represents a fall-
ing-away from the teaching of Jesus and is thereby more f
representative of the teaching of ‘early Catholicism'.
Such a claim raises two.questions: (1) Dig Jesus iﬁtend
the Church? (2) Did the Church interpret, develop and
change the teaching of Jesus according to its own 'sitg
im leben'? It is to the latter question,as it pertains to
Christian eschatology, that this section of the dissertation
addresses itself.t2

Three themes in the Lucan understanding of Christian
eschatology have been dealt with in the foregoing sections.
The conclusions that have been reached are: (1) Luke

.eschatologizes history from the period following John the

L*2The first question is not within the scope of
this study. For an excellent discussion of the question
see B. F. Meyer, The Church in Three Tenses (Wew Yorks
Doubleday and Company, Inc., 1971), pp. 31-53.
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Baptistu3 all the way to the future parousiaj; (2) in the
interim period between the ascension of Jesus angd thé
parousia the Kingdom of God has a proleptic impact on the
world through the Christian'éKKArTF{d s (3) removing the
immediacy from the expectation of the parousia, Luke re-
Tains its imminence. Are these conclusions entirely Lucan,
reflecting the Church's practical solution to a practical
problem, without maintaining fidelity to the teachings of -
Jesus?

It nmust be reédily admittéd fhat the New Testament
eschatology was not a systematic construction, as in the
case of some modern theories. On the contrery it was, to
some extent, occasioned by the questions that arose from
- ——historical circomstances surrounding Christianity which
were answered in the light of the resurrection and sayings
of Jesus.

Even a cursory reading of the three synoptic gospels
will reveal that their authors either rely heavily upon

each other for material or have common sources (perhaps

1+3C1"° J. Jeremias, New Testament Theology. The
Proclemstion of Jesus (Wew York: Charles Scribner's Sons,
1971), p. 46F.: The phrase "until John" in Lk, 16:16 (Matt.
112133 Yean be understood either inclusively or exclusively.
If heos/mechri is meant to be inclusive ... . then the
Baptist still belongs to the time of the old seon. This
was Luke's understanding. For.he keeps stressing in Acts
that the time of salvation btegan after the death of Jdohn
the Baptist (1:5; 10:37; 13:2hkf.; 19:k)."
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both!). Redaktionsgeschichte has, by its study of the

author's arrangement of the various pericopes, made vis-
ible his personal theological understanding. Allowing
for personzal differences, enough has been shown by the
comparisons used in this dissertation to conclude that the
synoptics' theological understanding is quite similar.
Luke, however, does represent more cieafly than the others
the resolution of the problem caused by the delay of the
parousiaz. |

What about Paul? Writing earlier, he shows little
familiarity with the sayings of Jesus tradition or the
literary form of the gospel. Does Lucan éschatology re-
flect any concurrence with his eschatological understanding?
Some recent scholarship hag concluded ‘no', thereby forcing
a choice between Luke and Paunl. In pursuing the question
with which this section deals, particular attention will

be focused on Pauline eschatology.

Philipp Vielhauer, in his study of the Lucen Paul

of Acts and the historical Paul of the epistles, concludes

thaf Luke in Acts has changed the theclogical understanding
of Paul. In relation to eschatology, he cleims that Luke
moves it from the present, as in Paul's writing and rele-

o

gates it to the end of time. He does it by his scheme

Yhphilipp Vielhauer, "On ths Paulinisa of Acts",
Studies in Luke Acts, pp. 33-50. Vielhauer has three other
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of redemptive history. His scheme loses completely the
eschatological beliefs of Paul and the primitive Christian
conmunity. Vielhauer admits that even though the eschaton.
has come, according to Paul; in the saving act of God, there

is alsc the fanture of its realization. Central to his

irreconcilable differences between the Lucan Paunl and the
historical Paul. They are: (1) the natural thecology of
the Areopagus speechj (2) there is no polemic against the
Law in Acts; (3) Acts has an adoptionistic Christology.
These differences though outside the particular concern
of this dissertation, i1.e. eschatology, are related to its
general concern in this section.
The Tirst difference is refuted by Rom. 1:19-20.
Here Paul refers to a natural theology: God's "everlasting
power and delty have been visible, ever since the world
began, to the eye of reason, im the things he has made."”
The theme, while not dominant, is present. There 1s no
reason to suppose that in a situation like that described
in Acts 17:22-34% Paul might not have developed it. On
(2) it is evident that the Lucan Paul has no violent polemic
against the Law, yet in Acts 15:2 Paul and Barnabas were
brought into "fierce discension and controversy' with those
who taught that Christians must be circumclsed according
to the Mosaic law in order to be saved. Finally with
reference to (3) it is clear that on' the basis of the Lucan
opus, Luke's christology is not adoptiogist?c.. Peter
Borgen, "From Paul to Luke", The Catholic Biblical Quarterly,
31, 1969, p. 181, says: '"The letters of Paul may not only
be used as comparison to the chapters aboul Paul in Acts,
the way Veilhauer does, but should be considered also in
relation to the whole of Luke-Acts.” _ B )
In addition, as Ulrich Wilckens points out, (gn..cite,
0. 68): "The two men (Luke and Paul) stood at different
boints in the history of the Church: ZLuke knew neither,
Judaism nor CGnosticism from personal experlence. And the
way he consistently shows the Christians to be on grlenq}y
terns with the Roman authoritles presupposes a context ¢if-
ferent from the one in Paul.”
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conclusion on Pawvline eschatology is his interpretation
of Paul's understanding of the interim period. He says:
"The Pauline 'already' and 'not yet' are not thought of
guantitatively, and thelr relationship is not understood
as a temporal process of gradual realization. It is &
guestion of the paradoxical conbtemporaneity of the pre-
sence and the futurity of sglvation, not a question of
temporal but of ontological dualism."™2 On this inter-
pretation the time since the resurrection does not really
count for Paul and therefore Vielhaner has no other alter-
native but, as it were, to place brackets around it.

Rudolf Bultmenn, in his exhaustive study of Paul
interprets Rom. 10:%, "Christ is the end of the law' to
mean that for Paul Christ is the end of history, i.e. the
end of "this present evil age."l“'r6 The Christian believer
because he is in Christ transcends history as thls member-
ship is constantly renewed in every succeeding moment of
time. There can be no such thing as salvation history.
Eschatology itself 1is outside of time.

Clearly if the Pauline theological interpretations
represented by the scholarship of these men are Paul's,

then Luke is not maintaining fidelity to the whole Christian

%51pid., p. 46.

Foith and Understandingz, ed. )
Harper and Row, Publishers, 1969),

.

1+6Rudolf Bultmann
Robert W. Funk (New York:
Do 233, .
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tredition. ZLuke's view of history is that it is a contin-
vous redemptive process. It is to the writings of Paul
that one must turn in seeking an answer.

Paul believed that the resurrection of Jesus was
confirmation that the eschaton had arrived. Individuals,
by becoming members of the Christian community, could share
now in the 'mew age'. II Cor. 5:17, "When anyone is united
to Christ there is a new world; the old order has gone, and
a new order has begun." He also looked forward to the
parousia of Jesus in the immediate future. I Thess. 4:15,
"We who are left alive until the Lord comes . « » " Gra-
dually Paul orients his thinking %o a longer future before
the parousia. I Cor. 15:24, "Then comes the end, when he
delivers up the kingdom to God the Father, after abolishing
every kind of domination, authority and power." An eschat-
ology of the ‘'already' and 'not yet', which.Luke nakes
explicit 1is developing in Paul. Sdrely this is not just
an about turn in Christisn eschatology to compromise for
Paul's disillusionment with the continuance of history.

On the contrary, the evidence strongly suggests that it is
an aspect of Jesus' teaching which came into view as the
event of the resurrection receded into the past.

Paul's understanding of the interim period between
the 'already' and the 'not yet' has also to be considered.

Neither Veilhauer nor Bultmann view it in terms of the
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temporal. Did Paul? Wilckens concludes his study of Paul's
writing that he did not see history in this way. He says:

It is most assuredly not the cpinion of the
‘historical Paul that history means the per-
petaally new decision of the individual. I%
most be granted that in Paul's understanding
the gospel of Christ must be accepted by tbe
individual, and that Christian living is the
respoqsibillty of evefy individual. But
just as Christian living 1q not really an
accunulation of momentary "decisions" in
which the Gospel nmust perpetually be accepted
anew, so the individual believer does not
really determine the horizon of the Pauline
underszanqzno of ChrlstLanlty, On the con-~
trary 1lshpor1zon is the "history of
salvatlon

Salvation does have an historf, as Wilckens continues:
"The thinking of both (Paul and Luke) rests upon the 0ld
Testament and Jewish belief according to which God realizes
—.-his_salvation 'thiStQ?ipalmeventsc"y8mmThe‘interim period
is for Paul the field for the mission to the Gentiles and
thereby the extension of the Church. It is the field of
activity for Christians. TFeter Bdrgén concludes from his
study that "Paul interprets the time of the Gentiles on
the basis of an eschatological interim period which con-
149

nects hlstorlcal events with the end.

Paul looks forward to a cosmic realization of that

%701rich Wilckens, "Interbretlnv Luke~Acts in a
Period of Existentialist Theology". Studies in Luke-Acts,

Pe 76

%81pid., p. 76.
‘49peter Borgen, "From Paul to Luke", p. 182
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which in some sense already is. Luke too maintains this
same eschnatological belief. In so doing he stands within
the primitive Christian tradition of a conception of re-
denptive history.

To summarize: Luke's "salvation history does not originate
in, but is influenced by, the delay of the parousia."?0 It
also reflects his radical fidelity to the earliest Christian

beliefs,

Did Luke Understand his Changes

25 a Remaking of Christian Belief?

It is readily evident that the transition by Luke
from primitive Christian eschatology to wﬁat has since
become known as classicél Chrisfian eschatology deliberately
advances beyond the letter of the Christian tradition. The
advance was in response to the awareness of the on-goingness
of time as problematic. Christians were compelled to admit
that the parousiz was not to take place immediately as they
had believed. The Lucan change, as we have shown, was not
a change originating solely with Luke. The change was
preéent, albeit in an embryonic stage, in the earlier wri-.
tings of Paul and Hark (or his sources).

A study of the New Testament indicates an openness

to change in the first centuries of the Church's life. Luke

50Ipid., p. 182.
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and Matthew, for example, feel quite free %o rearrange the
Marcan gospel and their other sources according to their
particular understanding of the Christien faith.

Since our concern in this dissertation is the Lucan
redaction, the historical question which we must attempt -
to answer is how luke justified these changes, particularly:
in eschatolpgy. The very fact that the eschatological be-
lief's were contradicted by the continuation of time was.
not without its influence. If the eschatological change
was obviously neceSsary, was it a remaking of Christian
belief? ILuke's affirmation in the prologue to his Gospel
would make his answer to the latter guestion, "io"., On
-this basis we must reconstruct what his answer would be'to
_the forumer question.

Luke, as a Christian, confessed a faith in God as
he was revealed supremely in Jesus Christ. At the same
time 1t is not too ﬁuch to suggest that he naturally real=
ized the distance between what is comprehended in the human
intellect about God, from any source, and God himself,
Pherefore there could never be, for Luke, (as for all people),
any absolute statements about God except.an affirmation of
his existence. Any attributive statements must be accepted
with an opennesse.

Wow Luke understood the Church as the Spirit-filled

body of believers in a particular place. He also recognized
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the activity of the Spirit within the community. There were
those individuals who were referred to as charismatics,
possessing ih a unique way the gift of ﬁhé Spirit. They
exercised their charism within the context of the Christian
comumunity. "The charismatic's dependence upon the official
Church « . . and the Church's acceptance of the charismatic
and his gospel’are facets of a common, if never formulated,
self understanding."sl
| The openness in the attributive statements about
God was not an openness for the exercise of speculétive
theology per se. The authority for change Luke believed
to come from the self-possession by the Spirit. That Luke
understood himself to be a charismatic, and was so recog-
nized by the Church, is the ground for the Church's accep-
tance of his changes in eschatological understanding. He |
was responding %o historical circumstances but it was by
inspifation of the Spirit.

Nonetheless Luke's possession by the Spirit did
not result in a new revelation butbt an insight to the revel-
ation given through Jesus Christ. Nor was it unrelated
t0 relevance. It}was not an experience that led to state-
ments devold of any explicit rationale, as in the case of

'some prophets and mystics. There was a relation between

SlMezer, Pe 29,
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historical circumstances and the eschatological changes he
.effected. On this point Meyer says: "On every page of the
gospels the apostolic Churéh asserted 1ts pneumatic statUS‘
vis-a-vis its religilous traditions. A charismatically
guarantéed authority to interpret in accord with relevanée

. . &
was central to its self-understanding."2?

The Transition to Modernity

From the detailled stﬁdy of.thé crystalization of
classical Christian eschatolegy, which was in large part
a Lucan achlevement, this dissertation now turns to the
modern period_of history. During the nmore than fiffteen
hundred year interval between Luke and the beginnings of
modernity it is generally true that eschatology had been
understood in terms of Ythe four last things", i.e., death,
judgement, heaven or hell. It had been rather like an ap-
pended last chapﬁer'to‘the Christien gospel. To be sure
there were those like Montanus in the second century and
Joachim of Flors in the twelfth century who looked for the
immediate coming of the eschaton in history. But these
novements with their eschatological emphasis were relatively
short-lived. :

The modern period in the West has witnessed a rée-

newed interest in eschatology. " Along with this renewed

52Heyer, p. 27.
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interest, the classical Christlan eschatological inter-
pretations becanme problematic,. We are here concerned with
the guestion of why this happened. In attempting to reach
an answer we shall first of gll discuss two vasic features
that make 'modernity' identifiable as a definite historical
period.

It is always difficult to date bthe beginnings of
historic periods. The genesié of fundamentai ideas is
never simple. However we shall take the results, and their
implications, of the works of Galileo (1564-1642) and
Giambattista Vico (1668-17hk) as representative of the
beginnings of modernity. Galiléo symbolizes the rise of
modern science; Vico symbolizes the development of man's
historical consciousness as well as implicitly a belief

in 'progress'.

Galileo and Vico: Symboliec Fisures

For our purposes it is unnecessary to describe
the experiments of Galileo or his struggle with eccleslas-
tical authority. The concern is with the conclusions of
his experiments and theilr implications. Galileo discovered
the law of falling bodies which he was able to express in
a mathematical formula. From this the conclusion was
deduced that, as R. G. Collingwood says:

The truth of nature consists in mathematical

facts; what is real and intelligible in nature
is that which 1s measurable and quantitative.



52

Qualitative distinctions, like those between
colours, sounds, and so forth have no place
in the structure of the natural world but are

--rodifications produced in us by the operation
of determinate natural bodies on our Sense-
organs. Here the doctrine of the mind-
dependent or merely phenomenal character of
secondary qualities . + « 1s already full-
gI‘O'&m .

Collingwood continues to explicate: For Galileo, the
secondary qualities are not merely functions of the pri-
mary and. thus derivative and dependent upon them, they are
actually devold of objective existence: they are mere
appearances . H

In the wake of this the work of the scientist is,
as Lonergan says, "determining these laws and so predicting
what cammot but oceur "D

The belief that the universe operates according
to the measurable laws, and that only they are real, implies
that 1t is a mechanism. Lonergan says:

A machine is a set of imaginable parts, each

of which stands in determinate relations %o

all the others. In like manner, the universe,

implicit in Galilean methodology, is an aggre-

gate of imeginable parts each related system-

atically to all the others. The sole differ-

ence 1s that, apart from the wmachine, there

are other imaginable elements that can
interfere with its operation, but apart from

53R, &. Collingwood, The Idea of Nature, (Oxford:
The Clarendon Press, 19%5), p. 102, .-

4 1pid., p. 102.

59Bernard F. Lonergan, S. J., Insight, (Wew York:
Philosophical Library Inc., 1967), p. 131,



the universe of imaginable elements, what

imaginable interventions can there arise?

Mechanism accordingly becomes a determinism.20

If the universé operates according to its owmn
inherent laws then both God and man transcend the natural
order. (This itself is a radical departure froum the an-
cients who understood man himself as part of nature.) The
existence of man 1s an empirical fact. ﬁe confers upon
nature from outside it through his sense organs merely
phenomensal qualities. God's existence is not an eupirical
fact. Therefore if he exists at all, he is the 'deus ex
machina's, It is not far from this concept to that of a
‘machine sine deo'.

Herein lies the roots of the distinctively modern
world-view. PFor the ancients, as Collingwood says, "there
was no dead matter, for no difference of principle was recog-
nized between the seasonal rotation of the heavens and the
seasonal growth and fall of the leaves on a tree . . .3 1%
was never for a moment suggested that one could be accounted
for by a kind of law which did not even begin to account
for the other."57 He then goes on to draw the comparison
between'this and the post»Gélilean science. He says:

For the seventeenth century all this was
changed. Scilence has dlscovered a material

P s

561bid., p. 131.
57Collingwood, p. 11ll.




world in a quite special sense: a world of
dead matter, infinite in extent and permeated
. by movement throughout, but utterly devoid

of ultimete gualitative differences and mowved
by uniform and purely quantitative forces.
The word ‘matter' had acquired a new sense:
it was no longer the formless stuff of which
everything is made by the imposition upon it
of  form, 1t was the quantiggtively organized
totality of moving things.

Glambattista Vico's The New Science maintains that

the humean mind is a historical strucfure; This means that
the mind does not produce history as sométhing extraneouns
to itself but produces itself in history, and that this
self-production is history.59' The consequence of this
affirmation is that man seeking to discover himself must
look to history. "Time and idea are relaﬁed.as dimensions

of human presenceo"éo

Though Vico believed in Providence, it was not
Providence in the Christian sense, For him history had

its own inner necessity. The Christiesn belief in Providence
he took to be a contradiction. Croce, in discussing this
aspect of Vichian thought, says:

If now, to return to Vico, we ask how he

solved the problem of the motive force of

history and what was the precise content

for him of the concept of providence in the

objective sense, it is perfectly easy to
exclude the supposition that his was the

581pig., pp. 11l-112.

59See A. Robert Caponigri, Time and Idea, (Chicago:
Henry Regnery Company, 1953), pP. 74=75.

601pid., p. 91.
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transcendent or miraculous Providence which
had formed the subject of Bossuet's eloguent
Discours. It is easy both because in &ll his
philosophy he invariably reduced the trans-
cendent to the immenent, and repeats over

and over agailn here that nis providence
operates by natural means or {using schol-
astic phraseology) by secondary causes:

and because upon this poing his interpreters
are practically unenimous.©6l

Vico's work embodies the foundation of the modern
attempt to discover a meaning and purpose in history with-
out reference to God (or gods). For the anclents history
itself was without any essential'purposea Historical
events in themselves might provide moral lessons, but the
whole panorama of history was meaningless. As Collingwood
says:

Greek, Renaissance and modern thinkers have
all agreed that everything in the world of
nature,as ve perceive it, is in a stafe of
continuous chenge. But Greek thinkers re-
garded these natural changes as at bottom
always cyclical. A change from stalte d to
state 4, they thought is always one part of
a process wnich completes i1tself by a return
from state # to statea . . . . This ten~
dency to concelve cnsznges as at bottom, or
when it is able %o realize and exhibit its
proper nature gua change, not progressive
(whereby progressive I mean a change always
leads to something new, with no necessary
implication of betterment) but cyclical, was
characterist%c of the Greek mind throughout
its historye. e

6lpenedetto Croce, The Philosophy of Glambattista
Vico, trens. R.G. Collingwood (New York: The Hacmillan
Company, 1913), p. 117.

62Collin?wood, po. 13-1h,



Out Qf Vico's work rises the historical consciousness.
This 1s an awareness that men is the meker of history.

The implication of this is Mpan's Full acceptance of his
responsibility to transform himself, his wordé, his
“meanings.”63 To be sure there is still a real sense in
which individuals are the product of history. Nonetheless
Vico's discovery is =z realizatioﬁ of what had been the
case, though itsell unrecognized, from the véry beginning.
It makes”plain‘the creativity of men, which places both
honour and responsibility upon @an“s activity.

In addltlon to realizing the consclousness of man
as the meker of history, Vico introduces the concept of
'progress' into history together with what A. R. Caponigri
calls "the temptation to progressivism."6)+ Vico, however,
does not develop the theory of progress (in the sense of
improvement) in the movement of time.

Galileé and Vico as figures symbolically represen=
tative of the great movements which define modernity, gave
birth to two axioms: (1) the universe is a closed system;
and (2) man is the maker of history.

. Meéhanistic determinisnm was based on the Galllean

conclusion that the universe was a mass of particles which

63David Tracy, The Achievement of Bernard Lonergan,
(New York: Herder and Herder, 1970), p. 4.

6

Caponieri, p. 92.
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move according to knowable laws. Therefore if one could
know the position and movement of every particle of matter
in the universe at this moment, one could accurately deter-
mine its next movement. To know this would be to know the
future.

This conception of science is now obsolete., Scéience
'as science deals with the necessary and universals and aims
at Invariant formulations, but the formulations are abstract.
Science as empirical deals with the concrete and is limited
to the realnm of what is realized in Tact, Empirical science
is not equipped %o pronounce on the limits of the concretely
possible, and iIn fact empiricsl scientists have become in-
creasingly agnostic on all such questions. But despite
the sclentific community's abandonment of mechanistic deter-
minism, a la Galileo, the decisive reversal of the Galilean
error in terms of Yworld view" cannot be expected from
within the scientific community. FYor the scientific com-
munity is not equipped to answer such Questions as‘”What is
the nature of empirical science?” or "What world views are
authentically grounded in empirical science?” These are
guestions for cognitional theory.

Galileo stands at the origins of two movements, a
scientific movement whose history of success continues
unabated, and a philosophical movement which has left as

part of its legacy the axiom that the universe is a closed
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system. The second movement--the cosmology of the Enlight-
—enument-=-has had a checkered history and has a cloudier

future. In terms of Christian thought, the philosophical

ci

component of Galileo's 1egac§ is simply an error to be
-corrected.s

What of the legacy of Vico? The Vichian claim to
find meaning within history as the sphere of the activity
of man continues to influence thougﬁt and action. People
are recognized as responsible beings whose decisions do
matter. No longer can history be ignoredubj focusing ex~
clusively on its goal, however that goal may be understood.
There is more and more concern with history as a total pro-
cess, in which as Ranke somewhere put it, every generation
-—1is--eguidistant- from eternity. Human beings are seen as
having a share in the shaping of the fubure. It is this
realization that has bresented the central challenge to

the beliefs expressed in classical Christian eschatology.

Modernitv's Criticue of Christian Eschatology

Classical Christian eschatology located the impor-
tance of the interim period between the exaltation of Jesus
énd the parousia in the realization of thé world mission
(Lk. ZE:EHmh7¥ esp. V. 47). The point §f ongoing time lies
in the opportunity to confront the world with the claims
of Christ. |

Implicit in this concept of the future is a
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depreciation of the material realm. St. Augustine gives

lucid expression to the understanding of history by the

classical Christian wind which supports this statement.

Theodor E. Mommsen, of S5t. Augustine's view of seculsar

history, says: "In regard to the developments in the

sphere of the earthly city, Augustine emphasized repsat-

edly in his historical survey the muﬁability and instab-

ility of humen affalrs. Cities, kingdoms and empires have

risen and fallen throughout the course of history, and

this will always be the case."0? Also implicit in clas-

sical Christian eschatological belief was an emphasis upon

the spiritual reszlm. HMommsen continues:

In the spiritual realm, therefore, according

to Augustine, mankind has grown up from the

time of i%s vnfancy through phases of child-

hood, adolescence, youn% maqhood and mature
s

manhooﬁ to its old age

senectus) which has

begun with the birth of Christ. That growth
of the spiritual enlightenment of the hunman
race found its clearest expression in the

scheme of

"the six ages" . . . into which

he (Augustine) divided the course. of the
heavenly city on earth. The sumnit has been
reached with the appearance and the gospel
of Christ and no further fundamental change
will take place in fthe spirituzl]l realm to

the end of time,o0

This holds before us, in bold outline, the contrasting

65Theodor
Idea of Progress

E. Mommsen, "St. Aongustine and The Christian

The Background to the City of God",

Journal of the Hlstorv of Iaeas, 12(1951), p. 373.

66;@;@., pe 373 (underlining mine).
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attitude of the early Christian towards the material and
the spiritual realms. To the material the approach is
negative; to the spiritusl it is positive;

To say that there was an over-emphasis upon the
spiritual realm at the expense of the material realm is
not to say that the eerly Christiasns possessed no sociétal
concern. They were concerned, for example, with widoﬁs
and orphans, neighbours and strangers, friends and foes;
But the concern was grounded in citizenship in the heavenly
city to come. There was no positive recognition of the
material value of man~--his creativity, his capabilities
and .potentialities. History simply followed 2 continuous,’
necessary and ordered course wnich accorded with the plén
of Providence.

What of the achievements of men? This is the ques-
tion that contemporary secular man poses to Christiznity.
Have they no deeper meaning than éimﬁly a2 passing signi=~
ficance? Are man's capabilities--to reason, to judge, %o
hope, to love, to dream--useful only to secure a passage
t0o the heavenly city? Can treasure in heaven only be had
at the cost of deprivation on earth? These are issues
of eschatological significance. Classical Christian escha-
tology's answers to these gueries are against what modern
seéular man finds undeniably true regarding the present

world. Modern man sees meaning in the activity of men in
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making theﬁselves and their world. Classical Christian
eschatology sees the mesning of man's activity only in
relation to the Kingdom of God. As}a result the sacred
has become for many moderns, 1If not irrelevant then a
marginal extra. Thus man has become understood, both
ontologically and chronologically, as a product of the
historical processo67

After the emergence of historical consciousness,
man turned to the study of history as the study of himself.
In the process his religious beliefs also became the sub-
jects of his scrutiny. Doctrine was no longer able to be
surrounded by the impenetrable wall of revelation; the
historical accretions were all too readily evident. HNHo
modern man would claim, like S%t. Augustine, that after
Christ "no further fundamental change will %take place in
the spiritusl realm until the end of time."68

Modernity's critigue of ciaséical Christian escha-
tology centred 6n the.quesfion of the meaningfuiness of
the activity of men in the period between the aSpension
of Jdesus and his parousias. Classical Christian eschatology
had no satisfactory sasnswer for the modern mind. It had

neither conceived of the activity of men as being creative

67See Charles Davis, "Questions for the Papacy Today',
Concilium, Vol. IV, #7, April 1971, p. 1ukf.

685ee n. 66, p. 59, and the guoted passage to which
it refers.
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of the historical order, nor of the Xingdom of God as being
in any sense historically achieved.

Christianity was faced with eschatological beliefs
which had a2zain become problematic for the historical
consciousness. How was i% to respond to this pfoblem?
Either i1t had to maintain itself as an absoclute system'
above this type of criticism (which would be self-defeating)
or, as in the case of the Lucan solution, use its "charis-

matic anthority to interpret in accord with relevance,"09

Resolution of the Problem Posed bv Modernity

to Classical Eschatology

The Lucan transition in eschatology serves as a
paradigm for the resolution of the problem with which we
are concerned here. The main features of that transition
are: (1) it comes in response to hisforical circumstances;
(2) it is an advance bevond the letter of tradition. Still
Luke claims to maintain a radical fidelity to the gospel.

The rise of historical conscicusness demands again
that contemporary Christlanity reflect upon its beliefs as
expressed by classical Christien eschatolozy. In responding
to this challenge the aim here is %o suggést the principle
that a resolution of the problem must incorporate without

working out a whole systenm.

69Meyer, Peo 37
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God's supreme revelction of himself in Jesus_Christ
is the basis for the Christian faith. The New Testament
records that revelation not simply as a subjective'mysticai
experience, but as a direct.divine intervention in history.
This is the 'norm' of Christianity which defines the theé-
logical task as other then and more than the construction
of a coherent system of thought. The theologian, bound to
the community which has been the gift of %he Spirit, re-
flects, in the light of this norm, on the changing world,
and reflects, in the light of the changing world on this
selfsame norm.

His pivotal question today is the understanding of
history. The view of history in which classical Christisn
eschatology concelved of everything as part of an estab-
lished order, divinely given rather than historically
achieved. Revelation was thus undefstood as God's plans
which were somehow independent of the actions of men. Thié
cosmocentric interpretation of the sacred was related to
the knowledge of the classical period and was congenial to
thé classical mind.

The world of modern men, in contrast to the clas-

(
sical, is historical. (This does not imply a difference
but a recogni%ion of what hes always been the case.) Man
understands himself, not as independent of history, but

both as its maker and its product. Indeed he makes himself
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in his world. An eschatology, which would claim to be not
only authentically Christian but also authentically con-
temporary, must recognize this, To be contemporary, it

must acknowledge the self-creativity of man. To ke Christian
i1t must ground men's self-creativity in the reality of God.

How is this to be accomplished? The classical
understanding of revelation, as we have.already emphasized,
imposed God's plans on theé historical order as a completed
scenario. HMan's response was to translate it into fact.
This no longer accords with contemporary understanding, nor
as it intended to. Pallure to grasp this comes from
failure to grasp The implicit openness which the early
Church realized to exist between revelation as comprehended

by the human mind and the infinite nature of God. It is
also to ignore the relationship between relevance and the
interpretation of revelation.

In the contemporary period revelation can'only be
understood, as Lonergan expresses it, as God's entry into
man's meking of himself. God is not the architect of an
ideal that is totally outside of history. He incorporates
into his ideal the activity of man. The ideal is not re-
moved from the change and flux of history. On the other
hand, it does depend exclusively on the activities of men,
for Christian revelation intends precisely the particlpation

of man in his world in realizing its goal. It also recognizes



man's freedom to choose.

The transition, which we propose, from classical
Christian eschatclogy to contemporary Christian eschatology
must recognize the perfection of God, the self-creating
activity of men and man's freedom to cooperate with God or
to completely ignore hin.

Man's activities have meaning for himself as they
relate to his self-creativity. Christian eséhatology gives
them ultimate meaning, for in the light of faith man's

creative work is orchesirated toward an end which iran-

@]

scends the purposes of individuals and groups and nations
and international communities and of mankind itself.

Whether conscious or not, whether willing or not, the sum

of history is "sich realisierende Eschatologile®~-eschatology
in process of fulfillment. There 1s no arbitrariness

about the end of history. History comes to its end when

the new man that 1s Christ becomes the perfect man, grown

to full age and stature.
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