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INTRCDUCTION

The purpese of this thesis is to determine the vsrious
reasons that 1sd Tulsi D&s, one of the most renowned Hindl
poets to "declare 8%t length that which is bold in the Rama-

E»ﬁﬂa“ ol

enee to Tulsi pas! religious views, which form the general

Thiz eveluation will be sttempted with close refer-

background of the Ramecaritmanas,

This study will pay & particular attentlion to the
concept of dharma, whieh played a central role in the Rama=-
yana. of vainiki.® Sinee the importsnce of bhakti emerges

conspicuously in the Rﬁﬁcaritm&ﬁaa. freguent rapprochements

botween this concept and that of dharma will be necessary,

Etymologically, the word bhaktl is derived from |
bhaj, to share, to participate in., The Sapdilya-sutra de-

fines 1% as s deep attachment Lo Gods> Likewise, the Narada

calls it desp love of G@d.h For the Bhagavata, Bhakti eon-

sists of the uninterrupted presence of the individusl mind

in @od.Sy Ramanujs defines it as the contemplstion of God
P

accompanied by love.~ The Practical Sanskrit Dietionery of

HMacdonnell defines 1t as sttachment, devotion, hommage, hohour,
respect, worship, faith, Bhakti may therefors be described as

loving attachment to God snd the expressiocn thersof,

1Tha Holy Lske of the aets of Rama, trensliated by wW.C.P. Hill,
5 Oxford imiverslty Press, 1952, Sloks 1, p. 2. _ - .
Ehan, vr. Benjemin, The Concspt of Dharma in Vsimikl Remavyana,
3am Munshi Hsm Manochar Lal, Delhi, 1965, *
Sandilya-sutra, 2.
%Ngreda Bhakti Sutram,2.
2Bhagavabam, 3/26. _ |
¢Itsyam Jamdnujs Bhisysm, 7/1.




Dharme is derived from ﬁgg whieh means to hold to=-
gethery to supporit, %o uphold, In ths VﬁiQﬁ?ika system, dharma
is defined as ®knowledge prominently directed to the schievew
ment of desirsd happiness here snd hereafier by means of appro-

priate aetioms"'7 In the Mahabharats, it is called "that

prineiple which is capable of preserviy the wmr&&".g After
explaining that dharms is thet whileh holds a8 thing btogether
in the sense that it is its characteristic funcition or its
essential nabure, Dr, Bhagwandas defines 1% as the law of the
being of s thing. In its widest senss, it is the law of the
universe which not only holds meteriasl parts together but binds
men together through mubusl rights and duties. He sums up his
thought in the following brief definition: "Dharma is charseter-
istic properby sclentifieally, Duby, morslly and 1eg311y“.g
Elaboreting on the moral and legal sspects of dharma, Dr.
Benjamin Khan defines it as:
1} the fized position of duby and, 8t the same time,
right;

il) 81l religious observanees;

iii) the secular lsws of community, caste and statey
iv) conventlions and usagas.za
Macdonnell's Dictliomary delfines 1t ss established order,

usage, institution, cusbom; prescription, rule, duty, virtue,

7

Valsesikasutras, T.1l.2.
Mahabhirsta, K8Tn., Bl.

Bhaguwandas, The Scisuce of Socisl Urgenisaticn, Vol.I, op. 19-50.
10 = -
f@l&ng TJI"a e D0 cite E ::31 380




moral merit,; good words, right, justice, lsw. The emphsszis
in thils thesis will be on the morsl and legsal sense of dharma.
More specifically, our concern is with the goeisl, moral, and

religlous duties of wman.

The spprosch used to achieve the purpose of this thesis

wWill be 2 comparztive study of the Ramcaritmenes of Tulsi Das

and the Rﬁmggana of vaimiki., It is important to beat in mind
that the point is to study Tulsi Das' $hought, in the hope that
the comparative method will elarify the major thoughts of his
theological system. In & subseguent study, an attempt will

be made to provide 3 soecisgl,; politicsl and historical inters

prebation ©f his systen.

The first part of this thesis will give 8 brief outline

of the gemneral struecture of the Ramcaritmanas. The second will

be a study of the sesuencs of 7ulsi Dés! narrative in compari-
son with that of Valmiki, both of whieh are divided into seven
bookss The third part will present an inberpretstion of the
central coneepts of Tulsl Das' religious system as derived

from the Ramcariitmsnas, and thereby attain an understanding

of the originality of 7ulsT DEs' contribution to the religious
1ife of his time, Those concepts will be: God and the gods;
Mﬁ?i; the ideal soclety, i.e. the goverument, the caste system,
the individual, and dherma; salvation, i.s, authority of the

brahmans, the Guru, the sires, and bhakti.



PART I

GENERAL STRUCTUEE OF TUE RAMCARITHANAS




In his opening lines, Tulsi Das avows his inbention %o
"declare at length... thet which is told in ths Rgmggaga and
culled from other sources too",>

Seholars agreec that these other sources are the Natakas,

of whieh the Mﬁhgnataka‘ar Henumennatska is the most renowned;

the mediseval Rams an8ss ospecially the ﬁéhﬁ@%ma ﬁ§m§gama, -]

short Sanskrit bezxd of una@rﬁain\@atQB which is an atbempt %o

reconcile the Advalia Vedanta point of view with the Remeite

teaching of Ramansnda's disciples, based on the Saguna form
of the Supreume Hﬁality.&

It is euite clear thet Pulsi Das considered Valmiki's
‘B§m§za?a a@s his chiefl souree of inspirstlon, bubt not as &
model to be copled, still less ss 2 Sanskrit document %o be
merely trsnslated. His chief concern was primarily with the
content of the legend, wnot its forms "My verses are clumsy,
but my thsme ig high“.g‘ His main purpose was to present not
so much s litersry work, bub s hero: Rams, "Though a cow be
black, its milk is white and Whmlasama and 811 men drink it:
so though my speech be countrified, 1t tells of ths giory of
sTta and Rama, and zood men sing it and listen to 1406

He dld not,; therefore, feel limited to the form zet by
his Sanskrit predecessor some tma;ty centuries earlier, In

7

an age when vernacular pm@ﬁry, ﬁh@ugh not 8 novelty,” was

1

HoelisieRay {(thase initialg will henceforward indlicabs Willts
Trenslabtion of the Hamesritmenas) Eala-kanda, Dols

2 For instance fCharlobbte Yaudsville, F.R. ﬂll@nln, W.D.P, Hill,

3 Ihth ¢.7 see Allchin, F.R. X3vitavali, Yev.,A. Rarnes % 00.. p.28,
& &1lichin, ¥.R.s; Op. ¢it., pp. 259-29,
5 o
6 Tag_

Hol.AoK.» Rala-kanda, Caupai {C.) 10, p. 9,
Id., Doha {D.)} 1%, Te e



still frowned upon by the Sanskrit pandibs &8 8 reprehensibls
concession to the uneduecaled magaes,a he deemed it f£it io wribe
in the spoken langusge of his milisu,., Moreover, though he
followed vaimiki's nerrative it its broadest outline, he felt
free to alter certain episcdes, displace incidents, suppress
unnecessary elementsy introduce expansions, especially doectri-
nal digressionsy whieh 2ll econbributed to present his own
conception of Rame,

The seven books of the KSmearitmenas are: the Bala-kinda,

the ﬁy@dhgﬁfk&mda, the ﬁranyawkgn&a, the Kiakinﬁh§~k5nﬁa, the

$und&rawk5?@a, the Lafks-kands, and the Uttarawkégéa. More
than half of the first beok and slmost all of the last have

no correspondance in Valmiki's narrstive, From the third

book on, Tulsi Das is less and less precceupled with the
details of the sequence followed by Vaimiki, meny of which

he omits. OCertain events are merely slluded to, ss if the

poet assumed that the resder or sudibor was already famlliiar
with the Sanskrit original., The omisslion of many detells
could indicate that Tulsi Das was presenting his dory orally,
st least in parkts. It could slso suggest that he wanted to

use the Rama story as an occasion to present his moral exhor-
tations. Ofbenbimes, especislly in the third snd Tourth books,
the poet Uses eplsodes of the Valmikian story &s a mere pretext
for didactie counsiderations.

8§ogda,_5. Los Peligions de i'inde, Vol. Ii, Payeot, Parisz, 196%, p.211.
HaBieAoH.y Bala~kand8, S.0, p. e




' The second book, the only part of his manuseript exbant,
follows wulte eclosely the sequence of the Ssnskrit story. True,
8 number of didactic exbhorbations oecasionaly inbterrupt the
narrgtive, but they never oeccupy @s prominent a position as

they do in books three snd espeelially sevenag

? Vaudeville, Uharlotte. Ie lsc spirituel, Librsirie d'Amérigus
st d%0Orient, Paris, 1955, Te Vie




PART II

THE SEQUENTIAL DEVELOPHENT OF
THR R@Fﬁ?ﬁiﬁﬁ AND TPE REWM~
CARITUENAS: A GOMPARATIVE STUDY,




BOOK  Ir 8K1A-uEuDA (Hook of the (hildhood)

vhe first book of the Hemesritmsnas csn be divided into

thwree distiuet sesoticnss the first two of whier are not Lo be

P

found in valalkli's semsysnae.

Sestion It the intm%ﬁumtima

In his introduction, Tulsi D88 besins with 8 alxfold
homags to those who have sngbled hiw to reallze hils pwwjaﬂt.a
He then c¢ltes hilm sources, declares hiz motlive, namely his
Town soul's delizikt¥, snd amnouncas hisz litersry genre, 5

) a 2
"yary charming modern spesch”,

Tonls isg followed By luwoestlions 1o ¥i§§m gnd %ﬁwﬁ, gnd by
repsated woprds of nomege b0 Lis cure snd {he Desihnmeng, to the
gafints whose fsilowship ke highly vslueg, and sven to “the
gang of villaing who without sause return evil for gﬂa&”.s
For, ne seys, Yinoewing that sll eresturasz in the world, con-
selous 88 uneonscious, are instlanet with ﬁgﬁa, I sver do
aongges with folded handg to e lotus Teet of 8ll... #11 78
be graclious to m@”,a This is eeconEnisd by sxhordéstions to
uss the power of disorisinstlen granted by the Crestor in
opder to disztinguish betweesn good and evil, snd to rejlect

thm Jalbter.

i - - 2 Py ‘ ‘
F.L.h,R.y Dalo~kands, OSloka (3.} 1, p. 1.

L, Sadiefialt e

[

Idem, Pe 2
Tdemy Co iis P e .
Tdem, Dse TC=T8y Ds T -

Eow
o
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In a somewhat lengthy apology for the imperfections of
both his poetry and his morel eam&uetg Fulsi Das maintgins,

in spite of everything, the merits of his enterprise: "Wy
verses are clumsy, but my theme is hi@hﬁﬁé 411 words which
sing Rama's glory, no matter how imperfect, are "lovely to
gontemplate and clesnse from sin“.? The poet pays another
series of homages to Rama, and to those who have writiten the
Ré’mé’zagg_ pefore him, without forgebting "those skilled poebs
of comuon speech who heve told of the sebs of Harl in the
vulgar tsmgue“bs After devobing several verses to the excelw
lence and salvific power of Rama's name and recalling once
more the seriousness of hisz sins and the merits of his inbten=
tion,; the poet reminds the resder that "the Lord remembers notb

the sins we have committed, but dwells a hundred times upon the

purpose of the heart®,”

We are then informed that the story was originslly com=-
posed by Siva who, besides nerrsting 1t to his wife ﬁmg, an=-
trusted it to Kikabhudundhi. ¥e in turn related it to Y3jfa-

who told it to the grest sage Bharadva ja as they were conversing.

5 1dem, ©. 8 - €. 13, pp. 7-10.
Idem, C. 10; p. Y

Idem, Chanda (Chd) 1y p. Fo

8 2_{3_@3134: C. 1k, pe 1k,

9 1dem, . 295 p. 19,



It 1s this labtter version thet Tulsi Das claims by the grace
mf~éive to "repeat" after having heasrd it as 3 child from his
Guru.lD

Apain, he admits that he wribes the story o ssabtisfly
himself, but this time he adds: "I tell » tale thet will re-
move my doubt and ignorance and srror, and carry me across
the river of rabirth“;ll dgain and agsin, he repests his
conviction that the story of Rema's scts brings pesee znd
fefraces the foul steins of the Kaliyuga“.le

In Chaupai 3L, Tulsi Das cives an important indication of
the dete and the setiling where the story was begun: Tuesdsy,
the ninth day of Caita, of the 1631%% samves year {i.e. Marchy
the thirtieth, 1574, 4.D.) in the city of Avadh on the
Sarayu River,

FProm the title of the epie "oly Lake of Rama's acts",
the poet draws many similes and metaphors wuleh stress the
refreshing effscts of devotion to Réms, and the dispositions
required to reap these benefielal resultss faith, éxpemiential

13

love, good companionship,

Section II: Uma's doubts

The introduction is followed by & long saetimnlﬁ devoted

1l

ic¢
11
12
13

idem, D. 30, p. 20,
Tdem, C. 31, ». 20,
Idem, D. 36 - G. U3, pp. 23-27.
Idem, C. 45 - C. 187, pp. 28-87,
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to éivafg controversy with his doubbing wife, ﬂmﬁ,'whcm
Tulsf Dis ealls the Father and Mother of the aarth,lg

In deseribing the cireumsbances that led Y& jhevalkyas o
relate the story to Bhsradvaja, a Rame devotee who sirveady
imew "the soversign power of Raghupati™, the opening psragraphs
of this section msy give ancther Important indiecation g8 Ho
why the peet determined bto "repsst™ Yajnsvalkya's relation of
it, Since Bharadvija slready knew the story, why 4id he ask
Y& jnavalkya to dispel his ignorsnce about Rama? Because "you
want to hesr the deep mysteries of Rams's perfections a2nd so
you have put rour guestions as though you wWere complebely
ignaramt",iﬁ It muet be notlced thet the relstor complles
quite willingly to the demand, thms illustrating Tulsi pés?
conviction, expressed in the preceding secblon, concerning
the beneficial results obkalned from repesatedly hearing {or
writing) the story,

Jm3's resson for doubbing Rima's anthenticity ss the
incarnate ommisecient Absoluie is threefold, The first hss
to de with his relstion to $ivs:

Ssmkara, she thought, is Lord of the world and worthy

of 811 men’s worshlp; gods, men and sages 811 bow ths

head before him, Yet he did obeissanes to a prines

{i,e, Bsma) calling him True Reing, Consciousness gnd

Bliassy and Spirit Supreme; end when he saw his beaty,

he was so sbsorbed in it thst even now nothing can
check his devotion,"17

15 Idem, C. 103, p. 52.
18 fiem, G. B74 Pe 29,
l? I&E}m, 'Gg 5@1 P 300
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Tus second basis for Goubt has to do with the vossibilitvy

a3

of the Absolute to assume 2 Iuman feras "Can the Absoluteg

which is all=pervading, passicnless, unborn, indivieible...
take bodily form ss =2 man? "0

- - - 5 ~ " "x‘ e .3 E

The thlrd motive for do.bt concerns Hama's omnisciences
Even 1f Visnu should take human form for thy sake of the
5ods, yet 18 he omniselent like Uripursri {Sival}; then
how should he, in whom all wisdom dwells...bs searching
for his wife as though he lacked knowledge? Yet sgain

the word of Safibhn (Siva) esnnet be unbtrue, for Siva is
cmniscisnk.19

he poet relates how Umd, disguiced as 8ita, saw Hams bub
did not adnit Lo her husbsnd that ghe had tried to hids her
identity, a sia for which Sive sbandoned her, He also relsies
how Umd consumed her body In the sacrificlial firs, as an eXx-
pression of protest sgainst her father uho had fallsd to offer
s sacrificial porticn bo Siva. Reborn with an illusory bodyaﬁ
a8 the daughber of Xing ﬁiméiaya, Uma is azain given to éiva
in marriasge after 2 long pericd of penance; snd long mainbain-
ing rer cobstinate trust in the word of her Guru that she would
marry ﬁiva, in spibe of the Seven Seers' words to the contra~
ry. it is to be noticed that even the integrliiy of ﬁiva, &
detached asestic in devothion to SEms following his wife's
absence , had to be put teo ths test before he could rewed P

Brahmd decides that Kimadeva will distérbk Siva's meditstion.

L{}.ﬂlﬁ, D 5@3 Pe BGO

19 1@8]%, Co 51, e 300

20 _’%@_@,@s G, 33, p. 50,



i

"A1l ereatures in the world...overstepped the limits of their
nature and fell subject to Enva“.al Biva's trance, however,
was uneffected "snd Love waxed wroth",’> Then Brahmd asked
Siva to marry Uma once more, so that his son might destroy
the powerful demon Tarska,

After their reunion, Sive dispels his wife's threefoid
doubt regarding &émm.as Not only does he enswer her three
guestions, bub he slso expleins how RZme is the Lord of
illusion, "by whose reslity the order of unconseious naburse,
allied with illusion, sppears to be‘weal".gh When Uma heard
Siva's axplanstions, "all her eritical doubbs were resolved:
she began to love and brust in Raghupatils f@et“.25

Should the reader be disturbed ever the fact that so far
the story has dealt with Siva'e virtue end not with Rama,
Pulsi D3s rewinds him through Y& jhsvallkys's words that "Those
who are not devoted bo éiva’s lotus feet esn never dream of
pleasing Egma”.zé it is interesbing to note that it is In
a section where Tulsi D&3 does nobt follow VElmIki thet he
develops his important passages on Siva,

Then follews & seetlon whers §iv& raelates the diverse

incarnations of Rams in different azeons, &s well as King

21&%» D. 845 p. L3.
2?E§Eﬁﬁ Do 86y pe blie
237gem, C. 110=C. 120, pp. 55-59.
aﬁggggﬁ ¢, 1175 p. 58.
Eb%ﬁm Go 119, po. 59,
zégggﬁn G, 10k, pe 53; see alsc . 1, p. 09,
2T1dem, D. 152 = 2, 187, pp. 72-87.




15

Pratgpabhgnu’s rebirth as Hgvaga, the instellation of his
kingdon in Lafkd, and the resolve of Viggu to deliver the
sarth from his evil imflmenee;gy

The second section iz mainly intsnded to stress ths im-
portance of banishing 21l doubts from the hsart of Rama's
devoteey no doubt an operatlon considered as an egsential pre=
reguisite for genuins bhakti, ‘Uma's love having been tested
by doubts, it is not before the latiter had besen dispelled
that she could sbandon herself fotally to Efma: ”@uvya to

- o - N . N o o R
Parvatl and test her love: then send Finelays and havs her
28

-

brought homs and rewmove hLer doubts”.

Third Secticnt %he Story of Hsama

This secticn substantlially follows the contents of the

ret bock of tlhe Ramayspa, except for the opsning paragraph
i

i

of the Sanskrit eple, where yainiki presents thres versions

of the Rama ana, fthe first as relsted by Sri Warsdsy the

gecond sz revealsd in' a Yozs meditation, snd the third as sung

by REma's two sons as they had lsarned 1t from Valmiki.
Whereas Valmiki had related at length now the sacrifice

Was prepared and performed by‘ﬂaéaratha to obtain s son, Tyisi

DRs barely monticus this faed. iis smphasis lays rsther on

the rejoicings that seccompanied Rama s birth.29 The intent of

:Z Ideu, D. 152 = B. 187, pp. 72-87.
[

29

idem, De T7s Pe Lls
Iden, D. 1B9-D, 197, pp. 8791,

AN
\,
N
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30

these lines,; as well as those devoied to Rema's youth, seonms
to be an emphasis on the divine nature of Rama, the young
prince, Many detsils not to be found in the sarlier epie
eontribute to this end: the msjolcings of the gods, Rama's
revelation to his mother that he is divina* his ®super~human™
tricks,; and the emphssis on the ezcellence of his morsl charac -~
ter and hia'@hysi»ai body.

In both stories,the sage ViSvamltra ssks the King's
permission to ebbtain Rama's help against the demon Marica
and SubZhu who ksep @hsbruating'%he sage'ls aaarifﬁaa7 In
botn instances the King refusss, bub in RBulei Dase ?ewsimn31
his hesitation is mueh less smphasized than in Vﬁlmiki'ﬁ,sz
where the Xing is very doubtfull about his é@m*s mighﬁf Par~
ther, Tulsi Das! refersnces to Vidvemitra as the "guru” sare
mich more freguent, although the latter is seen more as s
devotee than as o gulde, which is the sxsct opposite of Val=-
miki's presentation of him.

vaimiki stresses the depsndence of Rems on his Suru,

For exemple, his Guru hss %o persuade bhim to kiil the demoness

33

Tarakd even though one should not %ill e woman, No such
nesitation is recorded in Tulsi Pas' version, Agsin, whereas

vaimiki shows Rama receiving the weapons eand iz instructed as

3C
31
32

fden, C, 196 « &, 203, pp. 91-94,

I(?LBL’.’?., Cp, ZC‘{:, e QE;;

The Ramayens of Velmiki, trans. by E.7. Shastri, Shantisadan,
{7

ri,
London, 1962, Vol. I, Paiawkaqia, op. WO 52, mnceforvward
this translabion will be indiddted by the initisls: R.V.)

Idem, pp. 58-59,

33
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»

to thelr use by Vlévgmitraﬁah 7ulsl Das omits such details

13

Rawa 1s the supreme

S

that misht revesl his herots hwlplessnsss;

i

;....'s‘

Spirit, bhavenl, and that you ghould attrihute srror to hilm

35 Y. JU s
", 2 Finglly, Valmiki shows Rans guite de-

is most unfitting
pendent on Tidvamitrs for informtiocn concerning Yiggu‘s
previcus birtis and thwe divsrse gencalogles of sods snd kiags
Whichiﬁéma sesmg not o know thouph they are his kinsmen,
Tulsi Das does nct impute sueh ignorance to his heros

in general, tulsi Des presents vame g a lar mows important

&

f-zs
4

ilows niw to be, For

t

figure, 2t this stsge, than Valmik
exsuple, wWw.ern iding Janaks welcomes the twe princes accounpanied

-~
”

- . , . - - . O
Svamlitra, the latter ir clesrly shown by valmiki

by the saye
as the cenirvsal personage, althougn ne dces shov the two princes
making & strong impressicn on bhe K:ug.37 Witk %Tulsi Das, Rema
is immsdiately 1ecognized gs the predominasnt figure, ons of
divine excellence, 0t only is he shown restoriug vitality

to Gaubtama'’s wife oOn his way to Jemake's roysl c¢ity, but Jfensks
loses cnconseciousness upon sseing himu3$

Again, whereas Valmiki relsted at length Vidvamitra's

story,y particularly his misunderstendings snd ensuimpy brawls

with Vasistha,o? TulsT Dfs omite such sccounts thabt might shifs

the attention awsy from his hero, ana emphssizes rather the

34 Idem, np. 62-65,

35 HeliehsRos uaiawkanaa, C. 119, p. 59
36 BeVes balawkanda, pp. 65-132.

3? iden, PP. lbj*Tuq.

38 Halis.h.Bes Ue 212y Do 9T
%gﬁ”Bﬂw@@mp%?mm
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iipression Rama ecrestem on Janaka's entourazes, hls doeility
to his Guru and his conforamity te prescribed devobtions and
i tuals SO Likewiss, Valmiki’s descriptions of the well=-
administered city of Ayodhya snd of King Dadarstha‘'s well~-
behaved eourt&l have been shortensd by Pulsi 953, wno
emphasizes the beauty of ﬁywdh@g rether then its orderly
arganizatiﬁn.he
Whereas Valmiki had been rather lsconic with regards to
sTsa, TulsI Das insists on her besuty snd on her rapturous

admiration for Rgma.uj Likewise, Tnisf‘ﬂgs’ tendaney toc exalb

the perfections of REama in affectionate terms not to be found

under Valmiki's pen is noticesble in Rama's bresking of the
waapen&va and his marriage with Sits, L5
Pinally, not only does the spiscds showing Rams overcoming

- P ‘ . ‘-
Papradurama ccour gt different times, bubt whereas Parasursms

HT S

was treasted with swe in Velalki's version,™ hs is made fun of

by Lakshmani in Tulsi Dds! version for having acted as a "gulicke

tempered warrior” rather than az a sage anchorite.h? Fowaever,

in neither stories is Rems-with-ths-ixe considered as an svatirs

40 H.L.A.R.s Ralaw kanda, C, 212~ 8. 225, nn, 99-10L,
L R.V., Baia-kanday PP, 17=22, :
Felish Ry %alavkanﬁa, C. 209 - &, 211, ppe. 97-98,
QB gggg, . 2265 P, 1@h‘ See alse D, 250, p, 1163 D. 2935 p. 118,888...
Bl fgew, p. 259 - D, 262, pp. 116-117.
42 Idewm, . 287 - G, 338, pp. 128-161.
BoVa, Pala- banus, Ppe MLE~150,
Holwh Has ﬁala*kamaag G, 273 = G, 282, pp,. 123=126,
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of Visnu, which sesms bto imply that for both Tulsi Das and

Valmiki Réms is the only incarnabe Saviour.

& % & & &

The Baia-kinda 1s dominated by Tulsi LDas' désire bo foster

in his l1isteners devotlon to Hama, To do sos he introduces &t
the very oubset a long nsrraiive showing Sive's efforbs to
remove ail doubbs from Umad, his wifs, cgoncarning the divine
nature of R¥ms snd the czuses of his lncsrnation, especlaliy
to deliver his devotees from the Influence of the powerful

demon Revana.
E

The same preoccupsticn dominates the nerretive of Hima's
birth, childhocod and szdolescence, Tuisi DEs takes rain to
show that Rama's birth signified the coming of Viggu; thet
lie was a super-humen child, whose divine power enabled him
to slay hiarica, Subdbu, and Tareks; that he was able to
break the bow, a supesr~human fest; that he was able to convert
the incensed Pars3urama who retirsd to the forest singlng

Rena's praiss.



BOOK II: AYODHYE - Kﬁgma {Book of Ayodhyd)

on the whole, Tulsl Dds Follows Vaimiki's seguence of
events gquite closely in this chapter. The few differences
thers are polnt us directly to the main ewmphases in the

- -
Rancarlitnenas,

Saction I: The Lwst Inheritance

The maln event of this sectlon is the suceession to the
throne of Ayodhy2., In both sbtories, Rama is designsted by
his father to be his suceessor. The reason for such a choice
is said to bey in the Valmikian version, the fact that Rame

is the eldest son of the royal family: "The throne should
n 1

2

belong to the eldsst son Without denying that pointy Tuls

Das, in parallel passages does net invoke this reason, bat

rather bases Ramal's rizsht t0 innerit his father's throne on

his supsricr perfsctions
Raguurqa, says Bharet o fﬂa paople of Ayedhya, is the

home of kindlinesg snd self~effacenment, ubtter simplielity,

merey and love; Hama has never injured even an enemy:
and I, though I have dome him wrong, am his child 2ad

gsepvank. Ealiavirg, then this %o be for my heppiness...
give me your grascicus blessing, that Eﬂm@ may lisben to
my prayepm..and return to his capital.”™ 3
At the same bimey wWhsress 3 1mikl orings to the fore
those gualitles which make Hame F£it to be s ruler and probector
of nis people, Tulsi Das seems more inbtsrezsted in those gual-

ities whieh mske hlm worthy to be an objsct of hls peopla’s

love and devotion. For inatancew the relatively long 1list of

1 g.v., ﬁymdhyawkanda, pp. 355, 4@@, hl@.

2 H.L.A.R., Ayodhya—kanﬁa, ¢. 10, . p. 1663 D, 31, P 175,
3 taem, Id@m, G, 183, p. 235, See also, C. 3, p. 163.

20
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of gualities that make Rama & worbthy candidate for regency,

given by Valmiki,& is completely omibtted in the Ramearitménss,

r

Another indicstion of Valmiki's interest to £ind in Rama the
the guaiitiss proper Lo 8 monsreh is the resccurence of remind-
ers of his royal duty whieh he recaives from his eldsrs, for

2
instance from his mothawﬁ and from :is father,  Such ecounssls

T pas' eorresponding passages, of

-

are noct b0 be found in Tuls

of whiech the most important is the Xingts nresentation to his

-
i

furu of hils eldest son as his successor

Rama 1s in sll ways sltogsther worthy, Ssrvants, minise
ters and 21l who Swell in the c¢lty, whether they be my
foes or friends or neithery without exeeption love kKams
s I myself, as though my lord's b}assing had tsken a
glorious bodily form, The Zrahmans and thelr familie

helv szink,y 8ll hold him dear a&s you do, Those who
place on their heads the dust of their gurule feat com=
mand all power ag their own) this have I experienced as
noue cther, an& I neve wen 1t 21l by asdoration of your
sacred dust,” 7

Agein, VAlmIki suggests that REma is followed by the
inhabitsnbs of Ayadhyg to the forest because, where Rama 1s,
danger @nd uisery are banished, for he 1s = wgrrior and the
guide of his pe@pleas tulsi Das on the other hend insists
that the main mobive of the people resides in the fact that
they are "constrained by lwveﬁg and affe&tiﬁnglg "nabls to
sndure the Iirs of separation from Raghubar, all the people

fled in panie from the ciﬁy,“ll

R.V., Avodhya *karsﬁa, Pp. 160-1b6,
ﬂ%m,§§.1&wﬁéh

Idem, pp. 167-170.

E.L.AR., qvodqya~kauua, e 3, p. 163,
B.Vuy ﬁvadhyawkanﬁa, Pe 279

LeLeA.Buy ﬁvoﬁhyaukanﬂa, ¢, 83, p. 1@5.
10 1gem, C. 85, p. 196.

1 idea, €. Bh, pe 195.

e
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Similarly, the reasons given to justify sitsts follow=
ing her husband are not based on exactly the ssme zgrounds
in the two narréﬁi@mﬁ, For Vimiki, s women cannot live
without her hushand not only bscause she loves him, as is the
case for SIta, but alsc because it is against the laws MA
wWomarn,; wio in this 1ife nes beea given by her parents Lo 3
man...velongs to him according to the law, sven afsdp death."lg
With Tulsl Das, thers ig no mention cf lawi it is love only
which prompis 3563 to Tollow her husbsnd: "She could not besr
the mere word *aeparation=”.13

tulsi Das conseliously eliminates from the picture he
draws s both of Rama end of other important Pigures of ths rovsl
fomilys suel: weaknesses that mnight contribute to make them

A ecese in point ls Queen

spresr Hoo subject to humsn frailst

£
s

Kelkeyi, In order to show thet she is not to blame, Tulsl Das
ghows how her mind wes perverted by ths zoddess Sarasvatf,

who was asked by the jealous gods to expel Rama to the forest,
Agein, whereas in Valmiki's Kemsyans, the king calls Kaikeyl
the "sinful one”‘}h Pulisi Das has nin say: "It's not your faulb;
it is my fate thaet hes possessed you llike a2 cievil,""l5 Expliclt
passages suck 8s the following, which iulsi D3s ascribes to
Bharadveja, are nobt to be found in the parallel passages by

v51miki . Preferring to Xaikeyl's act, the great sage says:

R.Y., éycﬁhygwkgn&S, Pe 237
5% . , )
Holiuh. lvy Avodhya~kanda, U. 67, 0. 189,
- - L ]
R.V., Ayodhya-kanda, p. 187,
LN

H.L.A.R.; Ayodnyd-kfnda, D. 35, p. 176,
o

GEER
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My son, Kaikeyl is not to blame, for it was Sarasvati who
perverted her reason"mlé That was fate's deecrese®, he claims,
adding that KaikeyI "has st the last r@penﬁed".l? A% no

point does VAimiki speak of such a repeniance. Again, Rima
himself is shown by Tulsi DZs st Ksikeyi's feet comforting herwlﬁ
wheress Xaikeyl herself is seen bibterly repenting upon sealing

sita's simplicity,t?

RKing DaSaratha is another example of the same tendsncy.
Whereas Velmikl showed him to ba‘”anslaved by his passion” for
Queen Kaikeyiaa or "made captive by her wmrd&”%l Tuisi pas,
in the parallel passage, comments that the monarch was "yictim
of fata".gz‘ Likewise, Tulsl Das merely wmentions the involun~
tary murder of @ young &scetiec by Eaéavatha§3 sn eplisede which
is related at lsmgth in 'ﬁ:‘ﬁlmfki.m

Again, whers Kausalya is sgeen in bhe Hsmayana blaming her

25 26

nhusband, in the Hamesriitmanas she encourages him.

This tendency in Tulsi DEs to embellish his harces is well
breught out by comparing the two poets’ commentaries on the

Eing's death, Here is how Valuwlki pictures it:

10 14em, D. 206, p. 2k,

17 3dem, €. 207, p. 245.

1% 14em, C. 24L, p. 260.

19 14em, C. 252, p. 263.

20§ V., Avodhya-kands, Ch. 1, p. 172,

2 Idem, p. 186, N :

22 4.1.4.R., Ayodhyd-kdnde, Ch. 1, p. 172,
23 Td4em, C. 135, p. 224.

2L BuVas Aymﬁhy§~k5hda,'pp. 315-318,

%5 Tdem, pp. 312-3130 -
20 4.1.4.R., hyodnyi-kinda, C. 15h, p. 224s




Thus grosning...¥ing Lederathe zave up 1ife. aving
lamenting thus, the uafartumﬁta monsprel of noble mien,
who wes distraught of G660UAT of the exile of his
balovsd son, ptgssd awsy at wiﬁa zht snd undey the
welsht of guffering yvieldsd up ¥ niz 1ifa. 27

Compare that sombrs pleture with Tulsl vas! swbellished
onst

2o Laseratn respad 1z reward, in death 8z im 1ifs, and
tis spotless lame was reised abrosd !n countlsss universes.
Livirgs he deneld thw facs of Aamaw fuir as the moon; aud
dying for ths loss of dsas, disd 3 zlorious desth, 28

Finally, the saws bendency osn 8lso be detectsd in the

Rod

picturs Tule? sds drsws of ﬁamaaiyﬁﬁ whit 18 ahown to bs =much
more serens, aluost herois, and especislly of Lkéme, For
insbsnee, wheress the Ying's pightiuvl nelr is shown by V%iméki
to be ”é&aply éi&twﬁga&@”gg shoat having to obey Lhs "pruthlessz

31

order”™" to rencunce ths Kingdomj® in the Himesritmanas he

weloomes ths news of heving tc §o o the forest, © calling 1%
g "trifling metter®®? wpien will turn to nis gwafit.ﬁh Ageing

whevese ValmTki snowe Réme's entoursge fesring Fop REm's in-
billty to aedspt himeall to the hsrdships of forsst 1ile:

*iow wlll he be sble to 2ubsist on wilﬁ‘frﬁﬁﬁa?“gﬁ Tulal Uas
ghowes thegs sams peonle congarnad Tor themaslves rather than
HEwmi "Thers 18 5o 1iFe for =e spsrd Prom HEms”, sxelsims

3

the Ling. 3¢ aey th@ eitizens of %y@@hygﬁa? Likewizse,

27

Beilus &vodnymmkanua, Pe 322,
28 5 -

A LA R s uvoihya-kauaa, . 156, b, 224,
29 R 1“ 4 9 ﬁvo&h‘?‘a‘l’&?ﬁ@‘?, ?‘-‘. ?13.
30 Idem, p. 218,

1 ..
31 ldemy De 250,

32 T.L.ALR., Avodhreekanda, O, Lly p. 175

33 Idem, C. 15, ». 180,
3k Iden, L. 41,y pe 178,
35 3.y, B.V,s &yodhy5-kinda, pi 192,

36 H L.A. R., Ayodh S%uanda, CG. 33, D. 175
37 Saeregtrey) b 18a. ?
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Esusalys is more concerned over Buarats whose “love 1= so
profound that if he stays at home I fesr evil mnsaquemes',’”%
than for his exiled brother, for "if Rams goes %o the forest,
all wiil be well in the end, not 111% .,39 Similariy, ngmﬂgaw
reason, given by Vaimiki, for wanting to ‘actompany Rame, nawely
to assist him, ® 13 not found in Tulsi Das' version whieh speaks
muack more 1n terms of love ‘lﬂ._ A similsy ﬁmacm:smn may be

drawn from the fact thet Valmlki shows Bime admitting his need
for sitd,1? 4 passage which has mo perallel in the Remcsritménas,
Yet, the pieture of Rsma, as it is drewn by Tulsi Das in this

book, strikes the madez» &2 bsing mucl more humsn than that
presented in the firs:t book, where Rams was shown performing
such super-human feats ae the slsughter of demons, the break-
ing of an extrasordinary bow, and sabove 2il the revelation %o
his mother of his divine naturs. In contrast, the Ayodnya-
m presents him asthe obedlent son, the devoted brother and
the idsal husband,

Section II: Bharata, the FPerfeet Devotee

The secend half of the Ayodnys-kénds deals malaly with
Bharata, Whereas valmlki hed pletured him as Rama’s ideal
brothar, whose aim wes %0 glve back his elder uwhat belonged

38 1sem, €. 284, p. 276.

39 1sem, D. 282, P. 276, -

k0 3 y. B.Y.» Eyaya«kanda, .22, '

815 7.A.B., Ayodnyé-kinda, 6,70 - C.77, P, 190-192,
42y, Ayodnya-kinds, pp. 239-240,
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to him by right, Tulsi DEs presents him as Rima's idesl devotee,

the perfect sumbodiment of the five chavscterisitics he attributes

h3

i
to the seint,”™ Particular esurnesis is given to the fellowing:

detachment, imitstion of Hama, humility, deveisdness to cthérs,
Banarata is presented by TelsI LEs 23 & haro of detaschment:
Myhe contemplation of the Absolubte, he says, {is useless) with-

1 E%
»

out deitachment "I desire nct wealth (srthe), or spiritusl

gifts (dnarma) or sensual pleasure (kawaj nor do I ask for

P
L .

liberation”, he says: "This one boon I crave, devotlion to the
L, . L
feet of hama in successive &1va3",L5
He 1s slso bhe pesrfect imitstor of Kima, Whemms ViimIki
had shown EBharste followed by 8 richly adorned milltary escertzaé
with Tulsf DSs, the milltary escort becomes 8 processicn of
hunbly elad psnitents led by z saddened “hersts who ehose to
. oy WO
walk in imitetion of Hamajs
Pharat went on fool, accoupanied by ridsriess horaes
led by the bridle, fls Talthful ssrvanits repeatsdly
sxelaimed: !Fray gounit your horse, my Lord!; but Bharst
replied: *Hama sel fowoth on foot, and am I to have
chariocbs, elephants sud horsss? Rsther ouzht I to wslk 17
on my headl For a ssrvanb's part should bs the hardest'®,

Bnarat, the perfesct devotes, is a model of humlliity and

of hope in KBma's saving power. Sven if he had no direct part
to play in it, he considersd himself the csuse of Rima's exile:
"4y one consuming snd intolerable woe is this, that it is due

to xe thet STHS gnd Roma ave mmhapag“.qs Again end agein he

o

- - - 4 R # i, b et

43 H.L.4.R., Avanya-kanda, C. 43 - 0. b, pe 323,
—————— A o § *® -
WL | sem, AvoanyF-kdnda, C. 178, v. 233,
45 T S-kinds, D, 20U, v, 2
Tdem, Avodhya-kands, D. 20, Do Zidils

L6 RoeVos Ayo&hy§~k§%éa, De 361, .
47 E.L.2.8B.5 Ayadhygwkg§§a# C. 203, p. 2h3,

48 Taom, C. 202, p. 235.
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gsescks rehabilitation. Bub nelther Queen Kaisalyg*s comforting

5

Lo - 50 .
words '~ nor the assurance glven by the sage Bharadva ja~ will be

sufficisnt, if they sre not corroborated by Rima's narsonal
assurance.
This rehabilitebing assurenee is given in thesse words:

I heold that 211 the virtuous men who ever 1lved or shall
live in the three worlds sre noit to be compared, dsar
Bharsts, with yourself, If any even in thought sscribe
iniguity-to you, this worid is lost to them and salvation

ir the nexbt...5y the rscollection ¢f your name 51l sin

and ignorsnce and the »urden of all that is undlest shall
be destroyed, snd fsir fame sha}% be won in this world

snd bliss in the world fo come.”

By these words, Bharat claims to have bsen rehabilitad:

0 Master, oceen of grace, dweller in the heartes of all,
what now can I say or eause to bs said? low that my guru
iz plsased end my Lord is gracious, ths fancied borments
of my melancholy soul are 2t 2n end... Sy own 112 forbune,
my mother's wickedness, the crooked ways of destiny and
fate's maligolby, 31l these togethsr wers determined o
unde me, but the proiector of his supplisnts hegs kept his
promise to protect... four nature, divine Lord, ig like
that of the tree of Farzdise... If 2 man recognize that
trse and draw nser bo 16, its shade reliisves 8ll cares,
and king and beggsr, good and evil, sll regceive in this
world what they desire for the asking. 52

Time snd againg Tulsl Dss shows Bharvets bestwwing his
gracs to those who invoke him, This saving pover, a3 well

85 the experiencs of pehabllliistion relsted sbove, 8re in

Lu

perfzet keeping with mrnat hed been said earlier regasrding

F8mats name: Ti man who in this world uwiters the Wame of Roma
but onee bescomes saved hiuwselfl gnd 2 saviour of w%hers¢”53
The assurance of rehabilltsiion being obtainad, Fharats

will swailt Rame’s expressed desirs. The latter's hesitations

7 Tdem, 3. 167, e 229,

3Q‘Iﬁaﬂj D, 206 - D, 207, np, 2hhi-2h5,
51 T’fiﬁ‘v'}g G, 267y ) ¢ 2 ?«6*}*2?@»

22

52 Idem, C. 2674 Dp. 269270,

53 I.Ci%l‘ﬂ;, Ve 217’ T Eh-"yo
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to express it ocut of dsferense for the Guru Vasistha, not
L
to be found in the Sanskrit ﬁéﬁéﬁana, is cleorly msant o

bring out the importance of Hmma's will, When Rima finally uakes
Sl

bhis will cleasrly known, Bharsta "choerfully" secepts to act

gs regent of the kingdom. Suen enthusiasm eoulrssts somewhat
with Sharatsts versistent rslectance, in Valmikits version,
in s-ite of the note sgying thaet he left the forest "ioyfully". 55

s, if in Velmiki's ﬁgm"?ana the faithful observance of

w

one's Sire's vowed will is the surreme criterion of dutbvr,

53 ¢ od

submisaive devobtion to Hame ig in Yulsf DEs! Ramcaritminas

the supreme mesns of salvstion.

The Avodhya-kdnds comnrises three lyriesl exhortations

- »

or "4itd" or songssy not to be Ffoumd in the Veluwiklsn story,
but whiech, scecording to a comparsiive study made by Charlotte

Yaudeville, are inspired by the Adnvatazs Rﬁﬁ'yana,56 Tha
-
=

[

first is Lak smaaa s address to Guha,”!

which, in sddition

to Adbydtwe Hdmdyana 1I, 6 also paraphrsses 3 passage from

the Bhamgavad-3itéd, 1I. The second is Vasistha's exhortstion

L

o fharatas not to cry over the dsath of '.is fathsr, for virtue
should not be mourmed for.”  The third is vlulki's deseription

to Rams of the mystical dwelling of the 3upreme Healiby,

Sl1gem, C. 30k - C. 306, pp. 285-286,
55 %, B.V., ﬁya&hy§~k§hda, De 12h.

ié Taudsvilie, mnariotte. Ops Clt.s Introductlion, p. xwi,
“? ol . VAR, Lw'évwiv?anna, Ua 92 = 0, S35 pe 195,

58 ?52%,"§f 1?4 - 17V§ po, 231-232,

idem, €, 122 =~ €, 132, pp. 213«215.

Faudeville, Charlotie., op, ¢ib., Introduction, p, xvi.



Miss Veudeville mekes the point bthat iulsi Das! version
ef those pssssges "ont un carsctdre wolas philosov™igue sus
dans 1'Adhyatma hgmgya?a“.el Trig is Lthe Iirst indieation of
& point which will be dwelt on further a2t lsungenr Tulsi Zas
is mueh wmors 2 morslist bhea & philosou.ar, & ¢ounclusion wnith,
if correct, con help in explasining ﬁany of the inconsistsancles

-

to be found in the philosoraicsl views prassnted in thes Lame

Ay
caritmanas,

& % Sa b A

Whereas Valmiki, the heroic post, wanted to present
ﬁgma gg & herce to be admired; Tulsl Dfs, the moralict, vressnts
Rama and his devotees, ss terms of refersnce to teseh what is
right and wrong, ience his tendsncy to embsllish hils heross.
Zulsi D3s does not want tc smaze, by presenting a herc; he
Wants to tesch, by presenting wocels. Unlike Talnili, who
seeks to present & hero of Kshatriys duty, Talsi Dds, who
sseks Lo promote bhakil, feels the necessity to snhancs the

rele of devobees sueh as the people of syodayd, SIt8, King

Dafaratha, and especislly Bharata.

51 . cr e ea™ o - . .
MacTleys J,7: “he Remaven of Tulsgi Das, T, & P, Clark,

sdinburgh, 1930, np. 91-92.




BOOK III: ARANYA-EANDA (Book of the Forest)

gulsi Das begins this chapter with praises for Siva
and Rama, The picture he will draew of the latter in this

od

book shows him to be the divine hero we had met in the Bilg~

géggg, in contrast with the more human plcture we met in
the preceding book,

This picture is illustrated, for instance, by the very
opening epilsode, not to be found in the Banskrit version,
showing Indra's son, Jayants, pecking sitsts foot and run-
ning away, for the purpose of testing Rma's might., Tulsi
Das qualifies Indra‘’s son as "foolish” and informs us Indra
wouldn't protect his son, whe had bscome Rsma's fos: "Who csn
shelter an enemy of Rama®”l Then Wireda tak&é pity on the
8illy Jayants and sends him to seek reconeciliabtion with Rama,
The only punishment he lneurs, though he deserves desth, is
that Rama deprives him of one sye. Conclusion: ™Who ig so
merciful as ﬁaghmbif?“a

Rama is then seen stopping at Atrits hermitage., This
gives Tulsi Das an oecasion o inﬁre&ueé another humn of
praise, the repetition of which he recommends explieitly:
"Those who reversntly repeat this hymn of preise with faith
in thee win to thy sphere; of this there is no doubt®,>

Likewise, the encounter between Anasuya, Atri's wife,

and Sita gives Tulsi Das an opportunity to remind his readers

1 §.1.4.R., Aranya-kfnda, €.2, p. 296,
& ¢ o
3 1dem, Ch.l, p. 297,
30
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of the "wifely duty™ of =& 'v‘zram.ﬂrxz.‘L}r Anasuya, who gives the
instruction to her guest, goes as far as saying that "womsan
is inherently impure, but if she serve her husband faithfully,
she wins to highest pliss®.” Befores moving on to the nsxt
episode, Tulsi Das extolls the merits of prayer, susterity
and the performance of duty, but above all, those of devoiion
to Rama.®

411 this is new, It is essenbtially foecused on bhakbi,
Even the pessage on wifely duties eulminstes in bhakti:
Hearken 5ita; women will be faithful wives if they meditate
upon your name, fqrvkﬁﬁa is dear to jﬁm &3 your own lifa“.7
On the other hand, Tulai‘mék has left out the opening section
of the Samskrit Rémayana, which dealt mainly with the duties
of the king, partieulsriy that of protecting his subjea%s.a

There follows the episode of the slaying of the demon
Viradha, which is related by both poets. However, Valmikils
lengthy narrative has shrunk tc a mere three lines in the

Reamearitmanas, One reason for this is that the difficulties

of slaying that mighty demon have been overlooked by Tulsi
Das, whe merely ssys that "Raghubir slew him as he came®, ?
Adnother gignificent slteratlen is to be seen in the reasocn

why the demon was delivered: "Seeing him sorrowing, he {Rima)

b Idem, Gy - C.5, PP, 297-298.
5 m, ﬁ.ﬁa, Po 2‘518.,
® 1sem, D.6a, p. 299
7 Tdgem, $.5b, p. 298,
B.V.s &ramya*kanﬁa, PPe 3+li-.
? H.L.b.B. s &ranya—kan&a, a5y P 2993
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sent him %o his ewn abods®, 10

In the Valmikian version,; the
demon wss saved not beecause of Rama's mercy, bub because of
the reslization of 8 prophecy of Kuvers, with whose curse
he had been inflieted.ll

Pulsi Das introduces another episode whers Rema sees,
on his way to ses %mtiﬂgmﬂ, a8 heap of bonss, HNe asks the
sages whose bones they ers. The ssges reply 3 "Well you
know the snswer, you are omniscient™. Being the bones of
of the ssges the demons had devoursd, Réme declares:"I shall
rid the esrth of damans“.lz This encounter with &utfkgna
gives Tulal Das enother ceccasion %o stress the theme of
rapturous love, and introduce a lengthy song of praise.lg In
the Valmikisn parallel passage, ﬁm%ikﬁana had hailed Rama as
a "protector®,

The reference in the Sanskitt Rimdysna to the deer slay-
ing, which Rams wanbed to avoid, has not been retained by Tulsi
Dgs. Likewise, ﬁhﬂ passage where SItf is said to seen an 8vil
showing itself in ﬁ&ma, namely vlelence ageimst the demons,
is carefully omitted by Tulsi Das.

The visit to Agasbys hes also been modifisd by TulsI Dias,
In the Sanskrit ﬁé@éﬁgﬁa, the sage is showm suppiying_ﬁﬁm&
with the means bo kill the demons: s bow, two suivers, s dart,

i0
A

Zdem, , : .
BV ﬁranya~kaﬁda, Pe Po
" H.L.A.R., Aramya-kanﬁa, G.8, p. 300,
13 1em, ¢. 10, pp. 301-302.
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and a sword., In the Ramearitmanas, Rams asks Agastys: "Advise

me now, Lord, how I mey 813y the hermit's foes™. But the sage
cannot help him for Rams is the ommiscient Absolute: Lord,
what makes you ask for my advice?” Then he explains thst by
these words "you slways megnify your servanis and that is why,
Raghurel, you have asked me this @ueati@n“.lh And he sings
the Loprd's greatness, in iaving terms with theoclogical impli-
cations not %o be found in the Sanskrit Rimayana, Later,
omniscience, will be once more sttribubed to R3ma by another
devotes, Savari: "You ask me though you know all”.15

The abode st Pancavatl glves Tulsi D3z a chsnce to in-
troduce another importsnt doetrinal exposé, on the dlsiinetion
betwesn the 'good' and the 'bad' maya, prompied by Leksmans 's
guestlon: ,

Te}l me, Lord, the whole distinctlion between God and

foot ond’ froed Feom 511 Soreou and imerence sad serde.16

The story of thé punishment of Egﬁaga’a sister, the
desirous Eﬁrpa§akh§, snd the overthrow of her avenging brothers
Ehers and Disspa with their armies of demons is shortened in
Taisl Dis! version, slthough not otherwise altered except onm
one poinbe 4

When the Lord saw that the gods and sages wers afrald,

the megter of illusion devised a merry spectacle, The

enemy ssw esch his fried sm Rama, &nd joining babtle with
one snother, they fought and diedl 17

o wﬁ’ G.12; p. 3@3o
3'5 Idem, C.34, p. 318,. |
1 Idem, D, 1k - D. 16, pp. 304-304.
17 Idem, Ch. 6, p. 309,
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Likewise, the sttempt by Mgriaa, under the disgulse of a
deer, to entice Réma and his brother asway from 5Tt@, the kid-
nap of 3itz by Hgva@a, as well as bhe search by Rama that
goellowed, are conaldersbly shoriened and glven somewhat
different overtones by the folleowing details, ,

Befors the kidnep, Sita entered inbto the fire, lesving a
mere imsge exposed to the demon's maliclous intent, When 3i%sa
ssked Rams to slay the deser and bring her ibs hide, "Raghupati
understood why this was done and gladly rose to fulfill the
purpose of the gods", Again, whereas Valmiki had ahmwnlﬁ§#aga
proposing to marry Sita, Tulsi Dés mervely says thet he "spoke
of love™. Tulsi Das misses no oceasicn to "whitewash" his
heroes. For instance, as $€%§ is being ecarried sway by R§#a§a,
she exelsims: "ah, nak§Mﬂ?, it was no feult of yours {that he
her alonel} I wes angry and bave reaped the frult of wrath”ala
Praviously, we had besn informed that Lakgmuga had scted
against his brother!s word "under ﬁari*s'iﬁfluenw@“.iq Like=-
wise, upon lesrning that L&k?ma?a had left SItd alone, Rams
reproschss him, but very mildly, compared with Valmiki's version.
No such disenlpation is found in the Banskrit parallel pasasges.

The expression of Rima's grief and wrath is given much
less importance with Tulsf Das, who insists that Rsme was sct-
ing 28 _if he had been a man. He was "wretched and distressed

like sny ordlnsry mortal®, He Who knows no unsatisfied desire,

18 Idem, C.25 = 3;2?, PPe 312-313.

19 Idﬁ!ﬁ, G, gép Pe 313!
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very Joy, from everlasting, indestructible, was achking like

a8 morbal man”.ag

Jayatu, king of the wuliures, does not repeat the reproach

Vaimiki had him sddress to Revana concerning the seriousness

for "a king fixed in his duty" to look upon the wife of another

21

and insult her, gn the other hand, Tulsi Das shows REvaga

weaker in front of Jsyatu, for he %lay in a swoon for the spsce

of half an haur“.aa When ﬂgﬁa@a finally defedsked the vulture,
Tulsi Das adds the note that "the bird foll to the ground with
his thoughts on Rama's wondrous acts“.ﬁa 4nd when, later, he
looked on the wandroﬁs beauby of Rama's face, he felt no more
paim’”.gh It is interesting to see how in Tulsi Das® version,
wore importence is given o the wulture's praise for R§m§,25
wheress in Valmiki's it wes the other way around, 2

The encounter with Kabandhs, whom Rama "overthrew®, is
mach less dwelt upon then in the Sanskrit Rémiysna, When
Tulsi Das assumes = story to be well known, he makes & mere
mention of it ”Evaryhoﬁy knows his story, and so I hsve told
it in brief”.27 However, Rama gives a strong pleee of advice
28

to his vietim, without informing us, as Valmiki does,”  what

20 7¢em, €.28, p. 315.

21 B.V., Aragya~k§@§am‘p.-lﬁ5.

22 H,1.A.R., Arvanya-kinda, C.27, p. 31h.
23 Idenm,

2k Idem, D.30, p. 315.

25 tdem, Ch.8, pp. 316-317.

26 R.V., Aranya-kdnde; pp. 142-1hli,

27 HoloAoRus ﬁranya»kggda, .65, p. 36,
28 B.V., ﬁragya-&ég?a, éo 1419,



his offence was:

I declars to you that I am not plessed with those who
injure Brehmens, He who in thought 8nd word and deed
does sineere service tQ those gods on earth may command
myself and Brehma snd SIvd sud sll the other deities.

A Brahman is to be reverenced even though he curse and
beat you and use hersh words -- 30 ssy the seints. &

Brehman must be revered though he be devoid of goodness
or virtue, but & Sudrs never, however virbuous and lesrns

In spite of the above rigid distinetion between Brahmans

and Sudras, the meeting with the Savari (s women of a savege

36

d.29

Ssvars tribe) giv&a.%aﬁsf Dés another eceasion to edd & doctrinal

exposition of faith, which is sbove caste, femily, religion,

high degree, wealth; powsr, connexions, virtue snd asccomplish-

ments, ==~ snd the nine practices of faith. Noting thet Rams
feranted liberation to a woman like thet, of such low caste

and albogether born in sin®, he sdds this exhortation: "Do

you expect peses if you pay no heed %o such a Emrd?“Bﬂ

On his way to Lake Pamps, Ri3ma is hesrd giving snother
doetrinal instruction not to be found in Valmiki's version:

Brother, there are three enmemies of irresistible wmighi
-~ilust, wrath end greed, These overthrow in the twink-
ling of an eye the souls of ssges that are the homss of
wisdom., The power of greed liies in desire 2znd pride, of
lust in giman only:; bthe power of wrath lies in haprsh

w rds”,

Again, S8iva, who so far has been the narrator of most of
this story makes the feollowing observation to his enrspitured
wife Uma:

o 6ma, Rame transcends the elements of nsture; he is Lord
of all cresticn and resds the sscrets of all hearts. Thus

did he lay bare the wreitched state of the lustful and
confirm the detachment of the stesdfast. Wrsth, lust,

29 H. L.A.R.»s ﬁranyawkanda, €.,31 - €.32, p. 317,
36 Iﬂ.elm, D 36 2 Po 319.
31 Idem LUem, Do 36 s Po 32@ °
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greed, pride and delusion are all exiterminated by the merecy

of Rema; that masn 1s not decesived by this state-trickery

to whom the greet illusionist granis his grace. I declare

to you, Uma, my coneclusiont the worship of Harl is reslity,

the whole world is but a dream™. 32

The book ends with another section that has no parsliel
in the Sanskrit Rgmgg&na. While he was resbting, aftsr his bath
in Lake Pafpd, the psi Narada appreaches Rama snd asks him why
Réma had not allowed him %o wed, in spite of his wish. Hama
obliges his "servant™ {such an sppellastion would herdly be
found in Valmikils vmrsigm} by explaining at length that women
is "1llusion incsrnste... the root of all evil, s torment and
the socurce of every wme”.gs Then he enumerates the special
charscteristice of the saintes, to which he adds 8 laudastory
comment which ends thus! "Abandon lust snd pride, worship Rama

and ever sesk the fellowship of the gmimts”.Ba

& & & & &

It is interesting to see how Tulsi Das presents the
episodes relsted in this vook, where sccording to Valmiki
Rama is duped by R§va§a, who stesls away {8,

1. valmiki's secount implled thet Rama wWas weak,

Fulei Das insists on his might, showing him killing
the demon "as he came™, that is, without difficuliy,

2. valmiki's sccount implied that Rams's knowledge was
limited.

32 Id@ﬁ}.’ Gl}?*’ P '32&:
33 Idem, C.h2, p. 322.
Bii' Iﬂ@ﬁg; Ba&-éhﬁ Pe 3230
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Tulsi Das counters by affirming his omnisecience.
Rama knows why his wife is kidnapped.
3. valmiki's account showed Rama in desperstion.
In Tulsi Das' narrative, 8It3 sparves her dlivine

husband both resl sorrow and humiliation by changing her body

into 2 mers dirage.

i valmiki presents Rama as 3 hero protector, who inspires

confidence,

Pulsl Das presents him as 8 divine saviour, who inspires

dsvotion. Bven the demons who are slain by him obbdasin

salvstion from him,



BOOK IV: EKISKINDHA-KAWDA (Book of the Mouatain Kigkindha)

Tulsi Das begins this new section, where Rame's alliance
with the monkeys is described, with pralses for Rams and
Lakgmane, for Rama's devotess, for K5sT (where Rams and his
brother dwell) and for éiva.l

In 8 deseription of Spring, the openling section of the
Sanskrit Rgﬁgganaw which 1s one of bthe most poedicsl, 1ls entire~
1y ignored by Tulsi Das. An explanation of this omlssion might
be that the aim of this Sanskrit section was to show Rama's
excessive atiachment to sita, for which Lakgma?a reprosches
him.2 Such wesknesses are not essily found in the Remcarit-
manas, as we have already sesn.

When the monkey Hanumén recognized the Lord, he clasped
his feet and trembled with emotion. Such expressions of loving
devotion are not found in the R§miya?a parasllel passages.3
In his enthusissm, Rame declares that Hanuman is twice as desr
to him as Lakgmen for "that servent is dear to me who looks
to none other for aalvati@n“.h After Bharata, Henuman 1is the
second great devotes presented by TPulsi Das, He will pley a
ma jor role in the remaining part of the narrasiive,

The same emotional strain, characteristic of fulsi Das,

l Eu%uwug mg%imﬂhg-kglg%&, goiy p‘b 3‘&0

a B.V,’ M?kiﬂ&lgwlz&f!}%&, Pe 1&@.
3 Idemy pPP. 176177,

h ﬁ.L.AaE,, Ki%kiﬁ@h&”ﬁ§?§ag G.B, @1 3250
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is found in Sugriva's encounter with Rma.> Wheress in
Valmiki's version it is Sugrivs (Bali's brother) who bakes the
initiative of asking Rama for help,é in Tulsi Das’, Rama
offers his help with an instruciion on true friandehip.T A
mara.allasion is mede teo Dundubhi's bones: “He {Sugriva)
gshowed him {Rams)} Dundubhits buneﬁ“,& which suggests onece
more that Tulsi Dis assumes that episode ig already known
because it is related at length by vaimini,’ Sseing Rama
hurling Dundubhi's bones away, Sugrivs immediately sbandons
all for Rama, claiming Bali his greatest friend for it is by

10 ..
1 He makes an "asecetic vew! %o

11

his favagra that he met Rama,
Réma,.prmmising to lsave all to worship him dsy and night,
Ho such expressicn mfrapamtamsﬁus confidence in ﬁ%ma, let
alone the ascatic vow, is mentionned by $§1m§ki.12

Pulel Das avoids repsating 3ugr§va*s admonition to Rama,
sfter the first challenge to fight his wighty brothsr, for
failing ¢ protect him, L3 B&ms does, however, give the same
excuse for failing to do so, namely his inebllisy to distinguish
between the two brothers. Tulsi Dis a2dds s detzil to reinforee

Rama's imsgs: "He passed his hand over Sugrive's body and it

5 1gem, C.li, p. 326,
R.Y., Kiskindha-kanda, Pe 18&.
7 B.L.A.E., Kiskindh&mkam&ﬂ, D.6 = G. 7y Do 32?.
8 Taem, 6. 7, p. 327.
9 B.V., Kiskindhi-kinda, pp. 190-196.
10 5.5.4,R., Kigkindnd-kdnds, p. 327
llzﬁem, :
R.V., Kiskin&ha-kan@a, Po. 195-196,
131dem, Pe 197,

12
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became hard ag & thunder-boli and he felt no mors paim“.lh

After Bama had felled Ball with his bow during the second

fight, the latter addresses reprosches in both sbtories, bud

Tulsi Das shortens them considerably. He adds, however, that

when Bali saw Rama before him, "he sat up...gezed st him

sarnestly...lald his hesrt at his feet™ so zlad he had been

born Ynow thst he recognized him ss his Lora®, 12

Likewise, Tulsi Das shortens Rama's spologetic explana~

tien to his adversary. According to the Remearitmenas, when

Rama saw Bali asking forgivensss, he wanted to resbtore him

te heslth, but Bali asked rather this boon: "May

Tobe devobsd

o Rema's feet", Greanting the boon, he "whose praise the

seriptures ever hin es ‘Hot thust... sent Bgfi te his own

resim®, 16

This stands in eontrast with the words Valmiki has

Rems address to Bali, where devotion to Rima is sbsent: "Pub

away grief, bewilderment, snéd fear with whieh thine heart 1s

filled; thou canst mot avold thy fats, 0 chief of the Monieys.

What Afigada was to thee...he will be to Sugrive and myself;

and myself; do not doubt it", 17 ¥

Likewise, Tulsi Das reports that Tars, moved by his

remonstrance that a dead body is not the undying

soui,la

asked Rama the boon of perfeect faith.t? It is Roms, end not

Henumén, as Valmiki hsd 1%, who first trisd to console her.

20

£ HeLARos Kzskindha—kanﬂa, .8, p. 328
15 Idem, €.9, p. 328.

16 Tgem, €.10 - C.11, p.. 329.

17 R.V., Kﬁakindhw-kan@a, p. 21k, :
18 5.5 HeE.A.Hey Kiskin&hawkan&a, C. 11, P. 329,

19 Id@m, Pe 33@0
20 g.v., Kigkindha-kspda, pp. 219-220.

4 See A-Hmlix' ka‘l‘:e 1.
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Then came the dislogue between Rima and Tara, guite different

from the one reported by Valmiki, 21

where Rsma promises Tara
supreme happiness and predicts her son will become heipr-
apparent to the kingdom.

Puls] Dds then says "Rama gave orders to his brother to

go snd set Sugriva on the throne™, 22

which iz different Ifrom
the informetion Valmiki gave us where Rame, acting on Hanuman's
reguest, instructs Sugrive to name Afgada heir-apparent to the
kingdem.23 Pulsi D8s sings the praises of Réma for having
made Sugrive king of the monkeys, end his preise ends with
the follwwing admonition: "Surely those who knowingly turn
Irom such a Lord shsll be caught in the foils of disaster®, 2l

In both stories, = descwiption Qf the poetic rainy sessons
is given by Rama, but with Tulsi Dis, the descriptive compar-
isons carry doctrinal elements not to be found in the Sanskrit
text, PFor exsmple: "The waters of the rivers flow inbe the
sea where they rest moveless like 2 soul thst hes found Tari”, 25
"Lovely are the ponds when the lotuses blossom, like the im=
persongl Absoluts become p&rs@malw.aé

A%t this point, Tulsi DEs admits that Réma has grown angry

21 Idem, pp. 227p228, :
22 HuolioARBes Kzgkinﬁhﬁ—kanﬂa, a.ll, pe 330,
23 RV, Klskin&hawkanﬁa, Pp. 231-233,

24 5 1.4.8., Kigkindhi-kinds, C. 12, p. 330.
25 Idem, C. 14, p. 331,

26 Taem, C.17, p. 332.
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with the forgetful Sugriva: "Now thet Sugriva is enjoying

sovereignty and riches, life in a city snd 8 wife, he has

- e@uite forgotten me. Tomorrow I shall slsy the fool with that

same srrow with whieh I killed Bgli”.g?‘ﬁommenting on this,
éiva, the narrator, gdds this apologetic note: "Csn he reslly
be wroth, Uma, by whosse grace pride and delusion are dispelled?
Only wise szges are devoted to the feet of Raghubir cen com=
Prehend these his aeta”.aﬁ Tulsi Dés informs his listensrs
that Rama was nob really serious asbout this, sinee bs instruects
his brother merely to thresten "our friend Sugrive...and bring
him here®,

48 to the narrative of the monkeys' hunt for 8Ita in
obedisnece to Sugriva's commend, Tulsi Dds follows Valmiki
guite closely, slthough ke omits detalls snd adds others which
mostly refer to the love for Rémat "Then they (the monkeys)
took leave and...went off rejolicing with Raghursi in thelr
thoughts.“ag And agein: "Although the Lord knows 2ll thinzs,
yet as protector of the gods he obssrved the rules of royal
eonduct™.>® For Rima knew Hepumin would £ind her.

Whereas with Valmfki the aseetlc Swayamprsbha re-enbered
31

her cave after guiding the monkeys out,” with Tulsf Dis,

27 1dem, €.18, p, 332,
25 1dem, p. 333,

29 Igem, €. 23, p. 335.
30 1den. D
31 B.V., Kiskindni-kénde, p. 208

[ ]



instead of re-entering the cave she vislted ﬁgma, snd the
Lord gave her the gift of faith. Then in cbedience to the
Lord's command she went to the Badarl forest, lsying on hsr
heart Rama's two feet, which Brahmas end Siva adore™,3°

When Bali's son Afgad complains thet, since the monkeys
deserve death for failing to reburn on time, he should have
died with his father, Jambavan consoles him, in an important
passage not found in Vaimfki's narretive:

Dear Friend, deem not Réma to be s msnj know him to be

the Absoiuite, impersonal, invineible, unborn., How blest

are all we, his servants, ever dewvobed to the Absolube

made personall Of his own will hsd the Lord come down

from hesven to save gods snd carth and cows and Brahmans,

and those who worship him as personsl, sbandoning 811

thoughts of liberation, sbide with him wherever he may be. 33
A8 usual, the book ends with an exhortatien to hesar or sing
the stery of Rﬁmﬂ.3h°

& & & & &

The main thrust of this book ig to show Raama as the

Saviour. Valmiki's corresponding book had shown Rama seecking

gollaborators in his sesrch for 81ts, With Tulsy Dds, Rims's
first intention is to meke new devolees. Hot only the beloved
Hanuman bub alsc Ball, whom he had just defested, become his

votaries., So do Sugriva, Tara, Swaysmprabhs, snd all the

# z.r.4.8., Kiskindhi-kinda, C. 25, p. 336.
> 1aom, c. 26, b, 336.
3h Idem, D. 30, p. 338,
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mondeys who set out with him to pescus Sita.

Sinee Rama knew in his omniscience that he would find
sita, why should he be so abscrbed by this preoccupstion as
he is shown %o be in the Valmikian navrative? Instssd of
recrulting an army, he was really saving his collaborators
and all those he mebt on hls way, even his snemies, by showing

them the way of bhakbi,



BOOK V: THE s&m@ﬁﬁ&-ﬂﬁ§mz {Book of the Besautiful)

The Sundara-kanda relates the reconnaissance trip of
Hanuman to Lafka, from where he brings news of Sitd, and the

departure of Ramas and his army for Lafika.

Section T¢ Hanuman's Mission to Latka

Pulsi Das insists on the fact that on his way to Latika,
Hanuman had "his thoughts fixed uncessingly on Ragﬁmbfr“‘l
He often reminds his listensr of the importance of following
Rama's will in all things., Thus, whereas Surasd, the Mother
of Serpents, lets Rama go with this exhortation, in the Sans-
krit gﬁméza?aa "How,; restore $§ﬁ§'tm the magnanimous Raghaya“,z

in the Ramcsritmines 1t becomesy "You will pefform all Rama's

aharga"fs

The narrative of Hanﬁmgh's trip to Lafka along with the
deseription of the demons' sumpbtuous eity is guickly passed
ovary but the poet gives & somewhat obscure justification

for the brevity of his acc@unt¢h

Seversl detalls suggest the importance of bhakti. Having

been coverthrown by Hanumén, the female demon Lankini asks to

i

ﬁwLuA:_liu s Sundars “‘kgﬁda ¥ g'w . l; e 339.
R.¥.s Sundara “’kgaié.ﬁg Pe. 336, .
H.L.A.R., Sundara-kanda, D.2, p. 340,

o

£ow

Idem, Ch. 1, p. 341, "Pulasi Dds has deseribed them thus in
brief becazuse they will assuredly find salvation when they
abandon their bodies at the holy shrine of Raghubirts arrows,”

hé
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“enter the eity and do all you have tc do, dwelling in your
heart of the king of the city of K@sala“.s *he atmosvhere of
devotion is heightened by Vibhisan's waking words: "Réma, R&ma",é
g2 well as by his words of welcome to Hanuman {who had taken
the form of = Brahman)7 and alsc by their common contemplation
and praise of Rama,
Again, Tulsi Dis embellishes his herces., Practically all
the difficulties surmounted by Hanuman bto locate SIt3 are ignored.
Much of VElmikits insisbtance on Sitd's grief is alseo ignora&.8
4nd the episode showing Ravana bag@iﬁg 8ita o wed him under-
goes a considerable change nnder Tulsl Das' pen. Instesd of
asking SIté8 to marry him, he merely asks her to look but onee
on him.9
On the other hand, it is surprising to see that 1t is
valmiki who insists on the ssving devotion of Rama when it

10

comes to 5i¥3's will to hang herself,”  whereas Tulsi Das has

31ta ask Trijsta (the demoness devotes to Rama) to prepare
& fire, which she refuses to do on account of lack ef fire.ll
Again, the ¢ry of despair uttered by 8Ita: "Ales, my Lord has

auite forgotten ne$™2 1s not to be found in the Sanskrit

g I&em, Ge 5’ Pe 3}-}10
6 Idﬁmg Go 65 P 3&20
7 I@QMg go 7, P 3’420 :

8 5.v. B.V.» bunﬁaraukan&a, pl 382,

9 HoL.h» Roy 311!1&&!‘&"1&:&!1&3, G, ?’ Po 3’-@30

%g ReV.s Sun&ar&«k&n&a, p. 403, '

12 H L.ﬁ«;ﬁa’ Smﬁdara"ka@@a, (R 12’ PDa 3&&*3&5,

I&am, Ga m: Pe 3}450
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Rimﬁzagg, although the latter shows SIta euestioning Hanuman
on Rima's attitude towards her,l3

In the Eﬁmcariﬁmémam, Henumdn ealls ST45 "Mother"H and

ghe ecalls him "My aﬁm“.l5

16

The monkeys'! praise of Rama in front of Ravana™ is

much more laudstory in Tulsi Das! narrative than in Vﬁlmiki*s.i?

His aﬁhorta%ion to worship Rmm& 18

finds no psrslliel in the

Sanskrit ?eraion, where Hanuman tells Rima net to "commit acts

prohibited by the law of righteousness which lead %o ruin®.1?
0ddly enough, the attitude of contempit towards Hanumén

is emphssized more in the Ramcsritminas, For exsmplse: "4

wise guru have I found in & mondey"™, exclaims Egvaga georn-
fmlly.ag The monkey is %o have every bone of his body brokan;zl
people kicked him and laughed st him with loud guffawg.zg On

the other hend, some of Hanuman's limitetions which eppear in
Yalmikl's narrstive, for instance his fesr of having burnt

afﬁa,QB do not appesr in Tulsi Das' version.

13 R. ?., Sundaraakan&a, Do h&@.
" H.L.A.R., Sundara~kanda, G, 16, p. 3&6.

5 Idem, C, 17, p. 347,

16 Ider Idem, C. 21, p. 348,
17 B.vV., Sundara-kdnda, p. L57. .
18 H.L,A.B. s Sunﬁarawkanda, Pe Do 22« B, 23, p. 349.
19 B.¥.» Eundara»»kamdm, p. L57.

20 g.1.4.R., Snnaara»kanﬁa, C. 24, po 349,
21 Idem, p. 350.
22 Tdem, C. 25, p. 350.

23 B.V.s Sumdara~k§?§a, PP. 467469,
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Hanuman's raepturous adoration of Rama, as described by
Tulsi Dis, is not bo be found in Valmiki's REmQEana.gh Like~
wise, the monkey attPibutes his foree to Rams, asks him for
salvation and faith, to which Hama is reported to have said:
"So be it“‘zg To this, Tulsl Dis adds & comment put in Siva's
mouth:

He, Umd, who understands Rima's nature 1s content with
nothing but his worship, and he whose heart has been
touched by this sonversation has attained to faith in
Raghupatils feet. 26

It 1§ not éaﬁy to see why Hanuman isgiven such 8 promi~
nent role, An any rate, Tulsi Das displeys towards him much
the same attitude as he does towards @iﬁa.‘ In both csses the
approa@hnis syneretistic, Tulsi Das does not went to exclude
or oppose other devotions bubt to sssimilate them with the

devotion par sxcsllence to Rama., Those meny Hindus who worship

Henumén as the Great Hero {¥ahavira) and who erect shrines in

his honour are thus incitéd to imitate the great monkey devotee,

who put all his love and fgith in Rems.

Section II: Rama sets out to meet Révana,

The remaining part of this narrative corresponds to the
opening part of Book VI in the Sanskrit Rgmgganm.
Rama lesds the march, and wheress Valmiki had shown how

st occupled a plece in Rama's heart, Tulsi Das shows how

24 §,1.4,R., Sundars-kénds, C. 32, p. 353.
gg Idem, €.33 - CG.34, pp. 353-35h.
Idem, C. 3l, p. 35%
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central a place Rama occupled in the picture and in sverybody's
haart.z?

Vibhi§an reminds H&va?a, his brother, that "lust, anger,
pride and greed... are all roads that lead to hell".Z0 s
entreats him to "give them up and wership Reghubir, whom the
saintsg warship“.zg This insistmecee, along with the long des~
eription by Vibhisan of Rima's qualities>® are not to be
found in Vaimiki's version,

Tulsl D&s misses no oeccasion to draw didactic conclusions
from the events he relates. For example, having shown how
Vibhdsen refused to return Ravena's kieks, the narrator (Sivas)
draws the following lesson: "Umd, herein liesthe greatness
of & saint that he does good to one who doeg him ill“.BI

The moving encounter of Rama and his loving devotee,
the demon vwhisfan, "oy nature addicted to sin®, is dwelt
upon st length. It is after having been spurned by ﬂgva@a
that VibhIsen went to Rama. The lstter tells his reluctent

entourage: "Those who spurn & suppliant because they think

27 1gem, C. 35, pp. 354-355.

28 t4em, D. 38, p. 356.

29 Taem. |

30 1gem, C. 39 - C. 4O, pp. 356-357.
31 Idem, C. 4i, pe 357.
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he may do them injury are vile and sinfull "How tenderly
the Blessed Lord loveshis supplisnt,” thought Hanumﬁnw32 And
Réma adds: "Only a men of pure heart can find me... As soon as
any ereature enbers my presence, the sins of ten million lives
are blotted mmt“.BB Vibhigan asks Rama for faith in his person,
to which Réma snswers: "So be it! Although, my friend, you do
not desire reward, yet the vision of myself is effectuel
throughout the werlﬁ“.Bh With these words Rams marked his
Fforehead with the mark of mmyalty.Bh

In the Senskrit Ramsyana, the spies, who had been made

eaptive uppn Vibissna's denuncistion, sing Rama's praise only

or thelr releaaa,Bg In the Ramcaritmanas, ﬁiva?m‘s spies
immedistely applauded Rama's perfections and love upon seeing
himy, and in their enthuslasm forgot to disgulse themselves.
Spared by Laksmen, they return to Lafka, singimg Réma's
prai&awgﬁ
The chapter finishes with am}eth&tatimn to listen with

reverence Lo the song wf‘Raghungyak’s virtmaa,37

& & & &

32 14em, €. 43, p. 358.

33 Tdem, C. hl, p. 358.

34 Tdem, C. 49, p. 360.

3% R.V., Yuddha-kinds, p. 61.

36 ELAR.» ﬁundarawkanda, G, 525 p.361-362,
T Zdem, D. 60, p. 365.
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Here again, Pulsi pas glves & new significance to an
important episode of the Ramayans story. Vaimiki's military
invasion has become a spirituwal invasion. We have seen how
Rama hed been shown saving repentent sinmers, such as Bali.
Here he is shown e@n&adariﬁg no one as his natural enemy,
much to the surprise of his other devotees., Even the demon
Wibhigan, by nature sddicted to sin, is admitted to the fold

of his desrest votaries,



BOOK VI: LAWKA-KEWDA (Book of Lafka)

The opening paragraphs are dedicated to Rams and Siva,
The order (by Jafibavin} to procesd with the building of the
bridge is sccompanied with exhortations to think of HE&&.I
When Rama sees the bridge, he promises to esteblish there
worship to Siva. He does so immedistely, by setting "an
emblem of Siva®™, and proclaiming that ”thaga who make pil-
grimage to RamasSvara shall enter my raalm“.g Upon returning
to Ayodhys with his wife, Rame will show her the bridge and
point out the imsge of Siva, and both will do obeissance %o
Him.B

aAfter reporting thet the stones floated by the power of
the Lord Raghubir, Tulsi Das gives an exhortation to follow
Rama: "What senseless fools are they who turn from Rama to
worship any other ﬁar&“,& | |

With Tulsi Das, the atmosphere of the buillding of the
bridge episode becomes one of devotion and gaiety., When Rame
was on the ramp of the bridge, ¥all the creatures of the deep
eame forth in multitudes to see the Lord, the source of mercy“.g

Whereas Rema hsd been shown, in the Sanskrit R&mﬁx@ﬁag to

! g.1.4.8., Defiki-kinda, C. 1, p. 367.
2 Tdem, C. 2 = Co 35 P..367.

3 Ydem, D. 11983, p. L29.
" |
5

Idem,, D, 3, P 368.
Idam, G -L%-; Pe 36.
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have seen portents on this oceasion, with Tulsi Das he is shown
guite cheerful: "And the two brothers (R&ma and Leksmana)
lzughed as they watehed the spectacle (of the &r@s&img)“.é

The weakness of Hé@a?a is more emphasized inthe REmcaritw
manas as against the might of R3ma. This tendency is brought
out, for exsmpls, by the words of Mandodari, his wife, who
says: "The differegneccbetwesn yourself and Raghupstl is of a
truth the difference bebtween a firefly snd the san®,! She
pleads with him %o give up a fight sgainst Rama , thaﬁ Lord of
all, of whom she gives & long daaeripti@m.g She even exhorts
him ko "go %o the woods and worship Eaghum§th”,@ Réva?a
answers he is supsrior te Desth, Gods, demons and men., Bub
this is termed "arrogence...due to the Iinfluence of rataﬂxlﬁ
Likewise, the episode of Hama hitting Révsga’a umbrella and
ruining his festivities is mew: "No one could solve the
mystery" .11

In genersl, Tulsi Das lays more emphasis en Havena's
pride than did Vaimiki, who insisted on ﬁ%va?a'w pession
for 8ita.,

On being sent to Lafika 88 an envoy, the monkey ﬁné@ﬂ

é 1aem, ©. 3, p. 368.
7 idem, C. 6, Po 369.
Idem, C. 14 = C, 15, pp. 372=-273,
Idem, D. 6; p. 359.

10 Iﬁﬂm; G, &, P 3?9-;

I&@m’ ﬂ‘. lﬁa, 2 3?29
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reverencs to Rama before leaving. After giving Rﬁvaga
assurance thet Rams will grent him his pardon, he warns the
resisting demon that his sdversary is no "mere man", 12 g
Gegree of mutusl arrogance betwsen R&vaga and Afigad is not %o
be found in the Senskrit RSmiysns, Ravene shows even more
eontempt for Rsma: "Every night snd éay the demons eat number-
less men like him {Rama) on whose strength you (Afgad) boast
such proud reliance, 1>

But. Afgsd is shown in the Ramcariimanas to be more power~

ful. He tells ﬁﬁv&y&, after shaking him to the floor snd break-
ing his crown, that he could kiil him if Rima sliowed it., None
of REVaga*a warriors can make Afgsd move his foot, "4nd they
sat down egain bowing their heads in shamaﬁulh This episode
prompts Rulsi Das to sing his praise to Rama:

How csn one enjoy pesace of mind if ons strives with Ramﬂ,

soud of the world emd lord of 1ife? At She play of Hama's

eyabrows, ¥ 1 Uma, the universe comes into being and 1s

again Rissoclved... How then can his éenvoy's chaliange

£ail? 1% : .

After the success of Afgsed's challenge, Ravana's wife

| g .

pleads agsin with her bushand: "My lord, deem not Raghupatl
to be & mere king but know him to be Lord of creation, peer-
less in might.”lé

wulsi DEs insisbts mush more upeon the fact thet in bsttle

12 14em, 6. 26, p. 378.
13 1aem, D. 31b, p. 381.
1k Ildem, 8. 33b, p. 382,
5 1dem, . 35, pp. 382-383.
16 idem, G. 36, p. 383,
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monkeys snd bears were victorious and sang the praises of Rama.
There is, however, & passage devoted to the momenbtbasry setback
of Réma's army, But Siva, the nesrrator, hurriedly adds that
"they were going to win the day in the andwwl? He shows ARgad
and Hesnuman joining forces to devasksate Ré&ag&’a palace and
gmashing the demon's heads in front of ﬁgwagm for not wanting
to worship Ramz. They hurl the grest commandsrs of Eafka to
Rama, who "bestowed upon them final liberstion®, sueh was his
merey, for he knew these demons "had him in mind, though it
be in 8 spirit of ammihy"‘lﬁ

Rama iz the dispeller par axcellence of the sdversary's
power of illusion. One night, with Afgad and Hanuman absaﬁﬁ,
the monkeys and demons fight., The "warriors on either side
would admit defest™, After some time, the monkeys are de~
livered by R3ma of the demons! illusory darkness. Afigad and
Hanumdn are sent by Rama to help them, and they win the battls
easily from there en.lg‘ The monkeys return to Rama and gll at
once forget their weariness. The next morning, another battle
takes nlace, under %e@hami&a or Indrijita, and this time the
monkeys are cut to pleces, but "gave no graunﬁ“ and bheat them
back with roeks. The Meghenada himself puts monkeys to flight

or strikes them down., He triss his magie power on Rgma, but,

17 13em, €. 13, p. 386.
18 M}.s C. HE.‘? Pa 3&7,
19 1dem, G. 7, p. 388.
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smiling, the latter "cleft ssunder the whole illusion with a
single arrow”, an episods not related by Valmiki, Likewise,
Vaimfki does not speak so mueh ss TulsT Dfs Indrijite's magie

or illusive pwwer.aﬂ

Then the monksys, Lakgmmg and Afgad stback. Lakgmag fights
with Maghsnida. As the demon wes prachising guile snd trick-
ery contrary to the B ws of chivairy, he wins, knocking Lakg-
mana unconseious, They try to 1ift him but "how could %@ga,
the world's support, be reised? Ahnumén, who had gone to got
a doctor, is mistskenly shot down by Bharst, but is reanimated
thanks to @ presyer to Rama, Bherat, Réma cries over his brother,
but agein Tulsi Das justifies such apparent wealness by saying
that Rams "grieved with many 2 lsment he who delivers 81l
from grief“.

Upon being awakensd by his brother Riﬁaga, the demon
Kumbhakar?a blames Egvaéa and exhorts him to worship Rama ,
which is sn sddition by Tulsi Dfs. Likewise, he has words of
praise for his brother Vibhisan who has become Raghupati's

votaryuzl

Meghan@da strikes again, using his magic power against
Rama. "The arrows he shot became serpents as they struck him",
2o thst he was entangled in the serpsnts' ecoils, “he the free,

the sverlasting, one and immutable”.gg Lgain, Pulal Das shows

20
21
22

Iﬁ@m, . 2&9 - 0 #3;3 PP 3@9”391\'
Idem, C. 6l - C. 65, p. 396.
Idem, C. 73, p. LOO,
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shows the same tendency to justify or ezplain Roma's weskness:
"It was to emhance the glory of the battle thet the Lord let
himself be bound by the serpents' coils®. Coming to Rama's
help, Jathbavén overcomes Meghandds and hurls him into Lanks,
Then he sends Rarur to Rama, and the king of birds "seized
and swsllowed the whole swarm of magie serpamt“.ZB

In the Ssnskrit Hﬁméga?a, the defeat of Rama or Laksmane
is much more insisted upon, as well azs the defeat of the lesd-
ers of the monkeys. TulsI Das is mueh less insistent and
omits eplsodes like those showing Rghwsking by himself and
erying over his brother as well as Sita being brought tc see
Réma unconseious, 2 Likewise, Tulsi Dés shortens the Ffight
between Indrijita and Kéma,zg adding that when Indrajits died,
he abandeoned 21l deception, snd crying: "Where is Lakgmag?
Where is Rama®" so ax@ired.aé _

In his first combat against ﬁgva?a, Réma is offored a
chariot; he seizes the cccasion to give a lesson ca what
kind of chariot the viebtor really needs., With the "charlot

of righteousness” one can vanguish all foes, says Rﬁme.g?

No such morsl lesson is to be Found in Velmiki's aeaomnt.ag

23 Igem, D. Tha, D boi.,

BoVas Ymddha»kamda, pr. 119-121.
25 Tde: Idem, pp. 2&6-261. .
26 HoLisB8.80 5 Laqkaﬁkanda, b, ?6, p. LO2,
27 1dem, C. 80, p. hol.
28 B.V., fuddba-kanda, p. 296,
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In the heat of the second battle, Rama pauszes to give his
oppousnt s "lesson of philosophy®, as R§va?a mockingly ealls
it, about three kinds of men:! one talks, the other talks and
acts, the third acts only. The implicabion is that the
second cabegory, which comprises men who, 1like the mango tree,
bear both flower and fruit, is the superior anw.ag

Rama smites Bﬁvag&*s chariobeer, "snd he fell to the
ground, crying, 'Vicktory to Rama'¥, So Rama in his merey
raised the charioteer again”.B@ ‘Such outbursts of devobion
are not to be found in the Ssnskrit Ramayena,

Aigain, Tulsi Das shows Rema's powsr against the enemy's
iliusive power, whieh he destrovye in a sportive act, Rams
suggests the episode of Rama cutting Rgvaga*s heads, which
kept growing agsin, as an example of how "very sportive is
the Lord of Kﬁsaia“.gi Another such sportive act will be
given towards the end of the book when Rema showers gems
and gsrments on 2ll; "Very sportive is the Lord of graee!“Bz
This ®sportiveness" is an obwvious reference to the Hindu
doctrine of "1Ila™ which emphasizes the freedom and in-
dependence of the Creator. ;

Rama pubs himself in front of his devotse Vibhigan in

order to protsct him because he remembered thet "he had sworn

29 §.1.4.R., Lef#i-kfnde, Ch. 15, pp. 410-41l.
30 1gem, €. 91, p. hil.
3} Tgem, G. 92, p. h12.
32 1dem, . 113, p. 428,
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to dsliver his supplisnts™ and Ravans's spesr struek him and
L J
he swooned, Ielghning wwakm&ﬁ&“.EB Then ¥ibhIsana dered to
e O
amhirﬂ.Bk

ﬁhall@nga‘ﬁﬁva%a "in the power of the Lord Rag

Next Henuman echallenges Eﬁvaga,_%ut_th& monkeys snd
besrs have to come to Hanumén's help, Rﬁyaga waltiplies
himself and Rams, smiling, slays them 8ll, thus ﬁiep@l&ing
the i%lusicn.35 ?ﬁhhf&a@a veveals to Rams where to hit Ra-
vena? in the hollow of his navel., BE#&?& is killed: "Sef bhu
and Brahmé sew it®, 36 |

Mandodarl {Rﬁvama’& wife) who i3 presented &s a Rams
o . ® ! :

dsvetse In the Rimearitménss, praises her husband's power,

but reprosehes him for heeding no sdvice and &aaming Tthe

Lord of all ereation to be but mortsl msn®™, and refusing to

worship the "Lord of compassion, whom Sivs snd Brahmié and

all the gods adere”., OShe ssccuses him of hawing tried to

injure cthers, his body being "a mees of sin®, but she adds

thet Rama now hasgranted you & place in his own reslm, and

him I worship, the faultless Absoiute™, Hs has "bestowed

on you the final liberetion thet contewpletives hardly win®. 3?
Réma snd ﬁitg’a complaints sre rarely spoken of by Tuisi

Das, Nevertheless, SIta laments:"God 1Is ever working sgeinst

33 Igem, €. 9%, p. 412,

*+ Idem, . 9%, p. 413,

35 Taem, Ch. 27, p. 4lT.

36 Tdem, ¢. 102, p. 419,

37 1dem, €. 103, pp. 419-420,



61

me".3® But as she bewailed Rama's abssnee, she noticed the
throb of her left eye and arm, and those Were recognized as
good omens. |

Both authors report the episede of SIta's undergoing the
ordesl by fire. However when SIti saw the fire, TulsI Das
says "she wasglad at heart, and felbt no faar“.39 That is not
go in Vaimiki's account, where the gods protest Rama's cruel
'ﬁeaisimn.hﬂ Again, the reason Valmiki gave to explain the
erdeal by fire, namsl# to show she had been faithful to Rama,
iz not mentioned by Tulsi Das, who claime Rama wanted "&o
make her manifest again®, 1 This is a reference to the fact
that sinee her first ordeal by fire in the forest, Sitd had
been but 8 shadow, It was thersfore nct the real 3its, but
her shadow; which hed been kidnapped by Eﬁ%ﬁ?& and rescued by
Rama, And it is that shadow which wes mow "burnt up in the
blazing fira“.hg Once again, Tulsi Das shows his refusal to
aceept the full implicstions of a resl incarnation. Hence
the necessity to change Valmiki's versicn, whers the real Sita
had besn carried off and was now compelled to undergo bthe
ordeal by fire,

38 14em, C. 99, p. h16.

39 Idem, ¢. 108, p; Le2, .

go R.¥.s Yﬁﬁ&h&-kand&, Pe 337,

&1 H.L.A.R.s Laﬂﬁa—kanda, ¢, 107, p. k22,
b2 Idem, Gh. 335 P th.
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Pulsi Dss Shows how the gods, who had often been adverse
to Rema before, had become laudatory ofter Rams's victory:
"The gods came, thinking ss alwsys only of themselves, and
addressed Rama with feigned piety®. They now acclaim him
as the Absolube who underwent several avataras “whemever the
gods suffered afflieatiem“.hs Two iong prayers of praise by
Brahma follow; neither were recorded in Valmiki's narrative,h&
| Having shown Rama asking the king of heaven to revive
the monkeys and bears (an episode also reported by Valmiki),.
Tulsl Das hastens to explain this sppsrent dependence of the
gods s

This appeal of the Lord was very mystariaﬁs, and only
wise mysties comprehend 1t, The Lord can slay the three
worlds and bring them to 1ife, His aim wss only to exald
the power of Indra. 45

And, expleining why the &emanslwaré not brought to l1life,
Tylsi Das poinits out thst the monkeys snd bears were granted
that boon for they were slready of essense divine, thus not
subject to the bonds of birth and death, |

Sinece King Dsdaraths had not attained to libersilon, for
Yhe had devoted himself %o worship of the separaste object®,
Rema gave him perfect knmowledge: ®Those who worship the personall®,

43 Idem, €. 109, p. 423.
b 3gom, on. 34 - cn. 37, pp. L23-h26.

5 Idam, Ge 111’ Boe I-}Zéo
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warns the poet, "are not r@l@aaaﬂ”.&é

Except for a short passage showing Sita worshipping the
Ganges, by whom she is bl@&s@ﬁ,h? th@ concluding ssction of
Book VI, proper to Tulsi Das, is simed at extolling the
devotion to Rsma.,

4fter Siva and Wibhigan’s pravers %o Rﬁha,hg the monkeys
and bears alsc sing their praises to the Lord. When Rema
beheld their papturous devotion, he took Wila, ﬂﬁg&d, Nala,
and Hanumdn with him in his car, along with mbhfgm and all
the other mighty monkey captains,

At the news that Rams, who had stopped on the river bsnk
of the Gangd, waswithin reach, Guha, that "utterly low-born
Eﬁgﬁd&“ hastened up to his Lord and fell unconscious for love.
"Bsholding his mervellous devotion, Reghurai joyfully raised
him and classped him ko his b@ﬂmm"¢kg

The book ends with the customary reminder oun the effiesey
of hearing the story of Rims end the importenece of invoking
his name.gg

46 14em, €. 110, p. k25,

L7 Idem, C. 117, pp. h29-430.

ha _;I_@ﬁ@, Che 37 .= T, 112, PP, 11.26-)4.2?-
49 1aem, ¢. 117, p. 430.

50 Idem, ¢h. 375 pe 430.
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Again, Tulsi‘ﬂgﬁ uses an episcde of the Egﬁgzana to
extoll devobion to Rems, to the point that one almost loses
sight the ultimate goal of the invesion of Eaﬁkg, namely to
dcliver Sit8. Instead Tulsi Das shows Rame making new votaries
on enemy bterritory. Eﬁﬁa@a‘s wife and his brother Xambhakarga,
8s well as his charioteer acknowledge Ramafs lordship, How-
ever, the king of Lafika entrenches himself in his pride and
opposes resistenes to Eﬁﬁai whieh the latier can only break
by slaying him, slthough we lsarn st the end that he is not
thus ultimetely destroyed but grented final liberstion. This
is important because so far gll thosse who werse reported to
be saved by Rams had proelsimed their lovs for him. In Ra=-
vaga's ease, Tulsi Das has gone Lo the very extreme
possihilities of Rama's salvifie power. Hot only all his
supplients, be they demons or low-born, ¢an cobitzin liberation
through bhakti, but even those wWho resist Rama's love can be

saved by it.



BOOK VII: UTTARA~KENDA (Letter Book)
After the customary opening homege,to Rama and Siva,
PulsT DEs insists on Bharata's state of angulshed expectancy,

one day before Rama's rebturn. Hanuman gives him assurance

that Bama is returning in safety snd Bharata is overjoyed

to hear thst Rama thinks of him as his savvan%.l The insish-

ance,; in Tulsf D3s! wversion, on the devotee's immer thought
and sentiments contrasts with Viimiki's parallsel passage,>
where is related st length whei Ramas underwent during his
absenece, with very few references to Bharata's inner reactions
and feelings. Love and devotion are imner feslings,

Likewise, with Tulsi D#s, the praise of Ayodhyd is more
laudatory., He shows how happiness dwelt in Rama's kingdom, _
stessing the fact that every ecitizen ddes his duty as a citizen,
in addition to being & devotee to Rama, "This eity, is the
eity of perfect bliss, grenbing its cibizens a home with me
hsraafter",‘axalaimsnaéha.B How could such 8 city not cause
delight to Tulsi Das, where "children were teaching parrots

to say 'Rams! and 'Raghupati’ end 'Saviour’“?h

i
2 5w

BoLsBeBes S. 1 - Ch. 1, Uhtar&-k&naa, DD, hquhBE,
BV s Xuddha—kanﬂa, PP. 358-361,

3 H.L.,A.R.» Uttarﬂ-kamaa, €. L, pe 433,

% 1aem, D. 27, p. Lisé.
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The return of Rams to ﬁyﬂﬁhyg gives the poet enother
cecssion to present suggestive seenes of bhakii.

The reunion of the four brobhers iz much more affectionate
in the Rémearitmsnas than in the Senskrit Romayena, Rams
multiplies himself in numberiess forms so that all could
grest him".g

The poet dwells on the diffieulty for the monkeys Lo
vart with Rgﬁa, after & stay of six months in &yaéhy§.6

The ecoronstion is given more attention by Tulsi Das,

The praises emphasize the effiecscy of placing one's trust in
Rems and acclaim him as the Absolute. AL the end of this
apisode the reminder ig made that final liberstion will be
given %o those who read the stery of Eﬁma*s_a@ronatﬁan.7

Meanwhile, Rama “"the sum ef True Being, Thought and
Bliss", is said to "play the psrt of 2 mortal msn" and listen
to the recitation of the Vedaes and Pmri@as, Bthough he knew
them 211".%

After having spoken of those who were made joyful because
of Rama's return, Tulsl Dis spesks of those who were made
aarrawfﬁlz "Envys pride, folly and eoneelt are thieves, and

they hed no outlet for their artfulness”,”

5 Zaew, C. 6, po L3t - ~
b ldem, C. 15 = €. 16, pp. Lul-i}2.
7 Idem, C. 11-C, 12, pp. 437-110.
Idem, G, 2, »3 Hhi5.

Idem, C. 29, p. kL8,

]
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The sages, on the econtrary, pay homsge to Rima .0
Asked by Charastz whet were the marks of the saint snd those
of the sinner, Rama snswers at length, with the warning that
"who fully understsnd them {(ithe gualities} fell not into the
toils of birth and death”,ll

This is explicited in an imporitant passage, whieh will
be discussed in the chapter Gevoted b0 maya, whers guslities,
whether good or ben, are sald to be iilﬂﬁmry.iz

Having summonéd all his eitizens, Réms tells them thaet
"He is my servant, he is most dsar to me who does my biﬁdimg?,
and goes on to extol the good fmrtuné of being born as a man,
s blessing scaresly o be won by the gods®, for the human
ho&y is the gateway %o deliverance. He instruets his audience
that "even the joys of heaven are shortlived and end in pain”,
an asssertlon not to be found in\VElmﬁki’sﬁtheology-lB

Praising Eﬁﬁa, the sage Vﬂaié?ﬁa gives a list of re~
ligions duties, which culminstes in bhakiil: "the glorions
fruit of all these practices {(is) uvnceasing devotion, Lord,
to your lotus faat“.lh

Returning to the episode of the hinding of Rama by

Indrajita, Siva dwells upon Garurts bewilderment over the

11 %TEI Ge 393’ B h'gzc
12 Idem, D, 431, p. 452.
13 1gem, c. 42, p. 453.
% 1gem, €. 47, p. 4S5. .
10 1gem, D. 32 - D. 36, pp. LLB-450.



68

faet that the incarnste Absolute was bound in serpent colls.
Like Uma, the king of birds was "s prey to perplexity", To
resolve his dnubt; Siva tesches him thet the oniy way is to
live for a considerasble time in the fellowshlp of the saints
and hesr the story of Hari in their companys

Gnly smong the sainks he explains, can the story of

$aEs o PiTEnt; Bna"on1y whon aelncion 1¢ aispeilsd cen

one expsrience unwavering devotiocn to Rema's feet.

Without such devobtion Raghupati is not won, whether by

conbemplation or prayer or knowledge or austerity. 15

We learn that Garur's doubts are sttributable to Rama's
power of illusion: "Rama's power of illusion is very grest,
for 1t robs even wise men of thelr wits and renders thelr
souls slaves to daiwsi@n“.lé The 1lluslion of the Lord is not
to be esesped by anyone, for "what men is there so wise thet
it lesads him not astr&y%”lT Even the gods have been led
astray«ls

Garuf wes delivered from his illusion a&s soon as he
approached thavretraat of & crow~devotes Lo HE@& who was
surrounded by birds. Asked to do so by Garu%, the éraw
relates the story of BSma..’ 4s he listened, Garur reslized
the resson for his doubis: so that he could betiter appreciate

Rame's grace manifested by the hé&rimg of his story and the

15 1qem, D. 61 - C. 6C, p. h60.

16 Idem, C. 57, pe £59.

17 raem, D. 61, p. 461,

8 Tsom, C. 68, p. L6k..

19 Zgem, C. 62, = C. 66, pp. 46L-463.
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intercourse with pure and holy saints.
Illusion is said to be found "in evwery gquarier of the

i

world", nay the very world is erested by it, snd it can be
dispelled only by the grace of Rama. Uobt only is the world
set a-dancing by the incomprehensible power of 1llusion, bui
1llusion itsell is caused to dance. Only R@ma escaped
1llusion; he is the all~m%her,21

It is wrong, we are told, to impubte delusion bto Rams
"as when 2 man with defective vision says that the moon is
yellow", for Rams "had nothing whatever to do with ignoranea”oag
The spparent contradietion that we find in the statement thai
illusion is due o Rama's action, rFollowed by the denisl of
it, is secompanied by the explanation thet "the impersonsl
form is essy Ho couprehend, bub nc one undersiands the
parsonal”,

Only by the worship of Rim%éam one atbain relesse: "The
troubles of men's souls cannot be dispelled unlessthey wor-
ship Hari, Ignoranece affects net the servants of Hari”,zj
The devotee is amme?te& beeaguse of his devotion, regardless
of his casbte or sex: ?Whathar man,; osuneuch or woman,; animate
e¢reasture or inenimabe, if with heart and soul he worships me
unfeignedly, is most dear of all to ma”,au

20 1aem, ¢. 67, pp. L63-L6L.
£ _{—-ﬁﬁ“ﬁ_ﬂ_s Ce 705 Do kés, |
22 taem, G. 71, p. h6B.

23 Idem, G. 77, p. 468,

24 1sem, D. 878, p. 471
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I% is made clear thait grace precedes man's faith:
The slimighty power of Rams cannot be understood withoutb
his grace; without such undersianding there can bs no
confidence, and wherse confidence is lscking, no devotion;
where there is no devellon, Talth lacks assured endursnce,
as water...retains not aliways 1bs smooth surfzce, 25

Yet, at other plaees, Tulsi Dis will say that faith is
the effect of prayer, penance, sacriflice, atc.26

The whole peint of thils seetion, if net of the whole
epllogue, which was 2lsc developed in Book I, may be summarized
in the following words: "When {Ragug} thought upon his earliest
doubts, he felt remorse that he had deemed the eternal Abso~
lute & mere wan",Z? '

In a long passage, where Ehmﬁﬁg@i explains o Garur why
death has no power over him, we are informed thst the erow chose
to keep his body becsuse 1t is in that form that he won to
faith in BRémas "It wes when I wore this form thet faith in
Rama took root in my heart, and that is why, my master, I
lovelt best of 811“.28

He goes om %o axplain that for the past twenty-seven
scons {(kalpas) he hassung the praises of Rama and gone %o

Ayodhya every time Rama was born in humsn form to bless hisg

ZD .?.da:@, Ga 67& Pe h?zﬂ

26 Edﬁ:ﬁ; C. 93,’ Pe }4?};.
27 Idemy U. 91y Pe L4Th.
28 Idﬁm, &;w 9&»,’ pd ii-?;a
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worshippers, in order %o wateh hils childish games.gg

Accepting the traditional Hindu Belief in the eyele of
geons divided in four ages ﬁyugas}, namely the Krtas {(Pirst
or golden age), Treta {third), Dvipare (second), and Keli (last),
the crow points oub that one must acinowledge the special
charscteristies of sach sge and devotee himself to his
sppropriate duties, In tﬁﬁAHgtayuga, he explains, one sttalns

salvation through austeribty, by meditsting on Hari, In the

Tretaguga, through saerifiee, by offering his works to the
Lord. In the DvSparayuga, Shrough w rship, by adoring the
Lord,

In the long deseripilion he gives of the Keligyga, the
present ege, which is full of inieuity, one cen see the
oppesite of what is Tulsi Das' 1desl of a sound soeleby:

"No one paid heed to Vedic ordinsnce”, he complsins, "The
rules of ecsste Wwere negleected. The guru and his pupil were
like the blind end the deaf; the pupll never listened and

the gura hsd no insight®™., Yet, we are told that in such an
age of pollubion and viee, salvation was easy for it could
be obtsined by the mere mention of the name of Hari, If, _
in the three former ages the ways of =salvation were susbterity,
sacrifieo, and worship, in the Kaliyuge, there 1s no nsed

for these means: “Phe singing of Rama's praise is the only

29 Id@ﬁg, [HA 109, Lo LLE?U
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sure mesns of salvstion®, 0

However, Tulsl Da@s hasbtens to point out that faith is
not an execluslive charscteristie of the Ealiyuga, for the
¥eharscteristies of the several asges have no effect on his
who devoubly loves the feet of Raghmp&ti”,Bl

In this passage just referred to, there sve btraces
similar to those we have gsen in Book I of a2 possible confliet
between the devoiion to Vig@u and the devotion %o §iva, svhat
is the devotien to Siva to the exclusion of that %o Vignu,
However, explains the crow's guru the two can be reconclleds
"Phe warship of Sive, he says, should result in profound
devotion to the feet of Réme", becanse "even Sivs and Brahmd
worship Rima".>2

Disrespect to the guru is shown $o be & "heinous sin®.
The crow relates an episocde wherein his guru "demolished the
doctrine of the personsl and expounded the impersonal®., 4&s
the crow who wes then & Brahmen, rsfused to seguieses to this
doctrine, the guru punished him with & curse that changed
nim into 3 crow, but seys ma%ugéi, "my thoughts fixed on
Eim&, the jewel of the house of Raghu, I joyfully flew away”.
Hot only that, but the guruy whose mind had bsen caused %o

err by Rama to test his disciple's love, was brought back to

30 14em, 2. 96% - D. 163, pp. LT6-4TI.
3% fgem, ¢. 106, p. 480,
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Hama, and recited the Holy Lake of Rama's Acts to the crow.

The moral 1s eleari one must resist sven hix gmru,'rahhsr
than admit the dectrine. of the imparsonal.BE
We now come to the passage on the foolishnsss of thoss
who strive leboricusly "to tread the way of knowledge oniy"
to the execlusion of fsith, Although both faith and knowledge
"pubt an end to thé Lroubles ecauseed by the cyele of moriality™,
yet knowledgs without fsith is insufficient:
The way of knowledge 1s ths adge of a sword; very soon
one falls therefrom, U king of birds., He who treads this
path and gtumbles not attsins tv the high state of final
liberstion., Very hard Io resch is finsl liberation...
but by the worship of hems thet relsase comes unsoughtb;
spontaneounsly”.
Moreover, Mapart from faith in Hari the joy of liberation
cannet be assured¥., Therefore, devotion bo Hari iz both
easier and more dalightfu&.Bh This tesching confirms what

he had said ssrlier in an oiften gucted passage:

wﬁm wey of devotion to me, my brothers, is an easy prath
and leads to bligs...: the wey of knowledge is hard to
-pursue and there are many obstaclesg,..; and though with
infinite trouble & men should find ity yot 1is he not dear
to me if he lsek faith,

In addition %o faith, he menilons the company of saints,
the worship of Brahmans' feel, and the worship of Satikara,

35

as essentisl prineciples of conduet.

33 1dem, G. 105 - C. 106, pp. 484485,
34 Taem, ¢. 116 - €. 114, pp. L88-491.
35 Idems C. Ll De 4Sh.
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4 final sxhortstion is given to read the RAma storys
eertein people, explains Tulsi D&s, are not F£it to hear the
story. Those who love the fellowship of the saints, who ars
devoted to thelr guru’s feel, walk in righteocus ways, minister
to Bratmans, snd above all those who love the Lord Rame are
fit to hesr this story.ﬁé

After explaining that he wrote the Bamayana "in the
vulgar bongue in order to dlspel the darkness of his inner
self”, the post ends with thie bsasutiful sllegorieal verse:

Those who plunge with fsith into thisg Fely lake of Réma's
Acts, 8 lake of merit,; sin-destroying, ever blessing the
soul and graniing faith and wisdom, which by its pure,
clear waters full of love washes swey the Filth of

ignorsnee and illusion,; are not scorched by the burning
rays of the sun of birth snd death, 37

By relating Rams's return bo Ayoﬁhyg and his reunion
with Bharata, the thar@~k§@§a hes given Tulsf pas an
opportunity to highlight onee mors the lmportsnce of bhaktbi,
Likewise, the coronation becomes 8 symbol of Rame's lord-
ship as the incernste Absolute. Hven if he had let himselfl
be bound in ssrpent colls, his suprems omnipotence must nob

be doubted.

36 15em, €. 123, p. 497.
37 1dem, 5. », 499,
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In a dislogue which presents s sumimery of the peoetis
own religicus attitude and views, the crow insists thet as
only Rama csn escaps the seductive power of @éﬁé} so only
the devotes can be set free through bhakii.

In this same dialogus bebtwsen the crow and Garug; it
is shown that bhakitl enkails the recognition of 2 personsl
God, a doctrine which is Incompatible with that of en
impersonal {(Wirguna)} Brahman, even if tha,ﬁwpremaﬁy of
Rama does not exelude devotion to éiva,'and the way of bhakbi

does nobt execlude ths way of kunowledge.



THEMATICAL EVALUATION OF THE RAMAVANA AWD

THE RAMCARITMANAS: 4 COMPARATIVE STUDY
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On ths besis of the snalytie study of the preceding
saction, the following section will sttempt to present @
synthesis of Twléf Des? views, a8 oxpossed in the four
following chepters:

I. God snd the gods

IIi. The ideal Secciety

A, The Government, the faste Syztem, the Individual
B, Dharma

iv, Salvation
A, Authority of the Brahman, the Guru, the Sires

B. Bhakti

77
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CHAPTER I: THE ABSOLUTE AND THE GODS

When one compares in detall the ¢ualities attributed
te Rams in the twe versions of the Egmﬁzg?a story, one is
struck by Tulsi Das’ insistence on the divine nature of his
hero,

Although Valmiki had affirmed that sfter several cther
human existences, whers V&%z}n had tsken human form in order
to destroy those hostile o g@ﬁsl &nd protect the @&r@h.a
the protector god had inearnated himself in the King's three
3

wivesn; that ﬂ§mn, egusl ta‘ﬁwahm; and ?iggnw T uépﬁble

of striking terror in the hearts of celestlal beings ;}* that

& &nd thet his syes

he was 0mnﬂaﬂiant5 or truth incarnate;
were slightly red {& mark of a dlvine inaarna&imn}g? yat,
the over-sll impression iz that Rama is meant tc be above
all a model proposed to the admirer's imitation, especially

to the Ksatrya ¢iass, Hence the importanee sttsched to his

1 R.V., Bdle-kinds, p. 4O.
2 Idem, p. 157,

3 Zdem, pp. 39-40.

b .@Mm PR 3‘ho

5 idem, p. 3.

¢ Idem, p. 12.
7 Idem, p. 369,
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human euslities. This picturse of ValuTki's hero i= corrobo-
reted by the widely sccepted view that those passages in the
Ssnskrit Rim@ysns whers Rama is seen ss an svatars of ?iwnu

are latsr interpala%iaas,&

partieulsrly the sccount of the
incarnation 2t the beginning, and the return to hesven at
the end.”

With Tulsi Dés, the divine mature of Rama is stressed
mueh mOre. Trus, one must not everlook the fact that the
Hindl version is mueh richer in poatical figures then is
its Samskrit predecessor, For instanece, when Tuls{ Das his
gurj an ®ocean of gracs, Harli in human fmrm“,ma the readsr is
not bound te litersl interpretation, as ﬁh&igamaral context
of the Bila-Fands will sufficiently indicate.

But when it comes $o Réma, the metter is suite different. -
First, the poet establishes the theoretical pﬂsaibilitﬁ for
the Absolute to take z human form. The quastion is elearly
formulated by the aag%ﬁing‘ﬁmi;,whan she asks Siva: "Can. the
Abﬂalm%a; whieh 1s sll-pervading, pessionless, ﬁﬂbﬂ?ﬂyriﬁ@i"
visibis, desirsless, without paris... take bodily form as a
man?"tt 'w@ thim Siva snawers g@&ﬁa amphati@allys ®*The im-

8 fnan, B. The Goneept of ﬁhﬂrma in ﬁhlﬁfki ﬂamayama, pp.&8-19¢

Macfie, ¥.H. The Rumnguna of Tulsl ﬁwa, P. 93.

? Carpenter, J.N. The Thmalagy of ?mlﬁi Das, D. 29.
g.a M&"‘ ﬁlﬁ"’kﬁ!}?ﬂ ¥ gq ¥ '@m 20,
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personal, formless, invisible snd unborn becomes personal for

love of the faithful”.lz

That Rama is the humen form of the Absolute referred to
&bove 1z expressed beyond doubi in several passages. King
Janska summarizes it all in these words: 7¢ Rems...thou, the
all-pervading Absolute, invisible snd indestructible, Consecious-
ness and Bliss, impersonsl snd perscnal; whon neither speech
nor thought csn comprehend, nor any argument infer; thou
whose greatness the Vedas declare to be "Not thus®; one snd

the same yssterday, today and for wvmr”.RB

When Tunlsi DAz deseribes the Absclute 2= both "impsrsonal
and personsl™, he is not thinking exactly in terms of the
distinetion made the advaits philosopher éankara betwesn
Nirguna Brahmen, the attributeless Brabmen, and Saguna
Brahman, #hth sttributes, thst is in its limited or inferior
form. Tulsf Des belisves First snd foremest in 8 personsal
God; hence he does not see in the Absolubte with atiributes
@ limited form of Brahman: "Though you are the Absolute,
indivisible and eterneal, compr@hansihiw only by intuibtion,
adored by the caints, though I know and spesk of that form
of yours, yet I constantly turn back therefrom snd spend my

12 Idemn, ﬁu 1163 P 5&.
33 Igem, . 338, p. 153.
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love on the Absolute made man® 2 To thet exbent, his
conception of God is much eloser to that of Baminuja then
to thet ﬁf‘%&nkava. He believes thst God is mmnisei@m$,15
Infinitely mereiful, to whose salvifiec sciion the rsal desvoles
owes hils personal immortality, nob in absorp@iﬂn,lhmt in
communion with Him, ‘
Neverthelese, his theological thought is strongly
influenced by gdvaits philosophy, Whereas Riménujs held
thet Brahmen is one without & seeond, but with etiributes,
Tulsl Das often uses “xirggua for the pre-incarnate deity,
and Ssguna for the inearnstion in Rame: "He who is without
qualities, without form, without sign, without birth, for the
sske of hisz lows to the falithful, hasbecome Saguna @im@arnatu).”l&
He often uses such monistic phrases as Sechidanands,l! He

explains erestion in terms of the illmsory influence of ﬁﬁzg.iﬁ

The elaim thst the Absolute cen teke & humsn form, which
is probably not mads by Vﬂi&ikﬁ, is seccompanied in the Ram-
csritmenas by snother clikim, also masde in the first book of

the Sanskrit Egmgzmﬁa@ that Rame iz the inecsrnation of Vispu,

134 &@,ﬂo 12* @0 3@30
15 i&wm; C. 51, pe 30, o ,
26 Idem, D. 50, p, 30, See alsey G. 13, p. 10,

17 Bsem, €. 50, p. 30.
18

K.L.A.ﬁ,, &ra?ya~k£9@a, Co 1, po
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Eindu triad,

the second member of the

Yet, more thsn once, Réms is shown to be superior to the
thres gods of the trisd, including Wiggu: "I do homage to
Rema... essence of Brahmi, Hard and Hare", Tulsl Das wents
to present REms not merely s sn incarmstion of Viggug but

as the very embodiment of Ssecidananda.

: | .
Siva, the main narrator of the epic, is given & prominent
place in the Ramcaritmenas. With his wife Ums, he is the

central fignrélin‘the first half of the Bila-kanda, BEvery

book opens ﬁiﬁh'an axprbasi@m of homage to him, and exhortations
to worship and invoke him sre found throughout the poem, &
model of integrity who was put to the test by'KEmsﬁeva,mg not
only 1s he called the father of the universe,-°

but whereas
- in the Valmikien story he 1= & were anchorite, he is given
in the Ramcsritmapss euslities usually attributed %o the

Abscolute, nsmele pure ﬁyxalligﬁnéa and %&iﬁm,zﬁ The peoplse
of Ayodhya pray o éiw&, ineluding Dadarathe, SIt&, Riny and
his brmﬁher‘ﬂakém&éa. | '

Howsver, as has already been ssen, Tulsi Dds dees nc
resson to choose betwesn Rimmaaaﬁiéivaﬁ for Meven Siva and

Brahma worship Egma“.ga Moreover, the whole point of the iong

19 B.L.A.R., BAla-kinde, C. 8, p. 3.
20 Idgm, ¢. 103, p. 52.

21 Idem, Bal. 87 (85) 99.

22 1aem, €. 102, p. 480.
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narration centered on Ums's doubt, dispelled by ﬁiv&, is to
establish clesrly the divine nature of Rams, who is the
supreme objesct of belief and éavntian»23 However, Tulsl Dis

does not repudiste §1vaéhhakti, 23 the esplsode concerning

the establishment of a probable lings shrine reliated in the
Laﬁki«kam@m hed indieated. In faet, ﬁiva-hhakti lesds to
Rema -bhaktl,

TulsT D3s scknowledges Emahmi‘as the suthor of Crestion,
*a mixture of virtue sad vice”, who gave men the power to
diseriminate between geod and evil., However, men are influenced
bu other forces which impede them from using that power: time,
nature {sgabbavs) end the lsw of action {karma}.zh Though he
is shown ss spokesmen for the gods, he is neverthelsss inferior
to Vignu, sines he direcis the geods to have recourse to him
against Raveps, In effect, having granted & boom to Révans,
bocsuse of the letber's ascebtieism, Brahma is unasble to with-
dravw it. The gods ask him %o obstruct Ei%age*a evil influence,
but he hasto admit thet he "cen do naught®,

Tulsl Das displays little voverence for the lesser gods.,
Wheress Vaimiki elaimed that_?iéém took ® humsn form especially
for the sake of the 5@&325 and equalled Rams to “the mighty
Iﬂ&ra”ugé Twuiel Das insists thet it wes especislly %to seve

23 14em, D. 118, pe 590

2 Isem, €. 6 = 6. 75 PD. 56.
25 B.v., Balawkizgs, pp. 39-40.
26 R V. Ayoﬁhyi-kigéa, Pe 259,



his falthful peuple“,z?

True, the lesser gods sre euite often presented in a
favorsble light. They share in men’s joys and sorrows,
particularly Ramats, in the form of monkeys, they help Rama
fight Ravepa. Prayers are sddressed to them for ssslstance}
worship is offered te the gods and the saints, Navertheless,
the genersl attitude seems to be one of contempt., They are

often pletursd 2s sslfish, jeslous, sné obseguious.

Such seems to be Tulsl D3s' conception of the Supreme
Reality. In order %o sxplisin the relatlon besiwgen that
Reslity and the opdar eof ax&atian, Hindus have recourse to
the eoncept of Maya, It is to that concept, asit is under-
stood by Tulsi Des, that we ﬁhalm‘nmw turn our attantion.

27 E.L.ARe» Mla'k&.?%a, Che 2; Po 31,



CHAPTER II: MAYA

When Valmiki uged the word Maya~ he umed it in the very
limited sense of megle or blaek ert, and not irn the philcsophicsl
senge of the ﬂeluding'pﬁwar;by'whi@h the universe was ereated
and sppears ss resl.Zl

Tulsi Das alsa usea the word Miya in the sense of megie
or illusory twiaks, asyaeial&y in the Lmﬁkamkamaa wikh
reference to the devices used by the demons to fight ﬁha
invaders, end in the &raéya-kggéa with referencs to ths means
Rams used %o bﬁimg‘au end to his conflicts with Eara, Dugana,
and Trisirs,> |

However, Miya is especially used with reference to Rima s
2ll-persasive power over creation. The entire ar@ated order
is subject to his Mﬁym.&v Rima is méyadhani, the Lord or wener
of anw.g However, not ﬁm&y is Rams untouched by ‘;xﬁé but he
is also sble to help man liberate himself from its prisoa. The
one condition he ssks is fsith, Though faith and illusion be

3 BeVes Eudﬁhamkanda, TDe 1@1-&0?.

2 fnan, Dr. B. The Concept of Dharms in Vilwlki Rimdyens, p. 123.

3 B.L.A.R., @rnmyaika@@a, ﬁh. éff.. PPe Eﬁfr.
% H.8.4.R., Uttava-kands, C. 76, p. k67,

6 Id&m, Th, 20’ Pe 86.
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both feminine nouns, illusion, the crow explsins,to Garup, is
afrald of faith, for the latier 1s particularily cherished by
Rime while 1ilusion ls nothing but & daneing-girl., 4&nd not
only is falth superier te illuslon, but it alsc surpssses sueh
maseuline virtues ss jhans (wisdom), virsgs ({detachment),
zEs(susterity), and vijfdna (sclentific knowledge).! Henes,
only devotion to Rama is sble %o set Mays's victims fres,

The source of that sllepervasive power of Mays is %o be
soucht in the sct of erestion itself. The fellowing pazsags,
for instance, presents Maya, which is identifled with sTtd,
a3 Rams's srestive amergy? ,

You sre the gnardian of the bounds of revelation, O
Rams, Lord of ths world, asnd Jenaki is 1llusicn, who &t
the nod of her gracious Lord crestes; preserves or
destroys the world,

Ssveral times, cur poet mskes the point thet Miyd's
deceiving and pernleious Influence is mll—pérwﬁgiva. & ceasze
in peint iz Sati's doubt, whieh 1is sttributed to Hari's
1liusive power, thus msking Sati's efforts to dispell it
guite useless., Likewlse, $ugm§ka abtributes his neglect _
and luxury %o Réma's Maya: "Lord, it was no fault of mine,
Your illusion, divine master, is irresistible, and onmly, ©

Réma, when you show merey is 1t 6&33193%&&”.9

7 fdem, €. 118 - €. 111, pp. 488489,
8 n.1.4.R., Ayoduyi-inds, Ch. S, p. 212,
9 B.L.A.R., KigkindhS-kipds, C. 21, p. 33k.
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In a psssage which is difflieult to reconsile with Pulsy
Dast denisl of the bhaktats resbsorpiion into the Im@aracnal,ll
Rame expounds the following views with regards to the difference
between Cod (Idvera) snd the individusl scul {Jiva) snd the
mesning of illusion (Maya):

I'and 'Mine?!, 'You'! and 'Yours! are illusion, snd this
has won contrel of 8ll individusl soculs. The senses
#nd their objeets, sz for s mind extends, all this,
brother, know ic be illuslon. New hear a distinetion
within illusion -- knowledge snd ignorsnce, these Lwo.
The lstter is exeseding svil, pein itselif, under whose
influence the soul hss fallen into the well of trans-
migration. The former crestes the worid, snd subject
to it are the alements of nsbure, This is gent forth
by the Lerd; it hes no power of its oun,

Enowledge is thst vherein 12 no thought of selfy it
geez in 8ll 2like the Absoclute,

He, dear brother, may bs called psrfect in detachment
who haes sbhandoned 211 religious sims and the thres
elsments as nothing worth,

That is ealled the individual soul whiech doss not
recognize illusion or Ged or its own trus naturs,

He who dispenses bondage and relesse, snd Is beyond 21l
baing, and sends fourth fliusion, is Ged., 12

Tausy if both the individusl souls, the senses and their
objects are illusion, not to be considered &s entitles, 1t

would sppesr thet Tulsi Das tends towsrds the azdvaits poisition

where only Braeimen iz real, and that all notion of time or
space is Mays.

Any sttempi Lo reconcile this position, whiech hsas strong
advaita impliestions, with Tulsi Dés' duslistie theology is

1 4 5.A.R., LanBe-kande, C. 110, p. 425.
12 5,5.4.R., Avagys-cigds, C. b, pp. 304-305.
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probably rutilej‘ Overiooking rigid consizteney in speculative
theology,; his dominant preocecupation seems to h#ld on to the
personality of Hams: "Phe wisest ssceties diseard theological
spseulations snéd simply a&ara”.lB 7

Bhekti is all Important. %The rest, history and nature,
are quite secondary. Twenty-seven asons have gone by since
Bhusungli, the votary crow, has found fsith in Roma; each of
thiese meons has had itz special charseteristics, Yet, ssys
the crow, these changes “have no sffect on him who devoutly
lovesthe feet of Reghupsti®.l¥ Rima-bhakti is the only ultimste

value. ©Only through it can one liberate himself from the
flesting flux of historical svents aua’tha illusory faseinstion
of nsturel phenomena,

Belsted to the concept of Miya is that of fate; both have
@ dominating effect on humen existence.

Fste is often associsted with Vidhi, thet 1s Brahmm,lg
who, in spite of his benevolence, is often mede responsible
for msn's predicaments and even for their sinsg .

The ways of God {Viéhil)}, exclsims queen Sumitrs, sre

very contrary and hard to understand; he preserves his

creabtion snd then destroys 1t; his purposes are as
meaningless as & game played by a child, 16

13 4, H.L.A.R., Lahka-kdnde, 85 (70) 95, Growse's trenslation,
m H. L,&.E., ‘ﬁtai‘ﬂ‘k‘ﬁﬁﬁaﬁ Ge 100, po 5&@0\-
15 Ma¢fie, J.M. The Ramnyam of Tumﬁiﬂam, FP. hﬂqhﬁo

¥ See AN’sehaix \ ho‘\'e. Z.
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When Rams fzlls st KaikeyI's feet, he comforts her, "laying
all the blame on fate.m? destiny (Kerma) snd providencs i?i&hi}mola
Hera, we see Tulsi Das bleming both Brakms and Earus

for the same sin, Elsewhere, Tulsl Das identifiesz Xamma and
Destiny (Daivs): "I sm most hapless. Just when I should
garys you, fabe {Daive) see Vaudeville: "le &aatim“} hes sent
me to the forest... Fa%@ {Karme} is relsntless and I sm not
to blame® 9 L

| The fect thet Vidhi (Brshmi), who sets like ths force of
Destiny or Fate (Daiva), snd Esrma are juxtaposed and egually
held responsible for the same situetlons and immorsl sets iz
not eonsidered as sn incemsisteney by Tulsi Dds.on the contrary,
such & view is in keepling with 8 traditionsl Hindu doetrine.
The following paussge, for example, taken from the $r§hhnagg

of Bémanuja, shows how the ?&ﬁig%admaita philosopher saw in
the law of Easrma, whose acticon is ss 1up1aambla a8 that of
Destiny, an expression @f the moral will of Brahmen, who,
beczuse he wanbs to lesd wverw goul teo liharatian, cannob

%@mrwa@ﬁis

17 Tpime® and Tfa2ie® are used interchsngésably in moat of the
- Hindu populer literature, {Ses Khan, B, The Sunmayt of Dharms
in Velmiki Ramsyans, p. 247.) "Time® is The rield
these actions are working ocut to thelir inavitahia snﬁ”. {See:
Maefie, J.M, The Ramiysn of Tulsfdas, p. 46.)

85,1..8.R., Bila-kénda, C. 2k, p. 260,
19 1qem, €. 69, p. 189,
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The divine Supreme Perscn, 2ll whose wishes are sternasily
fulfilled... having engaged in sport befitting his might
and greatness ané heving setiled that work is of & two-
fold neture, sush and such works being good and such and
such being evil, snd having bestowsd on all individusl
sould bediss and sense-orgens espacitating them for enier-
ing on such work and the power of ruling those bodies and
orgens: snd having himself entered inte thoze souls asg
their immer Self abldes within them, controiling them as
an animating end cheering prineiple. The souls, on thelr
side; sndowed with all the power imparted ito them by ths
Lord end forming #bodes in which he dwells, spply them-
selves on thelr own part, snd in asccordance with their

own wishes, bo work ¢ithesr good or evil, The Lord, then,
recognising him who performs good sciions as one who

obeys his commands, blesses him with plety, riches, worldly
plessures, snd finsl relsase; while him who trensgreosses
his comuands he ceuses to expesrience the opposites of

81l these,

Even if, to & greater degres than Wiimikigal ?ulsi’ﬂia
insists on the implaceble power of Destiny or Kerma, it &oeg
not follow that man is deprived of his moral fresdom and
responeibility, ss the following passage, tsken from the iast
book of the Ramesritminas, will testify: |

It 1s great good fortune %o be born &8 & man, & blessing
scargely Yo be won by the gods, as sll the sscred books
- deelare. The human body is 2n Iinstrument for plous
prectices, it 1a the pgabteway toc del iversnce; and those
who have been born a3 wmsn and still have not won heaven
suffer torment in thenext worlid, and beabing thelr heads

oks of the Esst, Vol. 48, edited by

20 spibhigys, in Sacre _
Mot] Bevarsidass, 192, first published

S Max M 1153?” o
in 190L, p. 498.

21 “Why do you extol destiny whith is powerless and weak™? Ses:
Bu¥us &y@éhyaﬁka??ﬁi.ﬁﬂ- 23~27.

d Bo
183




in vein remorss, falssly sssign the blame to fate (X&1)

snd destiny (Earma} and God {Ishwar)}® 22

Thus, no matbter how mueh man revolte against the
inevitable, vitimately he will have to sdmit that his
present condition 12 the frult of his won actions., So
long a2 he has not achieved tetal purifiestion, he is

-

subject to the ordsr of Maya.

Having seen how Tulsl Dés conceives of Brshman and Miye,,
it seems preoper at this point to give & more systemstic
pressntation of his views regarding the human condition, as

it iz 1ldeslized in the perfect soeleby.

22 g.1.4.R., Uttara-kenda, €. 41, p. 453,




CHAPPER III: THE IDEAL SOCIETY

‘4. The Government, the Caste System, the Individual

For Valmiki, soclal order has to do primerily with the
material arg&nizatiam of the aammunity, the well-bsing of its
citizens, the latters! loyality to their ruler, the ruler's
dedication te his subjects; and ﬁh& inbegrity of the easﬁe
systam}

H@ has preises for the "admirably planned” streets of
Syaéhyﬁ, and its kharmughfamea, which extended for sixty miles.
He slso drews atsention $o its ”haawﬁifmul and massive gntss'
and numerwux mﬁrketa“, adélng thmt ﬂitm fnr&mfi@atimma were
planned hy @ki&ful angineers anﬂ artifi@ara » the city being
“enclosed by atroﬂg fﬁrtifiaahiemm anﬁ 8 de@p moat, whiah ne
enemy... could pana%ruts” 2 _

He notices with aatiaf&mhimn that th@ @iﬁizens were hEppY,
virtuoua and =atisfied; free rram alaknasa, soprow, fsmine and

2

dnmgera Wealth amd assthetie aﬁmrmmanﬁa sre not frowned upon,

3

on the contrary,

1 B.V., Bila-kinda, p. 18.
2 Id@m,;, 2 8. ]
3 Idﬂmm Fe 13 .

92
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He praises the inhabitamds for being devoted o the king
and the awataa. ot only do the king's counsellers conform
to his commsnds in obedisncs snd loy2ldy, bub he in turn eon-
sults them and weits for their approwsl before taking eerisin
Jmportant dﬂ&iﬁi@nﬁ.g He extolls the king ®who, even while
sleeping, 1s yobt awske to the ordering of his &ﬁng&um”.é

Soecisl order alsc depends on the integrity of the caste
systenm. Vaimikl notices with satisfaction thet no one in
Ayodhya was born of mized castes, that the werriors wers
gubjected to the learmed brahmlins, and the merchants to the
warrior&.7 Likewlse, he mentlons theit the citlzens were
invited to sttend the sacrifice, "heing received in a bscom=
ing manner azcording to thesir @&mta“._ He specifies that
invivations were sent to the brahmens, the warriors, the
merchants, the lowest eamh&“.g

Finally, mention is made in the Sanskrit Rimdyans of the
importence of subduing the enemy, observing iths sascpifice,

and entertaining the strangers with fitting hﬂﬁpiﬁﬂlﬁt?»g

4 Idem, p. 20. See alzo, pp. 47, 107.
5 Isem, p. 2. | ‘.

6 Idem, Ara§ya-k5§§s*up. 71.

7 B.v., B&?’lauﬁg?@a& P. 20,

8 Tasm, p. 33,

? 1dem, pp. 47, 107.



Tulsi Das rejects none of the above sspects of the sccial
order. In z passsage devoted %o the deseription of Videha, he
praises the fin@ marikets, handsome sguares; well-planned
streets,; snd aspacious stsblss for horses and elaphants.1ﬂ One
gathers that the citizens were well-ta-do from details like
Pwondrous jJewelled baleonies™, ”ﬁhriving traders™, "strests
sprinkled with fragrant perfumsz®, and many athars,ll The
peet deseribes the king's subjescts as "graceful, pure and good,
wise and secomplished”, while he nobes with satisfaction that
Janaka‘e ministers were louyal to their king.iﬁ

Alghough Tulsi Dés refers less cften than Valmiki to the
saste system, he does not reoject its merit ginga, for instance;
he expresses admirstion for the casste-mark which Rama Laksmind
wore on their hr@m&.lg Likewise, he deplores the fact that
some peopls negleet their caste &mtias.i“ Yot, in spite of
the rigid distinetions he at times msintains batwawn-aaatasig
he tesches that dlfferences due to hirﬁh ars not nltimete,

since faith ls above ceste diatin@timn.lé

10 y.1.4.3., Bﬁlaékigéa, €. 2109, p. 98,

i1 Idem.

12 i&@m.

13 14em, ©. 230, p. 105, |

b Idem, €. 172, See aiso @‘bwmwkaﬁ@a, D. %a-ﬂ. 1@3, pp. LT6-479.
i3 Zdem, Aranwnkan&a, . 32, p. 317.

lé‘gggﬂ, B. 36, p. 319. See alsc ﬁt%amn-kma&a, ¢, 5&; D h?l.
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Yet, with Tulsi Das, the ideal city is seen in 2 new
parspectivae. ﬁye&hyg owes 1ts excellencs nobt so much to
Dadaratha's administrabtive talents as to the faect that because
of Rama's presenee it is "altogether iovely, granting all
sueeass and is the sourcs of every blwasimg”.l? Ayodhya 1is
to the devoitees s home where they can enjoy Rems's company:
®mnis city, exclaims R¥ms, is the eity of perfect bliss, grant-
| r”.ls ihere

Gl B

ing its citizens a home with me hereafte rever Rams
goes, his presence enhénees the beauty of the setting, be it
the forestl? or the eity. Thus, if the poet deals at lenmgth
with the beauty of Videha, it 1s because of Rima's presence
in Janska's king&wm.zﬁ

Hence, Tuls Das?! insistance on the physieal bsauty of
the city,>* in contrast to Viimiki's Ramadysps, which lays

mueh more stress on its owrderly mmganigahi@m,gzﬁymdhyi, 2y

pietured by Tulsi Das, is s ¢iiy where the "beaudy of sll the

w rlds® is to be‘fﬂunﬁ.aﬁ ¥hat 2 wondrous econbext to exprass
adorstion to Ramal Is there s mors propiticus plsce for

17 zden, Bala-kinda, C. 35, p. 22.
18 Idem, Uttera-kaudss ©. U, pe 433. |

19 1gem, ayodnyi-udnds, C. 137 - C. 138, p. 227,
20 1gem, BFla-kinda, G. 216 - G. 241, pp. 168-110.
21 Iéém, C. 210, Pe. 28,

22 g, Bu¥.s Bﬁla«kan&a, pp. 17-22.

23 H.L, Aang Bﬁ&ﬂ”kﬁﬂﬁay a 21" Pe 9&-
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children to teach parrcts to say 'Ramast?or

Besides the gualities slready referred to with regaids
to the atbtiiude towsrds the povermment, and the easte system,
Valmliki snumersies the following quslitles he likes %o sese
in the individusl, ‘

The idesl man is mk@ the sage, the king, the son, or
the wife who finds delight in the wslfare ol others .EE His

spirit fixed in the fulfiliment of duty, bonour, and truth ,26

27 nor is he an athelist, 2> He

he never bresks his word,
practices susterities, self-gontrol, and veluss the wirbtue

of chsrstityag and %n»-vwlmw.% Versed in 21l branches of
learning, the ideal king 1s fyigilant, conversant with whet is
happening and virtuous, aﬁt—anliahas his throne in perpetuity®. 31
Byen while sleeping, "he is amakra to the opdering of his
kingdon, who manifestas Mﬂ anger or approval st s f’i‘&tiﬂg

timu”.% His mein virtues are mlf-mamwy, forbearancs,

2 Idem, Utters -»kmada, D, 275 Do ql;é 4' _ _

25 B.V., Bila-kénds, pp. 19, 46, 103, 12, 153, am...

26 Idem, «&ye&h‘ya-kalﬁa, Po 196, ' |

27 Laew, B31a-kinds, pp. 19, 51, 52, 56, ste. ..

%M? pe W, o

29 igem, pp. 19, 22, 26, 55, 70, 100, etc... |

30 Idem, Ayodhya-kanda, p. 218, See also: &raz}ygwké'z;zém, v. 18,
3 zdem, BIla-kdnda, p. 105.

32 Idem, Am;éya ‘-kézgéia, p. Ti.
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loyalty, fixity of purpose, good-will, snd heroism,>-

Tulsf DEs pictures the idesl man as onetho, like & mengo

tres, which bears both flowsr and fruik,aﬁ excels in both
spoach and aetion.
He glves 2 more alaborste dsserinticn in two long lists
of virtues, the first i» = dlalogue between Rama snd the ssge
K§ra&a,3§ and ths other In a dlialogue betieen Bharata and aﬁma.gé
The first list enumsrstes the following virtuesy

The salnt is:
- without the & disorders: lust, anger; greed,
delusion, jeaslousy, and pride
~ without sin or wrong desire of boundless
wisdom ;
- gcontent and abstemious
« 2 devotse of truth, sehlarliy; sacetie
- patient, supremely wise in the ways of
righteousness ‘
- virtuous, free from the troubles of the world
undisturbed by doubt, holding desr neither
life nor home, but only HBama's lotus feet
enuable and calm, persisient in right conduct
straightforwerd and chariiable to all
regular in prayer and penante and vows
subdual of smense, restraint and religious
ghsaeprvencs ' ,
- davoted tc the feet of his guru, Gevinds
- gnd brahmans ' ' '
= perfect in detachment, discermment, humilitly
- snd spliritusl wisdom with right knowledge
of Veda and Purens.

L T

33 tdem, Kiskindne=kénds, p. Ti.

-_— ’ o | , . ,
3 1.1.8.R., LedkE-kinda, Ch. 15, pp. 410411,
35 Iden, Araﬁyaﬂkgééa? 67 43 - G, Bl, pp."EEEmEEB,
36 Idem, Uttavaakgéﬁa, €. 364 pp. hsO-451,
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de&ir@m‘praiﬁag of othsrs, not his own

loves Rams most sincerely

displays no pride or self-conceit or srrogance, nor
aver set foot upon the peth of vies

stands unmoved, peossessing naught, perfeetly pure snd
tranguil -

sings or listens %o Rama'’s sportive acts 37

is vmeelfishly devoted to the gosd of others.,”

To these, the ssecond list adds the following virbtues:

The sainb:

~ sorrows over snother's sorrow and rejolices
in smother's joy

=~ is the enemy of none

= iz without Infolerancs, exulitstion snd fsar
-lg devoted o Rama in thought, word, desd

- desires nothing

- 1z eontinent smd Joyful

~ is simnle, friendly, and shows devotion toward

ths Brahimns, 30

Can anyone expect Lo find so meny virbtues in cne person?

The Remearlitmanss presents two such persons: the devoites and

.
Rems,

As we studied Tulsi Das’ version of the Ayoduyd-kdnda, we

saw thet whereas Valuiki presented Bharata &s the perfect

brother, Tulsi Das presents him sz the ideal dsvotes, whose

mein virtues, besides imitation and love for Rama, are debach=-

ment, humility, and merey bLowards others,

37 Iden, éra§§a~k§{§a, S. 13 - €, Ly, pp. 322-323.

Sﬁldam,‘ﬂt%araﬁkﬁééa, g, 36; Pl QEC*hﬁlo
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However, in both storles the incarnetion per exeellence
of the idesl men is obviously to be found in Rema. In the
opening linea of the Velmikisn epie, he is pletured by Sri Na-
rade sz the personificsilon of integrity, versed in the dutles
of 1ife, grstefuvl, Struthful, firm in his vlews, benevolent
te all belings, lesrned, eloeuvent; handsome, patient, powerful,
wise; conversant with the ethlesl code, free from envy, fully
self-controlled, snd omnisclenkt, slthough this lsst point
{ormiscience)} is econirsdicted by 1@@@%&@&&3&@@3.39 Plecing
his father's will and the welfere of others befors snyghing
slse, he sé@ks (o be useful snd friendly to a&i.a@ Bausl
tc Brehma and Visou. he i= the supporter of the universs,
the subduer of those uwho contrevene mnral’iawsy and the
insplirer of wvirtues in aﬁharw.ﬂi However the view thet such
pagsages whers Vgimiki spesks of Rama s & &ivinslbeing ¥ )
lster adjuneits is corrchorsted by those numerous vsssages
where Rame is shown ss not emtirely free from ignorence,
anger, faar, zrief, anddspsir, ‘

Hs does not hide the fsct that Rems, being subject to
humsn frallty, has to be instructed in many things, namely

in the science of Bala snd Atibels, & colleciion of sascred

39 BV Arﬁ%ya»k§§§sa pe. 150,
ho idam, p. 153,

hi Idem, pp. 3.
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formulas which s&llowed him bo menifest suprome ane@gy,ka in
the origin and genesis of the river Gauges,hg and in & method =
unknown to the gods -- how to use the celesiial weapons
received from Viévamitpm.hh Likewise, he shows his hevo 1o
be a prey to grisf, faar,hs dwapair,ué and vimianaa.hY

The Sanskrit poet ucnethelsss shows his here’s super-
strength by showing him bresking the bﬂ!,&a d@ﬁﬁ&ﬂying
damenwﬁg especially those who hinder the aa&rﬁf&ca.Ee He
is alao shown as an obedient son of his fether's wlll,bl
devoted to his Guru and § q@dgga firm in his own v@%ﬁ,ga and
anxious to bring happiness %m‘wﬁhars.ﬁa He never returns a
harsh answer when trested with eontumely, and never hears
nor volces anything agsinst gharms. Surpassing his father
in the art of warfare, be pays due regard bto the responsibile
ities of the wsrrlor eaata.55

The above analysis warrants the conclusion thst in Riums,
Vaimiki intends to present a wmodel not so much of divine

saviour, but of 2 reyal hero.

1(.2 I&e‘ﬂi@ Be %o 51 x&@m, Fe 60.
&3 Id@'m, Pe ?6' 5’}3

1&3“1 Be lg@.

Idem 2 PP 62 ""63‘1! I%m, Do 151 .

45 Isew, pp. 208,231, 5 Tdom, p. 153.
L6 f4em, p. 123. : 55 Taem, p. 155.

57 1aeu, w1 skmdmwkanda, p. 19
48 Iden, 8ala~kanda, pe 133.

49 zaem, p. 48.

5@ z@_@}gg P 69;
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With Tulsi DEs, the vieture drawn sbove of the saint
finds its concrete living expression in Rama, If the post
doas not hesltate to atiribute to him such divine gualities
a8 the omnlseient,>C the Supreme Soirit,57 the Lord of s11,°0
Vory Bliss, trasnseending all illusion,; knowledge, speech snd
aamamWSQ he neverthelesg shows him displaving humsn eualities,
that could be initeted by his devoiees., He is shown; for

example, az being respeetful uf-ritaaﬁw end lovingly dsvoted

61

to his gurua, Ruled by love snd mm&wxﬁy%z s iz not smbitiocus

for dominion, 2n upholder of righteousness,; who csres naught

for esrnsl pla@ﬂurms.ag
Nevertheless, Tulsi Das is careful to avoid presenting

s too "humen®picture of his hero. The emphasis on Ramals

supesr~human guslities secompanying the sccount of his hirﬁh@u

and his yamth;65 the tendeney to minimize Dadaratha's doubts

eoncerning his son's might® as well os Rans 's dependsnce onm

his guru for both powsr snd knmﬁ&e@ga:é7 his efforts %o

gé HQL&&.R&Q Bgla*ké.lz?}&* G. 533‘ Fo‘ 33-:

5? . Fad - . ' ’
Ldem, . 129, 2+ 59 66 Idem, O. @ﬁé, p._95. Cempare
58 zgem, €. 13, p. 10. Twith B.V., Bala-kinds,

59 igen, C. 200, po 93« 67 Pp. gﬁ:ﬁg. “
— | . R.¥., Bals-kende, pps 58-59.

014em, ¢. 223, p. 103+

61 140m, G, 215 = G. 216, Py 100

63 1dem, €. 50, v. 182.

8% 1gom, Bi1s-kinde, C. 188-C. 196, R, 87-91.

65 idem, ‘Idem, C. 196 - C. 203, pp. 91-94.
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enhance Rems's imporbsnce as the cenitrel figure from the
68

earlier stages of his schivities,”” and also %o eliminste

from the picturs such wWwesinesses that could meke him eppassp
subject to humen frailtw;ﬁg hie delight in stressing sita‘'s
rapburous love for her ﬁp@uaa;?ﬁ his eomstant reminder that
the young prined's superior perfection, rathsr then tradition,
is the decisive fsctor in the designation of King DasSaratha’s
guccessor; [+ his systematie efforts Se embellish not only

Réma bui the other members of the roysl family, et the

expense of Rame's enemles, for Instance ﬁéﬁn@a;?ﬁ all these
sre aimed 2t presenting & picturs of Rima worthy of his divine
excellence,

If 1% is not false ko affirm thst Rame is, in Tuisi bDas?
eyes the seaint per execellence in the sense that he is the mniy
poszessor of the virtues enumersied above, it is honetheless
¢clear that he wanits to oresent his hero &g more than @ men,
to the extent thst he transcends human nabure. Ue therefore
acts as if he were & mans

When Rama sebs like a msn, he doos so in sport, When

ha is waary whén he zwoons, when he Pinds 3t difficult
to defaat ‘avan, when he asks guestions ssif he 4id not

68 H.L. AR, Ba¢a~%sn&a, PPe 58-59.

69 1aem, Ayodnyi-kinda, G, 45 - C. b6, p. . 180.
70 Idou, Bala-kanda, C. 226, p., 10h.
(& Idem, Avmdhva»kamﬁau g, 183, P 235
72 Idenm, Laﬁka«kawﬁa, C, 6 -« &, 8, p. Eéﬂ*ﬁ?ﬂg
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know, some explanations wmust be found, It is 3aid that
it was Rema's plasssure that 1t should sesm so. And
t0 that extent,; his incarnstion is not resl., 73

Yet, if REma 1o e dlvine seviour, he is nsvertheless

pietured in the Réwmeariiménes as a model proposed for

¥ 3 i
human laltstion. &rd 1 Tulsi Des doss not explieidly
attribute to hig here 2ll the virituss of the ssinty one
may quite sefely assume that hils intention bo supgest it

ilg doubtliesns undersitocd,

If the prosperity of soclebty depends onthe eguality ef
its govermment, on the integrity of the csste system, sud
on the sxcellence of sach individual, it can be sald to
depend more Pfundsmenially on Dharms, which is &agarﬂb@& /s

that whieh holds the universc, snd hance sceciety; together,

Observance of one's dhsrmg is of primary importsnce in
the Sanskrit Ramava?a, where it is offen expressed in terms
of rites, traditions, seriptures,; and law,

The efflesey of practises of susterity is especlally
underscorsd in the Eﬁiaﬁkﬁﬁ&a, Eing Dadaratha obtaing four

sens "as 8 vesult of the am@rifi@u“ h mha rites of birth

3 Maefis, J.i, The Ramﬁg@n of Tulsza&m, Pe ﬁh@.

?h' R.Vs ¥ B&la*k&né?ﬁg Ta 29.
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o Tl
are earrisd oud warupulwusly,?9 One csnnct menifest snger

76

doring the sserifice, The mid-day 3Soma pressing takes

pR o8 according to ur&inanee.??

yaimiki's respeet Pfor tradition Finds expression
espeelally In his constent rsminder thet Rashould be his father!s
suecassor as king of Ayodhya for the “throne should belong
to the eldest son®,’0 Even 1f Rims possesses the gqualities
that would by themselves make him worthy of the hanmur,7? it
is trsdition, here, that is the decisive fector, It 1s alsoc
gcecording to tradibion that RBoffers water to his anmestors.eﬁ
Likewlse, sscrifleces are performed according teo traﬁitimmagl
and Scrigtures.gz Kings offer the traditional welcoms "ss
n 83

enjoined by the Secripiures Tanumén is praised by Rama
for being versed in ths %g Veda and converssnt with the Yajur
and the Sams Eeaaa.gk

g&i&nﬁ% ig occasionaly expressed in derms of 1&%.85
Thus, SIta's first motive for wanting tc follow Ler husbsnd to

86

the forest iz observance of the law, The ecounsellers of

King Dadarathe pass judgment on their sons 1f they break the

law,

75f§£§,, Baia«%amﬁm, Do hﬁ 51 g idem, p. 32,

76 Idem, p., 4B, ' 82" Idemy p. 23.

77 igem, p. 35. : 83 Taem Idem, p. 30,

78 Id=n, Ayodhya-kandsy P. JSSo 8 Taen Idem, Kiskindha-kanda, p. 175.
See alson: pp. 400,419, ete. 65 Eg;;’ p..?l. ..

79 Isem, pp. 160-16h. . 86 Taom, pe 7.

80 Idem, Balawk@maa, Pe 760 87 T,

][dgMj pg- 22
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The kings are ofien raminded of their duties, particu-
larly the protection of their subjactg;aﬁ the Imowledge with
ﬂhﬁmmaﬁg and h@ﬁnitaliﬁy.gg | |

Pilipa, a warrior, ispraised for besing fully established
in the duties of his ecaste, and poasessed of ths highesd
dharmq,gl

Dhapma is also identified with the king (Dadaratha)ie
with forbearance, "noble virtue psr excellenee®, 93 gnd with
friendshin based on lovaldy snd justice:r "The greabtsst of
virtues 1z friendship that is reoted in loyalby snd justlee;
he who fails in these iz not fixed in his dmty”,g&

valaikl often spesks on an unwritten duty which is the
sguivalent of the will of one's ﬁiﬁ@o$§

9na is seversly penalized For not svesking in accordance
with dharme,’® Only Rgva§a dares to encoursge Réma Lo contra-

vene dharma.Q?

in the ﬁﬁmﬁa@ﬁtﬁﬁn&&, too, dbarma is often expressed in

terms of loyalty to rites, traditlons, seripturss and lsw,

Grest sages are praised for pe rforming ceremonies in Record=

88 Idem, p. 5%. See slso Aranys~ 93 fdem, p. 73
amda, pr. 43 155 Ayodhyd- % idenm, Kiakiwdha~k&ndsg P. 259,
n{&ﬁ&a y TFe 16&&. =170, gg' ————
ag:ﬁdem 73 ~ %} A ﬂ&hw "k&ﬁdﬂ y PP 218 »
e p. 7. 2:«%, 239, 251.
td"ﬁ"’i, e géo : ‘ {96? iﬁ .y
o1 | dem, E&lamkagga, pe 12k,
Idan, re 92, g7 . - 8
92 Tdem, p. 52. : ldem, ﬁwa%gawkagéa, P. 110.
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ance with Vedie riﬁeﬂ.ga The king is shown preparing for
his son's merrisgs by performing rites as preseribsd by customs
ef his family and the vbﬂas.gg

Those who speak in seccordance with the Vedss are praiaaélﬁ@

&% well as the king who protects his people ag the Vedss angwim.iﬂm

The monarch is slso expected to listen to the ﬁ&r&phmrns.%aa
Under the amazed eyes of the muliitudes invited to the wedding
¢eremonies, kings Jensk snd Dasdaratha join "most affection-
stely in the performence of every Vedic and soelal rite", 103
In the ssme comtext, shen Sita entersd the psvilion, "the
lordly sages joyously repested the Santl fexts, snd the femily
gurus performed all the rites and ceremoniez and usages
sppropriate to that hmur”.gﬁ& Likewise, before giving his
daughter in marrisgs, "the glorious king performed ell soeisl
#nd scriptursl ritaamulag

We find in the Bﬁhnariﬁmgﬁsa occasional references to the

caszte dutises., The great ssge Vﬁsiﬁﬁhﬁ, for instence, tells
Bharats thet those who do not perform their caste duties
should be ghieved ﬁav.x@a

B p1.a.3., 5aia~kan&a, ¢. 101, 293 14em, ¢. 327, p. 241,

% y . EI 1@4' Idem ¥ L 32@ $ Be ﬁ}} °
I&@m, & . 299 ¥ Po 1330 mg : ‘ .
100 Idem, C. 115, Pe 57. I&ﬁm’ Gb. 34s p- k.

101 Z&em, b. 1533 Pe 73& 106 Ié@m, &3’3’@ "‘kﬂn&ﬁ G, 1?2,
102 14om, C. 155, p. 73. =% 23i.
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Yot, Por Tulsl Dés tredition is not decisive in determ~-
ining Dedarathe’s choice of Rams s his suceessor as king of
Ayodhys, Although Rama'z seniority is mentioned as an
fmportent faetor, °! it is his superior perfection which
becomes the decisive fuet@r.mﬂ&

Likewise, Sita's will to follow her husband to the forest
iz net attributed te the observence of @ 1sw, but to the love
she has for her husband,

Again, there is in Tulsi-Des! version, & difference of
emphasis whiech eonsists in more freguentiy raiaﬁmmg duty to
the perscnal will of somebedy in sdditiom to fixed stipulstions
of the impersonal dharma. For instance, one is to welcome the

influenes of the saints. 0’

One should spprove znd sct on
the word of a mother or Psther or guru or mester.l'C sitd is
adviged by her meother to do service to her husbend, fether and
mother and the guru, to observe her lerd’es will and obey his

111 yomen who gerve their husbend fslthfully are

eommands.,
promised the highest bliss.*? Obsaisnce to s fether's command
is considered 2s one's "highest &uty“.113 Rams declares that

those who willingly @ceept the sdviee of their mobther or

father or guru or lord heve achieved their 1life's pumpmsa.il&
107 1aem, €. 10, Py 166. . 1lragm, ¢. 331, p. 150,
bﬁsa &1&@& wo 1* @o ? » 112 - . - ’ 5.

: N “Idem, Aranya<kanda, S. 52

108 xdﬂlm; a‘ 3, 9.1@3. | | .:;Iﬁ...?..ipu: ggg?y 1?.3‘6 58,

199 raem, Bls-kinds, G.3 p. k. - Idem, Ayodnyi-kdnda, €.55,

p. 184,

i1¢ ; 4,
_‘____Iﬁﬁfmg Ps 110. 11&1@3?&, B . ?@ 2 Do 1%0‘
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When the sage Bharadvdjas invited Bharata to est bulbs, roots,
frults, snd flowers, Bharata hesitsted for 1% wss not the
proper time aecording %o dharma: “Then, reflscting that s guru's
w m@.uaul&‘@utﬂ@igh hiz seruplez, he...ssid: *gbedignce to
your command,my lord, is my higk@st ﬁuﬁy*“.llg |

Moreover, Tulsl Da@s, as we have seen in the preceding
pages shows less eoncern for the duties sttsched to the king-
i1y office. This tendsncy csn be verified especially by an
examination of the many passages of the Valmikisn epic concern-
ing the king's duties, which have been omitted by Tulsi Das,

Thls minimizing tendenecy has to be sxemined more clesely.
It would appear, in effect, thet in spite of PulsY Das! respect
Tfor dharma, he seems to regard the neglect of cne's duty a3
scceptable then there 1s a confliet with bhakii., This is
suggested by the conduet of the citizens of Ayodnya, asnd
particulariy by that @f‘ﬁiﬁ&,‘ﬂakgmaém, and Bharata,

In the &ya&hy§-k§§§a,l the peeple are shown leaving the
children and old men at homs in order to besr company to Rima.
This wes not approved of by Rams, who "repestedly instructed
them in thelr duty, but they loved him so much that they
refused to bturm baak",ll&

Tikewise, 1t iz =ald that whenever Rama happened to pass
by 8 villsze, pam@i@ mii ”fm&aamk thelr h@@s&h@ld,dmﬁiﬁgymn&

115 Idem, €. 213, p. 247,
116 14em, . 85, p. 19%.
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oame running out to see éhim)”ii? Nowhers do wWe see any sign
of disepproval on the part of the post. A4s to Rima, if he dis-
Bpproves, he mevertheless shows much understanding. &% no time
do we hear of gny real punishment for such "dlsobedience®,

The samo message i implied in sita's decision to follow
her husbsnd to the forest. Thisz decision is taken sgainst the
will not only of her mother-in-law, but slso that of Rams him-
self: ®

My will is this, that you should serve my mother; it were
in every way for betier, lady, that you should stay st
home. There is no other au%g”highmr than this - to do
reverent service t¢ the feel? of your husband’s parents...
The rewsrd of submission to the duty which both guru and
serépture impose cen easily be wom, 118

Yet, 57ta meintsing her decision end Rama goes zlong
with her., It is to be noticed that wherees in the Valmikisn
story 8Ita 1s discouraged to follow her husband mainly because
of the dangers of forest &ﬁ@llimg}ig in the Ramearitménas she

is urged to stay back mositly on grounds of duty towards her
husband's houssheld, If she 1s allowed to follew Rama, 1t is
in sﬁiﬁé of her duty,

The c¢ase of Lak@mﬁ%a is guite similar te thsi of sita.
First, he is told by Rams thst ®those who willingly zecepi
the adviee of thelr mether arlfgthar or guru or lord have
achleved thelr 1ife's purpose... Stay, then, snd be & comford

A

119 g.y., Ayoshyd-kinda, pp. 234-236.
*e
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to them 21lj asny other eourse, dear brother, weuld be very
Wrong. ., 58y, then, and regerd this as your duby"™, 120

Here sgain, Lakgammfa iz sllowed to follow Réms in spite
of his dharma, thet of being & comfort to the pecpls of
Ayodhya, In the Velmikian corresponding passage, &akgma{m
obtsins Réma's consent sfter proving thet in Psct there was
no duty for him to stay in #yodhys., There is therefore no
resl sonfliet between dherma snd bhskii. ot

Eharsta's conduct 1s baslcd 1y identiecsl to that of sIta
and Imkgma?n. He is to0ld mosbt pelsmnly, in the pressence of
8ll the seges, ministers and nak»ie‘s to set in cbedience to
the king's commsnds "é king; proclaims %aistha, has giﬁmn
you the throne and you must hmmr your £ather's word", 122
To this, Bherate replles by admitting thet "the advies of a
guru,‘ 2 father, a mother, & master or s friend should be cheer<
fully followed, 83 for the best and to ponder whether it be
right or wrong is tc fail in duby &nd ineur & load of gh‘mt”.l'%
Nons theless, becsuse he feels he is respensibls for Remafs
foreed oxlle; he dm-tarmmw to leave the _‘fllwmg mmmg
to sesk Rame snd ask him tec rsturn to his e 1te1, 124

The course o: aetion is thus evalusted by the grest

sage Busradvaje:

120 B.L.A, R., Ay@@hya-km aa, D.70 - C.71; p. 190,
R.V.s dyedh ys-kan@a, rPe 2h1-2h2,

122 5 1, 4.8., Ayodnys -kfnda, C. 17h, p. 231.

123 Taem, G. 177, PP. 232-233.

124 Tgem, ¢. 183, p. 235.
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Had you reigned, you would not have besn at fault, snd

Reme would have been well content to hear of 1%, New,

Bharata, you have acted very rightliy... for devobion

o Rama's feet is the sourece of 8ll good fortune in the

world, 125

ILikewise, Réme does not condemn Bhersts even if "in my
folly, I (Bharsta} endeavoured to mnnul my Lord's word end my
Pather's, and assembled & host snd came hither.,. I have been
altogether presumptucus, &#nd my Lord In his love has sceounted
my presamption %arwiea”,lz&

&%t the end, though, Réms makes his will known, His
father's commsnd is to be respecteds

Obedience to the command of papsnts, gura or megier

upholds 211 righteousness, a2z Sesa upholds the world,

Obey, then, this command, and calize ms to obey it too,

and so, dear brother, be the gunardian of the Sors
Rece. 127

Here sgain, the Velmiklan version differs in that it does

not, 88 in the Rimesritmanas, present Bharsta's refusal of the

throne #s sn set of disobedisence to hisz dharma, On the con-
trary,; sinece no one but the eldest son ¢sn be made 2 king,
Bharats consliders it his dudy to refuse the throme and bring

i28

bagk his brother from the forest.™ "How should a son of

Dadaraths become thgluﬁurper of & crmun?“lzg Horeover, the

125 34em, D. 207, p. 245.
126 Idemy €. 298, p. 282.‘
127 Idew, €. 306, p. 286, N
128 B.v. Ayodnyi-kinds, pp. 254-255.

129 Idem, ps 359%.
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king's decision to send Réma into exile is guestionable, as
it is due to 8 less eof ja@gmamtlﬁ@ ané o the enslavement of
pa saiom.}"%

The ease is different in the Ramesriimsnss, whepre Bharsts

eonsiders it his gharms to sceept the crown but csunot aeeept
it because this would impede him from being "in the serviee of
Rama", 232 #mis wust be undsrsbood in the sense thet Bhsrata
considers himself eut off from the affection and spprovel of
Rama s “Lakgmaga, he lasmenis, has crowned his 1ife with
happiness, seeing that he has left 81l to cleavs to Rama's
faet; but I was born to benish Raghublr o the waoda”.133

Only when communion with‘ﬁgﬁa ean he'rea%@raﬁﬁ by the latterts
rehabilitating words, will he be sble tc secept his duty as
provisional regent,

Bharata was grestly comforted; for the kindness of his
masgter had put to flight his pain and sense of gulls,
His face wag cheerful, his soul no mors diseonsolate;

he seemed like 2 Gumb man to whom Savesvati had granted
the gift of spsech. Agein doing loving obelisance, he
folded hls lobus hends end msid, *‘Dord, I am asheppy

as if I wers to jJourney with you; i have reasped ths
reward of my birth iato this world, Now, greeiocus Lord,
whatever by your command, that will I reversntly and
dutifully obey. 13i

Thus, We may say thet wheress in the Senskrit Ramayans

€

the eonfliet between the wpitten dherms and the unwritten

130 Idem, p. 410, o _
13 Igem, Bglawﬁagaa, pe 185, - _
132 B.L.A.R., &y@ﬂhyg‘vk’;'ﬁ%a, G. 178, p. 233,

133 tgem, C. 182, p. 235,
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dharma {i.e. the king's will) wes resolved infMvor of the

lstter, in the Rameuritmenss the parsllel conflict revolves

aromnd tho different poles: dherma and bhekitl, priority being
given to the latter,

Both the people of Ayodhys, Sits snd Laksmana sre shown
by the approving poet to have negleeted their duty in order %o
fellow Rama in his gylvan reireait out of devotion fér him, Asg
te Bharats, he is shown in the Rimcarilmsnaz to consider as of
secondary importanee siriel fidelity to dharms -~ that of
obeying his father's eammaﬁ& - without communion with Roma,
which is of decisive importsnee. It is only efter his brother
*had put to flight &is pain &nd sense of guils® thet he could
accept hie duty in obedlence Lo his father's command,

In genersl, therefors, it may by congluded thst bhalki
iz prior to dharma; 1t is its justificstion snd its inspirstion.

Po thet extent, we may ssy that dherme and bhakbi-vargs go
hend in hend, and that TulsI Dis hes, es Meefie observed,

linked religion {bhskti} end morelity (dharme): "He has wmade
religious enthusiasm the inspiration of right living...
Devotion te Réma must produce goed men* , 135

However, thers are ecases when bhakti ean dispense one
of dharme, When the twe seenm to be in ﬁ@ntra&imtian, one
must sssume thei dharme, and never bhakitl, should be

sacrificed.

135yacrie, J.M. "The Rimivan of Tulsldads, p. 186-187.
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Thus, without denying that Rems is & herc of dhsrms,
Tuisiipas?! first sim is to pressnt him ss the supreme pole

of stiraction of his devotes's love and sffection,

Turning now to the means more immedlstely relstsd to
sslvationy the mexlt chapber will azﬁmin@, in its first pari,
the views of TulsT Dés on thb‘ﬁwwhman, the Guru, and the
Slres, and in the second part, hisz wviews on bhskil, wubhich

playes a dominsting role in the Rimearitminss.



CHAPPER IV: SALVATION

Just es Tulsl D&s doss mot abolish the imporisnece of
Dharms, so his views on Réms-bhakti as the supreme means of
salvation does not leed him to suppress the importance of
the Brahman, the Guru, or the Sires as valid intermedisriss

betwesn Rems snd his devotss,

&. The Authority of the EBrshmsn, the CGuru, the Sires

The presminence of bralmanhood 1s elesrly upheld in the
Senskrit E&mﬁz&%ﬂ. Rims is seen besitowing immense weslth on
the ﬁwahmmna.l Brahmans &dvise the king how o perform the
saerifics,Z Indra 1s dlstressed st having killed s Brahman.>
Rams is asked o subdus the demons "for the good ef the Brahmans
and the e@wa“ah V&imiki shows congern over the superiority 6f
the Brohmsn over ths Egatryw; “aceursed iz the wsrrior's might,
the real might is the spirfjusl might".> Brshmenhood is slso
sesn &8 8 promoiion: the virbucus Vigv§mitra scguiras through

ssceticism the rsnk of hmﬁhmﬁnhm@ﬁ,ﬁ thus making him worthy

1 R.V.s Bals-kanda, Pe 8
2 Idem, p. 23, h
3 Idems p. 57,

M’* Pe 59, : . .
5 Idem, p. 11lh. See alse pp. 110,113,
6 idem, p. 47. See alsec pp. 130, 1h8,

1315
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7

and capable of deliwvering msn of his offence.

Obedlience to the CGuru is slso valusd in the Sanskrib
RémSysne, where Vilmiki's diseiple, Bheradvajs, is described
with sdmiration as "obedient to the command of his Juru”. 8 |
Eing Dadarstha has hils plans approvsd by‘Vaaig?hﬂ, his Guru,g
who pleys g e¢enirzl rols in’ﬂhe royal amurt.iﬂ

velmTki speaks wiﬁh waﬂpagﬁ of the duty one has to obey
the commend of his sire, Thus; he Shows Reme ever obedient
to his fsthﬂr,ll refusing the throne "preferring to earry
out the comsend of his sive", 2 Likewise, he is full of

defarsnce and devetion %o his mn%hers.is

With Tulsi Dis, the preeminence of the Brehmsn is even
nere f@mnafully brought out. The Brshmans solve all doubts
thet spring from ignoranee., They are eslled "gods on L
and are pud bﬁ #n egqual feoting with the gods when the peet
exelaims: "With folded hands I do homsge to the feet of gods
and Bretmsns® .15 o '

Brven if the Brshmens are usually mentioned after the goda,lﬁ
Pulsl DEs shows them mcre respect then to the latter, towards

whom, %3 We have seen, he gccasionelly direets hostile shafis,

7 Zdem, p. i8. 12 Idem, p. 5. See slso pp. 60, 153,
9 idﬂm* P"z‘ 13 Idem, p. 153,
10 Adem, p. 9 : B L, A.Bep’ ,&ruwyau’kaz}f}&y
%y PP 3z If, Bq 333 13»_31?0 :
it Idem, pp. 8, 25. 15 Idsm, BEla-kimds, DB.14, p. 11,

16 Idem, ﬁ?, 1831.:5‘, 82{-0
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The poet ealls himself @ servant of Paradurd, s Brahman:
fHow cen & ssrvant Fight with his master? Ceass from your
fury, noble Brshman",1! Ee sleeps at the feet of 2z Brahman,
2 sign of love and ﬁavm%i@n.lﬁ Heo goes as Tsr ag declaring
that a Brshman is to be reveremeed though he be devold of
goodness or virtue, but 8 3Gdra never, however viriuous end
learned” .17 |

Likewise, the reole of the Guru Is more highly wvalued in

the Remcaritménas., In an opening homage whileh finds no

parallel in the Valmikian version, the Guru is called Hari

in humasn form, who hesls slllifet's ills, brings foritk Joy,
disperses ignaram@a, and grants mastery of all @&vfactiwna.gg

Gnets Guru is to be kﬂgt informed on 811 actions of his

aimﬁipla* "Lord there is a ﬁaying...ﬁhau if a men hides sught
from his Guru, his soul fiads no anlightenm&nt”.al Ho ig

He ia‘also to be ¢onsulied on important matters, Whersas
vaimlk: éhnwaa King Dasdaraths eonsulting hls eounsellers with

regsrds to the nominstion of his slidest son &% regant,ﬂg

37 1aem, D, 281, p. 235.
3.& Iﬁem, B, 357’ F' 3.60‘
19 Idem, Aranyawkmaéa, Co 325 Do 31?.

m Eﬁ&m, Bal&*kanﬂ&; g' - Qe a, f2 "30

a1 Idem, G. L8, p. 28,
22 a.v., Bala-kinda, p. 23.



2714en, Bi1s-kinds, c.80,p.42.
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fulsi Das has him sonsult his Guru, Vagigtha, before his
cmumsamlora.aa It is likewise he who bestowsd the name of
each of the kingts feur wmms.gh Following the sams trend
Rams and his brother Lekgninl are shown, much more in the

REmesritménas thsn in the Senskrit Réudyana, highly devoted to

Visvamitre, their Guru, and submissive %o his will.zg Dig-
regpect to the Guru is eslled a helnous aﬁn,zé snd distrust in
his word ruins the hope of winning happiness or success 27
However, should the labbter teach the doectrine of the impersonsl,

he must be resmaﬁad.ﬁﬁ

If the trilogy %god, brahman, or guru”ag seems to form a
naturd associstion for Tulsi Des, he does not hesitate, at
timeg, to reise the parents to ths ssme dignity. Thus, one of

the chsracteristies of sinmemﬁ ie %o pay no respect %o "mother,

father, guru or Brahman®, 30

By upholding devoted submissiveness towsrds "mother,

father, guru, or Brshmsn®, ag well as to the gods, albelt with

'rmaerve for the lesssr gods, Talsl ﬁgs gives an inﬂiegtion

of his efferts to hermonize the beliefs of traditionel Hindulem

with his doetrine of the bhalkbi-marga,

23y ©.4.R., %ala~k&n&a, €. 188, p. 87.

.&Id&mm G, 195, p. ‘9’1., - Zﬁldem,, Utsara-kanda, © 1{36.1@7’
a: zﬁQMQy Bo 22}"9 226’ Pe 1'30 ?DTB. hgjﬁ%u

Ses 8lso: C. 304,Pe135.. “ggzaamﬂ Bals wapgs, C.183,p.84,

26 Iden -
g’ Eggare kaméa, 2. 1@6, Bgzﬁanﬂ Ugtara-kanda, €. 38,
1o, T p. b51e
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B. Bhakti
In the several wmeans he had suggested te obtain delivere

ance, ValmIki had la2id the seed of the bhakii movement which

Yound 1ts euliminating expression in the 3&m¢ariﬁm§ﬁas.

He had secn seerifice snd mortification ss mesns of
desiroying si%l or o cbigin & favor%a He had upheld the
performance of funeral rites for the deliveranse of the
soul® of onels aneamtnra%a He had given exsmples Ho show
that yogie pensncesg can obiain beneficial reﬁultséh More
than ouee, he haed encoursged devotlion %o éﬁvm%ﬁ

He had favoured the reading or hearing of the story of
Reama @s a form of salvifie practice, which frees frox sin,

n36

procures "greatness in {one's§ own caste™;  end prepares for
hﬁavang?
He had proposed an exemplar of deveoiion to Rame in the
person of 5Its, whose tender fselings for her Lusband she
eompared to & burning fira,‘capable of consuming har utier-

ly?g Likewlse, Bharata, who was shown prestrating himselfl

# r.v., Bala-kandas pp. 36,48, . 35 ﬁﬁﬁﬁ; pﬁ; 56; 89;92;

Praem, po 2. 3% gg_@, 2. 9.

3315em, p. 88, 37 1aem, pp. 8-9,70,93.

Bhgggg, p. 88, | 38 Idem, ﬁr@é§QWE§§§a,‘§o 1685,
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at his brother's fsat, was said to be full of affection for
hxm.Bg

Yot dharms, nct Bhakil, wes consldered the highest virtue:
"1 eongider loyalty to one's word to be the most »igif verson-
21 duty and the sssence of 81l the vi@tuegw.hg

With Tulsi @gaﬁ not only sil sslvifie precticess culminate
in bhakti, but they are worthless without 4%, Although he
adas not exelude the importsnt salviflec value of knmwiedge,hl
praysr, and'tha performence of all religious &m%ies;ﬁg #le
though he said thet "there is nothing Iin the world that esnnot
be accomplished by p@n&nesﬂhs Pulsi Bgs,waluas 81l theve as

w rthless without Rams-bhektl; "Caste, Ffamily, religion, high

decree, weslbli, pouer, commexions, virtwe and sscomlishments e-
& man who hss 8ll these bubt has no faith is like 2 cloud
that has no water” LB

With an insisteonee thed finds no varsllel in the Ssnskrit
Rinfyeus, TulsT D7s praises the salvific effeeti” of the
teliing of the Lske of Rams's 4cts, which, through.the grece

of REﬁa,ﬁe removes doubty lgnorence, error, and csrriss one

geross the rilver of r@birth h?

39 Iden, éyednya—kanda; Pe 3?2.

4o Idem, ﬂvmdayawkandaa p. L15.

5 faem Iden, &wa?ya~kag§a, C. 15, p. 305,
ha idsm, Ch. 2 v, 299,

43 Ideu, Esla—kan&a, €. 163, p. 76,
B Yiem Iden, Qramy&-kanﬁa, Go 33, po 218
45 Tiem Zdem, E@laﬂkaméa, Ce 123 Do Fe

46 vaem, c. 38, p. 25.

47 Tdem, ¢. 31, p. 20,
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Whenever & gitunation lends iteelf to 1%, he sttracis
attention to the mutual love between Réma 2nd his %rotherﬁ,ha
Lo

botween Réme snd Sita,

Repsstedly, he praises th@ love of the devotes < whom he
t“5

galls "gsrvan - for Rams partieularly through the medsl

53

he sets forth in the person of Bherata, Rhnumamgh and the

crow Ehuémnﬂi%g Likewlse, he extolls Rame's love for his
dsvataa56 particularly the repenbsnt aimmer,57 58 is 1llustrated
by the seeount of the ensounter between Rewma snd his devotee,
the demon vibhéaana,ﬁa

He stresses aulte forelbly the power of Réma’s nome; 59

which, uttered but onee, zllovws one not only to save hinsslf
but to bhecome & savieuwr for ﬁﬁhera.éﬂ He assures his resder
that Rama mn,,thmug,h his m rey, exterminate such enemies
a8 wrath, lust, greaﬂ,’pr%de gnd dalusion, whose irresistible
might could etherwlse overthrow Iin the twinkling of sn sye the
souls of sagas.él

When Tulsl D&s speeks of liberation of the devotee by Ra-

me, he maintaing that onme retaing hiz versonality, thuz zllow-

hs Idem, ﬂye&hyé, $.10, p. 165, 5hxé@m, E@gkhinaa*kgggaw DD
b9 Iden, Ealakanda, G 226~0.227, ot 32k =338,

5. 104, °*° Idem, ﬁtﬁaraﬂkanda, pp. L31-499.
56 Idem, Ch. 31, p. 142, . séidem, E&l&~ﬁanﬂa, G. 12, pe 10,
51 Idem, €. 21, p. 15, 57&@@%, g, 15, p. iz
52 Tgew, D. 38, p. 25..  Paeu, 6. 42, p. 338.

53 T4 iy &yndhy5~k5ndaw G157~ 59$dam, G, 19*@.2&,@@. 1 ~-18,

end of Book II, PP22S™ 501dem, Ayodhya -kands 4C.217,

294, ‘ o . 6lldem, Aranya -kends, D.38,

15‘032@0
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ing him an eternity of worship, which I8 the sumnii of biiss.
Thus, it is beeause of bhakti thst King DeSsratha wes not
frel nsed® (l.e. reabsorbed into Ersimsn) but was admibted to
8n eternal stets of communion with Rama:

Dasarsths had devoted himself %o worship of the separate

objeet {bhede-bhakii}, snd thet, Uma, 1= why he hed not

sttained to liberztlion (moksa); for those who worship

the pesrsonal are not ralesséd, bub Rama granis them faith

in his own person. 62

It doss not follow from the abovs that man reaps the

sslvific frults of ubtering Rama's name irrsgordless of hls

63

inmer dlspositions.®> Among the nine kinds of bhakii, he
mentions , for example, the necsssity %a.ba without pride,
to have rejocted hypoerlsy, to have self-control, goodness,
and detaschment from mueh businsss, e be conbtent with what
prosperily one has and never even drsam of anotherts fsults,

to be upright and free from gmil@.&h

Compsred to the Sanskrit EE miyana, th@_ﬁgmsgritmﬁﬁas
Pathes in & much more intense mysticel stmosphere, Such
rapburcus kransports of devotion ss the follewing, for
ekamplm, are not to be found in the Valmikian version: "Ory-

ing tRama! Remal}’ and sgein ‘Rema] end yot. again =R§mm@‘ﬁgma£‘

62 Iden, Laﬁ&a-kqnm&, G. 110, .0 &as.
63 Taom Id{”"’, u&laﬂ"k&n"im; . 29, p. 19,

6 Taom Idem, ﬁzanya~kaaaa* g. 34, p. %15,
65 Taem 1gen, Aycdhy&~kan@a, B, 1555 p. 22k .
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the Eing (Dedarstha) parted from Raghubar, sbandoned his
body and entered the asbode of ths go@&“.ﬁg

Ssveral other passsges eould be guoted to show thst in
Tulsi Da@s' version, the dimension of love and devotion is
ruch more amphgsizad “bsn in the @ar&l&al passagesol Vel
miki's version, For exemple, the sccount of Réma's breaking
of the waapcn;ﬁé his marrisge with %it&;é? the attitude of

68

Réma's eompanions while he roams in the forest; = MNériea's

seeret wish to become Hari-bhekis when ssked by Ravsna teo

&9

deceive Rama by taling the form of a dseri ° Sugriva's sscetle

70 B3i1 ana Tarsts reguest

vew to worship Rame day snd night; |
for the boon of perfect faith;?i Swayamprabha's viéit to Ri@&;7§
the spies' eounversion to ﬁéﬁag?ﬁ tha_a%msaphefa in which the
building of the bridge iz earrled outb; Kuﬁﬁhakar?a'avwaking
words eoneerning Rama and his Qmﬁ brother who had become Rime's
vatary;7h indrs jite?s dying words: "Where is ﬁﬁﬁa?“gwg Msndo~
@ari's sentiments of devotion towards Réma 3 the meeting of Réma
and ﬁn@ "utbariy iow -born Eﬁféﬁa?, who fell unecnselous for

&

love of his mnstaygy the episzods of Rama's retura to Ayvéhy&;??

§5Iaem, Avm&hyawkanﬂa, D.A55,pe.22h, ?ﬂﬁdam; Suﬁdﬁrawkan&a, D, 51,

S1aem, s31a-kinda,&.260,0p.11622, 2 361.

6T1dem, €,267~C.358,0p.128-1¢1. SRy C. 6l Do 396
14em, 0. 121, p. 20,. . . . i B, -Teq 9. 402,
691&em, aranva~ka@da, C. 2h,p.312, _Idem, Ch. 37, p. L30.

TT raam. Ttians -Fonds. O
lden, Kiskandhs<kinds, C.7,p.327, ~ L8Z. pbfava-kands, oh. 2,

nIdfemg Gh. 13 De - 32‘9’ ; ’?33:&3“&' e, 11~ Ch, 6’ PPe
7213em, C. 25, pp. 335-335. T h37-450.
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the srowning ceremony;  @ll these suggest & degree of Bhalkii

bt to be found in the Senskrit ] maxsma.

Following the same trend, some epi&mﬁaa with an intense
etmosphere of Bhakti have been edded by Tulsi Das. For sxampls,
the long account, in the Bglawk§?§ay of Uma's doubts, not to be
found in the Senskrii ﬁéﬂQEaﬁm, eulminates in Bhskti: "All
her eritical doubts were rwaé&v&&; ghe began to love and trust
in Rsghupeti's feat”.?? Likewlse, the strange eplzode sbout
& young ascetie, who some belisve to be the poet himself,

recognizing in Rams "his own sdoved divinity”&@

has been added
by ?ylsi Das. Agalin, the encounter of Réms with ?éxmiki, in
the latter's hermitage, where Valmfki enumerates Hamm‘@ divine

qm&litieg,al

finds no psrallel in the Samskrit epie,

Tulai Das enhsnces still movre the atmosphere of Bhskti by
introducidg devolees who dld not sppear im the parallel passages
afltba Yalmikian version. For example, only Taisi Das reports
that Janaks's whole court paid a visit to the exiled Rama,
sdding that thanks to Ehekti, no one "felt the lsast fatigue
and weariness from their jwmmnagu.ag

On the other hand, Pulsi D&s shows less concern for the

duties of the kingdy office, ﬁham did his predecessor, Rame

79 Idem, Bile-kénde, C. 119, p. 59.

8015em, Ayodhya-kinds, D. 116, p. 206,

1 1o Idem, G. 126= C. 127, pp. 212-213,

82 Tiom Idems C. 2755 Be-273e
83 Tgem, Bala-kinda, C. 5, p. 16l
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is not first and foremost ths perfect king, stteniive to his
Dhayma, but the supreme herce of Bhakii, concerned sbove all
with his votaries' love for him., For instance, whereass Vali~
miki had shown Kﬂﬁg‘ﬁaéawatha susmoning Brahmane and the
leadling elders of the chief towns snd villagss swaibing the
result of their deliberations on the suscession to the throne,
Tulsi Dae shows him seying "If it meets with my counsellors!
epproval”, but in fact only Sumsatrs is hesrd voleing his
aansan%.as Likewise, he omits most of the orgsnizastionel
&at&i&wau given in Valmiwi's ?ﬁfﬁﬂ@nag with regerds to the
prepsration for the legel coronastiom. |

In the seme trend, he leaves out impertant pssssges of
the Valmikian epic dealing with the dutlies of 8 king, such ss

the opening section ef Book xxx,ﬁé #s well as the reminders

by Rﬁmm's elders of his roysl ém@i@ﬂ.ﬁ?‘ﬁuiﬁa signifieantly,
& aameu&at lenghy passage in vaimikita vawsimm,aa where

Reme is seen eusstioning Bharate conceraing the discharge of
bis roysl duties is completsly omitted in the Ramearitmenas,

Other similsr Vslmlkisn pssseges sre systematicsl 1y omitted

8L 14em, C. 11 - €. m, p. 166,

85 %.v. R.Y.s uﬁ&ha~kamﬁa, pp.  36E-372,

362&am. ﬁrmqyawk&nﬁa, Po b , -
7 Tde: Iden, aymdhya~kan&a, pp. 166, .169,

88 iom Iden, B&ia«kanda, .DpP. 393-398.

89 Jdem Idem, pr. b7, 107,
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By Tulsel Egé.gg Sc is the long list of gqualities that would

make Réma fit for the kingly office. .’ agsin, whereas Vaimfki
had shown Bherats asecompanied by sn arny &2 he =6t @ut‘ta meet
Réma in the forast,?&lgm&ﬁi DEs makes no reference to such s&n
erganized body, whieh suggests the ruler rather than the object
ef devotion.

The trend is e¢lear., Beauty, suggestive of Bhakti, and
not orderly organizatien, suggestive of Dharma, is Tulsi Das!
mein concern, In Tuls{ D5s' eyes, Rima is not, first and
foremost, & ruler and s protecior, but ths dominant eenter eof
his people's love and devotion. He is not merely s great hero

prinee; he is the incarnation of the Suprems Absclute,

For Tulsl D3s, Réms 1s the supreme here of BHAKTI. With

him, loyal dovetsdness becomes rapiturocus devobion,

% _z_d,;_a,;m, s Pre 47, 1’&?11. :
90 1aem, ayodnys kénda, pp. 160-16).
91 ldam, pD. 35?“36@9



GENERAL CONCLUSION

The above comparative study hss shown that Tulsl Dis!
mein purpese is not basically theologicel, but exhortstive,
It is, in effect, as 2 pget and a devotee, much more than as
& theologisn, that he wanbs to present his divine Hero, and
promote the suprémm vmlua of the loving devotion towsrds
this *Absolute maﬁa man®, ;_

With this end in mind, he draws from the mein sourees of
the Hindu tradition, which he studied with inténﬁivé £ars for
fifteen years at Banara&.a Az to his devotion %o Rama, Tulsi
Das is indebted to his Guru. Narahari, himself a descendant
of Réménsnds., While the latter had originslly been a follower
of the Vaignava schosl of RimSnuja, he evenbually devoted
himself %o the exe¢lusive eult of Rgma, whi@h he attempted to
meconeile with the advaita doctrine of Sanksre, without

deperting, however, from R@mﬁgﬁj&*a theological thought.

We have seen how Tulsi Dis! practicsl stendpoint, is
not slways consistent with his theoreticsl standpeint, If
hig efforts to recapitulete the meln trends of the Hindu
tradition in his pramantmﬁién of Rama-bhakti sre liable to

1 B.LA.R.» Aranyaukanqa, . 12, Pe 3@3.

2 ®131, W.D.P. The Eoly Lake of the Acts of R3ma, introd., P. X.
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favor & pspprochement between the upholders of &ifferent
thevlogliesl systems or devotional schools, these efforts
produece less satiﬁf@a%ary'rasults to the spaﬁﬂmativa thinker
wWho expects more doebtrinagl econsisbteney and philosophicsl
gcherencs,

Chepters I and IT of the second part of this thesis
have pointed ocut some of the elements thst were not easily
eompatibls, such as the poabts wiews on mirgugm snd Saguna
Brahmen, his sguivocal presentstion of Bfme as both the
essence of Vigpu snd his svatdre, and of Sivs ss the Absclute,
bis monistie voeabulary referring to Riéme such as "Neti, Neti",
and "Saccldinenda®, snd his smbivelent sttitude towards the
lesser gods, perticularly Indra.

Heverthsless, there are some besic positions from whieh
he never devisies: 1) the Absolute is above &1l @ personsl
God, who is ldentified with the incarnaetion Rama; 311} the world,
s mixture of good snd had,; is Brehmen's ereation; iii) the
best way to attain liberstion iz the bhakti-marga, although

this does not exelnds jﬁgﬁa_mﬁm dnarmsdvlin spite of the
lesser goda! wesknesses, it is legitimete to pray to them
for help,.

For Vilmfki, Rama is sbove all like his father the "king fized
in hisg éutg“,B who atands at the very heart of the ideal soelsl

———

3 Rﬁvogp &Pa&gyavkazséa, Fo 1@50 7
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order. If the subjecis are alsc fixed iIn thelr duiy,
sverything will be as 1t should be, but Iirst the king musi
sat the sxzmple of falthfulness teo his speelfic duarme as
protecitor and ruler of bis psople, to the point thalt sven
while he slesps, he is swake to the ordering of his klngdom.
Puisi Das goes further. T@gg, sotlsl order he considers
fmportent in a eity like Ayodhys, to foster happiness smong
its eltizens. And he acknowledges that fidelity to dharmas
is necessary to maintein that social order. DIut meither fi-
delity to dharme nor soclsl order ¢an in themselves procure
happiness without the loving presence of Rama, Whenever there
is a re¢iprocity of affaetian bebtwesn Rams snd hie ﬁav@tee;
happiness ¥# ensured, and so is ths socisl order needed to
maintaia it., Instead of being constantly swake Lo the order-
ing of bils kingdom. Tulsf Dis' herc is continuously abttentive
to the loving affeeltion of hﬁa»davmtae&‘

If vl miki bsd been quite exhsustive when stbtributing
lists of viries to Réma, he had nonetheless given suffielent
indiestion that he wan%a@ﬁ@ vrasent above 2ll a hero prines,
model ehamplon of dhsruma,

Tulsi Dés goes further, His ideal man is not only & wise
ruler; but the divine modsl of all virtues, _

If, for Vaimiki, 2 men iz 8 mocdel of integrity in dhiesma-
wmergs it follows thet he is & medel of inbegrity in the other
virtues, so with Tuisy DBe, when s king is the divine hero of
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bhakti, it follows that he is a hero of dharmemsrgs.

The ideal man, for Valmiki, is one who, like Réma,
ungue stioningly obeyse first the unwritten law, expressed by
his sire's will, snd then his other duiles, beth writtem and
unuritten. The idesl man, in Tulsi Dés' eyes, will be the one
who, first and foremost, will give 21l his sffection and faith
to Rems, the inesrmetion psr sxcellence of the supreme Divine,
and who will aceomplish m.a dharms &3 &n sxpression of his
love for his divine hero,

We have seen that Tulsl Dis had gemerslly sssimilated
Valmfki's respeet fer rites, traditlonms, scriptures, and law,
He has slso given proffs of s sensibility seusl to, or even
greater than, thst of his predecessor towards the Bpshman,
the Gury and the Sire,

The coneept of dharma has undsrgone a more subtle
evolution. In Vilmiki's epie the unwritten duty dictated by
the king is given primfity over all other duties. Regsrdless
of the motive underlying it, the command of Rams's sirs has
%o be carried oub; it carries within itself its own eriterion
of suthority; no matter whet its content is, If it is the
ﬁim'af the sire, it hes o be cbeyed. Hence, the unwritten
duty, dilctabed ’b;g the soverelgn ruler, takes precedence over
all other dutles,
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Whereas in the Sanskrit Rimaysna, no one was shown
¢onselously shunning his dharms in order to follow the lesder's

will, in the Rimesritmanss, people wilfully negleet their

dharme in order to show their loving devotion to Rama,
Although the unwritien duty dictated by the sire's expressed
wiil 1s finally ecarried out, 1t would heave besn of no wvalue
had 1t not been aath&ntiaaﬁaﬁ by Rgm 23 &n act consonsant

wlth bhakii-margs. salvifie loving eommunion with Ramas

becomes the firet eriterion of dharma,

Normally, ome must Follow one's dharma, dictated by the
secepted rites, tradiiions, mriptﬁms and law, &3 well =3
the unwritten l1aw expressed by the will of the guru, the
mgster, the sire, the husband, But if, out of sinsere devotion
to Reme he should chooss to disregard his duties, the Lord
will effectionately understand and the post will wholshesrt-
edly spprove.

. Wheress Valmiki seems o have no eomcern for the Mﬁk@a
ideal, Tulsl Das never loses sight of this supreme gosl of
all humen existence, Where Valmiki speke of immortality in
heaven, Tulsi Das spesks of @n everlasiing communion with
the Absolute, .

With the acknowledgment in Rama of the incarnation par
sxcelience of this Suprems Absolute, and with the seceptunce

of Rame 's incermetion 8s s proof of his divine leve for
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humanity, it follows a&s 8 norm&l consequence that man's efforts
to sttain final liberatlion should be in the line of loving
devotion towerds Rama. While TulsI Das does not deny the
importancs of dharms — which was central in Valmiki's eple =—
and the other classicsl means of liberatien sueh ss knowledge,
prayer to the geds, the performance of ell religious rites,
ascetlic pensnce, hs still consistently meinbsins the supremscy
of the phakti-marga, $o the polnt where the originel eple

has become a manual of devotion, With Tulsi Das, Rama the
wise ruler had become the Supreme snd Loving Absolute '
incarnate; SIt3 the loving wife, Bharats the ideal brother,
and Hanuman the devoted servant have become the perfect models
of the Rama dsvobtes; Ayodhy®, the capitsl, hes become the
perfect context of loving ‘warship te Rame, without whose
presencs the ’-beau%? of the elty would lose somsthing of

itz esmsnce,
& & & & &

Pulsl Das! views on the Absolute #s personal and on
the pessibility for thet Absolute te commnicate with umawmn
through miyd snd partieulsrly through its inesrmate form,
Bgma, have led him to prezent a revised image of the m@l

msn, represented by REma and Ma da'mimwl, and eof *bm idesal
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soeial order, rapresented by the eity of Ayodhya, The same
views have a3lso led him %o introduce sncther new dimension
to Valmikits R&mi'xmga whieh not only pervades the whole story
but beeomas its ﬂoﬂiﬁating tralt, Here, the logle 1l elear:
to ths inecsrnats Lordl's love r'a:@- m&n corrasponds men's love
for the inearnate Lord, The bhakti-merga 1s the nstural
response to God's solicitude for men, personslized inRRéma.

If, in the Ramcsritminas, bhakbi-mergs hes been given

priority over all forms of suthority or dhemms, 1t does not
follow, @s has alrsedy been stated, that these have lost
all their value. However, it does follow that their lmportance

has become secondary ko that of bhakti-margs,

inating eriterion of excellence

Henseforward, the one dom
will be loving devoticn to Rama, Hormally, this will not
oblige the votary to chooge between the line of sonduct dietated
by the imperatives of dharms < writien or umuritten — and
the exigencies of bhakbi. Should there arise such a3 confllet,

then one should give his preference Lo bhakii-marga, for it

is impossible to err when one n-%s out of davotion for Rama,
By following Ramas's expressed will, that he obey his

father's command, Bharsts finally agrees with joy to replace

his brother as regent, sn sct which wéu};ﬁl otherwise have
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appesred to him ss being reprehensible. It wes importamnt for
him to know thet uliimstely nelther Delaraths nor sven Ksi-
keyi wss responsible for the decision to send Rama to the

forest ané raplaca‘him by hig brother. Thls decision was to

be sttributed tc "fate™, that iz to the lLord himself., The
spparent eonfliet hﬁtﬁaan‘&harmﬁ and bhaktl wes but sn illusion,
an effect of gﬁ, en which the Absolute has full power and

dominion.

Bharsts predieament has fmwnﬁ 3 new &@Ewﬁﬁcn. Be is no
Ilonger econfronted with the situstion wherein he has to con-
form to the le ss éppaaling of the sltsrnatives: chbedlence %o
8 morslly doubtful command to usurp his brother?s throne,
sgainst the respect for & long tradition whereby the eldest
gon is the rightful heilr to the roysl throne.

With Tulsf Das, Bhersta's supreme eriterion of decisions
beeomes the personsl will of ﬁﬁma, By its very nature, Réms's
will cannot be ultimetely detrimental to the bhskta., Through
bhakti-mergs, the devolee csn pleree the fRux of 1llusion,

of which the Lord is the mester, and lesrn the infallible
way to complete reslisstlon in everlssting communion with

the &bsolute.
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APPENDIZX

¥ote 1

The differences betwsen the two acecunts of this episode

deserve closer sttention.

in the Senskrit Rama agﬁ, Bali scouses Rams for having
traachar@usiy struck him from behind while he was fighting
with ancther. Irn hersh words, he axﬁrassas his deception to
discover that such 2 bshaviour should be that of the Prince so
éniversally gcclaimed for his virtus,

- By way of justificstion, Rame offers a triple explanation:

1. He is in the service of Bharata, ruler of the entire
world, wheose duty it iz to put down transgression,
Since, by having meritsl relstions with his sister-in-
lsw, Rall is guilty of having vieclated justice, Bharsts
had to punish him by death: ¥The men who mekes his
deughter, his sister or his sister-in-law an object of

lust is= puniﬁhable by death; this is the 1au”, 1

2. Since he hed promised Sugriva, his friedd, he would
resore his wifs and kingdom, he had to honour his plsdge.

3. Since Bali is but & monkey, maﬁ has the bight to treast
him like any othermimal, i.s. ki1l him even if he is
already engaged in battle:"Whet boots it, whether thou
didst enter into combat with me or no, since thou srt but

a manksy?”a

i

R.V., Kiskindhe-kaenda, p. 211.
2 —— L )

Id@m, pc .2130



Tulsi Das does not try to hide the fact that Rama hit
his enemy while the latter was engagsd in battle with another.
Likewise, although it is considerably shortened, Bali's
reproach is basically ths same: ¥You have shot me like some
hunbsmen® >

Rams answers by giving this one justification: "4 younger
brother's wifa, a sister, the wifse of a son and & virgin msid
are 8ll allike; if any look on these with a lustful eye, in the
slaying of him there is no ain“.h

He then sccuses Bali of heving, through pride, refused to
fallew'his wife's asdvice not to fight wiﬁhksagriva,‘evaa though
he knew that the labtiter wes protected by Rama's sirong arm,

Thua, Tulsi DEs not only leaves out twe of the thrée ressons
Réma had offered in Valmikl's version to justify his set, but
hs alters Bali's motivation for sceepting the challenge to fight
his brother, For V3imiki, Bali sccepted the chsllenge becsuse
he wss convinced thet & virtuous Prince like Ramae would never
gttack him while he was engaged in combat with another,s The
impiication in*&ulsi Das' psrallel paesssge is that the guillty
Bali was fully aware that Rames not only had the power, but also
the right end the duty to slay him.

3 §.1..A.R., Kiskindha-kanda, €. 9, p. 328.
5 Taem, p. 329. |
R.YV., Xiskindhs-kinda, p. 207.
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This is en interesting case, among many others, where
Tulsi Das clesrly attempts to rehabilitate his herc by completely
changing not the wmaterial act itself, but the mobivstion snd

the clireumstancss undsrliying it.

Nota 2

It must be added, here, that Hill's trenslation of mays
as "i{llusion” may be misleading., The term méya mey also be
used in & theistic sense, denoting the ordel of crestion snd
the power that brought it into existence. If the wvocabulary
is st times mislesding (e.g. Miya, Vetl Neti, Saechidinands,

Nirguns Brahmen, which are central to the Adwaita system),

one must glways besr in mind that Tulsl Dis will rever sdmit

2 possible resbsorption with Brshman ag the ultimate prsalizstion

of ereation, The goal of humen happiness consists in an eternel

union with Brahman, personified in Rima.



Note T

APPENDTIXKX

The differences between the two accounts of this episode

deserve closer attentilon.

In the Sanskrit Ramayana, Bali accuses Rama for having

treacherously struck him from behind while he was fighting

with another. In hsrsh words, he expresses his deception to

discover that such a behaviour should be that of the Prince so

universally acclaimed for his virtue,

By way of justification, Rama offers a triple explanation:

1.

2

3

ﬁe is in the service of Bharata, ruler of the entire
world, whose. duty it is to put down transgression.
Since, by having merital relations with his sister-in-
law, Bali is guilty of having violated justice; Bharata
had to punish him by death: "The man who makes his
daughter, his sister or his sister-in-law an object of
lust 1is punishable by death; this is the 1aw", 1
Since he had promised Sugriva, his friend, he would
resore his wife and kingdom, he had to honour his pledge,
Since Bali is but & monkey, man has the right to tresat
him 1llke any otheranimsl, i.e. kill him even if he 1is
already engaged in béttle:"What boots it, whether thou
didst enter into combat with me or no, since thou art but

a.monkey?"2

1
2

R.V.y

Idem,

Kiskindha-kanda, p. 211l.
p. 213.



Tulsi Das does not try to hide the fact that Rama hit -
his enemy while the latter was engaged in battle with another.
Likewise, although it is considerably shortened, Bali's
reproach 1s basically the same: "You have shot me like some
huntsman', 3 |

Rama answers by giving this one justification: "A'youngef
brother's wife, a sister, the wife of a s&n and a virgin maid |
are all alike; 1f any look on these with a lustful eye, in the
slaying of him there is no sfi.n".LL

" He then accuses Bali of having, through pride, refused to -
follow his wife's advice not to fight with Sugrfva, even though

he knew that the latter was protected by Rama's strong arm,

Thus, Tulsi Das not only leaves out two of the three reasons
Rama had offered in Valmiki's version to justify his act, but
he alters Bali's motivation for accepting the challenge to fight
his brother, For Valmiki, Rali accepted the challenge because
he was convinced that a virtuous Prlnce like Rama would never
attack him while he was engaged in combat with another.5 The
implication in mulsi’Das' parallel pessage is that the guilty
Bali was fully aware that Rama not only had the power, but also

the right and the duty to slay him.

3 5.1.4.R., Kiskindha-kinda, C. 9, p. 328.
b Taom Idem, p. 329°
R.V., Kiskindha-kanda, p. 207.



-3 -
P *:Sﬂi
This 1s an interesting case, among many others,‘where
Tulsi Das clesrly attempts to rehabilitate his hero by completely
changing not the material act itself, but' the motivation and

the circumstances underlylng it.

Note 2

It must be added, here, that Hill's translation of mézi
as "illusion" may be misleéding. The term maya may also be
used in a theistic sense, denoting tﬁa order of creation and
- the power that brought 1t into existence. . If the vocabulary

is at times misleading (e.g. Maya, Neti Neti, Sacchidananda,

Nirguna Brahman, whigh are central to the Advaita system),

one must always bear in mind thet Tulsi Das will rever admit

a pdssible reabsorptionbwith Brahmsn as the ultimate realization

of creation, The goal of human happiness consists in an eternal

union with Brahmen, personified in Rams.



