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PREFACE

The catalyst for this thesis was Whitehead's theor&
of the development of ideas, It was my original intention to
show that a speculative suggestion of the Canaanites was
appropriated by Israel where it developéd into one of the
great ideas of mankind, During the course of my research,
writing, and revising, I found my original intention to be,
for the present, too ambitious., I decilded, therefore, to
restrict the thesis to a study of the attributes of the
Canaanite god, E1. I am still intrigued by Whitehead's theory,
but have serious doubts whether it can be proven without its
a priori acceptance, Because the theory has been in the back
of my mind, but was not incorporated into the thesis, I have
outlined it in Appendix I,

I wish to express my appreciation to those who
assisted me in the preparation of my thesgis--to my super-
visor, Dr. A, E, Combs, for his guidance and criticism; to
Mr, Israel Tzvi Abusch, for illuminating a number of
dif ficult passages; to my fellow students in the Ancient
Near Eastern field wﬂo have freely shared with me of the
fruits of their insights and research, particularly Peter
Craigie, Robert Forrest, Yoshi Masaki, Muss Joyce Rilett, and
Miss Jean Angil; and to my wife, Jean, for her help in the
preparation of the manuscript.
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INTRODUCTION

The thesis to be explored and defended in this study
1s that El, the high god of the Canaanite pantheon, was ac-
corded a number of ethical attributes in Ugaritic literature,
but that these were insignificant ﬁo the fulfillment of his
role in myth and legend. If this proposition can be demon=
sﬁrated, some critefia will be provided for the investigatlion
of an exceedingly more complex problem==the nature of the
contribution of Canaan tc¢ Israel.

A number of scholars have advanced the theory that in
some way El was the Canaanite contribution to Israsel. F. Lékm
kegaard hasg commented that the Israslites fused the Canaanite
El with thelr violent and caprlclous god, Yshweh, enabling him
to becoms "the expression of all fatherliness, being mild and

nl E. C. B, MaclLaurin contends that

2

gstern at the same time.
the Hebrew Yahweh and the Canaanite EJ are the same deity.
It 13 his theory that a conflict took place between Baal and
E1l In Ugerit and Baal triumphed, bﬁt in Israel E1 triumphed

and Baal dis&ppearede3 In devsloping this thesis, MaclLaurin

lp, Lokkegaard, "A Plea for E1, the Bull, and Other
Ugaritic Mlscellaniles," Studia Orientalla Toanni Pedersen
. septuazenario dicata (Copenhagus: Einar Munsgaard, 1953),
» ) po 232. )

°E, C. B. MacLaurin, "The Development of the Idea of
God in Ancient Canaan," JRH, II, No. 1ol (1962-63), pp. 277-

29l;.

3Ibido, p. 283. MacLaurin elso connects the demise of

1
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makes the agsumption that in Ugarit El was the moral, rational
godel -BElgsfeldt does not identify the two deities, but pro-
poses that when the Hebrews migrated to Canaan Yehweh as-
sumed the attributes of El.2 Dussaud h01d3 esgsentially the
same view, but gives Yahweh an added advantage for appropri-
ating El's attributes by his theory that Yehwel was a gon of
Bl.3

The first step in evaluating the validity of any of

these proposgitions, or in offering al.‘i‘;e:r*natives,LL ought to be

Ugarit with the triumph of Baal. "Ugarit dled within one
hundred and f1fty years of the completion of the Ugaritic
toxts whilst Israel went on to bacome the mother of Judaisam,
Christlanity end Islam."” Ibid., p. 28L. Albright, while not-
ing the decadence of the Canaanite society, atitributes the
death of Ugarit to the Sea Peoples who devastated the coast of
Syria and Palestine around the end of the thirteenth century
B.C. "The Role of the Canaanites in the History of Civilize
ation," The Bible and the Ancient Near Pa t ed. by G. Ernest
Wright (Cambridge, Mass., 1961), pp. U55=l

llacLaupinp Ope. Clte, po 283,

20t %0 Eissfeldt, "Bl and Yahweh," JSS, I (1956), pp.
25-37. The mogt impowtanu attributes tuken over by Yahweh
from B1, according to Bissfeldt were his kingship and creator-
ship. "Beside some traits of EL which were taken over by Yahe
weh, the latter appropriated the function of Creator of the
world and King of the gods, which according to the evidence
of the Ugarit;c texts are esgpecially pcculiar to El, and which
are generally assumed to have been originally alien to Yahweh."
Ibid., po 36,

3Ren@ Dussaud, "Yahwe, Fils de E1l, " Syria, XXXIV
(1957), pp. 232-242. Dussaud notes that attflbut@ of both
El and Baal eventually were 1ncornowa od into the Hobrew con=
caption of Yahweh. "Le monoth&isme tel que 1tont institud
log Prophétes est le résultat d'un yn01851qma ghi a concen-

tré en Yahwé les prdérogatives de Bl et de Ba‘al." Ibid., p. 238,

MAn alternative theory, which the present writer in-

%en?s to examine in a subgeduent study isg outlined in Append--.
% L.



an examination of El's role in Canagnite literature in order
to determine which of the attributes assigned him were necessary
for the fu}fillment of his functions as the high god, It is
the purpose of this thesis to make such an examination., The
first chavter of the S%udy'conéists of a discussion of “the
-passages in Ugaritic literature where El plays a prominent
part, In the second chapter the various epithets commonly
ascribed to Bl are examined. Some of these evnithets indicate
attributes which are related to the fulfillment of his role
in myth and legend while others are indicative of irrelevant
attributes. Moral and rational attridbutes fall into the
second category.

The primary sources used in the thesis are the
mythological and legendary texts from Ras Shamra, the
site of ancient Ugarit, Until the publication of these texts
by Ch, Virolleaud, which were discovered guite by accident in
1928 when a Syrian peasant ploughed into a Mycenaean tomb
at Rag Shamra, our major source of knowledge about Canaanite

religion was the 014 Testament.l The impression of Canaanite

lThe other basic source for knowledge of Canaanite
mythology, before the Ugaritic discoveries, was Philo Byb-
lious"' account of the "Phoenician History" of Sanchuniathon,
Scholars have been dubious as to the accuracy of this his-
tory. The Ugaritic texts, however, have shown it to be more
reliable than previously thought. Patrick D. Miller, Jr.
states "Philo's history has been vindicated and shown to be
far more reliable than ever suspected, having been based on
quite ancient and authentic sources." "El the Warrior," HTR,
LX (1967), ». 414, Although Philo has been vindicated to some
extent, Pope warns that "the use of Philo of Byblos and other
late sources for the elucidation of the Ugaritic myths should



religion given in the Biblical sources is not a favorable

ones, The numerous references in the Law, the Deuteronomic
history, and the Prophets are polemiéal castigations of the
fertility cult. The bulk of the literary texts from Ras
Shamra are myths of the fertility cult. The unfavorable de-
scription of the Biblical writers is at many points confirmed
by this materlal, but caution should be taken not to intore
pret the literature by negative impressions received from the
Biblical condemnations of Canaanlite religion. With the dis-
covery of the Rasg Shemra material it is necessary to regard
the 01d Testament as of secondary importance in the study of
Canaanlte culturse, These  texts of ancisnt Ugarlt pfovide
firgt~hand access to the Canaanite mythology of Baal, against

1 Also

whoge worship the Hebrews reacted so strongly.
of interest are the references -to ovher deitiss of the Can-
aanite pantheon, some of which are alluded to in the 01d

Testament, but whose attributes and nature, and sometlimes

be made with extreme cautlon." E1 in the Ugaritic Texts
(Leiden: E. J. Brill, 1955), p. 5.

1po. Van Selms notes that the 01d Pestament polemic is
directed against the cult of Baal, and that harmonious re-~
lationships may have exlsted with El. He ennumerates seven-
teen instances from the book of Genesls of positive relations
with the Canaanlites, and only one negative instance (Gen. 15:
13=16) which he judges to reflect the attitude of the redactor.
His explanation of these data i1ig that in the time of the
patriarchs the religion of the Canaanites did not constitute
a threat. There is also no reference to Baal in this early
literature. "The Canaanites in the Book of Genesis," Studies
in the Book of Genesis (Leiden: E. J. Brill, 1958), pp.
182<211. -




even existence, had previously been shrouded in,mysteryel

Such a deity is El.2

He is acknowledged in the mythology

and legend from Ras Shamra as the head of the pantheon. He
does not figure as prominently iﬁ the literature as a number

of other deitles, particularly Baaler This facébhés produced
considerable speculation that a bitter conflict had taken place
between Bl and Baal in which the latter.had ugurped for all
practical purposes the place of the older god. It . is a
drucial problem which will be discussed in the examlnation of

the relevant texts. It is sufficilent for the present to ac-

knowledge that Baal was the most popular deity of the Can-

lFor ai SCUSqlonS of Canaanite deities gee Mitchell J.
Dahood's artlole, "Ancient Semitic Deities in Syria and Pales-

tine," Le Antlohe Divinita Semitiche (Rome, 1948), pp. 65-94;

and also "Der XthO]OUle der Ug1r1ter and Phon1Per" by . H.
Pope and W. Rollig in H, , Haussie's Worterbuch der Mvtho—
ologie (Stuttvart .8.), o, 210-312,

2POpe has noted that the Ugaritic texts have fin-

ally cleared up the long=-standing doubt whether 11 was the
proper name of a specific god or merely an appelation. El
in the Ugaritic Texts, p. 3. Before the Ras Shamra dis-
coveries Ki ttel expresoed the opinion that the term was
- appelative., "We must insist, therefore, that before the
first millenium the word el was used on non-Biblical
Canaanite soll to signify God and the Godhead generally,
but not to designate a definite, individual god, while in
Israel Elohim or El was very commonly used as a proper
name for Yahweh." The Religion of the People of Israel
(New York: Macmillan, 1925), p. 22. Oesterlsy and Robinson
in their discussion of the references to ‘el and *elim in
" the 014 Testament submit the theory that These were local
" gods, which were developed from animistic spirits. Hebrew
" Religlon: Its Origin and Development, second ed. (London:
~ 8. P.C.K., 1937), p. 52. Acknowledgement is made in this work
- to the Ras Shamra ELl, but no connsction is noted. Ibid., p.

51. One wonders 1if they would have reached the same con-
clusions if the Ras Shamra materlial had been avallable when
they first formulated their hypothesis.
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aanite pantheon, This fact, however, does not establish that
he was considered the most powerful. It is proposed in this
thesis that E1 was regarded, in Ugaritic Literature, as the
supreme head of the pantheon, His attributes of power and
authority, necessary to the maintenance of that position,

are indicated in the texts, ﬁut there is no conclusive evi-
dence that he was regarded as a moral and rational deity.'

The texts of the tablets from Ras Shamra were orig-
inally published in transliteration and French translation Dby
Charles Virolleaud between 1929 and 1943 in Syria. The entire
corpus of the alphabetic cuneiform texts from Ugarit, pub-
lished prior to 1965, is available in C. H. Gordon's Ugaritic
Textbooﬁt1 Gordon has also made an English translation of
the epical narratives and some of the more important prose

selections in his Ugaritic Literature.z This material is

also available, in whole or in vart, in the translations by

L

Ginsberg, Driver, Gaster,; and Gray.3 Gordon's translation

is used in this thesis and is comvpared on questionable

. lC. H. Gordon, Usaritic Textbook (Rome 2: Pontif-
ical Biblical Institute, 1965), This supplements his pre-
vious three works, Ugaritic Grammar (1940), Ugaritic Hand-
book (1947), and Ugaritic Manual (1955).

2Cg H. Gordon, Ugaritic ILiterature: A Comprehensive
Translation of the Poetic and Prose Texts (Rome: Pontifical
Biblical Institute, 1949).

3H. L. Ginsbverg, "Ugaritic Myths, Epics, and Legends,'
in ANET, 9pp. 129-155; G. R. Driver, Canaanite Myths and Leg-
ends (Bdinburgh: T. & T. Clarke, 1956); T. H, Gaster, Thespis,
rev., ed. (New York: Harper Torchbooks, 1966); John Gray, The
Legacy of Canaan, second rev, ed. (Leiden: E, J. Brill, 1968),.

T

Gordon's text treats the material objectively, as



passages with the interpretations of other translators. As
is the case of every werk done in the field, the conclusions
reached in this thesis can be offered only as tentative poé~
sibilities. The limitations imposed by the fragmentary
nature of the primary sources, the guestion of their genre,
and the problems related to sequence, translation, and
interpretation, leave no room for dogmatic assertions or final

solutions.l

he himself notes in the foreward to his translation: "I have
no theories to defend, nor would I wittingly take liberties
with the texts." Ugaritic Literature, p. X.

1. . . .
See Appendix II for a fuller discussion of some of
the more serious problems of Ugaritic studies,



CHAPYER T
EL'S ROLE TN UGARITIC LITERATURE

When ethical qualities were assoclated with deity in
the literature of Ugarit, these were attributes of Hl. To
evaluate the significance of this fact, it 1s necegsary to
discuss the question of ¥l's place in the pantheon. The view
has¥besn advanced on the one hand that El was no more than
the titular head of the gods-="at times quite otiose", to use
Albright's phrase;mand on the other hand that Tl was the
real governing power who acted behind the scenes,; controlling
the events, and Basal, Anath and Mot were little more than
marionettes in his handsq2 An examination of the passages
where Bl is active, or referred to in more than a super-
ficial way, will reveal that there 1g cvidence to support
both views, but not enough te establish wi th certainty elther
one. The information about El, provided for us in the texls,

is extremely sparsee3 It is remarkable that such an abundance

lwoFa Albright, Review of M. H. Pope, ELl in the
Ugaritic Texts, JBL ILXXV (1956), p. 256,

P, Lokkepaard, "A Plea for El, the Bull," John
Gray proposes that El's province was social relationships
rather than ra ture, 8snd therefore is less active in the Baal-
myth. Bub even here, he is acknowledged as the final
authority. '"Social Aspects of Canasnite Religion," p. 179.

3The number of references to ElL, the head of the
Ugaritic pantheon, cannot be stated with precision as the

8



of conflicting theory has been ereclted on so small a Tfound-
ation, The references to EL in Ugaritic Literature are not
S0 voluminous to forbid a careful study of each one of them to
see what is said or implied about El 's pogition and role in
the Ugaritic pantheon. There are several types of literature
which should not be confused with one another. The poetic
texts include myth and legend. The Baal cycle will be
considered as é whole. GORDON UH 52, which is also a myth-
ological text, but obviously cut from an altogether differcnt
material than the Baal cycle, will be treated-independm
ently, as will the legends of Kret and Aghat. HMention will
also be made to some unpublished mythological texts which have
relevance to the gtudy, The prose texts are largely admini-
strative and diplomatic,; but there are a few religious texts
that provide information about El which will come within

the scope of the investigation,

Ugaritic word _el ox il has the meaning of "god" as well as
"chief god". literally, then "E1l" means The God. (See para-
graph 163 in Gordon‘s glossary, UT, p. 357). In numerous
passages, where Gordon translates _el, and particulsrly the
plural. form _elm, by "god", "gods", "assembly of the gods,"
etc,, Driver (seec Canaanite Mylhs and ILegends) uses the
proper noun "“El1", e.g.

Driver Gordon
51:11:8 0 E1, of the king 0 god(s) of king(ship)
51:IV:51  “Now there is not “Lo there is no house
a house for Beal unto Baal like the
like EL ., . " gods, ®
7yll:12 °Hail, Mot son of ELI" "Hail, O god Mot!"
49:T:3 . . .brother-in-law ., . .a brother-in-law

unto El. "to the gods.
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The Baal Cycle

El is depicted as the father of the gods in GORDON
UH 129 (II1 AB,C), which is the first text of the Baal
cycle according to Gordon's sequence., The tablet on which
the text is inscribed is so fragmentary that a connected
~translation is not -possible. The text does reveal that El
. is being petitioned, at his abode at the sources of the Two
Rivers, Tfor permission to build a house for Yam. The
identity of the petitioner is not known, * but the impression
is conveyed that Yam is granted his request. But although
Yam's kingship is established his soverelgnty is limited,
He is a vassal of El, and his authority can be removed at
El's discretion,

She 1ifts her voice

. And (shouts):

" h{eajlﬂl - - - - -

Thor-El, thy father, L[ ]

To the presence of_ Prince Sea

Judge Riv] er

Will not Thor-El, thy father, hear thee?
Will he not remove Lthe props of thy throng?

1 . N

T. H. Gaster identifies the messenger as Ashtar,
which in his opinion is a preferable interpretation to that
of Virolleaud who suggests it was Koshar-wa-Khasis. Thesnis,

p. 135. The identity of the speaker is not relevant to the
validity of the point in question,



3

(Wor upJsot [tho chair) of thy kingship? ;
Nor break the scopter of thy government?'”
This warning to Yem, coupled with the fact that Yam's mssg-

g

86NECY ¢t the trouble journey to Llts abode to mak 0
ger took the trouble to jow to Tlts abode to make th

request, supports the view that to the writer of this par-

.

ticular episgode BL had absolubs power and suthority among

2
tho gods.

ELl ig plctured in the highest place of authority in

the asgsembly of the gods described in GORDOI UH 137 (ITIAB,B).
This text tells of the rivalry between Yam and Baal. Yam,

who hasg been grantced kingship arrogantly demands that Baal

g

be turned over to him. #l grants the reguest and Baszl ig

handed over to Yam as his slave. The text opoensg wilh Yam'g
instructiong to his meeagsnpgers who sre to tale his requegt
before the Convocation of the gods.

(At the Teet of 1Bl) do nobt fall
Do not prostrate yOUPhCJA\“)176 ore the
Convocetion [of the Assembly)
But declayre your informationt
Mad sev to Thor, [ny) father, [R1):
{Dsclers te the Convo kqukozl of the Assembly:

ORDOW UH 129:15-18. Quotations of
material o btaken from Gozdon's translation Ugar
Finoen Crote (MNew York:Norton Librawy, 1967), which is
Y 2 the same as his translation in Ugaritic Litor-
aLUPO with a fow nminor changes and corroctions.

vin H. Pope drawvs thoe onpogsite conclnsion Trom

Marvi
toxt. His acknoulougﬁmonu of’ Y@m‘m kingshin is an
ti hat Il has become & devs oliosus. EI in the

Ugaritic Toxts, p. 93. The 1denllfxclﬁioﬁ of ®BiTg abode at
ne Sonrcos of the Two Rivers supports the pOuthOE that =1
had once ruled in Luawnu but was deposod and banished to the
netheryorld. Ihid. 0li. If E1 had been bhanished, as Pope
contends, why grould 1t Be’ necessary for Yam to seek his per-
mission to build a house?



"The message of Sea, your lord,
~ Of your master Ju[dge River] :
"Give up, O Gods, him whom you harbor
Him whom the multitude harbor!
Give up Baal [and his partisans] , 1
Dagon's Son, so that I may inherit his gold:""

Baal is seated beside El at the banquet table when‘the
emissaries of Yam arrive. According to Gordon's translation,
they follow their instructions and do not prostrate them-
selves, but declare their information standing erecf.

They say to Thor, his father, El
"The message of Sea, your lord,
Of your master, Judge River:
"Give up, O gods, him whom ye harbor
Him whom the [multitudes] harbor!
Give up Baal and his partisans
. Dagon's Son, so that T may inherit his gold:""
[Ang] Thor, his father, El, [replies):
"Baal is thy slave, O Seal! i
Baal is thy slave, |0 S]ea!
Dagon's Son is thy captive!
He will bring thy tribute like the gods
He will bring [ 5
Like the deities, thy gifti"”
At these words Baal is infuriated and attempts to slay the
messengers., The pronouncement of El is not questioned, and
Baal is restrained by Anath and Astarte.

But Prince Baal_ is infuriated.
[A knife he tak]es in the hand
A dagger in the right hand.
To smite the lads he fliourishes them/i{].

[Analth seizes his right hand

leorpDON UH 137:15-18.

2GORDON UH 137:33-38,



13

Astarte seizes his left hand:
"How [canst thou smite the messengers of Sea),
[The emis]saries of Judge River?

The mosgengers = = = = = = {
{ Imessengers on the shoulders,
Word of his lord and [ .l

Seholars are not agreed as to what this particular passage
tells us about El. Disregarding the morality of Ll's action
in turning Baal over to Yam, 1t seems obvious that El was in
control of the situation. When El speaks the word, Baal be-
comes the prisoner of Yam, and even the two goddesses, who
take Baal's part on other occasions comply with El's decis~-
ion. Pope sees the eplsode as an example of do:ble~dealing
on the pmrt of El;, who, in the face of Baal's ambition senses
how precarious 1s hisg position, so he sets up Prince Sea
as . his champion and pins his hopes on him for tho defeat of
Baalo2 He also finds evidence in the text that the events
it describes took place before Bl was banished to the
netherworld.
Since the passage IITAB B 19-31 is the only one in the
Ugaritic texts which represents El as presiding over the
assembly of the gods, and since the place of this meecting
ig desipgnated in terms uifferent from the regular
stereotype doescription of Eltg infernal ses, we venbure
to suggest that this episode transpires while El rules

in the supernal regions, on his holy mountain, before 3
he was vanguished and banished to the infernal regions.

The fact that Yam's messengers do not bow down before ELl hasg

algso beon interpreted as a sign of El's obtiosity and his in-

LGoRDON UH 137:39-43.

°E1 in the Uparitic Toxts, p. 93. SIbid., De 95.
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creasing inability to command the respect of the gods,
Not too much should be deduced from this particular event,
however, for a philological difficulty makes 1t impossible
to be certain whether the messengers did in fact refrain
from howing.l Hence, Driver translates the passasge
Afterwards the messengers of Yam, the embz2ssy of
judge Nahar, arrived; they [verily]fell down
at the feet of EI, verily bowed down (in) the
full convocation;~
According to Gaster's translation’ the messengers prostrate
themselves before El, Ginsberg follows Gordon on thig point.u
Because of the textual ambigulty it is not known whether the
messengers bowed or did not bow, and any arguments based on
this incident are therefore quite worthless, The bare
facts from the passage which comment on El's authority aré

that E1 turned Baal over to the messengers of Yam and his

action was not challenged.

1There is confusion because the Ugaritic particles
1 and &1 have a variety of meanings, including both "not",
and "verily, surely". For the various meanings of 1 see
UT, paragraphs 1337-1340, p. 425, for al see UT, paragraph
162, p. 357,

2Driver, Canasanite Myths and Legends, p. 81, In a
footnote he offers as an alternative reading "bowed not down.'

32&9§Qi§, pp. 156, 153.

YANET, p. 130. "At El's feet they do |not) fall
down."
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An important reference to El is found in the
Anath text (V AB) where Anath, Baal's consort and sister,
makes violent demands of El that a palace be built for
Baal. The text begins with a description of a divine
banquet. This is followed by an account of Anath's blood-
thirsty rampage in which she nearly destroys all of man-
kind. 1In column III she boasts of some of her past
victories over Baal's enemies, which include "El's darling,
Sea," the "crooked serpent," "Mot, the calf of E1,"
"Fire, the bitch of the gods."1 The literary effect of
Anath's conquests, vpast and present, is the building up of
a climax which is reached with Anath's intercession for
Baal before %1l that a house be built for him, On hearing

that Baal has no house like the other gods, Anath declares:

"Thor-E1l, [my father], will reconsider
Reconsider for my sake and his
[Lest I]trample him like a lamb to the earth
[Makelhis gray hair [run) with blood
The gray of his beard [with gore]
Unless a house be given to Baal like the gods

LGORDON UH Snt: ITIT: 36-4,



[Yea a cour]t like tho sons of Asherah."t

After speaking these words she speeds to the abode of El,
confronts him in his immermost chamber snd makes her de-
mands .

And the Virgin Anath replies:

" } 0 gods [
Do [not re}joice!
Do not rejoicel | )
Be not glad = = - | ]
. In the greatness of = = = = =
{ 3 thy head.

I shall make [thy] gray hair run [with blood)
The gray of thy beard with gore."
Bl replies
Out of the seven rooms
Out of the elght chambers:
"I know thee, my daughter, thal thou art impetuous
That there is no forbearance among goddesses.
What dost thou wish, 0 Virgin Anath?"
And the Virgin Anath replies:
"Thy word, El, is wise;
Thy wisdom, unto etarnity
Incky 1life, thy word.
Our king ils Aliyan Baal
Our ruler, there is none above hin.
Let both of us drain his chalice
Both of us drain his cupt’
Loudly cries Thor-kl, her father,
El, the king who brought her into beling:
There cry Asherah snd her sons,
The goddess and the band of her brood:
"Lo Baal has no house like the gods
Nor a courlt like the sons of Asherah:
The dwelling of El
The shelter of his song
The dwelling of Lady Asherah of the Sea
The dwelling of §Pidrjay; girl of light,
[The shelter]) of Tallay, [girl] of rain, 5
The dwelling {of Argay, girl of Y bdr}.

This passage doss 1llttle to cenhance the dignity of El.

1GORDOE UH “nb. pl. vi:V:8-11.

%ORDON UH  “at, pl. vi:V:26-50.
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That he 1s not taken seriously as chief of the gods 1s sug-
gested by at least three facts. PFirst, there is Anath's
threat to make his gray hair run with blood. Pope calls this
threat of violence to El!'s person "the crowning indignity

wl Second, is the fact that Anath finds El

of his old ago.
in the eighth chamber, where according to Gordon and Cassuto,
he was hiding from her wrathoe Third, is Anath's declar-
ation that Baal is king and that there is none above him.
Dussaud'has attempted to exonerate Bl with the
propogition that Anath's words to K1l that she wonld bash in
his aged head did not constitute a threst but rather her of-

fer to regenerate him through a blood bath similar to the

one she had given herself earlier in the textOB Pope is

lrope, op. cite, po 3l

2Gordon, Ugarit and Minoan Crete, p. 56, n. 21,

Cassuto shares the view that El is terrified of his daught-

er. Commenting on line 18 he statesg: W2 1L0 "WML 1271 2N
SJID2T PV TP DNONDINUT TR S R0

(The old god is terrified in the face of the assault and

the threat of his daughter; Ho 1lifts up his volce and cries

and weeps). U. Cassuto, "The Innermost Chambers of El in

the Ugaritic Epics" (Hebrew). JPESB, XTII (19L46-47), p. 76.

3Dussaud explaing Anath's intent in changing the
color of Blis beard as follows: :

81 1'on reconnu litexactitude de notre explication
au sujet de “Anat se régénérant dans le sang, on comprenda
gqutelle pratique la mémo operation sur El. Bien que le
texte nt'y insiste pas, du moins dans les passanes conserves,
il faut se la représenter les mains et le corps couverts
du sang ,[le plus efficace, celul des jounes gens qu'elle a
gsacrifiés; elle en barbouillera la barbe perdrsa sa blancheur,
le dieu sera rajouni." "Les combats sanglants de “Anal et
le pouvoilr universal de EL (VAB et VIAR)," RHR, CXVIIL (1938),
p. 151.
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correct in dismissing this interpretation as being out of the
guestion on the basis that Anath's declaration thatgshe
would "smite him like a lamb to the ground," could not be
reasonably understood as anything else but a threat.t

Ll can be defended against the charge of senility
on more substential arguments than the straw at which Dussaud
grasps. The main theme of the passage is not the senility
of El, but the fierceness of Anath. This is illustrated
first of all by her massacre of mankind and her bath in the
blood and gore of her victims, and secondly by her boasting
of the rivals of Baal she has destroyed. It would be a
distinet anti-climax after these escapades to ubter such
threats against a powerless, senile, and otiose deity. But
if Bl is in fact the high god, who has the power to bind and
loose the kingship of Baal, the narrative works to a gen-
uine climax. The fiecrceness and audacity of Anath is dem-

ongstrated by the fact that she will not be thwarted in her

pursuits, neither by armies of men nor by the strongest of

el

b
9

h t

e

gods. And does not hes e to threaten even the per-

0]
a

le]

by

son of the high god himself. And if El does scem Lo cower a

bit before her demands, this only adds to the desired effectc2

lpope, op. cit., p. 28.
2 .

A similar literary device is used in the story of
Abraham's bargaining with Yehweh for the cilty of Sodom (Gen-
esis 18:22-33). It could be argued from thia episode that
Yahwoh is capriclous and wesk-willed. The intended effect,
however, ig to impress upon the reader the greatness of
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Another point that ig not clear from the Anath text
is whether El actually did grant Anath's request. El'g re-
ply is not included in the extant portion of the text. It
is Gordon's opinion that El was sufficiently intimidated by
his daughter to authorize the building of Baal's temple.>
Cassuto, on the other hand, gquestions that Anath's request
was granted; and proposes that Ei hesitated to give his con-
sent,2 If Bl did in fact refuse Anath's demand, this would
explain the need for a subsequent visit, with the same mission,
by Asherat in GORDON U 51 (ITIAB).-

The second mart of the Anath text (frequently des-
ignated VIAB) is so fragmentary that a connected trans-
lJation is not possible. From the readiblé portions can be
discerned a dialogue between El and Koshar-wa-~Khsagis in
which El gives his permission to bulld a house. It is in
this poorly preserved tablet that the reference to the god

Yw 1s found.

Abraham who withstood even Yahweh in his demands for
righteousness.

1
Ugarit and Mincan Crete, p. 56, n. 21,

2Umberto Cassuto, "The Palace of Baal," JBL, LXI
(19542), p. 52. Lokkegaard holds the same view and states
tha t El was unmoved by Anath's threats--""her harsh words are
warded off by El, who seoems quite unmoved and unruffled."
"A Plea FFor El the Bull," p. 23L.

3This is assuming that Asherat's vigit followed
Anath's. Ginsberg places text 51 before the Anath text.
See AWET, pp. 131-138.



Ang Lppn,l God of HMercy, replies: [ D
"The name of my son is Yw-ELl [ ). 2

The question of whether this is a reference to Yahweh

is discussed in . Appendix ITI. Also preserved 1s a com=
mend of El authorizing the banishment of someone from a
position of sovereignty:

Drive him out from the se(at of his kingship]
[From the dais, the throne,] of his sovereignty.

The identity of this ordser's reciplent is a mystery, as is
that of the subject. Ginsberg suggests that it is Yam who

Iy

is instructed to unseat Baal. But whether the words are
spoken in reference to Baal, Yam, or Mot, depends largely
on where one places this text in the mythological cycle,
and his interpretation of the mythology. The information
provided about Ll in this fragrnented text 1s that he en-
joys a high place of authority, granting bullding permits
to the gods, and issuing decrees to make and unmake kings
in the divine realm. |

The central theme of GORDON UH 51 (IIAB), which comes
next in Gordon's sedquence, 1s the building of Baal's house.
In the first column of this text is the lament that Baal

has no house like the gods, and also a description of the

lL@pn is another name of Ll.

2GORDON UH ‘nt, pl. ix:IV:ll.

3GORDON UH “nt, pl. x:TV:2-25,

“gNET, p. 129,
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skills of the divine craftsman, Koshar-wa-Khasis. Column

IT describes some exploits of Anath, which possibly include

a visit to El on Baal's behalf, but the crucial lines of the
text are missing or too obscure to decipher. Colurn IIl re-
lates a consultation between Baal and Anath in which it is
decided that the best strategy to secure El's approval for
the building of Baal's palace 1s to have the petition brought
to him by Asherah, who is (or has been) El's consort, and
has a certain equality with him as the "Creatress of Gods "+
It is Gaster's opinion that this round-about approach through
Asherah comments "on the importance of petticoat influence

in diplomacy!,”2 The plan is carried out in colummn IV where
Qdsh-w=Amir ("Sir HolymandﬂBlessed”B) hitches and saddles

4

the donkey for Asherah's journey to El's abode. Her atti-

tude in approaching El is a distinct contrast from that of

Anath.

She enters the abode of [l
And comes into the domicile of Bhe King,
Tather of Snm.
At the feet of H1l she bows and falls
Prostrates hsrself and honors him.
As soon as Bl sees hoer
e cracks a smile and laughs,

LaorpON UH 51:T11:30,35.

ZT. H. Gaster, "A King Without a Castle~--Baal's
Appeal to Asherat," BASOR, CI (Veb. 1946), p. 21.
3

Gaster, Thespis, p. 181

hDriver’s translation is "father of years," Can-

aanite Myths and Legends, p. 97.




His feet he sets on the footstool
And twiddles his fingcers
He 1lifts his voice
And shoubs: v
"Why has Lady Ashorah of the “ea come
Why came the Creatress of Gods?
Art thou hungry?
Then have [a morsel)!
Or art thou thirsty?
Then have {a drink)!
Eat!
Or drink!
Eat bread from the tables!
Drink wine from the goblets!
From a cup of gold, the blood of vines!
If the love of L1l moves theeo
Yea the affection of Thor arouses thee!"'

When E1 extendg hig hospitality to Asherah, she makes the
identical appeal as that of Anath.? El, who may have been
hesitating in making his decision, grants the request, with
the stipulation that he would take no part in the con-

3

strucltion.-

LeoRDON UII 51:TV:21-39.

2psherah s petition in GORDON UH 51:IV:L0-57 is
exactly the same as Anath's in GORDON UH ‘nt, vi:V:38-50
(see p{”ho), so that no purpose is ssrved in quoting it.

3El's reply to Anath's earlier request is not known.
Baalt's impatience to have construction bepgun would indicate
that if Anath had been successful in hsr mission, Asherah's
visit would have been uvnnecessary. According to Cassuto,
1t wasg Asherah's more reverent and respsctful approach
which achlieved the desired result. "Rl received his wife
benevolently, &s Ahasuerus recelved Esther, and he willling-
ly granted her request. The permission for the bullding
of baal's palace ig given forthwlith without any limitation.’
"The Palace of Baal," p. 5. This view is shared by A. S.
Kapelrud, Baal in the ias Shamra Texts (Copenhagen: G. E. C.
Cad, 1952), pp. 11i-11%,

1
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And L{pn, God of Mercy, replied:
"Am I to act as a lackey of Asherah
And am I to act like the holdzr of a trowel?
If the handmaid of Ashserah will make the bricks
A house shall be built for Baal like the gods
Yea a court like the sons of Asherah.
The thesis that El was a god who was past his prime is
strongly implied in the description of Asherah's visit.
Pope inbterprets his laughter and finger twiddling as the
actions of an o0ld man who has lost hig natural powser, and
that his words "the affection of Thor arouses thee" are
amorous overtures wnich are probably littles more than wish-
ful thinking, or the recollection of better days.2 If Bl
had lost his potency, the legitimacy of his kingship might
be brought into question.3 On the other hand El's per-
mission is sgeriously and versistently sought, and it
d oes not proceed until El gives the necessary author-

ization.

El does not figure in the remainder of GORDON UH 51

LGORDON UH 51:IV:58-v:6l.

2Pope, El in the Ugaritic Texts, pp. 36-37. A.
Van Selms shares this opinion that El has lost his sexual
potency, and advances the opinion that the period of

sexual intercourse between the father god and mother god
was a thing of the past--occuring before the beginning of
the present era with its multitude of younger gods and god-
desses who were offspring of the old couple." Marriage and
Family Life in Ugaritic Literature (London: Luzac and Co.,
Ltd., 1954), p. 05,

3This principle was involved in the episode of
David snd Abishag in 1 Kings 1.
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which descrivbes the building of the housa,l

a disagroesment
between Koshar-wa-Khasis about placing a window in it,2
Baalts tour of his territory, and a celebration of the events
to which Mot is not invited.

The story of DBaal and Anath continues in GORDON UH
67 (I*AB). The tablets on which this text were found are in
very poor condition, and consequently about half the text
is missing. It describess how Baal, because he had smitten
the evil serpent, Lotan, 1s summoned by Mobt, the god of
death, into the underworld. Baal fears Mot, but it seems
there is no choice but to obey. Before he does, he mates
with a heiffer, possibly to assgure himself of male off-

i

spring. At tihis point the text broaks off, and Colum VI,
some thirty-five lines later, begins with the news that
the body of Baal has been found prostrate on the earth,

and the lament

Dead is Aliyan Baal g
Perished 1s the Prince, Lord of Rarth!-

When Tl hearg the news, he joins in the mourning.

legorpow UH 51:V:105¢7,

2 ‘

GORDON ULl 51:V:120-VI:8; VIT:17-27.
3GoRDON UH 51:VII:5-50.

hKapelrud, Baal in the Ras Shamra Texts, p. 121.

SGORDON UH 67:VI:9-10.

6{apolrud, who views the nmythological material as
cultic texts, notes that the mourning rites of Bl and Anath
nrovided & pattern for those taking part in the cultic
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Thoroupon Ltpn, God of Mercy,

Goesg down from the throne

Sits on the footstool
And from the footstool sits on the sarth.

He pours the ashes of grief on his hsad

The dust of wallowing on hisg pate

¥For clothing, he is covered with a doublsd
cloak.

He roams the mountain in Pourg£gg

Yea through the forest in grief
He culs cheek and chin

He lacerates his forearms
He plows (his) chest like a ga den

Like a vale he lacerates (his back).
He 1ifts his voice

And shoutg:
"Baal is dead!
Woe to the people of Dagon's Son

Woe to the multitudes of Athar-Baall
T shall go down into the earth.'d

These were the conventional mourning rites of the tlme, and
the purpose of their élaborationy as noted by Pope, was to
depict Tl as sympathaticeg He comments further that "when
Baal perishes at the hands of Mot, Bl seems genuinely
grieved, or at least makes quite a show of griefo”3 On
this occasion there is no hint that El ig pguilty of double=
dealing or 1is insincere in hils concern for Baaleu The fact
that in the next passage Anath goes through the same mourn-

Y

ing rite as El is devastating toc any theory that Elis

o

ritual performed most likely ot the New Years festival.
Kapelrad_,_opo cito., Do 193, o

1ummou U 67:VI:11-25.

2El in the Ugaritic Texts, p. L5.

1bid., p. 92, lLIpig.
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mourning was a sign of weakness or otiosity.l

The account of Anath's mourning is found in the
opening lines of the next segment of the mythology, a combin-
ation of GORDONW UH 62 and 9, designated by Virolleasud as
IAB. Completing hsr mourning with an incredible array of
sacrifices, Anath prostra es herself before Bl, calling for
someone to rule in Baal's place. The choice is Athtar, who
is unequal to the challengs.

She 1lifts her voice
And shouts:
"Let Asherah and her sons rejoice

The goddess and the band of her brood!
For dead is Aliyan Baal,

For perished is the Prince, Lord of Rarth!"
Aloud cries Bl to Lady Asherah of the Sea:
"Hear, 0 Lady A[shorah] of the Seal
Give one of thy sol{ns} that I may make him king!l"
And Lady Ashorah of the 3ea replies:

"Let us make king one who knows how to governti"
And Ltpn, God of Mercy, declares,
"One feeble of frame will not vie with Baal

Nor wield a spear ageainst Dagon's son."
When the parley is finished
T,ady Asherah of tThe Sea declares:

"Tet us make Athtar the Terrible king!®

[l

lAccording to I's F. Hvidberg the violent mourning
rites initiated by Il and Anath had a cultic function.
Weeping and sacrifices were needed to invigorate Baal for
his resurrection, and these, therefore, were important
elements in the sarly Phoenician~Canaanite autumn festival.
Weeping and Laughter in the 01d Testament (Leiden: B. J.
Brill, 1962), p. 55,

BAthtar, as Gaster nobtes, is the genius of artific-
ial lrrigation who seeks to dominate ths earth during the
time of year when the rains (Baal) are absent. The fact that
he is too small to cccupy the throne of Baal is "a mytho-
logical way of saying that the genius of artifical irrigation
is no egual to the natural force of the rain (Baal)!

Thespis, p. 219.
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Let Athtar the Terrible reigni"
Thereupon Athtar the Terrible
Goes into the heights of Saphon

That he may sit on the throne of Aliyan Baal.
His feet do not reach the footstool

Nor does his head reach its top.
And Athtar the Terrible says:
"I cannot rule in the heights of Saphont"
Athtar the Terrible goss down

Goes down from the throne of Aliyan Baal 1
That he may rule over all the grand esarth.
This passage provides no fresh information about El, but it
does reinforce the pogition that ¥l had absolute authority
in the matter of setting up kings--even substitube ones.

Following the account of Athtarts fubtile efforts to

11l Baal's throne, the encounter vetween Anath and Mot is
related where Anath seizes Mot and cleaves, winnows, burns,
grinds, and plants himc2 After a lacuna of some forty lines
the narrative resumes with El dreaming a dream in which he

o the

[&=]

ls informed of the news that Baal 1s alive, causin
heavens to rain oil and the wadles to run with honey.3 As
he shared in the lamentation at Baal's death, he i1s likowlise
jubilant at the news of Baal's resurrection.

Lipn, God of lercy, rojoices.
His feet he sets on the footstool
He cracks a smile and laughs.
He 1irfts his volce
And shoutbs:
"Let me sit and rest
And let my soul ropose in my breast
For Aliyan Bagl is alive

lGORDON UH L9:T:10-37. BC}ORDOH UH }9:17:31-39.,

3Gorpon T L9:TrTehi=-13,
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For the Prince, Lord of Karth, oxists. "t

El's rejoicing reflects the universal rejolcing which the
revival of Baal occasioned,2 and so0 is not too important
in analyzing the character of E1,
GORDON UH [}9 continues with El's instruction to
Anath to go out and search for Baal.3 Several lines are
missing between columns IV and V.br In Column V Baal smites
the son of Asherah who attempted to rule in his place.5
Column VI, which also 1s ihcomplete, describes a final bat-
tle betwesn Baal and Mot. The conflict seems to be a stale-
mate until Sun warns Mot of the possible intervention of BEl.
Mot is strong, Baal is strong.
They gore like buffaloes
Mot is strong, Baal is strong.
They bite like serpents
Mot is strong, Baal is strong.
They kick like racing beasts
Mot 1s down, Baal is down.

Up comes Sun
She criss to Motb:

Leomrpor ve L9:TIT:1l-21.

2Hvidberg, who seeg the fertility motif predominate
in the Baal cycle, relates El's laughter to the jubllation
produced by the coming of the autumnal rains. The people's
expressions of joy further strengthened the newly-revived
rain-god. "With rejoicings and laughter the people who ex-
perienced Ba'al's changing fate with him, strengthened his
honour and victory and increased nis enemies! shame and
defeat." Weeping and Laughter in the 01d Testament, p. 56.

3GORDON UH L\9:111:2277.

hAbout thirty-five lines according to Ginsberg.
ANET, p. 1l1.

5GORDON UH L9:ve1=3.
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"Hear, 0 god Mot!
How canst thou fight with Alivan Baal?
How will Thor-El, thy father, not hear thee?
Will he not remove the support(s) of thy throne?
Nor upset the seat of thy kingship?
Nor break the scepter of thy rule?"
The god Mot is afraid,
El's beloved, the Hero, is frightened.l

The next eight lines are defective or missing, but apparent=
ly Baal emerges victorious over his enemy. The combatants
seem to be evenly matched until Shapsh (Sun) warns Mot of
the consequences of Hl's displeasure. The impression one
receives 1ls that Mot was destined to lose this particular
conflict. IMiller is in agreement with Pope's theory that
Baal had replaced £1 as the leading delty at Ugarit. "Bl is
on the way down, and Baal, the young warrior, is on the way

2 . . . . . .
up."“ e sees in Shapsh's warning to ilot evidence that
while E1 has lost his power as 8 warrior, he still main-
tains his authority to establish kingdoms.

In these lines the threat of Il's hostility

strikes fear into the heart of Mot. But LIl's power is

confined largely to the matter of dispensing king-

doms, and Mot's fear is thus not of battle with Kl

but of loss cf his rule. One could not conclude from

these lines alone that Bl was honored in any major way

as a god of battle."

Bl's defence of Mot in this battle could be interpreted as

an indication of his waning power, and his attempts to re-

Leonpon vH L9:vr:17-31.

2patrick D. Miller, Jr., "Bl the Warrior," 1ITR,
IJX ( ]'-(){_)7 ) ) p [ l‘.ll L4

31bid., p. Ll2.
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main in authority by siding first with one pretender to his

1 But if El's so-callsd rivals

throne, and then another.
represent various seasons of the year, his capriciousness
may simply point to the fact of his rule over nature on a
higher level. This conclusion is reached by Lgkkegaard,
who states that "ELl is the guarantee that the balance be-
tween the seasons is upheld."2
The Baal Cycle is completed with the final
defeat of Mot by Baal. There are a few other fragmentary
texts thch possibly belong to the Cycle, although where
they would come is highly doubtful. GORDON UH 76 and 132
describe erotic episodes, including the motif of bestiality,
between Baal and Anath, but no information is provided about
El. GORDON UH 75 tells of a conflict between Baal and
some wild creatures in the dessrt, in which Baal ssems to
come out second-best. There is a reference to El laugh-
ing in his heart and chackling in his 1iver.3 The text -
is too broken to determine with precision what prompted
El's laughter, but Pope sees in it an indication that El

1y

was contriving a plot against Baal. The circumstances of

1This basically is Pope's position. El in the Ugar-
itic Texts, p. 92. '

2“A Plea for Bl the Bull", p. 235.

3GORDON UH 75:T:13-1l.

J‘L"In the poem BH . . . it is obvious that El wants
to get rid of Bzal and he laughs inwardly as he sets in
motion a stratagem that results in Baal's undoing." loc. cit.

————
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Baal's defeat are lost in a damaged piece of the text, but
it resumes with a reference to a seven year sentence of
some sort that has been imposed upon Baal, presumably by El.
Seven years the god is abundant [ ]
Bven eight cycles, until ]
For he is clad as in the garb of [hig) bro[thersl
As with the robe of his kinsmen.
Driver translates "the god" as "E1".
for seven years Bl wag filled {with wrath)
and for elght revolutions of time [with anger].
When [his] brethren were coversd with blood
like a garment,
his kinsfolk with blood as a robe,
John Gray sees the central theme of this passage to be the
punishment imposed upon Basl by El for the crime of fratri-
cidee3 If Gray is correct in his interpretation, the

position that EL was absolute, rather than titular head of

the gods, recelves some confirmation from this text.

The Birth of the Gods

A legendary text that stands apart from the Baal
Cycle is GORDON UH 52 (88). Gordon points to this text as

evidence that fertility was a dominant theme in Ugaritic

LeorDON UH 75:T1T:L5-L8.

2Canaanite Mythg and Legends, p. T3.

3tphe main thome of this text we consider to be bhe
punishment of the blood-guiltiness of Ba‘al, who had un-
wittingly stained himself with the blood of his half-brothers,
the brood of Bl and Agirat." "The Hunting of Bafl: I'ratri-
cide and Atonement in the Fythology of Ras Shamra," JHES,
X (1951), p. 15L. B



thought and that not all fertility myths are Baalistic.t
Here, in contrast to the literature previously discussed
El is the prime mover and Baal is not even mentioned. The
toxt, which 1s incomplete, divides itself, as Gaster com-
ments, into two parts.
The first contains the rubrics and chants for a
public ceremony in honor of two gets of gods namoed
"the Gods Gracioas" and "the Princes." The second
contains a dramatic myth relating, in a markedly
humorous tone, the conception and birth of those gods
and deseribing how they came to be, respectively,
tutelary patrons of the steppeland and translated to
the stars. In this portion, the "Princes" are
designated more specifically as Dawn and Sunsetl.
0f present concern is the sscond, or mythological portion
of the text.>
The narrative portion tells of how two women are
impregnated by El snd give birth to Dawn and Dusk. The
account alounds in sexnal references, the significance of
which was understood directly, or more likely in the form

of doublementendresnL

C. H. Gordon, The Common Backpground of (Greesk and
w Civilizations (Hew York: The Horton Library, 1965),
]

2en .
Thespis, p. 106,

3For discusslions of the dramatic significance of
this poem, and interpretations of the first part, see the
introduction by C. H. Gordon in Ugeritic Literature, pp.
€7-58, and the treetments by T. H. Gaster in Thespis, pp.
07-L27, end "A Canaanite Ritual Drama," JAOS, LXVI (19L6),

ppe 51-76.
ton this point it is of interest to compare various

!

translations of the text. Pope's rendering of lines 37-38,
81, his rod sinks. / Bl, his love-staff droops," leaves



{ )] the shore of the sea
And roams the shore of the decp.
(Bl takes) two effigies
Two effigies from the top of the fire.
Lo she from the bottom
Lo she rises
Lo she cries "Father, Fat hert™
Lo she cries "Mother, Mother!"
"Let #l's hand- be long like the sea
Yea, El's hand like the floodi"
El's hand became long like the sea
Yea, H®l's hand like the flood.
Bl takes two effigies
Two effigies from the top of the firs.
lle takes and puts (them) in his house.
Bl lowers his rod
El lets down the staff of his hand.
71l raises, he shoots heavenward
He shoots a bird in the heavens
He cleans and sebs it on the coal(s).
tests the two wonen.
the wonen will shoutb:
husband, hushband!
Thy rod has fallen
Lowered 1s the staff of thy handi--
While the bird roasts on the [ire
Broils on the coalg=-
The two women are wives of KL
Wives of 21 and nhis forever.
But if the women shoutb:
"0 rfather, father!
Thy rod has fallen
Lowered is the staff of thy handl"e-
While the bird roasts on the fire
Even broils on the coals--

[ iRes
Oy

little to the imagination as to the intended rmcaning (See BL
in the Ugaritic Texts, p.38 ). Driver, Gordon, Gray, Gaster,
e bl
l

Usc the terms scaptle ang "staff," "prod" and "staff,'
"sceptre" and aff "paton" and "rod," respectively.
Driver, Canaanlbe Myths and Legends, P. 123; Gordon, Ugaritic
Literature, p. 60; Gray, The Legacy of Canaan, p. 100;

Gaster, Thespig, D. h29 ATT of these agree that a rlbﬂld
double~entondre was intended which would have readily

amussd & pouuiar andience.

Ly ng rmay have been a euphemism for the phallus
as 1t gometimes was in Biblical lebrew, e.g. Isaiah 57:8.
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The two gilrls aro daughters of El
Daughters of El and his forever.
And lo the two women shoub:
"0 husband, husband!
Thy rod has fallen
Lowered is the staff of thy hand!Me-
While the bird roasts on thse fire
Even broils on the coalg--
So the women are wi[ives of E1J,
Wives of ¥1l and his forever.
He bends
Kis{ses) their lips
Lo thelr lins are sweetb
Sweet as grapes.
From kissing there ‘s conception
I'rom embracing there is childbirth
They go into tralvail)
30 that they bear
Dawn 1
And Dusk.

Following the birth of these two gods the process 1s re-
peated with Lhe result that EL sires a serles of gods.
There is a remarkably wide diversity of opinions
as to how the text, GORDON UH 52, ouéht to be interpre-
ted. Scholars cannot agree whether it is early or late;
whether as drama 1t was serious or burlesque, and whether
the presentation of Bl was intended to pralse or ridicule
him. PYope takes the position that Bl is ridiculed, being
pictured as an old man who 1s unable to achieve and maintain
an erection. From the reference to El's drooping rod he
conclades that "Elts member is represented as in a state of

gemi~btunmescence and not full erectione”a He notes that the

ritual of roasting the bird wag intended to prodiace a state

LcORDON UH 52:30-53.

EEl in the Ugaritic Texbts, p. 39.




of sexwmal exclitement.l He also raises the possibility that
El did not impregnate the women in the normal manner, bub is
realistic enough to reject the likelihood of this.

It is never stdad ed that El's rod rises, but this may

be simply a poetic lapse. AL any rate, coitus appar-

ently does not take place till 1. L9 when El bends

and with a hug and a kiss impregnates the females,

which probably does not imply thet it was a progess

of adosculation re&: her than normal intercourse.®
On the question of date, Pope views the passage as early,
from a time when the popularity of El had begun to decline.
"The poem S8 in which Bl sppears as sexually active has besn

generally held, on other grounds, To be earlier than the

1 has to overcome his

&

other compositions, bubt even here
initial impotence by means of naglc and this episode may
very well represent his last fling and farewell to sox."3

{apelrud agrees with Pope that the poem is earlf,
but rejects any idea of a derogatory intention toward the
position and power of #l.

One might for a moment be tempted by the idea that I1
is given this leading rdle by the author with the in-
ftention that he is going to be laughed at and thus
naturally recede into the background for Basl. In
that case this text would be from a late sbtage in
Ugaritic religlon and not from an old one. Bub actually
there is no support for this point of view In the texk
itself. Only a modern reader with strong prejudices
would be able to see the text that way.=~To this is
added its markedly cultic character, showing that we
have here no purely literary creation but a text
really used in cultic life. There can be little or no
doubt that it was connected with the hieros gamos,
probably duaring the Hew Year festival. The text nmust

X 2

Ibid. 31bid., p. L2,

Ibid., p. 0.
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then have originated in a period when Il played the
. = o~ . Py . . 1 Py ]
principal role in the fertility cult, Ehat ig: in a
time when he was not replaced by Baal.
The opposite approach is taken by Gaster who clasg-
<o 2 -
sifies the poem a&s burlesque. The present form suggests a
later date, when the ritual drama has lost its functional
significances
When once the ritual drama has lost its functional
significance, it tends to survive only as popular
entertainment, catering more and more to the ruder
tastes of a holiday crowd. The basic plot is retained,
but it comes to be treated in less serious vein, and
elements of burlesque, farce, and ribaldry are freely
introduced.
Although Gordon agrees with Gaster that the text is the
libretto of a religious drama with music, he regardg 1t as
a fertility nmyth which was taken seriougly. The occasion of
the drama, says Gordon, "is the close of one seven-year cycle

and the beginning of anothser,s The purposse of the performance

is to assure that the new cycle will be one of abundence with

1Kapelrud, Baal in the Nas Shamra Texts, p. Tl.

2£§g§pi§, p. 06, Gray supports Gaster's contention
that BElt's role serves a burlesque purpose. "The guasi-
domestic activity of Bl, who 18 generally depicted as an

old man full of dignity, who influences affalrs in nature
and socliety by his final sanction rather than by his person-
al activity, has possibly a burlesgue purpose, Bl becon-

ing a figure of comedy, which, from the Greek analogy, we
know to have been an essential feature of the fertility
myth and ritual. In this respect X¥1l's role is analogous

to that of lerakles in Attic comedy." The Legacy of Canaan,

pP. 99.

BIhesgii, p. 1106,
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bread to eat snd wine to drink."l Ie sees in the drama an
element of suspense which centers apout the question of
whether the women's relationship with Bl will be that of -
wife or of daughter. Commenting on lines 39-1,9 he says:

"The force of this passage is that the rite wiilqéésult in
enduring fertility (with a virile god impregnating his perm-
dnent wives) or in enduring sterility (with an impotent god
with whom the girls must remain permanently as daughtersnyg
Gordon 8glso sees in this passage evidence that El is under-
going a period of decline--~not from the date of the passage,
but becauss "the quantitative prominence of Baal and Anath -
vis»;=vis El in the fertility myths is simply an aspect of
their quantitative prominence vis-a-vis the older El in
general,!3

Tt is an unresolved probiem whether GORDON UH 52
presents a poble picture of K1 as the Creator of Creatures,
or if he 1s regarded with contempt filling the role of the
buffoon. Lokkegaard, convinced that the former interpretatioﬂ
is correct,; asserts that scholars who see El as an otiose deity

have stooped to desperate means to prop up their arquments?'The

1Gordon, Ugaritic Literature, p. 57.

2Gordon, Ugarit and Minoan CGrete, p. 96, n. l5.

3Gordon, The Common Background of Greek and llebrew
Civilizations, n. Ll72.

M”When it becomes necessary to maintain that the
texts BH and S8 (Birth of Dawn and Dusk) are older texts,
revealing another state in the pantheon, it shows that
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poem may or may not confirm BEl's position as head of the
pantheon, but it definitely does not provide any support

for the hypothesis that rationality and morality wers

essential elements of his nature.+

The Legeonds

Included in the literature of Ugarit are two legends,
Kret and Aghat. The central filgures in these are mortals,
but there are occasions.when the gods take an active part in
the events. The Epic of Kret shares with Greel legend the
Helen of Troy motif. As the story opens, Kret's bride has
been abducted from him before she had borne him any children
to carry on the line. IHe implores 31l to help him, and by
Tfollowing the god's instructions receives back his bride and
is blessed with eight children. In the course of events
Rret falls 111, because he had failled to keep a vow made to
Asherah. When all else falls, Krel is restored to health by
El. The legend ends with Kret's malediction on Yaggib his

son for his attempt to take his father's place upon the royal

desperate means have to be applied in order to rescue & tot-
tering hypothesis. Sound mothod is to glve up a hypothesis
ir it does not tally with the given material, not to cur-
tail the material. And the truth is that before there is

a complete interpretation of oar texbs (perhaps new finds)
it is no sound method bo start with literary criticism."

"A Plea for Bl the Bull,"™ p. 235.

lae srgued by MacLavrin in "The Develorment of the
ITdea of God in Ancient Canaan," JRH, II, No. 1-4(1962-63),
p. 283,



throne. There are a fow roferences to Z1 which desorve some
comment.
When Kret laments the loss of his bride and his hops
of progeny, ELl appears to him in a drean.
And in his dream #Bl descends
In his vision the Father of Man,
And he draws near while asking Kret:
"Who is Kret that he should weep
The Good One, Lad of Hl, that he should shed tears?
Does he wish the kingship of {Th)or, his Father?
Or sovereignty, lilke the Fa)ther of M{an}?
In the vision Kret is instructed what he must do to save
himself from his predicament. Among other things he is re-

. - . e — 4 o) .
quired to offer sacrifices to both El and Paal.c The sig-
nificance of these briefl passages for our study is that ElL
is acknowlsdged, more or less in passing, as being dominant
in bthe pantheon, by the refersnces to him as "Father of HMan,">
and to his kingship. It should also be noted that there is
no hint of ennmity between 11l and Baal in the reference to
Kret's sacrifice.™

The next time El appears in the legend is in the

account of an assembly of the gods where Baal petitions [l

Lxrt s T:36-l2. 2Krt: T:77-79.
3fhe Ugaritic phrase "Pather of ian" is ab adwm, tho
same as in Hsbrew.

hThis Ffact tands to confirm Gray's assertlon that
"in their [%1 and Baal] integration in the main myth of the
fertility~-calt at Ras Shamra it must be admitted that har-
mony and not discord between the two 1s the provailing im-
pression." "Social Aspects of Canaanite Religion," p. 1786.



to grant protection to Kret.

There arrives the assembly of the gods
EAnd} Ali{lyan) Baal declares:
! ] depart, 0 Ltnn, (God) of Mercy,
Wilt thou not bless [Kret) of Tha®
Nor protect the Good One, {(Lad)] of Bl9"
A cup he takes [in] (his) hand
A goblet in (the right)
El indeed blesses Kret [of Tha®)
[Protects] the Good Ons, Lad of El:
"The wi[fe thou take)st, 0 Kret,
The wife thou takest to thy house
The girl thou causest Lo enter thy court
Will bear thes seven sons
And an eighth [daughter): Octavia
To thee she will bear the lad Yasgsib
One who sucks the milk of Asherah
Yho sucklcs the breasts of the Virgin (Anath)
The wetnurs{es of the Good and Fair Gods).

The preeminence of Lkl is obvious in trnis passage, indicated
by the power to bless Kret, which seems to be hisg right salone.
The same point is evident in the account of Kret's hiealing,
which can be effected by none other but &l,

Ltpn, [God of HMercy, declares):

"{Who] among the gods [will drive oubt the dis
Exorcizing the i[llnesg)?"

[Wone among the gods) answers hin.

A [fourth time) he savs:

"Who emong [the gods will drive out) the disease
Exor014 ing the 1llness)?"

Wone among the gods an[swers him).

A fifth time he says:

"[Who among the gods)will dri ve o1t the disease
FX{OIClZLnb the illness)?"

None among the gods answer{s hinmj.

A sixth, a seventh time he says:

"[vho) among the gods will drive out the disease
Exorcizing the i1illness?!

Hone samong the gods answvers him,

And Ltpn, God of Mercy, declares:

"Return, my sons, to your seat|s)

-

ease)

LGORDON UH 128;:TII:11-28.



Yea to the thrones of yo{urj excellencies!
I will perform magic
Verily to utqv the hand of tho disease
Bxorcizing the illness."

The text breaks off at this point,; but apparently El brings

about Kret's healing through the application of a coupress

of clay or dunge2

El plays no further active part in the epic, but
the accusatlion of Kret's son that he has forfelted the right
to rule may indirectly throw some light on the nature of
Bl.

The lad Yaggib departs
Into his fethsr's presence he enters.
e 1lifts nis voice
And shouts:
"Hear, 0 Kret of Tha®!
Listen
And be alert of oscart
Dost thou administer like the strongest of the strong
Angd govern (like) the mounEaings e
Thou hast let thy hands fall into negligence
Thou dost not judge the case of the widow.
Nor adjudicate ths ceause of the broken in spirit
Nor drive away those who prey upon the poor!
Before thee thou dost not feed the fatherless
Nor behind thy back the widow.
For thou art a brother of the bed of sickness
Yea a companion of the bed of disease.
Descend from the kingship that I may rule
From thy sovereignty that I may be enbhron%d
thereont

It wes the traditional duty of the king to rescue the help-

lgorpow Ul 126:V:1.0-28.

2o s .
Driver sugg oLs that "dung" is a more accurate

translation than cldy, Cansanite Uvths and Legends,
pl )_I), Ne 36

3GORDON UH 127 :39--53

e o et e
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less and weak.t Kret is referred to as the son of B1° and
hisg duties to establish justice and show compassion reflect
the qualities of El. John Gray alludes to this point in
hig discussion of El's kingship:

Vhile Fl's title "king" (mlk) is not at all dis-
tinctive since it was the title also of Baal, the pro-
tagonist in the fertility-cult, and indeed of the other
gods among the anclent Semites, the Krt and Aght texts
do indicate that it had a peculiar significance in the
case of Tl. Just as the king is peculiarly the son of
Bl it is natural to see in the specific function of
the king a reflection of the fanction of El. MNow in
the Krt and Aght texts the king is guarantor and sus-
tainer of justice in the community.

In the legend of Aght the goddess Analh plays a lead-

Ha
5

ng role. The plot of the story revolves around Anath's

esire to possess the bow of Aght, King Danel's son. The

Oy

bow was a gift to Aght from Koshar-wa-Khasis on the occag-
ion of Danel's hospitality to the divine craftsman. Bl plays
a minor role in the tale, as he does in the Legend of Kret.
The story begins with Danel petitioning the gods for a son.
Baal appears to Danel on the seventh day of his incubationh

and @assures him that nis petition will be taken before Bl:

"o gods eat the offerings
The deities drink the offerings

1Gordon, Ucarit and Minoan Crete, p. 119, n. 73.

2o, GORDOW UH 125:10,20-23.

(OS]

"Social Aspects of Canasnite Rgligion," p. 172.

[

| . . s . . . .
"The practice of incubation 1lg discussed in detail
by J. Obermann in "How Uaniel was Blessed with a Son: An
Incubation Scene in Ugerit," JAOS Supplement 20, 196,



Will they not bless him to Thor-El, my father,
Nor defend him to the Creator of Creatures
S0 that a son of his may be in the housg
A root in the midst of hils palace?!
The blessing which enables Danel to beget a son is bestowed
upon him by El°2 The fact that Danel's petition is taken
by Baal to Il who grants itrsuggests that to the writer of
the legend Bl held the highest position of authority and
power among the godse3
Bl appears once more in this story. When Anéth is
unable to persuade Aght to relinquish his bow, she brings
the matter before Bl., Prostrating herself before him, she
makes accusation against Aqhtou Unfortunately, the text
is damaged at this point, and Ll's response is unknown.
Possibly he did not take her seriously, for the narrative
resumes with Anath persuing her request by threats to make
nis gray hair flow with blood.

"I shall make [thy gray nhair} flow [with blood
The gray of} thy {beard) with gore.

And [then) will Aght save thee
Or will [Danel's) son rescue thee

1o pgnt; 1:23-26. 2o Aght: T:35-38.

30n Baal's intercession to El on behalf of Danel,
Gaster comments, "Indeed, it is to be observed throughout
the Ugaritic texts ¥l occupises the position of what anthro-
pologists have called "the remote high god," whereas Baal
is the demlurge, who actually rules over gods and men and
who ranks as the more prominent figure in cult and myth."
Thespis, pp. 332-333.

Lip Aght: VI:}}7-55.



From the hand of the Virgin {Anath]?"

And Ltpn, God of Melrey), replies:
"T know thee, my daughter, that thou art 1mpetuous

And there is nfo forbearance] among goddesses.
So depart, my daughter - - =

Bvil is {thy] heart [ )|
The joy - -that there is in thy liver

Thou shalt put in [the midst) of thy breast.
Let thy hesls surely thresh."!

It is not clear from line 19 of Cordon's translation whether
E1l authorized Anath to deal violently with Aght, but accord-
ing to the translatiéns of Driver and Gaster &l complied with
her requestoe The general inpression given by this passage
is that Fl, the high god, grants Anath's request, nobt so much
in the interests of justice, bubt because he was bullied into
it.3

Bl plays no further active part in the legend.,,‘L

13 Aght: “rev.'"" 11-19

2priver's translation is, "He that defrauds thee
shiall indeed be struck down." Canaanite Myths and Legends,
p. 57. Gasber's is similar, "5 Chat has defrandsd theo

must surely be crushedl" Thespls, p. 350.

31t should be noted that in all probability E1 did
not anthorize the slaying of Aght, nor did Anath intend it
(3 Aght:"obv." 26-27: 1L Aqht:l5- 17), but it was a result of
the way Anath's bungling henchman, Yatpan carried out his
mission. In like fashion he dropped Lha highly~coveted bow
into the sea. Gaster, Thespis, p. 356 It is Ginsbergts
opinion that F1 5b1011u ed that Aq“b'b breath of 1life must
be restorcd to him. "The North-Canaanite Iiyth of Anath and
Aght ," BASOR, XCVIIL (April, 1945), p. 23.

heordon comects texts 121-12) with the Aght Cycle.
Driver classifies them under the title of "Rephaim." In
these texts, whiich avre very fragmentary, thero arc a few ref-

erences to El. 1o invites the "shades® to coms Lo nis house
(GORDON UH 122:7-10). Their response to the invitabion is

not recorded. KBl is also mentloned in connection with some
heross who call upon 1 for his Llessing (GORDON UH 121:5-7).
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There is a reference to Danel judging the case of the widow
and adjudicating the cause of the fatherless,l the impli-
cations of which have been noted 1n our discussion of sim-

ilar passages in Kret.

Prose Texts

In addition to the poetic texts there are a number
of the smaller tablets fromrUgarit that are of a religious
nature, conbaining lists of gods, sacrifices, and rituals.
The text GORDON UH 17 a list of deities in which ¥l is
includsd along with Astarte, Baal, Dagon, and a number of ob-
seure deitiesea A more important text is GORDOM TUH 107 which,
in Gray's opinion, is an invocation to Bl, his family, as-
sembly, attendants, his consort, and possibly sven certain
of his attributes which had become abstracted and hypos-

tatized.> The followin;; translation is that of Gr-ay‘,)*L

(1) el bn el El, the gods, (or "sons of REL™")

(2) dr bn ‘el The family of the gods (or
"the family of B1'),

(3) mphrt Qg el The assembly of the gods,

() Llom wins The Lofty and Bxalted,

(5) el WIALRE E1l and Aferat,

11 Agnt: 2l-29

2Por the complste text see Gordon, Ugaritic Liter-
Lupe, p. 108.

3Gray, "Social Aspects of Canaanite Religion," p. 182.

l

Thid., pp. 182-183. Gray attempts translations of
a number of terms which Gordon only transliterates in Ugar-
itic Literature, p. 109.
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hnn el The Mercy of B,

1 : The Bxaltation of #©l,
The Perfection of El
0O ®l, hasten!

NoNesE NN e
e e e

(

(

(

( :

: >0l 2ad’u 0 81, come swiftly.
(10) bed spn On behalf of Sapan,
(11) BEd ‘ugrt On behalf of Ugarit!
TevV.

(12) bmrh’el By the Mercy of El,
(13) brdet -0l By the Transcendence of EIl,
(1]}) bsmd e By the Bternity of Tl,
(15) By the ( ) of El1,
(16) By the Nobility of Bl,
(17) By the Stability of A1,
(18) By the Purpose of ©l

If Gray's translation wore undisputed, his contentlion that
the dominance of 2Bl is emphasized in the passage could not

be challenged. There is not agrecment, however, on the prop-

;

er rendering of a nnmber of crucial passages. Where Gray
translates wrh in line 12 as"mercy Gordon uses "spesar."l

Gray renders smd as "ebernity," Gordon, Melub. ' Gray inter-

it 1

prets grp as "nobility," Gordon as ”burning,“l The wide

divergenes of opinion as to how GORDOW UH 107 should be inter-
2 2
preted prevents 1t from being the authority for any dogma.

J‘GordOm Uearitic Literature, p. 109.

EAn informative history of the intorpretation of this
text 1s provided by Pope in EL in the Uparitic Texts, pp.

85-90.

3The problem is 1llustrated by Pope's attack of
Wigsfeldt's conclusion, on the basis of texts 2 and 107,
that there was a soclety of ¥l monotheists at Ugarit. E1
in the Uperitic Texts, p. 89. Nobing the wide variety of
information gleanad from this short passape, Sdmond Jacob
has descrived it as "Un texte dans lequel certains volent
une invocation, d'aatres une incantation, d'autres une P
ordonnance sacrificielle, rdunit en ¥l toute la potentialite
du divine: ELl y est non seulement le bn BHL, fils de Ll et
le 4b n El, le pére des dieux, il sst la totalité du
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According to Ringgren the epithets in 11, 6-8 sesem more cer-
tain then those in 11l. 12-18. The latter may be either a
list of cult objects or cult actions, or a series of per-
sonified qualities and other divine beingssl Gray acknow-
ledges that this is "a notoriously controversial text'" but
that there should be no sgubstantial disagreement on the first
three elements--Mercy, Exaltation, and Perfectionog

FORDOY UH 2 is a ritual text describing sacrifices
made on behalf of the king and comminity, and the admission
of sins which resulted in military defeat°3 It is provably
El who is referred to by the expression "Father of the gods"
which occurs a number of Uines.

[our] sac{rifice) is sacrificed.

If 1s the offering olfored

It is the libation poured
It is carried [to the father of the gods)

It is carried to the assembly of fhe £0a8s
To the totality of the golds].

|
ih

This "elsvation formula" confirms the fact made abundantly

divin." Ras Shamra-Ugarit et L'Ancien Tesbtament (Paris:
Delachaux et Niestlé, 1960), p. 90. In addition to the inter-
pretations listed by Jacob must be added that of Obermann
who identified text 107 as an antiphonal psalm. "An Anti-

phonal Psalm from Ras Shamra," JBL, LV (1936), pp. 21-Ll.

1Helmer Ringgren, YWord and “Yisdom (Lund: Hakan
Ohlssons Boktryckeir, 1947Y, pp. (7-78.

2

The Legacy of Canaan, p. 191.

3Ibid., p. 206

J'{G‘-ORDCH‘C! Ul 2:16-18. The formula is repeated in
11. 2l-26 and 33-35.
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clear in the poetic texts that Ll was regarded as ths father
of the gods.l But more is read into the text tiian 1ls actual-~
ly there whon it is argued from the phrase "totality of the
gods" (mphrt bn el) that Bl "comprehends or subsumes his
entire family”2 and therefore the religion of Ugarit was mon-
otheistice.

There are other religious tablets where Bl is
mentioned by name, bub extremely little about ths nature of
Bl can be learned from them. GORDOW UH 1 contains a list
of sacrifices to the gods and the name of Il comes first:

A head of large (and) small catbtle for 71,3
The same phrase apnears in GORDON UM 3:1). In GORDON UH 9
the name of Tl preccdes those of Baal and Dagon in a 1is
of ferings:

A head of small cattles: *I1

A head of small cattle: Baal
A head of small cattle: Dagén
A head of small cattle: [ j”
New_Texts

As the excavation of Kkas Shamra continaes, new texbts

are becoming available which will aid in unravelling the

mysteries of fthe life and thought of ancient igarit. Some

of the unpublished texts have rslevance to our study. Astour

lpope, B1 in the Uparitic Texts, p. 89.
2

L

‘GORDON UH 9:2-3.

Ibid. 3GORDON UI 1:2.
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1

has made a study of thes divine names thalt appear in the tab-

lets unearthed in the 2ljth Excavation Campalign of Ras Sham-
6' l } Do ) 61 . - . . L)

ra (1961). Tablet RS 24.643 is a sacrifical text in which

several hypostases of Il appear.

The first four entries of the restored list are
Il 8pn (not preserved in the Akkadian vers ion), Ilib
(Aikk. Il-a=-bi), Il (Akk. Ilum) and Dgn (Akk. Daran)

These are four hypostases “of the head of the U&quth
pantheon,"

The implication that Kl and Dagan were the same deity has
been advanced by Fontenrose,3 and this text would seen to
support that hypothesis. Astour has summarized the argu-
ments for and against this theory.

The position of Daggn with regard to El in the

pantheon of Ugarit was ambiguous. On the one hand,
Baal is called bn Dgn in the Ugaritic poens, butb Daﬁ&n
never appeargs there as an acting character. One of the
two great temples of Ugarit was dedicatod to Baal,
the other to Dagén (not to ®l). PBaal is never pre-
sented in the Poems as son of EL, but he is the brother
of Anath, and the latter 1s clearly a daughter of ml.
These circuamstances woild siggest that Dagan wa 1S the
real personal name of the supreme god, and B1 ("god"),
his \urrorau designation. On the other hand, how-
ever, in RS 2[ th and RS 20,251 1 and Daghn are in-
voked separately and are tfeatpd as two distinct
personalitiss, not just names.4

El is the central figure in an unpublished myth-

ological text, RS 2.258. This text describes a banquet

lMichael C. Astour, "Some lNew Divine Names from
Ugarit," JAOS, IXXXVI (1966), pp. 277-20.

2£§£Qc, pPe 279

37. Fontenrose, "Dagan and E1," Oriens, X (1957),
pp. 277-279
hAstours op. c¢it., p. 279.



which Il held for his seventy sons.t They assemble in his
house, or the precincts of his palace and he urges them to
eat and drink. During the banguelt Anath and Asherah arrive,
neither of whom had been invited, and immediately begin to
guarrel about what kind of a sacrifice to offer to their
father. When the argument continues, =1 tires of 1it, re-
tires to his private quarters where he imblbes until he is
drunk. In this conditlon he meets a being with two horns and
a tail, a possible prefiguration of Saten.© El's mseting
with the devil, following his previous excesses, has very
disagreeable consequences for him, namely, the loss of con-

I

trol over his bodily functionsd and the inability to speak.
The same vicinity where the text was found has also
yielded fragments of a vase on which is featured a banquet

scene., El's goblet is continually being replenished by

lohe events described in this text are outlined by
Ch. Virolleaud, "Les nouveaux textes mythologiques de Ras
Shamra," CRAIBL, (1962, Avril-Decembre), pp. 111-113.

°Miller identifies this figure as a "bull man"
wnich, he states, 1s ths most obvious explanation of his
appearance. "El the Warrior," HTR, IX (1967), p. 1}16, n. 28.

3According to Virolleaud, El's affliction i1s best
translated by "flux de ventre et incontinencs d'urine."
Ibid., p. 113.

Inge 16 conteur ajoute que la voix du dieu 8tait
alors aussi faible que la volx de ceux qui descendent ou
sont d&ja descendus dans la terre: yrdm ars. Ibid.
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hisg servants.l No judement of El's ethical character can
be made on the basis of either the text or the picture,

It is probably not possible to reconstruct all of the
references to El in Ugaritic Literature so that they form a
consistent whole. From our analysis of the various passages
we can safely concludé that El was the head of the Ugaritic
pantheon, with the power and authority that went with the
position. His permission was required by the other gods
before they conld undertake any major venture, but it was
not impossible to receive such permission through deceit or
threat. There is no doubt that he was less popular than
the younger deities Baal and Anabth, but this does not esta-
blish any plot to displace him.3 While he has an intorest
in Jjustics and morality, he also is the controlling force

Lo

behind the fertility myth,™ and on one occasion an active

lcilaude F. A. Schaeffer, "Le Culte d'El a Ras Sham-
ra-Ugarit et le veau d'or," CRAIBL, (April-June, 1966),
p. 328,

2Regarding this text, Pope ponders, "It will be
interesting to see how this text may be used by those who
ars concerned with upholding the authority and dignity of
El." Review of The Legacy of Canaan, JSS, X (1966), p. 239

3This point can be illustrated by the fact that in
certain cults or sects of Christianity Jesus is more pop-
ular than God, or HMary, the mother of God has a larger fol-
lowing than her son. The conclusion does not follow, how-
ever, that there is a plot to unseat God.

llrThis interpretation is defended by T. YYorden who
has written: "a whole host of deities, Afrt, Sps, and most
important of all, Baal and ilot, must yield to the will of

4‘



52

participant. Like the other gods, he 1s not exempt from
being endowed with human qualities; not even the basest of
&) 9

them.

Il which maintained the inevitable changes of the seasons;
all had their task to perform, in order that rain might
come to the earth and the earth bring forth its frait."
"The Literary Inflience of the Ygeritic Fertility Myth on
the 01d Testament," VT, III (1953), p. 297,



CHAPTER IT
THE ATTRIBUTES OF BL

Having examined the passages from Ugaritic liter-
ature where there are significant references to LEl, it is
necessary now to make an attemplt Tto summarigze the attri-
butes accorded to him and evaluate their importance. As
El's role in the majority of the texts 1s secondary and
usually guite passive in nature, it is necessary to depend,
ag far as Ugarlitic materlial 1s concerned, upon various epl-
thets that are used either in anposition to his name or
vocatively, in making a character study of the high god. As
there 1s wide disajreement on the translation and interpre-
tation of a nunber of these terms, any study of the attri-
butes of H1 must ve regarded as tentative. The most thor-
ough analysis of El's nature has been made by HMarvin Fope,
whose contention 1g bthat the literature comes from a
period when El was in a period of decline, being replaced
py his young rival, Baal. The question to be reckoned with
in assessing Pope's treatment is whether he deduces |
from the attributes of Kl as they are found in the texts,

. ] c . . \ 2
or if he deduces the attrivutes of El from his theory. The

1w1 in the Ugaritic Texts, Cheplter IV, pp. 2Sm5h°
Zp

or example, Pope sees in Yam's demand that Baal he

53

his theory
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discussion of El's character will nccessarily be limited
by the facts that in a number of crucial passages the prim-

ary sources are amblguous and the commentators blased.

%l as "Bull"

One of the most common designations of the high god

is tr el.t tr is translated by Gordon as "Thor", but other

rrmr A

translators use "Bull." Two gualities werce generally assoc-
iated with the bull--gstrength and procreative powor. Al-
bright sees the term as a fitting appelation of Ll whose nane
once implied the idea of power.

The name Bl mesnt originally "the strong one," or
"the leader."™ Thus "the Bull" was an appropriate des-
ignation, since among wild cattle, horses, etc., stre:
and precedence are almost synonymous, the leader being
the bhnull or stallion strong enouagh to vanguish all riv-~
als.”~

[

gth

e

turned over to him (GORDON UM 137:15-37), a sign of BEl's
weakness, that he is helpless in a brawl between Baal and
his enemlies, and that he was nolt the master of the situation.
Ibid., p. 20. VWhether Bl was, or was not, "master of the |
situation" is a matter of interprsestation. Pope's discussion
of Bl's sbode also bhetrays the suspicilon that he reads nore
into the text than he reads out of i1t. Iis conclusion,
erected prinarily on one unclear text (GORDON UL 137:19-31)
where BEl'y abode is nobt describsd as being at the Source of
Two Rivsers, that E1 was banished from his holy mountain to
the infernal regions, staggers the imagination. 1Ibid.,

pp. 95-96.

leoge GORDOW UH 129:16ff; 137:32-37; “nt, pl. vi:V:
8-2l,43; ho:1v:3l, vi:27; Kret I:l1, 59, 76, 169; 2 Aqht
T:2l, ete. )

2 —

Fo W. Albright, Yahweh and the Gods of Canaan
(Garden City, N.Y. Doubleday and Co. 1Inc., 1968), p. 120,
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There are no clear references in the extant texts to the
strength and power associated with the bull image of El,l
But it seems guite logical that he would not possess the
title without the accomnanying attributes. This line of
reagsoning is followed by Miller who accepts Pope's view that
Bl is pictured in the Ugaritic texts as a basically power-

less delty, bubt argues that there is evidence for a tradi-

tion "which portrayed Bl in part as a warrior deity or a

N

deity whose might and power was recognized and acclaimed."®
He finds some support for this interpretation in the use of
the Bull epithst for L. In the literature of Hesopotamia
the Bull image was a symbol of might and strength as well as
fertility,B e.g. the description of Gilgamesh as g wild ox.h
He concludes that "the bull symbol functions as strongly to
indicate might and strength as it does to indicate fertility,
and may in fact be much more indicative of the former than
the latter. Rl's appellative, "Bull," is reflective of this

state of affairs."® HMiller points out also that when the

Lrhe badly fragmentsd GORNON UH 75 may contain an
account of a fight bebween El and Bazl. According to Lol-
kegaard we see in this text "how Bl by stratagems reduces
Baal to a state of helplessness." "A Plea for ®1 the Bull,"
p. 23l

Cpatrick D. Miller, Jr., "@l the Warrvior," p. ljl2.
ngggf, p. Lal.
M”The Epic of Gilgamesh," ANET, p. T73.

L]

2o .
°Miller, op. cit., p. Li25.



Ugaritic words for "bull" and/or “"buffalo" (tr, ibr) are
used in a descriptive way they have nothing to do with fer-
tility but are indicative of strength and combat instinctsol
This point is supported by GORDON UH 75 in which horns and
humps are used as symbols of strength and power.

According bo Yope, it is El's procreabive powers

which are symbolized by the epithet Lr. His discussion of
this subject ig related primarily to an exposition of text

(3 - L4 . 3 . 9
52 where El's"amabtive propensity' is vividly portraved.” It

€]

should be noted in thie particular
referred to, or depicted as, a bull. This fact may add
weight to Miller's suggestion that the procrealtive power 1is
a secondary feature of the Bull j;mag-;eel'f The procreative
aspect cannot be dismissed, however, és is attested by the
fact that E1l 1s referred to as the father of the divine fam-
ilyeS The numerous references to El as "Bull" would indicatbe

that when the Ugaritic texts were written El was regarded as

11E£g;5 p. 1119,

> v s -~
“El in the Ugaritic Texts, p. 35. -Ibid., pp. 35-L2.

uMiller also finds support for his thesis in the
fact that ths title "Bull" is used exclusively for Ll,

"Baal is the fertility god par oxcellence and in one cass

(UT 76) begebs a bull (ibr) by a cow. Yet Baal is not

called "Bull," as is T1, which wou:ld be strang if the appel-
latlve connoted primarily procreative prowcss." Miller,

bGray, The Legacy of Canaan, p, 158,
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the embodiment of strength and procreative power, or else he
had once been so thoight of and still rotained the title

without the attributes it implied.

El as "King"

An epithet which is applied directly only to El in

we

the mythological textsl is mlk, "king. Al) that can be con-

157 14

cluded from the references to Bl as "King,

according to Pope,
is that he was no more than nominal king, or ex-king of thé
godss3 ¥While this view may be correct, Gray's observation
should be noted that except for thse treatment received from
Anath, El is always respectfully addressed, and accorded the

It

dignity of kingship. Key passages in the controversial
guestion of the authenticlty of Tl's kingship are GORDOW UH
‘nt: pl.vi:v:40-h3 and 51:T7v:L3-L6 in which Anath and Asher-
ah seck Bl's permission for the bulilding of Baal's palace,
acknowledging in so doing El's kingship. It is possible to
infer from these texts that Baal is usurping #l's position
and that Anath and Asherah have rejectod El as king. The

conclusion is also possible that Baal is El's vassal. The

latter interpretation ig consistent with the transla tions of

lpope, Bl in the Ugaritic Texts, p. 158.

C6.g. GORDON UH [19:T:8; 51:1Vi25,08: “nt: velb,Lh:
2 Aght: VI:L9. .

3Pope, op. cit., pp. 25-32,

tarey, op. cit., p. 159,
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Driver, Ginsberg, and Gaster, while Gordon's is ambiguous

1

allowing either interpretation. Driver emphasizes that 1t

is for Anath and Asherah that Baal is king and it 1is they

. 2 . .
who will serve him. Purthermore, Baal's kingship had been
destined by El.

"The victor Baal is our king, our judge,
"over whom is nons. DBoth of us will carry
"his chalice, both of us will carry his cup."
At that moment verily the bull Kl his father,
the god who destined him (for) king, cried oub.

According to Ginsberg, it is Wl's decree that Baal be served
ag sovereign.

"Thy decree, 0 EBl, is wise:
Wisdom with ever-life thy portion.
Thy decres is: our king's Pulssant Baal,
Our sovereign second to none,
« o ¢

A1l of usg nmust bear his gilft), |
A1l of us {must blear his purse.'H

Gaster reconstructs the passage more directly as Baal's
petition:

Then up speaks Queen Asherat-of-the-Sea:

"IHe sends thee word, 0 El,

thou who art ever so wise

(mayest thou thrive and prosper forvever!),
Bagl Pulssant sends thee word,

even he who is now our king,

our ruler wi th none above himn,

our . . . to whom we bring . . . in tribute
our . . . to whom we bring . . . in tribute:
Hearken, thou Bull-god, his father;

0 soverelign Kl who didst call him into being,

1For Gordon's translation see above o 10,
5

2Driver9 Canaanitec Myths and Legends, D. 91, n. 5.

310id., pp. 91, 97. bLauwsr, p. 133.



hearken what they are Saying,l
It is hard to escape the impression that Baal's kingship is
limited and subject to the authority of El. Pope's major
arguments that Bl's authority is nominal are Asherah's flat-
tery and Anath's threat .2 Over against this, however,
must be set the fact that El's auvthority was regarded as
absolutely necessary before construction could begin. That
Bl bore the title mlk also should nobt be dismissed lightly.
Purthermore, not only is concern expressed bthroughout Ugar-
itic literature that Zl's authority be granted in matters
pertaining to kingship and castle bullding, but there is also
genuine fear that Il might upset thrones and break sceptersuu
The weight of evidence seems to support the view that Hlts

. .
position as king of the gods was something more than nominal.”

I hespis, p. 184,  2Pope, on.cit., pp. 27-28.

3Commenting on mlk, Gray notes that "the term in
its actual context expresses regular government, order as
against disorder, and signifies the supremacy of Il among
tgz various gods of Ras Shawmra." The Legacy of Canaan, p.
156.

hSee GORDON UH MQ:VI:ES%Sl where the possibility of
El taking away his sovereignty strikes terror into bthe heart
of Mot. The same fear 1s expressed by Yam in GORDON Uil 129:
l[;geoo

5The significance of El's kingship is one of many
problems on whicli Ulgaritic scholarsg are divided, and it is
of interest to note that the same fact can bs cited as evi-
dence for interpretations that are quite opposite to one
another. On #1l's remoteness Pope states that "Bl appears
somewhat aloof and remolte from the center of activity in the
mythological tezts. The gods and goddessos come to him with
their entreaties and demands or send thelir moessengers. The
actual rule of the world, however, appears to be divided be-
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Bl as "Creator!

There is no extant Ugaritic creation story, but there
are a number of opithets accorded El which indicate a tra-
dition that El was the active force in creation. To be
noted particularly are the references to him as "father"
and "creator of creatures." Bl is frequently addressed as
ab, "father," by the other gods, and he is generally acknow-
ledged to be the father of men as well.l e and his con-
sort Asherah are represented as the parents of the gods who
are referred to collectively as ths "sgeventy children of Ash-
erah."® The gods are designated also as dr *el, "generation

(circle, race) of El,”)and dr bn *el, "race of the sons of

tween DBaal in the heavens and on the carth's surface, lob
in the netherworld, and Yam in the sea. These three gods
are at times in conflict and BL seems to vacillate in his
favor of now one and now another of the rivals." El in the
Uparitic Texts, p. 29. For Gray, El's remolensess 1s a
corollary of his supremecy:

- "datters affecting the cosmic ordor the question of
a palace for Yamm or paal or the ﬁubetlbutlon of Atter for
Baal as the chief power of fertility, are referroed to the
final authority of El, who is approached in these matters
with deforsnce in his remote palace, as for instance by the
‘Mother-goddess, his consort Aterat." The Lepacy of Canaen,

pe. 156,

g1 18 addressed as "fathsr" by other deities in
GORDON Ul h@:IV*Bh, VI:27; 51:TVely7; “nt: pl.ovi:v:18, I13;
2 Aght; T:2l. He is called ab adm, "Fathsr of Mankind," in
Krt: 37, MB, 136, 151, 278.

2GORDON U B1:VI:lib.

36ORDON U 128:IT1:17-19 (IIT K.ITI 17-19).
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g1."L Pope notes that with one exception all the gods con-

sistently regard El as their father.
With ths possible excentlon of Laql who 1s commonly
called Dagan's son, IAD.T Ph, 6™ 1% 78, thero is no
evidence in the Ugaritic texts uhat any of the Sem~
itic gods stand outside the family of Bl, It 1s, of
course, possiole thalt some of the gods may have boean
adopted or otherwise engrafted on the family tree.

Bl as the father of the gods may be implled in the phrase

‘ab. sn1 which Gordon transliterates as "Father of Snm "3 ang

ul}

Driver as "father of years. Driver's translation suggests

“o

x

a parallel with the Biblical expression "Ancient of Days,"
of Daniel T7:13. It is Gray's opinion that the proper trans-
lation should be "Father of the Zxalted Ones." He justifies
this interpretation with the assertion that the Ugaritic
plural of the word for year is Ent and not Snm,5 and con-
cludes that the phrase refers to Elts status as the father
of the divine family.

It is not certain in what sense Tl is the "Father
of Mankind." It may imply his role in creation andg be
syndnymous with the frequently used title "Creator of Crea-
tures."lT There is some evidence that Tl was thought to be

s <

the source of human life in granting or withholding pro-

[a———

LeorpON UH 107:2. 2pope, op. cit., p. h7.
3GORDON UH 51:IV:25.

hg anaanite Myths and Legends, p. 97.

5The Logacy of Canaan, p. 156, 6£Ei§o

To.g. GORDOW UM 51:1T:11; LOsTIT:1l, 2 Aght: T:2,
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creative power and Pope has noted that "El bestows fecund-

ity on Danel and Ksret and presumably he was thought to do

the same for hunmanity at large both in normal and abnormal

cases, Jjust as in the

0la T

estament YHWH grants and with-

holds fertility."l For Gray, the title ab *adm does nob

indicate Elts procreative nowers, but rather the social

relationship between ths hi

adm may mean simply "community,

et m——

would therefore inply
0d."e Gray 2lso sees
"Pathar," and ethical

tions as "the Kindly,

While such a relationship is posgible,

any roason bo diswmiss

Hrr

sh god and mankind. The term

" and the phrase *ab *adm

Ee in whom the cormunity is integrat-

a relationghip between Bl's titls as

qualit

ies suggested by El's designe-

the Compassionate" (ltpn “el dp766)°3

Ells

e
o

does not provide

role as bogetter as far as man-

kind is concerned. Unless some solid argument is offered

for a contrary conclusion, the term LEQ should imply the

same relationsh’p when uased in reference to men as it does

for gods. Considering the facts that the only text (GORDON

UH 52) where Tl plays a clearly active part is a theogony of

he minor gods who are sired by T and Bl asg begetter and
tl & ? T ar sired bJ i PR d Bl = b JetLel an,

father are used in parallel,h one rust conclude that Ll

L7

?zhe Legacy of Canaan, p. 159,

3'social Aspects of

Canaanite Religion," p. 181.

MGORDON Ul nb: pl.ix:IT:17-18,
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was regarded as a Crealor-deity The references to 1 as
"father," by both gods and wmen, and "Creator of creatures,"
indicate that in Ugaritic thought ultimate origins were éS"
soclabed with El. Fishsr has discerned different types of
creation at Uyarit,l and would limit #l's croative pouer to
the original formation of the cosmos. But there are hints
that El's creative ability extended beyond this. 1In the

Legend of Aght Baal 1s represented as naving creative power

in bsing able to restore to life the eagles he had gatted in

S}

ths search for Aght's remains. In the Legend of Kret, how-

ever, it is El who possesses healing power, and he alone is
able to exorcize Kret's illness¢3 In this instance it would
seem that E1l possessed groater creative ability of the Baal

type, to use Fisher's term,h thian did Baal.

There are a few refersnces Lo the wisdom (1;.11{:‘;1) of

Y.

L. Re Fisher distinguishes between two uvpm° of
creation in Ugaritic mytholobk in his article "Creation at
Ugarit and in the 01d Jas:nment,” VT, XV (1965), pp. 313~
32l. Therc is creation of the Bl Ly;' or theogony, which
has to do with ultimale origins, and crecation of tho Baal
type which has to do with the ordering Ol thy cosm

Fisher's thesls 1ls LJui creation of the Baal type h4 2
greater practical interest in the Bast Me o terrancan world,
and that 1t was the ]“’LuxL tyne of creation which the lebreus

adoptad.,

21 hghb: 107-1L6. 3CORDON UH 126:V:7-30
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El . Pope points out that wisdom is an attribate of the gods
in genoral, but only Il is singled out for this qaality in
S L g N ; !
the Ugaritic texts.” Both Anath and Ashereh praise Ll for
their petition.

”mhy bicdding, Bl, is wise, thy wisdonm 5
- N qe 1"

"everlasting, a life of good luck (is) thy bidding.

A

Fl's wisdom may have been a natural by-product of his nellow

h]

age, as is hinted in Agherah's remark, "thy gray beard in-

structs thee."> The inference that K1 was the epitone of

wisdom night be macde from the reference in Kret where sorc-
one is complimented by being as "wise as Bl, as the bull
L‘.Jf-pans“)‘ Any farther information avout the wisdom of 11 is

speculative, for it is not mentioned elsecwhere than in the

passages quoted. It is not, as Pops points out, "conspicu-
P 1 v P - n5 AR

ously illustrated in any of his actions. According to

Gordon the root hkm means sinply "to be wise." Gray spece-

ulates that it may have the nuance of the Arabic word "to
decide,"

supporting the position that Bl Yeld a place of

121 in the Ugaritic Texts, p. L3,
2EORDON VI ‘nt: pl. vi:V:38-39; Sl:]ﬁ\-’:)gﬁl.—r-l’,?_, Driver's
translation, Canaanite 'yths and Legends, pp. 91, 97.

e e o a4 ‘!...._‘-M_...._ 0 e

BGORDON UH  S1L:V:66.
)I'C ORDON UH 126:IV:2-3 (IIK IV:2-3), Driver's trans-
lation, Canaanite Myths and Legonds, p. 3.

r .
2Pope, op. cit., p. L3.

(’(;orool UT, p. 396, paragraph 059.
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s | . .
absolute authority over the gods. ¥ihile this accords with
Gray's interpretation of Canaanite religion generally, there
are not sufficient references to Hl's wisdom to draw any

conclusions one way or the other.

The Mercy of EL

Some of the most frequently used epilthets of Il, and
which are reserved exclusively for him,2 allude to TBl's ben-
evolence, mercy, kindness, benignity, etc. The name "Lotan,"
alone or in combination, is often used in parallsl with the
name "E1l." The meaning of 1ltpn, as given by Gordon, is

"kind, fine." Pope's suggestion is "friendly," "one who has

- . . . . R 4
a heart@”h In combination it appsars as lipn il dpid.” The

Z

meaning of pid is "heart, mind, kindness, otc. "0 pid is

frequently used alone as an epithet for Bl in the expression

loommenting on GORDON UH 51:IV:ll-L2, Gray argues
that the statement signifies Baal's role "to actualize the
Order of ®l the creator by his repeabted conflict wih, and
victory over, the forces of Chaos. Baal but maintains what
Rl has decided and decreed." "Social Aspzcts of Canaanite
Religion," p. 178,

Cpnssand points oul that no other god in the texts
of Ras Shamra is qualified by the terms '"bienveillant" and
"compatissant," "Les combats sanglants de “Anat," p. 15l.

3Gordon, ur, p. Le8, #1373.

hEl in the Ugaritic Texts, p. Ll.

o
PGORDOY UH j9:T:21-22, IIT:10,1);.

6@0];?(}_0]’15 E, Poe 1566, #1996"
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"God of Mercy," or "kindly ELl."! wWhen it appears with 1ltpn,

El's benevolence is doubly expressed. Il is also referrsd

to in the Kret legend by the combination iﬁﬂﬂfﬂﬁﬂé which

translated would be "Beneficent and Holy.”2

There may be roference to the mercy of Bl in the high-
(line 6). Gray

ly obscure text 107 in the phrease Lny 1

©
. . . . I
translates this as "mercy,”3 following Eissfoldt and Obermann.t

Gordon gives the meaning of the root as "to be gracious, to

~ L—, — -~ . b . .
favor."” In Hebrew hnn has the meaning "to be inclined,

Yo.g. GORDOW UH S1:TT:10, IV:58; 67:VILl; L9:TIL,h,
10,1y ; 77:45; 126:1V:10; 34ght: "rev." 10, etc.

2GORDON UH 125:11, 21-22. There is considerable dis-
agreement as to the translation and interpretation of this
expression. Gordon sees Q3% to be a reference to Asherah.
The significance of the phrase 1s that Kret was accejb ed as
the son of the chief god and goddess, Ugarit and Minoan
Crete, p. 113, n. 69. Driver's translation wouild suggest
that two deitiss are involved but Kadesh is not identified:
", . 'Is then
'Keret the son of El, the progeny
tof ILutpan and Kedesh?' . . ."
Canaanite ryths and Legends, p. Lhl. Ginsberg translates both
terms, and whethecr one or two gods aro meant is ambiguous:
"tTg then, (Kelret a son of 41,
An offspring of the Kindly One, and a holy
being?!--" ,
ANIET, p. 11;_7° Yope suggests that 1Lipn wqd§ is a dGouble=~

O e vy

“wo @

barreled name like Koshar-wa-Xhasis. Il in the Ugaritic
Toxls, p. w.Jro

3'social Aspects of Canaanito Keligion," p. 183.
Liissfeldtts translation is "Bl is Mercy," which fol-
lows from his asgumption that the tsermns are predicates of nom-
inal sentences. Bl im ugsaritbtischen Pantheon (Berlin, 1951),
p. 61, Obermann, regarding the words as verbs renders the
phrase "Pity us, 0 EL1" "An Antiphonal Psalm from Ras Shamra,"
JBL, LV (1936), p. L.

o v o N

2Gordon, UT, p. 398, 7882,
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favourable, kind, gracious, to pity, to have mercy, to be-
stow, otc.t Gray also sees a reference to IBl's mercy in
line 12, bmf@.:él which hs translates "By the Mercy of ®BL,"

e Gordon identi-

citing an Arabic parallel as his authority.
fies mrh as ”spear,"3 however, and interprets lines 12-18
as a list of Hl's weaponsah

The msrcy and benignity of El is attested in the Rag
Shamra texts by the use of the terms ltpn, pid, and possibly
hnn. That mrh conveys this meaning is highly speculative
and doubtful. To interpret nercy and other ethical qualities
as hypostases of Kl on the basis of text 107 alone is to
build a theory on a very uncertain foundation. El i1s de-
scribed as merciful, but not as frequently or as absolutely
as Gray woald maintainoS Lekkegaard may also exaggerate the
significance of the references to El's mercy when he attri-

butes to him the quality of }pilm, the highest virtue the

is defined by Karl Feyerabend in Langenscheidt's
Hobrew-English Dictionary, 10th ed. (Berlin, 1958), p. 10L.

?Gray9 op. cit., p. 183, n. li; Legacy of Canaan,
p. 191, n.l.

3ur, p. h37, #18L47. According to Gordon, mrh means

"spear" in 19:1:23; 125:Lh7, 51l. finsberg agrees with this
interpretation, ANAT, pp. 110, 1}7. Driver renders it
variously as "unguents" (Canasnite lyths and Legends, p.
111), "windpipe" (Ibid., P. LI) and "fan™ (Ibid.).

hUgaritic Literature, p. 109.

5 . . . . -
“e.ge a8 in his affirmation that EL was hyposta-
tized as Mercy. The Legacy of Canaan, p. 191,
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Arabs knew in a ruler, being "a nmixture of goodness, friend-
liness and wisdom, whiich results in nmodoration and toler-
ance, bult after all is based on self-reliance and belief in
one's own power, so that one is able to let the forces have
free scope while standing in the point of balance."l While
Gray and Lékkegaard may make too much of El's mercy,; Pope

errs on the other extreme by discounting it. Following a
questionebls philosophy that mercy and compassion are indica-
tive of weakness he connects these qualities with Elts sen-
11ity. Commenting on El's epithet tr el ggig,e he says
"Benignity is not a guality commonly associated with the bull,
3

but Bl is apparently an old bull and not very spirited.”

Ll's msrcy, according to Pope, is not related to any sthical

ideas, but only to Blts otiosity and cowardice. ''Fo-

.

where In the Ugaritic texts doecs Bl exhibit the violsnce of
Kronos who castrated hLis father, murdered his son, and be-
headed nis daughter, but he mnay have been capable of such
deeds in his earlier },rearss”LL The ono instance where Tl's
meray may be actively expregsed i1s in the healing of EKret,

R . . . 5o
and here 1t is connected with his creative power.” El's mer-

cy 1s probably not as absolute an attribute as advanced by

Lty Plea for Bl the Bull," p. 233.

2GORDON UH 51:TT:10.

3E1 in the Ugaritic Texts, p. Lh.
s Pe L

l

ﬁgbidc, pe. Lhi-L5, 5GORDOH Ul 126:v:7-30.
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Gray, nor as negative a qguality as expressed by Fope.

The Justice of Tl

Jugstice is not specifically mentioned as an attri-
bute of El but there are some hints of 1t in the legendary
material. In both Kret and Aght ons of the responsibili-
ties of the king is the dispensing of justice. Yagsib de-
clares to his fabther that he has relinguished his right to
rule by failing to judge the case of the widow and Lo feed
the fatherless, etca,1 for which reproof he is soundly
cursed by Kret. Similarly, it is King Danelts function to
git in the gate of the c¢ity To judge The case of the widow

. < s - 2 .
and adjudicate the cause of the fatherless. According to

~

Gray, these passages indlcate that jusllice was a concern of

€

Fl. "Just as the king is peculiarly the son of Bl it is

S

naturel to see in the specific function of the king a re-

flection of the function of ElﬂB The validity of this con-

t

clusion rests on the relationship that was thoaght to ob-
tain betweon il and the King. If the references to Kret as
N R o o
a son of El= indicate that his kingship was bestowed upon
T

him by #&l, there is some support for the proposition that

justice was a function of El. The argument would be strong-

Leorpon un 127:12-5) .
22 Agnts Vi5-9.
3gocial Aspects of Canaanite Religion," p. 172.

o g, corpON UE 125:10, 21, 110,
g
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er if there were some reference to El actually dispensing
justice, or if there were a prophetic passage in which he
called fof it. The closest allusion there is to El hear-
in the claim of a wronged party is Anath's demand that
Aght be punished for his refusal to relinguish his bow to
her.1 El's decision is

. « « "He that defrauds thee shall indeed
be struck down,"™

This passage suggests that El's "justice” is misdirected if
not entirely capricious.3

Having noted the attributes of El associated with
his various epithets, some evaluation can be made of their
relative importance in Ugaritic Literature. They fall into
two categories--those which are depicted in the roles assigned
to Bl in myth and legend, and those which are peripheral in
respect to the main action of the narratives, 1In the first
category must be placed the attributes of strength and fer-
tility associated with the Bull image, his authority and
power as king, and his creative ability., Without these, he
could not dispense kingdoms, authorire castle building, be-
get other gods, or answer the prayers of Kret and Danel. The

ethical attributes--wisdom, mercy, justice, must be included

13 Aght: “rev." 10-19.

2hriver's translation, Canaanite Myths and Tesends,

p. 57.

BIt should be noted that the episode is not concerned
with the justice of El, but the fierceness of Anath. See
above, p. 18,
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N

among the second type. Some of El's actions betray their
absence rather than presence. Furthermore, in évery instance
where El has an active part to play, the attributes implied
in phrases like "Lotan, God of Mercy," are quite irrelevant

~ to any action he takes, It is possible that El's compassion
is expressed in granting progeny to Kret and Danel, but the

1 and the sacrifices required of

conditions imposed upon Kret,
Danel,2 do not suggest that benevolence was the prime quality
of Ei. It is to be concluded that the epithets attributed

to El which have an ethical significance were of secondary
importance in the literature and religion of Ugarit. That
they are used may imply that there was some insight or hope
on the part of some Ugaritic thinkers that the highest deity
ought to possess some moral qualities, All of the references
to the wisdom and mercy of El could be struck out and the
basic nature of the extant literature would not be chénged.
The most that these expressions could indicate is that some
speculative thinking was taking place that ethical attributes
and deity ought to be related. El, as he is portrayed in
Ugaritic literature is accorded certain ethical attributes,

but there is no indication that he was thought to embody

them, nor is there any expectation that they be expressed in
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his activities. There is a dramatic contrast, in regard to
moral and rational qualities, between this conceptionvof
deity in Ugaritic literature and that of the eighth-century
prophets of Israel who portrayed Yahweh as the god who pre-
ferred justice and righteousness to sacrifices and burnt

offerings. 1

le.o, Amos 5:20, Isaiah 1:12-17,

)



CONCLUSTION

From the examination of descriptions of El in Ugaritic
literature the following points are established.

1. The canaanite high god El was considered the head
of the pantheon and possessed the power and authority of that
position. 1In the literature that has been preserved he is
not the most popular deity, and has a far legss active part
to play than either Baal or Anath. Although he is subject
to flattery, trickery, and threat,_and on occasion behaves
in very human ways, his position as king of the gods is never
questioned, and his permigsion is required for any major
activity in which they engage.

2, As the head of the pantheon, Bl is addressed by
every superlative epithet. Some of these--Bull, King,
Creator, etc.,, extol his power and authority, Some can be
described as ethical--wisdom, mercy, justice. In the active
parts he plays in myth and legend, El's attributes of power
and authority are confirmed by his role. There is not such
confirmation of the ethical epithets. Therefore, while these
epithets offer some indication that E1l was conceilved as a
moral and rational deity, there is not sufficisnt evidence,

A e

in the mythic and epic literature, to establish such a view

0

with any high degree of certainty.

3. There is not good evidence,; from extant Ugaritic
> H )

material,; for the theory that Yahweh had a Canaanite origin,

Uq
[

if the major premise of that theory is that Bl was a moral

o

W



and rational deify,

In further studles dealing with the more complex
question of the influence of Canaanite thought on the Israel-
ite conception of deity, the fact that ethical qualitles were
‘not primary  attributes of deity must be taken into consid-
eration. Some of the theories advanced to show the relation-
ship between E1 and Yahweh have falled to do this. MacLaurin,
for example, who argues that El was defeated by Baal at
Ugarit but in Israel triumphed as Yahweh, works from the un-
tenable assumption that El was the moral, rational God of
Ugaritel Lokkegaard has asserted that Yahweh's disposition:
as a desert god was characterized by "sternness, " but was
mellowed by El's wlisdom and compassion,2 giving the impres-
sion that E1l was the empodiment of these qualities.

There is abundant evidenée that the cultures of Can=-
aan and Israel freely mingled for nearly a millenium--from
the time of Abraham to Elijahe3 The Hebrews appropriated,
among other things, Cansanite shrines, institutions, and re-

liglous poetry.h It 1s an sttractive temptation to assums

IMacLaurin, op. clt., p. 283,

21 okkegaard, "A Plea for El the Bull," p. 232.

31t was E1lijsh who first declarsd that co-exist-

ween Yahweh and Baal was no longer posglible., 1
L3
L3

t
8:21.

hFor discussgions of Canaanite influences on Is-
raslite religion and culture see Elmer A. Leslie's study
0ld Testament Religlon in the Light of Tts Canaanite Back-
ground (New York: Abingdon Press, 1936). Leslle dis=-
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that they were also in debt to thé Canaanités for their con-
ceptlon of deity. Such an assumption should not be made,
however, without establishing that there actually was a

link between ths Canaanite El and the Israelite Yahweh.

Such a 1link might exist 1f the two deitles shared the same
essential attributes. However, the ethical qualities which
became predominate in the Israelite conception of Yahweh
were only of secondary importance in the Ugaritic understand-
ing of El. That the Canaanites contributed to the Israsl-
ite conception of delty could be a tenable proposition if
there were some indication that Yahweh had originally be-
longed to the Canaanite pantheon. No convincing evidence

fof such & theory has yet been offered.t Another approach
that might be taken in relating Cansanite and Israelite con-
ceptions of deity is the attempt to trace certain ideas
which originated in Canaan and were perfected by Israel. The

relatlionship between ethical qualities and deity is such an

cusses the process of syncretization, emphasizing the pos=
itive contributions of the Canaanites over the more usually
mentioned negative ones. Norman C. Habel in Yahweh Versus
Baal: A Conflict of Religious Cultures (New York: Book=
‘man Assoclates, 196l1), takeg the position that the encounter
- of the two cultures was primarily one of conflict. Frank

" E. Eakin suggests that the term which best describes the

" encounter ls Kulburkampf--="two essentially differing cul-
tures attempting tc dominate each other." "Yahwism and Baal=
ism Before the Exile." JBL, IXXXIV (1965), pp. LO7-L1l.

lThere is one reference to "Yw" in Ugaritic liter-
ature. The questlion of whether this is an early form of

~ Yahweh is discussed in Appendix III.
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idea. It could be argued that the assoclation of ethical
qualities with delty which was only a speculative suggestion
in anclent Ugarlt was sppropriated by Israsl, and largely
through the efforts of the eighth century prophets, emerged

1 In order to prove

as a central concept of Hebrew religion.
suech a theory it would be necessary first of all to demon=
strate that the original speculative idea had its source in
Canaan, and not as independant thought in early Israsl. In
the second place it would be necessary to provide some
specific, concrete evidence=-historical, lingulstic, archeol-
ogical==to indicate that the idea aétually did pass from ons
culture to enother. It may be even & more difficult prob-
lem to agree on what sort of evidence is required as proof

of the transference of an idea. But without such evidence,
all that remains 1s an example of two unrelated religious
concepts being united by a philosophical theory, and the

concepts so united belng offered, in turn, as proof of the

philogophical thsory.

lThis is an application of Whitehead's theory of
ideas which is outlined in Appendix T.



APPENDIX I
EL, YAHWEH, AND WHITEHEAD

It 1is possible that the link between Bl and Yahweh
is to be found in the theory of ideas propounded by Alfrsd
North Whitehsad who has described the process by which an ides
evolves from the speculative thought of e few individuals to
a universal principle regarded as a law of humean sociatyal
The ideas that are central in the values of mankind today were
once peripheral. Whitehead descrlibes thls process as
follows:

There will be a general idea in the background flitting-
ly, waveringly, realized by the few in itz full gener-
ality--0or perhaps never expregsed Iin any adequate
universal form with persuasive force . . . But this
general 1desa, whether expressed or implicltly just be-
low the surface of consclousness, ewbodles Liself in
special expression after special expression. It con-
degcends so &8 %o lose the magnificence of 1ts gener-
ality, but 1t gaing in the force of its peculiasr adap-
tion to the concrete circumstances of & particular age,
It is a hidden driving force, haunting humanity, and
ever appesring in specialized gulse as compulsory on
action by rgason of 1ts appeal to the uneaszy conscience
of the ago.

There aro, as Whitehead analyzes 1t, three distinct stages
in the introduction of great ideas:

I. They start as sgpeculative suggestions in the minds

Iaiered Nerth Whitehead, Adventuresqu Ideas, Mentor
Books (Wew York: HMacmillan Co., 1955).

21p3d., p. 23.

T
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of a small gifted group and acquire a limited application to
human 1life, but the social system is not ilmmedistely af-
fected by them.,

2. Becausge the general idea 1g a threst to the ex-
igting order it ls resisted and suppressed and given a
place among "the interesting notions which have a restricted
application.”

3. The idea, however, emobdies within 1t a program
of reform and "at any moment the smouldering unhappiness Of
mankind may seize on sore such program and inltiate a period
of rapld change gulded by the light of its doetrineso"l

Whitehead uses as an example of this process the
idoa of the dignity of man which culminated, after a two-
thousand year "smouldering® period, in the sbolition of
slavery. The Athenians wers slavo-owners but they human-
ized the ingtitution. Plato end the Stolcs believed that
humen natvre had its essential rights. "But neither the
humene slave-owners, nor the inspired Plato, nor the clear-
headed lawyers, initiated any campaign against slaverye"g
The institution was presupposged in the structure of their
gocloty. However, the 1dea that humanized the institution
of slavery in thelr day was gelzed upon two mlllennia later
as the principle which justified and demanded 1ts ebolition.

These three stages outlined by Whitehead are dis-

cernible (particularly to disciples of Whitehesad) in the

1Ibid., p. 22.  2Iblid.
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literature of Ugarit and Israel, in the introductlion of the
idea that ethical principles are necessary attributes of
-deity.

l. Ag demonstrated in the thesis, the ethical
attributes of El were not of the essence. The fact that
they are mentionsd in the literature indlcates that at Ugarit
the connection of ethical qualities and delty was & spec-
ulative suggestion.

2. The second stege, whsere the idea 1s suppressed or
limited, can be discerned in the movement to replsace El by
Baal as the chief deity} and also byrregtricting the use of
ethical terms to the High god who usuvally maintains a remote
distance from the realitles of humsn existence.

3. The third stages in the introduction of the idea
that ethical qualities belong to the essence of deity is to
be seen in the reform initiated by the elghth century pro-
phetg in Isreel. The reform picked up momantum with the
decline of the soclal order in Israel, and out of the dis-
ruption and digillusion of the exile it emerged as a fund-

amentel tenet of Judalsm.

1The reagons for thinking that a movement existed
to replace El with Baal are discussed by A. S. Kapelrud,
Baal in the RasShampa Texts, pp. 63-6L, 89 £f., 137, &nd
by M. H. Pope, ELl in the Ugesritic Texts, pp. 27ff.




APPENDIX II
PROBLEMS OF UGARITIC STUDY

Anyone who attempts to solve a pariicular problem
in the field of Ugarltlc studles lg gubject to the limite
ations imposed by é variety of other unsolved problenms.

It 18 not possible to discuss these problems in depth. Any
one of them could congﬁitute a major area of resesrch. It
18 necessary to cite thom in order to fully appreciate how
tentative any theory related to Ugarlitic studies rmust be.
The only thing thet cen be sald with certainty about Ugar-
1tic religion and culture is that nothing can be zald with
certainty. This should be evident from the following un-
answered questions and unresolved problems.

One of the questions that has not yet been answered
ig in regard to the nature of the literary materisl litself.

First,1t should be obvlous that any fundamentallist approach

8o
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which regards the texts gs}direct revelation from the gods
themselves should be disr@gafdéd;‘ The texts are human
productions, and errors ﬁhaﬁmbdcur in divine gene-

alogies should not be matters of undue concern°1 Yet scholars
have reached rather startling conclusions by their fallure

to appreciate this facteg The more serlous debate conters

around the question of whether the nyths and legends were

[ad

purely literary productions, i.e. art for art's sake, or if
they were produced by the cult for the use of the cult. The
evidence that they are cult-texts is presented by A.S. Kapel-

rud,Band is quite convincing. The more troublesome problem,

lJohse Pecdersen offers sound advice in his discuss-
ion of the differences of the descriptions of Baal given in
Philo Byblius and the Ugarlitic material when he says of
Baal "That he is cslled the son of Dagan, though he should
rather be called the father of the corn, and though he 1s a
gon of Bl, ig immaterial., Genealogical relations in the
world of the gods are often changing and accidental. "Can-
aan}te and Israelite Culbtus." Acta Orientalia, XVIII (1939),
Pe U

2For example, J. Fontenrosgse arrives at the conclusion
that Dagon and Bl were the same god. From the point of view
of logic, his reasoning is irrefutable. Baal was a son of
Dagon. Anath was a daughter of El. Baal and Anath were
brother and sistsr. Therefore Dagon and Bl were identical.
"Dagon and EL," Oriens, X (1957), pp. 277-279.

3A°Se Kapelrud, Baal in the Ras Shanra Texts, pp.
15-23. In suppoxrt of his argument, Kavelrud cites the fact
that the two things necessary for the malntenance of a cult
were found at Ugarit--a temple and a literature, and these
complemented each other. "A temple needed its cult texts,
and cult texts need a temple. In Ugarit we find both-~and
both of them with Baal as the central figurc." Ibid., p. 18.
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as De Langhe sees 1t, 1s the determining of the Sitz im Kult.
"What ends did these chants serve? AL what occaslons were
they recited, prayed, chanted, declaimed, perﬁaps oven acted?"T
T. H. Gaster has developed the thesls that the Ugaritic 1lit-
erature ig composed of cult-texts which were in fact the
librettos of the ritual drama performed on the holy days of
each yoar in which the king, representing the god, took the
leading part‘2 Goetz, on thse othsr hand, has decl red thal
they are not "librettos for dramatic performance."3 It may
safely be assumed that the mythological and legendary liter-~
ature from Ugafit was produced ard used by the cult, but the
guestiong of how and when 1t was used have yet to be answered
with certainty.

| There are a numbor of pracbtical problems connected
with the texts and the use of them. These are all related
to the accidents of history that are so frustrating to the
student of the Ancient Near Hast, but with which he must
learn to live. The most obvious difficulty is the fragment-
ary‘nature of the texts. It is fortunate that the Ugarit-

lans wrote on clay tablets rather than papyrus or vellumnm,

1R, De Langhe, "Myth, Ritual, and Kingship in the
Ras Shamra Tablets," in Myth, Ritual, Kingship, ed. by S.

H. Hooke (Oxford: Clarendon Prcss, 1950), pPe L129.

27, . Gaster, Thespis. His thesis is summarized on
pp. 17-1G.

BAe Goetze, Revlieuw of The Loves and Wars of Baal and
Anat by C. 1. Gordon. J3L, LXIIL (19Ll), p. L30. )
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else none of their literature would be available to us. Butbt
even clay is subject to the ravages of time and -abuse, and
there are grealt gaps in the narratives where a tablet has
been broken or the script damaged. Consequently, some of

the key sections of the epics are lost. TFor example, in the
poem of Baal and Anath the account of Baal's descent into

the realm of Mot is described in a section where aboub thirty
lines are missing. This ig also the case with the con-

clusion of the Aght legend. The gist of what happens in

some of the missing sections can be guesssd at, bubt there
is always the peril of reading into them what the inter-
preter would like to find there. The criticlsm has been
levelled at CGaster that he has filled in the gaps in accord-
ance with his thesory of myth and drama in the Ancient Wear
Bast.l Bubt Gaster is nob alone; for one of the factors that
must always be considersd in the recongtruction of a dan-
aged passage 1s the biasgs and point of view of the inter-
preter., All Ugaritic studies, therefore, must be considered
as tentative and incomplete because of the fragmentary
nature of the original sources.

Another problem complicating Ugaritic studies has
boeen a lack of uwniformity in the designation of the tablets.
Virolleaud numbered them according to the sequence of their

.

discovery. bubt he departed from this practice and labelled

IpeLanghe, op. Cit., p. 134,
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the larger mythological tablets according to their subject
matter. Gordon, on the other hand, remained consistent with
the numerical system. Other scholars labelled the texts
according to the facts ag they saw them, with the result
that a given tablet may be referrcd to in half-a-dozen dif-
ferent ways. For example, what is text L9 for Gordon is
IAB for Virolleaud, Eissfeldt, and DeLanghe, A for Bauer,
Baal TIII for Driver, and 6(IAB) for lerdner. What is text
5ly for Gordon is 52 for Baurer, 55 for DelLanghe, and 53
for Herdnsr. It further adds to the confusion to note that
text 52 in Gordon's reckoning is not the same tablet that
Eissfeldt and Delanghe label as 52. These discrepancles
in ennumeration present only a minor problem in comparison
to the one previocusly mentioned, and can be quickly solved

by reference to a comparative table.t

Also a difficulty of a practical nature is the
arrangement of the mythological texts in their proper se-
guence. A comparison of the order of the texts comprising

the Baal myth as found in the translations of Gordon, Gins-

berg, Gaster, and Driver, is sufficient to illustrate the

L5onn Gray has included a concordance of Ugaritic
texbs in The Legacy of Canaan, second ed. rev., pp. 326~
329. A useful comparative table is also available in 0,
Eissfeldt's article, "The Alphabetical Cuneciform Texts from
Ras Shamra Published in 'Le Palais Royal D'Ugarit'" in

388, IT (1957), pp. 1-h9.
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Gordon Ginsberg
129 (TIIIAB,C) , nt:Pl,ix~x (VIAB)
137 (IIIAB,B) 129 (1IITIAB,C)
133 3 137 (ITIAB,B)
68 (TTIIAB,A) 68 (IIIAB,A)
Mmtei-vi (VAB) 51 (IIAB)
nt:Pl, ix-xz (VIAB) ntyi-~vi (VAB)
150 27 (1" AB)
131 2 frap”
EY (I1AB) o
27(1&5)
2 ) Unplaced
L9 {IA?f 76 (IVAB)
76 (IVAB) 75 (BII)
132
75
136
100
Gaster Driver
129 (IIIAB,C) *nt, pl. (VI)
137 (IITAB,RB) 129 (II1#C)
68 (IITAB,A) 137 (ITL#B)
51 (IIAB,A) 68 (ITIIA)
67 (I*AB) It (V)
67 obv.+19+62 rev.(IAB) 51 (I1)
‘ntei-ii1l (VAB) 67 (Ix)
62,1-29  (Ii)
Unplaced Lo (111)
76 (IVAB) 62, 38-57 (Ivi)

*nb:Pl.ix~x (VIAB) 76 (IV)
How'one interprets the mythology depends in large measure
on what he considers to be the proper segquence of events
described in it. For example, Gaster places the tablet Nt
(VAB) at the end of the cycle because he sees in it a descrip-

tion of the ritual combat, the reinstatement of the King,

lg. H. Gordon, Usaritic Literature; Ginsberg,
"Ugaritic Myths, BEpilcs, and Legends," in ANZT; Gaster,
Thespis; G. R. Driver, Canaanite Myths and Logends.
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and the I'east of Communion which would be the logical con-
clusion to the dramatic presentation of the seasonal mythol
He does not include columns iVmVi>Of the tablet in his trans-
lation ag they are only a varient of text Sl(IIAB),2 Tt is
because there is a parallel between the two that (Cordon,
Ginsberg, and Driver place ’nt either immediately after op
before 51. (Texts 130 and 131 which Gordon places between
'nt and 51 are short and fragmentary and quite similar in
style and content to ’nt).

The questlon of how the texts should bs arranged has
some relevance Lo the discussion of El's position and power
in the pantheon. Obermann, for example, has maintained that
nb:Pl.ix~x (VIAB), which is a building narrative, is earlier
than "nt:i-vi (VAB), ans is possibly even from a different
narrative=3 As Bl 1s the central figure in this building
episodeyh and Baal the hero of the later account, a rival-
ry between the two cults is indicated. The cult of Baal
had probably increased in popularity by the time of the
comﬁosition of the second account. The placement of these

tablets is also important to Obermann as his theory that the

1T° H. Gaster, Thespis, pp. 231-23l. 2Ibigine, p. 2h2.
n., 12-1l.

X

BObermannﬁ Ugaritic Hythology, p

hIn evaluating Obermann's hypothesis, it should be
kept in mind that the text in question is of such a frag-
mentary nature that Ginsberg does not feel qualified Lo
attempt a translation. ANET, p. 129.
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mythology reflects the introduction of the age of metallurgy
is one of the lssues at stakegl HMany problems of interpro-
tation would be quickly resolved 1if agreement on the se-
guence of the texts were possible. That 1s not the case,
however, and a limiting factor in the study of Ugaritic
literature is our uncertainty of the order of the events
described in the mythologlcal epics.

Another handicap under which anyone must wrk in do-
ing research on Upgaritic literature 1s the complex of prob-
lems connected with the translation of the material. Ugar-
itic, as a language, was unknown to modern scholars before
1930. The number of documents available for study in thab
language 18 relatively small in contrast with othsrs, and
they were written during the fourtesnth and thirteenth cent-
uries B.C. Taking these facts into consideration, C. H.
Gordon comments that "perfect translsation is not attainable,
even from well~known modern languages, let alone a newly-

discovered language like Ugaritic, where the last word, on

lCommenting on the tablet in gquestion, Obermann
states that "in 6AB, it is EL and not Baal who appears
to be the hero in search of an extraordinary kind of house
who summons the master-builder Hayin to help him achisve
his objective. Are we not therefore faced here with a
rivalry between two schools of Ugaritic etlology--say be-
twoen the priests of El and those of Baal-=as to which of
these two gods has inaugurated the age of metallurgy
by appointing the Egyptian Hephaistos to build for him
8 house of precious metals?" Ugaritic Mythology, p. 1h.




- 88

many points (some, quite basic), remains to be said. "l

The pioneer work in the deciphermnent of the cuneiform alpha-
betic tablets from Ugarit was done independently and al-
most simultansously by H. Baurer, E. Dhorme, and Ch. Virol=-
leaud.2 The agssumption from which thoy began was that the
language belonged to the Semitic family. The affinities
with the Semitic tongues, and the ildentification of words
that could be interpreted on an internal basis from the
parallelistic structure of poetic texts, made it possible
to interpret a large number of the literary texts. An ac-
curate translation of other texts cannot be given, but the
difficulties connected with these are gradually being solved,
as Gordon notes "(1) by new tablets, (2) by the internal
analysis of previously known Ugaritic texts, (3) by con-
parative Semitic grammar, lexicography and idiom, ard (i)
by comparative literature: Hebrew, Accadian, Egyptian, Hit-
tite, etc. even as far afield as the llomeric Epics,"3

One of the temptations facing translators of Ugar-

1

itic literature has besn to place more emphasis on the sim-

l—|

ilaritles between Ugaritic and other Semitic languages than
on the differences. Commenting on this practice, Young
states that as a method it must be used secondarily to

contextual study.

1 R .
Gordon, Ugarlitic Literature, p. xi.

BIQLQO, Pe 3o

s

2Gordon, Ugaritic Textbook, p. 1.
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In the early days translators were wont to ap-
proach the problem with a mass of Semitic dictionaries
before them, endeavoring to find a word approximating
the Ugaritic one in the other langusges. This prac-
tice is a dangerous one when it is remembered, for
instence, that in the Arabic dictionaries alone around
30% of the words are inventions of the lexicographers!
On this method one can make almost any passage say
several different things. Dictionaries are helpful
but the contextual method is to be preferred.

The translation of Ugaritic is a field where much research
must yet be done, and the non-specialist 1s cautioned by one
scholar that "comparative shopping among the offerings of
other scholars is both necessary and r@warding,”e Pope illu-
strates the difficulties of tranglation by a comparison of
his own translsetion of a passage from UH 52 (SS) with that

of Gray. According to Popo the passage tells about Bl roast-
ing a bird on a fire, but for Gray 1t is two women who are

roasted,3 The comparison of any two translations of the

6. D. Young, "The Present Status of Ugaritic Stud-
ies," Jehrbuch Fur Kleinasiatische Forschung, II (1952-53),
p. 239,

Pn

aMarvin H. Pope, Review of The Legacy of Canaan,
second rev. ed., 1965, J88, X (1966), p. 237.

3Pope sees Grayts translation to be a result of migs-
taken stichometry. The textual construction and translation

of Gray is: o
1163 %r thrr 1list Lo, the bird is being roastoed
) at the coalg,
shrrt ., Lphum a[ﬁ]tm But what are being inflamed
at the coals are two women,
att.il.att.il w <hah The wives of El, the wives

of Bl, even the eternal.
The more likely stichometry is:

¢ . . )
hl sy thrr 1list Lo, the bird heats on the fire,
shrrT 1phraa Roasts on the coals,

aftm aft 1l The womsn are ILl's wives,
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same passage will reveal similar differences in Interpre-
tation. The student of Ugaritic literature must exorcise
even greater care than the student of Biblical writings to
distinguish between what is in the text and what is in the
mind of the translator,

A final problem to be noted that must also be acknow-
ledged as a limiting factor in any study, is the widespread
disagresement asgs to how the literature should be interpreted.
This is particularly true of the mythological matsrial
commonly r@fefred te as the Baal Cycle., What meaning did
the activitliea of the gods have for the people of Ugsrii?
What was symbolized in the house-building eplsode, in
Baalfs defeat of his rivals, in Anath's "threshing" of Mot,
etec? What natural or cosmic forces were personifed in
Baal and Mot, and what reality did thelr enmity represent?
The welght of scholarly opinion favors the view that the
fertility motif is dominant in the mythology. In the con-
filict betwesn Baal and Mot can be detected the hopes and

fears of an agricultural soclety whosge survival 1s depend-

att 1l w “lmn El's wives and forever,

Tbide, pe 235.

ez a3
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ent upon the productivity of the soil. Gaster is the leading
exponent of the view that the Poem of Baal is a seasonal
myth. Baal is the god of rain, Yam is the god of the sea;l
and HMot, whose name nmeans "Death," is the god of all that
lacks life and vitality. "Thelr three-cornered contest for
dominion over the earth represents, however, more than a

t

mere conflict of natural forces," says Gaster, "what it sym-

bolizes and allegorizZes is, specifically, the alternation

2 The seaconal

of the seasons in the Syro=Palestinian year."
interpretation is defended also by Vivian and Isaac Rosenm
sohn Jacobs who have attempted to vindicate the character
of Mot whom they feel has been misjudged as the god of death.
He is not the god of aridity and sterility bubt represents
another principle of fertility. He is the grain-god who must
absorb the rain into his dominion before the growth of the
crop can take place.3
C.H. Gordon agrees that the fertility theme underlies
the myth but rejects the seasonal interpretation, the evidence

>

for which he judges to be of "the most specious character.

1Gaster interprets the sea in an extended sense, so0
that it includes all lakes, rivers, and other inland ex-
panses of water. Thespis, p. 125.

2Ibid., p. 126.

13Vivian and Isaac Rosensohn Jacobs, "The Myth of MOt
and ‘Al ’eyan Ba®al," HTR, XXXVIII (April, 1945), No. 2,
pp. 77-109.

hGordon, Uzaritic Literature, p. L.




92

The facts simply do not support this interpretation:

The texts tell us nothing of any annual death and

revival of Basl. Indeed the widesnread notion that

the year in Canaan is divided into a fertile and a

sterile season is false. No part of the year is ster-

ile; thus, figs and grapes ripen toward the end, and

hence worst part, of the long summer drought; and

much is made of the summer fruits in Ugaritic and in

obher sources from Canaen such as the Gezer Calendar

to say nothing of many biblical passages.-
Gordon, therefore, rules out a yearly cycle, and postulates
instead a longer cycle which included both years of want and
years of plenty. Famine was not a seasonal phenomenon and
what the people feared was not related to the seasonal cycle.
"It wag the abnormally bad year; or, worse still, a series
of bad years, that reflected the failing of Baal. Iliore-
over, drought and famine are regularly represented as seven-~
year scourges in the Uparitic texts."? Gordon agrees that
fertility is the main coacern of the Ugaritic myths, but he
favors a "sabbatical" rather than an annusl cycle of fer-
tility and sterility.-

The fertility motif has been rejected by U. Cag-

suto as the key for understanding Ugaritic mythology. Baal

o~

l1big.  CIbid.

3Gordon's interpretation is not entirely free from
inconsgistenclies. He argues, for instance, that Baal, who
grents both rain and dew, functions as a water-giving god
during all the twelve months of the year, The Common Bacli-
ground of Greck and Hebrew Civilizations (New York: Norton
Library, 1965), p. L71l. But he also identifies Tallai, one
of Baal's daughters, with rain and dew, ibid., p. 185.
Why could not Tallai be tho provider of dew when Baal is in
the underground dominion of Mot?
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personifies much more than the rainy season of the year, and
to identify Mot with the hot season is to miss the point
completely. From the speeches and descriptions of liotd: Cage

"ot is certainly not to be regarded as

suto concludes that
the god of fertility, but as the exact opposite-=the god of
death, the symbol and personification of the powers of de-
struction and dissolution, of all those manifold forces that
are opposed to life and intent on stopping and destroying
it,ne Baal, on the other hand is the god of life, the per-
sonification of the life-giving, life-preserving and life-
renewing forces. Cassuto's conclusion 1s that the war be-
tween thoese two great rivals is an allegory of the clash
between the Torces of'life and existence and those of desath
and dissolution. After great setbacks it ig the forces of
life which are finally victorlous. The world view that

is thus portrayed, concludes Casguto, 1g an optimistic one.
"The life force prevails in the world and, though opposed
and checked in all manner of ways, and sometimes sven temp-
orarily forced to surrender, it eventually emerges triuwmph-

ant and rules for ever."3 s. . Loewenstamnm agrees that this

view has greatest validity, and has suggested that the

~ le.g. qorDOW UH 67, col. i,1L 14-22; UH L9, col.ii,
11. 15-23; UH 51, col. viii, 11. 15-20,

2y, Cassuto, "Baal and Mot in the Ugaritic Texts,"
Isracl Hxploration Journal, XIT (1962), No. 2, pp 83-8l.

3£§£go, p. 86,
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fertility interpretation igs a result of the mistranslation
of the Ugaritic word Qﬁi which means "to disperse' as well
as "to sow.tl

Another approach is taken by Obermann who attempts
to see certain important historic events revealed in the
mythology. The building epic symbolizes great strides for-
ward in architecture and technology which followed the intro-
duction of new metallurgical processes. The theme of the
bullding epic, he declares, '"may have grown out of the effort
to explain, etiologically, how the simplicity of the old had

been replaced in Ugaritic temples, by new fashions,--partic-
I 2 5 Fa

ularly fixtures, furnishings, vessels, produced by the new
process of metallurglical smelting and moldinge"2 He also

sees in the conflict between Baal and Yam evidence for a
historical battle in which invaders from the sea were re-
pulsed. This victory was possible because of the Ugarit-
ians superior weapons which they had devised by the. new
metallurgical pPOCGSSGSoB While one camnot question the in-
genuity of Obermann's theofiesy considerable doubt has been

expressed whether they have been constructed on sufficient

13, ®. Loowensbtarm, "The Ugaritic Fertility Myth--
The Result of a HMistranslation," Israel Exploration Journal,
XIT (1962), Ho. 2, pp. 87-88,

20bermann, Usaritic Mythology, p. 8l

3Julian Obsrmann, "How Baal Destroyed a Rival,"
JAOS, LXVII (19L7), pp. 195-208.
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evidencool

It 18 important to note that a diversity of inter-
pretations of Ugaritic mythology has been offered. 1t may
not be necessary to be committed to any one of them, and
it is probabls they are all valid in some degree. It is
not imposgsible, for example, that the myths had both
agricultural and cosmic signiflcance. KXapelrudfs attitude
is appreclated when he observes that the bullding eplc re-
flectad 80Mme historical events but was also cultically seen

as part of a yearly eyclsea

1For exanple, Gaster has made the accusation that
Obermsnn has deduced hls theorles of metallurgy from refl-
erences that are mere secondary and trivial elaborations of
the central thems. Review of Ugaritic Mythology, in
JUES, VIT (1948), p. 186,

e

ZKapelrud9 Boal in the Ras Shemra Texts, pp. J1j2-

3.



APPENDIX IIT
THE CANAANITE GOD "yw"

Ag noted in the conclusion of tho thesls a number
of scholars have been attracted to the idea thaet there
wasg gome sort of relationship between the Canasnlte delty
Bl end the Israelite Yshwoh. The proof needed to sub-
stantiate guch & theory ls some indication of a link be-
tween the deities of the two respective cultures. It is
possible that such & link doss exist in a reference to
Yahweh in Ugarlitic litersture. The passage in question
will be examined in order to detormine If 1% provides
sufficient evidence to establish that Yahweh had a Canasnite
origin, and whether this theory carries greater validity
than the more traditional explanations for the origin of
tho divine name "Yahweh'.

The argument that Yashweh was originally a Cansasan-

ite deity is based on a very f{regmented pasgsage In the

96
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Anath text.

And Ltpn, God of H@10J, replies: [ )i
"The name of my son 1s Yw-E1l { I
And he proclaims the namo of Sea [ Je

Driver's trenslation of the passage 1ls;
"The name of my son is Yaw god"
And he did proclaim the name of Yeaw
[to be Yaw]).“
A, Martonen has translated these 1lines as:

"Phe name of my son is Yw'll(m?) . ,"

and he gives the name Ym (to him?).
Ginsberg dées not attempt a translation of the passage bat
suggests the sense of 1t to be that Bl "announces that his
(eldest? favorite?) son is to be known as Elts Beloved
Yamm (= Sea) and as 1‘-’188’0(-31"«.,”LL

The text in guestion is surrounded with difficult-~
ies. In the first place the entire tablet has been pressrved
in such a mutilated condition that it 1g impossiple to
agree on its general meaning and place in the mythology.
De Langhe has calculated that about half of the cheracters

-

are missingob Secondly, the final words of the crucial lines

nt: plex:TV:13-15 (VIAB:IV:13-15).

1
GORDON UH

Ctanaanite yths and ancndu, P. 75, In a footnote
he gives as an alternative reading to "Yaw" in line 15, "the

3a. Hurtonen, "The Appearance of the Yame VHUH Out-
side Israel," Studia Orientalia: =didit Societas Or*optﬂlw
Fennica, XVI:3 (Helsinki, 1951), ». 7.

hé}__mug‘g P. 129.

5R. de Lan o, "Un dieu Yahweh a Ras Shamra," BETL,
fe

XIX (1942), p. 91
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are misgsing, and 1t is not certain whether yw in line 1h is

Go
followed by ol, ell, or gigal Therc is even some question
whether the correct reading is zg? Gray notes that there is
no other mention of Yw in this or any other nythological
text, and "owing to this material damage and the uncertain
meaning of the passage in general, this is & most question-
able proof-text.">

In spite of the textual problems, thls sole referencs

to Yw in Ugaritic poetry has been offered as proof of Yah-

position has been btaken by Zor-

e
&)

woeh's Canaanite origin. Th

»l

sing 1ink between Greace

,..‘-

don who regards Ugarlit as the m!
and Tsrael.

"yu-11" is the son of the head of the pantheon.
This suggests that "Yahweh" (Yw") was originally El's
son in pre-Israelite Caﬁaan, It is agsual for a younger
god to eclipse the older gods in the devslopment of

eligion. In other wordoj just as Zeus eclipsed hig
fdthe Cronus, Yahweh eclipsed his father El. Sub-
sequently, Hebrew monothelspm necessivated the identi-
fication of Yahweh with E1.%

lDPivor prefers elm, and renders the phrase "Yaw
god." Canaanite liyths and Legends, p. 75. De Langhe prq
Ters elL “the fominine lorm, 001clud1nb Lhat the text dﬁw
signant sans doute Anatb. "Un dieu Yahweh & Ras Shamra,"
p. 96,

ZGray cites Albright's argument for the reading yr
which he connecbts with the Akkad&dn Hru "spawn," giving the
sense '"my son, brood of lilat." e states that Albright's
reading i1s not justified. "The God Yw in the Religion of
Canaan," JHES, XIT (1953), p. 279.

31bid., p. 278,

-t

hUﬁa it and Minoen Crete, p. 61, n. 25.
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Dussaud also cites the practice among deities of the son
supplanting the fathser and concludes from the text in ques-

tion that Yahweh would supplant Tl just as El supnlanted

1

. . (. " - . . ;
his fatherr "Elyon. Martonen and liacLauarin recognize that

Yam and Yaw are uged in parallel. furtonen concludes fron
2

Hac=

this fact that Yam was a new nams besgtowed upon Yaw.

[e]

Laurin agrees that Yam and Yaw are identified and pirocesds

3

to argue that Yahweh was originally the Ugaritic god Yamn.
The arguments for Yahweh's presence in the Canasnite

pantheon, albthough very sophisticated, are erected upon the

flimsiest of evidence. TIn the "locus clagsicus," as Gray

pointedly notes "we are told nothing of ¥Yw beyond the fact
that he was apparently the son of El and possibly of his
consort Blat" and it is 0dd that the Habrews should have
chogen such a n01'19}..11;:1ty9)‘L Dshood, referring to the problem

of whether the text should read vyw or yr asks whether there

Mo A

¥

is any commection with Yahwoh even if it does read yu.

"Yahweh," he states, "cannot linguistically bs derived fron

£
D

yw; the shorter form is later than, and derived from the long-

lyenwé, Fils de EL," Syria, XXXIV (1957), p. 237.

zﬂurtonensﬂggimcigsg pe Te

3%, ¢. B. MacLaurin, "YHWH--The Origin of the Tet-
ragramaaton,™ VI, XIT (1962), pp. L4L9 fr.

Linpne God Yw in the Religlon of Canasn," p. 279,
The Canaanite theory of Yahweh's origin cannot be evaluated
on the gole point of Yw's obscurity. Marduk rose from sim=-
1lar obscurity to prominence in Babylon,

MCMASTER UNIVERSITY. LiRARY.



100

or form of the name."t

The most serious ovjection to the
identification of Yw with the ILsraclite Yahweh is the paral-
lelism betwesen Yaw and Yam, and the only objsesctive inter-
pretation that is possible is that the intended reference

is to Yamv2

Ginsberg agrees that the deity in guestion is
Yam, and suggests thalt yw is a form of the vocabtive particle
193 Considering the meagre and inprobable arpuments for
an allusion to Yahweh in Ugaritic literature, 1t is necessery
to conclude, with Abba, that there is no rsfercnce in the
Ugaritic texts to Israel's Godeu

The pegsibility that Yahweh had a Canaanite origin

cannol be dismissed entirely. The mystory connected wiith ths

origin of Yshweh and the meaning of the name prohiblts dog-

1 ek e - , . SR . e .
J. Mitchell Dahood, "Ancient Semitic Deities in
Syria and Palestine," p. 93.
2

v This 1s de Langhe'!s conclusion. "Aprés le voceble
Ssm oqui rev%pnt encore icl, il y a un dernier mobt qui est 1lu
non sans hesitation ym et qui, en parallélisme avec YW,
devrait indiquer le disu Yam." "Un dieu Yahweh & Ras Sham-
ra," p. 96. '

B”Incident1y9 I ghall not be surprised if a major-
ity of competent scholars ultimastely decide that the fam-
ous yw, VI AB liz1), the most recent of alleged pre-Israsl-
1te traces of the divine name YHUWH, is simply a variant of
the vocative particle y--and it too stands with its follow-
ing substantive (2ilml) at the end of the first colon of a
speech." "The Norifh-Canaanite Iiyth of Anath and Aght,"
BASOR, XCVIII (April 1945), p. 21, n. }9.

“Raymond Abba, "The Divine Hamo Yahweh," JBL, IXXX

(1961), p. 321. :
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matisms of any kind. A thorough discussion of this subject
is far veyond the scope of the present study, bubt it is
sufficient to note that there is considerebly more credibil-
ity for some of the traditional theories of Yahweh's origin
than those which assert a Canaanite source. The Kenlte
hypothesis has gained wide acceptance,l and Gray prefers it
to the Canaanite theory:

The Hebrew traditions are unanimous in locabing
Jahweh in the soubthern desert and even east of the
Arabah, in the vicinity of Seir or iMidian. They do im~
ply that Janweh wag the god »o»f a non-Israelite peonle,
but his worshippers were not the Canaanites bub the
nomad Kenites. The lebrews came to know Jshweh and
bound themselves to his worshin in their nomad days
before they knew and settled Palestine west of the Jor-
dan. To suppose that they entered into a convenant
(sic) with a minor Canaanite doity is only barely
possible on the assumptlon that the Phoenicians had
left traces of their culture in the southern desert
where the ocarly lebrew fathsrs had sojourned and where
the people was again found in the days of Hoses.~”

Perhaps the most convincing argument for the fenite theory

3

is the fact that lioses! father-Iin-law was a Kenits priest.

b

Pt

A number of theorles connect the origin of the

lAUba, however, rejects the Kenite theory for the
same reason he rejechbs the Canaanite origin of Ydiweh,
"There is in fact no convincing attestation of any god of
this name among the Kenites or indeed anywhere outside
Israel." 1Ibid., p. 321L. MacLaurin, who argues for a
Caneanite origin does nobt mention the Kenite theory, even
though he discugses Jethro's role in the worghip of Yahweh,
in "TPhe Origin of the Tobtragrammaton," pp. 60 fr.

2iThe God Yw in the Religion of Cenaan," p. 279.
3Tn Tikodus 3:1 Jethro is called "the priest of Hidw-

ian. In Judges 1:16 loses'! father-in-law is called "the
Kenite."
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tetragrammaton with some fowma of the liebrew word "to be,"
M1, which is associabted with Yabweh in the divine answer

to Moses in Exodus 3:1l,. Yahweh is reported to say to HMHoses

2T RIS R, which the RSV translates as "I AM WIO I
AM." Albright rejects this translaticn on the grounds that

the verb ig not in the simple (Qal) stem but is a causa-
tive (Hiph'il) form. He proposes the correct meaning to be

nl one most convincing

"He causes Lo Come into Existence.
theory of the meaning of the divine name is that proposed by
Raymond Abba who smphasizes the importarce of interpreting
hxodus 3:lh within its contextez The occasion of Exodus 3
ig the historical confrontation of God and man which marks
the beginning of Israel as a nabtion. In calling loses

God repeatedly assures him of his presence. "It 1s this
agsurance of ths presence of the 3avior God with his cove
enant péoplef” says Abba, "uhich is embodied in the name
Yahweh."3  The meaning, therefore, of M?IX is "T will be
presont," and the same word is used in the proamise which
precedes and follows it (WY ﬂ?ﬁﬁ s Bxodus 3:12,

AL 0Y IR , Bxodus u:12,15).“ Abba concludes that it is

"within the context of the covenant with TIsrael that the

B 4 . A v .
IF, W. Albright, Review of IL'epithete divine Jahve,
JBT,, LXVIE (1949), p. 380, Seoe also his discussion of Glds
subject in Yahweh and the Gods of Canaan, pp. 168-172.

2 . , ) .
“Abba, op. cit., p. 325. Ibid., p. 325.
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divine name has significanceol I the name Yahwell was in
some way a formulation of Israselts covenant failth, there is
no justification in seeking a source for Yashweh's origin
outside of Israel, and thé obgcure Ugarlitic reference to
Yaw can be no more than a co-incidence. The welght of
evidence doss not-suppOft the theory that Yahweh had a

Canaanite origin.

lrvid., p. 326.
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