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Chapter 1 

INTHODucrrrON 

1. ~~~.,J2f:_!b&.§..tJ2f1Y 

This thesls wtll be concerned i'1:i th an u.nders-cE.t..'1.dlng 

of Zen Buddhism1 In the thought of D., T .. Suzuki, with pa.:r.:'t:l"", 

cula.r rE~fe:r:'ence to the history and ph:l.losophy of ell tan 

BuddhlsT!!, in Chin.a.~ 2 Zen represents one of t;hEl main strea:m.s 

1 
Relho Masu.naga ~ liThe Plaee of Dogen :1.l1. Zen Btlddhi. SIn II (> 

g~!,,61£..lllL"§,t\'EJ..€}.§_~tn..L@£§!i (r.rol~yo@ 1959) 9 p~ 339" fl .. ~ .,Ze:n. is 
the Jape"nesEl pron'i.m(~l9.tl 01:1: of t~he Pr8~1r.rl t jha.ne. F sufferin.g the 
10138 of the ftnal vOliJ'el. ';['11.e Sal:1s1rri t;. eql£ivai:e'nt of Jl.~u,~~_ 
is dhyana Ii m.eaning r 'co think 11 ~ ., • In early S8xlskri t t.ransla,Go 
tion"TntO Chixl.ese the 1'; oro. ichnant l~as rendered 'thought and 
practice. ~ II Dai toc"ShnppanshGt"-C}t ~t e\ J/.f)z.. ~±:.. ) !.lru?..?l}"~~~~'<» 
J?.ngJ.~~~fLh;=f3J2ll.9.-h1§..:t.J2;t.2.E;i1DI31'.¥. ( ET ~~ ~4F :fp--. ~" ~ ) (1:1 ok;y'o ~ 
'I9b5) f' P" 335" II e 0 .. How·ever 9 Zen does not: exa(~t;ly colnetde 
w·:'l.th the Indian. dhyana.. 1&£':1;!2.~ is generally tra.nslated as 
medi.ta..tlon, but :r:e"lsrer::i.lly the nraetice of menta.l concen.-

• 'I" 
tration in lrhich the reasomln.g process of the intellE.:ct is 
cut short and consciousnes$ is he:tghte:n.8cl by the exclus:i.on 
of extraneous thoughts ~ eXCEl.p·t 1:'01' th.e one whl ch 1 s talr.en. as 
the subject of medi -Cation .. , Thus one apPl"oachesthe plane of 
pu.re thought; and attains e!~light[enrl1ento OWil1g to the enor
mous va.riety in the concep't;'lOJ:1.s of Zen the ten'Ill ca:nnot be 
confined to any partlcmlar pr'.9.ctlcee II 

2 
Ch'a11. Budclh.ism in Ch:lna refers to the creative per

i od of thE': eh Va.n Nas tel's i'in:i. ch wa.s bet' Ol"e the end of the Ta.ng 
Dynasty a(;~aording to the tradi ti ona.l accou.nts" 

1 



of Mahayana Buddhism in Eastern ASia. 3 Suzuki 1s acknol'1-

ledged throughout the world l~S a leading authority in the 

2 

area of Zen Buddhism and he :Ls one of' the foremost scholars 

through whom Zen i'iaS introd.u.cecl to the Western wor.ld., 4 There"" 

fore, a correot understanding of Zen ~ld of Suzuki's inter

pretation of it is important for the understa.ndi!'l...g of BUd.dhist 

history and philosophy 111 Eastera Asia. 

Acoording to Suzwci t;he central concept of Zen is 

3 
Shih Hu t "Ch' an (Zelll) Buddhi sm in China: I ts Hi s"" 

tory and Method", th!lQ.~QEhy East .and t'l~'li (Honolulu!) 1953) ~ 
pp., 3=4, cf. Yu.-Lan F'lUlg ~ ~ll~of. C!::!irle§.~. ~r.Jlosop.hY. II 
(Prinoeton p 195:;), p .. 386 e nQir all the sohools of Chi.nase 
Bud(lhl sm II the most uniquely Chinese and proba.bly the best 
kno-vm outside of China 1s that of Ch !ane tI 

4 
Kazumitzu We Kato, "Book Reviews", review of De Te 

Suzuki's The T.E£'"'t,nl~o.uhe @Z..§n B9d§Jllst, Mo~ (New YOY'k o 1959), 
~. Vo1o 9, July 1902, p. 2450 "Dr. Suzuki· is too well 
kllO-W"11 as the world a.uthor! ty on Zen to need more than thi s 
brief comment by Sf> 't-/ada in the J~anese JouT.astl of !l1die,n 
and Bud.dhist Studies, Vol. IV t No., r:-l'Tokyo't =1956): 'To 
stUdy-~fah;yana Buddlllsm we mu:st consider Dr., Suzuki as the 
keystone. 1 It Nakamura. W s introducti on to Suzuki IS Toyotekina 
m=-~~ ( ;t?fif~!-J ~~ ) (Tokyo, 1942), po 161:-S't:ates:-"" 
IISuzuki 1s one of the greates1l; men to present oriental cul-
ture to the lATest., II The philosopher ~iartin Heidegger in 
Zen Buddhism: Selected WritiPKs of Do To Suzuki t (ed) William 
Barret't-(GardenC1tY,l 1956Tt p. 'xis is quoted as saying: "If 
I understand (Dr. Suzuki) corl"ectly, this 1s what I have been 
trying to say in all my wrl tings • fl Lynn l-lhi te in Front! ers 
of I}nowled~~ t"he St..Yi1;y at: !1§.n (New York~ 1966) ,-pp. 304=5, 
predicts: lilt may well be that the publication of Suzuki's 
first ~s~a~s on~~dh 8m in 1927 will seem in future gen
erations as great an int ectual event as William. of Hoerpeke's 
Latin translation of AristotlE~ in the Thirteenth Century or 

"".......... :r.1arsigll0 Ficino's of Plato in the Fifteenth .. II Charles Ivlorris 
~""'-"'""\ in the Buddhist Personality Ideas as Expressed in the \oJ' orks 

of Daisetzu Tel taro Suzuki ". £!FddJlism a...nd CU1.i2,ure (Kyoto~ 
1960), po 10, states: IIIf Buddhism has a significant future 



IIknou1ledge of' the' unknowable II (~~ 0; ~'f1 ) and "discrimina

tion of non ... dlscriminationU i(~ ,r..JJ~ <3 fr-~~ ).5 Zen 1s neither 

knowledge nor conception~ It means Erajna (intuition) and 

inner experience,,6 Because Zen 1s considered irration.al 

and 111.og1cal e 1 t 11es beyond. historical a.na.lys~.s and beyond 

intellectual comprenenston,,7 He saw history in terms of 

______ == __ .,~ _______ ,_ .. ~_=c __________________ ~ __________ · __ = __ _ 

in the Engllsh spefi.king 'World""""and the signs seem to say 
that it has= ... Daisetzu Suzuki will in hlstorlcl:~l perspectl ve 
stand alongside the Indian s(~holars who carried Bu.ddhism to 
Ch.ina and the Chlnese scholars 1;'10 carried 1 t to Japan" It 
Thom.as Nerton in "Suzulti: The J:.1Sl1 and His W orklill The Ea.stel'n 
~~ Vol., 1111 No .. 1, (August 1967) (Kyoto) 1/ stat~-"~'" 
". "'0 the act~i ve leaven of Zen insight which he bI'ought j.nto 
the already bubbling ferment of "lestern thinking in his con
ta.cts lii th psychcanalys:t s ph 1. los ophy , and. rel1gi QUS thought 
is like that of Paul Tillich., II 

5 
DOl T. Suzuki p Zen no Shiso (}]j1 OJ \J& ~ ) (Tokyofl 

1943) f p., 100 of e Suzuki; O~t£.<lli§~in_z~n (LQndon ,l 1955) 
p~; 119ff .. , liThe logic of Saki-hi ( ~r4F-~ &1iY§!) (lit .. 'not 
therefore n) 1'1aS formulr:l.ted by Suzu.lt:i as the logiC of PreAnal> 
l .. "e.,' tntui tion, as fA is not AI> and therefore A is A .. ,1u 

6 
D .. To" Suzuki" Zen no ml,kata t2.=o~nai k,!lta (~O) 

JL;G ~ CJ 1ij-n- ) (Tokyo~ pp .. 11-=12Q 

7 I 
of;' So Myamoto ll "In Nemorlam: Dr. Daisetzu T .. 

Suzukl li , The Jl!Qanese Journal of Indi.an and Buo.dhist Studies, 
Vol" XV, No., 20 l'Iarch 19b7 (Tol~yo=' 1/ po 990. n .... undlscrim- -
inated primary realm of Suzuk:l con.verge in the middle .·jay 
of non..,duality ..... Suzuki speaks the essence of Zen truth is 
Nisia (-JfJ rB ) theory of I s:elf""identi ty of absolute 
opposl tes" til A1se Charles A .. Hoore, "An attempt ate World 
Philosophical Syathesis", S;s,:Sa.ys il1...!as.t.~i?"",Phl1.9,,~,oEh~t 
(Honolulu p 1951) t pp., 24..,2511 "Suzuki sa.id~ .tparadoxical state
ments are.eechars.cteristic of prajana-intu1tion. As it trans
cends vijnana or logic it does not mindcontradlcting itself; 
it knows differentiatio11, which is the work of vijnana.,., •. 
prajana is vijna:na and vijnana is praja.nac U! D .. T. Suzu..1d, 
§§Ea.yS on ~~n Bud2l11§JTI (London', 1933) t p. 189, "Zen is above 



.Satori .. 8 This meant that his interpretation of history 

has been primarily subjeotive and only secondarily objec-
9 

tive. He stated that he was not interested in an objec~ 

tive historical study of Zen for this kind of study could 

4 

be undertaken by historians tn the field. 10 However~ whilst 

he did not feel that objecti ~V"e hlstorical study lias unne-

cessary, he rlid not alt-Tays fc)11ol'l the concluslons of the 

scholarly historians of Zen.. In his 'V1r1 tings he preferred 

to l'Jork with the traditional histories of Zen .. 

From 1'11.8 study of Zen philosophy~ Suzuki could 

believe that Zen wa.s illogical and irrational. It was ex ... 

perience in totality. Knowledge p he b~lievedt could not of 

itself reveal th~tt tihich was real. The lim! tatlol1. of think-

ing and l'1ords had to be reali,zed e Something could be known 

through an tn1;ui tiOntrlhi,ch went beyond. experience and 
____ ~ __ = ____ ~· ______ ==._e __ • __ · ______ =_ ______ =_ __________________ _ 

space.",time relation? e.nd naturally even above historical 
fa.e t so fI Agaln t D. T.. Suzuki, !::,! viM-12,l Z~ (T okyo 9 1949), 
p .. 20 p "All that we Ca.ll therefore state about Zen 1s that 
its uniqueness lies in its irrationality or its passing 
beyond our logical co:mprehension .. 11 

9 
D. T .. Suzuld, "A Reply to Hu Shih. tI Philosop~~ 

and We?..:!!.» .2P,,,..;..,.cll .. !.l p .. 26. 

10 
De T .. Suzuki ~ Zen Shiso-shl KanJi: u Vol. II. (J1ft\~~

$...~jtt ~ = /b. ) (Tokyo, 1951) * p., 10. 



5 
11 

logic. He considered knowledge to have a dualistic 

cha.racar p but emphasized that a. man who wished to hold to 

knOl'fledge must be willing to give it up. Giving it up did 

not imply mental chaos. but rather transcending the limits 

of knowledge in its strictest sensee Thus he did not reject 
12 

kno"£\l'ledge ~ but s!.ccepted it tft thout being bound by it .. 

This interpretation ()f Zen must be ca.lled lnto ques_ 

ti on on t'tfO oounts. In the fi rst place ~ Suzuki. taci tly 

accepts the tTaditional views of Zen historyo The tradition ... 

a1 vie~Ts involved two notions in particular: (a) that Zen 

history began "td th the coming of Bodhidharma. from the West 

(.520 A"D .. ); (b) that the historical fov.nder of Chinese Zen 

Buddhism was Hv.1.,..nengo 13 In the second pla.ce p he assumes 

that Zen philosophy 1s irrational and illogical~ 

For the purpose of this thesis p it will be necessary 

to examine Suzulri is interpret&.tion of thetradi tional his-

tory of CIl'an about Bodhidharma and Hui-neng.. In places 

where he seems to be mistaken on points of historical fact, 

11 
H. Nakamura, HllXq Shiso Ron ( ~~\~~ ~ ) 

(Tokyo$ 1960), pp. 309-310" 

12 
D. T .. Suzuki, JTai~) :[ln~en t1f~i Ik1J;beklka (.-Anfl 

"b'l~*<,·r-J'tf) (Tokyo, 1967), po 132. 

13 
See Suzuld t Essays j:>n Zen Buddhism, First Series c 

po. 176 (re Dharma), andSuZukt t ien -BUddhism. (New York, 1956) 
p .. 74 (re Hui-neng) .. ' 
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his Viel'lS l>rll1 be examined 111 the light of modern scholar-
14 

ship on the history of Zen" Further, Suzulri. I,S interpreta-

tion of Zen philosophy will be evaluated on the 'basis of 

15 what the classical Zen masters of China taught.' The 

inquiry will also be carried out in the light of the original 

texts and the opinion.s of other scholars .. 

The study will make 8L two""fold eVB\.luatlon of Suzuki f s 

work, one negative and the other positive.. On the negative· 

side ~ Suzuki v s view's will be shown to be out of harmony with 

modern scholarship on points of histories.1 detail.. It should 

be noted that wh1.1e Suzuki da..tes Bodhidharmaws arrival in 520 

A~D" and claims that Hut.."neng ·'tfa~ the founder of Chtan, Eu 

Shih suggests an earlier date for Bod.hldharma.'s arrival 

and states that Hu.i-neng "las not the founder of Ch ~an" 

On the positive side, SUZ~~ifS argument that Zen was 

mainly illogical and irrational is only partially correct 

in the 11gh t of the classi cal Ch f a.n masters.. AccordlrJ.g to 

them~ Zen was not primarily concerned with logical ca.tegories 

14 
Chinese scholars such as Hu Shih (~~) ~ Fung Yu

Lan (.%R..?1I ), Kenneth Ch tant etc.; Ja.panese scholars such 
as Ui Haku)i (.Jf--#- tli/ ~ ) t Sekiguch1 Sh1ndai (g.ij -p -*}:;.... ), Yana
gida Seizan. ( -tz:f w ~ £l.\ ) p et<~ e 

15 
The Chinese Zen me.sters are (a) Dharma (~~ )~ (b) 

Huiko (~iif ) p (c) seng-ts fan (~Jtfi. ), (d) Tao Rsin (;iWr ) II 
(e) Hung~Jen ( SA. ,& ), (f) Shen=h81 u (PP?iS'- ) s (g) Hui-neng 
( Ii, fib ) 9 (h) Shen-hui (jtp ~ ), (i) Shih-tou ( »~ ), 
(j) Tung-shan (;;%1.J.\ ), (k) Matsu ( ~~ ~ ), (1) Linch1 ' 
( ll~?t ) .. 
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as its approach to knowledge included something besides 

fueme 

There are three particular difficulties'associated 

with a study of SuzuMvs interpretation of Zen (Ch'an). The 

first is that his thought has little system to it:, Suzu}:;:i 

sald p uZen has nothing to te9.ch us in the way of intel1ectv..a1 

analysis" ,,16 The second diffi,culty is that C'h van literature 

itself is unsystematic and dlfficult for the mind to com

prehend~ Finally 0 there has been'very little academic study 

of Suzuki's T'lork .. ProfessOTMasutani'Rmiio has said: uThere 

is no origlnal academi,c study of Suzuki p with the exc:eptlon 

of ~~!.~'2£Lill to, t'o~um--2n (jf;Kj(.:{ik." AX. ~ fIf! ) 

llhichexplained many scholars: t opinions of Suzuki" fi17 

Before passing on to the next; section of the thesis., 

it will be useful first to pI"esent a brief biography of 

Suzuki~ al1d secondly to sketch the course of the development 

of Ch ~ an 8.8 background for the subsequen.t chapt~rs" 

Suzu.kl was born on October 18, 18'70 to the Rinzai 

family in the city of Kanazawa, Japan 0 His birth was in the 

---
16 

D. T. Suzuki~ !ntrod¥ctlon to Zen Buddb~~ (Kyoto p 

1934), p. 38 .. 

17 
1'1asutani (Yi ~ ) II 2p. cit. r p~ 406 .. 
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era of the r1elji (~i?41 ) Regime" in which for the first 

time Japan became open to the Western world,,18 His father 

was-a physician and a scholar in the field of Chinese litera.-

ture" but his aCB.demic lnflwence upon his son was rather 

minimal since he died when Suzuki was only six years old .. 

It was, hO~1everp the death ot hj~s father lIihich orlented 

Suzukics life and thought in the direction of. tne study and 

philosophy of religlon .. 19 Hls family's religious background 

was the Rinza1 Zen sect and thts fostered an interest in the 

study of Zen Buddhism.. Alsoll the c1 ty where he 'ires born was 

Kana.zat~ap a cultural center cr~lled IILl ttle Kyoto".,' Thi.s 

'. 

mj.ght have been a big fact;or in making Suzuki a cosnwpoli tan 

scholar.. Alsop his high school classmate and l.ifelo:ng fl"iend p 

Nishida Ki taro p one of' the greatest philosophers in .Tapa:tl ll 

18 
"At that time tl10 schools of thought 't'1ere P.redo

minant 'Japanese spirit EUld Chinese learning' (~~ 39t..;t ) 
or oJapanese spirit and 1-lestern learning I (. ~ ~1b. df.:;t ) t 
Suzuki favored the latter alternative in preferring to see 
the East through t{estern eyes <> The significance of this is 
that he compared Eastern thought to Western thought through 
Zen Buddhism .. t1 This comes from the introduction to Suzuki's 
Zen ni yom sefi~abu ( "L~ J; ~ !;t ~1i ) (Tokyo, 1957) II 
p ... 171} .. 

19 
D. T,,'· Suzuki" 1.he=='rFainin6..J?% the Zen Buddhj.st Monk!! 

(Kyot,oll 1934) 11 PP 0 xi-xii.. of., Ayumin Akizuki ( tf£~ ;f.K f{ ), 
Suzuki-12!2:~et_z.E no K2tol?.§!:.,,:t:o Shisa (£f;'::":K~ 6J t;Jt.z. ~1J!. ) 
TTO'kYO~ 19'b'75 11 p,,' 18, "The f1:l."st small biography of Suzuki 
was tlTri tten by a Japanese wri i~er Iwakurs. Se! j i (~$" J3); ~ ) 
who se.id: 'Perhaps SuzlL1.ri's brave character comes from his 
father p and his religious character comes from his mother,,"" 



20 
played an important role in his life. 

Suzuki's study at the University of Tokyo centered 

around English 11 terature, yelt his main interest ~.ras fo-

9 

upon the study aJ.ld pre,oti oe of the Zen of Kamakura 

under the teacher Roshi Imagi ta (jtllf' ~3~) 0 this ultimately 

caused him to leave the University. Upon the death of Ro.shi, 

he continued h1.s study of Zen. wi th Ro.shi fS successor, Soyen 

Shaku (~?~ :;fJf ) 21 tmder 1'1h08e guidance he atts.ine;d "en

lightenment" in the year 189'7.. He studied Zen not purely 

for academic purposes but rather as a means of reflecting 

upon the personal religious experiences of his youth. 

Upon the recommendation of Soyan» he went to Chicago 

to become Assistant to Paul C:a.,rus, a free lance philosopher 

and editor of the ~.2rl;is.!~ The jouT'asl !:Lon.1,~ was published 

by the Open Ccmrt Publishing Company whlch ~ias instrumental 

1n bringing Suzuki to the United States and this introduced 
22 

him to the vJer::te.rn, world" In 1909, upon his return to 

.' Japan~ he becarn.e Professor of English at Gakushuin (WWfiL) 

and lecturer at Tokyo UnlversitYe In 1911 he married an 

20 
s. r.ayamoto" .9.R. p. 5. 

21 
He 'las the author of Sermons of a Buddhist Abbot 

(Chicago" 1906)0 
= ... ::oea:::z 2 == __ 

22 
Jo 11.; KltagallTa ll tlAppreciatlon of Daisetzu Suzuki II , 

Journal of Indian and Buddhist Studies v Volo XV~ Noo 2, 1 ~) ............ :t -= 7 .............. ::e:o~r""'"n' l$tiICI .:::l:oJ ====-
\Tokyo r p., 10 .. 
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Ame:'!:iean. girl whom he ha.d met in the Uni ted States p Hi ss 

Beatrice Erskin.e ~ a Harvard gradue.te and Buddhist sc,holaro 

It l'18.S this circumstance l1hich ultimately introdu(}ed. his 

thought to the "Vlest p for it 1!>TaS his l:t1.f'e's competeJ1(,;E~ in 

English that al101i<:red hi.s bc.ol~:s to be published in that lang~ .. 
. ' 

uageo In 1921, a book expressing hj.s most important thought; 

was p1.1blis~ed In English.. In the sam~~ years he bec&!:me pro

fessor of Buddhist Studles at Ohda.ni UnivE~:i:"s1tYt a p{')~>ltion 

2~' 
wh:!. oh. he retained ul1til his retireme:n:'l; 6 ¥.) It was thi s Unt ... 

:vers:lt,y th<F.!.t conferred upc>:n h.im~ at the ag{';I of 63~ t,he 

degree of De Litt,~ (1933) for h18 w'ork entit~led Stu.oJ.as irl 
_~:...~cr.~_~ 

Du:rin.g hls :tong Sl,IC',adem.1.c careE~rll h(:~ trf.lvel1ed. w:i..dely 
2}.} 

in both the East and Hest" In the Untted States he talJ.ght 

as visiting professor at; Columbla and. 1iJ8.S a guest lecrturer 

at H~~rvaX'd.p Yele~ Chioago il Princeton and other eent;ers of 

learl.l:i.ng .. 

Hi s J.1 tera,ry ou.tpu:t:; i'U~ .. S phenome:n.al.. He vn~ote oveX' 

one hundred. vol"tuJ:le:s in J[;\pcmese and over thi.rty In Engllsh ll 25 

24 
He tra..vellecl in the Un! ted sta,tes» United Kingdom p 

Germanyp Korea, Chtl'.l.a t India p etc .. 
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and also made numerous contributions to religious and philo-

sophical journalsD 

III. .!2~veloRI!!el'1t of Ch~an (;Zenl pudS!h~ 

Chlan (Zen) started in India and developed in. China 
26 in 1 ts own rlgh.t i 1 t a.lso spread. to Korea and Japan .. 

\ 

The Ch Van sect is uSll.1El.lly said to ha1fe been founded 

by Bodhidh~~rm8_ (-t-;tf('1!..Jj ) (d,. 532) ~ the t"tfenty-=eighth 

successor of Buddha in India .. 

Bodhidha.:rma.'s idea of' Chtan was propagated by Hui-
\ 

KVo (to") (487-593). Sen.g-ts'an (AftJA.) (d. 606)1J Tao-

hsln (11.{& ) (580 ... 651) ~ HUl1g .. ·Jen. ( jA I~ ), and Hui=neng 

( t- "tb ) (638 ... 713).. Meam'rhi+e t through the influence of 

the fourth successor, Tao=hsin t the Niu-Tou Tsung (+~.:f,. ) 

was developed by Fa-jv.ng (;dZ~ ) (594-657).. Through the 

influence of the fifth successor, Hung~jen, the Northern 

School (jt.~ ) was developed by Shen""hsiu ( ;iIp fr ) (605?-

706), and the Southern School (~,~, ) by Hui-nengo But the 

sixth legitimate successor t'Tas Hui-nang and tt'w systems were 

developed by his followers~ ~~s soon as the NorthernSchool 

was defm1ct, Hui-nang's Southern School was developede 27 

26 
Reiho Masunaga, oRo cit.~ p. 339. 

27 
Shindai Seklguchl (*.K g'iifP') p ~n Shu Shiso sF! 

( Jf if, \~ ~ ~ ) (Tokyo, 1964), p" 2. 
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Amongst Hui-neng's dlsciples f there were Nan-yueh Huai-jan 

( ~ ~ 1ft fljl) (677-744), Ch~ing ... Yuan Hsing-ssu (-t ~ }f,e ... ) 

(d. 740) t Ho-tse Shen-hui (-f~=-5f)/1-t- ) (670-762) t Win Chiang 

Shun Chun ( '*'~~ '!t ) (665''''713) t. and Nan=yang Hui-chung 

(,fJr~~,tIf) (d. 775) .. They wlere knolm as lithe five great 

mates of the school t fl28 (.3i...j.:.. ~ Eli ) e' The leadlng disciples 

of Nan-Yueh irere Ma~",tsu Tao-t (.~;t&.lli:..-) (709G~('88), Huang-po 

Hsi-yun (~.t t~) and Lin-chi Icohsuan (1J§f; f'1'~ 1( ), Kuei-Shan 

Ling-yu (~LJ>"Jtjj;; ) (771-853)1, Yang-Shan Hui-Chi ("erA tt-ff9....) 

(807-883); they founded the Huang-po."Tsung ( ~ ~.-j\ ), the 

Lll1.-chi-Tsung ( If$.;.,t ,~"'. ) t and the Kuei ... Yang-Tsung (~-1'Df 

_,* ).. The leading disciples of Chll'lg· .. Ye,ng w'ere Shih-tou 

Hsi.,.·Ch lien ( ;p ~;f \fL) (70~"'790) t TV sao .. shan pen-chi ,( 1t,;~ 

.7-K ,I&... ) (840.,,901) t 1'111.0 fou.nd.ed the ,T v sao Tung-Tsing (t diil rR )~ 

and Yun"",men Hen-Yen ( ~ 14 :A..,(~ ) (862/4""9LJ'9:) llho founded 

the Y"m.-men"'Ts:tn~ ( ~ Fl ~ ) and also Fayen lien (3«~ ) 

( 885""958) i>lho f01mded the Fa-yen Tsung (~j}&.,~ ). 29 Fi ve 

schools of Ch tan were Linchi t Ys.ng-Kuei (Yang-Shan and Kul

Yang), T'sao-Tung p Yun Wen and Fa_yen~30 Two of these schools 

28 
Dumoulin and Sasaki~ The Development of Ch~nese 

~t (New York, 1953), po 40 

29 , ~ - ....t- !l;:h 
Kogen Mizuno (\j'A..1G ~'I\..----I ) f Shin Bulr.kyo Ka i -Daij i ten 

( *'T .rtr~ M ~ * * ) (Tokyop 1966) t p. 33. -
30 

Seizan Yanagida~ "Chukoku Zenso-Shi tl , Koza Z81]; III 
(Zen no Rekishi) (Tokyo, 1967]1 ~ p. 68., 
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Lln-chl-'I'sung (Ja.pan.ese pront.mclatlon as Rll1zai School) ~ 
-~~-.. ..."='" 

and TVsa')·~Tung-Tsing (Japanese pronunciation as Soto School) 9 -- ----~ 

spread 8.S far as Japan leading to the develoIJrtlent of the 

Zen School :tn Ja.pan" The J's,panese Rir.!.zai School was 

started by Elsel (1141~·1215) I' and Bankei (1622",,1693) an.cl 

Hakuin (1685 ... ,1'/68)., 31 The Japanese Soto School 1181.8 st.arted. by 

Togen (1200~.125:)). 32 

In the ligh.t of' the dl v8rs1t:-y of the Ch fan Budd.hlst 

School, :1. t w:1.1l~ therefcrre \I be: ex..amtne9, to see Suzu]{l t s 

31 
Toda.y :Ln ~Tapa.n9 t;hie~ HJ.l1.zai School counts 61>000 

templ€\s!iI the Soto school l5~OOO (and the Obalcu School only 
500)~! The thr€;e ZEn1 schools comblnecl ha:ve more than 
8 t 000 \I 000 followe:rs and the secon,d la:rgE~st m,E~mbers of clergy 
el,mong the Japanese rE.~11g1ous schoolse of" RE~:thCl l'1astu1.Jagt"a, 
.~ .. ~_q1..t:. .. ~ p ~ 34:3 .. 
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Chs,pter 2 l' "' ..... 

'. 

SUZUKI t S Ul\TDEHS'I'ANDING OF THE HISTOHY OF 
CHtAN ZEN 

This chapter exam.lnes Guzulr.l t s understanding of 

the h,lstm:'y of 01'1 Ban h'l the light of :mode::e'l"! soholel,l."shlp" 

(1) the 1ntel"PI',et!:il.tlol'1 shou.ld be prlms!,rlly subjecti'lre and 

only s6c}ond.arl1y objec:ti va; (2) the hlstor:r of' Cll fian tra.,",J· 

d:l tl onall:9' hegan wi th the coming of Bcdh1c1J::>.ama from the 

v.lest (520) .lL,DG) thus maJl::lng the h1sto:r.lcsil.l fen.roder c>f 

Chinese ell van Buddhlsm Hui ... :n.eI'.l.g~. the stxth. successor to 

B oclhl dha:cma e, 

These polnt;s req'tJ.1re a t-vw=folcl examination: (a) 

a c%rlt:to8.1 st;udyo:f' Suzukl l1 s Usubjeoti'Ve~ :lnterpI'etation of 

Ch~al1 hj.8tory~ and (1:.» a critic.al stu.ely of tl1.e ev1.dence 

found agatnst Suzuki ~ s lnt.erpretatlon of t;he role of Boclhl"" 

1 & Qt~~d2Ja§.:t:.~r.i:._J..lLQ.?J1~J.;:~1. 

Suzuk:l n s grasp of the history of Ch fan (Zen) E.\CC01"d,~· 

:tn.g to Professor Yosl1i.da Shoh:1.n ll 18 "not merely histor:I.cal 
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but the history of thought in te:rms of Zen ·experlence~.ott3J 

This m,ea.ns that in as much ·as Zen 1s beyond empirlcal kno1<r .... 

ledge t. 1 ts hlsto::l."Y must primclr11y be grasped subjectively .. 

No historical eritic:lsm is in order as the record is not 

factUal~ 

Dr .. ·Suzuki's approach has been criticized by the 

Chlnes1e hlstorlan" Dr .. Hu Sh1h: . nCh 'an can. be properly 

unders·tood only in its hi stori cal setting p just as &:ny 

other IChinese philosophical school m.ust be studied and 

understood 111 1 ts hi 81;o1'i cal setting Q " .; It 34 Furthermore: 

ltAny man ·who tal\:es this unhistorical and anti-hlstorlcal 

posl tion can never understand the Zen!10vement or the tea.ch·-

tng of the Great Zen Masters" . Nor COOl he hope to make Zen 

properly U11ders'i:;ood by the peoples of the East and vles.t. 

33 V f:.b. . . 
Shokin FU"1.."Uta (~~)I>AtW),. Suzuki Daisetzu Sensei nQ 

§,hogaL~"k_i~~1~~~il'1o I.& ~*-}\ £q #:.Jf.. 
14~~l::: '~M:#9~~~'::~) ~ 9~~I~k1 Dc·dsetzu no hito to G:akumon (#1"-
.:;($ d) A~ tg:; ~ ) f 1T'okYo;=mIL =p:- 58" of 0 D.--T. Suzu.ki, 
Ze!L§"hls~ K .. ~nk.Y1:!p Vole II ( fif ~~ ~ :vfO% ~ =- ) t 

pp~3-4.,1i\'1hat is Dharma. Chlan~~ ( ~~ ~ ~L~ 16fT' &;~.v' ) 
What iiS· Hui=neng Ch tan? ( f1t.~~ ~ ~ l~ ..ltiJz·· <b ~ ~, ) How 
could. '~hey develop as Koen Zen ( ~ $. %iL ) • It was 
said that Dharma gave Lanka Vatam Sutra ( ~./bP"i\f~ ) to Hui 
Ko ( !t i1f ) and Hui-n"eng ~7aS enlfghtened through Va,jra-s£i?f.§! 
( .t FifN ~~ )., How' could these two become as one ..... ? It seemed 
to be d.ivlded in .ideas.. \<1ha1; kind of experience made and 
developed them to be one principle of Zen ( raJ - ~ ~ ) .. 
I was eontinulng with these kil'lds of questions. This lias my 
hope and I. did not give up the problem of solving these 
questions through the history of Zen tho\1.ght., through special 
charact;eristtcs (singularity) of expression (of ZE':n) and 
through the deepening of Zen experience,,1t 

34Shlh~ HUt Chvap-. !p~~} B~~dFism in China! Its 
lIistory ani)4e~hodll opo c.i to t' p" 3 .. 



The best he can do is to tell the w:orld that Zen is Zen 

and is altogether beyond OU):" lOgi,,6'al comprehens10n. 1I35 

/ 
The central thrust ()f S111h U s arguments against 
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Suzuki folloit'itng upon th€~ above statement:.s may be summarized 

as f'ollm,fs: (1) Ch 'an is an integral part of Chinese 

Buddhlsm and must be viewed 111 its historical per8pecti va~. 

subjec~t to the infl1.1encE~s of Gb,ines{:~ religion and culture .. 

(2) Ghvem isan historical mOV'emeYlt; whi\~h (;an be 'understood 

:i,n"l;ellectt1,ally $.nd ratlonslly; the fa(~t thtl.t there Ei:re 

irrat;101:w.1 elements 1'V'1 th1.n 1'1; dO~:H; :not remove it from the 

res.1m of h:1.storics.l exoo,nl:n.a:t:l.,on~ (;1) 'l~he irrational ele~· 

ment :'i.n eh ga11. does :no'(, n1E:!:l\n tha.t 1 t ~~hot'i.1Cl not be exa.mi:n~~cl 

and lnterpreted in terms of HrulaY'19l,X1J1il BUli.d,hism t:~:nd Ch:i.:ne!;le 

rellgi 011[:1; these extel":ne.l sources may c.~ast f'ttrt,hBI' ltght; 

on its history and n,ature .. 36 

Why then does Dr .. Suzull::t Q t:n the study of the hj .. s~· 

tory of Zen place ~he prime emphl9.sis on the subjecti va ra.th(~r 

than "bject:lve? What would be his ansn:\YeJ: to DT-e' FIu Sh1.h ~ s 

eh~lllenge? 

Suzuki cotmters Hu Sb,th t.hus: OJ Zen is rwt"; tmfolcled 

by mere brtellectua1. analysis c Sil1ce the intellect is limi ted 

to 'i'J'Ords and ldeas pit fails to reach the he8lrt of Zen; (2) 

35 
Shih: ~ .2l2.!-..~! 0 II po lr, e 
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when Zen is treated historically, Hu Shih's historical 

framework is insuf'ficiellt as it fails to grasp the essence 

of Zen.. He insists that Zen must first be comprehended as 

1 tis and then only may one lproceed to study the historlcal 

objeeti~I]":1:ty as Hu Shih does .. :37 Dr .. ' Suzuki did not develop 

historical ~1ays of studying Zen not because he l'il'aS in 

principle opposed to them bu1~ because he had a 1m.; estlmate 

of the contri but;i on they could make to the U11.derstandlng of 

Zen. 

Dr .. Suzuki expleJ.l'l.ed Zen. 91,S essentially religious 

Thus historical facts are of lesser concel'n and lmport,s..nceo 

And so Dr. Suzuki concludes p as Zen is true and as it en-

joys endur:lng valu.e ~ what d.oe~ 1. t matter whether it or! ... 

ginated with Bodhldha.:t':m.a in Gh:l.na or l'ii th the Buddha in 

India! But Suzuki would cOl1c~ede that from the historian's 

point of view t 't'~hich seek:s tC) ascertain the source and the 

course of development 1n Zen Buddhism!>- 1 t 1s of importance 

to discoV'er a logical relation between the Ma.haya..na Doctrine 

of En],ightenment in India and. 1 ts practice and application. by the 

Ch1nese.,38 But he would add that the role such historical 

investigation can play is not oentral to the understanding 

37 
suzuki" tlA Reply to Hu Shih p " oJ?., 01 t .. p p" 26 .. 

38 
Suzukl ~ E..?~:t~Y...§...J.n ZeI,L:§llddhisp pI, 00. 01 t. 1/ 

p. 169,1 of~ Suzuki t ~en B~ddhis~, £E~_clt.~ pp. 59=bO. 
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of Zen., 

Therefore, Dr& Su.zu1l::1 gave the objeetiv'e study of 

ChIem history only a secondary place for the follow-lng 

reasons & He feared the loss of that wh1(~h 't'las essentially 

relig:i.cms b6lC)aUSe religi.ous essen(;;e C:StJ:1 not be rec;~ognized 

by objective study. The objectivlS\ study of the h:i.story of 

Zen sets a l:iml t to the grm'lth of its spirit .. 39 Al'ldt' again II 

the folJ.ov~'e:rs of Zen claim th&t they tr2).nsmi t the essence 

of Bucldb.ism.. This clalm rest;s Ol'1 the bellef that Zen 

makes vl tal COl".l.tact 'vd .. th th.e Spil~:t t of the Buddha strlppf~~d. 
40 

of all its histori cal Llnd dOil~·brll1,.9i.l garm€~nts" Su.zu.k:l 

l!l8.intf.'l.ined -that sin.ce d:1.scwu:r.SE.? and.. argum.ent are aimless 9 

they ough.t to b~3 shurmed :tn the study of Zen~ 41 The ob,,~ 

jecti ve 8tudy of the htstory of Zen 111"11"1 tes Ch9.0S for the 

reason that it fa-tIs to res.l~h g~.:nle:.ra.l and unified conclusil;)l1s, 

t;hat the historical data is w~int~i.:ngl) t.h.9.t much of the early 

history 1s lost£> and that later wri tll1gs a:c'e aJ.llled 8:1.; re"''' 
42 ligious feJ ... th ra.ther than at hj.stol"'ic8:.1 factse Suzulr.l 

po 53., 

41 
SU.zu]rl $ 2:tJ!~ __ !11 .. ~n II gJ~ . ..£ll" ~ p" 189 ~ 

42 
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conceded ths.t the objective study of the history of Ch 'an 

may have value for historian:s, but had little meaning for 

him sin.ce he was not an hist()rian. He also argued that 

the knowledge of histpry had definite I1mltationso 43 The 

specia.list in the field of' htstory may revel in the study 

of Zen history $ but Suzull:i fc)und 11 ttle interest in history 
. 44 

as it failed to reveal realitYe 

Zen must be understo()d from the inside, not from. the 

the first time ~ a.s far 8.S we know~ in. a Chinese Zen history· 
called T1~~9;,§-=nQL~lrr~_ o:L t~..&~Ell? t compi led by 
Lt Tsun-Hsul' in 1029 p and also in The Accoun.ts of th.E~ Orthow. 
dox Transmissiolr of the Dharma 9 compi'fed=byOhi-:"sungTi1I'bo4, 
wheretiiISi'i'i(Jrcrent1s-onTym referred to as not quite an 
authentic one historiciallyo In The Records of the Trans
!l!,t.sst911_~I?~ l'1ritten in I004 f which~ iathe ea:clTest: 
Zen hlst;or'y now extant ~ the author does not record. a.ny part
icular event ltl the life of Buddha regarding the Zen trans-
missione As all the earlier histories of' Zen al.Blost p we 
have s,t present no means to a.scertain hm'T early the Zen 
tradi tion started in Chinae" cf e Shindai sekiguchi (,* K 
~ a ) Il ~~11 ,ShU S~~$ ~ .. , p. 3,· flIt is infected 
wi th history books whtch w"ere edl ted after the esta"bl:lsl1_
ment of the Zen Sect in contradiction to the Tentai sect: 
Ket toltu Dentoroku (;ft~,~ ~tfz.) eoJ, ted in 1004 II Dembo Shojuki 
(At: ~ ~"I~\%6) edited in 1061, etc., They are basic volumes 
of the Zen Sect history 1'lhich contain an abundance of false 
descriptions .. II Fung Yu-Lani fIistQ!.l.. of Chine~ Phllo.soEhy, 
IIp (Pr1ncetoll p 1953), po 255., "How far l-ve can depend on 
the earlier part of this traditional account (of Chian) ls 

. much questioned for it ls not supported by any documents 
dated earlier than the eleventh centurYe... Suffice it 
to say that no scholar today takes the tradition"very ser-" " 
tonsly., II 

43 

po" 180 
Suzukl~ Zen Shiso=sh1 Kenkrn II" 

~ .. - :;: opo 01 ~e p 
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outside e' One needs first to a.ttain what is terrJ:'i.ed "prajna.-

int-,ut ti on n and then to proceed to thE-) study of all its ob-

jectlfiecl e:x:p:ressi ons ~ To loolt for the heart of Zen by the 

assembljr of sO-CE~lled h:lstortcal data and to search therein 

for a. solution or (~onclusion which 'trill precisely index the 

ch:'3,ra(Jter of Zen ~..E..~~' or Zen as v·ouchsafed. in one! sinner 
lft' 

bebl,g ~ is clearly a faulty appro,;wh. i"J Suzu1~i deemed it 

prejudiced a.nd unfair fox' histC:)l:"lar.u~ whose c:rlteria rest; on 

preconcelved T1C)tions Em,d mere J..og1.c to search in history for 

the eS5ential meanlng of Ch Ian., 

For these reasons ~ StJ.zul~J. conside:t'ed the hi stClri C[!~,l 

stud.y of Zen as irreJ.E';vant tC) the dis(";erl1..i.ng of its e8sencE;'~ 

although f;\ :r-econstruotion of trsid.i tiona.l hlstor~y- might tn 

:t tself' be useful for other ret1i.SOJ:1S e Constant debate over 

hlstorioal cletails l'wu,ld not Cla.l"'ify the essence of Zel1~ 

sl.nd yet it 1s Zen! s eSSE~nce lirhl ch is Suzuki W s concern.. Fre ... 

quentJ.y ObjE~ct:t v'a studies neglect to view religion in its 

entirety a.nd il'1 1 ts releV'f.mce t;o all life., Acco:l."'dingly 

Suzuki cO:l'.~rectly lnterpreted. Zen in teJ:Iils of everyday' life" 

While obj act1 V'e study does not qua.lify 011'" modlfy the 

essenc~e of Zen Bud.(ih1sm~ it 1s ne,rert,heless conduct ve to a. 

healthy g:rasp of the lax'ger tl.'Uth.. Hm':Tever; Suzulci r s V'iew of 

objective h1.stOJ:.'icGtl study has 1 ts weak points" To declare 

4,5 
Suzukl,,"A Reply to Hu Shih"" ~q p .. 26 .. 
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as Suzuki does» that the objective historical study of Zen 

ha.s no value in understanding its essence, is to reveal 
46 

faulty thinkingo If this l~Tas the ca,se fl why did Su'(;uki 

himself depend so much on thE: hist;ory of Dharma a.nd Hu.i~'n.el:1g? 

A:nd 8.gain~ if hl~~t;orY' is of' no sign.ifiean.ce~ why did the 

Ch t anlsts 't'lJrit€i h1.story? If Zen had its birth in Inrlla and 

its development in China$' l.ts course of history and cu]:c.ure 

ts highly' important for a backgrouncl uncl.erf:~t;anding of (,"h Ian .. 

1-fuile hlstorice.,l data. may not. be totally cor:rect or 'complete, 

the winclo'W's of hi.stol~y admit much light 1'Jh10.h may. foster a. 

4'7 truer l.r,n.clerstanding and appreeii1.tlol1. of Zen~ 

To refuse tr,te lig.ht a,f history' is to tu.:r:n a blind 

e;5l'e to posslble further 11grlt on the history of Zen.: Hodern 

scholarship, i:n, :celation to ei theT' thE: ancient and current 

problems of Zen D il1.Yi tea fragynen'cs of truth from whatever 

angle or source they may be ext:r:acted oD 

Because Suz;ulri is not an historlan 9 he is not excused 

from holdJ.ng fellow'ship w·:l.thhistorians.. And -the history of 

Zen ought to welQomE~ the enlightenment whlch hlstorica.l study 

and objective inqllir;s1' ma,y release $ 

When Dre Dumoulin has occasion to reply to Suzuki~ 

46 
See foot:not;e No .. 38~ 
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as in all his w·oY·ks; he c1 tes copiollsly the words and anec-

dotes of the early Chinese Zen Nast:ers~ and thereby places 

the reader in $. definite intellectual milleu. It is there-

fOTEL, not a matter of indifference in one t s interpretation 

of Zen to become a(~qual11ted itJi th tr-te Chinese heroes of the 

T Je.ng ru1.d Sung perlods who figure :tn these anec.d.otes ~ anct 

to gain some kl1owlE~dge ()f thei,:r ed.ucatioJ:1 and their Viel'1 

of life f together 'tIli th t;heir customs and smcestral fa.l the 

We are driven of necessi ty to historical. inquiry.,lI,8 

Such l"'easl~mable comments cha,llm.lge Dr~ Suzuki to 

in 'the interpretat1.on of Z(::TI a,nd t·o re:cog.n,lze the need for 

commun.loatlon wi t;h mod.ern scholarship i.n the objec.ti ve stud.y 

of Ch~a:nc 

Zen. p wi thout sub j e ctlve st.udy I> may not; be vi e~-recl 

f'ully ill it::: intrinsic :celigl(jus na,ture ll but Zen~ lil thout 

a.n objective study itJ'hich inirltes its reade:l"'s to a deflnite 

intE:llec.tual m:l11eul3' falls short of its total implicati on .. 

Thus: may it not be t.hat neither the subjective ncn:' the ob-, 

jective aspects of the study a.re d:i.spensa,ble i but both posi· ... 

ti.ons need to join. fo:eces .tm~-ards the larger and richer ex-

perlance of Zen1 

4,8 
He D'i.,.'L'j:noulin~ HlstOJ::'I of Zen Buddh:1sm.. (Nel'J York~ 

1963) p pp., 52~?.5 2 c -~-,-.,,-~-~~."----.,.----
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2. Chtan Hist,2Y..x in Rel~!:!J.2n t2 21)inese Buddht,sm in General 

and to other ghinese Rel~tg~i.on~ 

Dre Alan til> 1I1atts in the preface to his bookll ~ 

Way of Zel1~ states that Professor Suzuld failed to give tie. 

comprehensive account of Zen which includes 1 ts historic8.1 

baokground and its relation t;o Chinese and Indian ways of 

thought, and. the relation of Zen to Chinese Taoism and Indir.:·m 

Buddhi Sill 0 1149 

In critioism of thisl~ an outline. of Suzuk:t's pClsi

tior! sho'ws that Suzuki belie"\res th8.t Ch fan is a purely 

Chinese Buddhist mo'Vement beginning from Bodhidharma .and 

Hui-neng without tracing a rea.l connection with the earlier 

Buddhism of Indla and of Chitta t nor to Chinese religions such 

as Taoism" 

If we compare Dr .. ~ Sm~:uk1! s pOis! 11.0n with Dr., Hu and 

Dr .. U1 t Dr~ Suzuki agrees 't1'1 th Dro Hu that Chinese eh tan 

has, almost nothing to do wi til the Indian practice of 9-PLa..!?£!:.& 50 

But the differenoe betw'een 'Suzuki and Hu is that Suzv.ki 

wanted to see Zen as originstting' from Hui-neng; Hu believed 

it originated from Shen-huie Fuxther Dr.'Hu wanted to see 

Ch'an in the light of the general history of China and 

49 
Alan 1oJ.' Watts t The \vaX of Zen (Nel'1 York, 1957) t 

p. xi. 

50 
Wm~ Theodore De Bery, (ed.) Sources of Chinese 

Trad1tion~ Vol" I, (New York p 1960), p.==3490 
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Buddhl sm in China; Suzuki dld not entirely deny Ch ran cam.e 

from Buddhism but he refused. to see Ch ian in the light of 

general Buddhism in China or Indj.a .. 

Contrary to Suzuki~s pos:Vcion, it is notecl of Dr .. 

Ui a:nd r·1EZ!.sunaga Reiho: lIThey also took i.uto consldertEl.tion 

the predecessors of Zen in China. befol:e the time of Bod.hi

dhal"j;:J.9. ~ a·s well as I:ndian background of 1;he Zen movement" ,,51 

Why d1.cl Dr., Suzuki not; acoept Dr.. Ui t S understand-

Lng of Ch I an in ge:ne:raJ.. tE~rms.p c>r the Bud<lhl sm ()f Chi:na and 

I:n.d1tii ? 

Hhen Dr. Su::::u..1Cl. declare:c1 9 uIt Zen 18 at all a. rom 

of B1.1ndhisrr.t~ or eV'en the esserieE;; of it; as is (}laimerl by :'l.ts 

followers 9 t t canrJ..Ot be sepa.:r.a tecl from the generf:t,l hi sto:ry 

f B ·!ldh~ . "J. o.i 1,5
2 

h d~d !- i ~." . t o Uu, "' .I.sm l.ll .. :n : a i' e J." no\". g110re (iL1e neeess]. y 

of st;udyi.ng its Ind.ian history ~ but he believed it W!:7.S 

lmYJossible to loea.te ZE.m h:lst;ory 1n Ind:i.a.. He said: 

po 53~ 

It was too late in the day to tU'l.Yeil the 
my'steries of Buddhj.stic philosophy :1:"8s1 .. '
dent in the solI of Ind.ie.~ Its hee.rt had 
been transplan:ted to the (~lll1.l.ate of China 
and l t i'Tas t~hel.'e where the X-ray treatment 
must focus.. A measure of 'Value may be 
ga.ined. from. the recorded heart·wthrobs of 
earlier i'1ah.a;srana Buddhism in Indla~ But 
the s1.mple truth was the;!:; Zen in j. ts (}ttl''''' 

52 
S uzu,lci ~ ~":'§'~.:t.§L.i~l2!9~b\.]3~l9Jll§~ ~ Vol ~ I 11 ~~li" 11 
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re~t form never exlst~ed in Indla~ 53 

The fact remained p ac~cording to Suzuki ~ that the 

story of Zen had its genesis i.n Chlna.. Zen was the out

growth of Buddhism in a Chinese soil and cllmateo 54 Suzuki 

further states p tiThe Chinese mind completely flssertetl itself 

in a, sense ~ in opposl tlon. to Indian mi.nd. Zen could. not 

r:1.8e and flouri8h in any other land or among emy other 

peopl('~ e !i
55 It ·N·~il.S through a revc)lution tha.t Ch 'an c.ame com, .. 

pletely :1.nto :1. ts OWTI .• ,56 

To summarize thl s sec~,t1 ():n~ Suzukl' s primary study 

is ccmce:r:-ned 1'>Ti th thel tradi t:l. 011B,1 vi ewpoln t of' the Zen 

Schoole Rightly 80$ but :It is defect1.ve 1.n that his study 

ot: Zen h:tstor;y le;nores the 11gh:!:; of' ea:clie:r. Buo.dhisJU p Ind1.an 

or Ch.iT.tt'::)se i and the influence of Chinese rel:l.giolls such as 

Taoism.. lJ~he o:ega.ntc relation of Ch~s.n to itsanteceden-cs 

and its lnfl.uer.we on Chinese cultu.:ral histo:t"Y must be pro .. · 

perly not.ed 1/ whi (~h Slll.zuki i'alled to dOl" 

stra.ngely enollgh s Sm::uld spe~~.ks of th.e Hu.a-Yen a.s 

p. 164" 

56 
Ch ~ an, §..~l';E.~._?!.~:2E;.~,~1..~Qh!.!1~E..~,J?ll!l£~,.~l1! ~ ~~21 ~ c ~ 
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the basis of Zen Buddhism~ and_ of The Tr~ Pure Land ( 

.) doctrine of Buddh1sm v whic.h he regarded as a necessary 

complement to Zen" 57 Why then,is the history 'of Zen s1- . 

lent with reference to early Chinese Buddhism and to the' 

Tien t tai §.~ to l'ihich Zen gave birtht> a.nd wl th respect to 

the Buddhi st scholars of Ch Ian schools f such t:ll.S Tao Shin 

(o .. a.. 360-1+34) 8.nd Huiccyan (334 ... 410)" It should arrive at 

a balanoed interpretation of Chlan. Suzuki's account of 

Dharma Zen ought to recogniz l9 the Tao Shen and Tien t tai 

Sect 1.n the light of early Chinese Buddhism and Chinese re

ligion such as Taoism and possibly also its Indian pre

history. 

T't'¥o questions arise.. Firstly" lqhy should Zen be 

seen in the context of' early Chinese Buddhism and of the 

Tien t tal Sect? Secondlys I'ihy should Zen be understood 

against the background of Chi.nese religions (e.g. Taoism) 

and Indian Buddhism. 

In ans1trer to these questi ons p many aspects of Zen 

. 57 
of., Zyoti Suetuna p "In the Field of Kegon!! v The 

Eastern Buddhlst. Vol., II, No.1, up" 78 ... 79. Irtl consi'd.6'r that 
It is "this-philOsophy of ,jijim'l.!.g,§, <f t{ ;t!r.:AZ.) t i( the philosophy' 
that all forms of phenomenal existence in the world blend 
with each other without impediment). adopted from the Kegon 
thought (Fayen.1¥l.) tha-c constitutes the basis of innumer
able expositions of Zen Buddhism that Dr. Suzuki made in the 
pastel! cf. Shokin F'.u.ruta s nDiaisetzu Te. ~uzuki". }:he E,astem 
Buddhist, Vol .. 1I$ No. lp .2PC>,u2.!.~o, p. 119, "81;i11 later, he 
came to concentrate on Zen and_ on the teachings of Pure Land 
Buddhism~ which added--especia11y the Zen--a new depth to 
the breadth he had already 8.cquired." 
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can only be understood in relation to Buddhism (e"g. ~-

zana __ 1h~a~a, podtiJL~t~va ~hyan~t and tathasa~~~~ubha dhyan~. 

Furthers .Bu.ddhism includes cert-;ain .concepts which must be 
'\ 

" 
understccd initially in this context; e .. g.. ~!.1.@.. (precept) 

§J~'lIla=QJ!t (meditation) p prajna· (wisdcm) .58 In early Chinese 

Buddhism, these latter three aspects are lmpcJt:'tant~ the study 

of E!ajrl~ (an aspect . .of Pravaoana, tc tee.ch doctrine) led to 

the Tien t 'ai Sect and the ·Rua-Yen Sect; the st;udy of ~ 
. . 

led tc the Ri tsu Sect; the :study of samadhi led tc Chikuan 
... IW'OI", 

( ~ 1~...J ) and Za2!t::~fI to become ultimately the Ch 'an sect .. 

In addition, the idea of returning to belief 1.n Bodhisattva 

led to the Pure Land Sect~59 
So it may not be posl ti ve to llij,derstruld Ch 'an fully 

without relating it tc early Chinese Buddhism.. Fung Yu-i~n 

states (speaklng idecloglcally) that the origin .of the Ch'a.n 

schec1 goes back to Tao-Sheng (c .. a. A .. D .. 360 ... 434) since the 

histcrical .origin of "Sudden Enlightenment.1I (the main doctrine 

of Ch tan Buddhism) j.'V'as ta.ught by Tac-Shen long before Hui-
60 

neng .. 

Dr. Chcen p. supporting this statement, said, ItHowever p 

58 . 
Hakuzu Ui t f2Jlkkyo sill: sc Kenl£ll:! ( -1f:~t~ ~ ~ft ) 

(Tokyo~ 1940)p pe 3130 

59Daisa ku. Nitta (;(1'F "* t?' ). tlZ,en to Ch'Ug~i6hisIO" 
f J@1 ft ~ ) Zen llo taql1iba (11f dJ J::4 ); 9R" cit. t p" 87" 
60 

FUllg fl li.1s~,9ll __ Q! C1h1:nese ~,1ili.Q'§'opfu: II, p~ 388 .. 
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the meditation doctrine had already become widely "accepted 

and practical following its advocacy by .f..,n Shih-Kao (A~D. 

c.a~ 150); the doctrine of sudden enlightenment had also 

been advanced earlier by Tao-Sheng {d. 434).1,61 

Japanese Zen Buddhologist, Dr. U1 said. s uHis (Tao

Sheng) teaching was to a large degree Zen-like and h1s 

influence was great. 1I 62 

Dr. Allan 1'Jatts also supports this: uEv€m closer 

to the standpoint of Zen 11as Sen-Chao IS fellOTtI student Tao

Sheng (J60-l.f..34) " the first clear and unequivocal exponent \ 
. ;, 63 

of the doctrine of instantaneous awakening~tI 

If the Ch l an concept ca~e from the concept of medi~ 

tation 'and originated 1'11 th Tlao-Sheng (d,,' 434), it 1s not possible' 

to understand Zen without relating it to early Bllddhismo Fur-

61 
de Bary~ ~.2.f Q..hihes~~ra~!:,1£r!, Vol. I, 

op " ~1:.~" t p e 3}-l-8 Q cf. Kenne th Ch I en t BU,ddhl..I:ill!_·Ul.J;~hi~~ s 
opo q,ltq p. 360. liThe emphasis of the Southern eh tan school 
of Hui ... neng on complete instantaneou,s enlightenment 'N'ould 
appear to point to some historical connection bet1'Teen this 
school al"ld TaO-Sheng though rrao-Sheng enunciated his thesis 
of sudden enlightenment back in the fifth century." 

62 
Dumoulin, it Histo~;z of Zey!' Budd]'1ism t .2I!..:...·ci.1:., 

63 , 
~lattsf The W§Jl. of Z~l1f ORe ci t., p .. 83, states, 

"If Nirvana is not to be ·found by grasping, there~ can be . 
no question of approaching, it by stages s by the :::1011 pro
cess of the accumulation of lmO'~dedge. It must be realized 
in a single flash of insight, which is tun WUIi or in 
Japanese, Satori~ the familiar Zen term for sudden awaken
ing. 1I 
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theI', it is important to note that the Zen sect influenced 

the Zazen aspect o'f the Ten tai sects. 

Also, Shindai pekiguchi states: 

The Zen Sect, h"bwever t arose in fact in the 
ninth centuI'Ye Befoll'e that there had been no 
sect named Zen Sec·t which propagandizisd the 

~ thought of Zen:9 Tentai tl however p had referred 
to the whole of Buddhi 8m by the one 1'iord flZen lt 

already in the sixth century., :r.1oremrer f summing 
up all Buddhist pr8.ctices into the one practice 
of Sitting 'Zenphe completed a volum.e on the 
disciplines of Sitting Zeno Various books deal
ing l'Vi th the disciplines of 8i ttil1g Zen which 
have been edited later on by the Zen Sect in 
Chj.na and Japan have been wi thout an excepti on ~ 
ei ther di.rect or indirect extracts from this 
volume by Tendai Chlgi, Shogaku. Za Zen Shikan 
YOmon (Ji;l ~ dt. ~ ~ ~~Anlntrod tlct'"ory -
~i~_p~,iillg_b.n) ~ or popuTarIyc~alled the 
Tendai Sho Shikan (*_.f!J I)'" 3l:-~ )~. Th1. s shows 
wrt'fiO'Ut anyconsIderatio~, the Zen Sec~t ag

4 
. 

. iinmensely influenced by Tendai t s thoughte 

Dr. Yanagida supports this position and states that 

Dharma's line on the Chien S(~hool (part· of a new stream of 

Chinese Buddhism) originated in the famous 11ri tings of 

Tevtai Chih Kai; few examples s ri.o1£2chi E;,uan (~~ Jt-~ ) 

and ~. Hua Shun Yi
M 
(*:f:t ~ ).65 . 

64 
Sekiguchi. Zen Shu Shlsoshi (an abstract). Ope cit., 

.Pp. 2-3. 

65 
Seizan Yanagida" !,glmshi UIa§hara ur'1.un..otankyutl 

(Chugoku z~n) Bu..'k:~Y2 no Shi8.,2 II Kadokai'Ta Shotl8n ( ~,I[ -t '* ) 
(Tokyo, 1969), P .. 102, cf. Yanagida p who also states, "even 
though Bodhidhama1s (528) activities were earlier than 
Chih-kai (538-597), the founder of the Tlenta:i, :sect t and 
Chih ... kal' s teacher, Nan Yuen Yuishi ( ~ -ffi: ~- re- ) t 
was sometimes 11..11.derstood. to be a student of Bodhidharma, theI'e 

_ is no proof of this and no proof that Bodhidharma l s thought 
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From. the above discussion, ':'le realize that Ch 'an 

was a part of the development of Buddhism in China~ that 

the "sudden enlighter .. ment" ci::>ncept i'laS originated by Tao 
66 

Sheng, and that Chtan also influenced the Tien ttai sects. 

Finally~ Zen Buddhism should be studied in the contexts of 

Toaism a..'I'1d confucianism,67 and eVen of Indie,n' Buddhism. 68 

--~-----.-~~~--------.--=----~-----=--------==-----------------
influenced Chih-kai~1I 

66 
efe' \Jatts, The W~2! Zen~ ~llo p po 90e !10ne 

must not overlook Hui-neng's contemporaries for he lived 
at a time which 1\1'9,S most areati ve for Chinese Buddhism as 
a whole ~ The great translator and ~traveller Hsuan ... ,tsang 
had returned from,India in 645, and was e:z;.pov.nding the 
vijnaptim.atra (lirepresentation-onlytl) doctrines of the 
Yogacara in Ch'ang-.ane His forme;r student Fa""tsang (643-
712) was developing the important school of the Hua-yen 
(Japanese p Kegon) based on the Avatamasaka sut'ra p and which 
later provided Zen with a formal philosophy. Nor must we 
forget that not so long before these men Chih",:,kai (538"',597) 
had ~Tri tten his remarkable treatise 011 the Na.hayana l'Iethod 
of Cessation and contemplation" (T8.-ching Chih""kuap. Fa-men, 
Taiso 1924) "containing the funrlamental teachings of the 
Tien-t tai School, 1,;:'111ch is in many w'ays close to Zeno Much 
of Chih .... kaits treatise foreshadows in both content and ter
minology the doctrines of Hul-neng and some of his immediate 
successors. If 

67 
Watts~ The lvaLof Zen, .2..ti;-- c:lt;,. \I pp. 4-100 

uTaoism and Zen is largely r€:sponsi Ie for the impression 
that 'the Oriental mind1 is mysterious, irrational and in
scrutable .. ~. Taoism ••• is a kind of outward symbol of an 
inward liberatiol1 from the bounds of conventional patterns 
of thought and conduct.. For Taoism concerns itself with un
conventional knowledge, wIth the understanding of life direct
ly t instead of in the abstrewte linear term.s of representa
tional th:Lnking,,1I Ibido p p. 80. liThe creation of Zen i'Iould 
seem to be sufficientlY explained by the exposure of Taoists 
and Confucians to the main principles of 11aliayana Buddhi SID 0 " 

ChIen, Buddhism in China, OPe citet pp. 361-2. "The'Ch f an 
movemen~~rSbllt--one-asp-ect of~the whole liberating tendency 
that characterized the age ..... certain aspects of philosophy 
of Taoism unquestionably played some·part in the development 
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Concern1ng the tradltl.onal history of Chfan~ Dre 

Suzuki. W$,S a keen exponent of the dual (}ontentlon that 
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of the movement.. Ch fan i'Jr1. t:i.ngs and. artists emphasized 
spont!~,ne:i.ty and natu.ralness and. against artificial! tyo .. e .. 

Both 'I's .. o:'tsm and eh van stress the idE~a of the wor1dless 
doctrine •. \I. Van Meter Ames ~ tiCurl~ent' "iTesteX'n. Iflterpretatlons in 
Zen Itt !:h1)"&'?2J2ll;,;y~",§.~""£".1'!~:.§19 195 9-61 ~ pp" 9-10 t \l. eo there 
will thel'l be a sense of fl."e:eclom in the midst of them D a 
sense· of humor that goes bacl\: to t.1'1e·. relaxed Taotst i.nheri
tance of Ze:n~ the cultivation 'without cultivatlon$ the doing 
without ado .. !! 

Halr.u Gel1. lchika.wa ({:Ji~~ ifj It! ) t Zen To Gend:Etl Shiso 
( ~ ~ f1b-l'(, ~~.) (rrokyo,1967 ) ~ pp. 11~·::rs-;--ThIso'onCept-o:f 
Ifncn~.bei.ngll i.n Lao·"..rrzu see~ms to be the origin of the crea~" 
ticm of freed.om from the boncia .. ge of the "Ul11'Jorldly"., rLa()·~ 
Tzu t a1:'l(l t Shil'1 Shih Mel t emphe,s:1.zecl both without eli stincti on 
between good and bad~ Chang Tzu 9 s IIt:t'ue m.[~nlt is the type 
of· useless man '(1.1110 1s one in nature E1..:t'lld transoends the 1'rorld$ 
in 1..rhich there is good anrl bad., profit 13.1'1(1 los~~Q Tb.e R.inza 
concept of "true man without t:l tle lt is struilar to tb.e con""'· 
·cept of Chang Tzu. ~ both of' them emphasized that; IItru6 man!! 
should give up propriE~ty' and. distinct.iono 

The psychologic~al expertences of Taoism (suo.h con
cepts as ttheaven and earth are same origin!lt> Ueverything is 
onet!~ "I and things are oneil) are a1:?o s1.milar to Chta.n~ The 
concept of "everything is oneil in Taoism \FJas given to Ch tan 
Buddhism as the f01..:m.datiol1. of Chinese thought.. It is also 
f'Torthy of note that Confuc.ia:nistic conoepts (such as tafftr
mation of this world v 1J Vtrusting human abilit;y' and 'practical 
aspect of 11fe V) are the other side of the fotmdation of C11 tan. 

68 
Suzu.ki, !.~..:g .. 1.L9~1£2k2LQ ()fU¥ 0) IU-' ) (Tokyo~ 1965), 

p .. 95, "Zen can say that it is partlcularly Chinese but that 
it originated in India~ founded on Buddhavs ~~, (enlighten.~. 
ment experlence); 1ike\i;ise the concept of ~r:§.\l~ in Zen "VIas 
originally the S9~e as the E!£~~ of ~~o The sator! 
of Zem was the successor of the concept of :eJ'~§ of rq:ahayana 
Buddhism,,1l cf .. Suzul{i, ~~EL!!~,.]Pite~e B1.!sl~m,(Tokyo, 1958) 
po 18~ e,nd ~~Xv~_l!l~~@",1ll..~~ Vol" I p .Q£.~w cit. 9 po 164 .. 
From the above sta.tements t Zen came from India and i ts co:n·~ 
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Bodhidharma arrived on the Chinese scene in 520 A.D .. s intro-

ducing Ch 'an Bud.dhism~ and ths,t Hui-nang qualified as the 

foun.d.er of Chinese Ch Ian Buddhism.. The accuracy of Suzuki t s 

expos! ti on, howeirer p has been wi.dely challenged by modern 

scholarship., This problem requ:i.:res a crltj.ea.l exami.nation 

and ~Ls the theme of this secti on. This sc:t:'u.tiny inyolves 

ill three-fold. inquiry t> nam.ely:: 

la Can Bodhidhar.tlla~ as an hlstorical character, 

'be identified? 

2. Did Boclhidha.l'ma (~OmE~ to China :111. the year 

3.. Wets Hul.m·neng tlle true fcn:m.d of Ch:1.nese Ch~an? 

Dr. Suzulr] .. adhered to the post tlve poslti 011 that 

Bodhld.hanna could be identi.fted as an histc)rical Ch8!.racter~ 

cepts originated in Buddha v s §.~_tQIt and. the E.:'~ of the !l1s
dom Sutra~ so how could BuzuJd avoid studying' the Indian 
orrgrn~of Zen Buddhism? . 

cf 0 D1..Unou1in i !il§..i2.!X~U. BE2-dhis~fI 2.E..:......E1 ~o ~ 
lithe final step beyond the Indian ~~§ medl tation w'Y19.S 
the most important fa,c;t; in the early development of Zen in 
China .. 11 The Lankaitatra Butra came from the philosophy of 
Yogacara rtheMInd::o~QY~rv.)~aPJ?J1natr.;.§))" cf .. Chen--ohi 
Chang, "Nature of Ch.'a.n (Zen) Buddhism!! p £,hiJ:.2§~~~~ 
~s~, 6J) 1956-57 ~ p~ 342c ·3. IIFrom the viel'J'polnt of Mahayana 
Buddhism~ there is no e€lsentlal difference between Zen and 
conventi onal Mahayana Buddhi sm., except the unique techn~,qu.es 
appl:l.ed and the unconventional expressions used by Zen in 
illustra.ting the p:ra.jna~truth of the m.ind~essel1ce~ Zen 
agrees with the basic philosophy of both Yogacara a.nd Had
hyamika.. Zen embraces the essence of both these teachings,,11 
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the first ancestor of th.e Ch wan School, and that those who 

thought and spoke of Bodhidharma as a fictitious person 

were grossly in erroro 69 

Because the Japanese scholars i Drs .. Sekiguchi and 

Yanagid.a, have challenged this posi.tion~ and a.s the pert-

lnent question concerr.1.ing the historical reality of the 

BodhicU'ls.rma 1s not an establishecl fact, a discussion of this 

basic contro"Vel'sy is appropriate. What tlum are the arguments 

of thost'l "\i',rho claim thai; Bodh:tdharm<~ .. was not a real person 

in hi st()ry? 

One argument is etymrDlogilC~al·o The human tendency 

concerning a cumbersome nomen<;:lature, such as "Bodhidharma fl 

was to shorten its spelling and soundc The record shows 

that "Bodhishih ll ({It f llrp ) or '!Bodhl li was deleted and "Dharma" 

tod:: ona common usageQ Pron1.IDG:iation ali:m was the same; and 

the last letter was d1.fferent·., "Dharma" (:5!.,f- ) l'ras also 

pronounced II Dha.rma ~l (~~. ) e The former e::d.sted in the 

.~I.Tangfl per~od t "1h1le the latter persi.sted in the tlSungt!. In 

a similar fashio'n~ the name "Ht'-i·~nengn had a dual letter 

(t!: ~J 7t. 'tt: ), wherein the SOUl1(l was the same. Thus a coyJ.-- - -_ .. 
tradiction or challenge developed:: IIHas v Dharma , identical 

\l1ith iBodhidharma fll ? Acco:rdtng to Drc Seklguchi Shlndai 

( )jq p ~ -J:.... ) the r.l.ame "Bodb.ldharma ll in lmpo:t'tr-ant documents 
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appeared in selective fashion, as: (1) Bodhidharma (if~ 

\:l~) and Dharm.a' (4t 'J1f ) in LQ..-;'y-ang chia~lau-chi (* F11Jr 

lw Jt ~~) (0 e ,,547 A.D,,); (2) Bodhidharma (if -#t'~ ) t 

Bodhi (.:i- -1fL.) and Dharma (~If ) in Su~k:'l2-seng-q,~uan (#!t, 
./h A~ i~ ) ; (3) Dharma ( ~ JJ, ) Il Bodhidharm.a (-1;:ffl.. 'st.J!! ) 

and Dharmatola ( q 11 * ) in Li. rr:.ai fa ,~~ ('~ 

~ ~ t~ ) t, 774 A"D.; (4) Dharma ( ~ ) and Dharma

toia (~~ 4.,~ ) in Yuan-chuah fa-shu Ch lao U!I'~ }:.£Gfoj- ) 

841 A.D,,; (5) Bodhidharma ( --t 1ft. 1!. ~ ) and Dharma 

( ~ 1$ ) in .Tzu ChaYE..q.l.l~ ( ~ ~ ~ ), 852 A.,D 0 ; (6) Bodhi-

dharma (:if;f;ft rlf_1I ). Dharma ( ~ if ) a:q.d Bodhi tola (if.;fJL 

~ ,,- ) in Qht!!&:1:y.::QJlgal1.-Ten Lu ( --;f.- )lk~ flIf ~ JIfe-- ): 

10004 A.D.; (7) Bodhidharma (;f;fJtq) p Dhar..natola (~~ 

,~ ~ ) and Bodhi t ola ( $;:FL~, ~) in lisual~~lli1.&:'£}ll 
~ "70 

( 4=!'f ~ 1C. l¥.. ~ ) t 1061 A.D., etc. 

From the foregoing observations w it is obvious that 

Bodhi (~~) and Dharma (~1r ) could be used interchange

ably w'i th Bodhldhar1lla, and could often be used with the 

multiplied modifications employed in the docmnentso 

If Bodhidharma was a genuine historical character, 

why are there such varied forms of nomenclature? Why was his 

identity buried in a ,heap of names? Several interpretations 

have been suggested. Among them are the follOiv-ing: There 

70 
Sekiguchi, ~en §h1LShl.sQ. Shi. 0}20 cito, p. 18. 
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was more than one person with the label "Dharma l1 • Instead 

of a group of persons bearing the name IfDharma ll
p there was 

but one person and. the nam.e tlDharma" had undergone a series 

of changes reflecting and corresponding to the successiOJ.'l of 

social periods ~ Dr~ S~~klguchi held th,at Bodhidha,r'iIlatola, 

while a modifica·c:i.on of Dharma, and later changed t() 

Dharm.atola.$ represented. a pe:rson diffe:eent from Bodhldharma. 71 

The foregoing diffi.culties led to doubt about the gen.uinely 

historical charactel.' of Bodhidharm.a" 

Another argument on Bodhldharma. t s htstc)rici ty hinges 

on s. symbolic interpretation,. Dre Selriguchi proceedLs to ex~~ 

plain that Bodh.idharma as employed 1.11. eh 'an thoughti instead 

of being essentially a person, was :eather a symbolic synthesis 

representing the thoughts arid patterns of the charac~teI's and 
il 

blographies of Tien-t f a··ta.· .. shi (:f ..... :$ ..x... lJif ) t ~i uM·Tou Pa-
i \J jung (-1" ~ j·"RtfJ!l:,)>> Nan~·yueh Hui-sau (~-8i: 1ft~. )>> Fu ta Shih 

( '1$ ;( -:b ) 0 leLterly of Ta t tun.g Shen-hsi (:K.\lL If.JJ-. ) , 

and of Hue Li.n Hsuan-·Su ( 111}:;K. ~ .~""": ) j in a.ll cases it was 

a mental p exemplary image, labelled IIDharma ll " 
72 

Fu.rther some historieal references are adduced il1 

order to reinforce the a.rgument. Dr. Sey,.:lguchi adds that 

Bodhidhar.lll.e. a.s a. real historical person was disowned by Shen-

71 
S eki guehi 11 ~~u... sh :L,§l,11 s ,L~111 ' QE. 91 ~ ... po 220 

72 
Sekiguch1., ;g~lO.:..K.§.p~~ ~.£.!.!o, p. 369., 



hui in the eighth century before Paa-lin Ch~. Here Bcdhi

dharma' was merely the perscnification cr imperscnation.of 

the charact.erlstic missionef the ,thought of the 'ccntempcrary 

Ch'an Schccl. This mental c:cncept calledllBodhidharmain 

prcgressicnflwas actually a phencmencn and not a personalityo73 

The name IIDharma ll was t:l,dded to many cf the handbccks 

of the Ch ian S cheol f such as ill.1arma Ch' an ~ ( \t.~ j.¥f

~ ~ ), Dharma ho-shang Chueh Kuan Lun ( \1t.;f.P fi!:J ~xt.-#j ) t --p------ _ ......... . ,,",~,--
Dharma ~hi WU:,1).sin-1U}?: ( ~ lit )(. ITFfi :Jr. I':': ~ ) • These 

bccks give a changing image cf the fCHmder of Ch 'an Schccls 

74 and each schcol bcasted fts own peculiar founder. 

Dr. Yanagida? a felliow-student cf Dr. Sekiguchi, 

suppcrts his interpretation of the early history cf the Chtan 

Schccl and points cut that many schclars accepted the gist 

of the ChEan biograph:i.cal studies until the da:rm of this 

century, through critical and scholarly historical study; tt 

'tIlaS only later that the tradlticnal truth of the Chtan 

Schocls was questioned and described as being of doubtful 

character. Thus the difficulty of discovering trereal his

tcrical data respecting the dLa1'm of the Ch 'an School is in

creased. 75 

73Sekiguchi t Zen shu Shiso Shi, Q12 •. cit·., pp. 22-23. 

74Seizan Yanagida (~\:ftrHl) t Shoki Zen Shuslli n2~ 
Kenkyu (Jw~tL*~~~1~ ,(Tokyo, 1967) t p. 481. 

75 
.IQ1£.., p. 419 

" 
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Whilst the critical period of development in Chtan 

Buddhism appeared to speak of ffBodhidharma" as the first 

patriarch, the same period in the Tien t'ai and: San-lun 

Schools of Buddhism documented the da~m in the T'ang dynasty. 

Thus in-the later history of Ch'an~ the biography of Bodhi
. 6 

dharma is almost an unknmm thtng. 7 

HOt-I then~ does Dr. Suzuki react to this analytical 

study by Drs. Selciguchi and Yanagida? He maintained a \'lise 

silence, 8.nd refused to be dlsturbed unduly by the variety 

of names and the historical 'analyses relating to Bodhi

dharma .. 

Dr. Suzuki, l'lhilst he studied the Tun-huang data, 

in the main ignored the hist<,rical analyses of Drse 

Sekiguchi $ Yanagida and Eu Shih, and perSisted in the tradi·· 

tional Viei\TS concerning Bodhldharma. Despi te later contro

versy p Dr~ Suzt.tki did not deny that Bodhidharma became the 

founder of the Chlan School. Suzuki maintained that Zen 

students recognized the contrast bet't'leen their School and 

other Buddhist schools and they postponed the question as 
77 

to l'1ho founded the Ch'an Schoole Such traditional ques-

tions being deferred eventually led to a 11e1"1 inquiry into 

~4-25. 
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the problemo 

While Su.zuki admitted some doubt concerning Bodh1"", 

dha1~afs visit to Emperor WU o he was content to declare that' 

the Ch~an story as recorded was meritorious. Hot'lev'er, he 

""Jas flrm in his emphasis that Bodhidhe,rma truly was an hls,-

toriesl person.. To hlm.~ Boclhldh.an:ma 'tifas not merely a. 

symbolic figure but a real pierson. 111 the na,ture of things 

i t tal~es a seed to produc~e a harvest and in the growth of the 

Ch"an School in Chlna il Boclhidharma ""ras the most important:. 

personal embryo~ To hi s antagoni sts t Suzuki 1 s anSi..;er may be as 
78 

gr01Jlldless as their interprets,tlon nas to him! 

It is possible to accept in p.€::trt the vle1lT of Dr., 

Sekiguch.i that inasmuch as the data about Bodhlclha.!"JJla were 

from later writings and :i.nvolved varied forms of his name, 

this fact would put a question mark against the tradj.tional 

view about Bodhidh.anna in relation to the beginning of the 

Chtan Schoo1., Again it is admtssible that similarity in 

sense and sound of names relating to Dharma might haye led 

to confusion. 

Dr~ Suzuki uses an u.nusual argument when he rea.sons 

that l<\Thile false documents concerning Bodhidharma existed it 

't'J'Ould be difficult to expect the Chinese populace '§:'!LE.!.~_§2.~ 

which was generally historically minded$ to accept a ficti ... 

---... ---.-,-~-=---'""-~---.,-.. --. -- ----------------------
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tious person as really historical. 

It was established tr~t true historical docl~ents 

existed with reference to the person and. place of Bodhi

dharm.a .. 79 The disagreement of early scholars as to the 

identity of Bodhidharma does not settle the case for either 

side in the present debateb 

Hany Chinese and Japanese scholars who formerly 

doubted Bodhidhal"TIla. t s hi stort 01 ty t ha:ITe since begun to 

avow t;h.e reality of his persol:1~ 80 WbJ.le the question of 

79 
Seizan Yanag:'l.da ll in his article IlChugolru Zen Shu. 

Shi 1\ (f ~ )'Ji\J'--.... ). ['~..§:...12§g II (Zen no Reki shi) n<:,>ted hi st;orl cal 
me/ceria,ls Bueh as Lo·=Ya.ng Ch1. ... lau-chl (..i.".t- p,~ .{/7p »L ~ ). 
and the reoord.s of' 8u K.ao,,·,Seng-.Chuan ( ?ft.iJj ~#r A ). These 
are discussed more fully in the next section. 

80 
Wing·MTsi t eh fan~ A Sour(~e Book in Chin.ese Phtloso~ 

1)11]1" p op. 01 t. t pp. 1~~25-1~:26, ·7Ga:t"eS:1ifvfosr~·ChInese-·' arlrl-:tapanese 
"Scriolars'7atisfied that he (Dharma) did come to China".. See 
Hu Sh:i.l';J.p Hu Shi.h Lun-hsueh chin-c~hu (B.ecent essays on learned 
Sub j e c t s bj-::"Y:uShuiT;-"195r;--p;p $n-1Ts6 -4,8? s T fang Yung- t t m.lg, 
Han ~vel Ltans-Chin Nan-peich !ao Fachi.o shih {History of Chin·w 

eseI3u"ddh1sm 'frOD1b206~-B~'C:~~-fc~'A~b-:-3fJ9):-'-'Shang hal f 1938, 
pp. 779-780~ and Lo Hsian--li!lp ~~aL.!r.§}.1...hua_ §,~Pl (His"" 
tory of the Civilization of t,he T'an Dynast;}T, I5ld~907) i (Tai
lqa.r.V~ 1955, pp ~ 110-123 e Tradi ti on said that Bodhidharm.a 
came to Canton in 520 or 527~ Eu rejects these dates and 
says he came durin.g 4,70.,·1+'750 Lo believes he arrived betl'Jeen 
465 ancL 5246 T tan thtnks he died in China before 5340 For 
his biography see Hsu kao-senQ; chmm (Suuplement to the 
J3J-..~~~pL&.ill1ll~\fJrq;~--·c11:J': 9, IJ:'SD f .5 0 : 551, and Ch1n.., 
i~ g:g. r 1l~P·-:..~1$.,.J u (E.~co~1L.9,.Lih e _m~il~~S i·21L9.f.J1lL~~P.J2) 
compiled during Ch:lng·""te perlod p lOO/.f·-1107l1 SP'rK, 3:Ib-9b .. 
It is not certain whether he was a Persian or the son of an 
Indian prince.. He .first cam.e and. settled in a monastery tn 
Cant 011 0 Unproved tra(U ti onal accounts have added that he 
l'iaS iniri ted by the emperor to go to the capt tal e.t Nankinge 
When the emperor a.sked if there w-vas any merit in bui1d:tng 
temples or copying scriptures, he said no. Realizi.ng that 
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Bodhidharma1 s hi storici ty is not lUli versally settled, the 

writer is of t:re view that the weigh"t of the evidence 1s in 

its favore 

Dr .. Suzuki f "wt th confidence and courage f "accepted 

the trad.itional view of the Chtan sources that Bodhidhar-Illa 

came from a country in South India and migrated to China in 

520 AeD. This view also identified Bodhidharma as the third 

sone of the King of Koshi. ~Tithin this tradition, several 

specific historical items have persisted: (a) Upon his 

arri val in China, Bodhidharma personally counselled -';'ti th 

v1u, Emperor of Liang (~f{ li\" ); 81 (b) Bodhidharma exercised 

the emperor did not u.nderstand t he left and i'rent to Lo .... yang; .. 
For forty or fifty years he propagated the Lanka doctrine 
in NOrth China and attracted many fo110werso" cf. de Bary 
Sourc~_of Ch;u}ese Trad~,tl,~~. £E.o c_li. ~ p. 348. " ..... recent 
Chinese and Japanese scholarship has definitely established 
the fact that such a person (Dharma) was in China during the 
period 420-579 .. 11 

81 
Suzuki, Es~ys iF- Zen Buddhism, First Series, .2I?, • 

.£ll.t pp. l88 ... 189,Cr. Ze1l...BuFdhi'&i';-pp7 64-65, "according 
to the Records then, the "first general personage Dharma had 
an intervfe"t'V TJ-ii th -';'1hen he came to China was the King" of 
Liang, the greatest Buddhist patron of the time. And the 
interview took place in the fo11ol'ling manner: The Emperor 
"Ju of Liang asked Dharma: 'Ever since the beginning of my 
reign I have built-so many temples p copied so many sacred 
bool{s $ "and supported so many monks and nuns; what do you 
think my merit might be?' 'No merit whatever~ sire! t Dharma 
bluntly repl:ledo tVlhy?U demanded the Emperor astonished o 

tAll these are inferior deeds,' thus began Dharma's signi
ficant reply, 'which l'lould cause their author to be born in 
the heavens or on this earth again" "They still ShO"t'l the 
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his medi.tations with his face to the viall (Ji1 At ) for n1ne 

years at the Shao-lin-ssu ( :>c.#.-3.f- ) of Sun-Shan (~ tll. ) 

mountain 0 This period also included a personal visit to 

Yung ning Temple (1k ~.4r- )t to Ito-yang (P--:;F -rIP ); (c) One 

of Bodhidha:rmats disclples iv-as Hui ... ,Ko (~ar ) 0 Another of 

hi s di sciples was Seng-i'u .. (ft *-1 ); (cl) He preachEld the 

cloctr:i.nEls cOl'lcen1.ing eh tan Bucldhism known as "two En-

82 trances and Four Acts., II 

Hcn'T~ then" does modern scholarship, such as that of 

Drs. Hu. Shiht> Ui and other'seholars t react to the position 

of Suzuki? Buddhist biography $ such 1i.!l.S that of Tao-hsusm W s 

Hsn Kao Sen Chuan shows the. t Boclh1c.lharma in the fi rst j.ns·~ _ ....... _' .. __ ....,--_.~---~ 
tance landed. at the port of Canton in the Sung province and 

later advanced to North Chi.ne in the l·jei Empir€~ $ The Sung 

d.ynasty~ hO\iiTever, fell in 479., In this ca.se~ Bodhidha::cms~ . 
_P __ ' _. ________ = ____ ~_,._,., .. _·r. ___ . __ .. , .. _____ _.. .. I ....... __ • __ ____ 

traces of worldliness ~ they are like shadows i'ollO"t'ii.ng ob·
jectsc Thcn.:\.gh they c.~:ppear actu(3,lly existing~ they are no 
m.ore than. mere l1o:i:1.-entl ties.. As to a true m.eri to:r10u8 de0d.~ 
it :'l.S full ,of pure wisdom a:ncl is pE.~rf'eet and mysteriou.s~ and 
its real nature is beyond the grasp of huma.n intelJ.igence~ 
Such as thls 1s not to be sought after by any vw:r.'ldly achiE'nre~" 
ment e I 11he Emperor \<Tu thereupcm asked Bodhidharma, again, 
.t~\lha.t, is the first principle of the holy doctrine? ~ 'Vast 
emptiness and there is nothin.g in it to be called. holy, sir! W 

answered Dha:rmao '1>lho is then that is now c.onfronting me?! 
II know not p sire! t The 8.l1svq-er was simple enough p and clear 
enough too, but the pious sufi learned. Bud.d.h:lst Emperor failed 
to grasp the spirit pe1"'1ra(Ung the whole atti tude of' Dharma. 
Seeing that there was no further help to be giv-en to the 
Ernperor~ Dharma left his dominion. and retired. into a. mOl'lastery 
i.n the state of Hei, 1>lhere he sat qul tely practlslng the vwall 
contemplation' , it is said~ for nlne long yeal"'s p until he 
came to be known as the Pi-kuan Brahman" Ii _~c..,,~_~ __ _ 

82 
See Chapter 3. 
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could. have arrived there no later than 479. Another bio-

h 83. th . 1 t th grap y 111 e same serles Te a es ,at one of Bodhidharma's 

Chinese pupils in the North moved to the Southern Empire dur

ing the yea.rs 494-497 A"D .. 84· 

As to the interview' which Bodhidharma is said to 

have had. wlth Emperor Wu of I.,:lang, there is hardly' any his-

torica.l evidence. It is strange that from the anc:i.ent re'~ 

cords 11 1ITh:1. eh are profuse in such Ii sting s, an item such ~,s 

Bodhidharmats interview should be omitted! 11hen t too p con·q 

tempo:f.'ary historical da.t~~s make the so-·called lIinterview" 

improbable.. "1hile Bodhidharma supposedly arrived in Ch.i.na 

in 470 AeD .. t the Emperor Wu was not cro1'n:1.ed till 503 A.,Do 

BetilTeen the fall of the Emperor Sung (4'20 ... L~79 AoD.) and the 

enthronement of the E:mpeJ.'or l!Ju of th(3 Ltang Dyna.sty (502 A.D.) 

there was an interval of tl'renty .• ,three years" This recorded 

fact precludes suc~h an extended sojourn in the South of 

China by Bodhidha:r.m9. and h1s tradi tional intervie'w wi 1:;h the 

Emperor 1;fu" 85 

Bodhidharma t S reportl::~d vlst t to the magnifl c,"5;nt mon-

astery and temple in La-yang would support such an a.ssumption .. 

83 
See footnote No~ 86. 

84 
Hu Shih~ IIDevelopment of Zen Buddhlsm in China ll , 

.9.E.!. 01 t" t pp. 15-16. 

85 
Hakuzu Ui (~~-!t ## ) ~ &~~ .. 1f.~n.~~ ()jfZ~~ 
) (Tokyop 1935)~ p. 9& 



Early writings (547 A .. D .. ) make reference to the Temple in 

LO-·Yango It w·a.s partly damaged~ repaired in 526 A"D. ~ and 

in 534 A.D. was destroyed. All this adds up to the fact that 

the Temple I s glory came intl) being before 520 A.Do, possibly 

a.bout 515 A~Dp and that Bodhidharma was on the North China 

scene much ea.rlier, spreading Ch'an Buddhism, whlch would 

rule out his arrival in 520 AoDo
86 

Then 9 too~ a strong argument supporting the. earlier 

arr1 val in China. of Bodhidharma 1s the reco:ed of dates In 

the biography of Sen·",f'u. Sen-f\i.l}64 .• -524· AoD.,) was a native 

of T i ai -yuan and was converted to Ch wan 1'11de1' Boc1hidharma. 

Upon his conversion Sen-fu left the North of China during 

the pen.°l.od 4·9'-l·-4·97 AoD 0 to travel to thE~ South II where in 

524 AoD. at the age of 61, h.e died. These fact.s suggest 

that Sen",fu was born about l-J.64· A"D. And slnce one could not 

be ordained while under 20 ;years of age, Sen-fuls conversion 

must hav"e taken place in the period from 481..,L AoD. to 494 AoD" 

The obvious c.onclusion is that Bodhldharma had resided in 
87 

North China at the latter date" In harmony with this in~ 

ference, we have the testimony of Dr. Hu Shih t who writes: 

~-------~-~~-~---,,-,.---~ 

86 
Ibid., p. 11, of.. Hu Shih., I1Deve1opment of Zen 

Buddhism, OP--:'-cito ~ po 15. cf .. Yang Hsuan-Chih's (ifrfAtT~ ) 
b2.~lliL.Qh8~2hJ. ($ Pyff1l:1 ~.~t.J ) • . 

87Hu Shlh p IIplu·~ttt·qta.-mo K'ao ($;fJ1L~~'15 )f Hu Shih 
well~"tlL:.Ed.'L..§Ji!l1.:"_<lI:Ll ( ~ lLjLf3-~,$ ..... ) (Shanghai, 1930), pP:--449-
4"6'5:Cfe Hakuzu Ui, .2:£:_...£1-.1. ~ p. 15~ cf. Hs~.::§~nE£....9~ 
xvi T50, 550 a-co 
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"I conclude that Bodhidharma arrived in Canton about the 
88 

year 470 A$D." "Dr. U1 Halrazu agrees with this. The fore~ 

going is at sharp variance 1'ii th Dr. Suzuki's assertion in 

his l-rri tings The~s.says in Zen Buddhism and Zen Buddhism 

(1959) that Bodhidharma's arrival date "i'ras 520 A"D. 

vlhy then did Dr.," SU2:uki persist in hts repeated and 

posi tiv8 assertion? How" does he controvert the studied 

opinions of Drs. Hu and Ui? In his book Zen 8h180shi -- .... -
~~ II ~ he posits several possi ble end important views: 

Firstly, the source matter concerning Bodhidharma is limited 

in the main to t1i'TO interpreters--Tsu Tan Chi (1000 A .. D.) and 

Qh.!ng-te eh 1 ~ Ten~ Lu (1004 AoD.). Even though factual 

items of history respecting Bodhidharma may be inadequate and 

incorrect, they do not impair the central message of Zen. 

Secondly t ~vhat does it matter i'rhether Bodhidharma arrived 

in Chiha in Liang's eighth year or first year! What differ-

ence does it make whether Bodhldharnla arr1 ved before the Sung 
89 

period or later! The problem 1s merely one for the his-

torian; 1t does not greatly militate against the interest 

and concern of the philosopher or the theologian. Thirdly, 

that which is of popular and personal concerfl is three-fold: 

88 
Hu Shih, "Development of Zen Buddhism in China", 

0.E. __ cii~, p. 16., 

89 
SUZID{1, Zen 8h1sho 8h1 Kenky~ II, OPe C~.f p. 16. 



Bodhidharma "''las the first ancestor of the Zen sect; the 

calibre of his -thoughts; ami the need for and the -nature 

of the doctrine of Ch f an. 90 

So then let it be understood that the account of 

BOdhidharma is silent on the date of his arrival and his 

4.5 

reported interview; this silence is not l:.r!.eF.;l..nt to be a dis

aYo'\'~al of any traditional views wi th reference to Bodhidharma. 

Thus, while open to historical and scholastic vie~'1s, 

Suzuki failed to assume any responsibility for historical 

discussion and reasoned decision as exemplifJed by the 

scholars like Drs. Hu and Ui. 

Consequently, in the light of closer ana.lysis~ !fly 

opinion is that Dr. Suzuki: s dating of the arri yal of Bodhi-· 

dharma in 520 A.D. is probably wrong. It would seem that 

Hu Shih and Ui are right when they advance 470 A.D. as the 

actual date. This question of date may not in itself great

ly affect Dr .. Suzuki's understanding of the substance of 

Chinese Ch'an~ but it is symptomatic of his inaccurate 

grasp of history and when· such inaccura.cies pile up, as they 

tend to do in this case, the consequence is not entirely neg

Ij.gibleo Further, although he iS 9 according to his own 

testimony, uhconcexned with history. because it does not af-

feet his philosophy, still he ranges himself on the side of 

90 

16. 
Suzuki t Zen 8h189 __ 8hi Kenkyu.II, EP 0 c1 t., p. 
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traditional and uncritical presentatlon of historical·datao 

Therefore, either he should have consistently refused to take 

account of history at all·--which might have been alright 

for him. as a philosopherw"-or he should have accepted res-

ponsiObllity for critical his·torieal irl"vestigatton rather 

than be just satisfied with inaccurate history. 

writes: 

Dr. SuzQ.l{l p In his Introduction to Zen BuddhtsID.,. 
_",~_._'~':10~"'A'r. .. _~~ __ .. -... ____ ~_ 

In the hJ.story of Zen~ Yen.o (Hu:l~.nengv A.D .. 638-
71.3}, tradi tlonalJ.y consldered the Sixth Patrlar(~h 
of' the Zen Sect in Chtna~. cut a rDoost important 
figure ~ In fact ~ he ts the fotmder of Zen as 
distinguished from the other Buddhist sects 
then existing in Ohina..91 

The disclosure ci tes Huj .... neng as the one \"l"ho really 

built the structure upon whteh the School of Chvan rested. 

In this event ~ how· were Bodhidhar.D1a, "'rho intrc~1.ueed Ch "an 

Buddhism to Chlna p and the founcler, Hut-neng, related? 

'I'his question is answered. by Dr. Suzulri thus: 

It is generally recognized that Chaan was 
brought to China by Bodhidharma.. And be it 
assured that the advocacy of one sect of 
Buddhists enforced the de(~ision to designate 
HUi-neng as the sixth Patrie,reh and Bodhi 5

" 

elha-rna as the first Patriarc:ho93 
____ ts!li _~_=--!lI ____ ~_''''. -- ~ ..... -------=---

91 

p. 48~ 
Suzuki» I!ttr2.s1B.~"?&.n ~~q£b1...!;'?l£, .2P_! _0 i t6, 
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The Ch'an Buddhism which Bodhidharma brought into 

China did not have Chinese dress and color. But Zen, as es-

tablished by Hui-neng, ltms genuinely and distil),ctly Chinese 

in contrast with other Buddhist sects. And the Chlan 

School, as initiated by Bodhidharma and as built up by Hui-

neng ~ aclmowled,ged the former as the initial fou.ndereThus 

a tl'lo-fold problem is posed. Was Bodhidharma actually the 

harbinger of Ch'an Buddhism for China and its original 

founder? And according to the basic history of Chlan 

Buddhism, d.oes Hui-neng qualify to be regarded as its hi8-

torie builder? It is this second part of the dual problem 

that is critically examined :Ln this portion of the study~ 

in other words, is Hui-nengts position as the real founder 

of Chlan fixed by historical data? This criticism is 

heightened by Dr. Eu Shih's contention that the true founder 
93 

of eh 'an i"i'"aS Shinhui and the argument of Dr" Yanagida in 

support of a composite authorship.94 

What are the grounds for saying that Hui~neng vms 

the real founder of Ch'an? There are tlhree grounds, it seems: 

(1) As the sixth patriarch of the Chlan School, Hui-nengfs 

thought gave a po~ .... erful impetus to the movement; (2) His 

92 
de Bary, .so~tces.of Cptnese Tradition. op" ci.t:. t 

93Yanagida, Shoki Zen sl1u §hiso no Kenk~t 012. 01 t. t 

pp" 433-435. 
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ItPlatform Sutra" 90ntained one of the central messages of 

Ch fan; (3) His analysis 9.nd adaptation of Zen Buddhtsm 

to the Chinese 8i tuati on 't'Jas as original as it was necessc'-1'-Y 

--i.e q IIsudden enlightenment ll and "p:ractical program". 

Dr. Suzuki explained that there were two Schools of 

Ch'an, the one in the North of China and the other tn the 

South. The Northern School recognized the patriarchal line 

of Shin hs11..1 and so dld not recognJ..ze Hui-·neng a,s the Sixth 
. 94 

Patriarch. Howev'er, the School in the South acknowledged 

the patriarchate of Hut-neng and assigned to him the status 

of the Sixth Pat:t'iarch~ HiS post t101:1 as the S1x: Pctt

r1aroh 'l'TaS f furthe::rmore t strengthened by the fac.t that he 

was aotually preceded by fl VI3 others 'who had claim to the 

patriarchal rule. 

But can 1 t be established that these tl'vO Schools 

were (:ontemporary; al1.d if SOp that they faced each other 

as ri "l7"als? The records revea.l the. t Shen,,·hsi u was e~,bout 

thirty four or thirty five years older than Hui-neng. The 

older age of Shen.·~hsl u as ac,oepted by Buclc1hi st law of offloe 

and sl1ccesslon would entitle him to primae.y in the leader-

ship among Buddhist monks. ~~hen! too, Shen-hsiu's longer 

tutelage under Hung·~.Jen w'ould fa.vor his sl1ceession as a 

94 
Do Suzuki: Zen to wa Nanzova ( ~~L I<i;, M >t:.~ ) 

(Tokyo p 1962), p. 196:·--·---~·;.;;;.;;:&~- 1''1' \ 
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leading Buddhist monk~ '"" 
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Suzuki follO'tved the tradi ti Qnal view concerning Hui-

neng and Shen-hsiu, according to which each had to compose 

a poem in a contest to see l'lhich of them would become the 

sixth patriarch~ Hui-neng was successfule This view has 

been rejected· in the following 1'lords: 

Shen-hsl u wrote a poem which read 
"The body is the Bodhi-tree,. The soul is 
like a mirror bright; take heed to keep 
it ahlays clean, And let not dust collect 
on it .. H HUi-,neng w-rote the following 
poem: . liThe Bodhi is not like the Tree, 
The mirror bright is no ;where shining; 
As there is nothing from.the first, 
where can the- dust itself collect?1l96 

\<Jhen Hu.i·.neng s.rrl ved. in Huang }1ei (jJt tfij:- ), 8hen-

hsiu had alrea.dy left, which fact rules out the possibility 

of their confrontation at that time. 97 

According to Hu Shih, Shen hsiu's success in Lo-yang 

(and the panic which ensued) as the result of an Imperial 

order (about A.D. 790), established the supremacy of the 

South China Schoa\ which made Hui-neng the Sixth and Shen-

95 
Joichi Abe (if - YOf-tp ), Chugoku ~n Shushi No Ken~ 

( 'f'~ J'!f;~,? ~tjL ) (Tokyo, 19(3), p. 8. 

96 
Chlan, The Platform ScriEture, (New York, 1963), 

D. 8. cf. Suzuki, Zen Buddhis:r.1~ op~ =cit. t pp. 67-68. cf. Fung, 
i ShoI't" Hist2.!Y of C1:i~osoph~z:, .op. cit., pp. 256-57. 

97 
Juun Rikukawa (J1t §l:: pttlll ) 110kuso Yeno (Hui-neng) 

Taishi (~~~,~;(lt~) ('rokyo, 1966). p. 117. 
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hs1u the Seventh Patriarch. 98 Henceforth, the story of 

Zen is largely the story of the 80hoo1 as it flourished in 

the South of China. Prior to that t the Empress Wu invited 

Shen-Hsiu to Chiang-an 111. A.D. 700 and for seven years 

honox'ed him as "The Naster of the La:tr.r in the two Capitals 

and the Teacher to three Emperors!'. In A .. D~ 706, Shen··hsiu 

diedo Hi,s pupil Pu· .. ch!i for some years sue ceded him and 

c~ontlYlued. in the Imperial favor., In the epitaph on the tomb 

of Shen·=l'lsiu~ there was i'ITi tten by Ch::n1.g Yueh trle so·~called 

first com.plete genealogy of the Lanka99 School, follow'ing 

Bodhidharma$ thus: 

(1) Bodhidha.rma; (2) Hui··Ko; (3) Seng-t f san.; 

(4) Tao-hsin j (5) Hung M
" j en; (6) Shen-·hsi u o 

Hhile this genealogic,al 1'eco1'c1 included two names 

(Tao-hsin and Hungu·jen) which were omitted in 1'ao··Hsuan f s 

l:'Lst of the Lanka teache:r's\t the latter probably represented 

but one branch of the Lanka School of Bodhidharma. The 

strong prestige of Shen···hsiu and his pupili Pu--chfi, accorded 

the form.er genealogy such authority that it soon enjoyed 

general acceptance.. Any other schoolp to challenge effecti V'ely 

the high status of thi.s accepted genes,logy, was under obliga·o 

___ re-e __ .. _-... ... ___ • ___ .... _ .. pt. _ _ ~ __ -_. ___ • __ 

98 
Hu Shih, 'IDeyelopment of Zen Buddhisrn':ln China" , 

.Bri ggs (eeL) p;,p~l!0lQ£Y __ ~C:f..z.~ f .2~£i t • s po 23. 

99 
This is a cOllnnonly used shortened form for Lanka-

vatara School. 



tion either to refute this traditional succession or to 

d 1 th f d b - t i ·to 100 pro uce a genea ogy "I'Jor-.y o' an a J..e 0 w n recogn1 10n& 

In the North Chinese School of 8hen-h8iu, the emphasis 

on ph:i.losophical reasoning ana. 011. Ii'! vid prooedures made the 

process of flEnlighten.i'llent lT gradual.. But in the School of 

South China--that of Hui-neng~ Tfri th its relianee on lntui t.· 

i ve a:t'lakening-.~.the progress 1'ras sudden6 These peculiar 

features attached themselves approprIately and persistently 

to 'eaeh c)f th.e schools G 

In fairness to both schools--the North and. the 

South~·-i t needs to be recognized that whi.le the pT0110UnCement 

on enlightenment was 1n cOl1.trast an(i peculaT to ea.ch, 1 twas 

so only to a degree$ for each Sehool eleclined to rule out the 

emphasis of the other in entire1:;y. 

The Diamond. Sc~rl pture of which Hui-neng is an expon-
_,,~p..-__ ""_~""" ___ d~""'_"_" 

ent p has a.s its eore the di ct.um that the highest -vTt sclol1l. can 

be at;t;edned only by liberating the mind from all that fetters 

1 t» and so HU].*·neng insisted that only the mind could fathom 

one f s Buddha·~:nature. In contrast t Shen-hs1 u r S adhere:rJ.ce was 

sophic.al approach-.... the path of gradual enlightenment--one 

enters into the realization of non-duality and non-differen-

101 
tiation of the True State. But Shen·-hsiu did not ignore 

IODRu Shih p IIDeveloprnent of Zen Buddhism in China" ~ 
BJ:i ggs (eel e ) 1> An:ttL<2.ls.g,y. of _Z~~ ~~i t • D pp. 21·,· 22. 

101 
Ch'a:n, 1h3..J:1§..!f_~i?_9.1..,t2t2d~p Q.1?'~...£..U. ~ pp .. 14-15. 
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the possibility of sudden enlightenment as is evidenced in 

the book Ta Ch fEtng WJLFall&..12.ie:q (A~ .=L.?i ~ ) t which 

revealed certain IIsudden enlightenmentl1 characteristics. 

Evidently, arguments for "the sudden" and rtthe gradual!! were 

inspired more by political reasons than by the doctrinal 

emphases of Ch'an! 

Fung Yu-Lan l1·rote: IIIdeologically speaking, the 

origin of the Ch'an School goes back to Tao-·Sheng (ca. A.D. 

360~!.f-34). His hw famous theses are that "s good deed en-

tails no retr:ibutiontl and that "Buddhahood is achieved 

through instantaneous enlightenment. ".:. Herein lies the 

102 
theoretical basis for Ch'an philosophy. This means that 

the historical doctrine of sudden enlightenment had been 

taught by Tao~·Shel1g long before in the South. 103 I-1hile 

"sudden enlightenment" may al.'gue in favor of Tao-Sheng, 

the original founder of Ch'an, it does not help to establish 

the position of Hui-nE?ng as i.ts ideal and historic builder. 

The philosophy of Hui-neng was fonlulated in the 

I Platform Sutra. Em-rever. the discovery of the !.un~huang 

tzu Liao (~~~~() brought to light many diverse Scriptures. 

Yet forty per cent of them proved be counterfeit and thus 

102 

p. 388. 
Fung,. Hi§.tory of CAin~s~. Phi,losophy, II, OPe c1 t. t 

103 
Chlan, The Platform Scriptu~t OPe cit., p. 15 . 

. cf. See T lang Yung-t tung ,Han irh:~1-. .hlar.ry.chi,n )'\T.~n-:l?el HU.9.:Chiao 
§hih~ pp. 625·e 632. 
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untru.e to the facts of h1 story. Not a few were but later _. 

inserti ons e Then. too p in the [,'If:?-tform .. q!ltr!!. many' of the 

recorded incidents and influences favorable to Hui-neng and 

the SoutherJ:'! School did not accord with the facts of history 

and so were not trustworthy.l04 Dr. Hu Shih is therefore 

very likely right in his opinion that the Platform [utr:.§. 

was the work of Shin-hui. 

Inspite of the foregoing doubt cast upon Hui-neng's 

authorship of the Pla;,tf<2J"iD._Sl~p Dr. Suzuki finds a. further 

reason to argue that Hui-neng ~iTaS the builder of the Ch tan 

School. That reason lies in the fact that Hui-neng incor-· 

porated into Ch 'an an element fOl"eign to that of the Indian 

Buddhist meditation, namely, the characteristic attitude 

toward the practical life. 

It seems this introduction of the practical attitude 

is not to be attributed to Hui-neng because such an attitude 

was already in the time of Tao~hsin in eVidence in Chlan 

Buddh:Lsm even before his time. In his monastic program, he 

introduced an economy of self-support enabltng hundreds of 

monks to live together in thi.s fashion. Farming, odd jobs 

and klndred tasks provided D;,\renues for the expression and 

the enrichment of the·splritual 1ife--the main line of Ch'an 

104 

111. 
Sekiguchi, Zen Shu Sh~so Shi, ~.t pp. 110-
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vlhat solution does Dr., Suzukioffe'r to this problem? 

One solution found in his English writings (e.g. his dis-
-

cussion of Chvan history in ~saY§.,Jn ~Buddh1sm, ~ 

Buddhism and friAnswer to Hu 811.111.11106 ) • In these wri ting~t _ • \cr..o 

he generally does not discuss the historical analysis con-

cernlng Hui ... neng~ He repeats the tradi ti on.al view's con

cerning him as the founder of Chvan without providing his

torical analysis. But 1.n his Japsmese l'lOrk (e.g. ~!1 Sh180 

shtllEtnlsnLll.107), while avoiding the historical discussion 

conc~erning Bodhidharma, he took into account historical 

finclings concerning Hui-neng~ but did not reject Hui .. ,nang 

as the founder of Ch'a.n Buddhism. 

In. kI!., . .§hl§L.EZ.l1LKe.n)stio1l he claimed that Shen-hsl u 

and Hui-neng lq'ere not in opposl tion to one a.nother, but that 

rather their disciples were.. Hui-neng's disciple composed 

stories which gave the impression of conflict bett1"een Hui-

neng and Shen hsiue> La.ter he admitted that these were 

errors and he was willing to be corrected in the light of 

Tun hua.llg Tzu-Ltao ( j( j1-~ 14 ) . Suzuki further ackno~~]-

105 
Shunsei N oyama (-{?~ 11? .11J.\) Bukk;y-oshi Gai setzu 

('Nr~~ ~t..&Jt,) Chugoku hen {f g§JJ'}t (KyOto,1968), p. 97. 

106 
cf. Suzuki, "Reply to Eu Shihf10 op. cit. 

107 
Suzuki, Zen Sh~so Shi ~enkYu II, pp. 320-359. 
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ledged. that man.y parts of the ~~.Lqnn ~1?~ were fiction 

and that the main Ch 9an doctrines in this work had been 

added at B. later date. He agreed wi th Dr. Hu Shih that 

many parts of the fktt!?.!]L~~E:l were Shen hui' s own l~l'i t ... 

iugs 0 Even after Eitd.m.l t ting thi s m'u{~h:l he did not give up 

the view that Hui· .. neng was th.e TeEd fou.n.der of eh 'an~ mainly 

because of Hui-nen.g I s theory of II sudclen enlighte:nmentll and 

the prac.'tlc}al aspect of Ch fall.. And ;)Vet it was already 

a,dmitted t;hai:; these notions were rIot originf-lted by Hui~.neng 

In the l:'Lght of' the foregoing discussiol:l t it is 

doubtful l'lhather Hul· .. neYlg can be e.l~cepted as the hist(n'ic~al 

builder of Ch~an Buddhls111. It nlay be true that Hui-nang's 

opi:niol'1s of Ch va.n beC}W18 predorniru~.l'lt 1.n some places.. Be .. · 

cause of h:i..s 101'1 social and polltlcal stevtus~ hts brand of 

eh '8111 remained in1 tially lr1 th himself' and his ir!lll.1ediate 
108 

di.sc:iples ~ 'l'h..en through men su.ch as Shen hut p another 

b:r.8m.ch of, Ch 'a.n developedo 

In the ena. p Dre Yanagidl:'i.' s vlew of c~omposi te author~· 

ship seems to be the most pl'obable 0 'rhe compos1 te g,uthor·" 

ship would cIeri ve from such people as Tl~(), .. Sheng~ T1en ta.l 

Ta Sh1h p Boclhidhanns. p Ta.() ... hsln~ She:n.=hslU, Huj.-neng and Shen .. , 

hui., (Improbable j but more lC~redible than. the tn·'1..d:i.. ti.ona]. . 

108 
J 01 chi Abe 11 .2E~..!.1:.. ~ p., 1])1- 0 



view of Dr. Suzuki, is that of Drc Hu Shih, who suggests 

that Shen-hui was the real founder). 

If Hui~neng l'1aS important as one of the founders 

55 

of Ch san!) the reason for th:i.s was not that he l'las the sixth 

Patriarch, nor was it that he l11'aS the author of the Platform. 
-;;;..,;,;;~;;..,-

Butra, nor yet even on groUJa.ds of such doctr1nes as-1lsudden 

enlightenment ll and the practical aspects of Ch'an. Rather, 

1 t was through h1 s d1 sciple13 1', men such .as ShenG.hui, that 

Chtan finally became the predominant Southern School .. 

The question concerning whether or not Hui-neng 

was the real founder of Chinese Chlan is of utmost impor-

tance in an. understanding p1' Ch Ian history and philosophy. 

tH thout the view' of composi te origin~ it is difficult to· 

understand Ch!an history and philosophy accurately. Dr .. 

Suzul;.:i 's shortcoming 1'faS in not gaining an overall vie1'J' of 

the Chinese historical sourc:es. Consequently t this has 

affec~ted. both his understanding of Zen as it 1s in 1 tself 

and his interpretation of it for Hestern readerso 



Chapter 3-

SUZUKIIS INTERPRETATION OF CHIAN PHILOSOPHY 

The Introduction ..... _ • .....:;w ~ 

Dr. Suzuki claims that Zen eludes intellectual 

understanding because it 1s illogical and irrational; it 

purports "knowledge of the unknowable" and assigns "discrim .... 

ination to nonoDdiscriminatj.on li • Such a description would 

make Zen lncapabie of being classified under any knoi'm head-

ing" such as philosophy or religion~ or some form of mys .... 

ticism as generally understood in the vlest~ 109 Zen recoils 
110 

froITl playing with words and ideas. Zen is not 2Lhyan~ 

but pra!Jl1,9; - for paradoxical cha!'acteristics are peculiar 

to .J2'J';'a.1~la intui tio11. Suz1+kl describes Zen as "enlighten-
111 

ment experience". 

Consequently his appraisal gives rise to a series 

of questions.' Was Zen correctly interpreted by .. the. Chinese 

109 
Suzuki, Studi~s_in Zen, QP. cit., p. 84. 

see Chapter 1. 

110 
Iblq.. f p. 142. 

III 
De Bary, Source~_of Ja:eal1;ese Tradition, Val. I, 

0R._o~~., p. 233. 

56 . 
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Ch'an masters? Do the words "illogical ll and "irrational" 

essentially express Zen Buddhism? Does Zen knowledge 

require the services. of a system of logic? 

ConsequentlYt> Dr. Suzuki critically examines the 

findings of the follo'i'rlng Chinese Ch tan schools and their 

respective scholars: 

A. The Lanka'Vate.ra School - = ~_-=.. . .. _II _~ _~ 
a. Bodhidharma 

b. Hui ... kto 

0.. Seng ... ts 'an. 

B .. Xh~ To~~~ 

B.. Tao-hsln 

b.. Hun.g-J en 

c. Shen·."hsin 

d. Hut-neng 

C. !b-e DhaEU..JLJ.SoEth S~h.2o.ls1l2 
1. §hen~hui School 

112 
There are some other Dharma Schools inaddi ti on 

to those mentioned here (Shen~hui TSlli1g. Huang po=Tsung, 
Lin-chi-'l'sung, Kuei Yeng-Tsung, Ts lao-Tung Tsung, and Fa
Yeng-Tsung). The three referred to in the text, however, 
have bean mentioned because these are the schools which 
are central to SUZt~ifS discussion; his main emphasis 
was on the Lin-ohi School~ Furthermore t these three 
schools are the most important; Shen~hui was the first 
of the Dharma Schools (although it no longer exists~ and 
xhe other two are still in existence as the most active 
of the Ch'an schools. The others referred to at the 
beginning of the footn·ote no longer exist and are of less 
importance. 
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2. lsao-Tung S=ch$2.1; 

8.5 Shih-tou. 

b. Tung-shan 

3. The Lin:.Q!li School -
a. Ma-tsu 

c b • . Lin-chi 

A. The Lan.kava.tara School l1li. .--=-__ .......... ........... 

(a) The Bodhidharma was traditionally aclrnow

ledged a.s the initial founder of the Ch f an Schools. The 

cen.tral thought of Bodhidharma ''Jas consistently and con-

cisely· delineated as follov.JCS: 

1. tlA speoial transmission outside the 

113 

scriptures. no,t founded upon words and 

letters; by pointing directly to manls 

(owny mind, it lets him see into (his 

own true) nature and (thus) attain Buddha

hood. ul13 This did not mean a neglect 

of the Scriptures p but rather a priority 

on "medi ta ti on II (dhy!ina samadhi). Thi s 

primacy of "en1ight.enment experiences" over 

l'Tisdom (Prajnffi... :?if jf.) or precepts (-tr( 7f ) li4 

Miura/Sasaki. Zen Dust (New York, 1966) II pp.229-
230. lit 1PZ-1~ .}Jl] ~ .:fk~~--nF J.... I~' 1L t~ JiZ ~~ n • 

114 
Dozen Hoka: (.:¥l-tE-, i".'f{, ) t f1Zensekio Ilcam Yomu Ka" 



ga.ve a secondary importance to the Scrlp-

tures., Furthermore, such contrasting 

experie11ce assumes this crystalltne focus: 

1 t employs lett,ers and words to grasp the 

correct tea.ching from the Scriptures and 

then i.gnores such tools. In effe(~tt it is 

e~ process of their :r'eteutic)l1. and not of 

t.f.le i r rentUlciatl em" 

2. BodhidhsL:r.ma t s wr:1. ti:ngs depicted a two-fold 
115 

entrance, that of reason and, of c,ondlwt .. 
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Aceess by reason had tl'J'o aspe1cts: (i) the 

115 
of 0 Su.~mk:i ~ ~'lanu~l.l to Zen Buddhism (New Yorlc: p 

1960) f pp. 73",74 ~ IiThe:r8"are"'iii~iny"w:a~:'s~to'-enter the path ~ 
but brlefly speak::i..ng they are of t·wo sorts on.ly ~ the one 
:t s VEntrance by 11eason' ancl the othe:!.:' fiEntrance by Conduct t • 

By 'Entrance by R~la:soll' we Iuean the rea.tli2;~":1!.tlon of the 
spirl t of Buddhism by the aJ.d of trle script,ural teaehtng & 

rIe then come to have a deep fa:i. th 11'1 the True Nature whi(~h 
is the same In, all sentient belngso The reason 'Why It does 
not manlfes·t itself is due to the overwrappl:i:lg of external 
objects l~m.d false though:ts" \'lhen a man, absmdontng the 
false and 8mbra,cing the true» in singleness of thought 
practises the J:..1.::kl-1§32 he finds th8~t there is nel ther self 
nor other~ that the mass.esand the worthies a.re. of one 
essenc.e 11 and he firmly holds on to tll:i. s belief and nev-er 
moves away therefroffie He 1';111 not then be a. slave to 'VJOrds ~ 
for he is :tn silent COll1l11union with the Reason 1 tself p free 
from conceptual dlscri.minat;ton; he is serene a.nd not-act",· 
ing& Th:ls 1s os.lled q~ntrance by Reason" f' By 'Entrance 
by Conduct' is meant the four act.s in H'hich all other acts 
are includedo Hhat are the feu::;:-? l~ To know how to 
requ.ite hatred; 2e To be obedient to l{aTh"1a; 30 Not 
to crave anythi.ng; and 4.. To be in accord 1'11 th the 
Dharma 0 Ii 
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realization of the spirit of Buddhism through 

the agency of the Mahayana Sutras$ which may 

be designated as higher intuition; (ii) 

this process.:::yielded faith in the Buddha 

nature and was common. to all sentient beings, 

pU!"e minds 0 Such fal th and enlightenment 

was enhanced and. el'l.:riched t.hrough sustained 

medi ta ti on ( &:.)f ) I"T1 th one f s fa.ce and 

faith to the wall (~-$fL )~' Heacti on or 

access by condu .. ct. employed the dicta, "1m"" 

presslon through expression" and If He trlat 

116 
willeth to do? 8ha'] .. 1 lmow of the doctrine" 0 

The four aets based on the reallzat;10n of rea .... 

son d.ld. a.ffo!'cl to thi s two~"fold a(~cess to 

the Tta,o an on~'goi.ng interaction .. 117 

(b) Hui·"E.to (ft, q- ) 11 the se(~ond pa.triarch in the 

lineage of the Chi.nese Zen sect 9 '1:'1as recogJ.1.tzed as the 

While his words vfere "1O'ven into the :t'ecord~ no book ez:1.sted 

to prese:rve h:l.s 1'Tritings ccm.c8:r..".ning Ch VS,11.
118 

For this 

116 
Zu.nsei Noyama J .9.J?~ .. t p. 95$ 

11'1 
Dai to-Shuppru1sha It .21?.~ . .....£.~~., 9 P e 220. 



61 

reason his ideas l7lust be gleaned from the pages of the 

Lanka:vatara Sutra$ The gist of thls bool( is summarized 
_~J;IOiIM t 'e::o:;7_ 

by Dr. Chien thus: "On.e of the main texts transmitted by 

.Bodhidharma to H:rd-K f 0 was the Lankavatara Sutra (Descent ____ "'~~ _1UP'W ~~ ~--.. ... __ 

to the Islal'ld of Lank!.?)? ll'hich emphasized the doctrine of 
~""ICIII:=::t.'II_~~II:I'. 

inner enlightenlnent.. One 'Ij'rho haLO. r€~alized this inner 

a'wak:ening no lon.ger saw' any dut-lli ty for he had transcencled 

mentstl d.lsc~riI!linatioxll.~ Thts realization was mad.e possiblE~ 

by the presence and pressure of the Tag!E'lthat!:'t - Womb in, all 

of u.s 0 The Lallkavat:ara als:o taught that words i''iere not 
_-""'I:f'I'~'~"'-.w< __ ....::o-\II 

necessary for the o.ommunicatlon of ideas.. In some Bud.clhist 

lands $ teachings were: transmitted. by gazlng, by the move",· 

men.ts of facial muscles~ by the raJsi:ng of the eyebrO'Ns D 

by frOilJ!ling 9 by smillng e.nd by the tldl1.kllng of t~he eyes. 

This =revealed a definl te afflni t;y b.;~trJ'eeYl. the 1~~~\~Y'2:.~~~ 

and the later Chlan practices,, 11 1l9 

The kernel truth 111 Hul-k f 0 ~ s idea. was '\'Trans

mission fl~om mind to m.ll"1d il (:)J. 10jf.,¢..: ) ~ In other words; 

the innate mind. through sea:r.ching and mental self .• disc,ipli,ne, 

fathomed its O1'm depths t01iITards oneness ~ 

(c) ( j.~ j,9£--.... Seng·",Ts ~an '" 'I' )9 the third successor 

of Bodh:l.dharma$ became heir to the La,nk:a:~ratara SU'f:;ra _.~.:;,:e""':;tI""""''''''.>fIi~......:o_Il. __ l#ICIIlJlI 

,Jr7- ~ 
the philosophy of Hua-yen (if ,ftlx.....) and Taoist thoughtQ From 

119 
eh ten~ BuddE .. t§l~1.Jl2_,~~~.9 .£12:~.~.£JJ~o t pp .. 352 ... 
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(hsin-hsin-Hel) (Jt I~ #r ) 

some important passages may be reproduced: 

There is nothing difficult about the Great 
Way t But Avoid Choosing. .. ••• 

The Believing Hind is not dual; 
What is dual is not the believing mind •••• 

Beyond all language, 
For itt there is no past, no present; no future •••• 

Duality arises from unity; 
But do not be attaehed to this unity. 

l-lhen the mind is one p and nothing happens, 
Everything in the world is unblamable.120 

---------------.~-,----------.-------------~~-.------.----------------_ .. _-
120 
. S uzukl, !1.?-..!.!JAA1 of Zen B}lc.1@i..§TI! ~ .Qp...:. ell", p. 760 

By Seng-tstan.. (Dled bo~ind ::: hsin. Hsin is one 
of i:;hose Chinese words which defy translation. ~<Jhen the 
Indian scholars were trying to translate the Buddhist Sans
krl t works into ChinesG g they discovered that there l'1'e1'e 
five classes of Sanskrit terms which cou.ld not be satts
factorily rendered into Chlnese. We thus find in the 
Chinese Trlpitaka such words as :e.z:ajns;p 12.2.£h1P 'pudd~p nir-

\ ~s dhyan.§l;p ~ill~p etc. p almost untranslated p and 
they now appear in their original Sanskrit form among the 
technical Buddhist terminology. If we could leave hsin 
with all its nuance of meaning in this tra.nslation~-rr
would save us from the many difficulties that face us in 
its English renderingo For hsin means "mindfl , flheart ll , 

"soul l1 • flsplrit"-... each singl~ '\'1811 as all-inclusively. 
In the present composition by the third patriarch of Zen~ 
it has sometimes an intellectual connotation but at other 
times it can properly be given as "heart;lI~ But as the pre
dominant note of Zen Buddhism is more intellectual than 
anything else, though not in the sense of being logical or 
philosophical, I decided here to translate ~ by "mind fl 

rather than by tlheartlf t and by this mind I do not. mean- our 
psychological mind, but what may be called 'absolute mind, 
or Nind ~ fI 
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The beli eving mind l'laS akin·to the Buddha-mind 

( ~4ft 113' ) or Original mind. True believing was deci si ve 

and l'1i thout doubt. And furthermore. mind was not obj ecti ve t 

but subjective"" enlightened, believing and essentially 
121 

Buddha-like. 

Thus the core o:f S_eng:", ~s I an f s thought. ,,,ras to s tri ve 

for adequate living" In essence and freedom" for each and 

every being: Consciousness and emotions did not constitute 

the reality of the l'lorld. The non-thinll:ing world 'VTas real 

when the mind resided wi-thin the realm of cosmic law and 

when there was unity and equality for large or small. All 

is one and one is all without hindra.nceo Seng ... ts!anfs con-

cept of the oneness of the believing mind w·as absolute and 

so the same could not be interpreted in syllables or sym-
122 

boIs .. 

How then does Dr. Suzuki react to the thought-0f 

Bodh1.dharma, Hui-kio and Seng-tsfan? 

In the teaching of Zen~ according to Bodhidharma, 

Suzuk:i recognized a pattern distinct from that of ether 

Schools of Buddhism.. Wherea.s the latter maIntained that. 

) . 
121 

S ogen Ohomori (t k )...I-f- ) on H~in-Hsin-!4ei 
( A~ ,~. ~ ) Koz~ g;,§"U. Vol. 6. 0p" cit., p. 33. 

122 
. Koken Nizuno, Sin Bukkyo _ Kaid?-i .:tLtey\ (.¥if 

-(f.h- fit J.! t ~ ).' Ope Cit., p. 
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an exploration of self and ,an exultation in Buddha, apart 

from the ScripturesI' could be gained only by a series of 

successive stages in the practice ~f contemplation, Bodhi

dharma held that such revelation of the true self and 

realizati on of the tru.e Buddha was achieved· directly by a 

special disclosure of enlightenment without a gradual 

preparation as prescribed by the scholars. 123 In other 

words t. the principle of .Zen in terms of h'TO entrances t those 

of reason and co~ductl> was absorbed by intu! tion rather 
. 124 

than being a process of ste:s,dy growth of inst;ruction. 

To this emphasls on revelation f Bodhidharma added reason 

and reflct.ion in the quest flor the Buddha nature .. 

tnth reference to Hui-k'o\> Dr .. Suzuld writes, 

Bodhidharma, the fo~~der of Zen in China~ entrusted to his 
125 first Chinese disciple p Hui· .. k' 0, the Lankavatara $utra ~ .-.. ----........ 

123 

p. 176. 
Suzuki, ~ss~xs in Zen B~dhism, I, OF: cit., 

124 
Suzuki, ZenppShiso., EPe Ct.1"1> p. 191. 

125 
of~· Suzuki t The Lankavatara sutra (London, 

1959), pp. xi-xlie JlTo-reallzethe Citt9ll1atra 1s the 
object of the Lanka, and this is done when Discrimination 
1s discarded, that iss when a state of non-discrimination 
is attained in one's spirit:ual life. Discriminat.ion is a 
logical term and belongs to the intellect •. Thus we see 
that the end of the religious discipline 1s to g.o beyond 
intellectualism. for to' discriminate, to divide, is the 
function of the intellect. Logie does not lead one to 
self-realization. Hence Nagarjunafs hair-splitting dia
lectics. His io.ea is to prove the ineffectiveness of logic 
in the domatn of our spirt tu.al 1ifee This is where the . 



as the only current literature in existence in China in 

which the principles of Zen l'Iere taught 0 

When Zen uncondi tic.nally emphasized one ~ s immediate 

experi.8nce as the pivotal fact on which it l'Jas established, 

1 t V-18l1,·.n1gh rejectect all ScripttlL!'al sources as unessential 

to its truth 0 In like fash.i(m~ its followers have neg .... 

1ected the SiiUd.y of the Butra. However, for those 1'1ho 

crave some kncmledge of Zen Efnd 1'Jho as yet are igl'lOrant of 

1. ts tenets t an external authort ty and cOl1(~eptm~l argumen.ts 

126 
may 'be resorteli to in. full ha,rmony 1'V"1 th ~L t8 basic truthc 

Accord.:i.nglYI, Boelhl-dharma endorsed the Butra. It 

is in the light of tJ'),is that a study of L8.uks:va'tara Dutra 
_ ...... """"'''OI _____ &lQ, .. _.-.nIko .. .,....... .. __ .. -.-. 

must be apprOl-3.ChI3d and apprai sed. And thus ~ Dr. Suzuki con-" 

celved. of the Sutra as IIScl.erl':id ~Hsdom gained, by self"·re··,, 
. 12,7 

lia.nceo ll 

Dr. Suzuki eva,lw3.te:cl Seng'"t.s 'an vSI philosophy in 

terms of his book~ ~~1.L~2?jE1~..J..!L£llll£l. Seng-ts !8.n propo'Lmdecl 

the thesis that dlversi ty or dU,c~lt ty argu.es for unl tYe IlThe 

Lanka joins hands wt th the Madhye,r!1a.ka.. The clol':t.rine of 
the Void. is indeE~d the fOUl'ldation of IvIahaye.ma philosophy; 
But thi sis not to be understood 1n the mann.er of analyt·o 

i cal reas oning. 'J:.lhe Lanlca. 1 s quite expli o.i t;. a.nd not to be 
mtstaken. in this respect o l1 

126 

127 b 

Zenkei Shiyam.a ( ~A: &t, iJ.\ ) IIZatank61.i Chugoku 
no Zen", O~9...!.,,.£,t!2.. 9 KQ~~L~~ 3p p. 330~ 
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tl'10 (or more) existed because of the One 0 " These tHO 

may consist of subjeot and object, or seif and others, or 

being and non-being. This dualistic existenoe harks back 

to a Oneness. Wi thout lithe On~" there could be no IitwoSIl •. 

Oneness is the ground of Trllth .. 128 

A ori tioal survey of the viellTs of Bodhidharma, 

Hul-k'o and Seng-tslen concerning ChIen philosophy, oompels 

Dr. Suzuki to concede that Zen l~as not the product of a 

Western logi.ca.l systeme Zen spr:tngss rather, from an e1:1-

lightement ... ex:r;»er1ence~ a "knowledge of the unknowable If t the 

issue of prajna.:intui t1.on .. 

To· this end~ Bodhidharma contends that the human 

mind 1s king to 1 ts o'&'mnature p keeps company wi th the mind 

of Buddha p and knows this experience instinctively~ inherent

ly, and immediately without recourse to objective aids. " 

Dr. Suzuki .interprets this contention as correct and commen-

dable! 

Hui-k'o's theory l"U~.S that the innate mind grasps 

the truth concerning self by a "do-lt-yourself u process, 

that of introspection and subjection.. -Dr. Suzuki 

seems to agree with this. 

':Q'len t too, Dr. Suzuki'does not challenge Seng-tstan's 

128 ' . 
Sogen,Ohomori~ Koza Zen, op .. oit .. , Vol. 3, po 37. 
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doctrine as expressed in his book Believing in Mind. The 

one and indivisible mind defies-any satisfactory elucida-

tion by letters or wordso 

The thrEle high-lights in the interpretation of the 

Chtan philosophy interlock in several aspects.. They do not 

invite the-ratibhal1"stic element of logio;it is intuition 

which tak:es the ascenCla--ncy. They do n.ot fail to reckon wi th 

the idiom of the Scriptures. So far p Dr. Suzuki gives approv •. 

ale But there is one further aspect of Zen l'1hioh Suzuki 

does not take into account p namely its relationship to the 

earlier Mahaya.na Scriptures and its dependence on them at 

certain polnts" 

Bo The Toz~~221 

(a) Tao-Hsin, the fourth patriarch in the Chinese 

Ch'an sect WSLS the incarnation and inspiration of the Tozan 

Group~ The doctrine of Tao-hsin had a two~pronged objective!: 

First~ the progressive practice of Zazen, whose secret 

llas to sit in medi t.atton in order to observe and to explore 

the mind; second, the study or service manual listing five 

ways to encou.rage concentration. 

Repeatedly, Tao-hsin admonished his disciples, 

Sit eal~~estly in meditation! The sitting in 
meditation is basic to all else. By the 
time you have done-this for three to five 
years, you will be able to ward off starva-
ti on wi th a hi t of mlealo Close the door 
and si tt Do not read the sutras~ 8.nd 
speak to no man! If you l1ill so exercise 



yourself and persist in 'it fqr a long t.ime p 

the frui t wi 11 be S"Dieet li1re the meat whi eh 
a monkey takes from the nutshell. But such -
people are very rare. 129 

Tao-hsin plaoed prlTI~ry' emphasis on spiritual 

meditation and realization.. Reading the Scriptures or 

conversing with kindred minds l1ad for him less interest 

and importance. He gave only secondary im.portance to a 

free and original interpreta.-tion of the Sutra. The uni ty 

of all ill1armas orlaws of the Buddha and the spirituality 

of all reali ty springing fr~..m them embraced the heart of 
130 hi s tef:'),ching" 

Tao-hstnfs basic theme l~as formula.ted as fo1.lm-Ts: 

"There is no Buddha outside of the minds of mortals.. The 

mind is the Budd.ha .. II He developed this thesis in flve 

points. 

Firstly, the essential mind of man is originally 

and wholly pure and of a qual,i ty identic8.1 l1'i th that ,of 

the Buddha. 

68 

Seoondly, one knows that the fQ~ction of the mind 

is born of one of the three treasures, (i .. e .. ~ the teachings 

of the Buddha. are rega.:r;-ded as the measures of the Law). 

129 
Dumoulin~ History of Zen Buddhism, 0E. oi t. , 

pp'. 78-79. of.. Masunaga ll IIIKoi tsu Shozenseki no Kenkyu tl 

(Studies of the sources of the early history of Zen) t in 
NBGN, No. 15, (Tokyo), 1949~ 

130 
.!.h!.i1. 



The movement of the mind 1s originally silent at all times· 

and to knml suffer1ng is an illusion. 

Thirdly, the mind is always awake and not motion-' 

less; the mind of pure thought (i.e~, capable of enlight

enment from wi th:l.n) is all'lays before the eyes; the '1a1'1 

(Dharma) of pur~ tnought is always individual and.has no 

form (i" e 1>. the appearance of things). 

dt tion 

Irourthly I' the body is always immaterial ( a con

and disturbance). The internal and external 

are ons., The boc1J.y and the realm of cosmic law (l"e .. , the 

realm as an object of the mind) are free from conflicto 

Fifthly, man must conduct himself well to be true 

to himself and maintain a quiet mind" Such a man torill 

always abide and can see clearly the Buddha~·nature in him ... 

self and ca..1'l. thus become an enlightened-one" 131 

cf. 

cf. Taisho ShJ-.!L~1.1'1:!~~t~ok~~2, Vol. 85, p. l288a; cf. Yanagida, 
Chugoku Zen Shush!:',. OPe Cit,., p. 24. 
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(b) Hung-jen, the fifth patriarch in the lineage 

of the Chinese Chtan sect described his flLYlda"Itental thought 

as follows: 

If a man desires to lm01>1 the L81,w of Buddha ~ 
it j.s essential to keep a pure mlnd.. The 
man who keeps a pure min.d. la:ys thE~ fou:t"'ldation 
for the state of enlightemtlent llJhlch is the 
lmportartt gate to entering thl3 1tfay (10 e., be
coming a :inmik). The pll-t'e mlnd. is the main· 
doctrine of the bml-ve types ·of Scriptures a11.d 
the origin of the Buddhe.s, past p pl'."esent, and 
future ,,132 

"Keeping 8, pure mindll! is the central thonght of Hu:ng=jen~ 

a practieal sUIlltl1ation of the way of self·~culti \7ation~ the 

Way, and the grounds for the state ()f Enlighten.:mento Also, 

he sald, one should s1 t for medi tatlon and observi1'l.g tb.e mlml. 

HUl1.g-jen developed his own special method. in E:wcm.:'dan6e wi th 

the Avat<!-lmasaka su.tras .. 133 Fundamentally~ there 1.s no dif·" -- ~ ....... ~--

ference bet1£t.reen tikeeping a p'l.ITe mind. and :r:'eal ml.nd!! and 

lithe practice of 8i tting in medl tati()l1 to observ-e the mind Ii .' 

"Keeping a pure mt!1d tI is a method of se1.f·~·cul tl V"s,tl on 8.11cl good 

cond.ucto ~ccording to the principles of the tea.c~hi,n.g (~r,- ) 

and the truth to be attained by p:ril'lc:lplE~ (~ ) it ml,ght he 

called the One vehicle (- *"- ) t OX' the s:m.pl.~em.e vehl('}J..e (ift.r~ 

3fC- ). But from the standpoll1t of Enlighte:n,ment (1'~- ) a.nd 

132 
SeJdguchi, Zen Shu 8h180 Shill 0:2" cit", p", 81. 
" ffiZ ~ ~ ,~~~~:~~-#=-.. ;t:.;; '~:Ji:=M ~~ ~ ~ 
%-ft~ A.~:i..*- f1. -r-==--f~'\~;:2:...:.t.,~ ,~~irjfz1.EL II 

133 ' 

po 79 .. 
Dumoulin, U.1.!~!:.9!Y_..2f~I?.!L1lud~Sg'l=L~ so _Ql?,~~ 0 f' 



Wi tness (#1f: ) the self-mind can be sed.d to be the prin

ciple (U tru til) (i1I~·fi~$.::..) <> 134 

It is significant; that Htmg"",jen cOlllUloncled to his 
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Suhsequol1 tlY' ~ t11.1 s 

8u1.;ra became central to tho Ch!1all School .. 

(c) Shen·",hsiu. 1i\1'as recogl1i.zE:!cl as th.e f01.li'lder of' th.e 

Ch~an. 8011001 for 1Torth.el"'Tl Chi.n.a~ At; the age of f:ift:y~,f:i.ve!1 

art of medi t.zl.tlon.. This guj.d8.:noe~ stresstng the :i.mportanc\~ 

an apprecia t1 on the. t; th(~ enI.:!. ghte:nn:~ent of the m:i.Y.'ld i'~as a. 

as th.e f.wme of thi s ell scJ.pl1ne 

a.nd education .. 

As to the grad'C1.a.l E~11tlightenm.e:nt~ Dr G DUIlloulin 

commented: 

The original m.ind 'NiS!,S tel be e:x:perienc.ed 1:1:1 
enlightemnent whlc~h is regarded as the sudden 
ai"l"8,kenlng to the r09.1i.29. t:i. on of 03::10 ~ S Ovln 
Buddha~,.nat;u:r·e" Basing thelr views on the 
LaYJ.ln;J..'Vt.:tt@tra Sut:r'9,z ir1hich taught grad'L'l.8.1. exer~~ 
ciset:o: 8:..r1d sudden real:lzat;lon~ Shen·"hslu and 
his disciples att;achecl great :i..m.portal'1ce to 
the pr(:;;paratory pr(?ctleesQ Through thes8 11 

all obscuri t;:tes~ 9.3.1 dustp l'rere to be wiped 
from the m:'l.r:;:'or of the puX'e original m.ind" 
Obscnr:1.tir:'.ls en"Ad. p&'tssiol1.s (klesa) theJ re-

134 
?ekiguc,h.l ll 



'garded as something aotus.lly existingll' the 
remova.l of Ivhtch requlrs(l great effort and 
could be L~chieV'ed only gra.dually» step by 
step Q The instantt;-m.eous chs.rs.cter of tll,e 
exper:Lence of 6111:i.ghtenment vm.s not denied, 
but because of the ~lhift in emph.asi s to the 
gradual proeess their opponents a.ccused them 
of gJ'.'acLw,3.1ism. 1 35 

Shen"",hsl u is doet:t"ine of the heart a:n,d the hout~e of' the 
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Buddha.. '1:he pilgr:lmag6 of' the original mlnd to the heights 

of Bu,ddha Wi~'!..S PU:l'lctuated by fi've sQ.,~called, g~a.tes~ 

IIF11,"stly fi th€;~ body of Buddha (whJ(~h l';Va.S also c,alled 

the g2tte of leayi1J.g all thought) i s~:::c:on.dly,~ to. open the 

ga tE,~ of 'VJ:l sdexll (the gate of the qutet ril:Lnd); thirdly i1 the 

ga te bey ond though t ~:md 'i')'o::cds; f' onr thly ~ th,e gate of all 

v/ dharmas (t~'hlch have) r:i.ght: nature; flfthlYF the gate of' 

n(',) djf'~ _. "136 .,., J. EU. enes e 

rrhese fi. "Ire gates p a,ccoX'dlng to Dr .. ' Seklguchi p i'Jere 

lnterpreted thu.s: (a) ,a 01ea:[' apprectatlol'J. and apprehen~. 

stem of the central id€ia of the North Ch ~an School or a 

sUd.den a'VJaJrenir'tg to its prospect and program; (b) the 

ree.ognl tion that ~'asdom l1'aS the re~J'ard of diligent applloe.-

t10n accordJ.ng to the 1;:1.'\118 of Buddha; ( c) the freedom of 

135 

po 86~ 
Dum. oult,n ~ !L~tll§.~~~x.-9~L.e..~11J?~~~19:hJJ~r~. i' g.B.!.~ & 0 
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doing not as one pleases but as one ought; (d.) a COl'P.mi t ... 

ment to the laws of Zen as th.e rood to liberty and l1.fe; 

and (e) oem.fidene.e and obedience mal.'ks the way that leads 

to the enjoyment and enrichment of' the original mind: 

keen. knoW""Y.tOI1 hinges the pcrte.l tC) the gardens of Buddhlstic 

truth,,137 

D:rs. Du.rnoulin and. Sekigu.ch.:l. agree in the charact;13r~· 

izati.on of Shen,,~hsluts teachil"lgE: on enlightenment as both 

(d) Hul""neng ~ the slxth pa.triarch i.n the lil1.eage 

"seeing :tnto one J s o'lm'). Nature" (j?..;, fl: ... ) G His emphasis ~'J'as 

on suo.del,). enlightenment" vli th('l.ren'J1ng from the 1'J·orld. of 

letters!> he attaJ.ned to the stB:\.tus of tlncm.=mind ll
il of 'hon· .. 

obj EH:~ ti vi. tyll I' and of Hl'1on· .. a ttachme:tJ t n '" And. furth.er ~ he 

eqLUlteo. calnlTIess l';rith li:Tisdoffi0 

thus~ 

• ., .. They would be able to see their O'1'm nature 
and iml'J1ed~ust tely 'VwlJ .. ld bEl E:nligh tened ancl 
beeome BUddb.as c e ,,1:38 

137 . 
S eldguchi ~ '?j£lL.§.h~,9;.. . .§.bb~~SL .. Sh!. p ~QIl!.., . .£~L~" ~ p & 1070 

138 
Ch ian 9 ~:~21e.!fJ?!.:~!._ s 9~~~1J?_~}H:€: 5' .9.p~S:.~~i. f P e 29 0 

II ~r }-* fL, flE. :I .Jf. J 115( ~~f1 " 



... $c,almness and 'Nisdom are the foundations 
of my method.. First of all, do not be de
cel ved in to thinking that the two are' 
different. They are one SUbstance and not 
ti'fO ... ;139 Those who und.erstood the method 
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of sudden en1igh tenmen t through absence of 1l~0 
thought 1'J'i11 reach the stage of the Buddha .. e .. 

, ••• It is useless to study the Law if one does 
not understand h1s '()'\Im mind •••• 141 . 

He rejec~ted' letters and Zazen~ but not education. 

Generally, he did not spealt of abstract lalOwledge in an 

academic sense, but his teac:hings came from the inner 

nature through wisdom.. In the f.latform= sU,trp'; he also 'em

ployed simple language and a manner able to interpret the 

profoundest truth of Zen. 

What verdict does Suzuki pronounce upon the four 

representa ti ve I>1asters of the Tozan School: Taoc"hsin p 

Hung..,.jen, Shen,,·hsiu and Hui-neng? 

Suzuki confirms the dictum of Tao""hsin that "The 

mind of a sentient being is that of the Buddha" emphasised 

in its five points .. These five 'emphases served as sign

posts along the mind's pilgrimage to Buddha. Suzuki decides 

that Tao""hsin's conclusion \'q-as acceptable and commendable .. 142 

139 
Chtan, The Platfprm Scripture, Ope cit., p. 45. 

":ft ~~ r~ >-;'.R __ \~ A$.., CJf-) 7~ % Jt..Jtffil 
14.0 ~~ J¥- - X-.:::. ". .'J 

llii., p. 83. "'~7L~~~%) L~d:-~ 

141 II k ~ $ ,~'., 15- 3! ~ilt.. '1 

Ibid. t p. 39. 

142 
Suzuki, P..it.lJ. Shls(' • .§h1 Kenkyu, op.cit .. pp.239ff. 
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As to Hung-jen, Dr. Suzuki conceded that this mast·(~r

mind in the Ch'an School outlined.a prescriptlon that could 

not be gain-said When .it declared the intent and defined 

the content of I1Keeping the origina.l mind". Dr. Suzuki 

states that the central idea of Hung ... ·jen l\Tas "sacred wisdom» 

self_realization. n143 

Suzuki approved of Shen-hsiu's reasoned recital of 

his five successive gates on the rising road to the Buddha 
l4l} 

Gardens of Truth in terms of enlightenment. Suzuki 

sta.ted that Shen-hs1u stressed the gradual enlightenment of 

the mind" Shen-hsiu also empha.sized gnxa.~~ first and pre-
145' 

sen ted .quj.etlsm in Ch tan~ 

With reference to Hul-neng's interpretation of 

"Seeing into onets nature" as fundamentally "Intuitive 
] 1.J-6 

knowledge II ,. wi th a status of "no-mind", Suzu.ki disagreed. 

143 
Nishfdanl, "Ch1).goku Zen Shu Shi", .QE. c~t.t p. 27 .. 

144 
Suzuki, Zen 8h1s0:8hi Kenkyu, Vol. 3 (",~ I~ ~ 

4~ 3r;;:.. JL ) (Tokyo, 19b8f t p" 142. 

145 
suzuki, ZeJl 8hisosh1 KenkZR, Vol. 2, OPe cit., 

146 
Ibi£., p. 223. cf. Suzuki, Zen Buddhism, Ope Cit., 

pp. 74-80.. "How then did Hui-neng understand Zen? Accord
ing to him Zen was the rseeing into one I s own Nature.' This 
is the most significant phrase ever coined in the development 
of Zen Budd.hism. Around this Zen is nOl1" c:ieystallized, and 
lie kn01'l where to direct our efforts and how to represent it 
1n our consciollsness. After this the progress of Zen 
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and declared that quiet meditation was but a half-w'ay 

house to the truth, and that· seeing goes beyond sudden 

enlightenment. It.was an active process succeeding it-

self en route to the incarnation of Zen. 

For Suzuki, "Seeing into one's nature l1 was vastly 

more than a ph:i.losophy or a morali ty. It was an experience 

--a redemptive experience, so to speake It was not merely 

a doctrine to proclaimo It was, rather, a devotion to ex-. 

press. 

The four Ch t Sl:l Mastelrs and their Judge, Dr. Suzuki p 

were in substantial a.greement on one point that Chlan in. 

its form of lmowledge was intuitive rather than analytic 

(as Western thought might be)o 

Buddhism l'TaS rapid. • •• Hui~,neng, however, was fully a11are 
of its signification, and impressed the ideal unequivo
cally upon the minds of'his audience •••• The seeing is 
B--'I1. instant act as far a.s the mental eye takes in the whole 
truth at one glance--the truth "V-Thich transcellds dualism 
in all forms; ;it is abrupt as far as it mows' no grada
tions, no continuous unfolding. • •• When the seeing into 
Self-Nature is emphasized. and intuitive understanding is 
upheld against learning and philosophizing, l'Te Imow that 
as one of its logical conclusions the old view of medi
tation begins to be loolmd dmm on as merely a discipline 
in mental tranquilization. And this was exactly the case 
l>xi th the sixth patriarch. Hui-neng did not forget that 
the 1'Til1 11as after all the 111 tima te reali ty and that en
lighteTh~ent was to be understood as more than intellection, 
more than qUietly conte~plating the truth.. . The Mind or 
Self-Nature was to be apprehended in the midst of its 
working or flli~ctioning. The object of dhyana was thus 

. not to stop the l'Torking of Self-He ture but to make us 
plunge right into its stream and seize it in the very 
a.ct .. His intellectualism was. dynamic .. tI 
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The m,sd.n thesis p respec.ti \fely of ea.ch 118.ster 9 had 

a common target.. '11ao-hsin ~ s l'there is no BU.dc1ha apart from 

the mincls of mortals ll ; Fhmg •. jen f s "Keeping an original 

mlncl"; Shen-h8i u' s IlKnowlng one! s mind!!; and Hul-neng i s 

flSeeing into OJ:le t s nature fl ·",,,,,all l.,mde:t'lined the inner nature 

through tt~Jl1.f! (lntui tio1'1) ,. 

Dr c Suz1)l;::t agreed i'r:l... th Tao-h~:ln and Hung- j en in 

the:lr vlE.~t·J that in.. the experience of enllghtenmen.t one dis",,· 

co:vered and deve!loped hi s 01lm Buddha nature 0 

orlg1:n.al mind!! vms interpreted not a;.:.: a IIstanc1J..ng~,stillll 

pl""oc~ess but as Et true progressi on~''''·lll.Ol:mtillg ~ x"unnlng ~ w-alk-

1.ng! 

Suzw\:i c1istl:o..g-u,i.shes between the Shenw,hslu and the 

Hui-neng Schools in the:t..r atta.ck upon. the tmclersta.nding of 

Zeln" The f'or[(J.er v s m.ethod "/tras .S!lri£lEE:.l. the It.;J. t;ter us: 1'Jas 

The f'ox':m.er couYlsel1E'.ld. lIto sit i.n medi taticm., to 

st:1.11 all :passiol1l3 and distll.rb:tng tl'J.01J.gb.ts u and to sttm.ul::d:e 

the inherent pur:'L ty of' the se1.f",w:'l.ture ~ fl 'J.'he latter em-

phaslzed II seeing the 8el1'-1'18. tur.e!! and advoea ted an alilaken ... 

mlnd $ !IlOod and. motive! 

This (~ont:r~asting inte:rpretation a.ppeared to be 1).TI.'" 

fall:' to both Schools., Actual1yv in the t1)iO :gchools~ it 'tIm.s 

not "either.",orl! but !iboth-al1dll~ Shen .. ,hsiull' while giving 
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Suzuki" furthermore 51 sharpened the contr£:tst betViTeen 

the t1'W schools ~ vJ11en he labelled the 8h811.-1181 u School as 
/' 

O''''':'! '~. ' 
tt~at~!l enlightenmel'lt~ rr'hJ.s contrast seems to be out of 

order because Sh8n.~hsiu~ S gives "sudde:n" enliglltc·mment fa 

promtnen.t role G Dr $ ~'H.ng·",tsi t Ch Han also bore wi tn,8SS to 

th.i. s: "Shen·~l~tsi u dld not rule out Y sudd.en t enlighterl.1Uent, 

n01' d:i..d Hu1.-neng d.lsaard, ! gradual t enl1ghterlm.ent entirely" 0" 1l1L~7 

in expoundiJ:lg the proi"oul:'H:lest tru,th of Zen. may be . Se{311 in 
]48 . 

a.n In(~i.clent in his Platform sutra.~ ~ Tt·yo monll:s 1'1"er0 argu·~· 
.. Jf"'.1I<I,.",._:.:" ..... .",..'''' ..... w;:rl~I'i<'I:.0Cl::r''~ .... .1',!III'·,''III(·'·r.<·:.no 

lng whetheJ:' it v.ras the "Vl'ind or th.e flag that v'Jas mo·v'ing~ 

For a long itib.ile the;)r could not settle the problemo Tflen 

!lIt was 1'18:1. theY' the wind nor thE~ flag; it 'V;l"i:lS the mind 

-vrhi ell. moved! II 

1., The Shen"".f'Hli .301'1001 ".>(.10"-""""' .. ___ _ "_ .... ,'t:':Ii,.,....._,"" .. ' ... 'hO:"">I .. ~ ....... ,1..,"A4 ... "'_.~' ..... );.::'Im ... !>!l!:2 

Shen·~hul. ~ the fottucler of' the Ho .. ·tse School of Chinese 

Zen~ w"as a disciple of Hu.l.&·neng (Eno) ~ the sixth Patriaroh 

of the Chinese Ch 2a:n sect" 

11~'7 
Wing"Qtslt Chan~ The Platfol'1Tl Soripture (NevJ York~ 

_ .. :,c;,o.~ .... ..ar=-_·~"_I\Q;""'~""''''''''i_''''f:L~~'''''..w.'bwo~~ ....... =-" __ ~ __ 

p. 15" 

I}·k8 
ll1i.s1, .• ~ ~ p" 10" 
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Shen-hui contended that "knowledge or intuition 

(Chih ••• ) as the gateway to all mys:teries tl was "a hindranoe 

to bodhi (enlighterunent)II. He shunned all forms of medi

tation (tso-chfan .J.f ) as being wholly non-essential. 

On record is his utterance, flif it is right. to sit in medi

tation~ why should Vimalakirti scold Sariputta for sitting 

in meditation in the woods? In my school, to have no 

thoughts is meditation--sitting, and to see one's original 

nature is dhy:al}~ (~~) ~ ,,149 

While Shen-hui repudiates the most highly honoured 

Northern School in the Empire" in the same breath he 

announces a new and revolutionary form of Ch tan 1'Jhioh in 

reali ty renoun.ces tradi tional Ch tan itself. He does not 

claim the doctrine of sudden enlightenment to his O't'ffi theory 

or that of his teacher, the illiterate monk of Shaochow, 

namely Hui-neng, but he claims it to be the teaching of all 

the six generations of the school of Bodhidharma. 150 

Shen-hui explained that Sudden Enlightenment 1s in 

keeping both with princj.ple (..ll) and wisdom. The theory of 

sudden enlighter~ent spells out understanding as a native 

faculty with no reliance on gradual steps. In sudden e11.-

1ightenment, the human mind is free from all enc~~brances 

149 
Hu, nCh fan (Zen) Buddhi sm in Chhla t " op s. cit. t 

p. 7. 
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from the beginning and reachefJ to fruition in terms of the 

dharmas wi thout any modlficE:1.tione This is the mark of' the 

true wisdom. 151 

To achieve full knowledge~ this Master tabooed all , 

forms of sitting in meditation and kept intuition on the 

main line.. . For him, however', iutui tion did not precl~de 

intellectual capacity and resources. 

2. T§.ao-t.une: S9J:l..2.£,;1.~) 

Shih~tout one of the most gifted and effective Chtan 

masters of his time and era was one of the creative builders 

of Tlsao-Tung Zen. Ascribed to him is the w'rlting 1~"" 

t tung-chi (~t11l ~ ) and T~ (~ ) with 1 tsTs 'an Qhl (~ 

;£ ) of variety, its T'ung (%l ) of reali ty and equali ty, 

and i ts ~1.. ( ~) of unity, :cendering Ts tan=T tung=Qh.:l a 

composite treatise at· once meta.morphic~ yet monotonous in 

issue. II It is a sameness with a differenceo The essence 

is a unit .. ' The effect may be a multiple. That essence of 

the truth demands an experiencee 152 

The La1'1S of Buddha a"re not intelligible through 

Sutras or theories--they are only understood by experience. 

151 
eh 'an, A Source BO,ok in Ch1 nese Phl1osoEhy, .2Q.. 

~, pp. 441-42. 

152 ~ tL 
Genru Kagaml.Jima (f..Gfk- f1L 11U ) t1Ts'an-tung-chi~ 

Pao-ching sam wei"., (~f!iJ~ ~~;;:..~) Koza Zen, Vol. 6, 
ppe cite, pp~ 51-52. cf. Dumoulin and Sasakis The Develo»
ment of Chln~se Zen, op. oi t:I>' p. 6 .. 
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A truth becomes vital only when proved in personal ex ... 

perience. 

Tung Shan.' s theory becomes clear in t1'10 of hi s 

works, ~_o-ching~sam -v:e} ( ~ tt..:;;. ~ ) and Ttmg-sh§:n_~

~'J'ei su:g,g.. The former depl'cts the process cf -purifica'tion in 

the quickening of the One mind and nature.,. This spirt tual 

function accrues through zazen. The latter book probes this 

si~!gleness of mind in terms of an interpretation of prin-

ciple (reason), ~n.J$ shan 't'Ju-~;rei_ sung. Shih-to'll and others t 

which he developed. 153 

The five roads which converge towards a correct, 

understanding of the universe, according to Tung~shan Liang 

'Chieh are: (1) Ultimate reality does not transcend temporal 

phenomena; (2) t.t'he diversl ty of the phenomenal world is 

other than theuni ty underly:ing that world; ( 3) EVen in 

the state in which discriminative thinking is transcended~ 

there exists the pow'er to manifest the function of all 

phenomena; (4) Even in the phenomenal world of diversity 

there exists the power to reach ultimate unity; . and (5) The 

state in which the preceding four conditions are perfectly 

blended. 154 

In the commentaries on the Five Points or Ranks 

153 
Dumoulin and Sasaki, The Development of Chinese 

ZeE.z..2J2" cit., p. 6. 

154 
Daito Shuppansha. o~. cit-., p. 294. 



(.!~hal.1...J;:l:t..,,:y!ei . ..§.:sr',B:) the comparisons play an important 

ro1eQ The most famous 1s Bozan HonjakuVs parallel of 

IIl0I'd and Vassalll...,,,.a simile it'ihich is often attached to the 

Five H.a.nlcsG Their logic may be expressed thus: (1) The 

Lord sees the Vassal; (2) The Vassal tU.rns t01mrds the 

Lord,. (3) rfhe Lord (alone); (I~,) The Vassal (e"lone); 

and. (5) The Lo:rd and Vass8~1 in union. Due to 10g:u:!.a1 trlc· .. 

ke:cy employecL in this connect:i.on~ at a later date~ the F:Lve 

R 1 flo] '1 i t d' ,155 an . .'':8 .e ". n"o ':Lsrepureo 

Dr.; Dmnoul:1.n E.uJ.d.s j~ I1rrh.el doct:rine of' the fFi ve Hanks" 

(1JIun.c~"'Shan 1'iTu'~vwl S'\.lng) of Tung·~shc= . .l.:n Liang Ch:i.eh is charac··· _____ ~_III· .. ___ - .. "-.... I_"_--_ .... -, ... -... "'~.,,,1I>' 
teristic of the (116:1.1ec::t1e of·Zen. ':[1118 tfive ranks f of !Jlsao,·. 

TUl1,g . School do not present any purE~ specuJ .. a,tlon p but pc)int 
. 156 

dlreetly to enlighterll!lent: and tb.us to c.on.crete re8.1i tY0!! -

It does not il1ustTa:i:;eJ a. gradual development of five 

successi-vo steps or stages. It ra thor inv01 V'GS five diffe:t>en t 

Zen experiences" 

}1a·~tsu w·s.s the dom:i.nant figure duri):!.g the third gen-

era ti. 011 [~.fter Huj~·N'Yleng ~ He stood in the mainst:i."'eam of 

Chinese Zeni> out of' which e'mergecl the pOvrerf'ul 1.1noh1 sect .. 

155 
Dumoulin and Sasaki I' The Develc~pment of Chlnese __ ""~-:'_~·_~"''''''''~...oI",:", ____ ,_ .... t':'I.o!Il:I~'':'''''~'''''''''''''''_NI 

~!?n ~ .2J?,!.....Qll e p P & 28., 

156 
Ibtl.1"~ p .. 25~ 
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ma.te rea.Ii -by through direct intul tioJ:l--an instal1..taneous 

act of self~rea.lization which dispersed all confusion. l-~a-

tsu~s doctrine of llol."Clina:r.y mind!! seeks ~~evelation through 

e'verJrday thoughts and commOl'lplace acti vi ties. And he pro<" 

pounded it as follows: 

Ordine.ry m:'Llld. a.oes not f1;mction i-lii th inten~· 
tlonal act.j.on but is 1':r6(:; from right and I'T.cong, 
recepti 011 and relea.se $ per'I<1am.once a,ndlmper~. 
maner:we ~ sa.:i.nthooli and COlUmonness.. All our 
dai ly ac ti "lTi ti e s'·",,:,I'J8J.lking ~ s tandlng i st ttlng 9 

lying dOi'Hlow-al1 respol'J.se to si tuatlons as they 
ar1 se ~ om:" d.eal1:ngs 1'1'1 th rna tt·ers as they' come 
and go.,.·"",a11 this i.s IraoG 157 

OrdlnG1.ry m.ind~ then~, is pure sel.f .. "consc.ioll.sness or 

pure intu.:i.tlon s free from a:ny diehotomY9 negat:l.oXl or 

afflrm.atic>1:'l.., It is riot mere1:>' a eoneept deI':ived from a 

logical process but it 1.s ac,t1.vlty ltself" Prajna ts not 

an abstract idea or anything statlc 0 It los d;;rna.mic, and con· ... 
158 

o1.'et8$ 

JYIa-tsu ptcmeered the use of shouting? };:nOVTr'i as 

IIKatsuu (Chin: ho) 8.8 a means w usher the cU.sctp1e in-to 

enllghtel1l11ente In Ma· ... tsu~ paradox 11[aS m.ixed wi th rud.eness" 

On. one occasi Ol1v at the close of a paradoxlcaJ. deba':t:e v ht~ 

suddenly grabbed the nose of his disciple plnchine; and. titlist~ 

ing it so v'iolently t.hat the latter cried out in pain···-a:nd 

157 
Chan-ch.:i. Chal1.g~ "The Nature of Chvan (Zen) 

Buddhism" p E.h11~8!L2l?I1~:L2§!.§..L"~!lg",Ji,g~~<29 S~~" ~ p., J-I-2~ cf. 
Q~~ 1!:?l:1l:.~~e8:~X!.e~~ L]A P'_._gQ.Q.5::!it~ __ t2L!l1§L~U1~1&1llJ...!g s t2n....2L!h,~~~J? ~ 
Cnua:n r.. t Chtang chou, T~ierl",neng Szu p 19199 p,. 9081.0 

158 
Chang~ 9k~s:,~J~<> v pe 42" 



in this experience attained enlighteITment;~159 

The chronicler graphically depicts this robust 

character~ r.1a-tsu,: His appareance 'l'.ras remarlmble" He strode 

along lUre a bull and glared about h1m, like a tiger e 'Hhen 

he extended hi s tongue D it; protruded ove~c hi s nostril; on 

160 the 801es of hi IS feet tt<Jo ctrcu.lar mark:1.ngs 1'10re imprinted. 

To the paradoJl::i.cal words and peculiar aeti.ol1.s intro~"' 

duced by Ha",,,ts'lJ. p there is nc~ logical answer. The paradox 

di-scloses itself in the pregnal1t mea,n:ing of mei:ln:i.nglessness, 

the sSlrte to be f'01)l1,d in the eorwrete s1 tuation of the t:r'uth 

press 161 itself universally' :t salone valld and vi tal. 

vJhJ.,le I'la",tsu echoes the core of Hut onJ:1.eng e s teaching 
162 

In "Seeh'lg' in to on8 ~ S rJ.a. ture a,nd becoming a. Buddha ll yet 

he adopted a completely d1.fferent approaeh. Instead of pres"" 

crt blng elaboI'ate logical fo:rmuls"e 8,:n.d. then neut:cali2::lng 

them, he used startling 8,nd graphic irratlonali tieso In his 

dl.aJ.ogu8s» the paradoxlcal poten.cy presented ·an impass9 to 

logic which had to be surillounted~ 

159 
Dum oull 1'1 ~ ill;.§ .. t2E:L_~?f_.2 en....fu1~9ill1.§.~ ~ .212.::."...~£.tt 0 D P " 97 e 

160 

161 
11?:}2.,,·, pp~ 99-100~ 

162 

.,..,...., .. 
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Linch! '!tras the founc1ler of the Linchi sect. He was' 

reputed for his violent howling, shouting and beating methods. 

Evidently these were not concomitant with emotional passion, 

but were cultivated as psycrlological attributes in pedagogyo 

He aimed to ·surrender knowledge and the sutras, and sought 

direc~ tly to challenge one I s own mind and to explore one.f s 
163 

O1m nature~ 

In this objective. Linchi's four-fold position 

attempted to l'1ean e;way his students from their attachments 

to subjects and objects. The first posi tion '!tras to remove 

the subject and to retain the object" The next was to dls·~ 

miss the object and to retain. the subject.. The .thirdwas 

to cancel out both subject and object. And the fourth 

position was to retain both subject and object. This pro= 

cess gives an inkling of liThe Chinese Mind ll with its pre

feren.ce for the pictorial whether or not \'-Tords were employ-
164 edG 

163 ~ _"'" ~ 
Keikyo Hayasi, "Rin-ehi-ro]{u'( f"CJ ~ ~ ) ~ 

~. Vol. 6, ~~ eil., p. 227. cfe See Ch'an Source. of 
phin~se Tracti t~9l1, 0'p. ci..t .. " pp. 360-63. cf. ·Yu-Lan Fung, 
A Short Histor, of, Chinese Philoso h (New York, 1966), p. 
2 • IIHence the Ch van 1\1aster Yi ... hsuan ••• said: lIf you 
want to have the right understanding, you must not be de
ceived by others. You should kill everything that you' 
meet internally or externally. If you meet ,Buddha. kill 
Buddha. If you meet the Patriarchs, kill the Patriarchs ••• 
Then you can gain your emancipation. ItI (Record sayings of 
Ancient 1rlorthie8.:1 Churu1 4). 

164 

p. 74 .. 
Wood~, Ernest, &.en Dictionar;t: (New' York, 1962) f 
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The record of Linchits dootril1.e~ ItThe Linchi LUll 

di vulges a person of vast vi tali ty p and. oracular originali ty-. 

liThe true man of no rank u 1:8 Linehi fi·S term for the self as 

life actiYity.
165 In hiE3 lectures to h~LS stuclents p he was 

inforrw.l and often Bracyll in ht s speech. In a real sense \) 

Linchi enltsted the totaJ. strengtJ::t of his person!.:!.li ty to 

. constrain the student into an lIlJ.mediz~te E!{'\l)'alrening to the 

prese:nee of and. pressure of the truth! 

HON does D:X"Q Suz'uki rate '(;11.8 I·1a.ster of the Southern 

School of" Zen? 

Suzu.kl . rated Shen~"rl'ui EtS i.llOre int;el1ect1)J~1 in hi. s 

appreCiation of Zen t.han fiJa-t.su p Shih-tau a:nd othe:r.so !§..!§;\13;,,~ 

.t.!.J2.rh0,:~:?'1L.~Js c:.ent:r'al in his tho'ught~ places pra~ll'ia tntuition 

16.5 

6 
S uz ul;:l 1) £.~rL;§,Y.£Js.:lt~j:~~UJl .. ,g!Lq_r,,!?y.£lt9l&!.§.lz§..~!:,§. (N e'\'J 

York p 19 0) ~ p. J2 a II One clay he gave th.:'L s SeT1Il.CHl ~ S Tihere 
is the true mal"l of i1.o rank i:n the .mass of' ueJl'.:ed f1esh 9 'Hho 
goes in and. out from yOU.T facial gates (1 e eo ~ sen.se organs) 0 

Those who have no'c yet. testlfted (to the fac;t) ~ loo1(v look! t 

.A. monk came f01"1vard a.nd. c~sked, 'Hho i. s th:i. s true man of no 
ranI>;:? v Rlhzai came dO'i-il1'l from. his cha1r [~ .. :ndll' tak:1.ng hold of 
the mOJ:1.k by the throat said~ 'Speak lt spe<::l.ll:! t The l1loYl.k hes:i.~, 
tated.. Rinzai let:: go h:'LS hold. and sa:id~ !V1hat a i"TOrth1ess 
dj.rt"',st:i.ck thls ls~ f ~The true m.an of no rank w 1s H:'lnzaits 
teX'''Jll for the Self.. Uts tea,chtng is almost: exclusi \I'ely 
aro'U...'Y'J.d thi s l>1an (nin 9 jell) 01" Person ~ '\;\Tn.o is sometlmes 
ca.lled t the 1rJay~·ma..ll r (Sl2:.'11:22; or .1:§..q:::j.~~nJ.. He can be said· 
to be the first Zen :m.aster in the hlstory of Zen thought. in 
Chlna who empht=J;tlcalJ..y asserts the.1.:>resence of tl'l.is Nan in 
e'rery pha.se of our hl)mal'l life-ac ti v-l ty 0 He l s never' tired 
of havlng his f'ol101-rers come to t.he realization of the 
Han or the real Self Q The real Self :t s a k:i.:ng of metaphys
ical self :tn opposition to the psychologleal or ethical 
self 1tih;t oh belongs in a f1n1 te wOT.'ld of re1a ti vi ty 0 

Rinzai~s Han is defined as 'of no ra..nk~ or tlndependent Ofi 
(mu-ye 9 wu.~i) ~ or tid th no clothes on ~ t all of 't'Jhich makes __ JL.",;;. . 

us think of the tmetaphysical g Self.1! 
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. 166 

(Ch:lh) II . not knoudeclge (h1 its originally accepted sense) 

as the gate1..;rayto all secrets" 

Suzul~i W s estlm.ate of Shih""tou~ as the exponent of 

'lIs fan,~t !·un\?." 011 Iii a.rose from the fol1011"ing incident Q 167 __ lI3IlOu:ao ___ ._~~:;,.Q. ___ -n""",. 

Shih-tau. remarkecl v IIt10rds and acttoxls are of no ~tvail~1I 

!J:'Q th:i. s Yueh"",shan said. p BEven 'I'rhen there f-lre no 1\T01.'ds 9 no 

aotions, they are of no avail 0 " Shih,~tou re:plled~ IIHere 

is no room 6"IT0rl for a plriheacl.. II Yue:h·"shEm added, "Here 
168 

it :113 like pla:n.t:lng a flovIel:' on the rock .. II And 8h111.,·, 

tou e:x~pr0ssed. bj. s full a,pprov£J.l.! 

II expe:l:'ienc~e 11 8 I.'::h 001.. H(~ e lc.b ora ted. this systeul into flve 

1 j ~ ~" ....., • ~ t r.» ." ]·'·1--,....·'1· t 169 a'l18.t::erJ..ng as I,;;ue l,r1.:.e ~ SPJ.r J.. U" .. .I. en ... lg .... l"entu.8n • In 
J?O 

metl?tphorl Co but 81m,pIe 8peec:h $' Turlg~shan mad.e hi s popular 

In Hs,·.,tsu~ Suzu.ki founel e.r.t advoc~a te of' the saylng 

166 

167 
Suzn.k:lI1 Zen 11.0 SJ:.Ij .. 80, OP. c:d.t~ ~ po 1940 

_'-~"""""''1:.~''''''Il",,".~:::.-:>;:o,l,"-~~,'''-'_1/i _"._\~=-~,,,,,..J\!_ 

168 

169 
Koshl Hirada 

( 3firl tl" 3£M:.$JJ[ ) K o:~ 8.. Zen ~ 
""" -.~ .. ,~~~ .... "",1I;t-__ ...... <t 

Vol" 
52.4 .. 
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liMy everyday thought is the ITao. 1I171 In other words, Zen 

Buddhism for him was as a subject! ve phenomenon gro't'Jing 
172 

out of experient:la1 situations. 

Suzu1{i roe·ckoned the sots tus· of Linchi thus: 0 "He 

(Rlnzai) did not l11l:e the round-about Tllay in 1'J'hich Buddhist 

experience w&s treated by philosophers and learned doctors. 

He wan ted to reach the goal directly.. He obli tera ted 

every obstacle in his approach to Re~lity. All rival 

thin~ing had to be expu..11.ged to a1101'1 free and independent 

concentration on spiritual enlightenment. 173 Every hindrance 

to suoh focal experience must be instinctively hurdled! His 

central idea was the splritu~lity of enlightenment as in 
174 

Zen. 

Dr. Suzuki has committed himself to the position 
' ________ m~ ______________ • __ .~ ____________________________ ___ 

171 
Suzuki. The Zen Doctrine of No-rUnd, (London$ 1949), 

p. 131. cf., Suzuki ~ IlA-Reply to Hu Shih""~" oi t., P ~ 29. 
of. Tao Yuan (~fIr... ) Ching Te Chuan Teng Lu ~~A~)., 0 

"Hy everyde,y thought is the ITao" (-f""I\!:~., Thi sis explained 
by him thus: "Krreryday thought means to be doing nothing 
special: it mea:ns to' be free from. nihilism as well as eter
nalisill. to be neither a saintly nor an ordinary man, neither 
a wise man nor a bodhisat.tva. My going aboutf standing p 

sltting~ or 1ying-do~ITl; my lneeting situations as they arise; 
my dealing with things as they come and go--al1 this is the 
Tao. II • 

172 
Suzuki, Zen S~lsoshi~ Vole 3, Ope cit~ pp. 117-124. 

173 
Suzuki, Essays in.~en Buddhism, Vol. 3, Ope cit. 

p. )3& 

174 
Suzu...1{l t Zen Shisoshi., Vol. 3, ~:e. c1 to, PPe 344-350. 
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that Ch ian i'ras ltillogica,lrtand tthnowledge of the unkow-

able tl ~ and so for him p pri:m.arily $ the Ch san experience 'was 

bOrYl in tntui tion" H01'-Jever, in the light of the theories 

of the Dharma Schools and the know'ledgeable JYlasters of the 

South€ll"n Zen H(')vement~ is the SuzuJl:i oontention' tenable? 

According to the evidence presented here t there a.X'e certain 

logics.l aspects in Ch tan" 175 

If the foregoing support for Suzuki is a(~ceptablep 

wha. t Illeri t resides in the vast variety of strange gestuJ:"es 

in w'oI'd and deed to effect ex-perient1al enllghterlIl1e:nt? 

Suzuki 0.1 tes Dr .. Bu Shih, who ~·;ri tnessed the fa.ct that 

b9.s:1.c to such techniques ~ there was not always a:n illogical 

factor but a principle of ed.ucl;;l, t;l on 'I'Thioh avoided speaking 

tooplainly and used a method of stel:"'tl dJ,sclpline in whioh 

the hU.man made its di scoveries by a II (t 0 .... 1 t .. y oU.J.'" self II pro~~ 

cess in the 't'l'akeof h~ls or her Cl"Nl1 ever-'t'ridening 1ife,.,ex~·, 

"'1 - 176 pe.L. Emcee 

175 . . 
cf" Chung-Yuan Ch.ang" uChan Buddhism: Logj.oa,l 

and Illogical l
) ~ Ptb\';l2.§.2EPJ>:~§:"§:'t...?.1.'LcL H~~"!2,1 Vol .. 17 f 1967 ~ 

p~ 47" liThe truth of r.rao~ howeyer~ is inexpressible. There
fore~ t''J'hen Shihu·t~ou. Hsl·D chien asked ptang Yun: 'vJhat is 
daily activity? t P Gang Y1..U1 ans't'l'erecl1' 1~fhen you ask a.bout 
daily ac;ti vi.ty I Canl"lOt even open roy mou.th .. ~ Dally activity 
1s the unity of one~s inner res, Ii ty, free from contradictions 
and beyond intellectual d1sput,i;1.tion·. ." ~Rejectlon of an 
answer does not necessar:'lly imply that '1:;he answe:c 1s :I.ncor
rect in any intellectual sense. Rather~ thc~ purpose is to 
reveal the depths of the inner experience; to free one 
from the bondage of logl(} and discu.:rsiv.0 thinkints-.. .. .. "Ma
tsu as representative of the logical and illogical teachings~ 
respectiyely of Ch n8J.no II 

Dr 
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Other ma.sters ~ 111re £!ia.-tsu, at times taught in 

simple speech rather the,n resorting to enigm.atic wordsI)' 

gestures or acts in order to convey instructions to their 

dlsciplf:is in the quest for Zen enlightenment .. 

SUZl.lki ~ s rejec.~ti0l1 of the intellectual aspects of 

the Ch ~ an JiIasters must n.ot; be C'>ver·~emphasized.. The Ch ~an 

Nasters were not bound by th.e SC}J.:"iptu.res but 1'rel~e oO!).cer'11ed 

l1Tlth the pr$.otlca1. CF.::.res and COrlCEfX'l'liS of daily living in 

order to int:roduce persons directly to E.~p:1.rl tUfil e:n.l:tghten-

men.'\:;;> Ih,"'I~'J'ever ~ the :'Lronie fact re:C1lE!lns the. t though the Zen 

monl~s claimed to bypass the ScripttJ.res ~ wi th 110 :J~eliance 

upon 1\l"ord.8 and lettel's 0 yet these same mon.ks ltV'rote many 

more books tr.t8ul those of' Gmjl" oth.er Buc1.c1hi st seed; l.n Ch.ina.o 

1 '7'7 the ave:C'tCl.ge con tem.porB.r~· people Q .. 

Strong evidenoe of Suz;uJd ~ s endm::'semel1:t of the 

Ltnoh.i d.()otrines 11es :i.n the faclt that Dr", Suzuki prom.oted 

these tenets in the \VGst e Furthermore ~ some Japa.YlElSe II sotoH 

schc)lars a:re presen.tly making preliminc,l.ry efforts to j.l"1tro"" 

duce the "sotOI1 doctrines to the WestQ In suppori; of this' 

view fI Dr ~ Kaplan declared: "Ze11 as expounded In thl9 writings 

of Daisetz Su.2;uki.~··"a member of the Rinzl)j. (J ... il1oh.:'t.) sect of 

ppo 

1'16 

21-22" 
Hu~ IlCh~;J.1 (Zen) Buddhislll i):l Ch1:nal!, ~"I2~C?1.!:> ~ 

1'17 
Chang p 
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ZeJ:1=""tends to malee it rathel' more blz.:arre and pa,radoxic,al 

than is true of the other major sect p Tsao""Tung School 
178 

(Soto) Qil 

Prlme,rlly ~ the 't'r~el tel' bel1ev-es these statements 

troduc.e "SotOft1 to the 'lrlest p ht.~'Ve be·en too feeble o and his 

em.phasis on the i:r.'\rilltion~:Ji,l aspects of Ch 8 s'1,), have been too 

Zen sects" :i.ndJ.c,ating in terms of intellectunl emphases 

p1"lmarl1y irred;5..onal Dl1d the ChVt:~.l"l ma.sters geneJ.:':='l.11y dtd 

. 178 not gt"iTe logtc!:J1,l anst<;ers p yet it; is meeJl.:ningless when 

repre!~ent.;ed w·h.olly r~par'c from its intellectual const1 tuents & 

po:n,ents from. their treat:'l..£0sQ And YE~t it is th:tsvery 

con.sti tuent 1·1hich D:t"0 Sl1I.zuk1 neglei.~ts to inC01"po:'CEl te in hi s 

1?8 
yu~ I~).ng Fu:n~~: 0 :fr:~.J~J.!£:r.:t.liiS!.:~.Q~~J:=g,t,11h~hn e~~.",;r.1111'" 

9..§Sm:h!9 ()rL~~"_Yl.t"W pc 2650 01'0 11;:,;S9.Q p. 390" HAll Ch 8anists 
}lOl'leVer~ lrr8speeti,re of whloh il'.I.terpretatlon they acc.ept~ 
emph.aslze five l!J.a1.Xl. points: (1) the H:l.ghest Truth or F'lrf3t 
Principle is In.expressible; (2) IiSplr:ltual cultiys.tion ca.n~' 
not be cuI ti V$, ted.!! ; (3) in th.e last resort~ nothing :u:: 
ga.ined; (4,) fiThere 18 no-ch:i.ng rcn).(~h in the Buddh:ist tea.ch"" 
ingU ; (5) "in c&.rrylng i'rater a:nd· chopping ~7ood; therein 
lies the wonderful rrao. II 
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interpretation of Zeno 

Tl- 1,1 
" 

"" !!u 



Chapt;er 4 

CONCLUSION 

Suzuli:i v S app:J~'ec1at:1.on of' Gll f~:tn caXl be summarized 

as f0110"\'18: Zen ·vJ"S.S the most lrre:t;5.onal and h1ccmcei vable 

1"eligi QUS s;;rstem 5.11. the vrorlcL Zen 1'Tt"lS not subJ ect to 

logical analysts or to i.ntel1e(~tual negotia.tiol1e The main 

COl) .. rae of Ch~al1 i'J"F.:1.S that of IIPrajnai! (tntuition) and the 

maj o:e eoncept lIV-8.S that; of liSa. tori II (enlightenment-experi er:we) • 

While Suzuk1.' s attaclr is agalnst thEl rat:Lonal and log:i .. oaJ.. 

fam.l.lt~r in the quest for Ze11.$ he does stLll reoogn12;e that 

the j .. ntellE~ct :'Ls not taboo and .. does concede that :'Lt has tts 

01'ffi proV'ince. The cen:;;ure on Su.zuld is not the .. t of an In·~ 

discrim1nate disregard for the tntelleet but re,ther that:. of 

h1s 1"1gid obsession vq'i.th the i110g1ca1 aspeot of Ch t~lno 

His poslti'cm. is 1n sharp COll.fllet "(Arith that of modeJ.:'n 

scholarship ~ both on the eh ~ an masters in Gh:tna e.:nd the degree 

of il"re,tlonality in their philosophY0 

In Chaptel'" 19 Suzuki t s credentia.].s as a leading 

author:i.ty in Ch '8,n Buddhi.sm '~~ere ext::t.m:tnecL He l'Jas well 

e,cquainted 'with Chfan from. early in his life; he studied 

it academ1.cally ano .. came to a furthE:;r vndersta.ndh1g of it. 

Subsequently p he sought to introd.uce Zen ph.ilosopJ:1y to th.e 

93 
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"'Test. 

Two assessments l'1ere made: on the negative side, 

Suzuki was criticized on the groQ~ds of not having fully 

grasped the historical standpoint of Chinese Ch'an; on 

the positive side, his philosophical position ,was thought 

to be correct. 

In Chapter 2, it was noted that Suzukt contended 

that an interpretation of the Chlan experience must be 

primarily subjective and the history of Ch'an must be seen 

in the con.text of the eh 'an School and that Bodhidharm.a 

arrived in China in 520 A.Do He also contends that Hui-neng 

was the founder of Chinese Chlan ,Buddhism. All these argu

ments have been challenged by modern critical scholarship. 

In criticism of Dr. Suzuki, we have maintained 

that the study of Chlan ought to balance both a subjective 

and an objective approach that such a history of ehlan 

should recogni2le not only the Chlan School but also other 

schools of Chinese Buddhism, other Chinese religions, and 

also Indian Buddhism.. Vlhile it is cOllceded that Bodhidharma 

was probablyanhistorical-person. it is held that the date 

of his arrival in China was in error and that Hu's choice 

of 470 A.D. is more likely,,' Furthermore, the contention 

that Hui-neng 1'1Ias the founder of Ch 'an is unlikely.. The 

composite authorship of' Ch,'an generally supported by the 

leading scholars appears the strongest possibility. 

In Chapter 3 Suzuki's criticisms of three Schools 
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of Buddhist thoughts the Lan1mvatara, the Tozan and the 

Southern schools, ls desori.bE'~cL Suz1.,1ki IS interpretation of 

Ch'an was primarily irrationa.listic; llirrationality!1 and 

lI experi,ence ll colour h1 s intex'pl'E:~tai;ion of these schools" 

Although logict:a.l thinklng is seeonda:ry~ it did form a 

part of 0:r1. ginal eh! an.. Dr.. Su~:;u.ki 1'l.ad not noti c.ed thi s , 

apparently .. 

Suzu}\:i IS understandi.ng and interpretation of Ch ian 

thus su.ff'ered from a lack of be~.lanc:e g partly from. an in~' 

sufflcient gri:.1Sp of the b.:l.storlcal date. and partly from a 

failu.rel to set it f:lrmly in the context of the otb.er Ghlnese 

sourl~eso He picked eertain a,spects of' Chta:n (e.g~ enli.ght.,. 

enment and irrat:i.cfD.sJ .. intui ti.on) I-'lhlch 'best sui ted h1.s per·,· 

sonal bent or philosopl1J .. oal pU.:r.pOSE:~ p but in doing so» he 

failed to accoVJ1t for the pragmat:tc and. sec0l1.daJ.:'Y a8pE~ct;s 

of Ch fano Thv.s manua.l labour and ha:l'rl 'VITorl{ :fo):' self=support; 

"Jere a part of the eh nan eml')ha,g:i. s according to the Ta.o,~c)bj.n 

School; SuztlJri t s only referen .. ce to thi S W[-l.S 'in conneetlon 

wi th Hui-,neng.. A fu,:rther example of thIs lacl{ of balance 

may be seen in h:1.8 tree.. tment of Line-hi ar f1: t sao-Tung 

(Soto) $ the former being Gi'V'en yer-;l full ·;;.'eatll1en.t. but the 

latter being mentioned only briefly in spi te of hj.s signi

ficance fol' th:e ir:l.tel1ec~tuaJ. aspeots of e11. wt.m. 

Dr .. Sv.zu1{:i is stress on the philosophloal e..n.d spirl t·· 

ual aspects over and against the historioal and practical 

aspects of eh ~an may be a subconscious movement tow'ards its 



Indian origins: The Chinese are a more hi storle-ally

minded and practical people than thel Indians a.mongst whom 

this religion originated 0 

There were a num.ber of sts,X).dard Schools of Buddh:Lsm 

in ChY .. ns, of whtch Chtan was but oneu Suzu1-ri, for the most 

part\i' sou.ght to see BuddJ.1,ism as such ~'!nd the related 8ehoo1s 

in partic'IJ.lar p in the light of Chian. He was not too h08'

pt table to elements of Truth gleaned. by other schools' anct 

students-···some more philosophieal and others more pract:tcal 

ths,n he! Suzu.1:i:i elld not grea tJ..y pl.'oft t by the 8~!,y1ng: "I 

can learn. somethiY.!.g froy)). everyone I meet~ II ~?:'nd HUe who 

does not learn from h5..storyp is doomed to re·~live ltl!! 

8u2';1)].::i lIms slmq to grasp thEl t:euth. tha.t the sub~· 

jectlve and. objeetlve pa.rts of expe:clence "f'i'ere cOJ.:'relat1Ye. 

The subjective informed the ob~lt~e.ti Tre p and the objective 

transformed the sub~jeetive •. ·Because Ch vs-l1 l'laS produced in 

Chi.ne. a t a certai:q ti.me $' by' a ce:r.t.ain people ~ in a certai1:1 

plaee v it assumed a specific colour and character. 

Chtan was planted and. cultiyated in the so11 of 

Chine se men t.ali ty g The seed of Buddhi sm was I:ndia ~ ~rhe 

soil of Zen was Chinese. rrhe Schools of' Buddh:ism were 

interrac:i.al and 5..nte:t'nati onal. Th.e 8YSte\TI1 matured through 

union 1'Ii th the frui ts of hi.storical~ 8cit;~ntj,fic and prliloso

phical research of even "such a time as this!1l 

Hhat then is trle net contribution to Zen Buddhism. 

according to Suzuki? "\Il1111e the lntellectual approach to 
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religion has its limitati()ns~ nevertheless it j,s a hand ... 

maiden to lfel'lllghtenment< .. experiencel! en route to the truth 

of Buddhism. Suzu.ld ~ s early experien.ce attests this! 

Suzuki! s emphasi s on II experi ene-e" as p:r:imary and uk..no1'lleclge!1 

as see.ondarY9 il1cUeates his c),asire to make Chwan real and 

t:i.on a transeenciEmt veh.iele of lr.no"Vl"leclge $ 'Nas Suzuki w s 

irmer d.esire to hs;ve fellowship intime,tely' w'i th the Chinese 

Furthel'9 he dld not maJ::ce a prope:r 1)als . .rwe betW'een 

illogical (j.ntu~\..t:1.ve) and the loglc,a1 (rational) aspects 

of eh tem.Q r:r:~hese a:x:'e l::in :i .. m.portant part of the IncUan 

OJ'~~O,J!11('" ""nd ''''1(''0 of ce""'t'''''in ('h'1.:t1e~'<"" ... ·:r .. ,.,·~i .... iollc:' (E'> (I" ... .J .. t:;::l.!· .;:) <:A- G"-' ~~':i 1..1_ (,A. .". c~" b. c;;(,.U. v ~') " .. (} C't $ 1t 

rrhen~ t()O~ the primt:3,cy of inl0N'leelge VJhich h.e accorded 

to the liilloglcal aspect of Chuan ll gave e\1"iclence that "ra·~ 

tj.0111::1.1 thtnking" 'Nas not; the s ole approach to the 1I'Iho18 

truth & In othel" wo::ccls D the "logical ll and. th.e "illogicalU 

1.n search of t1'1e t:ruth of Ch tan or a.ny (,ther philosophy of 

religion g can and ought to be used together. 

In swmna.ry, the contribution of Suz;l).ki-~·the phi10'~ 

sopher-.~to Zen is subjeoti ve and dO't'mo,.to·"earth" His approaoh 

is in terms of pe::csonal realization and real! tyo He affirmed 

that in order to find the religions truth that is the essence 

of Chvan p one must be freed from slavery to logico The tr"L.'rth~ 

he emphasized~ v~as a l1 self-identify'ing of absolute opposl tesG \I 
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Possibly the most unique contribution of Suzuki to 

the entire system of Buddh:i.Slll was his understanding of the 

179 relationship bet':1een v;isdom and love. Suzv]{i explained 

the relati onsh:lp between th.e hlO as freedom of lcnow1edge~' 

He said that In BU.ddh18m (i G:e 0' ~ Zen) ~ there were three 

aspects,~ IIgreat wisdom" f IIgi'eat loye ft p and. tlgreat approp-

. t II 180 m f " l' t rJ.a ;e means .' Ihe: ina.l rea l1:,y 'Ha.S he exi stenee of 

the HvoiCl fl ( 

nothing has an :i.ndepenclent n8 .. ture of' its o'wn) <> The world 

generally emphasized IIgreat Vii sciom U ., Pure L~:tnd. Buddhism 

emphasized IIgreat 10Y8" throl".!.gh BocLhisatt-va. The "great 

appropriate means" fall SOme1iJ'here betw'een these tl'W; by 

this means t thorough and free think:i.ng (which 11S .. S."Y.l.ot oon-

ceptual anaJ.ys18) T,1'as cultiys.tecL "Great 1'J':l.sdom s great loye, 

179 
S uzuki ~ 2..§lt . .£p'~g.2z.rli§!L,@l~9: .. _l'.§";z.crtQ§:.n~~y.~§.t.§. ~ .2J2.~~~.L~" 9 

po S8l> -UPrajna "Olu.s Karuna, w'isdom plus love." - cf' .. Ihid.', 
p~ 70. IlLove an.d compassion, woe oan th.1.1S see, are the~-
essenc.e of Budlihahood and BooJ.'1isatt·xrashipo These Ipassions! 
make them stay with all betngs as long as there is anyone 
of them still :im the state of U11enlightenment. Ii of 0 Thomas 
Norton, liD •. IJ~ 0 Su:z;uld: the I'1an anti IUs ~'Tork" p The Eastern 
Bl?£.2J.l.\'§j::~ Vole II ~ Hoo lv g]~~,~ .. c:i:.:to ~ po 5'" IIDr-:·~SuzuEi~say
l.ng. 0" was t the most :lmpox'tEmt thing is 10-ve I •.• -. truly 
Pra jTta and Kal"'Ul'l!Sl, are one (as the Buddhi s t say s) or Cari tas 
(love) 1 s indeed. the h:'Lghest krlOiliJ'leclge <> II of" by Toko Koelo 
(3lf -3- .:.c i1f. ) t~t~ansla tecl by Suzuki II Zi.!?.!.! (Tokyo s 1965), 
pp. 14·-J.5 ~ of. }1a tzuda:n:i. t .§1Z*.]]s.L"p,§1.~§.~~t~.22:P op.. c·i t" t p. 58. 

180 
H!2J.1.91?2-]{a

e 
( 1< ~ {~ ) ~ expedient method of teach

ing by Buddhasancl Boclhisattvas .. 
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great appropriate means" are important for thought; non

existence is their aim,18I 

Suzuki saw the fundamental aspects of Buddhist 

philosophy 'to be contained 'in "great l'1isdom ll and ilgreat com-

passion". "Great wisdom" was essentially compasslon with

out dualism. 182 Suzuld interpreted IIw1sdom" in Satori as 

freedom of knOl'lledge; when one attained the enlightenment 

exper:1Lence, one was free from abstract ,knowledge., He said: 

"Zen aims at presenting your vitality, your native freedom. 
183 

and above all, the completeness of your being." Again 

"Suzuki is adamant •••. ( that) the goal of Zen is tthe attain-

ment of freedom; that is freedom from all unnatural encumb· .. 
184 

ranees" II But Suzuld g:uarded the independence and free~ 

dom of IISatori U from being determined by the intellecto 

The independence and freedom of "Satori" from thought is 

invariably true. but this does not mean that "Satori" 

could never be expressed in terms of thought. The "freeclom ll 

aspect of "Sator1" actually means "reason of non-reason", 

181 
Suzuki, Ninl?en ika\ll .. .i1£.1il_bekika, Ope ci12., pp. ,80-84. 

18:2 
.!.QUh., p., 200. 

18:3 

p. 64. 
Suzuki, An Introd~tion to Zen Buddhism, OPe cit., 

184 
Harold McCarthy, "The Natural and Unnatural in 

Suzuki v s Zen, II Chi.cago Revi~.!:it Vol. XII t No. 2 (Summer). 
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or ildiscrim1na:tion of nOl1.discrimination~ 11
185 

In fae t t Suzu1ri is re ligi ous program vlT8.S tha,t the 

essence of Ch 1an should be a:, balance between freedom and 

J.oveo Suzuki stated: nOm:.' mission. ~ 0(1s) m.aking it 
186 

possible for love to achieve her end. n He reeognJ.z;ed 

that l..mlimi tecl f:r88dom l'J"aS dangerous; it tended tow(:3"rds 

disorder" Likeiqise II aimless freedom i,'li thout love tended 

to be iJ~:J::'esponslb]_e (eo·g. II • •• irresponsible in a ba.d sense; 

th t 1 t " ~ J, 1· f ) 187 . 'ey are an ··l·~mora .. , t lley are no cae a 1 ree '.' .. And 

in Suzuld'ts ul"lique lnterp:cet.ation of Ch~an~ its lx:tsis 'j;·.J'tc:l,S 

a balarwe betvJrc.:en Iffreed.o:l1" and love as ",Satori il (enlighten-· 

ment-expe:r:ienoe) .. ' 

Finally» the questi on aJ.:'i 8es coneerning whether' 

SuzuJ{1~s ];H'8sen.tn,tlon of' Zen is that of a creative thinker 

or J:ather an lntE'~rpretation of Ch tan. In 111.8 bool\'" Thirtv $ ........ ,,,"' __ ...s.... 

ti ve th:lnker~ 8U2l1.k1. tel18e •• Zen must be grasped 1'\1'J. thin~ ••• 

and that only "\by actually' becoming Zen c;an one know 1 to 0 • 

'¥l7hen he cond.em.n.ed the intellect as inhibi ting our original 

spontane:"Lty~ Sllzulri took it for gl"anted that~ once the 

185 
Hi:-coshi Sakamoto s' itA Unique Interpretation of Zen ll 

~Q1§_f!:1!.§"!~~,1\!d91§.12;;"b;~~ ~ Vol" I I ~ N 0 ~ 1 ~ g'p"',,:_£.t!? ~ p p.. 1.], J e 

186 
Sohaku Kobori, II~L'he Enlightened Th ought II , 1£1S1~ v 

p. 100~ 
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intellect is eliminated, the 1£.2 will take overo ll188 There 

are two clalms made here: (a) that Suzuld is a creative 

thinker, and (b) on the grounds of thls v he emphasized a 

knoNledge Ilbey-ond expression!! which was not conceptu.al 

knoHledge ~ 

This f,:tppreciation of Conze vms ywt seen as Suz'uki! s 

untClue lnterpret,ation of ul3atorl tt In Zen in terms of free-

dom and 10Ye, as the present. writer has claimed., Rather v 

he c,lai,ms that; it 11es in S'L1.z;uki! s emphasis on the experiencE~"" 

cen terecl na tUJ:'e of Zen ¢ 

On another po1.nt \1 t009 the present 1'V·:t'i t~r cannot 

ent:i.rely agree wlth Dr. C!OYl2:e. Dr. Suzuki. i.s not so much 

a c:reati'lle thinker as he is a gerl'u:i.ne interp:ceter of Zen 

in the light of Ch fan r.1.astel~S. 189 But 'N'hat is u:nique abO'llt 

189 
cf .. ' Hiroshi Sak,e,moto l • Il,A, Un:l.que Interpretation 

of Zen!! ~ ~rtle._,;g:,§!Ji!:£~71L:!?,"~:;sl~111L'2:'~t Vol. II 9 No~ I, .s!£..~.....s:.L~o, 
p ~ '-i.L!... of c Il

f:ro Tetu:r'n to the mC1.i,n :t ssue, Dr. SlJ.ZlJJri (1e
votedly .... wrked. on the interpretati. on of hi storical f'orms 
of' Zen tb,ought as 1'-1'811 as Buddhist phllosophy. Among his 
interpreting 'Vwrks of speclal importance are those on the 
ZEm thOl:.tght of slJ..ch Zen ill.9.sters as Hui-ner.lg, Sh.en-hui p 

Lin-chi t Chao-,c110u~ Bal'lkei, Hal{uln, on the other hanct~ an(l 
Shtnran and some nyolconins 0 (H ond}~(ms1y excellel'1.t fellovl'S 
(like a lotus flm-rer); a praiseful appe11a ti 011 for the 
't'rondrau'sly accomplj. shed Pure Land devotee). of' Pure Land 
School tl'adi ti on an. the other~' vIe see 111 them the eharaa .. , 
te:ristics of Zen thought clearly and most forcefully eX:·m 

hi bi tedo As for Dr. Suzul{i t S O'Y'Hl thought ~ he cUd not 
develop it as an independent system~.cll 
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Suzu.kiws inteJ.."'pretation? In addition to the remarks a1-

:t'eacly made in the third chapter~ some final observations 

may be made.. Suzukt interp:r-ated Bodhlclhanlla as being free 

from abstr8,ot knowledge, according to tradition (itA special. 

transmissi on outside the ScrlptuJ.'e; no dep:;:mdence upon wO:L"'ds 

and. 1.ed:;.terse Q ell)" AoeoTding to a passage in the ~~a.~.!:§::£~ 

EE,tf'J?~~ which Bodhiclharma :i.S se,iel to have given Hu:i.-IPo p 

"1Hsdom i.s free f:rom the idea of being and non-being" Yet 

a great (:;ompassionate heart is ai'mJreneel in j. tself ~ ul90 

Agaln Su:z:u:kj. l.11terpreted the oentral emph8>si s in Hu1-neng 1 s 

thOl"Lght; as lithe doct:ei.ne of no""mincl t It wb.i.ch is not thcrught 

but fee ling (L,e" ~jphE:~!"e ~ pls.c.e). Thi. sis related to E£~,;ln.~·'" 

intuition, as are freedom of Im.o'ViT"ledge191 and sudden en~· 

lightenment;' 

SU2:Dl-ci characterlzed.. I..inoh.i W s II true man of no I'stl1.kH 

in terms of absolute subjectiv'ity~ "tt\e oosr£ii.o unc:.onsc:i.o·US"" 

ness" OJ::' .Er.§"~l!1.~~intultlol1:; He:r.ei.n lay the liberated. ~m.d. 

creati ve act1 vi ty of timan!! & He is abO\;re cOl1.cept1..1.a1. thinJ{-

ing and above lilav·ing· a mi:ncL of "nothingness!! II whi oh knovrs 
10 2 

nei ther subjective nor objec:l:;i ve. ;; 

190 
Sob.eJru Kobori " tI~'he Enllght:ened Thougb.tll ~ .2P_~lt~ ~ 

PP 0 105-·106 e of e The open:1..ng stanza reoi ted by J\lahamati in 
the Sung translation of the ~I};}S.'~:Y:t~.,:t.§;,~?~.~B:fl. See D& To 
Suzuld Studies 1n the ]~a1J.kavatara Sutra rL(mdon~ 19LI-1) p p.215.· 

, "~_.~ ___ ~--..oool:l: ....... ---.,.,... .... --~-,.. .... ~.---t--.. "", 
191 

Yanagida, ~\h!.2l2J2.€2:~}S];9 2J2.!'n . .91 t q pp.' 256-65. 



'llle distinctiveness of SuzuJ.d f s work.·may also be 

seen in his interpretation of the freedom aspect of Zen~ 
193 

according to the Zen monks. '1ne same is true of his 

d.isc.ussion of c~ompassionate aspect of Zen~ and. of his 

linking of this aspect with the Pure Lal'ld Schoolo194 

Thus Suzuki t s interpretation of freedom and. eorn·,· 

passi on in Ch fan is not eres. ti ve ~ bu.t rGtther a J:'einter·~ 
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193 
Suzuki p I!Intl~oc.luc;tion", in Legge, '1'he Texts of 

l~~9.,t§m (Ne\l~ Yorl(~ 1959) $ PQ J.lj.,· IIEspe©i.l:-lllYll :-·il1tZ·en"'we·~·'flnd. a 
unique development of Karuna idea,l; for i:r:1S tanoe ~ i:n the 
f'o:cm of Kyakujois tno work, no eatingY and J'OShl,lfS twant= 
LeJ.g to be the fix'I3t one to go to h8::.L1 Q J If 1"1asal1.o, IIZen and 
CompasSionl!9 ..9.:Q:,~_ ..... Q.l! .. ~ pp~ 65,",,660 "DrQ Suzu.1{i l1 s apPI'eeia
tion of Chao Chou's Zen",,~it ean. be fou.1'1d in the following 
19'oI"cls of Dr~ Suzulej.: 'It ou.ght. to be said that the most 
distinguished character of Chao Choung Zen lies in his 
teaching on t suffering from passion for the salvatic~n of 
all 11 ving beings t • 0'0 In Ze:n. 9 properly speakine~ ~ Prajna 
and Karlma are not tvJ'O but one e Says Dr 0 Suzu1;::1., 'Vimal-
aki vi tt t swords 9 '1 am sick because my fell0·vJ-beings a:ce 
sick f expresses the essence of rel:i.gj. O"lJ.S experlenc:e" 
Wi thout this tllJ.ere is no re]J.gion p no BuddhlsmI' and accord·· 
ingly no Zen" It must be sa:tcl that <..Toshuts Zen well rea·-
112es this insight (0'oshu Zen no Ich1 tol~usei (I'A Charac-
t e:['i s tic of C h~ o~· Ch au v S Z en I ) 0 .9:~St~l;.;i .. E.BJ~;g;'y..Q::.E.Q.~ (§~L~~~ 
on Nodern Buddhism) (r:J:'olcyo: Kaclol-cm'IYa···Shoten p 1955) ~ VoL, Ip 
P:-·-3"'-'6"t3""''';''I,u\~''''''''-·''''·--'',"",~c-,---=:....u 

194 
cf. Suzuki ~ ~L1:l§...E.~~~I~'II£.L£:£.~£:,'::.Q~£-..b1l;ll1~ .Q]2,.!._.,cii., p$ 77 ~ 

11\rilida t s VOTt'i is eternal; he 1!,:rlm~s that there "\I;i11 be all'Jays 
som.e beings 1Qhose enlightel!.ID.ent is not yet qui te fully maturecl~ 
and theref01:'8 he 1\'"i11 never rest until the last one is brought 
to enllghte~oment and sal va.ti on. II See footnote 189. 
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pretation and an approach in tenlls of mod,ern understandingo 

He may recall also that Suzuki IS interpretation 

1'-ras not limited to the Chfan masters (although he sov.ght 

to limit j. there)? liut took account also'~A~ei ther conscious-

195 1y or vnconsciously-,-of Taoism. ' the Buddhi,st tradi tion p 

and IhJ.,9, ..• Yan Sect ~ 196 

Pi,nally, then Suzuki t s interpretation of Ch ian 

emphas:tzed experlence ~ to a greateJ:' extent than i.8 the case 

wi th scholars whose in terest.s have tended more tm'Tards the 

J.inguisti.c anc1 histor:i..cal aspeets" Though Suzu}[j, can be 

_.....-._-'!o:::l~I' __ .... _ .. ~ .. ~,.."..M. ___ ''''''''_''''.«I_OI:QI~_' ___ ,_ .. _ ... "....,_''' ...... .,_''':_'''"",_"~~ __ .. -",,_ ..... ____ ......... ,,... ...... ~. 

195 
Le gg e ~ ~~:h.§l~.J;l.~?S t s _.s;:.f: .. J~,§!S?j:.!2:)E:. ' .2J~!,_..£j.j~. e, p. 3'7 0 

II •• • The inner 0onsciou.sneEls is I'rhere 'what I eall r subjecti
ficationl reaches i.ts lim:i.t~ it is lnhe:re there is no 
consciousness of a dichotomy of vlhateve:r nature. ':[1he1."8 
is no oppoai tion here bet'tireen subject and object$ therefore 
no ear to hear, no eye to see. It is all hearing, all 
seeing ~ all doing. \,),ha t ~raoi sts and, Zen men try' to tell 'Us 
of 1'Ji th such paTac.loxlcal ph.raseology is this experlen.ee. II 
l'pi§.;.~' p. 41.. IYvJhere Chuang-tz.u gives us another compouno. 
fo i'Jang (to fo:rget) in t~'3o·-,'t·;ra.:ng. .Tso means !lto si t.". Tso·~· 
wang t therefore~ l:i.terally, is sitti:n.g",forgettingG ••• Tso·~ 
wang (si t .. ,fo:rget) and we> sang 1;J'u (I lost myself) and hS1J. 
(em.ptines~) as the outcome 9f m:i.nd~·fastj;ngp··"At;hese three 
co:rrespond to 'what is kno\lTl'l in Zen as Sat6rl OTu) 9 en1j.ght .... 
enIil.ent exper:leJ1l.ce) Q As Chuang-tzu makes Yen Eu:\. defj.ne 
the natlU"6 of tso-l'l'ang ~ it transcends all form.s of intellec .. ·· 
tua1 di sc:t:'imin8.ti OJ:'l.~ moral 8valuati on 8.:1.'1(1 dialeetic subt.elty. 
Ibid., liAs to Zen philosophy it has enough of r:Caoism... mys~' 
ticism, transcendalisffi t unworldl:i.ness~ all of 1j1hich are 
closely v\Toven into the ba.ckgrom:,td of htgh flOI'm I11.dian specu·
lation. Hhat, hO'(!te'\i-er is the most distinctly characteristic 
halJ..rrJ.ark of Zen is its inst stence 011. the' a'(lw .. kening of pra·· 
tyatm.ajl'l.a.· P:t'atyatmajna (Sanskrlt) ts an ixItler perceptlon 
deeply reaching the c.ore of one f s being (hs:'Ln or hridaya) t ~ 
IbicL w p. 4·}+. Itrrao:tsm~ • .,l1e may call it; a fo:ern of mysticis1l1 p 

=sut--the Oriental specimen is not the same as the i'lestern. 
In t.he 117est it is too closely associated 'N'ith the Biblic,al 
Gael and to that extent it is? I "Nould say, tai.ntecL The 
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criticized for a lack of appreciation of those linguistic 

and historical aspects, ultimately Chfan emerges in his 

interpretation as som.ething real and ltv-ing. 

____ aQt ... """ __ -..,--.....-.~_ ...... ______ ,.....___ ..... ____ ~ ______ .. 

essence of mysticism is to feel the. mystery of being; to 
feel that being is becoming aD.d becoming is bein,g. that 
0= 0t:J and Do = 0 that freed.om is necessfu'y and neoessary 
is freed. om • e e 0 III 

196 
See Chapter 2. 
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