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PREFACE

This thesis has /grown out of an interest first stimulated

by a study course on the Bhagavadgita. Since Krsna is the dominant

e

figure in that devotional poem I felt myself further challenged to
pursue research on the Kff?a figure as it was represented in a greate
er work, the Mahabharata, of which the Gita is but a part. It soom
became apparent thatTthere was no one canpﬁ of this central person
in the world's largeét Epice There were too many elements of a

truly human nature and at the same time other elements which made it
clear that one was c&nfronted with more than a mere human being, i.e.,
a divinity,.

In the beginniné the question foremost in my mind was, Whe was
Kff?aT But with thefdiscovery of a number of figures another question
posed itself, Is the#e any way‘in reconciling the various figures or
images of the man-goé?

Living in the W#stern world as we do the thrust of the scientific
mind is constantly directed towards an analytical approach to man
himself and the mate#ial world in which he liﬁes to the point where
the sense of the Qhoieneés'of life has been more or less neglected.

It has been encouraging to note the opposite trend in the Mahabharata.
Here there is an empﬁasis on the wholeness of life and an effort is
consciously made to synthesize the various elements surrounding Kff?a

(which must have Beeb in circulation at the time of compilationm)

into one comprehensi&e whole, 'a synthesis which was possible under



it

the Hindu te#ching cohcerning avataras.

It must have beeh no small undertaking at a time when sectarian
movements and cults were threateniﬁg the very existence of Hinduism
and in fact undermining the belief in a divine being, The Mahabharata
took for@ to stem the| pluralism by gathering up a whole compendium
of the Hindu way of lﬁfe and then popularizing it by means of a rather
new and personal deitb and teacher, éri Krsna. And the divine poem,

the Bhagavadgita, which is attributed to him has rung a responsive

note in the hearts of the Indian people ever since.
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I. INTRODUCTION
There is little ﬁoubt that late Hinduism has been greatly
v
influenced by the figure of Sri Krspa. This has not always been so,

for there is little rkference to Krsna in either Vedic ox Upanisadic

L ]

literature, Somehow the image of Kyspa as a divine figure was
introduced into Inéiap philosophic and religious thinking at some
stage of history, and even when his godhead was intr&duced it was
not freeiy adnitted f#r some centuries, After theharrival of the
Mahabhirata as an Epic and the ascendency of the Krsna figure it
took the Bhagavadg§t5$ the devotional poem embodied into the Epic
possibly as létg as tﬁe second century B.C., to stimulate the rise
of this deity to‘popuiarity, and that only after several more cen-
turies had elapsed.

One is hard put ﬁo uncover genuine historical evidence with re-
gard to the developmeﬁt of the Krsna figure, for_archae;logical research
has contributed only a little supportive information. Myths and legends
which are numerous o&er.a period of time coalesced to shape the various
aspects of the allfgod. Kosambi's contention is that Krspa was
really foreign to the\Mah;bhErata and that at some 1ate; date popular-
ization began.l éri gf§?a is popularly believed to be one of the'in-
carnations of Vi§gﬁ. However, he behaves at times like any other human

being, and in the Mahabharata (LXXXVI) an explanation is given of why

this is so.2

l. Kosambi, D.D. - The Culture and Civilization of Ancient India, 91.
2, This point is.discussed later in the thesis, 66.
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There seem to be%a nunmber of levels on which K{ﬁga appears in
the Epic or else one would have to argue that there must have been a"
number of different pkrsons who were known by the same name who
appear at different tﬁmes and in different ways, There are those
who suggest that the hame 'K§§9a' appears already in Indian an-
tiquity « from an ordhnary tribal chieftain down to the time of the
Epic designation for }he Supreme God, Brahm3In, himself, From the
contents of the Mahib%irata it 1s argued that the mission of the
lord required expressﬁon in many forms, for the belief is evident
that the Supreme O%e hay assume many incarnations to restore the
balance of values inithe world by supressing evil and reviving "right-
eousness'’, For thiéiis how the Lord manifests himself within the |
world order, and thad without becoming contaminated by the stain of
action or its fruit 45 is the case with other human beings., He
participates in the ﬁorld and at the same time transcends it as the
model of true and noble action.
- What strikes the reader as most significant in the story of the
Mahabharata is that it makes room for growth and development, The
Epic first introduce% Krsna as human figure and then moves on towards

an overall climax of Krsna as a divine figure to whom devotion is to

LR N

be accorded. Such afconcep; of development is not limited to one

particular civilization for H.G. Creel, Chinese Thought, observed

a similar trend in ancient Chinese culture,

" *‘The reputed‘foﬁnders of aristocratic families were in many
cases at least, mythological heroes or even deities, 1.

l. Creel, H.G. = Chiﬁese Thought, 18f,
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We are further told that at the time of the Chou Dynasty it was
commonly believed that the fanmily of Cﬁou kings was d?scended from
"an ancestor call Hou IChi, & name that literally suggests an agri-
cultural deity, who was miraculously conceived and miraculously
escaped from harm. Ancestral aristocrats were conceived as living
in the heavens and fr@m there giving victory in war and prosperity
in peace, Earliest C%inese cults were directed to live in harmony
with the will of the hncestors so that adherents to the cultic

beliefs might become the due recipients of the ancestors' blessings,

There is some similarity here to the Krsna of the Mahibhirata for
he is frequently connected with rain and clouds which are so necessary
in an agricultural ecbnomy.1 Later in Puranic literature Krsna assumes

‘another significant rple as protector of cattle as well as those who

tend them, the gopis.

Beyond the evblution of the K{f?a figure in the Epic there follows
‘the conception that he is the one who allows the growth of tndividual
responsibility so plainly manifest in the Bhagavadgita itself, Those
who respond to his guidance deserve his grace and merit his help.
Those who violate theilaw of dharma, namgly, the proud and haughty,
are given enough'rope'so that in the end they hang themselves. The
best example 1is Dury%dhana who again and again is appealed to in the

hope that he will respond on the side of righteousness but instead

choses the road to destruction.

1, Mbh. II11.202 {car rumbles like rain clouds); 203 ( Krsna's voice
1s deep like the roll of the rain cloud); VI.1S53 (creator of rain)g
etce (All references to the Mahabharata are £rom P. Roy's

translation).
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This essay 1is ab attempt to trace the evolution of the Krsna
figure within the literature of the Mahabharata. There are at least
three strata on whic% the problem is to be pursued; the historical,
the metaphysical andithe cultic. Within this frame of reference we

shall concern ourselves with two problems;

l. To discover if Kysna was a real person, and if so, to what
extent he mapifested human qualities and characteristics, to
_be thus featpred in the history of the Bhiratas

2. To trace the development of thought and belief from the finite
personage to| a more complicated infinite and ultimately
Supreme Being, a self-revelation that finds its epogee in the
Gita Iv.8.

The historical background of the Mahabharata, such as the dating
of the Epic, its aﬁt%orship and the tribal families concerned, together
with their relationship with each other is straight-forward. We shall
direct ourselves to these in so far as .they relate to the issue before
| us; the interpretati@n of the K{f?a figure portrayed for us in the

Mahabharatae.
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I1 THE MAHABHARATA AS HINDU EPIG LITERATURE
Dating ‘ i
OQur first concern is to est;blish some reasonable’basis for

dating the epic peri@d‘within the long religious tradition of?Ihdia.
Unfortunately we do %ot have any really adequate historic data for
fixing a specific date with accuracy with the result that both Indian
and Western scholars/have shown a wide divergence based on numerous
suppositions and assﬁmptions which may or may not be correct, ' Archaeo~
logic evidence is me%gre and has contributed little to date fixing.

It cannot be called tipon to extricate us from the dilemma,

Every pﬁase of ﬁindu culture is traditionally traced back to

;he Vedic period. Tﬁe Aryans start with what is kncwﬁ as the Vedic age.
The primeval word, OM, which is co~eternal with the creative urge, is
according to Vedic géis the fundamental language from which the word of
thought and existence originated. The same principle is attested to
‘_in any sgbsequent.reiigious litera;ure. Whenever attempts are made to
designate the Vedic age all Indian tradition agrees thet it came near’
the end of the thirdiperiod of the world cycle, just before the final
era of the world cycie began. Uhanimous‘and authoritative voices have
stated that the compilation'of the Vedas by.one known as Veda Vyasa
took place at about 3100 B.C, 1 The religious system of the Mantras
was in use long before that period.

The advent of,tﬁe Kali agez was one in which opposition was

l. Krishnamacharya, f.R. - Preface to the Mahabharata, 25f.
2. The basic cycle is the kalpa, sometimes spoken of as the 'day of
Brahma". One Kalpa = 14 Manvantaras; one manvantara = 71 mahayugas;
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being directed again%c the doctrine of unprofitable egpenditure of
food and foolish chatity. It has been suggested that the Kali age,
as a désignation of é particular world age, is onc‘of deterioration
of the world order. ﬁt signalizes the stage of disharmony and dis-
agreement and quarrels among men, particularily here the Aryans of
India. The answer to the questioning of the Vedic practices was to
be f ound in subsequent religious writings which appeared, such as
the éxagyaka and anhi§ad§. These were by in large interpretations
of Vedic thought and!practicea

The Mamabharata as a story of a great battle within the ranks

of the Aryans in North India fits into the time slot of the Kali age,
The beginning of the Kali age has been established to have begun
somewhere around 310¢ B.C. According to Krishnamacharya,

"'The acceptableiview is that the original work must have

been written, if not at the same time, at least at a time
not far from the date of the stirring events. In respect
of this question we may for the present take as sound and
valuable the aﬁguments and conclusions of Rao Bahadur
C.V. Vaidyu, who fixes it at about B.C. 3100. 1

Such an earlf fixingzof the date may be in line with the beginning of
the Kali age as the last great age of this dispensation and the argument
is that the above date depended on the astronomer's determination.

It appears reasonable to assume that the Kaliyuga should be ushered in

by some remarkable circumstance or event (The Bharata War) and that this

each Mahayuga is in ﬂurn divided into four yugas or ages, called hrta,

Tretd, Dvapara and K4li. Each juga represents a prooressive decline in '
\ nlety, morality, str%ngth, stature, longevity and happiness. '‘We are ‘

‘at present in the Kaliyuga, which began, according to tradition in

' 3102 B.C., believed to be the year of the Mahabharata War." (Basham =

The Wonder that was India, 321.)
l. Krishnamacharya, T.R. - Preface to the hahabharata, 25,




event was of necessit& associated with Aﬁtronomical positions.
'Assuming that the earhiest written form of the Mahabharata
appeared at least notffar from such stirring events, we are led to
wonder about the reasbn for the frequent references to other

literature, such as the Puranas, the Brahmapas, Vedanta, Ramayana |

and the Upanisads whi@h must have existed in written form at the

2

time of the writing of the Mahabharata and been well enough
established and recog#ized as authority to be mentioned in the Epic,
Such writings post da&e the Kaliyuga date fixing at 3102 B.C.
In addition mention i% made of systems of philosophy such as the
Sankhya, Mimamasa, Yog% and Vedanta, references to which are scattered

throughout the wholeiEpic.l

bther suggestedﬁdates of compilation range anywhere from 1700 B.C.

to A<De 200 or even 3@0. From such a variety of choices it can only
be argued in a more g%neral way that the Mahabharata must have been

compiled in its compléted form sometime after the Vedas (mantras),

the Brahmapas(ritualistic commentaries) and the Upanisads (Philosophic-
al commentaries). The fact that in the Epic mention is made of the
.Réméxggg and Rama would suggest that it was composed after thé Rama
event., This too fallb in naturally with‘the system of avataras where
Rama of the Ra mazana precedes Krsna of the Mahabharata. In the Vaﬁa

|

parva‘REma and Krspa are linked,

'L. Vide, Roy, Mahibhdrataj Vols. I.125; VIII.91,97,98,114,116;
— " X.78,92,93,95,101,109,110,114;

XI»340 34@ 347 354 355,357 382;
X1, 169 299 244‘ etCe ‘
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And, O Sister, assisted by Rama, and Krishna, we are
invincible in battle « . .+ &

Likewise in the Anusasana parva,

You are the mighty ape Hanuman that aided Vishnu in
the incarnation of Rima in his expedition against Ravena.

The time at whi&h the Mahabharata was finalized is one in which
there is an awarenes$ of sectarian elements and heterodox views for
it is said that the ?Ey?avas together with VESudeva, upon the cessation
of the Great War, ma#e gifts to highesouled Brahmapas and gratified
servants, guests, an@ even those who,

'were undeserving and those that held heterodox views.:
This is further estaﬁlished by some of the questions that afe raised '\
in the Epic and which were in need of being answered. Such questions
are put into the mouah of Yudhisthira when he queries,

"Who may be said to be the one god in the world?

Who may besaid to be the one object which is our sole
refuge? « o o o

‘What religion i@ that which, according to thy judgment is
‘the foremost of all religions? 4

and Bh§§ma replies thht it is Vasudeva whose 1000 names are to be
recited. Such questipons would be meaningless if they were not public
issues at that time,

In this connecti?n it would be helpful if we could determine
whether such heterodox systems as the Buddhist and the Jainist were

in vogue at the time of the writing of the Mahabharatae The names,

d

1. ¥bh. Vol,II, 35, - .
2, 1pid., Vol. X, 92 (XI. 340 presupposes the Ramayana and XII, 299
' mentions the Ramayana and 18 Puranas).

‘30 Mo, Vol. X, 93.‘
4o Ibid., Vol. XI, 333.

i
|
|
i
i
!
1
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Buddhism and Jainism, do not appear within the text although other
sects are mentioned @uite freely, The name Gautama appears but

from the context it can hardly be said that he is the founder of

Buddhism; it is most [likely a rather common name in use at that time,

When the praises of Krsna - are sung we are told that he is the

Mahabharata and otherl histories of that kind. He is also the treatise

called the Mimamsa anh
‘Gautama ( the founder of the science of dialectics.’ 1 “ .
Beyond this however, there are a number of philosophic views expressed
in the Epic that suggkst Buddhist; thought and these are scattered
throughout., In the V%na parva we £ind a rather lengthy discussion
of things painful (dubkha) that pEoduce bodily suffering. The‘causes
of mental grief and bﬁdily agony are -expressly stated, J
Affection 1s th.i root of all fear, of joy and grief of
every kind of pain « « o , and it is from affection
that spring the love of worldly goods. 2
'In Buddhist terminology this is 'thirst' (tanha)., The overcoming
of pain and its céuseiare explained in the concept of renunciation.

It is not merely a withdrawl from worldly possessions, but being free

from evil passions, alsoul's dependence on nothing, and not placing

" affection on either friends or on wealth., To quote the Mahabharata,

“The man that is influenced by affection is tortured by
desire; and from desire that springeth up in his heart
his thirst for worldly possessions increaseth., Verily,
this thirst 1s sinful and is regarded as the source of
all anxieties, ' It is-this terrible thirst, fraught with
sin, that leaneth unto unrighteous acts. Those find
happinéss that can renounce this thirst « o ¢ « 3

1. Ibid., Vol. X, 93.:
2. Ibid., Volt II, 5‘
3. Ibido, Vol. II, 6.




The éanti parvajbrings to our attention Yudhisthira's recital of
his remorse after the| carnage of kurukfetra, which in many respects
sounds Buddhist as well. It is a lamentation that extols non-violence
and regrets the death of so many who deserve not to be slain. Blessed

is

bstention from injury. Fie on the usages of Kshatriyas,
Fie on might and valour « o+ o« o 1

In the same account we are told that the cause of the great calamity
is due to the fact that
They were\always filled with envy and hankering after

worldly obJects, and were exceedingly subject to anger
and joy. 2

And in his remorse Yudhisthira takes the blame on himself when he says, .

We have co@mitted sin « . + Having slain them our wrath
has been pacified. But grief is stupefying me.” 3

His self-blame is foliowed by an admonition to constant meditation on
the Scriptures and‘being engaged in practices of renunciation. We are
confronted with somne #triking parallels to the A;okan story in Indian
history, who according to the Ceylonese chronicles secured his throne
by a wholesale massacre of his brothers and was regarded as a monster
of cruelty befo?e his conversion to Buddhism. Upon his_conversion

he too felt the pangs of remorse for he was captivated by the désire
to enhance Buddhism a#d in'accord with the Buddhist doctrine of
ahimsa supressed thejslaughtgr of animals and followed a policy of
religious toleration. One of the footnotes to a verse in the Anusisana
parva expresses Roy'sithoughts,'namely, that here we have at leagt

an allusion to Buddhalhimself. The particular verse reads,

1. Ibido, Vol. VIII.Q

2. Ibido, VO]- VIIIo 10’
3. Ibid. |




"Thou art he who put a stop to Vali's sacrifice."
In a footnote Roy thinks that this could refer to Buddha fa he

writes,

It may allso mean that thou art he called Buddha who
preached against all sacrifice. 2

Further consid%ration must be given to the development of cultic
elements within Indﬂan society which doubtlessly were gaining in
popularity during th@ Jainist and Buddhist era., Such movements began
to question the gread sacrifices of the Brahmins and the social instie-
tituions of Hindu sdciety. One of the issues was that of the Caste
system which had setf@en apart and had given to certain strata of
society distinct adv@ntages while the others were suppressed and not
permitted to rise ab@ve the station of 1iféinto which they happened
to have been born. Arjuna struggled within himself over the issues
- of war, expecially since it meant the killing of his relatives and
other worthy heroes who had alligned '~ themselves with either side. He
was told that it was his religious duty to act as a nkfatriya and
part of his duty therefore was participation in killing(yudha dharmaj).
His sensitivity against killing reflects a kind of sensitivity that we
find amongst the Jains and Buddhists in such matters,

Cultic movements do not stop with attitudes towards social
problems; they are centered around some historical or even mythical
hero or person. For ithe Jains it was Mahavira’withithe whole system
of previous Thirth;nﬂaras; for the Buddhists it was the Tathigata and

the belief in future Buddhas to come. For the Hindus it was the introe

Le Ibid., X. 87.
2. Tbid.



duction of Krsna (Goswami thinks he was a latecomer in the development

of the Epic)lto champion the cause of an adjusted orthodoxy against

heterodox cultic movehentso The Krsna cult met with considerable

success, popularized by the Bhagavadgit5~) because it gave the masses

a personal, loving saWvior. This may in the end have saved India for
Hinduism instead of the rapidly spreading Buddhism. .

This view is in line with that of Sushil Kumar De who also
thinks that formal heresies coming to a head in Jainism and Buddhism
assaiied the very core of étauta religion and that the orthodox ritual

and creed now faced the task of remodelling themselves,

by assimilating and moulding the current popular beliefs
and practices of the new enviromment., 1

He continues:

‘These pggular cults, centering around the worship of
Rudra, 8iva, V1shnu-Narajana or Krsna-Vasudeva , were
strongly mar&ed by a tendeficy towards emotional devotion-
alism, whlch must have had a disintegrating and even
disruptive effect on the older ritualistic and theosophic

religion.’ 2
What was the result? 'From the view of De we can draw the following

conclusions; tracing Ehe developments that took place in
l. Practical codification of the older tradition
2¢ a renewed and systematic philosophical activity )
3. a gradual reshaping of the older religion
| 4. a new conception of the old gods as weilding the power

of love and grace.

All of these were signs of accomodation,

l. Kosambi, D.D, - THe Culture and Civilization of Ancient Inaia, 117,
Z, S.Ke De - AspeCtS\ot Danskrit Literature, JJe

3~ Ibide
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‘the result of gradual compromlse is seen not only in
fully developed sectarianism of the Mahabharata in
general, which is a mixture of the old and the new, but
also in particular in the syncretic theism of the
Bhagavad Gita, which cannot be satisfactorily explained
as an is&lated phenomenon, - 1
Another Indian scholar, V.S. Sukthankar, likewise places the
final composition of ithe Epic into the post Buddhist period when,
in his estimation, the Mah3bharata is an answer to Buddhist demand
with its exaltation of character and detachment; If the renunciation
of life by the monk was great in Buddhist eyes, then, according to
the Epic it was even greater
‘to accept life and the renunciation of self-interest,
egoism or self hood; and that is not possible without
self conquest., 2
Trevor Ling 3places the writing of the Epic 4h. the ﬁériod of Buddhist
ascendancy when the Brahmin priests were forced to find new ways of
maintaining their poéition and asserting their importance and indis-
pensability. 1In the Vedic period the ksatriya class were most sige-
nificant because it was for them that the priests performed the Vedic
sacrifice and ritual, However, in the Epic period a new class, the
mercantile class became important as trade expanded beyond the borders
of the Magadhan Empire. Because of this cattle sacrifices seemed
wasteful,'a lavish and pointless waste of resources.g In addition the

Buddhists supportaed the view that the sacrificial ritual availed littie,

4 ) .
Aséka as a great ruler, converted to Buddhism, proclaimed the futiligy

‘of animal slaughtero’

1. Ibid9
2. V.S. Sukthankar & On the Meaning of the Mahabharata, 101.

3o Trevor Ling « A Histoty of Religion, East and West, 143,
4. Ibid.
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These are not the only scholars who have argued for heretic

influence on the Aryan mind. Goswami 1 feels that the criticism of
the earliest heretical schools were a blessing because they stimulated
philosophical specul%tion to new hights, The Aryans were challenged
to meet the charges by forging new weapons of philosophy. It is the
heretic controversy #hat pushed forward the bhakti cult, The same
author further states éhit the Vedas were based on the spirit of -
himsa due to its support of a sacrificial system or what he prefers
to call the "murderous aspects of a sacrifice". The import of Goswami's
view is based on the hesitancy, indeed the mental anguish of Arjuna
who was about to engége in a monstrous battle, and also on Yudhisthira's
lament and grief évei those who were slain. This is a philosophical
response of those who know about the criticism leveled against the
;1. concept of the caste duties of the ‘ksatriyas.

"We thus find that between the rise of Buddhism and the

re-establishment of Brahminical supremacy in Hindustan

e « o @ number of orthodox systems arose, one after

another, avowedly to f ight Buddhism and restore the
ascendancy of Vedicism o 2

Kosambi further talks about the flunction of Karma as character-
istically Buddhist. "Without Buddhism, G.2.55=57 (recited daily as
prayers at Mahatma G%ndhi's Zsrama) would be impossible., The brahma=
nirvama of G.2.72, and 5.25 is the Buddhist ideal state of escape
from the effect of karma," 3 Another point is made by the same author\ .

in which he maintains that the title Bhagavat given to Krsna' was

L X 3

1.'B. K, Goswami = Tﬁe Bhakti Cult in Ancient India, 21f.

2, Ibid., XXXVI.
30 De Do Kosambi - Myth and Reality, 16.
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originally the Buddha's title and a Greek ambassador Heliodoros
proclaims himself c¢nveft to the cult on the Bhilsa pillar.l

dMore recently Upadhyaya wrote an article in Philosophy East

and West called 'The Impact of Early Buddhism on Hiandu thought (with

Special Reference to the Bhagavadgita)' in which he argues from a

textual basis that the Gita was composed shortly after the rise of

Buddhisme The Gita was to meet the challenge of Buddhism andhence

was post Buddhist. Because sholarly opinion to a large degree

supports the post-Buddhist composition we are on safe ground. Yet
Upadhyaya is not satisfied by such opinions for he goes further to
note similarities in "important words, ideas, and passages' in the

Gita which suggest 'a familiarity with Buddhism. He draws attention

to the word nirvana which occurs frequently in the Gita but nowhere
in Pre-Buddhist Upanisads. Nﬁmerous other comparisons are made and
the conclusion is that even though such similarities are prevalent
the Gita's intenfion is in sharp opposition to Buddhisme In Buddhism
soldiers killed on ﬁhe battlefield cannot go to hell or be bora in
an animal species wliereas the gigé_promiseg heaven for them. The
Gita reacts to the Buddhist ideal of renunciation by:.pointing out
that householders ought not be undermined because,

‘complete abandonment or renunciation of action is
neither possible nor necessary. ' 2

It 1s not our intention to enter further into the complicated

arguments for the dating of the liahabharata, To do so would require

.1, Ibid., 26. ‘

2. KeNo Upadhyaya - The Impact of Early Buddhism on Hindu Thought -
‘(with special reference to the Bhagavad Gita), 169.
‘Journal - Philosophy East and West, Vol. XVIII,
1NO. 3, July 1968, .
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a full consideration of all the details of how any religious work
came to be written, g&ing through the stages of oral tradition,
collection of certainfmaterials, composition of hymns, interpolationms
and recensions. The purpose of this thesis is not to delve into the
evolutionary process of compiling scripture within a given tradition
but of chosing the cl&sest possible date in support of the Epic in;
its complete form and:to ascertain the approximate time when the
bhakti cult flourished., This will give ﬁs some indication as to the
time when Kff?a Vasudeva was given the importance and supremacy that
he enjoys in the Mghabharata.

My contention is that the Bhakti Cults in India flourished
around the time of Jainism and Buddhism, both of which are dateable,
The veneration of theirelics of Buddha do give us an indication that
his followers had a high regard for him, and in the centuries that \
followed the Mahayapa\developed a theology centering around the Buddha

as a divine being, Stich a development in Buddhism could possibly have

been due to its being stimulated by the Mahabharata Epic and more

significantly by the Bhagavadgita section in which divinity is

accorded to Krsna. The Gita is to be considered as a success story

in bhakti devotion.

The dating of Buadha is reasonably certain and even with a
difference of opinion;of about 60 yearsvit is a historical fact that
Buddha lived in the 6th century B.C. The final form of the Epic
comes to us at least After this particular historical settinge. It
must be borne in mind that there is an ancient background out of which

the Epic matured. .The Mahabharata is after all not one poem reciting

the exploits of the Bharatas; it is a combination of a number of poems

b
‘ i

4
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legends and stories. It is not a Kavya -like Valmiki's Ramayana

(one author), but an Itihasa (by many authors). Many of the legends
are Vedic and of great antiquity and are at least as old as the
Ramayana or even older. Others again are much more recent which
according to scholars. such as Monier-Williams were probably inter-
polations during the first centuries of the Christian era. The
task still lies before scholars to apply the form critical me thod
to the Mahabharata and thereby to critically analyse the mare .
ancient form and the less ancient material,

Even thpugh the Epic is a collection of a multitude of stories
it nevertheless has a' leading story that cements the parts together
into a whole., Significant parts were incorporated into the skeleton
story for didactic purposes but we are left largely without knowledge
as to the source of these partse. Bhandarkar1 bases his conclusions
(with regard to the Eﬁic as a whole) on some dates in I dian History,
and the history of Sanskrit literature which cannot be called into
questione One of these evidences is the life of fatanjali, who lived
in the reign of Pugpamitra, the founder of the Sunga dyn;sty s
178-142 B.C. Because of his Mahabhasya and comments on the Mahibharata
Bhandarkar rightly assumes that the Epic comes before Paténjali's
time, Patanjali explained that the Vasudeva in'the Sutra was the
god Visude@a and that already by Panini's (preceded Patanjali) time

Vasudeva and Arjuna ﬁere assoclated together in the minds of the

masses.2 Among other evidence the same author refers to cave

le Re G. Bhandarkar - Collected Works, 79f£f. ( Re date of the Mbh.)
2e Ibido! 82. (Cofo "Papipi IV.30980) ‘
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inscriptions (Nasik Cnves)1 where certain characters from the Maha-
bharata are mentioned. A further inscription in the temple at

- Twullee (Dharwar and Mysore Districts) cites the date of the Bharata
w#r 3730 B.Ce, a point to consider with regard to the more ancient
elements of the Epice, Over against the more ancient dating scholars
have taken a stand by;which they choose a dafe following the time

of the Vedas and most‘of the Upanisads. ReGCe Dutt 2 holds that the
Epic in which the worshlp of hf??a became the prevailing religion of
India after the decay of Buddhism. If he is correct, then we could
allow for possible Buddhist influence, either directly or indirectly.
Metre alone gstablishés that the Zpic does belong to post-Buddhist
times, Hopkins has dated the completed Epic as late as 400 A.D.3

or even later, which dating is hypothetical and has little if any
literary history to shpport it,

Kuhan Raja 4 ménkions that by the time of the Buddha the Mantras
or original texts; the Brahmagas or ritualistic commentaries and the
Upanisads or philosophical treatises were complgte and that the
Itihasas, the heroic tales, date around 400 B.C., a century after
the d eath of the Buddha. During that time great changes were taking

place and since such changes could not be stopped or reversed adjustments

had to be made. It is during the Itihasas perlod that the great gods

10 Ibldo’ 849
2. Sukthankar, V.S. ~ On the leaning of the Mahﬂbharata, 3.

13- Lbid., 9.
~ 4. Kunhan Raja, C. - A Survey of S_nskrit Literature,.56.
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came to men and lived;among men as their companions. The poets of

the nghﬁsas and Pyranas were literary attempts to restore Vedic

civilization among the nation. In the ItihZisas the story centers
about a great hero, and such matters as religion, philosophy, sciences
law, etc., were introduced only incidentally,
One could go on ad finitum to discuss the details of the various

views presented and to draw all kinds of chromological conclusions
which may have elements of truth in them but not give us a conclusive
answer to the problem. My own view which has been based on the wide
variety of arguments iand which is supported by a number of scholars
places the Méhgbhiraua as a more or less completed Epic into the time
following the eafly Uganifads, that is after 600 B.C. and not much later
than the age following the Emperor A;oka or around 200 B;C. This seems
to be the most accep#able time for the development of the Ipdian doc-

trine of devotiom (ﬁhakti). To trace Buddhist influence on some of
_the s ections of the Epic is possible only by 1n£erence. No absolute
and unrefutable references can be quotéd from the Mahabharata itself. ° !
The fact that bhakti appears in Jainism and Buddhism at about the same 1
time lends credence‘ko the theory that similar moﬁéments were taking
place in Hinduismaswell., This was an'age of devotion' and I do not
see any significant reasons for adopting dates beyoﬁd_this time,

This particuldr period in Indian history allows for the presence

of Vedic, Brahmanic¢ and Upanighdic; philosophy. And enough time

had been allowed for the possibility of an encyclopedic work on

Hindu thought and practice as a culmination of former religious activity.
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It reflects an era of heretic and sectarian movements, in which
Buddhism no doubt played a role and my feeling is that the argument
from silence does not mecessarily preclude Buddhism . We note a
universal aspect in the Epic -~ the relationship between two neigh-
bors, be they the ancﬁent Aryans vs the Dasa, the Brahmin vs the
Ksatriya, the Pi??avaa vs the Kauravas, the Vifeuvite vs the éivite

cult, or even the Hindu community vs the Buddhist coumunity.

Authorship
Authorship of this great work in Indian Literature has tra-
ditionally begn ascrived to a poet by the name of Veda Vyasa and
quite often he is known as Krsna Dvaipayana or even Badarayana,
names that do not appear in Vedic writings. Nevertﬁeléss, for some
he is connected with the author of the ggveda.
The author of the work is Veda Vyasa, son of the Vedic
poet ParZsara through a girl belonging to the fishermen
community. 1
The compositipn of a work as immense as the Mahabharata cone
sisting of 18 books involving a lack of verses (100,000) and treat-
ing such subjects as moral, political, religious and metaphysical
themes, including the epic kernel, the Great Bharata story, is far
too extensive for one single person to compose. And it is certainly
too extensive a work for one pefson to have memorized, (the Mahabharata

is the longest religious work in the world). It is therefore pessible

that the Epic began, as do most extensive religious

1. Kuohan Raja, C. - Survey of Sanskrit Literature, 58.
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works, including the Bible in the West, as parts of the whole story,

or as liturgical hymns which were repeated or recited at specific
occasions. For the Epic it could have been a series of lays sung

at the court of the clonquerors. Kosambi1 thinks that Krsna Nﬁriyana

"“had no rele tolpiay‘even in the first connected epic narrative,"
In time the court singers, the rsis, combined elements of the story
and adapted others around a basic tale of hereic action. This con~

tinued to be recited as we are told that Krsna Dvaipayana recited

the whole story. The only difference would be that in the earlier
form (thch must have been considerably shorter, 88,000 verses)2
it may still have been possible éo do so from memery while in the
. form that we have today it would no longer be humanly pessible,

When in the Anug1ta Krsna 1is asked to repeat the Gita in precisely

LR

the same manner as it had eriginally been spoken on the field of

Kurukfetra he himself admits that it cannot be repeated verbatim.

Indian schelars aré aware that three narrators were invelved in the

Mahabharata, | . ‘

L. The first one being the sage Santi or Suta who related the [
Epic story as it had been narrated by Vhlsvampayana at the
court of Janamejaya to the sages assembled at the Naimisa
forest (early chapters of the Adi parva).

2. Sanjaya, courtier and constant attendant of kind Dhrtarashtra
who was given celestial sight by the sage. Thus thé blind
king received a complete account of the fighting (Bhisma,
Droqa Karpa and Salya parvas).

3. Vaisvampayana himself, narrator of the greater part of the
EpiCo 3

l. Kesambi, DeDs = Social and Economic Aspects of the Bhagavad Gita, 13.
2. Rajagopalachari - The Mahibhidrata, Preface, 8. ‘
3. Narasimhan - The Mahabharata, Preface, viii.




-23-

On the basis of three narrators single authorship of such an extensive

work is hardly possible, As to the reputed author of the work , the

sage Vyasa , the Mahabharata was intended to be a treatise on life
. .
itself. It included religion and ethics (dharma sastra), polity and
government (artha sastra), ph11050phy and salvific elements (Moksa
sastra).
"That sacred history called the Mahabharata, spreading the
fame of the Pandavas, which Krishna-Dwaipayana, asked? by
Janame jaya, catSed to be duly recited after the completion
of the sacrifice, I desire to hear duly. 1
“"Krishna Dwaipayana directed his disciple Vaisampayana
seated by his side, saying, =-- 'The discord that happened
.2 :

In the same section we learn that Kié?ﬂ i Dwaipayana was a learne
ed T?i‘; and that he was the chief priest, who had conducted the
sacrifice at the courte It is this reciter, Vhigaﬁpayana, who makes
the statement, that the history told by K{%Ta < Dwaipayana is and
‘what he is going to tell is but the beginning, that the Bharata
consists of a hundred thousand sacred élokas which were "composed"
by the son of Satyavati, The composer's merits are recited., He
is none other than the;"illustrious and great Rishi Vyasa of immeasur-
able mental ipower, and worshipped in all the worlds'", 3 We are told
that the Bharata is equal unto the Vedas, holy, exellent, worthiest

to be listened to., The reference here to the Bharata as equal to the

Vedas has led some to assume that Veda Vyasa was the author of both

1. Roy, Mbhe I, 130.
2. Ibid., 131.
3. Ibid., 136.
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the Vedas and the Epic, a feat that would hardly be possible in
the wide time span involved. Sedondlf, we are told that it took
- the sage K§§?a DwaipEyana th;eé years to complete the work and
that because of tremendous efforts -~ rising early, purificaéion,
and ascetic devotions. 1 Thirdly,’the reason for the compilation is
reported,
~rhis sacred history maketh the heart desire for salvation‘.2
He who 'recites™ the Veda of K¥§?a Dwaipayana earns much wealth and
his sins are remitted, The king who "hears" it conquers all his foes
and if both king and queen '‘hear it together' they will receive a
heroic son or daughter to sit on the throne. Others who "hear" it
recited will have obedient sons and servants and also the removal of
the fear of illness. ,It is summed up in the following declaration,
'Wor extending, the fame of the high-souled Pandavas and of
other Kshatriyas « « « o guided also by the &3ire of doing
good in the world , 3
K€§?a Dwaipayana composed this work.

The claim of the writer of the Mahabharata is that it is his-
torical iﬁ nature, but this claim could hardly be made for the whole
of the Epic as . it now stands because of legendary and mythical
material super-imposed upon it. The historical events theﬁselves are
often couched in aﬂtiquity so far back that certaintj cannot Se con-
clusively esgablished. We can add to this the apparent Indian un-
concern about historical data prior to the rock edicts of A;oka and

the cave inscriptions of certain historic events. What then can the

writer of the Epic claim for it as history?

1. Ibid.
2. Ibid., 137.
3. Ibidl, 136.
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For one thing, when the characters in the Mahabharata talk
about the Epic as history it is generally understood te signify
“Sacred History". We;have statements as the following, | 4
That sacred history called the Mahabharata « o o .“l
er, |

His perceptor recited the whole of that histery.”

In other places the reference is to historical peeople and eveats,

‘This is the history of the Pandavas . « « »° 3

‘e o o the history, called Mahabharata, eof the great
acts of the Kurus.® &

*The history of the exalted birth of the Bharata princes
is called the Mahabharata, 5

The family histoery of the Kuru race is recerded; the blind Lthtarashtra4
and the devout Paggu with their offspring of 100 and 5 sons respecﬁive-
1y.6 The Adi parva provides a long list of "begats" to give to tﬁe
leaders of the two camps of Kurus an ancient 1ineage.7 Claims for

the Epic as religious history are again reiterated in the Swarga- '
Arohanika parva, close to the end of the Epic. It reads very much like
that of the Adi parva to which we have already alluded. It is "a
“history"; it is "sacred, éanctifying and exellent.“a, It can hardly

be disputed that the work is anchored in world history because the

*high race of the Bharatas is its topic."g

1, Ibid.

2, Tbid., 131.

3. Ibid., 135.

4, Ibid.

5. Tb4d,, 137.

6. Ibid., 158f.

'70 Ibido’ 226£f0 :
8o Mo, Vol. XII. 2910ff-
9, Ibid. |
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The Indian tradition has always adhered to the belief that the (
Bharata race was a real race of people‘and that such families as the
Pa?éavas and the Kurus actually existed. Some of the places mention=-
ed in the Epic can be traced even though names have changed over the
centuttgs.l Generally it has also been acceptable to describe the
great war of extinction as the central event of the Mahabharata., It is
to this particular event that we now turn for it is here that Kff?a
participated as charioteer for Arjuna and even more importantly for
India in particular he uttered the philoSOphy,.the Bhagavadgita,zfor
Arjuna's benefit. The SEEE was more like a'serﬁon uttered on KurukfeCra

as both armies faced each other, moments before the battle began. The

Mahabharata gives an elaborate description of this battle and the

author evidently was extremely conversant with the science of warfare,
"“the rules of the game', and revellg in the use of weapons, the blood
and gore, the mangled bodies of heroes slain in battle. Such a graphic
description and'familiarity with the rules of war would be possible

-if the author a) was é Kfatriya b) had been on the field of battle

‘ to witness the slaughter, The author in all probability based his
déscription on what must have been some actual event but allowed
himself to be carried away by the action. The battie became far more

| enormous than could be possible in actuwality. We are faced with
figures of an emormous army, engaged‘in a gigantic battle that lasted
for 18 days, and with the result that the Ksatriya caste faced almost

complete anihilation. It is reported that,

le A hill outside the -town of Peddapuram (Andhra) bears Arjuna's foot
imprint in the rock. Tradition of the area says that Arjuna stood
there to guard against enemy surprise. While this cannot be varified
it nevertheless shows how widely the story was accepted even in South
India. i .

2. M Vol.V, Séffo
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"One billion six hundred and sixty million and twenty
thousand men have fallen in this battle., Of the heroces

' that have escaped, the number is twenty-four thousand
onehundred and sixty five, - 1

)

The War of the Bharatas

What date could we assign to the enormous battle described in
the Epic? Again there is wide diversity béginning with the Kali age
of 3101 B.C. with about 850 B.C. on the other extremity. Estimates
that have been made are based on external arguments and even here it
becomes most difficult to find a solution becausé several decisive
battles have been fought throughout the ages in Kuru-iand, the north-
ern area of the country. Hastinapura in Kuru-land was the govern-
mental center and the original settlemgnt there was made up of the old
Vedic Piru tribe.> The P;?éavas cleared Indraprastha by the original
method, the burning down.of the forest. It is suggested that Indra=-
praétha today is a suburb of Delhi, probably thé Purana Qila suburb.3
The action of the war has thus been located in.the Gangetic plain
where the Delhi ridge and Pampat (formerly old Kuru-land) were of con-.
siderable strategic importance even in later timés." Within this
strategicilocation the Bharata war would have been quite possible,

Kffga's Dvaraka according to Hindu tradition is now located in
Kathiawad, on the sea and south of Mathurd. There is some questi on

as to whether Dvarakd could have been on the sea or whether it had

not best be located inland, further West of the Kuru=-land,

l. Mbhe Vol VII. 42f. (Stree parva).
2. DoDo Kosambi « Culture and Civilization of Ancient India, 91.

‘3. Ibid.
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The dating of the war is more dificult and a number of scholars
maintain a date around 900 B.C.1 This date is argued for on the basis
of the development of agricultural land (progress in clearing the dense
forest) which made possible regular agricultural settlements to sup-
port a fairly extensive population. Ease in food gathering would be
pre~requisite for supporting an army of any magnitude and land clear-
ing on a large scale by fire was ended when Adcka set up his fifth
pillar edict. Agricufture meant using the plow and plow culture
‘further depended on a supply of iron. It is doubtful whether plowe
using villages were extensive before the 6th century B.C., We can
accept Kosambi's view that, |

‘It is most improbable that iron was sufficiently plenti-

ful anywhere in India for the existence of local king-
doms which could supply large contingents for a war at
Kurukgetra in 950 B.G. 2

Iron is mentioned on a number of occasions in the Mahabharata
but it seems to me that it was ; rather rare commodity out of which
only superior weapons were forged, e.ge. K§§ga's discus was made of
iron, and the use of a fierce iron bolt is attested to. 3 There is

no reason to assume from the context that irom was abundant, and when

it was used it suggested superior weapons such as Krsna's discus,

o e

1, DeBary, T. = Sources of Indian Tradition, 8. (900 B.C.)
Op.Cit., Kosambi, 91. (about 850 B.C.)
Kosambi, D.D. - The Autochthonous Elements in the Mahabharata,
J“AOS A 64, VOla 84, 340 (950 BOCO)
2, Ibid., Kosambi, 34, ' : :
3. %, Vol,. XII, 255, 256’ 258, etce
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If wewere to take seriously the size of the army that was
‘assembled it would stagger the imagination. One billion six hundred
and sixty million and twenty thousand men killed, plus - twentysfour
thousand one hundred and sixty five who escaped the slaughter. It
is physically impossible that the country could have mustered such
a huge army, that productiom could have supported it and tizt regional.
kings could have-sent so much equipment over long distances to the
plains of Delhi. More conservative estimatesl of nearly five million
fighting men killed, 130,000 chariots, and equal number of elephanﬁs
and three ‘times the number of cavalry with the non-fighting camp

followers would still have required a total population of 200 million

to make possible the Mahabharata war., Such a populaéion was not
reached in Iédia until the Briti#sh pei#iod. The greatest érmy camp
reported after 600 B.C. was under Chandragupta Maurya and numbered
only 400,000 mens |
What we areureally_left with isia war between two tribes that
was fougit on the plains near ﬁéﬁhi and which was significantly impor-
tant enough to be described in Hindu literature., The poet who composed
the figures of the fiéhting men involwved in that great war was evident=-
ly carried away even as he had beén carried away by describing the
staggering action betweeﬁ heroes and. the gruesomeness of the slaughter.
We can however deduct from his description and report of the conflict
that a battle of some magnitude took place, probably around 900 B.C.

‘and that a certain Krsna became involved as ally to the Pandavas for °

0@ ° 9

which reason the victory ultimately was theirs.

l. D.D. Kosambi = Myth and Reality, 12. , .
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2. BRIEF SUMMARY OF CONTENTS

The Mahibhirata as the largest work in any language of the
world is a poetic work with a small portion in prose., The prose
portion is not significant'when one considers the work as a whoie,
18 books consisting of a lékﬁ of ;lokas. This small portion
"'preserves and continues the style of the Yajurveda and the Brah-
EEEEE?°1 €onsidering the whole poem we discover a‘similarity with
the language of the Vedic poets, "in its simplicity and lucidity,
in its flowing style and its easy expression. But the langauge had
undergone a considerable change from the Vedic times't,

The Epic proper contains about 20,000 stanzas embedded and
embelished by moral, religiéus, metaphysical and political discussions.
The morality gf gambling, of behavior towards women, of fightipg
fairly in battle, of the right religious attitudeé towards sacrie
' fices and rituals, of treatment of the Brahmins is amplified. We

 read about the metaphysical sphere of the real of the gods and their
. activities beyond and in the human spheres; of polifical aspirations
of rulers with instructions on how to rule properly and how to treat
subjects of the kingdom, expecially the Brahmins. We are told about
attitudes towards the enemy, the principle of'divide and rule". In
- all there are numerous instructions (encyclopedic) for rulers and for
MASSE5.
This didactic poem, which is made up pf many episodes, in which

. the 18 day war is central, introduces us to two families, the Pandavas
. L

1. C. Kuhhan Raja = Survey of Sanskrit Literature, 58,
2, Ibide. ’




and the Kurus with their chief characters, some of which appear to
have been known in ancient literature and others who are more con-
temporary. It brings into bolder outline a struggle between the old
and the new; the old Vedic gods and the new personal deity (K{fna),
the many Vedic deities and the one ultimate supreme Being of the
Upanisads and thegékga £he old sacrificial demands and the nmew yoga
of renunciation, Orthodoxy and bhakti. All of this is in an age
that knows about foreign nations, the Greeks, Scythians, Persians as

well as occasionally the Chinese, It portrays a time of empire, with

possible conquest of all of India.

It shows a superficial knowledge of the extreme north
and south and a very intimate knowledge of Middle India.”

The entire Epic is made up of a number of Episodes2 which are

woven into the basic story of the Bharata clams. Thesa episodes do

, mot detract from fhe central action, they rather support and elaborate

~particular parts of the story. The largest number of episodes are
related to the banishment of the PSTQavas, and these brighten the
12 years of forest life. Various aspects of nature are brought to=
gether not as animate and inanimate, nor as higher and lower levels
of creation, but as that which has life and feels for each other.
Theré is a unity in creation and in.this unity the heroes of the
Epic spend much of their life in the forest. When tﬁey at.last

k emerge from forest life to pursue their normal caste role we get

the impression that men need not abandon the world and withdraw theme

l. Hastings « Encyclopedia of Religion and Ethies, 325.

2. A.A. MacDonell,~ A History of Sanskrit Ljterature, 296,
(MacDonell has designated four-fifths of the entire Epic
as eplsodal).
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selves in order to find real and lasting happiness. Both the forest

and the palace can be places of beauty, both are to be enjoyed. Man

is created for the happy contempla;ive, simple and relaxing atmosphere =

of the forest as well as the sitting on thrones with their palatial
pomp and ceremonye. The Vana parva shows the poet's enchantmenc with
natu;e, the Bhifma parva his 1nvolvement.with government. Another
significant episode upon which we will comment later is the Bhagavade-
gita.

The Epic kernel of the Mahabhirata describes the conflict be-
tween the Pﬁ?éavas and the Kurus revolving aroun& an 18 day battle on
the plains near Delhi. The leader of the Kurus was the unrighteous
Duryodhana; the political chief of the Pﬁ?gavas was Yudhisthira
representing truth and righteousness., The righteous one resists fhe
evil one with the result that good ultimately is victorious over evil.
Thus Yudhisthira becomes the victor and is finally restored to his
rightful place iﬁ the palace at Hastinapura. Both were couéins, des-
cendants of King Bharata, the son of éakuntalﬁ. The Epic kermel is
doubtlessly based on the struggle between two meighboring tribes,
namely the Pancalas and the Kurus who finally merged into ome people
around the 9th century B.C.

Following i5 a brief outline of the Mahabharata according to
the 18 parvas:

1. Adi parva - The Mahabharatavbegins with the book of beginnings

. which serves as an introduction to the childhood of the heroes. It
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attempts to explain the origin of men and gods in a general sense.
Two brothers, thtaraﬁgra and Pa?éu{ were educated by theif uncle,
Bhi§ma. thtarafsra married Gandhari and had a hundred sons who
were known thereafter as the Kurus. 7The oldest and most ambitious
son was Duryodhana who played a significant role in the disastrous
warfare. Paqgu had two wives, Madri, who commited sati at her
husband's death and the other, Kunti, who raised the five Pi?éavas,
Yudhisthira, Bhima, Ar juna, and the twins, Nakula and'Saha&eva.

2, Sabha parva - The Epic drama begins at the Hastinspura gaming
hall (Hastinapura is about 60 miles north of Delhi). The Pi?gava
.brothers have been invited to the assembly and by trickery in a game
of dice Yudhisthira looses all his wealth and-the kingdem he is to
inherit, The‘result is that the Pa?éavas are forced inte a forest
exile for 12 years. Draupadi accompanies them.

3. Vana parva - This book describes the life of the exiles in the
‘forest. interséersed with the forest life are other legends and tales
(Rala and Damayanti, et all) to relieve the weariness of exile,

4, Virata-parva - The end of the exile has come and the Pandavas
L]

take refuge with king Virﬁta, ‘at the same time assisting him to

repel Kuru attackse.

5. Udyoga parva - Allies are gathered together and preparations for

war begin. Kesna (Visnu) comes to the side of the Pandavas.

LN ) L ®e

6-9. Bhisma, Dropa, Karpa, and Salya parvas - A number of battle

episodes describe the detailed encounter between the outstanding heroes
of opposing sides. The battle goes on for 18 days. The Bhagavadgita,
Krsna's advice and encouragement to Arjuma, just before the war begins,

has been inserted inte the Bhi?ma parva., - -
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10-11. Sauptika, Stree parva - With some of the illustrious heroes

slain in battle, the Kurus counter attack the Pandava encampment

.o

by night, killing the whole army of their enemies but not the five
Pandavas. The war finally concludes with victory for the Pandavas

which is followed by the lamentation of the women over their dead.

1 LI -
12-13, Santi, Anusasana parvas - Bhisma miraculously appears again

to preach his doctrines of religion and philosophy. Included in this
section are the rules for ethical behavior.

]
14, Asvamedhika parva - Yudhisthira is crowned rightful king (as had

been designated by blind thtarashtra, vice~regent until the Pi?éavas
matured). As king he performs the Z;vamedhika, the great horse
sacrifice to syhbolize uﬁdi;puted kingship. The Anugita, a poem
which seeks to imitate the Gita has been inserted into this book.

-' - - -
15-18. Asramavasika, Mausala, Mahaprasthanika parvas - The final four

books deal with the last things; the demise of Dhrtarﬁshtra, his queen,
Kunti, mother of the Pandavas; the death of Krsna as well as his bro-

LR R J

~ ther Baladeva and the inundation of the city of Krsna, Dvaraka; the
P5?§avas givé up their kingdom, climb up-to heaven via the northe;n
mountains. Two supplements have been added: the Svargarohana &escribing
~the road to heaven and the Harivamsa or genealogy of Vif?u {scholars
agree that this addition dates from the 2nd century A.D. or even later,

From this brief bookwise outline it is possible to relate the

central story of the whole Epice In Kuruksetra (land of the Kurus),
.

. at times called the
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Bharata country, in the capital city known as Hastinapura (near
modern Delhi) there lived two princes named Dh{targshtra and'PE?éu.
Dhrtarashtra was blind, therefore although he was theoldest of the
two, he was not permitted to be emperor as declared in the dharma
éastra. So Ea?éu succeeded to the thvone, reigned gloriou;ly and
-produced five sons. thtarashtra had 100 sons who together were
known as the Kauravas (or Kuru princes) of whom the eldest,
Duryodhana, made moves to take over the throne and eliminate his
cousins. After the premature aeath of Pa?gu, the blind brother
reigned as vice-regent, apparently uhable to control his own sonse.
The relationship between the two families deteriorated further when the
king appointed his eldest nephew, Yudhisthira to be heir-app;rent.
Intrigues forced the Péeéavas to flee for their lives and they made
their way to the kiné of Pancala. In the Swayamvara of the kingh
daughter Arjuna aloﬁe among all the assembled heroes and kings was
able to bend the royal bow. Draupads® with the intention of avoiding
strife consented to become the common wife of all five brothers.

At this point in the story K{fga entered the scene, not as a
divine being, but rather as a_:enmwnéd hero of the Yadavas. He scon
came to be regarded as advisor and friendvto the Pafqavase When
thtarsshtrg became aware of the formation of the double alliance -
between the Pancalas and the Yadavas he tried to bring about a
peaceful settlement and divided the kingdom, giving Hagtinapura

to his own sons and parceling a new district to his nephews. Good
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fortune attended the PEg?avas so that they soon established their own
renowned city of Indraprastha (mear Delhi). Such success only
rankled Dufyodhana further who now directed his energies to once
more ruin his cousins. He made arrangements, with the approval of
his father, and invited the PEgéus to Hastinapura., While there,
Yudhisthira who was unaware of any.trickery (naive) and because of
his weakness for dice was challenged by éakuni, a skillful gamster,

and lost everything; his kingdom, wealth, army, brothers and finally

4

Praupadi who was embarassingly humiliated as well. As a solution
the Paygavas agreed to accept a 12 year banishment and to remain
unrecognizable for a 13th year. After’this time had been completed
they would be allowed to return again to claim their kingdom,:

The period of exile passed but when the Pa?éavas demanded
back their possessions they were refused whereupon preparations for
war began. The armies with numerous allies on both sides met in the
sacred region of Khrukfetra. In the 18 day battle the Pi?éavas alone
escape alive together with Arjuna's charioteer, Krsna. The enemy

has: been defeated and the Pandavas at last emerge victorious and

are reconcilled with thtarashtra. At Yudhisthira's coronation in
Hastinapura the great Z;wamedha is celebrated. The rest of the story
winds up the closing days of our herces, which includes the death of
Krsna episode. As the Paggavas had emerged from the farest, so they

”*e 9

1
return again in the final end.

1. This summary is the core story for the Epic around which other:
stories and legendary accounts were added. C.f. Roy's Mahabharata,
and MacDonell'is History of Sanskrit Literature.
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3. THE PA??AVAS; THE KAURAVAS AND Kg?gA'S RELATIONSHIP WITH THEM
We have already alluded to the possibility that in the historical

background to the Epic the Kurus and the Pancalas were two neighbor=
ing tribes who were caught in a life and death conflict'&ith the result
that the two peoples became merged as one. If this was the real
historical background then in the precess of time,as the old songs
and ballads were handed down, the feud and the relatioaship of the
heroes to one another took on a new significance. They were no long= ok
er two neighboring tribes but twe kingship groeups and in the end the
two neighbors became two brothers with twe groups of cousins descend=-
ing from them,' Kff?a of the Yﬁdavas, who in the beginning may have
represented a third neighboring tribe, is also brought into.the re=-
lationship, at first as an arbitrator in the feud but ultimately as
the one whose alliance turned the tide of events in favor of the
Pﬁ?éavas. Such a view is not completely without merit for already in
the light of the Ugani§ads the philosophy of oneness appears. All
men are brothers by'viftue of being part of that divine essence which
expressed itself throﬁgh nama-rupa; ‘By the divine in them all men are
basically related.1

The highest geod, Brahman, is no longer the transcendent un=-
manifest, but the imminent manifest in human form, The‘deity incorpor-
ates “allness"™ into "oneness', Wé need not be alarmed to find the
mention of éiva and Krsna being identified ﬁogether for in the more

se o .

comprehensive philosophy of Indian thought both Vaisnavism and ééivism

find a common unity in Krsna, as the principle goes

le ChheUe VIe8.7. (TAT TVAM ASI).
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"« « o back to the Upanisads, that fountainhead of all
Brahmanical speculation®and philosophy. In their search

for Truth the first bold step takem by the Upanisadic seers
was to synthesize the plurality of Vedic gods info one
Ultimate reality’s 1

Yet,
"« o o it is clear that the Mahabharata in its present shape

contains an epic nucleus, that it favors the waship of
Visnu ¢« « » o 2

We note one other possibility, mamely that in the philosophical
movenent towards a unity of the godhead, there remains the hope that
heretical elements such as Buddhism will ultimately be brought back
into the fold of Hinduisme. The new importance attached to K{fga in
his role as 4d personal god and the devotion accorded him was to
turn for the &ictory of Hinduism (philosophically speaking) so that
the two peoples who originated from a common source and shared the
same common heritage would in thé end be amalgamated into ome
homogenous mass.

Commenting on the origin of the Pandu peoples Bhandarkar

in Ancient History of India makes the claim that the Pandyas were

an Aryan rgce connected with the north of India somewhere around
Mathura. A section of them migrated southward, settled and were
called the Pandyas. <he name originally was that of a i Ksatriya

tribe as well as of a country. He quotes such sources as Katyayana,

Ptolemy and Pliny as support for his position? Eo.W. Hopkins lists

some of the ancestors of Puru and Y4ddu but connects them with the

1. V.S. Sukthankar - On the Mea?ning of the Mahabharata, 94.
(It is suggested tlat the Epic is a Vishnuvite poem). '

2, A.A. MacDonell - A History of Sanskrit Literature, 286.

3,  R.G.-Bhandarkar - Ancient History of India, 9ff.
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the lunar race, Yadu being the ancestor of Krsna and Puru being the

LI

ancestor of Bharata and Kurue Using the Puranic list of kings he

says that

‘A real historical background is réflected in the maze of
myth . 1

Pg?éu became a mighty king, and famous warrior and a just ruler
in the kingdom over which he reigned. Of the two wives, Pritha and
Madri, whom he married, the former one was of celestial origin. Her
mother was a nymph and her father a holy Brahman; her brother,

Vasudeva, was the father of Kff?a' The Adi parva recites the long
genealogy of the Bhiratas, linking them with divine origin and hence
the explantion for théir prowess and achievements. The parva cites
severalpages of "begats® |
Dwaipayana, . . . .begat three children -=- viz. Dhrtarashtra-
Pandu, and Vidura. Dhrtarashtra had a hundred sofs « o »
and'ng?u had two jewels of wives « o o o 2
. Of the three brothers Dhrtarashtra,the eldest, was born blind due to
"a fault of his mother. Because of such a physical handicap the questiom.
of kingship was raised,
how can one that is blind become a monarch worthy of the

Kurus? How can one that is blind become the protector
of his relatives and family, and the glory of his father's

race? 3
Hence another king of the Kurus was necessary. A second son was borm

who because of the fear of his mother was to be pale in complexione.

. 1, E.W. Hopkins - Hastings Encyclopedia of Religion and Ethics, 326,
2. Roy, Mbh. I. 228,(The 'begats' are redorded in the same place, 225-8).

3. Ibid. 256.
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The tsi{ also told the mother to call this chibd Pandu (the pale).
A third son born to the princess Amvalika, begotten by ' '‘Krsna=

Dwaipayana was called Vidura.

“Thus were borm, in the £ield of Vichitravirya, even of
Dwaipayana those sons of the splendour of celestial
children, those propagators of the Kuru race." 1

GENEALOGY OF THE KAURAVAS AND THE PANDAVAS

Atri, the Rishi

Nah?sha
Devayani Tt Yayati - + Sarmishtha
ﬁ : ]
Yadavas . Puru
| ~ _
Yacn Bhar?ta.
| Kuru
Devaki = Vasudeva V)Erasa =
|
Kr;na Balﬁ;éma Subh;dra tmbika Ambalika
-‘..(End of line) - : Dhgtaréshtra+€5ndh5r§

Duryodhand and
99 other sons

Kunti + Pandu + Madri

Yudhisthira Bhima Arjuna [
i
Nakula Saha-deva

Abhimfnyu

Parikshit

|

Janame jaya

1. Ibid., 257.
2. Jo. Murdock - the Mbh. 8. (Genalogy has been somewhat abbreviated).
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In the above genecalogical scheme Krsma is represented as a man,

the son of Vasudeva. His mother was Devaki and he had one older '
brothe r who was called Balarama as well as one sister, Subhadra,

whom Arjuna married. Krsna 1s Arjuna's cousin and as such each

cousin is essential to the other for only as they work together
are they invincible. In the Mahabharata the two are oftencalled

the *"two Krsnas'. Krsna having received boons as gifts from the gods

becomes invulnerable. He is lauded as a human warrior and at the
same time is a ccused of ignoble conduct, ignorance in battle, and

unreasonable rage. During the Epic war Krsna acts as charioteer

*eo

for Arjuna because Duryodhana prefered to choose the forces that

he had to offef instead of Krsna himself, He declared thet he would

not participate in physical combat and yet on several occasions has

to be stopped by Arjuna from doing so.

The key figures in the story around whom most of the action

revolves are the following:

i) ?;pﬁu and Kunti; the 5 Pandavas (of whom Arjuna is the most
significant and Yudhlsthlra as royal incumbent comes a close
second); Draupadi (at times known by another name, Krsnad.

ii) Dhrtarashtra(uncle to the Pandavas); 100 sons (of whom

Duryodhana domimates); Bhishdd; Droga; Karna; Salya.

iii) Krsna (related to both sides, acts as intermediary in the
bégining but joins Arjuna as his charioteer during the war).

The Pandavas are represented as the worshippers of Visju. and| more
oo

particularily the avatar of Visnu:, namely Krsna who in the Epic

" dominates as divinity par eiellence. It is Krsna who has been

se e
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chosen by Arjuna(Duryodhana having had first choice, chose the

‘troops of Kff?a) which suggests the beginning of the bhakti cult,
The Royal rivals, the Kauravas, do not maintain much of a

relationship with K?fya. They resist his approaches of arbitration

and whenever possible downgrade him. This may be the reason why |

scholars, like S.K, De, argue that the "Kauravas were probably

éiva worshigpéﬁs;-z Such a position is not really tenable because

]
~Arjuna and Krsna as well utter words of praise to Siva, recite his

oo

glory and ‘accord him worship.3 In some places the names of K{f?a
and éiva are linked together.$ De admits that the Epic does not show
any great antagonism between the sects of éiva and Vui§?u, ‘each
sect apparently believed in the supremacy of its own god, but neigher
decried the other".s The stromngest support for linking the Kurus
with éiva comes from their destructive tendencies, just as éiva who
1s linked with Rudra and Kali represents the destructive nature of
.deities during the Kali age. Duryodhana appears to be destined to
carry out the destruction of the ﬂKEatriyaS during the last stage of
the world cycle.6 '

A third party, Vasudeva Kff?a has: been inter jected between the

royal rivals., At first he appears more as a historical figuré than

‘"the divine " Visnu" and the 'mythical Narayana'. Just how the

1, Mbhe III. 9-10, N
2. S.K. De = Aspects of S.nskrit Literature, 67.

3. Mbh. X,40; X. 65; XI. 368.

4, Ibid., X. 40.

5. Op Clta) De, 670

60 g XO 60.
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human and the divine came to be identified is not knowne. There
are two pictures that emerge out of the Epic, one that éistinctly
suggests that K§§?a was a tribal chief and significant warrior
(even though in the Eﬁic he is made to play the menial role of
charioteer and has to be stopped by Arjuna when he attempts to
participate in actual hand to hand combat) who is so often refered
to as "the Blayer of Madhu'% and other warrior-like epithets.‘
llere the portrayal is that of a chieftain who is not overly scrupu-
lous1 but at the same time he' must be a great diplomat and advisor
in the contention between the two camps.

A third aspect of K%f?a is that he is also a philosophical

seen

and religious teacher and such teaching is not/merely from a human

point of view but from a divine perspective(E.g. The Bhagava@gité).

We can assume that Kff?a originally was a tribal hero of the Yadavas
who over a long pefiod of time was transmuted into a deified saint and
through efforts of .the bhakti cult came to be regardedas the Ultimate
Reality incarnate in human form for the salvation of the world.2

The troublesome question before us is this: Does the Mahabharata

as it now stands, suggest an evolutionary process towards developing

a divine Kff?a figure, or, are there several K?fyas whs have become
mizxed up and finally coalesced into a divine yet . human manifestation?
In attempting some solution it will be necessary to sort out the

historical evidence, (whatever that may be{, then to examin the meta-

physical imagery and finally to interpret the cultic material r.. -

1, More will be said about this aspect of Krsna's character in Ch.III,
2, This is Bhandarkar's hypothesis - c.f. ScKiDe - Aspects of
Sanskrit Literature, 91,
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as it makes itself felt in the Epico

III THE HISTORICAL KRSNA

l.. PRINCE OF THE YADAVAS

The previous cﬁapter set forth the more human relationship
of K{f?a with both the Pandavas and the Kauravase. In the scheme
of the genealogical table all were relatives; two major families
engaged in a life and death struggle and K{fva situated somewhere
in the middle with his efforts to reconcile the two by working at
a compromiselthat the extermination of so many renouned heroes might
be avoided. K{f?a as a man was the son of Visudeva in the line of
Yadu descendants. His méther was Devak, the daughter of Devaka.l

There were other members in the family; one élder brother, Bal®rama,

and a younger sister, Subhadrd, whom Arjuna married.2 Krsna is

_also Arjuna's cousin and the picture we get from the Mahabharata is

that the two cousins were absolutely essential to each other because
their being together makes them invincible. The two are frequently

known as “the Two Krsnas®. In the Bhagadatta this association is

>ee

expressed, .

« « o from the neck of his elephant, Bhagadatta
scattered showers of shafts on the two Krishnas,
staying upon their caro. 3

l. See genealogy on page 40.
2. ¥bh. I. 485. (Arjuna carried Krsna's sister away by force but
-with the approval’of her brother).

3. UMbhe VI. 63.
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In the Karma parva, Karqa addressed Salya, saying that he is well

aware of the greatness of Krsna as a "bull among the lords of the

earth., He is not afraid to take on these '“two tigers among men"
(K{fga and Arjuna) and he further reprimands Salya for trying to

frighten him,

' Being a friend, why dost thou, like an enemy, frighten
me with these praises of the two Krishnas? Either they
two will slay me to-day or I will slay them two. Knowe
ing as I do my own might, I do not cherish any fear of
the two Krishnas.l

Further on in the same parva the two are regarded as being invincible
and ultimately victorious.

"When the two Krishnas are excited with wrath, they

show regard for nothinge. The two bulls among beings

are the Creators of all real and unreal things. These

two are Nara and Naravana «  » rulérs over all . .

none equal to either of them . . . « Let the victory,

however, belong to the two Krishnas. 2

Another description of the two gives us a slightly different

pictureyods.if they were two halves which made up one whole. Vasudeva
is represented as comforting his own sister, Subhadra,wife of Arjunma

who has lost her son in the battle. He tells her how he will defend

Arjuna and crush the ememy with his own discus, saying,

‘He that hateth him, hateth me. IHe that followeth him,
followeth me., Thou hast intelligence. Know that
Arjuna is half of myself, ‘3

Such a linking together of Krsna and Arjuma under the designation

"two Krgpas' or even considering them to be two complementary halves

" 1. ¥Mbh. VITI. 107.
2, Ibid., 256. (There are other references where the two have been
joined in this fashion).
3. Ibld., VI. 150, (In IVI24 the two are known as two heroic and mighty
car wariors, united with each other. "“Indeed they are
one soul born in twain.™)
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which together make up one whole makes possible the following
observation:
i) Both are human heroes that have developed such a close

friendship that they cannot be separated from each othere

(It brings to mind the Jonathan-David friendship in the

0ld Testament Jewish Scriptures).

ii) Or both have to be comsidered as divine in their origin
and thus stand together in the struggle to arrest evil,
(The purposes and intentions are so identical that one
title is used to designate equality).
Such attempts of making the two equal partners or two halves of
one whole dare not be pushed too far. Arjuna in the Mahabharata
is not accorded the lsame human qualities that Krsna is. One is
the warrior hefo, the other the advisor and the charioteer. Nor camn
the name Krsna be used interchangably with Arjunma. If both are
regarded as divire beings then again differentes must be noted; they
are not two Naras. but Nara and Nirayana. This distinction is rathex
" obvious within the context of the Bhagavadgitz aswell as in other
places, Arjuna is not endowed with the 1000 names of the divine
nor accorded the worship that is reserved for Krsna alone. If the
epithet isto be preserved it seems to fit more aptly to some concrete
“historical personages, such as the establishment of an alliance between

two tribal chieftains as the Epic suggests. The two are great heroes,
warriors with outstanding qualifications, complementing each other in

such a unique way that one could speak of them as the two Krsnase

Krsnas Homé is none other than the Capital city of Dwaravati

from which he comes in the beginning of the Epic and to which he re-

turns when the war has been terminated, ~ Yudhisthira for some unkowm



- 46 -

reason sent his brother Arjuna into the forest where he lived for

eleven years andsome months. During this lengtﬁy sojourn in the

forest Arjuna made his way to Dwaravati and married Subhadrd, the

sister of Vasudeva. At the conclusion of the marriage both Arjuna

and Kggpa sacrificed butter to Agni.l Efforts have been made to

locate Dwaravati and to place it in its geégraphieal setting. All

that can be determined so far is that Hindu tradition has believed
Krsna's Dwaraka to be in Kathiawad, south of Mathura, on the sea coast.x

At the close of the Epic account K{§?a is again represented as
returning to his capital in Dwaraka where in that delightful city
of Dwgravati‘he enteredthe palace after a long absence. He was em-
braced by his father and mother, and having washgd nis feet to dispell
"his fatigue'™ he answered all the questions of his father.2 All super=
natural eléments are missing from the story about his home cominge.
The episode of the ‘hdghty-érmed hero't returning victoriously from
Kuruk§étta“ lets us see only a sony, (or it could be any other sen )

having distinguished himself in battle returning home amid the

hurrahs of the citizenry and questioned by the father.

1. M,_b_h. Vol. I, 1340(Adi parva).

There is some indication that Kggpa's Dwaraka has been located

i) south of Mathura in Kathiawad (On the sea coast)

1i) West of Kuru-land and not south since migrations of refugees
mentioned in the Adi parva would not have been able to move
southward but westward, because they feared Jarasmdha at Mathurae.
c.f. Kosambi =~ The Autochthonous Element in the Mahabharata 35,
JAQS wol. 8& 1964, .
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2 The MEDIAT®R, ADVISCR AND PHILOSOPHER
. As ‘tension mounted between tle PE?éavas and the Kurus
K???a ‘was called upon to act as mediator for the hope séill
prevailed that somehow a compromise might be effected. The Pa?éavas
ought to be given at leasﬁ half of the kingdom as their own, and the
good offices of K§§ga were invoked to effect, if possible, an
amiciable settlement to the satisfaction of both sides, His role
therefore was that of ambassador to the capital of Hastinfipura
to explain the demands of Yudhisthira. 1In choosing an ambassador
copsideration had fo be given to the right person,
“*Therefore, let a person, virtuous and honest and of
respectable birth, and wary, --- an able ambassador,
set out to beseech them mildly for inducing them to
give half the kingdom to Yudhisthira. - 1
The plan was designed to conciliate the Kurus and not to provoke
them to war. The ?E?Qavas and their allies debated for some time
the political strategy they should succesﬁfully follow,‘and wnen Kf??a
enters the debate he‘appears as a human being, devoid of super-
natural power or wisdom. He is respected.as a man of wisdom, sound
advice and a capable ambassador.2
Equally noteworthy is the strategy by which K¥§?a was able
to avoid alienating either Duryodhand or Arjuna wHo:approached him
for support but it does not show supernatural ability in knowing -
what to do. Both warriors had made their way to Dyaraka only to find
fof?a asleep. Since Duryodhana had entered‘tha bea chamber f irst he

sat down at the head of the bed while Arjunma having arrived last

stationed himself at the back of the hall,

1. Mbh. IV. 2.
2. ibid.,9, 48f.
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When gﬁfna awoke he saw Arjuna first but pursued to question both
of them as to the intent of their visit. Duryodhana spoke first,
‘It behoveth you to lend me your kelp in the impending
war. Arjuna and myself are both equally your friends
ececesyou bear the same relationship to both of us
eveceel was the first to come to you. 1
In this case who had preference? Duryodhana who had arrived fifst
vor Arjuna who had been seen first? Since his eyes had first rested
on Arjuna, Kff?a argued tkathe was obligated to help him first.
Secondly, he was the junior of the two and the junior one was to have
fixst choice. The choice is significant because both are told that
-they willkbe helped.by Krsna. Arjuna chose K?f?a alone and that in
spite of the fact thaﬁ he was told tiat Vasudeva had resolved not
to fight on the field of battle. Duryodhana happily chose the ﬁen
croges of cowherds_(xg§ga's sol@iers) tole on his side.z“ The
arrangemént could be{interpreted in a historical way except that it
. doesn't make much s ense from the humen point of view to have Kfs?f
“on one side and his army fighting against him on the other side.
At least Duryodhana reéarded the arrangment.adequate for with tropps
numbering in the thousands he stood a better chance of winning. He

now regarded Arjuna as already defeated. Arjuna alone seems to see

beyond the physicalress af it all and detect sometbing more than

himan in Krsnae

Another role which Krsna filled in the Epic war was that
.- of charioteer for Arjuna and this role was coupled with the resolve
that he would not fight in hand to hand combat nor would he bear

3 . .
armse This role does not seem natural for a warrior and hero
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who had successfully fought his own battles. We are even more

non-plussed when Krsna does what is natural for a soldier, when he -

sow |

rushed from the chariot excited with rage to attack Bhisma , and
[ ]

Arjuna has to drag him back to his post and remind him of his resolve.

“The high souled Partha, however, seizing then with great
force his legs as he was proceeding at a quick pace
toward Bhishma, succeeded, O King, in stopping him with
difficulty at the tenth step.: 1

Nor is there any logical explanation that Kesava should have resolved

not to take up arms in battle because Krsna and his discus are in-

separable,

“‘he once more, discus on arm, mounted the car.

The discus, as weapon' of the mighty Visnu, is significant because

it is the "destroyer of enemies'; it had been employed in the struggle

with Danava (the huge head of Danava, cut ¢ff by the discus)

‘and it blazed 11ke the fire consuming all things at the
end of the yuga™

Yhurled from the hands of Nirayana. . e 3

"Krsna is born into the world armed with the dmscus4 and though it

is represented as a metaphysical weapon it is made of iron and has

natural characteristics as well.

Kesava is known to be a gfeat warrior who had fought great

battles prior to his alliance with the Pandavas. One of the epithets

associated with him is "slayer of Madhu',

5

1.

Mbh. V, 164. (a similar incident appears in V, 286).

2, Ibid., I, 67, 68. See also V, 163, (The discus is further described

3.
S.

as of abundant energy, five cubits in diameter, invisible to the Kurus,
capable of being hurled at the foe both great and small. IV, 155.

It also acts as a boomerang, the great powerful discus hurled from

the hand of Krsna reduces the enemy to ashes and comes back inte his
hands. 1I,49.)"°

Loc, cite.

Ibid., X, 619.

1bid., 1i, 48.
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His greatness as ‘‘hero'' and as human warrior is reitefated on severe’
‘.al occasionsl. which 1is contrary to his role and employee of Arjuna
as charioteer in the Mahabhirata war. One would have expected

to see Kf??aa as allied to the Pg?éavas, engaged in hand to hand
combat with a chariot and‘charioteer of his own. At the same time
this great hero and warrior is vulnerable and is pierced.in battle
without hindering him in his activity. One account tells us that

both K;gya and Arjuna were pierced by Droga; in another account

Karga does the same with five shafts.2

There are other roles, both in and out of battle, that Kesava
has to carry out in the Epic. He acts as an advisor. of stfategy,
\consoler of Arjuna and comforter.of his sister Subhadf54, as a priest
who performs sacrifi‘;es.5 His role as mediator is well known‘énd
need not be elhborated further.
As the "besﬁ of male beings" énd as the "'sinless one'" he is

-by human standards capable of ignoﬁle behavior. What is said about
him is 511 too human and not fitting for a transcerndent god role,
KE§§a is all too easily provoked to anger and wrath, certainly a .
human characteristic. Granted that one can speak about ™Divine
anger' the prbblem of excessive anger and of being carried away in

wrath when the enemy does not yield is more the nature of man than

of godo6

1. Mbh, II. 49; III. 170; Vii. 100. etce
. 2, Ibid., VI. 1723 VII. 275, ’
3. Ibide, Ive. 8; VI. 173. etc.
4o Ibid., VI, 136, 145.
5. Bbid., XI. 355. (See also II. 100, 10l.)
6o Ibide, V. 163, l6&; II. 28, 1003 VII. 256.
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3. KRSNA'S IGNCBLE BEHAVIOR

ove

In the battle against the enemy Krsna is accused of ignoble

behavior, not only once, but on a number of counts. He boasts of

4
having killed the brother of Siéupila, a boy of tender vears.

Revengeful Salwa made his way to Dwaraka while Krsna was away.

As he searched for him he called out

Where is that wretch of the Vrishni race, Vasudeva,

the evil~-souled son of Vasudeva? I will humble in
battle the pride of tlet person so eager for fight!

e o o o HWhere is he? Where is he? + . . « Wretch

o » o hath killed my brother . . . who was but a boy of
tender years . . o not on the field of battle, un-
prepared as he was. 1 '

, .
So also in the Salya parva Duryodhana bitterly accuses Krsna

of various unfair acts; of crooked council to tke Pandavasf especial=
ly Arjuna); of not stopping the Pandavas when they acted unfairlyj
of condoning cruelty and of attacking when the foe could not defend

himself; of baffling "'darts' meant for Arjuna; In the midst of the

recital of the misdeeds Duryodhana cries out to him,

"Who is there more sinful than thoug’

concluding with a condemnatory note,

If ye had fought me and Karna and Bhishma and Drona

by fair means, victory then, without doubt; would never
have been yours. By adopting the most crooked and un-
righteous of means thou hast caused many kings observant
of the duties of their order and ourselves also to be
slain. 2

1. Mbh. II. 36.
2. Ibid., VII. 180.
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The amazing thing is that K{fga does not deny his guilt in
- such matters, he merely:counters Duryodhara with his own misdemeanor,
and recites in turn all tie unrighteous acts he has perpetrated upon
the PEg?avas. Such & récital of unrighteous acts becomes the defense
of K{§?a to cover up his own actions which are not beyond criticism,
The conclusion is that Duryodhana is the cause of evefything since

he provoked reaction towards himself,

'in consequence of the sinful path in which thou hast
trodi 1

Neither are absolved of their unrighteous deeds as if evil had to be
overcome by evil., In my estimation this leaves Krsna a human figure

who was limited by his humanity just as others were, He demonstrates

an all too human philosophy of revenge, of Tit for tat.

4. DEATH, THE ACHILLES HEEL
The last incident among others to which we will now address

ourselves is the gath of Krsnao If K§§§a is not a human figure
then we have difficulty in understanding his demise and if he is

a human figuwre there still remain aspects of his death which go
-beyond nature. In the Stree parva the death is already predicted
by Gandhari as she laments over the slain Karpa lying on the ground.

In one sense it was more than a prediction for it was a curse pro=

nounced on Govinda and his descendents,

1. Mbb. VII. 180, 18l.
b 171. (Xrsna suggested unfair means in fighting).
" 178. (He approved Bhima's unfair blow below thenavel),

i



O Govinda, thou shalt be the slayer of thy own kinsmen!
On the thirty sixth year from this, O slayer of Madhu,
thou shalt after causing the slaughter of thy kinsmen
and friends and sons, perish by disgustful means within
the wilderness,

The ladies of thy race, deprived of sons, kinsmen, and
friends, shall weep and cry even as these ladies of the
Bharata race.

Upon hearing this curse Krsna accepts that the Yadavas would fall
by one another's hand (an explanation for the extinction of the
line of Krsna)e. The account of the death is Iriefly described in

the Mausala parva where we are told that Kff?a took leave of his
father and determined to proceed into the forest to practice penance.
He wandered for a while in lonely surroundings and at last 'laid him-
self down in high yoga'. The curse became a reality for,

A fierce hunter of the name of Jara . . . desirous of deer

« o o mistaking Kesava . . « for a deer, pierced him at the

heel with a shaft . . . « Coming up, Jara beheld a man dress-

ed in yellow robes, rapt in yoga, and endued with many arms.

He died; we are told, and ascended upwards until he reached his own
inconceivable region. He met the deities who worshipped him.

The manner of death resembles that of the Greek myth surrounding
the Greek hero Herakles who was traditionally a darkened athlete who
killed the many headed hydra and wedded many nymphs, Herakles (or
Achilles) having slain the Amazons was in turn slain by Paris, whose
arrow was guided by Apollo to his vulnerable heel. The myth suggests
that '"behind such legends there probably lies a real man, certainly

3

not a sun, river or other god.'™ The Greeks who conquered north India

i. Mbh. VII. 42.

2. Ibid., XII. 263.

3. LeRe Farnell - Greek Hero Cults, 288.
(See also Appendix I)
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immediately identified the Indian Krsna with their Herakles and

the similarity between the two legends cannot be easily dismissed,
ﬁosamb{ has arrived at some sort of an interpretation which to
my thinking is more cénjecture than possibility and he does not
give and proof for his position when he writes,
The Yadu demi-god died of an arrow shot into the heel
by the wild hunter Jaras, really his half-brother.

Tndians still cannot understand how such a wound could
be fatal. 1

He then proceeds to push the legend into a remote past while at the

same time connecting it with Greek mythology.

‘The stories of Achilles and so many other Greeks of
mythological antiquity show tia t the peculiar death must
have been due to a ritual killing connected with a

poisoned weapon often weilded by the brother (or tanist)

of the sacrificed hero. 2

‘Late in th fourth century, invading Greeks found that
the worship of an Indian demi-god whom they equated
immediately with their own Herakles was the main cult
of the Purjab plains « « « « 3
The kind of ritual sacrifice alluded to by Goswami does mnot
to my knowledge appear in Indian literature. The closest that we
- could come to the concept would be the Kali ritual murders that
took place during the days of the Brithish but the two differ greatly,
Neither is the designation 'demi-god"an adequate one for Krsna for

this would be very much like calling Jesus a demi-god which is by

no means acceptable.

1, D.D, Kosambi = Ancient India, 117,

2, Ibid.
3. Ibid.
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The death of K{f?a as described in the Mausala parva may be
a mythical way of describing the death of that great hero and to
cloak him with a mysterious quality. Besides the mysterious element
may clothe;a much more ordinary event which through the process of

time and retelling assumed legendary characteristics. Trevor

Ling, A History of Relipion East and West, has this to say:

“Kresna is generally closely conneéted with herdsmen as
ptéfector of cattle and it is possible that Krsna

was & historical figure so far back that only’the
legendary aspects remained. In time a mythology evoly=
ed which incorporated veneration to the extent that

the Xyspa cult became a reality. 1

We cannot dismiss the story as not being grounded in reality. Some
of the characteristics of Krsma which we have discussed so far
do point to a historical personage. In my view it appears that
Bhandarkar sums up best what many have hoped to establish as a
basis for the Epic when he writes,
Vasudeva Krsna had a historic basis; and the circum-
stances which led to his being invested with the supreme
godhead; occured in later times, . . . when Vasudeva
came into the figld, he appealed more to the hearts of
men as the god who had come to dwell amongst them. 2
Krsna then does appear 8§ a human figure in the Bharata story.
He was a tribal chief who figures prominently in human relatiomnships
and by giving his allegeance to the Pandava side in the great war
helped them to turn disgrace into victorye. Throughout the Epic
he is presented in & human form; he makes his mistakes and is ill
suited to be an interpreter of morals. He perforxms as a menial

charioteer for Arjuna, offers devious advice and is accused by the

foe of being a rascal. The charge sheet is significant indeed,

1L, Trevor Ling - & History of Religion East and West, 147,
2. R.G. Bhandarkar « Vaisnavism, Saivism and minor tReligious Systems,

1105,
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In spite of all the praise accorded him as a divine being he died
a miserable death; as if to show his vulnerability. This is ome
figure with which Kr'sna makes himself known in the Mah3bharata.

It is not the only one.

IV. THE METAPHYSICAL KRSNA

1. K@??A AS PERSONAL GOD

The second figure of K§§?a in the Epic is that of a highly
exalted divine being. All other concepts of gods from the time of
the 22935 to the time of the finalization of the Epic in written
form converge in him. The thousand names by which he is known and
which are recited with blessings for both thereciter and the listen-
er capture for us a new conceptualization of God revealing himself
in human form. The philosophical notion is not that God is wholly
transcendent, unknowable and unapproachable by all except the
sacrificing priests (Vedic)e It is God come down to live among
men in a form thét éould be recognized by all who were not blinded
by md@ayad. He is a pérsonal god who embraces all as the Cfeator, Pre-
server and destroyer in the Kali Yuga., He becomes approachable by
men (Arjuna, Duryodhana, Kunti, Draupadi etc.) and acts as advisor
or consoler as the need arises. As avatara of Vishnu he participétes
in héman history, and as God is not limited by human morality or
standards. What in‘human understanding appears as limitations in
reality supplies the answer of who Sri Krsna really is; he is God
who has limited him$elf for the purpose of saving men and at the

same time is not limited by human standards. If he were limited by

human standards he would no longer be God,



- 57 =

We can see a tepdency of Hindu thoughtto merge the many gods
into one, and incorporate the whole of human experience and life
into the divine life. That is why we are brought through tie grief
of the Pﬁyqavas and thehgreed of Duryodhana to the final state of
affairs where we discover the unexpected. It is the foe who enjoys
heaven and those who were thought to be righteous must first suffer
in hell. Their fate had been reversed but ultimately would be
rectified when all are saved.

From the metaphysical stance we a re propelled towards ’Vis?uism
and th&;means'the Hindu system of Avatars. At particulaf stations in
human history, when the affairs of men have become desparate, it
behooved the Metaphysical to enter the physical with the purpose
of setting things in order again. The Mahabharata reflects upon
the need of the Ultimate Being to reveal himself in a particular way.
and at a particular time. By means of one incarnation or another, God

has shown the world how men may participate in tle Highest life of
which they are capable, the life of religious purity. When the
Creator of life descended into the human arena for such a purpose he
brought with him his ‘whole divine nature (his supermatural powers)

to accomplish it. Nor is there any exception for the Krsna avatara

LR

as 1t is unmasked in the Bhagavadg&t&;o Krsna incarnated himself for

eenw

one purpose and that purpose was to draw all towards himseX in love

,Aand joy.1 In making his purpose known he had to reveal himself in

‘1. The root for the name, Krsna . is ¢ & . which means 'to draw'.
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many ways and display many characteristics which were not always
discernable or acceptable to all,
This simultaneous multifurcation or many sided mani-
festation of Divine nature is one of the Characteristics,
one of the exclusive priveleges, of Divinity. He must
love and be loved. 1
This helps us to understand the close, inseparable relationship of'
Krsna and Arjuna in the Mahabharata .

The belief that the Supreme EBeing assumes material form to
preserve andrrectify the existing world is the key to ”Yigguvite
religion. ‘1Yi§gu was born among men in maay forms as a fish, as
Rama, as ngga, as Buddha. His role is that of preserver. When
he assumes the form of a prince of Dwaraka he fulfills the role
of teacher ofthe Vfé?uvite faith; the devotional religion which
replaced the Vedic ceremonies aﬂd the Upanigadic philosophy of the
divine as utterly trénscendent. The aim is teo invite sinners to

. surrender themselves to Sri Krspa as the human avatara of JVifgu,
“Preserver, God of love, When Draupadi was being divested of her

garments, in the court of king Dhrtarashtra, in her distress she

' [ - ;
called on Sri Krsna for help, who being deeply moved came to her

oee

assistance,

“and while Yajnaseni was crying aloud to Krishna, also
called Vishnu (italics mine) and Hari and Nara for
protection, the illustrious Pharma, remaining unseen,
covered her with exellent clothes of many hues.™ 2

1. B.K. Goswami - The Bhakti Cult in sncient India, 403.
2. Mbh. II. lbbo |
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2. THE SUPREME BEING

The issue of the Supreme Being arises in the dialogue between
Duryodhana and Bhifma.. When Duryodhana requests an answer as to the
origin and the glory‘of Vasudeva who is spoken of as the Supreme
Being in all the worlds, he is reminded that Vasudeva is the

“oe God of all Gods . . .none superior to him e » »

all soul . . o highest soul . . . Supreme male Being

s o o laid himself down on the waters . . . created
Speech and the Vedas, . . the universe . » « o He is the
great Boar, He is the great lion, and He is the Three-
stepped Lord. 1

The creation of caste is also attributed to him and arecital of the

1

many avataras by which Krsra in "days of old™ had appeared on earth

is offered in the Vina parva and sounds like the Jataka tales of

later Buddhisme In the last instance he appropriated unto.himself the
sacred city of Dwaraka. Lapsing into a descriptiom of his character-
istics, Arjuna deécribes him as devoid of crookedness, anger, envy,
cuntruth and crueltyy He would know noj’deterioration,2 (Most of these
aspects are contradicted at some time or another in the Epic). Taking

up the same laudation Draupadi as well bursts out with a hymn in praise

of Krsna in appelatioms that are repeated on other occasions through=-

LN

out the whole Epic.

'Thou are the Eternal One! . . « Lord of all » . &
Omnipresent, Soul of allt things, « « « Supreme lord of
all creatures « « » o Etce 3

1. Mbh. V. 187 £.
2. Ibid., II. 30.
3. Ibid., 3l.
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Thus when Krsna and Arjuna are linked together before the

oe ¢

battle begins they aremlled
‘Those same ancient gods, the divine Nara and Narayana
« « o theyare one Soul born in twain. These two, by
their acts; enjoy numerous eternal and exhaustible
regions, and are repeatedly born in those worlds when
destructive wars are necessary. For this reason their
mission is to fight. 1 '

In god-like nature the two are equal to each other and they have
taken their birth of their own will.2
Victory is attributed to Kff?a because he possesses infinite
energy and the claim is made of his indestructibility because his
weapons areincapablé of being baffleds, Neither is he a new sttart
of a god since he
-appearing as Hari in olden days, said in a loud voice

unto the Gods and Asuras -~ Who amongst you would be
victorious? . « » Even the conquered who said, « « »

~

With K:ishna in the front we will conquer. 3
In the last chapﬁef we argued that victory came to the Pagéavas
because of a human alliance which turms the tide of events. Now
the victory has beén éositioned in the metaphysical realm among the
_Gods and Asuras for S§ri Kesna transéends the human sphere to

represent himself as a metaphysical figure,

3. TO WHOM WORSHIP IS DUE

From the beginning we are informed that oppesition to worshipping

Krsna as God did exist., Some were not willing to accept him as the

* 00

1. l'ibho IV. 1240
2. Ibid., 155,
30 Ibido, V. 49-
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1]
All God and individuals like Sudipula and Duryodhana belittled him
in public, criticizing him and trying to make him:. something inferior.
Here we could allow some basis for the argument that there was

P 1
opposition between the worshippers of . Visnu and Siva and that

the struggle was a philosophical war between the two cults,

The question of according worship to Krsna arose already

"o

in the Sabha parva. How can Madhava deserve the first worship? 1Is
he greater than Dronma or Dwaipayana or Bhisma?’ When brave 4Aswatthaman,

knowledgable, is here, Why is Krsna being worshipped? Who do you

O son of Pandu passover illustrious heroes to give priority to

Krsna who is neither a sacrificial priest, nor a preceptor, nor a

oo

‘king? Are you hoping for some advantage, some gain or is it to

insult us?

This wretch born of the race of the Vrishais unrighteouse
ly slew of old the illustrious kind Jarasandha. Righte-
eousness hath today Iemen abandoned by Yudhisthira and
meaness only hath been displayed by him in consequence

of his having offexed the Arghya to Krishna.™ 1

- The above questions were first directed to Yudhisthira., But the matter
did not end here because, turning towards Kffea, éiéupﬁlaéﬁdressed him
accusingly and demanded to know why he would aven think of accepting
worship of wthich he' is unworthy. It was indeed offered‘to him by those
“mean minded prinqeé“ but Krsna should have had enough sense to re-

fuse it and set them straight.

1, The questions réised by éiéupéla have been paraphrased as they
represent a lengthy speech. Ibh. II. 86, 87.
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Thou thiﬁkest much of the worship unworthily offered
unto thee; like a dog that lappeth in solitude a
quantity of clarified butter that it hath obtained. 1
Having had his:say giéupéla left the assembly hall but king
Yudhisthira ran after him trying to reason with him wh& worship should
be accorded to K§§?a¢ There are two reasons why Govinda is worshipped.
It is plain that he is distinguished in knowledge of the Vedas and
their branches, and also excess of strength has been demonstrated by
him. He has defeated many warriors in battle and the whole universe
has beenestablished by him.2
The whqle question revolves around who ng?a ise Is he a
metaphysical figure or merely a human figure? Is he divine or only
human? The one side is convinced that he is an ordinary being who
enjoys the false honor of god given by the PE?Qavas and the othef
side reasons that he 'is more than human and therefore God incarnate;
~origin of the universe, of mobilé and immobile creatures that have
-spréing into existence from him only and into whom the universe will
dissolve; the Creétor, the Eternalo3
Nor has the God left himself without testimony. Kf??a defends
himself as one worthz of workhip. <The defense has beenvmade and a
shower of flowers fall on Sahadeva's head and an other worldly woice

speaks "Exellent, exéllent"., Kesava of dark hue, clad in black deer

skins; this dispeller of doubts, made his final declaration,

. 1. Mbh, IX. 87.
2. cof, Jbide, 88%.
3. Ibid,



Those men that will not worship the lotus-eyed Krishna
should be regarded aséead though moving, and should
never be talked to on any occasion. 1

The objection to acord woership to Krsna fg.-overcome to a

large degree by an accpetance of his incarnation. This concept
bridges the gap between the human figure and the metaphysical
figure, K%fga as tleacher depends on “Viﬁguism which incorprates
in its beliefs the ﬂncarnation theory and on the Mahabharata which
assumes that he has:taken many forms at various times in world his-
tory to rectify COn@iﬁionS. The Ultimate Being has appeared in the
form of REma? in muﬂti-form,3 in infinite forms,4 he has taken
birth among men,J incarnated on earth (as Krishna of Yadu's race),

Vamana the dwarf, 73Hanuman in the Rima inca‘:nation,8 and numerous

others.

=
Finally, the"metaphysicalness”of Sri Xrsna is amplified in

the numerous hymns of praise dedicated mot to his human achievements

but to his performance as an avatar of "Visnu and above all his
|

metaphysical qualitﬁes. Within the realm of the metaphysical, the

! = | . . .
Macrocosm, Sri Krsna 1s the ultimate Being who is the Creator, the

Sustainer and the Destroyer. He embraces the full god-head and

absorbs all.other deities into his being. There are a number of such

devotional hymns in the Mahabharata in which the attributes and
names of him are spun out in endless succession. They comple tely

overshadow any criticism which his foes had made of him. It is not

l. Mbh. II. 90. (The argument over the true nature of Kygpa continues
over successive pages of the Sabha- parva)

2. Ibid., XI. 349. )

3. Ibid., 342. | 4, Ibid., 346, 5. Ibid., 330.

6. Ibid., X. 619. 7. Ibid., 91. 8. id., 92,
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possible nor necessaky here to repeat the pages upon pages of
epithets and praiseslrecited in adornment of K%§§a; to illustrate
only a few will be duoted as typical. He is the Creator and Lérd
of all things, eterral one, omnipresent, Soul of all things, active
power prevading everything, Supreme Lord of all creatures, the several
worlds; sun and moon are established by him, Lord of the gods, he is
called TAT, Brahm&n%has sprung £rom him, Uhmanifest, Father of the
universé, he creatéd Speech andthe Vedas, he is Actor and Action,
the past, present and future, without form, the One only béing,
beyond mind and matter, 'Visnu, éiva, Rudra, XKali, Narayana, etc. etc.t

When the 10,000 asmes of Vasudeva are recitdd the Mahabharata
declares that these names have beensslected from Vedic lore and are
celebrated over all ithe world. The refrain is the same,

"Mahadgvd is Eternal Brahman'. |

In these pages upon%pages of the great ‘“"Thou art' sections all of human
" experience and imagination is attributed to Kf??a‘ Neither are the gods

to be forgotten nor are the sacred scriptures (Thou art the Veda, Smrtis,’

- ‘ 2
Itihasas, Pyranas, other Scriptures) to be neglected.

e :
If Syi Krsna is the Creator of all taings animate andinanimate,
LAC
and if he is the préserver of the world order, them he is also the end

of the created order since ultimately all must sink back into the

bosom of that great sea from whence it arose. Therefore Krsna must

1. Hymns in praise of Kgspa magnify his metaphysicalness and are
found in many places of the Epic., Mbh., II. 30£f; V. 56£ff£.(B.G.);
V. 49f., 184-63 VIII 91, 94f., 96£.; IX. 94f; X. 39ff., 39ff.,
325 £f.3 XI. 325€f.CHe is™ section)..

2, Ybh. X. 79 ££f. (Scriptures are mentioned in X. 101.)



- 65 =

embrace the attributes of éiva‘(gnd his conse¥ts) who in popular
Hinduism have been desigmated as the destroyer. He is competent
to destroy all things, is known as the destrojier of all, éxceedingly
ugly and fierce (Kali).l As master and controller of the universe
and as Lord of the Pést, Present and Future great power is vested
in him which includes the power to destroy., He is
“the Creator (or Destroyer) of all existing thingS. . « « 2

There is little room for doubt, if the Mahabharata is at all
taken seriously, that éri K?gQa is a metaphysical figure who is
Ultimate Being; beyogd and above the worlds of gods and men, the
one Eternal reality who is the "Alpha and Cmega'" of ,all thingse
Anyone who regards him other than the Ummanifest and etermal is

a wretch and lebours in darkness.

"That person of foolish understanding is salled a wretch,
who, from disregard, speaketh of Hrishikesa as only a man.

¥

We are compelléd to face the question once more, If Kff?a is
that Supreme Being attested to in the Epic, Why does he manifest
human characteristics and frailties? 1If he is the origin and de-
struction of all things why does he submit himself to an ignoble
death at the hands of 2 hunter? The composer Qf the Epic feels the

challenge of such a question and has Visudeva, in dialogue with

Utanka, utter his own reply.

10 }fbha Xo 101 fo‘
2. Ibid., XI. 334.
3o Ibid., V. 185.
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I am the Creator of all existent objects and I am their
destroyer, Knowing no change myself, I am the destroyer
of all those creatures that live in sinfulness. In every
Yuga I have to repair the causeway of Righteousness;
entering into diverse kinds of wombs from desire of doing
good to my creatures. o o o Born now in the order of
humanity, I must act as a human being. I appealed to
them(the Kauravas) most piteously. JBut stupefied as

they were o . o I frightened them . . . But once more I
showed themselves my usual (Human) form. 1 ‘

The enlightened Utanka no longer felt inclined to curse him. 4&s
one who least deserves the Lord's grace he asks him, "show me once
thy sovereign form", upon which Krsna saowed Utanka that eternal

°* 0

Vaisnava. form. But the “exellent and indestructable form™ is mot

* o

all that Utanka desired to see for he continued with a further re-

quest,

‘I wish to behold thee now in they own (human) form
which too' is eternal.” 2

Miraculous elements are considered to be part of the transcendent
being; yet when we lobk at Resna there seems to be confusion attached
to his great power and energy. At times he appears to be incapable of
using his power indescriminately and has to depend on others, e.g.
4rjuna, for implementation. He has the mighty discus at his disposal
but that too becomes more of a symbol of power and not am actual
weapon, It is as if the mighty God, in his form of K{%?a were de-

liberately limiting himself with the purpose of provoking men into

action. We see him the mighty warrior on the battle field playing

1. Mbh. XII. 107f.
2. Ibide., XII. 108.
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the role of a humble charioteer and offering advice to Arjuna,
which if followéd in faith would set in motion the machinery of
liberation and freedo¢. However; some of the miracles performed
by Kesna “since his ﬁirth" were evidently known and only alluded to
at the time of the cogpilation of the Epic. 1 Those acts have been
recited by people while the much talked about attributes have come
to the attention gf the author. What he has in mind here is no doubt
the rescue of Davaki's children (including Balarama and Krsna) from

the evil intentions of Kansa, king of Mathurae. Krsna 1is said to have
performed miracles sbon after his birth, When his father was im~
prisoned the chains fell from him and he was able to escape with the
child Krspa. When the two crossed the river Jumna, the HBther carried
the child in a basket on his head. Thewsters were so deep that the
danger of drowning was real, but K§§?a dipped his foot in the water
and it abateé.2 Mirdcles continued to aboupd during his youth as well,
the adventures of which are recorded for us in the Harivamsa, an
appendix to the Mahéﬂﬁérata. Here Kfﬁ?a; the many-faceted God is
plctured as a lovablé infant, a mischievous shepherd boy (Roy trans-
lates this aspect as ‘cowboy'), lover of the milkmaids, husband of
goddesses, exponent of ascetic renunciation, roughest of all bullies,
fountainhead of moraiity even if it runs couater to every rule of
decency and fair pla?. Soumehow beyond all of Hindu morality he

continued to shine a5 the Ones Supreme and Ultimate reality. He

‘remains the Preserver, the one who conserves values and assists in

l. }ibhﬁ IIO 88. ,
2. D.A. Mackenzie - Indian Myth and lLegend, 128f,




their realization.

‘Unlike the complex éiva, he is the perfect and patient
exemplar of winsome divine love. He watches froem the
skies; and whenever he s ees values threatened or the
good in péril, hae exerts all his preservative influence

in their behalf. :

l.e JeBe Noss - Man's Religions, 285.

The HARIVAMSA
Harivamsa = Family of Vigpu:.
It is a suplementary book to the Mahabharata and is concerned only

1
with Krsna., The 16,000 slokas are divided into three sections,

LR K J

i) Harivamsa parvan

A history of Kgsna's ancestery up till the time of
Vignu's: incarnation into him.

- - ii) Vishu: parvan
' o0
An account of Krsna's exploits, the cowherd god, the
Visnu: incarnation.
LN ]

iii) Bhavisyat puragpa
Prophecy telling of future vices of the Kali age,
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4, ATTESTATION OF THE BHAGAVAD GITA

The Bhagavadgita. as as an ingegral part of the Bhisma:

.

parva is not really éoncerned with supplying arguments to support

F{gn& as a metaphysical entity. The Supremé reality which has
incarnated itself ca#not be arrived at through dialectic gymnastics
which the mass of huﬁanity is not able to understand. It approaches
the problem form theposition that only spiritual experience can

‘provide the proédf of?the existence of Spirite. Simply and briefly

‘stated, one cannot as & finite being provide any description of

the infinite‘because{of limitations and where one attempts to define
the undefinable it°uﬁways turns out tg be wholly inadequate. In

the language of the bnanisads the only conclusions which one may

dzaw is that the Ete&nal, the Supreme, is both being and becoming,

it does not move yeﬁ it moves, it is far andyet it is near, He is

both trans;endenﬁ and imminent. For the Gita the concern is the

~ irminence of God an@ his involvment with the world of men who are
engaged in an activé struggle between good and evil, God incarmates
himself to become man’s liberator. He offers his love to help man
to resist the forces of destruction. The wholly other in the
Upanisads becomes the personal God who created the world and resides
within i; in the Qiiée The spirit of the cosmos presides over the
created cosmos and #akes up residence in the heart of every being.

"The Lord abides in the hearts of all beings, O Arjuna,

causing them to turn wound by His power as if they were
mounted on a machineo, ' 1 .

1. B.G. XVIII.6L,
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The Ultimate beﬁng has two matures, the higher(para) and the lower
(apara) and as a persbnal Lord of the universe contains conscious
soﬁls (ngtrajna) and unconscious nature (Kfetra)o
‘Earth, wdter, fire, air, ether, mind and understanding
and self<sense o . . This is my lower nature. Know
then my 4ther and higher nature which is the soul,
by which the world is upheld, ' 1

Arjuna is further reminded that,
Men of no understanding think if Me, the unmanifest,
as having manifestations, not knowing My higher nature,
changeless and supreme., 2

The Gita identifies Krsna with the Supreme Lord, the Opemess
that lies behind thefuniverse of nama-rupa, the changeless truth behind
all appearances, who transcends over all andyet is imma@aent in all,
Knowing no birkh orjchange he becomes the human embodiment of ‘Visna,
and appears in the world as though he was born and embodied again

‘and againe

1f God is to be looked upon as the savior of maﬁkind, though
he is wholly transcendent, he must reveal himslf whenever evil forces
threaten humanlvalués. The theory of avatara is an attempt to explain
the descent of God into man and not the ascent of man into God.

The Gita lays stress on the view that the divine consciousness is
always present in man but at the same time implies that there are

two aspects of the Divine, compatible with each other, andthese are

the transcendent and the imménent. Krsna born of Vasudeva and

Devaki represents the immanent nature, while at the same time

being transcendent. If this is so,then,What makes Krsma in his

Lo BeGs VII. 4=5,

2. Tbid., 24.
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immanence distinct from Arjuna? In what sense is Krsna transcendent

. and Arjuna not? Thelanswer is supplied by Krsna himself,
Many are My lives that are past, and thine alsoc, O
Arjuna; all of them I know but thou knowest not,
O Scourge of the foe(Arjuna), 1

e

This verse from the Git3 suggests that Arjuna like Krsna has under=
gone many incarnatioﬁs as associate devotee to serve the Lord in
different capacities), The difference between the Lord and Arjuna is

that Krsna rememberéd all the incidents while Arjuna could not

° e o

remember.Ar juna who is called the mighty hero who subdues enemies
somehow is unable tolrecall what had happened in various former
births and so can ne&er be equal to God. All depends on the divine
grace of K?f?a for an understanding of the transcendence of the Lord.
- The Lgrd is the dispénser of such grace, Arjuna the devotee who re-
ceives it,
Another distinction can be noted, namely, that the Lyrd does
.not.change his body,
‘My transcendent Body never deteriorates o . o o I still
appear in every millenium in My original transcendental
formo. 2
How different for Arjuna and other living entities, who are con-
ditioned souls and méy have one kind of.a body in the present birth
but a different one in the next birth. The one is uncontaminated by

the material world, the other is contaminated (affected by Karma) by

raterial nature.

1. B‘G. Iv. 50
2. Ibid., 7,8.
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A third consimeratiop enters the picture to further elaborate
the distinction. Kﬂ§?a appears on schedule at the beginning ofthe
Kali yuga but there?is nothing in the universe that could make him
comply with rules and regulations. iHe is completely free and acts
at His will, volunt#rilz, and is under no compulsion. He assumes his
manifestation at his cwn choice,

Whenever, and wherever there is & decline in religious

practice . . . & predominant rise of irreligion =-- at
that time I descend Myself"

In ordér to deliver the pious and to annihilate the
miscreants, as well as to re-establish the principles
of religion, I advent Myself millenium after millenium. 1
As for Arjuna, and others, their embodiment is not voluntary.
Because of ignorance they are born again and again. Prakrti controls
them while the Lord controls prakrfi. Ordinary beings are determined
by the force of prakrti while Krsna is free,; coming and going by his
own free will, not subjected by Karma.
"Taking hold of mnature which is My own;, I send forth
again and:'again all this multitude of beings, which are
helpless, being under the control of nature (prakrti).™2
In the development of popular religion there was a longing for
a personal, half-human god or gods. This longing was contemporary
at least in part with the Upanisadic speculation which was limited to
an intellectually small segment of society. Thus the popular belief

haé to be manysided|enough te satisfy the religiocus requirements of

the masses and intellectuals as wells The Gitz fills this need.

"l. B.G, IV. 7£.
2. Ibid., IX. 8.



We are unable to reconstruct the evolution of Krsna from
o0 0

human to half god among gods until at last he assumes the stature

of Eternal Being who manifests himself in the Visnu avatara in

the Bhagavadgita. Yet it is possible to conclude that local and
tribal deities were worshipped in different parts of India, each
regarded as the chief or even as a god of a particular tribe.l
Such tribal deities appear to have been local heroes, deified after
death.
~“Such a local herol must have been the Krsna who appears
as the Supreme Deﬁty, the "Blessed One" in the Bhagavad-
Gita. He was apparently a deified local chieftain, the
head of the V?ggi\clan. Indeed, he appears as such in
strictly human guise, in the greater part of the Maha-
bharata. In the Gita he is . . . an incarnation of the
Deity in human form e « o he has all the attributes of
a full-fledged monotheistic deity.” 2
The further questibn to which we shall address ourselves, now

that we have considered tthe historical and metaphysical Krsna figures,

is the notion of the cultic Krsmna,

LN

V THE CULTIC KRSNA

We have already observed that the Mahabharata had to deal with
the question of worship accorded to K{fga. Indeed the question of
ﬁis divinity was raised by those of the Kuru clan who could not per-
suade themselves to reg&rd Vasudeva even as important as Drona, Kar?a
and Bhifma. To the man lof unbelief the answer was obviously that
Kff?a was an imposter who accepted worship at the hands of the

Pindavas, and he enjoyed this glory given him without doing anything to

l. This is quite universal in ancient civilizations. Ia Egypt each
Nome had its own particular deity - a practice which persisted until
the unification of Upper and Lower Egypte.

2, F. Edgerton - The Bhagavad Gita, 132,
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discourage them.v Tﬁe cpposition, particularily the evil minded
Duryeodhana, remaine% obstinate to the bitter end. The Pandavas
thought otherwise f#r by faith they knew the 'true nature of Kfsna'

and accepted him as!one to whom praise and worship ought to be

given. Their devotion to Krsna is plainly established in the Gita.

1. KRSNA AS LATE COMER DEITY

We are confronted with 2 time in Indian religious development
that followed the routine sacrificial systems of Vedic times and %
also the highly sPe@ulative and abstract philosophy of the earlier
Uganifads. In botﬁ of these ‘the mass of the people had been neg-
lected who at the tﬁme of the composition of the Mahabharata were
clamoring for parti@ipation in religious matters. A popular God
was necessary who ﬁould appeal ro both the higher and lower circles
of Hindu society.‘ﬂéf?aism, as many sided as it appears in the Epic,
became the kind of teaching which aroused the emotional suppert of

almost every man.

Why was Krsna chosen as the one to be popularly supported?

cos

Why were none of the ancient deities of the Vedas accorded such

devotion? Krsna 4s such does not appear in the Vedas (the name

appears only once in the Rg veda) and the Upanisads mention only

one Krsna who evidently is not the same person mentioned in the Epice.

L2 N 4

Bhandarkar, an emminent Hindu scholar, went so far as to claim that

Krsna was not yet identified with Visnu in the Gita, though this

happened scon afterwards.l His conclusions de not stand up for

| 1
l. R.G. Bhandarkar - Vaisnavism, Saivism and Minor Religious Systems, 13.
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we have already noted the frequency with which Krsna is identified as

oo

an avatara of Visnu, K and even directly declared to be Visnu. Such
frequent usage woul# indicate a rather wide and common acceptance of

. .
such teaching. The |[Gita as well testifies to this for Krsna addresses

s en
Visnu,
o e

When I see Thee touching the sky . . .
my inmost soul trembles in fear and I find
neither steadiness or peace, O Vishnu,* 1

Vif?u was @ne of the gods of the gg veda, probably a nature
god, a personificatﬁon of the sun. He is not as prominent as one would
expect when one con%iders his later popularity. As a minor figure
he acquired no greaﬁer significance in the older Uganifads which
pre-date the Gita where he is mentieﬁea only three or four times.

Krsna, whe is associated with Visnu as avatara and receives due

recognition in the Epic, shares Visnu'®s vagueness in both the Vedas

and the Upanisadse.

Spe;ulatieh has been abundant in seeking out evidence to

identify the Epic Vﬁsudeva Krsna with the Rg vedic Krsna 2and the

Upanisadic Krsna.> = The Vedic Krsma is known as Krsna Ahgirasa,

LR ] ' LN ] o0

the Upanifadic one as Kf??a Devakiputra, pupil of Ghora Angirasa.
Is it possible that there is a continuous tradition that claims the
Vedic ffi or teacher for the Upani§ads and the Epic as well? Time-
wise and also offic?-wise it seems quite unlikely that the two can |

be pressed into the%same divine hero who is featured in the Maha-

bharata. Ranade concurs with the view saying that if at least

l. S. Radhakrishnani- The Bhagavad Gita, XI. 24 (see also XI. 30)

2. Bg veda VIII.74.
3. Chhandogya Upanisad, III1.17.6.
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the Chhandogya Krsma and the Epic Krsna were one andthe same then

L) e o0

we still cannot understand why in a work such as the Mahabharata,

whidh is expected to give us everything about the divine warrior,

the name of his teacher goes ummentioned.

Mere similarity of name proves nothing. It fills one
with humour that 2 new facile philosophy of identifi-
cations . o o instituted . . . by a host of critics
of no small calibre when they would raise a huge
structure of mythic-imaginary fidentifications by roll-
ing together the god Vishnu of Vedic repute, Narayana
the cosmic God, Krsna the pupil of Ghora Angirasa,
and Vasudeva the £&imder of a new religion and thus
try to prove that the sources of the religion of the
Bhagavad Gita are to be found in the teachings of
Ghora Angirasal’l

It is a futile search to try to trace the devotion accorded to

Visnut and more particularily Krsma to ancient sources, Popularity

* e @ e 0
of these two appears to have arisen rather abruptly within the

s

Epic structure, in a2 period following the early Upanisads. It was

probably stimulated by the Bhagavadgita: itself, and encouraged

;
because of the risejof a bhakti cult in Buddhism. If cultic elements
surrounded the herofof the Epic then we can also assume that similar
cultic elements weré present among the masses that followed Buddhist
teaching. These appear with the collection of the relics of the
founder, the buildibg of stupas as places to house such relics,

?

the colledtion of the Jataka Tales of Buddha's previous births,

and the attention given to Buddha by the Mahayana school. For the

Buddhists the focus was one of devotion to Tathdgata, founder of the

1. Ranade - A Corstructive Survey of Upanisadic Philosophy, 205,
' (The kwhole problem is discussed in 201-205).
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religion, great teacher of eternal truths of suffering and the over-
coming of sufferingo The appealwas so widespread that persons from
lowliest circumstancies to those in kingly courts left the old way

to enter the monastic life in the Sangha. The movement gained such

mowentum that Buddha at one point began to discourage tiis kind

of devotion because |it disrupted society. The bhakti cult continued

to spread so that byjthe time of the Mahayana school Buddha was
deified and many miraculous stories began to be-circulatedo
What was happe@ino in Buddhist circles was also happening
in Hinduism as populﬁr demand for a personal god and as a counter
! .
movement to Buddhismfwith its wide appeal that threatened the old
Brahmanic traditionﬁ and beliefs. As Buddha came to be regarded

as the teacher par exellence in Buddhist circles, so Krsna in the

oo s

Mahabharata is regarded as the teacher par exellence of the Visnuvite

faith. It preached a salvation by knowledge embracing works. Sinners

v ee

must surrender themﬂelves to Krsna, the human incarnation of Visnu,,
. o L 4

! 1
the Preserver, the God of Lgve. Such a faith is expressed in the

Gita where Krsna asl charioteer and as human avatara reveals him-

.
o0

self to Arjuna as the Divine Being, the cause of the entire uni-
verse, destroyer, there is no one higher than the Om; the Supreme
: : | 2 . . . .
Soul, Visnu,, the Source of All.” Arjuna is encouraged to worship
LN ] ’

that Divine Beinge

1. D.A. Mackenzie - [Indian Mvth and legend, 125.
2. Edgerton, B.G. X. (The antiphonal hymn declaring the attributes

¢ of Sri Krsna.)

eoe
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'But those who, all actions

Casting on Me, intent on le,

With utterly unswerving discipline

Meditatihg on Me; revere Me,

For them I the Savior

From the sea of the round of deaths

Become rvight soon o o o o 1

We are not denying that devotion existed prior to the writing
of the Mahabharata. Devotion as such can be traced back a long, long
time. It is inherent in the hymns of praise and prayers in the ég
veda and finds expression in the piety ofthe Upanisads. Difficult as
. . L]

the worship of the unmanifest must have been there were some who
were able to feel an, emotional closeness to God., But bhakti to a
Personal God is an e&sier way te achieve a spiritual aura and besides

it is open to all; to the ignorant, the illiterate, the lowly too

who can now believe and experience the saving love of God,

2. BHARTI

Bhakti is a’term derived from the root, bhaj, to serve and as
such expresses more than common sccial servége because it is a basic
service to God. It émphasizes a humility, a readiness to serve,
gentle love, 2 renouncing of self will and a surrendering of oneself
completely to the L rd. But it is not completely passive for the

devotee is expected to be involved at least in a small way in earn-

A .
ing the grace of God, in the doing of works without a desire for the

|
IsuEdgerton, BsGe XIT. 6£. (also XVIII. 65£.)

2. Such participation is known as the "monkey hold way'. The young
monkey is Bbt pas&ive but c¢lings to the mother as it is carried
to safetyo, It is opposed to the'cat hold way' where the mother
picks up the young while they remain completely passiveo '
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fruits thereof.

The comments of Edgerton on the Way of Devotion in the_gigé}
help us' to better understand what was happening in the Epic age as
compared to the Vedic;and Upanigadic periods of Indian thought.

" The anni§ads, he exp@ains, taught that "knowledge' of the First
Principle .of the Universe led to salvation. Such "knowledge™ was
difficult to attain and not all men were therefore capable of
achieving the highest goal. It was easier for most of mankind to
pursue a more emotional scheme for salvation. Such a scheme is set
forth in'thelgisé_by ﬁeans of the '"“famous doctrine of bhakti ==
devotion -= love of God,

Bit is almyst 2 new note in Hindu religious speculation."2
Bhakti can hardly bec#me an experience unless there is a divine
personality, and K§§§a became this perscnality. It .led to'the rise
of a cult devoted to ﬁhe love of God without, displacing outright
the old intellectual theory of salvation through knowledge. Bhakti
became another means‘¢f gaining knowledge of God,

By unswerving devotion it is possible to know Me in
this form.l, ¢ o & @ 3

Just when this populafization of the Bhakti cult took place is hard

: AT
to determine. Bagham; The Wonder that Was India, thinks that the

sect of the Bhagavatas, or worshippers of Vasudeva v was identified

1, Ibid., B.G. 172 £,

2. Ibid., E73.7

3. Ibid., XI. 54.

4, A. L, Basham - The|Wonder that was Ipdia, 328,
(Telang, Bhandarkar - 4th century B.C.; Lassen,
Weber - 3rd Century B.C.; Garbe, Hopkins - 2nd
ceﬁtury BeCo)
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as Visnu . and Krsna %t least a century before Christ. The Gita

.00

section of the Epic was most likely composed around that time.
Radhakrishnan holds that the work, on thelasis of archaic construc~
tions and internal references, was definitely pre-Christian, dated

as early as 500 B.C.fand followed by subsequent alterations. Garbe

disagrees with so early a date because the K%fga-vgsudeva cult got
mixed up with the Sé%khya Yoga somewhere in the 3rd century B.C.
and thereforethe oriéiﬁalugigé was composed avound the 2nd century
B.C. It is more pra&tical to assume that the rise of the cult and
the composition oftﬂ%_ﬁi&é should somehow go hand in hand at a time-
when a literary recoénition of the Way of Devotion was imparative.

1t (The Bﬁagavgd Gita) was woven into the enormous

epic, the lMahabharata about the first century A.D.

and has greatly influenced Hinduism ever since. 1,

5.K. De confroﬁts us with a rather convincing argument for
the rise of the bhakti cult in Hinduism. It came at a time when
_heresies assailed thé orthodox ritual and creedo2 By demand of
current popular beli#fs a remodelling, assimilating and a2 moulding
took place. The tim&s demanded a practical codification of the
older tradition and % stricter regulating of daily life and conduct
(thus the encycloped&c work, the géhégﬁégggi).3‘ ALl this activity
came as a response té the popular tgaching of Jainism and Buddhism,

1. Clark D, Moore, David Eldridge (eds.) - India, Yesterday and Today, 47.
2. S.K. De - Aspects| of Sgnskrit Literature, 59,
3. Subjects treated in this Encyclopedic work - caste duty, particular-
ily the Kshatriyal caste; how a king is to rule righteocusly; how
women are to be t#eated; the conducting of successful warfare;
right worship; sagrifice; etc. :
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The special eﬁpbasis on the power and the love and grace of
God was not really cobtrary to either Vedic teaching nor Upanisadic
.
philosophy. It was bht the ultimate outcome of a long dévelopment
of "God thinking". It is still a mixture of the old with the new
outlook and since the%e is & harmony the Mahabharata has beén
called the "fifth Vedja“0 Krena is of old, known as the "Ancient of
veo
Days', the Brahman, Parjapati, Vayu, Yama, Agni, Varuna; Primal God,
First Creator etce ﬁe is aiso the new, the present and known by
Arjuna and others astrsna, Yadava, Companion,'Friend. So it didnet
ces
really matter if for;the masses the Vedic zods had lost their old
status and power. Gdd was in a more perscnal form in the midst of
his péople, asking tﬁat his devotees yield their souls to Eim in
faithful devotion,
S -
Among the other cults {Sivite, Saura, Marayana ) ‘Visnuism

dominates in the Epic. It is'called the religion of the Bhagavatas

because worship is centered around Bhagavat Vasudeva-Krsna, the

e

avaratara of Vismme The sacred literature of the Krsna cult was
. L )

tte Bhagavadgita. which beceme inbedded in the Bhisma. parva of the

&

Mahabharata, The cult had not yet. developed any definite form
of worship since no ﬂirections for worship apart from focusing

' ‘ |
attention on Krsna are given. All that is required is the,

Fixing the thought organ on Me « o o
Revere with constant discipline.’

+ o o all actions casting on Me o o
Meditating on He, revere Me. 1

1. Edgerton, B.G. XII.
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So the powerfuﬂ, yet benevolent, loving and lovable deity

became the center of |personal devotion and worship. But it is not

clear from the Mahéb&érata or even the Git2@ what the nature of
~ !

worship was to be. When the Epic speaks about such worship it is
not specificl even Wbere nzg?a himself demands that worship of him
as father, guru and preceptor bé approved., The only requirement
that is suggeshed 1s\that of meditation and concentration of the
“thought' on the Supﬁeme Being és Creator, Sustainer and Destroyer.
When the debate over tne worship of Kf??a is indroduced the haggle
is not over the form{of worship but rather over who should be worship=
ed. The repetition of the 10,006 ﬁames'of the deity and the recitation
of the achievements &f the hero-god are the cultic expressions of
worship.

The recitation!of the names of Vasudesa includes the calling

upon Krsna in times of distress. When hraupadi sufferered her

"humiliation she arpealed to Kesna to remove the stigma from her.

Ar juna approached Ké$ava for support and advice in the face of the
Epic war. During the battle he was appealed to again and again for
advice and directioné This element of petition is preserved through-
out the whole poem for in the end when the heroes of both sides appeaz
the other world, the fortunes of both clams are reversed. Arjuna

\
appeals to Krsna for the correction of this strange dilema.

The pmactice of sacrifice, though not completely dismissed from

the Mahabharata has been pushed into the background. .Sometimes

1. dbhe II. 89 (V. léé) K:spa commands that worship of him be approved
of by kings -~ it does not specify what such
acts of wbrship are to be.
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K€§?a offers sacrifices along with others, at times he is spoken of
as the sacrifice itsfelf..1 It is evident that only harmless offerings
are described, such %sp Visnu:+ himself receiving the sacrifice as
stga. Bloody sacriEices of former times are replaced by libations
and flowers and cakess. What is important is that god himself is the
sacrifice for he takés on a numan form which must meet with dis-
solutionment (returnfto the original divine form). One animal
sacrifice that is 1el hef approved nor rejected but expected to
be performed by thefking himself is that of the A;vamedha as a |
symbol of his kingshlip. 1In other places(and these are rare) where
animal sacrifices ar@ mentioned it is Krsna himself who,
ceo
”residesiin the form of 8acrifice in all animals”.2
Vudnlstulras disgust with the usage of the :Kfﬁtriyas, his sermon-
izing on pain, desire and the owercoming of desire through re-
nunication which we mentioned in Part I of this thesis would
contravene the practice of sacrifices. It also goes against the
spirit of lave emphasized in the Gira.
In the new interpretation of the old system the onus is on

meditative worship #nd the reciting or hymning the praise of Krsunz,

. ‘ ceso
the devotee is agaiﬁw and again encduraged.to "Recite, Recite,

Recite . « «'" Blesgings come to the devotee because of the repeating

of the name of Krsng in its imany forms and do not flow from the

* 0

i. ggé;'x1. 331, Larsna is the great sacrficial .'ladle)
336, (Offerln os made to him are enjoyed by him)
341, (Hz conveys the libations poured on fire...for whom
they are intended)
2. Ibid.Xi.342 . ( re51des in the form of sacrifice in all anrmals).
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performance of many Sacrifices,

It is the cultic emphasis on devotion which the Krsna Consciouse

ness Movement of our! times has chosen tc emphasize as its central
i kKl

" . i .
teachings™ Bhakti, then and now, is the establishment of a persomal

relationship between the devotee and the deity (Arjuna and Krsna)e.

e 80
It depends on
i) the self surrendéring grace of a léving God

ii) man's need of loving devotion.
‘The grace of God is %hat even though his real nature is veiled in
mystery he manifests! himself as a personal God whenever and wherever
the world is in need of him and he can thus be apprehended by the .
eye of faith, It is the birthless one coming to birth by his
cosmic power and theidevotee who yields himself to the Bhagavat

_ in worship and selfless service rises above to Krsna's heaven and
1

eternitye.

"To all men the Bhagavat is impartial, desiring in his
infinite, grace thewelfare of all, and responding to

men in the way in which is is approached. There is
therefore no fixed rule or mode of worship, for t here

are various avenues of approach., But the best way is the
most simple way of complete self-surrender to divine
grace, not in iractivity but inselfless activity, not in
ignorance ‘but in the fullness of knowledge.” 2

My own judgmen&, based on research largely limited to. the Epic,
is that what we speak of as the bhakti cult in the Epic period is

not a fully developed phenomenon but only the beginning of a vitalizing

1. Krsna Consciousness emphasizes the repeating of the name, Hare
Krsna, Hare Rama. A rather elabovate ritual for the worship of
d2i°\rsna at their festival gatherings on Sunday afternoons.

2. SeKo Dé°- Aspects| of Sanskrit Literature, 100.-
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force in Hinduism at a time wien the power of the older teaching
an
had deminished to/all time low. Though bhakti had been a motivating

force over a long period of time, it did at the time of the compiling

o

of the Epic take on a much more inclusiwe nature which would continue

to expand and enjoy immense popularity during the early Christian

era. Dutt concurs with this view,

As Krishna worship became the prevailing religion
of India after the decay of Buddhism, the old Epic
caught the tomplexion ofthe times, and the Krishna-

D“

cult is itsi dominating religious 1 ea in its present
shapes 1

The evolution of the Krsna cult or Bhicavata cult had some

e e

historical basis in the legend of the hero-god wiich became fused

together with the Krsna myth. 7o a lesser extent outside influyences

LA ]
crept in, some of which may have been Western. The Greek invasion

- 0of India and the Nestorﬁan Christian penetration may have been source
material. The deat h—of-god in the Mahabharata has a strange similari-
ty to the Greek Eleusidian and Dionysian and the Roman Attis énd
Cybelé cults. It 1s a&known fact that the dying god idea ié widespread
in the Near East and ié un~-Indian in tragic chavracter. No where else
in Indian Mythology 1stne death story of Krsna repeated. The hero

aoe
is killed by a hunter who mistakes him for a dcer. liis arrow
pierces the only vulne@able spot, his heel. Such astory is similar

to the CGreek story of Achilles for when the Greeks entered India

they readily identifi e@ Krsna with their own mythical hero. The

l. C.f. V.S, Sukthankaﬁ - Cq the Meaning of the Mahabharata, 3.
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great city of Dwaraké inundated by the sea has its counterpart in the
European sunken citylepisodes (4tlantis). Kamsa, the wicked brother,
appears to echo Herod; the story of Yudhisthira and his loss of all
possessions by mlsxoktune over which he appears t¢ have no control

and then the final restoration to greater glory reminds us of Job

in the (Cld Testament@

Tsose whogpu>ﬁbe extreme have 5uggesteé that the childhood
stories of the Epic hero are late indeed when compared with the
compilation of the M%hébhirata and were popularized as late as the
middle ages based up%n‘the circulation of inspired tales brought to
India by Christian merchants and Nestorian Missionaries. Too much
has been read into such contacts with the outside world and if one
is inclinéd to find Eimilarities there is no end to which comparisons
may be pressed to éuﬁt particular desires. Besides there is no
reason to believe'that such stories did not have independent origina-
tion. The childhood stories surrounding Krsna must ‘have grown up

PR
quite naturally just as fables and legends grew up around Jesus

and were rejected as part of Sacred history. Ae.L. Basham comments,

'In any cdase, the story of the child Krsna, often depicted
in later sculpture as a plump infant crawlln* on all
fours, gave the god a rare completeness. .4 hero he met
the wovshlnpers need of a divine father and elder brother;
as the young cowherd, he was a divine lover; and as an
1nfanu,\a son. The cult of the child Krsna made a special
appeal Uo the warm maternity of Indian Womanhood; and even
today tne simpler women of India, while wo;shlpulno the
divine child, so delightfully naughty despite his divine
powers, refer to themselves as the Mother of God'. 1

1. A. L. Basham - THe Wonder that Was India, 3006.
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The young Krsna'!s erotic expléeits have also been widely

e

popularized but lack the depth of religious dimension that other

literature on Krsna preserves. As Lord of the Herdsmen (Govinda)

his sporting with tl'xefGopis and his cavorting \:ﬂi_t’n 16,000 wi‘ves
must be seen symbolically as the love of God for the human soul
and the sweet music iésuing from the flute
calling thewomen to leave their husband's beds and
dance with him in the moonlight, represent the voice

of God, calling man to leave earthly things and tura
to the joys of divine love. 1

This theme has inspir%d Jayadeva's Gita Govinda (Song of the Cowherd)
of Bengal (thh century), which is a series of dramatic lyries (to be
sung) describing the love of gkfn? for Radha andthe milkmaids.

Appart from theipopularization of K;f?a és deity and the
mytholo@izing of the ExpléitSwthere are some parts of the story of
ancient origin, so old that they have been lost in aatiquity, possibly
_going back to the Aryan warricrs arrival in Indié. Other parts must
have been or'indigendus’sources which in time were brought together
to give 2 long tradition to Kff?a,'son'of Devaki and Vidsudeva. The

cult of devotion embraced him as a personal deity, a loving avatara i
|

of Vianu, the savior of those who call npon him.-

3 POSSIBLE COUNTERPART TO BUDDHISM

The belief in a personal God who came to men with healing powers

1, Ibid., 305.
(We have in ome of the Jewish books of the 0ld Testament a similar
them8. The Song of Songs has to be understood as a mystical

experience of theé poet who penned it,)
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in the hands of the bhakti cult became a movement that stemmed the
tide of Buddhism (Hinayana) and at the same time stinulated Buddhist
devotées to evolve %he Bodhisattva ideal(Mahayanaj of love and
concern fox humarxitj;° The Avalokite;vara (the Lord who looks down)
became the chief Boéhis&ttva. As Padmapééii his attribute; is
compassion and he réaches into the deepest Buddhist.heli {purgatories)
to rescue men. A4s Manjugri he is a Bodhisattva with sword in hand
to signify the-dest%oyer of error‘and falsehood.1
Nor did evolution end here fo? the Mahayana school declared

that Gautama Buddhajhad never been a mere man but a spiritual being
of three bodies; thb Body of Essence, Body of Bliss and the Created
Body (the Created Bbdy was the one seen on earth.) Buddha, a his-
torical person, becbme a presiding deity, the Amitabha, a Father in
Heaven. There are &any other heavenly Buddhas; all are emanations
of the primal Bodyjof Essence (Dharmakaya). The Body of Essence
.differs lictle froﬁ the Hindu Brahman, the World Soul, the aAbsolute,
the Creative Urge,;the Eternale The Created Body is like the
incarnation of the divime form in Hinduism. - In time Gautama took

other ‘ .
on/ features of Hindyfsm; birth stories (Buddhist Jataka Tales),
a series of incarn%tions for the purpose of alleviating the p#in of
the worlde. The circle becomes complete as Buddha himself is accept=-
ed into ﬁhe Yindu avatara scheme as thé 9th incarmation of Sri ”Vi§?ﬁ.
What Buyddhism at first had opposed in Hindu orthodoxy it now absorbed

into itself under a new terminology so that in Buddhist bhakti cult

the mere calling on the name of Buddha brings salvation,

lo Ibido’ 2760
elr—
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It is the couhterpunctal balance between the two'moﬁements,
the Krsna ideal of the Epic, and the Buddha ideal of the later

Mahayana school, which evokes a creative stimulation and expresses

itself in narrative form as the Bhagavadgita (the Song Divine) and

also the Lotus Sutra (the flowery narrative of tie life of Buddha
————mm————— |

with its marvelous elements). Krsma could not remain a tribal hero

for he had to be elevated in the popular mind te god~-head; and Buddha

could not be envisaged as purely human for he was lifted beyond the

human sphere and in the end given divine qualities,

VI CONCLUSION
1. ONE K§§¥A OR SEVERAL
We now pa%se to ask the historian's question from tke outside:
Whoe is K¥§?a? He Who;stands as the paradox of all paradoxes; the
philosopher on the bat%lefield is the one who gives away his own troops
to swell the ranks of] the enemy. He acts as ally for the Piyéavas but
vows te hold no weapoh in his hands. As the great here he stoops to
fulfill the role of a &enial charioteer in the employ of Arjuna. As
pelitician he secretly;wcrks for the annihilation of the Kauravas and !
for the victory of the?é?qavas. Hepresents himself to those who will
have him as God incarmate and ask them to worship him as such even
while he acts like any%other "ericky mortal,
On the basis @f what has sc far been said any critical inquiry
must ask whether there was only one Kff?a or several, It is true that

the Epic writer claims for the work the designation of'history, but

not history per se becéuse he qualifies this claim the adjective

“"sacred™ history.
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And it is true that he is not dealing with secular history for there
is a fusing of the natural with the mythical. K{fga as the hero

of the Yadu race, soﬁ of Vasudeva and Devaki, who hailed from the
city of Dwaraka in ﬁodern Gujerat is also the mythical avatara of
the Lord Vif?u and hence Eternal Being.

The task we [undertood in this thesis was to,

a) discover \whether the Epic Krsna was 2 real human being,
a historical person with humdn characteristics

b) explore the possibility of several Krsnas who were
brought tlogether by the Epic writers®"®

c) and if not then to trace the development of thought
and belielf as it evolved from the finite to the in-

finite Supreme Deity, incarnated and accepted by the
bhakti cult as an object of devotion.

On the basis}of the arguments presented in Chapter III1
we have reasonably established the fact that a historical Kfffa
must have existed in the past, a conclusion which has been supported
by Indian tradition as well, We are comvinced that there must have
been some such man evén as there must have been some such great poet
like Veda Vyasa. The Epic itself gives evidence for such a common
individual who shows $so many human characteristics, in fact, there
are times when he behaves more human than divine. Further support
for the manhood of Kqé?a comes from the family tree, from the name

of the clan te which #e belonged and the places with which he is

associated.

1., See above, Chapter III, 43ff.
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Over the spén of years individual persons were often segrega-
ted from the common éeople as custodians of wisdom and endowed with
divine qualities. The poet saw in such a great man the god himself
in human form, 1ivin5% among the people and moving among the peocple.
There was a need for a divine element in a truly great person and the
poet took K{f?a and @resented him as other than man. This is the
genius of the Indianjmind, which moved out of the circle of routinized
Vedic sacrifice to féllow a philosophical approach to the transcendent
being so mystically 4efined in the yganiéads until at last it brought
the wholly other dewﬁ from the pedestal to the level of men in the
Epic. He became theiGod no longer intellectually apprehended by a
few but popularly weﬁshipped by the masses.

There canno& be several K¥§?as in the Epic who by the process
of fusion were wedded togefher inte one divine being., The same
historical person is}also the divine persen; the god-man wrapped up
all in one. The pro#ess of divinization is mot unique for Indian
thought alone., Bygo@e civilizations have develecped in much the same
way. We have already refered to the Chinese scheme in which the
great emperors were émbued with heavenly attributes and deified as
the first great godsiamong men. For the Japamnese the great goddess,

Amaterasu, incarnate& herself in the divine emperor who was believed

by his countrymen toibe a "“son of heaven". The Ancient Egyptians

" attributed to their Pharaoh the nature of divinity. One could

multiply such accaunﬁso
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From early t&mes the Vedic religion and a number of popular
tribal religions co-é%istedo The deities worshipped by the tribal
people differed from the Vedic pantheon. <he same held true for re=-
ligioué practices and;beliefs, to quote De Bary, |

Sheltered u@der Brahmanism these remained restricted to

tribal origins but with the gradual decline of Brahmanism,

together with the asserting influence of Buddhism and

Jainism, the popular religion gained in stature and per=-
haps seem tb be encouraged by Brahmanists as a means of

challenging the heterodox movements. 1
The one significant tribal development that overshadowed all others
- was K¥§?aism with it% dark hero of the Yadu clan. With Kf??a aé
temporal and spirituaﬁ leadér the belief in himexpanded until at
last he was transform;d into a tribal géd. The effectiveness with
which he was supporteh in the eveolutionary process had its effect
on e arly Buddhism as %ell for we see the same process developing
with regard to Buddha. He came to be regarded as the one who had
been available in for#er births and in the future he would come again.
To trace the process bf deification in Buddhism i; less complicated
since we have more historical evidence at our dispesal, \For what
happened in Buddhism hust have happened earlier in K§§?aism.

In the culmination of a long philosophical process the Vedic

Pantheon had served as the beginming and brought with it a type of

devotion to divine beings by means of the ritual sacrifice. 1In the

- 1. T. De Bary - Sources of Indian Traditiom, Vol. I, 274,
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process of time the trend was away from the Pantheon‘of divinities
to a cencentration %n the one sole Reality adhered to by the Upanifadic
philosophers. Brahﬁin was the Atman, “the Self", which was in men
and in all objects &f the universe.
There (in that state) a father is not a father,
A mother is not a mother, the worlds are not
worlds, the gods are not gods, the Vedas are
not the Védas e o o o
There is not, however, a secend, mothing else
separated from him that he could see, 1 N
That one (tad ekam)g without another, was the creative principle.
Material substance of things was derived solely from Brahman. Teo
him all must return, just as a spider ejects and retracts (the threads)
and a plant sends f#rth shoots from the earth, or a tiny spark flies
out from the anvil.z |
Creation aﬁd disolutionment are attributes of Brahman 1in
the Upanisad5° they . are attributes of K{f?a in the Epice. There is ne
second other in the‘Upan1§ads for all is comprehended in the divine
being; so also for the Epic K¥§?ao This does not mean the denial
of all the ancient Vedic gods, Indra, Agni, Mitra, Varuna. All gods
together with men béccme subordinated to the One God who in the Epic
has been designated as the newcomer Krsma. It is & short step from the

soe

philoscphy of the Creator and Sustainer as one without another and the

‘identifying of man with &hat divine being. The divine is in every-

one, the atman resides in the physical body. %he only distinctiom

1. Br. U, Ive3.22,23.
2, Ibid., II.1.20.
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between men is that skme have come closer to that Ultimate and to
being liberated fronm Fhe material order.

A very famous verse in the angg§ad§ drives home the teaching
of divine nature in the human soul. évetaketu was urged by his father
to live the life of 2 religious student so he studied all the Vedas
for 12 years omnly to &eturn conceited and arrogant.‘ In the dialogue
with his father the dﬁséussion centers around that Being, without a
second, who produced creation by saying, 'May I go forth, May I be
many, may L grow,™ ahd in‘doing so he entered 'into nama-rupa. The
son asks for further &nstruction from his father, and the whole key
to their discourse wa% the affirmation that the principle of Ged is
commen to beth the uﬁiverse and the individual,

That whichfis the subtle essence (the root of all)

this whole world has for jtself. That is true. That
is self. ﬁhat art thou, Svetaketu. 1

We must beaﬁ in wmind that the actors in the Epic drama are
not ordinary human bdingso They have their origin in the divine being
and to that source tHey ultimately returm. Even the hated enemy is
not barred from the ﬁeaven of Krsna. Every man, as part of the divine

within, needs to be ﬁreed from the world of nama-rupa. And when we
ask: Who is Krsna? we must give the answer in ultimate terms of
WTAT TVAM ASI'. This is the record that the many hymns of praise

to Krsna repeat. Once that hasleen accepted then it is not too

l. Chh, U., VI.8.7. (TAT TVAM ASI).
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difficult to move to ?he final stage, namely, that §f devotion,
The popularization ofidevotion was achieved by the Epic, especially
by the Bhagavadgita which lies embedded in the Bhifma parva.

The ?olytheiém of the Vedas was seen in a new light by the
Upani§adic seer as th% wholly other who was unapproachable and
indiscernable unity. The Epic moves on beyond to the one who
incarnates himself inihuman form so that he might be accessable to
man and his needs, Hk becomes K¥§§a, the personal Ged, incarnation of
Vifgu, who receives pbpular devotion in the centuries immediately pre-
ceding the Cbristianiéra. The bnakci became a devotee to Bhagavat to
whom devotion was diﬁected. The cult had it§ beginning -- it was none
other than the cult of the god Vasudeva.

The evolutidn of Kff?a is now complete with the exception of
the childhood tales énd the gopi legends which were to acrue later,
There is a basis forjthe historical figure who in time became a
legendary personage, was embued with mythological qualities and seen

as a manifestation of the god Visnu whose appearance became necessary
o o

in the divine economy whenever evil and justice prevailed in the

affairs of men, In ﬁhe setting right of things the Bhagavadgita

uplifts Bhagavata as a persomal God with eternmal characteristics.

Who see Me in all 1
and see all inMe . » + &

recegnize that,

1. B.G. VI. 300

—
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Than Me no'bther higher thing
Whatsoever exists, Dhanamjaya;
On Me all this (universe) is strung,
Like heaps of pearls on a string. 1

‘Gods know npt my origin
For I am the starting point of the gods,
Qf +the Vg§gﬁ-clansmen I am Vasudeva

e o o o

There is none such as could be without
Me, no being moving or ummoving. 2

And those who cast alﬁ action on him and meditate on him for them
he beccmes the Savior! from the sea of the round of deaths,

Such thennvﬁs Krsna, the local tribal hero, deified after
death to reap?ear as the Supreme deity in thewgigé: As head of the
fo?i clan he appearsl in strictly human guise throughout the larger
part of the Mahabhardta. In the Ezgé_ he is both god and man; and
as an incarnation of deity in human form he has all the attributes
of a monotheistic deity. He appeals to both the higher and lower
circles of populatioﬁ, whatever their intellectual or social status
may be, Here lies the strength of Krsnaism in later India.

cee

. -
Is Sri Krsna God or man? We can only answer that he is both,

whose complex charactier should be so grossly misunderstood by Western

critics of the great Epic. He is a mortal and yet not a mortal, We

can identify him by caste, family, parents, by the circumstances of his

le BoGo, VII, 7ffe
2. B.G., X.2, 37, 39,
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birth; at the same time he tells us that he is unborn and of the
many past births heiknows them all, He sﬁbjects himself to human
laws and behavior b&tlhe is also above and beyond‘such laws and
behavior. He died one day by & hunter's arrow shot into his heel,
but it is told to us that he is nevertheless immortal, eternal and
infinite, Apparentiy the Indian mind remains untroubled by such
paradoxs. Kf??a has been the object of devotion for over 2000 years
but nowhere do we see signs of these who would demote him from the
exalted position, In fact the very opposite 1s true as the Kff?a
Consciousness cult will testify (whatever we may say about it),

Our only oﬁhér alternative would be to cut K{f?a completely

from the drama - hi% drama - to find if he makes any difference in

the story. It probably would destroy much of the Epic because he is

central and an intejgral part of the dramatic action. For the masses

L K-

' -
" the conviction pergists: Sri Krsna in the past aided the righteous
- | _
Pandavas, he helps his devotees now in their own trials and tribula-

tions. For this sdke, "] come into being in age after age'.

2, AGE OF CONFLICT

The Mahﬁbﬁérata deces not deal with the problem of one Krsna
|

or several. This is not the Epic's problem because it is concerned

with the reconciling of the various images of Krsma to forge ome

e o

comprehensive image. It accepts Krsma as ruler, savior, teacher as

. ev e
a2 unity; as the divine counter-part to the soul and thus includes the
interiorization, which pattern the Gita has perfected. To achieve

such a2 comprehensive image in an age of conflict is no small achieve-

17:B8:G, IV.8.
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ment.

In the Hahé%harata, the Epic of Hinduism which was compiled
in final form somewhére during the cloéing centuries B.C,, we see
evidence of many intéracting forces, It depicts an age of conflict
which fits Indian th@ught on the cyclical evolvement of a world
order within metaphy$1c31 timeo, Within the "Day of Brahman" it
concerns itself with;the last stage, the Kali yuga, the beginning
of the present age which moves swiftly towards deterioration and
final disolutionment;of the created world. The present order would
come to rest in the cosmic order, the '""Night of Brahman" out of which
would in time yet unknown emerge a new created order,

The Bhératajwar, which we dated about 900-850 B.C., symbol-
ized the‘emensity of  the conflict within which the social order was
emmeshed., One people were pitted against another people and all hope
of compromise or resplution was futile, The war that followed was
a '"War of Annihilation™ in the view of many commentators. The Kauravas

lost the kingdom they had so unrighteously usurped as well as their
identity as a separate clan and indeéd their very lives. For the
Pandavas it was only a Phyric victory because their forces had

been decimated as welll,

The conflick is more than that; it is one of individual
proportions. Within the elaborate description of the 18 day war one
hero is pitted against another hero in a life and death struggle.
Rarna, Drona, Salyé,‘Bhifma and Duryodhana individually are made to

meet ‘one of the Pandavas in deadly combat, and the fact that they
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are related te each o?her makes the conflict more tragic. It places
before us the antagon#sms of daily living within a socizal order of
which all men are part. Wars are not necessarily the result of a
clash between two cultures or civilizations. The(conflict usually
begins on a much more:personal basis within the family, the com-
munity, the national %tructure° As has been said, a man's enemies
are the men of his own house: "a man against his father, and a daughter
against her mother, and a daughter-in-law against her mother-in-law;
and a man's foes will be those of his own household."

We see evide%ce of the conflict being interiorized as it
takes place within thé mind (soul) of the person himself., Kuru-
kfetra may be the heart of the person andthe war becomes his agon-
izing over the action'he is to pursue, As example we think of
Arjuna's agonizing ovér the rightness {or wrongness) of a war he is
compelled to fight,in;which so many were already drawn up in battle
array,

Teachers, fathers, sons,
Grandsires as well,
Uncles, fathers-in-law, grandsons,
Brothers-intlaw, and (other) kin folk,
His mouth becomes par&hed, body trembles, and his hair stand en end,

3

And my mind seems to wander . . .

'I do not wish to slay . . o« o
How should we hotwknow enough to turm back
from this wickedness o o « » &%

1., Matt. 10:35f, ‘
2, Edgerton, B.G. I. 34.

3. Ibid., 29f,
4. Ibid., 35, 39.
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So also Yudhisthira when the battle had ceased, agonized over
the senseless destructien which had taken place and is actually
ashamed of being a ﬁfatriya as he laments, "fie on the usage of
the Kshatriyas,™

Complimentdry opposites have been universalized and are
found on both levelé, the meraphysical and the physical. On the
metaphysical level ;he gods and demons (A;uras) contend with one
another to fulfill #reative roles:

Gods (Beva%) ----- demons (Aéuras)

Visgu | wem——- Siva

Vedic deities ---- new deity K¥§?a (the One Supreme)

On the physical levél the creative spirit is enhanced in the ianter=-

action between the following:

Aryans == =  emes-wao- Dasas
Brahmins Ksatriyas
Pagdavas 4 Kauravas
Geod ‘ Evil
Sacrifice | Devotion
Faith Doubt
Spiritual Material
Divine in man Human in man
Hindu Buddhist

In this scheme of @bposites the Pandavas are designated as incar=-

* Q0
nations efwarious dgities:

Yudhisthira =-----  Dharma

Bhima ‘ Vayu
Ar juna ‘ Indra
Nakula ?%: Aswins
Sahadeva} . ‘

) ?
The Kauravas are represented as the incarnation of the Asuras;
Duryodhana is nonme other than the arch demon, Kali, while Duhsasana

and others are Pulagtya demonss

‘ McMASTER UNIVERSITY LIBRARY
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The poem, as we have noted previously, has a didactic pur-
pose, and one of the chief functions of Kff?a was that of teacher,
Since the Epic clearﬂy sets ocut to inculcazte a moral it does so by the
method of contrasting the life and fate of the rightecus Pandavas
with that of the unrﬂghteous Kauravas. The aim is to demonstrate
the victory of good over evil and to provoke the hearers to engage
in a good and virtuo@s life. As far as this goes it sounds adnirable
but somehow things turn out topsy turvy. Characters fail to act the
way one would expectjthem to act and the chief hero of the Epic,
Kff?as representing gechead fails to conform to the standards of
morality which are s¢ basic te the Dharma éastra nor does he deny
doing so. In the build up of the story we are led to sympathize
with the PETQavas because of the injustices they had suffered. We
feel that we have a #ight to expect that justice will be the keynote
in their own behavior for they know that it‘means to suffer at the
hands of villians. Instead we have to contend with a paradox. We
have been told that two wrongs de not make a right but the behavier
of the 'righteous onés" hardly agrees. *he war is won by a whole
list of aberrations ¢f justice. The list is long and when finished
we are in a quandry as to who is the more just (er unjust). 4ny
right-thinking person would ceondemn such acts.

Yudhistﬁira% the Dharmaraja, tells barefaced lies.at a

critical stage of battle,-knowing full well that his oponents will

believe him and thus be brought to an untimely death, Bhima, against
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everything he had bqen taught as a K%atriya warrior, strikes a blow
below the navel, shattering the thighs of Duryodhana. The god-like
Arjuna, friend of Sel Krsna, killed Bhifma, grandsire of the Kurus

by shooting him from behind an efeminate warrior against whom the

old warrior could mnot fight. On another eccasion he shot and killed
the disadvantaged Kdr?a who was pleading helplessly for time.

When ngga is accused openly of condoning such actions and encourag-
ing the Pa?ﬁavas injtheir evil deeds, he merely points out the wrongs
of the enemy. Our éense’of justice rebels against the whole idea of
two wrongs making one right.

The Kauravas on the surface at least appear to behave much
more honorably and are represented as more generous of heart; they do
not stoop to low doﬁn tricks against their enemies (at least not in
the war). In consternation we stand and ask: Who are the real
villians anyway? Has the Epic failed in its anticipated effort to
. vindicate rightecusness (dharma) as supreme in the world? Evidently
there has to be an gxplanatibn for this seeming paradox and the poenm
does give reasons for condoning the "sins' of the P5?§avas. They
are not supra-human but human like the rest of us and there is a
basic awareness tﬁaﬁ no one is perfect. Uur heroces do sin, and have
human failings so that we can the more identify with them, Even
K§§?a as human avatara meets this requirement. If anything, we

are confronted not with pure whites and blacks but all the shades of

grey inbetween. And the Kauravas are just as unscrupuleus, if not
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more sg in a kind of cultivated wickedness; burning their enemies
" alive, cheating thed of the kingdom, killing Arjuna’s son first to
disturb him and make him more vulnerable. They plot in secret and
present a sanctimonious front to the world.
We can idedtify with the wvarious kinds of personalities.
The Pa??avas and thé Kauravas have been universalized by the Epic as
two neighbors who lﬂve beside each other everywhere and in every
agelof man. C‘he basic distinction is that of the motives out of
which each acts,
However, fdr our purposes we have centered our attention
on the paradox of éﬁi K{f?a who is found in the beginning, the middle
and the end of the ﬁ@em. He overshadows the entire Epic, manifesting
the creative geniu;%of the Indian mind; as the one who was abeve dharma
and adharma, and befond good and evil. That which from the ocutside
appears as several K{f?a figures has by the genius of the writer of
~ the Mahabharata beeﬂ comprehended into ‘one whole. The uniting
element is the teaching ¢f Krsna as avatara by means of which he

LN 3

"comes into being age after age.™
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APPENDIX I

The death of Achilles in Greek mythology has a number of striking
parallesl to the myth of Kfﬁéa's death in the Mahabharata. To mention
but a few such similarities: the killing by an arrow, the mortal
wounding of the hero in what is the vulnerable part of his body, namely,
the heel, the connection of theevent with a great war episode (Trojan,
Bharata), etc. are significant. The death of Achilles, regarded as
a legend in this particular account, is not elaborated in either of
the Iliad or the Odessy‘but follows in another work which continues
the story where the Odessy leaves off. Arktinos in his Aithiopsis takes
up the story and elaborétes it:.1 The legend of Acﬁilles is considered
to be the result of an Achean cult which promoted it or at least kept
it alive, This gives the legend cultic significance and the account
seems to relate quite well to Kff?a for the death of Kffga through
a hunter's arrow sﬂot at his heel has the same legendary nature and
most likely was retained in the Mahabharata under the influence of
a cule,

In the Odessy Achilles was killed by an arrow. No meation
is made to the heel, The fact that the funeral of the hero is also
described makes the sbo#y more true to human experilence while in the
Aithiopsis this is not So0. The gods participate in the slaying,

the arrow is guided by Apollo. Kraemer, Mythologies of the Ancient

World, touches on the problem when he says,

l. L.R. Farnell, Greek Hero Cults, 288.
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This is the familiar folk-tale motif of the "life index", the
implication that the hero was invulnetable and potentially
immortal is complletely contrary to the ideas of heroic epic.
The story that Achilles had been dipped at birth in the waters
of Styx which made him invulnerable except where his mother
held him by the heel is inconsistent with the Ilied where

the fact that Achilles' mother is a goddess of the sea does

not affect his o@n mortality. The heroes are mortal and
vulnerable; they may suffer pain or death each time they take
the field of battile, and in this lies the power of the stories,.

The same applies to the legend of the death of Krsna, For some reason

or other it was necessa@y to fill in the gap between Krsna as a human

avatara until we see him again after his tramslation into the heavenly

abode,

l, S. N. Kraemer - Mythologies of the Ancient World, 236f.

(Other sources for the Legend of Achilles:
W.F, Otto - The Hpomeric Gods, 281,
L.R. Farnell - Greek Hero Cults, 95ff., 288.
Edith Hamilton - Mythology, 193f.
HeJ. Rose = A Handbook of Greek Mythology, 26, 239,




