SOCINIANISH,

THE ENLICHTENMENT, AND VOLTAIRE:

A PRELIMINARY HISTORICAL STUDY OF THE
SGCINTANS, OF THEIR INFLUENCE ON THE
CRIGINS OF THE ENLICGHTENMENT, AND OF

THETR PLACE IN THE LIFE AND WORKS

OF VOLTAIRE FRGM 1695 To 1734

ROBERT EDWIN FILORIDA, MECH. ENG., BD,

A Thesis

Submitted %o the Yaculty of Graduate Studies

A

in . Fulfilment of the Heguiremsnts
for the Degrse

Master of Arts



MASTER OF ARTS (1969) McMASTER UNIVERSITY
(Religion) Familton, Onbtarioc.

TITLE: Socinianism, the Enlightenment, and Voltaire:
A Preliminary Historical Study of the Socinians,
of their Influence on the Crigins of the Enligh-
tenment, and of their Place in the Life and Works
of Voltaire from 169l o 173k

AUTHOR: Robert Edwin Florida, Mech. Eng. (University of
: Cincinnati)

B.D. Tufits University)
SUPERVISOR: Professor George P. Grant
NUMBER OF PAGES: ix, 226

SCOPE AND CONTENTS: This thesis has three major goalss
first, to present a historical sketch of the So-
cinian movement, and second, Tc show how Socinian
thought influenced the climate of opinion around
the beginning of the eighteenth century. The
third and major portion of this work trsces the
influence of Socinianism on Voltaire in the first
part of his life (169L-173i). Both his biography
and works are examined in detall for evidencs of
Socinianism. QEJipe, the Fete de Bélébah, the

e 2a e o e 0 - wm  ow

T an S0 wP e e e i am @3 Sk Tio wa w5 b oo S

iile



PREFACE

This is & historical rather than a philosophiceal
study. There are many phillosophical points raised impli-
¢citly or explicitly;»for example, the truth of the doctrine
of the trinity--that are beyond my cepablillties %o treat in
the profound manher they deswr%@a

I have, thersfors, tried to do three things: first,
to show what Socinlanism was historieally; end second, %o
show what men around the beginning of the eighteenth cen-
tury thought it %o be and how Socinian thought influencsd
the climate of opinion at the beginning of the Enlighten-
menio

In the course of this historical expositilon, many -
great men in the history of Western thought appear--far oo
many even to pretend %o discuss thelr philosophies ade-
quately. What I have done is %o report as accurately as
I could what Socinians taught, to what extent Socinlan
ideas can be found in sows very restricted arsas of these
great men's thought, what these men sald asbout Sccinlanism,
end what their contemporaries and Enligntemment figurses
sald aebout their personal relationship to Socinianisw.

Third, I considered the extent of Sceinien influ-
ence in Volsaire's life and thought from his earliestk
years through the affermath of the appearance of the

1ii,
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Voltalre, both

m-—ma--..--mm g Juighed

as a reprssentative filgure of the Enlightenment and as a

fescinating and lmportant man in his own right, was an ap=-
pealing subject on which to focus. And, of course, 1% is
well known thab ab three times in Voltaire's work and 1life

o

¥Socinians® were important.

The major literary fruit of his English sojourn the

i

ettres philosophigues (1733 /34), gave the seventh Lebtre

[1os]

ct

o a discussion of the English unibtariens or Sccinlans.
Here he annointedLogke, Le Clerc, Clarke, and Newton lead-
ers of that heresy and did not hesitate to praise them.

Since the Letireg philosophig
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68 mark the terminal point in
time of this study and since they were one of Voltaire's
most influentlal works, the place of the Socinlans in them
was given, here, quite a detalled treabment, Also, con-
tempbrary reaction to his pralise of‘Socinians was notede
For the next ten years, chlefly because of ths exe

tremely unfavourable official reaction to the Lettres philo-

sophiques, Voltaire was unable to live at either Paris op

A k)
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the court at Versailles. During this period of philosophic
lisson with Madame du Chatelet st Cirey, Voltalre followed
Clarke into the laybrinth of metaphysics; evenbtually Lﬁcke
and Newton led him out again, These Socinians' (Clarke's

ané Newton'!s) names and ideas £ill the pages of philosophy

Ja

that Voltaire wrote in the Cirey years.
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When Veltairs returned from his tour of dubty at
Frederick the Great of Prussia's court, he thought he had
found the ideal refugs at Genevae (1755). However, the'Gen;
evese took offense at his comments in the Essal sur lss
moseurs about Calvin's killing the antilirinitarian Servetus,
at a remark in a lebtter of his on the same subject, and at
d'Alembert's Encyclopédie article (for which Voltaire was
blamed) where d'hlembert called the Genevese clergy JSociw
nian®, Volbtaire soon felt obliged to. buy a:Frenchﬁrafuge
from his Swiss refuge.

Voltarien scholars have not, I think, adsquately

understood the nature of Sccinianism and have not; theree-
fore glven satlsfactory explanstions of lis recurrence In
Volbaire's works., One of my major goals, therefors, was

to offer a voappraisal of the role of Socinianism in his
early works, btased on a critical examination of all hls ref-
erences to the Socinians, his blography, a close acguain-
tance with Sccinian history, and references %o the intel~
lactual concerns of his conﬁewpor arles,

In &ll three aspects of this work, I chose to of=
fer ths reader enough‘data to check nmy formulatlons rather
than to p?esent only the conclusions of the historical au-
thorities, Again, for all three aspects; I presented the
facts in two pabterns: first, to sketch the historys; and

second, to show ths Terminclogy w¢th which the antitrini-
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tari referred te themselves and w1th which othsrs named
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and/or slandered them.

My emphasis on the concrete historical facts comes

=
h

in part from my belie

1 that Yby their fruits ye shall know
them" (Matthew 8:20): that is, the actions of the believers

rather than thelr professed bellisefs best reveal the nabure

of & religious movement, #lso, the detailed account of
antitrinitarian history in the early chapters msds it rela-
tively easy to annotate Voltaire's references to "Sociniens®
and PSocinianism” discussed in the last chapbters., Finally,
the defining characteristics of Socinianism found at the

end of the second chapter {pp. 51=58, below) guided the

later discussions of Volbtaire and of the four men he called

T ey e oD mn OB s - o o e

With three consisﬁent excoptlons, all moderniza-
tiong, the quotatiorsin thils study are reproduced as they
appeer in the cited texts. The excepbions afe that the
ampersand hes been.replaced with "and¥ or Yet", that the
modern “s” supplants the ancient; snd that abbreviations
which heve their terminal letbters printed above the line
of type in the original texts have bsen rsproduced in a
% Mf o

: s 8
becomes "MrY., ¥Sic® was

e Ga e s

single lins: for example,
used only to indicate a modern writer's (or printer's) er-
ror in a languags'other than that of his texb,

Sinqe it is imbortant for understanding to know

when Voltaire wrobte something and since hls letters are



so manifesﬁly taillored To their reciplents, I have pro=
vided the titles.and publication dates of Voltaire's pube
lished works cilted and the dates and addressees of his cor-
respondence. For similar reasons, although I have sdopted

a short form of footnote, I have made full reference %o

eighteenth-century periodicals.

T

¥ in itself, is also the

P

This study, while an enti
prologemenon to a proposed dochoral dissertatione. ‘Therefore,
in some placesg, the present work is the report of prelimi-
nary studies which will later be improved. The work %o
come will be expanded to include Voltaire'!s relations with
Socinianism later in his cereer: at lsas’ through his Ge<

nevea period. ,
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4. The Radlical Reformation: The Reformation of

L ) -a O - s e Wy

i

the sixzteenth century can be convenlently dilvided into bvo
he Magisterial Reformation and the Radigal Re=
formation. - Luther, Calvin, Zwingli and their_churches on
the continent and Henry the Eighthts Church in England all
were closely connected bto the stabe ané wers eageyr to usse
its magistrates? powers of cosrcion to enfores doctrinal
~orthodexy eand church disciplins=<hence, the "Magisiterial
Reformation®. This branch of the Reformation, certainly
the dominan® one, was &also marked by an extreme reluchance
to change or sven bto conslider chenging those doctrines fors-
mulated by the early church counclils. Each of thes& asge '
pscts of the Megisterial Reformabtion seemed to some to be
in confllict with one of the fundamental principles of the
Reformations the use of clvil authority to enforce belief

with sola fide and the reilance on Eradiwwowal doetrinal

B(D

formulas with sola geripiura.
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On the other hand, the Radical Reformation can be
interpreted as the branéh that carrisd the Reformalblon to;
wards its logical conclusions. The ideal of sola fids,
modified by a strong emphasis on the‘authority of personal
feligiouﬁ experi@ncag led the Redlcals to reject the au;
thority of the stateto compsl & man's religious conscilence
end to assert instead that church (made up of regenerate
Christians who neseded no ouber impulse to live upright, ho=
ly lives) end state must be separate. Since boing a Chrise-
tian Involved some sort of personal religlous experiencs
and morsal regeneration, infant bapﬁism into the church was
oppogsed. It was also pointedlout that thse New Tgstamant
rnodol was for adulis (or believer's) baptilsm: Jesus, for ex;
anple, was bepiised at the age of thirty.

In addition to being entipedobaptist,; many of the
Redical Reformers were anabaptisisi that is, they taught
fhat one's infant baptism was invelid and that one must be
rebaptised into the regeherate church, This practlce gave
one of the three major groupings within bthe Radical Refor-
mation thelr nams--Angbapbists. The Anabaptists_génerally
were Qrawn from lower levels of soglety, had relatively
uneducated ministers (though they werse most proficient with
the vernacular Bibls), and tended %to draw completely away

from civil society to form their own communitleszs, frequent-

ly communistic, of purified bellevers.
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The other two groupings in Williems'®s typology

were ths Splrliuvelists and tge Bvangelical Rationalistss;
the letber chiefly Italisns. Wnile all three shared
sbme doctrines and appfﬁaches to religlon and whils all
three mads sdme contribution to the religious bodies which
concern us, the Soclnians derived for the main from Evan-
- gelical Rabionalism. Of the thres; the Evengelical Ration-
alists were ths least brone to pull sltogether out of the
world. They were adamant that a perfected Chrisbtisn should
not bear arms, go to war, or invoke the powers of the magl=-
strate In case of personal harmg yat'thay were willing to
live in sociebty, to hold properiy, and tc work at trades or
professions thabt d1d not conflict with Christilian ideals,

Long befors Iuther posted his famous theses, humane
¢ scholars were examining church dogirine and practlcs

3

isti

relying only on scripbure and their own reasoning, Their
scorn for the current state of relglous thought was clear
when Scholésticism was described as the “puddles of neo-
barbarians®, The Evangelicel Rationalists drew on this
brillisnt Renalssance scholarship ahd spirit of intellect-
ual freedomi they wers fluent in Gresk and Hesbrew and used
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30 ZXbid., chapber 1; Wilbur, Unibarisnism, I,
chapter 6o

lie Willisms, Rndical Reformal
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the latest critical texits for LﬂemL implementation of %the
sola sgriptura principle. For the Anabaptists, sola scrip-
tura generally referred to the popular translations of the
Bible that proliferated in the early‘sixteenth centurye
However; bo th-the high and low scripitural roads led bo
antipadobaptismy and some of the Evangelical Rationalisits
were also anabapbistsse

Eragmis, whose Greek New Testament and otqer works
were primary sources for the Hvangélical Rationalists, led
or rather reinforced two Gendencies of this group: firsi,
the emphases of a Christian lifs over creedal orthédoxy and
second; the belief in religious tolerance. A passags from

the prefece to his 1523 edition of Hilary of Poitierats ®on

-

the Trinity" wibtnessed his irenic, undogmatic sbtance:

Is it not possible To heve fellowship with the Fa=-
ther; Son, and Holy Spirit without hsing able %o
explain philogophically the distinction between
them and between the nativity of the Son and the
procession of ths Holy Ghost? o ¢ o You will no¥
be damned if you do not know whether the Spirli
proceeding from the Father and the Son hag one or
two beginnings, but you will not escape damnation,
if you do not cultivate the frults of the Spirit
which are love, joy, peacs, patience, kindness,
goodness, longmsuljeflngy merey, faith, z“mdes‘t;y‘9
continencs. and chasbtity. (5)

He contlnued, arguing that ths inﬁerjacﬁion cf philosophy
into simple Christian failth led to an increase in dogma

and a corresponding decreass in singcere bsélief and practice,

m
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5. Balnton, gggﬁgg



S0

Also he suggested that the gdaHNmen 's propsr sphers of
influence should not extend to creedal matters: ¥The in;
jection of the &uthority of the empsror into this affair
did hot greatly aid the sincerity of faitho, o o ¢ That
which is forceed cannot be sincere, and that which is nob
voluntary cannob please Christ,”

Clearly Erasmus hers set aglde the Nigens formu
lation of the dosctrine of thsitrinity as irrelevant for
salvation. In fact; he implied that such philosophical
subtlety may even stand in the way of saving faith. Fur;
ther he cast doubt on the suthority of the Councll itself
by casting doubt on the propriety of the state's inter-
fering in articles of faith. Andy_as everyone khew, the
Nicene Council was called in 325 a.d. by the Eaperor Con-
stantine %o insure civil tranguility, thrsatened at the
Eim@.by the Chrilstisns?! quarrels ower ‘the relationship ba;
tween God, Jesus, and the Holy Spirit. Constantine pro-
mised the power of the state %o enforce whatever decision
the Counell might arrive at, which promise evenbually led
to the first persecubtlon (or prosscubtion, depending on one 's
theologlcal point of view) of hevetics in Christendom.
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Such pigus_terrorism, Eraamus concluded, d1d not promote
true Christian faithe In short, Erssmus recommended that
faith be based on "solid knowledge of Sacred Seripturs®,
that a purs life count more than verbval affirmabtion of
creeds (poorly understood at bsst), and that the magi;
strates should not compel doctrinal uvniformity--all this
at e time when in nearly all Burops.denying; or even doubte
ing the Nicene Creed was & capital offence.

Earlisr, in his 1516 critical edition of the Grsek
New Testamsn®t, Erasmus had eliminated another prop for the
tfaditional (Wicene) doctrine of the Trinity. I John 537
in the King Jemes version reads, 'For there are three thab
bear record in hsaven, the Father; the Word, and the Holy

Ghost ¢ and these three ars one..

Since Erasmus could find
this passage neither in the earlliest Gresek manuscripbs nor
in the early fathers, he omitted it--thus eliminated the
prime proof=text for ths Nicene dogtrine of the trinityse
The Evangelical Rationalists used these senbtlments
and resesarches of DBrasmus to devalop thelr bsst known and
most consplilcuous doctrinal chearacteristlcs; an unorthodox
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8. Bainton, Heretic, pe. 35.
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9o Ibid., pp. 10-11; Williams Radical Reformayion,
P 93 Wilbur; Uiitarisnism, I, pe. 1o Compare the Hew
English Bible or the Revisad Standapd Version to the King
Janmes
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(antinicéne} approach to the trinity. Here it should be
noted that the conbtempereneous opponents to the decisions:
of the Council® of Nicea wers the followers of Avius and
that the Nicene Creed itself was couched iu terms chosen %o
refute particular %eachings of Arius. Since the Evangsli-
cal Rationalista were also anti-Nicene, thelr orthodox
opponents callsd them Arians, a name the Hationalists never
used for themselves, Indeed, the term Arian was most im;
preciss; the sixtesnth century anti-Nicene Reformers did
not hold so Arius's theologlcal sysbem, and there was no
historical link between'the ancient and the Reformation
hereticselo It was not an examination of ancilent hsresies,
but rather the principles of sola scripbura and freedom of
consclence that lsed ths Evangelleal Ratlonalists %o oppose
the Nicene formulation with its "ultimetely Gréek“philOW
sophical terminology enforced by the esuthoribty of ths Romén
Empire and Constanbine,® * |

Until 1542, the date of the establishment of the
Roman Inquisition, Ibaly allowsd Catholic intellectuals s
great deal of freedom of though®t in religion and was nob
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Reformation, ppe 319-3203

10. Williems, Redical Reformabion, ppg
here Willioms introduced the term “Antl-Nlcene™ 3 see alsc
Wilbur, Unlterianism, I, chapter 1.

11, Williems, Radical Boformebion, p. 319. Wille
jams further comments that thé Reformers were not nearly so
well educated in philosophy as the church fathers whe fore-
milated the creged. (Ibid.s Do 320,) The Radicals thought

o an @

their ignorancs enabled them to recapiure primitvive faillh,
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overly zealous in searching out Protestanis, Thus most
of the immedliate groundwork for the Evangelical Rational-
ists! theology was done in Italy in the periéd Co 1500415h23
In contrast'to Italy, in‘the quy Roman Empire; the Magisw
terial Reformers and the Catholics agreed at the Diet of
Speyer in 1529 that those who professed anabapbism should
not be suffered to live. DBmperor Charles V decreed on 23
April 1529 the following: "that o o o every enabaptist and
rebaptised msn ardwoman of the age of reason shall be con-
demned and brought from natural life into death by fire,

13
sword, and the 1likes” Inmed

-re
LJ

ately this decree was en-

forced throughoubt the Empires in fach, 1t was used %o pers;
'ecute sny Christisn, even thouginot formally sn Anabaptist,
.who wes suspected of radical views.

In some perts of the Empire, Anabapbists, imbued
with millenarian fervour, became antinomilang thus the magim‘
strates; both Catholic and Protestant, feered general civil
disorder., Alsc in the cverheated sbmosphere of the begine
ning of the Reformatlion, Catholics and Protesztents were try-
ing %o outdo ons another 1n doctrinal orthodoxy. At this
early point the Reformers stilll hoped to reform the Church

rather then to establish new Churches, thus they triled to

12, Ibid., pp. xxVi, 2, passim.

LR

13. Ibides De 2380
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avoid fundamental creedal divergencles. &lthough some few
clty states evaded the enforcement of this decres, most
Anebaptists faced the alternatives of recantabion, i
gration to the East, or marbyrdone. Thus, after 15,2 Italy
end the Holy Roman Empirs were closed to theological rad-
icals. They, for a while, could feel safe in Probtsstant
Switzerland or Eastern'Europe, but Switzerland with the ex;
ecutlion of Servebtus in 1553 also became dengerous territo-

TYeo

Bo Michael Servebus  (g¢e 1211-1353)3 Servetus, a

Spenlard,; was a man after the spirit of his times: he stu="
died 1aw, practiced both medicine and astrology, made som
real advances in the study of geography, discovered the pul;
monaxry circulation and Tthe oxygenation of the blood, edited
en excellent Latin Bible, and laid the foundation for & sys-
tem of theology that wses independsnt of both.Gatholic and
Protestant orthodoxy. Yet for none of these is he most re-
membered, for Servsius had the suprems, unforgettable hone
ocur of being prosecuted, condemned, and burnt in effigy by
the Tnqulsition and of belung prosscubied, condemned, and
burnt alive by Calvin. The charge, in both cases, was that
of here&§ concorning bthe trinlity.
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s & fullezcals blography of
Ls chapters 5 and 9=17 are
vosthumous 1n11uen00° (cont.)

i, Bainton, Her

Servetus; Ullbur, Unlita
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While Servetus never left the Romen Catholic Church
15
and considered himself a loyal son of it, he was encugh

ceugh®t up in the relliglous ferment of his era to call theé
. 1 ’
Pope "vilest of all the beasts, most brazen of harlosts®

and to identlfy him with the Anbtichrist. Though burnt for
17

his views on the trinity, he never denied that doctrins,

Sexrvetus wasg anbleNicene rather than anti-trinitarisng he

regarded the Nicene formmlation of the trinity and iLhe Scho;
lastics?® manipulebions of 1% es abominations thalb set up
philoscphical monstrosities to be worshipped in place of the
gimple truths and the Jeéuﬂ of the New Testamenﬁglg He was
so convinced that the Nicens docirine of the trinity wes

pernicious that he counted the year of the Nicene Councll,

325 a dos es the year of the fall of the Church in his
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(conte) Williems, @g@gcal §gf93?§?lon, chapters 10,3f,

11,14, 11,2, 1le3c, LiL, 2305 8nd 2L treat some aspects
of his ubeolo gy, life, and 1nf1uence°

15, Bainton, Heretic, p. 10L3 Wilbur, Uniberisn-
isms I, 127,

16. Bsainton,
toratlon of GhrLstlanm

Ps 20, from Sérvetus's Rege

retics
i553)s also guoted in Wilbur,

ﬁcﬂ‘;lj

ere
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18, ﬁThreemheaded Gerebﬁﬁ“ was ome of Servebus's
favourits labels for the monsiter,
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19

eschetologlcal calculations.
| When Servetus, who had bsen taught Christianity as
&8 system of abstract philosophical propositions centering
on the trinity, first read the Bible (in secret), he was
thunderstruck as he found that "Not one word is found in
the whole Bible about the Trinity nor about its perscns
nor about the essence nor the unity of suvbsteance, nor of
the one nature of the several beings nor about any of the
rest of their ravingsand logic choppinge’ This discove
ery, made while in college at about the age of fifteen
shaped hig entire life. He soon learnsd Greek and Hebrew
wlth the object of coming into first-hand knowledge of %he
Bible and becams convinesd it was his rdle to restore Chris-
tian doctrine to its primitive simplicitye.

The first frult of his mission to reform Chrisii
anity was a book published in 1531; when Servetus was only
twenty., He called it On the Brrors of the Trinity end set
le

out Lo expose the contradictlonms and useless subt

ainuonq erec}“q pp. 31=32 and 1l7; see also

19,

Willisms, Redlcal Egﬁgg@gg;gng Pe 323, and Wilbur, Unitar-

ianilsm, I, ih2=] ﬁae Liks most of the Radicals, Servetus
ed

was convinced he was living in the last times,

t

20, Balnbton, Hersiic, p. 2L, from Servetus’s On
The Ervors of thé qr1ﬂ1 &y (I531)~=also quoted in pard in
Hilvar, Unitérisnism, £ "'53 Servetus was right in that
the toohnical lﬁng@age of the Yicene Crsod is not found in

‘the Bible: however, is it pc 4b s bto construct and de- -
fend & Biblical theclogy with@a uging extra-Biblical terme
inology?



the Scholestlc doctrins of the trinity by contrasting it
to secripture which he took in its literal sense,. Throﬁgh
the influence of thls book, Servebtus hopsd to draw the Re;
formation %o his slide, to cleanss dogma of all non=Scrip=
tural ideas and  terminology.

The book was_written in far frcﬁ perfect Latin and
was poorly organlzed. On the obther hand, 1t showed an en%
cyclopedic knowledge of the Bible in the original tongués
and a very wids acqguaintence with the church fathers and the
late scholastic theologlens: in fact, anti=Nicene Christe-
lans In the sixteenth century did not bother to examine
the Scholastics, they merely quoted Servetus's On the
Errovs of the Trini Eé@Zl & typical example of the kind
of reasoning Servetus detested 1s this syllogism of William
of Occam, “God is & Trinity, bthe Father 1s God, therefors
the Father is a Prinitye.” oo After collecting scores of
similer illustrationsg which either resulted in logical fal-
lacies or conflicted with scripbure, Servetus concluded
thet the Nicene formulation of the trinity could be defend=-
ed only by sophlstry and was in direct -opposition to the
Word of God, the Bible.

Cne of Bervetus's cbjectives was achieved by the

21, Bainton, Heretic, pp. 28=29.

22, TIbide, pe 28,
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publication of this book. The Reformers began %o conslder

the doctrine of the trinlbtys; they rose to a men in defense
, 23
of the Nicene formulation and ln opposition to Servebtuss

Some began to call for his bleood. And as they had done
two years earlier against bhe Anabeptists, the Catholiecs

joined with theLMagisterial Reformsrs 1in an attempt to era=-
2l
dilcate heresye. Servetus mest prudently went underground

D o v 7
(]

tement of

in 1532, This small work was essentially a resta
lent langusge. No one was placated,

Under the name Villeneuve (Latin, Villemovanus);
Servetus lived in France safely and peacefully for iwenby-
one years with no one suspecting he was a wanted herstic.

It was in this period that hs worked as an editor and physe-

ciang he eventually (15L0) settled in Vienne after having

e

studied medicine in Paris; Hed: Villeneuve staysd clssr of
theology, he most probebly would have dled am honoured man,
for he was respected for his sgholarship and for being &
competénh, dutiful doctor. His reputatlon wes so high &t

Vienne that he lived in an apariment in the palsce of the

ianism, I, 637f.

2li, Bainton, Heretig, ppe 68=693 Wilbur, Ugitar-
lanism, I, Tlff.



1

Archbishop and breated most of the local geniry. Noneths-
less; Villeneuve began working in secret in the early
15L0%s on his greatest theclogical work, The Restoration of
- Christianlity. Perhaps it was his duties as editor of the
Pagnini Latin Bible, publishﬁg in 1542, that rekindled his
sénse of mission In theologye.

At any rate, in 1546, Servetus entered into theoé
logical correspondence with John Calvin, where he tried
with absolutely no success to convince Calvin to sbandon
Nicene thaology. Eventually, in 1553, Servebtus published
againg this time the book, The Restoration of Christienity,
had fatal consequences. GCelvin recognized the work as Sere
vetus'ts from their earlier correépondenc@ and demoﬁncgg hilm
through an intermediary to the Inquisition at Vienne,.

After Servetus escaped from prison in Francs, the courts
found him gullty in gggggggg of ”scandalgus heresy, sedie-
tion, reksllion, and evesion of prison.” L The sentsﬁce
was death by fireg 1% was duly cavried out in éffigy, A=
long with a plecture of Servetus, they burned as meny of
his books as they could find@

2h. Wilbur, Upitaria I, 130,

R e R

i

ALty
=]
A&

26, For Celvin's role in Servetus's trouble with
the Inquisition, see Bainton, Heretig, chapber 83 MeNeill,

Galvinism, ppe 173=17hs end Le Ulér; Toleration, I, 325-328.

o o0 o> oo B0

27. Bainton, Herstlc, p. 16Li. The dato of the de-
cision was 17 June 1553,
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As it burned out, Calvin 4dig got need the Ingqul-
S, ‘ .
sition's help to eliminate Servetus. On 13 August 1553,

five months after he escapsd from prison at Vienne, Ser-

vetus was recognized while attending church in Yeneva, He

was arrested abt once, and Calvin personally lald charges
and at one stage of the ensuing trial asted as prosecubor,
By the standards of the times 1t was a fair trialj and af-
ter all the Swiss Protestant ciltles had advised that Serve;
tus be punished most severely, he was sentenced to death on
26 October 1553 and exeouted by slow fire the following
daye Although there wers many clvil and theologleal
points raised in the trial, anbil-trinitarianism and anti-

pedobaptism were the two heresles for which he was cone

30

demned,
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28, For Calvin's role in execubing Servebus, see
ibid., chapbers B8-113 MceNeill, Calvinism, pp. 175=177; and

L8 Gler, Toleraion, I, 328-332%

29, Calvin asked for a more humane form of execu=
tion. Throughout the trial Servetus acted with supremp ere-
rogance; he felt his theologlical poslition. was unassallable
and would not yleld at all. Under the laws of the clty, the
court had no albernative but to condemn Servetus. DButb
since he had done no wrong in Geneva, did the city have the
right %o try him for heresies promulgated in France? Also
at this particular instant Calvin was in a precarious
political positioni the anti-Cal¥vin party was challenging
his authority. Thersefore; once ho had chargad Servetus,
his prestige would have been severely dameged had Servetus
been acquitted, However, heve as always_ in matters of :
falth, political conslderations were sscondary for Calving
God's honour was at stake.

30, Bainton, Herstic, ppe. 207ff, for the verdict.
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istianity restated the antlé
Nicens arguments of his earlier works and showed influences
from two new sources, Anabaptists and Renalssance Neopla-
toniﬁme3l From the former came his antipsdobaptism, though
he rejected the radical socilal teachings of fhe Anabaptists,
and the lsgter reinforced his opposition to the traditlonal
system of doctrine, His theology in detail is not too im-
portant since he died withoub a single conver: amd‘éince
his last book was g0 suppressed that only three copies-sur;
vived, but some general tendencies of his thought should be
mentioned,

First was his freedom from the authority of tradi;
tion and councils in thsology: for Servetus the literal
sense of the scrlpturs interpreted by reason alons was sufw

ogugg of 1532

Serve tus had interpreted the Gospel accounts of the virgin

ficiant authorlity. For instaance, in the Dia

s
3 ey

birth in a literasl, physiological seusse: “God the Fabher
sent the Word forth from hls mouth, 2 sesd which like =
cloud of dew contained the slomentz of fire, wabter, and

alr and, passing through the nostrils of the Virgin, had
32

the power to bring forth a mapnchild in her womb.” -His
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3le Bainton, Herstic, pp. 130ff3; Wilbur, Unitar-
ianism, I, 1Lh0ff; Williams, Radical Beformetlion, D. éléo

Do ww o e s W £

32, Williams, Raaluaj Reformaition, pe. 336, ﬂlln‘ -

v e a9 o we it mn 58

liams's paraphrase; see also 131d, p. 612, ang Wiilbur, Uni-
tarianisw, I, pp. 146~1L7 for'more of his theologl nl.m 58
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ical ressarch.
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later dlscovery of the pulmonary éirculatioa and the oxy;
genation of fhe bloodstresem may have been theologically
motivated; 1t revealed the physiological mecﬁanism by the.
Virgin conld be impregnated by the cloud-like Word (this
medical landmark was first published as an illustration
for a doctrinal point in the Restoration). It also bied
together such 01d Testament texts as Genesgls 2:7, where
God breathes 1life into the figure of dust to create man,
and Leviticus 17:11l, which states that "the 1life of the
flesh is in the blood.”

This example was typlcal of the msthod of Ssrvee
tus and the other Evangelical Rationalists who rejected
theological formulations in bterms of Greek philosophy for
Biblical literalism understood in the light of Hensissance
science and philbsophyo Servetus's trial and death led
many to reconsider the speculative doctrine of the trin-
ity, and--among the Xtalians especiallymamény'reached un;
orthodox conclusions. Although his specific teachings did
not make many cbnvertsg Servetus had succesded indirsctly
in his design tohpromote an anti-Nicene Christianity.

Second, Servetus had the most influence, sagaln
posthumously, in the aresa of religilous toleranceﬁ' Hs obe-
jected to the Nicens Council not only for its establish-
ment of a philosophnical creed ag the normative Christian

belief, but also for the iantroduction of maglsterlal author-
: 19
ity and cosrcion Into Christian falthe Throughout his
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trial at Geneva, Servebus forcefully argued that according
to scripture and theAant@nNicene fathers, doctrine should
not be .enforced Dby the state and that in case of errour,.

persuagicn and argument from scripture were the proper re-

33

courssj banlshment was the maximum -~ punishment. How~
sver hié plea for teolerance was easily erushed to dust and
swopt awsy by the bostile courts they even took it as an
aémission of gullt on his part.

Shortly after the execution others bégan,to_speak :
in favour of tolerabtion., In Geneva itsself thers were mur;

wurings in the Itallen refugee communlity against Calvint's

)

actlons; even more trouble was-brewing among the Italisans
in Bassl., The Itallan Protestants in Switzerland wers gen
erally highly educated humanists already disposéd to re= _
think the doctrine of ths trinity: and hav rg just fled the
Roman Pope and Inquisltion, they were not eager to face a
new pope and inguisiti on in Gensva., Thers héd also been

persistent reports, dating from the time of the publication

of On the Errors of the Trinity, that Servetus had a fol-

o e en

lowing in Italy, but these were never adequately substanti-

3l
ated.
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33. Bainton, Heretic, pp. 188ff and p. 200,

3L, Wilbur, Unitarianism, I, 70w7lo See Is Clew,
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.Nonetheless, all these factors worked together
to make Calvin uheasy enough to feel the need to justify
his treatment of Servetus. The other Magisﬁérial Re form-
ers, including those outside Switzerlend, all were pleased
that a heretic had been silenced, and some urged Calvin %o
publish a full account of the trisl and to refute publicly
such dangerous heresies. About.four months afber Serve-

é general defense of the rlight of the stabte to kill ui=-
repentent heretics and & speclfilc defense of Geﬁeva?s kil;
ling of Servetus. It "throughout shows fthe ubmost 193;
thing and contempt for Servetus as a very monsger’of ini;
quity, applying 'to him the foulost epithebs.” g ‘One might
heavewished that Calvin would have shown é bilt mére post;
humous mercy to Servetus sincs he had already been instru;
mental in delivering the man to the Inguisition in France

and to the stake in Geneva,

Calvin's anxieties had beén well founded, for only

D ae 3 OO en AT eo oo

eloquently argued for toleration, This work was not an
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36, See Bainton's introduction to his (conb.
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at the same time~=but was rather a general call for GhriSm
tian charity in the treatment of doctrinal dlvergeq01e

Castellioc argued that the Nsw Testament o*ferad no
exaumples of Christlans as persecutors, which alons Yought
to Fill us with fear and trembling when 1t comes t0 perge
eeuting a man for his faith and raligiona“37 Furthew, #h@
contentious doctrin@s were obscure'ahd speculative sothatB
the execubtioner might be in errour as much as his victimo3
Since there was no certainty in such matters, Ca»tell;o
concluded that "the meaning of the term herotic /fIs/ . .
that we regard thoze as heretics with whom we disawree,”39
Therefore; one should refraln from 1mp051ng his beliefs
on another,

After gl1ll, a life lived In love and psacse was a
much better witness to Christ than rigourous docirinal
puritys

Who would not think CGhrl Dt e Moloch, or some such
god, 1f he wished that men should: be immolated %o

B m BT D D G WD 8 *D DO D0 B0 N na U €7D e e SR WD s A £SO M G e B0 mer i ST R R N RO MG GE w8

(cont.) translation of Goncjr ing Heretics, pps 107-11T3
Le Cler, Tolerabion, I, 336-3L 73 Wilbur, Unitarianism, I,
193ff and chapier 1& and Williams, Radical §§£g§§§3£g§3
pp. 628Ff, for discussions of the ilmportance of Casiellio's
WOTrK e

37. Castellio, Heretless pe 139

380 Ibid., pp. 122, 132, end 139,

3o Iide, Do 129.
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him and burned alive? Who would wish to serve
Christ on condition that a differsnce of opinion
on a controversial point with those in authority
would De punished by burning alive at the command
of Christ himself . . . even though from the midst
of the flames hs should call with a loud voice u-
ponn Christ, and should cry out that he bslieved

in Him? (LO) . |

This last rhetorical question may well be a reference %o
Servetusfs last words, cried from the stake:z ®0 Jesus, Son

of the eternal God, have mercy on mel¥ In addition %o

D won MY ek e w07 D wA

tlcs was also an anthology of ancient Christian writings
end passages from moderns (including Calvin) that argued
for tolerance.

Magisterial Reformers, espécially thosge In Geneva,
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fusing to ascribe eternity to the person of Jesus Christ
the Son.” Farel, the minister who attended to Servetus at
the execubtion, noted that had Servebtus shifted “the posi-
tion of the adjective and confess/ed/ Christ as the Etermal
Son rather then as the Son of ths Efernal Cod” he might
have been spared, (Bainbon, Heretic, p. 214, Bainkon's
wordinge ) : ‘
} Calvin, in his Defensio, had forssen the rhefor-
ical quesbtion asked by Ca&stellio, and he had answered
that Servetus®s cry from the pyre was not really to Chrish
at all since Christ was defined by Calvin as the Yeternal
Son of Cod.” (GCastellio, Herstics; pe 287.) In his sub=
sequent Reply, Castellio suggested that Calvin's reasoning
would mean ~alil who bear the Christian name would be killed,
except Calvinists.” (Ibid.; p. 265; see also ibid., ppe
281-282,) ,
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were very upset by Castellio's book-~they oqrrectly
guessed he was résponsible for it., Calvin's theologico=
political system cenbtersd on the doctrine of the trinibty
on which be belisved all religious and oivilrordef depend-
ed, Therefore; Servetus's attack on and Castellio's de;g
fense of toleration concerning thls dogma were seen as eXw
tremely dangercus. Theodore Peza, Calvin's‘leading dis=

et

i

QX

i o

clple, publlshﬂd a refutation of Concernin;

w;
gex
g@
[Py

gs in

September, 155L, which Castellio ignorsd to attack Calvin®

Qggggggo instead,

in Which he

Endeavors to Show thalb Heretics Should bg Soorg % by the
12

1562, buk the

m.
i3

Right of the Swoprd; was written perhaps in

climate of opinion was too inflamed for it to bs printsed
then., However, other works hostile to Calvin soon cire
culateds Camillo Renato reproached Calvin in a long poem

for causing the Italians to find "a fiery stﬁke erscted
' 3
¥

where they had thought to discover a haven.® Then in

1555, Servebtus's first known follower published an apolo-
_ Ji

gy for his doctrines and roundly condemned Calvin,
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2. In Castellio, Herstics, pps 265-287, Bainton
haes translated excerpts from the Heply, The dating I1s
Bainton' s; 1b1d, Po 265, :

3, Willaamsg Rad:oai REeformation, v 6165 see qlw

so ibid., pe 566, and WIlbor; Unitarisnism, I, 201, Wil
bur dates the poem Sapuember3 1554,

blis Wilbur, Unitorianism, I, 2013 see- - (conb.)
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For the rest of his life Calvin was hounded by
chargea of cruelty end fenaticlem arising from the Serveé
tus cass, Castellio's work was very pOpﬁlar; and much to
Calvin's discomfort he had imparted to Servetus a notori-
ety which led to & great demand for his books. Bub. for the
time being, the Magisterial position carried the days cap-
ital punishment remained the penalbty for hovesy in most of
Protestant Burope, and in 1566 Giovanni Centile was bem
headed in Bern for heresies concerning the trinity.: The
Swigy Magisterial Reformers had begun to look suspiciously
at all their Italian brethren, and soon the free=thinkers
among theﬁeither‘left the country on thelr own initiative
or were expelled. However, by +the turn of Tthe century,
capital punilshment for heresy was a dead letter in Switzer;.
land; after Servetus, for example, mno heretlics were execu-
ted in CGeneva, |
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(cont.) Williamg, Radical §§£9ggatlom3 DD 623fr for a

sumuary of its confentsi Willlams affributes the Apologia
to Gribaldi, but the attribution is not certailn,

L5. Ibide; p. Th5o Wilbur, Unitarianism, I, 235f%,

e ongbouig ol

In this case; sBrangely enough, hardly anyons nro+estede

6o MeNeill, Calvinism, pe 173. Thabt is, no here=
tics were executed arter Servetus uhless one classss witches
as heretics. Cg8lvin's Geneva burnt umeny witches
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Around 151dx in a controversy in which Calvin and

Beza as well as anulmda1v1n books were reprinted, Cest cll¢m_
o's Reply was finally printed in the Netherlands where 1%
helped inqeventually securing religious toleration in thab
country, l Castellio, as one of the first Protestants to
call publicly for humane treabtment of hevetics and to meake
behaviour rathsr than belief the center of religion, even
more then Sefveths deéerves to remembered as one of the
founders of liberal Probtestantisme

The third area of Servetus's influence is that of
“terminology. He coined the term Trinitarius (btrinitarian)

o

in his On the Exrors of the Trinitys it referred, in Ser-

votuifs 1anguagﬁs to those vho worshippred the thres-hsaded

Cerebus of the traditional, philosophical trinity In

18

¥

place of the living God and his compessionate Son, Jssus,
During his trial in Gehevag Servetus repeabtedly accussed
Calvin of "trinitarianism® which, of course, infuriated
Calvin, MNeny of thosse, like Castellio, who examined the
case of Servebtus were inclined to take his exeﬁutiou for
the honour of the trinlty as proof that sophlstic sated doge
trines had corrupted simple Christienity. Perhaps Calvin
was gully of “t rinltarianise® . |
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7. Witbur, Unitarianism, I, =~ 2025 ILe Cler, Tole-
eration, I, 350=356. | .

LB, Wilbur, Uniterianism, T, 168,
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ORGANIZED ANTITRINITARIANS

1 .
A, Trangvlvanla& Uniteriens: Transylvania; in

L xr € - o ik - e

the period of the Reformation, was subject to a confused

tangle of political, racial, and wreligious forces--both

internal and external, There ware three privileged na-
tionalities within the countryo the Sz ekler%s descendents

of the fifth=-century invading Huns; the Magyars, who had

-

invaded in the ninth century; and the Saxons, Gorman speae
king descendenis of twelfthecontury sotblers, #11 of those
groups kept to their own customs and areas of the counbtry.
In addition to these three, there were several other minore-
itypeoples who wers more-or-less tolerated but who had few
.civil rlghts: for example, Gypsies, Jews; and Wallecks
(Balken people of the Orthodoxz faith).

At the begimning of the sixteenth century, Transyl-
venia was prov;vce of the Kingdom of Hungary, but in 1503

declared itself Iindepsndent; elected & king. and placed

l. Wilbur, Upitarianism, II, chaphers le 6 tra
the religious hmstcry of Transylvania in the six L@@phh cenm
tury. This is hfstorical territory not nuch known in the
West and Wilbur offers the most extensive coverage, How=
ever, in matters of detail and even matters of primery lme
portancs, there are disagresewents; see Williams, Radical

T WV v e

Re;ormaalon, Do 708 e 19 W1J114mwg ibid., chapler 2B i

-lnm-nqamu- e

25,



26,.

itself under the protection of ﬁhe Ottomen Turksj the
rest of Hungary allied 1ltself wlth the Hapsburg Empire.
This left the roﬁghly squere country borderaﬁ on two sides
by the Cttoman E&piré (then at its highest point under
Suleiman I) and on 1ts other two zides by fha Hapsburg Em;
plre and Poland (both very strong), respechively. All
three nsighbors were continually involved in Byzentine im;
trwx",.gmas_w and the:Turks and Hapsburgs in imperiallst wars,
to gain control of Tramsylvaniaj and, of course, internal
political ferment was high., In 1551, undsr Pressure frrom
royal advisers, who had usurped all the real poweyﬁlthe
rightful rulers, Queen Regent Tsabella end her son King
John Sigismund; weni% into exile in Folandci Thoy woTo ac;
compeanled by the court phﬁsician Dr. Giorglo Biandrata, &
specialist in women's dissasss. Blendrabta, a Pledmontese,
was at this time a Catholiec but of the Italisn speculative
humanist hue; later he will prove important in the reli-
gious history. |

On the religious front, the Saxons In Trensylvan-
ia imported Imtheranlsm through books from the Ge:man trade
fairs in the early 1520's and were soon converted, By 1542
the Sgzeklers and Magysrs had followed to such an exbtent
that the Cstholic diocese of Transylvanlia was secularized;
the Iutherans were subject To one gensral superintendent

but were divided into German-speaking (Saxon) and Hungarian=

speasking (Szekler and Hagyer) sections. However, in the
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1550's, the Hungarian section begen to favour Calvinism,
perhaps because 1t was not German. In 1556 Francis Do
vid became gensral superinténdent of the Imtherans.

The same year, on the Sultan's urging, the Queen
: 2
Regent' and = the young King were recalled from Poland,

Since n@arly ell of the members of the Diet wers Iutheran
or Cglvinist and éimaa the Quesn Begent was a devout Ca=
tholic,; the Dieﬁ wvented to insure that she would not try
to imposeé her wreligion on the counitry, which indesd was
probably her pi&no Isabellals chavacter and in%entibns
ars one of the issues on which there is 1little agreement.
Wilbur seys that she desired toleration to probtect the Ca-
tholic minority while Williams avrgues .that the Probestants
forced her hend to secure religlous freedom for
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2. Dr, Bliandrata had left the service of the
Queen Regent to return to Ivaly (1553-1556). There he ceame
under the susplclon of the Ingulgition and fled to Ceneva
in 1556, where he was elected an elder of the Italian ref-
ugee chuvrche He shortly began bto smobher Calvin with doo=
trinal questions--especlelly about the trinity, Calvin was
then very touchyabout the orthodoxy of the Italians in his
¢lity, and the Ssrvetus controversy was stlll burning.
Therefore, Calvin drew up a very sbrict confesslon for the
Italian congregation and asked that they all sign. After
an open debate with Calvin, which showed Biandratas to be -
guite unorthodox, Biandrata fled Geneva in May, 1558, withe
out sligning the confession., The cilbty dscreed that hs
should be arrested if ever he returned. ILater in 1558,
Bisndrata along with Leelius Socinus (Lelio Sozzinl) went
back to Poland, (Williams, RBediéal Reformstion, ppe 63l=
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3
themselves,
At any rate; in 1557, she decreed thab:
Inasmuch as We and Our Most Sersns Son have Ag-
sented to the most instant supplication of the
Paers of Realm, that each person meintain what-
ever religlous faith he wishes, with old or new
rituals, vkile Ve at the same time leave it to
thelr judgement to do as they please in the matter
of their falth, just so long, however, as they
bring no harm to besr on anyons at all, (L)
In spite of its very liberal wording, this decree was in-
vended only as a practical way to ensure peacs betwsen the
Lutherans and Catholics, for the Calvinists were specif-
ically censured by the Diet of 1558. DNonetheless, & pabe
tern of toleratipon as the way to handle religious conitroe
versy had been set; this, along with the availability of
Turkish sanctuary for religious deviates and the geogra-
phical isolebtion of Transylvania, mads possible the devel-
opment of en exlliclitly antlirinitarian Christianity there.
John Sigﬁsmmnd IT took the throne on ths death of
his mother in 1559 and was soon caught up in religlous
controversye. In 1563 he recalled Biandrata from Poland to

be court physician and renewed the edict of tolervation of

1557, expanding it to include the Increasingly numerous

Celvinists. Biandrate, experiencsd in religious affalrs
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end statecraft, was soon one of the King's most important
advigors. A spscial Piet was convened in 156l %o try to
heal the differences between the Augsburg Cohfession -
therans and those following Cealvin in the Hungarianmspeak;
ing churchg Biandrata wes the King's psrsonal reprsesenta-
tlve. However, rather than repairing the damage, the Diet
succeeded in splitting the church forsver; Francis David,
who had earlier been the chief anti;Galvinist Intheran;
emerged as superinbendent of the Calvinisﬁvfaction and
became good friends with Biandrata, Very shorily, in 1565,
David began to preach publicly sgainst the Nicene formu-
lation of the trinity. David may have had trinitarian
doubts befors hd wet Blandrsota=-thlis is onother poinbt open
to question ~-but in association With Biendrata, his the-
clogy rapidly bacame nore and more radlcal,

| And as David became mors and more radical, his Cal-
vinigt collegues became more and more alarmed. Thsy petie
tioned King John Sigismund IT %o call a synod of the Trane-
sylvenisn and the Turkish.EMngarian Calvinists to debate
the doctrines in question, The King complisd and the de=
baters agreed to Biandrata's suggestion that they con-

fine themselves to Biblical terminology alone., Nobthing was

settled at this debate (February, 1567), but it was the

o o

P
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beginning of the trinitarien controversy in Transylvanis,
a favourable beginning for the anti-Niceme side since the
Nicens doctrines were extra-Biblical in terminology.

David end Biandrata collaborabted on some of the
books for the anbi-Niceme party (which books were printed
on the King's préss): the orthodox side replied with theilr
own publications. &3 the controversy continued and grew
more volatile, David pressed for toleration to be exbtended
to the anti-Nicene party as well., Reaflffirming the edicts
of toleration of 1557 and 1563, the King broadened their
terms of reference in his proclamation of 28 Jsnuary 1568:

Our Royal Highness o o o now again confirms that

in every place the preuﬁhers shall preach and ex-

plein the gospel each according to his undev- -
standing of i%e ¢ o o Therefore none of the Supere

Intendents or others shall annoy or abusé the prea-

chers on acgount of Thelr religion, . o o Or allow

any to be imprisoned or punished by removal Ifrom
his posﬁ'on account of his bteaching, for falth is

a glft of Gede Thils comes from kear1;g§ and hear=-

ing by the word of God (6)

After this LranaylvanLa had the most freedom of religion of
any nation in Christendome

There followed a series of great theological de-
bates in the Calvinist church by which David and Biandrata's
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Te It is tb@refore peculiar hhau Le Cler (Tolera-
tlon) does not devohte a section of his otherwise thorough
study to Transyﬂvanlae Meny place the beginnings of Unie-

barianisn in Transylvanias af% this proclamations
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party made many converts. The series culminated in a meete
ing called by the King for Ochober; 1569, where bthe primary
issues wers %o be discussed in the vernacular so that bthe
common people could settle their religious doubts. Fol-
lowing this dabate at Varad, the radical and the conser-
vative wings of the Calvinists wers lrrsvocably split,

o

which means that 1569 can be congidered the begimning of

the Unitarian Chﬁrch in Trangylvanis, Francis David's
religion was in control as the antl-Nlcene argumenis con;
vinced both the King end the majority of the Celvinists.
John Sigiszrund thus became the only unltaerian king in his;
tory, and Francls David was now the informal 1ead¢r of the
unitarian faction of the Trensylvanian Calvinists.

A word about doctrine: Biandrata and David were
both influenced by Servetus: David*s last important vork
(1569) was in large partma265 of 350 pageSwgu reprint of
Servetus s The RegtoratLon of Chrigtianity, Thus we are

D e e o ach we e e €3 uulwn‘-‘mm--ae-«-m

not surprised to find the same points emphesgized: a ré-
lisnce on literélly interprevcd seripbture as the only au-
thority with a cdorresponding fejection of philosophical
theology (especially the traditicnal docirine of the trine

ity), a Lﬂnd@nc“ towards antipedobaptism, & ranking of

Christian living as more imporbant than doctrinal subtlety,

8. Wilbur, Unitarisnism, II, Lif; Williams, Redi-
cal Beformation, p. (22
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-and even more than Servetus a stress on the importance of
tolerance_and the denial of magisterial power in matters
of conscilence bebause, as the King said in his decres of
1568, "faith is & gift of God.®

Under the protection of the King and the lew, and
with David's oratorical skill, the unitarian Calvinists
made even more cpmvertso Howeverj.DavidQS organigational
Aability was hot nearly on the seme level as hils presching,
and his group stilll had no legal status as a church body
though the individual belisvers had legal freedom of con-
conscience. This was remedied at the Diet of Jamumary,
1571, where the King ordered thait the churches following
David be formally recognized as one of the Treceived ro-
ligions® of Traﬂsylvania along with the Catholics, Iu-
therans, and Calvinists. |

Now organizational freedou from harrassment fdr the
rafiicals was the offlcial policy of the nationi this was
confirmed by later Diets end eventually was written into
the constltution. &And, indeed, for four hundred years the
Transylvanian churches have refrained from oubright pers=-
ecutiion of one another, oﬁserving at least the letter of
fhe law In respect to toleration. Exactly one day after
the Diet closed; Xing John was Injured in a carriage'aCm
gident and died after Hwo monthgs so the unibarian Calvin-
ists had secured their cofficial stabtus Just in}timao Frane

cis David, of course, was the first superinbtendent of the



336.

new chufch (offieially confirmed in 1576); which gave hin
the distinction of having served as the head o: all thres
Protestant bodies in Transylvania.

Such was the bagiﬁning‘of the oldest surviving Uni;
tarlen Churchg in Voltaire's time it weas the bnly unitarian
organization. However, it was then far from an effective
volce for religlous liberallsm in Burope, having been sti;
fled for centuriés and being so geographlcally isolated,

King John Sigismund IX's Cathollc successor, Stephen, rig-
curously upheld the various edicts of toleration and hon-
oured the protected status of David's church; but within a
year had forbidden the unitarians the use of a press9 and
at the Diet of 1572 decreed that any unitarians found ma-
king innovations in the faith of John Sigismund would be

P

open to prosscution. That isg, David's party would be pro-

tected as one of the “received religions" only so long as
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uet as 1t was at the time it had beén granted
official recogni?iona |

Francils David could not forces his restless reli-
gious mind to operate within such rigid limlts, and after
all, the unitarians had only reconsidersd a very few doc-
trines, Accordingly David called for a synod in 1578 %o
consider some new doctrines; his major proposed innovation

was that the worship of Jesus be abandoned as 1t lacked

9., The prohibition lasted some two hundred years.
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scripbural warrante.  Bilandreats, who had retained his posi-
tion as court physician under the new ruler and who was
temperamentally.more inclined %o . moderation thsn David,
knew the mood of‘thé court and was wéll aware of the dan-
gers thatémﬂitedfinnovaterSwmﬁhé Jesults were baying for
bloods Therefore, he warned David to degist; and when
David continued @n his plans; Biandrata called Faustus So;
cinus (Fausto Soﬁzini) from Basel to try to convince David
theologically thiat adoration of Jesus was propsr and at the
semse time took legal and political steps to silsnce David
if persussion failed.

Nothing worked, Socinus gave up and went H0 Po-
land; David persilsted and was broughbt %o trial &t the Diet
of April, 1579, where he was found guilty of innovation and
was sentenced to prison, Prisons in sixbteenth-century
Transylvania wers none too wholesome, and David died in the
wintsy of hhé semes year on 15 November 1579, Blendrata
“had grown %to hate David for his obstinacy, thus fifteen
years of friendly collaboration ended in persecutlon and
deathe As unpalatable as Biandrata's actions against Da-
vid were, it must be remsmbered thaﬁ Biandrata knew the
~unitarian party-was under ebtack ab court from Calvinists
end Jesulbts alike and ﬁhat his prompt actlon ilnsured the
survival of The churche

With Davig but‘of the way, Blandrata set about to

tighten up church discipline, which had besn negligible
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theretofors, by securing the position of supsrintendent
for a good administrator and theological conservative.
Then at the synod of 1579, he got the unltarian pestors
to adopt & confession of failth and his manual of church
discipline as normatlve for the Unltarian Ghurcholo These
documents remalined in force for two hundred years as the
standerd to which the unitarlans had to conform in order
to retain their legal protection, In this way, Biandratag
who retired from public life in 15809vguéranteed that the
antitrinitariens wonld be abls %to carry on without suf-
fering legal persecutione

However, the terms of survival were intellectually
harsh. Ths uniﬁbaiﬁms were neither allowed to print books
nor to discuss fﬁndamental theologlcal questions., Nabural-
ly this meant they had no chance for influence ocutside
Transylvania and that internally the thought of the church
could not growe Also, under both Calvinist and Catholie
rulers, the suffered unofficial, though sometimes official-
ly inspired, herressment and even persecutlon. By the end
of the eighteenth cenbtury, the church had droppsd to 125
congregations and ocns school from.the sixbtesnth-contury

high mark of L25 congregations and thirteen religious

10, Wilbur, Unitarlanism. II, 86-88. In 1638 the
decisions of the 1579 council were reconfirmed. (Ibild., IX,
117-119,)
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11 ‘ : .
sshoolsoe Most of the members were rural Szeklera, 1so=-
lated in the moﬂmtai.nis:9 in the later hisbtory of ths church,
Perhaps Hungarién natioﬁaii&m more Than theolog§ explains
thelr persisbtent survival,

Voltaire was indirectly Instrumental in freeing the
Transylvanien unibtarians from ell restrictions and perse-
cution. Empervor Joseph'II of the Austrlan Tmpire, which
had annexed Trensylvanla in The sevenbtsenth centufys was é
disclple of Voltaire and the Encyélapédists and was consew
quently a firm believer in religious tolervation, He took
the throne in 1780, two nundred and one years after the
unitarians’ stuﬂtification?zand within a few years freed
ell the Empire ‘s Chﬂ?@h&ﬁel 1t was really btoo 1ate fow
the unitarians to regain their pesltion in the theologlcal
vanguerd; they had been rspressed too long, and the course

of religious thought had passed them by.

Bo Poland, Sociplanss Though the only anti-

trinitarlian church of the sixbteenth century to survive
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11, Ibid., II, 1h3.

12, Eﬁgdbg IT, 1i5. In the nineteenth and twenti-

eth centuries, the Transylvenisns suffered again in reli-
gilously, racially, and politically motivated purges.

13, Wilbur, Unibtarleanism, I, ls a complete his- -
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Yanti-Ricene, antipedobaptist chureh” in the sixboenth cen=
tury; Xot, ~ocipnianism, is an lumportant study of (conbs)
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today, the Tran$j1vanians wers nelther the first nor the
most important body of Christisn churches to have an anti;
Nicene theology; Poland, like Transylvania in the six;
teenth century, had & most complex history, and like Trane-
sylvania Poland was swept by ths Refgrm&tion,‘boﬁh the
Iutheresn and the Calvinist. However, in Poland the Ca=
tholies never lost all thelr power and the Iutherans ne-
ver became yery powerful, The parallel comtinuss in that
the traditional doctrine of the trinlty come under queéw
tion in the Reformed (Calvinist) church in Poland with the
church splitting irrevocably after a series of synods. The

last combined synod was in 1565 which makes the Polish ane

bLtw

ool

nitverian church priecccds the Trongylvenicn by four
years.
Bisndrata, here too, was a primary figure in the

blrth of the church although he departed for Transylvanlia

il
before 1t was born. Another Itallan in Poland, Stancaro,

Instigated a number of debabtes to defend the doctrine of
the trinlty. &As Biendrata established the principls that
the arguments should be based on scripture and the Aposto=-

lic fathers alone, the Nicene formilations were made

tion, book 5, treats the history of Polish tolerance with

regard to the antitrinitarians. There are many points
where the several historians differ.

(cont.) of Soclinlan socilal thoughts and Le Cler, Tolera-

1li. Repall that he spent the years, 1558=1563, in
Poland. (Note 2, aboves}
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exceedingly vulnerable, Cther Italian FEvangelical Ratione-
alistg==including Llal ati, G@ntil&}sand Leelius Socinus,
who were all double-exiles, flrst from Italy then from
Switzerland--were allied with Bilandrats and the Polish
radicals,

What drew them to Poland wes the promlse of 1lib-
orty of consclence, for in 1555, the Diet had proslaimed re;
ligious freedom for commoners and peasants, In effect, the
nobles had a vqyu had this right since there stlll exlsted
the feudal privilege of inviolebility of a magnate's es-
tate so that he ‘could do anybthing he liked with 1mpun¢ty
on hils own land=-sven shelter a heretlc, ILaber, in 1573,
the Diet forced the new monarch to guarantes ILresdom of
religion in the constitubtion bsfore he could take the
thronseg Poland had no desire to sample the raligiéus blood-
shed ‘then afflicting Furops, The Polish radicals; unlike
the Tranﬁylvaniénsg were influenced by Ansbaptist thought
asg well ag by Eﬁangeligal Hationalism and wers, therefors, l
quite soo*al y radical, When the Reformed Church divided
in Poland, the antl=Nicens party was the weékerg which fact
is reflected in the officlal nams of thelr church: The

Minor Reformed Church of Poland.

Although the Transylvenilan Unitarians had a very

156 Gﬂmt le returned to Switzosrland and was bes-= -
headsd %o p¢ouoc“ tho honour of dJesus, consubatantial, co=
eternal, ebtc. with the Father, Soe page 23 above,
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promising beginning as the dominant religious body in the
country, within a year of being officially recognizedg they
lost the means necsssary for further growbth, On the other
hangd, the Minor Reformed Chumrch of Poland was numerically
the wesakest Probestant body but wes eble to develop a éemé
prehensive system of thought. It should be noted that even
before the establishment of the Church, im 156l %o bo exach,
all non;Catholib forelgners wers expellsd from Poland,
Therefore, the Minor Reformed Church was dsprived of the ine
tellectual'leadarship of their Italian friends in the earl-
iest portion of 1ts organized 1life., When the Calvinists

im

O

split in 1565, the Minor party agreed only that the tra
tionel doctrine of the trinity was non-secriptural and a
gophistical corruptlon of Christianity. In that same year,
they began meeting to work out thelr theology and soon es=
tablished that mutual toleration within the Minor Church
was necoegsary flor bthelr survival,

There was in this early stage a wide divergence in
attitudes towards the statey the most radical followed the
ﬁnabaptist exaﬁpla and established a Christiangynear COM-
munal way of 1life in Rakow while others were most conven-
tionsl. Similarly,; there were disagfaaments over infant
baptism, the légitimacy of the use of the sword by the
state, the owﬁing of property, Chrisiology, etc. In gen-

eral, the wastern (Polish) churches wers soclally radiscal
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and theologleally conservative while in the east (Lithuen-
ia) the situation was reversed.

After 1570, the Minor Church was excluded from the

confederation of Protestents in Poland and hsed to defend

itself from both the Counter-Reformation and the Magister-
izl Reformers while at the same tlme davéloping its owa
thought and healing internal rifts. The church lsadsrs
wore hard pressed to coﬁe with all their problems. When
Feustus Socinus arrived in Polend in 1579, aftsr falling
in his Transylvanien mission, the Minor Church soon'r@;
cruited his scholarship to its aidy and within a few years
Socinus had become thelr acknowledged spokesmane

Thig is not Lo say that in thelr Ffirst fifteen
years the Polish theologlans had madé no doctrinal progress;
for when Socinug arrived they had agresed that Christ was
not eternally divine but his tsaching&vere to bs followed
in their literal sense Withaut'qualifications Or @XC8De
tions. Their attempt to live the precepts of the Sermon
on bthe Mount was what lay behind their rsjectlon of so-
eclal honours and certain soclal responsibilitiss (armsd

service, magisterial coercion)i as in most of the groups

of the Radisal Reformation, Christian life was morse cenbral

ik o

to their faith than dogma. 4Also they all affirmed individe
ual fressdom of c¢onsclence, mubtual toleration of dlvergent
views both within and without the Mincr Church, and were

developing thelr distinctive, rationalist approach o
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serilpbure,

Yet, in %pite of ﬁhese areas of agreemen®, the
Church was dangerously disordered; the original leaders
were very old a@d dying one by one with no replacéments in
sighty the doetﬁinai differences sketched ebove were nob
heeléd; their bdliefs needed to be put inbo systemétic 0T
der; and many ddctrimes needed to be reformulated, Soei?
nus becams thé ieader they nesded, adting ag conclliator
end theologilan, although he never had an official posi;
tion, In'theolégy his major contributions %o the movement
were ln rethinking and expanding the place of reason in
religion and in the doctrine of the atonement,

Faustus;Socinus was born intb a very distinguished
Sienese noble f%mily in 1539, His uncle, Laelius, we have
- already mentionéd as ‘a cSmpanion of Biandrata on a trip to
Polando2 Laeliﬁs was &8 secret antltrinitarlian who chose to
preserve his freedom by foliowing the outward rites of an
orthodox faith. When hs died in 1562, Faustus, who pro-
bably wag alreaﬁy deeply influenced by radical Protestant
thought (the whple family was under the susplcion of the
Inquisition), went from Lyon where he had lived & year to
Zurich %o pick hp his unclel’s papsicsu ' In these papers,
Paustus found siome theological writings which inspired him
to enter theol&gy even though he had no formal theological
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16, Wilbur, Unitarisnism, T, 38l
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training.

Before devoting himsélf to religion, he first spent
anothsr year in CGensva (where he was associated with the
Italian church) and Lyon then reburned to Italy where he
was & courbier in the Mediei dourt for twelve vears (1 563m
157L)s; which he later considered wasted time. Then Faus»
tﬁs went to Pasel, the most liberal Swiss town, %o stay
for three yearsi there h@vdevotad his time to studying the
Bible and wrote his De Jesu Chrisbto servalbore (writben
15783 published 159L), his single greatest work. If was
this book, circulated in menuscript, that led Biandrats
to think that Socinus could argue Francis Pavid away from
innovation and led him to sumuon Socinus to Transylvania.
We see, then, that Socinus was another Ibalian Evangelical
Rationalist.who‘travelled_to Bagtern Furope by way of
Switzerland. Soclinus remained in Poland from 1579, when
he was Fforby, until his death in_%gohﬂ

De Jesu Chrigto gervalore taught that Jdesus was

D - - -L-utauc- - o et

in naturs purely husan and that Ha assamed an ad optive Gee

ity at the moment of the ascension. As the ascendeqd
Christ, Jesus was divine, though secondary to the Fsther
in.all waysy He was to be worshipped as the secondary

anthor of salvation: those who refused divins adoration

17. Willlems, Radical Reformation, ppe 752-7503
Wilbur, Unltarigaism, L, 392.
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13
to Jesus Christ were not Christian at all. Socinus
substantiated this doctrine of Chrlist which is counter o
“tradlitionss counclls, and dreedsvby extensive quotations
from the Bible and by arguing that the raditlonal Christ-
ology was irratiocnal and incomprehensible., Furthesr, using
the sams modes of argument; he rejected the judicial or
penal coacept of the abonement and brought forward the no-
tion that Jesus's life and teachings offersd the example
which would lead %to salvation wben followed, The specific
procf for this was that Jesus was resurrected and ascended
to share ﬁivine attribvutes with the Father.

Socinian theology, then, ewmphasized Christ's human-
ity, life, and resurrection over againat the ususl stfess
on His deity and death. Since Chrisgst was held to be fully
human, Socinus had a very exalted view oiman which logi-
cally led %o his denial of original sin, total depravity,
predestination, and the like: end since salvation came by
following, Christ®s exemple, mean must have the necsssaxry
high moral snd reasonable facilities to be able %o do S0,
Altogether his was a most radicale-and simple==-systems

Although the Minor Church had estab s1lished an excel-
19

-

lent press et Rakow arocund 1585, most of Socinus's works

18, Since Francis Pavidls innovation was that of
non-adoration, &t is easy to ses why Biandrata called So=~
cilmug to Trangylvania.

19 Wi]bur Unitarianism, I, 359, n. 123 (contc)
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were not printed until after his death, bubt they contine-
ued in print then .for some three quarters of a century o

spread Socinian ideas, The single most effective Socinian

o tw e mig S o G B ¢

(Polish); based on nobes left by Socinus. Rather than an
ordinary catechism consisting of pat questions 2nd answers,

this was more "a course of insbtruction for producing theo-
20 ' '
logians® based only on the New Testement as inberpreted by

unaided humen reason,
| 21
Over the years it was republished many %times  and

showed the grasdual modificatlons in Socinlen thought. How-

ever, one major point remained constant: that is, Socinus's

emphasis of the place of reason in religlon. The Bible was

(conte) Xob, Seecinisniom, p. 132, n. 3, argues for a
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slightly leter €sEabIIShment of the press.

20, Harnak, Dogma, VII, 138-139, Harnack laber
referred to the Socinidn church as having “the form of s
theological academy.” (Ibid., VITL; 163.)

21, Polish, 1605 and 1619: Germen, 1608 and 1612;
Latin, 1609 (this edition was dedicabed to King Jemsg I of
England, who expresssd hls gratitude by threatening to ex-
ecube its aubhors 1f they ever came to his country and by
having burnt all coples that could bs founde--by act of
Parliament, 161li; incidentelly this shows the wide and ra-
pid peneiration of Socinian books and though in Burope),
1651, 1665, 1680, and 168l; English, 1652 and 1818; Dutch, .
1665, 1666, and 1667, Those editions bafore 1650 were
printed at Rekow; those seventeenthwecenbury editions after
1650 in the Nebherlends, except the 1652 English edition
which was probably transleted by JOhn Bldle and was cer-
tainly published in London (McLachlan, Socinlanism, ppe
190-191) and the 1651 Latin edition-=also probably Bidle's
and in London (ibid.s ppe. 187-190): the 1818 English (conts)

ot
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God's revelation of His ﬁill and plaen to man and con-
tained all that was necessary for salvabtion; and elthough
the Bible contalined somg thlings above.reason,Athere was
nothing in i% conbtrary %o good reascn. As the 1818 Eng-

lish editlon of the Catechlsm put 1ts

ase

It /reagson/ is, indeed, of gresl service, since
without 1% we could neither percelve with cer-
tainty the authoriby of the sacred writings, un-
derstand their contents, discriminete ome thing
from ancthers; nor apply h@a to any preactlcesl pure
pose. When therefore I stated thab the Holy
Scriptures wers sufficlent for our mivatloﬂ 80
far from excluding right reason, I certainly as-
sumed its presence. (22)

Scripture, in its plain sense, inbterpreted by orde
inary resason was the only authority. If recpived creeds,
ancient councils, or vensrable traditions could no? be
supported in scriptureg or wers unreasonable, then they
mist be discardéd. &Hnd; of course, if the doctrine was
unreéscnablé@ it could not be Biblicsl for  there was no-
thing irrational in the Bible. Here was the full develop-
ment of the prlmciple of spla ggf; pturg, and here too the
individual Chyigtion was callad upon to be fully respon-

sible, To illustrate the freedom from btraditlion, thils

passege from the 1652 English translation of the Cabtechisms
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(cont.) 2t Londpn. (Wilbur, Uniterisnism, I, L1O and 410,
No 7"’190 )
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the quesbtiomer affirmed that the two Testaments arve “firm
and certain® then asked whether or nob they are suffi-
clent for eternsl salvabion:

A. They are altogether sufficient o « o
inasmuch os Faith on the Lord Jesus Chrilst, aaa
obediende to his Commandcmenbs, (which twain are
the requisites of eternall life) are sufficient-
ly delivered and explained in the Scripturs of

the very New Covenant .

Qo If it be so, thenwhat need is thers of
traditions, which the Church of Romes holdeth bto
be nocess ary o o6 & ¢ , -

As You rightly gather, that they #dre unnecesge
sary to ebsrnall life,

Qe What Then must we think of them?

&y Not only that they were fansied and in-
vented without just cause and nseessity, but &l-
so Lo the great hazerd of the Christlan Falth,

Qe What wey that hazerd be?

Ao Because those Traditions give men an oG-
casion of turning aside from divine Truth to
falsehood, and the imoginationz of men. (23)

5 Socinus's first publicebtion foxr the Minor Church
(1581)  defended the radical social teachings of the Ra
coviang egaing 4% some bitter att acks that threateded to in-
flame the government ageinst them. In the main, Socinus
here adb@ted an austere world-rejecting Christian morality.
Since Chrisit commanded that one muét love one's enemies,
any recourse to violence is inadmisssble for the Christiang

thus he cen neither go to war or teke any civil office

23, Pavke, Epic, p. 25.

2o Kob, Socinienism, p. 83, n. 3. Kot (1bid.,
chapters 7 and ¢) recounts Fsustus Sccinmusts changing views
on Christians apd soclety.
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which migh®% involve him in bloodshed»»for example; the mag-
istracy. Yor tHe most part, the Christian should avoid too
close assgoclation with bthe unrégenerate soclety at larges
however, Socinus affirmed that the Christian owed striet
obedience to the stats. He must pay taxes, even when they
go to support warj; he must never engage in rebellion or
revolutlion, even if the government tried to force a falss
religion upon him in which case the proper COUTrsSe was mare
tyrdom, Socinus avoided the Racovian extremes of denoun=-
cing all wnalthi social position, any recourse abt 2ll %o
the courts, the loaning of money for interest, and ab-
solute non-violénce. While affirming the fundamental Ra-
covian belief that Christ-liks 1ovevwa3 %o be the wule
for Christien life, Socinus was moderate enough to allow
that a true Christian could rightfully dischargs most or=
dinary social dubies and be a loyal subjeche

Sometime during the last decade of the sixteenth
century the tenor of the Minor Church subtly changed; the
younger generabtion had lost the ssctarien fervour of their
fathers, Volbaire's description of_seconé»ganeration Qua;
kers fits the situabtion in Poland toec: ¥leurs enfans eﬁm
richis par l'industrie de leurs perss, veulent jOgir, o

. ‘ ‘ ' '
voir des honneurs, des boubons et des manchethes.'

25« Lettres ohilosophigues, Lanson, I, 5l, final
paragraph of the fourth Letitre.
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Socinus, in.his corregpondencs and in a nuﬁbér of religious
seminars held in the last years of his life, moéerated his
stand on church and state even more. His final position
vwas that holding any office was compatible with a Chris-
tlan life, provided only that'the office holder be re-
sponsible for shedding no blood. For example; a Christian
could go %o war 1f he stru@k no blowss or he could assﬁme
the office of magistrate so long as he préscribed no cor=
poral punishment.

This change of position was consistent with Soci-

nus's tendency  to spiritualize &ll external observabions

',—{J
o)
3
o
H
1
<
(O
o
I.J
o

and sacramentss 1 in the spirit of Christls
teachings,; 1t was permissible to compromise on the details
of outward behaviour. Such sosial guestions were conside

ered by the Minor Church in eight syncds (1597-1599 and

1601-1.605) with the result that the exclusive sectarian
neture of the church was mcstly abandoned; no one any

longer would be denied membership dus to his office or
| 26. |
position in soclsty,

To return to the history of the Minor Church: the
Counter-Reformaticon in Poland was qulte strong very early.
As early as 1598, Faustus Socinus was manhandled vy & mob
in EKrakow who Wreek@d his homs and destroyed hils papsrs.
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26, ThHe revised socisl fteachings hers described
were also those of the first editions of the Racovisn Catew
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Socinus barely escaped with his 1ife and spent his last
vears sheltered on the estate of a sympathetic noblema_o
In 1638 two Socinian schoslboys in Reliow knocked over a
roadside crudifix; the national Dieb, after an irregular
trial, ordered that the Racovian school and press27 be
destroyed and never rebuilid, that all members of the Minor
Church leave the town within four weels, and that no min-
istersvever refurn as just retribution for the schoolboys!
erime, In shor’ the intellectual, spiritual, and admini-
strative cenbtre of the Minor Church was wiped out., For
the next decade, there were psrsistent efforts to abridge
the constitutiomal rights of the Minor Church, but it was
war that figally led to the exterwination of the Polish
Sociniansa2 ,

From 1648-1651, eastern Poland was ravaged by ine
termittent raids by the Cossacks end Tatars; the Minor
Church in the Bast disappeared. Then from 1655-1657, all
Poland was overwhelmed by the Coséacks, Rugsgian; Swedes,
and Transylvanlens: at the lowest point ih Poland'ls for;
tune they only held one major town--the King then took a

vow to the Virgin Mary, promising to extend the Catholic

27. Thersafter all Socinisn books had %o be
printed "underground” in Poland or in the Netherlands %o be
smuggled ine

wn e v s TR -

28, Wilvur, Uniterlegism, I, chapter 36,
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faith in Poland should he regain his kingdom. He began

to do ruch bettoer and was soon (1656) ready %o try to take

Warsawg he then vowed, as suggested by his Jésuit advissrs,

to expel the Scocinilans from Poland éhould he win, He did.
The Socinlans wers ordered %to leave on 10 July

1660, in violation of the comstltution, after having had
29

two years in which bto sebtle all their affairs. Ac-

tually there were not many Sccinians left to banishj; most

of their churches had béen in the area of Swedish occue-
pation where they had been plllagsd and thelr members
slain--not by the Swedes--but by Catholic peassnts, led
by their priests who encouraged them’to kill all Socinilans
who refussd %o give up their faithejo

On the designabted day, only a few hundred famil-.
ies left the country; perhaps a thousand families were lelt

behind in Poland, too destitute to be able Lo leave the

29, Undsrstandably, the Socinians'! pacifism was
hardly popular in a period of such terrible warfare and na=-
tional suffering: nonethelsss, the major reason behind
their exile was antltrinitarian theology. The Reformed and
Tmtheran Churches supported the Catholics in thelr psrse-
cution of the Minor Church, the woskest Protsstant confes-
sion, oaly to meet the same fate through the same Tactlics
a few yeoars later.

30, Many of the psagsyhs had been forced by bheir
noble patrons to abandon their Catholiec faith for the new
religion of thefir masters and had good ceuse for their
anger, bthough hardly justification for murder. See above,
De 38, for the nobleman's powsrs on his estats.
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31
countoye In fact, all the Socinlians were impoverished,
for who would pay a refugee & decent prics for hisg propsr-
ty? Those left bohing were forced to conceal thelr true
faith and to becoms oubtward Catholics. After a generation,
inevitably, this group was lost to the Socinian falith, and
the Minor Reformed Church was dead in Poland.

Although the number of herstics liguidated was not
great, the expulsion of 10 July 1660 was commemorated as
one of the outstanding spiritual btriumphs of the Counter=
Reformation in Poland, Jan Cagimir, the ex-Jesuit king of
Poland from 1618-1668=--whose reign saw the Cossacks, Rus-
slans, and the Swedes defeated and Poland savede=had in=
scribed on his monument asfgis greatest achlevement ths
expulsion of the Scciniansf And in 1662; the Jesuits cel-

ebrated thelr centenary ln Poland with a volume called Tri-

prelfidioganiringandviingaeed 4 « R

Transylvania, where Unitarienism was a protected

religion, was the goal of the 1argesu party of Socinlan

refugecs., Perhaps 200 of the 280 who started out reached

9

31. Wilbur, Unitarisnism, 183 howsver, on ppe
L26-127 of the same volumé, “0ifhur estimated that at the
Socinlan's peak they only nurbored a thousand familles It
is too bad that so many such contradictions and so many

typographical errours mar Wilbur's hisbory.
32. Ibid., I, 468, n. 5.
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their destinabion; they establishsed Polish-speseking con-
3
gragations of which the last disbanded in 1792. The
next largest number of exiles headed for variocus CGerman-
speaking landsnear Poland whers they tried to establish
35
churches. Only in East Prussia, where they were toler-
ated so long as thers was no atbtempt to make converts and
where they were forbidden to hold office or to enter the;
professiong, did they last any time at all. By no means
were they lmportant; thsy never numbered more than a few
families of farmers.

Voltaire; who was always distressed by the plight
of those who suffered at the hands of the defenders oft the
Christian faith, was troubled by the fate of the Polish So-
cinians., ©n 13 February 1773, he wrote to Catherine II,
empress of Russia, to ask her to relieve the oppression of
the Brethren (Socinians) in Lithusnia:

J! espere meme gque les Sociniens auront blenL0u en

Lithuanie quelque conventlculepublic, ou Dieu le

pere ne partagersa plus avec personne le trone qutil

occupa tout seul jusgu'tau Concile de Nicés., Il esb
bien plaisant que les Julfs qul ont crucrf” le Lo-
gos alent tant de _sinagogues chez les Polonais, el
que ceux quil dlf;8“°ﬂb d“oplﬁ!ons gvec la cour ro=

maine sur le Logos ne pulssent avoir un trou pour
fourer leurs totes. (36)
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36. Besh. 17131, Notehow Voltaire in the first
sentence quoted acceplbed the anti-Nicene pdrty s interpre-
tation of Christian history.
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Unfortunately, Voltaire's letter was at lsast 113

years too late to help the antitrinitariens in Lithuanian,

but he was only repeating his consistent errour of believ-

ing, ox

hopings that there stilll were Socinisns 3in their

homeland, This mistake first appeared in his first ser-
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' 37 :
(1733/3L4)  end periodically resppsared for for-

ty yeers. However, in the light of the general lack of in-

“formaticn from Eastern FEurops, his hope, or errour, was une

derstandable.

In fact, his misapprehension may have been instru-

mental in securing liberty for the last Socinien congre-

gation 1

n East Prussia. Later in L773, Voltalire wrote %o

his none-too=rellable friend and discipiem Frederick II,

king of

Prussgias

Tout ce gque me féche clest que vous nfétablissiesz
une 6glise de Sociniens comme vous en établissez
plugieurs de jesulites., Il y a pourtant encor das
Socinisns en Pologne, l'Angleterrs en regorge, nous
en avonsg en Suilsge, Certainement Jullen les auraltb
favorisez, Ils halssent ce qu'il haissait, ils mé-
prisent ce qu'il méprisait; et ils sont honnétes
gens comme lul, De plus ayant &%é tan® persécutés
par les Polonails, lls ont quelgue droit a votre
protection, (38)

0f course, there were no Polish Socinians for Frederick to

establish; but when the only surviving exile church

37. See below, Chapter VII, Section C=1l1,

38, Best. 17523, 8 November 1773,



entresbed Frederick in 1776, he granted them full religious
freedom and the right to build a new church. %They were %oo
weak to take advantage of their new stabus. At ths death
of their last minister, in 1803, this last Socinian church
in the world closed. Its last member, ths last Socdinisan;
disd in 1852, |

A very few Polish Socinians went tc the Netherlands
in 16603 others from failed colonies in‘Eéstern Europe
joined them over the next several years. Wilbur estimabed

that the tobal migration there was not more than two hune

‘(D

dred and perhaps as few as twentye. Since bobh the R
monstrants and the Mennonlbtes accepted the Socinlans inbo
thelir fellowshlp, the vefu( es never felt the need to eg-
tablish churches there, Therefore; organized Socinlanism

wes effectively dead in Voltaire's lifetime.

C. The Disemboedie
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of Socinisnisms One can
study a religious movement in seﬁeral ways; I have choesen
to stress the most important historical details of the

arly manifestations of radical, anti-Njicene thought. I%
is now proper to consider some assessments of the general
principles that lay behind all these particuler evenbs,
Wilbur, in the introduction to the first volume of his A

History of Uniterianism argues that the movement he records

- e e oW wen

39, Wilbur, Unitarianism, I; 520, -



is nelther best understocd as a doectr

et
n—h

nal nor as a sechar-
ian phenomenon rather 1t 1s characterized by:

first; complete mental freedom in religion rather

than bondage to creeds or confessionsi second, the

vnrestricted use of reason in religion, rather than
relliance upon external aubthority or past tradibion:
third, generous ftolerance of d;fferlng rellglous
views and usages rather than insistence upon uni-
formity in doctrine, worship or politye. (L1)
Ho John Mclechlan, the leading suthority on Bribtish anti-
trinitarian thought, and Stanislas Xot, the foremost cont-
inental authority, both sgree with the fmerican, Wilbur's,
three-fold summation and use 1% in thelr own works.

Wnlle in some sense Wilbur's formulation is sound,
it is; I have come To think,; quibe inadequate theorstical-
1y. What does it mean to say that one has Yecomplete men=-
tal freedom in religion”? Bven 1f complete mental freee-
dom were a poasible stato, it is clear that the anbi-Nicene
thinkers studied were far from atteining 1t., The early
anbitrinitarians did reject the ancient creadés but they
were bound much more tightly to the closed world of thought
of the Bible thsen were thseir orthcedox opponents. Thelr
reason was restricted to interpreting Biblical texts as

they did not allow natural theology & place in their reli-

gious systeom. Thus, even though they were eager %o

hoo Tbid., I‘,, 567‘»1568o hl. Ibides I, S
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reconsider all the received Christian doctrines, the an;
titrinitarians actually gave reason a much lesser status
and scope than 1% had in medievél and aneclent theologys.

Wilbur nearly always assumes thal the anti-Nicene
thinkers"moving away from the old doctrines and tradie
tions marked a progressive improvement, bub it éould‘also
be interpreted as &, gradual wandering away from philoso-
phic depth and religious insight. However, this is an
historical rather than a theoiogioal study, and Wilbur's
summation is a good descripbion of how the Socinians and
other Evangellcal Rationalists thought of themselves.
They were dedicated to freedom in examining dOGtﬁiDBwénd
scripturse, were rational iﬁ'the sense that they would be
guided 1n thelr searches only by théir cwn understanding,
and were perhaps the most dedicated and persistent defenw
ders of religiois toleraﬁion in sixzbteenth and seventeenth
cenvury EuropeQUB

These thrse principles, for bstter o% for worse,
along with thelr teaching that what a man does more then
what he belleves best demonstrates his Christlanity, today
are commonplace in Western Chris’sendoma Yét we should
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- U3, To forestall the sour-grapes argument (es in
Ls Cler, Tolerajion, I, L21) that these groups preached
tolerancs only because they nesded it for survival, we
point ©o the first years of the Transylvanian Uniterian
Church, t was for a shorit time the dominant church bub
did mot then waver in its supporti for tolerabtion.
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not be misled to think that the men we have specken of were
%moderh" men. Servetus and Francls David were courageocus,
even foolhardy, in helding fast to their convichionse. Why?
Cne reason was that they--like many other of the Radical
Reformerg%mwera both convinced that the Sscond Coming was
imminente

Finaily,lthe antiniggne Reformers believed that
ell true religious knowledge was in the Bible and that eve
erything in the Bible was lit%erally trus. Socinus made
explicit that nothing in it was irrational so that man's
unaided reason reflecting on the Holy Writ could discover
all that was necessery for salvation. Perhaps this basic
principle of Socinian exegesis was the Socinian's major con=
tribution to religious thought; it certainly was a momenbous
step for its tims.

Historicelly, then, thers were three determing
characteristics of Socinlanlsm and Unibarisnism estabe
lished by the last quaiter of the seventeenth cenbtury.
First was the belief in the general principles of freedom,
reason, and boleration in religioh0 The first two of these
principles, combined With‘sﬁrict Biblicism, humanistic
critical literary seholarship, and an attempt to reject
philosophy and traditious, led to the second critical de-
fining factor of Socinlanisms helr method of rational

exogesis of the scripbturss, From this exegesis came bthe
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”thirdg the doctrinal distinguishing mark s an'unor%hodox
Christology with a negabtive component--an attack on the
Nicene formulatlon of the trinity-=and a positive one--
a doctrine of ationsment by example. 'Therafore, in the
late seventeenth century and throughouit the elghteenth .
century, "Socinian® or "Uniterian® could, strictly spea-
king, be correctly applied only to persons or movemenis

that haed all three of the above marks.
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SOCINIANISHM IN EXILE

A, On the Continents Although not many Socine

L e L Ry et

ians fled to the Netherlands; among those who did were some
leading ﬁheologiansel There they already had many friends
end some influence; as early as 1598 two Polish Socinians
had been expelled as suspected antibrinitarian missionariles.
Polish students, especilally at the University of Leyden,
hed continued to spread radicsl ideas and books, and after
the destruction of Rekow in 1638 most Socinian books werse
printed in Holland, which had the most freedom of the press
in Burope.

Their best friends, the Remonstrants (the liberal
Du?cﬁ Calvinists), were indebtsd to the Minor Churchs for
1n‘16209 when-~-following the Synod of Dort of 1619--the
States General denied the Remonstrants the right to wopre
ship and forcad_many to emigrate, the Minor Church offered
them refuge 1in Poland, whigh offer they refused bukb appre;
ciated., As the Remonstrants gradually returned to the
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1., For accounts of the Socinisns in the Nether-
lands, see Wilbur, Unitarianism, I, chapters hLmLM@ MeLache
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Netherlands, the States General saw they were no thfeat to
civil trahgquility so granted them full toleration in 16309
When thirty years later thelr Polish friends had %o leave
home, the Remonstrants ralsed scme money‘to help them and
welcomed those few who céme to Holland inbo Their churches,
The Dutch Mennonibes (anabapbists), who along with the Ee—
monstrants WeT e the only Dutch Ghris?ians who praéched tol=
erence, also helped the Socinians financially and opened
thelr worship to them.

“ Coendide, one remembers, srrived in Hollend permi-
less and starvihg; an orthodox minister, after preaching
for an hour on Chriétian'charity, refused him food bscause
Candide allowed that he was not sure whether or not the
Pops was the Antichrist. The minister said, "Tu ne merites
pas d'en manger; . o o V& coquing va, misérable; ne m'ap~
proche de ta vie,™ Then "le bon anabaptiste Jaques™ .took
Cendide in without question and attended %to all his needsoz
Voltaire's fictional account of Candide's receplbion in
Holland incidentally described the actual reception of the
Socinians ang illustrated that Dutch tolerance d1d notb
live up to its reputation.

| Socinian influence in Holland can be gauged by the

reactions of the Calvinists. As early in 1628 they had

. 2. Romens, Pénac, p. 1L3. Candide, chapitre

troilsiewms, ‘near the ends .
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petitioned the government to teke strong action against

the import of $mciniam literature and against any Who held
Socinlen ideas. The States CGeneral was made up of liber-
al-minded men who favoﬁred a policy of strict toleration;
thus they postponed and evaded any actlon on a'number of
petitions that called for crushing Socinianism. They had
learned that their suppression of the Remonsbreanits, which
had been forced on them by the Calvinists; was foolish and
unnecessary and were not eager to repeat thelr mistake,

But when the National Synod; supported by the theological
faculty of Leyden, demanded &actlon in‘1651, the States Gen;
eral yielded. Significantly they did not pass their billew
which forbade the printing, import, or cirvculation of So-
cinisn literature in any language and forbads any Socinilan
mestbings with banishment as the panaltyu;until 1653 and

did not pass 1t on to the magistrates for yet another year,
And neither dild they encourage 1ts enforcement, leaving

the local authorities to thelr own discretlon. It was;
then, except in a few minor towns, a dead letter.

Within a few years of arriving in the Nétherlands,
the exiled theologians of the Minor Church began publishe
ing. New Latin works, Dutch translations of various earl-
ficial® Socinian approval as well as many unaubhorized

works. Perhaps the major literary achievement. of the



62,.

3

which in eight large volumes presentsd mény of the major
works of the best theologlans of the Minor Church. Only
now were all the writings of Faustus Socinus printed. This
set was intenéed to make Socinian ldeas more easily avéil;
able sinca‘it had been nearly thirty years since the Rékow.

press had closed and 1ts products were no longer plentiful.

e e e

1y circulated, especially in Holland and Englend.

As %o the original works of the exiles, they contin;
ued the dual tendenciés of Socinisn thought towards ine-
creasing theological radicalism and decreasing soclal radi-
calism, No &oubt the major theological innovation was the
admission of natural theology as a source of religious know-
ledge, Previously, as we have noted, Soeinians were the
striétest Bibliclists; the Bible was considered the only
revelation of God, Andrew Wiszowaby, the 1eader of the ex-
iles, in his last work (1685) taught reason's precedence
over scripture and thak vnreasonable passages of the Bible

must be excised.
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umes and a sechion of one were published in 1665: the other
five end the remaining section in 1668, In 1692 a ninth -

bock was publizhed which is sometimes considersd a supple=

ment to the Biblilotheca.
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Lo Ibide, T, 572.
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The later editions of the ngggégg Catechism also

gavé reason & much higher place thén did Socinus and the
arly catechists. However, the 1665 edition of the Cate-

chism shows théb the exiles remained true to thair basic
principles. In the preface we Tind: "Wnile we compose a
Catechism, we prescribe nothing to any.manj while we ex-
press our own V¢8W83 We Oppress no onee ‘L@t each man be
fres to express his own mind in religion." Freedom,
tolerance, and reason. |

Holland was the pzimary place for Socinian in-
fluence on the Continent. In Germany hundreds of anti-
Socinlan tracts and dissertabtlons withess that the uni-
versitles and theologlcal schools were concerned with the
Socinian threat, but the Lutherans were so vigilant that
heresiss had no chance to root. Catholics outside Poland
and Transylvanla mainly ignored the later anbtitrinitarians
thus we find little interest in them in France, However,
Bayle and Le Clere, French-language writers in the Nether-
lands, both wrobte about Socinians; they will be considersed

later In this study.

5@ Ibid., I, 383 The 1665 Leatin edition was the
basis for all the later aunthorized Dutbh-printed editions;
ses p. ll, ne 21, above, Most of the exiled theologilans
worked on the new version which was mwuch longer than the
original (1609 f£f.) editlons as i% snswered objections %o
Soecinian %tesachings that had been ralsed over the years.

6. ZIbid., I, chapter LO, traces the fortunes of
& 5 S
Socinianism Lﬂ “France and Germany. :
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Bo Ia @gglggégT With the advent of the English
Bible came an intensification éf Bnglish heterodox tenden-
cies§ in the sixteenth century there were se%eral isolatied
individuals who cast away the creedal trinity as unscrip-
tural. Some were burnt: nothing came of their rustic fore
mlations. Not until Rakow prints, via Danzig then Holland,
reacﬁed England in some numbers did the authorities feel
thet there was a danger of organized entitrinitarianisme.
James I, in 1612, wrote in refutation of %orst, the leadsw
ing Dutch Arminien (Remonstrant) theologian, denouncing

nim as a Socinian; and, as noted earlier, the King in 161L
attacked the Ragovian Catechism as blasphemous.,

Though the authorities were mosth vigiiantwagaiﬂﬁt
Socinian thoﬁghﬁ and books, it proved impoesgible to keep
them out a8 there was such extensive trade with Europe;
both men and goods move freely between England and the Con=
tinent. H. John Mclachlan~-by examining library cataloguses,
tutors! notes, bookssllers' records, the books themsélves,
and the like--has demonstrated that Soccinian publications
were widsly circulated in sevenbteenth-century Epgland, ese-
pecially in %the ﬁniversities and especially after 1638

when they were printed in Holland., £&nd even harder to
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regulats was the theologlcal speculatlon of indlividual
students, These three souroas-upersonal contact with So-
cinlans, limported books, and original thoughﬁ»;are sach
represented In The first comecrete manifestabions of Eng;
lish entitrinitarien thought.

Tn 1616, Thomas Lushingbon published a trans-

lation of a Soginlen commentary on the Epistle to the

.
-

P

the book was Socinlan bubt was disnisgsd from Oxford none-
10 1l :
theless. Paul Best travelled widely in Europe, in-

cluding Poland and Transylvania, and retufﬁed %o England
a convinced Soclinian. He was lmpriscned for heresy early
in 1645 and languished without btrial until July, 1647,
when he decided to bring his case to a head by publishing

a radical book., Thus, Mysteries Discovergd, Or a MNegur-
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iall Picture polnting out the Way from Babylon to the Holy
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8. See above, p, L, n. 21,

9. MeIachlen, Socinisnism, chapter 8, "The Distri-
bution and Currency of Socinian Bocks. '

10, Ibides pe 1083 in 1650 he published & similer
commentary on Galabions (ibid., ppe. 115-116.) See also,

we mo e o
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11, McLachlan, Socinianism, chapter 9; Wilbur,
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led with Home's Hobgoblins. By me Paul Best, Prisoner ix

- Pepiaaa e

the Gatehouse- Westminster, the first "Socinian” book

written by an Englishman, came to ba'printedb Best attacked

the Athanasian Greed; bthe Nicene Council, and %the scholastic

doctrime of the trinity all on scripbural grounds; also he

specifically pralsed tolsrance and the anti-Nicene Churches
of BEastern Europe¢l2 | | |
John Bidle,13 "the father of ¥nglish Uniterianism,"”
ceme To his antitrinitarian convictlons through independent
Bibléfétudy; having at filrst never seen Socinian wfiﬁingso
Still the publishing‘history of his first book is most sim;
ilar to Best's. Bidle; too, had been put into prison for
heresy in 1645, where he stéyedmmwith intermittent; neglié
gible respite on bailw;until 16447 with no formal hsaring.

Like Best, he resolved to force his case %to be heard by

printing, while iIn prison, an anti-Nicens book; it appeayred

e

o wn o o S

Although Parliament acted cuickly in both cases to suppress,

12, That is, "that third Reformation which sug- -
ceeded the Calvinian upon the Turkish Teriitories more re-
mote from the Romish tyranny, espsciallyebout A.D. 1560, in
Transylvania, Lithuania, Livonia, and Polonia® (quoted, Me
ILachlan, Sdécinianism, p. 15%.

- . . -

'130 Ibide, chapter 103 Wilbur, Unitsrianism, (contd
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by burning, thelr books, they lgnored both Best's and
Bidle's pleas for due process of law., :Best was quietly
released late in,16h71 while Bidle remained in prison un;
til February, 1652, |

While Parlieament did not deign to honour these two
men's crazy courage.with an official confrontation, they
did tske notice. On 2 May 1648, Parliament passed ths

"Draconian Ordinance"” which prescribed "the paines of death

[

o o . without benefit of clergy" for any who “maintaine and

publish that the Father is notb Goda the Son is no% God, or

the Holy Ghost is not God: or « o o that Christ is not God
15
egual wikth the Fether.© - Once agaln we scent the/sweet
: 1o |
odour of Calvinisit sanctity, for Tthe Presbyterians  were

behind this achs fnglicans were well disposed towards

(cont.) TI, 193 ff. | | .

Ui, Best then retired from religious controversy
to die peacefully in 1657,

15. MNeclachlan, Socinlanism, p. 177, ni also

quoted in Wilbur, Unitarianism, Ii, 192. Xeeping in mind
British pride in thelir democratic heritage, one 1ls amused
to compare thls ordinancewith the acts of tolerancse in

Transylvenia and Poland--some one hundred years earlier,

16, Voltalre's sixth Letbre philcsophigue,
Presbyberisns: "un Presbiterien dfZcosse . . o affecte
une démarche grave, un air faché, porte une vast  chapeau,
un long manteau par dessus un hablt court, preche du nez,
Becsuse of them, il est défendu ce jour-la (Sunday) de
travalller et de se divertivr, cs cgue est ie double de la
sévérité des Bglises Catholiques.” Lettres philosophigues,
Lanson; I, 73.
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tolerance.
Fertunately for Bidle, the Presbyberian party
shortly thereafter lost power and the "Draconian Grdi-

nance” became a dead letter, as his reply to it was his

1
I

Gonfession of Zalth Gouching the Holy Trinity . . o and
his The Testimonies of Irsnasus, elcs o o o goncerning

that One CGod, and the Persons of the Holy Irinity, both
published in 1618 when he was still imprisoned, Certain-
vly either work would have been +gufficlently heretilcal to
insure his conviction under the act of 2 May 1648; he wsas,
howsver, not tried, |
Note the similarlity in his theological method %o
that of the Socinians as stated in this passage;frdm E@g
Testimonles of Irenacus: "/I7 mske use of no other rule to
determine controversiles about religion than Scriptures and
of no other authentlic interpreter, if a seruple_arise coOn-
cerning the sense of the Scripbure, than Reasone” ~ Bigle
conbinued in his entitrinitarian campaign all his lifel

end died in prison in 1662, having spent ten of his last

seventeen years in custodye.

17. McLachlan, Soginianism, v, 172,

18, Bidle was probably responsible for the London’
prints of the Ragovian Catechism (see above, p. Uli, n. 21).
He also publishéd a catechism of his own. <hough Bidle in-
depently “discovered” the errours of the regeived doctrine
of the trinity, he later was influenced by Soscinian books.—
Bidle's theclogy was much less sophlsticated than Socinlans:

ism,
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The three sources of antibrinibarian thought in
*nglend exemplified by Iushingbon, Best, and Bidle did nob
result in a Church in the seventeenth century., Obviously
the law was %too severs %o permit Bidle’s}followers‘»—never
numerous=-~to organize openly. Thers was, . however, an un=-
orthodox underground in the second half of the century that
sustained itself through exftenslve correspondencs; re-
ceived Polish Socinians and Transylvanisn Unitarisns, hed
seéretE informal services of worship, and raised monsy to
aid the Socinian refugees after 1660,

Socinian books continued to be read widely, and
the principles of freedom, tolerance, and reason gradually
became more acceptable in religion, especially in the
universitles and among high=-church fnglicans. Bgth the
Cambridge Platonlsts and the Oxford ratlionalists ? showed
these liberal tendencies; some of them, perhaps all, were
directly influenced by Socinian thought. At any rate, in
the last guarter of the sevenbeenth century, any well-
educated Englishman would have known something of Socin=
ianism, and the general climate of opinien turned against

religlous coerclon.

19. McLachlan, Socinlanism, chapters 6-8: seec also

Willey, Seventeenth Century, chapter 8, for the Cambrians

McLachlan has shown that the libraries at Cambridge and Ox-
ford at thils time had extensive collectlons of Sociniana,
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Indeed; in 1689, the Act of Toleration allowed non-
conformigt congregations to worship publicly; however,
those who denied the trinlty end foman Catholics were ex%
plicity excluded from the ben@f}ts of this act. #nd, in
fact, in 1698 the Blasphemy Actao threatened antitrinlare
lans with theloss of all theilr civil rilghts and imprison;
menﬁ@ Under the labter act; no one was ever cohvicted

ﬂﬁhile the excluslon of antitrinitarians from the Act of
:&oleration led to the lmprisonment for two yearé (1703
1705) of Thomas Emlyn, a Presbyterian minister. Emlyn was
the last man in England to be Imprisoned for his views on
the trinitys others suffered from harassment and fines, and
all antitrinitarians.lived under the éhraat of iﬂpfisonment
until 1813 when toleration was extended %o Unitarians and
the Blasphemy Act repealed.

Scotland, a Calvinist stronghold, proved her su-
perior Christlan zeal in defense of God's honour, Thomas
Aikenhead, a student at the University of Edinburgh, was
tried in 1697 for the blasphemy of denylng the common no;
tion of the trini&y. Hé wes denied colinsel, repented andf

pleaded for mercy, and was hanged by the neck until dead,
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30, See Abbey and Overbon (Church, ppe. 12-15), who nobs

an undercurrent of intolerance in #ngland in the late
seventeenth and early eightsenth centuriss.
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‘ 21
He was the last heretlc execubed in Great Britain,

From 1691~1698 the Unitarian Tracts were the focus
of & theologicel struggle within the Church of England.
These tracts; written mainly by Stephen Nye--an fnglican
rector=~and financed by Thomas Firman--a bourgeois convert
of Bidle; argued the usual anblbrinitarian points from the
usual seole scripturs, with reascn as the only interpreter,

point of view. To avoid possible prosecution and to avoid

D o S wa wn

Christlen apologetics, thé Unitarians published thess
works anonymously. Further, they were marked by their con-
ciliatory tone; the 2uthors obviously wished %to remain
within the Church and argued mersly that their iﬁtérpgem
tationg were true to scripbture and nobt harmful to the
church, |

And, indeed, the Church did not try to caest oub
this small group of anti-Nicene propagendists. Not only
was the Church of Englend tolersnt, or perhaps indiffer-
ents; at this time, it also was unsteady as to 1%s own doce
trinal position concerning the trinity. In 1689 the Come
missioners of the Church thought seriously of dsleting the

Athanasian Creed from the liturgy, which H. Jonn MclLachlan

21, Had Servetus, nearly a century and a half
earlier, repented of his errours, he surely would have been

spared the stake,
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takes as an example of the pervasive influence of Socin-
- - _ 22
ian=Unitarian idess in seventeenth-century Eanglend,

John Locke's (1632-170L) literary proﬁuctioh'coinn

- o w G s s waG S

e oan wu

R ama OH W 0 o w0 B B BN W R a0 Gee B0 DNV Wat N vl Wt A wd e ey

B N L ) -~ o O R e - B - .

O bou G Sy K4S ST WOV T WOW €53

correctly that he was the man responsible. & few other

works concerning religion were kapt secret while he lived.
Locke had been raised a Dissenter but conformsd

to the fnglican Church most of his life; he, like the Uni;

tarian‘tractariansg bad no desire to gseparate from the

Churche. &s is evident from the titles of his works, Locke

wanted tolerance and reascnably interpreted sceripibure as
3 P P

avoifed direct consideration of ‘the doctrine of the trin-
ity, his tolerant, rational approach to Christianliy led to
untrue allegations that Locke was an author of the Unitarian
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Tracts e The Blasphemy Act of 1698 closed the debage
concerning the trinity that had been stirred up by the '
Aet, the controversy had already subsided,

Sir Issac Newbon (164j2-1727) a close friend of
Locke, though best known for his scientific and mathe=-
matical_disooveriess was really most interested in theo-
logical studies., Howe¥er, hls major religious writings,
even less orthodox thab Locke‘s remained hldden until well
into the presen% cenbury. Willism Whiston (1667~i752)s
Hewton's successor to the chair of mathemabics at Cambridgé
and an Anglican minister, became an anbti-Nicene ‘s]r;eologian,q
preached against the orthodox trinity, eliminated the trin-
ltarian parts of the liturgy in his churohg and campaigned;
to return the Church to its VYprimitive™ doctrinal position,
He was, understandably, removed from his parish and his |
chair at Ceambridge in 1710. Whiston thus began the "Arian
Controversy” which occupied the established Church for &
decade, then Spread-to the Dissenters for the remainder of
the centurye.

After Vniston lost his position, Semuel Clarke
(1675;1729)3 8 close friend of both Whiston end Newton

23, McLachlan, Cpinlons, pp. 79 ff.3; McLachlan,

Socinignism, pp. 325 ffo.3 wilbur, Unitarisnism, II, 232

PP, "8ee " below, p.9b, for one passage where Locke did come
ment on the triniiy.
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and the most highly regarded fnglican theologien of the
time, was the centre of cobroversy. As a result of Whis;
ton's pricking his consciénoe sbout subscribing to the A=
thanasian Creed; Clarke deterﬁined to lock into the doctrine
of the trinity in detail. He searched the New Testement for
ﬁerses relevant to the nature and relationship of Godg

Christ, and the Holy Ghost; found 1251 of them;, and pube

- - o o

and ignoring traditions and councils, Clarke was following

the path of the Radical Reformers, le are not sur-

H

prised then that his "Seripture-doctrine” was much closer

to the Socinian-Arian position than to thet of orthodoXy e
Clarke also wanted to preserve church unibty end %o
avoid eny unseemly arguments, so he proposed that the li-
turgy and creeds in current use were to be retained since
Revery psrson may reasonably agree to such forms whenever

he can, in any sense at all, reconcile them with Scrip=-
- 25 ‘
ture.” When the Upper House of Convocatlion dscided not

2li, His general view of the scurces of religious
knowledge weag, however, not at all like that of the Hadl-
cals., Clarke was primarily & natural theolcglan and had
some difficulty in finding a place for the scripbures in
his system; nonetheless, when he ¢xamined them, he did so
in the Socinian mammer. (Stephen, Historys, I, 105-108.)

" wm £ e

25. Frowm the introduction to the Scripture-goc~

trines quoved in Wilbur, Unitarianiswm, IE, 201,
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to act against Clarks for his views even bthough he did not
withdraw them, the Church; in effect, opened its doors %o
men of practically any theological opinion. The Church,
then, in its iIndiscrimlnate amoeblc way, was able to ab;
sorb yet another thecologlcal body by the éimpla expedi;
ent of allowing the individual to ascribs whabever meaning
suited him to the officilal theological affirmaticas. Nob
all Anglican wers pleased with this "Arian subscription®
although 1t was an effective way Lo keep the Church intact.
When Voltaire came to Englend in 1726, the mos%
brilliant English scientists; the greatest English philoso;
pher; and the most respected English uheologla 1==that is,
Newton; Locke, and Clarkeuéwere all anti-Nicene; rational-
ist Ghristians0 Voltaire noted this peculiar phenomanon
in the seventh Letltre philoscophidue. Certainly thse felim
gioué opinions of these three men show that antltrinltaru
isn thought in England had penetrated deeply since the bew
ginning of the seventeenth century when Independent thlnk»

ers first bturned %o the doctrine of the trinity and when

- oo s oo At argedson

ries,the

Go Postseript: ¥hnile %o their conbemporar
Socinlans and fellow travelers seemed very dangerous rade=
icals, they were actually rather conservaiive., H. John
MeLachlan noted theilr common theological starting pointe

the Yattachment %o a purely sc “1ptural basis of bellefl
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is cheracteristic of all who in the sevenbteenth cenbury
made their protest against the saccepted doctrines of the
Trinity and the atonement.” e them the Bible was the
infallible word of CGod and comprised his unigue revela;
tion to mans natural theclogy was not usually an import-
ant source of religious knowledge@ Not all of these ane
titrinibarians would admiﬁ criticel studlies of the sacred
texts, and those who dild proceeded in fear and trembling.
A11 this is to say that the Socinlans were rabtional-funda-

mentalist Christisns and were very tame indeed, compared
2 -

with the emerging delsts and freethinkers.
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TERMINOLOGY

We will now sort and trace the names used to dow
scribe and slander the movements whose history we have
sketched aboves The task is complicated by the number of
nemes, by the long span of years to be considered, and by
the polemical nature of so much of sixteenth,'seventeenﬁhg
and eighteenth century relligious literature, That is,
the antitrinitarian parties were often brandsd with names
that they had no desire %o accept and which they refused

to vee In referring %o themselves. Thus we f;nd para allel

systems of names for one groupe
A. Names:

le In Transylvanlas: As usual, in Transylvan-

lan history, the suthorities conflict. Xot implies thatb
the Calvinists named the radical party “Unitarians® in
1569, very soon after the church splital Wilbur, on the
contrary, argues bthat Francis David's parbty only settied
on & name after some decadss of termlnologlcal
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.2.
confusion, Since the men of the radical party were called

¥of the Kolozsver profession®,; "of Francis Pavid’s reli-
gion", or simply "of the other religion or church® for a
long period, amd since it was not until 1600 that the

LA ™

ing; Wilbur is piobably correct. At any rate, after

.

1600, official documents, orthodox divines, and the rade
icals themselves adopted the word "Unitarisn®™ to describe
the anti-Nicens church and its meumbers. Band's first

reference to the term was to & manuscript dated April,

162ly, “Epistola ad Valentian Radecium Episcopum Unitape
iorum per Transylvaniam® by Toachimus Rupinovus,
The etymology of "Unitarian® is clewear enoughs it

affirms the unipersconality of deilty in opposition Lo the
‘K
}
-

orthodox "trinitarian®™ position., It may come from the

2. Wilbur, Unitarienism, IT, L7n. He thinks that

the 1569 publication, mentiomed in note 1, was probably
titled by a much later editor., At any rate, it was an iso-

lated example. (Ibid.; po llmn.)

3. Ibides pp. L7n and 100n; he mentions a letteér

-~ et €0

from 1585, which may heve used "unitariean.” (Ibid., pp. 93-

9li,) The name was firmly established by 1638.  (Ibid., po
118,)

lis Sand, Bibliothecas; ps 126, Sand's Bibliotheca
Anti-Trinitariorum (I6BL) was an atbempt to 1list all ths
writings=-printed works, manuscripts, and letters--that had
appearsd in favour of the antltrinitarian cause. Unfortue~
nately, he did not list the works attacking the antltrini-
barians which would have been very ussful in the study of
the history of terminology.

5. In the Servetan sense of “trinitarisn®. .
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1568 debate of that series which led to the establishment
of the Transylvenian Unitarian Church, whers the leading
Calvinls®t spokesman often rested his case with the phrasse,
YErgo Deus est trinitarius.” Wilbur theorizes that the
Calvinisb%s thus bhecame knoﬁn as “trinitarians®™ and the
radicals as “unitarians®, However, theére is a ﬁroblam

in this explanation asz for most of the sixteenth cenﬁury
Catholic writers used "trinitarian® Ho refer to Francis
David's theolpgy and called their own simply "orthodox%.
Again, the hilstorical steps 1éading to the established

terminology of the seventeenth century are unclear,

2 IXn Poland: In the records of the first

W e e see e e wm

synod of the radical branch of the Reformed Church after
the split of 1565, the radicals called themselvas_ﬂthe
 brethren -in Poland and Lithuania who have rejected the Tri-
nityow7‘ Obviously this was too cumbersome 2 namo, and the
antl-Nicens group wanted to aveld worldly tiﬁles; so they
most often spoke of themselves as "brethren” or ”Ghris;
tiens¥. Such was their custom as long as they remasined in

Pbland. The legal name of Tthe Church, the lMinor Reformed
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6. Wilbur, Unitarianism, IT, LTn.
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| Te 1Ibide, I, 3273 Williams, Radical Reformatiocn,
p. 669, gives the precise date, 10 June 1565, The names of
Polish Minor Reformed Church are discussed in Wilbur, Unl-
tarianism, T, 3n, and 327 f3 1bid., IE, n; Williesms, Rad-
"""""""""" Ko%, Socinianism,
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Church of Poland, was used soon after the 1565 schism;
it referred %o the numerical inferiority of tne antlie
Kicene party.

The orthodox adversaries of the Polish Brethren
dredged up the nemes of several Christological heresiss of
the early church and applied them to the Minor Church.
MArian”, though theologlcally and historically incongru-
ous, appeared as early as 15H9l, and evantuallw won outs
and - from about the turn of the seventeenth cenbtury to the
present, the ordinary word used in Poland (in both the
Polish and Letin languages) to refer to the Minor Church,
its teachings, and its members has been ”Arian“glo As
mich as possible, considering thelr political weakness,

the Brsthren protested against ths slander implicit in this

term,

Occasionally their Polish opponents called the Bre -
thren "Unitarien® as did the Brethren themselves., For ex-
ample, the Minor Reformed Church commlssioned a treatiss

S aeS BN TO et K3 W AT R S we AN et SO ATt A S T T

8. See page 38 above. I have not been able %o
find an exact dabve for the esbtabllishment of thelr officlal

title,

Do 113, in the title of a

bl 2,
 died in 1591,

9. Send, Biblig
work by Gregorious rauli

10. See page T above, The Brethren in the six-
teentnh cenbury transiently bore the names of some of theilr
leaders~-for example, Farnovian or Budneong--or of thelr
primary cities-~Racovians or Pinc"ovianse Ses wlbur Unim
tarlaﬁlsm3 I hOuﬁ4093 for Socinus's objections to Firisn™
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et Unitarios, in 162l Thus Wilbur's claim that “the
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name Zgnitariag7fﬁas never used by the Socinians in Po-
1and”l is‘wrongo We know that the Brethren were in cone
tinual contact with the Transylvanian Unitarians, and the
Brethren apparently borrowed the name., No doubt the se-
cure status of the Transylvanlans appealed %ho the'besieged
mewhers of the Minor Church in Poland} perhaps %the name
ﬁas taken to try to gain more tolerance for the Polish
Brethren; or perhaps beéause unitarian was theologically
appropriate. Whatsver the reason, writers for the Minor
Church in Poland sometimes called themselves ‘“unitarian®
though not nearly as often as "Christien® or “Brethren”.
Ls esrly as 161l, it seems that the Minor Church-
men were called "Sociniana";‘for that year, Smalcins, ons

of the Brothren's leading spokesmen, published his Respon-

Gr kab Ara he e e B WO aye e ww T W wi WY ew W3 wes v Y B S I R e e

1l, Ibid., I, L50; see iBid., I, L27n and L76n, |
for examples in Poland around the time of banishmenb.

12, TIbid., IT, 4Tn. Xob, Socinianism, p. xxiv,

A 29 w3 NI s wwe W e w) o T3

is correct on this poilnt, H. John Helaghlen, Socinianism,

PPe 311 f, where he discusses the term “unitarian™, does
not mention the Polish uss. '
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Calvinist's call:umT h‘d coreliglonists "8001n1aﬂ ° 'Apm
parently, then, Kot's statement, "The name 'Socinians'
was not‘coined until the seventeenth cenbtury, and even then
was adopted only abrosd--not in Poland”, ~ is too strong.
Rather one should say that in Poland the Christians of the
Minor Church were rarely called “Socinianﬁ by their foes
end that they always rejected the name for themselves,
There were two very good rsas ons that supported
the Brethren's objection to "Sosinian®, First, the prin-
ciples of froedom; reason,; and tolerance did not make for
a statlc theologys; and, indeed, very soon after Socinus's
deeth in 160hﬁ many of his bteachings were supersaded by
new ones. <Yhis process was manifested in the firQ* edi=

tion of the Racovian Catechism (1605) which already de-

parted from Socinus's positions and in the subsequsnt edi-
. 1

tions which continued %o develop theologically. From

1. Wilbur, Unitarianism, I, Lio9n and 381ﬂc The

Calvinist work's title; or1q¢nally in Polish, translates:
Fire with quero unat 1;& g 1lbb, Hook abouu unlon in
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selves. In reiraxm*ng from "“'~an the O“Lhodox writer
was more polite than usual. Seg, 1b1ieg Pe ?Znﬁ for 2
Catholic publication of 1662 which uses both “Socinian® and
“Arian®™ in the Latin title.

15, Ko%t, Socinianisag, p. xix,

RNN

16, See above, ppe Lli-lib,
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the point of view of the Minor Churchmen, this docbrinal
fluidity was an oubward and visible mark of their inward
freedom from the ldolabry of r@garding ménwméde creeds and
systems as the ebernal and unchangeable word of God. They
were clear sighted and humble enough not to deilfy thsir
own works., Therefore, when called "Sociﬁians", they denisd
the appellation on the true grounds that their beliefs
differed substentially from those of Socinus.

Second, Socinus was never admitited into member-
ship of the Minor Reformed Church. He was not convinced
that baptism had a firm scripburel sanction as a necessary
conditlon for church membership and tended, in fact; to
regard all oubtward observances as relablvely uni 1lmpo¥sante
The Brethren, at this time highly influenced by anabap-
Tists, insisted thst Socinus be publicly baptiﬂed with no
verbal reservation. He refused and was nelther allowed
to join .the churech nor to participate in the Lord's Supper
with the Brethrem, Although distressed to be cut off from
all formal Christian communion, Socinus stayed on tb'beaome
the recognized theological spokesman for the HMinor Church.

OB € e W D A T AT DR DR MU O GTF EnG U WO GKR OF 0 O

17, Wilbur, Uhltagxgmasm i, )93w)95, Williams,
Bs}@%‘}.i‘l Reformatbion, ppe (o= /o"° Kot, éggz':@.l?.‘{?.:’:ﬁﬂ% pe xix.
the Bre thren, bub bcotme was the most imporbanuo Incident-
ally, the first Racovian Catechism, published the year af-
ter Soclnﬁq’s death, “adcphed hls baptismal ideas., Nonebhe-
less there is no record that he ever was accepted 1anbo the

Churche
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Thus the Brethren couvld deny being "Sceinians® since Soci-
nus had not been a member of their Church. As the Poligh
Catholics and Calvinists were well aware of both these

facts, the term "Socinian® was relativoly rare in Poland,

3¢ In Wesbtern Burope:s In sevenbeenth cen-

- ve e WD s wn

-

tury Germany, crthodox scholsrs used the term "Photinian”

i)
r— 1
&r

kN

to describes the HMinor Church, Though Hhis name was

least as inappropriate as YArien", it became the charac-

{

teristic word in G@rmanj to indicate antitrinitarian
thought and antitriniftarians in the\sevente erith, eighbteenth,
end ninsteenth centuries. It was occasionally usedSin
]
other languages and is even seen LodaJ in Ge STTIANY o * Howe

ever, throughout this period, CGermans also used “Socinian®

which was the usual berm in Western Europe oubtside Cermany.

I

8o Along with.
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the political reaction against the Socinlans In sevenbteenth
century Holland, orthodox divines atbacked by publishing

many anti-Socinien books. Putch-printed books had very

_ 18e Wilbur, Unitaplepism, I, 3n and 8o Ibid., I,
po@ 525 £f, wmentions the titles of many sevent seenth and
e gateenth ccnuu £y anti-Socinian books published in Germanye

}n0u1n1an and Sﬂc.ln.‘.a“lT both appear often.

19, See chapter 3, section £, above,
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wide circulation due to the Netherlands's pre-eminence
in trade, central location, and libsrty of press. Through

putationes theologicae 4nti-Socinanas (2 vols., Lugdunl Ba-
2

(@]

tevorum, 165L-1662), Western Burope was alerted to the
dangers of Socinisnism and from them book "Socinian® &s the

name to apply to all manifestations of antitrinitarian
' 21 -
thought~-or even %o all rationalistic theology.

The las% point is a conjecture., The facts are thab
at the beginning of the seventeenth century, “Sccinian®

was a word rarely used in Poland. By 1622 it appeared in
22 o Q _ . 23
Dutch and in 182l in a Labtin work published at Leiden.

20, Wilbur, Unitsrisnism, T, 557 IDbid., I, chap-
ter 1j2, lists several of the anti-Socinian tiftles out of
the hundreds published in Holland around the mlddle of ths
seventeenth century, “Socinian® appears in most of theu;
"Photinian®, PaArian”, and "Unitarian™ are all absent, Note
that some of Hoornbeek's books appearsd before the Minon
Church was driven from Poland,

21, Exceph, of course, in CGermany. The spread of
the teru “Socinian™ is not altogether clear; what follows
is a rough preliminary effort To trace the term.

22, Wilbur, Unitarisnism, I, 558, de Witte's Weer-
legginge der Socinisansche "Dualingen (Amsterdem, 1622).
In 1630 Vorst published a Dutch summary of Socinlan tea-
ching which had "Socinisn® in the title. (Sand, Bibliothe-
cas ppo 98 £.) Sand, (ibid., pp. 99f), gives 1593 as the
date of the first work in Putch to-fsvour the Socinlans,

23, Wilbur, Unibtarianism, I, BFBnQ Bodecher'®s
Sociniano-Remongbtrantistms (Leiden, 162ly), wherein Bodecher

Wh ot s Tt . WM WO CE) B e W W N0 W BW PV e S U Ve G

tried to prove that the Hemonstrants were Socinilans.
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2l

The earliest use in English I have found was in 1637;

and in French, "Socinian" was in the title of a book pub=-
. 25
lished in 1687 by a Frenchman living in Holland. AL

the end of the century, “Socinian® was used regularly in

©®

all the languages here mentioned. That Socinian thought
and books found their way to Bngland through the Nether%
lands, that the Netherisnds was the favoured place of ex;
ile for French- and Englishmspeaking refugess, and that ab

the end of the century a French-language controversy about
26
the dangers 0f Socinianism centred in “msterdem  all lend

welght to thetheory thaet “Socinien” became the dominant
neme through Puteh influenceg but the case 1s nob conclus;
ively proven,

As in Poland, &the Brethren in the Netherlsnds row
fused "Socinian as their nams, Rather, expanding their

2. H., John Mglachlan, Socinianism, p. 65n, Siv

John Suckling, in the preface to his An Account of Religion

by Reason, (1637). Afber Best and Bidle (FI.T16[0-16507,
"Socinian” appearsed often in English religious conktroversy.

25, Wilbur, Unitarianism, I, 532n. Nogl Aubert de

Versé, Le Tombseu du Socinianisme (Frencfort, 1687), Thers
may well be earller examples in French, but de Versé's
antedetes thabt of Bossuebt (3683) cited in both Littré's and
Robert's historical dictilonaries of the French language.
See Littré, Dictionnaire, IV, 1958 and Robert, Dictionnaire,
Vi, L60. Send¥s Bibliothece does not list an earlier usse-
of "Socinian® but gives 1582 for the first Socinian book in
French, a translation of Faustus Soclnus's De fuboritate

. (S=nd, Bibliotheca, pp. 66 F.)
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26, Wilbur, Unitarisnism, I, 530 £f, ca, 1680-
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earlier Polish practice they more and more took “Unitar-

ian® as their own., Take, for example, their definitive

W o S ok O el o bop ek M WD wee B e e ses e md MR Sk G Mt v At mw W T

trenslated, “they denominated themselves 'Polish Brebhren
27
whom people call Unitariansd® Obviouslys they preferred

to be called "Brethren” but would accept "Unitarien®,

French writers used "unitaire® and "socinien® as

synonyns without regard for theological or historical ni-

cities, Bayle's Dictionnaire article "Socin™, which still

deserves to be read today as an excellent capsule history
of the Polish Brethren and thoe Transylvanisn Unitarlians,
di1d not distingulsh between the iwo teims and did not use

34 28 ki
"antitrinitaire® or Yarien®, However, his article YAr-
ius%, quoted thls passage, "Ces hrriens 1'importunoient né-
~enmoing, aussi blen.gue les Phanabiques dfaujourd’hul, les

Sociniens et ceux qu'il nomme Fhobtiniens de Pologne et d&e
29
Transylvanie®,  which clearly linked the ancient Arians bo

nlsms pe 312. See also,

27. MclLachlan, Soclnle :
pe 62, sbove. ©Sand's Bibliotheca habitually uses "Unltar-
S A .

L8N e

28. Bayle, Pictionnsire, ILI, 2606-2616 (1697).

Not only is this articles historically sound, i% also ralsed:
some interssting Ttheologlcal and politlcal guestlons.

. 29, Ibid., I, 329, ncte I's Bayle is quobting Ni-
cole, 1'Unité dg 1lEgliss, pp. 15 f.
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the contempory antitrinitarians. This line also showed
30
the terminclogical muddle in the French language.

o am we e D Wil e e e N

Suckling wrobte in 1637, ™I am not ignorant thab the fear
of Socinlanism et this time rendsrs every man that offers
to give an acgﬁgnﬁ of religion by réason suspected to have
[}

none at a81l." Here, in the first exsmple of the word
USocinian” I have found in print in the English language,
were two of the characteristics that marked its use for
the next two centuries. FPFirst, the specific docfrimes of
Soclnus or the Polish Brsgthren vere‘not in question; "So-
cinianism® was thought to be something sinister, som@tging
feaﬁful; Socinians ware iﬁ the same dlass as atheists@Jl
We are not surpirised te find that, as on the Contlnent,;

liberal Christians did not call thewmselves “Socinian® and

usvally defended themselves when so charged, Similarly,
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30, See also Littré (Digtlonnaire) where Socin-
jen™  (IV, 1958) and "Unitaire™ (IT, 233L1) are given as

synonyms for one another,

31, Y“Few people in the middle of the seventsenth
century could dlstinguish between the broad, rational, and
tolerant attitude of the latitudinarisns . o o and the full
Socinian scheme.” (McLachlan, Socinianism, pe 763 see also
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ppo 3 and 73.) Vilbur (Unitarisnism, 1L, 222) says, in
England "the name /Sociniap/ when employed by the orthodox
wes used only as a term of reproach and cénbeript.” Abbey
and Overton (Church,; pp. 215 ) similarly point out the im-
precise and slanderous use of “"Soeinian” arcund the turn of
the eighteenth century 1ln *ngland.
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"arien®™ was applied to and rejeched by the English lati-
tudinarians.

Throughout most of the seventeenth century, there
was, therefore; great confusion in the nemes used for the
enti-Nicene Christlans, Not only were the terms used loosew-
ly, but "The fluxuations of opinion fmade/ it difficult %o
fix with ceritalnbty a tl le to a man, or to a par%yQ;'° ﬁ 38
John Milton (1608-167L), for example, who died alienated
from all orgaaized churches, in his final writings pre-
sented an #frian Christology. Earlier he held orthodox
~and then Sabellian opin%ons; and his exegetical method was
that of the SocinianSQB) The o0ld terms weré too theologi-
cally precise and %oo rigid to be of much use in this age
of volatile eclecticism

SUnitarian®, the omnibus word that came to repre-
sent all thoae.individuals and groups who emphasized the
divine unlity at the expense of tvhe tw ditional trinity,
entered the printed language in 16730 Henry Hedworth, en

entitrinitarien, had wrilitten some unflattering, bthough
-

o

true, bthings about George Fox and thus initlated a pamphle
34

war with Willlam Penu. Penn, of course, tried %o

32, Colligen, Ariay Moyemen®, p.- 3.

33. Mclachlan, Cginions, pp. 3-66: ses especially,
ppe 11, 35, and 62-66.

3. This discussion of the first use of {(cont.)
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| £

discredit hils opponent by calling attention to his “scat-

tersd seeds of Socinianism,” Hedworth replied that
though he was accused

under the nsme of Socinian, Bidlean, and the liks,
although I wrote nothing but what was approved by
men of learning and plety « » » I wWill prcsent to
the Reader a short account of those men's opinion
conceraning Christ, who for distinction sake call
themselve Unitarisns, being so called in those
placsg, where by the Laws of the Country they have
equa] Liberty of Religion with other men or be-
cause they own bubt one Person, and one sub““ance
cr Essence of the most High and Independent CGod
and to distingulsh them from other Christians, that
hold three Persons and one Hssence of Cod, and are
therefore denominated Trinitarisns. (36)

In this short passage Hedworth gave three obvious reasons

for introducing the bterm "Unitarian™: it avoided the sian-

o

der implicit in "Socinilan®3 it was alresdy ussd in Transyle

3T

vaniag and 1t was theologleally approprlate. He may also
have been influsnced by the practlee of the Polish Brethren

refugess in the Netherlands, who had sccepted the Unitarian

29
name by the late 1660%s.

(cont,) " Unitarian® is drawn prmma&Lly from McLachlan, So-
cinianlsm, GhaObeT 15° Se° 1@ olllcan, Arian Movemen%,
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35, McLachlan, §9g;@;§gg§¢ﬂ o 309s; from Penn's
The Spiri% of Truth Vindicaled o o o (1672)c

36e Ibid., pe 312, from Hedworth's Controversis
Ended o o o (1673).

37 A Transylvanian Unltarian had stayed with Hed-
worth in 1663-166lL (ibid., p. 312).
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Penn behaved In an uncharacteristically un-Friendly

way in this cogroversy with Hedworth., Perhaps he was com-
pensating for his esarlier flirtation with Socinian thought.
he set forth the anbtl-Nlcene arguments against the ordinary

doctrine of the triniby; for this, he was pubt in the Tower,

Foundabtion Shaken' (1669). Both of these books employ bthe

[12ad
e

Socinlan exegetical method, but Penn gald in Innogency with

368 o ¢ o 3

As for my being & Socinian, I must confess I have
read of ome Socinug . o o Whose perts, wisdom, gra=
vity and just beshaviour, mads him the ncst fewcus
with the Polonian and Transilvanlan churchss: but
I was never baptised into his name, and therefore
deny that reproachful Epithite; and if in anything
I acknowledge the verity of his Doctrine, it is for
the Truthl's sake, of which, In many things; he had
a clearer prospsct than most of his Contemporaries.

(38)
Since no one was ever baptised intc Socinus's name, Penn's
disavowal was most disipgermoug0 However, it was brave for
a man in the Tower, charged with Socinianism, sven %o af-
firm the truth of Socinus's doctrine.

These passages from Hédworth and Fenn show how far
seventesnth-cenbtury Englishmen would go Lo avold being

called Socinian. Accordingly. the new word "Unitarian®

a
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soon became the name acceptable to the anti-lNicene parbty.

In 1687 Nye publishcd & Brierf History of the Unitarieans,

L e VA Y L I X o B Y= O e g
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, | 39
with "Unitarian® in the title,. He was also probably the

neither a'?apist, nor a Iutheran, nor a Calvinist, nor a
Socinian « o o I &m & Christisn®; and of the 1695 collec-
tion published snonymously "By the Author of that manu:
seript no Soclnian but a Christien and a Unitarian.”ho

After these tracts,A”Unitarién” became the in-
clusive term for all shades of anti-Nicene thought--Sabel-
lian, Arian, Socinian, and Unitarian (in the seventeenth-
and eighteenth-century senss indlcdbing a himanitarien
Christology.) The name was now ready though it had to
walt more than a century for a churche.

Abbey and Overbton objected to "unitarian” as the
name for the antitriniterians as it implied that the or-
thodox perty did not affirm the unlty of Gog, Howsver,
Hedworth's introduction of the bterm made 1t clear that

36

unitarian referred %o the unipersonality of Cod,

W6 e A a R T g e v e Y K T W G A6 w0 NN KD WO B 4nm s oan SWE ik NN e Gl e M S BE G D Ged s e N S S W e A RN b W Gue WP B am EPO B3 Gen el W ewe et

39. Ibid., pp. 320-32L. ©See above, p. Tl, for Nye
and the Unlitarian Tracts. ,
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iz, Abbey and Overton, Church, pp. 225-226,
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Further, the name should not be taken by itself bubt should
be considered in historical context where it filled the
need for a new, incluslive term and where it was not inten-
ded to be polemical,

While the name "Socinian™ lost out completely in
the late seventeenth and early eighteenth centuries, the
Socinian mebthod of rational Biblical exposition won oubt in
Englend. Amongst the unifaria s and even some of the more

L3

L
conservative theologilans, this exegetlecael debi was openly
acknowledged. #n anonymous unitarian pamphlet of 1697
saids

Those in England, who call themselves Unitarians,

never were enbtirely iIn the sentiment of Socinus,

or the Soginliens. Notwithsbtanding, o « We have
not always declined the nams; because in intere
preting many texts of Soeripture, we cannot bub ap-
prove and follow the judgement of those Writers,

(L)

However, under the influvence of Clarke, Locks, and Newton,
churchmen gradually and sileantly adopted ratlomal criticlsm
of the Bible and preached natural religion, until "by the
middle of the eighteenth cenbtury, the Socinian method of

L5

dealing with the Scriptures was universally adopbed,”

"h3e See the above passage from Pemn (p. 91), for
example, See also, Stephen, History, I, chapter 2.

"y o w8

L.  An Account of ir, Firmin's Religion and of the
Present State of the Unitarian Confpoversy (1657), in fic-
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i5, GColligen, Arisn Hovement, pe 151, “Univers-
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And after Clarke was permitted to stay within the Church
of England, the Arian intevpretation of the trinity became

quite wldespread.
116
Locke 's The Reagonesblenesa of Chrlunlanltg (1695)

- o - W et e S aae W b t w

was a perfect: exampls of Socinlan exegetical method and of
English latitudinsrianlism. In this book Locke sought bto
prcve; using reason alone, that thse four Evangelists and

the book of Acts taught that one only need accept Jesus as

L7

the Messiah tbbe a Christien; which minimal creed would
extingulsh the fires of religious controversy. As'could
have bsen predicied, Lockeks attenpt at conciliabtion lm=-
mediately began an ill-humoured conbroversy. John Edwards
(1637-1716), a low=church Anglican of Calvinist persuasion,

published The Several Causss and Occasions of Athelsm which

P P % iy e Wt a - Ay

atbtacked Locke only a few months after the Reasonableness
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appeared, Locke answered with A Vindicatlon of the Heason-

P R e R R i ] T e e -

ableness of Christianity (Lég 5),_Which Edwards countered ,
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with Socinianism Unmasked (1696), A Second Vindication of
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Li6. See sbove, pp. T72=T73. See below; ppe. 151-1E)
for Voltaire'ls evaluation of this example of Locke's bibli-
cal theoTOgy0 The goal of the following disous&iom of
Locke's religious beliefs i1s to show whether or not his
contenporaries had good grounds to call hlm Socinlan, Acg-
cordingly, The Reascpableness of ggggggimglty recelves the

most attention albhough it is nobt by far the most important
of his works.

.'—am-um—-—-nomm.mmunwﬂ
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final word,

Iocke's two defences made very clear how much he

wished to avoild being known as & Socinian. In the filrst

.

Vindication he denied it point-blaenk: "For I repeat it a-

B T e e L
A !’9

gain, thers 1s not one word of Socinianism in i%,% He
was even moved to lie

I know not but it mey bs true, that the anti-Trini-
tarians and Racovians understand those places as I
dog but it is mors than I know, that they do so. I
took not my sense of those texts from those WWitersg
but from the uurlptuf 1tself, glVlng light %o ifs
own meaning . . /wh40h7 true meaning, L shall nob
decline, becaguse I em 614 it is so understood by
the Racovilians, whom I never yet read. (50)

Yet Locke's personal library was rich in Socinlana, and we
know from his commonplace books that he read the Socinians

carefully. The falsehood was répeabted in the Segond Vingdi-

51
cation. That Locke felt it was necssary to lie Tto avold

e e e

the label "Socinian® indicabted the extremely pejorative

nature of the ternm.

In the Second Vindicabtion, thers was an excellonb

0 o o wry e MO ahu Bun
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L8. Cremston, Lockes ppe 389-392 and L09-410,
gives =& short account of tho comtroversye Ses also McLache

e i prtuioaniodpn

9. Locks, Works, VII, 167,
| 50, Ibide, ppe 171 £, Note that Tanti~Trinitar-
ian®, "Racovian”, and fSocinisn® sre synonymous in the quo-
ted passages. In the Vindlcations Locke also used "Unitar-
ian® synonymously.
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explication of the fundamental ildea behind anti-Nicene

theology. IEdwards in his Socinianism Unmasked had writ-

RS hat e Ay DG Vil WD G e S G wr e o W W

ten of the doctrine of the trinity that "we shall never be
eble to comprehend /it/ o o o but there is no difficulty as

%o the reality snd certainty of /Tt/, because we know /it
i§7 revealed to us by CGod in the holy ScriptureSQNSZ Locks
poilnted out at once the enormous dirficulity where Eqwards
said there was none:?

The question is aboub a proposition to be bslisved,
which must first necessarily be understood., FYor a
man cannot pessibly give his assent to any afflirmea-
tion or negation, unless he understands the terms
as they are joined in that propogition, and has a
concepblion of the thing, concerning which it is af-
firmed or denled, as they are %there put togskther.

(532
Here Locke struck ab ths heart of the problem of the Nicens
doctrine of the trinlty., I£, as its proponents all admife
ted, the doctrine were Iincomprehensible; then to affirm 1%
was nonsense. = /A/ man cannot possibly give his assent %o

any affirmation or negatlion, unless he understands the

51. Ibide, pPpe 300 and 362. 52, Ibid., pe 239

53. Ibide, pp. 239 £. It seems that earlier stud-
les have misscd this attack on the Nicene trinity. MNcLach-
lan (Socinianism, pe 327), citing Worcester's judgement in

The Religious Opinions of John Locke (1889), commented:
"fowhére im nls writings does he profess his faith in it
[Fhe trinity/, %though nowhers does he spescifically attack
it.” Cranston (Locks) doses not note Locke's discussion of

the trinity. ILocke in hls controversy with the Bishop of
Worcester (Vorks, IV) rowhere, that I have found, so openly

Gt oy Mt a0
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terms as they are joined in that proposition.”
From Locke's well-known defense of tolerance, fres-

dom and reason in religion, from the exegesis of Ths Rea-

Wt Mo

sonableness of Christlanlty, and from his linguistic msule-
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ing of the orthodox doctrine of the trinity, Locke can be

called ¥Socinian® or Munitarian™ in the historicsal sense

used in this study. We must agree with Locke's biographer,

who wrobts:

or Socinian book in everyGhing bub neme, and it

ig, .in a way, odd that Locke, who was so scrupu-
lous about the propsr usage of words, should have
failed to admit it. He did not want the bad name
of Unitarian or Socinian, and so he managed to pere
suadse himself he was not a Unibtarien or Socinians.

(5k)

Or, &8, cormenting on Ldcke'!s reflectione--"Whatsoever God
s 95 29

Ihe Reasonableness of Christianity is a Unltarian

hath revealsd 1s certalnly true. « o o Bub whether 1% be a’

Divine Revelation or no, Resson must judge®--H, John MeLache
. g

; 55

lan said, “Faustus Socinus could have said no rore,"

5lie Cranston, Locke, p. 390. Since professing
Socinianism was a crime, it is not odd at ell that Locks
would not admit it, ' '

55 McLachlen, Socinilenism, p. 329, Locke's pas-

Prap gt el

sage is from Book IV, chapber 18, paragraph 10 of %the Bsgay

e e

Goncerning Humapn Upderstanding. Chapters 17, 18, and I of
Book %V are all good illustrakions of Locke's "Soecinian™
methodology in religion. MecLachlan®s and Cranston's judge-
ments are true on the face of Locke's writings, but his unle
terlor religious opinions were perhaps consiferably mors
radical -than he could openly express. However, for the
purposes of this study, what matbers 1ls the surfacs for

{7

that is on what his critics based thelr opinions.
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B, Stlcks and Stones: Barly in the Jesuit campalign

B e w0 v W D

that eventually led to the expulsion of the Brsthren from
Poland, the reverend fathers chrisbtened the "Arians® the

equivalents of Tartars, Jews; and Turks. In the time and

56. Wilbur, Unitarianism, I, u379 in debates in
1592, Little can be said in favour of the behaviour of the
Tartars of the tlme; but they had precious .liitle resem-
blance to ths pacific Brethren. dJews, though wiiversally
desplsed, were harmless and kept to themsslves to worship
God in their own waye.

The Turks wers indsed a polibtical threat, = nd they
often failed %o live up to their religious ideal of toler-
ance in terribtories thay had conquered. Bub in light of
the Christian bloollust of the era; the terribles Turks ap-
peared most humeane., Wilbur (Unitarianism, IX, 83 f) and
Williams (Radical Reoformation, ﬁ:“?éﬁT"fSporu an incident
that happened in 157L in Turkish Fungary. A&fter a dsbate-
betwesen some Calvinists and btwo Unitarians, which the Uni-
tarians epparently lost, the Calvinist Bighqp had one of
the Unitarians hengesd-~the other escapsd. Vhen the Pasha
at Buda Investigated the case, he ruled that the Calvinist
Bishop and his two accomplices were guilty of inhumen mur-
der and sentenced all threse to hang. The Calvinigts ap-
pealed for mercy and the Unltarlans sald they wanted no re-
vengs, so the Pasha let the Calvinists go on paymen of a
fine=--thereafter levied annually@

Ang while the Pope "exulta de jole, fit tirer Le
canon du GnatﬁaumSalnu=Anguy commanda une médallle comméme
orative et o ¢ » deq peintures rappslanit le massacrs pour
en orner le Vatican® when he heard of the Saini Bartholo-
mew Fassacve (157&), thu Sult“n was moved toO D¢ohauto (Iém

3=96)

Under Turkish rule in Hunwawys all Christian Church
bodies were treated equally (the Turks were nob, however,
gentle with Islamic nonconformists) and the Unitarians
flonrished for mors thet a cenbtury. Within a generatlion of
the Catholic capture of Hungary (in the 1680's), the Uni=
tarians had been hounded to exbinection. (Wilbur, Unitarian-
ism; II, chapber 6.) Today, perhaps, it seocums that The
JesuAuq payed the antitrinitarisns a compliment by classing

them with Jews and Turks., Even at the Turk's worst hour-e
their extermination of the Armenians during the First World
War-~they locked to the records of the Inquisition (cont.)

piberstitnsendiindpiiiralindburenibignel o i o~ ro - —
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place, these titles were extremely defamatory, and we

must not forget that "Arian® itself was meant to discre-
diﬁ the Minor Reformed Church by identifying it with an
ancient heresy. Two early seventsanthwﬂanuury Catholic
apologists chose thelr tibles wall for this effect: The
Shame of the Arisns (160L) and Novs monstre Novi Arisn-
ismi (1612). ! Unfortunately these tactics were success-
ful} in the populer mind in Poland, the Arians became some-

thing less than human and falr pw é for the massacres of

ey
>
the 1650's and the exile of 1660,

Unitarians in Transylvanis were protected'by law,

thus their nams nsver quite took on the evil connobations

that helped dostroy the Polish antitrinitariesns. However,
the Transylvanian Unltarians did suffer Thelr share of
sbuse. The most Famous atback on them was in an early se-
venteenth-century letter from a Cathollec bishop to the

Aygtrian Emperor, where he denounced the Unitarians for

being "thrifty, industrious, moral, and well=behaved,”

(cont.) for spiribual guldance., (Housepian, “Genocide®

57 Wllbuf }UnltﬂTlEDlsmg T, h,9@.'

P il e

- 58, Similarly, one may duwpecu that centuries of
Christian anbti-Jewlsh propaganda bors 1tg strange frult
under the Nazls,

59e Wilbur, Uniterianism, IT, 162, i Wilbur's
paraphrass.

T P ——— s -
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Their morallty might have attracted thelr neighbours to

-

thelr dangerous doctrines.

ﬁcx

We have already seen that "Socinian® was an insule

tirg word in England. Typical early examples include Thome

as Edward's Gengraonaz or & cabalogue and discovery of er-
rours, Heresies, Blagphemiss o » o yenbed and sched in Eng-

o

s

11
1

15

aphy (16L5) whers he said “Socinianism is a compound of

many pernicious and antlguated heresiss®, and T, Chey=
RO
[ .

n511'3f§;§§& Growth and Daager of Soc}nlanmsmo(i643)e A%

P e LD Wk e e P O

the beginning of 1 he elghtesnth ceniury, this line appeared

in an English sermon, describing those "execrable mis-

-

crcants, Arius and Scecinus, wh

‘La

ose bodles though so many
years rotten in thelr graves, stlll stink above the

63

ground . "

But English antitrinitarians could not always es-
cape verbal abuse by calling thenmselves Unitarlan rather
than Socinilan. BSee, for example, the third verze of Vss=
ley!s hymn, "Sun of unclouded rightsousness® (1780):

W D WD G M Su S e e W I BOE B WM Swd 4D D03 ewe aen MO GO MG e MO WO w0 W0H DGRl KT M i D MO Mo WD WRS TIR orf MQ W SR SKI mis TON G I W STE Sws S sy M Bl M e R BB MR R

600 Ibid., II, 190.

61. New English Dichionary, IX, 361: quotation
from E“@rgggggggiggy, 2nd edition; pe. 123,

62, Wilbur, Unitarianlsm, IX¥, 188,

o v

63, TFrom 1705, quoted in Colligan, Arisn lovement,

¥ e = e
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"Streteh out thy arm; thou triune God, the Unitarian fiend
1

expel And chase his doctrine back to hell.” Unitarian®,

though, never sounded quite so depraved as "Socinian¥.

In England Sir John Suckling was afraild that his
réasonable look at religion would label him "S‘ocs:'tniarl"’«,ZLL
Among French-speaking Protestants, an espéusal of tolaf«
_ sance could be enoughto gein that same honour., Jurieu, the

self-appointed watchdog of orthodoxy, in 1687 described

toleration as, “ce dogme socinien, le plus dangereux de

?965

tous ceux de la secte sociniennse. A few years earlier,

" during & short visit to the Netherlands, Jean Le Clerc

spoke well of tolerance in a theological chat with Jurieu.
When Le Clerc returned to Geneve, he Ffound the whole town
" in an uproar over him. Jurieu had written ahead, denoun-
cing Ie Clerc as a Socinian. After a month of investigae-
tion, la Vénérable Compagnie dss. Pasteurs of Geneva withe
drew ILe Clerc's right to preach, and Ls géerc laft Geneva

e 5 ,

on 17 Septembsr 16835 he never returned,

Le Clercthen went to Amsterdam where he eventually

v A AR 6B TEE e Bee B OV mae G S TR O M AL THE RS DV KR KR a3 Row ST GV WD WM GML d i ot M RO et EMD Dw WD MNP eem W0 ) AN D Ge S am GNO M3 G e AN WO wW W

6L New English Dictionary, X, part 1, 237-2308.

65. McLechlen, Socinianism, p. 9n, quobted from
Jurieu's Drolts des deux soverains, en matiere dg relil-
gion, la conscience et llexpérience.

w0 wng o T e G G B . e
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established himself as a teacher in ﬁhe Remonstrants ' Aca-
demy, as & leading Biblical exegetse, and as the editor of a

serles of popular journals. Two years after leaving CGeneva,

par le P, Richard Simon de 1'!Oratoire (1685). Despite

the title, this was all ILe Clerc's work, & review of Simon's

C
very important documentary hypothesis on the structure and

avthorship of the Pentabteuch. Lo Clerc generally supported
Simon's hypothesis tut wenbt even farther in the free appli-

cation of reazon to Holy Scripbure., Simon wes alarmed and

Y A o e BTS e mon

Le Clerc answered with hls Défense des sentiments . o o

(1686},

Pierre Bayle (16L7-1706), the most famous French-

spesking Protestant in Holland, saw in Le Clerc's free,

67. Ibide, pe 109,
68, Ibid., pe 112, John Locke, who was & polibi-

cal exile in thée Netherlands from Septembsr, 1683, to Feb-
ruary, 1689, had as his closest Dutch friend Philip van

Linborch, the Remonstrant professor and Le CGlercls protec-
tor. Le Clerc and Locke became rather good friends, to the

A I T e e e e R ) L e

P =
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ary inspireation of the Scriplures, e cornerstone of his
public religious position (ibid., ve 255).
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reasonable approach Lo the Bible in the book on Simon no;'
thing but the dreaded %aint of Socinisnism. Bayle wrobe

to a mutueael frieénd, who--of course~-passed the letter on to
Ie Clerc, this warning:

M. Le Clerg vient de falire un livre contre M, »14

= s s it

ona "il7y a de bonnes choses, mals trop hard;es.

Yous devriez 1T avernlr, gulau lieu de faire du

bilen au Partil qu 'il a2 embrassé, je veux dire aux

Arminliens il servirsa % les rendre plus odisux:

cer 1l ne sgrvira qula conflrmer les gens dans

la pensée ou lion est ic 1y que tous les Afmnnlens

savants sont socinlens, pour le moins,
Ypour le moins®, indesd, for Bayle went cn to say thal the
Arminisns /Remonstrants/ had poisoned all their books with
Socinianism, and to add insuli to insult; suggested that
the true Calvinists should ¥s'éloinger d'une Seche, qui est
1'% gout de tous les Athées, Déistes et Sociniens de 1'Eur-
ope e Thus began a feud between Le Clerc and Bayle that
continued even after Bayle's death, carried on by his

riends. »
No wonder poor Le Glerc was ready to fight; only
two yvears before he had lost his positicn as & membaf of
the Genevese clergy due %o Jurieu's accusing him of Socin-
ianism., And now Bayle, as Jurleu had taken tolerance, took
one aspect of Soclinian thoughbt-=1ts, freé, rational exe-
gesis-~as its defining (and dangerous) characteristic,

o . w0 O ST B wte e GNE EA S W B RS e DN DA e S M B e e S S P Rt G R A OW M W BV B e R Ger B e Wee e WY TR O B B WeR @ Gvi Baa St e R

69« Barnes, Le Glerc, p.230. Bayle's letber was
written in 1685, . '
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‘Then, again like Jufieu, Bayle damned Le Clerc as a So-
cinian, and worse, linked Socinianism to deism and athe-~
isme, This was'quite unfailr to Ls Clerc,

But Bayle was not arvbliirarily singling Le Clerc ocuk
for abuse§ he consilstently defined Socihianisﬁ in térms 6f

exegesis. In his Dictionnaire arbicle “Socin”, he wrote;
L'objectlion la plus général, que l'on propose con-
tre eux, est qu'en refusant dé croire ce qui leur
parolit oposé aux ILumieres Philosophes, et de sou-~
mettre leurFol aux Mysteres inconcevables de 1la
Religion Chrétienne, 1ls fraient le chemin au Py=
rrionigme;, au Délsme, 2 1'Athéisme., On pourrolt
peut ctre leur objecter qu'ils ouvrent la memse
porte du molns Indirectement par la maniere dont
ils explicuent les Passagses de 1l'Beriture, cui
concernent la consubstantialité du Verbee o o o
Or, en ruinant la divinité de 1'Ecriture, on ren-
verse toute la Révélation, ensuite de quol toutb
n'est que Dispute de Philosophes. (70)

In Note H to the same article, he made the ldentificatlon

of rational theology with Socinianism even more explicit:

5]

"Leur principe avilit la Religion et 1la convertis en Phi-

losophie. La grandeur, l'authorité, et la souvernainété de

Dieu demandent que nous cheminions lci par fol, et non
nTl

point par vuse.

- NI T WL ) O oy o AN 69

show how Socinilans were harmless to the state and should be
tolerated, Ironically, Bavle's gensral support of tolera-
tion led to his bsing persecuted, like ILse Clerc, by Jurieu,

7l. Ibid., XIE, pe 2610, See further, Note I,
locs cife; WhéTe he sald, “on peub assurer ave quelque
vealsemblance que le Systéme des Socinlens nfest guerre
propre a gagnser les psuples. Il estplus propre a - (conbo)
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If this ﬁere Socinianism, thenIe Clerc was guiity
as charged., He described hils exegeticai methed in his
sont, pour ainsil dire, deux Filles du»Gielg gul ne se
guerellent jamals lfune avec l'autre o o o ceux qul sont

capables de consulter 1'Ecriture Sainte et de raissoner
avec quslgue jusbesse le reconnalssent faéilementoﬁ
Certainly this was the same exegetical doctrine as found
enti-Nicene rationalist theologisns of thotime. ~ And cer;
tainly, Le'Cleyc shared.the general princlples of fresedom,
reason, and tolerabion in religions further, his christol-
ogy was not altogether orthodox; and he had 1ittle to say
in favour of the Nicens idea of thé Trinity.

Had Ie Clexrc not gone to such great pains o dis-
prové the accusaticn, 1t would be’tsmpting to follow the
lead of his enemies, call him a Socinian, and let it go at
that. But Le Clsrc went to the trouble Lo publish s

S I g i e Y K

(cont.) conduire au Pyrrhonisme les gens d'étude.” In the
debate as to what Bayle really thought about religion, 1
teke the gide that says he was 2 philosophical skeptic and
e sincere Christian fideist., Therefore, in his attack on
Ie Clerc, I think Bayle felt he was defending the Christisan
faith. Ie Clere, on the other hand; was convinced that
Bayle w?s s reprehensible hypocrite. (Barnes, Lg Clerc,

p ° 231 ®

72. Barnes, Le Clerc, pp. 150-~151,
73, Sse sbove, ppe Lh-h6 and 66-69,
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commentary on the first eight verses of the Cospel of

Th

John (1695) to prove his christology was not Socinian,
and his heterodoxy was not identical with the Socinians',
Therefore, though very close to Socinianism, Le Clerc did

not quite deserve the label.

)

But justly or not, "Apréssa mort, 'Ie Clerc so-

cinien' fut définitivement consacré par Voltaire,” In

- o wa e — . was e o

with Newton, Locke, and Clarke as one of the "plus grands.

1

Philosophes et les meilleures plumes de leur temps®,  who
tried--in Voltaire's telling--unsuccessfully to establish

an antitrinitarian church. Lanson's annotation presented
H

- -

Tho Barnes, Le Clerus e 2li1,
T5e Ibid.; Pps 228m2h33 agress that Le Clerc was

not a Socinian:  "Le Clerc n'était pas socinien. Hétéro-
doxe, il 1'était certalnemente o » o Mals 1l avall gardé
les autres dogmes centraux du christlanis e il croyalt a
le: divinité du Christ; eb 8 la Pédemptions” (Iblde@ Po . ,
2l13.) True, bub she lamentedly mispepresents the natire of
Socinlanism, .in the same way Bay lg dids. Leg Soclniens s
disaient chretmers, sang avoly guere droit & ee tHitre,

Leur religion n'est plus en somme qu'une pnllocophLeo’
(Ibid., pp. 237-238.) But we have already seen that the
Socinians were the strictest Biblicists and wanted to expel
all philosophy=~even fourth and fifth century CGrsek phll~
osophy=-~from Christian thought, See above, pp o 54=58, for
my appraisal of whalb Socinianism actually Waso

Tbe Ibid.; Dpe 2l2.,

Lettres philosophigues, Lenson, T, 80. Vol=-

taire's estimation of i;"dtgfé“ln the YCatalogus de la plu-
part des dcrivains frangais” in hls §5gg}§ de Louis XIV was

considerably less enthu51ast1co ‘Son plus grand mérife est
d'avoir alors approché de Bayle, aqu'l i1 a combattu (cont.)
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some of the accusations of Socinlsnism against Le Clerc

and noted only that he “progesta vaguement® against being
7 . -

called an antitrinitarian, Naves's edition of the ILet-

o . - -

commient while F.A, Taylor's explicatlion was wildly inac-
curate: "Leclerc was, for a tima, a Unitarian minister in
Amsterdam!’ It would seem that Voltaire's consecration
was effective.

But as in Bnglish "le terme de soocinien Gevint

vite une insulte qui ne correspondait guere & aucune con-
' . 80 ‘ -
ceptilon théologique@“ Bayle, then, was merely canon-

et W e e w WU W e W e D

- L] > . ‘ -
fSccin o o o 1€ prlﬁclpaé Fondateur diuns tres msuvaise
81 _
Secte qui porte son noms Poor lLe Clercé who was called
' 2

Socinlan in all of his many coantroversiles and who perhaps

(conte.) souvent., Il a beaucoup plus écrit que ce grand
homme ; mais il n'a pas connu comme lui lfart de plaire et
dtinstruires (M, XIV, 96, published in 17h2.)

78, Lettres philosophioues, Lanson, I, 87, n. 18.

O n ey o wn O (RIS, MM, guAgnda

790 Lettres philosoghigues, F.h, Taylor, pe 153,

ne L3 I have found nothing to show that Ls Clerc was in
terested in founding a new secte. , :

80. Barnes, Le Clerc, p. 238,

8l. Bayle, Dictionnaire, III, 2606,

82, Barmes, Lg Clerg, p. 237: "au cours de chaque
querelle, Le Clerc est Lot ou tard accusé de socinianisme.”
This was a serious accusation tcoj Barnes {ibid., pe. 238)
compares "Socinian® in 1700 with “Communist™ &s used by the
bourgeoisie in the twentleth century.
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suffered more than any other literary figure from this
charge, deserves the last word. He complained in 1700,

YOn accuse de socinianisme toute personne qui enseigrequoi

!83
que ce soit de nouveau,’
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VOLTAIRE'S RELIGION AND

SOCINIANISM BEFCRE HIS ENGLISH EXILE

A, Childhood and Youbh: Having now established
what thesﬁatus and nature of Soccinlanlsm were ab the turn
of the eighteenth centufyF we will show whebther or not
young man Voltalre adopbted hils religious attitudes from
the Socinians. Voltaire's biographers, including the
chronicler of his religious 1life, René Pomeau, sesm to be
in general sgreement as to ths gensral oultline of young
Arouetfs religious development. His solidly bourgeols fam=-
ily were influenced both by the Jansenists and the liber-
tines@' Armand -ﬁrouet3 the elder son, who went to study
at the Jansenist séminaire de SaintaMagloiré, scame an
entlmsilast @ Prangols-Marie, the younger Arouet, who stu-
died at the Jesuit collége Louis le Grand, became Vol-
taire.

How much credit should we give the Jesults for
this transubstantiation, or was 1t a transubstantiation at
2117 After sll, the first credible anecdobe about Fran-

cois-Merie we have relates that the libsrtine abbé de Cha-

-, oy e

able posm that attacked religlon on ratlonal grounds, when

109,
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young'Arouet was only thr@eol So,‘when grangois;Marie
entered Louls le Grand in Cctober, 170&,- he had alrsady
had some six or seven years’ training in implety.

Yet, though the teachers of ﬁouis le Grand were un;
doubtedly devout and wanted btheir pupils‘to be good Catho;'
lic Christians, the college was one of the primarj produ=-
cers of philosophes. Voltalre's favorite professors also
taught d'Argenson,‘Richelieu, Malesherbss, Helvétius, and
other freethinkersa- The Jesults' educational goal was %o
mold Christian humanlsts, to combine a taste for bellgs;
lettres with liberal Catholic thought in their puplls.
They were half successful, not a bad record for a system
of schoolings; unfortunately, from their religibus point of
view, their half-success was in forming ¥le bon gout”
rather than pietyo‘

And in Arouet's case, hisg Christian sensiblilities

continued to be undermined by the libertines. As early as

D i BT bt e SVD el W et B ] G B D Y 4 A Gl W BT Ak S e as W e Lot ST e e OV o W WV g aB A

gion, ppe 30-3L. Both Desnoirssterres and Pomeau think
this story authentic, though Pomeau thinks #rouet's youth
was exaggervated, Voltaire was born on 21 November 169l

2. Desnoiresterrss, Voltaire, I, 15.

o Pomeau, Religion, p. 39
; > =80T ;

li. Lenson, Voltaire, p. 12, See also Pomeau, Re=

ligion, Part I, chapiér 2, especially p. 45. Pomesu poin-
ted out that the Jesults'! emphasis on natural theology and

the overwhelming glory of God tended towards delsm,
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1706, 1'abbé de Chateaunsuf intrsduced Frangois:Marie into
the society of the Temple, a grcup of men informally led by
1'2bbé de Chaulieu, known for their intellechtual daring.
They wers skeptics in the French'tradition of Montaigne,
Baylé, Saint-Bvremond, and Fontenslle, who were quibte happy
to scoff at‘réligious superstition and fanaticismnmeven at
falth itself, but s;nce most of them drew more-than-ample
stilpends from the Churché they were not eager to upsebt the
relligious establishment. Frangols=Marie probably contin-
ued to freguent this soclety during hils vacablons from the
Collége Louis le Grand even though their debauchery was too

mouch for him physioaliyo

. ey o

0w aen S awt BT B8

- 6o Ibld., I, 89-1023 Hazard, Europsan Mind, pp.
128-1293 ses bélow p. 115, n. 18. '

7. - Desnoiresterrves, Voltaire, I, 39-L0, 99. Ses
Best. 31, 33, and 35, lethers exchanged between Voltaire
and Chaulieu in 1716, whilech show Voltaire's considerable
respect for the philosophical end literary judgement of the

old ftemplar,

S

ne, see esp@ciaily the tabula-

8s Wade, Clandes

. -t -

JG
tions on ppe. 10-19 and 283

i
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Most of them were radically anﬁi;ﬂhristian and had 1ittle
in common with the btenor of Socinlan writlags although the
elandestine authors borrowéd Socinian critical biblical
studies to turn against religion in gensral., With Arouet's
curiosity and the company he kept, 1% is most likely thab
he read some of them, There are some marked similarities
botween some of the ideas in his early poetry and prose
and the ideas in the secret papers. Finally, his 1ater in;
terest in these documents (he edited several for publica=
tion) suggests that he read them &s a young mano9

When he left college on 5 August 1711, “Arouet

n'est déja plus chrétienaﬂlO Exactly why he was no longer

Christilan hes not been satlsfactorily explained. One must |

agree with Pomesu that it is too easy to posit that "Vol-

taire nequit déiste® so that "on est disponsé dTexpliquer
11
comment 111dst devenu.” Three major threads in Avoust's '

religious sensibilities at this time are clear: a reaction

9, Best. 920, 30 Novembsr 1735, Voltairs to Thierw
ilot, Here he first expressed his inberest in Jean Mesliswy,

- w23 s e e e wea

10. Pomeau, Religion, pe. T3¢

- 1l. Ibide, pe 2l. Compare with Torrey (Dsists, pe
1), ¥In so fa%¥ 2s deism means the adoption of a nafural
religion based on the common ideas of morality and inclu-
ding the worship of a rather Indefinite Suprems Being .o o o
Voltaire was a deist, one mighit say, from birth.¥ A few
Jears later (1930 to 1938), Torrey must have abandoned
idées inées, for he gave quite a good sketch of Volbtairas's

putbaramped ey

religious development in The Splrit of Volbalre, chapber 2.

- A el



against familial Jansenism, a faclle antl=Christianity
from the libertines, and a positive inclination towards

a2 natural religlion with a clement God from both the Jes;
uits and the libertines,. Phus tha Jesults were not gullty
of a miracles |

It would be beyond the scope of this study to'try
. 12
to explain the proeess by which froust became Volbalres

we must limlt ourselves to outlining his religious devela
opment and to showing how (or whether) Socinian thought

influenced it. When Frangols-Marie left college, he had
13

had no personal contact with protestants. And probably

he had read 1little about them; Msson conjectured that he

might have read and discusssd nyle surrsptitliously at col- |
: 1h !

lege and openly at the Temple; but there is no direct

12, I suspect that Pomeau (Religion, pp. 3l-36)

o o wu

end his satellite in this matter, Gay (Politics, p. 37n),
are wrong in argulng that there are insufiiclent data for a
psychoanalyblc 1nterpretatlon of Arcuet's devvlopmente Afa l
isn reading of Iuthen's 1n*ﬁri5§"§fowth in the 11ghu of
historical and soclal influences, could draw upon consid-
erably fewer established facts about Iuther's childhood
and schooling than  we have for Voltalre, Lansong nho ale
ways deserves carcful considerabion, said of Voltaire's
mother s death when he was only seveﬂe 1on reut ralsonner
des conséquences qu'eut l'abssnse d'une mere sur la forma-
tion morele de Voltaire.” (Voltairs, pe Ts) on peut raie-
sonner”, indeed. Torrey (Spirit, p. 22) rejects Freudian
interpratation in a strange paragraph which allows that
Volbalre was probably not a virgine

13, Pomeau, Religion, p. 131,

- om> ana
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1, Wason, Bayle and Voliairs, pD. 2=l
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proof that he read Bayle before 1723, Similarly, there
are grounds %o believe that he read clandestine manuscripts
but no documentary prdofa sertainly ons was not ordinarily
woll educated in protestant thought In a Jesult college.

Morzover, on hisg first trip to the Netherlands in
late 1713,? Frangols-Marie was so Thoroughly immersed in
his rdle of buffoon in the glanduls: comady he played with
Mademoiselle Pimpette that he did notb no%ioe the reiigious
situation in HollandolT' Any influence, then of Socinianism
or of any protestantism on Arouet ab this easrly stage was
extremely indirect and diffused,

As Wé.have trled to show, the Socinian rationalist
approach to religion hed some Influence in the growth of

universal critical spirit that characterized the Enlight-

emment and which was the spirit of the fubture Voltaire,

5

15. Pomeau, Religion, pp. 34 and 92-93,
16. Best. T=23.

170 Bengensco (“Hollanﬁe s Do T797) said of this
visit, ¥Quelque rapide qu'ait été ce premler contacht de
Voltaire avec la Hollande o . o il €8% lﬁpOSSlble gue son
esprit curieux et observateur n'allt pas é%é vivement ime
. pressioni® par 1'aapacuﬁ la pny slonomia, leq moeurs de cette
terre 'de liberté, dfégalité de propreté!. . . « La folé-
rance lthumenité! Clest en Hollande que tout jeuns encors,
Volbaire en sut la fugitive, mals tres précise intuition.’
Well sald, bub where ls the evidence?

Incidentally, “Mademoiselle Pimpstte™ was really
Madame Winhbterfeldt and had had a daughter in 1710, (Val-
khoff and Fransen, “Hollande", II, 1071 n.)



11591

Like all historical phenomens, thls general spirit was
overdetermined: fathered by Cartesian doubbt, Locke's phil=

osophy, Bayle's skepticism, Spinoza's thought, sgientific
' 1

advance, increased international contacts, etce ¥ do not

know how to determine with any precision the relabtive
weights of these general forces in forming young &rouet's
i1deas.

Even though the Pimpette affalr best tTypified this
period of adolescent dissipation, Aroﬁet was already con-
cerned with rsligious questions. He had begun work in 1713

on his play OEdlipe, where he exorclzed the terrible heaven-

19 .
1y father, and in 1716 his epic the Ligue, where he pled
» 20 . ;
for religious Ptolerance in France.  One of his earlisst

published works, the ode Le Vral Dieu (1715), btook the
atonement as its theme. In light of its ironic conclugion,

Grand Dieul- grace aux fureurs humalnes,
Lt'univers a changé de sorb. '

e © © €& © & ¢ e o o © © o © o © o ©

A
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LYhomme est heureux dfetre perfide,
Eb, coupables d'un déicide,

Tu nous fais devinir des dieux, (21)

18, Descartes; Locke, Bayle, and Spinoza, that is,
as they were taken By the early eighteenth-cenbury men of
letters.

19, Perhaps his terrible earthly father, too.

20, Pomeau, géliggggg pp. 82-83; Henriade, O.R.
Taylor, pp. 18=21. Pomeau cites 1715.

21, Mo VIII, L17.
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Lg Vral Dieu deserves Pomeau's description as "le premierxr
’ 2° _
texte déiste de Voltaire,”

When we recall the importance of biblical studies
to the Socinians and their reverents; though rational treat-
ment of the scriptures, 1t 1ls clear thabt the irohy of'gg

Vrai Dieu was enough to sabt Arouet far from the Socinian

camp. Howevers; the theological comtent of the poem, against
the usual doctrine of Christ's abtonement and deity, was most
Socinian. Stroager yet in anti;biblieal tone was his shord
poem "La Bastille” (1717) where he whimslically compared the
descent of the police on himself.during pentecost in L1717 to

the descent of the Holy Spirit at Penbecost in the New Test-
23 o

l' \J - L} - ‘ :
amenb . Strongest in this period was his "Epitre & Madame

de G o o oF (1716), where he denounced “1a-chimériqu§hpism
toire;/ Et les songes sacrés de ces mystiques fous™  of
the Bible. Arouet denounced them, of course, because Ma;
dame de G « o o had broken bff their affair as the rssult

of religious advice. He countered the chimerical laws of

22, Pomesu, Heligion, po T8
. 23, M. IX, 353G In a leotter to Thieriot on 2
June 1721 Voltaire rather olf«haﬂdealy cast doubt on %the
hlstoriclty of the 0ld Testament., PAvez vous btoujours mon
cher ami la bonté de me falra gn ma faveur ce qu’msaras fit
pour 1lfécriture sainte, c test-a-dire dfécrire de memoire
mes pauvres ouvrag euo” (Best. 91.) These examples were
suggested by Pomcauj (Religlon, pe 82}%o

2%6 M. X, 231 £; also suggested by Pomeau (Reli-
gion; 2)
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scripture with "la loi de la nature . . o & Bllsparle plus

haut que la voix de vos prétres,/ Pour vous, . . . 1'amour
25 .
et pour moil Apparently, #rouet never had much respsct

for the Bible. In this aspect of his religious thoughj,

Chaulieu; the libertines, and the Temple were dominant;

and sen% %o the Bsstille (16-17 May 1717), the Comédie Fran-

¢ailse was ready to play QEdipe. They prudently decided %o

- e a

- withhold fhe play until its author was rehabiliﬁgteds S0
' 20
O0Bdipe was not produced until 18 November 1718, 1% had

— o~

an unparalled | success with the public and immediately

established Voltaire (he had %taken his new name as early
: _ - a7 :
as 12 June 1718 ) as a leading man of letters in France.

railed'against the ldea of vengeful, persecﬁting delty. In

the first scene, the general effects of such gods are de=-

28

g - - .
scribed as "Funeste a 1l'innocent sans punir le coupable.”
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Py

Eg@ M. X; 231 f; also suggested by Pomeau (Relie

‘glons pe 62). - .
26, Desnoiresterres, Voltaire, I, 137-138 and 141,

He was released from the Bastille on 11 April 1718 (Best,,

57) but was not glven complete freedom uof movement until

12 October of the same year (Besbte 67) :

27. Bsst., 62, 28, M. TI, 62,
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OEdipe's last speech (Act V, scens IV) indiects the gods
in his specific case:

Ie voilé donc rempli cet oracle &xécrable

Dont ma crainte a pressé l'effet enévitable!
Et je me vols enfin, par un mélange affreux,
Inceste et parricide, et pourtant vertueux,

® e » 0 © L3 © L3 L L] L]

e ¢ © & e e © o e ©° 6 ©o ©
Un dieu plus fort que toi /Ila vertu/ m'entral
nait vers ls crimsg
Sous mes pas fugibtifs il creusait un abime;

Et j'étals, malgré moi, dans mon aveuglement,
D”unkpouvoir inconnu llesclave et l'instrument.
Voila tous mes forfaits; je n'en connais point
' dlautres. .
Tmpitoyables dieux, mes crimes sont les vobres,
Bt vous m'en punissesz! (29)

Jocasgte's final four lines, the last lines of the play,
complete the case against the cruel godzs
Prétres, et vous Thébains, qui”fﬁtes mes sujets,
Honorez mon bucher, et songer a& jamals
Qufau milieu des horreurs du destin qui m'opprimse,
J'ai fait rougir les dieux quil m'ont forcée au
erime., (30) :
' 31
O0f course, as Pomeau poinbted out, what the gods
did to their innocent pawng, OEdipe and Jocasbe, was ex-
actly what God in the Jansenlst (or Calvinis®t) theological
scheme did to his subjects. Now, although Arouet de Vol=
taire was almost certalnly unaware of 1t at this time,

Socinian theologians objected to the concept of a venge-

ful God who predestined some men to sin, Then punished thenm

29, M. II, 107-108. 30. .M. I, 111,

ppe 61-65, agrees with Pomgau's analysis., For his confénm-
poraries! reaction, see: Desnolresterres, Voltalre, I, 13-
1l);: and Pomeau, Religion, pp. 85-89,
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ecerna]ly for this sin, which, indeed, they could not have
avoided. Redemption, for the Sociniens, came by following
the moral exampie of the man Jesus and through the mercy
of a clement God. ALl the paSsaées from OBdipe quoted
above showed Voltaire's major objection to the cruel god
was that his arbib trary punishments tock no account of the
individual’s wirtues. Thus, here, Volﬁaire's thought and
Soginian theology were in harmonys. |

In addition to ths assault on the terrible god,
OBEdipe also had some audacious Indults To superstitious
priesteraft. The two best-known couplels of the play speak
Tor themselves:

oS
Nous nous fions qu'a nous: voyons bLout par nos

yeuxs
Ce sont 12 nos %o épleds, nos oracles, nos. dleux,
e o 0 8 -] © © € L [ © [ ® L L [ 4 ® @ L] L3 .3 L. © ©

Nos prétres ne sont pas ce qulun vain peuple pense,
Notre crédulité fait tout leur science. (32)

Further, there was an impas sioned denunciation of rell-
giously inspired civil disorder: - : : ‘

Fortement appuyé sur des oracle vailns,
Un pontife est souvenf terrible aux souverains;
Et, dans son zele uveugle, un peuple opﬂonlatwe,
De ses liens uacres imbéeclle 1dolatre$

Foulan®% par piété les plus saintes des lois,

T o 0 e S GOV S e P D) B R A o S e G man GeT SIS BML L W el e G0 B Gms et et Aal Bal el e B B G B G T e St Bt SR BML Bes B 6 B MmO G PN e e

32, M. II, 803 93, I felt constraimed $o qucte
the latter couplet to fulfill Ballantyne's oracle: “Every
cne who has his word %o say on this mattery puts his finger
on two lines in Volbtaire's earliest playe.” (Visit, Do

6. T
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Crols honorerles dleux en trahissent ses roiss

S"' . ~ _7.‘.,_1\ LY - - 'f ] "

urtout quand 1 intéret, pere de la "licence,

Vient de leur zele impie enhardir l'insolence.

(33) | - -

This last theme, the hatred of religious bloodshed,
returned again and again in the works of the author of QE-
dipe and inspired many cf his most moving passages., Vol=
taire arguedhis case on the grounds that the civil power.
should be supreme. Sociniens rejected all violence on the

v

grouﬁds that it violated Christisn teachingso However,
the end result of Socinian aﬁd Voltarian theory Wés the
same s the church could not rightfully meddle in the poliw~
'tioal sphere; and there could bs no religlous justifigén
tlon for bloodshed or revolie. Again? it was extremawﬁlunm
likely that Voltaire knew Socinlan theory at this time,
Both the doctrine of the clement God and the rejection of
2

religious fanabicism were also Chz—J.lxlz'Len,m’s;::J1L Voltaire
probably took them from the Temple or from libertine men-
uscriptse

Voltaire's épic poem, the Ligus, elevated Voltairs
to the position of the numbsr-ons writer in France. Ai»

though completed in 1721 as a work with nine chants, %the

Ligue was only published in 1723~-and then clandestinely.

- S e .

POpinpip AR )

Beste,
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Its overwhelmlng popular%ty led to some sixty editions
in Voltaire's lifetimeg  the suthor, as was his custom,
continualiy.reworked ite The greatest cﬁange came 1in the
1728 London editions, where the g;ggé was increased to ten
chqntsg added some 1100 lines, and took on 1ts final hame,
the ggggggggo It may have been for the first rewrlting
of the eplc that Voltaire asked Thieriot to send him Jurm
leu's Histolre du Calvinisme . . . in Sepbomber, "fEL,
this request was one of the first refersnces to Voltaire's
sources of informebion aboub the Probestants.

One chanb, the second; invoked the horrors of the
St. Bartholomew's Night massacre, Voltaire wrcte this
section in o stabe of agitafion, while he was in the Base
tille in 1717 1In fact, Voi aire alwavs reacted physically
on the twenty-fourth of August, the anniversary of the mas=
sacre., Hls hatred of intolerance reached what may be called
a mystical levels Vhatever the souwrce, the sscond chant |
of the Ligue was Inspired; this chaﬂf was '

D ST . ST AT BT Y O e OUD s i e U3 KON M ol WA W BAF e 4l B U4 WIS U MKS 4K B Bn WD Od G Pl WRI Smt BES AL EXD OT WO mON W

" 36, Henrisde, C.R. Taylor, tome i, chapitre vi.

O T

37. ZIblde, ppe 51s; 60; and 24& Voltaire comple=
teﬁ the first version of the Henrlade in July, L?? (BGSLeJ

232, 23li, and 235): he was, however, unable to print it
until he went %o England,

38, Best.s 20L.
39. Pomeau, Religicn, ppe 107-109.
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poeulcally moving and was the only chaﬂF that was not re-
. ! 1 O
vised significantly in later edilflionse.

These lines show Voltaire's dead~sarnest hatred of
superstitious prlests and religlious crimes:

Je. ne wvous peln&“al point le tumulte et les cris,

Lo sang de tous cotes rulsselant dans Parils,

ILe fils assassiné sur ls corps ds son pere

Le frere avec la sosur, la fille avec la mere,

Ies époux expirans sous leurs bolts emb%ases,

Les enfans au bercesu sur la pierre écresés:

Des fursurs des h.umalnq clest ce qu'lon doit abe

tendre.,

Mais ce que- lfavennr sura peine 2 comprenﬂrea

Ce que voug-mEume encor & peine vous crolrez,

Ces monstres furieux de carnage altercsg '
Excités par la voix des prebreg sangulnairés,

Invoqvaient le S@lgreur ey bgorgeant leurs frores°

Bt le bras tou} soulllé du sang des innocens

Osalentoffrir a Dieu cet exborable encens, (Ll)

Yoltaire offered a trinitarian formalation for God
~in the Ligue, which remalned in all the subsequent editions,

ho. Ibides; po 108. Henriade, C.R. Taylor, p. 51.
Not everyone agrees that even Chant II is good verss, G,
Ascoli analyzed lines 173=190 (G.R. Taylor edition).of this
chant and concluded: "On ne .saurait trop insistor sur la
pauvreté de Ll'invenbtlon verbale dans un passage comme celu
cio.® (Mvoitaire®, VI, 1i23,) I was moved by my firssu rSQd—
ing of the second chanti in faect, I, thinking it was good
verse; copied oub pard of the above mentioned puSS&ba all
of which Ascoll has shown to be palely derivative- 1n imAge -
ry and rhyme from éarlier posts. (Ibid., VI, Li22=l2li,)
Ignorance is bliss, Nonetheless, I still am moved by the
second chant. TInvincible ignorance is truest blisse.

1. UMHenriade, O.R. Taylor, IX, 25 9«2"9 All ciba=-
tions of the Iigug and the ienriade are from O.R. Taylor's
critical edition. One can determine in whwch eighteenth-
‘century edition a lins appeared from Taylor's critical ap--
paratus. The Roman numerals refer to the chant and the Are

abiec numerals to the wverss.
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La pulssan063 1ltamour, avec l'intelligence,
Unls et divisés composent son essence, (MZ)

Of course, Volbtaire did ﬁot personally accept the received
13

doctrine of the %rinity, but such an inclusion wag cheap
theclogical insurance. Note, however, that his expression
of the doctrins involved tha&logical abstractions rabher
than biblical ﬁpersonsf’e There was nothing particularly
suspect aboub suab an impersonsl 01sou331on of dogna, buu

a. later critic (1731) found several Athanasian nits Lo pick
from this couplet:

on cltcune deflnlulon de la trlnlte et cette dé-
finition est tres mauvalse: . he then quoted
X, h25=1267. Car il feaub dire que les trois per-
sonnes adorables de la Dainte twinité sonu, non pas

l.:ﬂu-a!mu.s

-a-.-n-am-n--n

ees0 On ne cert des ue¢mes unis et lelS@S' qu*

= Rl i

a 1%&gard des substapeces difrférentes. “Ces Termes
sont donc impropres 3 1%égard de la %r1n¢bé, et

2
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