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INTRODUGTION

In the fifteenth century there appeared a religious
leader who came to be revered as the greatest figure of
Bengall Vaisnavism. This thesls proposes te explain why
Caitanya's life had such an inmpact upon the religious
tradition of Bengal. It is the contention of this work
that the major factor leading to the high esteem in which he
is held, is that Caitanya's life is paradigmatic of the
religious ideal presented in the basie geripture of the
cult; Caitanys is a living myth, the practical expression

of the love romance of the Bhagavata Purans.

Bengal Vaisnavism has atbributed to Caitanya the
instigation of all ritual, the exposition of 21l dogma, the
development of seet organization and the conversion of all
India to the devotional celebration of Krsna's love that
Caitanya demonstrates so beautifully in hig own life. At the
level of popular literature the pre-emipence of Caitanya in
all areas of religious activity is acknowledged withoub
question. We find this ungualified aeceplbance problematical:
we perceive inherent conflicts between the ecstabic oub-
pourings of a mystic, replebe with the non-rational
emotionallism of a religlous celebrant on the one hand, and
the premeditated, rational establishment of a cult, complete

with codified ritual and elaborate theologleal doetrines on
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the other. As acadenmics we ave impelled to ignore the un-
questioned assumptions of the devotee. We seek to determine
why a particular leader should become the objeect of such
veneration. MNuech of the work that follows could be inter-
preted negatively, for in order to isolabe the speeific
greatness of Caltanya it is necessary to subject pious
assumpbions to academic secrutiny. We ghall weigh each claim
made on Cailtanya’s behalf, not for the purpose of debunking
the claims of Tthe picus and thereby reducing religious values
and aspirations to psycholbgiaal or soclological categories,
but in the hope of determining what particular aspect of his
life distinguished his religious conbtribution.

The perspective from which this thesis is written is
an historical one, Thmﬁgh we have felt free te draw upon 2
wide variety of materials, ineluding soclological, philosop-
hical, and literary works, the'fundamental guestion raised
is historical: VWhy did Caitanya exert such a profound
influence upon the Bengall religlous traditiont The proposed
answer to this question develops principally from sn analysis

of two literary sources, the Bhagavabta Puréna and the (aitanya

Caritanrta. In order to focus sharply upon these sources it

has been necessary bto virbtually ignore other materials,
notably the work of the Goswamins of Vrndavena, It is our
contention that though Caitanya inspired bheir scholarly
tomes his direct influence upon their work was minimal. The
Goswaning acknowledged Caltanya both as a spir%@ual leader
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and as the gg@ﬁ@é@ {incarnation) of Krsna and Eadha, but
their writings gave 1ittle emphasis to the place of the
¢eitanya-1ila in‘the devotional life.l we hope to demonstrate
in our work that the topics that were of greatest interest

to the Goswanmins, philoscphical theology and ritual practices,
were matbtters of relative indifference to Caitanya,

The scope of the present study is also limited in
terms of Time and place. We have made no attempt to disecuss
the bhakbti culis of India as a whole which were contemporary
o the Caltanys movement., The question of the relation of
the 1life of Caitanya to the sweep of devotionalism that
spread across India during the fourteenth and fifteenth
genturies would necessitate a study far more bulky than the
present work. In the interest of managability the thesis
has been confined to the Vaisnava cult of Bengal. Similarly
there has been no atbtempt to trace the influence of Caitenya
}uyon the‘Bengali tradition beyond the seventeenth century.
Despite the interest and relevance of these guestions %o the
study of Indian religious history they would take us beyond
the scope of our thesls.

In an hisﬁmrical analysis there are fundaméntal

dilemmasg that confront the researcher. The major dif-

18‘ K. De, Valsnava Faith and Movement, {(hereafter
VFM), pp. 227-28; 8. K. De, *Caitanya as an Author", Indian
Historieal Quarterly, 1934, p. 309.
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ficulties of this study are threefold. The first dilemma
invmlvgs the choice of materials; how can a subject of
extreme complexity and subbtlilibty be approached within the
confines of a brief study? In this introduction we sgbempt
to defand our chalae of eertain materials at the expense of
ignoring othersg The second dilemma iz more basic; how can
a histcriéal analysis determine whether Caltanya is really
Ersna? How can the hisbtorian evaluate the Vaismavite claim
that the Krsna-1ilad is the highest religious expression? At
this point we must aﬂkmmmiedge the limitations of our
methodology; rational bechnlques can never supplant the
relevatory experience and establish beyond doubt the absolute
validity of religious claims,? This study does not clainm bo
have any new insight inte the second guesbion and will
ignare it completely. The third dilemma relates to the
pauclity of non-devotional data about the 1life of (Caitanya.
Throughout this thesis we shall refer %o the Caitanya
described in the Caitanya Caritamrta as the true Caitanys,

unless there is compelling evidence to suggest Tthat the

biography has not reflected aceurabely in ceriain instances,

20f course every religious btradition attenpts to
establish eriteria by which claims of contact with the divine
may be verified. An examination of the ethical conseguences
of revelation is often suggested as such 2 criterion.
Unfortunately we know of uno theoretical model that will serve
as a shtandard of Judgment for every contact with the trans-
cendent in all religious traditions,
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his asections and atbtitudes, The absence of an objective
historical narrative weakens the force of our concluding
remarks,

The content of This thesis is divided into three
chapters., The first chapber consisbs of an analysis of the

central motifs of the Bhagavata Purans, with particular

emphasis on the 1118s3 of Kysma, and an examination of the
elaboration of these themes in the poetry of Jayadevs,
VidyBpati and Candid@s. The Bhagavata was widely vead in
Bengal and Orissa in the time of Caitanya;¥ it is the text
most freguently quoted in the Caitanys Caritamrba, and it is

stlll considered by Bengal Vaisnavas to be the most definitive
of all seriptures, According to the Caltanya ¢aritdmpta the

Bhiggavata "is a teacher like tThe Iord Krishna Himgelf, It

is a repository of all wisdom and its teachings can save all",5.
From an analysis of the purina we will atiain an awarensss of
the fundamenbtal benets of the religious tradition upon which

Caitanya based his devoticnal 1ife. We shall also examine the

31318 is ome of the many Vaisnavae terms which defy
ready translation, The meaning is ‘sporiivensess!, amorous
or not; but the connotation is that, behind the seemingly
random and often seemingly immoral manifestation of Divine
Will, bhere is meaning which is not comprehensible in ordinary
human terms." Dimock, Ameprican Oriental Soclebty Journal,

Do 3.531’1-

4Dm ¢. Sen, Chaltanys and His Age, p. 32.

Swadh XXIV,627; Cf. Madh VI,110f; Madh XXV.63%4.
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influence of the peetic tradition upon the later under-
gtanding of the puranie religion, with special interest
given Lo those poets whom Caitanya loved best: Jayadeva,
VidySpatl and Candidds.®

The second chapber will atbtempt to enucleate the
nature of Caitanya's devobtlon and Yo asgertain his religious
contribution to the Vaiﬁnava_$eﬁt. The basic source for

this study will be the Caitenys Caritémria of Krsnadasa

Kaviraja, This work, writben afber Caitanya's death, is a
devotional biography drawing upon earlier treabises. {The

Caltanya Carit@urta is especially dependent upon the

Caitanya Bhagavata for its sections on the early life of

aitanya.} Because it was the fir&&‘définitive biegraphy
written in the vernascular it became the authoritative text,
It "is the principal religious book of the Gaudiya

Vaighnavasg, and gives the most faithful deseription of the

life and teachings of Sri chaiﬁanya".7 Through an analysis
of the Calitanya Caritamyta we shall discuss Caitanya as a

religious leader in bterms of his attitude toward seet
orgenization, scholasties, sannyasa, proselybism and ecstatic

experiences. Implicit within this analysis are the motifs

6caitanya*s veneration of these three poebts is
mentioned in Madh X.23; Anbtya XVII.Z292,

“x. K. Boy, introduction %o Sri Sri Chaitanys
Charitamrita, p. 3il. The authority of the text is also
confirmed by D. C. Sen, Chaitanya and His Age, p. 95 and 8.
Sen, History of Brajabuli ILiteprature, p. 102.
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that we found to bhe central in our disecussion of the

Bhagavata Purdna’

The concluding section of this thesis will be a

comparison of the basic ideals of the Cabtanya Caritdmyta

and Bhagavata Purana. It is our contention that with a few

exceptlons the Calitanya-Carit@mrte and Bhagavataexpound the
same basic principles., Brief references to the poetry of
the post-Caitanys era will be inbroduced to substantiate the

conviecbtion of the (aibtanya Caritamrta that Caitanys is the

incarnation of both RE3k2a and Kysna., The conclusion of our
work is that Calbtanya's contribution to the Bengal Veisnava
cult 1s that he was seen as the conerebte example of the love

romance of the Bhagavata Purana. OQur final statement will

attenpt to relate this study of Caitanya to the wider study
of religion, through a brief discussion of the theory of
charisma developed by Hax Weber, This final statement will
be proffered not as a reductionist "explanation®™ of Caltanya's
appeal but s the locus for further study.

Refore launching inte an analysis of the themes of

the Bhagavata PurBna and the Kr$@a~111§, it is appropriate

to discuss briefly the central figures of the love romance.
An extended discussion of the origin and development of the
figures of Krsna and Radhd would take us far from our main
theme, But without irmersing ourselves inbo The Tremendous

controversy surrocunding the hisborical guestions, we may say

thet the Xrsna of Vaispavism is & synthesis of Vismu, Nerdyana,
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Vasudeve and GopAla-Erspa. Though not a chief god in the

Bg Veda, Visnm became the greatest god in the labte Vedic

and Brahmanic period,s Vasudeva wag recognized as the
highest god in Methurd in the fourth cenbury B.C.,2 and

there appears to have been a Bhagavata religion centred around
VEgudeva as early oS the second century B.¢.10 1Erivans
appears in the Brahmanesand Aranyakas as a supreme spirit,ll
Grzdually Wariyana, Vasudeva, and Vismu each came To be
recognized as thé chief deity, and the three hecame inter-
changeable. NarByans and Vasudeva were brought together in

the Marényaniys section of the MNBhabharste Epicl? and

Hrayans was identified with Visnu as early as the Baudh@yana-

Tharsa-Sutra of the fifth century 5@6,13 Though some gecliions

of the lzhabharais identify Vispu, Mrdysna and Visudeva,

the recognition of these Three as the supreme god Kysna,
the avatirs of Visnu, did not occur until much later.,
Gopila-Krsna, the low borm cow herd youth who sports with

the gcﬁig was identified as the god through identification

831rc&r, "Early History of Vaisnavisan™, Cultural Heri-
tage of India, {ed. H. Bhabbacharyyal}, Vol. IV, p. 110C.

91vid., p. 112.

10g, ¢. Mukherji, A Study of Valisnavism in Ancient
and Medieval Bergal, p. 2.

llgircar, p. 119.

121%, G, Bhandarkar, Veilsnavism, Sevisn and Minor
Religious Systems, p. 32.

13girear, p. 119.
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with Vaseleva-Krsna, in the post-Christian era~14

By the time of the composition of the Bhagavata
PurBna, in the ninth century the syanthesis was largely
sompiete, although later in the tradition the puriiniec
exphasis upon Krsme as an svaléys of Vispu was reversed so
that Visnu becomes an avaltars of Krspa, Krsne ilg described
in the Bhigavate &s loving all women tub is espscisily
devoted to one consort who is not menticoned by name in the
puraric bext, This special gopl is identified as REAWA in
the Bengsll Valsnavite poetry of Dimboka in the twelfth

century.t? Badha does not appear in the FMBhabharats or

Harivapsa, though the legend of RBAWA is present in some

late puranas, {Brahwavivartis and Padme ), and in the medieval

tantras, The earliest literary composgibien in Bengal to

mention RAdhe ig the CBthd-Saptadati of the seventh

century A.D,ié 5. C, Hukher]i citeg sculptural and inscrip-
tional records to link REGhE with Krsna in the seventh or

eight century, before the BhBgavats Puriina.l’ Hukherji sug-

Lonandarkar's suggestion (op. eit., p., 38) that the
gtories of Xrsna®s lowly Dirth and mirsculous adeolescance
were brought 'inte the Imdian tradition through Christisnity,
is flatly rejected by Sirear {op. cit., ». 131).

15Dimock, In Praise of Krishna (hereafter IPK), p. 77.

164, ¥, Majumdsr, Caitanya: His Life and Doctrine,

p. 173.

17 _
SeColnkherFe, Dp.189
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gests that Badhd is absent in the Bhagavata because the
authors of that text were opposed to the medieval RBEAhE

cilt or becauge that cult had not penetrated into the area

of gouth Indial® in which the work was composed. 3But by the
thirteenth century Radha-Krsna worship had become the main-
stream of Valsnavibe bhaktl, chiefly through the influence
of dAabarka and the poetry @f Jayadeva.19

Having dealt with these preliminary concerns we

mey now begin our analysis of the Vaisnavite tradition
before Caitanya, specifically, the themes of the @@@g@ggﬁg

Purins and pre-Caitanya devotional poeiry.

18§here ig ample internal evidence for loeating the
composition of the Bhi@gavata Puraéns in the south, e.g.,
southern place nameg are found in the text: Krtamfla (modern
Vaigai), Daksini Mathurs, ebe. Algo Tamll customs, €.8.,
the worship of XEtyayani by bhe gopis in corder to sscure
Krsne as their hushand, {2 cusbom known as Arde dardananm in
south India). FPurther evidence ig provided in R, LuKerjee,
Lord of the Autumn Mooms, pp. 72-74.

198. C. lMukherji, pp. 1837,
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CHAPTER X

VAISNAVITE BHAKTI BEFORE CAITANYA

A. The Bhagavate Purana

The Bhagavata Purana encompasses & wide variety of

naterial taken from wmany soureces and historical periods,
Tt is a late work, probably writien in the 9th cenbtury,.l
Despite bthe encyeclopedic scope of the puranic text, the
later tradition, including the (azitanya Caritimria, con-

centrated on the stories of Krspa's lirfe, parbicularly the
account of his sport with the gopls, in the tenth book,

There are nunmerous references in the Caltanya Cariténrte

te other seections of the pur8ne, but these passages are
carefully chosen to elucidate the central theme of Krsnats
eroblic sport. FHuge secblons of the Blagavata are not even
mentioned in the later text and olther passages are taken oub

of eonbtext and interpreted in the light of the 10th book,

lTa J. Hopkins, "Soecial Teachings of the Bhagavata
Purans, " Krishna: Myth, Rites and Atbitudes {ed. M. Singer),
pp. 4-8, " Hopkins rejects the laber dates of Winbernitz,
vaidye and 88stri on the grounds that there is simply no
evidense to suggest that the BP was writhten after Sankara.
Since the puranic text gives & more complete biography of
Krsne than the HarivamSa or Visnu Purana, a date earlier
than 500 A.D. is equally inappropriate, On Phe basis of the
devotional emphasis of the work, a date in the ninth
century appears likely. '




The Bhagavata calls itself a Qufﬁmag since it pos-
sesses the lakgana, or marks, of the puranic class of
literature; specifically it containg an account of the
creation, destruction and re-«creation of the universe and
subsequent history of mankind, including the genealogies of
the gods and saints.’ The Bhégavata claims %o have been
written by the sage Vyasa, the author of the Vedas and
epics, The text is acutely aware that it is now the Kali
Yuge, The last of the four great cycles of time, a period
when life is degenerating and men are impious. B3ecause men
are now weak in mind w@mnd spirit, a fuller statement of the
truths of eariier texts ls necessary. The Bhdgavata cone
tains the essence of éggﬁg and gmrbl, expressed in simpler
language, It is said that Vyasa wrote this text because
Krsne had retired rrom the world, leaving men in ignorance

b and because Vyasa had net yet written

of spiritual matbers,
of the full glory of Vasmdevaa5
Because it is the Kali Yuga, the old ways of religion

are now inappropriateaé In earlier ages man could atain

21,2.5; ¥II.6.33,

3., Waller, Hindu World, Vol. II, p. 254.

H1.3.12.
o
51,5.,16F7.

6x11¢3.1&; XIo5.155,



salvation through jH&na, (meditation upon the Absolube),
yagns, {(the performance of saecrifices to the gods), dharma,

{the fulfilment of caste dubies), or by karma-yoga, (the

performance of one's duties in a disinbterested nanner),

The Bhagavaba PurBna deprecates the value of these earlier

methods, and in some passages denies thelr significance
entirely.’ These earlier religlous paths ray act as inter-
medinry steps btoward spiritusl bliss but they can never be
efficacious in themselves., The Bhagavala insists that the
true path now is the way of bhakil, enthusiastic devotion to

Vismu in his incarnation as Krsna,

Tvor jhBna: I,5.17; I,2.6: X.14,65. Por yagna: I.2.5;
xé_#,iaz, For dharma: XI.5.153. For karma-yoga: Xi.i14,180,
189.




B. Krena-1ils

The nature of bhakbi is revealed in the Krsna-1ila,
the erotic sport of Krsna with the gopis. It is said that
Krsna even as a young child attracted women and charmed them
with his pleasing appearance. In his adelescence Krspa
becomes a great lover, inbtoxicating the young milk maids of
Vrndavana, Krspa plays brieks on the girls, and they re-
joice at his pranks, even when he steals thelr clothing as
they bathe in the river,g Just the sound of his Tlube is
sufficient to send the goplg into paroxysme of joy, as they
cast off btheir immediabte concerns and race off with Krsna
into the forest.

Some danmsels who had been wilking their cows,
starbted anzxliougly, leaving their nilking half-
done. Some wenbt away leaving the nmilk they had
been boiling over fire,.. BSonme had besn
distributing eatables among (their) family
members, some had been suckling their bablies,
some had been serving their husbands; some had
been taking their meals, some had been toiling
with cosmebies, some had been tlsansing their
persons and some had been painbing their eyes
with collyricum, A1l these gopees, leaving
their respective business and dubles unfinished
flew to Krighna, thelr garnents and ornamenbs
having fallen off frow thely persons in con-
sequence of their great hurry.

Krsne tells the gopis bto return to their homes and respon-

sibilities, but their impassioned pleas gause him to relent

8x.22.98,

9%.29.119~20.



‘and sabliafy their erdour. Hut these women become swelled with
pride, glorifyinz in Vhelr womanliness, each supposges that
she alone has been ghosen for gpeclial abiention beecause of
ner beauty and merit, To chastize and humiliste then Tor
their arrogance Krepe abruptly venishes without o trace,1®

The gopls are shatered by Krsna's flight; moaning
digtraughtly they vegin te imitate Krsna's actlons and
expressions in a pitiful charade. They go off in search of
the dark lover, asking the trees and plants of the forest to
reveal Xrgna's hiding place, Thelr fatigued sbate becomes
even more distressed when the ggﬁig digoover Krgna's foobe
prints singled bogether with the footprinds of another wopan,

Aeute jealousy spresds throughout the group of giris as they
realize that Krgna has forsaken them to give pleasure to
another, ILittle do they kunow that the speeial %ﬁégg thinking
that she alone is Xrsna's favorite, is demending that Xrsna
carry her upon his shoulders. Affronted by this presuspbion
Krsna suddenly disappears, repeating with the speelsl gopld
the seene that occurred scarllier with the group of girls, This
rejected woman is plunged inte deep despalr crying "0 lord,

0 darling, O beloved one, O nighity arced one;, where art thou

10%&29;1@2*&& “Every one of those dsmsels considered
hersell the begt of all earthly women, and wag thus elated
- with pride, Beholding thelir arrogance prodused by theiyp
gool fortune and alse thelr great pride and being desirous
of humiliating ther arnd showling favour unts thew, Erishna
insbantly disappearsd from thet place.”



gone? O friend, lead thy miserable slave to thy proximity.“ll
She joins the other gopis, lemenbing the absence of Krspa.

Wandering in disorientation through the forest the
gopis accuse Krsna of great cruelty.

Thou art plercing Us with thy eyes that rob

the beauty contained inside the full-grown

and full-blown aubumnal lotuses. Is not

this act of thine egual to slaughtering?i?
But suddenly Krsna reappeara; his presence alone is sufficlient
to heal the malady of thelr hearts and the gopis Brrive at
the‘end of their desirves."13

The suffering of the gopls in the absence of Krsna
is 2 dominant theme in the érwtia‘s@art, This emphasis
upaalgggggg, the acute pain of longing for one's lover has
ample historical precedent in the Indian tradition,
gértiemlarly iﬁ the works of the devotional poets. Sambandar,
a Tamil‘éaivite saint of the séventh century, describes thé
devotee of Siva as a love sick woman, yearning for Siva's
embrace., The devobee is in one passage of Sambandar’s
writing pictured as a sorrowing girl, fallen before her lover.

Progstrate with fear at Thy feet, she eries:
*Lord with mabtted hair, my Refuge, Rider of

1y.30.128.

124 30,129,

11
3X.32u133.



the Bull!/ Lord of Muruhal where fresh
water-lilies bloom, is it ri%gf to leave
her in this angulsh of heapiywi®

30 strong is the woman's pain in the absence of her lover
that spoits appear on her body, a standard image of Tamil
love poetry. "Love wribteth clear its mark on me, for He/
Who cured my grief, yet left unending pain..n"15

R | IMénikka vﬁéégar. 2 Saivite saint of the ninth century,
desecribes his longing for éiva ag analogous to the longing of
a cow for her eglf. The sorrmwfﬁl vearning of the soul for

God is a wild desire that consumes the devobtee., In the

TiruvaSagan NMAnikka speaks of his heart which unceasingly

melts in mad longing for the divine. In the Tirukkovai

Manilkka describes the grief of a bereaved wife whose husband
has gone to a foreign land on gome business venbure, Unlike
earlier romances, this tale has no happy reunion; there is

only the sorrow of separabtion from the beloved., The Tirukkovai

appears to be sbrictly 2 secular work, but the existeneé of
pénikkats other writings has led his followers to interpret
this particular lolk Bale allegoriaally; the romance ié said
%o symbolize the mystical longing of the devebee for his God.

For Ménikks bthe agony of separabion is not an accidental,

—r—

1&03 Vaudeville, "Evolubtion of Love Symbolism in
Bhagavaetism™, Journal of American Qriental Socieby, Vol,

transTation. o2t Pr 3% quoting Kingsbury and Philips

15vaudevi11e, v, 34,



transitory component of the love relationship; inconsolable
grielf is the essence of 1aveu16

The early Vaisumava saints, the Alvars, also employed
erobtic imagery to express the‘@alation of God to man,
‘emphagizing the role of painful longiﬁg in devotional 1ife.i7
MEmmalveri8 describes himself as & women pining for her
lover, always separated from him, Even in the embrace with
Krsna there is the fear of a new separabion; the temporary
encounters with Krsna serve only to exacerbabte the pain of
unending longing., In order to experience  the love of
Krsna, Nopmalvar suggests that he identify himself with one

of the characters in the Krsna legend, for exanple, with the

incvrmne

61154, , pp. 32-3h.

o mas———

1?Thare‘ara a number of similarities between the
writings of the Alvars and the Bhigavatd PurBne: endless
repetition of the names of Vignu is advocated in both;
asceticism, yagna, and jhdna are deprecated in both; caste
restrictions are de-emphasized En both., Bub the erotic
element, though present in the AlvErs, is not so strongly
enphasized, {Hooper speaks of "perversion" in reference to the
BP). In addition the purdnic emphasis_on the youth of Krsna
is 2 new development not fourd in the Alvars., It is very
difficult te pin down exactly the relationship between the
Alvay saints and the BP., 8ee J. 8, M. Hooper, Hymns of the
Alvars, pp. 18-26. ‘

- 18TTemenﬁmus controversy surrounds the date of the
Alvars. Sircar (op, cit., p. 144) sees no evidence that would
suggest support for Dhandarkar's (op. eid., p. 50} 12th
century date for Namm&Elvir, Dasgupta (Listory of Imdian
Philosophy, Vol. III, p. 65) cibes two stone imscriptions
found in fedura to place NEmpBlvEr at the end of the fth or
beginning of the 9th cenbury, before the composition of the

Bhagavata Purana,




foster wmother of Krsna or with one of the gmﬁis,lg

In the Phogavate Purfina the gopis suffer a longing,

which, if it persists, could eulminate in death itself. But
the agony of sepsration is net only pein; nltimately acute
longing leads bo spiritmal bliss in the presence of Krsna,
It is =2id of the girls whe are unable to join Krsno when
the flute sounds, {(because they are restrained by their
husbands and relatives), that "the sins of these women
melbted away in conseguence mflﬁheir suffering fron the great
anguish of separation from their darling Lord".20 Witn the
gopis who are able to join in Krsna's sport, it is his
sudden absence thalt leads then To idenitify totally with
Krsne; by imitating his actions "they were completely united
with hiz".?? mhus Xreuve instructs the gopls:

Your body may be easily turned towapds ne

by lisbening to ny deeds, by a sight of ne,

by meditation on me, and by the recital of

ny name, PBuabt the mind again cannot be go

easily turned to me by living near me,2%

There isg always pain in The separation from Krsna for
the senses are not denied without great effort., Bubt it is
through meditabing upon Krsns in his absence that the devotee
ig able to renounce the mental and bedily desirves that chain

19Vﬂud@ville, Pe 37

20y 29,120,
2ly 36,129,

22y, 29,121%,
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men to the world.23 Onee Krsna assures the gopis that his
absence is for their benefit, thabt even when he hides himselrs
ne st11l is atbached to them, the gopis are able to overcome
thelr grief.

Thus dwelling on the glory of Erishna, the

wonmen of Braje passed thelir days in jJoy.

Having their hearts absorbed in joy, and

their ninds engx%gsed in him, they were

slways cheerful,
Ersna's departure to Mathura precipitates an emotional crisis
similar to that of his first departure, but now the gopis, by
meditating upon his anticipated rebturn, are able, though with
great difficulty, to keep Tthemselves alive,22

Tre gopis experience bliss in gazing upon the beautby
of Xrspa. The Bhogavata is silent as to what actually occurs
at the helght of Xrsna's embrace -~ There is no graphic
description of sctusl sexual contact, The joy O%E%RE@E is
bassd upon the consummate vision of the lustrous body of
Krsna. The gopis curse their eyelids for inkibiting their

sight;26 they lament even the slightest disgtance beitween

themgelves and the objeet of vision, The Bhégavata PurBna

containe lengthy descriptions of how the physiecal body of the

234, 29.120,

2;‘4’3{» 35 L 114'5 L4

25}‘:«&'6 . 191¢

26y 82.83; ¥.31.131.
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divine intoxicates the devotee with its suprenms beauty.27
Even animals are transfixed by the sight of Xrsna'’s badyazab
Heapring hig flube is often sufficient to create o mental
vision of the god which throws The listener into easﬁa&y,zg
Devotion To Krsnma incldentally briugs with it ful-

filment of the four ends of life, {artha,kina, dharms, and

meksal), but the deveobee must not attach himself to Krsna for
the sake of attaining these gmalsuBG in wany ways the

Bhigavata Purdns rejeects (i) artha, (material wealbth and

power}, as having any religious value at all. The Bhi@gavata
notes that it is the peor who seek out Ersna's presence
beecause he and his wife Bulmini are also poor (in the major
part of 10th book at least>l), The poor are favoured
because they lack the arrogance thalt denotes the abtititude of
the wealthy, an attitude that is net conducive to the
devotional 1ife, In order o convert the wealthy fto bhakti
Krsne first deprives them of their riches,’?

Poverty only is the best remedy for such

27%.21.93; X.454.82; X.52,223; ¥.82.84,
ZBX115U68§ & peacock caboches sight of Krsma,

29v,35,14%, This alse applies to swans and to female
deer who hear the flute (X.31.94},
30111.4,16.

31X¢60,25?. Tn the later sections of the 10th book
Krsne is a wealthy ruler.

32%,88.121.,
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wicked men blinded with the pride of
wealbh... & poor man is freed xrm%
egolsm and all forms of arrogance, s

The sense organs that bind man bo the world are less highly
developed in the poor. In ad&iﬁion the poor are acecepted
more preadily than ﬁhevwealthy by the community of the pious,
an important consideration as we shall see.

The value of (il) kama, sensual pleasure, is also

deprecated in the Bhagavats Purana. The saintly nan is told

to shun the cowpany of women, for Phey bring ocut the worst in
men, ag the lust of Brahma for hls daughter slearly
demonstrates.ga Onece the householder stabe has been left
behind the devotes 'should give up seeing women, touching,
conversing or cracking jokes with them. Nor should he behold

35 me purénic

ereabures unibted as husbands and wives®.
objecticn to kama is that the constituent element of sen-
sual love is the desire for personal satisfaection, The
gg,gﬁ, varticularly Kubjd the hunchback of Hathura, are at

first driven by bthelr greed for the love of Kxﬁga,37 tut true

33%.10.51.
Hrrr.a1.1hs,
35%1.17.200,

jézIIalip‘ﬁ@*?i VIK,\\ 12165«

BVBupa Gogwanin also refers to the greed {lobha)} of
Krsne incarmating himself to taste of his @wn sweetness, (8. K.
De, VN, pp¢ 13132} and Bo the lust of the devoltee (1bma*,

PP 1?6”‘? }ﬂ‘
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love ig a self-less devoiion that iz o bobal surrender to
the loved one without regard for cne's own satigfaction
(presa). The bliss the gopls experience in Krsnma's presence
is 2 highey Joy than sensual fulfilment. There is 1itile
imporiance atbached o kime because of the danger of & boo
literal interpretation of the Krgne-1118, that is, emphasis
upon kapa as & frailt of bhakiti could lead o the practice of
ritusl coibus and other licentious habiibs.

The third end of life (1ii) dharma, the performance
of dubies appropriate to one's caste and historical si-
tuation, is attained through devotion %o EKrsma. But the
ggégﬁvatg makes some notable revisions of the urnderstanding
of what constitubtes proper behaviour. The traditional
hierarehy of castes and enphasis upon respect of the lower
slosses Tor the higher is forgotien, Though bthere are a
few passages in the pur@ya which venerate the status of the
Erahnan eagte,ﬁg the general tone btoward Brahnmans is
accugabtory, The Brahumans of Vrajae rejected K@$na because
of their pride.?? They, like the wealthy, are too abvtached
o earthly things {ir this case gtatus in the coununity
and pride in scholarship), Lo be devoted to Krsns. Io
special status is conferred upon the Brahmans: even a low

caste devotee is higher than 2 Brahman who doeg not utbtbter

BEVII .11»6"‘1‘5 ViIwi15.78.,

39%.23.100.
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he open to all., Mixed casbtes are accepbted; in facht, Suta,
the narrator of the purana is of mixed cagte. ¥l  embers of
the lowest caste, the ¢indalas, are veadily admibbted to the
worship of Krsma,%z 1t is even possible for a cBndals Ho
act as & guru. The lowest castes can wore sasily serve
Krsna beecsuse in thelr everyday 1life they adopt the atbitude
of a servant btoward the upper clagges - this servant
atbitude is the proper way to approach Krsna,

The ethical teachings of the Ihigavaba Purina enjoin
iy

tolerance and kindness to all men with particular com-
passion directed boward the pomraaﬁ The greatest virtue for
the devetee is extreme humility: the Bhigavate reserves its
strongest atback for those whose prids inhibits their
devotion o Krgna. The most frequently uttered sthical

gommand in the purfne is te eschew the company of the implous

¥0y11.9.44,

@1131 8,77 7, J. Hopking® arbicle, "Social
Teachings of the Bhagava@a Puranrs,® in Krishna: nyths, Rites
and Attitudes, ed., by Y. Singer.

B27 11,475 TIT.16.773 X.70.33; XI.1%4.189,

zé’3"‘ii:f° a Chandala utters Thy name on the Bip of his
tongue, he becones worthy of reverence.” {IIT.33.1350}.

Bhir1.25,116,

¢/
Q5vxzz,16.1ﬂ5.
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and seek the company of the saintg.aé

The firal end of life {(iv) gggﬁﬁ, liberation from
the cyele of rebirths, is n&t'the ultimate state for the
bhakta (devobtee). The gopis would comsider thewmselves in
the highest state of bligs if they were reborn in Verndavena
with Xrsna,

From the perspective of the devobtee it ig irrelevant
whether or not the four emﬁ& of 1life are astitained. The true

devotee practices nirguna bhakti, a devotion that is

, ‘ 4
gonpletely without selfish mmtiva.‘? It is this unseifish
devotion that attracts the Godhead.
The Suprexe Lord abiding in 21l hearts confers
His own highest stage to the devoltee who keeps
his eye fixed on Hari arnd worships Him wheole~

heartedly without Tthe least desirve of any
fruits of such worship. (48}

The dominent characteristic of religious life in the

Bhigavaba Puriing is the depth of smobiomal attachuent

dexanded of the devotes. The sinceriliy of the supplicent
is wore iupordarnt than the size of his offering to the god.
Thus Krsne instructs his devotees:

Even . water, given reverentially by a devobeey
ig liked by me, but profuse articles offered

LﬁI 10, LZA T.18, 76 IT.5.109: II. 7,119 IIL.25 11?;
IIT.31,184-5; V.5.176; X.51.218% XI. 2,142; XT.26.235.

b7171.29.135.

aﬁnll 13 630
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disrespectfully cannct produce ny pleaﬁure,49
S$imilarly discourses about Krsna and religious rituals are
ugelesgs without an oubtpouring of emobion, o0 In this text
bhektl is a frenzied longing for the divine, guibte unlike
the almost guietistic devotion of the Bhagavad-Gita. In the

eleventh book of The BEhMBgavabs Kysna asks "save by the
erection of hairs, bthrough emotion, the melbed gstate of the
mind and drops of tears begobben by Jjoy, how can devobtien be
known*>Y To follow Krsna is Yo rise above bthe everyday world
in a highly emotionalisbiec state that shatters all earthly
parriers, & stabte of divine madness. In parbicipating in
the Krsna-lila the devotee should

wander about independent of regulations.,

Although mengseless (that is, though he is no

longer bound by his sensesg) he should sport

like a boy, although skilled he should behave

like a ghupld persen, albthough learned he

should talk like a maniac, ard although

regardiing the Vedas he should aet like a

cow regardless of all rules,>2

The emobional abtiitude the devotee should adopbt is
best exemplified by the go is. These women renounce their
familial and social responsibilities in a frenzied rush bo

K@sma.53 The emobional intensity of their devobion ig

%9%1.27.200; CP.X.81.76-7.
501.2.6.

51%1.1%.189.

52%1.18.204; of. XI.2.143.

538ee footnote No. 9, and guote p. 4.
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heightened by the fact that they are parskiys women, (married
ko others.}

Pogb-nuptial love is not the highest ideal
of love so far as the inbensity of ewotion is
concerned, - for long asscciabion and
acguaintance devour the sirange mystery, which
is the salt of love, and sccial convenbion and
~ legal compulsion take away much from the
., pagsion in it and bthus make il commonplace and
attenuated . |

‘ Despite the attempbs of later theologlans to Bowdlerize
the erotic elements from the szmaalilé and through ingenious
textual interpretation to meke the gopis svakiya women

{legitinate wives), the vaigzpavitaﬂmovememt rebained the
purgnic view that the gopis are wives of others, In a
theological debate before the Muslim court of Bengal in the
18th century, the orthodoxy of the parakiys position was
affirmed .55 R

Central bo thé puﬁénia‘émﬁhaaiﬁ upon the btotality of
surrender bto Krspﬁ is the devoltee's renuncilabtion of family

ties, While in the householder stage cne must observe caste

Snﬁaggmpﬁ@, Ubseure Religious Qulbts, p. 175. The \
doctrine of parakiya women in no way renders Krsna immoral,
As the divine Krsne is beyond convenbional n@ralityg>ﬁhe erobtic
gport of Krspe is merely his means of assisbing the devotee,
"He agsumed 2 body only out of his sporitive humour., Having |
asgumed 2 humen form, He Joined in tThese kinds of sporis |
merely Ho show grace to Hig devotees.” (X.33.138) There is i
no moral imprepriety in Krsna's actions nor is there social
disrupbion, for the husbands of the gopls, through the power
of Krsna's m3ya, have apparent wives at their sides, even as
thelr true Wives are off in the fomst with Krsme (X.33.139).

5Spimock, Hidden Moon, pp, 208ff. The chief spokesman
for the parakiya position during the debate was a poet
BédhBmohana Thakura. (8. Sen, Hisbory of Brajabuli Lit. p. 275).
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and family obligabtions, though in a disinterested manner.56
Eventually the devotee must progress beyond the householder
stage of 1life and become a wandering ascebic, for family
ties bind one to the world and inhibit devotion to XKrsne,
In the parable of the houscholder pigeon, the male bird is
trapped by the hunber’s net because he returns to his mate
and offspring. The meaning of the parable is explieib:
whoever being attached to hone and relabtieons
and being of uncentrolled mind, nainbains his
family oub of excessive attachment for them
1ike that pigeon, is consumed with his body.57?
Te ideal devotee renounceg all family embtanglements and
atbaches himself Bo Krsna alone,

- In the Bhagavabta the catalyst that easbs the devotee
out of the everyday world into the realm of Krsma's habitat
ig the recitation of the namwes of God. The mere ubtersnce of
the name is suffieient to purify the devotee, who then
falls heir to all the gifts of the Supreme Lord.

Do know it for certain that recitation of the
glorious names of the lLord Vishnu is pondueive
to the well-being of the universe; and as such
it constitutes the best and ultimate redemplion
even of the moglt heilnous crimes. The soul is
not se much purified by ceremonials, penances,
and obther means of expiation as by unflinching

faith..s as is generated by means of frequendt
rehearsal and recitation of the unsullied

56%1.18.205.

57%1.7.1671 Cf. T.13.52; III.30.138; V.14.215;
VII.12.66.
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gplendour and\auspieinus glories of the
Iord Sri Hari,>8

Among the devobional practices that the BhEgavaba recommends
is the kirtan, a gathering of & small group of devobtess to

chant and sing the glories of Krsma,>?Y

58v1:3.2815 ©f. I.1.%; I1.1.87; II,3.100} III.1.6;
VI.2.273,2763 VII.11.61-2; XI.2.143,

59%1,5,155; X1.11.180.
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€. The Poetle Tradibion

The gtories of Kysna's sport in the Hhagavabta PurBne

were boken - up by the peoebiec tradition. The posts virbtuslly
ignored the puranie material net directly relevant to the
Krgne story, In their elaboration of the Krswa-1ild greatest
proninence was given Bo the erotic elements of the nyith,
centering upon the tetality of the gopls surrender te Kysma,
and emphasizging the theses of painful separstion and blissful
union. The poets identified the speclal gopl wentlioned in
the Bhegovats as BAGhE and sew in her the essence of the
devotes's longing. 'The other gopis in the Krsns legend were
relegabted to the background as friends of Badha or as rivels
for Krena's abbention., HBdhE epitomizes in bhe works of these
poets the emotional atlachment o Krena demanded of all the
gopls, that is, demanded of all devotees,
(1) Jayadeva

The Cite Govirda of Jayadeva is the first libterery

work exaliing the love of Hadhs and Epsna. So 1ittle is
known of Jaysdeva's 1ife that three neighbouring states in
Bast India (Sengal, Oriszsa and Mithila}, clainm kin &8 an
indigencus poet, Bul on the %&Ei%‘ﬁf the Xagheir and Nepal
mamaseripts of the Gita Govinda, it can be established that
Jayadevs was born in Kenduli (Bengal) abt the beglinning of

the twelfth century.’”® jayndeva infused traditional

5928, ¢. Fukherji, pp. 91i~9,
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Ssanskrit love conventions with religious ardour, creating a
love opera extolling the pain of separation in love {viraha-
'dgukhaﬁa In composing his work he was undoubtedly influenced
by the great beauty of his wife PadmBvati, and above all by
the landscape of Béngal,

Muech of the ¢Gita Govinda's power arises from

the endowment of Nature with romantic ardour,

the forest itselfl being presented ag a highly

sensitive %nd symbolic setbing for bhe behaviour

of lovers.
Jayadeva writes az if he were Ersna, experiencing the suprene
bliss of heavenly love.

There is no explicit artieculation of the religious

precepts of the Gita Govinda within the work itself. But

it 1s clear that Jayadeva was a Vaignavite devotee. All his
biographers emphasize the Valsnava character of his bhakii,
and there are a number of legends surrounding the work that
refer to Krsna himself descendling to write cerfain sesctions

of the poen.b1 In addition Jayadeva is eredited with systema-
bizing & list of 10 incarmations of Visnu in which Krspa is
held to be the source of all @Eﬁﬁéﬁﬂ%méz Randhawa posbulates

that the musical style of the poem, the preponderance of

60%. G. Archer, quoted by Bandhawa, Kangra Paintings
of the Gita Govinda, p. 34.

61jayadeva was unable to write that BSdHE put her

foot on the head of Krsna, When he left his poem Krsna
niraculously appeared ‘and finished the passage.

623, ¢. Wukherji, p. .101.



alliterations, assonances and recurring choruses, suggest

that the Gita Govinda must have been performed as a type of

gésawii}§¢63 For all its eroticism the poem is a religious
document extolling the power of religious love.

The poem begins with the dawn of love on the banks
of the Yamuna., After this first evening of joy, Krsna
retires to other loves and Radha is overcome with jealousy.

When Radha saw how with an equal eye

Her Hari gave his love on every hand,

Her heart was torn, a strong jealous pain

Caught fire, 8he turned away, she went apart

Into a beauty-haunted bower archsd

With drooping leaves, 64
This great jealousy arouses in Badha a deep love for Krsna
together wibth despair over the manner in which he itreats her,
dallying with other loves without thought of the pain he has
given her. Little does she know the efforts of Krsna %o
resune thelr love-making, and the pain that he feels at
their separation.

In vain sought Madhava his Radhlks

Both here snd bthere; His mind immersed in pain

From arrow-wound of love, an% sbricken sore
To find ne Yam'na's Darlimg 5

633andhawa, ps 51. By writing of Krsna in his form
as & lover, (madhurza-bhava), the poets partlelpabed in the

bligs of Krgne in imitabion of Badha and the gopis. A Tasa-_
1ita refers fo the height of the dance of Krspd and the gopis.

6&Jayadava, Gita Govinda: The Song of Divine Iove,
{trans. Greenless), p. 16,

£
6“66, P. 24,



23

Seeing me surrounded by a swarm
Of danecing Gopis of enbrancing f@rm,
She has gone away from MHe,
Ah Ba&haz I am bruly in the wrong:
Yours is my heart-whole fealby,
Ebr you my yvoubh must always long
Oh Hari, Hoarli, ses!
She has gone away

Angry abt My play 66
Vexed at My inconsistafey.

The fire of Krsna's love causes him to give himself tobtally,
thus his pain at separation from his love. A gopi friemd of
Radh2d, seeking only the happiness of the two lovers, goes bo
Krspe and bells him of BAdha's plight. The poor girl is very
near death: Krsna must go bo her immediately if she is to
gurvive.

Her body burns with burning fever:; say,

Can that beloved body live?

If you, bhe very image of one sent

With many remedies telestial,

Take pity on her suffering, she may

Be cured; bub if you drep her tender hand, &

Who then can save her from death's iey grasp? 7
Krena is far btoo experienced in the ways of love, and far
stronger then his impediate desire, to go to Radha at onee.
He knows that further longing will heighben the heat of their
embrace; he refuses bo go to her at once. He sends the gopi
back to BEdha with messages of undying devotion and tales of
the suffering he feels ab her absence. Sadly, Radhd reacis

with an outpouring of jealousy. In this poen Badha is a

66GG, pb 25&

6 .
YGG, p. 36.
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ponfused woman, longing for her lover; she is not yel the
personification of Krsna's bliss thalt she becomes later in
the tradition. So Radha moans:
| In raiment suited to love's contegt clad, most fair
With yain of scattered flowers flying from her hair,
Some other beaubty, fairer far than I &
Now plays with Nadhu's foe albthough I sigh. 8
' Krsna suddenly appears in the night., In the morning
their union is conerebtely visible, for Radha wears his
golden silk robe and he her azure sari b9 But Radha accuses
Krsna of infidelity, despite her gopi friend's pleas to over-
come jealousy. Krsna having retreated in the morning,
returns once again, and with sweet words turns aside Radha's
jealousy. He retires to his bower; when Radha enbers she is
overcome with the beaubty of hisg dark bedy. Yet even now,
alone in the presence of her lever, Hidha is filled with
modesty.,
Her band of friends had guietly withdrawn,
hen Hari saw that Radha more and more
Wes dipped in modesby intense, though swayed
By love's keen DOWeIL.(
Such modesty can be only an impedimpent %o true love. Krsna
implores Hadhd to surrender to him totally.
Al now your eye grows tired of angry glare

In vain; it blinks as though ashamed to stare.
Ch let all shrinking from ny ardour cease,

68za, p. 32.
69&G9 p. 58,

70‘3‘@?’ pn 81@&
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For love alone can lead you inbo peace
¢ Radha, for a little while, your love to show
stay near Narayansa who longed your love to kKnow,/’+

Finally Badha surrenders and she and Krsna experience supreme
blisgs, Radha has been transformed by this love, but her
appearance is restored that others may net know of her affair.

Place on ny breagts one tender little lear,

And make a scented mark upon my cheeks:

Re-tie the loosened girdle yound ny waist,

And with a garlaend bind py hesavy halr;

et straight the line of bangles on my arms;

Arrange the chain of anklebs on my feeb.?2

The erotic beauty of the work must not be neglected:

the Gita Govinda is above all a poem celebrabing the im-

portance of sexual love.’2? Bub the frank sensuality refers
also bo the union of God and the individual soul, both in
this work and in the countless parsaliels to be found in
Christian and sufi mystical writings. The gentral mobif of
Jayadeva's poem is the power of separation to heighten the
sexual embrace and the mystieal union with God. Krsna
stimulates Hadha's love by arousing jealousy within her,
for "the mango just out of reach always looks bthe sweetest,

and it ig when the Beloved seemsg indifferent to our need that

7lge, p. 85,
?EGG, . 90.

?35. ¢, Mukherjits stabement that "the erotic elemenis
in his poen may be explained away as purely allegorical or
symbolical repregentation of highly spiritual ideasw,
enasculabes the tremendous power of the Gita Govinda, and
destroys its intrinsic value as a poetic creabtion.,
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our love burns brightest in the heart”,”% 1In the Gita
Govinda the prineciple component of separation from the Beloved
is pain, but this is merely a braunsitory sbate, a stimulus

to the bliss of union.

{11} Vidydpati and Candidss

The sbories of XKrsna's dalliance with the gopis

celebrated in the Gita Govinda were taken up again in the

late fourteenth cenbury when the Pathins established a stable
government in Bengal and encouraged & revival of literary
worksﬁ75 These poets, unlike Jayadeva, wrote in Bengali or
Maithili rather than Sanskrit. Their poems are complete in
themselves, much shorter than Jayadeva's great work. The
most inberesgsting development is that these poets wrobe as

if they were among the gopis following Krsna,76 or as if
they were friends of REANS observing bhe passion of the btwe
Imvars,?? Some poebs even changed the dasa (servant) ending

of their names, and substitubed the feminine form d8si,.’S

746reenless, introduction to GG, p. 8.
758, ¢. Vukherji, p. 122,
76pimock, IPK, p. xviii,

??Dasgupta, Obgeure Beligious Cults, p. 125,

785, sen, History of Brajebuli Literature, p., 58,
432 (e.g. Rasamaya-dBsa: Rasameyi-dasi); ¢f. D. C. Sen,
Chaltanys and His Age, p. 70.
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The chief p@éhﬁ are Vidyapatli snd Candidas, Vidyapati
wag born in Bihar?? iz 1352 and wrote his love songs between
1380 and 1806, As & court posb VidiBpatl sxbolled the love
of Kysne and BWhE as the highest expression of human love, &
love that was peralleled by the affair of hiz royal patron
$1va Sirhe and his fevoribe wife Iskhiz® Devi, 0 It is
falrly clear thai Vidyspabl, though he wrote on the Radha.
Kragna therme, wss nob a Valgnava. After the collspse of Siva
Sithats court in 1408 Vidyapati reverted o writing Sanskrit
preatises until his denth in 1348, His later wribings exalb
Siva and Durg® as nodels for the iceal marriaze, with no
further wention of MAk: end Krenn.®l Vidyapati‘s poems
beeane part of the Valisnava heritage through Caltanya who
interpreted his songs as hyuns exboliing the divive. TFor
Vidyapati Vismu ig higher than Kysune who iz ofben described
as & gross counbtry bumpkin, Vidyapatlife posus are writben

from the perspective of Badha, often lashing oub sgainst whab

7"9uihar was once conmtrolled by Bengal so that
Vidy8pabi's poens were easily aseimilebted inte the Bengall
1iterary corpus {S. C. kRukherji, p. 122).

501 his signature lines {bhanitd) VidySpati often
mentions his royal patron, e.2.. "Says vidyapati, skiiled in
all moodg: Love has no limdits. Raje Siva Sichs iz the husbapd
of lakhima*, ({Vidy3Epabti, Love Songs of Vidyapati {trans., D,
Bhattacharye), p. 3, (herealter Vidy.)

Tly, 5. Archer in his introduction to Vidydpabi's
poens (oD, eib., DP. 35-37). However near the end of his
1iTe vidySpabi copied the Bhigavaise purina in his own hand,
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is labelled The cruelty and indifference of Krsna, Krsna is
said to be = mere counbry boy ignorant of the art of love, o2
unaware of the tremendous pain he inflichts on Radha with his
sudden departures,83 REdha is porbrayed as a shy, confused
girl, an innocent viebim of her lover‘s cruel acts: "It is

not she/Who is %o blame / When Krishne harshly bturned aside“.84

The btouchingly human characber of Badha's devobion to Krsna

ensured sremendous popularity for Vidyaﬁati“ poens .,
candidas was a conbtemporary of Vidyapabti, though the

latter was & somewhabt younger man at the time of composition

of his poems,®5 It would appesr that there are at least

two CandidBis: an early fifteenth cenbury Vaispavite poet

86

and a post-Caibanya Sahajiye lyrieclist, There are & 1arge
muﬁber of legends surrounding Candidas, concerning his life
long affair with a2 low caste woman, an affair that caused

him untold sorrow,o7 Regardless of the validity of these

82viay., p. &5,
QE@E@_* s Do 47,
841b§~d sy Ps 831

855. C. Mukherji (p. 127) notes that the oxrder of

names in the Vaigpavatosani-tik: suggest thalt Capdidas preceded

Vidydpati. (F. patiacharye’'s introduction to Love Songs of
gandidas (trans. D. Bhattacherya), p. 31, (hereafter Cand.)

868° C. Mukherji, pp. 137-38; Cf. Dimock, Bengall
Valsnava Lyries, (hereafter BVL), pp. 25-25.

57Bhattacharya, Cand., pp. 18-26,
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legends it is clezr that the poems of Candidas delineabing
the deep yearning of Radka for Krsna became paradigmabie for
Radha~Krsna poets and devotees.

In the poems of Vidyapabi and Candidas, Radhi is
initially shy; 1t is only through the great gkill and
vatience of Krsna that she sgurrenders her maldenhood. It
should be remewbered that Krsna at a very sarly age was able
to arouse young girls simply by dancing before them,88 The
equisite beauty of the dark lover alone is sufficient to
arouse the most reluctant maid., But all Xrsna's resources
are required to bring HA&AhE out of her shell,

Fingering the border of her friend's sari, nervous
‘ and afraid
sitting tensely on the edge of Krishna's couch,
as her friend left she too looked to go
but in desire Krishne blocked her way.
He was infatuated, she bewildered;
he was clever, and she nalve,
He put out his hand to touch her; she gquickly
pushed it away.
He looked into her face, her eyes filled with tears.
He held her forcefully, she trembled violently
And hid her face from his kisses behind the edge
of her sari.
Then she lay down, frightened, beautiful as a dwllé
ne hovered like a bes round 2 lobus in a painbing.®9

3BBVL, #6

Rgﬁﬂvlnda—ﬁaSa, IPK, p. 11, Govinda-dasa iz 2 nmuch
later poet (1535-1613). This poem has been included in our
text because Govinda-ddsa modelled the thought and language
of his songs on those of Vidyapati, and wrote poems in the
latter’s honour. He even completed some poems of Vidyapatbi
that had been partially lost, (8. Sen, Brajabulli Literature,

pp. 105-9, 125-32).
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This initial meebing of Radha and Krsnae changes him as much
as it changes her., Bub even after her youbthful encounters,
Hadha remains the shy maid, always reluctant to submit to
Krsna's advances. DBut Krsna overcomes such maidenly re-
straint, arou sing the passion that is concealed within,
"How beautlifnl the deliberate sensucus union of the two:/the
girl playing this time the aective role,/riding her lover's
outstretehed body in delight,"9% The sight of Xrysna‘'s’
image alone, (for example, the blue neck of the peacock), is
suffiecient to transport Radhd into Ersna's arms .71

Erspa’s overpowering love completely destroys all
boundaries, and Fadha surrenders totally bto the dark lover.
¥y mind fixed on you alone, I have offered you everybthing;/
in truth, I have become your slave,"J2

I who body and soul :

am at your beck and call, |

was a girl of noble family.

I took no thought for what would be said of me,

I abandoned averything;

now I am part of you,

your will is my will.93
At the first note of the flute Radha escapes bthe world of
respectable married life and enters a strange realm of illieit

senguality.

90viayapati, IPK, p. 56.
9lcandidds BVL, #15.

92¢apaid@is, IPK, p. 57.
93vidyapati, IPK, P. 5L.
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Cagting away ‘
all ethics of castes

ny heart dotes on Krishna
day and night,

e custon of the clan

ig a far-away cry

and now I know

that love adhereg, wholly
to its own laws,oH

The joyous embrace of Krsha arnd Hidha is heightened
by the great danger involved in their love. RAdWA is the
treasure of another man.?5 Because she is 2 married women,
consorting with her wanton lover in the dead of night, "the
glders chatter and the wicked g@ssip",gé ealling the unchasie
RAAhE a whore,?7 ihen Krsna's passion subsides she is over-
come with remorse,

With the last of ny garments

shane droppred from me, flubtbered

to earth and lay discarded at nmy feeb.

My lover's bhody becams

the only covering I nesded..,

Now shapme rebturns

as I rexember. My heart grem%les,

recalling his treachery.’

Upon her return to the home of her husband Radha contrives

ingenious alibis to explain her ravished appaaraﬂae.gg

94§§E§*a p. 135,
95vidy., p. 56.
96g§§g., . 96.
97;@@@,, . 86,
9%vidyBpati, IPK, p. 27.

Pviey.. p. 133



32

The pain of separabtion is a reecurrent theme in these
poems, Badhd is cast into the depths of sorrow when Krsna
abruptly leaves her or fails to come %o their trysbting place,
Radha believes that only paln can come of her love for Krsna.

Whoever loves Kalia will come to grief

I have made a rosary of XKalia's beads,

And exhausted to death muittering his nsme,

Day and night my restless heart

And body burn in the flame of separatiam.log
Knowing that "shattered desive is death”,10l mana contem-
plates suicide, Vengeance has become her primse mobive; her
only desire is To repay Krsna for the wounds that he has
inflicted upon her body.

I shall drown nyself in the sea with this lasgt wishe-

iany I be the son of Srinanda in the next incarnation

And you, ny fdear, may you be wmy Badha

T would love you and then leave you behind , 102
She also hopes that the other loves of Krgpa will suffer as
she does. 03 There is no end to her resenbment and pain.

But suddenly a2ll that is forgotten for Krsna has
reburned froz his other affairs, All pain vanishes at the
sight of her lover. The pain of separatiocn, far from
desbroying her love, has prepared her for an even greaber

union with Xrsna than she experienced earlier. In their

106%@%&%, BVir; #59‘-

10%yidy, p. 50.
1020apq148s, BYVL, #64; also in IPK, p. 32.

rm———

103cang1dss, BVL, #45.
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embrace Lrsua and Hadha are brought together in n brief
indigselvable unicn in which they become one body, all
distincetions being shabtered,

g the wings to -4 bird or waber to a figh

Or 1ife to living bsings

Soy art thou unbto me, wy Darlingl

Put tell me, Vadhave, whet ard mhgmg in soothy

Bays Vidyapsabti, *Bach ig wobh®.

The poets exalt the union of Eadha and Krespa; for them
the ag@my of separat&ﬁn is & temporary state, & peans of
increaging the blissful swbrace, It is assumed that
"happiness 1= never attained withouil some paim“almﬁ wak
even in the indescribable joy of union there ls still the
pain of pobtential sepsrations

helr heartsare cmented so close; i

Thay Weam at the distance that needs must be ‘
iven in the slogest,; the post intionds @mhrace¢195

She slepbt in the arms of her belowved.

Suddenly she gried “Kanu, Xanu®

And wept 28 if in the pangs of separabion,il?

In susmablon we mey say that the poets revive the
tharpes of love in separstion and unlon inherent within the

story of RAdha and Krspa. Using bthe same events and often

the same inages of the thagavabte Purénm, the medieval poets

-

104y avapaty, BVL, #38; aiso in IPK, p. 15 {"They
are one another")

105viayapati, 3vL, #23.
106canaidas, Bvi, Ab

107covinsa-dasa, BVL, #65; alse in IFi \
ES « 43 B, BVLy #05: also in IFK, p. 23.



L
£

sulogize love in all ite erotic and nmystical power. The
voebs glorify the total surrender of Hadha to the beauty of
Xrsna, a surrender that impliez the renunciation of all
other values, Abcve all the poets centre upon the
oscillation between pleasure and pain that Xeeps the devotee

in emotiopal burmoil.



CHAPTER II
CAITANYA CARITANRTA

The central flgure of the Bengal school of Vaisg-
navism is Krspadésa Caitanya. 1In this chapter we shall
exanine his 1life and persconality and the cultural milieun
in which he lived in order to discover why Calbtanya made such
an impact upon the Bengalli religious tradition., The sources
for this study are the orthodox biographies that arose

shortly after his death, chiefly the Caibanya Caritampta of

Krsna-dasa Kaviraja, completed in 1615.1 The lagt is “the
wost conplete and authoritative blography®™, the "most esteemed
text” of the Bengali Valsnavite school,? It is the first
theological treatise of Vaisnavism written in Bengali,B

incorporabing all the earlier blographies in a vernacular

‘Krishrne-dasa Kaviraja Goswanin, Sri Sri Chaivanya
Charitarrita {(trans. N. X. Roy 2rd 5., XK. Chaundhuri), introduc-
tion, p. iii. Dasgupte, History of Indian Philosophy, Vol., IV
p. 385, gives the date as 1616, Sukuman Sen (Hist. Brajabuli
ILiterature, p. 104) suggests 1581 as the date bu¥ gives no
evidence for rejecting the later dates of others., The bio-
graphies that are considered authoritative are: the Calbtanya
BhiEgavata of Vyndavana-désa, the Calltanya Mangela of Locanadasa,
and the Caitanya Carithimrta of Krgna~d@sa Kavirdja. Only the
1ast will directly be guoted,

2n, ¢, Sew, Chaitanya and Fis Age, p. 95; 8. Sen,
History of Bengalil IiTeratiure, P. 10Z.

38. K. De, VF¥, p. 57,

35
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text svailable to the massges., Though completed almost 8D

years after the death of Caltanysz, the (aitanya Caritamria

claine Yo be an accurate account of the 1life of Lerd
Cauranga, drawing upon the personal reminiscences of the
Gosvaming of Vrmdhvane,” and written under their direction.,>

Though the Caitanya Caritimrta is a devotional rather than

a2 historiesl narrabtive it is still the basic source for

studying the cultural climate in which Caitanya lived.

&D. ¢, Sen, Chaitanya and His Compenions, p. 274.

Sads VITI.L14FF. The Caibtanya Caritdzrta is divided
into three sections contained In six voliumes, vol. 1:
%di1i12, Vol. 2: vadhya-1T18, chapbers I-XII, pp. 1-284;
Vol. 3: ladhya-1I1Z, chapters XITI-XIX, pp. 285-475; vol. &4;
Hadhya-1T18, chapters Xi-XXV, pp. 479-671: Vol. 5: Antya-
iiig, chapters I-I7, pp. 1-146; Vol, 6, Antyas 1114, chaplers
Vii-XX, pp. 147-352. In references cited in these notes,
the RBoman nunmerals refer to chapber numbers, the other
nunhers to pages.
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A, Cultural Milieu

By the time of Caltanya Bengal was controlied by an
jzmigrant power which propogated a foreign language and an
alien falth. As iconoclasts the Muslins barely tolerated
image~-worship and Hindu rites and festivals.é In their
early congquests the luslims converted many Hindu temples
into EQSqHGSs? But in the fifteenth and sixteenth centuries
there was 1little direel influence of Islam on the everyday
life of Phe Hindu peasant, except for Tthe popularity of
Sufisz among Bengall Muslims that encouraged the growth of
mysticism within the Hindw community.® On the whole the
Muslim rulers remained relatively indifferent to the
religious 1life of the indigenous population. It wag the
reaction of the Brahmans to the presence of an aliern falth

that is important‘g

650 C. Nukherji, p. 162.

7M. T. Xennedy, The Chaitanya Movement, p. 1.

SA. C. Roy, History of Bengal {rughal Period, 1526-
1765}, p. 466, There are a number of mystic saints revered by
both Hindus and Muslinms. Sukumar Sen, (Drsjabuli Lit. pp. 461-
64}, notes scme Vailsnava lyrios written by Fuslims.

91n the Caltanya Carit@nrta the kagzi or Muslinm ruler,
igssues a strong decree agalngt the bhakil movement, “If in

future I detect anybody in the art of chanting gankirtana, I

shall forfeit all his graperty and make him an oubtcaste." Bub
the motive for his statement is his fear of social disruption
and the warnings of the "Hindu heretics", who objected to the
emotionalism of thakti. {Adi XVII.198-204; Cf. Madh XVI.382),




The great ?@ér of the conservative members of the
Brahman caste ia;ﬁge face of the muslims, was The introdug-
tion of fmreigﬁxgdﬁas inte the Hindu religious tradition.

To prevent the'intio&umtian of alien material the Brahmans
instituted a striet codificabion of religious rules and
rituals that would admit no deviation.'® Tis tightened

the caste system and consolidated the social position of the
Brahnan caste, The priests were at fthe pinnacle of the caste
gtructure and their presence was regulired at all legibtimate
religious events., The religion of knowledge that they
propogated offered salvation only for the select few with
the abllity and leisure for rigorcus intellectual activity.
For the masses the wood of the times was stagnation and
repression. To Those strangled by ritual prohibition
Caitanya came as a llberator. Hiz attaeck upon arid
intellectualisn and the religion of the few struck a res-
ponsive chord,

The Brahmans generally opposed the enolflonal excess
of the devotional cults. Though the stories of Xrsna's sport
with the 5ggi§ were still heard through the poelbry of -
Jayadeva, vVidyapati and others, the Valsnavae wovement was
relatively dormant. There were suall Valgnavite communities

celebrating the worship of 28dha and Krsna throughout Zengal

10 ) .
An outstanding example is the religlious code of
Bagh%nandana, 5. C. uukherii, p. 163; Cf. 8. K. De, VFH,
Pn 2“-
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and there was a reserveir built up over the cenbturies for
the acceptance of this ftradition., Bub in the fifteenth
century the Radha-Krsna movement coloured with tantrieisnm,
In the opinion of A. €. Roy, the ¥macara {left-hand) school
of Tantricism, by centring religlous 1life upon the herocic
path, exphasized the role of wine and ritual sexual interw
course in religious festivals, an appealing facet of tantrie
religlon which manifegsted itzelf among low-caste Valgpavites
as sexual immorality and drunke@ness.11 The sccounts of
lieentious behaviour recounted in the medieval Bengali texis
are probably exaggerated (and we should remember thab
tantricism was an esoberic disclpline), bubt it is clear that

the Vaispava heritage was in need of revivification and

purfication,

Y5, ¢. moy, pp. 461-62; Gf. B. Welker: "the left
hand path or VAmAchara is characierized by dﬂtlﬂ@;l&ﬂlsm, a
disregard for the convenbional dharma, and = belief that one

is beyond good and evil.® (Hindu World, p. 51).
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B. Life snd Personality of (a’itanys

Caitanya was born of Jagannith isra and his wife
focl in 1486, in Hevadvip (Nadia} the youngest of eight
chiidren, Six slgters had died in infancy with only one
brother surviving. Hls parents gave him & sitrict vVelgpavibe
upbringing and Brahman education, It is difficult to make
any factual statements about his childhood since the account
is filled with stories of Xrsue's childhood interpelabed
inte Caitanya's youbth. Numerous sbtriking pheuonens are
observed at his birth;l2 it is said thet the beautiful baby
looked just like Krsna {execept for his colour); even as an
infant he made 2ll uviter the nane Hari,t3 The text wishes
to denonstrate that Caltanya performed the mighty feats of
Krsna in conceclment hecause he adopted the genbtiment of
boyhood., "Cublwardly these Liles appear like humen character,
tut They are intrinsically of & divine aharacter.“14

ATSer an exceptional cereer as a young sbudent,
Caltanys, well versed in Senskrit grammar, founded his own
school and began to hone his skills in acedemic debabe., AL
about thic tire his brother Visvarupa renounced the world and

tecane & gannyasin (warndering ascetic).t” His nobher never

12581 x7IT.1617F,
13ag1 x111.150,
W1 xIv.167.

B

15848 x1v.176.
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saw hinm again, This eveni, occurring at approximately the

same Uime as her hushand's death, shatitered his mother and
reinforced the Gtie to her one reamining child., Caibtanya‘s
first wife Laksni died shorbly afterward b and Calbanya
warried Vispupriyd. At the zge of 21 he went to Gayd to
perform a rite in honocur of his dead father. At Gaya

Caibtanya appears to have experienced a profound religious
transforration under the tutelage of Iéwars Puri, amLaSGetic.l?

The Caitanya Caritfcrbte is silent about what occurred there

bub it is probable that the a%mosphere of the sacred shrines
at Gayad and the long tradition of mystiecal ssints within

India as a whole precipitated 2 spiritual upheaval in the
young pedant that radically changed the direction of his life.
Upon his reburn to Navadvip he began to experience the deep
trances that marked the rest of his iife.

Caitanya cast off his concern for Xnowledge and began
to lead 5123@2 processions through the c¢ity, attracting
numerous followers. His thoughts dwelling only on Krsna,
Caitenya became & man apart from his fellow Brahmans, an
object of mocking conterpt. Apalled by the irreverence of

thegse sinners he resolved to becowe a wandering asceblce, to

T —

46
*YAdi XVIL.179 states that she died of the serpent of
separation Tron {(Caitanya) who was on 2 pilgrimage. T,V.K.
sastry, {(Men of God, p. 10} concludes that she died of
snakeblite’ ‘

Yaa1 xviz.iee,
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elicit the respect that enableg the saint to save others.

T shall take up the holy order of sannyasa.

And they {the mocking Brahmans) will 1ie

prostrate before me seeing me a sannyasin.

And through this humility their transgressions

will be explated and in thelr purified hearts

Bhaktl will be evolved, And thus the herstics

will be saved.t
Abandoning the life of & householder Caitanya accepbted as
his guru Kefava Bhi3rati, and left his place of birth.

The Vaisnavibe community at Navadvip was shatteved
by Caltanya’s decision to leave them. DBefors Caltanya
departed for Vendavena his mother exbracted a promise from
him that he would take up residence at Puri so that she
would not lose sight of her second son as well as tvhe ripst, 9
After establishing & base at Puri, Caitanyas wandered for the
next two years across scuthern India visiting various
shrines, both Vaisgnavite and others, converting the nasses
to his peculiar brend of thakti,2?® Upon his return to Puri
he et the first of many annual pilgrinages frow Navadv{p
and sebiled inteo a 1ife of dzlily worship at the teumple.
Afber three years Caitanys decided to realize hig fondest
dreams -- a pilgrimage Lo Vridavana. (This had been his

original goal bult his discirles had tricked hin into visiting

2 . -
19443 yvrI.eoz,

YPhean 111, 54-57.

20y0an VIT.138.

b
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aﬁothex place.?l) As he neared the sight of Krspa's
sports, in Nathura and VrndEvena, his emotion increased in
intensity. VWhen vieiting the sacred shines he was complebely
beside himself, logst in a frenzy of deveobion., Often he had
to be saved from dang by his &igciplea°22 Forced to leave
at last Caltanys entered Pensares and converted a number of
Brahrans to VaiqnavistB and then returned to Furi.2”

The last 18 years of Caltanya‘s 1life were spenbt at
Puri in worship with his chosen diseiples. The emotional
tenor of his life seems to heve inereased so that he was
valmost constantly in an ~estabtic state. Near the end of his
1ife he was ndt regsponsible for his own actions, being com-
pletely imbued with the love of Krsna. His death at the
age of 48 (1534) is shrouded in mystery -- there is no men-
tion of it in the authoritative biographies. IT is possible
that he died from a Ffoobt infection sustained during & violent

Kirtan dence,“” or perhaps he cast hinmself inbo the sea,

~
“luagn 1IT.43.

22ppdn XVIT.394-000.

B
23ragn AxV,63k,

Pioan 7,659,

ggTh@ view sunported by Xennedy ». %1, T. . Sen
(Caitanye and His Age, pp. 262-63), and Dimock, Hidden Moom,
P. 21, citing the (haitanya Nangela of Jayauamd&, the least
authoritative of the Blographies . T
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thinking it to be the Yamuna, and drowned,20

A& brief outline of Caibanya'®s 1ife in no way in-

[}

dicates the depth of his enmotional fervor and ths reason

for his veneration by the Bengal Vaisnava movement. The
actions of Caltanya and the sxcessiveness of his emoblonal
ardour created grealt confusion even among his followers. The

Caitanya Carité@nmria constantly refers to the inscrutability

of Caitanya and the incomprehensibility of his 1i18s.27

In order Vo understand his life and personality rors deeply
we shall examine his attitudes toward (i) sect organization,
(11) scholasbtics, (1il) sagnyBsa, . (iv) proselytism, and

{v} examine the depth of his emotional commibinent,

(1) Sect Organizstion

Caitanya never concerned himself with the details of
the establishment of & new sect., Administrative congiderations
were far from his mind, being irrelevant to the centyal
aspects of his devotional 1ife. Caitanya appears to reject
any attempt To systesabtize his spiritual insighte.

The Lord Xrishna of Vraja cannot be gained
through mere conformibty Lo sstablished

P ————

20036 trsaditional view supported by R. &, Dubtt,
caltural Heritage of Eengal, p. 53. This incident is re-
counted in Antys XViii.305-9: it is said that Caitanya is
taken frow the sea after & full day by a fishernan bubt is

unharmed ‘becauge he iz in & france.

27

AdL XVI.182ff,

B
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religious rules and injunctions. Such

wqr;hip is %%@ shallow for sublinme

realization.

Nityananda, Caitanya‘'s greatest disciple, probably
exerted a greabter influence in the development of a seetarian
organization. Nity@nanda was familiar with different types
of monasbic culis and bravelled all over India establishing
the Caitanya cult. Caitanya 4id however inspire the
establishment of 2 scholarly compunity at Vrnd8vena to codify
and elaborate the theologieal impli@a%imns of HEdha-Krsna
bhakti. Gopala Bhatta a discipi& of Sar@tans Goswamin, is
responsible for the exhaustively detailed btomes that outline
in minute detail the rituals and devotional practices of the
cult. Gaitanya'S'influemge in the area of sect organization

wes indirect: he left the debails of godificabion for

athers.

(11} Scholasties
| The Caitanya Cariidmriz makes elaborate claims about

the scholastic abiliby and inberest of Caitanya. As a
young student he is said to have delivered a devastabting

eritique of @& poem of his future guru Iéwars Puri.?? 1in

zamadh ViiI.1l72. *The chief characteristic of the
typieal Indian uysbics was that they did not submit to the
conbrol of any church (i.e., sectarian orzanization) or

seriptures {(sastrag)® Kshibtinchan Sen, MHedieval Mysties of
scriptures (sastras) ’ 2 A

zghdi Xvi.18z2re.
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another passage Caitanya is seen providing no less than 61
interpreftations of a single sloka (verse)} of the Bhagavata
Purana, amazing §@@§t&n@.3§ In a confrontation on his re-
turn from VrndZvana with soldiers of the king Caitanya
reveals as astounding knowledge of Muslim texts, causing
the éoldiers to aceept the truth of Valisnavite teaehimgs.Bl
Caiténya reaches the greatest height of scholarship
in refuting the argumenbs of the Vedantists. He argues that
%amkara interprets only the secondary meaning of the Vediec
texts and that the primary meaning is explicitly stated in
the Bhagavata Purﬁha‘Bz The objection of Valsnava theaiogy

to Samkara centres upon his assertion that the Absolute is
withaﬁt atributes. In the debate with the Vedanbist
Sarvahhauma,33 Calitanya argues that God has non-phencmenal
qualities; when the Veda speaks of nirguns {abtributeless)
Brahman, the text is merely stating that the Absolute lacks

phenomenal qualities, For how can God be said to possess the

Opaan XXIV.586ff. The BhBgavata verse interpreted
is: "Such are the attributes of Lord Harl-Krishna that those
Atmarama Munis who have been absolved from all worldly bonds
entertain spontaneous Bhakti to Him." (trans. by Chaudhuri).

Jlypagh XVIII.4k2-4
32yadn VI.110f; XXV.636.
33Madh VIiII. Essentially the same arguments are used

in the debate with Prakadinanda, a monist at Benares (Madh
XAV.63417. ) E—
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six emblems of divinity if he is without atﬁribute?ga God
possesses threefold powers: (1) Visnu-Sakti (his inner

nature as being, conselousness and bligs); (2) ksebtrajfa-

gakti {his power in the souls of men), and (3) avidyZ-sakti
{his power as creator of the wmrl&3q35 Against the Vedanbists
the Vaisnavites argue that God has attributes, that the world
and the souls of men are part of the divine power and hence
are real, and that God and the individual soul {Jjiva) are
not identieal. The purpose of Caitanya's demonstration is
to destroy the pride of the Brahmans in their knowledge of
seripbure. Krsna ean only be approached in humility -- the
venity of the Vedantists is an obstacle to their participation
in devobtional practices, After Calbanyats withering attack
the Brahmans becone devotees.Bé

in his debate with REBmdnanda Riya Csitanya directs
the discussion to the conclusion that the devotion of Radha

to Xrspa is the highest religion. RAménands begins the

BQMadh Vi.11l. The six emblems or alsvaryag are:
complebe power, perfeet strength, perfeft frame, possession
of all wealth, omnisclence and perfect remunciation.

(A, XK. Majumdar, p. 170n.)

35Dasgupta, History of Indian Phllosophy, Vol. IV, pp.
39-93; Sinha, History of Inmdian Philosophy, Vol, IX, pp.
719=-23.

Béwadh Vi.120, in reference to the conversion of
garvabhauma. In the BP the Brahmans are atbacked because of
their pride in learning that inhibits devetion to EKrsna
{XT.5.153).
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dlscugsion with the statement that devotion bo God results
fronw the performance of religious dubies. Upon Caltanya‘s
commard to ingquire deeper Remfnanda is led fyom this
agsertion to the siatement thaet the highest devobtion is
Radhé*s love for Krspe., Upon HémAnande's reslizabion of

the suprenme truth, Caltanya reveals himself as the suprenme
Lord. The Caltenya CarltBuris insisbs that though FBranands

presente the theologleal syster he is zerely repeating the
teachings of Caltanyn,3?

It is doubtful that Caitanys was as fapiliar with
the sacred texis sz the blogravhers would have us believe.
Some of the texts that Caltanys quotes in the Calbtanys
Caritizria were not even written until after his death,38

The aceount of Caitanya‘’s critique of Tdwara Purl's poem is
probably grounded in fagt, in that Caltanya wes a skilled
grarparian, eagily capable of the linguistie cavils described

Fvman VIII.157. The intermedlary steps of the

aygunent of caitanya with Boasbnanda are: perform one’s dharna

and renounce the frults to Krsna; renounce even dharma to
Krsna; devotion through knowledge of Kysna; pure Iaith
without knowledge: loving faith (Sanbtae thava): loving
obedience {(d2sys bhava}: loving friendship [(sakhya bhava);
payrental attachment (vabtsalya thava)}, ard conjugs> affectlon
{madhurys bhava). The highest conjugel affection is that of
a parskiye woman (8 woman married to ancther nan) as
axaﬁglifieﬁ by the gopis, pertieularly REAh& (padh VIII.142«
1%’3 & . )

38
Bhﬁimaﬂka*ﬂﬁmmawapﬂgik% in Bengall Vaisnava Lyries,
himerican Oriental J06LELy Joirnal, Vl. 78, p. 15%.
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in bhe Caibanys Cariﬁﬁmytanﬁg The suggestion that he gave

61 interpretations of a single verse of the Bhagavata is
less likely to be accurate, Caltanys claims in a later
section of the t&ﬁt to be uninterested in either hearing or
making comments aboul the Ehé@ava@ahgm He even states that
he knows less about theeclogy than his disciple Svarupa. He
tells Haghungitha that he has

appointed Svarupa as thy advisor, oh Heghunatha.

Iearn all from hir. And he will %2ll you all

about the Lord Krishna and hig worship, For

he knows much more than I do.%l
It is likely that after his experience at Gaya Caitanys lost
interest in scholagbtic pursuits, confining himself to a very

few texts, principally the Bhagavabs Puriins ard the poebry

of Jayadeva, Vidyapatli and Candidas. The pursuit of
knowledge was for Calitanya a distraction frow devobtion to
Though Caitanys was not himselfl concerned with theo-
logical systems he recognized the needs of others, and
inspired certain disciples to develop the theologleal
implications of his devotional 1ife. 1In the debate with

395, X, De, VF4, . 73.

&oAntya ViI.156-7. The Bhagavata says that o sannyBsin

*should not get by heart meny books. He should nobt nake the
exposition of the scripbures as his profession®, (VII.13.69)

" gntya VIL137.
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Ramanands Caitenya didé not expound the theolegy of the eulb
bub inspired RixGnanda bo do so. Sinilarly Caltenyn sent
Rupa and Sanfitana bto VendBvena to work out the details of
Valgnava thoktl in a systematbie wey 2 verdavans had always
been o gocred shrine bub it was Colbanyz who revived and
elevated the site to its present slgnlficance as & centre of
learning and goal of pmlgw&mag&ﬂﬁﬁ Calbanys sent the Gosvanins
to Vrndavans bo revive the sltories of Krsma's sport with the
gopis which had been forgobten in bhe sixteenth century M
To asgist these scholars (sitonys had coples made of two
important Valsnava bexis that he discovered in his tour

of South Indis, the Krsnskarnfurta and the Brohua Sanhita, s

The Caitanye Cariti@pris ssserts that Caltanyn gave

SanBtans a clear oubline of the topies to be elaborated upoen

in the theology of the Gnaﬁ&mingwaﬁ tnly the gﬁguﬂmya

“2:08n 1.4,

5*394 €. Sen, Chaitanys and His Companions: p. 302 notes
that Banénujs visited the site in the 1ith century and that
vadhavendrs Purl, Advaiticheryi, NMityfnanda had visited
vgmdﬁvana before Caltanys.

“@"Th& myatic truths of the jJjubilations of the Lopd
Krishna of the holy Vrindavana were forgoetben in wcourse of
time, lord Chaltanya decided to revive then in all thelr
glory, so he granted Srd Rups and Sri Sanstena his merey.
He inspired them with power to revive these sacred places
and ordered thex to perfors the task.* Nadh XYIV. 6325 Cf.
madh XIxs4b7, 460,

455, ¢. mukherii, p. 168,

¥opaan xx1v.628.



51

Caritinmrbta recounts this incident; SanStana refers to the

inspiration he received from Caitanya bubt makes no reference
to any direct instruatiam.ﬁ7 In our view the conbtent of
Sanatana's teachings and the details of Caibanya's theologieal
position are supplied by Krsnadfisa:@ Kaviraja, in accordance
with that authorts plage az a diseiple of the Goswanmins,

A. XK. Majumdar, however defends the historicity of Krsnadasa‘s
Plography. Uajumdar®s defense is based essentially upon two
arguments: first he contrasts the scholarly background of
Caitanys with the paucity of theological training in Bﬂﬁa

and SarBtana, and second he sbands on the personal integrity
ef K?§ga@ésa.a8 Ma jumdar argues that Caltanya, after he

had completed his education in grammar, studied philasaph#
privately@9 and sharpened hls agademie skills in classroonm
debates as a beacher, Bub after the Caya inecident Caitanya‘’s
gehoel virbually dissolved ag the teacher wag concerned only
with devotion to K@gﬁa.5m Caitanya‘'s time and interest dwelt
no longer on academic bthings., In conbtrast Ripa and Sandtans

had a firm background {as Brahmans they received an eduscation

4?8» K. De, IHQ, p. 308n.

48&. K. Majumdar, pp. 216-19.

théi X.133 refers to Vijaya-dds, 2 copyist who
provided Caitanya with several books (A, K. Majumdar, p. 122).

pa3 xvir.207.
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in the sceripbtures); bthey had great intellectual ability (as
thelr rise in the Muslinm court would indicate), and they had
time and inelination to work out a2 theology. In regard bo
Yajumdar®s second argurent it should be noted that there are
countless examples in the Indian tradition of one author
ascribing his own thoughts to an earlier and more illusbrious
thinker. To label this practice as "impiety" or *fabrication®
ag Majumdar does suggests that the Western ideal of objective
history is of paramount importance within the Indian religious
tradition. In the light of the evidence cited earlier which
poinbts toward Caitanya's later indifference to academics, we
conclude that much of the theological detall in the Caitanya
Caritamrie is supplied by Krsnaediisa Kavir8ja.

Caitanya himself wrote only eight verses (known

collectively as the éik$a$takaL51 These are devobional

texts extolling the religious value of the sankirtana’?

and the merit of reciting the names of God at all times,’

S5lthese verses were written in Sanskrit. There are
other verses in the CGC and other texbts that are ambiguously
presented as possibly belonging to Caltanya. The eight
recounted in the CC and in Jiva*s writings are the only non-
conktroversial verses. (8. K. De, IHQ, pp. 313-17.)

52§§§y§ X¥,337-38, quoted below, foobtnote #109.

53intys XX.338, "Thou hast, Oh Lord, yield (sic) up
all thy powers through thy holy names, and the nenes are
many, each having a virtue and significance of its own. They
are Krishna, Govinda, Makunda and the like. And thou hast,
Oh Lord, fixed no definite times or rules Tor mubttering the
holy names. 8o one may mubbter them whenever he likes. Ch
thou merciful One, thou hagt been so merciful unteo me. Keﬁas

i1ll-luck would have it; I have not been able to imbibe an
attachment for the holy name."
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as in the Hhbgavata PurBina, Iike the BhBgavais they exalt
the virtue of humilgﬂyﬁﬁ and direct the devebee to unselfish

devotion fo Kx%na#gﬁ Above all they reveal the acube longing
of Caltanys for s glizppse of the god,

i, how desp are ny sorrows for separsibion
from py Lord: vponends seen to ne ag ages.
Tears flow fron ny eyes in showers. And the
wide world seenws to nme as something stale and
anprofibelie .0

In the last of these verses Calianye gpeaks as Hadhe, pledging
total surrender to Krene with & complede lack of coneern for
her own pleagure,

I v seyving maid of ny Lord Erishna, He

may embrage ne, do anybthing he likeg with ne: and

he may make xe 21l his own. He may give pain bo

ny aoul by kisz absgence or reskiess &g he lsg, %&

ray do anybhing he likes; yeb, he is oy Lord, yea,

the very Lord of mg 1ife tub nolt of others or
none other is go,3

in thege verses the depth of (alianye’s emodblonal atbachment
e Krsna is revesled; there 18 no nesd o read abebtruse

theslogiecnl neanings &r&m ﬁhemﬁy

Santys ¥X.339, qumtaﬁ below, footnote #102,
55§$h§a XX, 340, gquoted below, foobtuobe #129,

56intyn XX,31: Gf. Ankye XZ.31, alse by Caltanya:
*Tell me CR Lord, bell me when wilil 4% be so? When will my
heart be filled with joy as I shall ubiter Thy holy name?
wher will ay voies be choked with Thy neme and when will
tears flow fron uy eyes, vea, will flosd my cheeks ag they
flow frow the de2p love for Thee?

ﬂ?ﬁmtyﬁ Kaﬁﬁzw

5$§§5 B. E. De, IHG: pe 313



($£11) Sannyasa

Turing his sannyisin pericd Caitanys lives the life
of an ascebic, sheiaining from wine and meaﬁ,59 rencuncing
bodily attachment to the world, He rejecis the jar of rich

80 1y 3s said

scented oil offered bo him by Jagidananda.
that ‘he "would not see & king even in his &ra&»ﬁ"géi
spurning the attempis of a wealthy ruler %o come %o his
presence, for “the very name King ywlluﬁaa“.ﬁz

Caltanya®s open hostlility toward women is central
to his sannyasa. When touched on the foob, accidentally,
by & woman, he is in agony and cogits himself into the
Ganges.éj In & later inecident Caltanya is overpowered with

emotion when he hears a Voice singing the Gita Govinda of

Joayadevae., He runs toward the singer, oblivious to &ll., A
disciple warns hir that it iz a female voice he hears.
Caitanya abruptly stops, saying “"if I had touched that wonman,
I would nost agsuredly havu‘died"aé“ He rigorously avolds
all eontact with people of bad company, specifically worldy

persons and women., A vislt with a woman is “Pbismmmus“965

597, C. Cmsn, The Eysties, Ascebies and Ssints of

60;ntya XIX.226,
6iyagn ¥.221.
62ypan x17.268-9.
63541 ¥vII.206-7.
O%antya XI11.239.
65padn x1.241,
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for it binds & man to the world more strongly than anybthing

66 When Caltanya learns thab one of his followers,

67

else,
Haridiisa aceervted rice coocked Wy an old and sainbtly female
devotee he banishes Haridisa frosm his sight,

He has btalked with & womani so I can no longer

bear the sight of hls faee. The passions in uzen,

Oh Svarupsa, are invinelble. And they always

hanker after the object of thelir desire, Hven

a gtatue of 2 wonan, uwade though it zay be of

wood, night move the heart of a sage, ilen

ghould not git even with his mother, his

gister or hisg daughber in secret, for passions

in men are all-powerful, And not bto speask of 65

others, they even overpower the wigest of nen,””
Wwhen Haridase connits suicide in remorse Csibanyaz accepts
the act as fit penance for speaking with a woman,59

Yet Caitanys has a gurious relationship with hisg oun
mother. & sannyagin rencunces his home and famlly because
these bind hin to the world; Caltanya never renounced his
nother. He setbled at Purli rather than Vrnddvana so that
he would be close to her.’? He promises his nother that

“I shall never be indifferent to you., And I shall do whabever

66&1@ XYITI.553: Cf. BP LII.31.145: "the company of
wonen and of those that asgsociasbte with then is core ine
jurious than even association with the implous people".

67The second or Chote Haridiga.

68 kntw :{I ch’z"“}u

égﬁntya 11,47,

——————

701060 ITI.S7.

A—————



you say and I shall always be at your cozmand."?7)l He sends
Damodars to her with messages of affectlon.’? The CLaitanya

Caritamrta states that

even in the nidst of hisg ecstasy, the Lord

did not forget his nother.,. Sc the Lord sent
(Jagadaneda) bo his mother at Hadla bo cop sole
her in her grief for separabion fram hin,

contradiction to his vows and his statemenis on contacts
with women in general.

A, K. FaJumdar eibes hisborical precedents in an
attenpt to demonsirate that there is nothing unusual in
Caitanya's veneration of his nmother. MNajumdar nobes that
Sackera performed his mother's §rfddha cerezony (funersl
oblations) after taking the sarmyisa vows and that the saint
J¥Snesvara had four children after becoming a mank.
"Caitanye was merely following Samkera, Shough in & slighbly
different manner."?a But Celitanya's 1life zore closely
parallels that of the ideal devotee of the Mhadgavata Purina,

-y of
Though there is in that text?b,an agcountpan ascetic whe
rarried the daughter of a king, the BhBgavata, 2s we have

Tlvagn 111,54,

T2intya III.51.

? BARtya XI¥. 321 ®

7&&' K. Hajumdar, p. 103.

753p 111.22,103-111,
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seen, condemns association with meenm76 Caitanya follows

the pufénic ideal of female renunciation, (he never saw his

wife after his sanny@sa vows), bub ignores the BhBgavata's

warnings about the dangers of family attachments.?7 We
should also note that Caltanya ignores the puranic command
that a sannyasin should stay in a village only for one night,
and that a sagnggsin who resides in one place is "the vilest
among the peaple“.78

The key to Caitanya's apparent ambivalence btoward
gahnjﬁaa obligations is revealed in an inecident involving
the sage Ramananda. This devotee washed the bodies of two
women in secret, touching even Bhelr most private parts, and
instructed them in the art of dance. (Caitanya heartily
approves of his actions for he attends the maidens without
the slightest sexual arousal, having only the attitude of a
female servant towards the girls. Hamananda undergoes no
danger of pollution because his deeds are in the service of
the devobtional l1ife. Caitanya thus instructs his followers:

whoever pubs faith in the love-games of the

Lord at the holy Rasa with The maidens of

Vraja, in that same person the sexual desire
which is bubt a disease of the heart dies

768p TIT.14.604-7; ITT.31.145; VII.12.65; XI.17.200.

77BP :{-13-523 11103001385 V.l@.‘?‘lfr; VIKan.éé

78 |
VII:leéa; VII:15082Q
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2ll at once.’?
Asceticisnm serveé a purpose bult is subordinate to the ul-
timete goal, The great ascetic Nityananda merried late in
his l1life because the need for asceticlism had passed.
Caitanya’s hablit of pericdically eating huge meals80 indi-
cates that the devotee must not attempt to attain his goal
through ascetic disciplines~-only Krsna can draw the devotee
toward supreme bliss. Caibanya esls only what is put in front
of him,81 but he sats no less, rejecting the temptetion to
subordinate devotion to aseeticism.B52

Bound up with Caltanya's sannyasa vows is world-
renunclation., It has often been claimed that Caitanys was
a soeial reformer -- actually he was relatively indifferent

to social questions, The Caitanya Caritamrta goes to some

lengths to establish the existence of a spirit of brotherly
equality and denial of caste barriers within the Caitanya
movement, Caltanya attempte to convert Buddhists to the

sect, despite the faect that they were considered untouchables,%3

79antya V.103, quobing BP X.33.39.
80yadn ITT.48-9, XV.361; Antya II.38.
8kyaan IV.73: Antya VIII.166-76.

83&t one point Caitanya dissuades Kurma, a Brahman
from taking the sanny@sa vows, for “the waves of wordly

affairs will never distract thee". {(Madh VII.139).

83yadan 1x.188-90,
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He accepts ag disciples Rupa and Senatana, high-born Brahmans
who had lost status through association with the Musliinm
court,34 and accepts even a Muslim, Haridisa, aé a devobee,
Caltanya embraces Stdras and insists that even those of the
lowest castes are fit to be gurus for the nighest.85 mHe
approves of Advaita serving food cooked by Brahmang to
HariddsaB6 and even does the same himself.87 pop Caitanya
"there is no distinction of caste nor of creed in the matter
of serving Lord Krishna”.g8 There are countless statements

in the Caitanye Caritamrta attributed to Caitanya affirming

the spiritual equality of all men.

The unigue effect of Tthe love for Krishna is
that it causes the superior, the equal and the
inferior as well, bo be imbued with the spirlt
of service to Lord Krishna.

{The devobtees)} did not consider the fitness of
the persons nor did they consider the propriety
of the plaece, bubt they commenced disbributing
love to all whomsoever and whenever they met,90

SQDimoek, Hidden Moon, pp. 72-74,

85Madn VIII.145,158.
a?ﬁn@ya KI . 299 ¥

88y ntya 1V.82.

89xa1 vI.89.

90p3s vIz.99.
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Qur Lord Chaitanya conferred such prema
on all without any discriminauimn.gi

There is no distinetion great or small
among the companions of Lord Chaitanya.92

There are however & few indicatlions within the bio-
graphy to indicate a greater social conservabtism. Caitanya
is sald to have held respect for superiors as very impor-
tant,?3 He bows down before his teachers in reverence and
devotion in order "to maintain the dignity of social status
through religion in his earthly sportsﬂﬂga Separate guarbers
are given to Harid@sa, the Muslim.?5 It has even been sug-
gested that Caitanya's concealment of his divinity from non-
devotees was an attenpt te minimize social disrupbtion by
confining public expression of emationggé In his travels
Caitanya generally stayed at the home of a Brahman and only
ate food cooked with Brahman hands,?? It is doubtful

91pds vIT.115,

92541 x,128.

93antya IV.98; S.K. De's {VPM, p. 108) translations
of this verse underlines more sharply Caitanya's conecern for

propriety.

9%ad1 vI.s8,

95Maan XT.258f.

6_ .
? D, €. Sen, Cailtanya and His Coumpanions, p. 221.

974, x. vajumdar, p. 206, interpreting Madh VIII.143.
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therefore that Caitanya was as concerned with destroving

caste barriers as the Caitanya Caritimpta would have us

believe. The bhakti movement had far~reaching social
conseguences but it is likely that this was the accomplish-
ment of Cailtenya's later followers, perticularly Nityananda,
who admitted even the lowest castes into the movement
without restrictions, accepting even male and female Buddhist
mendieants.98 The many statements in regard to caste atitri-
buted to Caitanya are likely the result of Krsnadisa
Kavirdja's veneration of NibtyBnanda,99

Caitanya's attitude toward social guestions was
probably one of in&ifferemaelﬁ@ except when social rules

conflicted with the requirvemenbts of the devotionzal life., (He

98kennedy, pp. 57fF.

99D. €. sen thinks that Caitenya was the guiding light
for the social reforms of Nityananda. *NityEnanda was
appointed by him bo stay in Bengal with the sole charge of
social reformation., Caitanya had found the caste system
eating into the vials of our scocial fabric, and he and his
followers were determined to root out this evil from the
land," (Chaitanys and His Age, pp. 298-99}. Sen refers %o
certain secret conversations that the two held in private.
Yet no orthodox biographer refers to this inecident. WM. T.
Kennedy, (pp. 59-61), in disagreeing with Sen notes that in
the last six years of Caitanya's 1life he never met with
NityBnanda and hence concludes that the friendship of the

two had cooled,

1000ys apolitical attitude of Caitanya is clearly

revealed in hig refusal Yo intervene in The dispute of Copinath,
the brother of Caitannya's diseiple REm8nanda (Antya
IXw 1??"190 ) »



may have opposed caste laws at various times because these |
could be a source of pride for some.} Caibtanya lived a

very simple life, advocating few rules and regulations.

He felt that it was possible to ignore Vedic injunchbions

and caste Tules.10l syt ne prescribed relatively few

specific ethical commands for his followers: "the promulgation

of Yugadharma is not His task®.102 wmoting that Sruti ang

éggﬁl and the saints often