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TET CITY OF GOD Dby ST. AUGUSTIEET

A -,

st. Auzust Lne\was the Father of the Western Church, the

LB ‘ N
following *:;tﬁe cﬂrcamcta ces- which led to theée production of

the present work. ;The Goths, the greatest of the Teutonic races,
vegan to harxry bhe\bO“ders of the great Roman Empire in thé

third century, when the Empire was beginning to dedline.

The Imperor Aareliqn‘gave them in the year 2370 A,D. 3 plece.

of territory ﬁhméhlis now'called Roumania, Heie they dwelt in peszce
for nearly g century. | Thney learned the Latin language,'imbibea

the Roman civilisation and at the teaching of Ulfias, an Arian

misslonary from Codstantinople, many of then embraced the-christian

faith., This strong 1ikxing for Arianism prevented not 5n1y

the complete civilisation of the Goths, but also thelr complete .

unlon with the Ronmans.

oressed by a Tartar invasion they crossed the Danute,

and with the consent of the Emopercor, settled down on»its’Soufnern
bank, - In their n&w'home they, however, suffered illtreatment

at the hands of the Roman offlicers. | Enraged by thelr conténual
outrages, they invahed and occupled Thrace and tnus.obtained

a permanent footingiin the Rastern Empire. The great Romen Eaplre
was so far, free frbm them. Its great wealih, however, soon

|
attracted their attFntion. There was considerable confusion at

g

0ms Weak Imperors succeeded one after ancther to the throne.

. . N .
ersonal pleasure,and not good government, was ‘the object of the

v

Imperor, and consequently therse was a great desl of misgovernment.

e

Alaric, the Xing of the Visigoths, one of the tﬁree Gothic tribes

took advantage of this unsettled conditidn of the Empire to pounce



upon it and makXe it his prey. His attempt was, however, for a tim
|
rendered futile bp‘f the Bhivlomatic vigilance of Stilico, the skii-

ful Western Genefal. By the murder of Stilicq'soon after

at the order of the Emperor Honorious, Alaric secured a nlce
opportunity. Thrice dld he march against the great city and

the mistress of tﬂe world was at last brought down to the dust.

The faxl of the great gapital drew forth bitter expressions of

soxrrow from Hriter# among vhom maY¥ be mentioned st asugustine.
. \ . )

From his own pen Wv have this masterXy work, The City of God,
wnich 1s the subjeht of the present enquiry. The work was
be cun in 413 and Was completed on 1y in 4g7.
In thig work st. Augusiine deals wiih a number of objections
raised agalnst Gh;lstianLty, Traces of tﬁe great neatnen
superstition still remained among ihe Dednle& At first tney
. thought the accepténce of Christlanity assured them of peace ang
prosperitiy. Thésg disasters of Cothic invasion were taken
to have been cause& by the anger of the Jods whom they had deserted
st. Augustine answers this ;n'tWG ways, First in most eloguent
terms he describes the Roman misfortunes in Her pégan'days, and
then second. A1y he élso Doints out the same fate for other nations
who stilY hagd thei; pagan deéties. He then concludes by a lcng
comvarison of ths duman and divine citﬁfand by an expression of
his firm conviction that a &11l more glorious destiny awaits the
City of God, E |
Those who have‘escabed the sword of the bmrbarians and are
now "most neuukanuly\insulbidv our Christ's servanfs", mugt bear in

mind that thelr escape from the generak massacre was entirely due

to’their professing Fhe name of Christ which they now hold in -

ridicule. To abusej that name which in the hour of need hag been



.
| only shle 1d of defe?ce,is nothing but”ingrate pride and
unzodly madness®, | |
In the sscond p#?ce,it should be borne in mind that tze
past hlstory is altogéther azainst the assertion that the'gods
of the nations -n*oteeted in any way refugees in their tembles.
Are not Aeneas Diomede and Ulysses and many others wiinesses to
this trouth? Is it\true to say that ths destruction of Troy was
Gue to the lossg of ?aﬂladim? If 1t 1s answered ©Decause of the
claughter of the keep%rs, whny is 1t then * that the image was
a2dored as tne preserv%r‘of the country and citizens, when it
could not preserve its ovn Xeepersh.

The most pooulad poet Virzll calls them "fallen gods an&‘
conquered gods® as neebing protection from human beings. If such
is the case, would 1t &ot be unwise to commend Rome to their
protection or to assert that Rome would not have suffered had it

been committed té theﬁ&. lls it not madness to worship such over-
thrown deities? To iﬁcalcata‘suwn en idea bY‘peopl° ﬁhoein the

name of ¢hrist found 3?1 the strength and protaction from perii.

3

what is it but inequi@%cus ingratitude?

0T compare again;the respectiveznerits of the heathen temples
and the churehr of tha‘Apostles, The very best of the first,
the temple of Juno, tﬁe Queen of all other gods, was the store

s

1 D s . ‘ o s
¢f the s»wolls teXxen err the Gresks at the gzekx of ths

[
44

cliy, whereas
the sacond,' the churech of the Apostles' liberty and safety
was secured for the reﬁugees.

There is no need]seeking for exampies from the heathen
n=otions outsids. Theivery Pomens themselves, who are now
maintaining the suﬁraxﬂty of their natlonsal gods)never spared thé

1ives of those who fled for refuge into the temple precinctis of the



conguered cities.
S0 whatever was hanbened to Rome was but the naturak effects

| , ‘
£ wax, Any mercy that was shown to ithe fugitives was the outcome
| .

Q

£ the spirit of christ whom now they hoid in Tidicul=.

Q

¥ow may some ask, how is it, that the gracious God sends His
biessings and alsc'sufferingslalika to the good and to the wicked?

The answer, says Augustine, is slaple . God. makes His gun fo Tise

on the just and unjust allxe giving the Xatter the chance for
repentance and escap& from punishment which is awaiting then.

The sufferings of the jusi, 1ike fire to gold, only purifiecs them;
while the unjust are %onsumed 1like ciaff by the szme fire.  The
same exne*ienca.prodapas two aliogether different e*fecus . upon

two classes, accordin% to thelx naﬁureﬁ,

”The canses af'vo ections that befakl the good ard ba& ftogether.”
The contaminatlon by}the general wickedness of the world to which

‘ | R , :
even ihe good have succumbed.  Secondly even il we kept ourselves

Tree from taint 0f~e?i1r ¥e may have negtected. to Warn the wicked
against his evil cou_rf-;an sucn neglect, in God's éight is criminal
Thirdly, the suffert#g of tne righteous may, l1ike that of Jobis,
test the genuineness #nd realitly of thelr piéty and godly love,

and confirm them in tﬂa same, Thus, may be verified, the dictun
of the Avostle;, " that all things work together for good ito them
that love God.® in #he loss of worldly posssssions. the Chriétian
does not less his real riches; his faith in and zeal for God, things

nis souls To those who are spiritually

whlchh actuaily enrich
rich, such reﬁerses &f worldly foriunz,is only anotiher cause f0¢

blessing God. And tJ those weak souls, Who love Christ and vei

cling to their possessﬁons with affecilon, the loss of such, will be

but a diselinline forxr aihigher 1ife, As for others, who nhad given
! 4 >
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up their woridly gqods for tne sake of voluntary poveriy, were
in no way losers, because, by thelr " mammon of unrighteousness"
tnhay have made 1ast.jng ricnes. Hot a few among them had been

hey possessed not. Aven such suffer-

tortured to n:‘o&xce |
ing only Grew them nearer to the Master, and prenaved them a1
tne more, for the hbavemy ?eward. reserved for them.

Now, regardéing #;he natare ol deaili to be preferred; it
matiers not wnhat KIRE of an end a man neets wlth, bu‘e:' how he meets
it. All depends upon what follows, which again is ithe result of

the preceding 15._:13’6.@‘;1
|

About thne burial of the dead, it may be s-éidv,_‘ that it
dozs not affeet the famre of a ¢ghrisilan, even if he 13 not
properly buried, as our o¥n Lord has said "fhose that x111
the body and after mu"‘? can do ne moTe".  This does mot, however,,
taz«:e away from us taa nece«sit:r of accordin;" i&;f" ithe bpodies of
Saints, which the Eoiy Ghost has once used gs instruments for
“the fulfilmeént of El# pujmoées. ‘:u?e hold thell bodies in iespecz
vy Teason of their aéco@iat‘ieﬁ witk, oxr belng part of, the mem Whom
we loved. We have, ‘ta m*’an us in this, the words of ouT own
Lord who commended tr;e woman who annéinted Him against His death and
burial,
As to the captﬂﬂty, wnlch has been the lot of some saints, it
may be remarxed tnaé He will never allow His chosen ones to be

without spiritusk comLx;ort, even, under ihe most trying circumstances

=

0oL bondage. This 15\ well exemplified in the cases of ‘those children
Babyion oxr of Dan%.e}. in the lionst den.
Here agalin, we have a noble eXamplie of pali ent endurance of‘ ‘

.affiliction for the s‘:‘axe of maintaining an cath taken in the name
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of a Pagen deity, Rfjagulas, that indomitable general, true to his
ozth, handed himself back to the enemy to suffer,at thelr ha{nds,
vitter persecutlion. - \Tne Pagan god, evidentl? did not save his
faltnful devotee. that 1t could not do for ons, 1t can never
do for muliitude and\for thr whole city.

The violence, whice the virglns suffered, ail the hands of
e conguerers, does go» in any way make them vuikty, becausa,

the real guili lies in. the consent of the wiil ,ratner itham,in

J
the abuse eof oned members through exﬁemal viclenee,

Is, "voluntary ce,?atﬁ before dishoneur”® justifiable ?
¥o, because, it invorgres the putt’ting; an end to the life of an-
individual without tné warrent of the Law. Secondly, the crime
in this case is gvea{:ur,, because the individusl: suiciding ig &
Tighteous soul,,, I tne- suicide of Jud&s_ﬂ & man who was alTeady,

zai1ty, was mentione‘d\aa & crime, much more Will be the penalty

a soul thet loves honour. Therefore, we

T 501d1is8TSe 1. such compel“r e v;rastitutlom
is no sin unkess ones imi’l@: consents to it, a*ld. 2. in nut ting an
end to a 1ife one desttroy’s an innoesnh soul.u |

Lucretia is, ofte:qt guoted by the ovponent: as a set off ggainst
Christianity, because, ghe siabbed nerself after Targuin's

1 .
son had ravished her. Let us loox, a 1itile mere closely Into

. . o 1 - 2 b
tha gnea,  First, sumpose cha veos culic innocent ond her
‘
- [ JUCA —— R A L% A oy L o - '3 s P
SR ETLNT sg vigplalel Dy Le LTiuie force of zexius. o o theot ange

her mind was pure and, sne nersell committed no sin.  And tais is
the verdict of many a igreat Roman . If this is true, in stabbing
herself she unlawiully brought about the death of an innocent

|
| .
soul, for which she could not but be guilty. Suppose again,



.

on the otner hand, %long with the violence perpetrated on her

s*e ingardedly gave #er consent, and afterwards remorse led her

to suilcide herself. ;| Then she becomes an aduktress though,
her murder of herselﬁ may be Justified as a self infiicted punish-
ment. So in whatevér way we look at 1t we will find it |
dgifficult to exeulpate the much praised Lucketis, Bui a5 regaxds

the Christian wnmenl&no-squeTPQ patiently the violence of}tne

utal soldiers, cut‘dld.not herm theilr owa selves, there is nothing'

iisveraging abauﬁ thelr action. On the conirary this must be

Q;

lz2id to their'credimq For they are not carried away by a false
idsa of publiec Opinibn,buh stand true-to‘their oW consclence
and God. “ |

In view of‘theﬂabove, i% becomes plaln, that under no cir-
cumsiances, is a maﬂ Justified in putiing am end to his omn
1ife. 1Thon sna*t/not kill“ forbids the taking away anotner's
1ife as well as one# oWIL.

Doss ithis injunetlon arply to all cases of mpurder without

o

zception? Ho. God does not hold & man guilty for puttlng 2 man
to déath.if ha»doesfit in obedience o the genersl dicitstes of law
and justice, oi; uﬁdsr.speaiah injunction direct from Himself
as in the case of‘aﬁraham sa¢rifieing Isaac. These are indeed
exceptions, being bui ihe outcome of the publiclaw of justice,
or the command of ?ﬁe fountain of all Justice.
The voluntaryjdeath cen never be accauntéd magnanimous
because 1t only notrays the lack of the moral endurance on the par*
or the victim, eitnp? of physical misery or of public censure.
Thne case of Qato, who killed himself, because he could not
endare Caesarts trihmpn, is an ezample, 1f to 1ivs at the merey

of Gaesar, was an €vil to be avolde& at all costs, way should he



-
when he put an end to his own 1ife advise his son to trust to -
caesar ahd save hig ﬂife? Agalin, remembsx tne words of Cnriot

c1ples to f1ee in the face of persecution,

ks He advised His dis

even though great blessings were awaliing them in the 1ife to comes
In this résgect,we cangMﬁélp feeling that Regulas excelled

most of the heroeasbekause, ne suffered himself to be illtreated |

\ i . o .
by the enemy rathex-tpan'se nis omn exsgutloner.. Mcore commendation:

is aue to Pnristisps.?wno zre eagerly looxiggifor a.reward in the

1ife to come, yet natfe“Jl? gwalt  the God appolnted +;we,fnstead
of belng nudsrers of‘their omn livese

f 1t is avgued 1@t the suiclde 1g Justifiable providing it

was to prevent sin, ﬁé which probably our frail humén nature:mignt'
have tgken an entlcing deiight in the presence of sin, ii might

be answered that in s#cn e case we are commltting a certain.ciime,
murder, to prevent a‘ﬁuture crime of’iﬁpurit?;' BY this act of
rurder we ars forever putting én end to all 0ppoitunities for

‘ .
repentance on the part of the soul on whom the evil might have
|

been thrust upon, . Hence under no clrcecumstances cen be justified

the commitial of one qrime for the prevention of anothser,

But at the same time we must beware of cendemning

-~

be thoughit of 28 having acted unwamrantably

tiroEe Saintes who might

or unlawfully in tnis‘hatter. 1 they had specisl divine commend

M

to put an end to thwﬁF lives in ihe Tece of evil, they ought not

2,

to be held underany cohdemnation whatever for their acts.

¢ 73

soldier is justified iﬁkiiliﬁg an enemy, in obédience to the .
instmetions of his su? Tior ogfficer; while’the same act)épart
from such instructions}would be criminal.

Voluntary death is no vay of escaping the future evil. If iﬁ

is, then the best advic;ze would be that all who are converteq,



-
b

to kill tnemselve% soon after they obtain remicssion of their
siné. This, one ﬁight'say, is madness, and so is the other,
The Teason why 1nnpconts Saints wers scometlmes ailowed of God
to be maltreated oy the lustful Pagan, mizht havefboen to teach
ihem more numi?ity; or to warn them lesti they should pride
n thelr own virtup hadInneither‘case are they ;ejecte& in
God's sight if 11Fy7rema1ned pure In His eyed. The Chrisilans
are allowed by thelr God to suffer the fury of the enemy, elther
‘for trial of the irﬁperfections or the reform of ithelir lmperfecthen
lives, and a2t ihe same time God reserves Them a reward Ffor
their patient suffbrﬁngs of tempersl distresses.. Those that
find a sort of bonpagerin‘cnristian 1ife, do not fully reailse
how great nelip, ahh not 2 hindrance they have in Christianity.
secivpio, the great.%oman, pleaded foxr the.preservatioﬁ.cf the powels
ful enemy of Gartnhgep on the ground that her'ezistenee wanld be
"hoth é convenieht tutor and a necessary terror®. So also-dneé
Christlanity serve to many. : . .
Step by step kha‘Ramans'ambitiom grew to such & helght .
stage plays were-fﬁrst 1ntro&1¢ed as a2 regsult of this,corraption
in the name of godse
Nothing but % worlid domination was her motive., Hor did

she rest contentsd wiih with power when she goined it from time to

time. The wviges of the Metropolis became'ccnspicuous 28 4ays
wani on. Not onﬁy aid the oitizens rejoice igﬁ immorality

bt éven such came§t0 be practised 1in the name of gods§

The stsge became @ commont feature of Roman pastiime. Although

rome thus morally %unk lower and lower, yet the grace of God was

| .
menifested in the m deration of the sufferings and persecution in

the Ccity.
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After atiempting an answervto those Who sttribute the
recent calamitieslbf the Invesion of Rome to the religion of Christ,
in‘the second volume the authoxr proceeds 1o answer every objectlea
other than those oﬁ a frivolous nature, raised by the ovpponents

of Christianitiy. Ho wpoints out that theres is no proof to show

trhat the calamitie% of the invasion were due to ihe sprezdé of

onristianity. 17

1t had been so0,; Why were there so many worsse
| ‘
miseries before thé Christian religlon recelived & public<recognition,

To a casual @bserver of the meihod of some of the |
Pagan sacrifices,jthat for example for Berecynthia, the celestial
virzgin, will soon #ecome clear the fact tnat thess Pagen delties
cannot in any way ?rosper the 1ives of thelr worshinpers by giving"

| .
good laws. HOW f@tile tnen must be ithe worship of such povwers
|

as tske =z pleasur? in evil and that license zll Xinds of vices
torbe,éerpetuated in their names. Nor 1is it‘possible tnat.:
such a well known éoddessw wno allows such £ilthy piays
to be enacted in her nsme agd honour, plays that would shock the
modesty of any womén, is worthy to recelve praise and adoration
from any honest ma#.or'woman&

or again‘noti%e the absence of any public Worsniﬁ‘wnefe the
tTue standard of morality are set forth to the people, Wiere
they ars exhoried %o pure 1iving and uprizgnt lives, How unlixe
are tne Pagan worghip from that of the Christian, in this

‘Trespecit. ;

. | . ,
wnat about the moxal precepts we gometimes come ascross in the
|

A

. A - T et
writings of some of the Pagan Phllisopnsrs? Are they not z righit
. | . . o
¢27e to llve up to, and do they not comuend to ithelr follcowers tne
|
|
Pazan delties worspi_ped by these phllosophers? Tnese vhilosophers

have some of them Written excellent things regarding the morals
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and life. But 1n$smucn 2s they have not divine authoriiy
\

end that some of tﬁe nobler teachings are often mix;a witn
grossesi vices, an#.ﬁnat tney often depict their deitles devoid
of any standard cf’morality;'we are compeiled fto seft a i1imit
to tnsir usefulneés{or even zcceptance,

But,; one may'say, that these plays arqukoduvtayn.of
poetical fancy rather'tnﬂn sanctioned nracticas ¢f their gods.
¥e don't condemn 1t% if it is so, but only because * Jods themselves
aid so strictly comﬁnnd vea, and even in some serb:extort from |
them the public pre#enth and dedlcation of those »lays untg
their honours® Be%ides we find that sizges were First ordered
in Rome by the autﬁbr*sation of the chief nriests.

lﬂau, tae Bomaus, 1iXe the Gréeﬁs dld not wigh to check the

\
livertlies of uneir~poets, and that tns~poebs¢ therefors,
. | ’

+

Trote foul steriesﬁWancondemned.by the<p$0ple isvnc argument;

sinces the slanderiof the gods 1£ unjustly made makes the sct still
more vulgar. Tnera is no ground of trmth, whatever, Tor these
impure stcriesé They are &1 the WDTK'Qf tngﬁ eviz sp;rit,

who wants torinduqb people to &ll sorts of villany by stating

such acts as proeeeﬁing from God and therefoYe of Divine avoroval.
Fot only that, ev%n& the national estimation of such plays

‘ ,
wES grea?@%nz impoﬂtanﬁ officers in the 3tate were made the
pridsads of 1ndecaﬁt statements. Bul Cipioc, the one greatky esteem-—
ed smong the Roman%, refused toplayers -wemission to have the name
*f zens’by any means ilo Dbe abused in tn U WaYe

t show? | It shows that in = way ne nela the nems and char-
& Ro

man citizens to be avove that of the gods..
The Romans ?é;ased to nonour their actors with a plasce elther

in 2 pleblan txid \o* in the Senats. why? If such actors are
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doing wrong, the gcd in whos& honour these plays are scted
should lawfully be}condemned. Yet the strangé Roman
contradictlon is this, tney assume 2that the actors are

in no way to be held honourable®, and yet iths gods are worihy of all

honour and worshin. Further we read that Plato excluded
the poets from &g Weﬂl governed, clty; whereas, the Roman gods

reculred playvs fcr'ﬁhe ilncrease ol ithelx honodur. Is 1t not'than
2 ligitrnate:conciuéion fhaﬁ Platc is in point of morality
higher then the Eag%n gods?
I
Again, 1t is-oﬁ a known fact, that the Romans borrows
their laws from otﬂer~nations more especially from the GréeKS¢
If the Roman oods had en ny stendard of justice, wnerein iiss the
necessity'of borrow{ng laws for their worshippérs from othsr
nations¥ It 1s sometimes sald that the gods were unwilling to
give Romans laws because, * justice and honesty prevailled as much.
|
wlth them by nature as by lawv¥. one has only to maks a brief
survey of the Romen history 4o see ihe absurdity of ithat assumptiion.

.

fost men of eqlnenua~including Tully, bear i‘ness to the

. g:i

there Weré inu stlca aﬁd corrun+10n in tne Roman

ol

fact tha
Commonwesltly Besides, most of themn maintain that it is gifficult

arry on a Commonwesglih wlithout such drawbacks. But we £ind no

b
o
O

o
of ihe Xind sxpressed Y the Roman gods of the corrupiion

H
O}
ob

oy
=3

H

=]

f

o
)

Q

Gommonwealth4 To them such & state of things was but s

" narural Cconssejdusncs

SO much power? Itiis a mistake 1o assumartnat ihe gifts of
temporal blessings 8re in the powsr of thes¢ evii D“irLtS. 1T

they have any power at all, it 1s simply because ; they are permitted
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by the Almighty Godl to exexri it. Like wicke® men in authority

they are sometimes u#ed ze ministers to His ordinanée--
‘
These Gevil gods, wialle they prosper their servents, never
cere to ilmprove thellr moral character, oI, check thelir villanies .
This is well shown, inhthe case of Sylla, whom ithey sencouraged

- -
wiin promises of V1c tory, butl never deterrsd from wanh{é&a crieltye

|—3

"nese devils show by‘ their owmn eXgmpleg what & privilege 1% 1is

to be licensed to all sorts of wickedness.
[
But, here, savs“ona, these devil gods have given nobls

recepts privatsly t{b scme of thelr followers. wnat, of their
i ' ‘

teacning and.sanstiep to public impurity? Graniting that thsy -

gt~ Co

have given sucih, *ﬁ%n* are uaey spreading ihe most vi

}—-!
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k3
=
H
[
Faid
iy
O]
ta

in publie, whisre “;ng at the same time moral principiss in nrivated,
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in the name of gods,jwas one of the causes of the downfall of the
Poman Stats. That a{gieat difference Trom the nature of worship

}gL on, where the public are exnoried to turn from
all wickedness and hO‘lea&,a Ture and Holy 1lives, and are warned

of the Cnristisn xsl

"

of the Judzemeni to home* Here are God's precenis sgel forxth,
His agis recounvvd jaﬂd Iis mercy imrlored.

Tbére are two ?inds of evils that should be dreaded.- ihe
mo*--"al}and. ihe demporal.- 0f these , tpe former is in svery way
more to e drsaded. j And yet the Pagan peorle of Rome attributs all
ipmorisnce Lo the 1étter, Granting that they are rignt in their

assumption, e en bugk it will be found impossible to maintain

thet sach adversitﬂes were duyg to the Christian ¢811gion since we
Tind such things had haﬂ“ened walle the world was sunk in
Pazanisam. The godé cannot blame the men as having brought aboul

ine temporal evlil by their moral delinquences . For the gods
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themselves are gustﬁy to be condemned for slmilar offences
If the refusal of drro of God's having raised up children is

based on fzcis.. tnen‘1+ miast be allowed that many fictions Tound

thelr way into religion, and had been for generations belisved
as true by the massfof tne people. It 1s impossible to concsive
| . .

that the gods nunisa certain offences and let similar ones

go unnoticed. =Romalus, for examdle, murdersd his brother
¥o god seems £0 have inflicted any punishument . It is azain said
that Numa Pompilius Had a contlausd peace in his relgn bscause

| .

of the favour of his gode. This cannoi be. since the moTe earnest
|

worship by frsqueanl sacrificss ,omly came afterwards.

gse gods wére owerful enough to bebnow rewards and

n
runishments upon theistat 8, as ihey wished, hOW‘"OJTQ we aﬂcoaut
\

for the fact that the status.of Apollo shed tears for night ,pa.day
showing that what he had wished he was unable to securs. ”

| . .
For does the mitiipiieity of gods seem to have safeguardsd

Rome from the lmpending dangers. The abolition of the monarchy,

the succeeding hist#ry of the Consulate, 211 show very well thne

futility of reliance on ithe Romatt gods. Alse noiice tae nisery

i

that fell upon the R&mans in their African wars. How much devasta-
tion, logs of lives, upsetiing of small k%n aoms, the hastiened down-
fall of Rome, and the almost complete aninilation of the hosts of

the two coniending £a*tﬁes the most lamentable diszster io the

e

omen Armv, sustainbd 2t the hands of EHanibs 2k, the disgsciution

Q
y

the Saguntines,;tne gsworn frisnds of the Romans.~ 411 thess
and a many oiner iﬁb dsats might

has been the relianbe vut upon these Pagan gods. It is hardly.
necegsary 1o touch npon tne intermal troubles Which led to so much
vloodshed and snarchy. Compared wiih these the horrors of the

Gothic invasion areinothing. The goﬁﬁsspared so many of tne Senators
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The calamities that befell Rome, 1n years prededing the advent
of Chrisitiznity, a#s in every reSpéct much more terrible!) and the
l1e,vno after na%ing seen and suffered from such trezedy venturs
to gtiripute ihe h&rrors of the present calamitly to the name of
carist, show an uttér disregard to truth and am oversight of fact .
which is nothing short of criminal.
Regarding tne‘hanninass of a man, does 1t consist in the
possession of wefltn° Wedlth *s.oLten. the cause of great
azieu? and tempiatlons; whersas, a contented and godlz,pggr man
1s a2 more snviable objeect. The case of power and rezality
is thas same. To thé good, such a possessicn 1s & means of aoingsaod.
but to the %ickedﬂjit is but a snave aé aeffording wider scops
for the desires of #is lusi anﬁ worldliness. The virtuous Flave
15 Qodts free mans; %nd the vielous wealihy is but tne worldts siave .
If justice isfonce‘set aside, the kingdom will becoms but

/

2 thief's purchese. What the pirate was doing, on a =331l scsle in

the seaz, was tut a ?ortrai@, in miniature, of Alexander's work in

according is YVaro, is the one god to bhe worshipred without a statue.
I7 this is so, 100X al ihs degradation and coTrruption attiributed

By the creation of & multitude of gods. The contention,that

| : .
these many and innumerable gods are but part and powers of cne and

! .
the same god Jove, pannct stand to reason because 1. thexrs will

thenyée no need of worshivping the different paris. For, in
adoring the whole, We ars adoring the parts. 2. If all the parts
ara 10 pe adorsd se@a rately in order to please them &1l, it

becomes plain, tnas they are not all one and the same god, but

different ones vho %111 be pleased or dlspleased by’one zand the
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szme act. 3. .Furﬁher, it beCQEGS'impOSSible to worship z1l
of inem, zs only:a few of the stars have yel receaved any public
regognition as deities. Thus in trying to pleases a few ‘the others
|

are disyisassd.

Regarding the Panthelstle ldea that God is but the world

goul, andthe.outwar& world is His Dbody, 1t may be asked , how them

can we degrade oX d%stroy any objeect without thereby hurting
God's body? If the pies is  that only ratiomal beings ars
part of Cod, then it Will have to De granted that ine wiole world
is not part of god.! And again, in puaishing a human beings we
are punishing God, %nd in the vieesl of man, we make God 2 pariner.
Tae justice cf‘puniénmena foi crimes will becoame impossibl
2s God ®ould be infiicting it on His own part.
It is noie ‘orﬁhy t}aﬁ even some of the most devote&
‘
worshipers of gods | have recelved witn contentment the super~
stitlions belived oy the conterporeisss The Xings of the world

gve encouraged the worshlip of ultitude of geds of the.

)

conguered peopies, in the hope that bY so dolng, they would bind th..
affect ion¢ and 10y&1ty’of“tnosa peoples in their service snd sover-
eignty. This wagiparticularly true of Roms. Rome's delties
ingreasged ss the nuﬁber of nationg she conguersd increzsed.
1
This state of /things in which botn the good and bad hold

3

gway, and in which gne man reigns over another, is not to continue

for 211 times. At an appointed time, which is nidden from our

¥nowledge, shall usher in the fullness of Els soverelgnty, in

which no man shall Qe in bondage to another; and that wlthout

l “.)

o

the worshlp of these numberless deliies, the one and trus do

sinall ve gdored.
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After naving 100’&@ into the Polytheisism and Pantheism of thé
Pggen world, lst us looX briefly in to the sclence of ast roTogy
‘ ievv.ﬂin, snd stoutly maintained by the Roman world
25 well as by some of the modern nations. This belisef gay
e eliher of iwo KiiGS» one that God hés granied a power to the
stsrs wnich theyfma?“eXﬁ*cﬁse gt will foxr the zocd or evii of

humanityv. Apad to Qrcve it such evil conseguences they are worshipp-

I

ed znd arpeased. his has the fallayyof‘firsg,"dmitt*qg tvo

can act over human affairs, 6r, if one
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slsubordinateito ﬂne‘gther doesvnot the supreme‘one deserve
our loyalty?, fnd s ¢¢n@1f, of atiributing injustice to God
| .
in that He has 2 ﬁed. ne 1o be committed to a Senste of His
oréination, which might unwarrantedly act for our good oxr ill.
The second position is thns t these stars are not the causes
rut the signs of‘di%ina a~pointment of human destiny; - How could

account for the»different gourse of 1ife of twins, whose

o
Q
>

origin is at the same $ime, or of 1tWo persons born simulianeously?

{Fote, the wordrfatdr, 1f it means the will of God, there is no
e m . | ot . o
objection Tot ii, exXcept that ithe woxrd is not popularly understood

so. If, on the other hang, zfate” means, &S is sometimes supposed,
& powsr independent of god, then the term is objectionable for
ressons mentioned a2bove).

nscbeen jointed out, by Cicero, that two children,

A
ot
-y

e sam& pg jents,aXJioited sprtons oL'W Xing and waining

cirength simunitaneously, and that these according to the eminent

=

sstrologer,Posidonius, were due to thelr conception and dirt
‘ .
under the influence of the constellatllon. HeTe, probably,
the antecedent facms were altogether ilgnored, and a quite di ferent

‘cguse was aTinDUued to the similarity of their conditions. The
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same hersdity, food, exercise, air, and other poinis of environment
‘mignt bring svout tﬁis similarity. on the contrary there are
czges of children bo?ﬁ-oz the samse par enté and under the Same
steillar influence, that nave nad aiverse fortunes. If it is

contented that the ch@nge of time, small though it was, between the

pirth of two twins, affected their subsequent fortunes, it may be

Lii

asxed, nhow is it tham no two twins, and for the matisr of that
no two chSOHw,~QOIn\ab ihs s2me time possess unity in alyr

the vicisghudes of thelr future 1ives? How car we account,for

xample, Tox the diszariiy of natures, wWills, actions, and fortunes

between Zseu and Jacob, who had Dbeen born so nezr togsther that
the second neld the first by the heei? If it is alleged that

this diversity of fortunss was due to the elight difference in

f=d

L

the times of their bﬁrtn, it may agaln be asked, how is it that
both conceived'uﬁd\# the same st ar,camerto»be-born,at different

*times, gzﬁﬁuciag_su#h producing sucikr vast difference in +nei;

fortunzs? it 51nu1£anecus conception 4did not effect simmilar
fortunes in their'l ves, wnat guarantes 1s there that simultansous

birtn wouid? O aga*nAstill 1f unity of conception under thne
same constelliation Maﬁ no power 1o bring about simultianeous

T . - . o
pirth, or a simllarity of progeny (foxr, w= often find , theai

L_{

twins are of orposiie sex with divergent temperamenti snd
4 3.

6isposition), how csn we argue that simultaneous Pirih under the

1steliation will dring about a similariiy of course and

same Cor
viclgsitudes in the lives of the two individuals.

Granting that the destiny of & man is fixed vy the influsence
of the constellation at ais birth, another practice o the Pagan workh
saems to contradicd this belief. Auspioious ocegsions ars

consulted of astroiogers, before the performmance of any important
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] G
ﬁ&t?. If the constellation, at ones own Lirth, has alraady
[ .
fizedlonce foxr a1%7thpvt*me»and panney fox a man's course of action,
wnal need 1ls there 1n;cénsulting the‘mdst gzgéﬁiﬁigg nour? Can he .
unis the influencse oﬁ the orliginal constellation? . Taxe all these
we may*s&fély sy tnat there is no method of finding
out the noroscope . : The astrologers someilmes spsak many things
wonderfully ard trmiy. Bub this may be ﬁitr@* a matter of change
or by the help ef tné evil spirits, which they worshipﬂ
Tally maintainé thatlthér@ is no prescience or forexnowlsdge

eitzer in God o man. For, he says, that if ¢od kxnew vsforensngd

5’\)

tne events and thelr courses, then must they cows to pass. And,

£ thsy must éome to pass, man has no freé will %o 2lter theun.
So, we will nave to fAispense with sither God's forsxnowledze or
man's free will. Folr bothr cannot , according to Tully, exist
cide by side. Ta‘ﬂhia is answered that our frse will ilg among

uses Whicnﬁch Xnows so well. There are willis, goed and bad.

I
Ly
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Wnile, God 18 the @reator of all natures, He is not the sauthor of

wicksed wills. And Whem inﬁtaeir actions<men follow the dictates of
¥ille, such a#co&rgg not only tecomes known to God, bul was

already Forsssern by Him. ( The argument, one must confess, has

noi been clesr or convineing.fo my mind the will in itselif is

neither good or bz&. Nommoxal, if that expressiom is correct,

y its excerise. God has given man free
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will, and a sphers in which to exercice this.  Under influences
men used his will in the wrong direction and his Will thereby

tainted, Man sinned not because Go@ foreknew that he wounld
sin, ut God forekqew because man exerciéed hils will for wrong

“urvoses).
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_ Varrc, zthe most zsccute and doubtless the most leamned of his
timezhas writtien so much adsurdities about his religion, that an

enemy could not have recorded more. Is 1t not right to surmiss

\9’nder the sﬁqw of aXieglancse to the popular befief, revealed
to the world somsining of his private cisregard for the Supersii-'

that h

tious customstof nis day. For he first writes sbout men and
then of God, giving s nig resson that men are first t¢ be
|

deseribed, as the vainter is before the picturs and ithe carpenter

B

before the building. Fe caisgorises them under thrse heads;
First fabuz.us,gous,]wdlcn are but mytnical, with the most dis-

graceful stories at cﬂe@ to them regarding their orxigin and 1i

Gisgraceful storiss. SaCOﬂdl? nhysical gzods, the outcome of
vhilosornical supergililion. These,ne lamenie, do not find

fTavour with tne‘aemam public, wWhose perverted ears found satisfactlion .

only in such sensu al storisga Tegavdf g thelr gods, and thirdly.
the clvil goés, Wh101 the men of the city, an& chiefry the priesis
1

nad devised and ordered. oFf these, he prefers the second c¢lass,

A D
]

nost adaptea for @he world.
We cannot help!saying that this learned theologisn's nosition

antenable. His sttemnts to explain away the diversity of Gods

beds
U

3% categorising them under hesven and gartil, maxes snd

ssems incongruouscand gbsurd. - He ma¥es Heaven male aad sariz the

69
[43]
b
joS)
U]
s
o
[
0]
4]
w
'—.
o
<
O
[
o
&
(@]
e
=
()
13
Q
H
5
3

and vet does not zcxnowlsedg

Christians worshin the one God, who is the c¢reator and susteiner
of all the several parts. And the powers that are manifesisd in

diverse ways, procesd from one and the same First Cause, Who 1is
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thersfore, the only God worihy ito be worshinlpsd. He has not'only‘
vouchsafed Lo us the iem?@ral blessings, but has glven us a way
of escape from sin and guilt in the death of His Son, and an
incentive to virtue a2nd holiness in the gifit of His FHolvy Spirit.
This redemption;through Christ, was, DY 8lgns and symbols,

recepts and prophasies, made known to the people of pre-christian

.
i

iimss. . The way of‘discavering and escaping from the corrusnting
influences of the pagen deiiles, is belisf in ihe Son of (Geod.

¥ow let us for~é moment consider the attitude taken by the

Fezen philosophers, especially those of the Platonic school,
they, while acknowledging the 0ne Supreme Besing, s ithe Csuse

ﬁL’J

of 211 =nimel and inanminate world, still maintain, " that ihe
adoration.of one unchangeabls God, suffices not unto eternal
1ife, but that many spch are made and orxrdained by Him to be adored
algo for th s respeet”
There are iwo scqoois of thought regarding the sbove point of

snsculation - the Ttalian and the Toniam, Doth in some measuze . .

gred thse sgme View mb t thesgse natural substznces were the csuss of
| X .

Socrates, the master ol Plato, was the firsti one wha,iﬁstead of
veingz content withnatural speculation, vegan 1o urge the moral
disputaticns and emphzsissd the developnent of character.

Es nad to pay forx bﬂiS innovation by ths sacrifice of nis own life,
His scholgrs wsre, hpwevar, so divided in thelr speculatiocn that
ome nsde pleazsure, and othere virtue. the ultimats goal of 1ife.
Instiead of ithese itwo fold divisions named above, the Platonists
emphasised chiefly th@~theological gsnect, and in this they showed a
decided sunsriority to othsr schools in thelr mode of thinking.

eir coaception of God is tnat He is a Being, éreator of all things
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vigible and invisiﬁle,&eternal without body. 1In this they excelled
the schools that proceded then. Not only in thelr theology, but
even in their logic and moralitly, theyrmore than any other school,
gcame near Lo Ghristianity. Tne? unlike oiher Pazan schools, -

neld one God, ithe dreator of all Universe, iadorruplable, and our -

beginning, oux light and ocur gooduness. The souxrce of this '

[

knowledge in which he excells all thoss before him, is to be f@mm%

perhgps, in Plato’s acqualntance with csriain portions of fae

-
3

014 Testement, and the visible things of naturs.

ert, even thig great scholar snd yrhilosovher, held it fit
1o adore many gods.  As for the objection .that some o
are immorzl, Plato finds refutation in the argument that no god

cen be immoral, and any god associatdd with such ‘shameful

&0

at the same time gome of these spirits which are credited with
evil should be coasldersd gs mediaiors beltween God and men, a
surposition egually absurd as deifying tlem. Ihese alry spirits
cannot nelp a men Iin the attainment of blessedness.Por such can
come only from the ﬁrua‘God. If the mediatiom De neld necesszTy,
io mexe the mortal man hanvy, such & medistion will be found
not in these arry spiriis who are tnemsalves wretched in their

tinue

moriality, but in & being who is torm mortal but ﬁoes not gox
Being who. .. 1s boih God end man. This reguirement

is satisfied not in the airy spirits of Plato, but in éLrist JEesus.

He, alinouzh God, a-sumed mortality once for the. sake of man,

and now liveth again ag the immoxtal God man, mediatof beiween God

and mane.

The next cquestion is , granting that the source of ali

blessednsss was the one and only truse God, are we not even ther
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Justifisd in worshipping those good rcand immortal spirits? If
the worship, that we offer, 1s divine worship, it is plain
nat it 1s due only to Him whom ws call God. If those heavenly
nosts ars not Iinterested in our happiness,ihere is no reason
w2y W& should serve them, But, 1T on the conirary, they sincerely
wish us harppiness, then "they wishk 1t from the fount whencs they
neve it*. And He, whom they worshly, Willfba.éne objsct of oux

worsnip as well. For , thoss spiritis of Heaven if tney are so goog,

(o]

they'will esiTs us not to worship thea but dnly God as itney tqemcewve
Before nassing‘on'it is impertant that we should note an

. gssertion that was often made bY a certain Platonist, and strongly
maintainsed even todaﬁ by some Philesonhical schools in non-Cirisitian.
viz: " that the soul is co-elernal witn the Ztermain. ‘Tbey
pase their argnment on the assumption , “tnat which Has noi

been fox ever, cannot be for everr. rlato himself permits that

Ty

ne world and gpdsare made by the one great God amé had

[
Q
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ot

hsuce a beginning, but,are without any ende. To this view of

Plaio, ogr-Opponen+siadduce the followingJeipléﬁationA Tﬁe oot ﬁnat‘
stands eternally in the dust;nad.als@vtne eternal foolstens.

¥one can therefors say taat the one was befdre the other, though one
is ¢ *nly the cause of the other.. Similarly Ged and the world

grs t#0 objecis coéemernal with each other, thoucsh the fommier is

the Lauss of the latter. ur author meets the zbove argument

Dy asxing another guesilon. Granting that the soul is co-eternal‘

what a2bout the soul's misery? Has 1t alsc pesn sternal?

0g
<

If we grant that something in the soul had a beginning, what.
ocbjecticn is there in granting that the soul had & beginning?

or again, the ha-piness of the soul,which becomes firmer
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and moTe promounced on account of the trials it undsergzoes from
time to time, doubtless, had a begluning though 1t isleverlastihg.
We ss2e therefore tn‘t ihe dictum, " that nothing czn be eternal

which has not been for ever"™, cannot be true. Hsnce it is noi

]--J

logically trae to sgy that the soul is co-eternsl with the Eternal

on the ground ihsat nat 1ing can be endless which nad 2 beginning.
After degling with *he guestion connectad with the origin

of the world and mam, 8t Augusilne here izkes up ithe discussion of

reatls fall and puni hment. Man becare subject to dezth owing to

¢in, yetl he 1is imﬁoftal in the sense that he can never fail te be

1iving and be éensitivey The body dies Wnen ihe soul leaves

it, and the soul dies wopen God who 1s its 1ife, bécomes‘separate@

from it. This latter condition is spoken of in scripiure of

It is often zsked that 1if the fixst death is the result of

the first mants sin, how can that e gccounted gcod‘to the
rignt? Thati which was penal in the first maﬁ becones

natural in tnese who follow nim. For from him did his descendants.
inherit what he beczme DY his fall, viz ihe éepravit? of nig
nature which brough %‘ with iﬁ}as itts punishman§}dsath gnd ﬁhe
tenfsney o transmit to nhis offspring the "came conditions thati
his c¢rime deservedh. Hence we find thie first‘death, tne-féts of

also innocent infants, while Trom the second they are altogether
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réce of the Medigtor. A
are not liberated from this ds:atih soon efter our regeneration, the
answer will be found in the faot that such @ privilegs will lesvs
no roonm for the exercise of our falth, zs the Christian would then
be fwelxing by sighir, and not "by fzith'. TFor fzith has no vlece

wners it immediatély percelves and obtalns the rewaxd. This deatn



waich is evil, becomes zood to the righteous, in the rame way

¥ELAL

2s good thimgs prove 111 1o the wicked. Thereas death is the Just
rewaré of sin, it becomes by the Infinite mercy of God the

instrurxent of virtue to the just. and g crown of glory to the

LA e

i

this se;arauion of the soul from the body , so far

'sn
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the salinis are coneerned, 1s only temporary one. and the change

e8]
[}

srought about by the ingcident is 211 the better for them becsuss

~

Sy supsrior to tne oneg ihey had already

8 body is tramsformed, in resu'recition into

& sriritual body, thst is, & vody which is entirely un.isy

the control of highsr spiritugl Tacultles. The Tirst body wss

corru-~tabis., The second body is incorruptable. The first men was
I

mede into a living creaiture, who became " dead becsuse of sinr, but

was again gulckened Dy ®His Syirit dwelling in usv.

=

.,

Tharouznn the disobediencs of the first men came about the

Cenrevity of nature involving punisnment of the whole humen

race. Yei, God in His mercy, has made meny free from it.
This depraviiy of man is due, not to 1t e sh but to the sinfulness

of the soul. Tﬁe sirnning is the cszuse and not the result of &
corru~tavle body. Eénceﬂthe.rignt_way of 1i v11g is to live
sceording to God and not according 1o man; Thile the ?1atdnists
do not go to tné same extreme &5 the Manicheans in PatLLg th
carnal body =2s iﬁe geat of &ll sin, Yvet tney hold that the mortal

mbers are the causes of p&eéions which bring gbout sin in man.

Q

zut in this, they overloeok the place of human wilT For there céﬂ B

% anart from 2n evil will. Takxe,for exaanie, pride

7rat is 1t put 2 desire to plsce "self™ 1in othetr than its right ﬁla&s?
Instead of ramaining irmly in dependence and love of ithat “Stronger

ood”, our first pbrents voluntarily yielded to the suggestion
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the serpent, and trled csel themselves equal to God, and were

h

o}
justly punisned for their offences. Tnerefors through pride,
the will refusing to accept the rightful subjsction, caused their
dewnfall. If it is then askeq, wnv Gid God, Wno knew man's fall |
. e punncesr 1y Lok
pefore nand, opemit him to be tempied by the evii powerg AFQ is
trus that god both knew bsforehand and could have prévented

I3

man's fall.  Yet, Heyin His mexrcy and wisdom/fWould not take
away the freedom of their wills, but showed, thereby, the wicked

of thelr oride and the goodnsess of Eis gracew,

sTter thus briefiy dilscussing some of the objections raised

egarding the origin of the world, tné soul and
renxind, 8t, Augustine divides the last subject into two »parts -
zan that lives according to his inherited nature , =2nd he that
would 1ive according to God -~ iystleally naming then “Tne.fwv Citk:
0T Societies. Tae former of tne two, belng compesed of those
whno,li%e (ain, belonged %o the corrupt societ?, which was cone
demned from the beginning. While the latter is composed of those
who, 1ike Abel are pilgrims on earih, having fheir "egitlzenship in
Eeaven®, The first who ave the gons of the fleslh, he calls
The City of Xan, and' the saéond formed of "The Sons of the Promisew -
forming the 0ity of God. |
our qutnor)here,takes up the 014 Testament narraﬁive

and shows in detall, one after another, how the difficultises,

wh a e¢srtain class of peonle find in ii, are only seeming

but not real. Taxe,for ezauple~ the length of 1ife and bigness

of body of men of those early days, Wﬁicn fer exceed anything we sse
in modern days. This, says St.'Augustine is neither impossivdle

nor unlixely in the presence of aquSLOHD in authors of rucute

or the entombed remains of ancients. "If we believe", asks he
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"that thne length of 1ife which we have not known is yet extant in
some unknowa ¢ untries £ as Pliny asseris) way may we not pelisve

that 1t has been generzl in anclent times?"  Alsc the 18®Ws of

Pt

marriageﬂimplied in some of those relatlonsiips in primitive
times of Christlan Scriptures, and to which some take objection;
the peculiar circumstances under which they 1ived, Justified the
narriage of those who were élogely related b¥ blood, whilch neither
prudence nor enlignfened conscience would warranit today. The
great city which 1s said to have been buill in defiance of God's
Judgment, and which brouzht zbout the confusion of tonguss 1is,
accord'ng to 8%, Augustiine, the great city of Babylon, whos®
magnificent siructure has attracted admiration of even the secular

To those who find 1t difficult to account for the existence
.in remote 1slands of animals in the @resence'of the'statement
that only a few were saved at the flood thTough the ATrk. our
author points out ihe possibility of man o?.angels transporting
them at God's command {?), or, of their veing @roducea'from
the eartn, as at first, in obedience to Godds command, "iet tne
earth bring forth living s:ui“«

It may be Temarxed nere as a matter of interest, in spite of
nis wonderful logisal Faculty and theological Xxnowledge, is

111 2 son of his'own time. He considers it incredible thaet

n

veople should innabit that land "where the sun rises vwhen it sets
with us*. Eé also affirms that Hebrew was the first language
that existed before the confusion of tongues occurred.

He tnen rsviews the history of Abraham and deals with thé
provnetic significance and order of the various incidents in the

1ives of the pairiohshs:
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He traceg t%e line of provheey in the old G Testament and finds

ts beginning even witﬂ the rauxiahﬂs, though with samuel the

fred

ace of prophecy‘aéi the development of the nation rscelved public

b

recognition. The promlses whlch God had made to David coneerning
nis son, were not reallsed in any of his sons, but only in Charist,
wnose "kingdom 1is etermal and whose throne shall be established
for ever". He makes special references to a number of Psalns
in which he finds various phases of our Loid's iife, sufferings
death and resurrectian foretold. He also finds similar
ummigtekxable yprovhetic utterances, in books atiributed to
‘ Xorrael -

Soloman, Buring the varylng histoxy of nés~;%;ggiat the time of
thelr prosperity and adversiiy, ithe prophets are salfl fo have kent
alive by prediction and precepts, ihat hope of the redempiion
of TIsrael. Thus doss he trsce from the beglnning the "Gity of Goan
throughout the centwries, manifesting "the descent of ‘those |
great and menifold wronisos of God from the beginaning, until He
in Whom they all wers pounded and to be fulfilled was come to be
born of the Virgin" . After naviug done this without any
intsrruption in his nerrative, he now begins to describe the sarthly
¢city from the time of Abranhan.

izustine places the the zenith of the AssyTrian nower

on
P
-
>
o
(1'1

at the itlme of Abraham, the Greclen and Egyptlan in the time of the

Ficussliing generations. He triss to fix landmarks in the secular

nistoryﬁgontemporayyaﬁg‘%ééh sceriviural incidents, In the profane

nistory, sither in Assyria or 1In Zzypit, in Gresce or in Rome, he

ne gradual developzment throughout the succeeding centuries
T ¥an in which all unLng&”dev11L8ﬂ"anQ"unco MAA

O
prevailed, and which in every respect formed direct contrast
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to the 1ncidents in the history o the chosen Tace.
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Thers has been considersble antagonlsm belweean tne worldly
city and the Oity of God all through the ages. The members of the
latter ware often brutaliy treated and put to death by the former.
The blood of the martyvs only set the gsal to t“u t*uth of their
fz2ith, znd even the so callea schisms of the Chuzrch nad oaen
overruled of God for the establishment of His Giiy on a firmer basis

The philosorhers, in itheir gsarch after the final goog,
have formed themselves into diverse and confliciing schools
of thought. Some, for exampls, set bodily pleasure as infericr
1o virtue, ¢&thers again as equal to 1it, and siill a third party
conesidsred Lodily pleasurs o be aimed aﬁ in »refexrence to
virtue. Speculation hasg found eipressions in numeTrous ways.
Yarro, however, for gonveniénce reduces them into three, according
as" whether natures first positivse dasiré ought to be desirsd
for virtues szke, or viritue for others, or boin for themsalves“;
wWhere speculation finds itsell unable o coms to
2 unanimity of opinion. thse Cityfof God affords a definite
exnlanation; it explains that"eternal life is tne perfeciion of

and eternal death is the consumat tion of evii, and that
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the aim of our 1ife must be to aveoid this and attain the otherm.
This beatitude is secured by faith, as it is ﬁritten, "the just
nall live by faitnr. According to this view, perfeéticn of
felicity 1s not to bes obtained in this 1ife, as some bf the -
»nolosophers nave endeavoured to find, but only in the life to
come, for whicn the cillzens of the Holy City are looking forward
in faith end hore. In that 1ife, shall God Dbestow all the

good s&and lasting gifts, not only to the rénewed soul, but to ihe

resurrected body. There snall c¢sase all conflicts between virtue

and vice and the S$aints will have for their blessed portion the
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enjoyment of undisturbed peacs. What we call happiness here ,
is but a foretaste of that ever_.astiing peace which will be ours
nereafter, It is this peace which isthe aim of thne numaﬁ mind.
It is to achieve thls peace that the fiercest wars are waged.
Wnile this is often s0 the external world, the pesace of the inner
man With his Creator ig sscured only by Yorderly obedlence untéi-
Eis eternal law through faitan,

It is by‘this obedlience tnat.maa can free hiaself from the
bondags caused Dby sin; a boundsgs in which he has become a slave
t0 his own passions, 1f not to any other powsrs outlside,
'This bondage which became msnfs lot at his fall)is the éauﬁe
of man's change from soversignty "over the fishes of the sea
s e - ” o ¥
ees...., the saTih to the soversigniy and subjection te his
feliow man. =ven although this donmination of man over man is the
rssult of sin, yeﬁ God in_His wisdom overruled this state of tﬁings
for the good of His friends "as long as thelr earthly pllzrimage |
lasts". This is the rsason why the aﬁostle exiiorts us to pray
for xings and rulers of the eartnly City "that we may lszd a quiet
1ife in godliness and charity". For in the peace of our
garthly kingdom, which is the common blessing of the good and the
wlcked, 1s involved the rpressal peace ofAtne hezvenly citizens.
But, at the same time , ii should be noted that this happiness
vhich we enjoy, on account of the psace of the eartnly kinzdom,
is nothing, in comparison wifn, "that finel ‘peace, and to wihich
all man's peace and righieousness on earth has referencs,
and yet in it there shall be no sin, but God shall rule man and the
soul, the hody". This state of things shall continue to all
eternity in the fullness of perfect peaces

As for the wicked, the members of that humsn gitly, eternal misery
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says St Augustiine, shall be their poriion. - And thelr souls
deprived of God, shall undergo everlasiing tormentis. Here,
st, Augustinse déals with the quéstion of final judgment.
The smirce ofvnié Xnowledge is Holy Scrirture, In it ne finds clear
statement regarding Christ coming on the last day from Heaven
nio Jjudge the quick and the dead". The judgmsal 1ls universal
including beoth the good and the wicked. He iries to prove ihe
above facts by various quoltations from the 014 and New Testaments.
of the iwo resurrections menitloned in the New Testamenl, he
identifies the first with the "regeneration”, at which tﬁe
dead souls are quickeped, and the second desth, with the
resurrection of the body from corruption, sending sonme
into second death and others into everlastiing 1ife. The belief
entertained by some, that the first resurrection cccurs
immediately before what they call "a thousand years' reign",
is in tnelOpinion‘of our theologlan, but a misapprehension
on their part. For he quotes the passage , "This is the
first resurrection. Blessed 1s he that hath a.parz in
the first resurrectlion, for on such the secon& death hath no
power®, and aigues thatvthe filrst resurrection here referred
{0 cannot be anything,ather than the real,reviving of the
souls dead in sin, which happens at the time of {the conversion.
Briefly then the different ways of interpretation by the different
writers is treated by S%, Augustine.

Objections are sometimes taken by sce?tics to the mode znd
duration of punishménts occurring in scripture, firstly that
no creature can 1ive in the fire without being consumed. The
answer to%{iis is found in the existencejin certain kinds,

of "maxmix "worms that live in the fervent springs of hot baths
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without belng huxti". The fire nourishes rather than destroys
them. If this is possible, and St, Augustine finds on good
authority that it is so, Tnere is no difficulty in belleving
that these objects of punishments do 1ive in the flre and are
tormented by 1t.  Secondly about eternal surfering .  Is it possibis
asks the sce ti¢, that the flesh can suffer always end never die?
in the Tirst, deatn forces the soul from the body against 1its
will, If so what @ifficuliy 18 there in thinking that in tas
second death,‘that the goul is held in the body against its wilil?
By resurrectlon the Dbody undergoes a changss that whereas the
origingl body could not have suffered all painwithuut dying, it
assumes a different nature that death itself shsll take sz different'
aspeclt.

It is perhaps unnecessary to argue such particular cases.
The omnipotence of God, says S{, Augustine, is our ground in the
pelief in miracles. If God haswfilled Eeaygnp sarth, air and
water, so full of innumerable miracles, and?the ﬁorld which He
made 1s a greater miracle ihan any it céntainsﬂ, way is 1t strangé
to believe that God can raise the dsad ér'condemn.those that dispise
His mexrcies to suffer torment without beingz consumsd?

It should, however, be remembered that ceriazin Caristians
out of the tendernags of their he:zris, brought forward a theory
that the wicked, after a certain period of suffering, will be
rurged of thelr sins and recelved up into the Heavenly ’bliss°
Origen shaered in this belief. The difficulty of the aoceptahce
of such a theory 1s, thal if deliverance be just and merciiu” |
why not extend it to the devlils as well? Others agein cherish
the false vpelief that the intercession of Saints wbuld effesct ¢t

dellverance for the condemned, or, thal @il those who dre partskers
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of the body of Christ and baptised in His name, ars eligible

or the reward of the Jjust, no wmatter what they believed or how they.

h
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In his last book our author speaks particulerly of the

eternal blessings of the ity of God. He defines the City of God

N

as the holy and united sociely of those sensible intelligent
and spiritual beings, endowed with freedom of‘will,'and whose
1ife, nutriment and beatfitude is God Himseld. To such is
promised salvation throuzgh Jesus Christ, and for such awalits
the privilege of membership in that New Kingdom, where eternsl

rignteousness and peace dwell. These are they that do not
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hion themselves like unto the world, buil are changed by the -
renewlng of their mind. At the ressurrection shall they |
cnange their corru@table bodles for the incorruptable, and the
carnal for ﬁhe'Spifitual. nd thougn we know but "in part®

the future beatitude that awaiis His Ssints, yet we may very well
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say fhat they shall 1ive in that peace " which passeth all
understandingr. Then, in a manner, we cannot ¥ quite understand
now, shall we be transformed to be like Him,.“ for we shall see
Eim as Ee is", and we chall be living in'perfect felicity in the
City of God, where no evil thing exists, and where there shall
Pe no sloth nor irksome labour, but Joyful service which is but

the continual priise of "Him"for ever and ever".



