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INTRODUCTION

To investigate the signifiecance of the history of
religions for Tillich®s theology it would be helpful to make
some brief preliminsry comments concerning the centrality of
the subleect for Tillich‘®s thought, and the various influen@aé
that 1§§ucsd him to take seriously the poselbility of deve-
loping 8 structure of religious thought that would incorpo-
rate the different spiritual ilngights of the world religlions.

Ti1lich coneldera the subject of the hlstery‘af
religlons to be of parspount inmporvance. In his view it is
baglie and cenbral to any Kind of theeloglesal enguiry of the
future, He deoes not belisve that it can be agsigned to the
veriphery of theologlenl investigation, because such lnvese
tigation hag to take into account not only the existential
problems of modern man in & secular btechnologleal socliety,
but alse the variety of religlous experience exemplified in
other religlous traditions of the world, Tilllich illustrates
this point of view in his compact and closely reasoned
lecture on “The Significance of the History of Relligions for
the Systematic Theologlan® delivered al a conference held at
the Divinity School of the Universliy of Chicago on

October 12th, 1965. In that lecture he sxpresses hlis belief
that the future of theology lies in a long and intensive



period of "interpenetration of systematie theological study
and religlous historicel studies."l Tillich recognises that
Adolph Harnack, an older colleague of his at the University
of Berlin, perceived the need for the Christian historiasn to
take into the sphere of hig invegtigatlons all aspecis of the
history of religlons, but in Tiliich‘®s view Harnaeck falled to
develop his insight by showlng that such a comprehensive

view of Church hisbory necessitated a closer and more in-
tegral relationship between the history of the Church and
religiaué nistory in general,® 'This is precisely one of the
things that T11lich tries to do in his History of Religions
lecture, He endeavours to show that confrontation with the
insights of world religlons is declsive for the interpre-
tation of Christlan theoleogy. From such an engounter he
believes 8 new type of sysbematle theoclegy might develep or
a new gtructure ef religious thought "in connection with
another or different fragmentary manifestation of theononmy
or of the Rellgilon of the Conerete Bgirit."g Ti1lich sees,
ag Mircea Eliade has pointed out, the world wilde implications
of the confrontation of world religlons within the context of
a planetary culture, which compelsz "even the most provincial
historian, vhilosopher or theologlan,..to think through his
problens and formulate his beliefs in dialogue with solleagues

from other continents and believers in other raligiens."“



Formative Influences

Tillich's attraction to the subject of the history
of religions can be traced back to his sbtudent days, He had
2 great love of Greek philosophy and mythology, and admired
the vision and inspilration of men like Parmenides the Eleabio
and Heraclitus., He ¢lajms that he found in the religions of
the great mythologies of Greecs, visions of the "Spiritusl
Presence® and anticipations of the "New Being“.5 But the
formative influences on his thought were those of his
teachers, one of whom was Martin Xdhler, professor of Syste-
patic Theology at the University of Halle, He was, in
Tillich's satinmation, a man of outstanding and overwhelming
intellectual ability and wmoral and religious pewer.é It was
Kéhler who showed him the broken chayacter of humen thinking
and the Pharisale nature of dogmetism. From Kihler he
learned the significance of doubt in the humap situation and
the diffieulty of overcoming such problems by means of sub-
jective experience, Tillich acknowledges his debt to Kéhler
in the developuent of his theology. This debt is discernable
in Mllich*s constant references to the dangers of narrowness
and exclusiveness, and the loss of spsnnasa to spiritual
freedon that results from taking up degmatioc pasitianag?

Anothey teacher of philosophy at Halle was Fritz
Hedicus, who by introdueing Tillieh to Schelling determined
the course of his philosophlieal thought. Schelling®s



influence can be seen in many aspeects of Tillich's thought,
but espeeially in the latter's insistence that religion cone
not be sssigned o one partioular husan function, and nust
be regarded as "the alleembracing function of man's spiritual
iifé”gg Tillieh reflocts the thousht of Schelling wien he
refers to the comson rround bhetwsen The philososher of
religion with hie awarcness of a “aystical g priori” and the
Chyiostian theologian with his conerete oriterion of the
Chrintisn nesgare. He shows the Influence of Sehelling also
when he refers to the ultiwvate unity of essential nature and
to the councent of the deweonie as an asnect of the structure

of existence.” Tiliieh alsmo uses a agoncept of the demenie,

which refleats the influcace of Jacob Soshne with whose work

he begane faniliay throush sehellliag's philoacohye The Hapgrund

in Boebhme¥s writiags, which lo desoribed as a boltonless

heyond the Grund or the Abyss, ie the sourge of Tillich's
BRI

, - 0
soncestion of the dround of 3@1ﬂg;1‘

A collenmue of Tillich at the University of Herlinm,
Brnst Troeltseh, wos influeatial in showing bim the value of
the kind of frecdom walch delivered man from fhe pArrownsss
of o Bibliclist attitude and many traditional forms of
Christian theology. Tosether with Max Weber, one of Lhe
rpoat soglolosicts of the ninebeenth century, Troelisch saw
the olose relationshi: that portained between relipgious

'Y

convictions and the smocial conditions, #nd usew thils Llasight

a

to atiteupd a gew interpratation of the hlstory of rellgions.



His eseay on "The Absoluteness of Christienity" ig, according
to Tillich, a radical questloning of the relation bhetween
Christianity and other relliglons, In it he describes
Christianity as the relligion of "Europelsm® &@é propounds
the idea that Christianity ought not to attempt to convert
the people of the HEagt btut rather should promote the intere
penetration of relligloug ideas. Tilllich sees this notion of
religious "grosg-fertilization” as referring wore to a kind
of cultural exchange than an atbempt to establish "inter-
religlious unity of acoeptance and rejegtion”, It reflected
the positivistic outlook of nineteenth sentury thought and
the tendency characteristic of other Christian thesloglans
and philosophers to "subsure Christianity under the concept
of religion”,tl Although Tillieh deoes not epprove of this
terdency, and at one stage refers te it as the transformation
of Christian universalism into hunmanistic relativien, |
neither does he spprove of the anti-universalist, ezclusive
trands of nso-orthodoxy, and the tenlency of the erizis
theologians to elevate Christlaenity above the concept of
rel&gian,12 The latter tendency constitutes & complete
denial of Christian universalism, & rejection of the notien
of "cross~fertilization”, and a total surrender of the kind
of freedom that delivers man from ecclesimsstical narrowness,
Tillich attributes the blindnags of "the majority of FProtes

tant leaders in Europe to the new situation arising out of



the ensountsers of religlions and guasli-religions all over the
world” to this anti-universalist, exelusive attitude,l? The
p@i&ritl@s of univeysallty and concretenssgs, opennesgs and
rnayrrowness are for Tilllch ”symkélia for the intrinsie

dialectics of the relation of Christlanity to the religions

prapa%;”lg

Tillich alzo acknowledges hls indebltedness to the

1iberating effeet of the yeliglongeschichtliche Schule
during the formative period of his studies. This history of
religlon school;, which wasg closely agsociated with Biblieald
exegesis and studies in Church histoxry, copened his eyes to
the univeraality of humar motives whether they were recorded
in Genesis, or Hellenlstlc existentlalism, or in Persian
eschatology. The ocourrence of "symbols for savier fligures®™
in the history of veligions also indicmted to Tilliech that
thers pust have been "a long preparsatory revelatory hiszbtory
which finally, in the kalres, in the right time, in the ful-
filled time, made poselibls the appearances of Jesus as the
Christ", 15 T1lieh’s unﬁar#tandiﬁg of the significance of
those religiong of the Biblisal period was later extended to
other religiona of the world,

TL1iich's interest in the history of religlons was
further stirulated by the writings of Avnold Toynbee and
Rudols Otto. and the work done in the field of depth psycho-
logy. Frow Toynbee’s A Study of History he learned how




effective geographical, blological, psychologioal and soclo-
loglonl factors were in "producing sltuatlons out of which
creative nets cen arise”.1® This insight inte the inter-
relatednesgs of ethnle, soclial and rellglous factors in
historieal structures may have helped Tillich to recognlse
“the possibility of undervstanding religlous symbols in re-
lation to the soclal matrix within which thay have grown and
into which we have to reintroduce them today,."1? This 1s,
for Tillich, one of the positive advantages of the methed
of the history of religlons. It shows that religlous sym-
hols ars vooisd in the whols of man's experisence including
his sconomic, soclal and political bﬁekgﬁﬁuﬁﬂ'lg Tilliech
doas not accept Toynbee's notlion that the great need is for
a synthesis of world religions. He recognises that the cone
tragt between this view and the view of Hendrik Kraemer, the
theologien of misslons, with his insistence on the unique-
ness of the Christian message lu & non-Christisn world, and
the finality of the Christian revelation, is an indication
of the unecerisinty and indefinitensss of the attitude of
hrigtlanity to other world r&ligiensglg

Otto*s claseleal work on The Ides of the Holy with 1its

analysis of the holy as mysterium trewendum st fagelnosum

helped Tillioch to understand “"the interdependence of the

meaning of the holy and the meaning of the divine® and "their
eemﬁen depsndence on the nature of ultinmate eoncern, "20 It



enabled him to see that to be aware of the holy wag equiva-
lent Lo belng aware of the divine presence, oy the conbtent
of ulitimate concern. It showed hin the mysterious and fas-
cinating character of the holy and the ambigulty which con-
stituted man's experience of 1t. It ernabled him to recognize
the creative and destructive possibilities of The holy, or
the presence of the divine, for those who encountered it,
T™1lich develops this notlon of the amblguous function of
the holy in relation to man's experlence of his uitinmats
concern and in conneection with the concept of divine-
demnnic §ossibilities.21

Otto's influence is further illusbtrated by Tillich's
dynaric~-typologileal approach to the history of religions
with its stress on the experience of the holy as the sacra-
mental urdversal basis of 2ll religlons, and the nystical
movenment ag an expression of disswtlegfaction with any con-
eretion or particularigsaticn of the holy or divine presence.gz
M™Mllich's eveluation of pysbtlicism ag an essgentlal element in

avery religion 1s baslicelly in agreement with the visws

expressed by Otto,23 Tillich also adwired Otto for initia-
ting & dialogue between Christianity and the Indlaen religions
in spite of the theologleal isolation into which such an
attitude led him, That 1s, Otto's point of view was qguite
out of step with European theology of that time.gh

The work of the depth psychologlsts enabled Tillich



to interpret religion as the dimension of depth in all func.
tions of man'se spiritual life, and to see this dinenslion of
depth in the totality of nan's personality rather than in
any speeial funetion or aspect of nman's being, It helped

him to recognize faith as & personul centred act of the

whole personality, in which consclious and unconseious,
rational and non-ratlional, cognitive and emotional elements
participate by being taken up "into the personal centre which
transcends each of them".25 Depth psychology also showed hin
to reed to uncover the demonie structures of man's econs-
clousness, to re-interpret sin as estrangement fyrom essential
beling, and %o re-~interpret grace as acceptance of the unac-
cepﬁabla.gé Ti1lieh recognizes that the theologlan is
indebted to the paychologist for helping him to discover the
inmense amount and depth of paychologleal materinl con-
talned in the religlous literature of the world.2! He is
irdebted also to the psychologlet for showing him that the
whole of man's life, both religlous and secular, 1s rooted in
religion in the wider sense as the depth of spiritual life

which gives meaning to all functions of the humen spirit,<8

T™1lich's early interest in the hlstory of religlons
was later reinforced and atimulated by hie experiences in
Japan in 1960 and his disoussions with HFuddhist and Shinto
priests and scholars. Kircea Ellades notes that the impact
of this vielt on Tillich was tremendous and that his
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axperienves on the voyage were only partially expressed in
the Banpton lectures on Christianity and the Encounter of the

World Religions.?? Complete immersion in a religlous milieu

so conpletely different from that of the Judeo-Christian
tradition in which he had been nurtured, and eclose contact
with the Shintoist cozmie type of religlion and with the
Buddhist and Zen schools, impressed Tillich so mueh that it
vrompted the begirming of a new phase in his thought, The
Rampton lectures pointed the way to what Tillich thought might
prove & meaningful dialogue between the different religions
of the world based on the telos or inner aim of existence,
Ti1lich's reawekened interest in the non-Christian
religione led him to propose & Joint gseminar with kircea
Eliade on the History of Religlone and Systematic Theology.
This period of study lasted for two years and were for
Eliade himgelf an unforgettable experience, hecause, as he
maintained, during the autumn and winter of 1964 he wasg
rrivileged to witness "a creative mind in the very process
of ereation". He was ahle to obsgerve the 78 year old
Tillieh elassifying and analysing “"the immense and heteroclite
materials brought forward by the historians of religion”, and
grasping the meaning of such a varlety of religious phenonena
ag "a gosmogonie nyth, an initiation ritual, an sceentrio

divine Tigure, & strange but religlous form of bshaviour”.,

He gaw during the course of the seminar that Tillich was not
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afrald to try to assess the human value of these religious
phenomens because he recognlzed that they revealed a specific
1f aberrant "encounter with the sacred*,30 HEliade helieved
that during the seminar Tillich was working towards "a

renewal of his own Systematic Theology", 2nd he saw this as

characteriatic of Tillich's ability to renew his thought
after encountering different ideologles and hisbtorical
mituations, L As he had taken seriously the sclentific and
technological process that had transformed the Western world,
g0, oceording to Fliade, Tilliech felt compelled to recognize
the gignificance for the Christian theologisn of the en-
counter of Christianity with other religlons of the world,J2

Ultinate Concern

A fundamental and significant factor underlying all
the various influences which stimulated Tillich's thinking
concerning the decisive role to be played by the history of
religions in any kind of future theoleogleal enquiry was the
wider view of veliglion that characterised his thought,
(ﬁéllglen for Tillich is "the state of being gfasped by an
ultinmate eeﬁcéfn”f33 He recognizes that it could be inter-
preted in the narrower sense of "s cult of the gods" with
8ll the organization, dogmas, sacramental and ritual acti-
vities that acconpanled such & c¢ult, but he chooses to

maintain the larger universal concept which he regards as "a
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special davelopment of the philosophical interprsiation of
religlon”, %) Ultimate concern is for Tillich that whlch uan
regards az unconditionally important, This does not mean
that nan creates or preduces ultinabe concern. Hather he is
grasped by 1t in the sense that he la "overcome” oy “aArregted®
by 1t.J5 The content of a man's ulbimate soncsrn, that by
which he is grasped, might be a god or gods, which for
Ti1lieh is the "predominrant religious name for the content

of such concern”3° But it could slso refer to & fetish, or
the wpans power that permeabtes reality, or an all-pervading
power or principle like Brahme, or the nation, or sclence, ar
the highest humanitarien 1&9&1.3?/2T111A¢h‘$ wider con-
ception of relizion and his ne€;;£ of uwltinate concern

enaktle him to include undex: the term religion those sscular
movesents which diasplay declsive rellgious characteristlies,
He refers bto those seculey movenents ag quasi-religions and
he conzlders the maln characteriatic and comwon problem of
the sncounter of world rellglons te be thelr encounter with
the quasl religlons besed on secularism. ¢ Fis conception of
ultinmoate concern also enables him to recognlize that the confe
lieting claime of religlon arise from the gquestion ag to
what constitutes "the post adequate expression of ultimasy,“39
This leads him to see the need to make & distinction between

the content and the concept of ultimate concern in erder that
there might be peaningful disocuseion and dislogue between the
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reiiglans of the world.

Adm ané Progedure

The aldnr of this study is to show that Tilich, in
aceordance with his hope for the future of theology, is
laying the foundabliong for & new kEind of sysiemallic theclogy -
and a new gtructure of rellipgliocus thought in dinlogue with
the different spiritual insighte of the world relipgions, or
ifferent panifestations of what he e¢alled "the Asliglon of
the Concrete Spirit*,® we hope %o indlente that this is

rot in any way » depeprture from the bagls theoslogieal atoyd.

point of his Syebtenatlc ?ﬁe&iagx;gl nor does it revregent a
rafdicel change in hie position, The ezistential crives end
religious provlerpes of nedern wan in the technologlesnl soclety
of the West, to which Tilllch addressed himself in his

Systepatic Theclegy, are with the growth of secularise and

the aﬁv&na& of Gechrology, equally chapasteristic of the
gnolebies of the Eaptern world and equelly problemstic fox
the religlous traditions of Nsle. Technology exercises the
gare corroding and destruotive influence within the cultural
and religious tradivions of the Hast as 1V exeyeises in the
West., This Ls for Tillich the cownon problem of world
religions, Jur thesig is thalt Tlilich in confeuwplating &
new atrueture of religious thought ls developing his basic

theologleal sand philosophical position in & new divection in
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dialogue with the different spiritual insights of world
religions, He 1s making explicit what is already implicit
in his Systematie Theology. He 18 carrying to its logleal

conclusion the culminative libverating effect of the for-
mative influences on his life which were stimulated and
strengthened by close personal contact with Shinto and
Buddhist religlous traditions. He 1s re-thinking his
Systematic Theology vis a vis the world religilons in the

context of a planetary culture, and in a world situation
characterigsed by the rapild advance of technology and the
triumph of the horlizontal over the vertical in man®s inter-
pretation of the lmnner aim or telos of hie existence.

The procedure to be followed in the course of this
study can be summarized as follows, We shall examine Tillich's
view of religion and revelation and show how this required
the acceptance of certain basic presuppositions before the
systematic theologlian could contemplate a gerious study of the
history of religlons. These presuppositions include in the
firet place, the expliecit or implicit rejection of ortheodox
and secular exclusivism and represented by the orthodox and
neo~orthodox theologlans, on the one hand, and the secular
and humanistic theologlans, on the other. Secondly, they
inelude & theology of the history of religions which main-

tains a balance between a positive and oritical attitude

to universal revelation, or between the notion of universal
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and final revelation. Thirdly, they include a recognitlion of
the need for interpenetration of systematic theology and
religlous historical studies and the value of the methodology
of the history of religions ag compared with the methodology
of natural and supernatural theology.

We shall then elucidate Tillich's attempt to formu-
late a dynamlic-typological approach to the study of the
history of religions by means of an analysls of the inter-
dependent type-determining elements of the holy. We shall
examine the concept of the "Religion of the Concrete Spirit"
ag the telosg or inner aim of the history of religions and
show how Tillich concelves of 1t as unifying the type-
determining elements of the holy and as epitomizing the con-
stant struggle against the demonization of the holy, whiech
for Tillich constitutes the sacramental basis of all religilons.
We shall note the significance for Tilllch of the appearance
of Jesus as the Chrlist, as the victor in the fight for the
"Rellglion of the Concrete Spirit" and as the manlfestation
of the New Belng, the great kairos, which reveals the meanling
of history and the telos of exlstence.

We shall lnvestigate Tillich's view of the religlous
significance of secularism as a liberating force in the strug-
gle against the demonlzation of the holy and show how he
sees the dangers of it deteriorating intoc the emptiness of

autonomy. We shall study the implieations of the dynamic-
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tyoological annranch fo ths higtory of ralizions for the
anaounter of world religlons starting with what Tillich sone
sidern to he the compmon problem and mein charascteriatic of
all world veliglions, namaly, thelr enocounter with the guagie
reiipione bared on sooularisp.

e phall look at the enoounter of Christlanity with
morld religions ard show how paat and present attitudes cone
tragt with the need for dialogue hased on the irterdependent
type-dotermining olements of the hely., Ve ghall inveatigate
T1lleh®s speelfic application of his dynanlo~typolosicenl
rethod to the dislogue bebtween Chriphbisrity and Tuddhilsnm,
ptapting frow the ouestlen of the felee of existence,

We shall evapine the significence of the dynanics
typologienl approeach te the history of religione for ths
attitude of Chrigtiapnity to 1tself 22 8 rellgion, and show how,
acecording to Tillich, Christisnity 1s o¢alled upsn to engage
ir gelf-criticier by mesn ef the telos prineiple,

In cur sunmary snd concluslon we shall attexpt an
evaluation of TLl1lich's dynamic-typeloglenl approseh to the
hintory of religions and ernqulre to what extent he was succes-
ful in laying the foundation Tor a néﬁ gbtructure of rsliglous
thought and 2 new undersbtanding of systeratic theology in
dinlogue with different nanifestatlonsg of the "Aeligion of
the Conerete Spirit,"(By this phrase Tillich means the kind of

L2
religion which unites the type-determining elements of the holy. )
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CHAPTER 1

of the Study of the

History of Religions

As we have 1ndloated! Tillich’s view of religlon as
"the gtate of heing grasped by an ultimate concern” is bagie
to his undesrstanding of the significance of the history of
religions fovr any klnd of future thwloglesl enquiry. He
regards ultimats concern as t@at which grasps & man or takes
hold of him and not aamethinguwhieh man can produce for hime
salfaz It iz ultipate in the sense that it makes all other
goncerns appear preliminery. It is also unconditional in
the sensge that 1t does not depend An any way on man's cire
cungtences or desir@sna The manifestation of man's ultinate
concern constitutes the revelation of a nysiery and, in
Tillieh’s view, the revelation has an objectlve and sube
Jective agpect. The objective side of revelation stresses
the revelatory cccasglon or event, traditionally termed
miracls, by which man is grasgped. The subjective gide of
revelation stresses the receiving or appropriation of the
revelatory oceaslion or event by means of an ecstatic saxpe~
rience on the part of the one who 1s grasped. Both aspects

are necessary in Tillich's view before revelation osn be real
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and effective, Both the glving and the yeceiving, the belng
gragped and the graspling, are essentlal to the whole evenb
of revelaticn,& 80 for Tillich revelation cannol be cone
celved as the imparbting of divine information irrespective
of man's regponsge to 1%. It has to be recelved by the human
mind befors 1t can become revelation sven although man's cor-
rupted faith and rationsality wesns that 1t 1s received 1n

distorted forms,s

ReJection of Execlusiviem and Heductlonism

This consspht of the revelation or manifestabion of
wen's ultinate concern is the reason for Tlllich's insistence
that no theologlan can contenpiate a sﬁri&ua study of the
history of religiong, nor attach any significance te the sub-
jeot, without rejecting the sxelusivism of orthedoxy and neo-
orthodoxy on the one hand, and the reductionlesw of the
theology of the secular on the other,® While 1% Qigh? be
possible, by referring to the cbjlective side of revelation
in Tillich's thought, to show hies sympathy with the orthodox
and neo-orthodoz emphasgis on the transoendence of God, the
analogy ends thar&.'ju}timat@ conecern, in Tillich's view, is
not known by means of a passlva_rsegptiaa of a transg-
cendental revelation, It demands man's existentlal response:
and tetal surrender. It is ultinate concern in faet only
when 1t concerns pan ultimately in the gense that it

determines his heing or non-being or his final destiny. It
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iz thet which gives mesaning and purpose te his lifgl?;}
Furthermors, ultimate concern, for Tillich, is not confined
to Chrlistianity nor even to the religious realm, It finda
axpression 21so in the secular dimension which has its own
religious significance beecauge of this,

The tradition of orthodox exelusivism, according to
Tillich, has found c¢leayr expression at different times in the
history of the Church but has in thls century been renewed
and expounded by HKarl Barth, Accerding to this tradition
Christianity is the one true rellglon over agalnst all other
religlong which avre false, It represents the religlon of
revelation while all other religlons are “"only & futile
human attenpt to reach Gm&“og In faect, ag Tillich points
out, the term religlon for this tradition bescomes egquatad
with nan's ineffectual attenpt Lo seek God by means of his
own efforts, while in the Chrisgtian reveletion God is taking
the initiative to seek and to save man,” For the represen-
tatives of this tradition there is nothling whatsoever to be
gained from an invesﬁigation of the gignificance of the

'histary of religiona oy frow an examlrnetion of the diff&rea«

Py 3

ces between them, Tilli xplanation of

Fmil Brunner‘s half-hearted attempt to write on the sabject.la
It explains alse “the theologicsl isclation of historians of
religlon like...Budeolf Otto, and even today the simllar

situation of & man like Friedrich Heller®. 1t accounts for
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the "bitter attacka on Schlelermacher for his use of the

concept of religion for Christisnity”.l} Tillich recalls

that,in the early nineteen twenties when nesc-orthodoxy was

exerclaing a powerful influsnece in Germany, his own senlinar

on Schlelermacher at the University of Marburg wag severely

attacked by those traditionalists who regarded such an ape

proach &8 ﬁriminalulz
Ti1ilich ingsists that the reductionism of the theology

of the seculary hasg to be rejeseted also before there can be a

serious study of the significance of the history of religlons.

He refers to thls tradition, whleh has been clearly expressed

at different periads in history, as "the paradox of a

religion of non-religion™ and “the so called theology-without-

Gad“,iB According to this tradition, as currently expres-

sed in what Tillich calls the "*God is desd® oracle”,t’ :

religion as represented by symbols, rites and institutions

can be assigned to the same sphere of irrelevance and in-

glgnificance 8g magle and asgtrology. This tradition sees no

necegglty for the concept of God or any need for the uge of

guch terminology. Consequently the study of the history of

religions for the representatives of the theology of the

secular 1s algso irrelevant.'® While 1t may be possille by -

referring teo the subjectlive sgide of revelation in Tillich's

thought,with 1ts emphasis on man's existential response to

that which determines his final destiny, and also his insise
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tence on the possibllity of ultinate concern belng expressed
in the secular dismenslion, to show his sympathy with the theo-
logy of the seculay, his oppeslition toe this standpolnt is
also qulte clear., He insisgts that although the dichotomy af
gsaerad and mecular is no longer a yelsvant or adeguate con-
cept, the saecred still continues to exisl within the depth
of the sscular and ig not completely abgorbed by 1t. It is
also capable of existing in 1ts own right outside the secular.

Roth the gecular relective and orthodox exelusive
traditions are, in Tillich's view, & threat to & neaningful
approactt . te the history of religions, even although they
ars dlapetrlically oppesed bto oune another, They are both re-
duetlionist in the sense that they are "ineclined to eliminate
everything frou Christlanity except the flguvs of Jesus of
Eazargthﬂ,lé For neso-orthodoxy Jesus reveals the Word of
God, His ilmporitanse and signiflcance lies in the fact that
he i8 the Woxd of God to man. For secular theology Jesus
erbodles an athical prinecliple whieh iz gcolally relevant,
The lisliatlon of the message of Jesus so charvecteristic of
reduotloniasn makes any gtudy of the slgniflcance of The
history of relliglong lrrelsvant, even ilncludling the history
of the Jewlsh and Chylegtian religiong thesselves. It is
Tillich*a contention that before there can be any approach
to the history of religlons, or sny undeystanding of 1its

glgnificance there hes to be a "break through the Jesus-
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centred alliance of the opposite poles, the orthodox as

well as the aseular".l?

Tillich recognizes that rejsction of the orthodox
and secular sxclusivist and reductionist tendencies necesg-
gitates the acceptance of five busic presuppositions. In
the firat place it involves accspbing the notion of univer-
gal revelntlon and the fact that God has never left himself
without & witness., 1% means sccgepting the fact that thers
is an inextricable relation between revelatlion and salvation
and that all revelatory expsriences have the powsy of
salvation. It involves also agoepbing that all men svery-
where are capable of having revelabory experiences with
saving pawé?. This ig, for Tillich, the foundation of all
religieﬁg,zg Secondly, 1t has to be accepted that man's
ability Yo recelve revelabion ls conditloned by the situation
in which he finde hinself, Sines he is subjset to certain
blologleal, psycholegical snd soclologieal limitations it
follows that he receives vevelation in e distorted form,
That is, hle condition of estrangsment affects the wode and

content of his revelatory axparianees°19

The third presupposition which, in Tillich's wview,
hag to be accepted before there can be & meaningful ap-
proach to the history of religions i3 the notion of &
process of revelation in history as well as the notion of

partisular experlencss of & revelatory character, This
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process of revelation, accoxding to Tillich, is one in which
the distorted forms of revelation are open Lo oriticism Tron
the mysbticsl, prophetlc and seecular st&ndpaintskze Iin the
fourth place it hasg to he recogunlzed that there night be in
the history of veliglons & cential, pariicular, revelabory
event of universal importance and signifieance, Tillich
envisages this event as one which uniites in a conerete
theology, or &8 he ealls 4it; Iln the "Religlon of the Cone
erete 8pirlis,” the positive results of the mystical,prophetic
and segular eritlcism of distorted forms of rav&latisnggi
Pipally, rejsebion of the ortheodox and seoular
traditions of exclusiviss and reductionisu involves accepting
the pesgibllity of the sacred existing in the depth of the
secular. It is no longer possible to conceive of a dicho-
tomy of sacred apd secular, or to think of the sacred as a
aphere existing alongside the secular. In Tillich's view,
the sacred, frow within the depth of the seenlar, exercises
sinultaneocusly & creative influsnce and a critieal judw
gewent uvpon the sscoular, IP iIs ables to do this because, at
the seme btime, 1t Judges 1tsell and uses the secular as the
meang of oriticizing 1tself,22 This is the reagon why Tillieh
can refer to the libervating function of the secular, He
refers Lo it as possessing a norltical religlious funeiion®

of its own and as representing the "most radlcal form of

de«damanizaticn.“23
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Viaborating further on the lagt of these presup-
positions Tillich polnts out that the death of God termi-
nelogy is not acceptable langusge for any theologlan who
takes geriously the guestlon of the gigniflcance of the
history of religlonsg. A religious structure with its rites,
gyrnbols and myths is an enduring necessity within every
cuibure, evan the most secular kind, beesuge L6 iz nolt pose
gible for bhe Spirit to functlon effectively apart from its
sphodiment in & pardticulsr concrete religlon. In aother
words, thers has to be a "Relliglon of the Conorete Spirit®
and nobt merely a raeligion of the Spirlt in abstraction. 1t
1s not euovugh, ascording bo TAllich,%o atate that “the Holy,
or the Ultinate, or the Word" are withln the gecular aephere,
The possibility of their existence outzide the realm of the
gecular has Lo e ryesognized alse, Thers has te be the
means of distinguishing "that which is in and that in whiech
1t A8, Thus for Tilliseh, God-language, no mabter how
untradivionsl, is necessary for the examinatlion of the sig-
nificance of the history of ?@11%1@35&34

These five presuppositlons are for Tillich basic and
sanential for the theologlan who serliously wishes to
affirm the significance of the history of religions for

theology against those who reject such significanee in the

name of a new or of an old abaelutisms"zs
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Universal Revelatlon

i gecond basic need of the sysbtenmabtic theologien
who would engsge in a gerious ghudy of the history of re-
ligions 18, according to Tiilich, & Theology of the history
of reliziong which vairntaineg & balance betwesn & positive and
eritical evaluation of universal revelation, Such o theow
logy in Tilliel’s view enables the sysbtemablc theologlan
*to urnderstand the present moment and the nature of our own
historical place, both in the partioular character of
Christianity sn tn Lte universzl olalwm,"20 The traditional
appregch to the histeory of rellglone, ag Tillich meer it, iz
confined te hisbtory as recorded in tﬁe 014 and FRew Tosbfie
rpents and Lir the growth and development of the Church, Other
religiong are classified together ag "perversgions of & kind
of origiral revelatlon® and having no "particulsy revelstory
sxperiences of any value for Christian thealﬁgy”gg7 They
are pegan religions and &5 such lack the content and mav¥ing
power of true revelablon., In effect the traditional ap.-
proach to the history of religlons smounts to = eritical
evaluation of the concept of universal revelstion. Iué, as
Ti1liech points oubt, the attenpt to consider all other
religlons asg pagan was never fully implemented and both Jews
and Chrlstians were “influenced religlously by the religions

of conquered and conguering nations“pzs
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it is Tillich's contention, as hisg studies in the
religionsgeschichtlliche Schule showed, that 1t 1s pessible

to combine the notion of the uniqueness of the appearance of
Jegus as the Christ with the concept of a long preparatory
period of revelation on the grounds that revelatory events
do not "fall from heaven like stones".?? He sees the
history of salvation as something accur:gd within history in
general. That i1s, he recognizes the interrelatedness of

geschichte and historie. It does not follow, however, that

for Tillich the history of salvation can be identified with
the history of religions. What it means is that within the
history of religions there are "symbolic moments,” or
kairoi, pregnant with significance and meaning for human
exlstence, 30 1

Tillich sees the period of the enlightenment as a
time when eighiteenth century theologians awalted the kalrosh
which for them was the moment when mankind attained maturity
of reason. Everything else was a preparation for the great
moment.Bl For the romanticist view of history,with its
emphasls on progressive development and as exemplified by

1

-
143 1
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Hegel, the ka

£}
et

oment in the history o
religions, is the appearance of Christianity. Hegel sees
religion as a progressive development in accordance with
certain philosophical principles, He regards Christianity
as "the highest and last point® in that development., It is
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the "revealed yellgion®” whieh has bhesn "philosophically
denythologized®™, For Hegel, aa Tillich understands hin,

sarlier religlons are asufgehoben, that is, transformed via

dissolution and restruction. They are sgignificant only in
s0 far asg they eonsbtitute "an element in the later develop-
ment”® of gsligien¢33 The easentisl identity of God and man,
for Hegel, is embodied in the one man Jesus, In him "the
infinite is conpletely actualiged in the finite...He is the
self.manifestation of the absolute mind",33 In TAllich's
view thig is the "symbollic moment® in the history of
religions for Hegel, and the bafis of his attenpt to cone
struct a theology of the history of religions. Experientisl
theology iz a natural consequence of this notion of progrese
sive development.> For Teilnard de Chardin the keiros is
s universal divine-centred eaﬁsaiausnsssé35 which smbraces
all possible spiritual ﬁav&lsgmanﬁspgé

Although Tillich'g interpretation of the occasion and |
content of the kairog differs from those we have referred to,
nevertheless he racognizes the significance of "synbolic
momente” for the history of religieons., It is at such eriti-
eal moments in history that fragmentary actualizations of
the "Religion of the Concrete Spirit" cccur., This for
Tillich constitutes the lnner aim and purpose, the teles,
of the history of religlons, It is precisely here, in the
notion of fragmentary actualizations of the “Religlon of the
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Concrete Spirit” at "symbolic moments” or kairoel 1n history,
that Tillich Tinds the key bto the undersgtanding of the
history of religlons, His own conception of the kaires,
which is the basis of his attempt to develop & theology of
the history of religlons, and integral to his particular
dynanmic-typological approach to the subjlect, is related to
the appearance of Jesus as the Christ. The kalros for
T1114ch is central to his interpretation of history,>! It
is that moment in history when a partiouwlar, concrebte,
historieal oeccasion ariges capable of receiving revelation.
1t 18 "the moment at which history, in terms of & conerete
sltuation, matures to the point of belng able to receive the
breskthrough of the central manifsstetion of the Kingdom of
gga"¢38 Suech an occoasion is the appearance of Jesug ag the
Christ. Tillich refers to 1t as the great, unique kairoes
and the centre of hisbory., It is the centre of history for
Tillich not only in the sense that it is “the centre of the
history of revelation and salvation", but alse in the sense
that 1t 1s "the only event in which the historieal dimension
i8 fully and universally affirmed*, That is, through this
svent history becores aware of itgelf and its meaning.39
For Tillich history is understood only from that point where
history reveals its meaning, namely, the centre of history,
the appearancs of Jesus as the Christ. In him the ambiguity

of time and the threat of meaninglegsness are everaameaus
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By hig use of the term "centre of history® in relation to
the event of the appearance of Jesus as the Christ Tillich
is eriticizing the notion of relativism and progressive
development in revelation and mainteining that this event
is for Christians the “"criterion énﬁ source of the saving
powey in histary“GA1 | ) n
Tillich's affirm&tian gonecerning thé universal sige
nificance of the appearance of Jesus as the Christ as the
centre of history will be discussed further when we examine
his dynamic-typological approach to the history of religlions.
Suffice 1t for now to say that he Justifies his clain to
regard the particulayr revelatory a#gnt of Jesus as the
Christ as'tha universal centre of history on twe grounds,
Frat, that it is primarily an sexpression of the dsring
courage of the Christian falth, and secondly, from an eﬁm
pirical atandpoint, that the particular in Jesus as the
Christ is crucified for the sake of the univsraalwﬂz Thisg is
the hasie of Tillich's attempt te construct & theology of
the history of religlions which pr&seéves & balance between &

positive and oritical attitude to universal revelation.

Interpenetration of Systematic Theology and Religlous Studies

The third basie requirement of the gystematic theo-
logian vho wishes to take seriously the study of the history

of religions is, according to Tillich, & recognition of the

need for the interpenetration of systematic theology and
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religlous studies, and the value of the methodology of the
history of religions as compared wlth the methodology of
natural and supernatural theology.

T11lich saw the value of the interpenetration of
systepatlec theology and religlous historical studles in the
Joint seminars with Mircesa Eliade. During those discussions
he saw that every Christian doctrinal statement and every
Christian ritual expresslion acquired a greater depth of
meaning when congidered in the context of the history of
religions, He raegards this as a hopeful sign for the future
of theology and proposes 2 longer perioed of interpenstration
hetween the two disciplines in order that from it might cone
"another or different fragumentary manifestation of theonomy
or of the Religlon of the (oncrete Spirit”, which would
provide the basis for a4 new structure of religious thsughtq43
The value of the methodology of the history of rsilglons, in
Tillich's view, is that it provides the systematic theo~
loglan with a different approach to the notion of particu-
larity. The traditional method of emphasizing the psrticular
in supranatural theology is by referring to revelation
through inspired documents., DIogmatlc statements are prepared
from material taken from holy books such as the Bible or the
Koran, The dooctrinez and creeds of the Christian Church are
formulated within the theologleal circle of the Christian
falth and thelr particularity lies in the fact that they are
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In natural theology, as Tilllch sees 1lt, the method
employed ig first to analyse the nature of reality and the
structure of the human mind, and then to deduce philosophically
on the basis of that analysis cerisin religious conceptions
which can if necessary be related to traditional doctrines,

The pearticularity of these concepts lies in the fact that
they are philosophically derived from an ammlysls of the
rature of reality and the structure of human axgerlanee.“5

The method of the history of religlons places &
different emphasis on particularity. 7Tillich believes that
1t is posgible to distinguish five stages in the history of
religions method, It begins with detached obamervation of
such traditional material asg the supranaturalAthaelagian
experiences exlstentially. Then follows, in the manner of
natural theology, an analysis of the nature of reality and
the structure of the mind to discover the loeation of the
religlous problem in humsn experience. This entaills on
analysis of such questions as what is the meaning of 1ife?
what constitutes finiteness? what is nmeant by the holy? The
third stage consists of & presentation of the phenomena of
religions such &s symbols, rites, ideaz and activities, This

18 followed by an attenpt te relate these phenomena to tradi-

tional concepts by indleating their similarities and
differences., The final stage 1s the attempt to set the
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traditional concepts that have been re-interpreted as a
result of interpenetration with religious phenomens, in the
wider context of the religlous and secular history of the
human race, and alsc "into the framework of our present
religious and ocultural situaﬁien“ggs
The advantage of the history of religious method for
Tillieh 1, that while it incorporates part of the nmethods
of natural and supranatural theology, 1t widens the whole
approach %o the religlous gquestlon by relabting traditional
materials to all the religlous synbols of hunen experience,
and by setting thsem in the context of wan’s soclal and eul-
tural environment. The significance of the methed from
Ti1lich®s point of view ls that religilous synbols are no
longer congidersad in isolation from the rest of nmant's
exparience, They are fully understood only in relation to
the social, politloal, and economic environment in which they
have developed and into which they need to be re-introduced.
Another imporitant factor in the history of relizlon method
for Tillich is that it enablss religious symbols to be used
for a deeper understanding of man's nature., The emphasis

on 8in in Christianity and 1its lac

]

a cage in point, It shows the great difference betwesen the
two religlions in thelr interpretation of man, Such a
religlous understanding of man's nature is, in Tillich's

view, far more comprehensive than anything that can be pro-~



36
duced by & psychological approach bto man's natureﬁg7

The fact that traditional religious synbols are for
the history of religion methed considered in relabtion to the
whole of human experlence including the social and cultural
environment in which they have ftaken root does not mean
that they are to be regarded in any sense as & socclial or
cultural product., Nelther does it mean that they have been
deprived of their baszls in a particular religion., They are,
for Tillich, essentially related to man’s religious expe-
rience within a partleular religlon for without zuch
axperience no theology ig possibvle. What the hislory of
religion nethod does, in Tillich's view, is tg show the
univerasality of those particular wellglous sxperiences which
are to be found "Ain the depths of every concrete religilon®.
Thig in effect is the different emphasis thalt the hilstory
of religion method places on the notlon of particularity.
Universally valld relliglous experiences are grounded in those
particular relliglous experiences which are %o be found in
every conerete religion., In the same way universally wvalid
religious statements are not the product of an sbstraction
which would do away with particular religions, but are to be
found in the depth of every particular religion. So for

Ti1lich spiritual freedom comes, not from & denial of the

significance or relevance of one's own particular religlon,

or frow an attempt to formulate some kind of universal
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religion, but fron & re-ezxamination of the universal nature
of those particular religlous experiences which characterize
every concrate raligian,qa
T™Mllich can propound these presuppositions for the

serious study of the history of religlons because of his
view of religion ag "the state of belng grasped by an ulti-
mate concern”, and because of the correlation in his theology
of the eoncept of universal revelation and the coneept of a.
nornatlve final revelation in the event of Jegus ag the
Christ, Jilz dynanic-typologlonl approach toe the history of

religions 1s detersined by these basle concepblons,
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CHAPTER II

The Dynaric-Tynologleal Appronch to the

History of Religions

T™1llich's approach to the history of religlons
reflects his wider view of religion as “the gstate of heing
erasned by an wWitimate concern”., He realizes that the cone
toant of A mants wltinate concern, that whieh he tmkes wiih
ungond Lt onal serionsness, hasg the charaecter and gquality of
| the holy. He recognlzes with 0Otto the conmon dependence of
the meaning of the holy and the meaning of the divine on the
mture of ultimate eoncern, &and he bases hisg approach to the
history of religlions on an analysis of the nature of bthe
holy. T§§m§x§§r;ana@ of the holy 1ls, in his view, the

the different elements in the nature of the holy he is

analysing the basgie structurve of religlon, His analysis AN

shows that the holy consists of thres interdependent type-

@r@‘iﬂeeﬁ ® 1
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lements of the Holy

The three elements he disecerns  in man’'s experience
af the holy are, first, the sascramenial elewent whiceh ;s the
way the holy sanlfestls jteeif through particulsry events,
paraons, and finite thingsgg Secondly, thers is the nygb-
ieal elemant which, accordling to Tilllich, oppuses any cone
cration of particularisation of the hoely and any objleotl-
fieation of the ultipate, It constlibutes "a oritical move~
menbt against the dewonization of the $a$ramantal"¢3 Tilliech
realises that while embodiments of the holy in particular
foyina wlght be necessary and Justified, they do not fully
exprazs the nature of the holy nor do they represent the
ultinate couplebsliy. The holy, for Tillich, lies beyond
any perticular enbodliment of 1t, and ne bLellsves that in
arder Lo abbtain the ultimate every parbtlcular conerete form
hag to he tranaa&ﬁ&ad,n

Thirdly, there 1is the ethicsl or prophetic element
whieh Tillich refers to ag the element of "oughtit to beld
It im opposed to those forms of the demonization of the holy
or the sacramental which deny Jjustice and iove in the nane
of heliness, It constitutes & critical movement ageinst the
demonic consequences of the demonigzation of the saeramaatal,S
Tillich sees that this element in the nabture of the holy
denands justice and love, but he recognizes that although it

prevents the demonization of the sacramental in forms that
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deny these two priaciples 1% is not without its dangers. When
the ethical element predominates in a velision to the exclusion
of the sacramental and mystiecal elements, there is a danzey of
that religion becoming whally;meraliaﬁi¢'and ultimately
ﬁeauiar:?
It is ©illich's cledim that every religlon requires
for its existence the intevedependence of these type- determiae
ing eleonents, 3ut because man ls a fiaite ercature and unable
at all times to smaintain a bhalance of the elements of truth,
ons or bthe other of the typeedetersining elenenis tends to
predoninnats. Tillich scoes the inter-devendeance and ¢onflicts
of thope elesents as factors thag deternine to a creal extent
#the dynamics of faith within and belween f@ligi@ﬂﬂ”;g They
alpso provide him with the key to the understanding of the
history of religien@y?
The predominance of the sacramental element im man's
azxperlence of the holy, according to Tilliech, produces an
enbolorical type of faith. For this type of religion every
single plece of reality is capable of assuming the nature
and character nf a sacramcnd. The holy ¢an be manifested
through such finite things ag a niece of bread or a slass of
wine, a word or book, a tree or building. One thing cannot be
eonsidered intrinsically more sacred than avother begause all
thince are equally capable of manifesting the nature of the holy.

The conastant danmer, snccordiag to #41llichk, is that the
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inadequacy of {initeness may be overlooked and the particular
identifled with the ultinmate., When this happsns the rep- i
regentation of the ultimate becomes the object of faith

rather than the ultimate itself., It is this danger which,

in Tillieh®s view, produces the mystical reactlon to the

sacrameninl predominsance and ﬁemaniz&tiangic

the mystical element in man’s egperience of the holy
has for Tillich A positlve as well sg a critical asgpesct, It
meets the problem of the demonization of the sacramental by
equating the ultimate with the ground of being, “the one,
the ineffable, the being above b&iﬁg".il In thils way pay-
tieular concrete forus or emvodiments of the holy ave transge
canded. The nmystica® answer Uo the questlion how the ultinate
ean possibly be expressed if it is ineffable and transg-
cendent lies, for Tillieh, in what is conslidered to be the l
polnt of contact between the finite and the infinite, nemely .
*the depth of the human saul“,12 To experience the ultinate
1t i2 necessary for a man Lo sacrifice all preliminary cone
cerng, but he has to accept also that the finnl egstecy of
union with the infinite may never be granted him in this
11fe,43
The ontologleal type of faith produced by the pre
dominance of the sacramental element in man'’s experience of
the holy and the mystieal reaction to 1t is, for Tilliech,

expressed in those types of religlons which have their
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origin in the Indisn traditiansl&

The predominance of the prophetic element in man's
experience of the holy, or the element of “ought to be®,
produces, asccording to Thillich, & moral type of falth whioh
lays siress on obedience to the moral law., Tillieh
envigages thrae posslble moral types of faith. The first,
the Jurisvic type, is discernable in Talmudle Judalsn and
in Iglam, Blaborating on the latter Tillich points out that
dohawrned *g revelation consisted in the waln of rlitual and
social laws. wWhils the ritual laws pelint Lo the spacramental
in wan‘s experience of the hely, the socisl laws refer lo
the element of "ought to be®. These laws deteruine to &
grent extent the everyday 1ife of nost people in Islamic
gountries and offer then protecbion and satlisfasction. For
Tillich the falth of Isluw is privarily faith in this cone-
georated order rather than faith in the prophet Mohammed
himaslfaiﬁ

the second moyal type of falth, secording to Tillioch,
18 the conventiconal one which is vepresented in the systeﬁ of
rules formulated by Coniucius. Although Confucianism has a
reiiglous and secranental element asg the worship of ancesg-
tore and the categorical nature of the preceptes and cormands

Andiecate, 1€ is, in Tillich's view, primsrily secular in
character, Thigs is the reason for the growth of the sac-

ramental and mystical religions of Buddhiesr and Taoism on
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the one hand, and the growth and development of Coumunism on
the other, ‘the Jormer constitute & xeasctlon agalingt the
gecular nature of Confuclanisw while the latter is & natural
development of it.is

The third moral type of falth for Tillich 1s the
ethieal type as represented by 014 Tesbtament Judalem and
particularly the Jewish prophets. It does not lack the sace
rapantal elewsnt characteristic of all religlons, as the
notion of the covenant and the prevelanse of pitual laws
indicate, but the prodominant slement in Judaisw ig "the
axperience of the holinsss of ‘fought o be' .17 1n 014
Testamsnt prophscy the sacramental elexent never takes preé-
gedence over bthe moval elswent and the Tinal court of appsal
in man’s relationship to God is alwiays the principle of
Justice, Anmos, for exaaple, represgents such an sxtrepe
form of nmoral indignation that with hin bthe cultus fades
into insignificance. S0 one of the main contributions of
Judalism, according to Tillich, is & critieal approach bo
gacramental self-certalnty wherever. 1t is to be found in
religlons and an insistence on "an ultlnatise coneern which
danies any clainm for ultimacy that does not include the

depand for justiae,ula
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The Rsligion of the Conorete Spirit

The pradoninance in o religion of one or other of |
the elements in man’s experience of the holy, as Tilllch
polnts out, gives rise to certain dangers, But the inder-
dependence and confIlets of these elements glve the history
of veligiong its dynanmic character. Tillich sees the inner
alu or Telios of the hlstory of wpellgions sz the drive towards
the anity or harmmony of bthe type-deterninling elenents in man's
experience of the holy, The gbriving oy unily or harmony
in the velatlon of thess elenents iz as wuch the inmer alm
or teloy of religions as the inner alm or Lelos of an acorn
ig to heconme an otk trae, Por Tllich this uniity iz effected
in what he btentatively ocalle the "Religion of the (oncrebs
Apirit”. He ceamotb see This "Religlon of the Conerasle
SpiritY, however, belng sgquated wlth any particular rellglon,
althouzh it is posslible for it to be expressed through on
acbual raligianglg Sinee Tillich approaches the whols
subject of the history of religions frow the stundpoint of
one who shares the Chriztian vision, an "observing parti-
cipant® who selects and evaluates his facts with reference
to what he concelves to be the alwm of history and the telos
of rsligiaus,gﬂ he claims to find the "Heliglon of the
Concrete Spirit" expressed within Christianity. Even so he
finds 1t impossible to identify the "Rellgilon of the Cone

erete Spirit” with Christianity as a religion. The highest
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expression of the “Religion of the Conscrete Spirit", and the
most complete unlty end harmony of the three type-determining
elements in man's experience of the holy, is, for Tillich as
& Protestant theoleoglen, Paul's doctrine of the Spirit,
There “ths two fundampental slements: the egstatic and the
rationel” are united., There love end knowledge, agape and
gnosig are synthesized , >t

The maln charascteristic of the "Religion of the
Concrete Spirit”, for Tillich, is its constant struggle
againgt the dewonization of the holy or the sacrapental, It
iz present whepsever there is a "struggle agalinst the denonie
resistance of the sacramental basis and the demonic and
gsscularistic distoriion of the crities of the sacramental
basis",%* That is, wherevey An the history of relizions
there ias a struggle against the attempt to demonize the sugw.
ranental, as for exaumple in the objectifiesation of the holy
or Ultimate, or in the denlsl of Justlee and love in the
nanpe of the holy, there the "Religlon of the Concrete Splrit"
is present, It is present a&lso in the strugsgle agsinst the
conplete exclusion of the gacranental and nysbical elements
from relizions which leads o thelr subseguent deterloration
inte moralism and secularism. Tillich believes that the
"Religlon of the Concrete Spirit”, the agmplete synthesis of

the different elements in man's experisnce of the holy, has

appeared in fragmentary form on many different cccasions in
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the higtory of religlons, He believes too that 1t will
appeay on many occasions again since this is the inner ainm
and telog of the history of religions., This enables him to
evajuate the hilstory of religions "as a fight for the
Religion of the Concrete Spirit” or put in 2 different way
as "a fight of God against religion within religion”,>>

From what has bsen geld hitherte we can see that
what Tillieh weans by the “Relliglon of ths Concrete Spirit”
is not some kind of religion of the apirit existing as 1t
wers in abstraction diversed from all religious formulations,
but 8 religlon of the spirit that firds its concreteness in
the depths of particulsr relligions., If 1t aymbollzes the
struggle against religlon, the battleground is stiil situated
within religlon,

Tillich as we have seen finds the highest expression
of the "Religion of the Conecrete Spirit" in Paul's doctrine
of the Sﬁirlt which combines the ecstatic slement in the
experience of the "Spiritual Fresence®” with the raticnal,
and rejects any fors of ecstasy that produces disorder or
ehaasﬁaa But the one who synbolizes the victory in the strug.-
gle Tor the "Religion of the Concrete Spirit"” is, for Tillich,
Jesus as the Christ, and the symbol of his victory over the
denonie powers is the Grcss.25 At that eritical moment in
history the "Religicn of the Conerete Spirit” was actua~

lized, At that desisive moment victory was achieved in the
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fight against religlon within religion. For Tillich this is
the grest kairos.26 mut 1t 1s not the only sctuslization of
the "Religion of the Concrebe Spirit”, It is not the only
place where & gynthesis of different elements in man's
axperience of the holy has occeured, or whers vietory in the
struggle against the deronization of the holy has been won,
There has bheen and will be other declsive monents, or moments
of kalrvei. Tillich sees the smelge of Jerusaler ond the Babyw
Jonian captivlity az inberprebed by Israsel as one such nonent
in the higtory of the Hebpews, <! What happened synbolically.
on the Croszs had happenad before, and would happen again
elpewhere at other times, althouzh those ocecasions would not
be *historleslly and empirically connested with the Cross®,
Gven so, it iz Tillich's claim that for Christians the ori-
terion will always be the evenlt of the Gr@ssﬁzg The asymbel
of the Cross points to and participates in the ultimate yet
it is opposed to the notlion of making any soncrsta religion
nltimate inelnding Christianity. For to the extent Chris-
tianity slalrs ultimacy for itzelf as & religlon instesd of
pointing beyond itselfl to the ultimate, to that extent 4t
fails and becomes the viebim of éemgnizaﬁion,gg

Although Tilliech enviseges the oceurence of "symbolie
momenta” or kalrol in the history of religlons which are not
historically or empirically related to the event of the Cross,
he sees that within Christianity itself the unique kelros,
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the appearanse of Jasus as the Christ, is oapable of being
re~experienced through relative kalrol which ars historically
related to the Cross, Thesge are critical voments in the
higtory of manklnd when the vicbory over dewmonie pewsrs
gyrbolized by the Crosa, and the acbualigation of the
"Religion of the Concrets Spirit" scoomplished thewe, are
capable of being experienced sgsin, For Tillich, such an
oconsion occured in Europe after the first world war, Then
the relatlve kalres was the obedience of the religlous
gocinlist movement and the oppositlon of the national socla-
1iet sovement to the great k&zggg.B& After the sscond world
way, when there was no possibllity of formulating any kind
of vealistic prograune for reconstruction, Tillich belleves
that the oceasion demanded responsible waiting for the
kairos #rd he develops this notlon in the doetrine of “the

shorad vaid“a31

Jesup as the Christ

At this point we need Lo examine further Tillich's
affirmation soneerning the universal signiflseance of the
anpaarance of Jesus asg the Christ as the centre of history
and as the vietor in the struggle for the "Religion of the
Conerete Spirit". As we have geen, he Justifies hig c¢lain
to regard the particular revelatory event of Jesus as the

Christ as the centre of history on the grounds that it is,
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in the first place, an ezxpression of the daring courage of
the Chrigtian faith, and secondly, that in Jesus as the
Christ the particuler iz erucified for the suks of the
universal, > Tillich recognizes that the adherents of other
world religlons could meke sinmilar clalms o universal
slgnificance on behalfl of other particular revelatory events,
Islan, for example, could clalin universal significanece for
the appearance of the prophet lichaumed, and Judaisw could
point to the event of the DEzodus ss the cenbre of history.

In the sawe way nationalistlc interpretations of history
could attach wniversal significance te particular national
evenhbs as, for example, the founding of Bome oy the American
var of Independience, Bub, in Tillich's view, these eveunts
do not provide “the universal centre of the history of
r&vel&ﬁiﬁn ard gelvation” ner do they gilve history a nmeaning
which is unlversally valid, His sxplanation of this is that
1o eentre of history chosen onr the "particular® principle ean
lose its particularity noe matter how nuch it might try to
begome universal. Eh&tﬁiﬁ;‘it“éﬁ%ﬁwﬁéﬁ_gagﬁi"gﬁﬁy_fra%ﬁitsalf
or gacrifice itself completely {or bhe sake of the universal
principle it represents, The exodus of the Israelites from
Egypt and the appearancs of Nohammed as the prophet are
centres of @artiéular histories. The gsame is true of the

sundation of Buddhlsk, Zoroastrianism

evants that led te the
and Manichaelsm. In the oase of Suddhism too, with its non-
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historieal interprabation of history, history itzelf is
without meaning and the goal of life is to transcend the
reain of history. Such an interpretation of history could
hardly clain to possess & oentral historieal event whiech
would give the process of higtory a universally valid
meaﬂingg33 )
The Christian intarpretation of hiasbteory, in Tillich's
view, diffars from all other 1nterpr@t3%1@ns of history in
that the apnearance of Jesus ag the Christ is an event of
universal significance, The uniqueness of this event lies
An two choracteristica., Flrst, the New Testarent plebture of
Jesus as the Christ reveals no sgeparetion ov estrangenent
from God at any time, It shows only a state of conbinuous
sopmunion, The uniquenesss of Jesug as the Christ 12 “the
unique relationship of undisturbed mnit3”¢34 Segondly, it
shows that he relinqulsghes everything that he gouid have
aeguired for himself through hie unity with Ged., YHe nakes a
ecomplete sacrifice of his particularity.Tillich's claim is that
"All reports and interpretations of the New Testament con
cerning Jesus as the Christ possess btwo outstanding charaec-
" aftn 1 gizad  In sy swun
fice of everything he could have gained for himgelf from
thig unity”.J> Th® diseiples, according to Tillich, wanted
to meke Jesus in his finitude the ultinate one. This form

of demonization or particularization of the ultimate was
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ég deronlie, In Tillleh's view, Jesus becane Tthe Chrlsi when
he rejected thig tenptation. 3y his acceptance of the CEst‘
he showsd his couplebe upnity with God and his “irensparency
to the ground of being". 0 Whlle other ceatres of hisbory
chogen on the "pardlcular” priunclpis are unable te lose
thelir parfioulayrity, in the evend of Jemus as the Christ
there is & conplete seorilice of particulariiy for the suke
of the unlversal, The dletinguishing factor in the appearsnce
of Jegus @s the Christ,which makes 1t an event of universal
gignificance, iz thalt particularity is denied and that he
makes a “continuous sacrifice of himself as Jesus to hiuself

a3 the Chyist", 7

ﬁhivggs&l and Finel Revelation

Tillich does not conslder the uniqueness and finality
of the revelatory evant of Jesus as the Christ to be in any
way exclusive, It does not mallify for him the concept of
universal revelatlion, In fact the opposibte is true, The
idea of universal preparatory revelation is necessitated by
the coneceplt of final revelation because without it finael
revelation ia meaningless. As we have ghown the revelatory
event of Jesus &g the Christ d4id not drop from heaven like
8 stone.?® God has never left himself without a witness and

man has always been capable of recelving revelation even

/
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althovgh he has recelved 1t in & distorted form hecause of
egbranged condibtion and humsn 11mi%&ti@nﬁa39 he concept of
universal revelebtlon ig necessary for TLliich becsuse 11
pravents the dehupmwnlization of man and the demonlzatlon of
goa ,¥0

Milich regardis the revelotion In Jesus as the Christ
as final in the sense that 1t 1s “the decisive, fulfiliing,
unsurpagsable revelablon...the oriterion of all the oﬁhera“.gl
It 1s the felos of revelallon for thoass who participabe in
1t oxistentially.™ e Justification for this olainm rests
on the fact that final revelation has "the power of mggating

b3 et thiz soans in effaect

ftealf without losing itself®,
ig Het Jegsus ag the Chrlst as the hearer of final reve.
lation 18 able to becoms “"trangparent te the divine nystery”
and a wlitness to the fulnegs of r&v&l&t&anngg This 42
nogsible for hin beeause of his unlty with the ground of

his being.*5 It would be wrong of us to infer from this thatb
T™1llich favourg & form of “Jesus-ology” or o veneration of
Jognug which elevates hin to the position of ultivsey, In
fact he specifically rejects any attenpt o propagate
mJesug-0logy” on the grounds that 1t elevates & finlte belng
to the pogition of the uldimate, avd is & clear exarple of
ﬁemanizﬁtien.&s In the ssnpe way and for the game reagon
Tillieh’rejeatg any attenpt to make Christianiiy as a

religion superior to other religicnsau?



The notion of universel revelabtion and & history of
revelation is, for Tlll;ch, & necogsary correlate of finael
ravelation, and he recegnizes that in Christian thought this
iden finds clerr expresasion in the doetrine of the loges,
Frior te Lts exmbodlipent In the person of Jesus &s the Christ
the logos had operated wilth revelatery and saving power in
the world ard would operslte sgalrn through the Spivrit bo give

he The logos .

further insighit into bthe zesning of existence,
which heonne é&ncrete in Jesus ag the Chrlst was &t the sane
tine the urniverssal legzes which was in the world frow the
veglrnirg, Thus, 28 Tillich shows, in Christian thought
gernerally the particular historlcal esbodlument of the logos
gt a deelisive woment in blne 1s slways interpreted in the
1ight of the universel logos, "the unlversal prianciple of
e divine self-nanifestation” V9 '
Tillleh'’s lunslstence on the correlatiosn of universal
ard final revelaticn is the reasgon for his rejection of
humanistiec theology on the one hand and neo-orthodox theoe
logy on the other. 'This rejlectlon as we heve sghown, he
conagiders to be one of the presuppesitions of a serious
study of the history of rellglona, The forwer does away with
the concept of final revelation coupletely by identifying
revelation with relligion and culbure generalily, The latter

regerves the term revelatiorn for final revelation and doea

away with the notion of a history of revelation. Barth and
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hia followers, for examnle, »elingquish the classical doct-
rine of the logos in which universalism finds clear
exgressian,ﬁo In T11lich's visw, both theonlozies are
miataken beecause the history of revelabion "should neithsr
he levallsd down to a history of religion nor be eliminated
by a desgtructive sug&&n&turalis@“egi

Ti1lich expresges the correlatien of uriversal and
final revelation also in terms of what he calls the Spiritual
Pregence and-tha Spiritunl Comrmunity, The S8piritual Presence
and anticipationas of the New Belng are, for Tillich, oon.
stanhﬁy manifented in higtory. As he pute 1%6: "Fankind is
never left alone, The Spiritual Presence acts upon it in
every noment and bresks into it in seme greal moments, which
are the historieal keiroi”.’% It ig present in the pane
religion in the depth of exisbtence, It is erbodied in the
concrete figuves of the mystery gods of Fellenistic cults,
It 1e present for Christlang in Jesum &g the Christ ard
according to Tillieh the urdistorted Splrituml Presence, or
the New Peing in Jesus as the Christ is the ult&méte eri-
terion of all experiencer of the Splritual Presence, It is
the “Spiritual Presence in the Christ as the centre of
history” which anables man to come to "a fuller understanding
of the manifestation of the Spirit in history®, 53 s
means that there ig no essential difference betwsen the

Spiritual Presence in Jesus as the Christ and the Spiritual
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Fresence in history as & whole., The Spirdt thabt creates the
Hew Delrg in Josus ag fhe Christ ig the same aplriit that
vorks "in all those whe ha?e been grasped by the Spiritual
Tregence beforve he could be encountered as an hisbtorical
event’, " fhat is, the Spirit which creabes the New Delng in
vegug &8 the Chyist ie the sene Splrit which prepares nfine-
king to encournter the New Being in hin. Dut the nors or
eriterion of &ll mapifestations of the Splritual FPregence is
for Tillich the Vew Heilng in Jesus as the Chyist.

The Splritual Pregence, whioch ig mtnifesied in néne
kind aa & ﬁh@legiis sigo prasent in whet Tillich eslls the
"Spiritual Camm&nity: Tﬁar& ig, sceording to Willich, &
latent and panifest form of the Spiriiual Copmunity. The
Epiritual Community is latent in the assenbly of the people
of Israely i the devotional comumunities of Islami in the
worship of nythologloal godsy and in the classlical nysticlism
of Asia avd BEurcpe. In some respects these communities, in
T11lich's view, could represent the Spiritual Community
Letter than the Christian churches and could criticize the
churches in the name of the Spiritual Community. This ine
sight, according to Tillleh, prevents all kind of ectlesias
tioal arrvogance ond coupels Christlang “to conslider pagans,
hunanists, and Jews as nmexbers of the latent Spiritual
Cormunity and not ag conmplete strangere who are irvited inte

the Spiritual Community from cutside.”d® In the some way the
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Spiritual Community 1g 1stent in groupsz oubszide the churches
in the secular field of polities, art and eduention, whasye
thae nowsr of the New TReing is mﬁnif@stedgﬁé But the manie
fagt form of the S»Hiritunal Community is that community or
eaclagia or "asgsenbly of Ged" which revenls the unarbiguous
Jifae of the Uew Being in Jesgusm az the Chrigt., It is this
nanifest Form of the Snirvitual Cormpunily which iz the ulil-

mate eriterion of all the ather latenth fm?&g,ﬁ?

Elements in the idea of God

We have examined Tillich's dynamic-typological ap-
proach to the hisbtory of religiens fron the standpoint of his
analysis of the interdependent type-determining elements in
the nature of the holy. We have ghown how the predominance
of one element or another produces partieunlar types of
religions and how the inner aim or telos of religlons ig to
effect the unity of these elements in a "Religlon of the
Concrete Spirit®, It is possible now to look &t Tillich's
approach to the history of religions from the standpoint of
his analyeis of type~determining elements in the idea of
God, the . predominant religious name for the content of
ultinate econcern, Tilliech sees that the idea of God consists
of elements of conereteness and ultimacy which are aanstantly’
1£7éﬂstats of tension with one another. When the tension

between these elements is overeome a certain type of

religious structure ie produced in which the meaning of God
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i grasped and 1nﬁerpfated,53 Tillich mees The possibility
of & btypolozicel approvck to the history of relisions on
the basie of the tenclon hetween these elepents in the
erperierce of Cod's neture, e reallises that man's need for
coneretencss in hig expression of ultimate soncerrn lesds hin
to neeept o polythetstic form of realigion, But the resction
of the uliirete element in the lden of God apainst the
gharteieristics of Tintteda Iinherent in concrebteness prompba
iz bo 2ccent wonothelstle religlous structursz, Han is
movad Pinally to eoncelve of a ftrinitarisn strueture in order
o pressrve the bilance heltwean ulbimacy and aancratenessggg
T411lich notes three Lypes of polytheism in which
man's nead for soncretenass prefdominates, They are the
unpiversnalistic, the mgﬁhaiagia&l, and the dualistic types,
In unlversalistic polythelsn the "allwpervading sacred power
{(zana), which 1s hidden behind all things®, finds embodiment
in persong, things, and places. It does not revresent
copplete polythelsr because of the underlying unity, or sube
stantial unity behind a1l concrste forma snd nanifestations,
Put nelther dose it represent complete ulbizacy becouse the
fores and appearances of conereteness are not transcended,
It ghows clearly the tension betueen the eonerete and ultinate

in sants $dea of Gad.éﬁ

In wythological polythels: the divine power As oW

embodied in belnzs or gods who ars related to one another
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o vhoas antloaothiecs and loves ars resorded in the sreat
mytholoxles, Man¥z need for conornateness and his lnabillity
o he padically conceorned with the lwpersonnl leads Bo the
aaracnifieniion of these godsz. I iz thiz neesd which 1ies
ab the moob of every deslvre for a personal god In all
wrligions,  Hut fthe need for ultismaoy also finds ezpression
An thte tryoe of oolythalsn in the zuﬁg&ragnal a1 SuUpPhiee
napgontl reprezentotlions or forsy of the divine power, lere
aznaln the fengion beitween the eloments of conorebeness and
lkinoay 10 owmants iden of God i rev@ala&&él
Thee dunllisble tvpe »f polytheldlasn iy haged on the
atrupzle boitween the elerents of the divine and denonle in
“he nobure of The holy, It resognlzes the degtructive ag
weall ag the coreative pogselbLilitlen of the nabure of the holy.
The anbigulity ia avercorms in thils type of polythelsa by the
craation of two renlug ard two gods, one good and the other
evil, Although this satisfles the need for concretenass,
the ¢lement of uldluney is wanifested in the fact that the
demorde ig considered inferior to the divine, Tillich sces
the need for ultirecy Lelng expressed In the triurgh of good
over evil, and in the concept of “an ultizate prineliple
ahove the strugeling realms, namely, the zoud embracing il
gelf and its gppmgita;éz

In each of these types of polytheloe the concrete

elenent in the idea of God predominates but, as Tilllech tries
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to ilndicate, the Lengion betwesn the slements of conerete.
negs &ud wltinaey is pressnt iu etch Lype,

Whe wonobhelstlice Pypes of religlous stiuctures, in
Yildlich's view, show the predopinsnce of the eleonont of the
uibivsbe in mal’s ldea of God alvthough the concrete elenent
cannot Le ignored,. ile envisgges The possibility of fouw
vypes of wouotheliun: the movapchical, nysticol, ezclusive
and teinitarian, e fwlis Lo gee the posslvility of nonarchie-
cal wolothelisn being liweraled Jrow pelyithsisn Lecguse 1t
coneelves of God as & kind of wonareh who Tules over other
inferior gods nnd who 1z equasted with the ﬁltimatagég The
uystical Ltype of wonothelsu ideutlfies Lhe ultlzabs with the
ground of bpelng in which the sitmiggle belwesn tha divine and
the deponlie is overgows ang trangcended. HBub althoush in
this type of rellgliousz structure the concrebe elenent 1n the
idea of God is denied, the need for concrateness romainsg,
particularly among thoge who find it 4ifficulli Yo conprshend
the notlon of a purely abgtract ultimata.é&

The sxclusive bype of wonobthelsw ig, in Tillich's
view, the only Uype which succeeds la resisting the bendency
to polytheism, It does thie by atiribuitlng universality
ard ultisacy to & oonerebte God, An example of sueh & God is
the God of Iasrael. le represgents a concrele God who iz at
the same tlme absoluie, His slaiw to absolutenesg lucka

demonlc content hecause 1t is based on the principle of
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Mnatiea, This nrineipls, secording to ™M1lich, 12 unlivar.
sally vallid, Ti findz axoresgion in the words of the prophebs
and the »aformars and nlss in the Proteshant prinelnls, All
mntions inaiu&iﬁﬁ Inrael are sublect Lo LY. The moin danger
of *ho oxsiugive type of monothelss, for Mlich, Zles in
the faohk thatt 14 tenls to Inse the concervete element in the
idea of Tad ir the gonee thob all the mersonnl choracterietics
which deteact Frex hiz witirper and uydveronlity are T%mﬂ?ﬁﬁ.éﬁ
Trinitarian nonothel sm repragents Por TL11ich "an
ntbampt to anenk of the 1iving God, the Cod in whor the
nltirate ond oconerele are ﬂﬁlﬁﬂd“aéé The triniterian problem,
aoccordineg to Tillich, iz a parernial ons in the hiastory of
relirions heconse 1t 13 concerned with the ity of the cone
ecrete and vltinate elements in Ged, Obher Lypes of ronNoe
thalsm are aware of the nrotlerm alao, In myebies) monothelsm,
for ezanple, the tandeney bo Ttriritarisnisrm can be obperved
in the way the zod Brahre is distinguiched fror the Braknan
rrireivie., Ultimacy lg repregented by the Prahvan.Atoon
rrinciple while concretensza in pregerved in the tririty of

goda Trahma, Vishru and Shiva, In exclusgive ronotheler the

2o, 4 Aoonmmanst emrrza Tnon B8 e cmases s B oan EaWo s oaoseoen . eall E aS
rirviterian trend can be discerned Ain thosge powers which

redinte the abhsolute, transcerdent God, such 2z the hypos.
taglzed gualities of Wisdor and Slory, srd the divinte
human person of the Nesasleh, In these "the (God who hed

becore abgolutely transcendent and unapproachable now becones
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concrete and present in time and spaaa".67 Tillich observes
that in Christianity the Messiah figure is identified with
the personal 1life to which the name Jesus of Nagzareth is
given, and that for Christiang the trinitarian problen be-
comen part of the problem of Christeiegy.ég
The approach to the history of religlons based on
an analysis of the tension between the inter-dependent type-
determining elements of ultinscy and concreteness in the idea
of God is esgentially the same for Tillich as the approach
msed on the analysis of the type-determining slements of
asneranental, nystical and prophetic in the nature of the holy.
The inner aim or teles of religion in both cases for Tillich
is the unity of thesme type-deterpining elements which is
effected by the event of Jesus as the Christ. In him the
ultinate attains concreteness or partieuvlarity without loss
of ultimacys in hinm also the different elements in wan's

experience of the holy are synthesized and the battle sgainst

demonization won,

Sunpary
We have tried to show in this chapter that Tillich's

approach. to the study of the history of religions reflects

his wider view of religion ag "the state of belng grasped by
an ultirate concern®”. We have ghown also that, in Tillich's
view, the best possible approach toe the study of religions

is by way of an analysis of the btagic elements of the nature



65

of the holy, the universal ground of all religlons. We
have indicated that the inner aim of all religlons for

T 1lich is to unite the interdependent type-determining
elements in the natuve of the heoly in the“Religion of the
Conerete Spirit, the highest expression of whioch is to be
found in Paul's doctrine of the Spirit., UWe have pointed
out also that the type-determining elements of ultimacy and
concreteness in the idea of God; the predominant religious
name for ultimate concern, are, in Tillich's view, united
in the event of Jesus as the Christ. But ultimate econcern,
for Tillieh; is not confined te the religious realm, It is
expregsed also in the seoular sphere through nmovements of
various kinds. Beeause of this Tlllich ecan refer te the
religlous significanse of the seculer and the importance of
what he ealls the quasi-religions. This 1ls what we ghall

now proceed to examine,
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CHAPTER 1IX

The Reliplous Significance of the Ssculay and
the guagi-Religions

Tillich®s wider conceptlon of religioen as "the state
of being grasped by an ultinate concern® enables him to see
the relliglious signifieance of the ssoulsy dinension. He
renliges that man's ultimate conscern ie eapable of being
sxpressed through secular idesls and movements and this
helps him to relinquish the ldea of & dichotomy betwsen the
gacyed and the g@au1ag.1 He maéintaing that the geculayr is
never "espentially and inescapably sacular” but always
"potentially ssored and open to consecration" bsomuse the
infinite has to express ltself through finlte secular
thingg,g He believea that it is equally possible for secular
events to begome pRtters of ultimate concern as 1t is for
divine powers to lose thelr religious funcilon and becone
gaoular. Both movements a&re charasteristie of the hlsastory
of religlon and culture which suggesis & tasic unity batween
the holy and the saauaax,B In Tillich*s view, the inter
dependence of secular ard sacred ultinates hag to he re-

cognized and he bhellieves that it 1s &8 important to exmmine

the ®eligious implioations of the secular as it iz to
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exfwline the gecular implications of the ﬁ&@?ﬁﬁa“

Autonomy, Heteronowmy and Theonemy

Ti1lich's view of the religlous significance of the
seoulay dimension enables him to refer to the secular ag
another forn of the oritieal movement sgainst the demoniza~
tion of the holy. The myatleal erd prophetic elements in
man's experience of the holy, to which we have reraxradgﬁ
congtitute two forms of the oriticsl movement against the
demonizeation of the holy. For Tillieh, the seculsr is “the
thind and nost radical form of ﬁaaﬁﬁmﬁﬁigaﬁian”,é it
exereisens & liberating functlon in the sense that it saves
the holy from being demonized in the form of irrationsl
aotivities. ‘The secular, for Tillich, represents the ratio-
nel world, or the world of rational strucbures.’! So when it
eritielizes or Judges the irrationallity of the holy it does
so in the nane of ratlonality. This 1s the essence of the
secular form of de~denonization. The problem, ascording to
T31lich, 1s that the religious 1ife oen becone dominated by
eontatie forms of the holy which deny the claims of justice,
goodnesa, truth and besauty. The secular preserves and
defends these clalmg and in the process shows sonwething of
the spirit and purpese of the prophetie., But although the
gecular is exevelsing a corrsot funotion in this respeet it

ends by losing contact with the holy snd the divine,b The
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foreces of law, morallty, cognitlon and assthetien, inatead
of peiﬁﬁimg beyond thexselves to the ulbtimete, becone & law
unte themselves. Tillich refers to this as the "gelfw
setualization of all  the cultural functions”,® and this
ig what ho mesns by the sepularigzation of the holy. The
logs of vltinebe concern, of rellglous subsisnece, of ultinate
reaning, vwhich characteyizes the seculer, profuces the
sephinesy of a&t&n&myglg
T.111lch defines autonony a8 mean's obedlence to the
essential styueture of reason within hlmself., By heteronomy’
he means that law external o man which &l the ssme tinme re-
presents the depth of reagon wlthin man, Soth autoncuy and
heterovony, whish congtitute the polarity of structure and
depth within reasgon, are for Tillich, roobed in th&aﬂemy,
By thig he means that both the structure and depth of xeasgon
are unlted in God, In & thecnomous situation the atruoture
of subonouous reason ly united with Lts own depth., DBut
Til;i@h}re@egﬂizeﬁ that when the prooess of seculayization
takss plaee there 1s & siruzggle between subonony and hetee
ronony, betwesn the tendeney to "self-seitualization of all
the oulbural functions® and the "comsecration of 1ife”. When
the world of ratiocnal struetures as represented by the wmoral,
legal, cognltive and aesthebio spheres, point beyond theme
gelves to the uwltinste meaning of 1ife, then what we have

agcording to Tillieh ip theononmy, which he degoribes as
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indleative of the r@l&ﬁiaﬁ between the smored and the secular
and "an elsrent in the étraatur& of the Religlon éf the
Conorete 3@1&1%“;11 He ia Bble to refer to thean@my in
this way becsuse, &g the "Religlon of the Consrete Ipirit®
18 present in the fight againgt the demonization of the holy,
theconomy is present in the fight against the secularization
of the holy. Thls is the reason also why M™Mllich ecan refer
to ﬁhaaﬁamy aa "another telos...of the history ef raligiens”'la
If the “ﬁéﬁigien’ﬁf the Gonerste Splrit® iz the fight sgainst
rsligian.wiﬁhim religion, theohony ls the fight against
antonomy within the geculsr, Theonony toeo, in the sane way
as the "Religlion of the Conorete Spiyit", appears in frag-
manbary Torm and ﬁevar-fu11y¢13

xnxthe struggle betwesn autonomy and heteronomy
during the process éf sséularlzatiea,-ﬁilliah claing that
vietory for autonomy, or the “gelf-actusllzation of all the
sultural functions", produces empbiness and Aindifference to
the neaning of lifegig This in turn prompts the égp@arame@
of new rellglous symbols and the Tormulation of what Tillich
ealls the quasi-relliglons, His use of the term “guaasi”
ga%h%% than "pasudo” for these religlons baged on sseuvleriss,
irdicntes that they show certain genuine similarities with
religions pr@§a2,15 and thet they ars capnble of being rsal
expreasions of ultinate asné@rn in mo far as they retain their

religious @mntaﬁtkié In Tillieh*s visw there have been itwo
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rericds 1r the histovy of the world when sutonopous cultures
flourizhed ., The first cccurred in the anclient wopld with the
rire of Creek speoulabilon. Then ultimate concern was eXpres
ged in othiocal end philosophical terms vather than An
religious sysbols, This movenent or culture reached its
zenith in the schoolg of the Eplcuresns, Stoles and 8§agﬁias.;?
The second psricd wes the period of the Enlightenment which
wan followed by a techneologleal inveslon of tyaditlonal
enlturey and the development of & general indifference te the
question of the ultimate mesning of life,'3  But Tillich
maintaing that indifference bo the mesning of 1ifs cannet
preavall indefinltelys new relliglous synbols appeay to replacs
the traditiomal symbols thet have becope impotent, With the
appearange of these new synbola oomes the formulation of the
gquasi-réligions which attenpt to give new answers to the
question of the ultinate meaning of 11re,*?

The quasi-Religions

Tillich refers specifically to three quasi-religlons,
namely, Natlionalliem, Soecdalism and Hupanism. He sees
nationalian ag an expression of the need for sslf-sffirmation.
Pricy to the process of ssoulaprization it was not possible tg
distinguish the religlion of & group from the group itself
bashuge religious symbols were used to aid and to consecrnte

the nesd for self-affirmation. In the seeular age this
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Idantity of religlon and group no longer exlsts and nedtio-
nalisn Pills the gap oreated by a dlsecarded religion. It
susceeds in providing a new content for ultimate g@ﬁé&ﬁﬂsag

felf-affivmation, however, is only one of two
elenenie which, sccoxding to Ti1lich, togethexr contribute Lo
meking nationsailisey a guasi-vreliglon. The other elenent is
the congoiousness of voealion, or the abilibty to represent
an ultinnte principle, For Tillich both elenents sre united
in the Helleniamtic consclousness of suldure and the Jewisgh
congelongness of God's vovenant with pan, BGut the Ffurdaments)
problen iz the tension that exiasts between these two sle-
meants in the 1ife of a natlon. Often the vocational element
is overshadowed by the self-amsertive slement, nauely, the
degire of the natlon to express oy to affirn iteelf &t all
sosts irvespective of the consequences, and even  though it
weany storificing the ultimate prinelvle iV represents, uhen
thot happens nationalism ag a gquasi-prellglon loses Lise
religlous content and beoones Aemonie,>* When the V$@atlana;
alaement i3 preserved and the national eounsscicusness is made
aways of its abilxt& to repreassnt &n ulgima#a principle,
then it 1s possible for the nation to “"become & repressn-
tative of the supra.natlionnl unity of mankind® oy the Kingdom
of G@d;gz

Tillioh realizes that even in those natlons wheve the
power alement is contrelled byith& vocatlional elsment, oxr
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whars the slepent of gself.affirmation ls Walanced by the
elepent of vecational consciousness, the threat of demonie
zation ls always §¥Q§5nti33 Wharn the denonization of natioc-
nalism takes plece it produses Meaecism,. The sgsence of de-~
monlzation heve ig that the prelininery mational soncern ie
glven the stabus of ultinmate concern ard in the process the
nationd® finttude s denied.”’
axenplified for Tilllieh in fazlism, vwhers the syrbol uszed for
the futurs of the Thixd Releh is the gschaltologlenl sysbol

Tods forn of deponization is

af the sillsnium which yeferred origlually to the ultinsts
ain of hi&ﬁﬁxy,gﬁ fHle realines that denial of & nation's
fipthude sould lead Lo the Justification of sysbematic lying,
the guppression of all oriticism of the natlon, and the whole-
sale murder of opponents of the nation,%6
In the quegl-religlon of goslalism Tilllich percelives
wltimate concern 2z being expressed in & particulsy form of
soclety or sovelal order., Like nabtlontllsm 1t is capabls of
representing an ultimabte prineciple, oy pointing to the ulti-
wate, wlthout elaiming ultipeey for itself. It iz able to
do this to the degress that it relaing its religlous ocontent,
or 1tz abllity to witnesgs Lo sn ldenl bheyond Atself. But as
M™M1lich shows, when zoelalisn falls to polint beyond itegslfl to
the ultipate and is 1tself elevated to the position of
ultinacy, then demconization lakes place, The yadicallzation

or deponization of soelalise for Tillich 1s Compuniswm. Here
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1t finits 1deoclopy becomes & patber of ultinate concern. This
forn of demonigrilion was swenplified by Ruseis dupding the
Stalin period, when the synbol of utopla wag the clasaless
gociohy which was equated with the goal of hisbory. All ine
Junticen, evils and gruelties weye Justified for the askle of
the renlization of the 1dasl of “oommunal ga&f»&ffi@m&tianﬂﬁg?

Ti1lioh refexs to the relizglous socislist movensnt
of Buvope in the 1920's as "an abienpd to liberate the soLifie
1ist 1deolopy frowm abgolubism, ulkoplonlise, and the destructive
inplisations of & sulf-righteous reljecllon of criticisa from
beyond Ateelf?,20 ‘e religlous sociallat fight against
abgolutisn in this form is; for Tililch, an applioution of
the Proteatant Prineclple, by which he mesansg that prophetic
form of eritlolan diveoted against the demonization of the
koly., He fistes that the struggle of the religlous sooialist
failed to prevent the demonization of goviallzsz and the ele-
wwtlon of a goecial congern o uniimited ultimeey in
Gommunten, 27 But this doss not prevent TL1lich frow nein-
taining thet the fight against the dangsy of denonization
and the acgaptance of wrong ebselutisy should continue in
ovder to stop the inorensing secularization and ewptyl
the eultural 1ife,’°

‘The third quasi-religlon, liberal humenism, is the
one bto which TAillich is greatly attracted, For him it firds

political exprassion in the American constitubtion, and
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whilogophicnl expreseion in the works of Willian Janegn and

A, B, Whiteheaud, He defines liberal in this context as
“sutonomous thought end asbion”, but humaniss for hin always
cerries o f@liﬁi@ﬁs»eaﬁﬁgtatiaﬁ.zl this neans that for
Tillich theonowmy is constantly pregent in the libsral huné~
nistic tradition. He is realistic enough %o acknowledge
that individuals terd To be Anvolved in quasi-religlons of
one form or anotherx, énﬁ he malnteing that thelr task as
1#&1@1&&&1& leg to prevent the demonization and seoularization
of quasi-religlons in oyrder thet they might continue to be
yeil sxpressions of ultinats &sﬁsﬁxﬁ.gz

Tilllech sees liberal hupanisn Sogether with its
denceratic expressions as “"fraglle forme of 1ife, rave in
higtory, and sasily undermined from within asnd destroyed from
withaﬁt””33 fle roalizes that when 1t defends itself against
the threat of absolutiem 1t preservesits religious contant,
but he maintaing that any fight agalinet Copvunian oy Meciss
would result in its demonization. This would occour beoause
in the prosess of defending itsell, libersal humanisp would
underge & change of nature and become similar in character
to the less fragile forms of qgasimrﬁligiaﬁsﬁ3& T11lich
rafers to the demonlgation of libaral humanism as golenbtlem,
which he envigages &g depriving all oreative activity in the
fisld of religion and the erts of its mutonomous character,>

Theyse 1s s giptlarity bebtween libersl humenism and
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Protestantism In T41lich'e view. They are both fyagile in
the gensge that they are both to an extent mulonomoug invel-
ving persoral decisiors on the part of the individual,
Botk suffer frow the saxe dlgadvantages. uwhen liberal
hupanisr defende ltself agalnst redlealisz it heoones de-
nonized ir the prosess, wWhen Protestantiss defends Atself
agalret abgolutiem it sscrifices & great des) of 1ts spirl
tualiiy in the struggle by having te accept authoritarian
¢lerents., Tilllich's concluslon ig that beecause of thely
fragllity 1liveral huvanisw and Protestantism cannot be ox-
paatad te endurs for 1@@%;36

We have ghown hithsrto in this chapter that the
raligious signifieanee of the seeunlar in Tillick’s bhought
ig derived from his view of veliglon As “"the state of being
grasped by an ultlnate conecern”, since he believes that
ulbinate concern i not conflned to rellgions 8s such but
also fivds expression in secular events., We have indicated
that the quasl-rellglons rooted An secularism are an attempt,
through vew ayobols, to offer an interpretation of the meaning
of life that has besn lost in the general indifference of &
secularized culture, From this we can ges why, for Tillich,
no gtudy of the hisbtory of religlong can be complete without
taking into considersation the significant religious cone
tribution of zhg secular, and without recognizing the inter.
relatedness of the sacred and the secular. It ig Tillich's
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alnin Bhat the encounter of veliglons with the quasi-
raligions iz the naln characteristic and conmon problem of
the wragent encounter »f world religlons, ard the &yﬁagie
element in their relation with one anothor. “iven the
matunl relation of The religlong proper”, he mainbtsins, “are
dealzively influenced by the encounter of sach of them with
gacnlayrisn, and one or more of the gquasli~religlions which are
baged upon seoularisn, 37

Tillioh's vislt to Japan and his discussionz with
the Christlan miasiongrles there convinced him that the
mavin provlen facling Japan wag the tremerndous awount of
raliglous indiffersncs that prevalled in the country., 1t
had been produced by the growth of saculapism and Che apresd
of tgghnalﬂgy¢38 The same problem axlisted in China and it
had characterized the Buropesan scens during the second half
of the ninetesnth century., In Tillich'*s view uelther
Christianity novr the religlong of China wers preparsd for

the threat of technology nor had they been able to cops with
1,37

The Encounter of Hellglons with Quasl-Religions

T41lich mainbteing that an ansloegy of structure exlats
hetwean Comnunisr and Iglan in the sense that both are rooted

in 014 Tegtarpent prophecy and Jewish legaliex. They ars

hoath critical of static macramentalisnm which spavours of
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gpuparatition and lacks any kind of soeial application. RBoth
tend to disregard the significeaase of the individual, atres.
sing mther the inmpovtance of dentilfication with the ¢ol
lactive ideal, In both alge there s to b found & dynasis
type of ultivate concern which Aneluvdes the apirit of ulople-
aism and & vielon of & fature Aderl, The maln difference
hetween them, according o T4llieh, lles in the fast that the
Isiaric hope iz transcendent and the Communigt hope ilmpanent,
ut he recogriszes thet the difference iz “mugh spaliler fron
the payehologienl then fron the theolopleal point of viﬁxﬁ;gg
Thig armalogy between Islam and Qompunise indloates
for Ti1lleh the rangon why Talaw suoccesafully resiets Com~
runisrs, The gtabllity of the soeial strucbure within the
legal oranisation of Islup rmakes 1t inmpregnable %o the
Cormpuniat $deology. The same reascn, Tilllceh olaine, oould
b advanced for 1is regisiance to Chrisbienity also, but
1ike all other religlons Igleanm lg cosplately exponed to the
inflvence of secularien through scleénece and technology, and
to the influence of nationaliss,’* Tillich believes that
iglsn's inmwunity to Commurdst influence ls shared also by
Judeisn and Christianity. The rxenson for thls ls that they
aye all, and espeoially prophetic Judelsm, "the ultinate
soures of the vevelutionary wovements of the West, out of
which Communism Tinally §$VE19§$é“fﬁg These thrse raliglons
that originated in Israel have 48 & basgle slement in their



gz

sbyucture a deep desglyre for Jjustice that nelther ssevlarianm
rwr vaticralistic aspirablony can reuove., Ahs long 98 they
preserve this beasic desire for justloe they will, scoording
to Ti1lich, continuve to remist Comsunies, the porrvupted
proéuct of the prophetic bradition,”s

Tiilich does not envipsge success Toy Conpunisa in
1ts encounter with the priecitive religlons of Afrien. (ne of
the reasons he glves for thle is the desp-sested anxiety of
the cormon people g they foce the possibllity of the loss
of the feelling of geourity that thelr religious practices
give then. vThis gense of insesurity, in Tiilichf's view,
would marshall them in defence of thelr secragental tyadltions.
Although he recognlzes thot poverty might work on hwehalf of
Commpunian in Afrieca he elalps thet anether cbstacle to the
puccess of this gquasi-religlon in its encounber with ithe
prinitive religlons ie vhe influsnce of nationalisw, OF the
world yeliglong the one most likely Uo suceesd in its ene-
wounter with the prisitive veligions of Afriea is Islan,
Its primary adveniage according to Tillich is “a sginplified
law and 4 gisplified mybh without rsecinl disarimin&tian“y&&
The Christian soncepts of sin end grace, and the nystielsm
of $induise and Buddhisw are, in oconparison unlilkely to have
any appeal for a practieal and vital people, "whose cellective
vagd keeps thex from the personal problems of sgin and grace
which are central in Christianity” 5
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The gituation in India and South East Asia where the

Hindu and Buddhist tradltions predoumlnate is, according to
Tillich, one of opporitunity for the quasli-religion of Com-
munism. The maln reason for that 1s the faect that while the
religious traditions provide no motivation for the trans-
formation of soeciety,this guasi-religion offrs the hope of a
46

clasaless soclety.

Oof the three quasi-rellglons referred to the smallest

role, in Mllich's view, 1ls played by liberal humanism.
From his personal experiences in Japan Tillich believes that
its influence there, together with that of Protestantiswm,
has been significant although not nmeasurable in numerical
term, Neither Shintolsm nor Buddhism in his view are able
to supply the spiritual resocurces the country requires to
preserve the democratic form of government that found accep-
tance there in the post war pericd. Although demonized
forms of nationallism and soclialism can concelvably replace
demoeracy, Tillich believes that the people's dislike of
Fasclisn and Communism and the strong sense of individualism
that exists throughout the ecountry makes such an eventuality
extremely unlikely., Tillich's hope is that liberal humanism
might ultivately prove suceessful.a?
Ti1llich distinguishes between Protestantism and

Catholieism when he describes the encounter of Christianity

with the gquasi-religions. He sees Protestantism as more
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positive than Catholleclse in Llite mttitude to the religlous
gignificance of the seculay dimenslon and to the quasi-
veligions based on secularism. He attributes this to the
prophetic nature of the Protestant Prinoiple whieh enables
this férﬁ of Christianity bo see how both the secular and
the sacyed can point to ths uwltinsate, Tillich maintaina that
fran the standpolnt of Protestantism both the secular and
the saoved have equal cleims to grace and axe “{nfinitely
digtant from and infinitely near to the pivine” ¥®  But thie
attitude to the 8&5&1&r ﬁ&k$$ Protestantlss nore vulnerable
te the influence of the quagli-religlons than Catholisisw
which rejeats the tﬁxe& types of quasi-religlons and refuses
to resognize their xeligiﬁas glgnificance, Tillich obaerves
that the attituds of Protegtantisy to the quasi-religlons is
gometines apbiguous., As an example of this he refers to
inther's use of the nabtionulist proteat against Rore to sup.
port the Reformatlon, and the silullar use of nationallisw
ageingt Rome Aip Bngland., But when natlonallisn is demenigzsd
in the form of Fasclsm, Tillich recognizes that slthough the
Protestant najority reject it some Protestant groups idene
tify theuselves with it*%?

The Protestant attibuds to soclalism and the prin-
ciples of soelial) Justies is in Tililch's view less positive
than that of Catholiclisn becsuse "Ity negative judgment

about the human predicament pade it conservative and autho-
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ritapian®. 50 Bub he notes that Protestantism did attempt to
apply the religious slements of soeiallsm in such movepsnis
ag Christian Secolallisem and the Soeial Gospel. He recognizes
too that the Protestant oppositlon to the devonization of
$ﬁﬁlﬁiiﬁm.§&8 ag ungompromising as that of Catholioclsn,
although 1t 4id show & desire bto understand and not nerely
to rejeot the Communist ideology which captivated the luagl-
nstion of such o large proportion of the worlds gapul&ﬁiﬁn.ﬁi

Protestantisn's encounter with liberal hunanisn,
aﬁaﬁrding to T&iiiﬁh! wag sugh as to produvee on many ocohkglons
a conplete amplgamation of both ag the neny forse of libeyal
Protestantisn indleeted .’ The Catholisc attitude te this
quasi~religlon on the other hand, although generally apesking
negative as we have shown, tended to be nore conplex because
of the difficulty of depriving liberal humanisaz of all ite
yeligious sign&fi@&ﬁeatﬁg

TAllich concelves the readiness of Christlanity,
particularly in its Protestant form, te yresognize the aslg-
nifleanee of the gquasi-religions and to engage in dialogue
with then, ag &n indication of its strength rather than its
wanknasg S

wankness, It reflects the balief in universal revelation

3

whioh has characterized Christianity throughout the greater
part of its history, but ag far as Protestantism i concerned
it indleates alsgo & loglonl working out of the prophstic
pringiple,
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Ag we have iﬁﬁlﬁ&%&é,ﬁg Ti11ich bellieves that the
ensounter of religlons with ove another is profoundly &f-
fevuted by thelr mutual encounter with the quasi-yeliglons
taged on secularism. They ars united in & coumon bond
beoauss of theiy sense of insecurity in the fage of the growth
of ssgularist influsnce, Jo in TAllich's visw, any thought
of winning converts from oneé religlon to ancother is une
important and irrelevant in cowpariseon with the diffieult
gitunation in vhich all veliglons find themsslives ag a result
of the powsyrful impaet of ﬁeaularismfgé Thia Til1lch con-
giders to be one of the positive contributions of the seocu-
larist atback on world religlions &nd "the indivect way whioh
historical destiny takes to unlite mankind r&ligignsly“.ﬁ?

Pat although Tillich belleves that the problem arisiasg fron
the encounter of religions with gquasi-rellglons sight evenw
tually cove to the forefront of interveligious discussion,

he still maintelins that dialogue hebtween religlons should
take yl&gafga He malntalng that such a dislogue could prove
extrerely valuable in view of the defensive position ocvoupled
by all religliong throughout the world, and that 1t would
wenn ot Jeasgt that there would be no undue concentmation on
theologloal nicities.o’

T™.1lieh's approach to interrveligious dlalogue ia from
the gtandpoint of one who shared 1in the Christian vislon and
he appliss his dynenie~typologionl methad speolfically though
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not exelugively to the encounter of Christianity with
fuddhisn,. This will be the subjeet of our luvestigabion in
the following chapter.

Note
It pay be thaﬁgat strenge that we should desl with
the religlons significance of the sseulsr befors the encounter
of Chyletianity with world rellgions., Ve offer ag an sxple-
nation of this proecadure the following conmlderations. First,
Ti1lich gonsiders the encounter of wsliglons wlth one another
to be profoundly affected by their mutusl engounter with the
quasi-religions based on gsoularisn. Henee we thought 4t
appropriate to give an aﬁ@@a&%-@i the quasi-yeliglons,
Secondly, he sees the seoulay as the third snd cost redioal
form of the wovement against the demonigation of the ssora.
nental. Sines we yeferved to the other two formse of the
povenent agalingt desonization, the nystleal apd the prophetio,
in the previous chapter, we thought 1t appropriste to follow
¥l th an expuination of the rellglous significeance of the
geoular. Thirdly, he sees theonomy es an element in the
gtruasturs of the “"Religion of the Conerete 3pirit®, &ince
we have slrapdy referred to this as the struggle sgainst dee
monighbtion within reiigiam, we bhought 1t approprinte te
aexanine the impliesntions of the struggle between autonony
and heberonony for the ereation of theonowmous situations

within the seculay dirension,
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CHAFTER 1V

The Enovunter of Christianity with Woxld BRelliglong

Tillieh approaches the study of the history of reli-
glone from the aﬁa&dg@imt of an “observing participant” and
.ﬂﬁﬁ fron the sterdpoint of an outsids @b@&?var;i Thies meane
that he iz existentially involved in the sbtudy as one who
shayres in the Christian vision und nob as a eollator of
ggiigiaus phencnena, His analysis, svaluation and inbsee
pretation of the materials supplied by the histerian of
valiglonsg ig deternined by his view of the sentysl stgﬂifiﬂ
sance of the event of Jesus as the Chyist, and by the purpose
or telos he discerns in the history of religions geﬂarallyig
The yelation hetwaen Christlanity and other world religions
is sonsesquently one that seriously concerns him, and he
beging his ezanmination of that relatlion by looking at ths
approach of Christianity to other religions from the histo-
rieal sﬁaﬁagsxﬁﬁ. He points out thal when any individual oy
gyoup claime to possess the truth it msans rejecting con-
tradistory claims that might be made by other individuals ov
groups., So when Chyistlanliy claims to possess the truth in

the event of Jesus ag the Christ then 1t has Yo reject other

claims to the possession of the Lruth which contradiot ox are
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contrary in any way to the Christian elailnm since it is not
possible for truth to be dlvided., The same holds true Tor
elaing nade by other xﬁligiﬁﬁﬂig

thrigtian attitudes to non.Christlan Religlons

T411lich does not ohjeet to the principle of rejscfion
but he shows that & great deal depends on the way in which
rejeotion takes place, When the prineiple of rejestion is
applied to the relation between Christiavity and other re-
liglong, Tillieh ohserves that it is possible for Christisnity
to adopt one of three attlitudes., In the first place it can
totally vejlsct all other religlons as false, Thig lg a
complete negation of any senblence of fruth in non-Chriastisn
religlone, and thewebhy implies that no dialogue ig possible
vetwesn Christienity and other veligions. In the sscond
place Christianity can both sccept and E&j§$§ goue of the
aggertions of other ysliglons. Although this attitude shows
8 grester degres of tolerance towards other religions,
T4llich does not think 1t 48 really possible . to aecoount for
the couplexity of religlons in this way. Thirdly, 1t is
posgibles for Christianlity to adopt an attitude of "dislecble
union of acceptance and relestlon, with all the tensions, une
gcartainties, and shanges which such dialecbics 1m§11aa"ga
Thisg attitude of evesmtive tension, in Tilllchts view, has
yradominated in the history of the Christian approach to none
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Christian rellglons, which is contrary to the popular belief
that Christlanity has assumed & conpletely negative approach
to other religians,ﬁ |

T1lich shows that by acsepiing the principle of
rejection Christlanity does not adopt & radical-exclusive
attitude to other religions. He points ocut thaet for Chris-
tianlty, ag for other religlons, exclugivisn 1s always con-
di tioned. by what he ealls the prinelple of Justice, As an
1llustration of this he refers to Jahweh's superloriiy over
the pagan gods as the superlority of the god of justice. He
neans by this that i1t 1l Jahweh's Justlice and not his absolu-~
tenegs taat makes him superior. The sane principle of
Justice 1g capable of destroying the people of the covenant
when they violate the cause of Justice. The implication of
this, for Tillich, is that 3usﬁi§e econstibutes "a priaciple
which Sranscends every partloular religilon and makes the
exclusivensss of any particular religion eamditicﬁal,“é

In Tillich's view the princliple of Justice is con-
firmed Wby the words of Jesus in the parable of the good
Samaritan, ‘'Therse love and justice are shown not by those who
represent the religious tradition, but by the despised
samaritan, The principle of justice is also confirmed by
the parable of the last Judgement 1n which Christ places on
his right hand all those who have shown love and Justice.7

Another early Christian principle which, according
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to Tillieh, preserves the character of Christianity ag an
all-ineluglive rather than s radically-execlusive religlon is
the prineliple of the logos., This "universal princliple of
aAjzvine a&lfamanzfﬂatatiﬁﬁﬁg is present in all religions and
enltures even although it finds historical enbodiment in
Jagus ag the Christ, Other religions are prepayationg for
Christianity in ths senge that “"thsiy inner dynavies drives
them toward questions whosze answer ls given in the central
gvant on which Chpistianlty is h&sg&”;g The sgame prinociple
of the logog, in Tillich's view, snables Christianity to
agaept the metaphysisal and moral principles of Hellsnisn,
ag well as the rituals of the mystery religions and nany
pagan symbole. 0 But 1t does not follow that Christianity

ean be egquated with ghallow syncretism or eclecticisn,

because whatever Christianity recelves is always uweasursd
by the uliirste oriterion o norwm, the event of Jesues aa the
Christ, S0 within Chylstlanity, as Tillich shows, there
always axista a polarliiy between the universal aund the pay
bionlar. It iz the pressrvation of this polarity that en.
ables Chrlatianity to retain 1ts sllncluslve character with-
out losg of p&xﬁieﬂiaritygii

“The all-inclusive ohayscter of Christianity, however,
az T™1lich shows, is8 not always predeminent in the Christisn
attitude to non.Christlan religlons. This indlcates for
T™ilieh the dialectic nature of the encounter of Christiasnity
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with world religlons, ‘the enceunter of Christisnity with
Iglswe, which Tililoh degeribes as heaving ity origivn in
prophetic Judaisu, * yesulted in Christianity being forced
on the defensive becmuge of the islamic threat to Wesbern
oulture and eivilimstion., sut when Christilanity is fovced
to defend 1tselfl, A process of narrowing down itekes plage
ahiéh produces & ologing of the ranks and resulis in &8 ve.
treat into radioal &xalugiviEmQ13 Two gquite irrational
expeessions of this yadioul exclusive abtitude apys the
Crusades and apti-Senitisu. The latter, iu Tillich'a view,
was produced by the profound impact of the Islanic encounber.
Christianity up to that point was tolerant of the Jews and
awaited thelr ageeplance of Jesus &g the Hessiah, but
guddenly it becaxe aware of Judaiss ss snobher religlon with
the result that opposition followed 1%

The pauradox of the encounter of Chiistianity with
felam for Tillich is that it produses not only padioeal sxolu~
givisn but also the wmost tolerant kKind of huwvanism. An
gxample of this iz the work of Nicholas Cusanus, De Pace
Fidei, in whioch he endesvoured o show the underiying unity
and havnony of &li the different world religions in the
logos pxlneigieiiﬁ A simllay spirit of toleration charac-
terizes the work of Exasnus aénd Zwingil, both of whon rew
sognized that the Holy Spirit is motive in gpherss other
than that of the Christian Church. ‘he hussnisbic spirit




96

then noved 1n the divsction of relntiviss in the works of
the lexders of the Emlighbtavsent, who mdvocatsd thaid all
religlons should be Jundged by the prireiple of refgonrab-
jeness, and whoe aeoopbed Christlonlity only on s aniversal,
all-inelusive basis”. 6 e principle of the unlighteument
deterzined the alttltude of uany Frotestant theclogians
durdng the nineteernth and tweutlieth esnvuriss. Theiy
philosophies of religilun depieted Chyistlanlty as one of the
world religlons and on the saue level ag all the others, -1
In the history of Chydstian %h&ughﬁyaaawrﬁ;ﬁg Ger
T1iliech the yadleslly exelusive atiitude to non-Chyiwbian
religions appeared conbinueily, IV sbtressed the paybioular
mature of Christianity and lusleted on the uniguensss of
the revelatlion through Chilet. it vesgsrded Christ as the
owly wsy of selvation and dencunced a1l Porms of releativiss
in the approsch o world religions as "a negatlon of the
abgolute teuth of Christienity”.*® “he necworthodex school
of Xarl Eaxth exenpiified this approach with 4ts Luslebtence
that revelation be confined to the appesysnce of the ¢thrist,
and its vejeotion of the attenpt to ayppiy the concept of
revelation to other religions. Yebt, ag Tillioh points gut,
Parth'e radionl exciusivise is produced nev by hig encountex
with world religlons & such, bul rather ag a result of his
engountey with the denonie fexces of nationtlism that arose

in Gerpany. The mdleal self-affirsation of nationalism in
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tha fora of “azl-Fopelse produced the radical aelf.
aftizuation of Christianity In the forn of exalusiviam,
TLilich recognizes that Barth saved Ruropean Protestantien
by rarrvowing down his theology to meed the attock of
Fageoinn but he hellieves thet Christisnity psaid & high price
foyr this ﬁ&fﬂﬁﬂ@,ig Exolusivien neant the relection of
thenlogicnl spernass and & subsgequent narrowness of thought
and hiindnesg to the fridtful posslibllities of the encounter
with world raligiﬁnﬁ,RO It iz Mllich's nontention, a8 we
hewve gsen, that both redleal exelusivisn and hupanistic
relnbivior have to he relected before any fraltful dlalogne
betwgen Christianiity ard non-Chpiatian religlons ean take

wlace.,

Dynande-Typology and Dislopgus

T111lich*'s brief resuné of the appronch of Christianity
to world religions from the historieal standpoint convinces
hin of the need for dialogue concerning the bagic principles
of yeliglon, ¥He belleves that discusalon of the encounter of
Christianity with non-Christlan relliglons should be based on
s typologlesl analyels of the nature of the holy, the unlver-
gal ground of all religions. He uses the dymaplo-bypologloal
aprroach specifieally for the encounter of Christianlity with
Huddhiam, which he describes as "the greatest, strangest, and
at the same time most compebitive of all the religlons
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prspsrﬂggl Ia gontragt with the lHagellan dlalectic which

glagalfied Buddhisw ap an early stage of san's religious
davelopnend, dynanic-typology regards 1t ag "a living
relligion” 1n which cerialn roliglous elenents §rséamia&%a.22
Theae predoninant slsments enable Buddhism to stand over
sgaln t other religlons lu which Aiffeorent veliglous
elenentbs predominate. The interdspendence of these type-
deterniving elements provide the dynuwic chaveaetsy of the
relation of religiong to ong ancther,. Tillich recoxnlizes
that beceuse the typo-deteruining elewents belong “to the
nature of the holy amd with 1T to the nebure of uan, and
with 1t te the mature of the universe and the revelatory
self-panifegtation of the dlvine” they constibuite the perei.
nial Fforces which produce particular religiena.23 While
apseific relligiong, or histoprieal euwbodiuents of Lype-
debterzining elenents, wnight ceaps Lo cuist, the foroes that
bring thew into belng cannot cease o b@.g&
Tiilieh shows thai dianlogue in secordangse with the
dynanic-typologlenl nethod iuvolves not only 4 discussion of
the relation or interdepesndence of Lype-deteruining elouwents
hebtween religlons but algo within religlions. Any discussion
betwaen representaiives of Buddhisn and Cheistianity con-
cerning the mystleal and ethistl elenments in both religions,

ard whether one ghould take priority over ihe other, msans

that a sinilar discussion has to teke place within sach
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religlon. The advantage of the dynanic-typelogiceal method
for Tillich 1s that not only discussion, but also criticism
and appraisal between religions, mesnas that each participat-
ing rellgion becomes involved in the process of gelfl-
eriticisn and s@lfwaﬁpraisal.z5 Fo Christian could fully
understand Fastern mystleism, for example,without first
experiencing the nystleal element in ilts own struecture,

A historieal survey of the relation between buddhism
and Chrigtianity showed Tillich that although they had conme
into contaet with one another on many oeceasions little
dinlogue had taken place hetween them. Schopenhauer noted
& similarity betwesn his nmetaphysies and some of the 1nsights
of Buddhist thought, and Otto inltlated a dislogue with the
Indlan religions. The work of the Zen Buddhists ameng the
sducated people of the West was also gignificant., But as
T™1lieh points out, the effect of Christianity on Buddhism
through direct mlsslonary activity wes negliglble as far as
the educated clags was concerned. The "indirect, eclvilizing
influence of Christianity” was far more significant, and
the influence of personal dlalogue was of even greateyr
1mpartanea,36 Tillieh believes that the way 1s open for a
far moye frultful dialogue betwsn the two religlons on
the intellectual level concerning the meaning and purpose
of life, and he maintaing that thls will only be possible

when both sides acknowledge the sigﬁlfleance>ana revelatory
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character of the other's poeltlon. Furthermore, true
dinlogue ;n Tillich'®s view will only take place when there is
deep conviction on both sides, & common ground for discusslon,
and & readiness on both sides to accept eriticism, 27

One of the basic questions for all religions, in
Tillich's view, 1is the question of the meaning and purpose of
1ife. He belisves thig to be & far more relevant starting
point for interreliglous diaslogue than “a eomparison of the
cntrasting concepbs of God or wanr or history or salvatieﬁ“egs
The anawer glven to the question of the meaning of life
reflects the characterlistics of the particular religion
concernad, and Tillich refers to this ag the telos-formula
of religions., He indicates that for Chrisztianity the telos-
fermula is "everyone and everything umited in the Kingdom of
God", while for Buddhism 1t ig "everything and everyone ful-
filléé in the Nirvana®,29 fhe emphasis on the personal in
Christianity and the impersonal in Buddhism is, for Tillich,
indicstive of the distinction between the two veligions in
their approach te reality. The Kingdom of Gad is "a social,
politieal, and personalistlc symbal;;,t&ken from the ruler of
a rerln who establishes & reign of justice and peaaaﬁEBQ
Birvana on the other hand is "an ontologleal synbol...taken
from the experisnce of fiﬂitudag.sapﬂratiea, blindness,
guffering, and; in answer to all this, the ilmage of the

blessed onsness of everything, beyond finitude and error, in
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the ultimate Ground of E@iﬁg“ggl

Yet desplte the contrast between Christienity and
Buddhige in thelir approach to reallty Tillich realizes that
there is & similarity between then in that both are united
in avaluating existence in & negative way. The z2ymbol of
the Kingdon of God represents opposition to worldly kingdoms
and the rule of power, while Hirvana represents true reality
as opposed to what sppears to be the resl warlﬁﬁBE But, as
Tillish points out, the similarity between the two religlons
ig not éemﬁleﬁe becauge ' of a basie difference of attitude
towards the world. Christianity concelves of the world in
its essence as the crsation of God and basieally good, Hence
it 18 the world in iis exlstence and not the world in its
essence, the fallen ﬂ@flé and not the created world, which
is opposed by the symbol of the Kingdow of Ged. Christianity
then, is rot wholly negatlve in 1lis approach %Yo the question
of the meaning of sxistence, wheresasg for Buddhism the very
sxiéteﬁee of the world presuppeses “an ontologleal Pll inte
finitude”.32 Tillich notes that other differences follow
from this. In Christlanity the ultinmate is personal; in
Buddhisn the ultimaite 1s beyond the personal, the "absolute
non-being®. In Christianity nan 1g a8 responsible creature
who precipitates the Fall by hils sinful actlions: in
Buddhisz nan 1s "a finlte creature bound to the wheel of life
with gelf-affirnation, blindness, and suff@ring“gjg
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These differences between Chrlstilanity and Buddhisnm
on the basic questions coneerning God, wman and the world do
not prevent Tillich frowm inslsting on the posslbility of a
dialogue bebtween them, He claims that the nature of the holy,
the universal ground of all religlons, requires the inter-
dependerce of type-determinipg elements both within and
between religlons. The predominent elsments in one rvellgion
have to be included in another religlon. Tk& predominent
element in those forms of Christianity where the Kingdom of
God symbol 1s pre-eminent is the prophstic element of "ought
to be", It ls discermable in “the synoptic type of sarly
Christianity, in Calviniassn, and in the social type of libs-
ral Protestantisn®,3? But this does not mean that Christia-
nity 1z devold of the other two elements in the nature of
the holy. The sacramental and mystieal elements are also
prasent even in those forms of Christilanity where the pro-
vhetic slexnent predominates. Because of this Christianity
is able to entertaln views of God and man which are glullar
to Buddhist concepts. The Christian deseription of God as
Baing, for example, referys to the unconditional nature of
God and inplies that nothing finlte can possibly fully re-
present the infinite and universal. As an abstract, trans-

rersonal concept, Belng alsc nakes 1t easisr for the

Christian to undsrstend the Buddhist notlon of abselute

ﬁcthiﬁgﬁsgsggé The predominant element im Buddhism with



103

its synbol of Nirvana 1g the nmystical element, but this doss i
not mean that the sasramentsl and prophetic elements are
abgent., Because of this Buddhism is able to enterxrtain cone
capts of God sinilar %o that of Christianity. Hahayana
Buddhisn, for example, envisongss the 3pirit of Buddha as
pgguning & personal character, which nakes it esasier for
that form of Buddhisn to understand the personal God of
Cheistianity.>! It does not follow from this, however, that
the distingulshing factors In the Christian and Buddhist son-
ceptlona of God can be overlooked or that & common consept
of God can he 1&%?&&&3&&;38

Un the basis of his analysis of the interdependent
type~deternining elements in the nature of the holy Tillich
rejects algo the notien that the Christian sysbol of the
¥ingdon of God and the Buddhist syobel of Wirvana ars
mutually exelusive, He recognizes that in fast there exlistse
an affinlty between the idea of Nirvana “ss the state of
trangtenporal blessednessg” and the Kingdom of God na "the
gymbol of Hternal Life" or ag "the sternal intuidion and
frultion of ﬁod”,gg But the sxistence of an affinlty between
the two concepts does not inply that the distinetion betwesn
then ecan be ilgnored, oy thet thsy can both be united in
eommon eoncepb.

The dialogue beabtween Christianity and Buddhism from
the standpeint of & typologleal analyslis of the naturs of the
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holy, when 1t concerns the noral congequences of uan's re-

lation to nature and to his fellow pan, reveals speeiflc

differences between the two religions. Tillich notes two
eonfllcting ontologieal prineciples in the syrbels of the
Kingdon of God and MNiyvana. The one 1s expressed by the
tern “"participation” and the other by the ters “ldentity".
Ag Tillich points out, “One partielpaies, as an individual
being, in the Kingdom of God. One 1z identinal with svery.
thing that ig in ﬁirvaﬁa”,gg The luplications of these onto-
logleal principles for man’s relation to nature are, in
Ti1lich®s view, prefourd, On the basis of the principle of
particlipation for example, it ls possible for man to Justify
contrelling nature and using it for his own ends. The
technologleal econtrol of nature in the Western world van be
interpreted as the fulflilment of God's conmand to Adan o
rrle over the creatures of the earth, and as a perfect ap-
plieation of the principle of ga?ﬁiaigatian.&l Un the besle
of the principle of ldentity on the other hand, une subjection
of mature can take place since ran identifies himself with
the processes of nature. Such ldentification finds artistic
expresgion in those countries where Buddhist influence pre-
dominates, but & sinilar type of ldentification exists in
Hinduisn, There 1t finds expregsion in prohibition of the

¥11ling of aninale, which i relsated to the belisf that in
order to fulfil his karsne a wan might be reincsrnated in

aninal férma“g
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This differencs of approach to nature on the part of
Christianity and Puddhism does not mean, sccording to Tillioch,
that the two religlons ave dlamotrically oppossd %o one
another on this question. In 1its mystical approsch to nabture
christilanity ean show an attitude which ir alanocst indis-
tingulishable frow ddentity. B8t, Fransls of Asslszsl exenp-
1ified this as 4id Protegtant aystielsw and German Ronantic-
ism, Buddhisnm also displayed a tendency to participation as
it spread ocut from India; bubt, as TLllich shows, it is the
principle of identity that predominates in Buddhism and this
18 significantly expressed in the belisf that every rock
garden 18 “in a Rind of nystieal $mﬂi§$58$ﬁe$”;g3

Ti1llich recognlzes the signlfieance of the Buddhist
principle ef identity for nan'g velation to his fellow man,
The ocharaciteristic of the prineiple of dentlity is compassion
which lnmplies the abllity to suffer with others., Ti1lich sees
thig as an active foran of loving which can be compared with
the Chrisbtisan concept of agape, But thers 1z a differsnce
hetween agope and conpassion. Agape, ag understosd in the
Christian econtext, accepts the unacceptable and stteupts to
change op transfors both man and soclety bthereby ezenplifying
the prineiple of partieclipation, Conpagsion shows no inpstus
to transforn nan dirvectly or to change hin indirectly by
effecting & transformation in his soclal snvironunent,

Tillich coneludes from this that sven the wmost profound
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expression of coupasslon ln Buddhlem cannot be compared with
agape bacause it lacks the power o aceapt the unsecgeptabls
and to shange wan and his goeliety. As Tillich puts 1t

It differs in that 1t lacks the double

characteristlice of agape-the acgeptance of the

unaceaptabls, or the wmovement from the highest

to the lowest, and, at the same time, the will

to %2&ﬂsfazﬁgin&i?1ﬁaal ag well ag scolal

gtructures.

Tillich 18 also aware of the significance of agepe
in man’s relation to himsslf. He sees it as the foundation
on which a wan should endeavour te bulld his 1life. UWhen man
experiences & genge of allenation from hisg fellows, 1t is,
in Ti1lieh*s view, an expresslon of hig senge of alienation
from himself. This in burn produces & feeling of self-
contempt which separates nan from the very ground of his being,
The sense of neaninglessnegs and enptiness. and zﬁa feeling
of doubt and cynleism whieh follows, indlcates the depth and
extent of man's estrangement from the ground of being and
expresses hlsz deep anxlety. For Tillich, the answer to the
problen of man's anxlety, and his sense of alienation from
himgelf and from the ground of belng, 18 to be found in love.
when 1t comes to him in the forms of graee it gives hinm the
agsurance that hs 1ls aceepted, and consequently enables hinm
to experience the sense of belng integrated with hingelf and
reunited with athers.&5 it is the ability of love to trans-

forn man's character in this way that, in Tillich's view,

distinguishes 1t from the Juddhist concept of compuassion.
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The dialogue between Christianity and Buddhlsm on
the basgls of the inteprdependsnt type~deterniining elewents in
the nature of the holy, is sontinued by Tillich in connsction
with the problen of history. He shows that for the type of
Christianlity with the Kingdom of God symbol, history is not
only the dimension ir whioh man Wworks out his own desbiny but
aigo "a movensnt in which the new lg oreuted amd which runs
ahead to the aﬁsalﬁtaly new, synbolized as *the new heaven
and the new aarﬁhfﬁﬁgé Tat 1s, history corstitutes & npove-
nent or process which has as(iﬁs goal the creation of & new
goglety. According bte Tillich, this uesnz that the Kingdonm
of God 48 a revelutlionnyy symbol in the gense that.iﬁ ?én‘
presents & type of Christianity which ajims at changing socciety
in the moat éﬁdiﬁ&l pugsible way. This revolutionary spirit
in Christianity hag never been guenched by any kind of con-
gervative reaction, and, in Tillich's view, it is the un-
recognized source of sueh Wesltern revolutlonary nevanents as
1iberalisz, soelalliss and d%ma&?&ey.a?

BPuddhiss with 1§3 synbol of Nirvana represents the
rystleal nen-historieal interpretation of history. As Tillich
shows, 1t mees no wmeaning iv hlstgxiéal axistence as such and
proposeg an attitude of detachment to the world. No atfempt
iz made by Buddhisn to transform history in éﬁy way so that
Jjuestica might prevall for the bensfit of humanity asg a whelaagg

It advocates meeting the amblguitiss of 1life by trangeending
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them and living "as someons who has already returned to the
Ultinate snei"ag The fundamental approach to history in
Buddhisn 1s to show how teo esocape from 1t rather than how to
trangfora it. The prineiple of Nirvana, as Tillich per-
celves, shows "no bellef in the new in history, no ilmpulse
for transforming saaiaty“,5ﬁ Even the new interest in social
affalrs displayed by contemporary Buddhists is deternined by
compagsion rather than by 1eve;51

Ag Tillieh envisages 1t the Buddhist smphasgis in the
approach to history 1ls on the vertical rather than the hori-
zontal, Yeb he does not belleve that no further dlalogue isg
possible because of this., He inslsts that although the rs-
volublionary character of the symbol of the Kingdem of God is
quite apparent when applied to the historieal process, the
horigontal emphasls in Christlenity is always balanced by
the wertical. Occasionslly the vertiecal emphasis predomninates
to such & degree, ag for example in Cathollc sacramentalisnm
and Lutheran congervatlsn, that it comes near to an
indifference to history. > Furthermore, although the prin-
ciple of MNirvana with 1ts emphasls on escape from history
shows & predisposition to ighnpre the horizontal, in fact
historical developments foreced Buddhism to adopt a more
positive attitude to history. dJapan's acceptance of denog-
raecy, for example, compelled Buddhigt leaders to sesk the

gpiritual foundations of that forn of govermment, They found
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it in the Christian bellel that every individual is of
infinite value in the sight of Gsd¢53

The non-historical interpretation of hlstory which
characterizes Buddhism is to e found also in Vedanta
Hindulsnm and Taolsm. According to Tillich these rellglous
see no meaning in historicnl exlstence as such and try to
transcend history while st11l living within 1t.7% They make
no atteupt to transform history in oxder that humanity night
benefit fron the introduetion of jJjust laws, Hia&a;sm like
Buddhise stregses egeaps from history and envisages entry
into the one-ness of Brahman-Atman as the ultimate goal of
blesgedness,~~ Tillich believes that the type of dialogue
he initilated with Buddhlss should continue in conneetion
with Hindulsm and Taoisn.

It is Tillich's conviction that a similay type of
dislogue should take place between Christlanity and Judaeilsnm.
He feels like wmany Christians that to try to convert the Jews
15 & nost questionable thing.ﬁé He shows that a kind of
dialogue has besn golng on batween Christlanity and Judalsm
sinoce the time of Jesus. Janesg, and to & lessger degres
vater, had both tried to make Chrlebtianity & Jewish seet, but
Faul had broken the bonds that tied 1t to Judeaism and ensbled
1t to become & world religlon.-’! For Tillich the concept of
God in Judalsm does not constitute & probles for the purposes

of dislegue mince Anog liberated Yahweh fron being &
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nationalistic God and elevated him to & position of trans-

cendence above the history of Tarasl, *

The maln problen
for Jewlsh-Christian dlalogue, aceording te Tillich, ls
whether or not the Fegslilsh has comse in ths person of Jesus.
The Jewish argunent is thabt since there ig no appreciable
difference in the conditlon of tThe woxrld it 1s reasonables to
agsune that we still have to awalt the advent of the Measiah.
That 1s, the Jewlsh expectation equates the advent of the
Magslah with the establishpent of the priunelrie of justice
in the werld. Chrlistianity on the other hand, seesg the
advent of Jesus as the Christ and his death on the Cross as
only a fragrnenbary manifestation of the principls of
justice,>?

The main Chrlistian objectlon to Judalss, in Tillich's
view, isg that it bimds man o the law. 3ut Tillich recog-
nizes that the accusaltion of excesslve legallizs cannot be
applied Bo all Jews, BSone Jewa show uystieal tendenciesn, as
for exanple [artin Buber, who regards tha law as a gulde to
1iving rather than & prohlblitive foroe that can drive nan
to despair. In bthe same way, asg Tillleh shows, 1t 1z a
mistake to think of Christlanity as belng concerned only with
gﬁaeaeéa Cathollelan can be accused of being so legallatic
a3 te sreate the conditlons for the Frotestant Reformation.
And Protestuntism in turn can be sensurad Tor dsteriorating

into Tthe most 2igld fors of noralism. In T1llich's view,
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Christianity, when it deterlorates into & form of legalisn,
is as much in nesd of grace or acceptance as Jﬁﬁaismaél
The maln difference between Christianity and Judalsm,
however, according to Tillich, has to do with the question
of reconelliation. Although the Jews have their Day of
Reconciliation it is not something that can be worked out
in thelir dally lives in the game way ag the Christian
experience of reconcliliation and fergiveness can be worked
out in the lives of Chrigtlans. Por the latter the power of
reconciliation is grounded in the new reality of Jesus asz the
Christ and nmediated not through good works but through grace

in response to the plea for fargiveness‘ég

Summary
We have shown that, in Tillieh's view, Christisnity,

through the concept of the logos and the principle of Justice
generally assumes an all-inecluslive attitude to other rell-
gione. We have indieated how Tillich applies his dynamie-
typologleal method to the encounter of Christlanity with
Buddhism. We have shown how he compares the personal onto-
logical symbol of the Kingdom of God in Christianity with

the impersonal ontologlcal symbol of Kirvana in Buddhism, in

relation to the nature of reality and the meaning and pur-

poge of man'g exlstence in the world, We have noted how, in
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T™1lich®s view, the symbol of the Kingdom of God ean be
expressed by the concept of participation, and the symbol of
Hirvana expressed by the coneept of Lldentity, and how this
affects man's bagle atitltude to nsture, to hls fellow nman,

to hirmgelf, and to the meanlng of history. ¥e have indlcated
how for Tillich the predomlnsénce of one type-determining
element in & partieular religlon does not exclude the
presence of other elements, and how this enables religlons

to understand ons another better andAﬁgpraﬁiate thelr basle
unity. de have shown that in Tillleh's view the dialogue
betwsen rellglons, tasgsd on an examlinsticon of the inter-
dependent type-deternining elements 1ln all relizlons, is

the most fruitful kind of dislogue possible. It mesns in
effect that when religlong partiecipating in the dlalogue
exanine critically the predominant or characteristic elements
in one another, they are at the same tinme submitiing those
elenents to critical examination within thelr own structures,
Any critliciss or appraisal between rellgions in this kind of
dlalogue therefore, lnvolves the participating religlons 1n
the process of gelf-critlelsm and selif-appralsal. So for
T™1lich the ensounter of Christlanity with world rellglons
means dlalogue on the hasig of a Typologlesl analysis of the

universal ground of all religions, This in turn involves

Christianity in self-analysis and self-criticism,
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CHAPTER V

Christianlty and Self-Criticisa

We have ghown that the sffect of dialogue between
religlons on the basis of dynamle typology was to produce
dialogue within religions. This applies equally te Chris-
tianity, which as a result of its appralsal and eriticisc
of non-Christian religlons 1s invelved in self-appralszal
and self-judgement, As Tillich tries to show, it is not
possible for Christlanity to engage in a critical exami-
nation of & religlon In which the nystleal elenent predo-
minates without looking critleally at the mystical slapent
within its own structure., Bubt the actual norm or criterion
of the ability of Chriatianity to Judge 1tself as & religion
i, in T™llieh’s view, to be found in the event of Jesus as
the Christ, "the deeislve gelf.manifestation in human
history of the soures and aim of all being”,l A8 wWe have
seen,z Tillich sattributes the unigqueness and universality of
Jegus ag the Christ to the fact that he remains in & state
of constant communion with God and that he saerifices his

own particularity , and everything that he mlght have

gained from 1t, for the smake of the universal,

The normative function of the final revelation in
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Jesus as the Christ, however, is, in Tillich's view, cor-
related toc the concept of universal revelation. Without the
latter 1t would not be possible to conceive of final reve.
lation except by depriving man of his humanity and God of
his true holiness.’ The event of Jesus as the Christ is
final revelation in the sense that it is the criterion of

all revelation, the telos of revelation for those who par-

tielpate 1in it existentiaily.“ But how does one partleipate
in this event which,as Tlllich shows, is also the basls of
the ability of Christianity to judge 1tself? Particlipation
does not result from submitting to authoritative statements
concerning the event, nor does it come from the acceptance

of tradition or accumulating historical information about

it. It is only possible, in Tillich's view, by being
"grasped by the spilritual power of this event" and thersby
being able "to evaluate the witnesses, the traditions and the
authorities in which the saﬁe spiritual power was and is
effective."5 Tillich recognizes the risk involved in such &a
process of participation. Since 1t depends on the spirit
rather than the law there is always the possiblility that
participation might never ocour. But he belleves that the
risk has to be taken in order that Christianity might exercise
self-eriticism from its own basie ground and by means of its
own criterion of revelatien.6

The consequence of the revelatory event of Jesus as
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the Christ is the forvatlon of & new religlon. Thisg develop-
ment does not reveal the essential meaning of the Christ
event whiech, for Tillich, 1s primarily the image of B pere
gonal 1ife free from any tles with a speelfic religlon and
so full of love as to be able to take in both the secular
and the veliglous aim&ﬁsisns,? Nevertheless Chryistianity

as a religlon has developsd by continuing the ¢ld Testament
tradltion and incorporating certain elenents from other
religions with which 1t hag come into contaect. HAceording to
T41lich, this openness to other religlous influences and
1deans was characteristic of Christlanity in the early pericd
and involved 1t in & process of Judglng other religlons and
being judged by them. Its freedom in this respect, however,
wag curtailed to a great extent by the growth of hierar-
chical authority asnd the development of polemiocal situa
tions. As tradltion grew so 1t becane inereagingly difficult
to agsume a flexible sttitude in religlous matbters. Once
decisiong were made in conflicting situatlons and state-
menteg of ereeds formulated 1t becume almost lupossible for
Christianity to asccept Judgement or to engmge in gelf-
criticisn.’ Tillich clalus that to the extent Christianity
has developed into & relliglon instead of retaining the
egsential nesning of the event of Jesus as the Christ to

that extent it has f&iledeg

Prioxr to the Trocess of being narrowed down and forced
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into established positions, esrly Christianity, according
to Tillich, was invelved in Judging other types of religions
and being judged by them. This gave rise to self-judgenent
in acecordance wlth the oriterion of the event of Jesus as
the Christ. As an example of this Tlllieh refers to the
encounter of Christlianity with polythelsm. Follewing ﬁhei
Jewigh tradition, Christianity rejects polythelsm ag i1do-
latry and ag "an attempt to elevate finlte reallties,
however gresat and beautiful, to ultimacy in belng &nd
meaning”.lg The polythelstiec counter charge againast both
Christiang and Jews iz that they are atheists "because they
denied the divine presence in every realm of ﬁeiﬁg"sll
Christians aceept this counter criticlism without ceasing to
reject the polytheistlce standpoint and transfornm it into self-
Judgemnent, They concelve of many conorete examples of God's
pregence in the world. 7They envisage the Woxd, and Wisdom
and Glory, &g hypostases of God's funection, and they see in
Jegus ag the Christ the mediator between God and wan., It is
in this way, according to Tillich that the influence of
polytheism affects Christianity.l?

Tillich c¢ltes Christianity's encounter with Judalam
as another exanple of criticlsm and counter criticlsm belng
tranaformed inte sslf-criticism. Christianity has judged

Judalsm continually throughout the centuries but on the whole

has been reluctant to accept critleiss from it. Through the
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foress of liberal humanism, howevey, Christlanity recelves
the indlrect Judgement of Judaism and Transforms 1t inte
gelf-eriticism, Tilllich sees the provhetic spirit of the
Christian Sociallst movement in Germany as & reaction agalnst
certalin pagan ideas and also against the lozs of the spirit
of self-criticism in the ehurghes.13

It is possible also for Christianity, in Tillich's
view, o learn gsomething from Iglem's solution of the racisl
problen and its treatment of primitive people. The econ-
spleuous success of Islam An these two flelds of sotivity is
sufficient enough reason for Christianity to engage in gelf-
criticism on the basls of purticipation in the event of gesus
as the Christ.'? |

The gsane process of critlicism and counter criticisns
r&éaltiﬁg in self-Judgement is discerned by Tillich in the
thristian encounter with Zoroasstrianism. The dualistic ap-
proach of this religion found its way inte Christianity
through Gnosticlisn and the Hellenlstle distinction between
gpirit and matter. The concept of & cosmic battle between a
God of light-Ahura Pazda, and a God of darknsss-Ahrinan, is
rejected by Christianity because of its acceptence of the 014
Testament doetrine of creatlon. But st the same tine Chris-
tians recognize how seriously the dualistiec religlon of

Persia regards the probler of evil. As Tillich shows

Manicha®ism frees the divine from demonlc influences by
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attributing all denmonle potentiality to the evil one. The
susecessful influence of the dualism of Hanlchaelsm over such
& profound thinker ag Angustline is, for Tillich, an indicae.
tion of aeccepbtance of the serlousness of the problem of
evi1, 15

Christianity's encounter with mystielss has, in
T™1llich's view, produced the same rhythmls procsss of
eritlcism, counter eritieisny and self-oritielsm. when
Christianity rejects "the nonpersonsgl, nonsoelal and non-
historical attitude of the mystieal religlons” it is per-
forming & nscessary task of criticlsm. But 1t has to regelves
the counter eriticisn of mynticism concerning the ﬁrimitive
nature of 1ts own form of persunalism and recognize the need
for such a goncept to be expressed in & wmore transpsrsonsal
way., Christlanity haas in fact accepted the counter eriticism
of mysticlen, btransgforming 1t into self-epriticlism in the
process, when it acknowledges the inabllity of religlon to

exist at all without the mystical alementalé

The success of Christianity for Tilllch, as we have
shesn,17 depends on the degree to which 1t retains the es-
sential nesaning of the event of Jesus as the Chrisgt and
resists the tendency to bhecome & gpecifie religlon. Tillich
clainms that there is a constant state of tenslon between what
he ealle "Christianity ag a religlon and Chrilistlanity as the
negation of Eﬁligiﬁﬁﬂels In the struggle aghlnst itself as
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& religlon Christisplity is fighting for the "Religlon of the
Concrete Splrit®:; 1t is the fight of God against religlion
within religion. Tillich ghows that the twe slements which
chayacterize religlon in the narrow sense of the tern are
pmyth and cult, so that in the siruggle agalnst itself s &
religion Christianity hae to fight against the influence of
thaese two élem@ﬁts.ly This struggle ftook place in 0lé
Tegtament tinmee with the prophetiec attacks on the cultus
and the tendency to polythelsm among the people. It was
present also, aceording to Tillieh, in the way the God of
Israel was depythologlzed and thereby prevented froxm belng
regarded &8 the ratlional God of the Jeﬁs.ge

A simllaxr struggle for the "Religlon of the Conerete
Spirit" against the influence of myth and cult took place in
New Testament times when Jesus ignored rltual lsws in order
to show love toe the people. Again, as Tillich ghows,
Chriztianity*s fight sgalinst 1ltself as 8 religion sontinued
when Paul rejected the ritual law completely after his con-
varsion, and when John equated divine Jjudgement and eternal
life with the acceptance or rejection of that light which
lightens every uwan who comes inte the wexlé,gl The process
of demybthologizing, which for Tillich is characteristic of
the struggle agalnast the influence of myth and gult, is
present in all perlcds in the history of Christianity, It

is present iun the notion of “"God above God" for ezample,
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which is inmpllielt in the way the early Church Fathers re-
jeocted the attempt to represent God as being in any way
ginilar to the finite gods of polythelism, Although polythsis-
tie nythology 1s no longer & real issus 1n the struggle,
thers iz still, 28 Tillich peints out, the henctheistic
tendeney to regard God asg a particular veing confined to a
particular group. 50 in that respect the sbruggle for ths
“Religion of the Conerete Splrit” continues to be & resl one
within Christienity, - Tillich refers to the nobtion of "God
above God" as the source of the courage to be; as present in
every divine-human entounter; as the objlest of all mystieanl
longings) and ag the God who appears when the God of tra~
dition hss disappsared in the anxiety of ﬁaﬁbﬁ;zz

In the fifth century when the mystical elenent was &
powerful influenee within Christianity Tillloh percelves &
continuation of the struggle for the "Religlon of the
Conerete Spirit”. The inslstence of myasbielsz on the ex-
perience of dirscet encounter with the infirnite and unity
with the ground of being means, thet all finlte synbols
aggociated with mythes and culits are btranscended. During the
period of the Reformatlon also the struggle was carrisd on in
the work of the reformsers and the evangellieals. IV was
symbolized by the atback on nonfisticisn and the insistence
on God's presence in the secular diwension. The Bnlighten-

ment wenlt further and got rid of mythieal and religicus
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elevents altogether leaving wan with a philosophioal notion
of God, a feeling of smbarrasszent with the soncept of
prayer, and & view of the Church as a nmoral sociaty.za

The strmiggle against religlon in ths narrow senge of
the term produces, &s Tillich shows, a counter struggle in
favour of the notion of Chyistlanity as a religlion with
myths and eults. This counter struggle is supported by the
view that the revelabory experlences on which Christlanity
ia baged nseds mythical and ritual elements in order to be
adequately expressed., The same is true of all religions ard
gquagi-religions becaune ag Tillich points out, there are
gepoular ag well asg religlous pytha. But the problen for
Ti1lich iz that he can see no way of sgeaplng from the powelr
of myth apd ritual conpletely. Bvery sattempt to denytholo-
gize religion will a1l because the ecstatic rnature of man's
religious experiences needs nyth for its complete expression,
An atbtack on one set of nyths ig only possible by the uge of
other wmythas., Ag Tillich putes 1ts

You cannot escape them, however you é&w

mythologize and deritualize. They alwkys return

and you must Judge them sgalin., In the fight of

God against religion the fighter for God is in

the paradoxieal gltuation that he hagit@ uge
religlon in order to fight religlon. +

The ability of Christianity to jJudge itself ag a result
of its encounter with non-Chrilatian religions on the bagis of

the criterion or norm 1t finds in the event of Jesus as the
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Christ, has, irn TLllich's view, implications for the whols
question of mission, He believes that converslion in the
traditional sense fron one religlor to ancother ig ne longer
& relevant issue, and he zaintains that disliogue which
allows for self~critlcisn as well as exriticlsz and counter
priticisy iz the only way forward for the encounter of world
religions.2” fhe traditional method of Lnviting corverts to
a better religlon shows & complete misunderstanding of the
nature of Christianity, and Tillich maintalnsg that no par-
ticulayr religlorn mabtiers s=o puch as the facl that the lew
Being hag appeared and that theye has been & new creation in
the widst of the old cre&ti&nagé

But 1f the wethod of dialogue permits a falrer eva-
juation of all relliglons, the sape applles ?a the gecular
dimension, Christianity®s ability to Judge itself as a
relizion ean, in M™Mllich's view, lead to the rescognition of
the value of the seculay az & positive rather than o negative
factor in religious history. Communism, for example, to-
gether with the other gquasi-religlons can be regarded usg
one of the ways for bringing about a religiocus transformfie
tion among sigrificant groups of geaplaag? As we have
shaan,zg Ti1llich's view of the religlous significance of the

saonlar is derived from his view of religlon ag "the state

of being grasped by an ultimate coneern”, so Christianity's

negation of ifteelf as religlion in the narrow sense neang the
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\aiseavery of itgelf as a religlon in the wider senge and the
recognition of 1%ts cloge ralatisnship to other expressions
of ultinnte concern in both the religlous and secular realns,
According to Tillich inter-religlous dislogus ig the
way ahead for theology and this includes dislogue beltween
vraligiens and qguagi-religions. But the guestion arises to
what end oy purpose does one angage in 4ialogus, oes it
involve the victory of one relliglion over all others, or the
syntheglis of all religionsg, or the end of relizion ag we
kKnow 1t7 Tillich rejects. all thesse notlons. The victory
of one religion, in his opinicn, would make 8 parileulsr
ralizlion universal: the synthesis of all religlons would
renn doing away with partiecularity all together and the
dynamlc power which one associates with a particular religions
the concapt of the end of religion is not an ldea that can be
reagsonably entertained because man can never ignore coum-
pletely the ultimabte question of the meaning and purpose of
11fe,29 what then is the purypose of dialogue? For Tillieh
it i= to enable & particular religicn to lose its partiocu-
larity in the bad sense of the terx and point to the uni-
versal, thereby resisting the tendency to becone a specific
religion, This doesg not mean sacrificing £ partiocular re-
1igious traditlion in order that a uni . ersal concept or an
all-enbracing abstraction might take its place. On the
contrary, 1% is Tillilch's clajim that universality is to be
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found in the depth of each partisular religion. When inter-
religlous dialogue enables this universality bto break
through then a particular religion is given the spiritual
freedon necessary to see the S8piritual Presence, or the Hew
Being, or the "heligion of bthe Concrete Spirit"~in other

expressions of the uvltivate nmeaning of man's existanm@“gaﬂ
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CHAPTER VI

Sumwary and Conelusion

Wa have tried to show that Tillleh's viaw of the
psentyality of the study of the hisbtory of religions for pre~
gent day theologleal invesitigation ig, on the one hapd, the
natural resuld of the effect of those Tormabive influences
on his 1ife which wers later stimulated and siyengthened by
personal contact with the shinic and Buddhist religious
traditions, and on the other hand, the development of his
fundamental conception of religlon an the state of being
grasped by an ulitinabte concern.

Yo have indicated that thls view of religion prompts
T411lich to reject both the sxelusive attitude of orthodoxy
end neg-orthodoxy and the reductionist mbttitude of sescular
or huranistic theology. Both attitudes vwake it impossible
to underteke a seriocue study of the history of religions
because the formey denies the possibility of unlversal
revelation and the latiter squates revelation with culture and
thae sacred with the secvlar., Tillieh’s view of religlon as
ultinate concern also enables him to propese what he con-
glders to be the basic presuppositions and rsquirements for

the study of the history of religiong. These inelude the

acknowledgenent of universal revelation capable of heing
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received by man &g conditioned by his environment and in his
gtate of estrangement; the recognition of the religious
signifiecance of the secular dimension; the possibllity of a
gingle particular revelatory event having universal signifi-
cance; the need to preserve a balance between the notion of
univeraal and final revelation; and the value of the history
of religion method with 1ts emphasis on the particuler as
that which possesses universal significance and validity,

We have indicated that Tillich's approach to the
history of religions, determined as 1¥ 3is by his view of
religion ag ultimate concern, proceeds from an analysis of
the basle, universal ground of all relliglong, namely, the
nature of the holy. We have shown that for Tillich the
interdependence of the type-deternining elements of sacra-
mental, mystleal and prophetlie, in the nature of the holy,
are essential for the existence of every x@ligién. but thet
when one element predominates, & particular type of religlon
is produced, UWhile the sacramental elemeni 1s baslic to all
religiong, the mystical element functlons as & criticism of
the demonization of the sacramental in the form of the par-
tioularization or the objlectification of the holy or the
ultimate, and the prophetic element conatituies a eritical
movement against any denial of Jjustice or love in the nane
of holiness,

We have pointed out that in Tillich's view, the inner
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aim or telos of all religlons is to produce the unity or
harnony these type-determining elements in the holy. UWhen
this ocours then the Religlon of the Concrete Spirit is
actunlized. We have shown that the ‘Religion of the Concrete
Spirit”a&nnet be equated with any particular religion,
although it is possible for 1t to bs expressed through &
specific religion., It preserves all the characteristies of
the mystical and prophetic struggle against the demcniz&tienr
of the heoly or the sacramental and has app&&r&é in fragwentary
form on many ocomsions in the history of religlons, Its
highest expression for Tillich is Paul's Dootrine of the
Spirit, and it is wost perfectly sywbolized by the Cross
whare the vicbtory eover demonigation in all its forms is
corplete, For Christlans this is the criterion of all actua-
1izations of the ‘Religlon of the Conorete Spirit. In the
event of Jesus ag the Christ we have the centre of history,
the eoriterion of revelation. B8Such a c¢leinm is Justified
because of his uninterrupted and ceontinuous communion with
God and because of his complete denial and saerifice of
himgelf to the infinite. and his perfect witness to the ground
of his being and hig transparency %o the divine nystery.

We have shown that in Tillich's view the finallity and

uniqueness of Jesus as the Christ ls not exclusive, He is
unique in the sense that he iz the norm of all revelation

and not in the sense thalt no other revelation ocours apart
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from him. In fact universal revelation is & necessary
concept if we are to aveld dehusanizing san by making hin
incapable of vrecelving revelation and debasing = God by
concelving of hin ag having no relationship with man at any
time other than through the event of Jesus ag the Chrlst.
This correlation of universal and final revelation is clearly
expressed in Christian thought in the notion of the univer-
s8]l logos which was enbodlied in the concrele logos of the
person of Jesus 88 The Christ., It is expressed also in a
different form in relatlion toe the Spiritusl Presence and the
New Deing, which, although universally present in the re-
ligiousg history of rmankind, finde its n@rmativenass in the
Christ event,

We have indicated that another approach Tilllich makes
to the hlstory of religions is frow the standpoint of an
analysiz of the type~determining elements of conereteness
and ultinacy in the idea of God, the predowinant religlous
nare for ultimate concern, The predominance of one or other
of these elsments produces particular types of religion but
the inner ain of religlons is to unlte ther. For Christiansg
this 18 effected by the event of Jesgus as the Christ in whom
ultinacy attaing concreteness without the nature of ultinmacy
being undernined.

We have shown that ultimate concern for Tillich is
not confined to the religlous realm but finds expression alsc
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in the secular sphers. Congequsntly hls appreach to the
sbudy of the history of religlons has to take in%e cone
sideratlon the raliglous significnnse of the seecular, Hs
gees the sesulay asg & radical ferm of the oritienl novement
against the demonization of the holy. Since it repregents
the rationnl world 1t gan Judge that forw of demonization

of the holy whioh takes plames when ceritaln etstatis astivities
tend to become lrrational and conseguently to deny the ¢lains
of truth, justice, goodness, beauby. Dut bhe secular falls
to avold the danger of losing eontapt with the éiv&né apnd
the subssquent growlh of aubonomy. In the struggle

betwesn auntonomy and heteronony, or self-spolualization and
the consecration of life, viecbtory f#r theonony neans that
the rational world of tyuth, besubty, gocdness and Justice
points beyond itself Yo the ultimats. This constitubes a
vietory in the struggle against demonipntion, and is an
elenent in the structure of the "Religlon of the Conerete
Spirit.® Victory for subonomy on bthe other hand produces
epptiness and indifference. DBut slnee indifference to

the neaning of life o&n only be & tenporary phase, this

in turn leads to the oreatlen of new symboleg and the

growth of the guaaiwﬁalggians of Kationallsnm, Soclalisp and
Humsinlen, Natiomalisu for TAllich; as we have indlombted, is
a real expression of Ultinate concern te the degree that it

retalns 1ts religlous conbtent by preserving its voestional
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element over against the slement of self-assertion, and
thereby continues to represent an ultimate principle. When
it falls to do this and the self-assertive element pre-
dominates, demonization takes place whioch results in Paseolsu,
In the same wey Soclalism and Humanism when they fail to re-
tain thelr rellglous conbtent, sre radicalized into Communism
and Scientism and finite ideclogies bhecome mabbers va
ultimate concern,

We have indiecated that for Tillich the maln problem
confronting religlons throughout the world is thelr encountsy
with the quasi-religlons baged on sseculsrism. We have refer-
red to the encounter between Communism and the religlons of
Islam, Judaism and Christianity, and we have shown how these
religions resisted Communiem to the degree that they re-
tained thelr basle desire for Jjustice. We noted also
Tillich's account of the encounter of Communism with the
§rimit1ve religiong of Africe wheve it was less effective
then with the Hindu and Buddhist treditions of South East
Agia., There the situation is one of opportunity for
Communism. We referred to the encounter of 1liberal Humenilsm
with the Shinto and Buddhist traditions of Japan ag one of
posslbility for liberal Humanism, We noted the distinetion
Ti1lich mekes between Protestant and Cathollc encounters
wlith the gquasi-religions and the yeadiness of Protestantisn

to engage in dialogue.
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We noted Tillich's historical resumé of the Christian
attitude to other rellgions, where it was shown that Christ-
lanlty by means of the princlple of Jjustice and the idea of
“the logos, adopts on the whole an all-inclusive rather than
a radieally exclusive attitude Lo other religlions, and we
indicated how Tilllich engages in a dlaleogue with Buddhism on
the basis of the dynanmice~typological analysls of the nsiture
of the holy. The dialogue between religions in accordance
with this method involves alsc & dialogue within the struc-

-ture of easch participating religlon, since type-determining

W

elenents are characteristic of all religions., We showed how
Tillich takes as the starting point of dialogue the telos of
existence, or the meaning of life, as interpreted by each
religion, maintaining that 1t is more relevant than a general
comparison of such concepts as God or man. 7The personal
ontologlical symbol of the Kingdom of God in Christianity is
compared with the impersonal onte ogical symbel of Nirvana

in Buddhism in order to bring out the gimilarities and
differences between the two religions in thelr approach to
the nature of reallty and the meaning of existence in the
world, We indicated that for Tillich the predominance of the
prophetic element in Christianity does not exclude the

mystical and sacramental elements, which makes it easler for

Christianity to understand the Buddhist concepts. Similarly

we showed that the predomin~nce of the mystical in Buddhism
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doeas not exelude the saecramental and the prophetic whiech
enables Buddhism to understand Christian concepts hetter.

The notion of the interdependence of type-determining elements
in the nature of the holy mnkeg 1t eausler for religions to
understand one another and appreciate thely basic unity, but
it does not take away their distiggulshing factors or remove
the differences hetwesn them,

Qe have shown how for Tillich the symbol of the
Kingdom of God can be expressed by the concept of partici.
patioﬁ and the symbel of Nipvana expressed by the concept of
identity and we have irdiocunted how Thisg affects nan's basic
attitude to nature, to his fellow wpan, to himsell, and to
history, But the baglce differences of approach in the two
religiong does not mean that Chrisgtianity shows no tendency
to identity or Buddhism to partislpation,

Ye have indicated,by noting Tillich's brief references
to the Christian encounter with "induisx and Tuolsm concerning
the nature of history, and the encounter with Judaism on the
question of the Messiah, law and grace, and reconcilietion,

the frultful possiblilities of interreligious dlalogue of this

]

kind,
We have peointed out that acecording to Tillich dialogue

between religlons in accordance with the nethod of dynamic-
typelogy involves ench puarticlpating religon also in an

internal dialogue and a process of gelf-analysis snd self-
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appralsal, Self-analysis or self-crlticlasm for Christlanity
is possible not because of any norm encountered in any other
religione but on the busis of participation in the norm orx
criterion of revelation, namely the event of Jesus the Christ,
In its easénea this avent.is the inage of & personsl 1ife
free from a partieular religion and capable of embracing both
the relliglous and secular realme. The historical develop-
rent of christianity as a religlon involved it, during its
periods of openness in the proceas of Jjudging other raligions
and being judged by them, Thils in turn resulted in self-
eriticism on the basis of existential papticipation in the
norn or eriterion of Jesus as the Chyrist, But the suceess of
Christianity for Tillleh depends on the degree to which it
resiasts fhe tendency to become a specific religion and fights
againat the elements of nyth and ocult which produce religion
in the narrow sense of the term. This struggle to retain

the essential meaning of the Christ event has characterized
the whole history of Christiunity. It is the struggle for
the ‘Religlon of the Concrete spiritf for God against religlon,
and for Christianity as the negatlion of religion, It pro- |
duces the counter struggle for Christlanity as & sgpecifle
religion on the grounds that re#elatary experiences nesd to
be expregsed in form of myth and cult, This means that the
fight for God against relligion is an unending continuous

tasgk,
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We have shown that Tillich sees dialogue on the hesis
of dynamic typology as the way ahead for theology in that
it allows for a falrer evaluation of all religlons and an
acknowledgement of the value of the quasi-religions. It
means the rejection of the old notion of mlssion and the
iden eonversign from one religion %o another. The purpose
of dialogue of this kind is not the victory of one religion
over all others, nor the synthesis of all religlons, nor
the end of religion as we know it. Its main purpose is to
enable a particular religion to lose its particularity and
point to the universal. Its aim is to enable & partiocular
religion to become the “"Religion of the Concrete Splrit®
with the spiritusl freedom that is neeéssary to see different
fragmentary manifestations of the Spiritual Presence or the

New Being in other expressions of man's ultimate concern.

Bvaluation

In stressing the need for greater interpenetration
petween systematic theology and the study of religion,
Tillich reeoghizes that 1t is no longer pogsible for the
christian thsoléglan today to procleim his message
effectively in isolation fremvthe spiritual insights of
other rellgiens. His emphasis én ﬁhé_signifieanaa and

importance of the manifestations of what he calls the

New Belng, the Spiritual Presence, and "the Religlon of the
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Conarate Spirit® in other religilons for the future develop-
ment of Christian theologloeal investigation, is I believe,
correct mnd sound., It is Aifficult to fault the argument
that in the context of a planetary culture, the theologian
who confines himeelf to the emall island of his own
tradition and refuses to recognize the significance of the
inalghte of other religions or to engege in dialegue with
them, is in danger of remalining provinelsal and missing a
world historical oceaslion. I ﬁéli@?e Tillich advooates
guccegsfuily that the study of the history of religions
ghould be given a central plage in Christian theologieasl
investigations, and that the future of theology lles in
this direction.?

If Tillicn takes geriously the religious plurality
of man, he alme recognigzes the significance of man's
sacularity. His attitude to the secular is refreshingly
pogitive and stands in contrast to the mors negutive type
of approsch which hes characterized systematle theology.
His refuzal to posit a dichotony between the sacred and
the secular, while recognizing at the same tipe that éhe
sacred ocannot be equated with the secular, is, I bsllisve, a
realistic appraisgal of man's total slituation., His view of
rellgion as the state of bsing grasped by an ultinate |
conceyn lends him inevitably to a recognition of the

religious significance of the secular and to a realization
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of the importence of the guasi-religlons. But his insistence
that the dialogue between religions should ineclude dimlogue
with the quesi-rveligions is & signifiecant contribution to
nman's religious uﬁderst&ﬂﬁiﬁggg
The type of approamch to the history of religlons
T111ish proposes, which iz baszed on his sanalysis of the
type-deterning elements of the nature of the holy, recognizes
the baglec uniity of all rellgions becosuse of the inter-
dependence and interrelatednesg of these elementa, This ie
not to say that Tillich dees not benefit from othser ap-
proacheg teo the study of the history of rsligiong, He
revognizes the value of the phenomenslogioal approach, fox

example, or religionswissenschaft,3 when he inelsts that s

religlon should be etudied in the context of 1its own
-environment, and that religlous aymbols ave only fully
urderstond in relation to the social, politisal, economie
arnd sultural milisu in which they develop. He sees thatb
such an approach prevents the wrong interpretation of what
might appear to be strange and unusual rellgious phenomena,
But although he agrees that esch relligion is, in thisv
respsot, & complete entity and should be studied sui generis,

he does not agres that no dialogue 18 possible between themn,
noy any room for judgement and evalustlion. Such & notion
would be sontrary to his theeis songerning the inter-

dependence of the type-deternining elements of the nature of
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the holy, and the normetive character of the revelation in
Jegug a8 the Christ.
An approach to veliglions that Tillich rejects is

mlasionswissenschaft, the approach that gees the purpose of

dinlogue as conversion from one religlon to another in
ascordanae with certalin theologieanl presuppositions. He
rejsets slso the superficial approach to religions whieh
sees value in every religlous tradition apart from ore's own,
togethery with the type of approaech that aims at the complete
gynthesis of all particular religions inte one universal,
all-enbracing, whole, The value of Tillich'’s own dynsnmioe
typologieal approach to the history of religlone, 1 believe,
is,that while it clearly shows the baglc unity of all
religions, it does not underestimete, opr attempt to detract
from the gignificance and importance of particular religions.
It recognizes that every rveligion has in its depth 2 olue to
the neaning of ultinate reality, and a universality, whigh
when libeyated through dlalogue, points to other manifes-
tations of the Spiritual Presence or 'Religion of the
Conerete spiritza

A further value of Tillieh's approach to the history
of religionsg is that it shows how dialogue between yeliglons
leads to the vartleipating religions engaging in an internal
dialogue within thelr own structures. Se Christlian

Judgement of other religlons invelves Christianity 1tselfr
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ag & religion in a prooegs of selfappraisal, which ls not
on the bapis of any nory encountersd in other religlions,
Wt in aceordance with the eriterion of Jesus as ths Christ,
Thik meets the objection often levelled sgainst any kimd of
dislogue or conpurative approach Lo rellglons, that the
atbtenpt to judze one relliglion by the standerds of another
produses an attituds of superiority. Tillieh's approach,
howaver, ghows the falllibility of all foruws and structures
of religion. It does not Judge other vellglons by the
gtandard of Christlanity, but gsubpits every religlon,
ineluding christienity itwelfl, to the jJjulgemeni of the
nornative revelation of Jesus ag the Christ. By so doing
it recognizes, corveetly I believe, the inpossibllity of
belug &8 coppletely objective iv the appromeh to the study
of the history of religions as the purely phenopenological
approach seens to require.

fhe corralation of unlverssl and finel revelation
is fundamental bo Tilliech's thought, but it is problemstis
in so far as we are reguired to nzintain & true concept of
universal revelation tegether with the notion of & final
reovalation whiech 18 the norm of all revelatious, The
referenee to universal revelatlion &s preparatory revelation
and to the final revelabtion in Jesus ag the Christ as un-
purpassable does not help matbers. In yeply to & oriticism

by John Maecgquarrie that such a correlation of preparatory
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and final revelatlon makes it doubtful whether creative
dimlogue with other religions is possible,” Tillieh states.
that what he is attempting to do is to anslyze and desoribe
songretely 'the yelalion of the lmpliocit abasolutbtisk of &
particular position and the pronounced relativism®, That
i8, he is brying to show why & partieular tradition is
affirmad desplbe relantiviatic assartian&;s Perhaps it is
necessary Yo stress, in orxrdexr to show how correlation of
universl and final revelabion is possibie, that Tillich
ingists on the revelatlon in Jesus as the Christ as final
only in the sense that it is the noym of revelation, or in
the sensze that the conerete logos is an esbodiment of the
universal logos which is gontinually operabtive in the world,
IV does not iuwply the end of all yrevelation, neither dows it
lay ¢lalim to exclusiveness.

But a further question arises, uWhat are Tillich's
grounds for meintaining Jesus as the Christ to be the final,
unsurpassable, noymative revelatlon? wWhat iz hils resson fox
regaxding the noym of revelation to be "the New Being in
Jesus as the Christ as our ultimate concern"?’ Clearly it
ig derived from the New Tesbtament plcture of Jesum ans the
Christ which is all that remains of the origlnal revelatory
ogsourrence, But the New Being in Jesus as the Christ is

the norw of revelation only for those who participate in it

existentially. Like every revelabtion it inveolves the
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3

correlation of miracle and copbasy, a =ivins and a regelving
aide, for it is this whiech conatitubes the complete revelatery
ocouryrences i P11lich then, dy yeferring to the Hew Belnp in
Jesun as the Christ asz normative of all revelation, eguating
revelatlon with slracle, that is with the glving side only?

Hy gonciusion at the c¢lose of this ilavestigation is
that Tillieh has sade o significant contyibution to the study
of the history of religlons both in pelatleon bo its methodolom
and ite esubtrality for present doy theoloziesnl investications
Thepre is no doubt that had he lilved lesager he would have develoye
sd his own systematie Sheolozy in the direstion of furiier
dimlogue with the insights of obher world religions. However,
he sugceeded in loving the foundation for furiher dialogpus
and clearly vointed the way forward for future theological

onguirys
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The same view ig developed by W, Cantwell Smith in

The Faith of other Men (1963), partisularly in the
seotion on "ihe Christian in & Religiously Plural world,”
and algo by G. Perrinder in Comparative Religion {(1962).

This attitude to the secular ig reflected by Avend Th,
Van Leeuwen in Christianity in World History (Hdinburgh,
1964}, where he refers to secularizatioh as the product
of Western Christian eivilizabtion, with technology,
selente, depocracy, soclalism and nationsnlienm s lis
frults, Van lLeeuwen c¢laims that the Spirit of Christianity
*inocognibo” ig abt work in the spread of modern Western
eivilization throughout the world, 3See also the works of
Harvey Cox, The Seculsr City (New York, 1965), Charles
Davis:, God's Grace in A f.sf"‘é‘aiig% (London, 1966), D. M.
Haokay, {(8dit,) Christianity in a Mechanistio Unlverse
and other Hssays, (LOnAON, 1905)s ' -

A term coined by ¥ax Muller, who plensered the study of
the history of religlons with nis series on ganored Bookse
f the Bagt (1875ff). For him it denoted the indepenience
of the seleonce of the histery of religions of any theo
logieal or philosophical preasuppositions,

Similar views are expressed by Simone Well who believes
that much missionary zeal la wmistaken and dengerous, and
who elaing that the person whs oalls on 0siris or Krishna
or Buddhe with a pure heart receives the Holy Spirit
g;§%§g~§ g oun tradition and net by abandoning 1t for

ano! ey.;“§§a Letter to a Priest (London, 1953), pp. 29-33.

“Christianity and Other Falthe", Unlon Seminery Quarterly

'Digouesions Christianity and Other pFalths*,
Qﬁﬁ%ﬁﬁrl Review, 1965, Vol. XX, No. 2, DD« 1%
further discuseion read pp. 180.89,

gystematic Theology, Vel. I, p. 56.

Thie point is developed by David Kelsey in The Pabric of
Tillieh's Theology, (New Haven, Yale Unlv. Preéss, 1907).
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