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H7T?O[:UCTIO:N 

BuddhisT!' arose as a coral religion. Its Gain concern 

'lIas I,d t..h the rroral perfe.ction of IT.ankinc.. Buddhism teaches 

that a rran oua~t to be ~oral before becoring religious or 

nrystical: "Do;not do evil, cUltivate good, and purify one's 

, ~"' t' b ' f t' l.l.. l' f B d .. ::I1' I m1nc 1S ne ~aS1S a DC ~ora ~eacnlngs a u '~~lsm. The 

syster- of Budc1.hist ~orali ty is incicated in the ncble Eightfold 

Pa th ou·tlinec1 }DY the Buddha, ar..o in the er.r-has is S-i ven to rc~en tal 

discipline. 
, 

In the Noble Eiqhtfold Path rropose~ hy the Buddha, which 

leads to the cessaticn of dukkha (suffering), the Buddha doesn't 

talk about God t nor mention a.nything about the efficacy of 

ri tuals or saq:'i:Eices by ~'lhich r::en could overccrr.e suffering. 

Since human life is a forrr of suffering there is no way cf 

salvation unle~s r-·an renounces thf~ vTOrlc'. 'To cet ric~ of the 

r.:isery of the v,Torld one has to work out one's own salvation. "One 

is one's own master; who else will be the raster? Nith self 

controlled one'aets a master difficult to , " gcun. said the 

Buddha. 2 Thus I Budc1hisIT. had its basis in indi vicual sacrifice 

and self-perfs9tion leading up to e18 final goal of arahant-

- . 
ship or nibbanq:t. To get rid of the rrisery of the ':.Torld 

(cycle of rebirth anc. death) is the prinary condition of a 

holv life. 

An i~portant question is whether the Foral discipline 

advocated by tl:iJ.e Buc'.dh2. T;las a r:ossible "lay for the 2.verarr8 
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hccording to cany scholars 

t ' to " ,3 he ans~cr to nat ~uestlon lS ne~atlve. Fer one thins, tje 

rental discirline and the ieeal prorose~ by the Buddha are 

beyond the uncerstandins of the averaae laYFan, who leadG the 

life of a hous~holder. Final Salvation coule. be achievec. only 

b 't ('1) "-1"' '" y Vlr U8 ~., IT',en I..-a Clscl[-_lne (s arra611i ) 

This goal rc~uiree deer ~ental discipline and sriritual ~raining 

and could not be 2.CCOr.T.' lishec. by t:1C average lClyr;an. I t ",'laS 

to be aC~l.ieved only by the :ronks ,:1ho hac directed tll.eir life 
I 

to'i'7ards the hOP"eless stO.te. l,s Dr. Ta~biall says, "It is 

clear from the, teachin0 of the Buddha, salvation is best attain-

able by those of tl'lC homeless ::';likk:1U (rr.onk) state I and tl1at 

the life of. thk.:: 1ai t~.', ,;;11.c can rractice a 1c~/'er forr:-: of rig:l t-

L1. 
eousness. -

It seems as if the D"cnk,' ,::; ~; ay of life anc~. t:.le 1,'10.:7 or. 

the op[osite ~irections. ~.L­,L ,_ 

there Vlere Baj:or differences behiecn t~le 1ai ty and the ronks 

in religious ~atters. Their reliaiou;] ·.Jcr].:s differ i:'1 level . . 

and degree. Tlo give an examrlo, the :ronks ':lere reciuirec. to 

follm'J the sttict rules of celiba,cy (brahIT'acariya) througrlOut 
I 

their life. ']];le breach of this VOiil T:iC}S consie.ered the Fost 

serious offende ([-arajika) in the life of the ron}:. Dut 

celibacy was dot obligater7 for the laity excert when they 

observe the eight precepts (~~~han0a sIla) cn the UrCsae18 

days 
5 

\;7hic!1 cort:e b!o or thn=::e tires a. lTenth. 
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di~ not reco~F~n~ elaborate practices for th8 laity who led 

the life 0 f tlle householder. 1.1 thOUg:l there \'jere a n un:}:;,er of 

layreen who were able to attain the final goal of Arahants~ip cr 

nibb~na in their life, it ~as granted that they could attain 

that final 00a1, provided they ~ie on the day of their attain-

~ . :,. 6 h . . rnent OI aranantsnlp. Ps we 1 ave sald earller, the goal was 

normally ?.chieyed by follm,ring the rath of the mon]:. For this 

reason !'~ax vieber says that "Early Bu~,dhisrr. ';las a reliqious 

technolo~y of ~andering and intellectually schooled cendicant 

k II 7 rron?s. 

In the course of tirre, hm'lever, Buc.dhism took on a 

transformation. ]'.S \'le shall see soon, the ererni tical life 

was the lifestyle ~ranted for the :ronks in early Buddhism. 

But the texts cf the sarne peri0d also relate that hcuseholders 

gave alrr:s to the Sangha (the order of monks) anc. that monasteries 

and d'ilellinq hduses for monks had been established. By the 

ti:r.e The Oues tions of I(inq 1"1i linda '.'las vlri tten in the Second 

century B. C., ;a dual syste~ had emersed ,vith the eremitical 

ideal still upheld but \171 th r',oIJ.astic life also taken for 

8 I 

granted. In his study of Early Buddhism, Dr. S. [utt has 

examined this transformation of the wandering mendicant life 

of the ronks td a settled monastic life. Max Weber also sug-

gested that early Buddhisr ':las transforrr.ed fro:r.'~ a religious 

technology of the 'dandering menc.icant life to that of a Herlo. 

religion cornme~ding allegiance among large masses of layren. 9 
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'This process ef transformation brought about t~e ri tuals and 

rractices of t~e settled monastic life and of the reliGious 

life of the laity. Ps r:r. ]'1.. B. Shastri says, 

BUc.ch.:i..srn offers the unic::ue exar['le of 
a reliaion stc,rtinc; as a rig:'J, luri tanisr I ~ , •••• 

and e~einq as an elaborate and pious 
ortho~oxy: It arose initially ~s a 
siEple ~oral reaction against Br~hI"anisI", 
but i~ the course of centuries of its life 
i t ce~lrelor:'ed its Ol'Tn rr.vtholoGv, rituals and 

1 . 10 ~ -'~ 
rant"1~on • 

However, it should be born in rnin~ that such rituals, bclief3 

or rractices did not ha.ve arrroval in the (~octrin2.1 teachinc;s 

of the Buddha. To serre exten t t:1~; rituals Here borroViec. from 

I 

the current religious r;racticec .J:: the (~ay 1 and .., • ..c' -rrOc.l.Llec to 

suit thG neee·.::;' cf ti1e Buddhists. It is clear from the Pali 

Canon th2t h}' cilccoP."IDocating theI'1 Buddb.i.s.m c:'io. not change its 

original character. ~hey were 57nthesised without jeopar6ising 

the basic Dude~ist Fos~tion. 

The [urtose of this, study is to ra%e an atterrt to 

exanine the rituals anc cerpronies of t:u:" settlec'. rr:onastic 

li_fp. of the .scu?-qha and the reliC'.icu~) life of the lai t:r. There 

has been very little study of the P~li Canon ritual and cere-

Irony. In this thesis we will attempt to collect the available 
I 

raterials from the ~~li Canon. \,I:e vTill use t\iO categories, 

these used in the carrorate life of the Sangha and these 

associated witili the pOFular teachings directed tewar~3 ~le 

laity in earlyEuddhis~. 
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rir::ot lCl:t us n:?ntic:n 2. i'Crr;. f11Jout tile terrr 11 t;:18 corpora t8 

In. crc.sr tc knc,r the institutiona.lizer·~ 

forr of nudc~hi$:r. an understCtnc~ins cf the cor~:.orate life of the 

S?nqha is i~r0rtant. 

occuries in ~u<B.c1hisIT' lS evi~.cnt fran" its inclusion in the 

well-knrnJn Thr~e Jewels (triratana):of the Buddhists: the _0 ____ _ 

0:;:':1e nature of Duc.d~l.ism 

made the forT"ation of the Sancr]l.2. a necessi tv. EOt-lever, even 

f J.... . 1 .. t' 1 f . of ~ a t_er '1:-1e lnl :).. a or:rra tlon 0 ~ t...18 Sa.ngha, t:::'e Budc1~12. c.ie. not 

. t ...::l t t 1 t' 1,' • 11 lTI en 1.,_ 0 38 tJ...C 11e rron,:s J.n IT'onas te-rle s • In the I'2.ha.vagga 

of the Vinny? Pi tak.a "\,·e fine: that the Duc1c'Ela ac1ronisller;. bl.e 

ronks that t'.·ro, of theIr 3houlc. not So in the S2:r.e c.irection (ITa 

J ~ , tJ....' ) 12 71 • 11 . r .' e cen?, eve aCTam:).. L-11a.. 1,3 ~"le '>ll see In cur ,-::lecond. Cllapter 

the or("rC'111izati<Dn of thp Sanq~la 0rac.ua11y cC.rne into existence 

Ili th the intro<fl.uction cf the Vassavasa cr the rainy season re-

treats. ~urin~ the rericc of the v?ssiv~sa tile rronks were ex-

:r-ected to live I in avasas or ararras rrcvided JJy t:le laycen. So 

with the intro~uction of IT'onastic life they formed a corporate 

corrmunity lifel and new rules and regulations becare necessary 

in order to rralntain the corporate life. It was also necessary 

to introduce certain r::onastic rract,ices ir.. order to meet t:1e 

var~ous needs ~f the corporate life. In this way, ceremonial 

practices suchl as the cere:r..ony of the fortniciltl:l asserrply of 

the Sangha on·"trposat:.ha'days, "and the c.istribution of robes to 

t]:).e SanCTha carr,€ into existence. ;'Ie she.ll approach tl18 early 

~onastic ceremcnies as an expression of the corrorate life of 
I 
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the Sanqha. 

~he ether cere~onial asrect of early BuddhisF involved 

directec tmJaras the lai ty. The rorular interrretations for 

the laity rerresent a siI::'rlifiec.. version of Buc.dhist doctrine. 

':!:'heir Furpose t,ras to raise the level of understan2ing of b'le 

l2i ty as ',Jell ;as to Fro~ote rnorali ty .12 'This rr:eb1Cc. of teaching 

is often ~entioned in the P~li Canon as a four stage arrange~ent 

of discourses consisting of da.nakatha (('iscourses en offering) , 

sIlaJ::.a.tha (c.islcourses on virtue), saqqakatha (discourses on 

heaven) and nell:kh2:.TI1J"1.e anis2.IT'sar:' (Giscourses en renur:ciation) .13 

In these ciscolurses the Buddh2 usee. ropular terrr.inology using 

many symbols ~hich 'dare in ~.Togue, in order to help laymen \'Tho 

arr-reachec; l1i~. to ur:derstand. If a [ersen was ready to listen 

to hi s Dharnr.'.a, the BuC1dha die'. not taU: to hir:-. in terFS of 

doctrinal ~oints. First he tried to talk to hir in the simple 

terms of da.na lor offering I sila. or virtue of life, ane sagga 

or narFY birth in the hea.ven. Cnly later when the rerson's 

mind was soft~ned by such sirr[le serFens die he try to teach 

him the doctrine. Then only did the rerson crain insiaht into .:.. ~J _ 

the Dhar.:IT'.a, tllie teaching that "Hhatsoever is <:1.n originating 

thinq is also a ceasing 
.. ,,14 thlnq. 

In this:; teaching ~,p-thod one finc.s t'ilO goals 1;.'ithin 

the goal of a 11arry rebirth in ene cf the heavens 

and the goal bf final release. It '.12S he lieved tllo.t by the 
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tire the l~~en had acquired sufficient ~erit tc be in one of 

the ~eva heavens, they would no lon~er be interested in seeking 

that inferior 
I 

gcal and ,IoulC) a.ble to ra.ise their asriration 

to release or nibbana. 
15 

In orc~er to unc.erstand the la:7 O.0.ser-

vanees, we ~ust see ther in ter~s of this rc[ular teaching 

method. 

Cur study is ;:)o.3e,'::; on the 30u::-ces of the Pali Canon. 

':::'he Pali Ci".non'is the l:'ost 211thcritive (',ocurrent of early 

Budd:list literature. The P~li Canon is divided into three 

groups namely, the Sutta Pi ~, the Vinayct F i ta]~a anc~ t::le 

Abhicnar.i>a Pi t<il.ka. Of these f the .sutta pi tak2. anCl tile 'I]ina:co. 

Pitak~ are the Bain sources of our study. 

~he Pali Canon is a collecticn of t~le :r:1ilosor;lico.l 
I 

They Here coll$ctecl hy cmcient bllanakas or reei tors u1:.0 reaDEC'. 

c3.round Incha im the reriC'c' <:"i.fter the [2.rinilhana of tile Budd~'1a.. 

I 

The abo.e rrenticned Sutta Pitakn contains T -i '1e ,.Ti J- -av -, s __ .......... -"- c ... 

viz. l":ik'2ya, ~~ arvu tta T::il:?ya, l,Dquttara 

is regardsc, as lone of the earliest of contains 

thirty four suttas under three \lags-as called Silc3J:khc:mda '\l&gqa v 

ane,P~thika Vaaqa. Soree Suttas of this nikava are _. -

especiCllly irrcrtant for our study. To 0ive an example, the 

Tatiyc. bhanav~ra of this Nikaya contains 2 list cf Cetivas •. 

1Jhich ~vere pophlar in Vesali at that tir.e. 'l-:lis Sutta also 

recommends ril~riDaqe (c~rik~) to four rlaces: where the 
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:2 uddha '-72.S borm, a ttainec enli<:fl1 tenmeEt, Freachec~ His firs t 

sermon, and di~d. Other iIT'rortant s.utte.s are Sl.1ttas like the 

r1ah?"sar.-a'lCl. ar.d J.:tana.tiya ;:'lhich are helFful in exr-laining the 

rr.ytl101cqical elements in early BuddllisIT,. 

r.-:' T\ .!-t ..,. ... 1 - 1 - 1- - 1 - I 11. 1 ':'.;.'le inC1!IL. ara fJlJ·;:a.ya ~:lllC.,1 d.ea s "'ll t.1 t .. e rrora_ conduct 

of t."'1e lai ty arjld the Sangha in the early days provicles rich 

sources for st1l1dying the reritorious deeds of the laity. l-. 

sectl0n called Lana 'lag'go. in the" Duke. T:-1irata of this 

and tlle ['ana V~gaa in the.[j:.t:naka Pi rata of the sarre ",' - 1 -ul.:aya 

are iI""'.port.ant to studv the concert of dana in Buddhism. - -t.. •• __ _ These 

Vagaas describ$ v~ricus fnr~s of dev2.-viD~nas or abodes of gods, 

and give exarr.ries of dana ,:.,hich result in heavenly births. 'I:'1e 

results 0f al~~giving to the Sangha is explained in better ways 

in the l\n0,utta:ta }:Tik?y? than in tlle other texts in the Canon. 

SiI'1ilarly, the, Uposatl1a. V2QQa in the ll,tthaka r·Jir:-ata of this -""------_ ..... ;....;.- -. . .,-

~1i}~aya gi,Tes a list of ',e.ricHls l"!.pose.ti"lc3.S held in those days. 

The Sam'1utta Nika.vC2, one of the oldest texts of t::'1e Pali 
.\ 

Canon also pro1Tides useful sources for this study. Levata 
I 

Samyutta of thEe Samyutta ~7ik2va rrovic.es a record of visits 

paic to the Buddha by a nu:rd~p.r of gods anc the conversations 

on DhaI0ma \·;rhicy they he Id. The Samyutta Ni}:aya gives a number 

of stories of dl.evas \'lho as a result of their lives of giving 

alms to the Sams-h2 had been reborn in the heavens. ':Chis text 
I 

is helpful in examining the concer-t of t!18 rr,e)~i tcrious deeds 

of the 12.i ty a.Ii1d the sythological origins of early Buddhism. 

The Jatakas an([1 the Araci'anas of tne Khuc.c1ak2. Llikaya provide 
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exarrles of Cetiya ane. Bod~i \JOrshir. The 8utta Pitaka 

generally surrlies the rost useful infcrration for our study. 

~~e Vin~ya Pit~~a provifes a vast a~ount of . -, eVlcence 

2.beut the rur[G)ses cmd crqanizaticn of the eC'.rly Buc,c.hist Scmgna.. 

~he Vinaya Pitaka ~eals wit~ the routine life of the 3uddhist 

rnonastary and its rules and various custo~s. It also gives a 

detailed record of the 3ettle~ rcnastic life and tne ccreRonial 

practices involvee uith it. It also rrovi~cs an exa~rle of 

heliefs 2.n(l rractices which arrear to I:;,e ;JorrO\\'eci. fror: the 

FrC'Tc_il:Ln\'" beliefs anC:. rituals of the day. '1.·he Vinaya. Pi tC',ka 

contains five Cullavagqa, P~r~jik~, 

Pacittiya and ~arivara. J!dIion0 therr, the f'12.havagga and tl1e Cul-

D~r-ii"-:::: J.,.- c.:. .J _1:.. c.. ar:d pace:ittiyc.s are urJ.der the narre of 
I 

runnins- of tlle 

in the settled monastic life and the solutions offered to ~le~ 

This text is esrecially helpful tc eX2.r.'.ine the 

cerer:onial rra~tices'in the corrorate ITonastic cor:munity. The 

Cullavagga als6 tells us r:uch of the rules of conduct of the 

early Duddhist'ronastic life. 

~lJ.e rericc. of earl~l ~uddJlisr; is norY.1ally (~.efinec. ~.:i tll 

the beginning mf its foundation by the Buddha and ending 

shortly before· the rise of Vahayana to param.ouI1t position i.e., 

B. C. C. 500--jf. 1:. 300. It was the forreative age of the 

Vinaya and oth~r irrrortant rarts of the Buddhist Canonical 
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Ii terature, an c1.C:re of great enthusiasr ane. z82.1 on the rart of 

Buddhists ~!hc }D·rcpa0atec their religion in various Farts of 

India and outside. It ~7as also the nerioQ of t~le c~i vision of 

the Duc.c1~1ist Cr(~er into s2,Teral SCllOOls 
1 c; 

and sects.-'-l.: 

1-.n exarr}na tion of the chronology of earlv IlUdc.:"'-lisrrc needs 

a lonqer discu$sion. 'iTe cannot a tterr'pt to study this rra tter 

further. It is not possible to say to ':·lhat extent the Canon-

ical literature was co~riled in this reriec. It is r;:robalJle 

th2,t L1e Sutta pi taJ:a and the "ilinaya Pi take are earlier than 

the l'-bhichaJT1rna Pi tak~. In qeneral, it has ))een su<:}glSstec. tha.t 

the pa.li Canon "'laS cor:piled anc. cor.lposec1 in bebieen 600 s.c. 

and 100 
17 

·A.V. 

'1":18 thesis is di "';lic,c;c. in to three Ch2:rtE::rs a:::';.c. the 

suhject ~atter~ ars in ~=ief as follows. 
I 

The fir$t Chapter discusses the [osition of the 

Br~hranical reiicrion at the tirre of the Buddha and the 

I 

atti tude of thEe Buddha to'\',TEtrc1s its rituals a.nC: sacrifices. 

This Chapter sl1.o\'1s that the Duc.c.ha IS attitude 'das q.:pcsec. to 

the violence of: the sacrifices and D.'l.e corrplex ri tuals and 

cereITonies I:lhich incurrec heavy econorric exrenci tures. The 

Buddhists accepted meaningful sacrifices liJ:e dana i',Thich 
, 

could he done in good faith (dhaJT1mena). In addition, the 

Chap·ter also dmtains a c.iscussion of four stages of popular 

discourses of the Buddha I'Thich \'las directed tm,;rards the laity. 

In this context the recocnition of the popular qods In early 
I· -

Buddhisr is al~o discussed. 
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'The f~econd Chc'-]:ter dei'lls ~.[i t::l the transforr::ation of 

the earl::.: Bucdhist Sa.neh2 froIT the ere!:'i tical stage to thc,t of 

settled ronastic life, and the rituals and cereronial practices 
, 

accovranying that transformation. 'Then the h70 forms of 

Buddhist initiAtion cere~onies are discussed. lIore vIe have 

~.ade the clear distinction beti.·.;esn Pabbaj ja and the upasaropa.da, 

indicating th~t the Pabbajj~ was the initial departure from 

the household life into the hcuseless state, 

"das the recoani tion of initially orc1ainec;. rronlcs to fllll rr,err.ber-

ship in the Sangha. ~hereafter, the observances of Vassavasa 

or the rainy retreat, the cersrr.on::t of the fortnightly asserr]:)ly 

of the Scmgha, the cereD.ony of the invi ta tion for lTonks for 

confession of faults and thR cersron:z of the X&tllina or the 

ritunl distribution of rcbes are discusse~. 

~he Third Chapter a tterrrts to exaDine the [osition of 

the lai t:' 2nd tileir relis-iell3 cbserv2nc8s. This Charter dis-

cusses the sirr-le forms of religious cb,servances li}::e sIla 

~~e difference arrong the 

t.l-J.ree forms of I :;ila -(-rc:mca silc" dasa sila, atthan0a sIla) --- . - .. 
and the diffenhnce of the lay Urcsatha Cl.nd t:le Sancha Uro:;at~la 

hC'1ve been c}isc1jlss(~(~. In addition, the role of d~na has been 

discussed as aprirary condition for the laity to get ri~ of 

tile a.ttachr-ents (e.g. lobilG, dos?, 1:':oha) 2nc:' to s-e-i:. a rlace 

in heaven. T:lis Cl'1c.:rter a.Iso contair1S a d.isc1.1Ssicn of t~.yo 

forms of "iorshipping places called Cetiya anc Bodhi. 
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Finally, '".7e 1:7ould lik.8 to s(';.y a '·icrd about tl18 Pali 

terrr.s Hhich "-78 :12"ilS used in this thesis. 'I'llcse tsrrs can 

:::8 divic.ec. into tHO, viz. the r~onastic tern;:;, a1:(-:: t.ne Euddhist 

concertual terrs. Every rrcnastic terrr has a srecial Dcaning. 

'Throuahout the Vinaya texts the legal st'yle . . 
lS c .. rr aren-c.. 

terFS used therein a~e highly technical and ear [articular 
1 Q 

ecclesiastical ccnnotations.-~ ~E have Eenticne~ ther as elCY 

2p;:--ear in thE: t.exts, c..nd hRve C1.ttCT"'T'tec. to "i ve ros sible 

EnGlish J"'18cninas to ther. 

and rha.I:llT:.a "i7hich cem :be consic~en~c1 Bu~dhi3 t concertual terr .. s 

aiven ~nalish Feanings. 
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CHpP'IEr-: CNE 

3ICr:crDUUI: TO THE BGD[HIST r'ClJAS'l:IC F3'i[ LAY FI'I'CAL 

Before the tiKe c~ ron2steries, Buddhisr repr8sented 

a rurely eremitic existence and was a religicn of wanderina 

mendicant ~onk6. As we have seen earlier, it has been argued 

that there ".;lere no rites or cereronies at that tin:;e. TJent.al 

discirline was ele central teachina in this reriod. The 

Buddha advocated a life of rurity attained by correct rental 

attitude ane hi011 ]'T1orality, ~racticei1 by individuals \7ithout 

the rediation <of rriests. ~~hus, nu(~(~hisn: took a vie~'l of tll.e 

place of rites and cererronies cifferent froK those else';,7here 

in the religious ,,'IorIo of i 1:S cay. It is therEfcre irrFortant 

to ask at this, juncture hml ritual was integrated into the 

IT'.onastic life an(: the life 0 f the l<1i ty, and on "7ha t grounds 

it was justified. In crder to understand the recognition of 

ritual [ractices in early Buddhism, it Day be wise to examine 

the position o~ Br~hrra~ical relioion, its ritual practices, and 

the Buc'ldh.a I s reaction tOl'larc.s therr,. 'iie shall ;.)egin "1i th a 

brief review of the ritual sys~em of Vedic religion. 

I RI'I'UALS IN VEDIC RELIGION . 

pi tual Has one of the rain characteristics of Vedic 

reliCJion. In 'i~ ,. 
JeClC age, the belief iT'. the power of gods 

to deterTI'.ine human (2estiny v·las directly asscci2tec. ui th 

rituals and ce~eronies. 71 • J-,gnl, the personification of the 

1 



sacrifici~l fire; Infra, the gc~ of th~nder; Brah~srati, the 

god of rr<:tyer; fra~, the <::o(~s cf ~.,ater; \,'aruna, t~e ~od of 

:rorC'l.1 order; s,uy-:ya, t~'1e god of rrocreny cnc, ',fc:alb1; Parjanya, 
1 

the ace of rain, were the pro:r.inent goes in the Vedic ti~es.-

~hey were regarded as the rerresentatives of natural rhencE-

ena and honoure6 as good gods to ~ankind. Wore significantly, 

thE':Y "viere 1Jorshirr~ec on account of their clo~38 asse'ciation 

with creation and life. 'The object ar..c [urrOse of ritual 

cfferin0 was to crratify these ~ods in or~er to oLtain boons 

fror' ther' .• 

:In the her:rinninc of 172("ic relic:;ion, sucn ri tua13 ,·Jere 

ccnsistec'. of 

prayer and ~aking an offerin0 of food. 'Ihe r:oc.~s t.hus invo;:~8(l. 

'1.Jere eXT.',ectec ,to rrra.n t :le2.1 -1:11, 'dt'?al th <"'nc: hC'Trinr:SS for the 

l:mle'ter, Hith tile invention of J':1any rituaL3 ane. cere-

:ronies, the n~ture of ri-l:ual gracually change~, becorrins rare 

It ':,.728 in this ccntcxt tl'lat Vec.ic rel-

iaion IT.ade the Drahranas into c rr:'esthccd. 

\1ere involv(::c.';7i tn tile va.ricu3 sacrifices ?re (:~escrii)ccJ in tilE. 

f' 2, taT'a tha D rahCtI" ana . 
. .-

The Braharranic priests of this acre occurie~ a very i~-

fnrtCtnt rlace in the =eliricus lifo of the [eerIe. 

those tires, t:1ey ';H?re [,CE:rfcrT""inq tl1eir (~uties a.s rriests as 

toda:;: • '1'he r-ain c.uty of the Brah2.roar:as \'J2.5 to Derforrr rituals 

and sCtcrificps for the ~elfare of the reorle. 

to have the srecial knowledne n~ce3sary fer the con(uct 
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of rituals 2.nc'i. 
, ~, 

So.CJ:"lIlC2S. 

ial and sf. iri tnal 1:-1elfare. 
A 

surre:re over t:::ll2 soc:s."" The rerfcrnance of sacrifice '"fas sur;:-

rosecl to lead to a ~rocd life after death. ~C'll.e sacrificial 

fire (ag:::li) vias, consic"erec'. ,:-:.3 the f,~os t irr:F'ortant [art of tb.e 

sacn.rice. It Vias the E~edi UTI'. to contact ci vine r0i-Ier. Fire 

was a Dessen~er bebJeen 00ds and pen, beari:::lg oblations from 

!'len to the aods. ~hus fi~e was surrose~ to carry men to the 

:'1eavens. .~ccordinc to Eorkins, t~le sacrifice goes u::: to tile 

','TOrle of gOG::; i the sacrificer felloT.rs hy catchin<:T 11010. of the 

fee s:riven to the priests. It is to ~e noted, ~oreover, that 

, .c" += F' 
sacr1~lc1nq ~ar a _ee 1S recoc;nizec" flS ('l profession. 

(sacrificE? is ."Tork, wcrk is sacrifice, it sOIT;ewliere said 

in the Braharratns) as a matter of , ' DUS1ness. 'There ----.... -
are three peans of livelillood occasionally referred to: 

tellin0 storie!s, sin0ing son<,!s, and reci tin(J thE-} Veo.a at a 
r I 

sacrifice.::J In this 'Il'1a\l I3rahrranical priests c'lOr}:ec] out ela.o-- . 
orate sacrifiqes and keFt thep secret, 32ying that those Uil0 

kne';\J . 'b.'1err ':Jere, pCT.lerful. It is clear fraIl' the above facts 

that the simrle priI'"1i ti ve l7e(1ic ritual and s2tcrifice nad 

gro'dn to be elaborated and complicated. 

In this context we 'doule. lil:::e to menticn a "lOrd about 

the kine.s of slacrifices hele. in the Vecic age. Ti.le rractice 

of sacrifice was a corn~on feature amona the peorle of this 

A~ong the various sacrifices, aniFal sacrific~ was 

imr:-ortant. In anir:al sacrifice a nurr:ber cf anirals such as 
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horses, oxen, sheer an~ goats were offere~ in tile sacrificial 

<]round. SOr:le ~f tilese sa.crifices took a courle of Donths to 

corr,plete. To give an exarrrle, the 2.svarned~1a or Lorse Sacri-

·fice took a whole year to co~rlete. ~le asva~e~ha was cne 

of the sic:mifiicant ri tuals in the early Vec.ic a.C;e and ,·.Jas 

believed to have unliri ted savino FO~,'ler. ~he Ai tareya Brahrr.ana 

rules also requireC'. the irrrrolationof human beings at the tirre 

6 of the Etsvar.edha. 

about a human 

interestino story in the Aitar~ya Brahamana 
------~~-----------.-

stor::..' told as fcllm·jS: 

I\. King called Harischandra, \Jorships Varuna, in 
order to obtain a son, proMisina to sacritice 
to hi~ his first-born baby. A son is born, 
named Bohita; but the king delays the si1crifice 
nntil Pohi ta c;;roi·rs up, ':lhen his father corrTr:uni­
cates to him his intended fate. Rchita refuses 
submi~sion and spends several years in the forest 
a~lay froIl. harrE. There, Cl.t last, he rreets v!i th 
Ajioarata, a Fsi in great distress, and persuades 
him·· t9 part vd th L1is second son Sunallsera later 
to be offered as a substitute to i7arl1;a ~ SunahsC?pa 
is abd)ut to b,-, sc:.crificec., ':Then cn t~1e advice of 
Visvami tra one of. the officiating rrie~ts, l1e 
ar~eals to the Gcds, and is liherated. 

Thus ue see that the sacrifices of Emirr-als ';lere rorular 

a:r.:ong the ancient Indians and on sorre occasions hurran sacrifices 

also ".Jere held. 

71 • 
1: galrt, ~ong the Erahma:r:ical sacrifices, t::le sacri-

fices of Soma are re~arkable. ls recrards the sacrifices of 

;-C'r.12;, the rule is to elaborate at least one ir. the course of 

82,ch yef1.r. 'The Vajaneya or strengthenins beverage, the 
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n -; J' "" C! -U· • a .': c.... c..-.. ... ? ~: ~\.. or royal consecration, the 32-crifices 

of the horse are iry;ortant sCl.crifices of Sore'. ~:;-a~as. ~l1C 

offerin0 of So~a, which is referred to as recurrins constantly . --,-
in the Hyrms, thus turr.s out to ;:;8 excertional ;)(~cause of all 

tl1ese offerin('m it is ·the ros t exrensi ve. S()retirres the rre-

li~inary anf final ceremonies last only a eay, but ordinarily 

it takes several days. \',Then it take s r::.o re than t'\'lG I ve, it is 

satra or session. There are satras ~hich last several ~ontris, 

a ~1hcle year, and even several years; in blecry tilere are 3CE'.e 

w~ich last I,QSC years. But ,',7hit11cr short or lcns:. I thc:,e 

ceremonies rcc(uire eliJ.J)orC:.tt:: r:;r::::;r2.ra ticns anc. cn tail enorwcus 

p'Y"'-'el"'S"" 8 ...... ..:.", ~. ........ .... 

PS i'le ll,ave seen earlier, in t':le h,;:ginrir.<:" ri tual 

was just a simple affair. But in: the course of.time 

com:rle~d ty seb in. In fact, in t~1.e a~G of t~c Sr~hamanas it 
.. "-

took the form of a mechanical cult. rverytllinrr ;'ias for tile 

correct perfcJ::17'anc8 of t:le ri tual anc sacrifice r anc. every 

instruIT'.cnt use,d in a s2.crifice \'7a5 t:1ought to have SOIrE. 

stical rr:·::;anin0. lrr,arently the. cE'crer.~cny Has thought to be 

everything. 'The rituals anc. c8rer.onies 1d€:rc thus e laLorated 

in the Br~ha]"1aJnas • . -
These Slorts of rituals and sacrifices ",{ere offered in 

order to propitiate the ,::rods and ask therr to c.:rrant :1ealth, 

'VIical th and hapF iness to human beinqs. S'1'le [corle of this 

acre ~8Iievec. tha.t ritual and sacrifice '·,Jas the only "J2.Y to 

arrrcach the gods. The Buddha. protested against t~1.e syster.' 



of Ve~ic ritualisrr, particularly the blood sacrificial syster. 

In this connec'tion '.·7e va.y sec the a.tti tu(:e of the Buddha towards 

th~ ritualism of the Veda. 

II TFE l'TTITlJDE OF Tilt D"CDDH1' TO\'T1EDS VErIC PI'I'l'l'.LISI< 

Having undertake.n a brief survey of Vedic ritualism 

it is nmV' necessary to see the attitude of t~l.e Eudc.ha tmV'arc.s 

Vedic ritualism and especially the system of sacrlIlC8. In 

order to have a rrorer knm'71edge of this r:atter, it is useful 

to see v'That is saie. in the Pal'; Canon about the role of Bran-

manas and thei:t.- ri tU2listic practices C:.uri='.G, the time of the -.-
Buddhc .• 

The Br~lDanas of this age wers a proud class and put 

th-er:.selves fort'lard as ideal priests anc teachers \,-7110 lee:' a 

life dedicated. to the pursuit of 'Vedic study and the nerforI71ance 

of rituals and, sacrifices. In the P~li Canon we find a list 

of rrominen t Br~l1I!':anas such 2S - .-- Ch anlrl' m;ru}-'Kha J, J. l..... , .!. c:. \.. .... .1..1. I Pok};:harasati, 

h d ' f' 'J- 1 ...:l 'f' 9 ~·! __ o T,',7ere en<]age In per _orrrang rl L..ua..:..s un"" sacrl lces. Other 

Drah!':',anas V·Jere' pictured as engaged \·vi th a.drrinistra ticns i sorre 

were landlords and some were priests. lO The rrain duty of the 

Br~hrr:anas was the perforrrance of Vedic sacrifices. The status .-
of the Brahmanas can be seen in the fact that TI'any of them vIers ----.-. -

teachers of the Kings. The J~takas provide r:.any references 

',1hich help us tmderstand the power of the Brail.manas. l'!e find 
" .-

some Ksastriya princes \/Jho Here eC:ucatec. under the BraLlI:\anaS 
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2t ~akkasil~, a farous Br~h~anical e~ucfltional centre of biB 

':l:'akJ:a.,ila is cfter. JTpntionec:' in tile JE:.takas as a centre 

boen elic:ible fer ac.ri.ssir.n to rr1 =1 1, } .• '" C ~ 1 ~ I' '" '" '" n ~ ,,'J .; ~ •• ; ,- r-- n f " C . .I" .. C~.u...L CI.. . t... .. ;:.:) t:;:_J.. Cl .......... .J... , ':"\,-""".l..L,,:,: _' 

prince 

of the r'~allas ""ere classmates in Takkasila. 12 'There ,,·jere 

sorre other Brahmanas ",b.o l1el!"ec1 those prori.nent Lrahmanas to 

perforrr the sacrifices. mhey are often JTPntioned in the Canon 

as the fiscirles of Brahrranas. Fer exaIT-:" Ie , the 'lOUDer Brahr:ana ----.- .. -.. . 

i7a.3e ttha, in the IIVasettha. E'utta" of the:; _r_!I....:.~'-·:_-~.;..a_I'_.iJ_·J_;.:_C'-=.~ __ T2_.t is said .. 
to he a punil of 

1 .., 
PokkhA.rasati. -~ It t3eerrs ti.lat the rcle cf ti~c> .. ~ 

c7uriIl<:" 

'Vc(~ic age. 

In the Pali te::ts we finc'~ a picture cf sacrifices 

held in this reriod. 

across 

bulls, steers heifer", 
1 

In the "I(utac1.anta. Sutta" of the r::I0h2 

. ~. .sacrlJ:2.Ce arransec' 

hunc.re(~s of 

goat.s 

.. 14 . . 1 
sacrificial grr.mnd for the rurrose cf sacrlflce. SH:-l~arly, 

in t."le "Yanna fntta" of the. Sarryutta Nika.ya. 'de find an aniIT'.a.l 

sacrifice which was rrorose~ to be hel~ hy the King Pasenadi 

of I-(osala, on tile advice of BrahrLcmas in order to avert the .-
effects cf l1is evil crearrs. 15 '::'lhe "Tevijja SuttaH("f the 

- -Digha. rTil:aya also provides ir:rortant evic.ence as to the 

Br~hranical reiigicus practices of this age. In this Sutta 



" ,. 

1,78 fincl elaborate irnT0ca tions tc 0CC.S like 

. - - . 16 7\' '. J-2nd PE1.]C3.T'at.l., etc. j·ccOrc.lna to th].s SUt:L-a it ';lould seerr that 

the elaboration of the sacrificial ritualisr which hegan in 

the c:!.ays of thle Brahmanas continue'c. to the tine of the Buddha. 

Therefore it is reasonable to assume that the form of Br~h~anical 

religion knm'in in the davs of the Buddha ',las IT'ainly a sacrificial 

ritualistic one. 

T~eFinc: the above in r::incl . rde 5110.11 attemrt to exaJ:':1ine 

the Buddha's attitude towards the Vedic ritualisrr, particul-

arly to the sacrificial system of the Brahranas. Let us start 

with what he has saie. about the authcrity of the Vedas. 

The Bud1dha cUsregardeci. the autleri t:T of the Vedas. 1 '-' .... 

the "'Te'lij j a f'utta" of the DIS~la rJikaya the Buc..dha she~'lcd the 

futility of the belief that a knowledge of the 'Three Vec.as 

leads to the attaim~'e~lt of reunion '<-lith Brahra. 17 In the 

.) - - " 
Kalama Gutta we find SOIT'e reference in refutatien of traditions 

ane authori ty. In this Sutta the Buddha stated tllat \'lhatever 

he has taught should not ~e accertec. as authority.lS Sirrilarly, 

in the "Sandaka Butta" we fine. the Buddha's criticisp of rel-

• • . l ' 19 1 - o' • -192..0n based on tne aub10rl ty. Once t 1e BUQCJla sa2..Q, "I de 

not talk on the basis of hearinq frorr other Samanas or Brah-_0-
IT'.anas but I talk only that ~ihich I have knm'm and seen by m:r 

own knowledge.,,20 It seeIT'S that the Buedha refused to accept 

the authori ty as a safe seurce of knmvlec.ge until he had seen 

it on the basis of his own knowledge. On this basis he re-

fusee! to accept the authority of the Vee.as as a source of 

true knm·:ledge:. 



. Scholar::; have atterr.rtecL to eX2.l'!'tine the Budc.hist cri t-

icism to'darc.s Vedic authority. l\ccording to Clc.enberg, the 

P :J~' .,;uo.c..na die not make a dcwnricrht conde~nation of the Vedic 

tradition. 21 Pccordin0 to K. N. Jayatilleke, the criticism 

of the Buddha tcwards the Vedas fifferec. froD the criticism 

of the materialists. The materialist conderenation of the 

Vedic tradi tioD "das 8.bsolute. pccorcins to ther.: the authors 

of the Vedas were both utterly ignorant as well as vicious; 

o 
.' 

they are called "buffoons, knaves and derons~ but the Buddhists 

held that the oriGinial sef-:rs '.vho wp.re the authors of t:le 

'Vedas rlerely lackE.G a special insight (abhinna) but die. not 

cloul::>t their honesty or virtue. 22 P,l thCU0!1 the Buddha criticized 

the V0.Clic authors, hE'; ne'lTer did offer a i'lholesale rejection of 

their vie'\-7s. He recognized their moral life (Dr I. 242). In 

fact, he was tolerant of heretics. One day he visited a sac-

rificial place of the "Kassa.pa brothers 11 of Gaya vlho used to 

r-erforr:::. fire sacrifices, an(; even stayec: one night in a. room 

",here the fire ~,'las kert (rV I. 24). 'Ihis exarnr le S110\JS the 

liheral attitude of ·the Eucdha towards the religions of others. 

II thoucrh he blarrec. Brahroanas for their cerer,onialisn and other 

vices, he always praised Brahranas in the true sense of the ----.-
word, crenuine or i~eal Br~hrranas. He was not that sort of Ban 

, t - . , t' . \'.Jl1C a.Kes ar.J.ss c.ny illng ~cod or bad, because of its connection 

to the sacrifices, he was very 

critical ane ~ehe~ently crpose~ only to blood sacrifice and .the 

C01'0rlicated rituals involving \'lasteful exrendi ture of hUIT,an 



enerClV and economic resources. He conde~ned the~ since tiley 

i,vere consicleref3 to be harmful to the d.evelopnent of lluman 

hE'd.ners. 

stituticn ef the sacrifice. r.:'he Buc~dhists ca:re to be cri tical 

of Brahllial)ic sacrifice in t'i"7C '·lays. They were, firstly, crit-

ical of the ~ere forrral, elaborate sacrifice centreC uron the 

3Flc:::-ifici2l fire cue te ths:.r hcrrer at what seemed 

::;enseless, unnecessar:::' cmc7~ totally futile slauc,:-hter of nur:l-

. 1 ?Ll. sraus Rnlra s.-' T;"lG na tur,;: 0 f the :3 uc~C:ll.c,- 1:3 at ti tuc:e tcvlards 

anir;al sClcrifi.(:e i.3 e.er ictec: ir-i t:10 I' 21i C<,non. ~.!i:s a tti tude 
. -----

on anir.:al sa.crifice is '.'jell explainea in the "Y",nna Sutta" of 

"",. ~,.- 25 the Sarnyutta ~lhay~. Pccordina te this futtn an animal sac-

rifice \·;ras rro]f'eseCl to De helc. by Pc.senad.i, King of I~csala, on 

the advice of tile P,rahrr,ar.as in erc.c;r to avert the effects of 

the King I s evil drear:-~s. Esc.rins of this sacrifice, tlle Buddha 

declared that such sacrifices would net yielc ~eod results. 

On thL:; occasion the Buddha rroroseo a neF syster of "sacrifices" 

i.ihich c?oes ne l~arIT'. to anyone. In order to clarify, we shall 

give the fello'C'ling c;::uetation fror' the SaT':mtta Nikaya: 

The sacrifices calJ::sc1.. "'Ine Horse" "The L:=m" 
"The peq-throun si.te" "The Drink of 'Victory" 
II The Eol ts i'7i thClro.Hn", in spite of all the 
miqhty, fuss, 
These are not rites that brin~ a rich result 
nhere diverse noats and sheen and kine are slain 
Never to such ~ ~ite as that-repair 
The noble seer \"-Tho i.valk the perfect Hay. 
But rites where is no bustle nor fuss, 



Whose offerings ITRet, ~e0uests perpetual, 
~here never goats ane sheers and kine are slain, 
To such a sacrifice as this rerair 
The noble seers who walk the perfect way. 
These are those entailins sreat results. 

11 

'These to the celebrant are ;'Jlest, not cursed ? c: 
rrh t' 'J t' +-' I t' d 1 - ,,-v ~.enne aD_a lon runne~n 0 er .ne go s are p_easea. 

Thus it seems that the Buddlla' s veher'ent oprosi tion Vlas 

nainly to the 'I/'"iolent sacrifices. He Has not orposed to the 

sir;:o.ple sacrificial offerings 11hich could be done in cood mind . 

rrobablv ... ~,' 

• -+=. -+= a SaCrl. .... lce oJ.. dana ':There there 1,·;as no slaughter 

of animals. 

In order to rr~:e this r~int clear, let us see the meaning 

of the terrr. "Yanna". Etyrrologicall:! the terrr "Y antra " (sanskrit 

Yl1jna~ means 1, a brah:!i',ar.::ic sGlcrifice, 2, alrrss.-i "ling, charity 

a gift to the Sangha or a l;hikkhu. 'The BrahIT.a~ic ritual of 

vec,ic t.imes has been chaneee Cl.rd given a deeper meaning. Buddhism 

has discarded the out~vard ane. cruel fOrI,~ and has ~·.;idcned its 

sphere by changing its rarticirant, its object, as '.7ell as the 

r::eans and '.'Jays of "offerinq", so that the "Yanna" nOH consists 

entirely of a '.o7Crthy arr-lication of a I/Jorth:l gift to a vmrthy 

applicant. 'Ihe second connotation of the term "Yanna" c.enotes 

the custom of making offerinsrs of a. gi::t ((leY~ladhar:;ma) to the 

S a':1gha.. 'l'herefore, it is rossible tha.t the 'i'lOrd "Yanna" in 

Buddhism has been used as a rar2llel.~wrd to the Era~~a~ic 

terr,:,. "Ya~jna". 'The rrevailinc;: meanins of "Yanna" in the Pali 

Canon is th2.t of "~rift, oblations to the 
27 

bhikkhu, alrsgiving". 
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Thus, evidently, the concert of dana in P,uddhisJ:':1 is reflected 

in the ,..,' ' .DranrranlC . n:!ajna" or sacrifice. 'Ille references are fOu..l1d 

in the 1"ike.yas to the arahants attencing such sirrrie sa.crifices 

I,lhere no ca.ttle are slain, and no injury is done to livinq 

beings (SM I 76). A.ccore.inc; to I.Iork.ir:s, the Buddha never 

actually tau'}hit that sacrifice \-Jas a ::;ad l' 28 tnlng. 

'I'here is a.n in teres ting account in t..."1e I\utadan ta 

Sutta about a great sacrifice. ]\ccording 

to the Sutta, ithe Brahrr:ana Kutadanta consul tee. ·the Buc.c.ha on .-
the best way of makinc:T a sacrifice efficacious, and the Buddha 

explained to him a sacrifice held in cays of yore ~y l~in<J !'·;aha. 

Vijitavi, under the C"'uinance of Brahrran?s. The sacrifice is 

undertaken i,;i tIl the co-operation of tIle four c:.i visions of the 

subjects. There are no killings of animals or any ether beings. 

No trees are cut fer the'yagattharrJ)a'. 'I'he sacrifice is offered 

"'Ji th sirr.ple food like butter, 
. 29 ghee, eil, milk, sugar and noney. 

It is r:o doubt, possible that the Buddhists atterr.rtec~ to give 

a neu meaning to the sacrifice. Frorr the Buc.dha's point of 

view, the sacrifice ~nvolving the offering of anirals or any 

other bein~s would not bring results, and should not be per-

formed. Sa.crifices '>7hich do not involve killing animals 

\'70uld on the o~b."1er hand bring great results and should be 

performed by a "Jise rran. 'I.'hus the Buc.dhist attitude tm·rards 

the animal sacrifice is very critical. 

The reason for this criticisrr is obvious. Early 

Buddhism pe.ic.crreat attention to the teacl1.ings of ahirn.sa· --.-



or non-violence. This teaching involved' the rrotection of 

anir.als as a consec:::uE'~nce of an a,lctkened sense of syrT·athy and 

unC,erstanc.incr of all beinas living around one. The Buddha 

was a ~an full of deer corrasslon. He also loved all living 

be.ings 1<7i til r::etta and , --
~·~aruna. The role of . aJ.1ir:sa -.- is to 'lIard 

off sorrmv from other beinqs. Buddhism is free fro~ any 

kine of bloocshed. It seer::s that ele ~octrine of ahi~sa -.-
has le(~ the 3uddha to condern ani:r;::al sacrifi.ces. '=ll us ':1e I':1.ay 

conclude that the attitude of the Puddha on anirals or any 

other blood s?crifi.ce [!TCecc:'s frcr;-: :'1is cor,:'.['c.ssion to all living 

creatures. 

III All lICC0n1:0Dl-.'I'ION OF RI~TlIL8 PN[' PP1\CTICCS Il:':::'O 

In the trevious section "7e have seen the attitude of the 

Buddha tm·rards the Brah:r.aI}ic sacrifice. PI theus-·n thE:! Budd~l.a 

criticize~ the BrahDanic s2crifice and rejected rany of tile 

beliefs ane Fractices of his C::.ay, :l.is atti tuc~e to/Tarr}s t~le 

rrevailing thought o£ his tire 17as ne~ entircl~ nesative. 1.1-

though he c;.ic not hesi tc.te -to rain t out the "false vie-,;::;" c.nd 

~ec.ningless practices he aid not I11ake Hholesale rejection of 

conterrporary thought. He i,1as ready te accept custOIT, insti t-

ution or anythinq else ".Ihicn he thought helpful to his ne,·,; 

religious system. 1-s Bhikshu Scmg~lrak}:ni ta sc.ys, I!Ile ,·jas as 

ready to accept as to reject. He did not condc~n elG practice 

of cerel""oni?.l abluticn, for instance, so much c.s to iY'.sis t that 
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real [urification co~es by bathing, not in the Gan~es as 

reerle thou~~t but in the cleansing waters of [ha~~a. He -' " GlU 

not ask thE! BrahIT.cmas to ai ve up tending the sacree fire, 'di th 

~.ihich so ITany ancient traci tions ano so much religious eIT.otion 

Vlere bound u;:-: 1 but to rer.er:ber that the true fire ~)urns ,tIi thin, 

and that it feeds not any materia.l object but solely on the 

It see~s that the Budc.hahad rr.ain tainec. 

a balancec attitude towards conteIT.porary thought, and had 

attempted to give ne,-7 share to it. \iTe already have seen tile 

Buddha interpretincr t:18 Fra:rranical "Yanna" as the "bestH . . 
sacrafice. So in common ',vi th other Indian custo~.s he also 

formulated the rite of uposatn.a., the rite of I'a.varana·, and the 

offerins of robes to the pembers of his Oreer. FJUdc.llisr::: also 

formulated many elaborate rules to govern the corporate life of 

L~e Sangha, regulating the robes, fcod and ceremonial activities. 

It also c.eveloped ecclesiastical rank, grades of tlle. carr-orate 

co rr:rnun i ty • In lTinaya pi taka one ~ay fine tho follo,dnS- grad-

ations: 1, Sa.manera (novice), 2, Bhikkhu (fully ordained ~onl:), 

3, ~cariya (instructor), 4, Urajjhava (preceptor). ~he Buddha 

perrni ttecl. them, since they \'7ere derranded by the corporate 

body of the Sangha. As we have said elsewhere, they were 

accommod?ted into early Buddhism ,.,"ith the transformation of 

\'landering mendicant life into the settlec. monastic life.
31 

It is obvious that every religion must provic.e a system 

of reliqiolls practices for the smooth functioning of the rel-

igious comnmni ty. The me~bers of the Buaehist Order can be no 
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exception to this :ratter. Therefore, the c;rmvth of the Sangha 

deranded SODe form of monastic cere~onial [ractice , , J-aCCOrGlng ,-0 

their needs. 

It re~ains for us to see what sort of religious practices 

\Jere formed for the laity in early Buddhism. During that time 

the system of Buddhist monasticism was welcomed by the lay 

cO!':',Inuni ty . It rendered 2 great service to the laymen. The 

1ai ty L, sUT:'portins the Sangha accuIT,ulatec'k the r.eri t 'i"lhich in-

sured therr a harry rebirth. However, BuddhisIT rrovided the 

1ai ty on an inci vic':ual basis T,Ji to: a systeI" of siI1p Ie r21igious 

observances. In order to know this new systerr, offered for the 

lc.y corn.JTluni t::.r one should consic~er this n:a tter froIT. a Buddhist 

['oint of viev.1. Nihb~'-:.a or arahantshir 112.S considered to be the 

final qoal of Buddhism. In order to achieve this goal an 

indi vir.ual ~-Tas 8Y.I'ected to follO':·~ tlle four stages of the path: 

sota.patti, sakadagami, anaqarr.i 2.no. araban t in order. In the 

very beginning f the Buddha also had realisec that a £e;7 of 
') ') 

his layrren ~'70ulc1 a tterr:r t to folIO\,1 this path • ...J "- Thus it T,·7as 

fe 1 t thv. t nibhana or- arahan tshir \las a dis tar. t goal for ti"le 

lai ty 1 1\7ho leO. the hous(~hc Ie Ii fe. Since nib~~na or aranantshir 

\-.7a3 such a dis tan t goal, it Fe.S r.ecess ary for Buddhisr:' to forI"'. 

a special 0021 for the laity. ':Phis Del,7 goal uas to achieve 

rebirth as a 00d in or.e of the feva heavens. This goal has been 

often mentioned in t:le Pali Canon 2.nd has ;leen. cesoriJJecJ through 

the r:'.ec5iuI!! of ropular terr'inclo~jy in order t:o r:ake sC1.sier 

unr.::'erstand.in<; for tile lai t:r. In order to achieve tilis ccal one 
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had to follow the religious practices such as dana, sila and 

bhavana. 

It ''las perhaps after the introduction of this new goal 

that the Buddhists attempted to make a system of Buddhist gods 

and the devalokas (worlds of gods) connected with them. In 

the Dhamrnacakkappavattana sutta of Samyutta·Nikaya we find 
33 

six kinds of such deva worlds. Although Buddhism turned away 

from the Vedic gods in some ways it also accommodated many of 

the gods from Vedic mythology. In this connection we find a 

number of popular gods who played a significant role in early 

Buddhism. For example, gods like Inda (Indra), Brahma, Varuna, 

Pajapati (Prajlapati), Pajjut;t;~. (Parjat;ya), ~, ~~hu (Visnu), 

Agni, Chanda (Chandra) , Suriya, Yama and Mara, etc. , are still 

found in the Nikax:as. 

The Atanati:t:a Sutta of the Digha Nikala contains a 

vivid description of gods and spirits. This Sutta was narrated 

to the Buddha by Vessavana, who is often mentioned as King of 

the Yakkhas or demons. Vessavana told the Buddha that the 

Yakkhas did not believe in the Buddha, they were averse to the 

teachings of the Buddha, they disagreed with the Dhamma and they 

were irritated by the dogmas of the five precepts. Vessavana told 

the Buddha to learn the Xta:"natiya word "~" (rakkha) and to 

tell his disciples to learn and repeat it in their retreat in 

the forest, so that they might take protection from the gods, 
34 

who had no faith in the Buddha. In this Sutta names of forty-

on gods are mentioned. Among them, the Four Regent Gods are 
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descri};ec~ as custodians cf L1S feur c~netrters of the ~wrla 1 

vi z. Dflet tara t t2:J.a (Ihri taras tret) .. _ 0_- in the East, Vi rud!.la in tf18 --_._-
C"C'U+-"l ·ul'r;-:"lr ,,,,1..11-h-~'.. ......1, -/ _ .. I.,. t" c ......... .l'lt. ... 0. in the Nest, Vessavana (Vc.iSll-

r2.van2.) in the Ncrth. 

The La.hasaIT.o.yet Sutta of the [; 19l1 2. i:ii}~aya, 'iv"hich con-

tains ~ list of the names of seventy gods, is also especially 

interestina to see the origin of mythological beings in early 

,'t . 35 , . h' 
EUQCllS!:'.. l'ccorClno to t lS f]utta, '.lhen the Buddha. ,las staying 

at I':a.havana ir.. I<::arilavatthu ',7i th five hundrec~ ara:la~, the 

qees of the ten tllOusand 'i"orl<5. syster (C!asasll ca lokadhatusu 

c'ESvata) hetel come to see "the Euddha ar..d arahants and te ray 

hornac;e to theI'"'. ".ccore.ing -::0 [T. l1alalasEkara, ":':03 t of these 

gOd3 were Frobably local deities, the personification of nat-

ural rhE.~nerena 1 Cjuarc..ian spirits, fairies, :larrics, naiads, 

drye.ds, and many et1lE:~rs, "7he are hc=re rerresen tee 2.8 adherents 

of the Budd!1R, come to c.o niT'" honour. 11 36 'This Sutta is a good 

eXaIT'Tle of Budcila' s reco(Jni tion of a suhordinate role of tLle 

gods. The role of these crods "ias tc venerate tllG Euddha and 

arahants. 

~ccordina to the Bud~hist doctrine, the gods arc heIrless 

in chanqing the destiny of man. 

of a God creating the universe. In the'Rrah~aj~la Sutta of 

the ~Iqha Nik~ya, the Buddha showe~ that it is a fallacy to 

state that a God created this ",orlc~ (err.1. 1-46). 'Thus 

Bud~hisr, which ~ces not believe in a creator God states that 

even nranr~ is subject to transrigration an~ i~rerEanence. 
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~houah thp Eu~~~a ~Gnief the creator God ~e 6id not 

c.ircctly c'er.y t;:lE: existence of irrrerlTancnt gods in t1,o T,'wrlcL 

v~,ethE'~r c:ods exis tee or not. 

s2if there ray or ~ay not be aorls, an~ that th belief in seds 

is a conception adorted by tile [eorle in the world. l~ccorciing 

to this C:iScu3sion it is clear that the ieea of the Drah:rana ---_.-
Bharadvaj a ,';ras to elici t inforrr.ation froIT t:'le Buddha. as to the 

e~:istence of g;oc1. '1'hr.' :SuGdha' s rerly ';,la~3 bElt it is a rotular 

idea in the v;orld. Yet he f,iC' not directly (iscard t:18 cz.:.is-

tence of the ir.rern2.nent erode (SN. 1. 160). His ctject '··ms to 

ir~rove t~e geod character of uen while the~ still ~elieved in 

a aod in the~r hsart of hearts. ... ..1-'1 ane. L.J.le 

:rik~-:'la (n·T. II. 209). Thus Idithout directl:/ cenyiEC} the existence 

of the CJods or t:'leir a;)ilit:.: to ~lelr: '~lur2m beillCs, the Dudc.h2 

shmwc t:'J.2.t :ran, ;J~,r leaC1ina a virtuous life, cores to be re-

l'nc~ further 

:'Jy (icvclopin<:T his rcinc he can rise to still Greater ~'leiq{lt3, 

\'7~lerein he cores to be regardec. Hi th 2':1e ,'me: rcsrect even by 

the highest of .the Ir~ this \11C.Y, 

a host of gods who are influence~ by the Buddhist culture. 

Those c,;ods %'hO' came in to Budo.llisr, cha.nqecl their oric:rinal 

character in keering with the Buddhist atrrosrhere. Buddhisr 

teaches us that even deities have to undergo several births 

according to ene's own goo~ or ~a~ kar~a. For example, Inda 



( Inc-i.ra.) is +-" ~ne Fossesscr of terperarent becorcs 

a eevctee in Eudehisr. ',' c ~o ~-'l1.' 11 a tr t;'E-' D(""< \j'"c.eO '" I"""""'''' 1.' S J:" ~.~ .L....... _.." \ , .. _ ~ '. _.' ~. c, , •• (. "- c ... 

lr '\,.,., '1 1 - 'i7 't' 3 8 r.D.OFD as ,"rJ .. tra [laD s1.nce ~le 1':1._ .... e(( . r1. ra.s, tIle '~suras. 

Indra is c.escribec1 in rany texts of th~ Canon as one '>v'hc 

helre~ Buddha and his disciples. T~lis is an atterr-t ~y the 

Buddhists to ~ake him a devoted disciple. 

rro~ the Canonical point of view, however powerful a 

god may be, he has to be sl)}")servient to the Tiudcha "'hen he 

enters the Pu~dhist dispensation because the Budillla is said 

to he the teacher of Iren and gods ( sCl.tth~ devavanuss'2.narr) • . In 

the rrika-:7 Cls irJe finr.~ a nUTGber C f inst2,nces of the rrorrinen t gods 

visi tina the Buc~dl1a for ins tructions of sere doubts about the 

l.'hamrn_a. The SakJ-::apa1!lia Sutta of the J1Ir:;ha I·Tik2.:t a is CJ. good 

exarT Ie of t:li:,~ (m·T. II. 263). ~he BrahrA. ~aharnFati is the 

c;cd v'lho carne to the Buddha and aG},:ec hiIT' to b:adl the Lharrlna 

(1."1'). I I. 37). 

Early BuddhisD did not consi~er the gods as objects of 

,wrshir. Buddhism tauqht that, instead of TI'a].;:ing offerings to 

tIle goG.::; , the gifts shaule. be given ta t:le Sanglla for this 

1i!ould bring the best benefits and a harry birth after death. 

Despite this, we find sc~e references in the Nik3vaG to the 

a fferincs I:1ade to thE:' gods. In scrre of the Suttas we see that 

Buddhists usee to ask the gods for heIr. For exarrT,J..e, a felJ 

Gathas of the Patana ;':utta of the Sutta Nina.ta. contain a re-
e 

quest to the c;ods tc receive offerings and horra<::.;c, anc to prot.ect 
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t~e ilorshir-rer froT'" dancer (~Uf.T. 39). 'The . F:ctraniy a. ["'.etta 

~utta says thC1.t rronks shoulc. practice qooc~1.-Till tm'lC',rds tile 

The Chandira 8utta ~entions an inci~ent of 

the Buc'tc1i"1a I s request to 'pahu-l\surinc:.a to free its victirr (SN. 

t. 50). The 'Mora J~taka' refers to the worship of the Sun 

3 0 
qod. v 

lrart from these, there ar~ indications that on sorre 

occasions reD. anc. \lop-·en usee. to pray to t:-~e t}'-ee goes for Drogeny. 

Q11 -i';;t-a a 
l ..... .J (,.... , - daughter of Senani once :rr:ade a rrorrise to the god of 

the ~!igrodha tree: If I aI" I7'.arriec to a man of t~1e sarre status 

and beget a first horn male chile?, then I "'Till srene: every 

t ' d' f-c ' 40 year a ~ousan. COlns as an 0 Lerlng. Sir~ilarly 1 a banker 

called Surra~a race an offering to ~le tree-gcd and race a 

promise to !rake a further offerina, if ~is aspiration was 

f 1f'JI - 41 c:: ~ _U~_l _ ee. ~uc~ inc2ications shm·; that in the early c~ays tne 

Buddhists usee to T"'~~e cfferin0s to the tree-"o~s in connection 

with the birth of a child. ~he tree aods \jere thus :::-:etitione<i 

to errant t..~e birth of a child. 

':'!1ere are sOre exaITr les in the l'Jikayas ui th n-:;(Tarc. to 

the ir'T'ortance of offerings r.ace to ele creds. r,;:'he 'Vall~.rarin-

ibbana Sutta' of the [lIgna NikayC'. says that the '\/aj jin iJill 

increase anc not decrease os long as they revere the places 

(cetiya) cf the sods. The saFe Sutta tells, "~'jherever a ~,!ise 

man lives he makes offerincs to the gods and reverences them 

Ll2 anc in turn he is respected by the gods. II • F:i:gardinc:r tl1e 

'Jorshiprin<] of gOGS, H. Van ClaSSen2?T' sa:;.'s, 



Though the Buddha abhorred the :srahmanicaloblood 
sacrifices and denied the value of the complicated 
rituals that accompanied these ceremonies, yet 
there is no doubt that from the very beginning 
Buddhisot laymen brought flowers and food to the 
gods, as indeed is still the ~ustom today in 
Ceylon, Burma, Thailand, etc. 3 
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It seems that ;the followers of the Buddha and the adherents 

of other religoions lived in the same community, and followed 

the rites of a number of religious tr.aditions simultaneously 

with no exclusive walls beb~een them. 

Scholars have attempted to examine the origin and the 

position of the gods in early Buddhism. 44 Dr. M. M. Marasinghe 

observes, 

The Buddhist re-evaluation of the gods as well as 
the cosmological conceptions of the time were 
achievements of considerable importance in the field 
of religious symbolism. Instead of an outright 
denial of the gods, Buddhism accepted and transformed 
them to such an ex·tent that what remained at the 
end of this process of transformation were no longer 
the original gods but merely the outer "shells" of 
the original gods. The gods who were once recipients 
of sacrifice and prayer were made to serve as ele­
ments of ~:ge symbolism of an ethico-philosophical 
teaching. 

Whatever the origin of the gods, they had been 

accommodated into early Buddhism in a new way. In the Vedic rel-

igion, the gods took the highest place, but in Buddhism they 

took a subordinate place. Buddhism accepted and modified their 

character according to the Buddhist atmosphere. In Buddhism, 

the gods were considered inferior to the Buddha and the arahants. 

(DN. II. 254). Since rebirth as a god to live in heaven was an 

ideal goal provided for the laity, it was necessary to develop a 

Buddhist mythology. 



CI~l'PTEP 'IT'TO 

BI'iTJ\LS M~D CEPErmnr;S 11.7 THE ~~ONASTIC LIFL 

OF THE EP,PLY BT:Df:EIS'I' Sl,NGE?-

In this Chapter i'le rrorose to stud:: the rituals ane} 

cerer'cnies in the rrtonastic life of the early Buc.d'::list Sangha. 

h'e shall bec;in \.;i th a brief ey:amination of the nature of the 

early Buddhist Sangha and its c.evelorment int6 the monastic 

life. 

During the tin; of the Buddha, blere \Tere qrouFs cf 

ascetics (tarasas), hcrrrits (jatilas), rencicants (r.aribbajakas) I 

ane: many other re ligiGUS sects (i'inna-ti tthiyas) 1,7r,0 'dere 

soretirres wanderins around and so~etires resi~in~ in fixe~ 

herT'1i tag8s. :r:;'crrrCl.lly they used to ~;hc=nm their heads and to 

live on alms. In the early Nik~yas we find rany references 

to such groups cf ascetics and t~e religious rractices to 
, 

which they resorted.~ The Buddha hirself also started his 

career as a religious mendicant. 

In the bec:rinning, tile follm'lers of t.(le :Suck~ha also 

followed the above rractices and were exrected to live in 

rukkhar~ulas (c.\v'clling under tree). 'The i(~eal life set up 

for the early Buddhist sangha was to be a free, unsocial 

and eremitical one. In the early Nik~yas we find several 

evi~ences 6f this. In the . "1-1' -a-rarl',..,; h'., -ana .:.. .,C.t ... J.-' J..:.._.J-..... ;,.", • of tl18 

r;iqha r;ikaya, we; fin~" tl1e Buddha ceclaring, "Sc 10110 as tne 

brothern sh2111 li'78 in the forest3 scC',ts, so Ion,} tl1GY r,a:r 
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") 

lJe ex-rActaG. no·t to cec line but. to }irosrcer.".... T.rw "a[,'8 

foune vh"',.....r:~vis-;na ~.\ . .;. ... c. -: . . i Cl _ c..:~J. . futta of the EJutta lfirata: 

" . -"Let hiT':' ';lancer alcr:.e liJ.:e .3 rhinoceros ll care K~agqav2sana 

- ~ 
}:c:rrrc) • -' ,;'11e saIl'e iC'ea is to be also fonne: in tile four 

;:issClYc.,s, acccr(i~in<:! to \1hic~1 the ~hi}:}:hus :12.6 to (1) sU0sist 

on food they could obtain by alps (rin~iy;1~Fa0h~jana~), (2) 

rut on the robes made of racrs throT:.Tn 2Hay J')Y the layn-:en 

("!"'?ns1..1yula civarar.'), (3) o.Fell unc.er the trees (rukkha.IT,ula 

( 4 ) use urine rredicine (rutirutta bh6sajja~) 
4 

. 

ersroitical i~eal is rere2t~fly ~8ntinnE6. 

In this erer-i.':ical staae there ':rere :H. ri tes cr cerc-

Bonies cha racteri zinS- the lifE:. of tL.:::: ::: 2n9b.:,. is G. F. I.,llen 

32.:.'5, in tl1is rrirri tive rllilo;;or:h~7 \.T8 fine. no rention of a god 

or of any surrece {ci.t.y, nor of aLy religious c~li9ation or 
i::; 

observ c1.11ces such C.S ,·lOrshir. -' 'There 11a8 no ecclesias tical 

organi z?l.tion of tllC ,C' anqh2. 

thc::usrht to ene.ble therr to follO\.'7 t~lc rct~l cf the 2udcha. It 

r··~as rcrha.rs for tllis· reason that the; .cUc:.Ch2 6i(~ net set up any 

:r.articular type of orqanization for his follc)'i'Jers. 

!~ah~parinihb~na ~utta, the Buddha saif to his ~iscirle %nanda 

that a.fter his c:eath the lliClrrna ,;!Ould be the sattha or teaci1er 

(yo va ITaya dhaT"'J'!'o ca vinaya ca fl.esi to so I':larc,accayena. satt:1.a) .6 

The Dharr:rra had nothinc:r to do '.7i th rituals and cerer:;oIlies. Eo';/cver, 

in the course of tire, some forr of oraanization was necessary 

in order to g-et hold of the scattered rrer.'bers of the Order. 
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'i'hi" nee6 eventuallv lee. to the introc.ucticn of t~1e "'\'2.ssv.va.sa" 

or rain retreC.t. 

To accom~odate t~e S~n~la ~urinq the rainy season and 

rerllars (~.urina their re0'ular neetinq as "Jell, the avasas 

or residence in the countrysice originated. To tne Budc.~la 

d l' ~. • 1 1 - - 1 ~ 1.-. • t ~ ~ . -,-' :J an ~lS ~lsclpes sucn avasas nac ~Jeen aona ea anu maln~alnec 

by ~evote~ laity.7 The i~ea of t~e institution of Vassav~sa 

'.las th"t thE:': ronks were not to live alone curing the annual 

rainy seRson but should get t00ether in orours. ':!:'he institu-

tien of 'IJassRvasa c:rrac..ually che.ngecl the ercr:i tical lifestyle 

of the Sangha. ano it eventually j8c2.rre c. unified settlec. 

group. In this ererritical staae the Sangha ~as eften called 

"ca tuddis(1. bhikk.:m sanoha" (t:le order o:f Ilonks of the four 

c:;:uarters) • 8 But I-I)'i th the in trocucticn of the Vassavasa. in the 

rainy season there arcse many particular Sanqhas belonging to 

t i. '::;"':=f "" t - - C'~ rr' ,.C'::=:t. ... 1 . -1~1-.;J...., 11,7 Ii ... ~~" 118 ,-,1-,- er~n avaseL, • ..I..nc;.:,!::.:! 1".10 .. c.u-,~ ~ua~~.£ ~vec. _'-u the par-

ticular avasC',s (sarrana-SaI"VRsil:::a) \lere (3istinS'uishec~ froIT. 

those who lived in other places - ~ --
(n~n~-samvasika). Nana-

sarr.vasil~a bhiJ:khl.ls ,'Jere not allmlec1 to take part in tile 

official Sangha business 
10 (SanGha karr~a)of another avasa. 

The oriGinal conception of the Sa.ngha. as a unitary l.")ody 

comprised of all bhikkhus was in practice re~laced ~y grou[s 

of bhikkhus 'i'lho ,,'(ere • ~ • J"" - • h t' 1 t' 11 lcentl~led Wl~ rar leu ar re rea~s. 

I:'r. S. Dutt has seriously examinee this transformation of 

wandering menaicant monks into settled monastic life. 
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lccorc.ina to hi~, the transi tion froT:". groups of "l2.nderers 

to rany ,,rel1 settlec:' cOriInuni ties '>las rrobably accornrlishec. 

by the beainnin0 of the fourth century B. C. Ec. further 

observes "l't tiP."e \'7hen ava.sas beeran tc develop, tile 

bhikkhus hae. already COITe into a rich heritage of eccles-

iastical la'>7s, legal .... . comrnCnL.arleS, hyrns, fables and philo-

sophi c specula~tions '\'lhich rrovir?ec. ther:. a none too in cons iC'.-

erable intellectual pabuluJT!. ~his cloistral learnin~ ~ent 

on, rcdifiec1 , 6evelq;ed, and systc!patizec at t~1e avasas ~y 

Suttantikas, Vinayafi.haras, T-'har~I\2kathiJ:.3.s, anc other :;:::rof-

essors. The Pi tak2.s Here not 'let closer., and there ':12S 

still ?rnrle scope fer the play of cri9inal thouaht ane spec-

1 ..... 12,.,.... -'-tl t f--'-U .. :'".L.lcn. .L.l1lS neu S(~L. eJ"'1cn r2~L.err: Gtr~ngt~cnec the corpor-

ate life of the Sanqha and brour"l-lt the rules, rractices ane, 

rituals to the settlec. rrcnastic life. r:n-,. u,s, ue fine. in tne 

Vinaya Pi taka cerer-:onies of P?bbaj j'2. and T.'re.sa~rac.a, tile 

observance of Vass~vasa in the annual rainy season, the rite 

of TJros2Ctha, of ~".Jhich the recital of FatiTI,okkil? took an 

essential place, the. ri te 0f P2.varar.LC \l:1ic~1 held at the end 

of the 'l2ssavasa. anc: tl1C cerer~on:/ of Ko.thina \,l:lioh ITar}:ec~ _._-- t~e 

annual rainy season. These rites ane cer8ITonies rust nm] 

be discuss80. Tre 3hall Deain ther sta.rtinrr VIi th t';lC Buddllist 

initiation cerercni~s. 
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In t;1e Vinaya pi ta}:a \18 fin0 hiC ini ti2tion cerer:-cnies 

ordina.tion) . 

Pa.bbajja anc. tile lJp2sa.r:~T·a(:a vcre not ccnsicereCl. as .;eparate .---
ceremonies. OriGinally they indicatee a cc~rncn departure 

fro~ the household life and fro~ wealt~ an~ s~cial activity. 

In t:-le course of tirre, ho,'18ver, these bIC ceref1onis,; tco}~ 

c.~ifferent forr.s 21nc. acquircc? distinct cererrcnial value in 

the corrorate life of the :;anq:"l<3 .• In order to understanc these 

tIO cererronies, a descrirtion will rre~ented first, 

fo110\7ec. tl" 2n analysis of 1:heir roles in th(:: E~arly Buddllist 

Sanc:ha. 

TEE PABBl'JJll. CE;:>E:: .. 10NY 

The literal r;::eaninc:; of the terrr P abbaj j a is "going 

forth from household life .into the hcuseless sta.te" (2.c:rarClsrra-

• 1" • ) 13 I t' ". t ~ t tJ. anaqarlY('II'" }'JanDaJ l to. n 0 ner ',Jeres, l c.enc es .1e 

adoption of the :r.enc.icant life hy abandonins- the household 

life anc~ I'utting on the velloH rohes of the T:endiccmt. 

is the technical word useCl in the Vinaya Pitaka for the initial 

departure cf the recluse. 

In the early stage of Buddhist initiation an adnissio:l 

cf a ~'erson into the S2nS'ha 1J2S s-ainec by uttering the 

follm-rinrr rhrase: 
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~abbajj~ an~ uFasampa~~ in the presence of the Blesse~ One) . . ---
Tl:en the Rudeha res:0onc.ed by saying "CcEe 0 IT'.onJ: (e:li 

life fer the sake of the corrplete extinction of sufferinG" 

(svakkhat6 c.haIT'mo, cara brahIT'a cariyaD sarrma c.ukJ.;:hassa antak-

this response the ordination was cOJ.rletec: . 

lccore.inc: to the earliest Frccecure, IT'.onks ol)tainec: 

their pabbaj j a and ['rasal!'rCld~ s ir:ul taneous l~{. 1s an example, 

the five former cOIT'nanicns of the Buddha (rancha vaaqiva . ,., * 

. h" ,. ) . -,-' 'I t1..,· I· 1 •• - d - '1-. 1 . '1--- 1 5 
tJl lJ<::y.;:hu ObL.CllneC uelr .laJ)DaJJa an lTasar:Tao.a Slr.U taneous y. 

------ .---

In this earliest prccedure, the Pabbajj~ consisted of a 

sinple ceclc.rC".tion 0.f intent to leave the househcld life ane. 

enter thp. house.less state ane the ur;~saIT['ae.a cor,sistec~ of 

the Duddha's sC".yinq "Co~e 0 monk" (ehi bhikkhu). Plthouqh , -

the forIT'ula appeRrs 25 a t'.-;rofolC rt':!c::;:ues t, in reality it is 

one and the saIl,e. At this stage there '>Jere nei t~ler ri te3 

nor cerer:'onies and the forrr.ula '.las only 2 sirr~le c-:eclarCltion 

of the departure from the house tc hcuseless state. 

rIm·lever, in tire, vTi th the increase in tile nurr})er 

of follrnJers applications for admission into the Sangha 

be carre :1 urre rous • Arrlicants also came from many parts of tne 

country. It is menticnec~ in the r:a':lavaaga that tlw Duc'ldile. 

had difficulty arrearinq lJefore each apr licant :01' hicself. 

Because of this the Rueeha finally gave percissicn to the 



rerforr. t~1e crdination cereronies, by usin" tll.e "thr2e ref-

uc;es" (tis a.rariarr2IC' ana) 
----.~.--

1 ,-;: 
for:r:mla. _'J 

j\ccOrc.in0 to tile "three refuges II formula the rers('ll. 

\::no vas adrni ttec. into. the SE'.Dgha ~'7as first callec, a Ea:ca.:1era 

or novice. In order to be 2. S2Fanera one hac to be Cl.c:::-,i t ted 

bv a::l elc.erlv Tronk. The candicate had to be un~er fifteen 

17 
years old. If the candic~2.te ":]0.5 a chile, he had to 112ve 

permission froIT·. his raren ts .. 18 'I'he candicate also had to be 

physically fit . .::tn(l rrovic~e hirself j/ri th sui table robes. 19 

The Pabbaj jEt c8rep"on:T of a person h'as to be ::erfor:rr:ed 

a.s fo1lo'>75: 

giSts someone tc- offer hir' a :;,·e2.10\'1 robe, arransc:: :lis urI:er 

robe so as to cover one shoulder, sits c.o'dn on his haunc~~es, 

He is tllen 2.skec to rep-en t tile It ti;32 r C'-J."1 aC'TaI'" an a " forr'ula 

three tires 2.5 follO':1s: 

I to.ke the 8uf.dha c,s }1'J' r'3 fuC'c: 
I ta}::.e the r;haI"'Ir.a. as :'1:':' ~~~~g~20 I take the Sanah2. as lliy 

reci tina the II three re fuges III forr-ula. 

instructed to abide by the Ten Precerts (dasa.-sIla) .21 

There ':Jere certa.in perscns to '!lhc·rr adr~issior. in to the 

These ,·,ere: One ';,Tho 

112d not obtained permission froI'" his I"?ren ts, one sufferin0 

2 R '. 



froI" dise<lses 3nch Fl.S lerrnsy (}.:uttharn), ::'cil (,:ClEdo), _ .. _" _0-
( ' '1- )' . ' (- -) " ecze1"a ::J. ase', consurr[,"CloE ~ 1 ane. 

- ') ') 
(a.FCtrraro)<-<-

one \.iho 'i7c~S _il'·.·tn'·e}(l'nc.r'r::: <:::e .• 1:"v_1c,", (r-al,,,,l~l.lato) t1-\' f ., ~.. ~~. ._ _ •. <:",)1 ,', _ , a uLe. 

(cora), on~ \'Iho ha.d escarec. froIT, the jctil, and one who' 

belonc:red to thf.e non-hu:r.-an \>l('.rld (tiracchana voni), a.nd one 

~V'ho had entered into the Sa.ng11a vlithout proper ordination. 

It is statec. in the ~1ahavacrCTa that anyboc.y 1",;7ho ordains such 

'J'i 
persons, commits the offence of d~:kata.<-~ 

Thus tl18 rite c,f acmission into the Sangha ,-iCtS done 

hy Pabba.jja, denotinG "leavinc: the housel1cld life for the 

house less state or mendicant lifp." 

-
TEE CPl,SJ!·I<PFDl\ CEFEYCNY 

Ura.saIT~r:.ac.a means the hiCTher ordination of the ac.r.-:.ittec:. .. ._"--

into the ~uly qualified Ferrbership of 

the f. angha • 'It}tis is one of tIle F:ost ir:;rortant cerernonies 

of the Buddhist Scmqha. 1'. nurr.ber of recluirerrents for tb.e 

[candie.acy into the full rr.ernbershiF 2.re laic. dmm in the 

'ilin2_y<l Pitaka. 

In order to hold an Urasc,l1'rada cerer;',ony an assembly 
0. ._ ••• __ 

of at least ten fully ordainec bhikkhus ua.s required, and 

T'T "1 - t 2 4 I'r'l T" "1 - 1 't t an l,pa] ]llCl,va ,,'Jas presen. 1 1e upaJ J!.laya pays 2'.n lr:'.[or an 

role in this cererrony for he acts as tl1e rrecertor during 

the Unasa:rnad~ of a bhikkhu. 
... .-'-- Therefore a person \7ho ""liGhes 

to obtain GpasCiu:rada IT'ust fine' a corrpetent and able b~ikkhu 

..... (' 
L.:..! 
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b 1 1 " 25 1 . to .Je at east blenty years 0 G. r·t ',;ras a so requlred that 

- -the can~ieate be a 8a~anera and that he had un~ergone in-

structions under an ~cariya (teacher) fer serre peried of 

ti~e. ~ny candidate, ether than the S~~an~ra coul~ be con-

siderec. for the urasarrpada only if he shaved his head and .---
heard and then sought out an (~ajjh;YD who would [resent 

hir before the Panqha. He was provided with rendicant robes 

a.nd alrr.s-bowl and instructee.: on hevT to behavE. Hhen he 'das 

presented before the Sanaha for his urasar:-rada.I'll1en the 

instructions are finished the cC1.nf.iCiate cores ::oDr-mrd and 

adjust:,; his robes so as to cO'ver tis left shoulder and DO\'lS 

Gmm before the sancrha. ~hen he sits on ~is l~ss in the 

uJ:J-::'lltika rosture ane bes-s acJrnissicn for full I:1crrL'f::rshir: into 

the Sanqha by uttering the following for~ula thrce ti~es:\ 

"I ~"iisl1 to enter in to tlle full roerr;ber3~lir 0 f tlle S angllB.. So 

pLease have corrpassien on me and nrroct l..e (ulluITT'atuIT:arr,) . ... '... 
froI::'. the \JOrld. Then the Sangha asks certain questions 

'.:hich he is exrectec., to anST,'ler. Fe is as}:ec the follouin9: 

Are you free of all debts? (rran1.lsscsi). f rc yc,u a F.,an? 

(Fllrisosi). :rave you ceJ'":rletec. h18nty yea.:t;s of G:.C]e? (r-ari-
J, 

- .. fT.:rmavisclti 'lCl.ssosi). I-Tave yeu C'tn alrrs-bnTl? ( r 2 r i r: unn ar-
-. . . ... -. 

te ratta civarar). ~·That is your naEe? (Jdnnar.0si). ~Tlle is 

your Cpajjh~ya? (k6 na~c te Ilrjjh~~o) • These SU8sticns are rut 

',li til a vie~rT to fine out ,\:.Jhetl1er he is 2m eli0.ible rerson 



fer t~e hi~her ordination. If ttl8 a.ns~'er6 Drs sc;.tisfa.c-

natti 

J.et the C c.nc:rhe., rcverenc" f;iTS, hear "e. 
This person 1'1. N. c.esires to recf'i"l.Te tile 
ur·asaP"Tada orc1iEation frc'I:: the vcmera.L)le 
r" '.' ·~e l'~ +-1.~ .............. 'T~nCl."..a'""'le '.' -. ~C" 
.. J. .,. \ J.. • t::.! • tV..!... _.I.... I..-.I..J. c:.; c= J ....... .J.. ,.;...J -;.. L':. .!.. ,I. ct .. :> 

.""\ i c 1..' r· '" -i ..; '1"; , 7 a ) T T~ +- 1.-, "" r ~ ~ ~ "1 :"\ ~,... ,~ r> '" " •• 1 ___ ... " <',r,"c",_I • .l":' c,-.' . ••.. ___ ~_J.J..!,; .... f.,J..:.\.1.c.~ -1- ... ) -_ .... cc:...i., 
l et thE- t:::-nal"'" con""'er 0'''':: ,.' t',,,, ,.,....~~::l..,._._.:; __ .":'." ~,n " ~,: ,. .3-. ___ .>./., ..... t.,. _1J.'." u; .. C:;.ClC.l'.'.o.C~C',-
cr(1i:r~a.tion l..Jj_t~l IT. :~. as t:~"'a.ll:.1CL~ .. 7C:. r:~lli;3·---
~ ,,. the - tt' ., ,~ "'" ,.... -,-,,'. ;::.::: ;~:;.L ~ ~,.... ,. '" roO .!-., 1 DC'. l... I. lJ.C -,-0.. l.-.LlL ,:;.::.;:C01.C. '_-,-1 <~ .J.. c" 

sreakinq to :.7011: Let the San~rh(,t ... (etc. 0.3 

}:efore-·). }\:'(~ for tI;.E' thirc~ tire I ;:11 s sreaj::. 
to 'leu: Let thp. Sa.~CTL2.. (etc. as :)cforc) . 
.,,, ;; ':"\21r ,....ecei\Tec~ thr.-. 1'r:::.r"'''''~""'a(ca- orc,i,,::l.J....l·o'"' .'t. ..',. J. ... :) __ ... _ ~ ... ,. J .. ,;. ... _ c ...... ")c. .. .l.; ~ ' ___ J..c ... t.... ...1. ... 

fron the f·a.naha ~li th ~T. ;:;. as ur aj l~"l2i:yi'l. S:~le 
S ?na1.1? is in favour cf j. t, t:1en:::: fore it i·s 
S ; lon..... rT""'11- I 'u.,..,;::·"'rc·taIl .... .<:.G ..I-_t._J.I.L... ,'.1.1. .. :) _ J..I.\'.l:_ .. :) , \. 

feen after the l'rasarpCJ.da, ti1e neT.J ren}:::. is 2Qmor..is.·lec. 
-.. -----

to rut l-Lis trust in the four :dssa':a.s 2'5 t~lC resources en 

i,lhicl"l he shculd cepenc:. iIe is also ins tructec a0cut t~le 

four Forhic:den (~araj iUi.) viz. aDs te~ tioD froE: sex, froIT 

killina, frorr stealing and froF saying that ~e ~ossesses 

27 
riraculous [ewer. 

~';re lla."\.T(~ so far c.iscussec. the [rocec.ure of cn tr::( in to 

the Buddhist Sangha, as exroun~ed in the Vinaya texts. 

Of these, the ri te of Pabbaj j a '( going forth fror:- }:lcrre) 

consistef of a declaraticn of intention to leave the house-

hold life and see~s to have been an inforral affair. In 

this cerereny, an iticivi~ual merely utters the formula of 

31 
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the three refuGes (tisaran~qarnana) • .--'--.- '2,"'he Uras2.r:'Fac.::;:, the hiC:;~'ler .---
ordination cere:r.on:y, beqinning ~iTith t.he canciicate v s be<::r0inq 

for a~~issicn into the ~an0ha was a more forral affair. 

E. J. Thera.::; seems to think thC1_t this forr::: of adrr.issic:n 

ceremony was introduced so that bhikkhus already in the 

Sanqha could ad:rit new candicates without referring there 

to the TIle rite of IT'0osamrada rrovi~es a ~11ikJ(.i.1U 
~ .--'--

uith all the rrivileges belonqing to the Scmglla. For ex-

arrrle, an Una.s2irrrada bIlikJ.:hu is ex-::-:ectec to observe all t~l.e - - ._0._- .'. 
monastic rules forrnulate~ for the bhikkhus. Ee also lS 

expected to attend to all the Sangha kam!::'.a. 

-
. The terr:',s P C"bhaj ~ a G:.n~ C:ras2r::r:aoa are teclmical 'i'lOrds 

usee in the Pali texts tc; (Jenote r'·,p _J._ ..... ini tic_l dETarture of t:le 

recluse. S·cholars have atter::.ptec to interrret these blO 

ter~s in many ways. Pref. E. ClclenLerg says t:1at "the 

is t~e going out from a prior state, fro~ the lav-
J. 

'H.'\ 

l '.c f t' t ~ Id' .l-h f 'th ,,""'oJ l~e or rom a monas lC sec "le ln~ ano~ er all. 

]\ccordina to :Cr. S. Dutt, the cistinction betlresn tlle earlier 

and the J .. a·cter formulas is intere.stina. In one case the: 

formula is uttered by the rerson vIllo ordains Hhich is alc:lays 

Buddha hirrself; in the other case by the rerson 'Ilho is crdained. 

One is an invitation; the other is a confession of faith. 

F.n invitation could be rr.2c~e only by the leader of tlle 

H. Kern says, "'The broad. distinct;:ion betueen the first 

30 
Sangha. 

ad~ission, Pravrajy~, and the Ordination Upas2~rada, is .---
clear enouah, but if we descend into details, the rratter 
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!,ecoI'1es , . 31 
2rDarraSSlna. LOilever, C'lc~enberS' seel..5 tc :be 

correct vlhen he c:cscribes ti-le. fcrrrer i. e. Pabbaj j a as 

"Lover initiaticn" ana the latter, i.e. CFasarrac1a ------. -"'-- e.s 

"T .• ~ c:her ; ni J-i "'"'-i on" 32 L~...:...:~ ... .L __ !._l-..:...~~,l:--'-) • 

In sUIT.J.11ary, the rite of Pab:haj ja \'7'::>.S the first 

prccedure on entering the Buddhist Order, and the Vrasaw.-. 
n?,da uas the second rrocedurE:: in orc.er to obtain full 

l.er:bershir in the Sanaha. 

ca~e to be reaarded as the initial ste~ to the ~igher 

ordinaticn (urasaropad~). It should be rointcd cut a~ain . .-'--

thc.t the Urc.5a.rrraC':a ','72..5 cn elaborate ret:1CQ of aaiJ.1ir:c; - -.---
full Y'srJJershir: in the S an~rrli3, i'Ii til all t11e rri vil€<Jes 

be lone-ina to the r::or:khcoc .• Thus the Gr?sarorad~ can be .---
di::;tin<],uishec. frolT, tlle initial rite of PabLajja as C'. 

state. The custom of Buddhist initiation began froIT. the 

sirple utterance cf "ehibLikkhn urasClr:pacla" (l)y uttering 

only lIC'oroe 0 r~on],:") and gracually c;eveloDe.C: in the envir-

onrent of the corporate life of t~e Sangha. 



7.HE OBSEPVp·I>JCES OF TEE V1SSAVF,Sl (n\HT PETFL1\T) Jl..r;[ ':rEE 

The r::ustcm of observin0 rain-retreat (vass2vasa) 

vIas originally a necessity, enforced by the tropical rainy 

season in India 1'J'hen travel IJecaITe physically impossible. 

Hrnrever, in the course of tirre its oriainal ~eaning gave 

way to a religious cere~onial sig~ificance. 

'The religious ~'7anderers of ancient India '\1ere 

accustomed to seek shelter an6 retreat in the rerio~ of 

the rainy seasen. Durin<:r the tiT':1e of the Buddha this 

custOIT had acqmired a certain sanctity and cererronial 

value. It was not li~ited to any particular religious 

sect and was observed by non-Buddhist sects and Euddhist 

IT'onks. Dr. S. Dutt points out the following: 

In the ancient texts which prescribe the 
rules and regulations of the Sany~sins, 
it is laid dmm that the Sanyasin should have 
a fixad residence. (Dhruvasila) during 
the rains i for the Yati (the '.vanderers of 
the l'Tiqanthas sect) the same observance, 
calleG:~ (PaDunna), is enjoined, and. its 
venerable antiquir.y is insisted on, for 
the Buddhist Rhikkllus, it i.vas called 
Vassao 33 

This CU;3tom was introcuced by the Buddha, following the 

practice rrevailinq aMong the non-Buddhist religious 

sects. In the Mah~vagqa (I. 137-156), however, where 

a full chc.pter is devotee_ to the Vassavas, a. specif-

ically Buddhist explanation is given by stating that 



ele retreat was instituted because of the lay~8n's aprrchen-

sion of injury to the rainy season insects. 

In Buccl1isI" there i'lere tVTO rossible r:eriods fer 

takinc; u[ the ',JassavasC" called II the ea.rlier tire (rurirni};:a)" 

and "the later tiT':e ( h ' "-)" 34, I' pacclrl~a . Tne ear ler 

the day after the full r::oon of a~hadl).a (June and July) a.nd 

the latGr tire was a r::erith later. If it was net possible 

to take un the earlier ene, t~\e later one \las to l)e tal:en 

ur· 'These t~lO 
, ~ rerlcc.s for entering the Vass~v~sa seer.. to 

correspond to a special Feriod of the ritual year observed 

tilrouahout ancient India. Prof. Phys ravids and Oldenberg 

l'oint out: 

Very rroba!:lly this C<.ou~.)le perice. stcmC!.s for 
the cloui:)le nerioc jrescribed in t~1e Lra:nranas 

~ .-
ane: the Sutras for ros t cf the '1/ec-:.ic festivals. 
Thus the sacrif:i_cE:: of the "F(1ruDa.pr2,0112sas, ~!i th 
':1hich the BrailIr:anas Legem the rain:; seC.sen, \'7as. 
to be held either on the full IT',eon da" of ashadha 
or on the full moon day of the follmilng rnon th;­
Sravana, ~uite in accordance with the Buddhistical 

0- - 35 rules of the Vrtss,urana~Tika. 

'l.lassRvaS2. "las not to live alone, but to live tos(::ther in an 

- -avaS2 .• curing the pEriod of Vassav~sa, the ronks were ex-

recte,l 1 . tl . ~ - .. ....-, to _l ~-e perrranen ~/ In c3.vas as c.ona <-ec:. fer tl1is FurrDse 

There is no direct indic2ticn in the Vinaya 

pi taka about tl~e I'Jay of en terinr: uron ti1e \]C.S s2vas (1.. LOltl2Ver 1 

a t the end of thE:; 'I}assnr.ana,·riJ.:akkhnncllaka cf the I'Clhavo.crga, 

,Ie fine:. the foilo'llins<: 

35 



rrhe ~cn}( \~·;hc irltencI.3 to ta}:::e tr.l.t3 "\lassavasa. 
should co~e to the fwelli~~ ~lace, cn the 
Cc3.V after the Uposatha: C~c3.'" one. rre,are a 
lcdginCi place, 3et cut drln}:::ill.s ~7at~r, ane; 
,¥ater for ~"7ashinc, and 5 1,'lee-;', the cell. T:-1U5 

he starts his Va~s~v~sa..36 -

Acariya Euc.dhagi.lcsc. says that the observance cfthe Vassavasa 

should be done by this forrral resolution of the rronks, "I 

\Jill observe the v?ssavasa for three Gonths in this '1ihara." 

36 

(ipas~i~ vih~r~ ira~a t~rasaw vassam --------q . ~ . 
37 urer-i ifha vassam ucerri) . 

.... !--""'--

~his shoul~ be rere~ted three tires. 

of av~sa.s c,ona.ted to the Buddha ane: his fl.isciples by the lay-

men for the above pllrrose • 38 

)\ccordina to the VinC'ya rules, the :r.on]:::s had to re-

siee in the avasas. If they did not ~o so, they corrrnitted 

th~ offence of L'ukkatCl.. r:urinq the [eriod of vassavasa monks 

'ilere not allOi'led to em cut even for one night. I f anybody 

went cut, according to the rules h8 committee the offence 

3 q -of rukkata. ~ Throughout the Feriod of Vassavasa r:onks 

paid a great deal of attention to the interests of t~e laity. 

The monks ';Jere a110l']ed to leave their resic1ence if their 

parents were sick or if they ware invite~ for an offering 

of dana or listening tc :'the Dharma of a la:rr.:an. But they 

must return tc their avasas ,'ii thin a week. Hm'lever, if their 

absence from the avasas ~Jas extended due to unavoidable cir-

cu:rr:stances, then the Vassavasa ,-las res-aroee. as "broken" 

(Vassaccneca) .40. cIn such a case he ';'las not allm1ec. to rartic-

irate in the c10sinn Kathina cere~ony. -.-
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rurinq the rerice of '1assava.sa, the :ronJ(s ':Jere ex-

:::;ectec. to live in harroony. Reaardina the irportance of the 

Vass~vasa Cr. S. Dutt says, "The Buddhist Vassa becarr~e an 

occasion for bhiJ.::.l:us to live tOGether in cons;rreaation." 41 

The period ef Vassavasa eneed vii th h;e i:r:;;ortant cerer;onies 

called "Pavarana" and "Kathina". 'de shall nm1 discuss these -.--- . 

ceremonies. 

~RE P Z\Vl- Hl\Nl\ CEEE!lCNY 

The Pavirana was the cererony held during the term-

ina.tion reried ef the Vassavasa. ')"'he i·;orc: "Pavarana" (s. 

Pravarana), means "invitatien ll 

_ _ ti? 

(Pavareti) .. - The ori0in of 

the Pavarana is menticnef in the Mah~va~g2 ~hus: 1'.. grour- of 

r:1onks of ;{osala country entert=:;c1 upon the rain-retreat and, 

in order to srenel the reried in har:r.:ony, they c:'ecided to ob-

serve tetal silence. The Buddha is said to have instituted 

the "Pavarcma ll as a ,··lay ef spending the rainy sea.:;en on 

f ' ~l 1 0..:1' ..:J f . '1 43 rl8nc y terms ,De cause he \.~lsaF}Creve\., 0_ sue11 Sl ence. 

recordina to the ~ahavaa0a the cere:rony was held on 

the full 1'::oon d;ay of the r10nth of l,svin. Eut in seme cases 

44 
it '\"las rcstponelc to the Korrudi catilmasini. In cony case it 

IT.us t be rerforrr:ed ".Ji thin a Heck after t~le eXf'iry of the terr, 
.1'-

of the Vassavasia.·:::> In this cereI':lony every r~onk 'Jas eXfected 

to lIinvite'" (I?avareti) his fellm,; rr.err.bers of tlw Sangha 

to Faint out his IIfaults", if any, seen (dittha), heard (suta) -.--



46 or suspectee (parisankita). 

amcns the early Buedhist Sangha and was consi~eree as a 

sacred cerer:ony. The details of the cererony are described 

in the "Pavfl.ranakl~handak2," of the l:nl'1avagga (I. 157-17'2). 

In order to rerform this ceremony all biB monks ':lho 

had ccrrpleted their Vassavasa asseIT1J)led at one rlace, and 

the cereI'"ony '.'laS Cleclarecl by a "Natti 11 (announc8rr.en t of a 

resolution) • This c.eclaration ':Tas Fade by a. srecific forrr,-

ula in the follOl-7inO" '\:ray. 1'n able ron;: rroclai!"',s thus: "Today 

is tile Pavarana da:;. If the Sangha is rcac.y let the Sangha 

hold the Pavarana." Then each IT'onk, beginning from th0 eldest 

to the youngest adjusts his upper robe so as to cover one 

shoul~er, rresents hinsGlf before the Sangha and saluting the 

f":cmgl'w sits (l.O\l7n in the "squatting posture" (uk~·,:utikam 

.1 " 
nisic1itva) and invites his fello"\·J meI:11")ers by uttering the 

follmling \'lords three tir:es:: "Ve.nerAble sirs, I invite the 

Sangha in resr~ct of what has been seen, heard, or susrected. 

Let b"le Venerable ones speak to I':"'e cut of cOI':"'cf,assion, and 

seeing I '.1i 11 atone for it. II 47 This ,,,las rereatec~ three tir:es. 

AccordinG to the ~~ahavagcra all the IT'.onl:s Ii vi.r:.g in one 

1iMi t (sima) mmst get toqether at one place ~lhere the cere-

many should be held. No Pavarana could be held in separate 

groups (vaqqa) of Y.'.onks and no monk I-las allouea to absent 

hi~self from this cere~ony. 

The expression of rurity (rarisuddhi) of the I:1onks 

seems to be the Y.'ain function of the Pav~rana. ~he i~e2 of 



thp. expression of purity 1'728 an iD"l""":orta.n t fC'.ctor in the 

life cf the r'on:ks enablincr the!'" to live in the ccmrrunity 

in rea.ce. LIo GOITI:1uni ty coulc. do it ''Ii thout a systerr cf 

correction for '.'lell defined cases, and the Fain tcnance 

of ruri ty ','las a rlost i:r:orortant aspect of the. life of the 

Therefore in the day of the Pave,rana Bonks used to 

request the 2ssem:")lv to call ther to inc.icC',te if they had 

seen, heard or suspectea ther: to be Guilty of any offeEce 

'1 • curlnc:;- • ..:J .c -- --perloL o~ V2ssavaS2. 

'1'1-1e exr::ressicn of [uri t:/ could be c.cne in b.ro I:lays. 

If anyone had corrroitted rinor offences (eukkat~ratti), this 

could be done in a sirrple way. In orc'er to rra]:e it e.-sill' 

intelliaible "7e ,Till cive em eXClEj'le. 'ler.srab le 1':. fer 

exar:rle, '-la.s 2'1:-rare that 'Ten. :So had cOT"'I'1itteo ~~e]T'e offence. 

Ven. l'-. ',·lould ask 'ilen. B. to leave the assembly in order 

to reprove hirr for the offence. If 'Ven. B. leaves, Ven. 1'. 

has hin rerrovec. accordinc:ly, anc' 'ilen. :S. is (Om, ti tlec to 

11 G 
rejoin the Pavarana. - In the case of r'c.jor offences this 

]Tere frienc.ly rerreof '·.Jas, hmreve.r, not enouqh. Tll€ rule 

1a:1.(" ao"m in the 'ilin2.ya Pitaki? is that if a T"onJ:: /las cor;-

mitte~ a rajcr offence he is not eliaiblc to join the Pavarana 

ceremon:' unless he :"1G!.s alrea,dy f'lJrifie(:. himself ;J:' rrelir-inary 

confession in private. He could ccnfess it to a fellow 

.. _ . " . 49 
rank In prlva.te 2.nc. cculd 0"cun ~llS rnrlty. If :18 re[,2('1,ts 

til(; ('ffAnce he is not allo'\·'ec, to join the Pavarana until he 

is [urified and so the Pavirana haC. to be 
~ . ~ 

[,estronee. untl":" 
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tilere '7as a rurificaticn of t:1e offence. 

of the Pav~rana was called 
~.. ,., 

- :)u 
up avaran2t- t1.1a.T) ana~. " It is ------. -

interesting to sec the c.elayinG CT the Pa.varana c,n tl'le 

Pavarana day. Some ronks ,·rho 112.r] cor;:r..i ttec. offences usee: 

to delay t11e Pavarana. In the lIahZ;vagao. references arc 

made to six monks called "chahbaggiya II i'lll.O v-Tere co.nstan tly 

r::aJ::.ing quarrels ane: de laying tIle P 2.varana of others on 

I? avarana days. Strict rules ,lere laid COHn "'ii tll regard to 

or. - 51 delayinC] of the .cC.varana. 

'rhus thEe Pava.ra.na ,iJas one of the ros t irrcrtcm t 

rites in the corporate life of the S'1.TIaha .• It was a common 

aatlierinq of all rronks 'i'lho had cornrleted their Vassavasa 

together and \,'ias ? public eypression of their F1.lri ty be fore 

the S ?.ns-ha. 

THE I:ATH1NA, CE FEl'·iCNY . 

The end' of the VaSSB.VaSa \Jas narl:ed by the cereI:"':ony 

of Pave.rana, and imreoiCl.tely after it carne e1e I~2thina 

ceremony or the ritual distribution of robes . The details 

of the cerer.on! are expounded in the . Kathinakl::.l1andaka· . 

of the ~1ah~vag~a (I. 253-265). The details of the ceremony 

are somev,rhat difficult to understand, hO\'rever the aenera,l 

meaning is clear. 

'The BudQ.~l.ists desicmated the "Kathina" as "Kablinadana" -.--- --. 
'lThich inc.icatc~s that it i'las unnerstood as a rr.eri torious 

givinq of aifts to the Sanaha. In order to understand the 
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role of thp I(C'l.t:hir.a cere:r.on'.T in the correora te life 0 f the -0--- .- . 

Sangha, \'7e nmst interpret the reliaicus value of the 

Katllirka .. 
_0 __ -

The term I1I~athinatl literall" means I1hard" and refers 
-"--- -

to a bundle of cotton clotner to be ~ade into 
- ') . ~". robes" - 'Inls 

bundle ,-las rroV'ided by th~ laity for the use of the S 2.ngha 

c.uring the ensuing year and Has held a.s a cortmon property 

un til distributee to iEdi vic~uals" The clothes had to ~e cut, 

sewn and shapee into robes in one day. This gift is 0uite 

different froro the others such as the c~na or offerincr of food 

to the Sa.nghe. ,,,~hicl1 could be <Jiven to the Sc:mgna at any tilTe 

and place throughout the year. The J.<athiIlCt Gana could not 

be given in such anc~ could }je ai ven to the 8anaha onlv .' -' 

once in a year. 

In order: to see these unusual features of the lZathina 

,,'7e shoulc. sa~T eli fe~ .. ! "lords al:out th8 robes rrescribec for the 

Buddhist T'''.or..ks. 'The robe '}la.S one of the rr;ost irrportant 

requisi tes of the r:'.onks. The Buc.c:'i1ist :r::.on]:s ,.Jere therefore 

meticulous about its'use. In the Vinaya Pitakn ~e find a 

large nurr':::'er of rules wi th reaard to the use of 
, 53 

the rODes. 

The Buddha used to advise the rron}:s to make usc of 

their robes prdrerly. In D"le very beqinnin0', they 'dere 

advised to dress therrselves in robes raee of rags taken 

h ~,... 54 'T,j.,; r •• • - f' froIT' the dust ,Ieal:-"'. .. ......... s state or t11lnas contlnuec _or 

a period of tvIEmty years ';,hen ,Tiv2J:2., the rOy?l physici2.Il 

caW8 for::7arc. fqr the first til:'e to cffer a 3ui t of ~3i vcyyaka 



ClO~l to the 3uddha. Ire accc;r tee: it IIi tiwut . . 55 
eb]ectlon. 

'Illis .t)ecame Em' OiTortuni ty fer t~l.e Euc~dlla to sa.nction tne 

use of rcbes (liven by laYp'en or lay-rdjes (gaha.r-a ti ci vara) 
r- .~ 

t t ' . 1.-", :::b rr", 1 ~ ,1· ;'1;:>..;] ~ • •• , o llE! penh",. .' ... us . on"s _",,-, aT: Ortlon E:l tIler to u:;e tll.e 

ra0-ro~es or lay-rebes. The usc of la~-rcbes :r'a~e the ~onks 

1 " -,.nVJ.sn in the Use of dress. nu~ber ef robes to be usee. 

c.t an~T tir.:e ~"ias fi:1{2C .. ':.'hen they '·J(~re allo\','c(; a set of robes, 

a deu;,')le 'lTc.is t .... cloth (.sancr:tati), a ,slD<}le UTTer s;arE'en t (u ttar-

5sanaha), an~ sinGle unfer-0arrcnt (anatarav~s2ka) as tneir 
- __ 0-

C:7 
- • 1..J' T erc.ln2.ry rODes. _11 tIle ceurse ef tip'e :r'a11 V of ble rules ef 

'l'be ron]:s 'i'7erc allo"iec7 to jl.2Ve rany 

SPeci2.1 pri 'lile<if~S C0nnecte(~ \'li th t~e ro:!:.;es after the in trc-

~UCti011 of the Kathina cerclcny. -.--- In t1is cercron~ the laity nad 

te offer srec],,:'1.1 cd.::ts c21lsc ::"t:lino. fer iDC-
'" _._--

i'Tic'u2.l Y"\on}·:s. 

lai tv lookec" for.rard to the T{2thin2. ry-;.1G j('Y:'!: t"oL tIlis 
.' -.---

top their I"'aana.nil"'i ty ('n the T"'onks. It I,las a rRre orrortuni ty 

which carne once a year for the l"'on}:s DDC the laity. ~hus the 

Kathin2. robe achievec: a c.ifferen t forr fror' the oti:er S-i:Ets. -.---

this robe ~2teri~1 as follry13: 

2. pi0:ce of Clot:l bouqh t fror' is n.ct a ClOtJ.l 

ter'rcrarT r11. r r c .s es . 



~ore than onR dRY after beina received. It 
r;n 

cOllIe. he C1...'.t into five or r..ore rieces 2nc~ t:1er. stitchec2. ~,> 

~'? 
" .) 

It is irrortant to note here that tkce cuttinc- a.nC' c..:Y8in0 are 

the ros t ir'T'or-'-:<:',n t features c f r.aJ:inc:- robes. 

t:18 'Tin2.:1a rules it is 2.gain:.:; t t:'le rules to use U~1Cut cloth, 

so the ronks r.oade their robes out of srrall rieces of cloth 

s8',m toc;ether and then (:lyee" tner[!. T' ccorCi.inS':l:" any sc'rt 0 f 

ClCtll cffere(~ to the !'1cnJ:s :-las .J..' • cu ,_ 1:.1.n<; 

irresrective of their value and quality. 

In order to rerfor~ the cereroony the ~onks used to ~eet 

together an6. announce that theu 'lE':re rroiner - --' 

Kathina cere~ony. 'Il1.e offer a :~Cit.hina.--.---

sira 2nc'. ',J~'lO hac taken rart in tilC I'a.v2rana ','ere snJci tlee. to 

attenc. tbs Kathina cerRP·onv. -.---

tl18 pain function of tIle cerCIT!cn~r. 

tilG ronks, they sel~cted a monk to ~ake one of the three robes 

(san0h2:.ti, uttara::-).:mah2, D.ntar2vasnJ:.::c.) frorr the cloth receivcc: 

']'h6 r,ole of this r'onk '<,las to cut, S8\,' anc: d~Te the 

Kathina cloth and to m~:e ODe of the robes. This ~"as to bc 

59 finishec on the SBI"'C coy. ;:h8n the ne';", robe had been r::-ade, 

a recirient rOQk was se13ctee by the San~ha. 

}"(21 thina ro})e v,:'as 0 fferee'! to a pon}: uhc- if founc to };G the -.---
pocrest in re.srect cf his robes and ~'lhc ha.c liv€c, ~1arr.oniousl~/ 



,\7i th the cther.3i curing tllG rainy season. ~hen the recirient 

ronk perforIT'ed 'a sYIT'bclical act callee". "a.tthara" (srreading 

out) in which he puts asi~e his old re~es and srread.3 out the 

n0~ one in its place. Thereafter he ~as required te utter the 

follovina: "Irraya s2.nsha tiyc, ka.thinar attharaI"i" (by this .---. 
Sanghati I spread it 60 .,.,' . as Xathina). ~nlS seems to be a sort . 
of acceptance by the monk and to indicate that he had received 

the Kathina robe cerer:'onially. I'ir:CJ.lly the rr.onk inforI':'ed otiler 

l' fter tlle 

Kctth.ina ceremony the peried of 'la.ssavasa 1:!as over ane!. tile m.onks -.---
"lere free to go rounel the cc'un try. 

The Kathina cererr.onv ~'Jas an irr.r-ortant ceremony' in the _0_'_- ~ -

ccrr-orate life of the ~an~hao 1tis ccrenon7 provided a means 

of ensurinc:r that there ,,<jas a.n ecmali t.y ef treatrcr:t wi thin 

the Buddhist ~anq~a. It a lso a 11o~·"2c. tIle laity Eln orr·ortuni t:'i' 

to visi t the rain-retreat anc. to gain reri t ;)y its c.nnual 

SUfTcrt of the., neec.s of the :ronks. 
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role in the Donastic lifs of the ~2n~h2. In this ~ecticl1 \07e 

511<,:11 attp.:-'Tt to exarrine tl:e oriSir:. anc the e2rly llistcrv of 

the trrOSa.tlla ri'ts anc. its introduction into Buc.dllisY'. 

The Uposatha was one of the oldest customs in ancient 

Indian religious life. 'The earliest reference tc the Urosatlla 

is rrade in the SatanathR Br~hrana. Jlccordin0 to tilie.; text, .-

rcaardcd as &usipicicu3 cays tile S RCreG d.a~""s 

for the perforMance of certain V~(ic sacrifices. Cn t:,le::iC 

da~":::;, tr,.70 s?crifici2cl r.:L tes callee: "r::v.r3a II 
II _ 

al~C: I?aurnar:,asc." 

s2crific~r ahs~aine~ from fooa 2n~ contact with waren and 

r "'"'t; rei' +-c 'a s""'ecl" a 1 J10'lse T'T:1pr"" thr::o .. "p . .L~C:l'r'onl' p..~ '.7e~_, "" :'.el(".:. '-' _. _c.- ~ L~ .... ,- \ .•• - -. - '". ,:..."' ~ ~ . \.:;;. • 

These days were c~lled "Vra.ta" _._- or preraratory 6v.ys. In the 

to li'le '17i th 
, I. _ . . of' • () 2.. "-f i:ne lntenc:.ln~ sC'crl~lcer. ':1.'11eS8 Vratc:. (",aus c_ -.--

Furificator:t o]iservance usee to b8 cc,lled "Prv.vasatha" c.ays. 

~hus the Ufosattha days had acsuired an irrortant religious 

• • +=. i. A.. _ • SlCTnl.LlCanCe even In L!.le VeQJ.c age. The Jainas also uset to 

observe the Upqsatha days in ways whic~ 2re surrrlslngly 

:3irnilar to the, "'lrata" cererronies, found in 
. 63 

the VcC:ic IJ. terature. -.--
The P2ribh~jakas ar wandpring teachers also observed these 

da.ys and used ito preach tlleir I'harJ1:1as to the 
64 

layrren. 'This 
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custo~ was carried over into Euddhis~ ane took Rn irrrortant 

~lace in the ccrrorate life of the Sangha. 

gathering together 

on l)rosatha. days and eXFoUnc.ina of L::larrI:1:a uere in traduced b::' 

the Buddha at the of i".agadha. 

It is sa.id in the }lahavagga that "'Then the BuC:.dha vias staying 

t~e Paribbajakas or wandering teachers achieved 

strength ane. i1l1creasec.: the nUTr.ber of o.dherents by teachin0 

tl1eir Dharrras :( sarrnipati tva C1.'r1ClFIT.E!.rr bhasen ti) to the lai tv en .. .------ ~ 

the c"avs of the ~'iC:i'" l-:oon, the Eighth I the Fourteenth and the 

. 65 t Flfteenth. I seems that the Buddha establishee this instit-

utian with a view to corrlying with the prevailin0 religious 

cu:;tOIT'. of r_is ~ay. The BucJdhists used t:hese :lOly c:'ays not only 

to preach the Dharrrna to the laity but 211:30 to enqage therrselves 

in other relat~d activities .. 

It is '. t.j-· 
l~C1.J?O r an ~ "Co note hsre a rrajor change in the c.ays 

on which the cererony was held. Criginall~T the ronks used to 

perform. the U:;::~satha cererr.ony on the eightll, the fourteenth 

and the fifteenth c.ays of the fortnight. HO,vever, in the 

course of time' these c:'ays i;Jere reduced to t~·lC ane. the eighth 

66 
fav function was dropped. 

~,fter the initial introduction of n-:osatha, the cerc-

many carre to be divided into a nurrber of cateaories. In the 

Vinaya Pitaka we find several kines of Crosathas. One of there 

\-'7as called "Satlaqqi Uros2thc=t" ,(lhich \'-72_S l1elc~ on an~r " . c.a.y In 

order to give a sec.l of reconciliation to a quarrel \;;~"'lich 
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rl.·~"lF~ "C2.Il.a. T~rCS(1t>LCl!V ::--)I~:.e!'~;·; te' :.)2 -. 

t"T'Osatl-1Cl held for dcclaraticn. of tlle P?risudc.:.~l.i (GY1tirc. 

~;urity) cf the Sanella \10.5 callee "P(LriSl1Cdhi T}tcsatha". ,Tllen 

the UpesathCl. \'7as held hy four or rore tl1an four IPonks it uas 

callee a II Sancho. to 

be the i_ost ir.rcrtant T'~csa.i:na cmc. th2 one in i,7hic21 the 

recitation of the P~tirol~:ha took an irrortant [lace. 

Oriqinally, t:le Euddha introGuced the rrevailins 

custOIr: of Urosatha to the rr,onks onl~ for tllC rehearsal of the 

Dhc:n::ma. (Dnanarr hhasiturn) • It Has a Ii ttle later that l1e . 
. , _. _. 68 

introduced the recitation of tne Patlrokkn? cn Lrosatha days. 
, 

The custer. of the rehearsal of the Dharma' seems to 

have existec. from the ::Jecin::l.inc:: ')f nudd:lisIr. Ir~ the ec.rly 

da:'s, tl-:e texts for the rehearsal of tl1e Ch2I"'.I':1a l'lere the 

Buc.dha IS le<]ends, the Gathas anC. the Buddha ISS a:rings. Fer 

of 

the Sutta Nip;ta are' probably 
. 69 

such S 2.YUl0S • the F2.ti-

IT!okkha, '.'Ta.S a.ccepted as a code of ronastic life, it beca!"',e 
, 70 

the text for the rehearsal of the Dharr.:r'la on 'Crose.tha days. 

It seers that ;in the ea.rly cays the Buddhist Sangha used 

l'rosatha days het only for the rehear:;al of the [llersma but 

also to enc;age the:r_selves in other religious activi ties. 

The P~timo~:ha as it ca~e to be accerteC as a code of 

monastic rules consisting of 227 rules is one ef t~le 8Drliest 
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})ook~-3 or the Btlddhist ":exts. The nar,~e ":::-:2tirckk~la" is given 

to the rules tb be observed by the Buc.dhist Order. Originally 

the pa_tir.~o1(klla' contained rules of conduct prescribec for b18 

Buddhist Crder that existed in the earlier tradition. According 

to ["'r. S. Dutt, "The Duddhist Sangha restec'l oric;inally cn a 

co~rnuni ty of f:ai th and belief, but an external bond of union, 

a Patirnokl:ha, ~,'la.s a.fter-Jards devised unich served to convert 

this Sect into a religious Crder, anc this PatirckJ:ila orig-

inally consistef. in periodical r:eetin<:s for the rurT'ose of 

holding a cor~unal confession of faith by eeans of hymn-

• • It slnglnCT. ·~e -f rt' er s ,~~ "m' t '. 1 += f t' h __ u n _ . a~~, ~ne presen rl~ua ~orr 0_ ne 

patirno};:}.;:ha \'7Cl.S not its oriqinal form--the oric:rinal ',las a mere 

coce. It \'1as 'only subsequently that it !:;ecar-e tIle ground of 

a, BUGdhis t ritual and V,iaS re-ech ted fer tl1at rurrose." 71 

The original y:urpose of tll.e Patirol:;:ha 'das to regulate 

the life and the conduct of inc.ivic"ual ronks. In settled 

monastic life, the ritual becare a yeci tation of tile list of 

transqressions against the collecti'le ScmcrllB. life. rT. Prc~Jish 

says that rany of its characteristics inCicate that it was 

:rrerarec particularly for the [Uri-lOse of ritual reci tatj_cn. 
, 

He further observes that the introc1uctor',l section of tl18 
, -

text (Ni~~na) ,~e~cribes the ri~ht attituee for the ccnfcssion 

of sin. This'ritual forI'1 of the P2:tirokki.121 ,'12S intir'ately 
72 

bound i.lith the Buc:dhist observance of the lirOSC'lt~1a. Thus the 

e '~~ticn o~_, the-, p~tirr.,'okkha beca~e the rain functicn of the r-Cl _0". __ • 

Upcsatha cereFony. 



'I'he recttation of the patirr,okk.hct Has or..e of the :r,ost 

irnortant ite~~ of the Urosatha cere:ron~r. Norrallv it was .t. • .~ .... 

~:: tl' ,.....Cl-lr~·l-:::,...,) ~ c" _" .1 .... .1':..,.1, (_~.L: _ . . If the eldest ~cnk could not fo it anct~er senior 

~cnk replaced bir.73 

p.ccording to the "Nic:ana." of the F~ti:n"okkha, there ~'lere 

certain necess~.ry rreI~arati0ns (rub}-;ak2ran2) bE::fc·re ew cercror.y 

berran. First Of all the n T-,. ... -0 ....... '""'" 4- 1'1':;'(1"'::: r~" l...:.' ",.;J C'. 1.-1 (1. ... 1 a ... ~ c. .. 

J.)0. c12~.ned and furnishec" \,;i tl1 r.ecess2ry ar-ticles. r;c:\lly orc.ainec. 

the seats for the ::-:a.ngl-:a, keeFinlj' t~1C iJCJ.ter and ;:ecIL1q tile 
- t 

1 ~ l' / <" ..... am.I.. ~l t. These rrera.ratic:ll.S SllC:'\} us ll.0i ·,1 carefull~y' the 

function of TJptsatha. ',ja.s or(Tanizec~. 

III the! Dhikkhus-SanghCls i7;:C 
.... 

SlIra. 

(liri t) I'lere rer:rui=ed to C"1.t.teEc" the cersrony. 

allmIeCi to be ~bsent froIT. t~-..e cerercn::' unless hc lIas seriou~,ly 

ill. If he ·NC\.S unable to :rove, :le llac: to be carrier~ out on 

his bee. to the i asser,hly. 

en tire puri ty I(:raris'uechi) threurr~1 an able nonk to the a.sser.:l) ly. 

'The r.en;: T,lho cEi.rrieC! the parisU(~.c:-li of a sic]: rank Tolas called 

the n _. ., I ~ - 1 .. 11 ' Parlsuc.dn!LlaraJ.? • 'rne role of the Parisuc.dhih2raka v·las 

to inforrr. the Parisuc.chi to the asserrbly ,,7i thout c.clay. Only 

tl1e pure ronks' i!lere ?llO'ioJed t.o join the eros athc=t services. 

I f anyone vlas Sfui],. ty of an offence, lle had to ~)e rurificc; 

75 
j)'2fcre joininai the U!,csatha. His purification haC. to bG 

done durina P~riv~sc=t, a period of livinc apart on rrobation 
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for five or teD c.ays. T.c 
...i..L screone repeatec. the offer.ce he 1'1 ad 

to lleqin c. De:.! term of probation. 
76 

F.1 E=; 1l2.8 not al10",Je0 to join 

the l'iosatha until he ,,-as rurified, and so the reci tation of 

pati:r.oJ~kha he.d to be postponed until there '.vas o. Furification 

O f t~e c.cf~nce 77~~e _ . ..J.-;' _'J... ~._ '. "",1~ pos tponer"c::n t of the recitaticn of the 

Patirokkha ,lIas called "patimokkha-tha[ana". r-,ccording to the --------.. 
Vinaya, the P~ti~okkha should be recited in the presence of 

":'!:.re Pl.onks". 

'i!hen the necessary nref.'C1ration had been [",ade ane:. all 

the l':'onk.s 112c1 as serrL lee, a senior rc:nk rroclai:rred the fellmJing 

tJ~tti or announcement of a re~ulatian: 

'Jenerab le IT'cn~(s, announce :rcur P R'risudd:.li 
·..(entire purity). I '.Jill recite the patif'ok}:na. 
Those \'7ho have corrrr.i tter,. offences should 
declare them. If there are no offences 
you should be silent. By yeur silence I 
T,..rill t:1US understand that the Venera;-:;le 
monks 2re pure. 78 

i 

In the Urosatha, extrerre care was taken to ascertain 

the Parisuc1dhi of t~1.e Fonks. The nature of the Ur:osatlla function 

seeFs to be a confession of sin. In the aLeve c.eclaration ':78 

fine. that the senior rr,on}~ asks the ctsserr,bly, "Those Hho have 

carmi tted offences should declare the:r:. If there are no 

offences there should be silence." It see:r::s that the UF,osatb.a 

functicn i'las 2.l: eviGence of purification. T:his is further 

~'lc.S hesi tatinc to a ttencl the Pros a.th2. Once he thought, II :::houl( 

I CiC to the UrtJsatha or should I not 00? ShouleJ I go to the 



'(-:r0sntha or should I net ere? If nC\Tertheless, ar: r·1.1rificc~ 

r,'''t''l .!nen the Dud6h2 ad~onished ~iB r~ot 

I 7S 
to neGlect to go, to .. the Crc;sC'tha. ':::'h2 silence of r'c.~1aJ:ar:r'ina 

a00ut the TJ['C'satl:"2 sho"13 thC'.t the ,(jros2,thC'. '.-las to be consid-

erea as 2. cerct'ony to exrosr. th ... , or":i_ssicns and cOI':'I':'issions of 

guilty flonks. 
I 

It also seeDS that confession lila:;; exrected only 

frop those ~~10 had fallen into sin. Mah~kappina di~ not intend 

to attend the Prosatha cerepony since he believed ~lat ~e was 

an extrerrely Fure ronk. 'I'herefor2 it is clea.r tlla.t tllC '(7;: OS2tl12 

cereron'T Has a confessiC'n.al ri te :1.2 J c on l')csatha c.a.ys. fr. P. 

ali velle oJJ~,er\Tes, 

That ~u~lic ana ritual conf~ssicn of ~uilt 
abscl:vcs 2. ,:,crsGrc of sin, is C'l I(lj::'1.lln~ con­
viction goinq :Jacf:: to \7e(lic tiI'2S. In the 
Varunapra~l~sa sacrifice ~arley is roaste~ on 
the scuthern sacrificic.l fire (the one connecJcec. 

• - I • 1 . ) " ' ~ ~.c ' wltn ~aglca_ r~tes , ana ~OrrlGge ~aae o~ 1t, 
one p12,te for each I'ler-her of the faIT~ily. 'Then 
they 'PR].:e a Fur~lic ccnfession of t}leir sins vd th-
out "nhich theJ:"2 r.:oulC'~ }ie no c.bsolution o~:- [urification. 
It is, belipv8C! tllat the sins [ass on to the c'is11e:j 
'iihichJ are later hurnt. The cererony is concluc~ec 

. , 1 f . .c 11 . .c iJ1 b,1 IC' crenera con. eSS10n 0-,- a. SJ.TIS, even o~ 
thosel COTIT"1i tted unconscious ly : Ih·.lha. tcver sin "\72 

have 'committee in the village, in tile forest, 
arronq men ane. in ourselves, tllc.t 1)y s2,crifice 
vTC rer::ove here .• " Sir:ilarlv the introcluctorv 
exhortation of t.r.1.G Patirrokl(l12 says: "Offences 
rerr,embered should lie confe~se(:, for once they 

! f ..:J' • f 1100 are con.esse~ he 1S ree. 

In the li<::h t of the o.bove fact, it can be seen that the 

Uposa.tha 'i.'laS a cerer'ony in \"hich all tll.e r'on}~s asse:r:'.blec 

in order to confess til.eir failure in the ocservance of any 

of the Vinaya.rules. Thus, the Buddhist rite of Grose.thc, 



lD T.Jhi ell the 
... 

Fa ti:rokldlo reci tal ;;ecar.e tIle :r. alIi i ter,~, 

im. irnnortant role in the settlec. rrcnastic life of tl-:e ec.rl;: 

Budchist Sangha. 
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CHl',P TE R-- II I 

RITES .AND CEREI'10NIES FOR 'THE L.A.I'I'Y 

ItJ EF,PLY BUDDHISl',rl 

In this chapter an atterr.pt is being rnac.e to investigate 
I 

the rites and derer.onies develor-ec. for the laity in early Bud-

dhisrn. In order to have clear sight of the subject it is im-
I 

portant to first understand the role of the laity during the 

time of the Buddha. 

The mendicant life was well regarded in ancient India. 
I 

The people paid gra ti tude tc the rrendican ts by provic':ing theI:". 

Hi th their dai1y meal and shelters, because they hac~ renouncec" 

all their possessions. As Dr. 8. rutt writes, in those days 
, 

the saroa~as anq the Brahma~~ enjoyed intellectual pre-eminence 

over the peopl~ and they \-lere recrarded as chosen exponents of 

h 'l l' 'd' d 1 .... · I F 1 OSOpllC 1 ~as an L specu a~lons. The monks depended on the 

c;rood will of the laity and the laity c,epended on the blessings 
I 

of the monks. I Thus, in the early days there '!las a IDutual rel-

ationship bet'tleen thew. This situation existed during the time 

of the Bud:Jha. 

In the beginning of =uddhism, blo classes of follrn~ers 

of the Buddha ¢xisted. They were kno','Tn as the bhikl:::hus or 

mendican ts and! the upas akas or laymen.' 1\cariya Buddhagllosa in 

the fifth cent1lI.rv F,. D. defined an ur;asaka as "yo koci saranagato 
I ~ 

gahatho upasakd)", a layman v·rho has taken refuge in the Buddha, 

the Dhamma and,the Sangha. Buddhaghosa further describos the 
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upasaka when he .says "ratanattaya saranagato" (The one who 

worships three gems is a layman).2 Acariya Dharnmapala also gives 

a similar defini'tion of the term upasaka. He says an upasaka 

is the one who ~ulfils the characteristics of taking refuge. 
3 

Thus it was esselntial for a layman to accept the refuge in the 

Buddha, the Dha~a and the Sangha before entering into Buddhism. 
, 

An upasaka was ~ot an ordained person (anupasam~z;z;~) and hence . 
was not a member: of the Sangha. In Buddhist terminology, the 

general member oIf the faith was called an upasaka or layman. 

The formal procedure to become a lay-disciple consisted 

in saying the fOlrmula of three. refuges. To begin with, there 

were only two "!:1efuges" -- the refuge in the Buddha and the refuge 

in the Dharnrna. It ~vas only a little later that the third refuge 

was added. AccOirding to the Mahavagga, the first men who became 

lay-disciples by the bolO-fold formula (refuge in the Buddha 

and the Dhamma) ,Iwere Tapassu and Bhalluka, famous traders of 

the time. This 'took place long before the preaching of the 

4 first sermon of ,the Buddha •. 

Yasa's fatiher was the first among men, and his mother 

i 
and his wife we~e among the first women who became lay-disciples 

of the Buddha, ~y the three-fold formula. This was soon after 

the first sermon of the Buddha. S According to this three-fold 

formula, faith ~as considered the most important element, with 

faith in the Buddha as the emancipator, in the Dhamma as the 

truth, and in the Sangha as the symbol of the doctrine. 

After the :lay-disciples were admitted into the religion, 
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it was necessa~y to provide a specific goal for theIr, for it 

was felt that bibb~na was too distant a goal for them. It 
I 

was probably in this context that the idea of merit developed 

in earlv Buddhism. The layman's attainment of nibb~na could 
~ I -

be only after ]"Gany rebirths \'lhich '(<Jere determined Irore or 

less according~ to his acquisition of merit by which all his 

evil karr.ma "'lould be made inoperatiye and his good kamma re"'larded. 

The specific g~al that the Buddha introduced for the laymen was 

to be reborn as a deity in one of the c.eva heavens. In order to 

achieve this goal the laity had to GO certain religious practices. 

l: number of \-',ays of acquiring merit thus carre to be established. 

It \'las believed that after the layman had acquired adequate 
, 

meri t to be retorn in one of the deva lleavens, nc longer \lould 

he be interested in seeking such an inferior worldly goal and 

- {" 
would then be able to raise his aspirations to nibbana.o We 

corr.e across ma~y examples in the Pali Canon T,"hich roake this 

point. Once Hahanama, the Sakya asked the Buddha about the kind 

of adrr.oni tion that should be cri'len to the lay-disciple "ihen he 

was on his death-bed~ According to the Buddha, the admonition 

should help hi}, to make up his ITind to be reborn in better con-

di tions in the, human 'i'lOrld, then through the enjoyments in the 

7 heavens. Similarly, in t..1-le 'Salevvaka sutta of the Naj jhima 

Nikaya it is ekplained in detail about the conditions of rebirth 

in heaven and hell. In,this Sutta it is also said that good 

actions 'i-lill l~ad to rebirth in heaven and bad actions will lead 

to rebirth in nell. 8 P,ccordincr to the Hakhadeva sutta' of the 
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sa:r::'8 !'Jika~7a Eing £"2kha.deva havincr practicec~ four Brahma Villaras 

(sublire or ~ivine state of mind) was reborn in the world of 
I 

Brahma.
9 

Thus I I in the early Nikayas I there are many references 

to the rebirth: as a. deity in one of the (I,eva heavens. Therefore 
I 

it can be seen; that the concept of rebirth as a dei ty in the 

heaven 'ii/as peroaps an ideal 9"oal held up by early Buddhism for 

the faithful 19iymen. In fact I such a goal was c..jui te useful to 

the neec.s of tlp.e laity. This dual systeI':' of goal 'i·Ii th both 

rebirth in onelof the c1eva heavens and the final goal of nibbana 

I 

';'las iI':',portant iBince it enabled the layroen to find a place in 

Buddhism. 

Lay etl!lic 7.vas chn::cted towa.rds r.:eri t maJ-::ing. A,ll good 

deeds ~'lere calied "}:usala karrma" (acts of merit) • They 'i·'Jere 

,;Jays of earnindT merit and ensurinq c_ harry rebirth. In this 

chapter He shall attempt to examine three meritorious deeds: 

Dana or offerinq of food to the Sanqha , Slla or virtue, and tlle I _ - __ _ 

I _ 

\vorship of a Cetiya and Bodhi tree. This chapter Hill be divided 

into three parts. The first part ','lill examine the religious 

practice of Dapa. The second part .. viII deal T,'7i th the lay-observ-

i 
ance on the Upasatha day. The third part will investigate 

I 

rlaces of ritual worship. 
I 
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PART ONE 

I Dl'N]}, OR. OFFEHING OF FOOD TO THE SJI.NGH].l., 
I 

In the early days, the 1ai ty ~vas eXf;ected to offer four 

kinds of thing$ to the San(;ha, namely, Dana (alms), Civara 

(robes), Senas~na (heddin0s), and Bhesajja (medicine) .10 

Here 'Vve shall lDe concerned only with the offering of food to 

the Sangha. 

Cana played a very important role in the religious 

teachings of t~e Buddha. In the i\Tik?yas Vie find three cate-

gories of meritorious deeds: - - - 11 Dana, Sila and Bhavana. Out 

of these, the most irr,portan t place '",as given to Dana. The 

merit that a Ferson could acquire and the Farticular [-lace 
I 

where he could!be born hy the practice of Dana are described 
- , 

in the Nikayas ~ Before 'Ie progress into a detailed discussion 

of the rules of Dana, it is perhaps useful to investigate the 

early history and the religious significance of the concept. 

Dana, '¥hich is frequently mentioned in the Canon, was 
I 

a common practice in ancient India. Evic.ence is found in the 
i 

ancient Brahrnaf.ical literature with regard to alms-giving in 

ancient India.! Giving of alms to religious mendicants was con-
• I _ 

side red a h~ghly valuable practice in Brahr.a~ical religious 
I 

thinking. ACC?rding to the Satapatha BrihrnaQa, giving of alms 

12 to the religiolP-s recluse ';Jas one of the four duties of man. 

It is said in the ApastaI'"'baka L'harma Sutra that the Brahmanical 
ri" . 

student should:heg his daily food from the householder and eat 
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·,vith his teacher. This text further says that he should beg 

from everybody' except apapatas or 1m'; caste people ane. abhisastas 

I 1 13 or accused peep_e. ~ccording to these religious texts, alms-

giving to reli~ieus students was regarded as a meritorious deed.
14 

As we have me~tioned in the beginning of our discussion, it 

\'Vas a duty of :the laymen to provic.e therr. with their daily needs 

during their r1eligious life. The Buddhists also seerE:d to have 
I 

seen the rrev~lence of this custom and adoFted it to the Bud-

dllist atrr.osphe!re. HO,·lever, it should be I:,entioned here that 
I 

,-
the BuGc.hist Liana l1as its O\;'lD chara.cter ~lhich 'de s11all describe -,--
in the next seiction. 



-
II THE SIG1TIFiICl\NCE OF r"-ANA 

-Dana i,s a particular forY.'. of virtue shoun in practical 

action. According to the Buddha, his lay-disciples had to fol-

1mV' a very nob~le life. For this purpose, the ieeal i',hic11 he put 
I 

before the!". \-la,s "One should live in the house ·with a mind free 

-
from i~puritie~ such as avarice" (vigatarrala rnacchera cetasa 

•• - . 1- 15-
agararr.aJ lhavasia.t"la) . ['ana 'lIas a [Tactical action to be cul t-

ivated as a virtue. It ""as also of fundamental irc})ortance to 

th~ laYr1en in :that it helped them to get rid of impurities 

such as avaricl2 (maccl'i.era) and i;-:',?ec.inents such as ~'Jorldly 

possessions. trhis see:rs to be the underlying phi1osop:T~l of 

the Buo.chist D~na. -,-- From this Faint of vieTtl, rana can Le def-
I 

inee. as a way pf freedom fro~ attachment. In the A.nguttara 

Nikaya, ',ve finkJ. three kinds of attachrrents: <:;reed (lobha), 

hatree (dasa)" and delusion (I"1.oha). The freecorr. from these 

attachments and the establishment of non-greec~, non-hatred and 

non-delusion i:s a fundarrentally important condition to enable the 

1o.i ty to attaih the final goal of nibbana. r~any examples of this 

point are citeid in the "Thirteenth chapter" of the Anguttara 

NikaY2,.16 Once:, in a sermon the Buddha said, "One \'vho acquires 

",ealth by his Is1;.reat strivinq for it in a rightful manner can 

make himse If h:appy, his parents happy, his 1:life, chi Idren, ser-

vants and friends happy. Then only will he be able to achieve 

a perfect life!. He also ",ill then be in a position to offer 

Dana to relig~ous recluses and also to cultivate his mind. 
I 

17 
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thir]~ 
,_ 

a!: it: 3·281 S to us 

t:lat on T"'C1.n'T cdca.sic:n~:; :18 c.rTe2r~3 tc ;)c i~ror2"atinCi t:';12 i("82 
•. I • ••. '..... 

I 

of r"'i?na 2rorlO"S i± tile 12i t:~T. ('l'lC~~ l12 3 0.icl t~lG.t ~."";~r t,l.le ~'7i ·~li~-... 9· 

of 12.na er.e carl ?ccur:.ula.tl2 ane can ~et a rlace 
18 

in heaven. 

In a serrr.crl he saif gives alms 

t 1 ·· '"' 1 . 1 1· += - -. r-' '.... 11 1:; o re __ lgJ_OUS rt1:C uses, salns a oner l .... e i.[nereV8r .1P:. l.> ".lorn. 
, . 

:'11 sE::velf"al 1"'12ce:; in th.e ~Tijcav2.s, [,,'\TIe: is c"escribcd as a 

:-jay to <:ret riel; of areec. anc~. attach:r:eEt as -,1",011 as 2. Y2Y to c::ret 

I rebir~l in one,of the {eva neaven:;. In ranv J"ataka stories 1.18 

learn of tl'le i~rortance of: 
- . . [;;'na J.n crcer to have a noLle life. 

I _ _ 

In the V2ssant41ra ,TatukC'l, t:H~ Eoclilisatta. craVe biG of ~'Lis cllil-

J.2.nararari ta i~as one of the 'Ten rerfections (c~~-a-r-ar~~~~-a) _il'. ·0."':' .. i" "_ C.J.; ._ t_ 

many lives of b'le Boclhisa.ttC'1 .• r:r~1U3 tl'lP sir-ni ficance a f ['ana 

can be seen 'The :;ee}:.: a noble 

life shoulCl. he free froT':' (,:;xcessive attacI1I0ent anc. the r:ractice 

of ['ana \las a most successful ",1aV to 2chieve SUCll a : ,o:)l,~, 1 ; -<= ___ Le. 

I 

Pan a In fact, tile ::::::uc.d~ist 'das rec:-arc,ed as a 10cans to secure a 

harr::T rebirt::" land finally to attain nib;')ana. 
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III THE 1'J],Y dF OFFERIHG OF Dl\I\JA 

He alJ:1eady have seen that ['ana is frequently :mentioned 

in the Canon als a i·"ay of accumulating meri t and a 'I.-lay of get­

ting a place ~n heaven. The value of merit acquiring action 
I 

consists not only in the kind of things given but also in the 

quality and intention of the r::l:..nd and the kind of person to 
! 

whom they are Igiven. These appear to be so:r::e of the in:.portant 

aspects of th~ offering Dina. 

i 
]~ccorqing to the Anguttara lTikava, in order to acquire 

good merit, thje offerin~ should be made in six ';lays. For ex-

ample, once Velukanthaki-Nanc.amata offered a Dana to the Sangha 

\·li th Sarirutta: and Fogqallana at its heac. Pegarding her offering 

the Buddha sa'~s "Her offerinG is co:rr:rlete in six: ,·.rays--three 
.... I -

I 

on the part ot thp. 0i ver a.nc. three on that of the recirients. 

The giver is ~lad at heart before ~aking the gift, is satisfied 

':Jhile giving, .and rejoices after the gift. The recipients are 
I 

either free frtom lust, hatred and delusion, or are on the way 
I 

to such freeddm. The merit that can be obtained from such a 

·.t::t· . f' .I t , t ,,21 I . 1 . J' t i glL lS ln lnl e ln na ure. t lS a so sala ln ~e 

-
sutta' of the !Dlgha Nikava that the Dana "'lhich is practiced vlith 

a good intention will give a heavenly birth after 
22 

death. 

According to ~his Sutta the results of Cana are conditioned by 

the degree of IPurity of intention in the perforrrance of the act. 

Nhat ,<79 learn ;froITl this evidence is that the giver had to be 

established iIi a fure rrcntal atti tude "lhile rerformin<J this 
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, 

meritorious aqt. 

The nqxt c~ue~"3ticn is the proper recirien ts. '1'he role 

of recipient ils also i:rr-ortant in t:1e perfor~ance of rana. rrhe 

" k' h . . . gl ver nas to Jnm'7 Vi ere to gl ve a'day nlS gift and also has to 

identify who ~re the proper receivers of his gift. In the 

Nikaya.s, the xjecinients are generally called f.'akkhinevva-Sanaha 
:4.... _J 

or those "lortliv of recei vina an offerinq of Cana. Thev are - ~~ .. --- ~ 

carable of re~eiving the gifts of laymen. Therefore, they are 

regarded as a i" fielc. of JTleri til (:cunnakkhettarr). 23 In a serITon 
I 

the Buddha saild, "If one gives Dana to a rerson of right vie'l'J's 

it would brin~ great fruit".24 In another sermon he said, "If 

one gives gift!s to r.e:rc:bers of the E-'2ncrr..a wr~o are on their ,-'lay 

to arahantship! they ':-Till bring good results. II ~5 In the Sela 

sutta' of the ISutta Nipata , it is said that the Sangha is a 

field of merit 'Vlhich provides an opportuni ty for laymen to ac-

quire rr.eri t. 
26; 

Thus the fact that the C" ' to be the ~langna was 

recipient of gifts is \'7ell established in the iJikayas. Tlley 

were consider~d spiritually advanced, and tilerefore they were 
,I.... 04. 

regarded as e~cellerrt recipients of offerings. As we have 

pointed out in the be sinning of our discussion, in t~e Brahrnan-

ical religion, the Drahmacari student 'Vlas regarded as the proper 
- I 

receiver of a]ms. In Buddhism, the Buddha and his ariya sanqha 

or the noble ~isciples were regarded as the proper recipients 

of alms. 

Hhen REi.na becarr.e an action in the life of the laymen, 

the act of gi~ing naturally acquired some forro of ritual and 
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cereroonial val~e. It became a religious ritual when food 

"l"laS offered toi t~,ep. 
i 

As we have pointed out in our previous chapter, a 

person \(lho beqorr.es a monk is taught the rules of the four 

l'.Jissavas just lafter his conversion. The pindiyalopa bhojana 

or the use of :food collected from begging tours was one of 

thero. A.ccordi:ng to this rule, the monks v;ere exrectec. to be 

satisfied wi thl \·;rhatever ,"'Jas left over of the householder's 

meal. Thus thje rronks \·.rere expected to heg their daily food 

from various houses cmd had to corle to the n:onastery for eating. 
I 

Invi ta tions fqr a it1hole meal, ho,'lever, "iere accepted by t.~e 

Buddha and the r,onks ,lere a.lso allo"md to acce:;;:t such invitations 
I 

froI!1 the faitHful laity. Such invi taticns I/,Jere called "Nirran-

tana bhatta" dr direct invitations to the monks for a meal from 

27 I 

the laYI"J.en. I This can be seen in the life of the Buddha him-
28 

self, who oft~n accepted layman's invitations. According to 

the Sonadandq. sutta of ~he Digha Nikaya, Sonadanda the 

Brahmana satiJfied the Buddha and the Sangha, from his own . 
I 

hand with swe~t food, both hard and soft, until they refused 

29 
any more. 

When IDana took the form of an invitation to the IT.onks, 

it also took ihe shape of a ceremony. In the follov.Jinq account 

"ide shall desctibe the proper way of offering food to the ronks 

i •• .. 
and the '\,'lay of- recel vlnq tne food by the IT.onks. This discussion 

is mainly based on the accounts of the Cullavagcra of the Vinava 

Pitaka. 
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I 
me :r:r;oper ','lay of acceptinc; a Dana is described in the 

I 

Cullavaqga. riirs t 0 fall, it is ir:r:ortan t to note t:.'l.at the :rr:on]cs 

,'Jere allo,,'lec t;:o take only one I:'.eal a c~ay. 

30 
to have their !rneal be fore rric""!.-day. 

They also were exrected 

When ~he ~onks were invited for a meal in the house 

of a layman, ~h~y had to proceed to the house in tl.e ':.Jay pre-

scribed for tHe~. They ha.d tc rroccec:. to the house 'dith their 

alms-bowls, s~owly and carefully with downcast eyes. They also 

had to avoid at all cost [,ushing their ","ay in front of the 
I 
I 

elders, or prqceeding to the house \.ri tIl. cisordered robes, or 

loud laughter,' or ,vi th s,.raying limbs, or ['uttins; their hands 

on the hips, dr "'lith covered I'lead, or ",v"ith ur.usnal gait, or "'lith 

a fickl:T m.infl I looking here and there. 
! 

nlso they were not 

SUPFosed to eri-croach on t...'1e elders or to del)ar a junior fro:rc a 

seat or to sp~ead their robes as a mat 'i,'hen ta}:ing a seat in 

. 31 
the house for;a meal. 

~'vhen ~hey 'dere seated proFerly, the lai ty :aad to offer 

the meal with .both hands. By ~;ivin0 the food in both hands, 
I 

I 

thev shm'led re.spect· to t...'1e Donks. The T:1onk.s received the ITeal 
- I -

in their alrns-+bm'lls, and before they received the~ they \Jere 

supposed to have ,"lashed bleir alms-hc"i,.;ls ".:i th the VIa ter \ilhich 

, 32 
':Jas given to them. ~"·Then the rr,onks started eating the ITcal, 

I 

they were exp$cted to fol10\.', certain custor::s. Even an elc,er 

monk was not ~llowed to start eatinq until the food had been 
I -

i 

offered to all. Besic.es these, pressinc.;r the food fro:r:1 the top, 

g azin0 at ot.:""e:rs I bm"lls with greed and eagerness, naJ:ing a very 
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larae opening of the TI"outh in advance, puttinq the \'1hole hand 

in the mouth, talking \vhile the food is in the mouth, tossing 

t~J.e food in the mouth, :!:li ting the food r:layfully 1 and the like 

~·..rere prohi:!:li t~d for the rronks. 33 
- I 

I 

l-t thEj end of the alms-giv:"ng there Has an "anUT:',oc.ana" 

or act of tha~ksgiving tc: the donor. It was a custom. of the 

~onks to than~ the donor when they had a meal at the house of a 

layman. .l\cco~ding to the Buddha, this II cmur.,oc.ana" should be 
I 

done by the s~nior monk aroong the rr.onks ':7:-10 took the I!1eal in 

3L1. I --
the house. . .The anurr.odan2. consisted of 2. reliqicus discourse 

, 

gi ven to b.~e qonor '0y the: invited !ronks. According to the 

i • 
Cullavaaqa, 0li many occaSlons the Venerable Sariputta gave 

! 

- i - 35 such an anur::odana. The rn.onk 'lI.;ho gave C',J"IuP:'ocana used to eXF lain 
I 

the kind.s of nesul ts vlhich the donor could get by the performance 

of Dana. 

Our autention is next brought to Dana as a meritorious 

act. It is i~portant to note here that the roment of the 
, -

offering of fqod is an important one in the Ferformance of Dana. 

First of all, :the donor should be established in a pure mental 

atti tude. He: also should give alms 'rli th a fai th.ful mind 

• - I (clttappasada). Hhen he presents the gifts, he rrust think both 
I 

before and afiter b.'1e gift is presented, that he gives to one 

posses~ed of virtue. It is requisite that the thing 
~ I 

given, the int.ention of the giver, and the receiver of the 
I 

36 
gift all be p~re. 

I 
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The way cf givina is also an irrportant aspect of the 

1 IIi.. ayroan s a DS-f1v1ng. The recommended mode and attitude of 

dana is statef thus, in the 'P~y~si Sutta of the. Digha Nik~ya: 

"Give your gift:, i'lith thoroughness, 'i,'lith your ovm hands, Hith 

C.ue thought, a~d give not as if you 'ltlere discarding sOIT'evlhat.,,37 

I 

In a sermon that the Buddha gave to Sigala, uhich is often said 
I 

to be his I':JOst l comprehensive discourse on the duties of a layman, 

he is reportedl to have said, "In five -,y-ays should the clansman 

minister to recluses and Brahmanas as the zenith: :by attention 
, '--

in act and spekch and rrind, by keering house \.,ri th the!":'" and 

by supplying tf'1eir teY'Foral needs." 3 8 

'J:he layman hy qivin<; material sifts, exrected to ac-
I 

curr.ulate meritl in the form of ethical energy. The p-,onk in 

. . 1·.L.h· f f . turn, ln acceptlng L.e gl ts con ers ~erlt on the donor. This 

conceFtualizat~on of giving and receiving is seen as an impor-
: 

tant dimension of offering dana. The tlling given brings returns 

in his life and in the other. 
I 

It may autorratically brinq the 

• i 1 donor an equlva ent return. 
" I 

It is net lost to hirr but becones 

reproducti ve. I The donor finds the thing itself again, but Idi th 

increases. Thle ic.ea of food given arJay ITGans that food 'I,-;rill 

. ,_ . 
return to tne Iconor In his lifetirr,e; it also reans food for 

him in the ot.hler idorla and in his IT.any reincarnations. 39 

The follm,,ring lexamples ~lill illustrate this vie;T. In the 

stated that the giver of food gives 

the recipient :five things; ~Jiz., ayu, 
, - (long life), vanna 
i 

' ..... "'" (beauty), suk~a (ease), bala (strength), and panna (intelligence), 
-'-,-
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I 

havina given \-{11ich he in turn receives these when he is reborn 

either among ~he devas or among rnen.
40 

The householder Ggga of 
, 

Ves~li, offer~d a dina to the Bud8ha and after death was reborn 

in a deva , .. lOr~d and visi ted the 
41 

Buc.dlla. From the a:"ove facts 

'-!-l ... is clear ~~at by ~iving r~na one may accumulate rerit and 

get a place irl heaven. 
i 

~'1e ha~e S11O\'111 else'>There that the icea of Dana has 

been adopted in Buddhis~ as a parallel concert to the Br~hmanic 
I 

ieea of sacrifice (yajnal. In Br~hrna~ical religicn, sacrifices 

h l -'J ' " , were .8 \~ to ~rorltlate tne gods and to ask tilem fer 118alth, 

Duc.dhism taught that instead of offering 

gifts to the dods, the gifts given to the 

\Jill l:rins thqse benefits 2.nd harT:r birth in heaven. According 

to the Buddha~ this sort of sirrple ritual could be done by 

I 

anyone with oidinary food like ghee, butter, oil, etc. and 
I 

could be aone ;without involving bloodshed. It seers that the 
, 

Budc:ha set an iet.~ical and spiritual value in the place of 

Br~hranical y4jna. As Professor K. N. Jayatillehe says, 

"'I'hE!! Buddhists ,,,'hile conder::ning the elaborate 
Br~~~anical sacrifices of the tiEe as wasteful 
and : ir:;l~loral in that they involved a Tdaste of effort 
and 'valuable resources as well as the killing 
of ~nirnals (b. I. 141), was not averse to the 
siIT.Fle sacrificial offerings of the earliest 
Br~~rnanas who killed no animals (SN. 245) and 
mad~ ti1eir offerinas in oood faith (dhamrnena). 
It ~as probably to"such ~acrifices where there 
was Ina slaughter of animals that the Arahants 
T,"lerc:i allm'led to ero (nirararrbharo v annan am upas­
ank~:rr.antiarahant§), i.e., the'l'\rahants dttend 
sactifices in which there is no slaughter (A.II. 43). 
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I ~~ 
~'Je find Buc.chisDC interT'reting "anna at its 
best to be the highest religic~s life as 
adv0cated in Buddhism. ~2 

I 

I t ' I l' . n I1<f 19nt 
I 

of the above, it can be seen that the 

Buddhists formulated the idea of Cana in the ~lace of the 
I -

sacrifice of ~rahma~ical religion. During the Buddha's day 
I 

ethical teach~ng playec an important role in the life of the 
I 

people. The rpeople of this age were attracted to the religious 

teachings whether Buddhist or non-Buddhist. It ';'-12.S a period 
I 43 

which was inv~lved with hiaher ethical ideals. Thus it is 
I .' 

I 

possible that: the Buddha's nevl approach to the Brahrn.a:r:ical 
I 

yajna, emphasizina its ethical and spiritual value, seems to 

have been dirkcted to the felt religious nee~s of the people 

at thnt time.! 
I 

I 
In sur~tInary, the aiIT. of the laymen Has to offer Dana 

in order to b$ born in the heavenly "Torlds. Nibbana was the 
I 

main goal of ~uddhism, but was only a distant goal for laymen. 

Since the layrpen Here unable to understand the philosophical 

concer-t of nifuhana, early Buddhism 
I 

proximate goat for a happy rebirth 
I 

developed the idea of a 

• 1-, 
l::1 Heaven. It was rruch 

ec.sier for laymen to unc.erstand and accept the idea that 

good deeds ~vould be re,,·.;rarded in the happy deva heaven \·;hile 
I 

the bad deeds: would lead to suffering in hell. Achieving 

rebirth as a ~od in heaven "las an ideal qoal used in early 

Buddhis:r:1 to e~courage the lai ty to'ilards the r:ra.ctice of ethics. 

The offering ~f Dana was a practical action by which one could 
I 
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achieve such fn aim. Thus it can be seen that the role of 

l'cma ':las to i~s truct the laity to have a happy reb irth l.n one 
I 

I of the (leva heavens, and finally to attain nibbana. 
I 
I 
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P l\PT 'TIK: 

THE LAY CBSBRVA:NCE OF SILA ON TEE UPOSll..THA DAY 

In out fir~t part we have shown how D~na carne to be 

reaarde~ as aluseful werit ~aking ritual in gaining a reward 

in one of the I deva heavens.. Like'\',ise, there \'.ras anotner 1---

practice call~d Sila or the following of precepts '\vhich VIas 

I observed hy tille laity in order to achieve such a reward. 

Since the concep.,t of Sila in Budc.hism is a vast sub]' ect \,;e 
! " 

shall considef only one practical expressicn of 'rhis lay 

oDservance sh~uld not he confused ,vi th the IT'onastic Dr-asatha 

ceremony 

"vi th the 

lai ty. 

o.escribec. in the first chapter. This Part 'VJill deal 
I 

I 

valu~ of the D~C's('1.tha in the relic::iou3 life of the 

have shewn that the Buddhist lposatha was 

, , . . 44 
adopted fran non-Buddlllst rellglous sects. As we have said 

i 

earlier, the 1!Jposatha i·JaS introducec for the Sangha follmving 

the practice (j)f the non-Budc.hist religious sects, but it '."las 
, 

introduced fo~ the laity on a different basis. 

To un~erstand the adertion of the Uposatha for tile 

lai ty, ",-e finp an interestin<; e;-:--isode in the Devad'Uta sutta' 

the Anguttara;Nik~ya. It has been said in this Sutta that on 

i 

the thirteenth day of the lunar month, the rn.inisters of the 

four Great Kihgs come dmm to the \'70rld to see ivhether the men 

are dutiful tb,,'lards their parents and to observe the Uposathas 
i 

and do goed d~eds. In the saroe ~\7ay it is said that on the 
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, 

fourteenth day of the lunar month, their sons cOIT,e dmvn to the 
I 

world for the: same purpose. ,Zln0 finally, on the fifteenth cay, 

they tlicI':'selv~s COI':'e dOl'm to the ';'lorld. lfter making an in-
I 

vestiqation trey go back and report to the gocs of Tavatinsa 

['eva ',.rard whip-e they asserrble in the SudhaI':'ma sabha. The gods 
I 

were happy if I a great number of people on the earth observed 

the Uposathas I. 45 The idea found here in the . [cvadu ta Su tta 
I 

is some'il"ha.t s.li.rnilar to tha't found in the Satapatha Brahmana .-
,;"7here '(de sa';v :that on the Uposatha days the gods used to co!:',e 

-to live w'ith ~he intending sacrificer. 'This point is further 

evidenced by k Sutta of the Anguttara Nik~ya, wbere~it has 

been saic. tha~ Sal~]:::a, the King of the gods CldDonished the 
I 

gods to keep !the eight Uposatha vmvs. Thus '.1e could suggest 

that the adop!tion of the Vrosath2. for the laity \-laS based on 

the Br~hmanick1 idea of a close associ2.tion of the gods Hi th 
• I 

human beings during the Uposatha days. 

In th~ earlv days, the Uposatha played an irnportant 
, ~. 

role in the religious life of the laity. It \Vas perhaps more 

important for; the laity than for the monks. T;]e have seen in 

our Second ch~pter that the custom of gathering together on 
I -

Uposatha daysl '(IJaS introduced for the rron}:;:s in order that they 

night reci te ,lthe Pati~okkha and preach the Dharrrna. But for the 

laity it 

India. 

I 
I 

~.'·las fthe day to observe religious VOHS. 

uposaftha (sk. upavasathc.) is an old institution in 

The tbrm "Upavasatha" stood for the day of fasting. 
I 

the early days, fasting '(o'las regarded as a religious practice. 

In 
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It 'iJas so~et~:r,es practicec as the Fenance of a sinful action 

hut in CTener~l for the purr-ose of attaining holiness. 

pcco:rtding to the Satapatha Brahmana, the fasting .-
i 

was to be ob~erved by the sacrificer, and it was the duty of 

the householder to abstain from certain kinds of food, espec­

ially eating lof meat, and other. casual pleasures. He had to 

cut off his Hair, except the crest-lock; sleep on the ground 
i 

in one of thd chief fire-houses and observe silence during the 
I 

. 46 1 
• -ceremonles. ' The ldea found in the Satapatha Brahmar:a is 

similar to t~e "T::;:::osatha-sIla" formulated for the laity in 

Buddhism. oti davs in "'lhich the Uposatha-sIla is observed, the 
I ~ ---=-.-------

Suddhist lai ~y tahe the II,ain JT!eal at IJliddcJ.Y anc1 do not eat 

aaain durinC] i that c.ay. They are also exrected to avoid sitting 
I 

on confortabJ!e seats anc enjoying the Fleasures of the senses 

bv watching ~ancing, singing and the like. These ideas seem 
I 

to have been itaken over from the Branmanical religious custOIT'S 

in those cays. 
I 

Beforle 'de c.iscuss further the Uposc.tha-sIla, a word 

i 

should be rrentionee: about the Uposathas held in early cays. 

To "ilisa1\.ha-jl·1.~aaramata, the Buddha spoke of three types of 
! .J 

Uposathas held in his day. They are Gopaluposatha, Nigan-

thuposatha, ~nd .r.riyuposatha.47 In the Anguttara Nikaya, the 

Buddha descr~bes these Uposathas in the following Hay. He 
I 

says Gop,C1lun$satha is like a cmJ'herd 
i 

. '-- ,-,' t' ., "IT' • I COJ1:1lng J-iaCK I1oI':'e l1ln .. S , _omorrO,'l 

who in the evening \'lhi Ie 

will t~:c these cows to 
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such nnd suclt. a. place for grazing." Like"lisc, a person 'dho 

t 1J."J._; "t"' •. 'J'~' 0".' 1-. e fa r~.I_ t h co da" 0 f ft' "mo I' 1 1 t h • •• ~.J _ . ..,-:: _.:;: .... _ as 1ng 1 ..!.. rr:orrCi"l ¥--71_ eo. suc J. 

I 

the whole fay indulging in such 

a craving, i$ not follOl'Ting a real eposa.tha. The niganthuposatha 

. t' f . I f J..:l • 1S _De ast1Ijl.Cf 0 na':el... ascet1cs (niganthas). According to the ---.---
Bufdha, suchlan Uposatha also will not result in great fruit. 

The third uptsatha is callee. Ariyuposatha. '.'ihich is observed 
I 

bv the Buddll:1..St lai tv themselves. - , ~ 
This is regardee. as the 

best amonq t~ose uposathas. 4a 
• i 

Let ~.s return to the stucy of the Budc.hist SIlas 

(rrecepts). There is a gradation from the 150 precepts which 

c.r-Ply to the bhikkllUs, to tlle ten (das2.-sIla) ,eight (atthanga-
-'e 

sIla) which monlv with subtle distinctions to novices (s~man~ra) ! .:..... ~ .. 

and laymen (*pasaka). 
I 

I ... 
Pancljl.a-s1la vvas the fundamental principle of the 

Buddhist lay'ethic. Laymen were expected to observe Pancha-
I 

sIla through~ut their life. They are: abstain from killing 

livina beinq$ (p~~~tip~t~ v~ra~ani), abstain from taking that .. ' .. , i';';'" ___ .;.-_______ _ 

I 

which is not; given '(adinn~d~n~ v~ramani), abstain from rniscon-

! - - - - -duct in sexu$.l action (kamesumicchacara veramani), abstain 
I 

from false s~eech (rnus~v~d~ v~ramani), and abstain from in-
I 

~ _ - - - - - . 49 
tox1cating IlGUOr (surameraya majjapamada},}hana veraman1). 

i -

The Fancha-sIla ~'7as reqarded as "the treasure of virtue" 

(siladhana) • Those \'.]'ho observed the Pancha-sila lived as 

householders with self-possessions (visarada). On particular 



occasions, ~1CDVJever, Panchc=:-sila is extenc.ec. to eiqh t pre­
I , 

certs (attha~qa-s~la). By adding three precerts to the 
-. • i 

I 

Pancha-sila, ! the atthc.naa-slla is formed. Then t11ese are 
i _ •• --• .:..' -----
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observed on Vrosatha days, and they too are scrretirrcs called 
I 

the pposatha+sIla. T:;.ese addi tional precepts a.re: abstain 

from eating ~t improper times (vik~la bh~jan~ v~ramani), ab-

t · -F =1 l ' ... - -s aln _ro~ crnclna, slnglng, roUSlC and plays (naccagitavadita 

vis;ka dass~ha-vera~ani), and abstain fro~ occasion for 

aeorning cnefelf ~Ji th garlands, rerfuIrp.s and unquents (1:ala-

can ]::;e ol.:-.serv8d by a layman, voluntarily 
i 

upon Vposath~ days. The Dasa-sIla was .c ' .Lor nOVlces 

(s:3.naneras) .: By adding tuo rrore precer ts to tile eight pre-
I _ 

certs, the D~sa-sila is forrned~ 
I 

The t-r,lO precerts are: abstain 

froITl the use! of hiC:fh ,mn large beds (uccasayana r.;ah~sayan;' 

v~rareani), ahd abstain from accepting gold and silver (jitar;pa 

• • I h - - .) 51 -;' 1 ' 1 ra]ata patlgga ana veramanl. ~le Dasa-Slla a so can De vo -

untarily ohs~rved by the layman. J\ .. '";lOng the above-mentioned 

Silas, ?-,ttha~gCl.-sIla is often mentioned in the Canen.I. good 
I 

number of eX~I!lrles of the Atthanga-sIla are found in the 

'1 - 52. - , h . k c:: t ]\ncmttara :Nl-r.;:aya. 1.n tl1e . I' arnml -a '"' u ta' of the Butta Nipata 

53-recommended Itha tit be observed on Uposatha days. In a ser-
I 
, 

mon the BucJ:Jha explained the P·.tt.'lanaa-sila V0i.1S pertaining - .. 
It is stated in the Jl.nguttara Nikaya that 

i _ 

those who obiserved the P.tthanaa-sila or Uposatha-sila ';-Jould - .. 



go to the hc~ven after death. 55 
i 

75 

The ~tthanqa-s~la is a more highly advanced discipline 
, .. 
1 

than the Pan~ha-slla. It airs to lead the layrran to a rr.ore 
! 

religious life than the observing of Pancha-sIla. only. Regarding 
I 

, , .c:' I 
the slg-n1..L1CrnCe of this 5ila, Dr. Ven. H. Saddhatissa says, 

i 
I 

"A. i s~gnif~cant advanc~ in the U:F?0satha-s.i~a 
COry.S1StS In the practlce of cellbc,cy. 1Jhlle 
the daily observance of the five precepts 
rr¢serves the status of family life a.nd 
onty prevents the laymen froIT indulging in 
unlavvful sensual acts, the laymen observincr 

h i, 1 " t"8 elg~t precepts ~ust practlce cOBplete 
ceiibac~. ~ layman strictly observing the 
Up~satha-3ila is confined to meditation and 

t J 1" f " a 111.er re lqlOUS rer ormC.nces ln Vlharas or 
v70<Dds, or sepC'.rate apartments. For the per­
io~ of obser~,ance he" is dressed in the slrrrlest 
aaiments. But essentially while observina 
- I -. -' 

Jlt.t.anqa-sila he rr:ust not live attached to his 
fA~il~ since the observance.Qonstitutes a form 
of I temrorary renunciation. "56· 

In otder to understand the deepest religious signif­

icance of l:':P¢S atha-s Ila, Ive mus t look in to the above-mentioned 

8asa-sila pr~scribec. for· the Samaneras. The Sar.,anera Llad to 

I -observe the pasa-sila at his initiation ceremony. Ee ':las 
I 
I 

expected to <observe therr, as long as he rerr,ainec. a Samanera. 
I 

... 1 

This Da.sa-sl1La must be observed even by the arahants. 
, 

1 

As vIe have indicated above, Dasa-sIla rray be voluntarily prac-

ticed By the! laYI:1.an. The Atthanaa-sila ';'lhich Has to aprly to - .. 
I -the layman w~s a part of Dasa-sila. In other words, these 

ei0ht precer~s are included aroon~ the Dasa-sIla rrescribed for 
I 

the - - I 2 c.rranera:p • So hy observing the Atthanaa-sIla on Urosatha - .. 
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days, the la~ty fllsc had to abstain froIT' sexual actions, from 

eatina at i~rroper ti~es, adorning their persons with garlands, 
I 

f d . I·· d . f 1 _rom anc~ngl' s~ng~na an mus~c, rom t~le use of high and 

large beds, ~ro~ taking meals after noon, and from using per-
I 

fumes. Thusl it is possible that the Buddhist laity used to 
I 

J - II - t • -ta-::e up Samapera s l~fe on Urcsatha days as the Brahmanical 
I 

householder ~see to prepare for the sacrificial rites on 

I 

Upa.vasath2.s. I 

I 

'l'HE ;,r"Y OF 0PSEPVII:-TG UPOSA'TI'L~ -SILl\, 

The !"U;:-:osatl1a vaoaa' of tile l\nquttara Nikaya gives 
I 

an account olf t.he \"ay to observe the t1;'0s21tha-sila. In this 

VC'lC1qa the 0nl(l,(I.112. exp12,ins 110v-1 t11e Upos2.th2 should be observed. 
I 

To make the ~oint intellic:rible, let us give the following 

transla.tion ;frorn the Book of the Grac,ual Sayings: 

"Hbrein, monks, an Ariyan disciple reflect thus, 
alll their lives arahants aLlandon taking life 
an!d abstain therefrom; they d\vell rreekly and 
ki!n(~ly, compassionately and mercifully ",i til 
a~l beinas, laying asi6e stick and sword. I 
too, nOl'1- during this day and nic:;h t, '.1ill dHell 
:rn~ekly and kinaly, corrpassionately and mercifully 
w~th all beings and lay aside both stick and 
s\vIOrc.. So in this \-lay, I shall follm,' the 
exiample of arahants. ~_ll their lives arahants 

, I d ,- . h t' t' d b t . cu~an on tah~ng T:; a ~s no glven an . a s a~n 

t1~erefrom. I also during this day and night Tdi 11 
aqt li}~e there So that I shall follO'.'v the examFle 
0:6 the aral1ants and obs8rve the Unosatha. They 
a~stain from sexual actions, I sh~ll act like them. 
Tl~ev ahstain from lvinq, I a.lso act like therE. 
Thev abstain from lookinq at s11'ov1s and fairs, I 
a~s~ act like the~. The~ abstain from using high 
add larqe beds, I shall act like them. So in 
tHis vla'V I shall follovl the examnle of arahants and 

I - ,~ 

o~serve the UDosatha~7 
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I 
Fro~ the above passage it is clear that hy observing 

the Uposat1l4-sila, the Buddhist laity is irritating the ad-
I 

~ 1,1, l'~ th k ' " ''\-1 vancee re 19lCUS lIe e J\1cn.~s. 'TIlUS, 1 t lS pOSSLJ e to 

c.eterTr',ine that the Pancha-sIle. i,7as the basis of Buddhist lay 

I - -
ethics, but! the 1\tthansra-'s11a or the Uposatha-sila was the 

I 

primary re11gious Vrata or rite practiced by the laymen in 
I 

the early dehTs. 
- I.../. 
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PFPT TEPEE 

TEE FI11\CES OF T.7()PFTfIP FOP.. 'IDE LA.ITY 

In this section, we shall exaMine a few ~laces af wor-

shir Mentioned in the P~li Canon. ,.,.,' "~,, - ..' b - c; tt " j':le _",ana.po.rlnlJJ ... ana .... u a 

of the Diqha ~J+kaya gives an account of h'IO objects af Buc.c.hist 

TiJOrship. 
i 

rr>rov I ar'e' . 
.J.. ':'LC..4 I • (I), The relics af the Buddha's body 

i 

collected aftet his crerration (saririka ceti·'a) , (II), 'I'he 

. 1 -,1,. (-., h- . 1 .) artlc es usee ~y nln rarl0.c0l~a cetlya • ~rhe Bodhi tree 
I 

un .:l,er ;,Jhich' : tt' - 1" t t \..: ne i a alner, en_lsn _enrrer. ',Jas alsa included in 
I 52· 

this latter qrcpup. In c.eveloping this concept b-70 places of 

in the early days. They are called re:::o-

recti vely Cetijra l'lOrshir and Bedhi tree worship. Here \'le shall 

att.er'pt to des~ribe the ec,rl~·T ratterns of these blo farms of 

I THE WORSHIP OF CETIYAS 
1 

I 

The wor~hir of Ceti~as beca~e a rrorrinent feature in 
I 

the life of the Buddhist laymen. The werd Cetiya has many 

meanings. It is deri vee. frop the root ci, to heap up, cp., 

citi, cinati i~a., tumulus, sepuchral monument, cairn. 59 In 
I 

t.'fle earl v c.avs II the trees also 'tlere terrr,ed Ceti vas. Accorc.ing 
_ ..4 I • 

to the Dharomap~da, a Cetiya can be a tree, stone or garden 
: 

• 1 • , b :.:l . . 
ln~abltec ) y a; gou or Splrlt. I)r. Halalasekara observes, "'Ihe 

I 

worship of tre~s and the spirits inhabiting them is one of 
! 

the most prirritive forIT's of religion. 
. I 

Some, at least, of the 
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va}:khas are called rukkha-cetiya (sriri ts of trees) and others 

60' 
bhur.ll"Ga-devatC':" I (spirits of the earth). :Nacdonell SCl},'S that the 

trees and pcouritains have been regarded as 00ds and spirits in 

61 
Vedic hy:r::ns. l'l'hus, ide find that a belief in tree \vorship :r:,ay 

h.ave been due Ito the belief that the tree \~Tas an aboc:le of the 
I 

gods or sriri~s. So, apparentlyj the veneration of the Cetiya 

I 

is of nre-Buddhist oriain. 
- ! • 

I 

In the: Tatiya-bhanavara of the r'ahar:arinibbana sutta 

in the DIaha I'HkRya ~'le find a li::;t of Cetiyas ';-Thich ,,-,ere in 
I 

T' i ney ! a.re: the Makutabandha retiya, of the Mallas 
i 

t' ... ' .\..-'l t'!--.·e IV., C:!. n1' l'T",:ilaka, Urc'-en a r::ota""a'- a _ __ ,""d. .'- .. ,<] .J'. I'~ , 
I 

Satta:r:baka, 5ahu[uttaka, 
I 

Sarandada, an4 Capala Cetiyas of the 1
, 62 

Ya (J:has. In this Butta, 
i 

th'.e 'luc1dha sC::t~S, "fco long as the Vajjins shall continue to 

nc~our, esteem, revere, and support the shrines in town or 

country and a:lllovl not the prorer offcrinss and rites, as formerly 

given f 11 . 1 l: . 1 1 • 1 " II 6 3. to a ,1nto nes eet, tley Wl __ not dec 1ne Dut prosper. 
I 

It is possible that these could refer to 'dorshipping places 

associated wi~h certain religious rractices. 

The 1I1.1a,haparinibbana sutta" says that the Buddha visi·tec:' 

Udena Cetiya, 'r:;otarraka r.etiya, Sa.ttarrbaka Cetiya, Balr:[uttaka 

Cetiya, Saran~ada Cetiya and Capala Cetiya with the elder 
64 

~nanda and dedlared the~ to be beautiful cetiyas. It can 
I 

be c.erronstratdd that the Bude.ha rrade solen~n utterances in 
I 
I 

resrect of :rr'an:r Cetiy2.s he visited. 
I 

I 
From tIte Buddhist [oint of vie't-7, the Cetiya is the 

, 

rlace where the relics of the Buddha and of his disciples were 
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l'.'T.dhaparinibbana sutta. 
I 

tl' .... th ,., "d' I '.c: " 'I .... ' 1 - , .. ' t;:)' .c: • Fla.... J._e r>UGl1a Del.ore nlS c.ea .... n J.1QC J.nClca eu ;10"1:7 aJ.. ter illS 
, 

• • " I I' h 1-creI':'.a tlon .L1lSre lCS SJ. ou d. be treated. tie instructec':. t:le 

1 - ~ ~ , J.,' t' e~c:.er F.l1anna as ,--0 11m,} ney should treat t~G rernains of 

Buddha, "~ ce~iya should be erected ever the rerains of t~e 
65 I 

Buddha. " Thus the erection of the Cetiya had the sanction 

~ t 1 1::J...:l .. ..::p ! m~' ~ f' - h J., OI ,18 uu\.)~"na., .J.nlS .:::utta . urtner says taL- the Ce tiya should 

, ':-~Ul' It t t'! .c: .,' t' - t1. -f ~, -ne _ a ne J..our-cornerea Junc lon, ana DC o_Ierlng mace 

to it to brind health, wEalth an~ happiness and to be reborn in 
" 

, 

one of the fe~a heavens after 

I 

66 
death. 1his ic:'ea le( tc- the 

1. fter iihe c.eath of the Budd~la, Cetiyas seeIT'. to llave been 

built enshrin~nq the relj_cs of ·the Buddha. a.!ld of ;-lis disciples. 
I .. 

It Ylav be notqc here that four ;(incLS of Feop Ie "jere mentioned 

in the DighC'. rtikaya as being vmrthy to be vlOrshipped by making 

Cetiyas '1 ' ''-'' anc. ensurlnlng their relics; nar::-:ely, 
, 

P2.cc~ka Budc.ha, a Tathagata-sava}::a (disciple of the :suddha) , 
, r7 

., .1 1. "'-t' - , ( 1', .c: l' ) 0 anG a CarZr.ava y- l raJ a a ,(J_n<l' oJ.. r:lngs • It can be seen 

that tile cetija was .the sacred religious place where the relics 

f h ..::J ", , - f 1-' ...:J' '1 " o b e Bu\..~c.na I and. 0 .1lS l,;lSClP es "'Jere preservec.. 'This may 

be the reason:that the Cetiyas carne to be regarded as places 

at worship by!the Buddhist laymen. It was believed that the 

existence of the relics was equivalent to the existence of 

the Buddha. Tl:~us, the Cetiyc. carr,e to be an aDject of the 

Buddhist \r1()rsl~ip and }Jlayed an iIT'cportan t role in the life of 

the Bud~hist iaymen. 
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It is tf:1.r:crtar't to note here that "lcrshirpin~, at G"1e 
I 

Cetiya ';'las to i be only for the Xhattiya, Drahrana and Gahapatis 

a.nd r1"';On1'.:s werEi= expected to reserve their energies fer their 

• '.j.. 1 I • 68 h' . own splrl~ua_attalnments·. In blS respect It can be assumed 
I 

t.~at in the e~,rly days, Cetiya ,'70rship seeIT'S te have been 

d~veloped onlt for the laity. 

L t I ..!:. 1 e us I now examlne a .L. e\·.r aymen went for worshipping 
i 

the Cetiyas if t.~e early days. Ide fine. seme references both 
, 

in the Canon ~nd the l\tthakathas about vlOrshi;r,pin~r Cetiyas. - .. 
The Ghatik~r~ Sutta of the Majjhima Nik~ya tells us of a 

i 

Ceti va near TCbdcyya \'lhich was ilorshirree by the people vli thout 
I 

kno'Vling the s~gnificance of Cetiya 1;·lorshir. The Buddha explained 
i 

1 ' . .J.. tu... . oF i.!: I' - '1- 6 9 , I t-tJ.12,;: ll.. "da.::; "I.e Cetlya 0 .... t 18 "_ormer ,assapa Duc.c.ila. n he 

'Pulinathupiya apadan.a· of the Apaclana vJ'e find an interestin9' 

story of CetiYR l,rorshir. ~~ere a person callee PUlinathupiya 
I 

made a Cetiyai out of s?,nc on the bank of the river, in the name 

f d -'l1 'd h' -'l' • h ' 7 0 I o the Eu .~~al an, wers .. lppeu lt Wlt great nonour. n a 

previcus birth, Mangala a' E~dhisatta, worshipped the Cetiya of 

a Buddha by \'lFarrin0 his body in cloth drenched \'7i tn oi 1, 
I 

setting fire ~o it and Tdalkinq round the Cetiya tl1roughout 

the night, ca~rying on his h2ac. a golden bowl filled with 

• -'l '} 71 scented oil and lit Wlth one thousan"" "TlC::'S. 
I 

l\ccorc.ing to 

the Sankha ,-Ta~aka, the Bodhisa.tta San}:ha. made a Cetiya in the 
I 
I 

name of his son, who die~ as a Pacceka Buddha. Sankha weeded 

the grass arohnd the Cetiya, sprinkled sand, ~atered it, 

scattered wile flowers round the shrine, and raised aloft his 



, 
I 

rone as a ban~er over 
I 

'72 
it. T-7e C.re told in the I'lahakapi 

Jata}:a that t~e relics of the Bod~isatta I'lere honouree. and 

82 

"lOrshippec. by I the entire ;':in c:rdo TI1. according to the instructions 
• I 73 

f th v- 1= B .. P h 1 '. - . o "e , .... lng or ." anaras. J.lany SUCl. examp ~es are Cl -eec. In 

the Jatakas. 
I 

i It seers that the making of Cetiyas in the narre 

of holy me? a~d making offerinas to therr was a common practice 

in those da:'7s ~ 

In thi~ context 'i:1F; I':'.ust study the Cetiya as a rlace 

The i'70rshirr'in<} at and visiting (cariJ:2) of 
! 

the Cetiya ~-Ta$ regarded as a 'i'1ay of r;aJ:ing r;eri t. In a ",lay, 

the Cetiya ca~ be c~nsidere~ place of rilgrirrage. In the 

'Mah~parinibb~na sutta' of the cIgba Nikaya, soon after the 
I 

instruction r~garding the ~~sitina of the Cetiya, we find four 

I 

places of pil~rimage. 'They are: the birth place of the Buddha, 

the site of his enliqhtenment, the site of his first preaching 
I 

of the Dhamrna ~ Emf the si to of 
, . 
JllS pc.rini~hana • Speaking 

I 

of the nerit t.hat can be crainec: by visiting these Flaces the 

Buddha said, ~The person who dies i.: the course of visiting 

I • '74 
t hese rlaces tv'lll be reborn in :1eaven." . •. ' .! 

The cohcept of Cetiya worship is well developed in the I _. 

,_ -
Pa.li Atthakatpas. pcariya Buc.c.haghosa says that at that time, 

-. • I 

men used to gp a distance of ten to tl-lelve yojanas to Horship 

relics in Cet~yas. 

How a berson should worshir a Cetiya is explained in these 

tezts. In intbrrreting the SunancalaviEi.sinI, the cOIT1mentary 

to the DIgha Nika-ya, Cr. ]\cUkaram says the follo';'ling: 



It vIas 

If t~e Cetiya is bia, the devotee should 
circlbnaIT1bulate it thrice and hOi/·r am'Tn at 
fouriplaces. If it is s~all he should 
circ,b.mambulate in like rr:anner and bO',1 , 7~ 
dm,m I at eight places. _l. 

b l' I, ,,-' "­,. e 1evrc l-na L.. such 'l7orship brings great IC',eri t. 

In ~rlantina to describe the offerin9s J1'1ade at the 
i 

Cetiyas we co not find enough materials to make a strong 

case. IIm·!ever, we have come 21.cross sorr.e evid.ence in the 
I 

Canon ,;V'hich g~_ves us a qelleral ie,ea on the subject. 

In the I IVfahaparinibba.na sutta He find a reference 

to an offerin4J made to the Ceti~. It is stated in the 
I 

Sutta: "V'Thoev~r shall Fut flouers, or perfumes, or lights or 
, 

makes veneratf-ons there, or become in tis presence calIT'o in 

83 

heart, that shall lona he to t~er, rrefit and a joy." (tattha 

-ye 
I 

I 

malam. va qandham va vannakam va aropessanti abhivadessanti . 
-. I - ~ .) 7.£ I J... • ., 1 1 fl va C1 ttaJ? va ra.sao.essant1. l- 1S POS51D e t lat mJer 

offer.ing ';;]'as the usual offering associated 'I'7i th Cetiya \'lOr-

ship. 

Offeripg of flowers was a popular feature of Buddhist 

\·wrship. Frob. the Buddhist point of vie;,';, tIle flm\Ter is a 

syrr,bol of the I iI":'permanence of life. ~"7hen flO'llers are offered, 
i 

the devotee is supposed to TI'.editate on the fact that as these 

floi'lers fade,: so does my body reach a state of destruction. 

I 

This seems to: be the underlyin<:, idea of flovJer offering. The 

offering of f~owers becamR essential in all Buddhist worship, 

but ~'7as eviceintly associated ,d th Cetiya ~'lOrshi[: as \VeIl as 

the Badhi treb vlOrship. This tendency is Tilell developed in 

I 

later Buddhis!rn. 
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II THE ~'!ORSHIf OF THE 1: O['RI 'I'PEE 

The wotshipping of the trees was a cowmen practice in 

ancie!lt India: long before· the Buddha's tilT.e. As He have 

sho'tln earlier ~ in the early days trees 'dere reqarded as sacred, 

because they ~ere believed to be inhabited by gods or spirits. 

In those days, people used to worship the trees i.vi th devotion 

combined with: fear. One of the trees that was regarded as 

sacred in the'Vedic age vlas the JI.svattha (Ficuse religious) 

tree. Accordi~g to the KathBnanishad, the root of the Asvattha 
I •. .--

.... " d t I, f ' " ' +-' , 77 7' ' '1 ' " ' f "' L.ree lS l ten ~ leG ";'J'l ~n Branman. .i SlI!'.l ar lcca l s ouna In 

the "Third E'luhda~~an cf the £1lundakopanishad. 78 Professor Ehys .--
, 

Davids ~J'ri tes, that the }svattha (the Bodhi tree of the 3uddhist) -. 
'laS hele in h~gh estee:r. before Budc1hislT eVAn as early as the 

d ' , d 79 l' - 1 ' , f Ve .lC rerlO.. T~us tne Asvattna tree Jecarre an oDJect 0 
.! -. 

veneration :::etEore the lJeqinninsr cf BuddhisI'(1 .• 

The Bubdhists took the ancient 1\svattha as the Bodhi -. 
tree under T .. '~lich the Budc~ha attained enlishtener'nt 

I 

( sarrma-
, _ SO 

s2.mbuddhc assjatthassa rr.ule abhisambuc,cho). E. LT. Thcmas 
, 

rerarks, "'Thei tree is I':1entionec. in the list of the trees 0:: 
, - -

the last seve~ Buddhas in r·laharadana-s, ['igha, II, 4, and is 
, 

. I f" 1" 1181 said to be an A~vatela, the sacred 19-tree, FlCUS re 19lOUS. 

Let us' inquire into ho'd the lcsvattha tree carr'e to be 
, 

venerated by !the Buddhists. P.s ',-7e have shoun elsm"here, there 

'dere four sa~red rlaces for the Buddhist pilgrirrage. The 

site of the Bluddha's enlighter:rr,en.t is one of theI::1. It is 
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rcssi;-:;le that; the BaCIhi tree beca:r.e venerated not because of 

, . " " I , h' " any nlecen power De. lnc it but :jecause of the fact that tl:le 

Euddha attain~d enlighten~ent under this tree. 

Phys Do.vic;.s s!ays, "the ,-lis GOr', ~,'7as the \viscor., of tne I'laster 

not of the tr~e or of the tree-god, and could not Le obtained 
82 

by eating of its fruits." Thus the Asvattha tree venerated 

by bl.e peoplel of l!re-Buddhistic tir:-ce carr:e to be }~nm-m as the 

,., d' . I' .")0 '1.1]. tree aIT.ong the !3uddhists and carre to be renarded as the .' 

I 

tree of enlig~ten~ent. 

ca~e to be reqardcf as an object of 

Buc.dhist worsihip is "'jell exr:;lainr:;c, in the Kalinqa Bodhi 
I 

Ja taka. j:.ccOJ:jc.ing to t1:1e Jataka I the lay-devotees caY.'.e from 

c.istant plc,cels to Jetavanararr.a ana brouaht flo\lers and [erfuITies 

to offer to ~he Eude.no. in the place Hherc the Budc.ha 'I'7as 
I 

residlng at slavatthi. But since he ";Jas not there, they became 
I 

.:l • • J... - I '1 t t' fIt 1 . ,- t --~.;J_SaprOln ,_erianc pu .i10se .. O\lcrs a a Face J.n '-' e avanarama 

c:ui te close -yo the Buac.na I s residence and ' .. 7er..t a\·la'.l. 

Ana tha:rindika: and other Dras akas sau ",7110. t l1ac1 L1ai?pened I they 

,'.Jere • ~ I d ., "th t J...' •• t ' grlevea 'an 'dlSneG "a L~1ey TI:lgh nave a permanent 

object of wotship where they could rut their offerings when 

the Buddha \vcj.s on his alms tours. They told this to Ven. 

]\nanda, "'7ho :lin turn told the Buddha about it. Then the Buddha 

said to 1'nanqa to send to get a root of the tree of Gaya, and 

set it in front of the Jetavanara:r.:a. 'The Euddha also said 
I 

that he I'7ho ,,·~orshirs it 'dill get the same re\'lard as if he 
, 

worshippe~ ~e in person. Since the Bodhi tree 'ivas re(~ardcd 
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as an object used by the Bu(c.lla, people cf Savatthi brought 
_ . .. - _ _ 83 

a Boehl seee. land planted l t at tne entrance to the Jetavanarar::a":' 

l.ccordinq to f,r. ~':alalasek?.ra, 

It \,lp.S planted in a golden jar by Fnathapindika. 
p. sapling immediately sprouted forth, fifty 
cubi~s high, and in order to consecrate it, 
the puddha spent one night under it, rapt in 
rnediltation. This tree, because it ·\·7as planted 
unde~ the direction of Jl.nanqa caITe to be 
known as the Ananda Bodhi?4 . 

I 

Thus the Bodhti- tree became an object of the Budc..nist \lorship. 

Since Buddhistn caIT:.e into existence as a hi<Jhly intellectual 
I 

I 

and rational philosophy, it <Jave relatively little [-lace to 

external ritul3.1isrn. But in due course, tl18 cownon rr.Em devel-

ope~ certain kituals as a neans of gaining consolation during 

troublec tiITe~. ~his foint is illustratee by exarrining the 

religious sigpificance of the B~dhi tree and the role it 

played in Buddhism. In Budd.hist ;nythology the rlo.habodhiI!'.anda 

i'Tas the religiLous spot v7here the first lotus seed took root 

and around i;\7hH.ch the earth gradually took its shape. In intcr-

preting the Commentary to the Dhamroarada, Dr. Malalasekara 
I 

says, 
, 

Hhenl the world is destroyed at the end of a 
kapp~, the Bodhimanda Hill be the last spot 
to c1.\Lsappear; itlhen the 'dorlcL ewerges into 
exis~ence again, it i:.Jill be the first to 
aFpe~r. A lotus springs there bringing it 
into ' view and if durinq the kappa thus bequn 
a BUY.dha 'i"lill be horn,'· the lotus puts forth 85 
flOl-.Jers, according to the nUI!'ber of Buddhas. 
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The rroble1'. oiE tkle sacred places of religicns is af central 

significance.' In Eincuisrn, Vaunt ~~ailasa ~'Jas cansic:ered not 

only the highest r:>lace of the ,.rorlc, but also the c1\'lelling 

..:J 1 r' I n~" arounu t1e ~Jr~at bOChl tree) of Gay~ is the sacred place where 

the Buddha attaine~ enlightenment. This was to be the Dost 

irnrortant ground for the Buddhists. 86 

The sa~redness of the centrn of the earth is recognised 

}:)V i ts closen~ss to the sky anc. the heaven. :In Hinduism, 

• - I 
~':.cun t I:allas a~ Vlas close to heC',ven. This icea is sornei'ihat 

- -sini lar to th~ ic'e(l. found in tr..e l:alinqa Bodhi .. 1 a taka, >,·,here 

it is saia. thiat the I·~ahabcdhimanda is the navel of the earth .-
(I'uthuvi. nfibl1lar; boohi. mandarcc), anc. t:1.a t e'ven "the gods cannot 

~AahabI6c.hiIT:anda {mahaDodhi h'andassa uf-aribh~qena qantum - ." . i • • 
0"0 over 

- 87 ;:;n:..:a;;..a_~o~..;;.n:..:a;;;.,~s..;;a.;.;.k_rk_.,..:;;ah • Al though these iCl.eas belong to porular 

mythological beliefs, they are important in order to understand 

the religious, significance of the Bodhi tree as a sacred 

object. 

It is ~ssential now to inquire into the ritual offering 

made to the n!odhi tree. ~'Je have already seen that the people 

of Savatthi, iled by l\nathapindika, told l-nan('J;a that a pla.ce 
, 

should be rrdvided \'yhere they rnigllt offer flm"ers in the n2.me 

of the Buddha, when he I'vas away on his alrr.s tours. It Se8IT.S 

to be that i"t1 'Hould have been flovJer offering 'which I'las 

rr:ade to the Bodhi tree in those da.ys. 
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Although it is difficult to see the original form of 

flO\ver offering, it seerlS to have been al old custOIT' arr.ong 

Indians. According to A. L. Basham, the flower offering was 

known durinq the tir.e of the Buddha. 8S In the Anquttara 

Nikaya, a caste callee. "pukkusa" is mentioned. Cr. Malalasekara 

describes the~ as "those who sweep up flowers which are offered 

at shrines and are not rerroved by the devotees \-7ho have given 

thew." 89 If the pukkusa IS e.uty '·.Jas to reF-cove the floHcrs 

from the shrines that seems as added [,roof that flower offering 

was a prominent feature in Buddhist wcrship in the early days. 

This is further evie.Poncee. from the story of Nila Thera ""ho 

belonged to a fa:rnily of flcvler-S'Jeerers. 90 

TheJ:"e are references in the Apc_dar..a as Hell as in the 

Jatakas about the offering of flm7ers to the 00dhi tree. For 

example, a Theri called Panedlpadayika one night sat at the 

foot of a B~dhi tree and wi3~ed that the tree should shine 

in radiance. Her wish was aranted and for seven days she ~at 

there and offeree. f1mvers to the tree and lit 1amrs under 

91 
the tree. Sir',i lar1y, a T:'lera callec: Purrh thuriyc. in his 

previous life, hearing of tr-,e Buc1~ha I s appearance in tl'le 

world, uishee. to visit hi!':' hut fell ill on the way. rrhen he 

made a thupa of f1mvers in the name of the Buddha and died 

ft :92 J\ 1" e l' <:> t~,·le c~.'.etal' lec1 re-ferences soon a_ ere HS we nave seen ar l~r, .- ~ 

about the flower offerings are citee. in the Kalina a B~dhi J~taka 
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Frors ~he above facts, it can be; seen that the offering 

of flo"t7ers tQ the Cetiyas as ,".,7ell as to the EOC.~li tree ,las 
I 

a ce~mon rite in the early days. These evidences sugaest 

that Buddhis~ although a rationalistic religion was not 

fully free ftem the prevalent religious customs of the 

tirre. 



CONCLUSION 

The purppse of this study was to make an attempt to 

examine the ritpals and ceremonies in the settled monastic 
I 

90 

life of the san~ha as well as the religious life of the laity. 

In understandin~ these. two aspects we have used the:,expressions 

"corporate lifel of the Sangha" and "popular teachings of the 

Buddha" in orde~ to see the dimensions of these new elements in 
i 

early Buddhism.' 
. :) '7( Buddhisml initially arose as a moral religion. As a 

religion and ethical philosophy its main. concern was with the 

problems of the I moral perfection of mankind. In this primitive 

stage, there were no rites or ceremonies, no mention of a god 
, 

I 

or any religioul3 observances such as worship. Hmvever, along 
I 

with the evolut~on of Buddhism it accommodated various forms 

of beliefs, ritpals and practices and modified them according 

to the Buddhist! atmosphere. As we have said earlier, these 

elements did nOf have approval in the doctrinal teachings of the 

Buddha. They were synthesized without jeopardising the basic 
! 

Buddhist positipn. 
I 

We have bbserved the evolution of temporary dwelling-
... 

places (rukkhamip.las) of the early Buddhist Sangha into perman-
I 

ent monastic re~idences. According to the P;;'i. Canon, this 

process of evolution took place with the introduction of the 
I 
I 

Vassavasa or ra~ny season retreats. The period of Vassavasa 
I 

led the Sangha to settle for three or four months in a particular 
! 
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, 

avasa. We have! shown that there developed certain ceremonial 

practices in thle monastic life of the Sangha in order to mee.t 

the needs of t~is life together. For example, the development 

of the rite of IUposatha and the rite of Pavarana were important 
! 
I 

aspects of settiled monastic li.fe. We have suggested that the 
I 
, 

ritual of Patin/okkha as well as the ritual of Pavarana were the 

instruments fo~ achieving purity in the monastic life. 
I 

We have Idrawn our attention to the Buddhaos attitude 

towards the Brahmanical sacrificial system. The information 
! 

supplied by th~ :pali Canon regarding this matter is especially 

important. We Ihave shown that, while criticizing the Brahman­
I 

ical sacrificed the Buddha explained the nature of the best way 

of making sacr~fices. To fulfil the needs of the common men, 

he also formul~ted the scheme of an ethical or spiritual 
I 

" I system of "yanna". If anybody were to insist on the perform-
, I 

ance of sacrif~ces, he could perform them with ordinary and 

common food and avoid the shedding of blood. We have seen 
I 

that even the ~rahants used to attend such simple forms of 
i 

sacrifice in which there was no killing. The evidence of the 
I 

, 

Canon thus hel~s us to arrive at a new picture of the place of 
I 

the sacrificiat system in early Buddhism. 
I 

We have I also indicated the position of th~e laity in 
I 

early Buddhism~ The Canon helps us to understand the dual 

system with th~ proximate goal of rebirth and the ultimate 
I 

goal of final telease for the laity. This accounts for the 
i 
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I 

motivation for' gaining merit which dominated the lay ethic. 
. I 

Our ev~dence suggests that the aim of the laymen was to per­
I 

form meritorious acts in order to be born in one of the deva 

heavens. Nibbaha through meditation was a distant goal for 
! 
I 

the ordinary laFmen. In this way, the idea of giving dana 

constituted onel of the highest merits available to the laity. 

In this contextl, we observed the recognition of the gods in 
I 

early Buddhism.i Instead of denying the Vedic gods, Buddhism 

accepted them alnd shaped them according to the Buddhist atmos­

phere. In vedi!c religion, the gods were the recipients of 
I 

sacrifices. Inl Buddhism, they were not the object of sacrif-

ices but were mlade to serve as elelT'ents of the symbol system 
I 

serving moral plurposes. The evidence has suggested that, among 
! 

the laymen, thel desire for a rebirth as a god in the heaven 

provided the moltivation for the development of the Buddhist 
i 

pantheon of gods. 

We have Iseen that the early pattern of Buddhist i.vorship 
I 

was mainly centred around the worship of Cetiya and Bodhi, 

which are the ~mportant symbols around which a cult of devotion 

had grown. In Ithe early days, the growing Buddhist community 

had drawn much lattention to a relatively new form of worship. 

In the Mahapa~inibbana Sutt~ of the Digha Nikaya we have seen 

this new form ~rovided by pilgrimages to Cetiyas which vener­

ated certain mdm.ents in the life of the Buddha. It has been said 

in the Dhammap~d:a:.:':"that~_~Him:....fJ:om __ \llhoIJl·. y.ou have known the Dhamma 
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as taught by th~ Truly Enlightened, you should honour him, as 

a Brahroana does: the sacrificial fire."(DP, XXVI, 392) Such .- -
teachings seem ~o have led the Buddhist laymen to develop 

I 

certain forms o~ worship systems. 
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-' -'fE::.e fer the rules of roLcs, "Ci v2.ravaqca ':' C f ~:\7 / lIe 1. 
T, ~'r. 2r;p-11 1 , anc~ +-hp IITI··:ot<~';~1"",-1.··h''''''''',c~a1·c",,1I of ~'~7 '~C,l -'::-..L 1'",,-, 
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eZeU':-r1es C'i,i, VGo1. II, r. 65 ff . . -

1;'1 

t:12 

155. 

tllF.:.. "p 2.ri Va.:5 ij:a­
F~riv2~2. fee for 

77(,,\7, ,reI. II, F. 241 ff; ';V, '.·r.1. I, r. L2C ff. 
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,t- ... ', , ..!.!.. • 

III, r. 2130 
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T'h'" 'F 1 ~.'i \ .. c • II, rT. 63-'~. 

') '1 ' . 
-~Fa.usbc~l, ~he J~taka, Vol. VII, r. 405. 
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"i.7c 1. 
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