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PREFACE- /

In every age, religious conceptions and values stand
subject to interpretation and modification in order that
they méy become more congénial and apprbpriate to contem-
porary needs. Though the majority of this is undertaken
by those actively engaged within the religious framework
itself, perceptive criticisms and constructions often
come from those formally outside +this sphere. One sec-
ular critic of religious institutions and beliefs is John
.Dewey, who turns a mature mind to religious problems and
issues late in his career.

Apart from several articles, his single significant
work devoted to the subject of religion remains the short,
penetrating, often obscuré, and certainly limited anal-

ysis, entitled A Common Faith,:Il It attempts to offer,

among other things, a functional concept of God. As could
be expected from a contemporary haturalist, this concept
represents a radicaltalternafive to traditidnal accounts.
Thus it stands, an object of philosophical and theo- |
logical curiousity.

Wﬁether or not treatment 6f Dewey's thought on God
is deserving of effort is a matfer for conjecture. But it
is &i;ar;fbom examination, that it has Eeen, for more than
thirty years, a subject of considerable controversy

(iv)



and commentaries often lacking in careful scrutiny and an-—
alysis. Quite possibly this is attributable, on the one
hand, to optimistic thinkers whose zeal led them to up-
hold it as a work of great vision. - On the other hand,
hostile combatants have: been prone to wield the axe of
bias to strike it down. 'In.any case, it has been flag—
rantly misrepresented.

While Dewey's intention, to construct a naturalistic
concept of God suitable for contéﬁporary man, may be cited
for merit, the outcome is unable to receive as much. The
final Jjudgement, based upon this:examination, weighs
against him. Just as Dewey undertakes to criticize the
traditional conception of God and a contemporary theistic
view, likewise an equally critical approach is adopted to
treat his doctriﬁe. However, in doing so, no particular
theological position is employed to "pry him apart.” At
the same time, effort is devoted to attempting to recon=-
struct a velid interpretation of his concept of God.

In eonducting this study I haﬁe.been aided by the
holdings of two libraries. To the staff of Columbia Un-
iversity Library and the University of Michigah Library
must go my sincere appreciation for making resource mat-
erial available to me., Added to this must be recognized
those on the staff of Mills Memorial Libréry at McMaster
who efficiently procured the requested inter~library
loans. ‘
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In passing, I wish also to thank the Department of
University Affairs for the Provinece of Ontario for their
financial assistance enabling me to pursue graduate stud-
ileg. |

My chief debt of gratitude must be extended to my
supervisor, NMr. L. I. Greenspan, under whose skillful,
critical, and encouraging direction it hag been my pleas-
ure to work. In addition, Dr. Je C. Robertson’'s interest

and comments were welcomed.
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INTRODUCTION

The two centuries spénning.the birth of Descartes to
the death of Kant in 1804 gave rise, according to James
Collins, to three &efiﬁife trends conspiring to make the
natural world seem devoid of divine significance. " These
trends are: (1) The mathematicizing of nature and tech-
nical manipulation. (2) The emphasis of God's transcend-
ence at the expemse‘of His immenence. (3) The phenomen-

1 Given these factors two

alizing of sensible things.

courses: remained for the minds of the nineteenth century,

either the divine could be excluded or nature could be

- divinized. The former represented varioug atheistic pog-

itions while the latter was the refuge of Hegel and the

transcendental idealists. However, if one found atheism

to be undesirable and the divinization of nature unac- |

ceptable, did that then mean the only alternative was a -

return to6 the supernatural God of the Christian tradition?

This represents an enticing challenge.. One respond- -

ent to its summons is John Dewey. He offers, in reply,

a scientifieally. oriented "Naturalism," a doctrine, to

' quote Sterling Iamprecht, one of its adherents, which:
means a philosgophical position, empirical in
method, that regards everything that exists or

" occurs to be conditioned in its existence or

occurrence by causal factors within one all-en-
compassing system of nature, however 'spiritual’

1
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or purposeful or rational some of those things and
§Z?nts may in thei? fungtions and values prove to

"In one very real. sense th;s doctrine means a radical
psychologizing in its approach to Ged. It considers the
idea of God ta be a concept which ﬁan has concerning God
as opposed to earlier, pfe-Hegelian, notions of the idea
of God as an exemplar in the divine mind.

The purpose of this thesis is to critically examine
and evaluate John Dewey's naturalistic concept of God.
Dewey emphatically maintains his concept guarantees all
of the things traditional religionists prize and commect
with their God. It will be shown that he attempts to re-
construct a concept of God freed from the deficiencies}he
ascribes tb'the supernatural God of the Christian trad-
ition plus a liberal modern conception. This requires:
(1) Exemining his arguments against the traditional and
'.1ibera1 modernist conceptions of God. (2) Offerin;‘a
viable interpretation of his concept of God. Foll(wing
this, a critique of his naturalistic God will be gi ven.
It will be argued thatz (1) Three of the four argurents
employed by Dewey to criticize the traditionalists|and
liberal modernists can, in turn, be levelled againit his

concept of God. (2) His concept of God is not comjatible

with his professed naturalism. His emphasis on scien-

tific'verifiability requires he give up his concepi of

God .



In developing his polemic against the traditional
conception of God and the God of the liberal modernists,
it will be demonstrated in relation to the former that
his objections rest on disputing +the attribution of
"existence™ to their Deity, and the status of "supernat-
ural™ assigned to Ged. In the first instance he discred-
its the notion of existence ﬁy maintaining a general
agreement with three of the Rantian refutations. This is
followed by a moral argument and an argument centering
on religious experience. However, the major emphasis of
his attack focuses on the second course, Examination of
,his major philosophical works discloses he would reject
the sﬁpernatural on four counts: (1) The supernatural
rests on a fallacy. (2) It relies on a desire for secur~
ity. (8) It is based on an invalid method of knowing.
(4) It acts as a hindrance to science and religion. As
for the latter conception, the liberal modernist, he
criticizeg this doctrine for not breaking completely
with the tradition yet attempting to reconstrict a con~ -
cept Of God meeting the demands of a modern world. Sec-
ondly, he réjects their method as a valid means for es-

tablishing God. |
| Though one commentator; Corliss Lemont, forcefully
argues Dewey did not wish to incorporate a concept of God

into his philosophy, it will be shown he feels a professed



need for such a concept and in fact it is intended to
serve a specific fUnctional valﬁe, the engendering of an
emotive effeet. Secondly, it is intended to serve ag a
middle course between having to accept a supernaturalism
on the one hand or a materialism on the other.

The problem coﬁfronfing Dewey is to formulate a con-
cept of God idehtifying with something within nature'but
without the attribution of personality or existential
identifiability attending it., His stress on situatiénal
dependency is cited as the clue to understanding his prog-
eny. This means wben.he}advocateS"that a concept of God
must contain an Identification with the ideal and the act-
ual in a union, he is seeking to offer a concept referring
to a situation in which ideal and actual become features
manifesting themselves in a constant uniting. This, it
will be argued, has the value of not forcing him to ident-
ify his God with either the ideal (and hence be charged
with idealism) or the actual in isolation. He Is thereby
attempting to overcome a duaiism by‘making hié God the
product. of an imaginary reflex between the ideal and the
actual. However, he is faced with the issue of satisfy-
ing his demand for the cognitively real in a concept of |
God. He attempts to ingrain this into his construction
by meking the existent conditions providing the basic
foundation for his imaginary projections (Ged) cognit-

ively real and open. to empirical verificatiom.
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To understand the concept of God formulated by Dewey
requires more than a familiarity with what is given in

A Common Faithe Prior to 1933 his writings contain no

serious sustained confrontation with religious issues and -
the subject of God. This, as commentators recognize, 1is
a result of his marginal Iinterest in such problems.3 But
if his interest is only marginél why does he suddenly
have a change of heart? There is no unanimity of opinion
accounting for this (the views of Nolan Jacobson and
Howard Parsons are cited as examples). To settle this
controversy it will be argued that Dewey*s disinterest is
not personal but arises from hig inability to attach im-
portance to religious questions as genuine philosophical
problems. What leads him to have a change of heart is his
recognition of a vital problem, namely, the status of
"supernatural™ assigned God. He wants to respond to this
problem because of the emphasis he places on the need to
work on genuine problems confronting men. That he can
respond is due to his having a mature philosophy at his
disposal, a philosophy whose development is accompanied
with a corresponding development in religious views.

This leads him to come to grips with critical religious
thought and he begins his labours offering an attack on
the. theistic interpretation ¢f the liberal modernists’®
coﬁcept of God. |

. Dewey's formal entrance into the arena of religious



questions in 19338 discloses & sympathy for conceiving a
God operative within the continuity of natural processes,
but in no part transcendent or incapable of empirical ver-
ification. This represents a significant developmental
stage in the formation of hig naturalistic cohcept of God.
It amplifies:s the firm secular orientation of his relig-
ious thought. Thiss orientation, as examination into his
religious and social background illustrates, is a charact-
eristic of his thought following his early disavowal of
the Congregationsal Faith; It stresgsses the empirical basis
for the power of cultural environment~--a derivative glean-
ed from the Hegelian system~---and an intellectual regard
for social interests and problems. This,. it will be shown,
is predominately attributable to three factors: (1) The
"scientific perspective and experimental method emerges

as a means for reconciling intellectual techniques with
the concrete diversity of experienced things. (2) His
close adherence to the democratie force in the social
realm as an essential ingredient for social unity. (3)

He implicitly éccepts his wife's belief. in the religious
attitude as indigenous in natural experience. The import-
ance of the first two of these factoré for his religious
thought is considerable. They are merged and made the
guidelines according td which religious development must

adhere and remain consistent.
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It will be demonstrated Dewey gives religion and God
a social as oppbsed to individual fix. A clear example
of this is in evidence when he infuses morality into his
concept of God. He relies on a correspondence between
goods derived from human communication and ideal ends
Which unite to form God. This ﬁltimately means resorting
to an ethical atomism. Nevertheless; he recognizes the
unity of ideal ends to be & worthwhile projection for
men to respond to as Wofthy of controlling their desires
and choices.

Fastly, it has been a lingering belief in some

quarters that Uewey has formed a theistic conception of

God. This will be refuted. His concept of God, if the
interpretation given in this analysis is correct, is
neither monotheistic, polytheistic, nor pantheistic. It §
is meant to be a postulate, a postulate designed to act

as a restorative freeing contemporary mén from a sense

of inhibiting isolation. It is intended to act as an

instrument of social adjustment.



CHAPTEH‘ONE
BACKGROUND
" Through his efforts, Dewey, during his lifetime

gains enormous esteem and prestige, philosophical and
otherwise. As one writer puts it:

In many ways Dewey was the American philosopher

of the first half of this century; his thought

was a moving force in, and reflected image of,

much that was at the center of AmericaE Tife

up to the end of the Second World War.d

The range and scope of Dewey's interests compel him

to write on many problems including religion. But his.
thought, from its earliest days, centers on an attract-
ion to sociael problems. He accounts for this in his
autobiographical sketch written in his seventy-~first
year with the remark: |

Social interests and problems from an early per-

iod had to me the intellectual appeal and pro-

vided the intellectual sustenance that many seem

to have found primarily in religious questions.z'

In particular, it is the social categories of com-

munication and"participation agssociated with his philos-

ophy that retain a distinct central importance.3 This is
emphasized in his convietion. that much of our thought
passing as philosophy needs to be reconstructed "from
this point of view." The result of doing so, will, he

maintains, eculminate in "an integrated synthesis in a

8



9
philosophy congruous with medern science, and related to
actual needs in education, morals, and religion."4

The religious thought of Dewey'’s age is dedicated
to the secular point of view and rather than flowing
against ‘the current he flows with it. The fruit of his
labours is a "religious seculafism,"sin which the term
"God" explicitly appears. This apbearance, queried by
some,_aécepted_at face value by others, hasQ neverthe-
less, provoked a long debate in scholarly publications,
a substantial portion of which.is inaccurate and mislead-
ing. To understahd the meaning and significance of his
progeny requires some familiarity with his background,
both social and religious. |

Dewey was born in 1859 and raised in the small rural
New England town of Burlington Vermont. The environment
was "typical of settled New England character,” bonded
with firm communal ties, which from a contemporary focus
"might well be criticized for intense moralistic emotional
pressure, excited,” as his daughter relates in her biog;
rephy of her father, "by the religious atmosphere, evan-

5 The

gelical rather than puritan which surrounded them."
strength of character of his mother and her ardent relig-
ious leaning, as opposed to that of his father, gain as-
cendancy in shaping the character of her son's formative
years and account for his Calvinistic béckground and mem=-

bership in the thgregational Church. Nominally this
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faith gains Dewey's acceptance for he devotes genuine
effort toward believing in its teachings. Regularly, he
attends the Sunday services in the.Wﬁite Street Church,
and later on, as a young college student at the University
of Vermont, serves as a Sunday school teacher.7 But be-
tween the years 1879 and 1882---his graduation from the
University of Vermont and first year of graduate work at
Johns Hopkins University---Dewey gives up the formal
practice of the Congregational faith. What causes this
occurrence Dewey attributes to "personal experiences and

8 Precis=

not from the effects of philosophical teaching."
ely what these "personal experiences" are, Dewey does not
mention., All that is known is that this period in his
life was one of "trying personal crisis,"gbrought on
largely, so it seems, by:
| 'the‘sense of divisions and separations.that WeTCaeo.
.sborne in upon me as a consequent of a heritage
of New England culture, divisdons by way of iso-
“lation of self Erom thidworld, of soul from body,
of nature from Godeoeso-"-

As a result of this Dewey is left with an "inward
laceration” and an.accompaﬁyingf“iniense emotional crav-—
ing."ll His daughtef attributes this situation to the
fact "his belief was never whole-hearted enough to sat-
isfy his emotional need."12 Howevef:this may be, he at
least manages to allay his craving for intellectual sub-
ject-matter while at Johné Hopkins. This is a direct re-

sult of a course of study pursued under the Hegelian
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scholar George Sylvester Morris. The stimulating intro-
duction Dewey receives to Hegel's thought provides the
catalyst he requires to satisfy his emotional yearning.
Consequently: |

From the idealism of Hegel, as interpreted by
Morris, he obtained in his late adolescence that
fusion of emotion and intellect for which he had
sought unsuccessfully in his boyhood religious
‘experience.lS

Thié.statement, made by His daughter,'is put rather
trenchantly while Dewey himself is not willing to admit
to, or remember, as much. Allkhe gives assent to is that

his introduction to Hegel "operated as an immence release, -

a 1iberation."14 But the Hegelian influence is established

as a permanent impression om his thought and writing. To
be specific, the actual influencé, given by Dewey, of the
German scholar ise |

"The metaphysical idea that an absolute mind is
menifest in social institutions dropped out; the
idea upon an empirical basis of the power exer-
cised by cultural environment in shaping the ideas,
beliefs, and intellectual attitudes of individuals
remained. It was a factor in producing my belief
that the not uncommon assumption in both psychology
and philosophy of a ready~made mind over against a
physical world as an object has no empirical sup-
port. It was a factor in producing my belief that
the only ﬁossible psychology, as distinct from a
biological account of behavior, is a social psy-
chology. With respect to more technical philog=-
ophical matters, the Hegelian emphasis upon con=-
tinuity and the function of conflict persisted on
empirical grounds after my earlier confidence in
dialectic had given way to scepticism.l®

In 1884 the offer of an instructorship takes Dewey to

the University of Michigan. The subsequent years spent at
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Ann Arbor mark a change in his philosophicel development.
His formal interest in Hegel and continental Idealisms
gradually turns, regérdless of the fact CGerman thought
and English Hegelianism has reached the zenith of attent-
ion it commands in the philosophical world familiar with
it. Here in Michigan, almost oh the frontier between
East and West in America, the temper of life within the
confine of the social structure makes European "gystems”
of thought ill~suited. The exercise of the material and
mechanical on life and thought éause.Dewey, as Sidney
Hook states, "to aﬁandon all the old metaphysical lumber
he had carried with him from the East and roughhew the -
16 |

beams of a mew philosophy." But explicitly how this

new environment encroaches upon Dewey to initiate his

17is.rather

slow, fifteen year "drift" from Hegelianism
unclear. He leaves no personal account for it. A likely
explanation far it is based on his enduring desire to

find an intellectual technique that would be consistent
and capable of being adopted "to the concrete diversity

of experienced_things'."l8 The credibility of this content-
~ ion is strengthened when it is considered that he develops
a formal interest while at Michigan in the experimental
psychological studies of G. Standley Hall and William
James.TY The effect of the'%houghfs of these two men, in
particular that of the latter, on Dewey is that: "It

worked its way more and more into all my ideas and acted



as a ferment to transform old beliefs."zo The schematism
of Hegel"s system becomes .too artificialfor Dewey. The
remoteness: of its abstractions lacks "the nearness 'to
what is distinctively human."  He fetls' this is affset
by the "objective'biological approach of the Jamesian
psychology.” At this date, the'scientific perspective
begins to hold his attention and it will continue to do
so as a distinct mark of his thought.®’ It is to ex~
perimental psychology that he turns to effect a recon-
ciliation between intellectual fechnique and "the. con-
crete diversity of expérienced things." The result of
carrying through this;reconciliation reflects in the
rise of the concept qf,"éxperience" in his philosophy-—--
experience as a series of interpenetrating organic co-
ordinations, experience as pluraiity. Experience, rad-
ically reinterpreted from classical accounts by"Dewey
becomes the factor by whiech and in which the world-
context is disclosed. Classical accounts regard ex-
perience‘as the agent for disclosing the world-context
but Dewey moves one step beyond this, maintaining ex-
perience is a reflector for manifold ways in which

22 m

reality can be approached. Thus in his thought, the

scientific,/social, ethical, aesthetic, and the relig-
ious etc., become parts or factors in humen life em-
braced by experience.

Though the trend of Dewey's thought lies with the

13
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experimental, the scientific, he remains closely allied
to the idea of democracy working within thé social realm
as a vital force. This empathy for democracy is a re-
tention from what is initiated and established during his
early years in Vermont. The town life of New England en-
dears him to democracy "in its old=-fashioned American

se~1r1:=,:'e,"'23

not that which is congruent with later labels
such as "Americanism"™ or the financial-industrial policy

signified by the terms laissez-~faire liberalism. Democ~

racy as a concept enters into the fabric of his philos-

ophical writing quite early and in & most striking man-

ner.z4 Singularly, the most striking feature of the con-

cept he envisages and advocates is a firm'secular25

emph-
asis demanded of it. To this end Dewey remains typical
of the strong tradition in American life requiring. a

2Gand freedonm

clear delineatidn between church and state
from religious interference in so far as education is
concerned. In&trumentally,27aemocracy for Dewey pro-
vides an essential ingredient for_sociai unity. And
it is out of such social unity, ﬁe~believes, that "gen—

28 Tt ig this idea of

uine religioas'unity nust growe.'
democracy with accent placed on the-secular aspect that
helps him promote a critical appraisallof‘traditional
religioﬁs institutions¢29

Botﬁ the democratic concept and the"scientific point

of view remain separate during the initiél‘stages of’
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Dewey's developing philosophy. While he retains a pro-
found respect for both, it is not until 1908 that they
are brought together with sigpificant results for his
religious thought. So emphatic does he insist on this
merger and its importance, that science and democracy
are made the gwidelines according to which religion must
take cognizance and develop its framework congruent with
their dictates. Twenty-nine years after graduation from
the University of Vermont, and as a professor of phil-
osophy at Columbia, he asserts:

So far as education is concerned, those who be-

lieve in rellglon as a natural expre851on of

human experience must devote themselves to the

development of the ideas of life which lie im-

plicit in our still new sclence and our still
newer democracye.

And sgain in stronger terms: "religiousffeeling and

thought [must bej consistent with modern democracy and

31

médern science." ™ This point is again repeated and

stressed in several later'works.32

During his years of professional teaching'at Mich~
igan, Chlcago, and flnally at Columbla Uhlver31ty,33
Dewey's rellglous pos1t10n is never clarified nor elab-
orated in textual form. Prior to the decade beginning

in 1930, his works, with the notable exception of two
early articles>%and various references scattered through-
out his fexts, give witness to at best & marginal inter-

est in the subject of religion and even less to the topic
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of God. Consequently, attempts to attribute a well-de-
fined religious position to him or even the framework in-
dicative of a position must rely on examination of his
early writings on the subjecﬁ; To do so is myoptic and
bound to render him an injustice.35 FEarly articles and
references to religion are not édvocations éf his ex~-
plicit treatment. Dewey, at one point, warns one critic
about attempting to regard early statements as "prophetic
of my later more explicit treatments of'religion."36
This, of course, does not mean things said or claimed
about religion in early works have no bearing upon later
thoughts. On the contrary, Dewey's intent in the warning
is simply to be disnriminatéo

Without contraveﬁing his admonition here, it is
clear his genergl attitude, after he leaves the rural
setting of Vermont and formal practice of the Congregat-
ional faith, inclines him to regard‘religion as something
that must lend itself to social conditioning. Religion
for Dewey has "its source in the socialland intellectual
life of the community or race."37~Fai1ure to recognize
this he regards as a major mistake made by those who
sought to institutionalize religion. As a consequent
Qf this comviction he issues the plea that "one cause
worth battling for is a fusing of the social and re-
ligious motives."88 \

Some of his earlier beliefs and tenets do bear on
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his explicit treatment of religion. But it is incorrect
to assume or judiciously select any one or number of them
as constituting the major influencing component for his
later thought. The major contributing factor is not the
result of a rejection of an early creed, system of be-
1iefs,‘or philosophical doctriné. Quite the contrary,
if one.gives full recognition to Dewey's statement: "the
forces that have influenced me have come frdm persons

39then anal-~

and from situations more than from books,"
ysis must attempt to uncovér if this has any application
to his religious thought. If a person(s) is the influ-
encing factor then who is it, and what is the nature of
the influence? The answer to the firgt part of the ques-
tion is his: first wife Alice Chipmen Dewey whom he mar-
riess in 1886. And the answer to the second part is that
sne:  ’
was undoubtedly largely responsible for the early
widening of Dewey®s philosophic interests from
the commentative and classical to the field of
contemporary life....She had a deeply religious
nature but had never accepted any church dogma.
Her husband acquired from her the belief that a
religious attitude was indigenous in natural ex-

perience, and that theology and ecclesiastic in-
stitutions had benumbed rather than promoted it.

40
The failure of religion to appear as a.éubject in
distinct written form, two short articles notwithstanding,

is not the result of Dewey's persbnal_disinterest,in the

subject itself. In a private conversation with Herbert

Schneider at Columbia University he confesses he discus-
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ses the matter so little because he regards the subject as
one in which people currently profess little interest.41
More substantially, this lack of serious confrontation
with religious issues Dewey at%ribuﬁes to his own attitude

which has fostered "an inability to attach much importance

to religion as a philosophic problem,"42primarily, as he

states, becauser: .
the effect of that attachment seems to be in the
end a subordination of candid philosophic think-
ing to the alleged bzg factitious needs of some
special convictionse.

Religious beliefs intruding upon the philosophical
sphere he regards as anathama, an overthrow of profess-
ional ideas. His inclination and preference remains de;
voted to efforts to render first things first---particu-
lar philosophical problems and their solutions—---dealing
with human problems as encountered in social and polit-

44 A'close adherence to this task will

ical activitiese
result, in his opinion, in the faét.religious action and
belief will, as a matter of course, fall into order.
This conviction he bases on the belief "any genuinely
sound religious-experienée.could eand should adopt itself
to whatever beliefs one found oneself intellectually en-

n4S

titled to holds This statement, made in an article

46illustrates Dewey is placing relig~

/
published in 1930
ious experience on a wide footing, a consistent attituae
conceived and adopted in the 1892 article "Christianity

and Democracy" along with the idea that ‘there is "not one
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47 But it must be re-

isvlated sphere called religious."
called at one point he does contravene the scope within
which religious experience is actually allowed to de-
velop, namely, his qualifying demand expressed in the 1908
article "Religion and Cur Schools" and several other works,
that religiouss thought must reméin "consistent with modern
democracy and modern science." But he leaves this point
without explanation thus providing further evidence that
his thoughts oﬁ religion have not congealed in a definite
systematic form prior to thellgsoﬂs‘ |
Barly in 1933 the pattern changes, Dewey undertakes
to examine problems associated with religious thinking in
a more formal and systematic manner. What induces him to
initiate these inquires is a point'of controversy. He
offers: no succinet account for the transition from what
he. regards as an earlier "half-unconsclous sense" toward

. . . v . 4
religious experiences to this new formal interest. 8

Two
critics in recent articles examining specific issues con~
tained in Déwey“s religious thought affer speculations ex-
plaining this mgtamorphoéi§.4g Noland Jacobson attributes
Dewey"'s interest in questions of religion to "Conditions
in Americg/at the time [which | supported a radical re-

S0

thinking of traditional faiths."” He feels those "con-

ditions impinged upon Dewey and he responded with his us-

51

ual philosophical vigor.” Howard Parsons, on the other

hand, prefers to attribute it to Dewey's early religious
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training, épérf”framuthe formal aspect-—-tﬁat predominant
in the 1870%s in American.universities which stressed the-
ology and intuitionﬁg—as having been so ingrained it had
"become second nature with him" so that "he could shed
the external trappings and intellectual problems of re-

o3 Parsons bases this contention on examination

ligion."”
of Dewey®s definition of "religious faith" as "any act-
ivity pursued in behalf of an'ideal and against'obstacles
and in spite éf threats of personal loss because of con-

victions of its general and enduring value,"54

He main-
tains that it represents in fact, "an American standard
version of the Protestant notion of faith in works and of
the Pietistic notion of religion as religious exper-
ience."55
0f the two explanations, the former comes closer to
credibility than theflatterg but remains too general.
However, based on textual evidence the issue can be clar-
ified considerablyo'-on\Margh 22, 1933»(the year before
| the publication of his'major wdrk‘devoted to religion,

A Common Faith) Dewey makes the following statement in an

article:

my present attitude toward theology, various
crgeds and various philosophies of religion de~
veloped slowly and pari passu with the general
maturing of my philosophical ideag.90

This remark, disregarded by critics: of Dewey's re-

ligious thought, is quite significant. If, as he states,
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his wviews on religion have developed with an equal pace
in accord with the maturing of his philosophical ideas,
then there is certainly & reason to indicate why he can’
freely turn to religion at this point while shunning it
earlier and meke it the subject of a book, There is no
doubt, not even by commentatorslwho regard his philosophy
as established at different periods during his career,®’
that by 1934 Dewey's mature philoseophy is worked out and
published in print.°S Given this, it must be reiterated
that Dewey®¥s effortsi'by his own admission,‘are constantly
and sincerely devoted to alleviating the "problems of

men." Now as 1t happens, immediately before and following

the publication of A Common Faith, Dewey considers there

to be one very outstanding religious problem requiring
urgent éttention. In an article "One Current Religious
Problem," a reply to'a criticism of Dr, Percj Hughes,
Dewey states this problem. He writest:

¢« « othe status of the supernatural, is the cur-
rent problem for a much larger number. The evid-
ence for this statement is found in what men are
saying and writing and even more in what they are
doing...+The "Idea" or central structure of these
organizations [the Roman Catholic and Protestant
evangelical churches ] is the supernatural, cos-—
mological and historical. On the other hand,
there are multitudes who having given up the sup-
ernatural, are wondering whether they must in
consequence abandon also the religious. This is
a genuine and vital current pProblem for many per-
SONS. ' '

The reason why Dewey turns his attention to religious

issues is now clear. He recognizes the existence of an
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immediate religious probleﬁ for many people and his con-
viction toward working on "the problems of men" warrants
his response. That hé can respond is due to the fact he
feels he has the fruits of a ﬁature philosophy which can
be applied to the problem in order to overcome it. This
is also significant in that it points to the fact Dewey's
initial "concern" for religious problems is now in posit-
ion to be placed on more than a cursory footing; He pub-
lically exhibits this in his willing entry into a dia-
logue that arises because of his review of the book Is .

There A God by Henry Nelson Wieman, Douglas Macintosh

and Max Carl Otto in the February 8, 1933 edition of The

Christian Centurye

Dewey's review répresents an attack on Wﬁat he callg
the."liberal modernists" and their attempt to formulate
a“theis;ic conception of God consistent with the modern
temper, particularly with science and the advance in sec—
ular knowledge. A gecond article, a reply by Dewey, on
" March 22, considers objectithHfaisedﬁby Wieman and Mac-
intosh to.Deweyfs review., Specifically, Dewey réstates

and attempts, in this second article, to clarify the
points made in the first article. Wieman follows up
Dewey*s correspondence in a public communication April 5,
1933, ciﬁing what he feels is the gulf between his pro-
fessed theism and that which Dewey ascribes to him. The

exchange then breaks off, explanation being provided in
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the May 31 editorial of The Christian Century to the point

thats "Professor JUewey's other commitments have for the

present made it4impractical for him to continue the ex-

change with Professor Wieman...."°C When Dewey does Te-
ply it is not by way of formal‘iatter continuing the de~
bate with Wieman. It is delivered as the Terry Lectures
at Yale Uniwersity and immediétely published under the

title A Common Faith.

The importance of the 1933 articles has been highly
underraﬁed. . Seldomnm, if ever, have critics taken them as
representing a development in Dewey's own religious
thought. This oversight is ﬁnderstandable since they do
represent, for all p:actical purposes:, a dialogue between
Dewey and Wieman (mainly). In the end it is resolved
both men are arguing,at cross purposes with Dewey deny-
ing“what'Wieman wants to attribute to him. What does
ﬁeed to be stressed is Jacobson's remark that in these
articles Dewey is "coming to close grips with critical
religious thought for thé first time."%! To this cen be
added a fufther'qualifidation; ‘Their‘importance.is mag-
nified when they are viewed, along Wifh Dewey's inclusive

philosophieal -position, as the basis and background for

what is developed in part in A Common Faith. Of prime

importance as well, is the fact that as a result of the
publication of these articles the first misunderstandings

of Dewey*s: religious thought occurs. Had this misunder-—
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standing not arisen (primarily Wieman's attributing a the-
istic position to Dewey) much of the problematic character
of Dewey‘®s religious thought, as an enduring scholarly pas-
sion, would have been substantially diminished.

When A Common Faith is issgued following close on

these articles, it is met with é mixed reaction mainly by
professionél theologians,62and again with misunderstand—
ings. Dewey does not attempt in it a staunch defence of
the faith in its traditional form, nor is it his purpose
to present a critical tract on traditional religion
(though admittedly he is highly critical of traditional
religion)c What he explicitly attempts iss
to show such persons [ those who have abandoned
supernaturalism | that they still have within their
experience all the elements which give the relig-
ious attitude its value.03 = |
It is written expressly for "those Who'have abandoned
supernaturalism and ﬁho on that account are reproached
by traditionalists for having turned théir‘backs on
: everything;religious."64 His 1egé¢y‘to this group is a
"humanistic Naturalism,” a religidua éeqularism,asthat
attempts to giVe full'considerétiom.and.recognition'to
the coﬁtemporary context. But what of God?
As a philosophical doctrinez"naturalism" stresses
the reality of nature and natural Being. In adhéfing to

this however, it need not necesgarily reject a Gode.

But to remain consistent with its presuppésitions it is
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obliged to reject, among other things, doctrines contain-
ing or entailing, in'part or whole, dualistic conceptions,
e.8., any Being or principle beyond nature, that is,
supernatural.

In a seldom noticed passage, Dewey reveals his true
attitude toward the traditional concept of God., He then
follows it up with & decisive contention. To begin with
he asserts:

. . .of the things which traditionalists prize

and which they comnect exclusively with thelir own
conception of God can be had equally well in the
course of human experience Iin our relations to the
natural world and to one another as human beingg

related in the family, friendship, industry, art,
science and citizenship.

Realization of the full magnitude of this leaves one,
according4to him, with the altérnatiye:

Either then the concept of God can be dropped out
as far as genuinely religious experience is con-
cerned, or it must be framed wholly in terms of
natural and human relationships involved in our:
straightaway human experience.°’

On the basis of this claim Goa becoﬁés a problem of
some importance.in Dgwey's religioﬁs thoughi and merits
attention on at least fwd definite accounts: (I) His
justification of this claiﬁ. (2) Should he wish to re-
tain a concept_of‘God in some form then what must its
function and characteristics be? |

Traditional religionists have long maintained var-
ious associations, e.g., value, ideals, ﬁorality, faith,

ete., with their deity. Given DeWey’s7above assertion,
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such associations would have to be shown to have their
referent entirely within "the course of human experience
in our relations to the natural world."™ To carry out
this reconstruction does not, as will be shown, easily or
automatically free him from possible difficulties.

Not only traditional, but certain modern conceptions
of God, conflict with naturalistic interpretatioms. To
understand and ilIumine Dewey's position requires exam-
ining what it is he specifically objects to in these alien
prescriptions and his reasons for doing so. It will be
demonstrated that Dewey's arguments against these non-
naturalistic views have, in turn, a depreciatory result

for the concept of God he formulates.



CHAPTER TWO
THE CASE AG"AINSTL GQOD
In this Chapter evidence will be introduced to i1I-

ustrate that Dewey®s polemic ia'directed againsty (I) Trad-
itional notions aseribing (a) "existence" ta God, and (D)
the status of "supernatural” assigned to God. (2) A& mod=-
ern;cbncept of God that fails, in his opinion, to break -
with the‘traditionAbut‘neyertheless.endeavours to con-~

1}

struct a viable conception of Deitye.

A. God as Existent

"Réligions," as Dewey states in A Common Faith,

"have traditionally been allied with ideas of the super-
natural, and....the necessity for a Supernatural Being....

~ that is beyond the power of‘nature."l

Further, "these der-
ivations are encum%rancés and....what is\genuinely relig-
ious will undergo an emanCipaﬁibn]When it is relieved from
them."?

Belief in a supernatural Being, Deity, or God, has
been an integral part of traditional Christian religion,
and conceptions of such a Being have ranged, as Dewey
maintains, "from theism to mild deism."3 To support these
beliefs various arguments have been.advaﬁced to Justify
that the Deity or God exists. Traditional arguments .

27
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attemptingfﬁd”"provq?hGod”g existence are manifold, hence
it has become somewhat of a custom to delineate them by
employing the use of labels---ontological, cosmological,
teleological, moral, and mofe recently what is described
as from "religious experience.” .

Ascribing "existence" to a'supernaturai Being, Deity,
or God, doés not escape Dewey's attention and he somewhat
sardonically remarks: "the existence or nbn—existence of

4 T4 nis

such a God is something to get excited about."”
case however, the degree of excitemént raised by this is-
sue is vitiated by his refusal to be_aroused,~t§'the ex-
tent of preferring no% to invblve-himself formally with
lengthy transcriptions of these afguments~and their en-
‘ tailmenﬁs. Dewey does not deal'dipectly with the trad-.
itional "proofs™ Ceicept for the moral and religious ex-
pefience arguments).. Yet this deficiency, if it could be
called that, is offsé£ by comments contained in his works
which indicate he does have an attitude bearing on each
Cf_these traditional argumenﬁs.f,Ad&ed ﬁo this is a sug-
picion Dewey holds with Immanuel Kant's critique regarding
the ontological, cosmologiéal, and teleological arguments.
This follows from his statementr:,
« o othere are many religionists who are now dis-
satisfied with the older "proofs" of the existence
of God, those that go by the name ontological, cos=
" mological, and teleoclogical. The cause of the dis=
satisfaction is perhaps not so much the arguments

that Kant used to show the insufficiency of these
alleged proofs, as it 1is the growing feeling that
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they are too formal to offer any support to relig-
ion in action.

The extent to which Dewey holds with the Kantian
critique plus his rejection of the moral and "religious
experience"” arguments can be illgstrate& in a geparate
consideration of each.of the afguments in turn.

1. The Ontological Argument. This argument, generally

associated with its inceptor the Benedicfine Anselm of
Canterbury (1083-1109) and formulated in his work The
Proslogium,, contends that the concept of God implies:

God"s existence.6 Immanuel Kant's objection to this reason-

ing inbsimplified form is that existence cannot be deduced
from a concept°7 In one of his minor philosophical works

Dewey appears to be in agreement with Kant. The Problemg

of Men contains the following assertion:

No amount of purely deductive manipulation of
abstractions brings a resulting conclusion any
nearer a concrete fact than were the original
premises. Deduction introduces in regular sequ-
ence new ideas, and thus complicates the general
content. But to suppose that by complicating the
content of & proposition we get nearer the individ-
ual of experience is the fallacy at once of med~
iaeval realism and of_the ontological argument for
the existence of God.®

In other words, Dewey regards the attribution of "exist-

ence" to a Deity by deductivé argument to be fallacious.

2. The Casmological Argument.' A classical example of this

argument finds expression in the Summa Theologica of Saint

Thomas Aqwinas.gﬂThis argument seeks to prove God's exist-

ence follows from the fact things exist. As such, it re-
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lies on a regress~of%causes presupposing causes until fin-
ally stopping at a cause which is not dependent upon some-
thing else for its existence. Kant agrees everything that
happens has a causea10 But he objects to this argument in
thats

| o o o8ll laws governing the transition from effects
to causes, all synthesis and extension of our know-

" ledge, refer to nothing but possible experience,

and therefore solely to objects of the sensible

world, and apart from them can have no meaning
whatsoever,Lt

F@g Kant it may be permissible to assume the exist-
ence of God as the cause of all effects in order to aid
reason seeking the unity of causes, but postulating the
necegsary existence of a Being, de, is illegitimate.

The contingency of the phenomenal world and the absolute
necessity of God cannot be estaﬁlished by human reason.

In a similar mapner,'Dewest;oppoéition to a cos-
mological account would follow from his-disagrgement of
causal conceptions in.géﬁéralo He maintains that: "The
notion of causal exﬁlanation involved in both cohceptions'
[mechanisfic‘metaphysics and spiritusl metaphysics| im-
plies a breach’ in the continuify of higtoric processes."lz
Both of these views he regards as restiﬁg on é fallacy,
the break up "of a continuity of historical change into
two separate parts...."13 Cadsality, in his bpinion, is
justz= | | o .

- ‘another name for the sequential order itself; and
since this is an order of a history having a begin-
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ning and end, there is nothing more absurd than
sett?ng*gaws%ﬁity over against either initiation
or finality.

Dewey®s case against a cosmological .argument for the
existence of God ensues from fhe émpirical view of causal-
ity represented here and subsequently regts oﬁ the deniél
of mefaphysical or spiritualistic causality as inca@able
of empirical verificatione.

3. The Teleological Argument. Sometimes referred to as

the argument from design or with Kant the physico-theolog-
ical argument, it is formulated by contending events, ob-
jects, etc., reveal a type or relationship suggestive of
a purpose or end towafd which they move. Simply, it is
inferring thHe existence of God from the nature and ar-
rangement of‘the actual world. Kant objected to it on the
basis of apodictic certainty. As an argument by analogy
it could not be conclusive and could not establish a
world-creator to which everything is subject.l5
Dewey®s rejection of teleological interpretations is
contained in gseveral comments: ’
The traditional conception of natural ends was to
the efféect that nature does nothing in vain; the
accepted meaning of the phrase was that every
change is for the sake of something which does
not change, occurring in its behalf....But in a
legitimate account of ends as ending, all direct-
ional order resides in the sequential order.
He contends here that while certain events may reach an
end this does not make them ends of natural procesées.

Tb'mse:his example: "a man is not an adult until after he
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has been a boy, but childhood does not exist for the sake

of maturityo"l7

There 1s however nothing self-evident, or even
. ¢clear, in the exclusive identification of ends
with ends-in-view....lModern science made it clear
that nature has no preference for good things over
bad things; itg mills turn out any kind of grist
1nd1ffere1t1y.18

Popular teleology....has accordingly been apol=-
" egetic, Jjustificatory of the beneficence of nat-
ure; it has been optimistic in a complacent Way.19

Consequently, teleology is arbitrary with respect to up-

holding good "as natural ends," and bad "as mere accid-

ents or incidentse"zo

Objects are certainly none the worse for having
wonder and admiration for their inspiration and:
art for their medium. But these objects are dis~
torted when....there is claimed for them a rat-
ional and cosmic status....Such a realm is in-
trinsically one of secure and self-possessed
meaning. It consists of objects of immediate
engoymeﬁt hypostatisized into transcendent re-
allty.

5

On this count, teleology works to hypostasize objects of
art, turn aesthetic objects into realities.
. . .2s long as objects are viewed telically, as
long as the objects of the truest knowledge, the
most real forms of being, are thought of as ends,
301ence does not advance.
Here the argument against teleology is:'simply a dismis-
sal based on his regard for science. Teleology for Dewey
runs contrary to and hampers science. His argument at one
point is hérdly different than Kent's. Xant holds that

religionists posit a God through infereﬁce.While Dewey

maintains it rests on hypostatization.
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The above evidence indicates Dewey would reject the
three traditional arguments directed toward attempting to
"prove" God's existence. In each instance his comments
witness an argeement with the.Kanfian approach.

4. The Woral Argument. This-argument and the argument

from "religiods experience" receive greater attention by
Dewey than do the preceding ones. His objection to moral
"proofs" turns directly to mention of God and his argument
is more systematic. Im his 1933 article "A God Or The
God," Dewey, in attempting.to point out the position that
has come to be defined By'the liberal modernists (in part-
icular Wieman), finds a philosophical difficulty for those
who would attempt to formulate God based on the impera- .
tives of the.moral Iife. 'He charges:
If you appeal to the moral life for your basis and
direction, you must be content to derive your con-
ception of religion and of Go%gwholly from the im=~
plications of the moral life.
The weakness of this method reveals itself if one appeals:
.« o .to.the supremacy of mqral_ideéls as the
ground for the content of religious ideas, in-
cluding that of God, and then To insist upon a
God to give moral ideals eternal and independent
support involves an inherent contradiction.24
In other words, Dewey‘is disputing the essential premise
of the inference from axiology t0o a supernatural God. His
- belief is that it is not necessary to invoke.a supernatural
God to guaréntee the validity of moral ideals (the author-

ity reste with the intrinsiec nature of the idealszsﬁ.
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Attempting to give supernatural support to moral ideals

is, for Dewey, the result of "yast intellectual schemes,
philosophies; and theélogies,f that have been devoted to
proving that "ideals are réal not as ideals but as ante-

26

cedently existing actualities."”  As a consequent "the

physical {has‘been]'subtly changed into the metaphysical.m27
Whether or not Dewey is correct in thisﬂlast‘point is a
possible point of conjecturé° However, he is not in-
correct in maintaining morality can be'founded independent

of supernatural support and guarantee ( Kant in his Ground- .

work of the Metaphysics of Worals and Hegel in his Philos~

ophy of Right, for example, testify to thisje.

5. The Argument From Religious Experience. As well as his
strictufe against. attémpting to formulate the existence of
God on mofal grounds, Dewey findsaamongftheistic appeals
seeking, establishment of the divine existence an appeal to
"a definitely limited channel and organ of experience, de-
nominated religious."28 He outright rejects this method ef
approach as: viable on severai'cqunfs;:(li He points out
that the Christian has claimed a "right reiigiOUS'adjuSt-
ment" based on this "religious" way of knowing, but "the
right religious adjustment of devout Parsee, Islamite,
Buddhist, Vedantist, etc., would yield other Tempirical
evidence“."zg {2) He distinguishes between the experience
and interpretation‘of it arguing:that; "fhe particular in-

tefpretation given to this complex of conditions is not
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inherent in the experience itself. It is derived from the
culture with which a particular person has been imbued.”go
(8) WMen of different religious faithes and those professing
no belief in God have had experiences similar to those

31

claimed to be religious by Christians. No a priori bond

between these experiences and a supernatural God existse.

32

(4) The origin of such experienéea cquld have many causes
other than a supernatural one, (5)'Assuming'ﬁhe "relig-
ious" to be a special kind of experience relegates it to
being "limited.and private” while "Thevmethodfof intellig-

n33 (61 It is a circular

ence [science] is open and publiec.
argument.:
Woreover, when the experience in question -does.
not yield conscicusness of the presence of God, .
in the sense that is alleged to exist, the re~ |
tort is always at hand that it is not a genuine
religious experience. For by definition, only
that experience is religiouslwhich arrives at
this particular Tesult.o4
The claim to establish the existence of God based on
a "religious way of knowing" presents several difficult=~
ies, among which can be numbered the problem of verifica-
tion. Dewey, as the above objection indicates, seems
well aware of this and his argument has merit. If this
"preligious way of knowing" is based on some claim that
could be described as "psychological," then attempting
to demonstrate the existential claim "God exists™ could
hardly be made by an induétive argument. This would

be due primarily to therdifficulty of testing a
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genuine experience of God from an ungenuine oneo85 Again,
to establish the existential claim "God exists" upon the
"psychological®™ claim of having religious experience can-
not, as C. B. Martin points out, Ee:based on a deductive
argﬁment either. The reason for this is fhéf "psycholog-
ical statements....can make the claim only that I have..
..complex feelings and sensations. Nothing else follows

36

deductively." Even if it were claimed the "religiocus way

of knowing" is unique, this does not support direct ex~
perience of God or support'tﬁe claim "God exists."37 The
upshqt.of this is, to quote Martins:
We have seen that there are no tests or checking
procedures open to the believer to support his
existential claim aboult God. Thus he ig left with
the testimony of his own experience and the ex-
perience of others.S8 ' ,
In summary, DEWéyWs éése against God's existence
illustrates that I~ rejects the most frequent formal
"proofs" offered supporting the attribuﬁioh-of "existence”
to God. His remarks and arguments do not differ essent-
ially from t?aditiona1~oppositions,nor.do they add any=-
thing new. It was noted at one point Dewey retains ' a
displeasure toward these'arguments as beihg too formal
for a réligion in action.°? Possibly this aécounts,for
his reluctance to indulge in metaphysical speculation in
this directione. His opposition tg moral arguments and
arguments from "religious experiénce" recéive proportion=-

aliy'greater systematic treatment and retain stronger .
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philosophical validity. It appears from examination Dewey
is willing to'admit few concessions to the religious be-
liever. There 1s however,; one exception. He is willing
to assent to:

the logical possibility of the existence of a
personal will which 1s causative and directive

of the universe and which is deVObed to the pro—-
motion of moral endss .

But even this receives a dampening qualification, for he
quickly adds, without giving any explanation, that: WIf
the fdtu;e of religion is bound up with really finding
such Jjustificatory evideﬁce, I fear for the future of

religion."41

B, God as Supernatural

Dewey devotes more éffoft to the idea of the "super-
natural” than he does to the traditional "proofso" As he
understands and employs the term, "stupernatural"™ desig-
nates more than Jjust de¢42 But God is at least subsummed
under this'categoryo This:supernafuraibed is consildered
to be traﬁscendent-—-ﬁbeyond ﬁhe poweripf natureg"43 |
Further, he maintains: this is the supernatural God of the
Greek, Roman Catholic, and Protestant belie:f.44 Notice~
ably5 he mekes no-allowance.for,'or“considers the possibil-
ity of, a supernatural God immanent in the natural world
as its swstaining'ground¢

Though his writings contain numerous referemces to
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the supernatural, his disputation consists of four major

objections. These are expresséd in Experience And Nature.

(1925), The Quest For Certainty (1929), and finally in

A Common Faith {(1934).

1. The supernatural regts on a fallacy. Dewey's first
objection,stiﬁulates the supernatural‘is a result of
hypostatization which in turn rests(on-a fallacy. He main-
taing it is as true today as it was in the past that man
finds himself in a "precarious and perilous" world.*?
That isg'the empirical world "includes the uncertain, un-

predictable; uncontrollable, and hazérdous,"46

The ominous
present facing man 1s attributable to "unknown consequ-
ences flowing from the past” and a future “"even more un-

known and perilouso"47

But in the midst of this instab-
+ility resides a desire for stability, a desire to placate
the unknown forces deciding our future destiny. However,
it is tﬁé evils.presentvin the world that furnish more:
convineing evidence of the uncertain character of nature
than do the goods of our existence and lead to our em~

%8 The "un-

phasis of the precarious in human existence.
controllable distribution of good and evil®™ the "inex~
tricable mixture of stability and dﬁcertainty" and the
probiematic character it fosters has, as a result, oc~
cassioned the rise of philoSophyégand the subsequent

development of a host of philosophies which while fad-

ically opposed in many instances nevertheless accept a
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common premise, namely: "denying to the universe the char-

acter of contingency it possesses g0 integrally..,.wso

Consequently, philosophical efforts have been a constant
quest to identify "réality Wiﬂh what is sure, regular and

o1

finishedeooo” The product of these efforts has been var-

iouws techniques of conversion whereby:

the uncertain and unfinished Lare relegated ] to an
invidious state of unreal Being, while they have
systematically exalted the assured and complete to
the rank of true Being.o2

In other words, these techniques of conversidén are simply
hypostatizations in whichs

"reality"” becomes what we wish existence to be,
after we have analyzed its defeects and decided upon
~what would remove them; "reality" is what existence
would- be if our reasonably Justlfled preferences
were so completely established in nature as to ex-
haust and define its entire being and thereby
render search and struggle unnecessary. What is
left over, (and since trouble, struggle, conflict,
and error still empirically exist, something is
left over) being excluded by definition from Ffull
reglity is assigned to a grade or order of being
which is asserted to be metaphysically inferior;
an order variously called appearance, illusion,
mortal mind, or merelg emplrlcal against what
really and truly ise® ,

To justify this contention Dewey resorts to an histor-
ical appeal to the philosophical tradition. To back up his
claim he cites the culpable act of the "erection of objects

. . . .y S4
of selective preference into exclusive realities'™

which
marks the scholastic equation of the True and Good and
Unity with Eeing as such, the Spinozistic true idea which
capries truth intrinsically, the "simple idea"™ of Iocke,

tHe "impression" of Hume, the atomic data of the‘English
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neo~realist, and the recady-made essences of American neo-

realistsfa55 Faced with a choice of certainty or uncert-

ainty, philosophers, Dewey maintains, simply preferred the
former and then consighed whatever they considered capable
of it to "constitute ultimate Being while the remainder is

56

held to be either phenomenal or illusory.” Desire for

- the simple drove some to a love for_"elements" and sub-

sequently to the,conferriﬁg»of primary reality to them.s7
Favouring the permanent as oppésed to the changing has 1led
to the "hypnotic influence exercised by the conception of

o8

the eternal. As far as traditional religion is concerned:

o o obhe value prized in those'religions that have
ideal elements are idealizations of things charact-
eristic of natural associations, which have then
"been projected into a Supernatural realm for safe-
keeping and sanctlon
Each of these cases affords, for Dewey, striking ex~
amples of what he terms the "fallacy of selective em-
phasis," that is, the "conversion of eventual functions

60 And God 11ke aesthetic

into antecedent existence.”
essences, mathematlcal subs1stences, or the purely phys-
ical order is a consequent of this conver31on,6lthe re-—
sult of an hypostatization. -Those who would hold to the
conception of a supernatural God,héﬁe,'according to Dewey,
bgen'misled. Thej make the mistake of failing to do just-
ice to the "inclusive integrity of 'experience’."” They::
« o ohave gone astray through faiiurevto'connect

their reflective results with the affairs of every-
day primary experience....they have failed to note
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the empirical needs that generate their problem,
and have failed to return the refined products
back to the content of actual experience, there

to receive their check, inherit their full content
of meaning, and give illumination and guidance in
the immediate perplexities which originally
occassioned reflection.b2

This sort of move, to Dewey's mind, 1s the result of
an inc&néistéﬁt procedure. It appeals either to exper-
ience for its establishment and then proceeds to demean
experience or demean empifical modes of'knowihg only to
secure, by some theoretical manner, those ends toward
which empirical methods are directed. To back up his
argument Dewey cites the case of Absolute Experience.
Supposedly it derives its validity from a consideration
of "experience."” Once eétablished however, it deprecates
the ver& experience upon which it is .founded. He writes:

o « othe contents as well as the form of ultimate
Absolute Experience are derived from and based
upon the feature of actual experience, the very
experience which is then relegated to unreality
by the supreme reality derived from its unreal-
ity. 1t is "real™ Just long enough to afford a
spring-board into ultimate reality and to afford
a hint of the essential contents of the latter
and then it obligingly dissolves into mere appear-
ance. L1f we start from the standpoint of the Ab-
solute Experience thus reached, the contradiction
is repeated from its side. Although absolute,
eternal, all comprehensive....it proceeds to play
a tragic Jjoke upon itgse€lf--—~for there is nothing
else to be fooled--~by appedring in a queer com-

. bination of rags and glittering gew-gaws, in the
garb of the temporal, partial and conflicting
things, mental as well as physical, of ordinary
experience .63

The logical objection Dewey is raising with the Ab-

solute Experience example 1s certainly a valid‘argument
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against idealisms that adopt the procedure of deriving
their validity from "experience™ and then demeaning it.
Apparently however, the technique of the idealists' pro- i
cedure is equivalent to that employed by the religionist
. since Dewey does consider the postulation of a super-
natural Gad to be an instance of the conversion tech-
nique. To adhere to this is forcing the religionisf to
adopt the same premise as a starting point as would the
idealist namely, ™experience." The problem that is omit-
ted from thé discussion is, is the religionist necessarily
‘committed to the premise:Dewéy forces upon him? That the
religionist might rely on a volitional response or faith
(whatever that signifies) is not considered or allowed
by .Dewey. He neglects to discuss this for a good reason§
it opens up the case of subjective experience(s) which he
is adverse to and continually discredits in his works.64
In addition to this, it is not clear (at least Dewey does
not make it so) whether his critique of the idealists®
procedure ig relevant to all forms of supernaturalism,
The only form of supernaturalism in question, it will be
recdlled (see above, page 27) is. a supernatural God "be-
yond the power of nature."™

To hypostatize a God is to make that God a construct-
ion of the human mind. UDewey does not deny this but

attempts to refute it because the reason for it is atirib-



43
utable to man's longing'for stability in the face of in-
stability, security because of insecurity; etc. DBut even
if it is true that the genesis of this construction re-
sides in desires for security and stability, this does |
not determine the validity of the existence of a super-
natural Gode.

Dewey might be correct in contending philosophers
and theologians have been guilty of hypostatizing certain
ideal traits of experience. But these traits, whatever
they may be, are described in linguistic terms. The
question is, does the religionist who employs these terms,
terms derived from our world of "ordinary experience,™ to
use: Dewey's phrase, intend them to apply to God in a sim-
ilar or different manner from their ordinary use? Dewey
makes no mention of this or corresponding problems.

His: objection to the supernatural as a product of
hypostatization which in turn rests on a fallacy is a
weak argument. He raises a valid objection to Absolute
Experience but he does not demonstrate, beyond verbal
linkage, that the Absolute Experience example ig synon-
ymous with the supernaturél God posgited by the religion-
ist. Secondly, he forces the religionist to adopt the
seme premise as the_idealist without considering other
possibilities open to the religionist, e.g. faith. These
com@ents taken in coﬁjunction with the above points serve

to indicate that it is not made abundantly clear that
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the supernatural God of the religionist is an hypostatiz-
ation which in fact rests on a fallacy.

2. The supernatural as a desire for security. The second

objection to positing a supernatural God follows close on
anthropological contentions of primitive man's desire for
security. Dewey, ever conscious of anthropological stud-
iesg6sconstructs his disputation employing this asAa focal
point. 0ddly enough, for a philosopher with a social
psychology (social behaviourism might be a better char-
acterization) definitely épart from anything bearing a

66Dewey'$ objection strikes an atten-—

Freudian resemblance,
uating similarity to Freud's conviction expressed in The

Future of an Illusione. In this work Freud notes:

e o oreligious ideas have sprung from the same
need as all the other achievements of culture:
from the necessity for defending itself against
the crushing supremacy of nature.®
These "religious ideas" represent illusions683ttribuﬁable
in part to the need for security. Protection "against
unknown and mighty powers™ leads the child when he grows
up to project the traits of the father-figure and create

69 This familiar Freudian view is taken up by Dewey

godse.
(though not directly from Freud).7o In a similar manner
Dewey recognizes a supernatural God to be the result of
a projection or hypostatizatioﬁ of traits from experience
(his: first objection). Secondly, he maintains that man

frames a supernatural God because of his need for secur-
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ity. In The Quest for Certainty Dewey writes:

Man who lives in a world of hazards is compelled
to search for security. He has sought to attain
it in two ways. One of them began with an at-
‘tempt to propitiate the powers which environ him
and determine his destiny. It expressed itself
in supplication, sacrifice, ceremonial rite and
magical cult. In time these crude methods were

"~ largely displaced....lf man could not conquer
destiny he would WllllﬂglJ 2lly himself with it;
putting his will, even in sore affliction, on
the side of the powers which dispense Iortune,
he could escape defeat and might triumph in the
midst of destruction.

The other course is to invent arts and by their
means turn the powers of nature to account; man -
constructs a fortress out of the very conditions
and forces which threaten him....This is the
method of changing the world through action, as
the other is the method of changing the self in
emotion and idea.

However, prlmltlve men in his desire for security,
Dewey maintains, could hot avail himself of this choice.
He could not adopt the second means éinge he "had none
of the elaborate arts of protection and use which we
now enjoy'. n?2 Consequently, he turned to the first
means~——sacrifice, ceremonial rite, and magical culf—-
--2s a souree of help, ‘And in this "atmosphere prim-
jtive religion was born and fostered. Rather this at—
mosphere ygg the religiqus disbositiono”73 In this set~-
ting primitive man ﬁnable to‘trace'expefiences to their
nafural caﬁses heldithem‘as descriptions of mysterious
powers. Cleérlyw acts of fhe uneommbn;appearad extra-

ordinary and set agalnst the ordinary. .The net resulﬁ'

of this predlcament was "two realms [whlchj were in no
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74

way sharply demarcated from each other™ “but ultimetely

became delineated into the "holy and fortunate”™ on the
one hand and the Qprofane and the unlucky"” on the other,75
In time, Dewey relatés, this distinction became general-
ized and received rational formulation‘and justification
at the hands 6f philosophyo76
This development of religion and ﬁhé supernatural

as an outgrowth of man's need for secufify is not,; Dewey
contends, attributable to a deéiré for intellectual cer-
tainty but fof "the need for security in the results of

action,"77

The world as found by primitive man, Jjust as
modern_man-finds it, was unceftain and "the values men
prize are at the meréy of acts the results of which are
neverisure¢f78 It was quite natural that primitive man
faced with'uncertaihty ihnhis world reached out for
security. And in the "absence of actual certainty in
the midsf,qf a precarious and hazardous World;‘men cul-
tivated all sorts of things that would give them the

feeling of certainty°"79

Hences

Supernaturalism was, therefore, a genuinely soc-
ial religion as long as men's minds were attuned
to the supernatural. It gave an "explanation™ of
extraordinary occurrences while it provided tech-
niques for utilizing forces to secure advantages
and to protect the members of the community
against them when they were adverse.8

As well as-the}need for a feeling of certainty, the pres-
sure of necessity impinged upon'primitive'man and led him

"ﬁo impute practical efficacy to play and rite"” and ?mag-
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nify the place of magical exercise and superstitious leg-
endeﬁ The result was tribal myth981

Although manj persons still adhere iqﬂthese convict-
ions of the supernatﬁral‘and accompanying myths today as
a need for secufiﬁy, a "consolation in the face of the
unstableoa,.,"gzsuch devices, Dewey believes, are no
longer necessary., The reason for this he éﬁallenges is
attributable to "The growth of natural science [which]
brought extraordinary things into iine with events for

83 ¢ is modern

which there ié a2 "natural® explanation.”
science thfough its methods of control‘Cexperimentatiohs)
that assures practical certaiﬁty as cémpensatioa for the
indulgence in metaphysical spéculationso The supernat-
ural God oflréligion is purely a compensatory device, a
primitive Quest adopting’an.essentially'pessimistic oqt-
"look on things based on a desire for security.

This objection to the supernatural is'an.attempt by
Dewey to cut at the heart of the matter, its origin in
the natural worldo But it falls short on several counts.
(1) Based on a.psychologicél need, security, it is in
turn subject to the same objection stated above (pages
42-43) namely, contending thé geneéis of religigus be-
1ief resides in the need for security does not determine
the validity of the religious belief. Primitive begin—
nings of religion do not invalidate the tenets it may

hold. Primitive man's desire for security may well have
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had a part in thé originati&n of religion and the super-
natufal yet a supernatural God may exist. (2) His argu-
ment assumes the primitive level reached by religion re~
mains a‘constant~—fa compensatbry dévice developed because
of a need for security. He does not récognize or admit
the possibilify‘religion might have developed beyond the
primitive level.  (3) He maintains natural science has or
can. eradicate the_necessity of languishing in primitive
religious conceptions like desire f&ryéecurity, yet .
science in a similar manner may have been a product of
desire. Would he then dismiss science?

3. The supernafural rests on an invalid method of knowing.,

Religion, Dewey maintains, is at present faced with a
crisis over intellectual beliefs surrounding the super-
natural because:
the growth of knowiedge and of its methods and tests
has been such as to make acceptance of these beliefs
increasingly onerous and even impossible for large
numbers of cultivated men and women.84
As a consequent of this Dewey willingly accepts the sup-
positions
new methods of inquiry and reflection have become
for the educated man today the final arbiter of all
quest%ons of fact, existence, and intellectual ass-
ent.cv ' :
That is, these new methods have achieved & revolution in
"the seat of intellectual authority™ to the point that

there is now "but one sure road of access to truth---the

rodd of patient, cooperative inguiry operating by means
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of observation, experiment, record and controlled reflect-
:‘Lon.,"’86 In short, the methods employed by science and the

871t utilizes.

"experimenﬁal theofy of knowing"

Over sgainst thié method of knowledge is set the in-
consistent prqcédure of the religionisf who claims know-
ledge‘of an "aﬁtecedent Being," & Being "prior to and in-
dependent of the operation of knowihgo"88 Such a claim,
Dewey argues, is based on the assumption that "knowledge
is concerned with disclosure of thé characteristics of

89

antecedent existences and essencesccoo” It is a mis-

take he maintains to set up a supernatural antecedent

reaiity as something *given’ "prior to the acts of ex-

90

perimental variation and redispositioneeo.” The mis-—

teke lies in contesting a supernatural antecedent real-
ity "in sufficient existence before the act of knowing®

as opposed to being "the outcome of directed experimental
opefatidhsmfgl

Dewey's objectiohy an epistemological obJjection,
is founded on hié conviction that "the object of know-

ledge 1s eventual....an outecome of directed experimental

"92

operations...." “and "the criterion of knowledge lies

in the method used to secure consequences and not in

metaphysical conceptions of the nature of the real."98

For Dewey it is only the method of science that allows
man to secure consequences. The consequence of exper-—

. : . s . . - 9 . PR
imental verification is knowleige. 4 This method inval-
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idates supernatural methodology as a process of knowing
and attaining truthﬂéince such a method is incapable of
attaining truth. Truth does not reside in an antecedent
existent reality. WNor can the methodology of the super-
naturalists.be considered a valid method of knowing, ‘only
experimental verification can lead.to knowledge.

Scientific knowing, Dewey believesg compensates
for the deficiencies found in tradition&l processes of
knowing and is clearly délineated from supernatural con-
ceptions as a result of three of its inherent character-
istics:

The first is the: obvious one that all experiment-
ation involves overt doing, the making of definite
changes in the environment or in our relation to
it.. The second is that experiment is not a random
activity but directed by ideas which have to meet
the conditions set by the need of the problem in-
ducing the active inquiry. The third and con-
cluding feature, in which the other two receive
their full measure of meaning, is that the out-
come of the directed activity is the construction
of a new empirical situation in which objects are
differently related to one another, and such that
the eoiisequences of directed operations form the
objects that have the property of being known.95

An interesting point in Dewey'é objection lies with
the supposition he accepts, namely, that the methods of
-inquiry employed‘by science have become the "final ar—
biter" for "the éducated man'" and thus supernatural be=~
liefs are rendered "increasingly onerous."” If this is in
fact true then Dewey's case 1s made. Bﬁt it is quest-
ionable whether this cleim can be extended, as Dewey

would have it, to "all questions of fact, existence, and
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intellectual assent.”™ A short example may suffice to
illuéﬁrate the doubt which can be cast upon this content-
ione. | | ' |

The Christian religion has shown a traditional in-'
terest in several questibns concerning man: (1) Does he
possess a soui or self? (2) Is this soul or self re-
lated to his body? CS) Is the individual of supreme
worth? The first question is answered in the affirm-
ative, -the second question bears upon the problem of im-
Imortality, end the third question is affirmed by Christ-
ianity. Now according to Dewey's claim, scientific
method Wouid ha&e to be able to erbitrate in matters of
this nature. Perhaps it may be poasibie for it to db
so but Dewej certainly has not demonstrated that it has
or canog6 |

Dewey¥s discrediting of the religionist's process
of "knowing"™ the supernatural says nothing about what
the religionist_means by "knowing," and if thisr"knqwing"
is similar or different from what scienfific "knowing"
means. Associations of "faith" have attended the former
in traditional claims but Dewey ié'conspiciously silent
about such notions. -

By contending the scientific methodology is the only
valid method of operation and aCCéss to truth, Dewey has
automatically, and without'sufficient.reééonﬁ ruled out

all other possibilitieg. In addition, it is important
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to note here that as a proposition~--scientific methodology
is thé only valid methqd.of cperation and access to truth--
~it is not itself a'scientific proposition and therefore
to that extent appears self-contradictory.

4, The supernatural ig a hindrance to science and religion.

As themes in h@man.life end culture, religion and science
perennially emerge iﬁ written tracts given to discussions
concerning the scope and function of religion and relig-
ious knowledge in an age categorized as‘"écientifico"
Interest in science and the expansion of scientific know-
ledge has exercised a profound influence on religious be-
lief in fhe Judaeo-Christian tradition, and has, since the
sixteenth and seventeenth centuries, Wifnessed periods of
conflict and controversy. In the nineteenth and early
twentieth.centuriés contfoversy arose over claims that the
findings of science conflicted with specific religious
postulates and doctrines of belief. On the one side stood
the proponents of Darwinian evolution and on the other the
advocates of a literal view of the Genesis creation stor-
ies@97 In the philésophical sphere,7those philosophies
that can be generally described as "empirical" have,; on
the whole, tended to be more sympafhetic toward science
and hence embraced and advanced scientific claims while
remaining highly critical of traditional religious be-
liefs and thought. Dewey is no exception«to this case.

He contends the supernatural is not only a religious be-
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lief that hinders science but it acts also as a hindrance
to réligion itself.

"There was a fimé,"'Dewey writes, when it was argued
there wésn

o« o «nO way to judge the truth of any particluar
statement about a particular planet, heavenly body,
or case of combustion unless there was a general
truth already in hand with which to compare a2 par-
ticular empirical occurrence. But....the actual
advance of sclence did not begin +ill men broke .
away from this method.98

Allowing knowing to be dependent upon a "transcendental
factor™ makes “confirmation and refutation, cofrection,

criticism, of the pretensions of meanings of things im-

99

possible.” Scientific method before Darwin was arrested

and retained the mediaeval conception of interpreting
nature in terms of essences and attempted to find the
cbjects of knowledge "in some: transcendent and supernal

regiono"lpolnvoking supernatural agencies retards social

relationsloénd resists "the growth and application of the

102

method of natural intelligence. It promotes a laissez-

faire attitude standing in the way of oﬁr making changes

103

in our social relations. To .overcome this requires

interests and activities emancipated from the authority,

104 mus it is

and vested concerns of organized religion.
of utmost necessity ﬁto fight for recognition of the
method of intelligence in action".(i.eg, scientific

method‘)?lo5 It becomes impogsible to estimate;‘Dewey

speculatess:
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the amelioration that would result if the stimulus
and support given to practical action by science
were no longer limited to industry and commerce and
merely "secular” affairs. As long as the practical
import of the advance of science is confined to
these activities, the dualism between the values
which religion professes and the urgent concerns
of daily livelihood will persist.iO

Not. only does concentration and reliance on the super-
natural exert a subversive influence on science, Dewey
argues, but it acts to retard religioﬁwl'He maintains
that the positive lessons following from a consideration
of the methods of justifying intellectual beliefs is:
""that religious qualities and values if they are real are
not bound up with any single item of intellectual assent,
not even that of the existence of the God'of theismo"lo7
Cb—operaiive human endeavour discloses a more religious

108

faith than does: faith arising from revelation, and re-

gquires no reference to the supernatural, since such faith

places reliance in "intelligence becoming religious in

109

quality.” Historiecal concepts and associations de-

velcoped and extolled by traditional religion actually
impede religion through irrelevant practices inapprop-

110 They foster a depression

riate to the eohtémporary erd.
in religion. Emancipating individuals from supernatural
beliefs inherent in traditional religion would Iead to

111 How=

a "deeper and enduring adjustment in life...."
ever, "as long as social values are related to a super-

natural for which the churches stand in some peculiar
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way, there is an inherent inconsistency between the demand

112 This state of affairs Dewey

and efforts to execute it,"”
attributes to supefnatural Christianity®s commitment to & .
basic divisionlbeﬁweenAthose eﬁbracing its dogmas and
those rejecting belief in the supernatural. The latter
are regarded by the Christian :eligionists only as "poten-—
tial brothers." Significantly, this criticism is a result
of Dewey's regard for democracy; and at fhis’point the
concept of democracy enters once again into'his religious
thought, for the state of this matter---a division among
men---presents, to his mind; a failure in the "reglization
of the deﬁocratié ideal as a vital moral and spirituél'
ideal in human affaiTSooolelg

Dewey’s claim that the supernatural hinders science

is not unfounded nor without support. In his monumental

work A History of the Warfare of Science with Theology in

Christendom, A. D. White has shown that religionists have

resisted scientific evidence which conflicted with their
beliefs and that religiocus beliefs have been attacked on

114 To this extent, Dewey

the.basis of scientific evidence.
is correct in his objection. But Dewéy omits to recognize
the positive relationship between the two. 4. N. White-
head in his discussilon "The Origins of Modern Science,"
records that "the medieval insisteﬁce on the faﬁionality.
of'Godf impresée& on the Européan.mind mthe inexpugnable

belief that every detailed occurrence can be correlated
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with its antecedents in a perfectly definite manner, ex—
emplifying general principles. Without this belief the
incredible labours of scientists would be without hope."’115
And he concludes: "the feith in the possibilitiy of science,
generated antecedently to the development of modern
scientific theory, is an unconscious derivative from
medieval theolo‘cgy.'":[‘l16 Other examples of the positive
relationship between science and religion abound, for
example, of a later date, the eighteenth century, when
science had firmly entrenched itself upon the European
mind, G. P. Grant writes:
| The ideal of human freedom merges with Judaeo~

Christian hope and produces the idea of progress.
This means an entirely new kind of humanism. It
was a humanism of prOJect and reform. It was a
humanism which put science and technology at 1ts
center as the mean of redemption.il
In his indictment of the supernatural DeWey, of
lcourse, is Weli‘aware that scientific investigation of
the universe does not need to begin by postulating or
presupposing the existence of God. However, what he
fails to consider is that while it does not, this in
itself does not mitigate against the fact a supernatural
God may exist.
Lastly, in contending the eupemnatural is a hind-
rance to religion, Dewey is assuming‘it can be omitted

from religion and religion can still retain its identity.

Historically, a supernatural God, a God "existing™ beyond
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nature, has been an integral part of the Christian re-
ligion. To insist on its departure from traditional us-
age is to diverge from the historical usage. To contest
that a supernatural God has been a hindrance is‘also to
say that traditional religion has been a hindrance, for
they have been inseparablee Dewey, as has been shown;
agrees with the Ilatter point and would likewise consent
to the former. Therefore it appears he is faced with a
choice, either redefine religion and God or drop them
completely. Dewey recognizes this for he maintains:
anyone who has faced the full intellectual scope
and depth of change in the idea. of the universe
has no alternative but surrender of the older
conceptions of God or else broadening out of it
to meet the change in the conception of the un=-
iverse and higtory to whlch the God believed in
is related.l18

The. reason given motivating this choice is his belief

that:
. o oSCience....has forced a movement from the
idea of a tight confined universe of which the
world is the center and crown to belief in in-
definite multitudis not merely of solar systems
but of universes. :

The root of Dewey's opinion here can be traced back
to a very early conviction and belief, namely, "research
into the origin and development of religion destroys the
appearance” of a body of ideas "set up and apart as be-

n120 As far as

longing to the religious consciousness.
he is concerned, traditional religionists erred in fram-

ing a concept of God gpart from significant social and
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intellectual factqrs connected with their surroundings.
Subsequently, they have been led to inevitable teachings
"deflected and distorted through their medium of inter-
pretation-—--~the existing conditions of na%ure,"121 This
deflection and error is a result, in Bewey“é opinion,'of
the impossibility of the teachings of Jesus being under-
stood in "their direct, natural sense when the whole
existing world of action seemed to contradict themg"122
The upshot of this 1s that Dewey plainly.rejects the
view of "an absentee God™ set up by the traditional re-
ligionists, a God apart from "the conception of God in-

123

carnate in humanity."® Thus he writess

The supposition that the ties which bind men to-
gether, that the forces which unify society, can
" be other than the very laws of God, can be other
than the outworking of God in life, is a part of
that same practical unbelief in the presence of
God in the world which I have already mentioned.124
But one group, that ascribed by Dewey as "liberal
modernists,” do not follow the traditional prescriptions
of a supernatural God. They have, he contends, come to
realize the necessity for acéepting the full force of
science and its implications for the modern world, and
this has, as a result, led to a modification in their
conception of CGod. Théy have: attempted to frame the con-
cepf of God "in terms of natural and human relationships
involved in our straightaway human experience.“;zs This

becomes ‘the subject of the 1933 érticle35 a modern con=-

ception of God which Dewey undertakes to criticize.
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C. The God of the "Liberal Modernists™

To a point Dewey is sympathetic with the liberal
modernist®s course of action but only in so far as “this
broadening Ieads to greater tolerance and ?o.umanenessc@”‘lz6
The close Identification between Dewey and the Iiberal
modernists at this point is significent, and Dewey goes
‘as far as te state "that perhaps or probably W Wieman is
headed toward a position not especially distinguishable,
gsave maybe in words, fram that of Wr Otto and myself,,"127
However, a point of departure is evident between them for
Dewey finds objections in doctrine involved with the Iib-
eral modernist procedure in formulating a conception of
God. He charges:

intellectually, it falls in with the change from
the God to & Ged; it chimes with the use of the.
most colourless and indefinite word in the English
language, and with the thlnnlng down and rarlfylng
of the meaning of the: object to which the term
refers.

Now the problem Dewey is at once faced with is estab-
lishing this charge, but he makes it explicit that in ex-
amining the deficiency contained in the liberal modernist
position his philésophical attention is attracted to the
question of the logical issue involving:

a contradiction inhering in the position of those
who have broken with the traditional religious

. machinery and 1a~1dscape9 and who 3 yet insist upon

the pecular importance of belief in a God, and
the unlque importance attached to particular at-
titudes of worshlp and dependence: to special

kinds of experience which are alone regarded by
them as religious, because alone having to do
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with the unique object's which can evoke true re-
ligious attitudes.L129

At the beginning of the article "A God Or The God™
Dewey confesses to seeing a difficulty involved in the
questions: Is there a God? He envisages a problem arising
at. once not.oniy over £h§.ability to arrive at a satis-
factory answer to the guestion buﬁ'tb establish criterion
for determining what would in essence constifute a satis-
factory answerolso In fact, to ask such a question rep-
resents.to his mind an immediate situation giving rise to .
an undesirable "mental confusion” exhibited by an inabil-
ity to "define apd.specify the nature of the object re-
151

ferred to." This difficulty, it is maintained, is in-

extricably inherent in a failure to separate two quest-

ions, namely:
What is the nature of God what is or what must be
God, in case he or it exists? And the other quest=-
ion, supposing an answer to the firgt question has
been reached by way of fixation of the theme of
discourse, is:z Is there any being or obgect in ex-
istence which answers the description?l

The issue Dewey regards as fundamental and "more import-~

ant than all the other issues=put‘focetherm in this prob—

lem is the dlscu381on involving the God of a particular

creed or church etc:g,7 transformed to the notlon of a God

in generalf.l83

To carry out thi&'transformation is for
Dewey to be involved in a contradiction.
He .develops his argument observing that attaching

characteristic traits like "exclusiveness" to particular
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gods, e.g. the god of Abraham, Isaac, and Jacob, who per-
mits no other to stand before him and demands obedience,
is surrendered‘in time and brought into line with man's
intellectual develoPment. Yet in‘making this shift in
the formulation of the concept of God the demand for ™that
limitation of human response and attitude which was ap-
propriate to the exclusive and jealous God of Israe1"134
remains operative. Accompanying thig shift is the in-
gistence on a God, a particular Being or object known
through special methods and ¢hannels of approach. The
poverty of this reasoning,Dewéy contends, is the failure
to emphatically "surrender all foundations and old go-
als"l35Which musst. automafically follow by the intellect-
~wal "necessity of going on to a totally different point
of view,"136forstered by a change in "the court of ultim-

ate appeal."lsj‘lt‘is in this "court of ultimate appeal™

maintained by the liberal modernists Dewey is examining

that he finds three philosophical difficulties in their
reconstruction of the concept of God.  Two of these ob-

138 Simply they ‘

Jections have already been detailed above.
weres (1) Formulating a supernatural concept of God based
on the imperatives: of the moral lIife is illegitimate.

(2) Appeal to a channel or organ of experience denomin-
ated "religious" presents a problem}of verification.

In respect to the problem of verification, it must

be mentioned that a primary factor leading Dewey to re-
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ject the "reality" (God] set up by Macintosh was that it
was not "empirically self~verifyingc”139 By implication,
one of the criterion for postulating a concept of God,
whatever it may mean, must, fdr Dewey lénd itself to em-
pirical self~verification. This receives further credence
from his insistence that: "asg revelation, Christianity
nust reveal. The only tests by whichlit can be tried are

140

the tegts of facteooo® Dewey®s argument here is direct-

ed toward claims made by the liberal modernists that the
existence of God is a question of fact, rather than a
linguistic usage. Tﬁe»problem is, what do these words
mean in this contexti? Dewey hasa_iﬁ will be remembered,

acknowledged the vagueness of this termol41

.The problem of
verificétion is both complex and open, but in demanding
empirical self-verification he is attempting to strike

at the premises from which the. existence of God could be
deduced, and in doing so echoes a simi1iari%y to the'lbg-
ical positivists® argument against the possibility of dem~

142 Though in fairness to

ocnstrating the existeﬁce of God.
the theistic conception of the liberal modernist, the 1ib-
erai modernist.need not submit, and might well reject, the
possibility of his views being subjected to the test of
fact, meaning empirical self-verification.

Dewey posité a thifd'objectién to the liberal mod-

ernist conception of God and it follows close on to the

second. He finds "The question of the evidence which
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would Justify a working belief in the actuality of this
possibility the existence of a personal Will———God5"143
“unavailable . ® That is, he implies it is in some sense
unavailable in the follow-up siatement that "If the future

of religion is bound up with really finding such just-

ificatory evidence I fear for the future of religion."144

Presumably it is empirically unavailable though he does
not explicitly specify this. Dewey applies the objection
to those who would seek to establish an object (God) that
rightly demands our devotion based upon the findiﬁgs of

conditions and forces in existence generating the goods

143 The problem as he sees it involves a

of living.
shift from something which we may be said intell-
_igibly to find in experience, namely, forces .
making for the production and extension of goods,
to something which we do not find: a power which
rightfully commands the supreme and exclusive ador-
ation, from the very human fact of love, care and
service_to some devotion and love of all human
beings . 146 : |

Consequently, he charges the theistic conception of God

as expounded by the,iiberal modernisfs rests on "hypost~ -
atization of an undeniable féctﬁ experience of things,
persons, causes, found to be-gobd’and worth cherishing,”
and seeking to establish on this ™a single objective ex-

147 yoticeably, Dewey is not doubting

perience, a God."
" the "experience" per se, only the justification of estab-
lishing & God on it. He willingly maintains:

« o othere may -also be persons who get an added
ecstagy from an emotional hypostasis, that is,. by
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concentrating and intensifying emotion in some
especial way. But it should be clear that this is
a personal idiosyncracy....those who chose distrib-
ution of objects, service and affection rather than
hypostatic concentration of times, seasons, objects
are whoily within their intellectual and moral
rights....experience seems to me to demonstrate
that for the great majority of persoms this is

much the saner course to follow.148

What leads him to this course is the significance and re-~
liance he places on "the expansioh and distribution of
valid meanings and goods through large ranges of exper-—
iences¢"149
Dewey®s arguments are left somewhat undeveloped, but
his point is clear. He firmly objects in these 1938 con-
versations to postulating a theistic conception of God

as any supernatural "singular beingo"lso

But he does not
objectlto possible reconstructions in the conception of
God provided "it is clear what it is to which is given
the name GOdb”lSl
In denying the liberal modernist’s (Wiemén”s) method
of hypostatizing‘a God, Dewey insists on dealing with the
problem in termé of'"straightaway experience,"” that is,
without claiming any peculiar revelatory value for the
special form ofvexpressionvcélled "religipﬁs;" He charges

Wieman with wanting "an obJjective counterpart for human

love and devotion"™ because of the "alleged need of man

152

for something to love, adore.” Consequently, he

(Wieman) posits something objective (God) "Which'gener-

153

ates, supports: and cbhstitutes good." Dewey rejects
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this outright for the reasons given above. In addition,
he sees no reason to invoke a supernatural God, a CGod
"exiéting beyond nature," acting as an objective funct-
ioning force. Wieman infers or hypostatizes such a God
and thereby extends the range of inference beyond-the
functional correlations among sensible events. Dewey
is not willing to go beyond this point. He is therefore
placing greater restriction on the'limits allowed causal
inference. This is a salient feature in the formulation
between a theistic and a naturalistic conception of God.
Restricting causal inference. as he does, frees Dewey of
having to accept a possible dualism and thereby placing
himself at odds: with his naturalistic belief that mno
evidence supports the real existence of a transcendent
God (a postulate he adheres to as witnessed in’ the quot-

ation on page 63).

D. Conclusions

It has been shown inﬁthis chapter that Dewey would
reject the formal &proofsm for establishing the existence
of God. BEssentially he rejects themwon the same grounds
as other coﬁmentators and critics. He is not incorrect in
recognizing such arguments.are mainly of formal academic -
interest. Though they may or may not be rationally per-
suasive, fhey ére irrelevant when it is considered trad-

itional belief in the existence of God has not depended
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‘on formal argumentive proof or demonstration. Rather,
traditional beliei has depended on faith.

Dewey choose‘ to develop his case against God by dis-
crediting belief in the supernatural status assigned God
by traditional re{igionistsy"His polemic centers around
four argumentss (%) A supernatural God is the product of
h&postatization which is the result of the "fallacy of
selected emphasis."™ He maintains this is an inconsis-~
tent procedure and offers the case of Absolute Experience
as an example. (2) A supernatural God is a concept in-

itiated by primitive man because of his desire for secur-

ity. TLater philosophy simply rationalized and Justified

it.  (3) The prop?sition.mThere is a supernatural God"
does not have suf#icient warrant to be considered true.
The religionist's|claim to "know™ such an objective ex-
istent is invalidL It cannot be the result of directed
experimental inquiry. The experimental method of knowing
employed by the sclences is the only valid access to
truth. This method invalidates that utilized by the re-
iigionist to establish his supernatural God. (4] A super-
natural God actsrfs a hindrance to the development of
| science and relig%on. It arrests the former and fosters
an uncooperative #ttitude in the latter in human endeavour.
Each of thesg ﬁdur arguments was examined in turn

and they were found to be weak arguments. With respect

to Dewey's first objection it was shown that Dewey
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considers the technique of the idealist®s procedure of
establishing Absclute Experience to be equivalent to the
religionist®s bnocedure of establishing a supernatural
God. This forces the religionist te adopt the same prem-
ise as a starting point as the idealist, namely, "ex—
perience.” Dewey néglects:to consider that the religion-—
ist might rely on a volitional response or faith as his
starting point. Secondly, it is not made clear by Dewey
if his critique of the idealists® procedure is relevant
to all forms of supernaturalisme. It .can only be assumed
that he makes no distinetion in supernaturalism. It was
pointed out that Dewey's example of man's longing for
gsecurity in the faee of insecurity in the world as an
example. of the "fallacy of selective emphasis" was in-
adequate. 4 desire for security does not determine the
validity of the existence of a supernatural God. The
second objection raised against a supernatural God by
Dewey—--—a primitive desire for security---was shown to
be open to the same criticism levelled against Dewey in
the first objection. Dewey¥s third argument,'pérhaps his
strongest contention, is cogent 1f his assumption concern-
ing scientific method is tenable. But it was pointedlout
that scientific methodology as the only valid method and |
access to truth iésnot itself a gcientific proposition
and to that extent appears self-contradictory. In add-

ition, it was noted that Dewey fails to consider whether
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tist's usevof the term. The fourth cobhjeciion 4
strike at the heart of the matter but remains limited to
the historicel observation that science hag in the past

been hampered by Te“igiOuLsﬁs who felt their beliefs

ertion that

U)

threastened. Thig w2z accompanied by the as
science should be divorced from religion, Neither of
these points mitigete against the concept of a super—
natural CGod. |

iﬁ is worth noting the emphasis Dewey gives to
science in his objections and how consistent a part 1

playvs as a counter~point in these objections. Secondly,
> - X

it. should be mentioned that while he makes weightly ob-

jal)

jections to traditional religion and the conception of

{'11

God, he exhibits a clear disre egard for examining trad-

orical perspective and the

¢k

2

itionel religion from an his

meaning of CGod in the tradition.

In the 1933 arficlesg Dewey'®s case ag 1nst the
liberal modernls'tsﬂ the arg unenu agalqst God is advanced.
Once more he regeeus_hyposzatizing a supernatural God.

It requires some channel or organ of experience denomin-—

ated "religious."” This presentis a problem of verificat-

bt O 4 '.::,.,,, nn . . PR
'y the %»qulfmenc for sucn & God., Um the positive

sice, the 1933 articles liesl Dewey to the view that
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what is required of a concept of God is a God operative
within the continuity of natural processes, a God as a
working force in l1ife. But this requires, to his mind,

a complete break with traditional views; It must be

a- God capable of overcoming the weaknesses inherent in
traditional and liberal mbdernisﬁ constructions. It must
be capable of scientific verificationr--empirical self-
verification. Presumably this would indicate any cog-
nitive status he would assign to his God is dependent
upon the truth of falsity of establishing it on fact--

——-a posteriori as opposed to a2 priori. It must be 2

construction,.to borrow a phrase from James Collins,

without "any reference of man to an order of being and

154

value thet transcends nature.” He attempts to pro-

vide this concept in'A Common Faith. -




CHAPTER THREE

GOD IN DEWEY'S THOUGHT
A. Dewey's Interpretation of God
Having advocated the formulation of a concept of God
in which God abides "within™ the natural processes as op-
posed to an order “outgide" or transcending nature, Dewey

endeavours, in A Common Faith, to effect this construct-

ion., In carrying this out he strives to make his pro-
posal adhere to the second of the two alt?rnatives he out-
lines for the conception of a God---2 conéept "framed
wholly in terms of natural and human‘relationships in-
volved in our straightaway human experience.”

By subscribing to this Naturalistic conceptlDewey
is siding with a doctrine that coﬁmits him to the accept-
ance of at ieast one of three alternatives regarding the
status assigned Gdde Samuel WM. Thompson, in his discusgs-
ion of Naturalism, outlines these alternatives. They
are: (1) To deny the existence of God since nothing with-
in nature properly applies to the term "God." (2) To
identify God with something within nature. (3) To ident-
ifj God with the systém‘of nature as a.wholeoz
in so far as the first alternative is directed to

a God eéxisting "outside™ or "beyond" nature it corresponds

70
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to atheism. Now Dewey, it was shown, objects to the
postulation of a transcendent God but does not réject an
idea of God outright. Quite the contrary, he retains a
professed need for an idea of CGod in his thought and re-
gards this need as urgent because: "It can unify inter-
ests and energies now dispersed; it can direct action

and generate the heat of emotion and the light of intell-

. 3
igence.”

He is, however, willing to substitute the term
vdivine" as a synonym for the term "God™ in view of the
fact misconceptions can and do arise from utilization of
the name "God°m4 His adherence to the use of the term, in
spite of traditional associations connected with it, is
attributable to his firm belief thats
A religious attitudes...needs the sense of con-
nection of man, in the way of both dependence and
support, with the enveloping world that the im=-
agination feels is a universe. Use of the words
1God" or "divine”....may protect man from a seanse
~of isolation and from consequent despair and
defiance ®
But he regards retention of the traditional terminology
as "a matter for individual decision”ﬁan& of secondary
importance when it is realized that the formulation of
a concept of God offering "support to religion in action”7
ig imperative.
To the extent this first alternative converges with
an atheistic commitment it i& not acceptable t6 Deweye.
He firmly rejects atheism, for in his words, it is

"affected by lack of natural piety“Band like supernatural-
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ism is "preoccupied.o...with man in :‘LsoZLa‘cion."'9

A naturalistic interpretation of God adopting the
third alternative merges naturalism with pantheism.lo
Certainly Dewey‘®s desire for a God within---immanent in
the world---raises a suspicion that perhaps he is inclin-
ing toward a pantheistic tack if only tacitly. But an
interpretation working from'this presupposition or attempt-
ing to derive it as a conclusion is appreciably weakened
through lack of>textual evidence‘gvailable for citation
to support an immanent identification,with a single Being
encompassing all reality. Alternative number three is
foreign to his thought and can be dispelled‘as represent-
ing for him a viable framework within which a recon-

structed concept of God can be offered.

Consequently the remaining choice left open to Dewey

is thgmggggngqﬁmgggwgpree-alternatives~—-the formulation

~of a concept of God in which "God" is identified with some-

thing within nature. But what is this gomething and what
must its mode of existence be? The importance of pursuing
this question is evident in view of Dewey's statement
made in a letter to Corliss Lamont on 27 Nay, 1935 demand-
ing:
.« « owhy is there so much more concern about the
word *God® and so little attention to that which
I said wap a reality to which the word might be
applied.~" o ) o

At this point, to avoid a misrepresentation in
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Dewey's case, it 1s necessary to emphasize that the object
in question, this something, the "reality® to which

Dewey s concept of God refersg, is not an existent. The

clue to understanding this something labelled "God"™ is
given in one of Dewey’s comments about names, in partic-—
ular, names having no definite meaning. In his intfo—
duction to the book Universe by Scudder Klyce, Dewey re-—
markss "in actual use names call attention to features

12

of a situation.” “ The significance of this for his pog—

itive construction demands recognition and should not be
overlooked,

The reconscruct1on of the concept "God" Dewey pro-

poses beglns with his acceptance of one factor he be-

11eves to be common in tradltlona7 rellglon and worthy

Qim;pclusion in his formulation, the emphasis on the

ideal. ”he 1cea1 Dewey wemarks, has always been an in-~

AR W 1 ST

dlgenous element 1n trad ional re11glon in so far as

allegiance has been given to the ideal and its object

Whereln the obgect 1s regarded as "ideal-in contrast

w1th our present sta‘tea"l8 But-traditional religion errs,

he argue33 in what it ascribes to the object (God). The
mistake it makes is clingiﬁg to a prevailing idea born

of past culture wﬁich nurtured an‘idea of the super-
natural and which was subsequently Justified at the hands
of apologetical efforts. Specifically iﬁ‘cenfering on the

ideal an identification arose between "the existence of

-
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ideal goods“with that of a Person supposed to originate

14 .
o 4 Thig development, Dewey

and'support them~-~a Being
cites, had the unfortunate result of inuring men's minds
to dissociate the ideal from the physicallsand7 as a
matter of course, to denegrate the natural. Attention
thus became diverted from ldeal values and the exploration
of the conditions whereby ideal values can be promoted,16
. In this argument decrying the severence of the ideal
from existence and its personification, it is of particu-

lar importance to note Dewey's refusal to accept the trad-

itional prescription. He rejects "the identification of

the ideal with a particular Being3 especiallgmwhen'that

identification makes necessary that this Being is outside
17

God, for him, is not a "Personali{y having V/
e e

nature.”

objective existence.” Secondly, he refuses to acquiesce

to conditions for the existence of the ideal as being

other than embodied "in physical material and energies

I9

and in human capacity,” “thet is, in "the world of phys-

ical and social experienceo”zo
When Dewey contends that a concept of" God must be
g Working union of the ideal and'actualﬁﬁZlit is thus
understood that the ideal réferfed to in this union con-
tains no attribﬁtion of personality and rather than being
separate from actual conditions the ideal equates in some:
manner With,them; But this union, heimain'tains*ﬁ is not

something given it is "active and practical....a unit-—
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ingo"22 Relating thig to the above comment it is now clear

that by the name "Gb@“ Dewe

e e s

4‘“,

ig calling attention to a

81uuaulon.1n'wh1~h the ideal and the actual are features

s i i1 1

e T Y AR

manlfesblng themselVes in a Lnlonm Buet this union is

neither predetermlned nor static, it is a constant unit-

ing as the situation Wa:rants° The problem remains how-
ever as to how this connection between ideal and actual
is concelved when taken together with some seemingly con-
flicting comments concerning God.

Dewey makes the following statements pertaining to
God:

1. {the word "God"} denotes the unity of all
1deal ends arousing us to desire and action°23

2. « o othe word "God" means the ideal ends that
at a given time arnd place one acknowledges as
having authority over his volition and emotion,
the values to which one is supremely devoted, as
far as_these ends; through imagination take on
unitye.

3. "God"™ represents a unification of ideal values
that is essentially imaginative in origin when the
Wmaglnatlon supervenes in conduct.25

4y o o othe idea of GoGosoeiScoss0One of 1deal
possibilities unified tgyougﬁ imaginative real-
1zatlon and progectlon

5. . « othe meaning [ of the concept God } is’

" selective. For it involves no miscellaneous
worship of everything in general. It selects
those factors in existence that generate and
support our idea of good as an end to be striven
for.

6. A humenistic re.ng:Lo:o9 if it excludses our re~
lation to nature, is pale and thin, as it is pre-
sunptious, ggen it takes humanity as an object

of worship, S -
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7. The powers that generate and support the good
as experienced work within as well as without....
And the powers work to enforce other values and
1deals than.vlohteoasn s5.29

The flrst four of these sfatements correspond God tb
the ideal. God is portrayed as an imaginative synthesis
of ideals. But these ideals, as ideals, possesg no act-
uality. They remain purely possibilities. On these terms
Dewey is assigning God an ideal status.

The issue is compounded when passages 5, 6 and 7 are
considéred0 On the one hand, it is not immediately clear
that God on &, 6 and 7 could not include the first four.
Oﬁ the other hand, the last three passages form an
attachment not with the ideal but with the actual. This
apparent dichotomy would suggest Dewey iS‘eﬁvoking a sub- ' i
tle dualism in his construction.betweén the ideal and . |
the real, oscillating emphasis between the tﬁo, and in |
the last analysis harbouring two cbnceptions of CGod. IT
this confention.could be wvalidated it Woﬁld stand as a
contradiction to his inclusive philosophical position'

: 2
with its rejection of idealism”o

of dualisms.ot’ - /

and constant renunciation

Ti would be a mistake 1o charge Dewey with idealism
or entertaining a dualism in his conceptibﬁ of God. -
True he is not eXD1 citly aware ofvthe above difficulties
in his reconstruction, buf he is’'so implicitly. This is

divulged in his attempt to effect a reflex whereby the
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actwal becomes the matrix of the ideal and unification is

guaranteed by the supervention of the imagination.

"We are." Dewey writes, "in the presence meither of

Wdedls completely embodLed 1m ex1stepce nor yet of 1deels

that are mere rootless ld83183 fantas:Les2 uLopwase Foxr

there are 1“’orces in nature and society that generate and

Yu2 -

suppor the 1deals - 1d eal ends, he bellevesg are

framed ouﬁ of ”goods of human a35001at10nm of art, and

oD

krowledgeo ThelL reallzaxlon 1s accompllshed through

the working of the 1mag1nat¢on s idealization of exist-
ence., This is carried out when "The idealizing imagin-

ation selzes upon the most precious things found in the
climacteric moments of experience and projects ‘them. n34

Thus 1dea1 ends attaln thelr 1deallty but retaln "roots

1n ex1stenoe ando@cosupport from existencee”US

Tmagin~
ation as the agent in this process is considered to be
nauural It.does not, Dewey maintains, "denote fantasy

and doubtful weality@" On the contrary:

An ideal 1s not an illusion because imagination
is the organ through which it is apprehended.
For all p0881b111t1es reach us through the im-
agination. In a definite sense the only meaning
that can be assigned the term "imagination"™ is
that things unrealized in fact come home to us
and heve power to stir us. The unification
effected through imagination is not fanciful,
for it dis the reflex of the unification of
practical and emotional attitudes. The unity
signifies not a single Being, but the unity of
loyalty end effort evoked by the fact many ends

" are one in the power of their ideal, or imagin-
ative, quality to stir and hold us.
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1f1cat10n.w1th either the ideal or the actual 1ndependenu

of one anothero_ God, as : reconstructed by Dewey, is & con-

cept correspondlng to the resultant relatlonshlp, the

situation, when these two factors are conjoined by the

Ima 1nat1ve faculty formlng a uniom, or as he would have

it, a unltlng. This_ enactment is whet Dewey means by his

oft—quoted but misunderstood, statement: "It is this

actlve relatlon between 1dea1 and actual to Whlch I would

[E— PO

37

give the"gamewzgod’ "

The union formed as a result of the imaginative fac-
ulty"s projection of selected factors in existence is not
existential but an imaginative construction, and as such
"exists"vas a natural product (since the imagination is
held to be natural) of the human mind. As Dewey phrages
it: "The *divine' { God | is thus a term of human choice
and aspirati‘on.."38 It does not refer to anything in-
dependent of human choice and judgement.

Dewey®s debt to ﬁhe Kanfian concept of God is under-
scored in this comstruction, though admittedly there are
wide differences between the two. Xant's conclusion that
God may well be a pure idea of reason would never succeed
in gaining Dewey’s agreement, but both thinkers® concept-—
ions resemble each other in that God becomes a postulate
and not an object of cognitien, For Dewey, God is a

postulate signifying the unification of specific human
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cognitions—--ideal ends acknowledged as values.
cognitively real for Dewey in this unification is, how-
ever, the "existent conditions" which provide the acfual
natrix for developing the ideal. And being made "out of
the hard stuff of the world of physical and social ex—
perience” they are open to "the process of creation

e mT s . . A
{ which | is experimental and continuous.” ©

It is thus
the antecedent existent conditions forming the foundation
for this reconstruction of‘God and not the consequent
God that remains capable of being subjected‘to empirical
verification. In each case the conditions are limited
by a dependence upon nature and natural transactions
since nothing transcending or "beyond" nature ana ifs
transactions is allowed by Dewey.=T To be otherwise
would, for him, be unreligious because: "The. essentially
unreligious attitude is that which attributes human
achievement'and purpose to man in isolation from the
world of physical nature and his fellows." 2
Indlusion'qf modified traditional religious notions
does not ena w;th Dewey's acceptance, and subsequent re-
interprefation, of the ideal facf;ora He undertakes to
infuse & moral identity intoc the unity referred to as
"God." This 1is tjpifiedAin his Qomment that the ﬁnion
rather than being mystical "is natural and morala"él‘3

That he should want to induce morality into his concept

of God is a matter of obligation and not mere whim. . For
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having once recognized morality has in the past attenuated
the concept of God in religion he is forced back upon his
contention that what traditionelists connect with their
concept of God can be had "egually well in the course of
human experilence in our relation to the natural 'uvorlde,”é:4
Secondly. rejecting dependence on an external power in
favour of natural means reqguires that he show that such
a finite limitation does not lead to "a surrender of
human endeavour,” despair, br a stoical acceptance oT

worldly good and evil,

Dewey, of course, readily admits the existence of

evil in the world apd“thatvexisting conditions are not

- 4—5\- N - e -' ' 3 o
wholly good. ~ Were conditions otherwise, he argues, "the

notion of possibilities to be rezlized would never em=~

erge."*® Desirous of this state of affairs he chooses
B

the good4 in preference to evil or a balance between the

two. Surely the good "as an end to be striven for" re-

quires some comment of account. But his comment is all
too sucecinct, it passes over the host of issues and trad-
itional difficulties associated with asttempts to recon-

cile good and evil. Instead, Dewey simply contends the

good is indicated by ideal ends and itg gttainment is

: T
accomplished "through continued co-operative efforﬁow*S

The instrument of conduction in this case is commun=—
ication. Through 1ts occurrence and operation natural

events are subjected not only to reconsideration but.
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revigion ag well Dewey®s intent on giving religion a

gsocial context rather then an individual fix, an early

[y
and lingering quest, Ois evident here,

9

SablSIled with ¢ rrespondence between good and
ideal ends, his reconstruction shifis the weight of its
concentration to considering the ideal ends. At the ex-
pense of philoscphical entanglement he begins with the
recommendation that authority and value for the ideals
does not depend "upon some prior complete embodimentawsl
Attempting to remain consistent with his philosophical
cormitment he reinforces this comment by maintaining
thet nature is the agent providing the direction and
supporto .

The examination has already illustrated the natural
foundation from which ideals are said to arise but his
use of the phrase ﬁideal ends” requires some clarifica-.
tion, His reference to "ends" in this context is better
served when thought of aé fgoals" in so far as the term
"goals® fends to diminish any notion of finality and
assoclation with 1ndepeqdent fixed realities; both of
which he re3e0t3052 It must also be stressed that
"ideals"™ are capable of change as conditions are tested
and improved in existent conditions°53 Therefore, taking
both terms together, "ideal ends” signifies human per-
spectives rather than terminations of sﬁecific courses

of action. They are imaginary syntheses. He amplifies
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the correctness of this iInterpretation when of the "idesl
ends™ he writess:

The new vision does not arise out of nothing, but

emerges through seeing, in terms of possibilities,

that is, of imagination, o0ld things in new re—
lations serving a new end which the new end aids
in creating.

The imagination selzing on a désired goal selects
factors in existence which will support & course of act;
ion culminsting in the required result. In each and
every case these goals'are éhosen as a result of human
choice and due deliberation upon the imaginatively con-
ceived ideals. Further, only those factors in existence
are chosen "that generate our idea of good as an end to

00O

be striven for. The coherence and validity resulting.

from this action is a "unity of all ideal ends Ccapable

56 The mode of

of | arousing us to desire and actions.”
existence entailed by this unity of ideal ends is the
postulate Dewey labels "God." Is moral quality is em-
bodied in the ideal ends comprising the unity in so far

as. the iaeals:themselves represent selected goods of

existence chosen by mean in quest of & desired end or
57

As an alternative to traditional interpretations,

goal.

Dewey®s inducement of morality into his concept of God
contains & premise foreign to traditicnal beliefs,
nemely, "We need no external criterion and guarantee®

for the goodness of the goods of humen association
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idealized by the imaginetion le presupposes, following

this premise, that man, and men alone, is capable of eg-
tablishing. the flexible idea g 2ls necessary to provide
reconstruction in existing condit He testifies to

this when of the reiigious attitude he writes
Natural piety is not of nep6331tv either a fatal-
istic acquiescence in natural hanpenlnﬁs or a
romantic idealization of the world. It may rest
upon & Just sense of nature as the whole of which
we are partits: that are marked by inteliigence and
purpose, having the capacity to gtrive by their
&id to Dbr 1ng COﬁdlLWO 1s into greater consconance
with what i1s humenly desirable.%

In the face of this Dewey urges a devotion of sup-
reme loyalty to this unity of ideal ends, this God born
and bred of the human mind. Such a concept, he believes,
containg all the necessary and required emotional attach-
ment equivalent to that found in traditional conceptions
of God. Apd the emotional stir derived from this recon-
structed Gﬂdvls engendered. in the recognition of "posg-
ibilities as yet unrealized, and with all action in be-

- . . s s 260
half of their realization.

This construction9 ﬁo Deweyvﬂ mlnd remains con-

tlnrently? 1ntr1n31cally, and ca uoally depepdent upon

the 1utura1 foundatlon of bhe mateW1al finite WO 1d.

And he regards it as a suitabie course capable of meet-

ing modern demand for a faith. The satisfaction result-

ing from it derives its force from "an intellectual view

of the religious function that is based on continuing
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choice directed toward ideal ends.” The degree in which

success will attend it,; Dewey believes, depends cn the
degree in which belief in the supernatural is given upogz-
As & faith it is characterized Dy:
o o othe unification of the self through alleg-
iance to inclusive ideal ends, which imagination
presents to us and o which the human will re-
sponds ag _worthy of controlling ouvr desires and
choices,®
Such a faith, he maintaing, is fully expressed in “cocm-

. - . .. , B84
nunicative operations of human belings living together”ﬁ
wherein is contained "all the elements for a religious
p , - . L , DO e s
faithe...not confined to sect, class, or race.™ ~ This
faith, he continues, "has always Deen implicitly the
common. faith of mankind. It remains to make it explicit

e - L w08
and militant.”

R. Critique

PDewey®s “case againsﬁ God" {(Chapter Two) was demon-—
strated to consist of a refutation of the traditional con-
ception of ‘& supernatural existent God, and a liberal mod-
ern formulation that fails, in his opinion, to break com~
pletely with the tradition. Reacting against these views,
he reconstructs & concept of God attempting to overcome
the difficulties he ascribes to these two interpretations.
The question is however, does he mémage ﬁb succeed in
this task?

A comparison.between God as Dewey reinterprets the-
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concépt and the views he opposes reveals, that in general,
his objeciions 10 supernaturalism can in turn be levelled
against his own positive account of God. In his ardent
expressed desire 10 provide contemporary man with a rally-
ing point to offset fears and despair he.clearly turns
his back on his own criticisms. Three of his four objeci~-
ions 1llustrate this.

Dewey®s first argument cdndemns supernafuralism be~

67and

cause it fallaciously vrests on ”selective.emphasis”
the converting of eventual functions into an antecedent
existence which in turn is made the object of religious
devotion. But his reconstructed concept of God, minus

a personal antecedeﬁﬁ reality, does essentiaily the same.
Ee: holds the méaming of God is not a worship of everything
in general; it is selective. "It selects those factors

in exiétence that generaté and suppqrt our idéa of good

58 . sy . . . .
i Now it is sufficient to

as an end to be striven for.
say that the fraditional choice of certain objects for
devotion is hardly to be condemned if it is legitimate
for Dewey to‘se;ect objects he considers worthy of ex-
c'lusive.dédication° And it is also worth asking what is
the criterion for selecting-spme and rejecting others?
He gives no attention to this. |
Supernatural religion is belahoured in a second

argument because its desired object of worship is "an

: . 69 .
outgrowth of man‘s need for security."™ ~; Dewey argues.
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it rests on a projection, an hypostatization of traits

from experience.7o However, as was shown in the above ex—
eamination, Dewey acknowledges the union of ideal ends
{God) to be a product of imaginative projection.71 Pre-
cisely why he finds this desirable, in his own words, is
because:

. « othe unification of the self throughout the

ceaseless flux of what it does, suffers, and

achieves:, cannot be attained in terms of itself.

The self is always directed toward something be-

yond itself and so its own modification depends

upon the idea of the integration of the shifting

scenes: of the world into that imaginative totality

we call the Universe.

In the light of this evidence, if it is desirable
for the self to achieve a state of integration, then in
what sense is the degree of validity greater for basing }
a faith on it as opposed to a faith based on a desire for
security? Certainly choice doés not. guarantee such a j
validity. Nor is it the case that in choosing the former |
the latter is invalidated.
Dewey®s third objection to supernaturalism gtipulates

that it relies on an invalid method of knowing; it fails be-
cause there is (on his terms) only one access to truth,
the "experimental theory of knowing™ employed by the
sciences.73 But can Dewey®s concept of God meet this re-
gquirment? It was demonstrated that the matrix for es-

tablishing ideals, out of which the unity of ideal ends

is ultimately formed, derives its support and genesis
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from existent conditicns in the naturel world. These

l..h

f:caT are open to scien-
75

conditions supposedly being emp
tific study and the experimental method of knowing.
This of course~is open.ﬁo conjecture since it involves
Judgements of value which may not be open to empirical
verification, However this might be, the important

point is that the unification of ideal ends requires
something other than the findings of science to verify
it. Whatever scientific method signifies it at least
means verification involving public as opposed to private
confirmetion. The imsgination and its constructs, as
Dewey®s work shows, is not physical but "mental™ and
therefore private. Hental states or processesg, Jjust in
so far as they are not physical, are not open'to applic-
ation of the methods of science and scienfific observ-
ation. Deweywé concept of God is thus placed in Jeopardy
on two counts: (1) It is a mental concept and therefore
private, But Dewey, it will be recalled, rules the
private out. of court. ‘(2) It cannot be scientifically
verified, ﬁehce it fails to meet the very condition he
demands the God of the tradition meet. The concept of
God formulated by Dewey is thus incompatible with his
naturalismo He: treats a mental affair, the imaginéﬁion,
as a bodily or physicel affair and what is this if not

a commitment to materialisng—the doctriﬁe that a2ll ver-

ified truth is of physical events and properties?
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In each of the three above cited cases, Dewey's own
criticisms serve to undermine his positive construction
of God. To this extent the value of such a concept is
thereby proporticnally reduceéo

Dewey®s rmepudiation of the liberal modernist®s con-
cept of God is consistent with hiS‘stricturese77 His Cod,
ag defined, is neither derived from the imperatives of
the moral life nor does it act in way as a guarantee for
the validity of moral legislation. Worality for Dewey is
entirely a human affair. Goods are the result of human
deliberation and complex transactions in the course of
social communication., Any guarantee they may carry is a
result of the successful completion of specific courses
of'actiono78‘Where:the liberal modernist relies on &
specisl channel or organ of experience denominated "re-
ligiou$" Dewey does not. But he does compensate for
this by offering a counterbalancing poétulaﬁe———the im=-
agination as: an organ of experience which is responsible
fbr the féfﬁulaiion of his concept of God.

A major issue in Dewey's guarrel with the liberal
modernisfs surrounds the "evidence"” which would justify
a working belief in their concept of God. He maintains
that in the light of empirical evidence being unavailable,
they subsequently stoop to relying on hypostatization or
inferring the existence of a God transceﬁding nature.

HEowever, as the above argument demonstrates, his God is
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not open To direct empirical verification either. Dewey
criticizes the traditionalists and liberal modernists
alike for resting their case on hypostatizaﬁioﬁs or in-
Terences, yet he does essentially the seme with his ime-
aginative projections; Their validity merely appears to
follow since their import does not transgress the natural
world and natural itransactions. But this justification is
at best only a verbal one, In what sense then could the
God of the liberal modernists be any less. valid than
Dewey™s concept?

The essential difference between the concept of Cod
offered by Dewey and that offered by the libersl modern-
ists is the difference between a naturalistic}interpret-‘
stion and a theistic interpretation. In spite of the
fact Dewey®s concept of God has been interpreted theigt-
icallylit is rather curious indeed'that by any stretch of
the imagination it could be believed to be so. Frofessorg

Wieman and Meland however, in their book American Phil-

‘ . s s 79 . . - . -
osophies of Religion, “classify Dewey's religious thought,
based on a consideration of his concept of CGod, as "em=~
pirical theism."™ This categorization is not novel in
the case of Wieman, for in 1934, two years before the pub-
lication of the book written in conjunction with Meland,
he insists, in an article entitled "Is John Dewey 2

80, . . . . .
Theigt?" “that Dewey is a theist.

Now "theilsm,® according to the Dictionary of Phil-

— v — oyt
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oOsophy s ~combines within ite definition the following
major characteristicss:

(1) A concept of God as a unitary Being (equivalent .
to monotheism] o

(2) A combinatioﬁ of both the transcendence and im—
manence of God. That is, God’'s personality transcends
things but is immanent in them. |

(3) God, removed from human affairs, transcends the
natursl world as a supernatural agent endowed with super-
natural powers.

Relating this to Dewey’s concept of God the following
can be seen. His rejection of the supernatural status
assigned God eliminates him from both the second and
third cases. Similarly, it could only be with the utmost
difficulty that the first case could be applied to his
God. The firsf case implies a pergonality maintaining
a definite status. Dewey however, it will be recalled,
objects t¢ a God characterized as a single Being endowed
with persoﬁélity; This then would rule out monotheism
(in the sense that méaotheism'is the belief in one sup-—
reme péréomélm moral Being who requires an unqualified
response from creatures). There is, in addition to
this, no question of polytheism being applied to his con-
cept of God. He emphatically rejects such a doctrine .08
Corliss . Lemont is guite correct in his sfatement contend-

ing: “"John Dewey was not, then, in any sense a theist,
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but an uncompromising NAtUTElist .o o0

As a naturalist why should Dewey want to include a
concept of God in his religicus thought? Ts it really

needed? This is a question of importance for one of his

students, Corliss Lemont, has challenged: Tewey "did not
incorporate that word intoc his ccmmon faith or into his
D4
oz

philosophy.”

In his book American Religious Philosophy, Robert
J. Roth asks the provocative questions "To be & natural-

85 Certainly if one

ist is it necessary to deny God."
witnesseg the militant agnosticism of Herbert Spencery
the anti~religious tendency of Huxley and Bertrand
Russell, and the aggressive atheism of the French In-
cyciopaedistsy for example, there is an inclination to
want to answerIRothGS'question in the affirmative. But
there is no necessary essential cbhnection, philosophic~
ally., between naturalism and agnbsticism? anﬁi-religibus
tendenci@sé'or atheism. AL Dest suchfassociatidns are
- the productvgf historical linkage orlpurely personal
motivations. Naturalists need not ﬁecessarily deny God.,
But they are at least commonly ccmmitted to rejecting
emong other things, theistic interpretations of God.

The naturalist, as John Herman Randall Jr. points
out, is devoted‘to providing a ”critidal interpretation
eand analysis of every field,” consequ;wpiy, there "is

room for religion....since that is an encountered fact
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hardly sufficient reaso
reconstructed concept of God in his thought.

To enswer this a subtle distinction must first be
made, It is not Jjust a question of whether or not
Dewey's reconstructed concept of Ged gua concept is in-
cluded. Its %mpo rtance is both as a term and io secure
a certain advantsge for his natur llS ic philosophy.

It was shown in the course of analysing Dewey's ' i
concept of Ged that he feelg there is a requirment for
such a concept. It is intended to fulfil an urgent need _j
and he expresses a preference to retain the term "God™ L//“ |
ar synanymously the "divine&“ﬁg Sidﬁey Hook; who worked

closely with Dewey on the menuscript for A Common Faith,

mentions, in esmplification of this point, that when he
asked IDiewey why he used the term “"Ged"™ the Ilatter re-

plied:

« o othe term had no uneguivocal meaping in the
pistory of thought, that there was no danger of
its being mlsunderSuood (in which he was shortTy
proved wrong) s and thet there was no reason why
its emotive associations of the sacred, profound,
and vltimate should be gurrendered to ube super-
naturalist., especially since for him not religion
but the religious experience is central.
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Following this Dewey adds {(and this is placed in quot=.
ation marks by Hook)r:
Besides there are so many people who would feel
bewildered if not hurt were they denied the in-
tellectual right to use the term "God.®' They are
not in the churches, they believe what I belileve,
they would feel a loss if they could not speak
of God. Why then shouldnft I use the term.91
Again, in a final correspondence on the use of the
word "God" written to Corliss I[emont on 28 Way, 1241,
Dewey states:
| I think it important tTo help peopie to realize
that they can save what it actually meant to
them free from superstitious elements.92
It is evident from these passages Dewey feels every
right to utilize the term "God" and he formally includes

it as a term in his religious thought to serve a gpecific

function, namely, & practical emotive effect.

Admittedly, as mentioned above, this runsvcontrary
to Corliss Tamont's conclusion. However, Lamont's con-
clusion does not seem to follow from. the evidence he
provides to support it. It suggests something else.
And it fails to make a distinction between meaning and
use in the conecept in question;

.In a gseries of letters eichanged between himself
and Dewey, tamont, puzzled over DeWey’s definition of
God as the "active relation between ideal and actual,™
asks of his o0ld teacher,; clarification to calm his

scepticism. Dewey replies in a letter dated 16 August,
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1935, and includes in this retort the following state-—
ment:
Thanks for your note which explained something I
hadn’t been able to understand. 1 suppose one
of the first things I learned in grammar was the
difference between would and should. But never-
theless 1 made a bad slip which accounts for the
fact that you thought I was making a recommend-
ation.. The meaning in my mind was essentially:
If the word °*God' is used, this is what it should
stand for; I didn’t have a recommendation in mind
beyond the proper use of a word.2S
Lamont claims, on the basis of this remark, that
the meaning Dewey is assigning to "God" is merely a rec-
ommendation for a proper definition°94 This contention is
not entirely wrong nor is it new. It represents a re-—
iteration emphasized by Dewey in the 1933 article "Dr,

Dewey Repliesa"95

But Lemont pushes his conclusion from
this evidence too far. It does notvindicate a refusal
on Dewey®s part to include a reconstructed concept of
God in his thought. Secondly, it completely misses the
emotive force Dewey wants to retain by keeping the term

"God." At the most, Lamont®s evidence seems to indicate

by implication.newey himself does not personally prefer

or require a need for the term. This is a choice, it
willvbe recalled, Dewey leaves altogether open for each

9 1f the "peality to

individual to decide for himself.
which the word might be applied” was meant to have no

significance in his thought then it seems silly he would
trouble himself about it as he does. ILamont doeg a dis-

service to Dewey in advocating his concept of God isg



95

extraneous.

Dewey®s intent to remain faithful to humen experience
with an emphasis on ideals or standards in practice im-
ediately gives rise to a probiem he has to overégme; On
the one hand, if he seeks the unification of ideals in
an integrating principle "outside™ of the natural fréme~
work he eludes to supernaturalism. On the other hand,
if he reduces human values to mechaniceal conjunctions
of material entities he opens himself up to the charge
of materialism. Dewey's response to free himself from
this difficulty is his concept of Gode In effect he
attempts to chart a middle course bétween.ﬁhese two
(for him) extremes, both of which he rejects¢97 Selected
human values in addition to their actual basis in the
social world are given an ideal status as products of
the human mind. This supposedly avoids a materialistic
reduction. Postulating a unification of ideal ends
provides an integrating principle capable of endearing
loyalty and devotion, consequently "divinity" becomes
what man discerns in his Imagination. Thils presumably
frees him froﬁ having to resort to invoking‘supernatwral
agentse | .

Dewey*s second reason for the inclusion of the con-
cept God is thus attributable to his commitment to a nat-
uralistic philosophy which attempts to overcome the pit-

falls of supernaturalism and circumvent a vylgar material-
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ism, yet at the same time secure, aé Randall remarks:
"what is actually valid in the “spiritual life® of the
great religious visions. It must really interpret, clar-
ify, and criticise the facts and values of man’s.moral,
religious, and artistic experience, and not merely try
to analyse them awaya“98

However, as long as Dewey retains his insistence on
the application of scientific method as the only accept-
able method of verification, he is siding with a subtle
materialism. To escape materialism he must demonstrate
that the "unity of ideal endg---a mental construction—--
-is open to verification through the application of
scientific method. His only other recourse is to deny
the all-sufficiency of .scientific verification, but fo
do_this denudes: him of a cardinal tenet of his natural-
ism,99

To repeat in summary; the concept of God as rede-
fined by Dewey is included in his thought and it is
retained primarily for its practical emotive function
as a term. Imp;icitly it represents an alternative to
supernatural’ and materialistic philosophies. To remain
true to the task of naturalism Dewey is obliged to ac~
count for ideais‘and values. But as a naturalist this
requires a construct avoiding a materialistic reduction
or pcétulating a supernatural agent beyonﬁ nature and -

the finite world. He feels secure in the thought his
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concept o0f God overcomes these difficulties. But as has
been shown, to retain all he renders to scientific method
drives him to materialism de facto.

It remains, following this examination, to ésk in
conclusion what is left of intrinsic worth in Dewey's
conception of God. Can it provide the necessary fibre
demanded by the "modern spirit" ever in the forefront of
Dewey's quest? Or is it, as Charles Sanders Peirce re-—
marked of Royce®s Absolute, only God in a Pickwickian
sense?

Dewey®s recognition‘thét there exists a yearning
for a faith or belief, even by those who have abandoned
supernaturalism, leads him to substitute satisfaction in
the higher possibilities of human nature (human ideals)
for dedication to absolute spirit of transcendent God.
To overcome~ﬁhe 0ld division of free subJect and deter-
minate object he enthusiastically urges participation
"in creative energies and recognition of human creative
responsibility. If there can be any form of "salvation”
arising out of this it is entirely attainable in the
interactive process of human communication, the con-
text limited by man-in-nature. ILikewise, value is rel-
egated solely to a terrestrial quest and obligation is
given a factual basis rather than a causal relation of
men to God. . There is no room for the caéegofical wrong.

An ethical atomism (every situation has its own good) is
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all that can be resorted to in answer to the guestion,

what is good? Verbally identifying good with ideal ends,

as Dewey does, dodges the whole problem. As Morris Cohen

points outs:

o o onot only does life fail to divide itself in-
to a convenient number of disconnected "sit-
uations,”" but in every actual ethical problem..
.othere is conflict of rival considerations. IZf,
€ogo., class exploitation is to be regarded as
evil and rejected, it is to be rejected not only
when it affects Mr. A or Mr. B, on the fifth or
sixth day of the month, but as a general r&%e to
control all judgments in particular casesg.+C0

To Dewey's everlasting credit however, he strives to
render his construction intellectually credible and mor-

101 Though he continually decries

ally worthy of respect.
traditional religion and ﬁraditional religious notions,
he nevertheless attempts to preserve some of its attit- i
udes. In a very general'manner he borrows and utilizes
linguistic termg—--"ideal," "morality,™ "God,"~--that
have had asgociations with traditional religious: beliefs
about deity. He even urges: "devotion™ to the concept of
God he formulates and requires "faith.” At one point he
goes as Tar as to make the claim:

o« o othe function of such a working union of the

ideal and the actual seems to me to be identical

with the force that has in fact been attached to

the conception of God in all_the religions that

have a spiritual content....+02

But God, as he redefines the concept; is not com-

patible with any recocgnizable traditional conception

and it lacks the "realities” tfo méke sense of attitudes
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he imports for it. Perhaps the concept of God, as Dewey |
conceiveg 1it, does "generate the heat of emotion and the
light of intelligence™ for him. But what can this "unity
of ideal ends" signify for othérs? How much clééfef'is
the phrase "unity of ideal ends” than the term "God"
which he criticizes for being vague and‘amorphousz’?lo3
At best, his: God as a "unity of ideal ends" generates
just that, the phrase itself. Willard Arnett®s comment
concerning a concept of God is pertinent.. He remarks:

A concept must be something more than an intell-~
ectual thesis in order to have widespread ethical
or religious consequences. The concept must be

developed in all its gesthetic pogsgibilities and

in its practical significance for man.

It will be recalled that Dewey intends A Common Faith

for those who have abandoned supernaturalism, and he at-
tempts to provide such persons with a2 demonstration that
they still can have,within their experilence all the el-
ements which give the religious attitude its value. His
aim is far from being Just an intellectual.exercise. IFf
Arnett's comment is correct, then Dewey ﬁust be faulted,
for he does not go very far in developing the possibil-
- ities and theisignificance of his boncept of God for those
to whom he.infends ite

God'as the "unity of ideal ends™ is held to be a
projection of selected goods from human experience. Pre~
sumably thesevare goods deserving idealization as ends,

and as ends possess: the capability of being unified. But
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d cnliy those ends capable of admittinz of unity
as opposed to ends in c¢onfliict be desirable? C(learly
Dewey is strsssing harmony &t %hé expense or neglect of
conflict, but this is hardly sufficient justification
to establish his contention.

When Dewey turns to the natural world to seek estab-
liskment for his CGod he is transfixed with the idea of
the soclal and harmony within the soéial sphere. This
costs him what his philosbpby urgently reéguires but never
attains, a psychology of the individualwlOS BHe neglects
to offer a contemporary ideal of humanness to correspond
to his contemporary religious doctrine with its concept
of God. His attempt o provide modern men with gll that
traditional reliigionists prize and connect with their
concepf of God must, if the above examination is valid,
be labelled unsuccessful. LT the most he has providea,
as a substitute for the .traditional concept of God, a

rather diffuse humanitarianism.

RMcMASTER UNIVERSITY LIBRARY,



CONCILUSION

Having fully agreed that a concept of God ié needed
to liberate man from a sense of isolation and despair,
Dewey attempts to construct a naturalistic concept ffeed
from the deficiencies he atiributes to the traditional
end liberal modernist views. He offefs a concept of God
adhering to the alternative open to the naturalist of
identifying God with something within nature. His con-
cept represents a radical psychologizing of the idea of
God. It is a postulate signifying the situation engend-
ered by the imaginative faculty’s effecting a reflex be-
tween What is ideal in human life and experience and whaﬁ
is aetdalo God is considered to be a union, or uniting,
of ideal ends that "exist" as an imaginative construct-.
ior in the human mind, a result of iImaginative project-
ions of selected féctors in existence.

Dewey®s endeavour meets with success.on several
counts. His concept of God has neither the attiribution
of personality nor existential identifiability attending
ite It does not involve iInvoking, by hypcstatization or
inference, any supernatural agent that ié "beyond the
power of nature.” Its establishment does not rely on any
special "private experience™ denominated‘wreligious,”
though it does require the interveﬁtion of the imagin-

101 '
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ation as a active faculty. In addition, it is not de-
rived from the imperatives of the moral 1°7e and it doeg
not act as a guafantee for the validity of moral legis—
lation. Iastly, it breaks combletely9 as he beiiévés a
contemporary concept must, with the traditional concept-
ion of God. Bult as a middle course between having fd
accept supefnaturalism or materialism, his concept of God
iss only partially successful. He doeé, as pointed out,
manage to avoid resorting to supernatural agents, but as
disclosed in the course of the examiﬁation,'ﬁhe game can-
not be said for materialism., His insistence on scien-
tific method as the only acceptable method of verificat-
ion drives him to materialism. Verbally rejecting
materialism is no demonstration that he in fact avoids
ite

The measure of success accompanying Dewey’s efforts
to conéfrucﬁ a naturalistic concept of God is weakened
by several significant deficiencies. First and foremost,
his demand for & concept of God that iS'émpirically self-
verifying as per scientific method, a criticism he levels
against the traaitional and 1iberal modernist conceptions
of God, is foreign to his construction. Scientific ver-
ification is indigenous to his naturalism. It is the
only valid method of verification he allows. But his
concepf of God, a "mentalmlas opposed to publie concept,

is not open to scilentific verification. Hence his con-
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cept of God is incompatible with his professed naturalism. .
Secondly, and to his detriment, he turns his back on'the
arguments utilized to refute the supernatural God of the '
traditional religion. Three of his arguments nge.shown
to illustrate this. He condemns traditional religionists
for selecting certain objects for devotioh but engagés in
the same practice without offering any evidence to sup-
port the validity of his choice as opposed to that of
the religionistg. Dewey criticizes the peligionists for
constructing a God because of a desire for security yet
he constructs a God based on a faith for self integration.
No justification is given for the validity of the latter
as opposed to the former. Maintaining that the super-
natural God of traditional religién.is not open to scien-
fifid verification is likewise forgotten when he offers
hisvreconstructad concept of God. Thirdly., he emphatic-
ally maintains that hig concept of God can guarantee what
the traditional religionistis prize and connect exclusiv-
ely with their God, and this can be sccomplished without
resorting to an entity or agent "beyond" or transcending
human experienée and natural relations. But this crucial
claim is left unjustified. He omits entifely to mention
what it is precisely traditional religionists prize and
connect with their God. His neglect however, cannot be
taken to constitute a philosophical refutation. What

Dewey does rely heavily on l1s his refutations of the’
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supernatural status assigned the antededently existent
reality of traditional religion commonly termed "God.'"
The,arguﬁents comprising hig refutation were exgmined in
detail and Jjudged to be Weakvahd inadequate. Foufﬁhly9
he offers a choice to contemporary man between two altern-
atives, either modify the concept of God in line Withl
natural human relations and experience or drop it. Now
if these two suggesfions can be said to represent genuine
alternatives, 1f one can logically replace the other, then
there is some common question to Which they give altern-
ative answers. But Dewey is silent, he does not consider
the problematic character entalled by this alternative.

He merely drops the traditional vigw after offering a fe-
futation. of supernaturalisme.

In carrying out hils polemic against the concept of
a supernatural God Dewey maintains a continual disregard
for hiétorical examination of the meaning and significance
of God in the tradition. There is no attempt made by
Dewey to question or understand the histbrical usage of
the term "supernatursel.” And there is no recognition of
the possibility of'varying forms of supernaturalism.
Thbugh in fairness to Dewey it is clear that he rejects
pantheism, monqtheism, and polytheisn.

Dewey's concept of God is a concept characterized
lby continual development, a constant uniting as ideals

change and become modified. It is the end product of a
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continual amalgamation of the highest possibilities of
humen nature (human ideals] projected imaginatively into
a union of ideal ends. In developing this concept Dewey
assumes, and rather-optimisticélly at that, thaf'huﬁan
ideals are capable of union. No demonstration supports
this assumption. Noticeably, there is no mention and
allowance for ideals that might defy union or conflict,
in spite of the fact the world of human eiperience is
fraught with conflict and competition as well as agree—~
ment. Without giving this proper recognition and attent-
ion it is difficult to see how hisﬁconcept of God can be
develoﬁed or how it can work to act as an instrument of
social adjustment. The opinion is registered here, that
to earry his concept of God furthei requires a more de-
tailed program devoted to developing its possibilities
and Jjustifying its significance, as a practical concept,
'capablé of,meetiﬁg the religious needs of contemporary

man .
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§u§ernatwrai, as well as the realm of values. (Ibid., De

43
See page 27.
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A Common Faith, pe 1o

48
John Dewey, Experience and Nature (New York,
1925), p. 42.
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Ibide.
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Ibid., Pe 43
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Thide, Ps 45.
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Ihid.

50
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Ibid., Pe 47.
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Ibid., Do 27.
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Ibid.

29
A Common Palth, De 73
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Ixperience and Nature, p. 29.
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Ibid.
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Ibido 9 ppo 82"‘830
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Ibide, pe 61

64

This, it will be recalled, was part of his ob-
Jection to arguments from religious experience., But in
addition to this, Dewey argues against the subjectivity
of experience in Human Nature and Conduct, Experience
and Nature, The Quest for Certainty, and in A Common
Faith with his discusslon of the mystlcal experience.
Tt appears that the only latitude Dewey is willing to
allow for subjectivity is in the aesthetic experience.
For an analysis. of this see his work Art as Experience.
It is not the "having” of the experience he doubts only
the interpretation and the basis for it.

65

Two works in particular refer to anthropology
and the work of anthropologists, preflence and Nature
and A Common Faithe

66

This follows George CGelger®s classification in
his book John Dewey in Perspective (New York, 1959), D
145, Gelger presents an interesting and informative
account of Dewey®s social beheviourism. Tt should be
mentioned that what Dewey means by the term "behaviour—
ism™ in this context bears no resemblance to that gen-
erally assoclated with the psychologists Wundt and .
Watson.
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Sigmund Freud The Future of an Illusion (Wew

YGI‘R n.d. )g De 34

68
Ibids, pe 20,

69
Ibideg po 4-—00

70

There 1s no doubt Dewey was aware of Freud's
thought. This is clear from a reading of Human Nature
and Conduct (see Chapter VI for example). FPerhaps Dewey
did read The Future of an Illusion published in 1927 (two
years before The Quest for Certaintyl. But there is no
evidence to suggest 1t influenced Dewey®s thinking on re-
ligion in this work. The comparison drawn here should
not be pushed too far for there are wide dlfferences be~
tween Freudfs views and Dewey®s.
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John Dewey, The Quest for Certainty (New York,
1929), pe 3. ‘
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Ibide, po 9.
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Ibid.,
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A Common Faith, pp. 69-70.
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Ibide, p. 30.
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Tbide, Do 196,
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Ibid., p. 258.
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Tbid., p. 171.
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" TIbide .
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Ibido, po 2210
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Ibid., ps 196. It should be mentioned that for

Dewey there is antecedent existence independent of ver-
ification but it is Just data; it becomes objects as a

result gf verification. (See The Quest for Certainty,

De 137.)
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Dewey does deny the soul (Experience and Nature,
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Po 294.) And he rejects psychological dualism (Ibldo, Do
ix.), the double aspect theory (Ibid., pe 74.) and epi-
phenomenalism (Ibid., p. 315.}. He believes mind and
body are different characters of natural events (Ibid.,
Do 74, 261.). As to whether or not Dewey would consider
the 1nd1v1dua1 of supreme worth this is difficult to say
with certainty. Fractically, it appears that he would
(Reconstruction in Philosophy, p. 47, 186.).
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See A. Do Wh'ute9 A History of the Warfare of
Secience with Theology: in Christendom (New York 1960).
2 vol. .
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Ibid.s Pe 195,
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See pp. 33-34 and ppe 34-37.

139

In his article "Dr. Dewey Replies™, Dewey writests
"more and more persons find a completely satisfactory re-
ligious experience, and an empirieally self-verifying one,
in objects and interests that have no connection with sanct-
ions and realities which Mr. Macintosh sets up¥e (p. 395)
The "reality™ set up by Macintosh referred to here by Dewey
is a "superhuman spiritual being, an essentially personal
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cosmic power, sm intelligent loving moral mind and will,
one standing in a definitely favourable relation to spec-
~ial interests of mankind". ("A God Or The God"™, p. 194.)

140
"Chrigtianity and Democracy™, p. 62.

141
See pp. 193-124 of his article "A God Or The

God"s

142 '
See A, J. Ayer, Language Truth and Togic (New
York, ned.), pe. 114 £,
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Jemes Collins, "The Genesis of Dewey's Natural-
ism", in John Dewey: His Thought and Influence, ed. John
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CHAPTER THREE
1
See foatnote 2 of the Introduction for some
characteristics of naturalisme.

2

Samuel H. Thompson, 4 Nodern Philosophy of Re-
TIigion (Chicago, 1955}, p. 219, _

3
John Dewey, A Common Faith (New Haven, 1984},
pp. 51-52.
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Thide, Do 52
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Ibides Po 1le
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Ibid;o, Po 53, ppo 1"'20
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Ibid.

10
"Pantheism® is defined as "the doctrine that
reality comprises a single being of which all things are
modes, movements, members, appearances, or projections™.
Dagobert D. Runes ed. Dictionary of Philosophy (New Jersy,
1965), p. 223, ' ’

11
Corliss ILamont, "New Light on Dewey's Common
Faith", in The Journal of Philosophy, Vol. 58, No. l.
(January, 1961}, p. 24.
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Sidney Hook, The Quest for Being: and Other
Studies in Naturalism and Humanism (New York, 1963), p.
159,
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Dewey 's break with idealism comes In his 1896
article "The Reflex Arc Concept in Psychology™. TFor ex-—
amples of his criticisms of idealism see his 1917 article
"The Need for a Recovery of Philosophy™ and the specific
comments interspersed throughout his major work Exper-
ience and Nature. .

31

Again see the 1896 article "The Reflex Arc Con-~
cept in Psychology™. Historically it represents the be-
ginning of his constant rejection of dualisms, e.g., the
mind-body problem, two worlds, etc. His major works
Human Neture and Conduct, Experience and Nature and The
Quest for Certainty contain further evidence. As a nat-
uralist Dewey is: committed to "eontinuity".

32
A Common Faith, pe. ol

33
Ibido ,‘ po 4\.8@

34
Ibid.

35
Ibide, Do 47

36
Ibid., pe 43.
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Ibide; Po 5le
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Tbide, De 54e
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See footnote 23 page 75.

40
A Common Faith, Pe 49 o

41
See Dewey®s arguments against supernaturalism in
Chapter Two and his polemic against the liberal modernists
in the same Chapter. '

42 _
A Common Faith, pe. 25.
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43
Ibid., p. 52.

44
See page 25

45 ‘
A Common Faith, p. 43,

46
Ibid. .

47
In referring to "™the good™ Dewey does not ‘em-
ploy upper case letters on the "{" or the "g".

48
A Common Faith, p. 45.

49
See Chapter One footnote 3 page 8.
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See Chapter One footnote 2-and 3 on page 8 and
also page 18.

51
A Common Faith, pe 49.

52

See Dewey'™s discussion of "ends™ in Chapter
Three of Experience and Nature., In addition, Richard
J. Bernstein in his book John Dewey (New York, 1967)
provides; an excellent discussion of "ends™ in Dewey's
thought, see especially Chapler Nine.

o3 :
A Common Faith, pe. 0.

54
Ibid., Do 49.
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Tbide, Do 53

56
Ibid., D« 43.

57
For Dewey all natural transactions have their own
unique qualitative endings. In human experience these
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termini are the source of all direct or immediate values.
The existence of these immediate values 1s dependent on
complex transactions.. Valuation is a deliberative pro-
cess culminating in a value Jjudgement. Immediate values
nay conflict thus a judgement of what I ought to do de-
mnands an evaluation of the alternative actions in order
to decide. UDewey does believe the scientific method can
be applied to moral life but "value"” or "good™ is not an
empirical property in some sense discovered by empirical
science., Dewey does not however, believe an objective
science of ethiecs is possible. He does believe deliber-
ations can be pervaded with a gcientific spirit, and

that deliberations can be effective if the habits and
skills required for intelligence are developed in our
social life. The point Dewey is making with respect to
scilence and morality is that scientific inquiry may be
relevant to making meral decisions not that science dict-
ates these decisions. Secendly, he advocates that the
same traits employed in scientific deliberation should

be developed in'connection with making moral decisionse.
See John Dewey, Theory of Valuation (Chicago, 1932), p.
8l. John Dewey ahd Jemes H., Tuits, BEthics (New York,
1908), p. 323. John Dewey, Human Nature and Conduct

(New York, 1922), p. 255. John Dewey, Reconstruction.

in Philosophy (New York, 1920}, ' ,

58
A Common Faith, p. 48.

59
Ibid., P 25.

60
Ibid., De 57,
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Ibid.; Pe 96,

62
Ibide, Do 576

63
Tbid., p., 33.
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Ibide, Do 86
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Ibide, Do 87.
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See page 38.
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See page 75 footnote 27,
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See page 44,

70
See pages 38-44.

71
See page 77.

72
A Common Faith, p. 19,

73
See: pages: 48=92.

74
See page 79.

75
See footnote 87 of Chapter Three for an explan-
ation of Dewey's position.

76

Une of the defining characteristics of "material-
ism is that "mental entities, processes, or events (though
existent) are caused solely by material entities, pro=-
cesses, or evenlts and themselves have no causal effect".
Dagobert D. Runes ed. Dictionary of Philosophy (New Jersy,
1963), p. 189.

77
See pages 33-34, 59~65.

78
See John Dewey, Theory of Valuation and John
Dewey and James H. Tufts, Ethics.

79
. Henry Nelson Wieman and Bernard Eugene Meland,
American Philosophies of Religion (New York, 1936), Chap.

XV, pp. 272-286.
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Edwin Ewart Aubrey, Henry Nelson Wieman, and
John Dewey, "Is John Dewey a Theist?", in The Christian
Century, Vol. 31, (December 5, 1934), 1550-1553,

81
Dictionary of Phllosophv, De 316,

82
See Dewey®s comment on polytheism in the art—
icle "Is John Dewey a Theist?", p. 1551,

80
"New Light on Dewey's Common Faith'™, p. 25.

Robert J. Roth, Amerlcan Religious Philosophy
(New York, 1967), P 13,

86
"The Nature of Naturalism™, p. 358.

87
Ibid.

88

Sterling P. Lamprecht, "Naturalism and Religion™,
in Naturalism and the Human Spirit, ed. Yervant H. XKrik-
orian (New York, 1944}, p. 3C.

89
See. page 7l.

90
: . Sidney Hook, "Some WNemories of John Dewey'™, in
Commentary, Vol. XIV, (July-December, 1952}$ P 253,

91
Ibid.

92
"New Light on Dewey's Common Faith'", p. 25.

23
: Ibide, Do 24, Dewey as well fails to disting-
uish between meaning and use clearly in this statement
and quite often elsewhere,
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Tbid.; Pe 25.

95
John Dewey, "Dr. Dewey Replies", in The Chrigt~
ian Century, Vol. 50, {March 22, 1933}, 395,

aé
See page 71.

97 ‘
His rejection of supernaturalism has already

been shown. For his explicit rejection of materialism

see his article "Antinaturalism In Extremis™, in Natural-
ism and the Human Spirit, ed. Yervant H. Krikorian, (TTew
York, 1944), especially page & f. Dewey is of the opin-
ion he avolds materialism. But if he does so it is only
verbal. What is being contended here is that he does not
do so in practice. He attempts to deny it by carefully
defining it. Certainly naturalism is not materialism in
the sense of believing in matter as a fixed being (see

page 3 of the article). The crucial issue. is the quest-
ion: can what we call mental or spiritual exercise a con-
trol over what is called physical, to some degree independ—
ent of any spatio~temporal redistribution; or if what is

. going on when minds seem to control bodles is understoods
are the spatio-temporal redistributions the sole factors?
To adhere to the latter is to be a materialist.

98
*The Nature of Naturallsm s Pe 376,

99

Dewey urges the application of scientific
method~---experiment, verification---to our social and
moral problems. HlS stress on scientific method is not,
or does not appear to be, as ridged as that of the logic-~
al positivists since he does make allowance for non-
cognitive experience, e.g., values, rather than ruling
them out a priori. However, a good case could possibly
be made out to show that this is merely verbal. When it
comes to testing some religious insight the test always
follows: behaviouristic methods since it is the only
method applicable to verification of phenomena. EHerein
lies the difficultyo He allows for the non-cognitive,
an "inner aspect" or "mental™ affalr, yet demands the
only test of truth is that which can be socially, public-
ally, confirmed by the appllcatlon of scientific ver—v
ification. The problem is how to get this "inner', "men-—
tal" aspect confirmed.. It is no demonstration to 31mp1y
rule out everything which cannot be confirmed by scien-~
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100
Morris Raphael Cohen, American Thought: A
Critical Sketch (New York, 1962}, pe 371

101
In A Common Faith Dewey states: "it is the

intellectual side of the religious attitude that I have
been considering” (p. 56). ILikewise, morality is a cen-
tral issue since the problem of God is an entailment for
him with the quéestion, "Are the ideals that move us gen-
uinely ideal or are they ideal only in contrast with our
present estate?™ (p. 42) being asked.

102
A Common Faith, p. 926

103
See page 9%.

104
Willard Arnett, "Critique of Dewey's Anti-
clerical Religious Philosophy™, in The Journal of Phil-
osophy, Vol. XXXIV, (October, 1954), 265,

105

It would be quite incorrect to say Dewey tot-
ally neglects the individual. His book Human Nature and
Conduct illustrates otherwise., It represents his most
sustained systematic treatment of the psychology of the
individual but it is definitely limited in its approach.
It neglects the more unfavourable traits of human exist-
ence, e.g., fear, anguish, remorse, death, tension, des-
pair, etc. Dewey himself admits at one point: "I have
failed to develop in a systematic way my underlying
psychological principles™. [John Dewey, "Experience,
Knowledge and Value: A Rejoinder™, in P.A. Schilpp ed.
The. Philosophy of John Dewey (Evanston, 1939), p. 554, |
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