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PREFACE

The religious situation under the.&?haem@nid~
Persian dynasty (550 - 330 B.CO.) has been a matber
of endless and tedious controversy. In the heat of
the debate the @en&ulum has swung 0 both e@ﬁremesz
those who, ehiafly basing thelr emphasis on the
evidence of the 0ld Persian inseriptions, regard the
religion of the Achaemenid kings, at least &r@m Darius
to Artaxerxes I, as Wirue® Farathustrians; %nd those
who oppose this view, basing their evidence on
Herododtus’ wriﬁings, arguing ingeniously that his
views reflect profo-Aryan nature w@rshi@,.wr gnclent

|
Indo~Iranmian ré@igiams beliefs and praetices.

The scwﬁe and purpose of this thesis will
not ve either 4o affirm or to deny any one of the
positions just dtated,; since modern scholarship has
enough supporters of each view. Rather, this thesis

will spproach the matier from s different perspestive.



It will make a modest attempt to demonsirate that at
least three contemporaneous Indo-iryan religious
Upatterns! co-existed during the Achaemenid-Persian

dynastys



ACKWOWLEDGMENTS

- The genesis of this thesis goes back %0
the year 1967-68, when my interest in this field
was stimulated during my final year in the under—
gra&uate course 'of ancient Near EBasternm history,
taught by the late Professor J. Macpherson, of the
University of Teronito. The Ffollowing year, having
enrolled in = gﬁa&u&ta seminar on the &rchasology
of Western Agiay I had the privilege of studying
under 'the &ble iireetion of the archaeologist,
Professor T.C.Young, Jr., of the Royal Omtario
Museum, to whom I desire to express my thanks for
his learned and acute suggestions in our conver-

sations with refernce %o the Achaemenisn religion.

It would be umprofitable to apolegize Ifor
the shorteomings of this thesis, which experis are
apt to detect a@l too easily. 4And while any errors
and demerits must be solely my own responsibility,

yet I wish to record my indebtedness %o my three



supervising Professors: o Professor J.G.Arapura,
chairman, for kig unfailing couriesy and constant
encouragement; to Professor Yin-Fua Jany'fbr granting
me the benefit of his discerning criticism; and to
Professor E.P.Sanders, for his valuable literary

advice and for hﬁg paingiaking work of proof-reading.

This opportunity camnot be passed without
expressing my thanks o Professor R.M.Smith, of
the Tmiversity of Torento, who so kindly read the

manuseript and made suggestions for its improvementd.

Unquestionably, without the courage and
sacrificial foriitude of my loyal spouse, my accademic
endeavors would have been simply impesgible. Amd
s0, above all, this thesis is dedicated to my wife
and our two chilﬁren, net as a matier of sentimentalism,

\

but out of a deep sense of gratitude and affection

to them.



CONTENTS

PREFACE
ZEcknowledgements
Abbreviations
INTROCDUCTION

I PRE-ZARATHUSTRIAN RELIGION
1. The Pantheon
2. Myths and Beliefs
3., The Cultusj Practice & Clergy

IT ZARATHUSTRA AND HIS MESSAGE

|
I1I THREER INDO*A&YAN RELIGIONS
1. The 014 Persian Inscriptions
2. The Writings of Herodotus

Map of Achzemenid world

Bibliography

Page

ii
iv

27

45

85

86



AJSL

AV

ABBREVIATIONS

imerican Journal of Semitic Languages
and ILiteratures.

Avesta

Greek

Journal of the American Qriental Society
Cid Fﬁrsiam

Rig Véda

Yasng

vii



INTRODUCTION

In the course of iis lomg history, Persia

was to emerge a8 the heir of one of the great

religiong of the ancient world - Zoroastrianism.

But Zoroastrianism as preached by the reformer—

prophet Zarathustra and Zorvoastrianism as the national

religion of the final phase of pre-Islamic ancient

Persia (Sassanid Persia) were two different things.

The history of pre~Islamic Persia (Iran)

falls roughly

715( %)~
550 -
330 -
247 =
227 -

inte the fellowing five periods:
\

550 B.C,  The Medes

‘ N .
330 B.C.  The Achaemenids

247(?2)B.C. Hellenistic Intermezzo(Seleucids)
227(?)4.D. The Arsacids (Parthisms)
651 4.D.- - The Sassanids

Zerathustra (628 ~ 551 B«C.), whom the Greeks called

proxJqu$,

liwved during the Medisn power, and fried

not only o reform the Indo-Iranisn religious legacy
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of polytheism, but preached strongly, as a prophet,
nis doetrine of othical dualism. Widh his mono=- |

theistic tendency and his teaching of ethiecal dualism,
he was bound to effeect ~ for zood or bad - the
religious order of his day. Now since the Achaemenids
are usually refered to as the Ffounders of the ancient
Persian empire, and since the influence of Zasrathustra
would be visible 'during and afbter his death, we shall
limit the scope of our thesis by investigating the

Indo—Aryan religious trend(s) in 4chaemenid-Persia.

To do this, we shall examine first the pre-
Zarathustrian raﬂigi@n - that is, the religious
cultus and practices, the myths and beliefs, as well
as the pantheon in the days before Zarathustra came
and proelaimed his message. In the gourse of our
investigation we shall note thet the Irvanians had
inherited a religiams legacy that belonged Ho the
Indo-Aryan grovp. From this seme group the Indisans
had also inherited their religious chavacter. Whail
then are some of the Avestan and Vedie relationships

in regards to their religious heritage?

Qur next step will be do investigate

Zarathustra and his message. Who was Zarathusira?



Where and when wés he born? What was his message
and what effemtw;if any, 4id it have?  Thege are
some of the problematic gquestions that will be
looked into as we examine our sources of information

in order to assess Zarathustrs and his message.

Finally, afher briefly #racing the historical
background of the Achaemenids we shall plunge inbo
the controversial subject — the religion in Achaemenid
Persia. Western scholars have hitherto adhered %o
two schools of thought: those who by taking for
granted the identity of Vishtaspa as the father of
Darius, and the protector of Zarathusitra, insist that
the Achaemenian %ings were "iyue" Zarathustriansi and
those who do n@tlaee any evidence of this and therefore
oppose the'viewml Naturally, both sechools have used
the same two main sources - the Persisn inseriptions
and the Greek amthors, mainly Herodotus, since he
was eonﬁemp@rary!with the Achemenian period - as
evidence of theif views. We %oo, of course, have to
examine these two most important sources in the light

of recent srchaeclogical evidence.

In‘t:eres’singly enough, Herododtus' writings



will reveal %o us something of which, I beleive, he
himself was naﬁ,dampletely awvare, though he does
distinguish at least the different burial customs of
the Magi(Meéianéﬁersians) and the Achaemenid-Persians.
Similarly the 01d Persisn inscripitions will reveal

to us Indowlraniin deities as well as Zarathustra's
own deity Ahura Mazdah. Ean we then see three

tthreads® of Indo-dryen religions?

In the course of such an investigation, we
shall note that the Median-Persians, the immediate
predecessors of the Adchaemenids, had inherited, like
the Achaemeniﬁsyjthe Indo«Aryan polythelistic religious
legacy; bub in due time they had molded their own
religious identidy and pattern as distinct from that
of the Achaemﬁnii~%ersiansn Naturally, with the
Achaemenids in political power, the Median-Persian
religion would be somewhat agltated. But upon the
scene hed come, during the same hisborieal period,
one called Zarathustra, whose reform and teachings
must have shoeked as well as attracted peocple. Now
three distinet rdligious "movements® were in the
atmosphere — the Median-Persian, the Achaemenid-Persisn,

and the Zarathusﬁrian“



CHAPTER ONE

PRE~ZARATHUSTRIAY RELIGCION

Both the Medes and the Persians, gslled
Tranisns, are smong the several groups vhose language
shows features characteristic of the Imdo-Iranism
branch of the Info-Furopean language family. They
entered the Iraniazn plateaun; and the adjacent territories,
in the course of several centuries and in subseqﬁamﬁ
waves - approximately from 1400 B.C. o 1000 B.C.'
The first to make an impaet on the west were the Medes.
Established in %@ﬁ north-west of the Irvanism plateau,
they swooped dowh upon the Mesopotamlen plain and

extinguished forever. the ﬁ%ﬁ?Tﬁaﬂ.p@%@rwg Nevertheless,

« For t@ digputed subject of the Indo-Buropeans
and tbe eumlng of the Aryan-Irenians, compare, P.Thieme,
"Indo-Turopean Lenguage" in American Scientifiec,Oct, /58,
P.63-T74; G.Roux, Aneient Irag, p.202-207; C.G.Cameron,
Hl@ﬁor of Berly Iran, pei—21 & 138-155; R. Ghirshman,
Iran, Ps (=89
2, For the hlﬁt@rlcal relations of Assyrias and Media,see
G. Roux, Ancient Irag, p«266-305 & 338~348; R.Ghirshman,
Iran, p.90~118; R«l.Frye, The Heritage of Persia,p.92-102.




their (Median) dgnasty, founded by Deiomes, wame to
an end in 550 B.C., when Cyrus revolted against the
Median king Astyéges. The outcome was the establishmett

of the Achaemenid-Persian empire.

In the dourse of its long history, Persia
was to emerge as;the heir of one of the great religions
of the world = Zoroastrisnism. But Zorocastrianism as
preached by its founder Zarathustra and Zoroastriansim
as the national religion of Sassanid-Persia were two
different things. Before discussing the guestion of
Zarathustra, a few general remarks about the Indo-iryan

legacy may be helpful.

1. The ?anthe&n:

The relationship between the Iranisns and the
Indisns shows gﬁeater affinities than between any
other %wo Indo-ﬁuropean families of languwages. Both |
people, of course, are referred by the term “Aryan", |
and many of their religious and social concepts seem

to stem from a common origino‘l

The earliest evidence, outside India, in which

Indo-Iranian divinities are mentioned is the famous

1. R.Npﬂrye, The Heritage of Persia, p.37-47




inscription found in the village of Boghazkoy
{Anatolia) which ecelebrates the conclusion of &
treaty between tﬁe Hittite ruler Svppilulivma and

the Mitanni king 'Mattiwaza, about the fourteenth
century B.C. Here we meet five Aryen divinities:
Vitra, Varuna, Indra, and the two Nisatyas g1t

was Dumezil who First pointed ouwt the similarity

in the Vedic pantheon (RV 10.125.71bec) in which these
same divinitiss %ppear side by eide and in the same
order.? Thieme, in his article, asnswers two guestions
which he himself raises: "“Do Mitra, Varuna, Indra
and the two Ni3satyas protect treaties in the Rig Veda?®
and: Is it 1ikely or probable that they did so in
Proto-iryan timeé?“B He demonstrates that all the
named gods indeed are said 4o protect treaties in

the Rig Veda, and that only one name in the Mitanni
list can be'postulaﬁeﬁ safely as that of a Proto-
Aryan god whose function it was Ho protect tresties:

Vitra,meaning "Contract, Treaty.® A1l the other

1. For Ffurther description of these five
divinities, see, Duchesne~Guillemin, ZHoroasitre,p.47-57;
P.Thieme,"The Aryan Gods of the Mitenni Treaties,"
J.AO&; 8@: 196@g WDI‘A, }Pn307“"317a
2. Go.Dumezil, Les dieux des Indo-Furopeens,p.9f;
¢fs P« Thieme, JAOS, for linguistic differences between
the Akkadian inscription and the Vedlie verse.

3. P, Thieme, "The Aryan Gods of the Mitanni Treatdiés,”
Ja0S, 80: 1960, vol.4, p.301-317.



names of the 1lis% are doubtful with respect to the
form of the neme or %o the function of the god in

Proto~iryan times.!

Whether these divinities were Proto-Aryan or
not, for us the impordance is that they played z role
within the Aryan pantheon. Mitra was the "god Contract,®
who, when named, caused people to make ®mutusl
arrangements.® In the Avesta (Y.10) he is depicted
as the protector of those that are faithful to their
contracts, and ag the enemy fto those who "belie®
their contract. Varuna, in the Vedic pantheon, is the
"lord of oath," one who “wathhes over solemn engagements
and obligations." He is usually assoceciated with Mitra,
whe together {Mitra-Varuna) "induce people to make

n2 The Avezta on the

agreements and pﬂéserve peace.
other hand has no trace of a god Varuna, but instead,
Mithra sppears, on several occasions, coupled with
Ahur; ¢ Ahura~Mithrs, or Withra=-dhura.> The "communis
opinio¥ regardingjthe Vedie Mitra~Varuns and the

Svestan Mithra~ﬁhmrag egpecially Varuns/ihura

1. P. Thieme, "The Aryan Gods of the Mitarmi
ﬁreaﬁes," Jﬁﬁfﬁg 803 1960; v®1‘1v4-g @s§15"316¢

2. Ibid, p.307-308
%. Ibid. P« 308



relationship, is well stated by Zaehners

‘From this brief comparison between
the two gods it seems elear that
Varuna of the Rig-Veda and the Ahura
Mazdah of the Gatha of the Seven
Chapters are the Indian and the
Iranian derivatives of one and the
same god. Both are intimately
assoeiated with Truth (ashs/ria),
with the Kingdom or soverelignity
(¥hshathra/kshatra), with the waters
which in both fraditions are likened
to milgh~cows or are his wives, with
nysterious power (mayi), and finally
with 1ig%ﬁ and sun. Both are so
intimately comnected with Mitra/Mithra
that we find the two names coupled in
a gingle compound in the dual nwmber,
Mitra~varuns in India, Mithra-ahura
or Ahura-Mithra in Iran. 1

The Rig ﬁe@a~hmwever, nows a god "Asura®
distinguished f@dmw'@hmugh oegeasionally working
with, Mitra-veruna; and Thieme feels hat this vedie
"Asura® points to a Proto-Aryen god which was
replaced later by Ahura in the Iranian Avesta and

by Varuna in the Indian Rig Ve&aag

Indrs is 'the god whom people call for help
whan fighting se ag to lead them %o viclory. But he

is also recognized, in the Rig Veda, as the one who

1 Re C, Gaehner, The Down snd Twilight of
Zoroagtrisanism, p.68.
2, P. Thieme, "The Aryam Gods of the Mitanni Treaties,"
JAGS, 8031@60;9 leoll- }9»309»
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wreaks vengence upon those who 40 not recognize the

sacredness of contracts or treaties.! The fumetions

of Indra and Varuna seem essentially similar: both
of them punish those who "sin" ageinet (or break)
thelir contraect treaty. But Mitra protecis those that
are faithful.

What about the Avestan Mithra? Can he be
identified with the Vedic Mitra? %It has long been
maintained, says Zachner, "and with justice, that
many of Mithra's more sinishter atitributes, so
seemingly at variance with his true nature, are
attested of the Vedic Indra, not the Vedic Mitra.n?
And he goes on to add that the Avestan Mithra and
Verethraghna perform fumetions that are characteristic
of the war-god Indra in the Rig Veda.® Thieme

however tends o differ agsin. Rather than seeing

Avestic Mithrs and Verethraghna (who are "ahuras®)

resembling Indra (who is a deva), he sees the Avestan |
god VErethraghna;wnly “in his role as the fighting

companion of Miﬁhra, as the equivalent of the Vedic

1. P. Thieme, "The Aryan Gods of the Mitarmi
Treaties," JA0S, 80: 1960, vol.4ds p.3710.
2+ RaC.Zaehner, The Dawn & Twilight of Zoroastrianism,p.i102f.
%, Ibid. 7p.104
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Indra in his role as the helper of the Adityas.“1

But this does not necessarily mean, he goes on to say,
that Vereﬁhraghna‘has taken the place of Proto-dryan
Indra, but possibly the reverse. That is to say, that
the Avestan Mithra and Verethraghna have preserved

Profto~Aryan ideas.

The two Nasatyas, or "Asvins® as they are more
usually called in the Rig Veda, are often referred
as "divine physicians® or "gods of healings® but their
role as Y"helpers" too mey involve fighting, which

would have an ethical mwﬁiva%i@naz

Pl

The Vedic pantheon ig generally divided
between the "asura' gods and the “deva® gods. Of the
five mentioned divinities in the Mitenni inscription,
Mitra and Varuna are predominantly "asuras,? while
Indra and %o a lesser degree the Nisatyas are
essentially "devas." HMost probably in Iran also ‘
these two types of deity must have exisied: the
Yghurat gods and the "deva® gods. Yet, whereas the

Rig Veda recognizes the “asura" deities as directly

1. P» Thieme, "The Aryan Gods in the Mitenni
Treaties,% JAQS, 80:1960, vol.4, p.311-312.
2 I’bid. Ph314d
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concerned with the right ordering of the cosmos, and
the "deva! deities as assoeiated asctively with men,
the Gathas! on the other hand, are silent sbout the
fahoral @eit1959213ﬁd congider the %"daeva® deities
not gods bub maleficent demons.o Fubther evidence is
supplied both by the opposition of Zarathustra, in

the Gathas, against the kavayas (wise ones) and the
karspans (sacrificial pmiests)@4 and by the inseripiion
of Xerxzes who atiacks the “daeva® worshippers and
destroys their sanctuaries.? lMore shall be said

later about this insecription.

Outside the Mitanni ingeriptions we meet a
few other divimi@ies that must have been part of the
ndo-Aryan traditional pantheon. Vayu (Vedic Vayum)
the god of ”winﬂﬁ was probably in origin not an
"ahura® but a "daeva,' who laber in the Avesda was
neatly bisected: the godd"Wayu® who proiects the | ;
creatures of Ahura Mazdah, and the evil "Vayu® who ?

ig 1ittle vetter than a demon of death. His fate is

1. The name of the sacred writing atbribuied
to Zarathusitra.
2., Except Ahura Mazdah; ¢f. ¥Y.30.9 and 31.4 where
"Ahuras® are in the plural.
3., See Y.32 and Y.51.
#¢ See Y.32 and Y.51
5@ R.G«K@ht; @ld EQTSiang p.151 (KPZL 1:&{16‘% 55"’"4‘1)&
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transformed again intoe the "Void® during the Sassanlan

period. |

2. Myths and Belilefs

Both India and Iran have inherited from the
Aryén legacy 2 number of mythe and beliefs. One of
%he‘imparaant mythical personalities, because he ig
concerned with the origin and desdiny of the human
race, and because Zarathustra blames him, is "Yima."
The?VE&i@ amal {(Av. Tima), who is the son of
'\Taviasvan“c (4v. Vivahvant) the Shining Ome, sppears
as @h@ golar delty who willingly gave up immortality
“in %r&er to conguer death and o lead mortal men
af&%r-@im, on the "path of Yama," through death %o
ﬁmmérﬁalityaQ He is thus id@nﬁifie& as the Ffirst
man, who lays aside his immoritality of his own Ifree
will, pagses thrdmgh the valley of death in af&er
that he may ameeJagaiﬁ join the immortals.’ In

later literature he is not only the god who brings fdeath,

1+« R«C.Zaehner, The Dawn and Twilight of
Zoroastrianism, P.98.
2, For a fuller deseription of "Yama/Yimm" see:
d. Duchesme-Guillemin, Zorocastre, p.30~43; R.({.Zachner,
Zhe Tawn & Twilight of Zorocastrianism, p.132f.
%. cf. Phil.2:5-11 for similarity of idea re Christ.
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but also the ruler of the land of the blessed desd.

The mess of legend that has woven itself
around the Irvaniam "¥ima® illusirates the dtension
between two opposed traditions, but alsoc proves the
Indo-Iragnian antiguity of this figure. The Avesian
"Yima" is a split personslity. JAecording to the one
tradition, "Yima" is the son of Vivahvanit, who like
his Vedic counterpart, is a god of the sun. He is
also first man and first king, and the human race is
thought of as deriving from the sun. He ruled for
a thousand years (Y.9.10:3 17.30) in which he
"deprived the daevas of wealth and prosperity . « -
and during his reign there was neither eold nor
heat, 0ld age nor death, nor yet discase created by
the daevas.t! The golden age however, could not
lagt forever, and the Wise Lord wammed him to retreat
underground as humanity was to be afflicted by winter.
There he would remsin, together with his elect, until
the signs forechadowing the last days appear - the
worst being a winfer more ferrible than any the

‘14 Se@ Y«19¢5‘2-3§‘.
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world had ever seen. Then he would re-emerge and

re-populate the devastaied earth.1

decording to Zarathustra, however, "Yima®
was a “sinnert who forfeited his own immortality
and the immortality of all his seed. "Among those
sinners;" says Zarathustra, "we know., is Yima, son
of Vivahvant,; who fo please our people nade them
eat of the flesh of the ox."? That it is a traditionsl
religion ¥that Zarathustra is atiacking is made quite
clear by the fact that it is "Yima" whom he singlés
out for special abuse. Yima must have been regarded
by the Iranian priests as the 1nst1tutor of the
bullw~gacrifice, which was belmeved to bring about
bodily immortality; that is, those who consumed the
fiesh given them By'Yima became immortal in body.
Thet this sacrifiée took plaee after dark, or in a
sunliesg place, seems o be implied by Zarathustrats
condemnation of those who say that the sun and the

ox are the worst things the eye can see.d

Both the Gathas and the Rig Veda have

preserved much of the Indo~Iranian religious concepis.

1. Is thewe here WOSSlbly a version of the "deluge?"

2. See Y.32.8
3. Bee Y.32.10
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Perhaps the first in importance was "Asha" (Orésr,
Truth), the Vedie "Rita® who was assoelated with

Varuns as the Y“protector of Ra. "1 That this concept
comes from the Indo-Iremian ¥times is attested not only
by Indien and Irenian evidences, but also from the

El Amarna tablets, by the usage of the term in the
names of Avyan chieftsines of Mitanni, Syria and
Palesgtine around 1400 B.C., and later among the Medes
and ?ersiansgz The principle which violated "Order"
(natursl or moral) was "Disorder® or "Druj«"ﬁ Zara-
thustra, who later based his ethieal duslism on

these existing religious concepts, describes himself
ag a true chemy of the follower of the "Dy ¥ (Dregvan),
and a powerful supporter of the follower of "igha®
(Ashavan)¢4 These concepts of "Order® and "Disorder?
belonged to the realm of nature as well as to that of
cultic rites and moral law. "Tis I ask thee, O Lord,"”
says Zarathustra, "answer me truly: Who was the first
father of Asha (Truth,Order,Righteousness) at the birth?"?

1. R.C.Caechner, The Dawn and Twilight of Zoro-
astrianism, p.483; J.Duchesne—Guillemin, ZOTOBSGLTE,D »oB
2. J.Duchesne-Guillemin, Zoroasire, p.58~59
%. Refered algo ag the "Lie% or "Wicked%; see R.C.

Zeehner, The Dawn & Pwilight of Zoroastrianism,p.36
4» See Y64508
5‘~ See Y~44~m3
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In another passage we read, "Then spoke the Wise Lord
himself, he who undersitands the prayers in his soul:
'We master has been found, no jJudge according do
Ashat,.."  Thus “"Asha/Rta® played an imporiant role

in the "theologieal® concept of the Inde-Iranians.

Another ancient concept, which Zarathustra
seems to have formulated in accordance Ho his own
ideology, was the myth of the twin "Mainyu": Spenta
Mainyu (“"Holy", "Bounteous," or "Good Spirith)
versus Angra Mainyu ("Destructive" or "BEvil Spirit" -
the later ﬁhrimanbwg These two stood over against
each other: the one, the bringer of life, was
good and gave abundance, the other, the author of
death, was evil, &estraa%ive, and chose to do the
worst things. Iabter Zoroasirianism (after the
prophet's death) formed a cloged heptad system of
the so-called "Amesha Spenitas® (Bounteous Immortalsi,

and Ahura Mazdsh came 4o be identified with Spenta

1 » ’See Yuﬁ'403
2, See Y«50.3~6 and Y.45.2. I, for one do not believe
that the myth of the twin Mainyu was original to
Zarathustra; and it is futile to look arcund for
origin, since concepts of ¥good® and Tevil™ spirits
are common %o almest all religions. Zarathustra
ntilized these concepts for the purpose of his own
ethical dualdsm.
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Maiﬁyﬁ, Zarathustra, (in Y.3%30.%-6) assumes the twin
Mainyu &t the origin, one good, the other evil, in
thought, speech, and deed, between whor - and this

is Zargthustra's originsl idea «— man's schoice must

be made! This idea of "choiee" or Miree will® ig

the invention of Zarathustra, and we shall have %o

say more about this in chapter two. "When these two
spirits came together in the begimning, they established

1ife and nun~life,“1

gnd apportioned So the righteous
and 4o the wicked their respective destinies: on the
one gide, good, intelligenece, and 1life; on the other,

evil, foolishnees, and non~life.

Before proceeding to censider the cultie
rites and practices of ancient Iran, a few words may
be helfful in rega?&s t0 certein traditional terms
that must have been lmportant in all phases of the
pre~Zarathustrian paganistic religious life. The
Gathas give ue an insight both into the extent of
Zarathusitra's reform as well as inbo the traditional

religion. Bguivalenis @f.religiams goncepts are

1. See Y.30.4
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to be found in the Rig Veda. We have seen that
"Ashe corresponded with the Vedie "Rita.? Now we
neet a few other terms: YKhshaitra," Vedic "Kehatra,"
meaning the "kingdom® with which Varuna was
particularly associated. “Aramaiti,® the Vedice
HAremati," meaning “right-mindedness,®®mmility,?

or even “devoltion.® Again, we see "imeretat," the
Vedic "Amrta,® meaning Wimmortality." "Haurvatat,"
the Vedie "Sarvata®” meaning "wholeness® or physical

health,

Thus, Zaratbusitrs was not working in a
religious vacuwm, but having inherited these tradi-
tional materials, he adapied, elevated, and even
transformed them. This, of course, does not
belittle his achlievement, which, as we shall see,
wag guite radiecal, especially when seen against a
nolytheistie background, But we must also realize
that this background was far beyond the primitive
beliefs concerned with nature; rather it is a
milieu concerned not only with eosmoleogical but
ethical conditions as well. However, we should
look briefly into the culiic practices %o help us

with observations on the pre-Zarathmsirisn religion.
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S« The Cultus: Practice & Clergy

A% least three forms of sacrifice were
parcticed before Zarathustra's time, sinece the
prophet condemns two of these forms while the third
geems to be acceptable %o him. These weres the
animal® sgcrifice, the "drink® (haoma) sacrifice, and

the "fire® {atar) sacrifice.

The animsal saerifice and the cvlt of the haoma
plant seem to be combined, practiced by the worshippers
of "daeva' deities, and probably at one time, by the
worshippers of the "ahura"' deities as well. This
cult must have been an unseemly and orgiastic affair,
gince the slaying of the bull, or eox, was accompanied
by shouts of Joy, and Zarathustre condemms the filthy,
literally urine, drunkenmess of the priests, and their
attempt in de@eiving the pemple,1 The awuthor of the
cult was, going back tc the beginning of time, Vivah-
vant, whom we have seen was originally a sun—-good.

In return for his institution of the rite of the god-
plant haoms (Vedie Soma), he was granted a son whose

name was Yima.? Yima, according to pre-Zarathustrian

1. See Y.48.10
2’& See Yn 9~4~“‘5
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legend that we saw, had & golden reign of one thousand
years in which all men were immorial and enjoyed
perpetual youth.! But Yima sinmed and men lost their
immortality. Consequently, Yima &4ded the sacrificial
immolation of a: sacred %mll to banish from the world

disease, old age, anﬁ death. i

Whether Zarathustra was opposed to the ritual
as sueh, or only %o the form of the rituszl, is a
matter of one's own interpretation and need not detain

2 What is clear, however; ig that from time

us here.
immemorigl +his cult had become the central sacrement
of the Ivanian religion. The traditional cult consigted
of the slaughtering of an ox, accompanied by another
rite in which the juice of the haoma plant was

extracted and rituwally consumed. This juice must have
been Ffermenied and was cerfainly intoxicating. oGodbey
tells us bthat the Indisn "soma® was the juice of eitherp

a certain milkweed, or the bruiged green leaves of hemp.

1. See Y.9,10
2. Zaeklmer thinks that Zerathustra did not
condemn the ritual, bmt gome peculiar combined form of
it: Ya bull sacrifice in which the plant appeared to
have been burnt.® 8ee R.C.Zashmer, The Dawn and Twilight
of Zoroastrianism, p.85-86
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"Among the Iraniec peoples,” he goes on to say,however,
“"this haoma seems to have been *'bhang' or Indian hemp,
for Herodotus (IV.75) iells us that the Iranic
Scythiams, who broke into Asia Minor (arocund Jeremiah's
time) burned Indian hemp in their religious exercides,
until bystanders were inboxicated with their fﬁmeSa"1
The cul$ of fire, both in Iran and in India,
did not seem to play as major a role as that of
haoms/soma. Even the term which designated fire
differed onme from another: Avesten Patar," while the
Vedic is "agni.® That the rite of sacred fire
existed before Zarathustra is seen by his adopiion
of it and by his making it the outward symbol of
"Agha, " Tyyuth, 2 In fact, Zarathustra made the "fire®
the centre of his 'cultus’ because in its power "$o
destroy darkmess it is the symbol of Truth itself
whose brilliance too destroys the darkness of error.,tt
Furthermore, all humanity will be judged by an ordeal

of "blaging fire and molben metsl,® and everyome will

Te A.HJ.Godbey, "Incense & Poisen Ordeals in
the Ancient Orient," AJSL, 46: 1930, p.221.

2. See Y.4%.4.

3. See T.43.9 _

4s R.C.Zaehneyr, The Dawn and Twilight of
Zoroastrianism, p.47L.
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be alloted his eternal destiny of happiness or woe, |
Lastly, a few general remarks in regard o
the Indo~Iranian religious leaders, or priests. Two
different names are mentioned by Zarsthusira as being
his opponents: the "kavis" and the "kargpans." On
the cther hand, he calls himself a "zaotar," the Vedie
"hotar" meaning priegt. None of the berms indicale
any clear meaning. Generally, it bas been assumed
that the word “karapan® mesns "mumbler," presumably
a reference, %o the recitation of a traditionsl
litmrgyu2 Whatever the term "kavi" meant, Zarathustra
used the word not only %o denobe the leaders of his
opponents, but also as an epithet of his own patron
Vishtaspa. In India fhe word means, according %o
Zaehner, “a composer of hymnsa“ﬁ But in the Iranisn
traditions it must have had 2 different meaning, since
in the later Avesta the word is used %o mean "rulex"

or "king," and is regularly applied %o the legendary

‘2 1¢ See Yafj"ng » _

2« RaC.Zachner; The Dawn and Twilight of
Zoroastrianism, p«37s

3. 1bide. DPe 357; but alsoc compare Duchesne~—
Guillemlﬁg Foroasire, p.29: ®Ia terme du kavi...signifie
dans 1'Inde ‘sage, voyant, barde, prophéte.?¥
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¥ings of Iran. The result of the study of this word
led Frye to make the following remarke:

‘The word *kavi' is found in

India as the priest who 13 a

seer, conversant with magis,

or one who is Initiated into
mysteries, also a sage or pa@t~

In Iran the name is a@plzed in

the Avestz fo eight rulers in

the dynasty in order, Kavaia,
Apivalhu, Usadan, Arshan, Pishinsh,
Byarshan, Syavarshan and Hausravah,
all with the title Xavi prefixed

to their names. Then comes Kavi

- Vishtaspsa, not mentloned with the
others but rather as one ‘ksvi!
apmong many. Mrthermore, he is the
last ruler to bear the title in
all of ocur sources. @ntempnrary
with Vishbaspa are other ‘'kavis,?®
opponents of Zeroaster, and sinee
they are always linked with the
‘karapans' or mumblers, other
priests who opposed the prophet,
one could assume then that the
tkavis® were some kind of 'priest--
kings' of easdern Iran, who upheld 1
the ancient Aryan rites and practices.

Whatever then fthe etymology of the word, kavis as well

as karspans and zaotars existed before Zarathustra.

Before we close this section, something should

also be said about the "magi." There ave few subjects

1. RNoFrye, The Heritage of Persia, p.60; for
various Vedic terms and Iranian cognaies, one should
read :. J. Gonda. The Vigion of the Vedie Poets; as for
the term and function of the "kavi®, see especlally
pages 36-5T7, and 335-337.
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on which scholars have differed as widely as on the
origin and fumction of fthe magi. The differvences in
opinion are due c¢hie¥ly to the varying degree of
interpretation given Ho the accounts in the Greek
sources - mainly Herodotus. Forthermore, the origin
of the word itself is unlknown, and Erye says that n@
satisfactory etymology for the word hag been fbunda

The magi were well known not only 4o the
Iranisns - Medes and Persians -~ but to the Greeks as
well., Herodotus %ells ws that the "magi® were one of
the six *tribes of the Medes and were influentisl in the
Median court as advisers and interpreters of dreams;
that they acted as priests during the sacrifices

offered by the Persians, and that they openly practiced

the slaying of noxious beasts and the exposure of the
dead.2 of course we shall have more to say in chapter
three gbout the Magis and their socio~political, and/or
religio-political role during the Achaemenid dynasty,

when we deal with the problems of recongiling the

1. SBee R.No.frye,The Heritage of Persia,p.100;
Frye is also aware of the etymologles as summarized by
B.Benveniste,les Mages dans L'anecien Iran, p.20.

2 Heraao*us noLes Turtaer the aif fETencea in
burial customs between Persians and the Magians. See
Herodotus I.101, 107, 132, 140,
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picture from the Classiecal sources, the (01d Persian,
and the archacologieal sources. What is of importance
to note here for us is the recognition of a group
called the "Magi® who joined five other fribes to form
the politieal coaliticn ezlled the “Medes.®? That this
s0 called "Magi® tribe or group existed before the
estoblishment of the Median-Persiasn empire is atbested
not only by Herodotus, but,as we shall see, by Darius

in his famous inseriptions of Bebhistum.

Such then was the religious panorama within
the Indo-Iraniszn legaey when Zarathustra appeared on
the scene. The political force of power in ancient
Persia was at its crueial point of shift -« from the |
Medeg to the Achaemenids. A% the same time the
religious forces were facing a challenge by one who
was to become the Ffounder of a onee great Eastern

religion.



CHAPTER TWO

ZARATHUSTRA AND HIS MBSSAGE

A% the end of the eighteenth century,through
the efforts of the Frenchman Anguetil dun Perron, who
studied the sacred texts preserved by the Parsi
comunities in Bombay and other parts of WNorthwest

India, the "Avesta®™ became known %o the Wesghern woirld.

The BAvesta® is the sacred book (strietly
speaking the only sacred book) of Zorocastrian belief.
It congists of ancient sacred writings compoged and
written over a period of 1000 years — the earliest
portion being composed before the reign of Darius
(521 - 485 B.0.), while the Pahlavi texts date during
and after Bassanid Persian period (226 — 651 4.D.).
Agecording to tradition, a vast literature once
existed under the heading of the "Avesta," but today
only a small porition survives. The three principal

groupe of writings that can be distingwnished within

27
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the Avesta are:

1. The Yasna ~ This is 2 melleétiom of formulas of
prayer and liturgy; and also a group of hymns, or
sengs, within i%, ecalied the “Gathas," which are
congiderad fto be the work of Zarathustra himself;
plus a sectior sandwiched between the Gathas,writiten
in the same dialect as the Gathas but very different
in theological context; known as the Haplhenhaiti
gGatha {Gatha of the Seven Ghapﬁers).1

2. The Yasht - A collection of sacrifieial hymns
addressed to individual deities.

3. The Videvdat -~ Less correctly known as the Vendidad,

literally means "law (dat) against (vi) the demons (dev)® F

and is concerned largely with ritual purification.

0f the seventy-twoe ghaplers +ho which the
Yasne is divided, chapters 28-34, and 43-53 are known
as the Gathas of Zarsthustra. The intervening
chapters -~ chp.%5-42 —~ form the so-called Gathas of
the Seven Chapters. ILinguistiwally, a distinction
is ¢ommonly made between the language of the Gathas

1+ There is also a geparate liturgical work
called the "Vispered."
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and the yvest of the Avesta. The former known as the
"Gathie® ~ the language of a presumably more ancient
character - and the latier as "Younger Avestan."
!Séhwlarﬂ have indicated the linguistic amd historiesl
affinity beitween the Gathas and the Rig Vedas - the
collection of sacred texts of ancient India; =2nd the
oldest Imown doctments in Sanslyrit -~ bo such an
extent that the assumpition of a common ewliural and

linguistic origin is gemersally aaa&p@e&b1

What about the date and authorship of the
Gathas? Although the generally accepied view is that
the Gathas represent the words of Zarathustra, yet
the opinions of fhe ivestan scholars differ widely.
Some feel that Zarathusira composed and wrote the
Gathas around thesventh or sixth cenbury B.Css

hink tha+t the Gathas were cvomposed in the

others 1
mzin by him, but occasional verses were later added
by his disciples. Frye suggests that the Gathas,
although compwsed by the prophet Zarathustra, were

ies before being writben

pregerved by memory for eentux

downe. Be that as i% may, the genersl view is that Fhe

1. Bode & Neamavutdy, Songs of Zarathustras, p.26f.

2, R«N.Frye, The Herilage OF Persifs De40
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Gathas are the orly authentic documents, outside of
tradition; on the liife and teachings of the prophet

Zarathustra.

In our survey of pre-Zarathustrian religion,
we have already encountered Zarathustrs and some of
the reform he attempted te bring. But who was
Zarsthustra? Where and when was he born, and vhail

was his message?

doecording to Bastern Iranian ftradition,
zZarathustre was the prophet of ancient Iran who lived

in the seventh to sixth century BoQ.! His birthplace

wzs Azerbaijan, north-west of Media. His father
Pourushaspa, came from the family of the Spitamas,

and his mother Drughdhova, came from the clan of the
Hvogvas. Of his mother 1% is said that at the age

of fifteen she ¢onceived and gave virgin bivrth fo

the prophet. Rrthermore, the accounts of the prophet’s
infaney and later 1ife abound with miracles. His real
mission sterited at the age of thirdy, and after ten

years he was successful in comverting king Vishiaspa

1. ¥or traditional story see: &.V.Jackson,Zoroasier
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(father of Darius I 7) and the court in Bactria. His
missionary labors were strengthened at the King's
gonversion, and his organized campaigns for propageting
the faith led him as far as China. A% the age of
sewenty-seven he died a vioclent death, while praying
in a "fire-itemple," leaving behind him sons and

davghters.

Modern Western scholarship, on the other hand,
tends o differ.! Some have even doubted the real
existence of the prophet, and felt that he was only é
created to mateh prophets in other r@ligianﬁ.z Others
have tried to group the evidence of the Gathas and E
the Greek sources with later Zoroasirisn traditions, l
and Islamie sources, and have come o various speculative
conclusions. Why adl this confugion? Because despite
the painstsking research in the fleld of Iranian !
religious literature, archaeclogy, ethnology,philology
and history, there is still herdly any positive
evidence on hig life. ZEven the Gathas - presumably

1. For various views one should read: W.B.H.
Hemning, Zeroaster:Politician or Witeh Doctors J.
Duchesne—Guillemin, The Western Regponse to Zoroaster:s
RoCo.Zaehner, The Dawn & mwmllght of Zorogstrignisgm.

2. R.N.Frye, The Heritage wﬁ'?ersia, P49 finds
these arguments unaceeptable.
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written by Zarathustrs - are silent in regards o his

time and place of birth.

The precise date given by the Islamic suthor
A1-Biruni places Zarathusitra "258 years before

w! Now there is no reasom to doubt thiss

Alexander.
and in fact we can go a step further and interpret
more precisely: "before Alexander® could have
signified nothing else to the Ivanians than the sack
cf'Persepolis,‘the extinetion of the Achaemenid empire,
and the death of their last "king of kings,® Darius IR
This occcured in 330 B.C., and Zarathusira' g date
would then be 588 B.C. If we may take this date to
refer 4o the conversion of Vishtaspa when Zarathsutra
was forty years old, and furthermore, if we accept

the traditiunal acgount that the prophet was sevenidy-
seven years old when he died, then the best theory

for his dates would be 628 = 551 B.C.-

1. 4.V.Jackson, Zoroaster, p.157. The Classieal
sources place Zarathustra "6000 years before Platojh
for refuting this view see E.Benveniste, The Fersian
Religion, p-15f, and R.N,Frye,The Heritage of Persia,p.50

2., This is the date acceptable o both R.C.
Zaehner, The Dawn & Twilight of Zoroastrianism,p.33, and
R.N.EBrye, The Heritage Of Persif,p.b0f. HOwever, Some
favor the fraditional dalte as suggested by E.W.West:
660-58% B.Cs. 0O.Klina in “The Date of Zoroaster," Archiv
Orientalni, 27:1958,p.564, proposes: T84~T07 B.C.
E.Herzield in “"The Iranisn Religion at the time of Dartus
& Xerxes," Religions,15,p.20, suggesist 550-480 B.C.
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The birthplace of Zarathustra is also a
controversial subject, which by no means has been
regolved. Even the classieal sources {Greek and
Latin) are divided in their opinion as %o the homeland
of the prophet.' gSome, such as Cephalion, Busebius
and Justin, believed it was Baectria and the east.
Others, such as Pliny and Ovigen, %uggest\Meaia and
the wegt., The orientalésdﬁreesg sueh as Bundahishn,
and the Islamic suthors, such as Shahrastani and Tabarig
all imply that the prophetts birthplace was western
Irem. Frye demonstrated that there are at least
three items of evidence which would tend %o place
the prophet in eastern Irams +the legends and sitories
regarding the prophet's activities seem %o be more
specific when localized in the easd; the language of
the Gathas seem 40 blend into the linguistiec features
of the eastern Iranian sages; and, finally, the nemes
of the family and relstives of the prophet are in
general "“what one wowld expect in ancilent, eastern

Iran."®

1. A.V.Jackson, Zoroaster, p.157L.
2. R.N.Frye, The Heritage of Persia, p.52-54.
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What about Zarathusirats deachings? In what
way 4id his mepsage differ from ancient beliefs and
customs? Zarathustra was & "zeotar®’ {priest) who
lived in eastern Ivan around the middle of the seventh
century B.C., amidst the traditional pantheistic religion.
He had witnessed the religious corrvuption of his day,
and was deeply offended by the base praciices of the
false. "prophets” who not only distorted the “sacred
seriptures,® bult through their evil docirines diveried
men from the best course of actlon and the divine purpose
in 1ife.? wWithout doubk, such were the followers of
the "druj"5 and Zerathustra openly condemned them as
the "beboved of the Daevas, and obstructors of the
Good Mind," departing from the divine ﬁur@mae of Ahuré'

Mazda and from his law.4 That sudh an armotincementd

wovld bring him into sharp eonfliet with the sacri-
ficial priests of the Pdaevas® (karapans), he knew
very welly yet in the fage of persecution, he sprke
courageously against the "ksvayas" and the "karapans,"

calling them "wilfully blindg" and®wilfully deaf," who

1. See YTu3%.6
2, See Y.32.9~12
3a See Y032v11
40 Bee Yn52o4
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hinder the "oultivation, peace and perfection of

Creation through their own deeds and doctrines.n

Perhaps o everyone's astonishment, Zarathustra
pronounced the epithet to *the practice of the "hoomal
ritual: "duraosha," that is, death-dispelling, siid
he, as he walched the sacrifieial priests intoxicated
by the excessive use of the juice of the sacred planit
of haoma.2 This vigorous radical preaching must have
earned him the emmity of many; since his reform must
have ingvolved for the sacrificigl priests the loss
of their income and their 1ifework, besides all the

regt.

Against a pantheon of deities, some benevolent,
others malevolent, Zarathustra held the supremsey of
his god Ahura Maszda. Jhurs Mazda, the "lord of life
and Wisdam,“3 wag the "first and also the last for all
eternity~”4 He was the mighty and holy, the creator
of all, giver of all good, and the giver of 1ife.” To
those who locked up to Ahura Mazda with awe, $o them

1. See Y.51.14
2e S8 Yo48.10
3u See Y643@16
4. 3ee Y.%1.8
5. See Yt43-4§ 4407@ 4@#35 50.11
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o1 pecnuse his

he was a "friend, brother, nay father!
god was "hely, eilernal, just, omniscient, the primeval
being, ereator of all and the origin of all goodness,"
Zarathmetra chose Aburs Mazda "alome as master.n?
Hence the bendency towards monotheism ascribed 4o

Zarathestra.

Zachner feels safe at this point %o say that
% god called simply Abwra, the Lord, e®isted before
Zoroaster's time ... and that Zoroasher fook over this
god Ahura, the Lord, and filled out his psrsonality
by adding the epithet mazdah 4o his name .. 00
Duchesne-Guillemin however, after a lengthy discussion,
eomes to a different econclusion: "IL est probable
gutune religion du grand dieu Ahura Magddh existsii
en Iran avant Zarathustra." That the derm "ahurat
was pre-~Zarathustrisn, we have seen; and I suspect no
one would deny that, But that the term "Mazda® as
applied to Ahura (the Lord) was pre-zarathustrian,

seems diffiewlt Yo aeccept. I am incined to . agree

1' L See Ya45011

2. See Yo43.4; 29.63 45.3;5 43.55 46.3

3+ RoC.Zachner, The Dgwn and Twilight of
Zoroastrianism, 1.67.

P a—

4e Je ﬁuehesne«ﬁuillemingNZ@wmastray 7.132,
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with both Zaehner and Frye that the term "HMazda® was
added to the divine nsme Ahura by Zerathustra himself.1
Thus, from his predecessors JZarathustra toock over the
belief in the "ahuras," ftransformed that belief %o a
sole "ghura' whom ke saw as the "Mazda," and therefore

called him "Ahwrs Mazda," meaning The Wise TLord!

The relationship of Ahurs Mazda o the other
powers, or Yentitles," is not so easy to define. He
is spoken of ag the father of "Vohu Mana," ag he is
also the father of "Agha," and his daughbter is
“iremsiti."? But Ahuve Mazda is also the "frue creator
of Asha,"? Tarough the "spenta mainyu,® (good spirit)
and the %vohu mana,®? {good mind) Ahura Mazda grants
"haurvatat® (perfection) and "imevetatat" (immortality) ‘
to those whose words and deeds are in hermony with
ashat (fruth), with "xshathra® (kingdom or majesty),

and with “aramaiti® (right-mind).4

Zarathustra saw menkind ag divided into two

opposing parties: the Yagha-vanis® (followers of 4ruth),

1. R.CoBachner,The Dawn and Twilight of Zoro-
astrianism, p.643 ®H.N.rye, Lhe Heritage oL Persic,p.55.

2e S Y.B3183 440335 4725 4D.4

3. See Y.351:8

4o Bee Y.47.1
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who were the just and the god-fearing; and the “drege
vants" {followers of evil/lie), among whom were

classed "evil rulers, evil doers, evil speakers, those
of evil conscience, and evil thinkers."! But what

the prophet saw here and now on earth, as basic dualism,
he projected to the whole cosmos. He came %o see thal
this fundemental tension existed both in the material

as well as in the spiritual spheres. Over agains®

a transcendental “good mind® stood the Yevid mindi"

over against the ¥good epirit® stood %the Yevil spirit;®
and so on. Yet, on every level a choiee had to be
made. This insgistenece 6& "freedom of cholee® is a .
marked characteristic of the Gathas. Thus,; what |

stands in Zarathwsira's teaching is not the ethical

dualism of "good" versus Yevil," but the imporiance
of man as an arbifer between them! Not only is each
individual ultimately faced with making his choiee
between "truth® and "evil/lie," but even in the
animel kingdom the ox had freedom to choose between
the “gw@% and the “falsel! shepherduz Talking this

concrete situation which he saw on earth, Zarathustrz

1. See Ya49.11
2.« 8ee Y.31.9,10
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projected it on to the spirituwal world, by introducing

" gpiriwbs ° t 1

the ancient myth of the wwl:

Side by side with the fundemenital prinuipié
of fyreedom of choige, Zarathustrs taught that lthe
good is its own réwaias tha%~hap§inesw and misery
are the consequences of & man's good and evil deeds.?

He saw the ¥finel consumation of ereation," gt which

time his god Aburg Mazda was to come with his three

powers, and that wlitimately "sinners would deliver f
the evil/lie into the hands of truth,® and that
"eternal joy would reign everywhere."’ The souls of
mern would be Jjudged at the "bridge of the reguitier," |
when to the just will be alloted their eternal reward,
while %o the evil their final doom.? Hell and heaven |
were the abode of the maﬂﬁ Yevil mind" and the "good

wind" alternately.® Or, more typically, hell was '

"drujo demena® (the house of the lie), where the

karapans and the kavayas, and all Yevil %ulers,

evil dpoers, evil speakers, those of evil conselence,

and evil thinkersh dwell.® oOn the other hand, hegven

1. S@EY&BG;M

2. See ¥~33¢2-"Z§

3. See T43.5=63 30.8; 30.11
4., See T.46:115 51.13

5. See Y.32.13,15

b See Yu4~6u11§ 4—9&115{, 51»1‘4
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was "garc demana® {(the house of praisel, where Ahurs
Mazda dwelt from the beginming, and was the abode of
the "magas," where all the gouls of the righteous were
to be blessed with Ahura Mazde's reward of "perfection”

and Mimmortality."!

It has already been stated that Zarailmstra .

made the “fire" the centre of his ecwltus. In facth,
go that an individual might exereise his free will
intelligently Ahuwra Mazda gave His "manangha® (pure
mind) and His “atar" (flaming fire/five of %hcaght)wg
This Mater® is an "enduring, blazing Meame bringing
clear guidanee and joy %o the true believer, but as
for the destruction—loving, this guickening Flame
overcomes his evil 'with a turn of the hond,tno I%
is through the energy of “atar® that Ahurs Mazda
assigns the Jjust dues to the Y“dreg-vants,! and to the
g sha~vants . 4 Zarathustre, who hed realized the
importance of “atar" prays thus fo Ahura Mazda:

%0 Magzda Ahura... henceforth

I will dedicat’te the conseersiion

of my homage to Thy atar, and, as

long as I have the power, I will
meditate upon asha." 5

1. See T.51.15; 31.21
2. See T.46.7

3!\* See Yu34‘0n4‘

4. Bee Y¢43%4—§’ 47-6
5. 8ee Y.43.9
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In conclusion, then, we can say that Zarathustra,

who lived around the middle of the seventh century B.Ce

in Bgstern Iran, wae a reformer as well asg 2 pf@pbﬁtb

He tried to bring some reformation into the %raditional

pantheistic religion, by promoting the supremacy of

his own god Ahurs FHazda. With Ahura Mazds as the only

god, the notions hitherto associeied — in the Indo-

Iranian cosmology - with the other "ohuras' and-"daevas"

beecome subordinated to him, And perhsps withwuﬁ 1@31&@ !
all their primitive meaning, Zarathustra made these
notions the "powers® or Yenitities® of his god Abura
Mazda. Hirthermore, the elements of struggle which
lay scattered in the ancient myths of gods, demons,
and monsters, Zarathustra welded into a single universal i
gonflict: good versus evil,; in which god and man !

take part together.

When Zarsthusira as a prophet upheld his high
ethieal ideals and denocunced the "doeva' deities by
identifying them with the demons, and its worsghippers
as followers of the "druj," he ceame inioc sharp confliegst
with the priespts. Bitterly disappointed, he cried in
despairs:

To what land shall I flee?
Where bend my steps? I anm
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thrist ount from family and

tribes; I have no favor from

the village tco which I belong,

nor from the wicked rulers of

the coumtry: how then, 0 Lord,

gshall I obtain Thy favor? 1
But suddenly a ray of hope flaghed baeck in him as he
triumphed in his own faith. "So long as Thou rulest
over my destiny," says Zarathustra io Ahmrs Mazda,
"I shall be a crying suppliant of Thy Holy wisdom."2
His passionate econcern for his god Ahurs Mazda, his
witnessing the oulrasgeous and shameless perversion
of the religious rites, his utier despair at being
deserted by kindred and fellow-workers, and his own
inner doubts and questionings, must have deeply moved
this great prophet. ILike the prophets Joshus and
Micah, Zarathusira's words ezhoed triumphanitly %o
haunt the imagination of men ever after:

“As for mey O Ahura, I choose
Thee al@pe as Master.” 3

Before concluding this section, something
should be said in regards %o two problematic subjects—

both evidences based on tradition. There is some

1. S8ee Y,40.1
2. See Y.50.9 o
Z. ef. Joshua 24:15, Micah 7:7, and Y.46.3
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evidence that Zarathustra organizged, perhaps in an

infbrmal way, a fellowship or brotherhood of his

followers, and that this brotherhood had ecertain

divisions within i%.' The three grades of his disciples

were: the "Xvaetu®' (strong in spirit), the "Veremena"

(fellow-worker), and the "Airyamna® {frieud)mg Beyond

this nothing is lmown for certain, and it would be

futile to speculate. However, a group recognized by

Barathustra was the "maga brotherhood;" and although |
it is difficult to assess the status of +this "mags!
group, he nevertheless geems to have accepied their .
teaahinggﬁ Begides, the Gathas speak of Xava ;
Vishtaspa as the "renowned in the great maga brother- |
hood."*  Put here comes the second problem: +the
tradition about Vishitaspa whe adopied Zarathustra's ;
teaching. What then was the relatlonship of the

Umaoas? to Zarathustra? It is discouraging that after

so many years of resesrch nothing precisely is known.

Here and there ceriain names are mentioned; such as

Vaidhyomaongha, Paocruchista, Frashacshtra, Havavi‘5

1; See Yw§2o1; 33.3‘; 469‘}5 49@7
2. See note # 1 above.

3, See Tu28.173 33.7

4& See Y»‘4-6014§ 51 ‘916

5. See Y.51.193 53.3; 28.%83 51.17
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Dut even these names do not explain the relatiomship
cf the "magas" bto Zarathustra. Only 28 one turns to
later tradition - the Pahlavi tradition - can one

be enlightened as to the identity of these names. |
Yaidhyomaonghe was Zarathustrats cousin snd first
disciple. Havovi, the gister of Frashaoshirg, was
married to Zarathustra, and their youngest dawnghies
Paoruchista married her uncle Jamasps, brother of
Fevovi and Frasheaoshtra. Both brothers, Jamaspsa ‘
and Frashaoshtra, had a2 high position at the court ;
of Xava Vishtaspé. Thus, when "his own received him i
not" in eastern Irsn, Zarathusitra probably fled
south-westwards, where through the maritsl tieg, he
found refuge at the court of Vishiaspa (Dariuvs'’s
father 7); =nd his %Yeachings penetrated into the

Achaemenien empire.

7. Tor further details regarding Pahlavi
writings one should refer 1o the Sacred Beoks ¢of the
Hast Series, Oxford, 1887.




CHAPTER THREE

THREE INDO-ARYAN RELIGIONS

The Achasemenians traced their family bo its
founder Achaemenes (0P HaxZmani®), the father of
Teispes, Cyrus’ ancestor. After Cyrus's death; his
son Cambyses (529522 B.C.) continued his father's
work and succeeded in the conquest of Bgypt and the
Greek Islands of Cyprus and Semos.! Before his
death, the throne had been forcefully *haken by the
Maglan Gaumata who eclaimed to be Bardiya (Gk.ZpuspScs)
the brother of Cembyses.® His reign lasted only six
months, when Darius (522-486 B.C.), son of Hystapses
(Cp Vi&taspa), a member of the older braneh of +he
Achaemenian family, succegded in securing the throne

for himself. Due to his extraordinary militery

1« For fubther historical details re Achsemenids,

see; R.N.Frye, The Heritage of Persias,p.37-147, and
ReCGhirshman, Iran, p«112=219.

2. For story of usurper Gaumata, compare,
Herodotus, The Histories, IIL.61-79, R.G.Kent, 01ld
Persign, DP.120s Rel«lry€y The Heritage of Persia,p.113f.,
A.T.0lmstead, History of the Persign BMpire, Pel107Le

45
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genius, he restored and extended the empire from

| Sogdiana in the notth-east to Libya in the south-west,
end from Thracia in the north-west to India in the
smuﬁh~eas%q1 Several years before his death Darius
designated his son Xerxes I (486-465 B.C.) as his
successor. One of his first tasks when he ascended
the throne was %o suppress the reym@ﬁs in Egypt and

Babylonia and to restore peace in the empire.

Historians usvally note that the "reign of
Darius marks the culminating point both of the power
of the empire and of the whole Achaemenian civilization."?
Thus, starting with Xerxzes I, all successive kings
are referred %o as the "later" Achaemenians. With
the rise of Artaxerxzes I (465-424 B.C,), rivalries,
intrigues, and assassinations centred around the throne,
while wnrest and revolis took plaee in many parits of
the Persian empire. So much blood had been shed
within the royal family that after the assassination
of Artaxerxzes III (359-338 B.C.), a distant relative,
Darius ITI (336-330 B.C.) was the only survivor o

1+ See map on page 85
24 RnGhirSM&n, Tran, pa189
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succeed thethrone., The end of the Achaemenids had
come, as Alexander at the head of his Macedonian

warriors conquered the Persian empire.

The religious situation dvring the Achsemenid
dynasty has been a controversial subject, and scholars
have by no means yet reached a happy solution. Two
opposing views have emerged in the heat of the debate.
The one, by taking for granted the identity of
Vishtaspas as the father of Darius and the protechor
of Zarathustra, holds that the Achaemenid dynasty, or
rather the Achaemenian kings, were "frue" Zarathusitrians.
Naturally, the second view rejecis this by baking an

opposite position.

"Much has already been written," says Frye,
tabout the religion of the Achaemenids which cannot
be supporited by any @videmeeaﬂ? How true this isl
But the real problem lies within the evidence itself.
The chief sources that are of speeial melevance 1o
the Achaemenian religion are so meagre that they have

led to various speculative interpretations. Basically,

1e RloFrye, The Heritage of Persgia, p.119
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the most important sourees are $wo in nmmber: the

1 and the Greek classicgl

0ld Persian inscriptions
wriﬁingsmg To this may possibly be added certein
archacological evidence and the information which we
have hitherto gathered in our description of the
Indo~Irgnian legacy. Let us now proceed to take a
closer look at these gources and attempt fo reconsitruct
the religious situation as it exigted during and under

the Achaemenid dynasty.

1. The 014 Persian Inscripiions

A f@W'miiea north of Persepolis is Nagé~i-
ruStem where four gigantiec niches, cut in the shape
of Greek ecrosses, serve ag entrances %o the tombs
lying in the rock behind them. One of the fombs is
Darius's, whose figure stands before an altar with
Ahurs Mazda hovering on ftop, and we read the following

interesting inscriptions

1. The inseription of the Achemenid kings,
primarily Darius's and Jerxes's are in three languagess
0ld Persian, Elamitey; and Akkadian.

‘ 2. Only Herodotus will be used in this thesis,
gince he was contemporary with the Acksemenian period.
Xenophon sometimes draws on sourses that we know,
chiefly Hercdotus, at other times transforms history
into a fiction to make i% serve moral purposes.

Strabo (63 B.C. = 19 4.D.) is chronologically far removed.
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"4 great god is Ahuramazda,
who created this earth, who
cregted yonder sky, who
created man, who created
happiness for man, who made
Darius king, one king of
many, one lord of meny.n!

Thus, Ahura Mazda® was the great god; the creator of

all and the benefactor of every living creasture. 5o

far, Darius's religion seems to agree with that of

Zerathustra's, in that it recognizes Abura Magzda as

the "supreme' lord. But, just as Zerathusitra recognized |
the existence of other ®“shuras® besides Ahurs Mazda,

so does Dariuns recognize the exisbence of other gods

beglide Abura Mazda:

Saith Darius the King: This
which I did, in one and the
same year, by the favor of
Avramazda I did; Ahwreamazda
bore me aid, and the other
gods who are.

Saith Darius the King: For
this reason Ahuramazda bore
aid, and the other gods who
are, because I was not hostile,
I was not a Lie~follower, I
was not a doer of wrong  » "0

1+ RsGo.Kent, 0ld Persian,p.138 (DNa lines 1-8)

2s In the Gathas Ahure Mazda are two words; in
the (1d Persian inscription it is one word.

3. RoGsKent, L4 Persian;p.1%2 (DBIV lines 59-64)
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Who the Yother gods® were, of course, Darius does not
tell us, but he does expliwvitly inform us that the
reason for Ahura Magzda $0 grant him success was
because he "was not hostile, was not a Lie-follower."
Do we possibly see traces here of the ethical duslism
of the prophet Zarathustra? One is almost tempied

to say that Darius "boasgted® of not being g "dreg-vanth
(Iie~follower). OFf course, whether Darius had this
insgeribed before his death, or vwhether the "Zarsthis—
trian® parity priests, having the upper hand then,
ingeribed it after his death, is another matter and
need not detain us. Suffice it to say that Darius's
inscription reéwgnizeﬂ Zarathustrats lhura Mazds as

a deity, and that he seems Ho subscribe to the
dualistic concept of "Truth and Lie" as faught by
Zarathustra. 4s for theYother gods®, it is difficul%
to know whether it refers to the divided deities of
Zarathusitra or to the Indo-Irvanian deities that were

still worshipped.

Finally, a brief but interesting bit of
information is seen again in Darius's inseription,

in regards to the usurper Gaumata:

MEMASTER UNIVERSIEY LIrA®Y
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“Saith Darius the King: the

kKingdom which had been htaken

away from our family, that I

put in its plaece; I re-established
it on its foundstion. As before,
g0 I made the sanciusries whiech
Gaumadta the Maglan destroyed.” 1

cavmata is here called a "magisn,' and Darius informs
us that he restored not only the proper dynasty, but

also the Ysanitwaries" vhich Gaumata had destroyed.

More will be said about this later, but let us note

here that some kind of a conflict existed in the }

religious sphezes.

The next important find is the so-called

"daiva inscription of Xerxes, carved on stone tablets,

2

found in Persepolis™ and Pasargadae.> Ahurs Maszda,

Arta, daivas and sanctiaries are all mentioned, and

s0, let us guote at length:

“Saith Xerxes the King: VWhen

that I became king, there is
among these couniries which

are inscribed above (one which)
was in commotion. Afberwards
Ahuramszds bore me aid; by the
favor of Ahuramazds I smobe that

1. RaG.Kent,0Ld Persian,p.120 (DBI lines 61-66)
2. BE.F,Schmidt, ine Treagury of Persepolis,p.tif
3, D.Stronach, " Pasargadae” in 1rofi, VOL.1iLl{1965)

p. 19£.
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country and put it down in ite
place.
And among these countries there
was (a place) where previously
false gods were worshipped. 1
Afterwards, by the favor of
Ahuremazda, I destroyed that
sanctnary of the demons, and
I made proclamation,"The demons
shall not be worshippedl® Where
previcusly the demons wsre
worshipped, there I worshipped
Aluramazda and Arts revevent(ly).
And there was other{business)
that had been done i¥ls that I
made good. That which I did, all
I did by the favor of Ahuramazda.
! Ahyremazda bore me aid, until I
completed the work. Thou who
{shalt be) hereafter, if thoun
shalt think, "Happy may I be
when living, and when dead may
I be blessed," have respect for
the law which shuramagzda has
established; worship Ahuramazda
and Airta reverent(ly). The man
who has respect for that law whieh
Ahuremazda has established, and
worships Arta reverent(ly), he
voth becomes happy while living,
and becomes blessed when dead." 2

Before analysing the contents of this ins=-
~cription let us look at one more. Xerxzes was the last
of the Achsemenian kings o have left such a

considerable legacy of inseriptions, and after him

1. The 01d Persian word for "false gods™ is
":Daiva p! L ) ‘

2. Ruf.Xent,0ld Persian,p.151-152(XPh linesi3-56)
For the Akkadian version of this dext, see, J.B.Pritchard,
Ancient Near Basternm Texts,p.316f.
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the only person that needs to be mentioned is
Artaxerxes II. His inscription is found at Susa, on -

the base of four columns:s

"Seith Artaxerxes the Great King,
King of Kings, King of countries,
King in %his earth; son of Darius
the Kings s++ an’ Achaemenian.
This palace Darius my great-great-
grandfather built; later under
Aritaxerxes may grandfather it was
burned; by the favor of Ahuremazda,
ﬁnaltisw end Mithras, this palace
I builbd. May Ahuremazda, Ainsitis,
and Mithras protect me Ifrom all
evily and that which I have built
may they not shatter nor harm." 1

And finally, on a gold tablet found in Hamadan,we reads

R4 great god is Ahursmazds,the

greatest of godsy who created

this earthy who created yonder

sky, who ¢reated man,; whe

created happiness for man ...%2
With these main sources now at our disposal, let us
attempt to group the 0ld Fersisn inscriptions. Three
major issues seem to attract one's attention: Ahurs
Mazda and his position vis & vis the other gods; +the

role of Darius in regards to the sanciusries(0P ayadans)

1« Ra .Kem; 01d Persisn,p.154 (428a lines 1-5)
2. Ibids D150 LLeHe lines 1~3)
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destroyed by the magian Goumata; and the role of Xerxzes

in regavds to the sancituvaries of the "daiva."

A1l three Achaemenian kings, Darius, Xerxes,
and Artaxerxes, boast of their god Ahuramazda, by
whose help they accomplished their deeds. But all
three seem to psoclaim their great god as "the greatest
of the godsy" that is to say,; the greatest god among
the gods, and kot the "sole® god, In fact, Darius
explieitly bells us that ®Ahuramazda and fthe other
gods"™ bore him gid. Ahura Mazdz cannot be credited
alone for Darius's success; eliong with him were the
other goda" as well. Xerxes similarly speaks of
fihuremagzda and Arita," and where previously the demons
were worshipped, bthere Xerxes esgtablished the worship
of "Ahuramazde and Arba reverently." Artaxerxes goes
one step further and speaks of the favor besbowed upon
him not only by Ahura Mazda, bubt alsc by "Anaitis and
Mithras." Is there here a trace of the Indo~Iranian
legacy which was described in the first chapter? This
wonld of course lead wus So suspect the “other gods;"

were they also associated with Ahura Magda?
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As mentioned previocuslys modern scholars have
been split between two schools of thought. Basing
their evidence chiefly on these 0ld Persian in@mﬂip%i@ns
and the writings of Herodotus, (which we shall %6:
examining too) they have taken preat pains, by gmimg
into lengthy and complicated arguments, to prove ;
ingeniously the side they wish o supporit. Here @sﬁ
ibr;'exampley Herwfeld's view. He apsumes that f |
Vishbaepa of the Gathas is none other than %he hié%orieal

Vishtaspa, father of Darius: P 5

tZoroaster lived during the gixth :
century B:Cs, that means under the o
reign of Cambyses and the false P
Smerdis, the magus Goumate; that P
his mission was fulfilled with P!
Darius’s ascension o the thrones; :

that Darius and his two immediate @ |
succespors, Xerxes and Artaxerzes I, | |
not only were Zoroastrisns, but the |
only true ones; and that Darius, P
son of Hystaspes (Vishtaspa), was P
the prophetts pupil ... and the
*Defender of the Faith' of the

Iranian epleg.® 1

Thus s at least three of the ichaemenid kings - Derius,
Xerxes, and Artexerzes I - were the Yonly true

Zoroasirians," according to Herzfeld.

1. B.Herzfeld,®The Iranian Religion at the ¢ime
of Darius and Xerzes," in Religions, 153 p.20
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Naturally, ¥those opposing the view that the
Achaemenid Xings were time Jorocasitrians ceonsider the
0lLd Persian inscripiions as peculia® o the ancient
Indo~-Iranian beliefls ané?vi%ws« For example,
Benveniste thinks that %ﬁa hﬂarsian religion of
Herddotus and that of the Achaemenids," are identieal,
that is to say pre~Zarasthustrian, and have nothing in
common with Zarathustrianism.' A slightly different
view is that of Duchesne-Guillemin. He thinkes that
both shurs Mazda and the ethical concept of dualism
were ancient, while Zarethustra's originality was
twofolds he elevated Ahurs Hazda, previously god
supreme, to the dignity of god unique; and he
emphasiged the moral character of the traditional
religion by meking it a sort of dualistic synthesis.?
The religion of the Achaemenids, however, was not
influenced by Zarathustrals reform but remained
independent. Here is what he has to say:

Baingi, la religion des Achadménides,
tout gu moing celle de Darius, de
Cyrus & plus forte raison, et de

leur successeurs jusqu'a Artaxerxds,

=~

;

1. E.Benveniste, The Persian Religion, P e22~49
2, JsDuchesme-Guillemin,Ornazd et Ahrimen,p.25f.




ne derivait pas de la reforme
zoroastrienne. Mouvement
independent, elle nous donne
une ideé de ce gqulelt €4é 1la
religion iranienne sans
Zarathustra et nous permet
aingl, par comparison, 4'appré~
cier & sa juste mesure
ltoriginalité du prophdte.n!

Before grouping any issues let us consider the
other two important points. Darius explicitiy fells
us that be reconstructed the sanciwaries which Gaumata
had destroyed. He also distinguishes Gaumata by the
title "magian®. Leaving for the moment the problem
of the "magian® {with which we shall deal later), one
is still left in the dark as to what the "sanctuaries®
were. Until further evidence comes %o enlighten us,

it would be futile to speculate.

As for the M'sanctuaries® destroyed by Xerxes,

we are told that one country smong his countries

worshipped the "daita." Xerxes identifies these

"daiva® as "demons,® and therefore destroys their
saﬁéﬁﬁaf§, establishing in its plaece the worship of

1. JeDuchesne~Guillemin,Ormazd et Ahriman,p.25f.
It seems that Duchesne-=Guillemin later changed from this
position; compare his view in The Western Response ito
Zoroaster, Oxford, 1958 '
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Ahvura Mazda and Arta. Of course we do not know whether
this was in retaliation to the previous scheme of
Gavmgta's destruction of sanctuaries, during his
father's, Darius's, reign. Herzfeld, who, as we noted,
regarded the three Achaemenid kings as the Yonly true
Zoroastrians,! has strong cenviciions in regards %o
Xerxes's action of destroying the "daivs® sanctuaries:

"Yerxes eertaibly d4id not introdiee

a new religion. What he tried was

to enforee a religion that had nod

been generally accepted. ZReligion

cannot be enforced, and it is only

natural that Xerxes's attempt failed.

The failure is indicated by Artaxerxes II:
the return to old Magian religions." 1

According ﬁovHerzfeldﬁ then, Yerxes's action is a

sign of enforecing the unaccepited religion of Zarathustra.
This naturally failed, and with Artaxerxzes II a returm
to the%old Magisn religion! is seen. The difficuly,

of course, which Herzfeld also recognized, was 1o
reconcile in the 0ld Persian inseripﬁiens the non-
Zarathustrain patterns with pstterns of reform as
brought by the prophet. Since both were evidenced in

these 0ld Persian sources, Herzfeld ingeniously solves

1. B.Herzfeld,"The Iranian Religion at the time
of Darius and Xerxes," in Religionsy 15: p.20
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the dilemma by placing three kings as the true
followers of the prophed, while the rest, both before
Darius and after Artaxerxzes I, he regards as
worshippers of the "old Magian religions.® Be that

as 1t may, we still have to ask who these "daiva" were.
Zaehner beleives that they are none other "than the
daevas whon Zoroaster so vigorously attacks in the
Gathas, a class of Indo~Iranian deity which had c¢ome

% be associsted with vialen@e¢"1 On the other hand,

Frye equates them with the "deve" (evil spirits) of
later Iran, and therefore thinks that they are a
“foreignﬁ or*non-Mazda" wmrship-z Boﬁh, however,
conclude that Xerxzes was acting in & general Zara-~

thustrian spirit.

Grouping all the information we have so far
from the 014 Persian insecripiions, one can say that
at least two religious "threads® are mutually evident:
Zarathustrian and Indo-Iranian. For supporiting the
Zarathustrien influence, one need not mention the

very obvious observation of the god Ahura Mazda vis &

te ReCoZaehner,The Dawn & Twilight of Zoro~

astriansim,p.159
2. R.N.PFrye,The Heritage of Fersisz,p.145
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vis the other déities. Whether Ahurs Mazda enjoyed =
higher position in the heirarchy of the gods, or

not, is really irrelévéﬁt to us now. What is of
importance is that. Ahura Mazda has been adopted into
the existing pantheon. HRirthermore, two clear
instances of Zarathustra’s ethical duslism are evident.
Dariuvs points out that he was not & Wlie-follower,"
while Xerxes abolishes the "daiva® worship. This, as

we have already noted; was the prophet's messages
men's responsibility to choose between the good and evil
and his being identified as an"asha»vant“(ibli@wer of

truth) or a "dreg-vant® (follower of the druj, or lie),

In contrast to the Zarathustrian influence
we also nobe the Indo~Iranian legacy. We need only
mention the names of the deities, as seen in the (ld
Persian inscripitions, tha% were privileged tc be part
of the pantheon: Artay Mithras, Ansitis, and "the
other gods." Hence, twp religious movements, at least,
existed side by sgide; or had the two gone through =
process of modification and syneretism? Sinece this
guestion cannot be answered in the light of the inscrip-

tions that we have examined sco far, let us turn to the
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ciassical Greek sources - the "Histories® of Herodotus-—
to gee if any Ffurther information cen enlighten us %o

answer this question.

2. The Writings of Herodotus

Born in Falicarmassus, Herodotus?® chief
purpose in writing "The Histories® was ko show how
the Greeks of Agis became the subject to the Persians.
In his descriptions of the campaigns of the various
Achaemenid kings, Herodotus tells us that the
Persian army consisted of many tribes and nations:
such as the Assyrians, Bactrians, Caspians, Arabians,
Ethiopians, eitc., among whom were alsc the Medes and
the Persians,q He alsoc records his observations
regarding the different and yet distinet social,
economical ,and religiocus customes of msny peoples,
including once again the Medes and the Persians.?
Unfortunately, this distinet religious difference
between the Medes and the Persians has either been

ignored, or simply overlooked, by many students of

1. Herodotus VII.61-96 | ‘
2s Ibid. T.192~2005 I.2715-216~35 IIL.35-42;
I1.58-G8; III.20-24.
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Herodotus. Thus, some, like Benveniste, considering
the two religious customs as one, conelude that
Herodotus' views reveal the ancient Indo~Iranisn
religious beliefs and practices. Here is what Benveniste

has to say:

*..s the Persian religion
whiceh Herodotus knew is

not that ef Zorocaster,but
the primitive form of the
Iranian religion, thovoughly
impregnated with polytheism
and paying homage %o the
deified forees of nature.®!

Furthermore, he sees described by Herodotus

g form of religion, which,

in beliefs and practices,

conforms in its broad out-

lines to what must have

remained in ancient Iran

pantheism and nature worship,

entirely based on sacrifice.m 2
Naturally, one could argve against this view by
posing the following guestion: If the Persian religion
of Herodotus corresponds to the ancient Indo-Iranian

religious concepts and practices, how is 1%t that

1. EsBenveniste, The Persian Religion,p.22-49
2., Ibid. One should read all of chapter 1I.
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Herodotus has no reference at all to the "daiva®
worshippers, or the intoxicating cult of "haoma,™
which, as we have already seen, was an Indo-Aryan
legacy? Be that as it may, one also is led to doubt
whether Herodotus himself fully realized the separate
religious nature of the Medes and the Persians -

though he had observed their different burial customs.

Before discussing or analysing any further,
it would be worthwhile to quote at length all the
pertinent passages in Herodotus, while taking note of

the distinctions that he had observed¢1

"The customs of the Persians,

as I know,are these. They do
not think it lawful to make
images, neither do they build
altars or temples,charging

them with folly who do such
things. This, I suppose, is
because they never regarded

the gods as being of a nature
like man'se, as the Greeks do.
It is their wont, when they ‘
go to offer saerifice to Zeus,2
to go up to the highegt parts
of the mountains; and they call
the whole circle’, of the sky by
the name of Zeus. They sacrifice

Te A11 quotations are from The World's Classics
Series, translated by H. Carter.

2. Dyeus(Gk.Zeus; Latin Jupiter) was an Indo-
Aryan deity whose counterpart and consort was "Mother
Barth." He was the shinning god of the sky, the giver
of rain and fertility, etec.
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also to the sun, the moon, earth,
fire, water, and the winds. Those
are their original gods; but they
have since learnt from the Assyrians
and Arabians to sacrifice to the
Heavemly Aphrodite,! who by the
Assyriang is called Mylitta, by the
Arabians Alilat, and by the Persians
Mitra .2

And the fashion of sacrifice to
these gods among the Persians is
this. He who goes to sacrifice
builds no altar,kindles no fire,
makes no libation, nor uses music,
or fillets, or barley meal; but
wreathing his eap, generally with
myrtley he leads the viectim Yo a
clean piece of ground and invokes
the god. He that offers must neoid
pray for himself alone, but that

it may be well with all the Persians
and with the king, for 'among all
the Persians' he is one. When he
has cut the victim in pieces and
boiled the flesh, he lays it all

dn a bed of tender grass, or, more
often, trefoil; and this done, a
Magian stands by the sacrifiee and
sings over it an ode coneerning the
origin of the gods (or such they
say it is); and without a Magian
they may not offer a sacrifice. Then
after a short time, he that offered
it earries away the flegh and does
as he pleages with it."

1. The great goddess{Mother of Heaven and Earth)
worshipped by Eastern nations under various names -
Mylitta in Assyria, Astarte in Phoenicia - was called

TR Olpxviy Bdewv, the Heavenly Aphrodite, or simply
the Heavenly One, by the Greeks.

2. Herodobus makes a gtrange mistake in
confusing the Persian Mithra, onee e¢losely connected
with the sun, with the heavenly divinity -~ the goddess
Astarte (Assyriam I¥tar).

%s Herodotus I.131~132.
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The custom of buridal must have interested Herodbtus,
since he clearly points the ﬁifferénee of $the ceremony

as praecticed by the Magians énd the Persians.

"So mueh I can say of them with
ecertainty from my own knowledge.
But there are things said as
though secretly and not plainly
about their dead, how they are
not buried until they have been
torn by some bird or dog. That
this is so with the Magians I
knowy for they practice it openly.
The Persians treat the corpse
with wax and then eover it with
garth. The Magians differ much
from other men and are not like
the priests of Egypt; for the
Egyptian priests will nod
pollute themselves by killing
any enimal, execept sueh as they
sacrifices but the Maglans will
kill with their own hands anything
but a man or a dog: indeed they
pride themselves upon destroying
an¥s and snakes and things beside
that creep or fly. Thus it has been
accustomed from ancient times."

A few more important passages in regards to
fogerifice," both animsl and human, might enlighten
us in distinguishing the religiocus customs of the

Persians from that of the Maglians.

1. Herodotus I.140
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", .» The country here round

about Mount Pangeeus is called
Phylliis, and it reaches the
river Angites, a tributarm of
the Strymon, on the west and

the Strymon on the south. Begide
this river the Magians sacrificed
for omens, killing white horses.!
They performed these and many
other magic rites to placate the
river at Nine Ways, a e¢ity of the
Edonians, and went forward by
the bridges, for the Strymorn had
already been bridged for then.
And when they learned that the
place was named Nine Ways, they
buried nine boys and nine girls
there alive, being children of
the people of that country.
Burying alive is a Persian?
custom: I have heard that when
she reached old age, Amestris,
the wife of Xerxes, buried
fourteen children of notable
Persians as a thank-gffering
from her to the god who is
supposed to be below ground.®d

Perhaps,; before we proceed o group the above
information, some explanation sheuld be made in

regards to the "Magisns." The picture we get from

1. The offering of a "horse" ag a sacrifice
seems To have been not only the custom of the Persians,
but the Massagatae(I.216) and the Scythians(IV.61,62).

2. Human sacrifices does not seem to have been
common in Persia, though other tribes may have performed
thems cf. IV.62,71,94.

3. Herodotus VII.T13~114.
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Herodotus about the "Magians," though scanty, yet is
informative.

"Wow Deioces united only %he Medes

under him, and theirs was the only

nation that he ruleds and the

tribes of the Medes are these:

Busae, Parataeeni, Struchates,

Arizenti, Budians, and Magians.®
There were many disorganized tribes and loeal rulers
in the Iranian plateau, who were frequently at war
both among thsmswlves;;as well as against settled
kingdoms, during especially the ninth gentury B.C.
- The formation of a ”Median" confederation, or state,
came when a certain chieftzin ealled Daiukku (the Greek
Deioces) deviseaja plan, in 716 B«C., for the union
of certain tribael chiefs.? But around +his time the
Cimmerians and the Scythians gppeared on the scene and
caused serious disturbances. It was not until around
673 B.C. that Kashtaritu (0P Xhshathrita, Gk, "@Ewo}ms)
re~formed a united "Median™ state; but he was soon
defeated. With the rise of Cyaxzares the mnited "Median®

power grew greater than ever before, and the Persians,

1. Herodotus I.101. ef.with Jerem.25:25 ~ 1P 2bP
2. For a detailed history of the Medes, see,
R.N.Frye,The Heritage of Persia,p.92-102; R.Ghirshman,

Iran,p.90~120,
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n But when

now in Persis, submitted to the *Medes.
Cyrus revolted in 550 B.C. the Medes lost their power,

and now became subject to the Persians.?

The "Magians" then, were originelly a +tribe
that joined with other fribes to form the pre-
Achaemenid nation knownas the"Medes.® Though in
politieal power for some time, they had come under the
rule of their once subject people ~ the Persians. Their
nationgl and political aspirstion revived when the
MMagian® Gaumata,(or as Herodotus calls him, the
Magian® Smerdis) alttempted a2 "coup® during the
Persian suzerainty of Cambyses, regained the power
and was successful in controlling the empire for a
short while until Darius recaptured the empire, and,
according to Heroddtus, massacred "en masse® the
"Magisns," so that had night not overtaken thém, no

single "magian® would have been alive.J

1. Herodotus I.102. Vhether it was Phraories
or his son and successor Cyaxeres who subjugated the
Persians is a matber of debate, and need not concern us.

2. Herodotus I.130.

%« Both Herodobtus and the 0ld Persian inscriptions
‘refer to the "usurper® as the "Magian." C(omapre both
episodes: Herodetus IIT.61~79, and R.G.Kent,0ld Persian,
p.120.




"This day all Persians alike
keep as the greatest of their
holidays: they celebrate it
with a great feast and eall it
the Massacre of the Magians.
During it no Magian may come
into the light of day, but all
rust stey in their houses,v?
The "Magian8® were noi @niy active in political
and social circles, but also performed various
religious activities and rites as has been mentioned
above. Of course, Jjust as we cannot coneclude that all
the "Magians" were politicians, we should also not
conclude that all "Magians® were religious leaders or
priests. The Magians were a tribe within a larger
group of people c¢alled the Medes. Some zmong them
aspired for political power, while others were involved
in religious matters. Some among them acted as
soothsayers and interpreters of dreams:
“Thig dream he{Astyages) put do
the interpreters of dreams among
the Magians, and when they told
him all that there was tg be
$01d,; they alarymed him."

But now let us return to discuss the religious

functions of the "Magian-Medes® as well as the

1+ Herodobtus III.79
2. Ibid. I.107: see also I.120, 128.
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Aehaemenid-—Persians.,

Though the "Magian-Medes®h were relagted to the
"Achaemenid-Pergians® by family %ies;ﬁ and though
both could elaim the sneient Indo-Arysn religious
legacy as their haritage, yet éach had developed
along different religious lines, a8 ¢an be evidenced
from the descripitions of Herodotus. The Achemenid
kings, however, denonstrated a tolerant poliey
towards the religious rites of the Magian-Medes. But
let ug first group Herodotus? observations,‘ Perhaps
his accounis ean be summarized wnder twe important

headings: the Pantheon and the Cultus.

2. The Pantheon

Herodotus telis us that sacrifices were
offered to the following gods: +the whoele circle of
the sky called zeus (Gke Al )}, the Sun( f%%tas )s
the Moon ( c%/\o’?vq Yy Ear'fsh( y,;} )y Fre( wop ),
Water( E}ISWP }, and the Winds ( &Vi‘/xos )« Also,

borrowing from the Assyrians and Arabians, sacrifices

1. Astyagess the last Mealan ruler, was the
grandfather of the éckaemenlan Cyrus II, from the
wmotherts gide.
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were offered to the Heavenly Aphrodite. It is really
irrelevant to us whether Hercdotus was right or
mistaken in his identification of names (Zeus and Mitra)
regarding the sky and heavenly firmament. What is
important to us however, is that the ¥polytheistich
pantheon which he deseribes corresponds with the
Indo~Aryan legacy; of which both the "Magian-Medes®
gnd the'Achaemenid-Perdians®{and for that matier
Zarathustra) claimed heritage. Besides, we have met
most of these gods. Vivahvant was the Sun-god who
had a son, Yima, and both were responsible for the
animgl and drink sacrifices. Herodotus farther informs
us that at sunriseg1 Xerxes

1 Sxire ‘WPGS Tov Xcov . . -

prayed to the Sun to led nomﬁxn

g befall that might prevent him

freom pursuing the conguest of
Europe «..%2

Again, Ater the Flre-gcod was veneraited by the Indo-

Iranians and became supremely szcred in Zarathustrafs

own doctrine. Herodotus, speaking of the impious act

1+ Observe Herodotus III.84 where the choice of
a monarch is fizxed for "sunrise® fimel

2+ Herodotus VII.54. Note zlso how Herod.I.138
points that the Persians regarded leprosy as &
punishment for sinning against the "Sun-god."
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of Cambyses in Memphis, Igypt, states that Cambyses?
command to burn Amasis' embalmed body was not only
contrary to both Persians and Igyptian customs, butb
was a sacraéligious act, because,

# P -~
# Tigpoon y}‘;{fa Bcov vouilouse & ve Top v
the Persians venerate Fire as a gcd‘”1

Another observation that Herodotus makes is in regards
to the Wind-god Vayu, who was worshipped by the Indo-
Iranians from time immemorial. At one of the Greek
ports, the Persians fleet, which was under Xerxes'
direétion, encountered a great storm that lasted for
three days, but,

? A 4 ”
"Tipos Se EvTops TE ToL€lvres ke
KeTail §OVTES Yomoe 78 Qvipw ot uayos ...

at last the Magians,by offering
up viectims and chanting spells 5
to the Wind..stilled the tempest.!

Haurvatat was the Indo-Irsmian Water-god, and we learn

from Herodotus that the Persians

2 1y " 3
"es ToTapiov &4 P ¢voupiovs. odrs
EMTITO00 00 XEipus gvanovifovrag

ouly &rAev 0lSfva WipLopSee, AN

crlovrme TOTHMOUS sl ALOTH . .

never make water nor spit into a river
nor wash their hands in it,nor will
they allow others to do go, for they
have great reverence for the rivérs.?

1. Herodobus IIT.16

2. Ibid. VIT.191
3. Ibide I.138
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This reverence for the Water-ged is also seen in the
religious - not irreligious as some +think ~ acts of
Xerxes, who is said %o have scourged the Hellespont,
upbraided it as"itter Water," and said,

"it ig no wonder that men do

not offer you sacrifices, for
you are a muddy and salsy river.®!

Herodotus does not seem to distinguish
between the gods worshipped by the "Magian-Medes" and
those worsghipped by the "Achaemenid-Persians." Both
groups worshipped the Indo~Ivanisn pantheon. We have
already seen how Zarathusira came upon such a poly-
theistic scene and tried to reform the pantheistic
concept by promoting his god Alura Mazda ag the
supreme god over all the other deities. -His teachings
must have found receptive ecars within the Achaemenian
empire, ag three kings at least, we saw, mentioned
the propheils god in their insrciptions. Herodotus
does not show any awareness of "Ahurs Mazda.® Bub
this should not surprise us, since neither does he

seen to be aware of $he proper Irardian names of the

1. Herocdotus VIiI.35
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gods he mentioned, such as "Atar? for fire, ¥"Vayu®
for wind, "Vivahvent' for sun, nor dces he seem %o

be aware of the Mahura" or the "daeva® deities.
Furthermore, Herodotus does not seem o possess any
understanding of the Indo-Irvanian religious heritage
of myths and beliefs, such as the "Asha," "ainyu,"
or "¥ima," though he seems tc be well versed in the-
Greek legends and myths, What Herodotus did observe
were the distinct religious customs and rituals, that
is to say, the exiernal wvisible acts that can be
observed by an "outsider." His information however,
is veryinteresting, and so let us furn to analyse it.

Pal

L. The Cultus

Broadly speaking, Herodotus' remaibks concerns
three major Medisn - Persian rites. They can be
congidered as "worship rite," "sacrificial rite," and

"purigl rite.t

1. Worship Rite — Of the religious customs and

rituals among the "Magian'-Medes" and the "“Achaemenid-
Persians," Herodotus sometimes points explicitly fo

the differences, while at other times simply omits them.
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Looking back at the information which was quoted at
length, we nobte how he sitates that the Persians "built
no temples, no altars; made no images or statues.®]
From the Greek point of view, I suppose he was right.
The "Bersians" had no temples with altars and statues
of the gods (as 4id the Babylonians end Egyptians)
where the faithfiil could worship. Nevertheless, they
did have "fire-temples" (altars), and we know of at
least two belonging to the Achaemenian period: one at
Pasargadae built during Cyrus's reign (550-529 B.Cn),2
and the other at Nag#-i-rustam in fromtof the tomb of
Darius (522-486 B.C.).° Furthermore, we have a
gylinder seal thaet depicts the picture of two priests,
standing in front of a fire-sltar, beneath the sacred
symbol of Ahura Mazda, with a table upon which a
mortar with an inseried pestle is aisplayed.4 It
appears,; therefore, that the religious ceremoniss took
place in the open air; for all the altars known to us,

and they are usually twin altars, have been found in

1. Hercdotus I.131-132

2. D.Strohach,"Excavations at Pasargadae,” Iran,
Vol.I{1963}, p.29f., and Vol.ITI(1965),p.24f.

3+ Ro.Ghirshman, Iran,p.160

4. h.E‘Sohmldt,Persepolmag Yol«IIl.p.55
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the open couuntry, some digtance fpom the temples.1 A
word here in regards to the function of the Zendan-i-
Suleiman building would be in order.? Some scholars,
such as Herzfeld and Parrot, tend to maintain that

the building must have served as a tomb. Others, such
as Erdmann and Ghirshman, maintain that the building was
used as a fire~temple. Stronach, however, disagrees
with both, and suggests that the building was

probably the "sancitvary" which Gaumats the "Magisn®
had destroyedwv&nd which we are told Darius restored.
Be that as it m@y, we can at least speak of two

Afire—temples™ 1if not three.

Now comes the gquestion of Gaumata's, or for
that matter, Darius's "senctuaries.! Similarly, there
was the incidence of Xerxes's destruetion of the
"gsanctuaryt of the dasvas. Were there sanciuaries,
or were there not, as Herodotus informs us? In the
absence of any positive evidence, I can only suggest
that the "Maglan-ledes" had no sanciuaries, as

Herodotus confirms, and therefore being opposed to such

1. D.Stronach, "Excavations at Pasargadae,”
Iran, Vol.IIT (1965), p.24.
Zw &&u pn‘?'@"‘ﬁi?u
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and wishing to injure the Persians at large, Gaumata
destroyed them. But when Darius took the power, he
restored for the"Achaemenid-Persians," and the public
at large probably, their "sanctuaries.! IXerxes, on
the other hand, wanted to eliminate from his empire
the "daeva" worshipping sanectuary, (in accordance
with the spirit of Zarathustrs ?), and in its place
"where previously the daevas were worshipped, there
he worshipped Ahuramazda and Arta.tt The "pchaemenid-
Persians" then 4id have "fire~temples® and "sanetuaries,m
while the "Magian-Medes® did not. Similarly, the
"Apchaemenid~Persians® did have imsges of Ahura Mazda,
and that as early as the reign of Cyrus. This is
how Stronach describes the cylinder seal discovery
at Cyrus's capital, Pasargadae:

"Beneath a moon symholga we see

a king or hero engaged in combatl

with a lion while the winged

Pigure of Ahuramszda hovers above

a large spoked wheel. ...the

figure of Abhuramazda is without

the sun dise that often encircles
hiSl bmdy L "3

1. RoG¢.Kent, 01d Persian,p.151(XPh lines 35-41),
2. Is this possibly the "Moon-god" that Herodotus
mentioned?
3. D.Stronach, "Excavations st Pasargadae,®
Iran, Vol.I,(1963), p«39-41.
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This, plus the bas-reliefs above the royal Achsemenian
tombs, plus the basg-reliefs of Behistun, and the
bag-reliefs of the certain monuments at Persepolis, all
show the winged figure of shura Mazda. We can safely
conclude then that the "Achacmenid-Persigns® did

make images of their god.

2. Sacrificial Rite — He who offers sacrifice,

according to Herodotus, makes no libation, nor uses music,
but goes up to the highest mountain leading the
vietim" (animal 7) to a clean piece of ground, and
invokes the godu1 No sacrifice was to be offered
without the ministrations of a "Magian," who stood
by the sacrifiee singing over it an ode econcerning
the origin of the gm&snz Buty in reading further,
we f£ind that Herodotus portrays a different picture
in regards to sacrifice and libation.

"Mhen they (Ferxes and his army)

came 'to the river Scamander;...

whilst he was there, Xerxes went

up to the Citadel of Priam,having

a2 degire to see 1t, and was told

of all +hat had happened there,
he sacrificed a thousand oxen Ho

1+ Herodotus I.131,132.
2, Ibid. I.1315132.
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Athene of Ilium, and the Maglans 1
poured libations to the heroes..."

Anfd on a different occasion:

Yas the sun showed over +the horizon,

Xerxes poured a libation into the

sea from a golden Gup ..."2

Three differences at least can be noticed

in these accounts of Herodotus: no libation offered
versus the offering of libatiun;:no rite performed
without a "Magian" versus Xerxes himself offering
a rites place of worship to be mbuntain top versus
place of worship by the water. Ewo of these arguments
can be refuted on the following grounds: since
Herodotus does not specify the mountain heights as
the only exclusive place dor sacrifice, then the
water side, or amy other place, ﬁay be just as
suitable to offer a sacrifices againy gince the
account of Xerxes's offering the rite does not
specifically mentiaﬁ the preaenmé or absence of a
"Magian," we may asmume that this being a method in
terminology only points the central figure of Xerxes,

1. Herodotus VII.4S
2: Ibid. VII.54
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and‘the ritual was either performed by Xerxes himself,
or performed by “priests® (Achaemenid or Median ?)
and attributed to him because he so ordered the rite.
But what are we to make of the "comiradictory™
statement of Herodotus regarding the offering of
libation? Was a libation offered or not? The answer
to this guestion is not either a positive or a
negative answer, but both. Ior in reality, there is
no "contradietion" at all - if only one can separate
the "Magian-Medes" from the "Achaemenid-Persians.t
Then , our guestion is wrongly posed, and it should
rather bet who offered libation and who did not?

In the one instance Herodotus is descyribing the

rites of the "Magian-Medes," who made no libations,
while in the other he is speaking of the "Achaemenid-
Persians," who we notieed practiced their tradition
the "haoma® cult, to which Zarathustra was sirongly
opposed. Besides, from the texts discovered in the
archives at Persepolis, we learn that the "Persian-
priegts™ prepared this intoxicating dvink from a plant,
to be used for rituals; and the texts give the detail
of the profits made from its sale.! Further support

1+« BeF.Schmidt, Persepolis, Vol.II.
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comes from the actual mortar and pestle, used for
"haoma,® found in Persepolis. Thus the "lchaemenid-
Persians" made 1libations while the ®Magian-dedesgh

did nots

3. Burial Rite - Herodotus'!s accoumnt clearly indicates

the "Persian' versus the "Magian® custom of disposal
of the dead.! In contradistinction to the "persians,"
who treated the corpse with wax and then covered it
with earth, the "Magian" exposed all corpses to be
torn by wild birds and beasgts of prey. The Spring
Gemetﬁyy of Persepolis and the Achacmenian rock—tombs
present this evidence of "Persian® burial custom. Here

is what Schmidt has t6 say:

fwenty four of the thirty one
bodies, whose remains we Lound,
have been buried in adjustable
earthenware coffins which eonsist
of two distinct sections; ...
were covered with slightly domed
1ids made of the same coarse and
brittle earthenware; ... all 1lids
were crushed by the weight of
rubble-Ffilled earth and boulders,
which in many instences no doubi
had been deposited 1rte§ﬁionally
on top of the burials.”

1. Herodotus I.140
2. E.P.Schmidt, Persepolis, Vol.IT,p.117
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From the pottery evidence, provided atb the

site, Schmidt comcludes thaty

"the cemetery of Persepolis Spring

belonge either to the end of the

Achaemenid period, or to the early

post=Achaemenid era."
The Achaemenid kings were the "Persians," and there-
fore adhered to their custom of burial. J4As kings,
they were entitled, of course, 0 a more pompous
ceremonial burial., Thus the fombs at Pasargadae and

Behistun.

In eonclusicn, we must say that Herodotus
has no “eontradictory® statements or accounts, but
rather interesﬁﬁmgiy enough demonstrates how the
" Achaemenid-Persians® and the "Magian-Medes" { who
both claimed the Indo—Arysn religious legacy) each
pregerved their own separate identity in the various
phases of their religions. But religion and politics
went hand in hand in the ancient EBast; and therefore
their differences reflected, though in a very subile

way, both in their religious ag well as in their

1 @ E L] Fws Gh’!ﬂidtg I’afﬁepﬂliﬂg VGl L] II ,P ° 1 23
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political spheresg. Zarathustra, who was not welcomed
in his own country, had moved south-westwards fo the
region where the Persians were established and whence
they were soon to emerge as the great actors in the
arena of world politics. If nothing else, his holding
of shura Mazda 0 the fore-front had found receptive
ears among the "A@héeménid«yersianS¢" But side by
side with the "mew" Zarathusirian movement remained
the tradifional pantheon and oult of theYAchsemenid-
PersiansWand the "Magian~Medes" « the Indo-iAryan
legacy. However much Darius's religious opinions
seemed to have been approximeted to those of the
prophet Zarathusira, and however zealous Xerxes may
have been in kis suppression of the cult of "daevas,”
the resurgence of other deities from Artaxerxes II's
reign onwards only proves that the older Indo-Aryan
religious legacy had continmed to exist. Thus, three
Indo~Aryan religious "threads" - Fhe Zarathustrians,
the Magian-Medes and the Behsemenid-Persians -~ co-existed
during the Achaemenid empire. The result was the re-
emergence of a strictly dualistic form of "Zoroastrianism®
some six eenturies later (Sassanlan period), which was

probably due to the process of modification and
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syncretism by the "Magilan-ledes, the “Achaesmenid-

Persians," and the *Zarathusitrians.”
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