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A historico~doctirinal analysis 01 the doc-
trine of Justification in the theology of Juan de
valdes, a Spanish reformer of the sixteenth Centu-
ry. ‘the present study is an attempt to investi-
gate the rich historical and cultural background
out of which Valdes came and to delinsate the va-
riocus phases in the development and structure of

his thought on Jjustification.

In the lengthy blogrsasphical account of val-
des, we shall indicate the bhigihlights of his ear-
ly life in Spain, his educaticn at the University
of Alcala and his literory activity during the last

[

years of his life., To leocate valdesian thinking
within the stream of both Protestant and Catholic
traditions, we sheall present a comparsative analy-
sis of his doctrine in relation toc that of Luther,
valvin and the Council of Trent. In conclusion,
personal reflections on the majior points discuss—

ed will be given.
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CHAPTERR

CHAER R ORE

INTRODUCTION

-

SIXTEENTH-CENTURY RUFORMATION.

It has been said often enough that the sixteenth
century was a period of religious ferment, a revival of
religion . . . and guite Justifiably so. This era was
marked by & number of significant upheavals that it is
frequently regarded as "an age of instability, of divi~
gion and dissolution, the age when Europe saw the end of

a united Christendom".

Verious individuals from diverse places have taken
to the immense task of recovering, purifying and restating
the principal tenets of the Christian religion, and they
all sought after "a type of Christianity winnowed clean
" from the husks of superstition and tradition and grounded

2 .
These men developed

on ethical and spiritual reality®.
reform programmes often in conflict with one enother; and
_not too infrequently religious changes were made which

were often accoumpanied by strife and even bloodshed. It

is a long-standing tragedy of history +that the very as-



pects of truth which they all strove after were lost in

the din end confusion of perty warfare.

Religious revolution, religious revival - these
facts are undeniably reflected in the three main currents
of reform movements thal swept almost all of Continental
Europe. The enigmatic figures of this period of reli-
gious thought fall into one of these three reform move-
ments, namely, the Protestant Reformation, the datholic
Reformation and the Radical Reformation. These were the
three main highways of thoﬁght and action that made the
sixteenth~century religious upheaval so complex yet so

significant.

The main strand of the reform movement which won
its way to wider favor wes the Protestant reformation ini-
tiated by Nertin Luther. The doctrines of Luther and of
the other Protestant reformers spread rather rapidly
throughout Rmurope; an occurence indicative of a general
clamor for immedlate changé, and "a strong dissatisfaction
with the secularized Church for not adequately serving the
religious needs of the peoplc—:“c3 ihe chief reformers as-
siduously labored for a revivel of the evangelical charac-—
ter of the easrly Church and aﬁplied it to the circumstan-

ces of their own day.



tvhe reform of the catholic Church followed this pe-
riod of decline and division in medieval Catholicism. PFar
from being purely a movement directed against Protegtant-
ism, 1t wes a positive response and a defensive reaction
to the threstening challenge posed by fuvther and the other
reformers. It was first and foremost a spiritusl and deep-~

ly religious movement which aimed at the revival of the

best features of wmedieval cChristianity.

The Catholic work of reform had for its pivotal
point of reference the Council of Trent which was first
convened in 1545. Without exaggeration, it can be said
that foremost in the minds of the Council rathers was the
serious intent to formulate a cohesive answer to reforma-
tion doctrines in clear oﬁposiiion with their own, and,
at the same time, delinesting the position of the Church
with respect to a point of doctrine so significently divi-

sive in the whole history of the Church.

Parallel with the main current of the Protestant
vreformation, verious types of religioué movenents appeared
and continued to manifest themselves throughout the entire
reformetion era. QOne movement has been referred to in a
variety of ways, and George H., Williams prefers to call
it, “"The Radical Reformation® as an over-all designation

for the three subsidiary groups of individuals within the
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szme movement. fdhese are the Anabaptists, the spiritual-
ists and the Evangelical Rationalists.,4c We subscribe to
William's more recent usage as an appropriate terin to de-
signate the common attempt on the part of these writers

“in cutting back to the root and in freeing Church and

creed of what they regarded as the suffocating growth of
-

. . " . n . . . o
ecclesiastical tradition and magisterial prerogative”.

The representatives of this third reforming force
made very serious and impressive atltempts to give the re-
formation & totally different course from the one it fi-
nally took in history. Such attempts, however, were even-
tually stifled and defeated by the tremrendous sweep of

the main reforming currents.

The men who initiated and guided this significent
undertaking felt themselvesicommissioned to challenge the
theological system of the chief reformers. They were men
of "intense religious faith, of marked mystical fype, cha~
racterized by interior depth of experience, but at thé
same time they were men of sciiolarship, breadth and ba-
,1ance"°6 Their sole mission was the propsgation of & mes-
sage, a body of spiritual trutis, and the preaching of re-
ligious ideals. They were not satisfied with a programme
which limited iiself to a correction of abuses, an aboli~

tion of medieval superstition, and & shift of external au-



thority. ‘hey were determined to go the whole way to a
religion of inwerd life and power, to a christianity

whose only authority would be its dynamic and spiritual

authority.
- theirs was an impressive and bold attempt, whether

completely successful or ﬁot, to widen the sphere and
scope of religion, *“to carry it into the whole of life,
to ground it in the very nature of the human spirit, and
to demonstrate that to be'a man, poésessed of full 1life

and complete health, is to be religious, to be spiri-

Among the highly influential proponents who contri-
buted greatly to the impulse of an Evangelical Catholicism
was Juan de Valdes, a Spanish reformer and a man of great
learning. He represents the evangelical spirit of reform
of Christian life through a return to the spirit of the
gospel both in ypain and ltaly. His life runs parallel to
the profound religious transformetion of these two coun-
-tries traditionelly least associated with the reformstion,
where movements of doubtful orthodoxy opened avehues for

ney ideas.



Juen de Valdes exerted a profound influence to, and
inspired, meny individusls with whom he had contact through
his emphasis upon the importance of =2 strong spiritusal re-
lationship between finite men end Infinite God. He relent-
lessly aimed to pregent & religion of universsl validity,
brought about by the discovery of God in Christ as reveal-

ed in the Gospel.

To which category of radicel reformers does he be~-
long? Obvicusly his stress on the need of spiritual rene-
wal would make him a spiritualist, but his insistence on
the role that the gospels play in cChristian life must not
be lost sight of. Hence, he stands midway between the
Spiritualists and the Xvangelical Raltionalists, and can

therefore be denominated as an LIVAWNSELICAL SPIRITUALIST,

It cen be argued that almest all of the reformers advo~
cated a return to the Gospels, but Valdes did the same in
a most singular manner. As such, he emphasized an inward-
ness of religion and advocated an "entire shift from the
historicel idea of the Church as en authoritative and su-~
pernatural instrument of salvatlion, té a Church where au-
thiority was entirely vital, ethical, spiritﬁal, and dyna-
mic"og Without ever denying the suthority of the Roman
“Church, he nevertheless denounced her prevalent abusive
practices of external worship. He was primarily interest-

Y . . < - . N
ed in "reforming man, nct the Church”,? and his constant



pre-occupation was a sincere and personal seesrch for Cod
in Jesus Christ as revealed in the Gospels. Thus it can
be affirmed that the religion he preached - his religion
of the heart - was indeed the‘religion of the Wew Testa~

ment.

As a devotilonal writer, he not only imbued the re-
ceptive minds of many distinguished men and women with
the knowledge of evangelical truth, but contributed ma-~
terially to stimulste the'zeal of others as he urged among
them the cultivetion of inward piety. In Neaples, for ins-
tence, where he spent the last decade of his life, he suc~
cessfully brought together an influential circle of zeal-
cus and devoted followers who were dedicating themselves
to the propagation of a more vital religion. In the
brief time that he stayed in ihis Neepoliten city, he had
become the most constructive force for spiritual religion

in Italy.

At the close of the L% eenth century, his contri-
bution to thought and reform attitudes was known far and
wide. Although since then he was practically forgotten for
almost two centuries, he once agasin came to 1ife "to occupy
the place that belonged to him not only in the history of
Spenish culture, bul also in the history of thet spiritual

revolution called the Reformation"olo



The English poet Danlel Rogers, writing an epigrem
on John Jewell, included Juan de Valdes among the great
names of the reformation:

"he Ttalisns will evermore sssert the clalms
of the divine Mariyr {(Peter Iartyr Vermig-

1i0).
. France may extol her Calvin to the stars.
Germeny may boast and pricde herself upon

Velancthon,
And Iuther drag, in the same triumphal car
wilth hims

Neither may Bonn, O Bucer, forget thine honors,

She having, through thy name, gsined the high-
est illustration.

May Zwinglius live for ever on Swiss lips,

Whilst Bullinger's memory shall never die
amongst the inhabitants of Zurich.

Alasco's fame let it be renowned through Poland:
John Huss be celebrated through Bohemisa,
Hemming's intelligent labours, lelt ithe Danes
acknowledge.
May John Knox's teaching cheracterize all
Scotland.
Of Valdes, as an author, let all Spain be
proud.

Hyperius, let pelgian verse worthily extol.

Let every reglon honour the name of its own
teacher,

And show 1tself grateful to its own preceptors.

put happy England, may she rejoice in thee,
0 Jewell,

And lsaud, in one Tfor all, thee, her own
Teacher, .

Originally written in latin verse, this epigramll

»= of haistorical interest for it reflects, in a way, the

“general feeling in some quarters of England at that iime@
It 1s also wvaluable for it seils Valdes within the reform-
ation spirit and places him on par with 211 the leading

reformers .7 ®arcene.,



As a religious thinker, Valdes distinguished himself
from the general religious cuﬁrents of his time by his ori-
ginality and by his stress of the practicsl rather than the
speculative. His originality %does not consist in pretend-
ing to invent, or in having diécovered, new truth. pBut the
originality consists in his eapproach to truth . . . in that
he places himself at the root of all being, énd only in

12 this gquality is

this sense he is original and radical",
made manifest in the numerous works that came out of his
pen, writings which represent a good attempt at a systema-

tic treatment of principal ideas which, on the whole, show

a clear perception of the problems involved.

He was & great tescher and enunciated his teachings
in terms of the time. His friends af Naples would later
recall how he prepsasred each of them to enter upon a life
centered in Christ, but always lesving rocom for them to
make their own conclusions. His magisterial apostoléte is
best epitomized by the following remark from one of his
disciples: "He was the skillful surgeoh whe carefully pre-
pares for an operation by insulating from the diseased part
every source of iﬁfection, who lightly but firmly probes the

wound he makes, and when he has dealt with the trouble, he
13

Jeaves the rest to nature to restore and rebuild”. wWith
was we end our introductory remarks sbout our man, JUAN DE

VALDES .



PURPOSE OF THE STUDY.

The aim of our present study is to explore the
theological thought of guan de Valdes concerning Justifi~
cation by faith alone. This much controverted topic in-
volving the experience of salvation in Christ was Valdes®
principal theological concern. In fact, it was so central
in his thought that it served as a springboard for his
other religious insights. Many have found reason to ad-
mire his spiritual depth and remarkable precision in the
exposition of SOLIFILEISH, a docirinal scceptation “"deeper
and more intimate, although less demonstrative than that

which Luther himself enunciated to reform Eu:t“ope”d.1

We shall also attempt to locate Valdesian thinking
within the stream of reformation thought, withoui consi-
dering him to be either a Romen Catholic reformer or a re~
volutionary Protestant leader. How does his doctrine com-
pare or contrast to that of Luther, Calvin and the Council
of Trent? This guestion we shall try to snswer as we dig-

‘sect Valdes' theology.

Inorder to better understand valdes, we shall give

tructure of his thought,

w

arr idea of the develcpment and
which, in our judgwent, is the most profound source of his
snizitual polse, we shall also investigate the rich histo-

rical and cultural background out of which he came.
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CHAPTER TWO

— — o— — — - —

LIFPFE OF JUAN DE VALDES

HIS EARLY LIFE.

Juan de Valdes was born of a distinguished Casti-

lian family ervound the turn of the sizteenth century at

a . . |
Cuenica, aboul ninelty miles east of Madrid. We are un-

I
6]

fortunately left in the Jdark to this period of Juan's

Q
!

life due largely to the lack documents to establish

accurately important detalls of his early life. All re-

ference to his date of Dbirth would remain pure guesswork
Ly

. . oo RPN pa
until more conclusive evidence 1s found.

O0f the mother of Juen de Valdes we know nothing.
His father, Hernando, himself a descendant of public ser-

vants, was regidor perpetuo and deputy for Cuenca in the

- 3
Spanish Cortes.

The little information that can be found about Her-
nande de Valdes indicstes that he most likely exerted a
profound influence in the determination of the spirit,
character and ideas of Juen. Like other public officials

of his time, he too was connected with Ythe political
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movements of the comunidades . . . and with the clerical

reform movement which had as its goal the deepening of

Christian faith".4

Juan would later on write about and fondly recall

the daily instructions he and the rest of the valdes

household received from thelir father:

vYou nmust know that my father had this habit.
Each morning, as soon as he got up, he used

to hold & reunion of his sons and daughters
and nmembers of the household, and there he
instructed them about almost 21l these points
that I have considered . . . Because he said
that in the same way that a bishop must ins-
truct the members of his diocese in Christian
doctrine, and the curate the members of his
church, in much the same way was it his duty
to instruct the members of his household, esg-
pecially so, since he was a man of letters,
and since he did not become learned in order
to earn a living, but for the edification of 5
his soul end of the members of his household®,

t about the only autobiographical refe-

This is Jus

.

rence to his youthful deys in Spain. It is as impossible
for us to assess the precise impact of his father's ins-
tructions as 1to determine whatl else trenspired at.this
time until he reached maturity. Nevertheless, we can
presume that his father's efforts must have led to pre~
pare him, bolh mentally and religiousiy, "for the great
work of his 1life which was to be a spiritusl mover of

6
other souls".



sufficient evidence has been found to preclude the
possibility of confusing Juan with his elder brother Al-
fonso. Letters from Erasmus to Juan on March 21, 1529,7
and from Sepulveda to Alfonso on August 26, 1581,8 both
contain reference as to.thelr fraternal relationship, al-
though the same letters have given occasion to a consider-
able dispute as to whether they were twins of not. 1the
lack of documents wpuld eagain leave this last point un-
decided since, according to menendez y Pelayo, “there is
not enough evidence to prove the matter one way' or the

other”..9

By the same token, vohn E. Longhurst safely dis;
carded this question as academic "since it is incidental
to the careers of either of the brothers, especially in
view of the considersble differences in their careers and
tempe:ament".lo In his tiﬁe, Alfonso was not only better
known, bul also "more important because of the political
influence which his position permitted him to exertr,t1
His enviable designation as Secretary of Latin cerr@s?onm
dence in the royal court of Charles V, enadbled him to win
for himself the intimeste fruendship of the illustrious
monarch and meny other acquiantances all throughout Conti-

nentel Burope.



VALDES AT ESCALCNA.

There are three dates that merk significant mile-
stones in the mental and religious life of Juan de Valdes:
1523, the year when he turned up in Escalona as a member
&% fhe household staff of the lMarquez de Villena; 1529,

St Nmpant . S0 AR

Doctrina Cristiana at Alcala; and 1535, the year when he

moved to Naples, where he spent the remwmainder of his life

in meditation and spiritual conversation.

At Escalona, Valdes hsd his first contact with the

Alumbrados, avid followers of an indigenous Protestant

movement in Spain called Alumbrismo. Its adherents were

so called because they considered theuselves to be 'illu-

mined' or 'enlightened' by the Holy Spirit12

and suppos-
edly in close communion with God. The emergence of this
spiritual movement among devout clergy and laymen was one
of the most importanit events in Spein of this period as
-far as intellectusl and religious life is concerned. ‘the
Eresmian controversy, the Cilsneros reform, the rise and

progress of the Inquisition, are the other significant

events which tumultuously rocked sixleenth-century Spain.

t is more frequently
13

}.J‘

Alumbrismo, or Illuminism as

called, was a "peculiarly Cestilian form of mysticism".



Although its beginnings remain as dark as its tenets, its
doctrine seem to have infected various classes of people,
more particularly the grass-roots of Spanish sociely.

What did this movement have to offer? Its advocates sin-
cerely bellieved that 1t was almed to elevate personal re-
lationship with God above the formalism of a highly secu-
larized Church",l4 A characteristic feature of the va-
rious types of this movement is the exsggerated importance

b

it attached to meditation or contemplation, understandably
acconmnpanied by an utter disregard for external acts of any
kind that mey impede it. Contemplation wes believed to
lead the devotee to an ecstatic vision of God, a state of
‘perfection by which one is constituted in the highest dem

gree of spirituality. Thus is a man sald to be moved and

illumined by the Holy Spirit.

Such heterodox doctrines crested adverse reactions
from the noly Office or the Spanish Inquisition, a politico~
ecclesiastical machinery originally established to "protect
Spanish Cetholiclsm from an apparently grave internal me-
‘nace"ols It is not surprising, therefbre, that the Ingui-
sition's assessment of this indigenous type of mysticilsm
was extremely unfsvorable., Suffice it to say now, that al-
most immediately the Inquisition set itself sbout the task

of abruptly eliminating this supposedly grave internal

threst.



it is within the periphery of this movement that
mention is made of Valdes in a historical document Ffor
the very first time. Sometime in 1523, Juan de Valdes
Jjoined the household of one uviego Lopez Pacheco, the Se-
cond Marquez de Villena, with residence at Escalona.
Thisg piece of information is unguestionably implied in an
inguisitorial proceso or lawsuit in which is contsained a
petition for valdes to testify in defense of Pedro Ruiz
de Alceraz, also then a member of Pacheco's householdn16
This document is importent since it‘giveg notice of Val-

des' whereabouts prior to his matriculation at the Univer-

sity of Alcala de Benares in 1927.

Diego Lopez Pacheco was @ good friend and admirer
of the Emperor Chnarles V. Upon the recommendation of his
brother Alfonso, who must have learned of Pacheco's urgent
need for a personal secretaryl7 through the Imperor him-
self, Juan was chosen Tor the job. Valdes' brief stay at
Escalona, sccording to J. E. Longhurst, marks "a new and
importaent phase of his spifitual development at the palsce

. 18 X . . . .
of the [arquez"”, 3 and, most probably, his "introduction

9
to heterodoxy“ﬁl”

At about the same time that the Marquez brought Juan
to Escalona, Pacheco enlisted the services of Pedro Ruiz de

Alcaraz, a major Tigure among the Alumbrados. Alcaraz' pre-




sence in the palace directly broughﬁ about Juan's exposure
to the doctrines of the illuminists "since virtusally the
entire staff of ithe Marquez gathered about Alcaraz to lis~
ten to his teachings“mzo In such an atmosphere, go alive
with Illumin;sm and so0 open t; the spiritusl currents of
tﬁe'time, Juen de Valdes stumbled upon a form of plety and
mode of life that was to exercise a considerable influence

in his life and writings.

It was at Escalona that Véldés "developed the cen-
tral core of his religious beliefs . . . &and might have
sympathized with a congiderable independence of spirit and
scorn for emphasis on outward forms which is common to.all
religions of the spirit”fZl These sentiments are said to
be explicitly contained in Alcareaz' theologicel system
which he formulated and developed independently of, and

prior to the publication of puther's NINETY FPIVE THESES

in 1517.%%2

As & religious thinker, Pedro Ruiz de Alcaraz was
well acquianted with the mystical writings in current use,
such as those of "Gerson, saint Bernard, Saint oonaventure
and the Imitation of Chirist. In addition, he knew by
‘heart a large part of the sible and apparently 1&3 abillity
to comment on some of the more obscure Biblical passages
occaslioned considerable amount of amagzeument among trained

theologiana"523



the same inguisitorial lawsuitl earlier mentloned
provides informetion as to the kind of religion Alcaras
advocated. It seems that the core of his teachings cen-

tered around a voluntaristic doctrine of dejamientio which

involved a complete surrender of the humen will to the
divine, resulting in an "immediate animation by God to

24 .
Accusations

the detriment of human rééponsibility”.
were consequently made during Alcaraz' trisl oo this
count and also for his rejection of "all the external
furnitures of Cetholicism®.2° The celebrated illuminist
was condemned to life imprisonment, which sentence was
later commuted "with the provision that Alcaraz remsin
in 1toledo and perform penitential prayers at regular iﬁm

tervals"e26 ' ’

For fear of being impliceted in the Alcarasz affair,
Juan de valdes left Escalona during the latter part of
1524, some months after the arrest of Pedro Ruiz de Alca-
razog7 He probably Jjoined his brother for the next year
or two at the imperisal court which offered him safety and
vsanctuary from the threatening clutchés of the Inguigi-
tion. During this brief intervening period, Valdes must
have initiated his private readings of Sacred Scriptures,
cin which intellectual pursuvit he would devote himself as~

siducusly for the next fruitful years of his academic

lifeo
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VALDES AT THEE UNIVIERSITY OF ALCALA.

Two years after his eventful stay at Escalona, Val-
des found himself in an entirely different atmosphere at
the University of Alcala de Henares. His studies at the
University, the greater part of which is not known, "pro-
bably began in late 1527 . . . and continued at least

through July, 1529”@28

As en ingtitution of higher learning, the Universi-
ty of Alcala was dedicated in large part "to the education
of an effective episcopate and religlous scholarchip”vzg
In pursusnce of its original objectives, only clerical
studies were offered during its early years of existence.
As ﬁart of the academic curriculum (which include@ theolo~
gy, philosophy end liberal arts), the study of classical
and biblical languages was required for the study of Sa-
cred Scripture and the Fathers of the Churchwso Other fe-
culties were later on added 1o provide instructions in me-

icine and canon law, areas of study duly commissioned by

papal approvaledl

The University would, in later years, enrich the Ro-
man Church with the publication of the Complutensian Poly-
.

glot Bible, so denominated after the ancient name of ihe

city of Alcsla. In the annals of humenism, thls masterful
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end splendid work of scholership has unquestionably placed
plcala in historiceal limelight, a tribute to the remark-

able collective effort of scholars initiated and supervised

&

. s - . 32 . . ;
by Cardinsl Ximenes de Cisneros, the 1llustrious founder

of the Universitye.

In founding the University, Cardinal Cisneros has
envisioned it to be ®vthe center and focus of religious
training and of stimuletion to ecclesiastilec reform in cug-
toms, morels and in the reorientation of the intellectual
life of the Church“.,88 With his able guidence, the Uni-
versity has become a greeat center for Erasmian reform, the
most concrete expression of his intense desire to up-~date
the Church. Not only did he guide the University to its
future prominence, but he too, more than anything else,
"brought it within the proper place of theology of

the ‘cime".f34

As a student of liberal arts at the University, Val-

des "speclalized in the humanities, excelling in Latin and

35

Greek and Hebrew". This information is explicitly corro-

-

borated by Erasmus in a lelter addressed to Valdes, dated

, 36

March lst, 1528:°
", « « I hear that you are given to liberal stu-
dies, in order that you may embellish your ne-

turally virtuous disposition with every sort of

adornment. Why, then, should anyone exhort you
to study, when of your own accord you follow



this excellent pursuit? It is more to the
purpose to congratulate and praise you. Rest
assured that I am no one's more than your
brother's, and not less yours than his®,

Although Valdes did not follow a regular course of
theology, he_probablj spent‘a great deal of his time in
the study of the Bible and theological reflection, profit-
ing well "from the course on biblical langusges and latin

37 . . .
* Valdes would later on mani-

offered st the university".
fest a remarkeble proficiency in scriptural studies and
languages in his translation of St. Paul's letters and of
the Psalms. - the Commentaries that accompanied some of
his trenslations reveal his rich scriptural knowledge, de-

monstrative of the polished scholar in him.

It was &t the University that Juan de Valdés hed a
real taste of Erasmian spirituaslity. At about this time,
Desiderius Erasmus was generally accepted among the Spa-
nish humenists at Alcala, and his name was held in great
admireation perticularly at the humenistically-oriented and
progressive University. Due largely to the patronage of
Cardinal Ximenes de Cigneros, the Humanist from Rotterdam
gained a circle of supporters and sympaihizers who, in

‘their own way, lent en added impetus to the "local EBras-

38

mian movement®.



The immediate fruit of Valdes' sssociation with
these men and with his like-minded friends at the court
of Charles V., wes & deepening admiration and sympathy
for Erasmus. His increasing familierity with Eresmian

writings began to reorientate his mind towards Erasmus'

humenism and spirituality, a completely different type
' : 39

from what he encountered at Escelona. ~ Among other

1ings van Jaldes was singular impressed d most
things, Juen de Valdes was singularly impressed and most
probably influenced by Erasmus' “tendency to go back to
the sources of Christianity, his Evangelism and Paulinism;
the spiritual interpretetion of the Credo, Commandments

3 ’
end Sacrazents, as well as his belief in Jjustification
s 4
by faith". 0
The impact of Erasmus' writings and revolutionary

ideas is perticularly noticeable in the TLirst and only
book published in Valdes' life-time: the DIALOGO DE DOC~

TRINA CRISTIANA, Actuslly a short meditation on the se-~

ven petiticns of the Lord's Prayer, the DIALOGO antici-
pates much of Valdes' later writings. This provocative
little book has béen characterized as "deeply and con-
fessedly Erasmien in tone and charecter, deriving its

particular faavor from that "excelente docior verdadera-

mente teologo que ahora vive: el cual se llama Zrasmo Ro-

. 41
terodamo”.
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In this book, Juan 1nLraducod the fundamental con-
tents of what will later be called his 'religion of ilhe
heart'. TFollowing Erasmus' catechetical work: the Enchi-

ridion Militis Christieani, and specifically the Collo-

quies, valdes laid down .the foundation of his inward spi-
[ R

rituality, emphasizing the falth and charlty which are

o
the "pith and stomach of the Christien r911W1on" 42 In
P

this respect, “arcel Bataillon claims that the ggggggo is
a "moderate Erasmian Catechism which Valdes wrote while
under the influence of the tremendous success of the Spa-

nish translation of the Enchirlulon" 43

In historical importance, Valdes' first 1iterar&
attempt "stands ahesd of all the cate chetical literature
which the Burope of the sixteenth century under the im-
pact of the reformation was soon to produce". It is ra-
ther ironic that this very éame book that consequently
brought feme and public renown to its suthor, would, at
the same time, bring upon him and his work the LOQTL¢liJ
of the Inquisition. His attacks on the external forma-
lism of tlie Church and on certain monasiic abuses were
strongly resented by the highly conservative guardians
of Spanish Catholicism. Almost immediately after the
publication of the DIALOGO, the Inguisition begesn the

first of a series of examinations designed principally
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to look into its orthodoxy. Although the book was acquit-
ted of heresy on this first encounter with the Holy (ffice,
other examinations subsequently followed which were to re-
sult in "the flight of valdes to Italy and his subsequent
conviction of heresy, along with the prohibition of his
works in Spain".45 The tide of Ergsmianlism has turned,

and he no longer had influential friends to defend his

cause.

JUAN DE VALDES IH ITALY.

At about the ssme time that an inquisitorial law-

~

7.

suit was being prepared against him, Juen de Valdes left

for Italy, never to return to.Spain. Gravely compromised

by his first book with the lnquisition, he deemed i1 wise

to flee his netive land while he could, The underlying

reason for his flight is inescapably clear; it was in Ita-

ly thet he sought refuge and safetly from the threatening

advances of the Holy O0ffice. ‘“thus ended the Spanish i

46
phase of Juan's career,

the prevailing conditions in Italy at this time
were much to the liking of the Spanish refugee. Geogra-
‘phicsally spezking, the division of the Italian peninsula

into multiple states and principalities "prevented any-
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. \ . 47
thing like a concerted attempt to suppress heterodoxy™.

From the religioug‘point of view, even the best and most
devout elements of the local clergy and laily were ear-
nestly concerned with eccleslastical reform and a change
of direction in the various aspects of ecclesial life.
Ad, in addition, the humanist influence in Italy was so
strong that Valdes found himself most welcome in this
strange land. Once again, Veldes could express himself
and move about freely without fear of chastisémentw He
would later confide that he spent the best years of his

life in this new home which adopted him as one of her de-

voted sons,

Upon the recommendation of his brother Alfonso, Val-

des was szppointed Camarerc (Papal Chamberlain) to Pope Cle~

N , . ) . . .
ment vVIT. 8 He stayed in Rome vntil Clement's death in

49 . . . . .
1534, and assumed another Job which was to bring him to

Naples where he retired snd stayed for the remainder of his

life.

In Neples, Valdies devoted himself to study and spi-
ritugl improvement. No longer in the heat of controversy,
but in the exercise of a quiet and serene life, he turned
his attention to the study of'Holy Scripture and theologi-

cal reflection, discovering germs of truth which would la-
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ter find expression in his subsequenl writings. It was
probably at this time that Valdes experienced a basic re-
orientation in his life, “a&a change of direction almost

. N .
amounting to cerversion®. 0 Philip McNelir describes it

as “a reorientation of mind from humanism to divinity“,Sl

Iike the transforming experience of Martin Luther, this
supposed 'conversion' of Valdes effected a most profound
mutation in his thinking and behaviour. It 1s never easy
to give a simple description of such & change, but the
testimony of a friend and adairer of Valdes: Pietro Car-
nessechl, provides strong evidence for such a fascinating

reversal of thought. The following testimony of Carnes-

sechi is found in his own inguisitorial lawsuit: 2

"Although I had known Juan Valdes at Rome in the
time of Pope Clexent . . . 1 cannol s=a that L
knew him as a theologian before the year 1540
in Nseples. For when in Rome, I did not know
that he applied himself to the study of sacred
literature, but L knew him only as a modest and
well~bred courtier, and as such I liked him very
much, so that the intercouroc and Familierity I
aft@]WuldS had with ham at Naples was a conti-
nuation of our friendship made -at Rome; at Na-
ples, however, the fri@ndship grew to be a spi~
ritual one, for I found him entirely given up to
the Spirit, and wholly intent on the study of
Holy Scripfoure“m

Not only was this period a time of the deepening of
his Christian piety, but it also was a time "of feverish

literary production, his most creative religicus activi-

o3 14
Ly, © following his spiritual breskthrough, veldes com-
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posed a number of books, his greatest conmtribution to the
cause of the reformation. That Valdes was a dedicated and
zealous writer i1s attested to by one of the speskers in

his DTALOGO DE LA LENGUA:

e ———— s

T have never in hy life seen a man more given
to writing, always &n his home, who became a
veriteble Saint John the Evangelist, -'pen in
hand, so much so that I think he writes at
nlghi as well as by day, and by day he writes
what he dresms at night®.

Valdest most celebrated book titled: CIENTO Y

- . ) . . . .
DIEZ CONSILERACLONES was written during this period of

intense literary activity. This is Valdes' chief work,

the "resume of his thought on the most important points
[

s . . 16 TN . - .,
of ¢hristian doctrine".” Written in the form of medita-
tions, this work practically touched upon the most funda-

; . - T . PR Y
mental themes of Reformation thought and practice con-
cerning God, Christ and man. In these considerations are
revealed "not only the great admiraetion of the pupils for

their mester, but algo the profound influence of Valdes :

. - 5 - 58
on the most outstanding Reform thought of Italy".

Other works of importance pertaining to this period

e .. 59 . .
are: The ALFABETO CRISTIANO, e dialogue which reveeals

.f

-the nature of the religious movement then going on around
Valdes; The DIALOGC DI LA LEWGUA, a work acknowledged to

be highly authoritative in relation to the Spanish idiom



. . . , +:. .06
which is comparable to Dante's De Volgare Eloquentia; o

Le IILCHE BESPIRITUAL, & manual contalning catechetical ins-

tructions for children; and, finslly, his translations and
Commentaries on some books of ithe Bible. Of these works,

only his commentaries on Matthew's Gospel, Paul's Epistle

-

to the Romens and First Corinthians are presently availa-
ble. He has the singular honor of having undertaken the
task of translating the new Testament from treek into Spe~

ni&heél

HIS LAST YEARS IN NAPLES.

Juan's writings &s well as his gentle disposition
and fervent piety have drawn to him a circle of influen~-
tigl men and women who developed, each according to his
genius, the precious insights born of intimate association
with him., They were men of importence snd women of refine-~
ment who, like theilr teacher, became distinguished protago-
nists of the Reformation as they scattered to the farthest

corners of Italyoég

O0f the numercus people of distinction on whom Valdes
exerted a lasting influence, the names of Peter Hartyr Ver-

migli, Bernerdino Cchino and Guilia Conzaga Colonna ccme

foremost in the list, With Peter Martyr and Ochino, he



formed part of a formidable triumvirate, and the three of

them together were referred to as: "illil satanicae reipu-
63

blicae triumviri® (the three men of Saten's republic).

Bofh Ochino and Peter iartyr are highly important figures
in the reformation lérgely by reason of their contribu-
tion to the réform movement in Italy and England. They
owed to each other the inspiration of a dedicated purpose

and the practice of the Géﬁg@1$a64

It was to his closest Triend Guilia Gonzaga that
Valdes dedicated most of his writings. She inspired %not
only the Christian Alphabet, but alsc most of Valdes' Com-
mentaries on the Holy Scripture; and it was probebly she
who preserved the manuscripts of the works of Valdes".65
Her relationship teo Juan has oftentimes beem compared to
the Platonic friendship between St. Francis and St. Claire,

P

or Vittoria Colonna and Michelang610006 After the death
of Valdes, she became the head of the Protestent movement

in Naples, remaining ever faithful to the teachings of her

master,

Amidst this cirecle of intimate friends, Juasn spent
the last few years of his life. He was to them a spiri-
Tuel father who gulded and stimulated thelr craving for

67
a

C,

spiritual nourishment. His beautiful villa at Chisg



was their favorite meeting place. Therewhe gathered his
friends on Sundays, Jjoining thém in prayer, meditation
and pious conversations. They were in later years to re-
call the Sunday promenades along the gardens of the villa

when Veldes taught them “to question a religion of form

. i 68
arid emphasize one of faith",

These meetings continued until death overtook him

69

in tie summer of 1941, His death was deeply lamented by

his spiritusl sons and daughters, whose sentiments are re-

presented in a letter of Jacomo Bonfadio to Carnessechi,

. ; 7
written shortly after the event: 0

"7 wish we were again in Naples . . . bul when
I consider the matter in another point of view,
to what purpose should we go there, now when
Valdes is dead? His death truly is a great
loss to us and to the worlid: for Valdes was
one of the rarest men in Europe . . . He was,
without doubt, in his actions, his speech, and
in all his conduct a perfect men. With a par-
ticle of his soul he governed his Trell and
spare body; with the larger part, and with his
pure understanding, as though almost out of
the body, he was always raised in the contemn-
plation of truth and of divine things.

Even in death, Valdes was loved and revered by those
who followed him in life. Although he did not live long
enough to savor the fruit of his tolilg, his memory linger-
‘ed in the minds of many who, after his example, continued
the task he has began, for which he shsall be remembered for

a long, long time.
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VALDESTAN DOCTRINE ON JUSTIFICATION BY FATTH

i L S ————r

For historical reasons peculiar to the particular
religious climate of the sixteenfh century, the doctrine
of Justificetion became a burning issue among the notable
reformers, both Protestant and Radical., For some of thenm
it was a major cbject of controversy at that time of fe»
ligious upheaval, constituting a real challenge to the

consclence of Christendom.

b3

Theologies and‘religioﬁs systeiss have risen or
fsllen after the rise or fall of so centrsl a doctrinal
issue. Frollowing the lead of Luther, other reformers
. formulated and developed an explicit theology of justifi-
cation, oftentimes independently of each other. While
some of them stressed quite vigorously the dogmetic and
soteriological content of the doctrine, others have em-
phasized its polemic implicsations in their effort to un-

derstend and grasp the doctrine at its original biblico-

historical setting.



The fact that Juen de Valdes formulated and deve-
loped a doctrinal opinlon on the very absorbing topic of
the day, situates him in a special place among the fore-
most proponents of SOLLFIDEISH. Not only was this doc¢~
trine singulerly preéent in his writings, particularly

in the ALFABETO CRISTIANQ and in the CIENTO Y DIEZ CON~

SIDERACIONES, it also was uniquely central in his theolo-

gy, serving as a source of guidance and inspiration Tfor
neny of his followers. Pietro Carnessechi, for example,
has confessed that "he held this doclrine affirmatively
according to the opinion of Vald@s",l and, in another
plece, he stated that "Valdes' doctrine concerning the
article of Jjustification had served me as a rule to mea-
suré and Jjudge the doctrine and religions bf the chers".2
In his elaboration of the problem, Valdes concen-
trated more attention on the soteriological, rather then
the dogmatic, content of the doctrine. As the dominant
theme of his later writings, Valdes used this doctrine as
the "working principle to interpret, explain and unify
the various tenets of Christian doctrine perticularly re-
leted to soteriology and the believer's assurance of grace
-and salvation“q3 In concrete language, hie related men's

existentisal situation to what awaited him in the life

hereafter,.



CONCEPT OF JUSTIFICATICH.

By the term 'justificatidn', Valdes meant the sin-
gulér state whereby man is delivered out of the estrange-
ment from God,,4 It is the new stale of human existence
brought about by Christ's death and woTrk of redemption.
Iike the rest of the reformers, Valdes in 1o way con-
celved Jjustification outside of Christ the Redeemer, or
as he puts it, withbut reference "to God's opinion about
man that mekes him confident +that God has Justified

him“ws

In this end in his other relsted doctrine of atone-
ment, the christocentric corientation of his religious
thought processes 1s clearly enunciated. It was Valdes!
most firm belief that "the-proper office of Christ in
this world was not to convert men but rather to die for
men . . . taking that form of life in which, dying igno-
miniously, He ennobled ignominy and a public death; and
he assures to us all, Jholknow it and believe it, OUP.jUSw
tificetion, of which we need to be most assured”oﬁ His un-
derstanding of Justification centered in, and revolved
around, the office of Christ, the Redeemer, as the only

cause of maen's salvation. In Christ, he stoutly maintain-

ed, what God has resolved in eternity, happened in time,



The atoning work of Christ in God's eternal plan
of salvation is, for vealdes, the ground for msn's right-
eousness:

St. Paul says, that it (the spirit of Christ)
is known by the two effects it produces upon
the man in whom it dwells; of which one is the
- desath of the body through indwelling sin; and
the other is the life of the mind through
righteousness (Jjustification) by faith. So
that where there are these two effects, there
is the spirit of Christ; and where they are
not, there the spirit of Christ is not. 7

Commenting on & passage in John's PFirst Epistle,
Valdes elaborates on the immediate effects of Christ's
work of atonement. Having been made righteous in God's
sight, he says, man Tinds in Christ a true "advocate be-
fore His eternal Father, who satisfied for‘ouf sins and
for the sins of the whole world . . . &nd a high priest
who can have compassion on our infirmities, having been
himself clothed with the garment of humanity”.8

Like Luther, Valdes discovered the soteriologicsal

mezning of Cod's Justification in the light of his know-

ledge of God in Christ. In the ALFABRETO CRISTIANO, he

refers to God's love as the means through which God Jjusti-

fies those who believe and trust in Him through His Son:

God has shown the love he bears toward us as
well in this as in all the rest he has done
for us, for so arrogant is the human mind
that unless 1t were acknowledged debtor to
fulfil the whole law, it would not consider
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itself a sinner, it would not fear the Judg-
ment of God; and unless it were humbled, 1t
would not gain the grace of God and without
his grace it could not become Justified be-
fore him, and if not Jjustified, then not
saved., 9 '

- When Valdes, therefore, says that the love of God
through the atoning work of Christ is for man's justifi-
cation and eternal salvation, he must be understood to
mean that in no other way can men be justified. Ian's
justification is found in God's Judgment upon the sinner;
this judgment is achieved in the death of Jesus Christ on
the cross, and the verdict of this Judgment is revealed
in the regurrection of Christ. valdes expressed this
idea when he spoke of the benefits derived froﬁiChrist‘s

gloriocus resurrection in the following manner:
Just as God by slaying Christ's flesh upon the
cross slew ours in such & manner thet with re~
Tference to Him we are held and adjudged as if
we really and effectively were dead; so God by
raeising Christ agsain, ralsed us in such a man-
ner thet with reference to Him we are held' and
ad judged as if we were really raised again. 1C

Now if God's verdict is man's cause of Jjustification,
winat gilves men thé assurance that he shall not fail in this
respect? If the Jjustification accomplished in man is the
exclusive work of God, how does man behave and react in
this work? The answer of Valdes to the guestion of man's

behaviour in divine Jjustification is the answer of Luther



and the rest of the reformers: BY FAITH ALONE. Man At-
tains God's favor through that faith "which gives credit
to all tihe words‘of God, as well to his threatenings as
to his promises, so that when it hears seid what Christ
said, that he who will believe and is baptized shall be
saved, and that he who will not believe shall be condemn-
ed, giving such credit to these words as holding them for

a certainty, it has not the least doubt of salvation”, 1t

We must, at this point, note carefully the radical
change of Valdes' thinking in regard to faith. It is not
enough that we simply state the fact that he no longer
thought of salvation in terms of gcod meritorious works,
but we must likewise make clear that in his mind the very
faith which replaced worss was of an entirely different
nature from the current conception of falth as Dbelief

which accompanies works.

FATTH AND ITS ROLE.

With & warm evangelical fervor, valdes explicates
the nature and function of faith, the pivotal point of hig

doctrine on Justification. In his .CONSIDERACICHES, he set

“forth his mature understanding of the term 'Ffaith' with

these words:
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I understand that FAITH consists in this:

that a man believes and holds for certaln

all that is contained in Holy Scriptures,
placing his trust in the divine promises

contained in them; as if tney had been

peculiarly and principally .made to him-
self. 12

For Valdes, therefore, falth is not "a mere histo-

ps

rical belief in the history of cChrist", not an assent to

abstract truths, but a trustful belief "which is alive in
the soul, acquired not by industry, nor human contrivance,
but by means of the grace of Cod communicated with super-
13

natural light®. This 1s, according to him, the kind of

faith demanded of man in Justification.
In the above quotation, valdes distinguished two

SR A

all that is contained in Sacred Scripture, and a conlil¥ il

trust (fiducia) in God's proaises. Man, he explains, is

in some megsure capable of the former, that 1is to say:
"that man is self-sufiicient to bring himself to believe,
or to persuade himself that he believes"; but msn, left
alone to himself, is incapable of the latter, i.e., “he

is not self-sufficient to bring himselfl to confide, nor

. . 4 .
to persuade himself that he does confide”, For this

-reason: '

He who believes and does not confide, shows
that his belief is due to mental industry
and human ability, and not to divine inspi-



ration; and he that in believing conf'ides,
suows that his belief is due to inspiration
and revelstion., whence T understand that
conZidence is a good sign in a man whereby
to get assured that his belief i1s due to
inspiraetion and revelation. 15

- Comwon as it may seem, this is precisely the lan-
ruage Valdes used to illustirate the nature of faith as a
gift from Cod and, at the same time, to indicale mon's
utter incapsescity in the eattainzment of justificetion. In
another place, valdes further elucidetes this point, dif-

ferentieting faith from hope and indicating the manner it

. s ; 16
is exerclsed with an analogy:

¥Know then that fsith 1s exercised in the things
cf the present life, hope in those of the 1l1life
eternal. This you should understend in this
way. 1ou vwish to go from the pier to the 1sle
of vepri, but you do not know how. L come to
you and say, “trust yourself to me, signors,
for 1 will ad you on foot by the nand without
your being owv.acd in the passege, and, when
crossed over, L vwill place you in thal spot of
thie island where you dealire to be". You, al-
though it appears to you & thing beyond all nea-
son, give credence to my words, and, trusting
in them, you take my heand and walk through the
water,

_;; —

(\
L

Now, how did Valdes regerd the relationship between
faith end Justification? In a postscript to Consideration
.XLIT, Valdes explained tlhat these two terms are not to be
taken as 1f both were one end the same thing, or synony-

S i

mous. VWhen he said “"that they who believe enjoy justifi-



cation through thie justice of God e2lready executed wupon
Christ",17 it seems as 1f Valdes were trying to distin-
guish between "the individual personal faith as a subjec-
tive reality in the believer's life, .and the work of Jus-
tification as something which i1s applied by God to the
believer by mesns of the objective reality of the work of

Chr‘ist“.,l8

Valdes' distinction and non-identification of faith
with justificetion obviously led him to regard man as to-
tally dependent upon God both for feith and for justifica~
tion. wvust as the virtue of faith is gratuitously given
to man as a free gift from God, so does justification fol-
low as &n infallible consequence of Christ's redemptive

work.

In line with Christian doctrine, Valdes affirmed
the salutary eflicacy of Christ's vicerious death and suf-
fering and, in addition, men's incepacity to redeem hinm-
self, In no way can man bridge the gap between him and
God wrought by sin, end be restored in God's friendship,
except through grace and, on men's part, Lfaith in Christ.
¥an has become sgo depraved that it is only through Christ

19

that his depravity may be corrvected.

Thus 1s men justi-

fied through faith, and being Justified, enters into life

eternsl.



THE CAUSE OF MAN'S JUSTIFICATION.

If man is Jjustified through faith, what are the
grounds on account of which God forgives man's sins and
admits him to the enjoynent of His favor? We have seen
that the nature of Valdesi&n Justifying feaith is a per-
sonal response of trust and belief in God, a complete
act of confidence upon the grace.of God manifested in
and through Chrigt. If faith is maﬂ's personal Tesponse
to God's grace, on what underlying principle is such
faith grounded, or, to put it in another way, what is
the proper cause of this trustful faith that infallibly

Justifies?

Like the rest of the reformers, Valdes agsserted
that the proper cause or grouﬁﬁ of the act of forgive-~
ness and acceptance in God's favor is not an inherent
personal kind of righteousness infused into men, as ad-
hered to by most Romanisis, but the righteousness of Je-~
sus Christ gretuitously applied to him., Principally and
exclusively through "the execution of God's Jjustice upon

Jesus Christ our Lord%™, he remarked, "God is pleased to

- 4

admit into His kingdom those who come to Him, and to ac~

cept them as children, and to treat them as sons”,20
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Solely by virtue of Christ's righteousness, man is
esteemed as Just aﬁd acceptable in God's sight¢21 Thig
righteousness, Valdes observes, is not inherent in man,
but comes to him "in and through the name of the Lord Je~
sus, meaning that man had given credit to the indulgence
éhd-general pardon granted by God which is preached in
Christ's name" .22 Through his intimate union with Christ,
men is admitted into Ged's favor and made to share in the

merits of Christ's sacrifice as if they were truly and

properly his own.

It is interesiing to note, at thisg point, that Val-
des did not specifically make use of the term 'imputafion‘
when he elaborated on the propér cause of juétificationm
One may even suspect that he censistently avoided it and,
most assuredly, for a very gqod reason. He did not want
himself to become so directly and deeply involved in po-
lemical confrontstions with the issues and warring par-
ties of his time. Historically, this question as to whe-
ther Christ's righteocusness was directly infused into man,
as stoutly claimed by the Romanists, or simply imputed to
him and, therefore, exlternal to man, was one of the most

debated topics in theologicsal circles.

Although Valdes did not use the term as frequently



and forcefully as Luther did, he nevertheless referred
to the extrinsic manner whereby Christ®s righteousness
is -given to man. YIn accepting Chrisi's Justice®, Valdes

remarked in his Commentary to ithe Romens, "no one is Just

neither in himself nor by himself, but in Christ end ex-
clusively through Jesus Christ®. By the appropriation of
Christ's righteousness, we become partakers of his holi-
ness end Jjustice, while remaining always inclined to sin

and incapable of restoring onesell into God's image.

Tt 1s manifest that Valdes eacknowledged the famous

of his depraved nature, man remains & sinner and, there-
foré, worthy of condemnation. Although still a sinner, he
nevertheless 1s righteous in Christ by virtue of ﬁis in-
corporation with Him., It is thilis paradox of the Christian
1ife that makes valdes look at Christ as the source of
that righteousness in which the Christisn lives, and yet,

which does not belong to man but to Christ.

JUSTIFICATION BY FALTH.

We have thus far seen how Valdes conceived the na~
ture of faith that Justifies and the proper cause or source

of Jjustification as consisting in the gratuitous appropria-
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tion of Christ's righteousness to sinful man. We need

not dwell longer on thig point, bul proceed to consider

faith alone Justifies, or whether there be anything that

is required of man to bring about and supplement his Cod~

glven Jjustification.

In common with the unanimous doctrine of the re-
formers, Juan de Valdes asserted that “by falth man at-

tains Jjustificsetion, and by justification glory and life

'S

eternal®.2® With the gift of feith, he says, men finds

favor with God, although that favor is due to God's own

act through Christ. Speaking sbout the immense gift of

faith, he seid: ' //
. \

They who, by the gift of God, believe God to
be supremely Just, that Christ is perfectly
innocent, that Cnrist's suiierings were the
work of God, and that He suffered for origi-
nel sin, are brought at lenglh to believe
that they, through Christ's sufferings, at-
tain remission of sin, and ere Jjust, and
stand in grace with God, having been already
reconcilled to Him. 24

For Valdes, there is only one kind of justification
and this is the Justification that is in Christ which men
appropriates through faith, HHe would ask every man “to di-
vest himself of all Christless modes of Justification . . .
and embrace only the justification that is in Christ, which

-

consists in believing“oa5



This act of believing Valdes analogously compared to
the faith of Noah who "gave credit to God's word . . . and
believed that he and his would be saved in the ark, not by

virtue of the ark . . . but by the will of God, who employ-

ed- that ark as an instrument of safety for him and his".26

Similarly, Valdes continues, “shall all men be saved by

faith at the day of judgment"027 In fact:

The power and efficacy of faith is most mighty.

I speak of that which, giving credit to the pro-
nises of God, feels assured of thelr fulfil-

ment, showing its assursance by carrying out the

external rite which God, on His part, has com~

manded. 28

Effects of Justification. In CIIth Consideration,

Juandde Valdes represents the faith by which men are Jjusti~
fied as producing & state of mind which involves an expe-
rientisl knowledge of what man believes and accepts. In
a most originsal way, Valdes affirms that "man is never
staunch, firm and constant in the Christian faith, until

. . 29
he has some experience of what he believes". When asked
in what way this experience of faith is acquired, he re-
. plied:
Man has experience of what he believes when he
has peace of consclence, when it seems to him
that he could eppear before God in Judgment,
with the same safety that he would have appear-—
ed, had he lived with the innocence in which

Christ lived, and had he suffered, by the will
of God, what Christ suffered. 30
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In Veldes' egtimation, this aspect of faith that en-
genders peace of conscience, is at the same time a guaran-
tee that, "geining experience of what 1s preached in the
Gospel, we (shall) stand firm and constant in what we be-
lieve, all the men in the world being unabie to divert or

-

alienate us from our faith, by any mesns whatever, since

it would be established by our own experience"osl

But what does it meen for man to be justified? Val-
des tells us st once that God's verdict of Justification
entails a "proclamation of genersl pardon and acceptanée"
among God‘é elect. ifen is both pardoned and acceptedo_God,
who is perfect wisdom, sees men exactly as he is; and yet,
despite what man is, He pardons him for the sake of Jesus
Christ. Because he is perdoned, he is accepted into the
fellowship which is rightfully his according to God's dis=-
pensation. Man's acceptance is but the carrying into ef-
fect of what God has actusally pronounced in Justification,

and this man huwbly scknowledges through faith.

REGENERATION OF MAN,

What else does God do for man in Jjustification? In
answer to this question, Valdes reiterates a point of doc-

trine so distinctly essential in Protestantism. *As soon



as a man", he says, “accepts the covenant of Justification
through vesus christ our Lord, he begins to die to the
Worid, and to live to God . . . to withdrew from the king-
dom of the world, and to enter into the kingdom of

aea, 2@

Iin the foregoing passage, relerence is made of the
eccompanying fruit that tekes place after man is declared

righteous, and this is: the regeneration end sanctifica-

tion of men. In Valdeslian lanpuage, regeneration is syno-
nymous to the birth of a new life, a life with God: “"man

beging to die to the world, and to live to God". In this
menner, the image of God lost by Adem is restoTed in man
as he becomes the object of & spiritual renovation brought

about by the workings of the Holy Spirit.

According to Valdes, the restoration of God's image
is nothing else then the recovery of that righteousness

and other gifts lost in Adam:

We recover through Christ that which we lost in
Adam. Through Adam we lost piety, righteousness
and holiness . . . and through Christ we recover,
in this life, pilety, righteousness and holiness
of mind; and because 1 perceive that they who are
members of Christ, regenerated by the Holy Spirit,
have plety, righteousness and holiness, 1 have
said that I see the image of God which the first
man lost incipiently restored in them.” 33



The final section of the above'quotation is signi-
ficant in that it suggests the kind of cheange that Valdes
presched which takes place in man. Wwhen he said that the
image of God is ¥incipiently restored", what he probably
meant was, that the change of man's nature is simply the
be%iﬁning of the restoration of the imasge of God in
man. He does not become inherently righteous at once; he
"graduelly assumes and recbvers the imege of God, which is

. N . 4
peculiar to us, by christian regeneratlon“esj

On this point, therefore, he seems to assert that
the continuous work of renovation or sanctification effect-
ed by the Holy Spirit has to operate progressively towards
the final recovery of the image of God after the resurrec-

tion of every man.

THE PROBLEM OF GOUD WORKS.

Now the problem arises as 1o what particular role,
in the thinking of Valdes, good works play in Christian
life. The question at hand can be formulated in this man-

ner: what can be said about the deeds that man performs

before and after Justification and regeneration in and

-

through Jesus Christ?, or, what prompits a man in the per-

formance of good works?



On this question, Valdes came up with an answer not
far removed from reformation docirine, He observed that
good works zre prompted by love and, to this assertion, he
35

added thet "charity is the fruit of faith", Explaining

this point further, he says:

It is true, as you say, that I have told you
that charity is the fruit of faith . . . where
there is a living faith, there is charity.
And know, signora, that, as fire csasnnot fail
to warm, so & living feaith cannot fail to
work deeds of charity. 36

It is apparent that Valdes did not exclude works as
the proper and genuine fruit of faith. They proceed dJronm
a faith that is true and lively in all its scope. The good
works that men do '"plezse and are grateful_befbre God, be-
cause he is moved by the impulse of love, becmuse ‘as God
is love, s0 no work 1s grateiul te bim that i1s not done

by love"mSP

How did Valdes regard good works in relation 1o

e

Justification? ITf good works are the consequent fruit of

feith, and feith is that whereby man is Jju 1iled it fol-
lows that only those deeds zre pleasing to God that are
performed by & man who 1s already Justified. Valdes main-
.tained that:

Good worXs follow them who are already justi-

fied, and do not go before in him who has to
be Jjustified. 1 mean to say that works are



good when done by a person already Jjustified,
end none can be Justified unless he stand

in love and charity wiith God and his neigh-
bour. 38

In Valdesian language, only a righteous person can
justifiably siand in love and charity with God. He does
not do good works inorder to be justified or merit salva-~
tion, but rather because he is justified in Christ that
good deeds follow ss a menifestation that his faith is a-
live and true. [Faith must be alive inorder to bear fruit.
Just gs "the tree when it 1s dried up yilelds no fruit, so
faith wanting in the heart of a person, tlhere is no chari-

w 39
tyY,

and if there is no charity, his works are worth-~
less and of no avail. Nowhere in Valdes' writings d4id he
assign to them esny soleriological significance. They are

only a sign of Justification.

In view of the possibility that he may be miscon-
strued, Valdes distingulshed between the good works of
those who are justified by Christ through feith, and the
Ceeds of those who hold theaselves justified, not by Jesus
Christ, but by thelr own self-righteousness. The works of

_the Tormer are pleasing and acceptable to CGod, while the
deeds of the latter are not good works at 2all. Neither of
them, however, are intrinsically necessary for salvation.,

The following passage best illustrates his thinking:



« o o they alone are capable of periorming
good works, becsuse, holding themselves to
be justified by Christ, they do not pretend
to Jjustify themselves by thelr good works;
« o« o they who, not holding themselves 1o
be justified by Christ, pretend to Justify
themselves by their good works; and, work-
ing thus from self-love, from self-interest,
end not from love to CGod, they do not per-
form good works, inasmuch as their works do
not please God, snd cannot therefore be
called good works. 40

The deeds that proceed out of man's boastful pre-
tensions to self-righteocusness do mot avail him in any
way whatsoever as far as salvation 1s concerned; on the
contrary, veldes sald, they deserve the condemnation of
God, for "if God be about to Judge we according to my
works, there is not the lesst doubt but that He will con-
" - S > <39 . . 111 41
demn me, for in them there is no goodness whatsoever".

By his own works, men stands condemned.

These deeds valdes reflerred to as "fruits of the
flesh",42 which fruits are not good since they do not have
Chrisgt at their root. Only those persons, he says, "who
attain to be incorporeted into Christ; rejoice in those
tastes and sentiments, in those desires and.impulses, and
in those views and teers, forasmuch as they assure him that

43

‘he is incorporated into Christ". But the fruits of the

flesh which do not meet God's approval, man ought:



to lop them off and throw them away, not feed-
ing himself in any way upon them, because that
would hseppen to him which happens to many
others, who, feeding upon such food, persuade
themselves that they live after the Spirit
whilst they live after the flesh., 44

- Cn the other hand, the resl fruits of the Spirit,
the good works that spring from Christ as its root, all
these "redound to the glory of God and to the glory of

. e o 45 . . ps .
this same Jesus Christ our Lord". A Juetified men 1is
impelled and inspired by the ospirit of Christ to bear
bountiful fruits of "humility, meekness, patience, self-
abasement, abnegation of self-will, obedience to God,
charity®™, for these are "resplendent in those who are per-
o ) ) P ety 46
fectly incorporated into Christ". ‘

In putting charity at the end of the list of boun-

tiful fruits, Valdes underlined the place and function of

charity or love of God as the crown and excellent motiva-
¥ .

ting force of all good deeds., A greater portion. of his

CERISTIAN ALPHABET contains the precise expression of his

thought in relation to the excellence of cherity.

The fact that Valdes repeatedly insisted on the nae~
ture of Justification as always justification through and
in Christ, makes clear his contention that whatever good

works a Justifiled person performs, these are the fruits of



God's work in man who lives incorporated into Christ. He
meintained in close agreement with catholic tradition that,
in the process of Jjustification and regeneration, God does
everything and men finds himself at the recelving end of
His goocdness and benevolehcéa All of salvation, he says,
is the work of God, and Jesus Christ is the-grace of

God, the favor, the personified benevolence of God toward

IMan.

The correlation between falith and works is once

more brought to the fore in the XCVIIth Consideration where

Valdes enalyses the relationship between faith and justifi-
cation. As has been noted, faith, for Valdes, -is never an
empty feith., If 1t is & genuine faith, it cannot do other-
wise but manifest itself exiernally in action. So with

the act of Jjustification; it is menifested externally in

genuine scts of pilety.

By piety Valdes vunderstood "true divine ﬁorship,
which consists in worshipping God 'in spirit and in truth',
mentally approving all that God does, holding it to be Jjust,
holy eand goodf‘e47 Thus defined, the 'pious' act of worship

‘and man's epproval of God's activity can be said to fall

under the category of works. Is men pious before he ig

Just, or is he just before he is pious? This is the ques-



tion Valdes posed to his circle of intimeate friends. He
offered an explanation of the problem itself in the follow-

ing manner:

They who understand Jjustification to be the
fruilt of plety, follow Plato and Aristotle:
whilst they who understand piety to be a
fruit of Justification, Jjustification being
a fruit of faith, <follow 3t. Peaul end St.
Peter. 48 ‘

The men who adjudge Jjustification to be the
fruit of pilety, wilness by so doing concern-
ing themselves that - they judge by the light
of nature, by prudence and by human reason,
as Plato and Aristolle would have Jjudged,
who never heard of Christ . . . The men who
ad judge piety to be the fruit of Justifica-
tion, witness by so dolng concerning them-
selves that they Judge by the Holy Spirit
e o« o ag 4did st. Peter and St. Pavl, who
knew Christ profoundly, and who possessed
the Spirit of Christ. 49 '

Although he does not explicitly state what position
he holds in this matter, he_nevertheless seemns 1inclined
to believe that piety follows Justification insofar as man
"becomes Jjust by believing, he begins to be pidus, worship-

e '
ping God in spirit and in truth". %Y Valdes holds as his
point of reference man's appropriation of the righteous-~

ness of Christ.

Valdes' Peaulinism is most noticesble in the kind of

P

snswer he gave. Thus he held on firaly to his interpreta-

tion of a distinctly Fauline doctrine that we become Jjust



and are righteous, not by our pilous deeds, but solely in
virtue of our incorporstion and dynamic faith 1in Jesus

Christ.

Valdes' approach to the problem is certainly not in
t&he'with the catholic line of thought with which he tried
to contend. As a matter of fact, his position seems %o
openly repucdiate Roman Catholic piety, particularly in its
Aristotelian~-scholastic tradition, as a "human work, a pro-
duct of natural light, prudence and humaﬁ reason", Bold
statements of this sort could not remain unnoticed by the

extremely conservative and orthodox defenders of Spenish

Catholicism.

THE REWARD OF FAITH AND GOOD WORKS.

There is in Valdes' doctrine of justification some-
thing more which has to be taken into consideration if we
want to understand him more Fully. 4 study of hﬁs theo-
logy will not be complete 1if the question of reward for
faith end good works 1s left out. No gystem of theology
is without an elaboration and sysiematic treatment of what
_ewaits man efter a life-~long exisience. ILike the rest of
the reformers, Valdes too expressed his personal feelings
and convictions on so delicate and highly controversial a

topic.



It is appearent in Valdes' Jriiings that he was suf-
ficlently aware of the Roman Catholic doctrine of reward
of the meritoriousness of good works. He also must have
been fully aware of the significant place the docirine oc-~
cupied in the Roman theology of grace. The magisterial
cﬂﬁréh, of which he was part until death, strongly insist-—
ed that good works accrue a varying degree of merit, and
all her teachings on Justification and salvation revolved

around this concept of meritorious reward.

The leaders of the Reformed Churches have, in their
own way end in their own time, rejected the Roman theology
of merit and held on firmly to their teaching that "the
whole of life, its activities and its consequeﬁces, Tlow
out of God's commiseration. wnor would they let go their
hold on the truth that this divine mercy was not set in
motion by our achievements";51 Their objection was ground-
ed on the fact that man could then stake a claim to salva-
tion which, to his knowledge, he has rightfully mériteda
In this way, they contended, God weculd become indebted to
men, and this would constitute a radical reversal of the

o2
Gospel message.

Valdes spoke of the reward for faith and good works

done in faith in terms of the covenant estasblished between

1 x. oo h - - 53
God and man. Thus he observes in (ons. VIII:
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This 1is the covenant belween God and man: that
they believe and hold that that justice which
was executed upon Christ, the Son of God, frees
and exempts them from the punishment which they
deserved, in having failed in the obligation
under which they were born; and that God justi-
fies them, and accepts them as His adopted
chiléren, and as such rules and governs them
during. this life, and sfterwards raises them up,
- and will give them eternal life.

With the usual Valdesian touch, he mekes cleesr right
from the start that "falth gives us eternal life, and that
by this faith God works in us what He wrought and still
works in Christ“_54 Upon this fundamental covenant, he

says, depend two other covenants, namely: the covenant of

Christ's resurrection and the covenant of eternal life. Ap-

propriation of the first, facilitates acceptance into the

second and the third. Valdes remarked:

Ve, being sassured that Christ is the Son of
God, accept the covenant of Justification by
faith, which gives us fellowshlip in Christ's
death; we accept the covenant of Jhrist's re-.
surrection, which gives us fellowship in the
resurrection; and we accept the covenant ‘of
eternal life, which gives us féllowship in
the eternal life wherein Christ lives. OS5

In this and in another place, valdes ponders upon
the benefits of Christ's gloriocus resurrection on which
&
man's individueal resurrection is grounded by virtue of his

incorporation in christ: "Cnly they who are incorporated



into Christ are certsin of their resurrection, having it

upon the resurrection of Christ". What 1s significant
in this statement 1s Vsldes' stress and concern with the

resurrection of the Just as members of Christ.

Finglly, what is the reward for man's good works?
From the foregoing consideration, it can be concluded that
the same reward awaits those who believe and who make their
faith bear fruit in good works. Eternal life is the pPro-
mised reward. As the gratuitcus gift of Cod and as the
inheritance of the children of God, eternal life might be
called rewerd of good works, "not indeed beceuse the dig-
nity of our works can merit suchi a gift and meke us credi-
tors of the life eternsl, but because God in His infinite
mercy and liberality recompenses with this incompareable
gift s8ll the hsrdships . . . wﬁich they His children have
endured in this world"mS?

Valdes, therefore, did not say that man's good works
could ‘merit! eternal bliss, but simply restated what the

other reformers have enunciated, viz., reward of grace,

i.e., that ofit of God's grace we are made to share in the

divine promise of reward. In so doing, he denied every me-
rit that could accrue to good works. It i1s by grace alone
through feith that man is Justified and received into 1life

everlasting.
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COMPARATIVE AWALYSIS OF VALDES' DOCTRINE

In the course of our study, we have briefly indi-
cated certain points of doctrinal convergence with speci-
fic tﬁéological insights of‘the twe great names in the
Protestant firmament: Luther amd Calvin. We also pointed
out a semblénce of affinity and, in a few cases, explicit
disconformity of Valdes' doctrine with the Roman Catholic
conception of the topic in guestion. For a fuller under-
standing of these points of controversy, we propose 1o
consider, in a more detailed menner, these controversial
issues in our effort to ascertain where Valdes stands be~

tween these two opposite doctrinal poles.
I+ -

The whole weight of valdes' teaching on Jjustifica~
tion can be reduced to four main headings, namely: 1) the
nature of Justifying failth as a personal response of be=
acceptance of Christ's righteousness as the sole cause of
justification, 3) the relationship between Justification

and regenerstion silumultaneously bestowed, and 4) the na-
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ture of the promised reward of good works done in faith.,

How do these four points in Veldes' theology compare and

contrast with their Luthersn, Calvinistic and Tridentine

. QA

counterparts?

VALDES AND LUTHER.

Contemporary Protestant literature has made more
apparent the crucial religilous significance of Martin Lu-
ther. Not. too infrequently explicit mention is made of
the tremendous influence the Cermsn Reformer exerted on
the deepest religious insighits of other men in Furope who,

like their model and exewplar, clamoured for change and

eccleslal renewal.

Veany of ILuther's contemporaries, who later joined
renks with him, greeted his doctrinal innovations as the
solution for which they tco had been searching. Among
meny other significent things, ILuther's definitive dis-
covery of the scriptural meaning of justiFfication found
its wey into their theological writings. "Maen is Jjusti-
fied by faith alone", they all cried in chorus with Lu-
ther. Luther's subsequent realignment in terms of justi-

fication by faith has also become their own cherished

possessior



But not &ll of the renowned thinkers of the first
half of the sixteenth century saw things exactly as Lu-
ther did. Although they substantially agreed with him
in many respects, there were always points wherein they
d}fferede Consequently; they remained independent and
avtonomous in this regard, without directly identifying
themselves with the Lutheran movement. They chose (in

greater or lesser degree) to go their own way.

Quite apart from these two groups, there were
olhers who distinctly formulated opinions and doctrinal
systems more or less similar to that of Luther with whom
they did not even have direct contact. They may have
been femiliar with Luther's writings; but that is about
all., These are the men of such originality who, cons-
ciously or unconsciously, also became involved in the

current movements for reform.

Juan de Valdes, as we shall indicate, proﬁerlylbew
longs to the last group mentioned. More recent studies
onn Valdes manifestly show that 1t seems improbable that
Valdes was never in direct contact with Reformation
sources, much less with Luther. Jose (. lieto for ins-
tance, in a doctorel dissertation, boldly concluded that:

"st no moment of his life was V&aldes in direct contact



with Reformation sources . . . and Valdes' temper and
character as well as his political ideas favoring the Rm-
peror . . . probably did not incline him toward Luther”gl
Furthefmore, Nieto makes clear his point that “reforma-
tion sources had to be used to explain Valdes' thoﬁght
when historisns did not kﬁow of his stay at Escslona and
his contact with Alcaraz, or when they did not have a
first-hand acquiantance with Alcsraz’ thought¥@2
We find Wieto's teétimony very enlightening and
maintain with him that Valdes formulated his doctrine on
SOLITIDEISH independently of Luther. He may have been in-
directly exposed to some of Luther's works through his
brother Alfonso, but the& did not prpbably have any di-~
rect bearing in sheping valdes' theological thought. His
own private studies of Sacred Scripture and, to = certain
extent, his familiarity with Alcaraz system, whould ac-
count for the strictly scripturzl tone and orientation of
his doctrine, distinctly similar with that of the German

Reformer.

In our investigation of Lutheran dbctrine, which we
shall briefly summnerize in the following pages, attention
will be focused on Luther's mature understanding of the
problem, i.e., after what he called his ‘encounter with

God'! at the tower of the monastery at Wittenbersg.
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Luther's Concept of Faith angd Justification. In

his Preface to the FEpistle of St. Paul to the Romans, Lu-
ther defines faith siwmply &s Ya living and unshakeable

8 Quite apart

confidence, é belief in the grace of God".
from the erronecous acceétation of some during his time,
he described faith "not as something dreamed, a humen il-
susion . . . (but) something that God effects in us"»4
For Luther, as for’Valdes? a man of true faith confides

(or trusts) and believes wholeheartedly in God and in 4i-

vine grace.

Man is Jjustifiled or pronounced righteous only and
exclusively through faith, i.e., by believing and confi-
dently trusting in Christ. Such faith "apprehends Jesus

Christ, who died for our sins and arose agein for our jus-
5

tification®.” God is intimately involved in Jjustification
in the sense that the righteousnéss of Christ becomes our
own, as a gift, and everything that He has. To be justi-
fied, man needs only to grasp end accept this righteous-—

ness gratuitously given through faith.

Luther regards Jjustification as an action of God
by which He views man who i1s sinful and unrighteous as
righteous. By God's gracious declaration and good will,
man's sins are forgiven as the rightecusness of Christ is

imputed to him: *We are redeemed", he says, "from sin,



death and the devil and are made partskers of life eter-
nal, not by ourselves . . . but by help fmom without, by

the only-begotten Son of God, Jesus Christ",6

In no way can man earn justification by his own

merits: "certum igitur est hominem suis meritis non posse

~

‘ . . .7 . . s
coram Deo Justificari“. In the Justificatory process,

God does everything to reinstate sinful man. Justifica-
tion is something divinely granted, supernaturally ini-
tiated, a work of God. Man is justified insofar as he re-
cognizes and realizes the Justification which comes aﬁout
in Christ as God's immutable verdict, and insofar as he
expects everything from Christ and nothing from himself.
It is Christ alone in whom man ie rendered Jjustified and
acceptable in God's sight: "To be Jjustified includes that
idea, namely that we are rendered righteous on account of

. 3
Christ®.

By the doctrine of the imputation of divine right-
eousness, & point of doctfine less emphasized in Valdes'
system, Luther articulated his more mature understanding
of justificaetion "not as a gradual process of renewal or
becoming rightecus . . . but rather the bestowal of the
righteousness of Ohrist”.g ,Since it is in and through

Christ that man i1s acguitted of sin and declared right-



eous, man is entirely passive as he receives and acknow-
ledges through falth this ineffable donum promised and
offered to him. Faith therefore, according to ILuther,
is passive in relation to the work of God. It is passive
in the sense that it cannot Jjustify by itself, buf can
only receive the Justifying righteousness and be forgiven

of sin.

Justification and Sanctification, Indissolubly con-

nected with Justificatlon is the reality of man's regene-
ration and senclification. God not only forgives sin and
reckons the sinner righteous, butl He algsc renews him end
mekeés him righteous in his heart and life. Iuther called
this renewal the “second Justification®, the first being
the justification by faith, by the impufation of divine
righteousness., On the basis of this distinction, he enun-
ciated his doctrine of the two~fold righteousness, Ifirst

by faith, then by the Holy spirit. In a lengthy disputa-

tion in 15836, he remarked:

God . « . FTirst purifies by imputation, then
he gives the Holy Spirit, through whom he pu-
rifies even in substance. raith cleanses
through the remigsion of sins, the Holy Spirit
cleanses through the effect. This is divine
cleansing and purification which is let down
from heaven, by falth and the oly Spirit. 10



In affirming the above doctrine, Luther maintained
that there is a difference between Jjustification and the
reality of sanctification: the former, he sald, 1s an ins~
tantaneous pronouncement, ithe other 1is a process that ex-
tends through life. He elaborates this point further in

-

a gommentary on the Gospel of Natthew:

Christ has purchased two things for us: first
gratiam, grace; secondly, donum, the gift (of
sanotlflcatzon) « » » what then are we to do
with the sins that remain after we have come
to faith? The Holy Spirit says through St.
Paul: we want to sweep them out. But this
sweeping continues till the grave. The for-
giveness of sin tekes place in a moment, when
we receive and accept the world of God in

faith. 11

In puther's egtimation, therefore, a justified maen
needs to be continually clesnsed of all defilement in life
for he remains a sinner although all his sin has been ac~
quitted. This message 1s implicitly contained in his fa=-
mous formula which describes the Christian as at one and

the same time a righteous men and a sinner: simul justus

et peccator. M"Whoever is Jjustified®, he explains, %ig

8till & sinner, and yet he is considered fully and perfect-

12 This

1y righteous by CGod who pardons and 1s merciful®,
seemingly peradoxical situation of man, as Luther clearly
indicated, remains through all of 1life and continues until

death. It is for this reason that Christ promised the Ho-

ly Spirit, the Sanctifier,



Even as he preached the reality of men's sanctifi-
cation, puther did not lose sight of his original postu~
late, viz., that man is Justified by faith alone. In the
process of sanctification; man, already Jjustified in and
through Chr'ét, cooperates and shows, by his‘thoughts and
deeds, that Christ is in him. Sanctification, therefore,
is the fruit, not the cause, of Jjustification. For Iu-
ther, it was always faith, not gqod works, however plen-

tiful they may be, that justifies.

The Place of Good Works. In the following quota-

tions is revealed the thinking of luther on the function
of faith and the place of good works simply as fruits of
faith:

We confess that good works must follow faith,
yes, not only must, but follow voluntarily,
Just as a good tree not only must produce
good fruits, but does so freely. Just as
good fruits do not meke the tree good, so
good works do not Justify the person.

But good works come from & person who has al-
ready been Justified beforehand by faith, Jjust
as good fruits come from a tree which 1s al-~
ready good beforehand by nature., 13

Good works are, for Luther, the basis for knowing
that feith is glive and true, for: "true faith is not idle;
we can, therefore, ascertain and recognize those who have

true faith from the effect or from whet follows“olé



Just as sanctification is the proof of Jjustifica-
tion, so are good works the unmistakeable sign of a ge-
nuine faith. He says:

Works are a certain sign, life a2 seal on s

letter, which make me certain that my faith

is genuine. As & result, if I exemine my

heart and find that my works are done in

love, then I am certain that my faith is

genuine and assures me end demonstirates my

faith to me. 15

It is epparent from the foregoing considerations,
that puther acknowledged the validity of man's ethicgl ac-
tivity only insofar as they reflect the vitality of faith
which alone is the root and cause of JustiTication. Bod's
mercy can only be received in an act of true and genuine
faith . . . no amount of activity towasrd self~righteous-

ness or righteousness apart from God could avail man in

the attainment of Justification.

Luther has expressed whaltl needs to be said about
the place and acceptability of good works. He did not,
however, assign to them any soteriological significance,
that is to say, works are not necessary for justification
or for s&lvation: "Our renewal 1s thus necessary but nei-
ther for Jjustification nor for our salvation. The only
thing which is necessary for salvation or Justification

is the mercy of God which is recelived by faith"ale J

VS~
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tifying feaith produces good works, and good viorks are the
fruits of a faith thsat is alive and true. Good works do
not Jjustify a man but only serve as an external witness

to faith.

Only through faith can man enter into eternal life,
Iuther said, and it 1s not possible to merit heaven by
good works. In fact, “when we begin to believe in Christ,
after we have been‘baptized, then, according to faith and
the word, we are liberated from death, from sin and from
the devil. ‘herefore we have the beginning of life eter-
nal and its first fruits in this life, a sort of mild
foretaste . . . but soon; divested of this flesh, we shall
fully appreciate it",l7 The Justified Christian must i
deed struggle in life, but faith active in love will sus-

tain him and lead him on to the lasting enjoyment of eter-

nal blessedness.

VALDES AND CALVIN.

It is quite often sald thet without John Calvin
the very survival of continental Protestantism would have
been greatly imperiled. So profound was the influence he
exerted and so extensive was the ecclesial transformsetion

which he championed thet he must have imparted to the re-



form movement Ya driving force which made itself felt in
the social and political as well as the religious history

of Western 1ands”518

The dimpact of his religious innovations far out-

P

§

weigh his other remarkable achievements. Cn the question
of Jjustification, for instance, he parallels Luther in
having created as much ilmpression on subseqguent ages.
While it may be argued that this matter did not occupy a
remaing that his formulation of this doctrine and of the
other related doctrine on election stands out remarkably

within the total structure of his revelational theology.

How does his doctrine compare to that of Valdes?
On which points do they substentially agree and wherein
do they differ? These and other questions we shall at-

tempt to answer in the succeeding pages.,

Nature and Function of Faith. Calvin defines faith

s "a Tirm and certain knowledge of God's benevolence to-

ward us, founded upon the truth of the freely given promise

in Christ, both revealed to our minds and sealed upon our.

v s P R .. .
hearts through the Holy Spirit“. In characterizing faith

as ‘'knowledge', he meant it to be understood in the context



20 In Calvin's ‘

of "agsurance rather than comprehension",.
definition, therefore, faith is not directed to any given
doctrinal truth, but simply to & knowledge of God's good-
ness toward us by which we are certasinly assured of God's

favor.
Although, sccording to F. Wendel, Calvin obtained

his notion of faith from Iuther, at least in the form in

which it is presented in the INSTITUTES of 1536, he "never

ascribed to faith the autonomous value that it had acquired

21

in the thought of Luther®. Faith of itself, Calvin ex-

ot

plains, “is of no worth or price", no meaning for salva-
tion. It 1s nothing more than an empty vessel; it acquires

a saving significance only in relation to its content: Je-

sUs Christuz8

Since faith vof itself does not possess the power

et s e aw s o 24 |
of Jjustifying, but only insofar as 1t receives Christ®,
it serves only &s an instruuent for recelving the right-
eousness of Christ. God aslone justifies through Christ.
r = ” s 3¢ * P 25
Thus is man accepted 1in God's favor.

According to Calvin, acceptance into God's Tavor
implies two things: "the remission of sins and the imputae-
26

tion of Christ's righteousness". This 1s the double

grace man receives in Jjustification, for:



We are Justified through faith, not in the !
sense, however, that we receive within us any
righteousness, bul becsuse the righteousness

of Christ ie credited to us, entirely as 1if

it were really ours, while our iniquity 1is

not charged to us, so that one can truly call

this righteocusness simply the remission of

sins. 27

Regeneration of lian. For Calvin, as for Luther,

one of the consequences of faith is that it shows the
Christian that, although he is Justified by Christ, he
remains & sinner all his life. With this in mind, Celvin
developed & Goctrine which we may not leave unnoticed. In
justification, man is at the same time initially regene-
rated and sanctified. Not only is men made righteous,
but.he too 1s born into a new life and sanctified by the

EN

Spirit of Christ.

Following John snd Paul, Csalvin emphatically attri-
butes this birth into a new 1life to the ministry of the
Joly Spirit whom he regards as the bond that unites man
to Christ. FXaith, Celvin observes, is the orincipal work
of the Holy Spirit, because "by faitﬁ alone he leads us
into the light of the gospel”028 By the pbwer of this
light, the sSpirit brings to our mind what Christ taught
by mouth and, consequently, may rightly be called "the

key that unlocks for us the ireasures of the kingdom of



Heaven; and his illuminsation, the keenness of our in-
29

sight".
Thus, according to Calvin, by faith we are bound
and incorporated into the fellowship of Christ, and the
gift of faith effects thils spiritually, i.e., in the po-
wer of the Holy Spirit who inspires and guides the atti-
tude of faith. In this work of senctification, man is
thrown fack upon the grsce of God in Christ not merely

once but again and again., In his Instruction in Faith of
&) mperien allbnd

1537, Calvin writes:

We cannot receive through faith his righteoug-
ness without embracing at the same time that
sanctit'icatlion, because the Lord in one same
alliance, which Fe has made with us in Jesus
Christ, promisges thal He will be propitious
towerd our iniguities and will write His law
in our hearts. 30

It is clear from the foregoing quotation that Cal-~ !
vin gave equal if not more emphasls on the doctrine of re-
generation and this expresses something peculiar to Calvi-
nistic theology. He was aware of the messgge of the Re-

formation which was righteousness in the sight of CGod by

faith., He too was aware of the possible consequences
that this attitude could cause, i.e., that such a doctrine
could make people "careless and wanton®. To avoid such a

calemity, calvin accentuated the value of a life led in



mortification and participation in the new life with Je~
sus Christ. Thus Calvin explains this point in terms

that Luther would not have disavowed:

This restoration is not accomplished either
in a minute of time nor in a day, nor in a
year; but God abolishes the corruptions of -
the flesh in his elect in & continuous suc-
cession of time, and indeed little by little;
and he does not cesse to cleanse them of their
£ilth, to dedicate them tc Himself as temples,
to reform their senses to true piety, so that
they may exercise themselves all their lives
in penitence, and know that this war never
coiaes to an end until death. 31

He agrees with Luther that regeneration does not
cease 1n & moment, but continues throughout our earthly
life in the conflict with ein, since the fact of sin fem
meins, although its gullt hes been removed. The new life,
in Celvinistic terms, 1s a “reality that is not purely es-
chatological, but expresses itselfl here and now in defi-

nite deeds".82

Faith and Good Works. Now the all-important gues-

‘tion arises as to whether works have any sort of signifi-
cance for one's personal assurance of an eternal reward,
It is apparent from the foregoing considerstion that Cal-
vin acknowledged a necessary .connection between faith and
good works. True and living faith is the foundation and

only cause of salvation, and good works are "fruits of re-



generation as external proof of 1lhe indwelling of the

Holy Spirit".Bd This is the central thought of Calvin's

theology of works in relation to faith,

Never dild Calvin dream of a true and dynamic faith
that is destitute of good works nor of a justification
that stands without them. "These benefits®, he says, “are
joined togcther by an everlasting and indissoluble bond,
so that those whom he illumiﬁes by his wisdom, he redeems;
those whom he redeems, he Jjustifies; those whom he Justi-

34 In admitting the inlimate rela-

fies, he sanctifies™.
tionship between faith and good works, he did not, however,
assign to works the salutary efficacy that pertains to‘
faith alone. Man is Justified solely by faith, he insist~
ed, because by faith "“we grasp Christ's righteousness, by

35

which alone we are reconclled to God". Works are of no

value apart from faith.

Celvin, therefore, admits that our works may have a
certain significance for the conviction that we are saved,
but only when we have first of all fully and sufficiently
recognized that it is through the sole mercy of God appre-
hended by faith that we are truly saved. He sees in this
£he workings of God's election which for him is the key to

all the nystery. e ssys:
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If we seek salvation, 1life and the immortal-~ |
ity of the Heavenly Kingdom, then there is

no other to whom we may flee, seeing that he

alone is the fountain of life, the anchor of

salvation, and the heir of the kingdom of

Heaven. Now what is the purpose of election

but that we, sdopted as sons by our Heavenly

Father, may obtain salvetion and immortality

by His favorry 36

Justification, for dcalvin, is simply the masnifest-
ation of God's election. The reslity of the newvness of
1life of the justifiéd rests upon the reality of God's de-
finite election or, as Ccalvin puts 1it, upon the grace of
adoption. None but the elect, the adopted sons of God,
are called to the enjoyment of eternal life, for: "All

whom he receives, the Father is said to heave entrusted

and committed to him to kKeep unto eternal life”wg7

it

Even now it is difficult to realize the‘staggering
significance and impact of the Council of Trent which was
convoked barely four years after the desth of Valdes. How
much reform and renewal actually resvlted from Trent is a
seribus question, but over a period of eighteen years the
leaders of Roman Catholicism attempted to provide the ba-~

gsis of renewed life in the Church.



Such attempts at renewal have been articulated in
the many concilisr documents that were officially promul-
gated, and among these was the Decree on Justification.
It is quite Justifiably said thsat the Decree constituted

the normative answer of the highest teaching authority in

P

the Roman Catholic Church to the Protestant doctrine of

SOLIFIDEISHM. It drew doctrinal boundaries in a positive

fashion between Catiiolic and Protestant tradition, setting

up a definite line of demarcation between them.

Had Valdes lived up to fhe very day when the Decree
was promulgated, the determination of his position and the
verdict passed on him by the Spanish Inquisition must have
surely teken a different turn. A summary and analysis of
the pecree will show the validity of this statement and the

merits of Valdes! doctrine.

The Part of God in Justification. The basic asser-

tion of the whole Decree end the theme that keeps recurring
in the course of its development 1s that Christ alone is
the salvation of the world through the outpouring of the
merits of His death end sufferings, and that men are infal-
"1ibly saved through Hjime88 By His passion, death and re-

surrection, Christ restored the life of grace and brought

to fallen man forgiveness of sins.



In Tridentine language, the Jjustification of the
sinner 1is described as "the translation from that state
in which men is born a child of the first Adsm, to the
state of grace and of adoption of the.sons of God through
Jesus christ, oﬁr savioux*”ﬁ9 In view of (od's sovereign
d{épbsition, man's Justification is "not only a remission
of sins but also the senctificstion and renewal of the in-
ward men through the voluntery reception of the grace and
gifts of God whereby en unjuét man bgcom@s juét”.40

One would expect that the conciliar document which
has now re—asserted the Csatholic concept of Justification
would next proceed to elaborate on this theme. IMen, the
Decree states, can reach a staté of grace and become a
child of God by virtue of a‘premdisposing or prevenient
grace made available for him through the merits of the
death and sufferings of Christ. In this is God's mercy
and love made manifest that "they who by sin had been cut
off from God, msy be diposed through His quickening and
‘helping grace to coanvert themselves to their own Jjustifi-
cation by freely assenting to and cooperating with that

41
gracet, :

Mants justification, therefore, or more appropriate-
ly men's salvation, depends upon his positive response to

God's quickening and helping grace, for he remains free to



cooperate or reject that grace laid down at his disposal.
The Decree geems to imply that God does everything, and
man does nothing; end 1t 1s God's grace that work the

whole of a sinner‘'s justification, including his free co-

operation with grace.

o

Although God alone justifies, man still has a part
to play, indeed very little as it may seem, in the whole
scheme of salvation. whis may seem paradoxical, the De-
cree states, but "while God touches the heart of every
man through the illuminstion of the Holy Ghost, man him-
self neither does absolutely nothing while receiving that
inspiration, since he can also reject it, nor yet is he
able by his cown free will and without the graée of God to

. . . C s . 49
move himself to Justice 1n His sight". 2

The Pert of Man in Justification. In his justifi- |

cation, man's part is FALTH sctive in love. By Justify-
ing faith the Tridentine TFathers did not mean "confidence

in divine mercy, which remits sins for Christ's sake, or

that it is this confidence glone that Justifies sinful
1.5 o s . N o - .
man®, > but the grace of faith inrused by God at the mo~

ment of baptism. Through falth, men ig pul into an inti-
mate reletionship with God. There is simply no way, other

than the grace of divine faith, for men to earn status be-



fore God. Man is not only at the receiving end of God's
benign goodness and mercy, but he voluntarily recipro-
cates God's love by his acceptance of divine favor in an

act of faith "that worketh by charity".

- The Decree strongly censures the attitude of wvain
confidence that arises out of false faith and presumptous

hope in God's promises:

It must not be maintained, that they who are
truly Justified must neeas, without any doubt
whetever, convince themselves that they are
Justified, and that no one is absolved Tfrom
sins and Justified except he that believes
jith certainty that he is absolved and justi-
f{ed, and that absolution and justification
are efiected by thig failth alone, as 1T he
who does not believe this, doubts the promises
of God and the efficacy of the death and resur-
rection of Jesus Christ. 44 '

Feith, therefore, is not alone sufficient for jus-~
tification: Y"for feith, unless hope and charity be added
to it, neither unites manbperfectly with Christ nor makes
him a living member of His body. For which regson it is

most truly sa&id that faith without works is dead and of

ne 45 . e ms . . .
no profit*. = Under this light, opposite doctrines were

anathematized in the following ceanons:

Canon S. If anyone says that the sinner is
T justified by faith alone, meaning
that nothing else is required to cooperate
inorder to obtain the grace of Justifica-
tion, and thet it is not in any way neces-—
sary that he be prepsred and disposed by
the action of his will, let him be anathemsa.



Canon 32. If anyone says that the good works

of the one Jjustified are in such
manner the gifts of God that they ere not al-

so the good merits of his Justifiled . . . let

him be anathema.

Good works that spring from faith and love are the
fruits of juétificationg By his good works, men can me-
rit eternal reward "whether he has preserved uninterrupt-
edly the grace recleved or recovered it when lost”,46 for
as the Apostle said: "Abound in every good work, knowing
that your lebor is not in vain in the Lord. For God 1is
not unjust, that He whould forget your work, and the love
which you heve shown in His name; znd, do not lose your
confidence, which hath a great rewara”,’

It is hardly too much to say that some of the re-
formers have acknowledged too the validity of good works
that flow from faith. But'they certainly denied the neri-
torious value of such works which the Council of Trent,
in the foregoing consideratlons, heas boldly affifmed, As
a matter of fact, it has always been catholic tesching
that man, with the help of divine grace, is able to do
good, and that the meritorious value of his good works are
rooted in, end derive theif efficacy from, divine grace.
Grace is of the mature of CGod's own action, who reveals

the fulness of Iis righteousness by being merciful.



State after Justification. In Jjustification, not

only are men's siﬁs forgiven, but there takes place a
total transformation of sinful man. pMen is inwardly re-
created and sanctified. This renewsl "is not merely im-
puted, as something adhiering to the man from without, but
is a deep inﬁard process lfundamentally transforming the
soul“.48 With the death of the 0ld man, a new creature is
born in God's sight. Thus is condemned and refuted the
Protestant idea of forensic justification, whereby God

considers man as Jjust without changing him objectively.

Though Jjustified, man still remsins capable of sin.

The Tridentine rathers meintsined that the grace of Justi-

fication once received can be lost "not only by infidelity,

whereby also faith it&elf Is lost, but also by every other
mortal sin, though in this case Taith 1s not 1ost".49 Even
in this state, man can still recover the erace he has lost
and can ageain be Justified when, "moved by God, he exerts
himgelf to obtain through the sacraament of Penance the re-
covery, by the merits of Christ, for this manner of justi-
ficeotion is restoration for those fallen; which the Holy
Tathers have aptly called a second plank after the ship-

20 : . - .
O Reshoration into grace is made

possible through repentance, and repentance is a manifeg-~

wreck of grace lost®,

tation of a true and lively feaith.
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It has been our principal obJect of concern in
this study to locate Juan de Valdes within the current
streems of either Catholic or Protestant trsdition as
we explored and analyzed his doctrine on Justification
by feith. The immediate result of our inquiry, ss far
as we were able to show, 1eéds us to the couclusion that
Valdes' doctrine is neither wholly Cetholic nor exclu-
sively Protestant in orientation, but a veritable melt-
ing pot of the best elemenls of Protestantism, as enun-
clated in the docirines of Luther and Calvin, and Romaﬁ
Catholiciem, as represented by the historic éouncil of

Trent.

In his doctrinal Foruulation, Juan de Valdes was
not exclusively a Protectent, for he "never showed any
interest in deciding or declaring himself to be one".
Without openly adhering to Prctestantism, he succeeded
in developing & doctrine distinclly similar to Protes-
tant reformation thought. Iis concept of fhe nature of
Justifying faith as trust (fiducia), his understanding
of the content of justificstion, its relationship to re-

generation and senctification, end, finelly, his acknow-
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ledgement of Christ as the only source from which these
benefits flow, all these are substantially identical with
Luther's and Calvin's interpretastion of scriptursl evi-
dence regarding falth and Justification. It must be ad-
mitted thaﬁ,'although they are substantially in agreement,
there are, however, few areas in which they differ fron

each other at least in emphasis,

They differ, for insﬁance, in the manner they have
presented the necessary role that God plays in Justifica-
tion, Luther and Csalvin have stressed emphatically the
sovereignty of God as the decisive factor in the process
of justification. Although Valdes, in not so many words,
acknowledged the decisive impeact of God's intefvention in
the divine economy of salveation, he accentuated with some
emount of forcefulness the equally significant role of
man who, through faith, accepts God's benevolent gesture
of love end concern. Valdes was more down-to-earth in
this respect, more personal in his approach. For Valdes,
it is not enough that man simply believes and accepts. To
be staunch end firm in Christian faith, we have quoted him

to say, man has to experience what he believes.

¥ot being a trained theologlen like Calvin, Valdes
did not speculate too elaborately on the guestion of divine

election, although he also emphasized on the actual bene-

o«



fits of our incorporation into Christ as & manifestation
of God's predilection. In not emphesizing the doctrine
of election, he probably thougnt that such sophisticated
speculations would not be of much avail than it would in
underlining the experiential aspects of man's response
to grace. He thefebv avoided one delicate drea of theo-
logical disputetion which has proven to be & constant

occasion for many a polemical dispute in th&% sge of con-

troversy.

It is true that Valdes protested quite vigorously
against the well-defined abusive practices of the Church
in which he was born, but he never bolted away from the
bosom of the Romen Church, nelther did hé;havé the least
intention of ever separating himself from it. As a mat-
ter of Ffact, valdes himself had written pointedly of
"those who have departed, or are about to depart, fronm
the unity of the c¢hurch, by giving ear to false pro-

3
phets®,*

The eventful re-orientation of mind and chunge of
direction he supposedly experienced later in 1ife, led
him ever closer to his idea of a itruly Christian Church
founded on the authority of the Gospel. Unlike ILuther,
he rcwcted positively to his deeply religious 'encounter

with Christ' with such dedication of spirit that he ulti-
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mately devoted himself more zealously to spiritual self-
improvement and the propsgation of Christ's message of
salvation. So sdmirably thorough must have been this
reversal of thought from ‘humanism to divinity' that “af-
ter Christ was revealed to him, Valdes did not follow the
Imperial Court much, but stayed in Italy and 1lived the
greater part of his life in Maples, where he won meny dis-~
ciples for Christ . . . by the sweetness of hig teachings
and the holiness of his 1ife”o4
Neither was Valdes' doctrine wholly Catholic, nor
was he & Roman Catholic reformer as others in the past re-
presented him to be. It is true, though, that his doctri-
nal Fformulation of Justification obviously constituted =a
radical bresk with the Pre-Tridentine posgition, It is al~
so true thet he did not presch the popular Romen sccepta—
tion of so deep and cenlrsl guesiilon, for he criticigzed
the great emphasis 1t lald on the validity of works as a
cause of jJjustification., We have seen how he insisted on
the nature and function of good works simply as fruits,

not the source, of rightecusness.

What Valdes vpresached was a return to the Gospel

message of salvation, end, to bring this about, he tried

to found 2 "Christian Church on apostolic and eschatolo-

SRV S

ical norms, with tl 1 rine of Justification x fide
rical norms, with the docirine of Jjustiflication (ex fide
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sola) as foundation".”  In expressing bis personal in-
sights on Jjustification, he did not introduce a new ar-
ticle of belief, but rather sought to recover what he
thought had aslways been pivotal for the Christian be-
liever, i.e., the appropristion through faith of Christ's
grece eand merits as the sole and sufficient grounds of

man'ts Justification.,

It seems most unfortunate that he was, we dare say,
harshly reprimanded by the Pre~Tridentine inquisitional
Jurors, who failed toc search deeply inio the merits of his
case. Had he probably léved longer to witness the promul-
gation of the Tridentine decree, he would have been spared

of some of the demsging charges leveled on him and his work

at his very first literary attempt.

The Toregoing considerations bring us to our mein
point of observation, i.e., that Valdes, in his doctrine,
seems to have attempted & reconciliation or mediation of
the two apperently opposite views. He must have noticed,
not toc clearly perhsps as we do now, that, although the
two doctrines moved on different levels, they differed
. , s S . . rieg O
from each other in appearance then in reality. We have

seen how cautiously he approached the question in his in-

tent to reconcile hoth,
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In answer, for instance, to the Protestant battle-
cry: SOLA FIiDE, the Council of Trent countered with an
equally forceful message: SCOLA GRATIA, as she emphasized
the role of God's sovereign grace. The Tridentine consg—
tituents described divine grace as the prime factor of

o

nd this is no less than any

o

the way of Jjustiflication,
reformer has done. it is epparent that the conflict be-
tween Catholic and Protestapt canps opened around the

doctlrine of infused grace held by the former and the mat-

ter of imputation taught by the latter.

+ 7 . 1
As we have indicated,’ Valdes did not harp so much
on the imputatory manner grace is related to the sinner,

but stressed a point compmon to both, namely: that wman is

-

simply admitted into God's favor and made to share in the

mcxlto of krlqt

We cannot deny that there existed a resl wall of

dissgreement as regarcs the meritorious value of good

n

works. Doth systems agreé that good works are the con-
sequent fruilt of a true and lively fsith. But as to whe-
ther they merit reward in this life and in the life here-
after, this is where they parted ways. Good works are
the effect, not the czsuse of justification, the reformers

isted. Man's activity cannot complete what has already

Hn

been coumpleted by Christ.



We do understand now why Valdes, Luther and many ;
others pounded vigorously on this point in utter opposi-
tion to the itomanist view. Was 1t not the formidable
sac¢ramental structure of Roman externsl worship that they
so much reacted against and opposedy This no doubt was
gt the bottom of the hotly contested issue of induigences,
the highly irregular preactices of which greatly scendalized
Luther and the rest of the baund. Dut setling sside all po-
lemical and speculative trimmings, do they not point to
the seme reality commonly acceplted that genuine faith en-
genders tr&gwﬁorks of 1ove?

In showing his disciples the life of Taith in Jesus
Christ, Valdes taught them to look bevond the elaborate ce-
remonies and pompous rituals of the Church. He was for
each of them an exemplar who took the "New Testamént for
his standerd, fixing his view upon the things signified,
not upon the symbols exhibited",S Although the religion
that Valdes preuched was understandably non-sacremental,
he taught and practiced 1t within the context of genuine
Christianity. The 1life of Taith and inner virtue of every
individual soul was for him the real mesning of a Christ-
like life. ©“A true Christian®", he obscrved, "will Dbase

-his 1life on the inner virtues of faith ané cherity, eand

will live purely end sincerely &s thrist éid. Anyone who
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does not live according to these principles cennot be a
Christian, no matter how strictly he observes Church ce-

remoniegt,

-

Valdes has always been credited as having outlined
in his doctrine the Christian way he envisioned toward the
reform of maﬁ, not the Church. This is the type of Evan-
gelism he proclaimed in his interpretation Sf the message
of Christ. He found the root of the problem in sinful man
and in the human eiement ef the visible Church. ‘'he res-
toraticn of order in the Church would eventually follow
after each man has realized the urgent need of re-living

the Jhrist-like life in all its heights and depths.

Deeply convinced of the message he preached; he in-
cessently proclaimed the essential unity of all believers
in Christ. ilan has only to put his life at God's disposal

in the meanner Christ has gloriously indiceted. With Jesus

Christ we shall never fail.

We have one final exhortation from Valdes, his fi-

nal word: we all "should be taught to believe in Christ,

1y

to follow His doctrines and to imitate His life because
such is the end to which every Christian should devote
. 10 - . .
himself™. With this encouraging messege we conclude our
study of the 1life and doctrine of a great men, of whonm all

genuine Christians can be truly proud.

MCMASTER UNIVERSITY Libkars
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