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We had fed the heart on fantasies,
The heart's grown brutal from the fare;
More substance in our enmities
Than in our love
| W. B. Yeats - "The Stare's

Nest by My Window"

it is not the truth which matters in Northern
Ireland, but what people believe to be the truth.
Brian Faulkner - in Irish

" Times, 5 January 1972



Abstract

This thesls attempts to apply an interpretive analysis
to the background to the escalation of socilal conflict in
Northern Ireland during the 1960's. The problem is analysized
from a perspective that emphasizes the socially and historical-
ly constructed nature of 'reality'. The 'soclilal construction
of reality' perspective used stresses that in order to under-
stand how people come to act as they do, 1t 1s necessary to
graspAthe frame of reference of the actors. An explanation
is then built up using the actor's definitions of the situation.
This thesls argues that people in Northern Ireland acted toward
ihtersubjectively constructed definitions of reality and that
these are key factors in the explanation of soclal conflict
in Northerh Ireland. Although it 1s argued in this thesis
that social conflict in Northern Ireland is not simply religious
warfare, 1t is held that the categories of Protestant and
Catholic are still the relevant terms by which to analyze the
problem. The significarce of the terms Catholic and Protestant
wlth respect to the present social conflict in Northern Ireland
1s, in large part, derived from their historical relationship.
This phenomepon is investigated as the origins of the politico-
ldeological groups presently engaged in conflict in Northern
Ireland aré traced to Ireland's colonlal past. I attemont to
show how various cognitive constructs, values, beliefs and
structures from the past were sedimented through the historical
process of reality construction and how they persisted as

subjectively relevant up until present time.
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INTRODUCTION

This thesis attempts to test the usefullness of an
Interpretive sociolégical perspective for the analysis of
political 1life. Towards this end a sociological perspective
derived from the major perspectives of Symbolice Interactionism
and Phenomenology will be applied to the situation of social
conflict between Protestants and Catholics in Northern
Ireland. 1In 1972 after fifty years of self government the
parliament of Northern Ireland was suspended and direct
rule from Wéstminster was introduced. The existence of
a separage state of Northern Ireland was once again in
guestion. Since its genesis in 1920 the government of the
regime in Northern Ireland has ruled a divided community.

The majority of the Roman Catholics in the state had never
accepted the regime's legitimacy. By 1972 the state was

no longer a viable political en%ity. The social conflict

of the previous decades escalated into open violence and
warfare. What had begun in the 1960's as a simple request
for civil rights led to developments that threatened the
exlsting political and social structure of Northern Ireland.
The state itself appeared threatened with anihilation, either
through some form of unification with the Republic of Ireland
or complete political integration with Great Britain. The
period to be analysed willlbe the years leading up to polit-
ical arousal and I will not therefore be concerned with events

since 1970,



A central theme of this thesis 1s the relationship between
what will be termed subjective and objective reality. Major
schools of sociological thought — Subjectivism and Positivism
have traditionally emphasized either one side of this relation-
ship or the other. Both these positions in their epistemological
concerns have treated the problem of the relationship between
What we hold to be knowledge and the object about which we have
knowledge ~ "reality". The cognitive relationship between
subject and object has emerged as problematic in the history
of Western thought since the Greeks.1 These apparently
contradictory positions occur agalin and again in the development
of philosophy and their influence is decisive in the emergence
of different sociological approéches.

The tradition of metaphysical dualism, with its radical
dichotomization of subject and iject, has also tended to
shape sociologists' conception-of the nature of theilr problem,
or object of inquiry. Hence, this determines what i1s conceived
of as an appropriate paradigm. Compromise on inherently opposed
interpretations of the nature of reality, and by implication
on theories about the nature of man and society, poses great
problems. So sociologists have tended to choose and have
justified their emphasis on one or other dimension of reality
by linking their approach with one of 'the founding fathers'
of sociology.

In this thesis I will use a perspective that 1s neither

exclusively positivistic nor subjective but one that does



justice to the seemingly paradoxical nature of social reality.
By paradoxical I mean what Berger and Luckmann suggest about
the nature of soclety when they say that "It 1is precisely the
dual character of society in terms of objective facticity and
subjective meaning that makes it reality sui generis".2

In analysising conflict in Northern Ireland I will employ
a dialectical approach to society within which I 1link object-
ive and subjective reality. The basic postulate of this
sociological perspective is that both social reality and
knowledge are intersubjectively constructed. The main per-
spective used in this thesis is an interpretative one that
claims that it 1s necessary to grasp the frame of reference
of the actor in order to understand how people come to act
as they do.3 An explanation can be then built up using the
actor's definitions of the situation. The phenomenological
sociological method of constructing accounts and analysing
actions by using the typification schemes of the social actors
is an appropriate method for an interpretive sociology.

However, this thesis also attempts to go beyond a pure
subjective analysis. First, I put the present situation in
a historical context and point to unintended consequences of
past generations' actions. Second, I relate subjective and
objective reality. Zeitlin has argued that a concern with
objective reality 1s not inconsistent with an interpretative

framework,

s, Weber emphasized,

Under no circumstance
pt of "intersubjectivity"

should the conce



be taken to mean that the relationships
among men have no objective consequences
for them. For these relationships do, of
course, affect the quality of their being,
their 1life chances, even whether they shall live
or die. The intersubjective world assumes, i1n
certain historical circumstances, an "objective"
quality so that men act and follow patterns
"as if" the patterns were iron inexorable laws.
To understand this phenomenon one must study
history, economics, social stratification,

. relations of power and dominatlon, etc

4

The term objective social reality as used in this thesis
refers to the social world as viewed from the socilological

frame of reference of an observer. This must be distingulsehed

from the social world as viewed and experienced by the actor.5
Furthermore, the 'social construction of reality"perspective
employed in this thesis sees objective social reality as the
outcome or product of intersubjective and collective action,
and this reality need not correspond with the subjective
intentions of the actors that created it.

In this thesis I will argue that the people of Northern
Ireland have acted towards subjective and intersubjective
definitions of the situation, and that this was a more important
determinant of action than objective reality. The: unfortunate
thing about Worthern Ireland was that so often large numbers
of people came to share the same -socially constructed mis-
interpretations of reality. Grasping the frame of reference
or orientation of the soclal actors shows that thelr actions
are neither uninteligible, irrational or insane. Rather I
will show how they were appropriate to the situation as it
was seen by the people involved, but that these perceptions

did not always correspond to objective reality.
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I will be primarily concerned with one aspecf of reality
related to Catholic and Protestant divisions - politic-
ideological reality. Thils is a key theme in most chapters.

In chapter two I will trace the orligins of the two politilc-
ideological groups presently engaged in conflict to Ireland's
colonial past. I will show how various cognitive constructs,
values and beliefs from the past were sedimented through the
historical process of reality construction, and how they
persisted as subjectively relevant up until the present time.
We will also see how various groups' subjJective misinterpretation
of history legitimates various political activities. The
period under consideration in chapter two also includes the
development within Ireland of two major antagonistic ideologies
shared by the two opposing groups of Catholics and Protestants.
The state of Northern Ireland may be seen as the expression

of these two groupsF inabilit& to realize their ideological
demands within a common 'world'; so Ireland was divided;

The patterns of Catholic-Protestant relationships established
in colonial days were sedimented to provide 'rigid' almost
unrevisable structures in the politico-ideological 1ife of
succeeding generations.

In chapter three I investigéte the economic and objective
realities behind two related divisions in Ireland - the division
of Ireland into two stateé, North and South, and the social
divisions between Catholics and Protestants. I conclude that
thle there is some economic rational for the former separation
there is 1little for the latter. I point to the non-class bases

of political movements and of Catholic and Protestant conflict



in Ireland. .

Chapter four relates oﬁjective and subjective reality. The
phenomenologically derived sociological perspective used posits
a dialectical relationship between man and society. This
dialectic is never actually broken, but it may be lost to
consclousness in the sense that man does not recognize that

the social world is a human product and is sustained by men.
This non-dialectical mode of cognizing introduces a false
rigidity into the social world. Social reality assumes

the charactér of law-like objectivity. At the level of history
the distoftion of the real relationship between man and history
may result in a situation like that in Northern Ireland, where
history appears to dominate man and the sectarian pattern of
Catholic—Protestant_relationships seems destined to endless
repetion. I will also show in this chapter that certain
objective and conceptual structhres in Northern Ireland
appeared fossilized qnd highly resistant to change in the
1960s. This overly rigid feature of social 1life in Northern
Ireland explains the potentially 'revolutionary' nature of
social change ~ a potential not realized.

Finally, chapter five treats group-specific socialization
patterns and their role in perpeﬁuating Catholic-Protestant
divisions in Northern Ireland. I will analyse the significance
of group boundaries and théir relationship to identity and
sacred cosmologies.

Integrative themes throughout the thesis are the non-

class basis of conflict, and the argument that the ideological



basis of the state of Northérn Ireland was a continual source
of conflict. A third major theme 1is the relationship between
man and history.

I will now discuss some aspects of the objective reality
surrounding the problem in Northern Ireland. It will |
immediately become obvious that even at the level of the
existence of political boundaries and legitimacy of states

there 1s not subjective agreement on definitions of reality.

Geogréphical and Legal Realities

Ireland and Britain are geographical terms referring
to the two major islands that made up the United Kingdom
from 1800 to 1920. Ireland, as the term is used here, refers
to a physical entity, without prejudice to political-boundaries
or question of national identity. The partitioning of Ireland
by the British 'Government of Ireland Act', and the subsequent
recognition of partition in the Anglo-Irish treaty6 of 1921,
resulted in the creation of two states in Ireland. Northern
Ireland, which was composed of the six North-Eastern counties
of Ireland, remained part of the United Kingdom. A parliament
and administration of its own was set—up.7 The remaining
twenty-six counties of Ireland was given8 Dominion sfatus as
the Irish Free State. 1Its parliament changed its status to
that of a Republic in 1948.

The Republic of Ireland is often referred to by such
terms as, the South, Eire9 or Ireland. Northern Ireland is
commonly called the North, Ulster, or th

e Six Counties

VRS B vl 25



Ambiguitles with Respect to Political Realities

_ There are conflicting definitions of reality on the
political status of Northern Ireland. In international law,
the North and Great Britain are considered as one entity..
Although for most purposes the South's government recognized
the North'® as part of the United Kingdom, it did not do so
on a ‘de‘jure' basis. In international law the ultimate
authority in Northern Ireland is the Westminister parliament.
In Irish constitutional law it rests with the Dublin Dail
(Parliamqnt). Article two of the 1937 constitution reads as
follows, "The national territory consists of the whole island
of Ireland, its islands and the territorial seas..." Article
three of the same constitution leaves one in no doubt.
Pending the reintegration of the national territory,
‘and without prejudice to the right of the Parliament
and Government established by the constitution to
excercise jurisdiction over the whole of that territory
The ambigulity over the political status of Northern
Ireland can be explained by pointing out that to many it is
an illegitimate state.

In 1920, despite the opposition of all Irish
representatives (including those who wanted union
with Britain and always supported the London Govern-
ment), the British Parliament arbitrarily passed a

law which was euphemistically described as a bill

for the better Government of Ireland. This act
imposed partition on Ireland ... That was the start
of a political propaganda battle of nomenclature.
Opponents of partition have consistently refused, ever

since 1921, ... to accept the official name of the
northern state 12

The Problem of Legitimacy

The South‘s13 interference in the affairs of the

11
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North has hardly exceeded beyond the level of I’he’cor*ic;lll
however, this alone presented problems for the-government of
the North which was having difficulty 1egitiméting i1ts right
to rule there. The power to rule in the North came to rest

in the institutions of the state. However, I shall show in
this thesis that it is doubtful as to whether there was a
legitimate authority in the Weberian sense here. I shall show
that, given the political allegiences of its population, the
state was inherently unstable.

Questiéns of the legitimacy of political actions are
often setkled by appealing to the wishes of the majority.
There is no such simple solution to the political conflict
that divides Northern Ireland. If one consilders Northern
Ireland‘s‘population, then Protestants are in the majority.
If one considers the population of Ireland as the relevant
and authentic reality involved,:then Catholics are in the

15

majority.

Politico-Geographical Entities as the Basis for Legitimacy

Historically and Ideologically Republicans and Nationalists
are committed to a notion of Ireland as the symbolic universe16
legitimating their political sovereignty.17 I shall show
that this is an ambiguous political reality.

Northern Politicans have used the geographic concept of
the province of Ulster18 on which to ground their right to

rgle. Again, this i1s an ambiguous reality.
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From 1921 a distinction has to be made between

the historic province of Ulster, comprising

nine counties, and the six north-eastern counties

that were combined to form the political unit of

Northern Ireland.

(Moody: 1974:25)

Much to the irritation of many Irish people, Northern
and British politicians refer to Northern Ireland as Ulster
Some authorities see in the increasing use of the term Ulster,

o1
a type of emerging distinctively Northern Irish nationalism 9

Demographic Realities

In l97i the population of Ireland was calculated to be
M,M99,000: The population of the NOrth was 1,528,000 inhabitants.
The population of the South was 2,971,000, almost twice that
of the North.20

Religious divisions are reflected in the partition of
Ireland. Ninty-six percent of the population of the Republic
is Catholic. Sixty-five percenf of the North is ProtestantZl,
the remaining thirty-five percent being Catholic. Therefore,
the population of the island is almost seventy-five percent
Catholic. The following table depicts the religious composition
if the population of Northern Ireland.

Northern Ireland: Percent of population by religious profession

- 1961
Religion Population Percent
Roman Catholic 497,547 39,4
Presbyterian 413,113 29.0
Church of Ireland 344,800 24,2
 Methodist 71,865 5.0

There are also regional and local patterns in population

distribution by religion in Northern Ireland. Many of these
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trace directly back to the Seventeenth century plantation of
Ireland_by English and Sdottish colonisers.23 Colonization
was most extensive and successful in the counties of Down and
Antrim, and these areas today still display strong Protestant
majorities in thelr population. VThis colonial heritage partly
explains why Protestant fafmers are over represented in the
richer farming-areas in the East of Northern Irelénd. Catholic
farmers are found more frequently in the coﬁnties of Tyrone
and Fermanagh, where the land 1s poorer.

Towns and villages also display a pattern of religious
compsotition that is not representative of the population as
a whole. They are often either predominantly Catholic or

24

predominantly Protestant.

Recognition of a Problem

Late in the nineteen sixties the Northern Ireland political
situatioﬁ became defined as a pfoblem.25 Once so defined,
its explanation required a label. These labels vary from
claiming that it 1s a religious war, a colonial problem, a
case of racial conflict or simply an example of mass insanity.
Fifteen years ago there wés no problem, the North was a non
issue. Yet, as I shall éhow in this thesis, the 'problem' in
Northern Ireland has existed, obiectively speaking, for decades.
Mueller explains this relationship between language and reality:
Man can be conscious of something if he knows a name
for it and if he can place it within his linguistic
and conceptual framework ... only when thoughts and

concepts are expressed through language do they exist.

(1973:15)
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The definition of Northern Ireland as a problem is very
recent. Blumer (1971) describes social problems as the outcome
of a process of collective definition.

a social problem exists primarily in terms of

how 1t is defined and conceived in a socilety instead

of being an objJective condition with a definitive

objective make-up. The societal definition, and not

the objective of a given societal condition, determines

whether the condition exists as a social problem. The

societal definition gives the social problem ifs nature,
lays out how it is to be approached, and shapes- what

is to be done about it. (Blumer: 1971: 61)

Just as what is seen as a social problem is not necessarily

the result of an intrinsic malfunctioning of a society, neither
are all social evils seen as social problems. Northern Ire-
land's government repeatedly claimed until recently that there
was no 'problem' with respect to the political status aﬁd
treatment of Catholics in that state. Yet 'objectively' there
26

was.
If the problem in Northern ireland is to be studies, then

the emergence or career of the problem must be identified an

analysed. That is, the emphasis must be on looking at the

process through which the problem was created and recognised.

Conflict is Denied

Historically, social conflict_ in Northern Ireland was
largely ignored or denlied. On the occasions when 1t became
impossible to 1gnore it, 'outsiders' or external causes were
often invoked by Northern politicians.

Stormont spread and encouraged the belief that the

campaign was being carried out solely by the IRA

of the twenty-six countles from places south of the

border. ... IRA operations in other parts of the six-
counties were played down. (Edmonds: 1971: 212).
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So conflict in Northern Ireland was often described as an
invasion from the south. Edmonds maintains this was often
done delibera‘cely.27

The denial of conflict can be seen to function as a political
strategy in Northern Ireland.' In spite of the fact that the

Cathollic population questioned or denied the legitimacy of

the state's existence, 28 the Home Secretary confidently stated

that "Northern Ireland is part of the United Kingdom ... it
exists because of its desire to be part of the United Kingdom".29

So, the government had a vested interest in portraying Northern

30

Ireland as a stable society to the rest of the world. Hall

and Hewitt suggest that

Conflict and differential interests are denied
because they are held to separate people from one
another, to distrub social tranquility, to lend
plausibility to the spectre of manipulation,
exploitation and evil intent, and in fact to
threaten the social order itself.

(Hall and Hewitt: 1970: 20)

Where conflict cannot be denied, Northern politicans
explained the problem in terms that did not question the

basis of the social order, or the legitimacy of the state.3l

A Problem is Recognised

In 1969, after a year of civil rights marches, Northern
Ireland became the scene of widespread civii disorder and
violence. During the first year of the civil rights movement
there had been no fatalities. 1In 1972, over three hundred
people were killed. It became widely accepted that there was
a major problem in the North, although there was little

consensus with respect to definitions of the nature and cause
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of the pr‘oblem.32
Media accounts tended to describe the violence and conflict
in Northern Ireland in terms of Catholies and Protestants.
There are two problems with their accounts. First, certain
elements of the situation escape the media's concept of violence.
Among these are the activities which are labeled 'enforcement
of law and order'. The pursuit of peace
... naturally 1éd them (the police), when the emergency
arose, to have recourse to such methods as baton
charges CS gas and gunfire
" The use of Browning machine guns (by the police )...

was a menace to the innocent as well as the guilty,
being heavy and indiscriminate in its fire:33

On August ninth, 1971, the Northern Irish government ordered
342 suspected terrorists 'lifted' at dawn, and interned with-
out trials.3u I shall argue in this thesis that to explain
social conflict in Northern Ireland by simply referring to the
various terrorist groups will result in a distorted picture
of the situation. I shall show that the institutions of the
state were also sources of conflict and violence.35

The second difficulty with labeling the problem as one
of Catholic-Protestant conflict is that it gives the impression
that it is a case of religious strife. This is not the case.
Social conflict in Northern Ireland is not simply religious
warfare.36 However, I am committed to the view that 'Catholic’

and 'Protestant' are the relevent terms by which to analyse

social conflict in the North. These categories need clarification

and explanation.

Catholics and Protestants: The Terms Defined

The terms Protestant and Catholic iIn Northern Ireland
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do not simply refer to Church membership. They refer to the
two major groups or communities that constitute the population.
Magee (1974) states,

The words Protestant and Catholic are used (as) ...

they are used in Northern Ireland to represent the

majority and minority communities. It 1s difficult

to find more accurate labels to identify the two
communities locked in conflict there.37

The terms also identify the "ins" and "outs" of the political
38

system. Howevér, religious group boundaries cross-cut

economic ciass divisions.39 That 1s, one finds social
conflict carried on between working class Protestants and
working class Catholics.

I have suggeétéd that Catholics and Protestants in
Northern Ireland form two major groubs. That is, that they
are real social entities, characterized by common objective
realities or conditions;uo as well as possessing consciousness
of kind. This means that each person shares a strong 'we
feeling' with members of his group.

The literature on Northern Ireland supports this. A
survey conducted by Rose (1971) reveals strong group awareness.

Northern Ireland people talk of the Protestant

community or the Catholic community. Even a

village of less than a thousand people will be

divided into two communities, that 1s social

groups whose religion gives them a strong

sense of belonging together and being set apart

from those who differ in their religion. (Rose: 1971:184),
Shared religion and political attitudes and values in common
unite members of each of the groups in Northern Ireland.

However, inter-group conflict also tends to strengthen group

solidarity (Coser 1956) and group consciousness (Dahrendorf 1959)
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Social conflict has Increased group integration in Northern

un i

Ireland. Some authors have suggested that there developed

among the Protestant populdtion something akin to 'a seige

mentality in response to their perception of themselves as

being under a continual threat from the Catholics.42

The significance of the terms Catholic and Protestant with
respect to the present social confiict in Northern Ireland
is, in large part, derived from their historical relationship.

I am convinced that the distinct communities
indicated by the terms Catholic and Protestant

are the prime realities of the situation. This

is not the same as saying that religion is the

main factor. Religious affiliation in Ireland is
the rule of thumb by which one can distinguish
between native gaelic stock and those who came from
Scotland and England. (O'Brien: 1974: 16).

Historically this division corresponds to the relationship
between oppresser and oppressed, exploiter énd exploited.43

The origins of the cleavage date back to the seventeenth century
colonization (Plantation) of Ireland by England.Ml

From the beginning of the colony, religious
categories were absolutely basic and inescapable, and
this continues to be true. Religion in Ulster
was, and is, important for 1ts own sake ... But
religious denomination was the hallmark of, differing
cultures and communities. Catholics belonged to the
community that was of Gaelic stock, that had suffered
defeat and- (unjustly they believe) dispossession,
that had been forced into a mould of political impotence
and of social and economic inferiority, that looked
for deliverance to the overthrow of English power in
Ireland

Conversely, Protestants ... belonged to the
community that was colonial in origin, was economilcally
and politically dominant, and that saw itself as the
loyal British population, defending its superior
culture against rebellious, priest-ridden, and
barbarous natives ... attempts to ... destroy its
British inheritance of civil and religious liberties

(Moody: 1974:9)
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While I accept Moody's statement quoted above that
religious categories are critically important, this does not
explain how, after three hundred years after colonization
and fifty years of an independent parliament in Northern

Ireland, religious categories still structure the political

world.

A Phenoménological'-‘SymbOIIc Interactionist Approach to the
45

Problem

Many accountsuG of social conflict in Northern Ireland
recognizes the historical dimension of the problem. That is,
they include a brief account of Northern Ireland's past,
and then proceed to tackle the problem in the present. I
should like to suggest that these approaches, despite supef—
ficial appearances, are ahistorical. They do not offer an
account of the process through»which the past influences the
present in Northern Ireland.

As an alternative approach to social conflict in Northern
Ireland, I shall analyse the problem from a perspective that
emphasises the socially and historically constructed nature
b7

of reality. I am, therefore, not interested in history for

its own sake, but to the extent that it is a living element

in the present. That is, I am interested in describing and
analysising the role of history in shaping ideas and structures
that are related to divisions and social conflict in Northern
Ireland. My problem could be defined in symbolic interactionist
terms as an analysis of the career of sectariansim in Northern

Ireland.u8
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Briefly, I shall treat the problem as a case of a non-
dialecticaily socially constructued reality.ug‘ That is, I
will argue that the soclal relations, and corresponding
typifications of social actors, that characterized the early
experiences of settlers and native relationships were inter-
nalized by succeeding generations as objectively real. How-
ever, as the objective features of Cathelic and Protestant
relationships changed, consciousness or definitions of reality
did not.50 I am, of course, referring to politico-ideological
reality.sl ‘The problem could be described as one of cultural
lag, but‘this is a label, not an explanation. Bo@h the process
of how this happened and the subjective significance of social
heritage in Northern Ireland must be considered.

Non dialectical modes of cognising, where historically
derived social typifications and stereotypes are internalized
in an unrevised and unquestioned fashion, préduce mythical
thinking.52 Typifications are not checked with or related to
present reality. The problem, as I see it, in Northern
Ireland,&as among other things; one of 1abe1in_g.53

In analysing reality as socilally constructued we can see
that part of the problem in Northern Ireland derives from
altnerative definitions of realify. I will show that a major
source of conflict stems from the discreﬁancy between legal
boundaries and socially perceived ones, between constitutional
definitions of entities and the existence of real community

divisions. Objective and legal definitions of the situation

do not always correspond with the social actors' and his
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group's intersubjectively meaningful ones. Many deny the
legitimacy or existence of institutional boundaries that claim
to divide men from those with whom they feel a natural sense
54

of unity. Thus many Catholics in Northern Ireland still

feel a sense of unity with the rest of Ireland. On the other
hand, Protestants in Northern Ireland, would resist any attempt
to merge them with the Catholics in the South.”” There are

both structural and conceptual barriers to political integration,
or even political stability in Northern Ireland.

I shall show that the problem stemming from structural
political realities in Northern Ireland can be explained by
analysing the process through which the state was founded on
sectarian divisions. I will argue thaﬁ the state of Northern
Ireland depended on CGatholic-Protestant estrangement for its
political stability. The conceptual barriers to overcoming
Catholic-Protestant estrangemen£ derive from the continued
existence of two separate groups in Northern Ireland, which
give rise to alternative sub-universes of meaning. I will
show how the two groups perpetuated inherently antagonistic
politico-ideological realities, or symbolic universes.

Like all social edifices of meanihg the subuniverse

must be 'carried' by a particular collectivity, that

is the group that on-goingly produces the meanings

in question and within which these meanings have
objective reality.52

The exlstence of a major political-ideological cleavage
greately increases the problem of establishing a stable
symbolic canopy for the entire society. It also falls to

provice consensus on a universe of meaning within which
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discussion could take place. Existing sociological reseérch
on Northern Ireland supports this. Rose found thét there was
a ''predisposition of Ulster Protestants and Catholicecs to live
together as long as polities is not involved."53 He emphasized
the role of national identity and group loyalty in explaining
social conflict and added that "... the things that correlate
with basi¢ political outlook in Northern Ireland are few.
Moreover, the most important thing - religion - is about a matter
that 1s ultimately not of this world."su Hickie and Elliot
concluded that,
éhe clearest thing that comes out of any -

study of Northern Ireland is that there is only

one real conflict and because this is a conflict

about values, it results in a polarization rather

than an active conflict which could be beneficial
to the society.55
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CHAPTER 1

THE PERSPECTIVE

The perspective used in this thesls holds that knowledge
and social reality is constructed. This is not anventirely
new position. From Vico1 we learnt that man constructs his world
historically. Kant emphasized the activity of the mind in
knowing. TLike modern-day phenomenologists, he claimed
that it is not the world 'out there' that we know, but
that we experience phenomena. Kant held experience to be
médiated by the apriori categories of the mind.2 Modern
phenomenolggists do not posit the existence ofjinherent
structures of the mind, but speak in terms of conceptual
categories or typification schemes of consciousness. To
a greater or lesser degree they return the individual's
responsibility in determining knowledge to society. Soclety
is seen as prbviding the conceptﬁal categories (through
language or symbolic systems) through which experience is
mediated, interpreted, and'organized. Alternatively, or
concurrently, society may ascribe the individual a certain
soclal position with 1ts attendant perspective.3

Symbolic Interactionists and Phenomenologists vary in
the degree of independence from sdciety they ascribe to the
individual. While it may be agreed that knowledge is
dependent on a perspective,‘there 1s disagreement over the
extent to which the individual 1s the ultimate source of

thils perspective.

In this thesis I will explore the usefulness of an approach

~25-
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based on symbolic interaction and phenomenoiogy, in under-
standing a macro-sociological political process. It is my
belief that a purely structural analysis of soclal conflict
in Northern Ireland cannot deal adequately with the sub-
jective meaningfulness of the situation, while aﬁ"ovér—
emphathetic perspective falls to realize the coerciveness

of "sociai facts". 1In an ahistroical application,;, neither
approach can treat society as both objectively real and
subjectively created.

The level of analysis and the time period to be con-
sidered can be important factors in the shaping of per-
spectives. That is, in their micro-sociological application,
one side of socilety's dialectical character tends to be
stressed by symbolic interactionists. As Hall points out,
"The image of man, as represented by Blumer, Goffman and
Stone is that of creator of his own world. At a macro-
sociological level, soclety can still be conceived of as
socially constructed. However, this does not imply that
man is free to create it in any manner; rather, man may be seen as

reconstructing soclilety in an almost predetermined manner.5

Society makes man.

The use of a dialectical and historical approach to
society6 overcomes the limitation of an over-subjectivist
or over-objectivist bias. Historicaljy, men collectively

produce society. Biographically, man is largely produced

by society.
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Although the dialectical relationshlp between conscious-
ness and reality (soclety) 1s perhaps most truly realized
at the lével of history, this relationship should be seen
as exlsting at every moment in the sense that society is

always a process.

The Perspective: Basic Concepts

A symbolic interactionist-phenomenological based
sociology views reality as socially constructed. Blumer,
for example, states that "Human beings act towards things
on the basis‘of the meanings that the things have for them“,7
Meaning, és he sees it, "derives from or arises out of,
the social interaction one has with one's fellows".8 He

also holds that "The 'worlds' that exist for human beings

are composed of 'obJects' and ... these objects are the

products of symbolic interaction.“9 Society itself 1s seen

as a process of symbolic interaction.

Berger conceilves of the soclally constructed reality in
dialectical terms. He explains that,

Soclety is a dialectical phenomenon in that it is

a human product, ... that yet continuously acts

back upon its producer. Soclety i1s a product of

man. It has no other being except that which is
bestowed upon it by human activity and : conscious-
ness. There can be no social reality apart from man.
Yet it may also be stated that man is a product of
society ... Society was there before the individual
was born and 1t will be there after he has died. What
is more, it is within society as a result of socilal
processes, that the individual becomes a person, that
he attains and holds onto an identity ... Man

cannot exist apart from society. The two statements,
that soclety 1is the product of man and that man is
the product of soclety, are not contradictory. They
rather reflect the inherently dialectic character of

the societal phenomenon.10
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As in symbolic interadtionism, there 1is an emphasis
placed on the notion of emergence, and on the processual
view of social 1life.

Berger and Luckmann identify the three moments that
characterize the essential dialect of the construction of
soclal reality as externalization, objectivation, and
internalization. Externalization is seen as an anthropological
necessity, while internalization is seen as the process of
becoming social.

Externalization is the ongoing outpouring of human

being into the world, both in the physical and mental

activity of men. Objectivation is the attainment

by the products of this activity ... of a reality

that confronts its original producer as a facticity

external to and other than themselves. Intern-

alization is the reappropriation by men of this

same reality, transforming it once again from

structures of the objective world into structures of

the subjective consciousness. It is through extern-
alization that society 1s a human product.l1

Because the collective objectivated products of men's
externalization confront later generations as objective
and opague reality, they may have a coercive or constralning
influence. The dialectical process results in man con-
structing a 'taken for granted reality'. A great deal of
human action is routine, "once meaning is agreed upon,

conduct can flow along lines of custom, tradition, and

ritual.l2

The processes involved in socliety's construction are
typification and institutionalization. Schutz identifies
typifications as cognitive constructs, organized by criteria

of relevence, or interests.l3 A social actor's biography



29.

may determine what elements of the situation are (percelved
as) relevant to him. Societally.taken for granted reality
is made up of ready made constructs which allow men in
everyday life an adequate understanding of others in order
to interact. When typifications of actors and actions are
reciprocally shared, institutionalization is said to have
taken plade. Soclal structure can be conceived of as the
sum total of'these instifutionalized typifications, and ~
tﬁe rchrren% patterns of interaction established by méans
of them.lg

Thus in Northern Ireland the beliefs and relationships
of previous generations ﬁay be understood to have been
institutionalized and sedimented in a non~dialectica1
fashion so that they became objectively real, 'coercive'
and unrevisable elements in the world of succeeding
generations., That is, the actioﬁs of past generations
appear to have destroyed the ability of those living in

the present to create their own political worlds.

The Social Construction of Reality: A Process Characterized

by Consensus and Conflict

Symbolic interacfion and phenomenologically informed
soclological perspectives are usually associated with a
view of soclety that emphasizes consensus.15 However, the
perspective need not be taken to necessarily 1mply héppy
agreement in the social construction of reality. Rather than

being based on cooperation, unequal power may declde whose
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definition of reality becomes imposedA(institutionalized)
as the "real" or dominant one.16 Reciprocal typifications
which characterize institutions imply knowledge of social
expectations, but it cannot be assumed that these are
accepted as legitimate by all of a population.17 Institutions
may rest partly on outef conformity. In analysising such
a situation one needs to know the physical and social means
of exerting power.

Rather than stressing the collective and consensual

nature of socilally constructed worlds, soclety may be seen

as a "negotiated order". Strauss describes this order as
follows
(In the negotiated order) ... relations ... are... a

blur of conflict, cooperation, and compromise
initiated and guided by cross-cliques. The resulting
negotiative context understandably is something rather
complex ... the work arrangements and personal
relations which evolve within this negotiative

context constitutes a considerable proportion of what
reasonably be called the social order. g

The symbolic interactionist approach therefore, should
properly concern itself with power relations. The state
of Northern Ireland itself may be understood to have been
the outcome of a long process of negotiation, and the
institutionalized reality carried -the 'marks' of pasé and

present Catholic-Protestant conflict and power-struggle.

Institutionalized Inequality

The concept of institutionalized inequality may be use-
ful in discussing the allegations and evidence of discrimination

against the Catholic minority in Northern Ireland. Rather
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than arising out of a personal consplracy against ény one
side, discrimination may be seen as an inevitable consequence
of value laden institutions,‘produced fhrough negotiation.

The success of one group allows them to impose
structural limitations on the ability of the other
group to compete or negotiate. The successful group
organizes the institutions of the society for their
own purposes and values so that less powerful are
consistently screened off from access, skills,

resources. The situation perpetuates itself 19

Given the institutionalization of rigid stereotypical
definifion5~of Catholics, discrimination is not perceived
as such, but as a necessary and justifiable course of
action, in order to ensure the continued existence and
stability of the state. This should be appreciated in
ordef fto understand how such explanations as that offered

below by the Prime Minister from 1942-1963 (quoted below)

are both subjectively legitimate and rational,zo

Interviewer: Have the persistent allegations of
discrimination against Catholics in the North
worried you?

Lord Brookborough:  Yes, one does not like the ideas,

but I would like to make this plain. The Nationalists,
always say there is discrimination against the Roman
Catholic. Well there is no discrimination against

Roman Catholiecs, gqua Roman Catholics, because they worship
in a different way. What there is is a feeling of
resentment that most, and let me emphasize the most,

that most Roman Catholics are anti-British and anti-
Northern Ireland. This 1s nothing to do with religion

at all. But there is this feeling of resentment

that here 1s a man who.is out to destroy Northern Ireland
if he can possibly do so. That I think is it. They

say why aren't we given more higher positions? But how
can you give somebody who 1s your enemy a higher position
in order to allow him to come and destroy you?
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Interviewer: Are you not talking in terms that might
have been true in the 1920s?

Lord Brookborough: No, I'm sure it still holds.
I'm perfectly certain that if they got the chance
they would push Northern Ireland into the Republic,

Inferviewer: Is it not the democratic right of anyone
in Northern Ireland to be a nationalist or anti-
partitionist?

Lork Brookboroﬁgh: Yeé; absolutely his democratic
right.

Interviewer: And therefore to expect completely
equal treatment from the state?

Lord Brookborough: Well, its very difficult to answer
that, but surely nobody 1s going to put an enemy where
he can, destroy you?

Interviewer: Even if he is going to use constitutional
‘methods to do it?

Lord Brookborough: No, I wouldn't.

Unintended Outcomeg of Meaningful Action

Symbolic Interaction and phenomenologically informed
soclological perspectives tend to offer explanations of social
reality that emphasize subjective meaning. Understanding
is eouched in terms of the actors! definition of reality.
Although I take this to be an integral part of my analysis
of conflict in Northern Ireland, I will show that it is also
necessary to look at-'uninténded consequences' of social
action. All the implications of action are not necessarily
there in the original project, neither does subjective

meaning exhaust all the poésible meaning of an act or situation.

Lichtman writes,



33.

Human action can be understood neither independently
of the meaning which the actor gives it, nor simply
identified with his own interpretation ... Activity
has an objective structure which is often discrepent
with its intended meaning... Human beings can only

act towards the world on the basis of some "under-
standing", but i1t does not follow from this that theilr
activity, or the world, possesses the character

which they "understand" it to have.21

Human beings who believe that human nature requires
constant warfare and social violence cannot be said
to harbour the real possibility of mutual cooperation
and love. But a given view of the world may itself
be mistaken... We need also to inquire into the
origin of this mistaken view and the soclal

function which it in fact Serves.,,

In the chapter on the historical process of reality
construction I inquire into the origin of certain ideas about
the world that exist and pertain to social conflict in
Northern Ireland. In a subsequent chapter on alientation,

I examine the interests and function these serve.

Phenomenological View of the Historical Process

One of the primary concerns of phenomenological sociology

is the illumination of the natural attitude of the life-
23

world. The natural attitude refers to the 'taken for

granted'!, the world which we take as real. Natanson explains,

The "taking as real" which is involved here is
not a matter of inference or formal prediction
but an initial seeing and grasping, a perceptual

seizing of the object or event as real, and as real
for all of us. 5

Schutz sees the life-world as primarily a social, or
intersubjective world. It is the world as lived in, experienced,
and appreciated by '"common-sense men carrying on the cognitive
and emotive traffic of daily life".25 The world 'taken for

granted' forms the basls for action, it is characterized by



34,

shared typifications and ideal type constructs which form
the matrix for the possibility of sobial life. According
to Kersten, the 'taken for granted!', common-sense world is
.. a non-sclentifically categorized and concept-
ualized world, penetrated by inter-subjective,
socially derived and istributed meanings of many

kinds conferred on it by members of the community
living in that world.26

Phenomenologists see the past as a dimension of the
social world. That is, they see the intersubjective world
as historically grounded, carrying the marks of our
predecessors.27 |

The cultural world exists through tradition,.in that
we are contlnuously building on sédimented meaning from the
past, which enters our consciousness as taken for granted
reality. For phenomenologists, the whole of the cultural
present implies the past, therefofe,

to make the orilgins of’any present cultural
formation evident is to disclose or reperform in
substantially like ways the production of

sedimented meanings.28
History, for the phenomenologists, and as it is treated in
this thesis,’involves the tracing the origins of meaning
structures given in the_present to ﬁheir origins.

For phenomenological sociologists, man's experience of
his world is a communal affair, not private. The world that
makes sense to me is largely a product of my relationship
with qthers;29 The world we live in is a cultural and a
historical one, where the past forms part of the common
30

‘stock of knowledge at hand?.

The stoék of knowledge at hand largelv contains conceaptual
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rules, typifications and constructs that are both socially
approved, and socially derived. The life (cultural) world
thus has prioritv over the individual. That is, sedimented
neaning structures may exercise a constraining effect on
the individual. Much of what we take to be knowledge does
not originate in personal experience, but is socially tran-
smitted. - The life world does not consist of pure objects,
but is a world interpreted, apperceived and apprehended in
a certain way. According to Gurvitsch, i1t is the cultural
world of eaéh speclfic socio-historic group.3l

.‘the schemes of apperception and apprehension
play a determining role in and for perception.
They contribute essentially towards making the

fhings encountered such as they appear 1n perceptual
experience.32

These cultural formations act as determining influences in
that, projects depend on the categorization and typification
that govern their production. Projects, and therefore action,
depend on the meaning and relevance structure of the life-
world, -to a great extent. Schutz argues that,
It can be further shown that at least one aspect
of the biographically and situationally determined
systems of Interest and relevences is subjectively
experienced in the thinking of everyday 1life as

a system or motives for action, of choices to be

made, of projects to be carried out, of goals to
be reached.

33
People are born in to pre-existing worlds which are 'carried!
by members of their group or significant others. Thus
previously established structures and beliefs may become
very real and meaningful elements in the life experience of

new members. In chapter five I analyse how one's blographical
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experiences as a member of elther the Catholic or Protestant
community function, through soclalization processes, as

determinants of political beliefs and loyalties.

The Phenomenological Interpretation of History

A phenomenological view of history does not see 1t as
freating facts, but Interpretations and accounts of facts.
It recogﬁizes that historical interest is a function of time
or a scheme of relevence.Bu

History for the person in the street is know and

interpreted within a subjective schema. History's

deeds and events are refracted through the prism
of relevence, and the emergent qualities are the

fragments which constitute the individual's
historical awareness.

35

Awareness is always relevence directed, so the question for
phenomenologists becomes, not what is significant for history
but what is historically significant for the subject. There-
fore, in looking at history in Northern Ireland, the emphasis
is not on hisﬁory itself, but on interpretations and the
significance of history in the present.

In recognizing that human existence has a socio-
historical dimension, phenomenologists are interested in soclio-
historic cultural facts as they enter into conéciousness

36

and define and determine it. Consciousness is seen as
the ultimate ground for awareness and knowledge, and is

essentially characterized by intentionality.

History as a Dialectical Process

As already stated, Berger and Luckmann (1966) argue

for the interpretation of history as a dialectical process.
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That is, an analysis of social conflict in its historical
dimensions in Northern Ireland would require
... a systematic accounting of the dialectical
relation between the structural realities and

the human enterprise of constructing reality -
in history.37

Howeyer, historical ahélysis ralses many préblems.
Many functionalist, evolutionary, and utoplan theories may
be seen as having a deterministic conception of the historical
process; Carr (1964) and Arendt (1961) warn that such a
deterministic approach to history reduces it to teleology.38
For Arendt it implies a confusion of meaning and eﬁds. The
retrospectively imposed 'logic' of history cancels out meaning
into a chain of purposes. That is, the end product of history
becomes confused with the meaning of history.39

The use of the dialectic does not necessarily avoid the
tendency towards determinism which a view of society as an
ongoing concern may bring. There are many problems concerned
with using the dialectic as an intellectual tool for under-
standing history. For example to claim it is a characteristic
of objective historical reality may make it a causitive
factor by which history develops. . In this thesis I accept
the dlalectic as a process of social change, and as a charact-
eristic of certaln relations. As a process it remains open.

A dialectical conception of history recognized its objectilve
and subjective dimensions. Man is both the subjective creator
of history, and the product of inherited objective reality.

Marx suggests this when he says,
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Men make their own history, but they do not make
it just as they please. They do not make 1t under
circumstances chosen by themselves, but under
cilrcumstances directly encountered, given and
transmitted from the paSt'Ml

Weber also, in considering the gquestion of necessity
and .causality in relation to historical research, suggests
the rejection of both materialist and idealist interpretations
of histor&. He argues that they both accomplish equally
little in the interest of historical truth. 2
A.phenomenology of history does not commit itself to a
theory of .history, in the sense that it posits no historical
laws. Such phenomena have no foundation in the human
experience of social reality.u3 History is seen as an open,
indeterminate procéss of objectification in which social

4y

reality 1s constructed.
For the phenomenologists, as in this thesis, the concern
is not with objective truth. Rather, hisfory
provides the myth which justifies the present,

but the present is also a necessary culmination of
where history has brought us tO'MS

Historical Understanding

A historical perspective may provide an alternative
understanding of socilal reality. -Mannheim, according to

Wolff, holds that full understanding of a cultural phenomenon

or object.

requires three kinds of understanding: that
of its objective meaning which is given immediately;
that of its expressive meaning; and that of its
documentary meaning.UG
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Events acquire a new significance when placed in a historical
berspective. |

Like the phenomenologists, Dilthey suggests that the
subject matter of history is 1life in its temporal d:’Lmens:'L(_m.Ll7
Although Dilthey stresses the centrality of subjectivity in
understanding the human or social world, he argues that
historical understanding transcends the narrowness and
subjectiveness of individual experience. It links the part
to the whole, the discrete to the continuous. Events are

understood in their mutual dependence.

Life seen as a temporal succession of events
which effect each other is historical life.

It is only possible to grasp it through the
reconstruction of the course of events in a
memory which reproduces not the particular events,
but the system of connections and the stages of
its development. ... What memory accomplishes
when it surveys the course of a life is achieved
in history by linking together the expressions
of l1life which have become part of the objective
mind, according to their temporal and dynamic
relationship. This 1is history “ g

For the phenomenologists, historical reflection "strips
any cultural world of the matter of course character which
it has for those who simply 1live in it”.SO It shatters the
taken-for granted reality of everyday life. Thus, in
Northern Ireland, the apparent ‘objectiveness’ of political
worlds and the reallty of certain beliefs and attitudes may
be experienced as less ‘objgctive' by realizing that reallty
is tenuously grounded in the conscilousness of man and may be,
at minute, denied and so destroyed. For this to happen in

Northern Ireland men must abondon their myths which sustain
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political redlities. The world must be experienced to some
extent, as an open process, so that men are freer to create
a new reality rather than inherit a rigid one from the past.
This process of constructing social reality would involve

the destruction of many existing structures.

Mythical Thinking: A Non-Dialectical Approach to Hlstory

Collingwood (1961) identifies myth as a pseudo history.
Although as an activity it resembles history in that it looks
at the past, myth is not concerned with temporal human relation.
The mythiqal conception of the world is a closed one. Myth
does not seek to answer questions about reality, but to reaffirm
and repeat what is already believed. Myth is a -temporal in
that it has no conception of different dimensions of time.51
Both present and future lack an open indeterminate character
(in consciousness), in that sense myth is timeless.

Hence, when a myth 1s couched in what seens a

temporal shape, because it relates events one of

which follows another in a definite order, the

shape is not strictly speaking temporal, it is

quasl temporal: the narrator is using the language

of time succession as a mteaphor to express relations
which he does not concelve as really temporal.52

I have already argued that everyday thinking is influenced
by sedimented meaning structures from the past. Kersten (1970)
offers a phenomenological account of myth. Kersten argues
that where the 'stock of knowledge' in society provides a
common frame of reference for mutual understanding, é mythical
stock of knowledge provides invarient structures of reality.

Typical beliefs and constructs are inherited unrevised from
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the past. Reality 1s seen through, and compared to the past.
Nothing novel 1is recognized.53 Reality 1s perceived in its
similarity to what went before. Ideal-type constructs remain
tied to rigid concrete past experience, or fixed beliefs

about the past. Myth must be repeated. Therefore, the meaning
of what is happening in the present is compressed into the
greatness ‘of the past. The future becomes sharply defined

54

before hand. The contours of the past are imposed on the
future, the present is "de-thematized", and deliberately
overlooked.55 Kersten also suggests that the fusion of past
and future is the root of the timelessness of myth.

Such mythical thinking must be seen as non-dialectical.
Thought is not realted to (present) reality. Conceptual
constructs are reifled. Reality is over determined. The
actuality of the past gets a privileged position.56 Ambiguity
or discrepencles are overlooked where the past provides rigid

proto-typical ideations. What is happening, and will happen,

becomes seen in terms 1rrevokably determined by the past.

Reification

Myth, as described above, can be seen to be founded on
a way of thinking about the world. Myth 1s essentlially symbolic
and imitative. As a mode of cognizing it comes close to
reified thought. The process of reification is a specific
form of the objectivation provess in which social relations

gain the character of relations between things.57 Both deny

man his role as creator of his world. Both, as non-dialectical
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ways of thinking and being in the world reduce man to an
object in the historical process, or universal scheme of things.
Abrendroth describes reification as follows,

Our current historical situation thus makes 1t

clear again and again that social institutions -

social economic conditions which produced men's

"soclal process of production, political organizations

(e.g. the state) and legal norms, but also political

theorems - raise themselves ad independent powers

over those human beings who have created them.

. As long as this situation exists, it will be

a continuous task to make man master of his own history.58
Ideology

Ideology is a key concept in this thesls. I have
describe social conflict in Northern Ireland as politico-
l1deological. This concept must be defined, and its- use

clarified. Following Mannheim (1936) I use the concept of

ideology to indicate the total weltanschauung of an age or

group.
Here we refer to the ideology of an age or a
concrete historico-social group, e.g. of a class,
when we are concerned with the characteristics

and compositions of the total structure of the
mind of this epoch or of this group.59

Mannheim suggests that ideas expressed by a subject should be
regarded as functions of his existence and group membership.
This means that opinions, staéements, propositions,
and systems of ideas are not taken at face value but

are interpreted in the light of the 1life-situation of
the one who expresses them.60

The total conception of ideology therefore calls into question
the subject's total world-view (weltanschauung), including

his conceptual system, and attempts to understand these as an



43.

outgrowth of the collective 1life in which he participates.6l

T will argue that the two major groups in Northern Ireland
carry two different politico-ideological thought systems,
which have provided them with alternative modes of experiencilng
and interpreting reality.

Ideology, as used in this thesis, does not imply conscious,
deliberate, or calculated deception and distortion by the
holders of these beliefs and world-views. As a concept
ideology posits no causal connection between interests or
social situation and the perspective associated with the group.
Rather, t&tal weltanschauung relates to the collective 1life
of an individual in a group, in a particular historical period.

Holzner (1972) is close to Mannheim when he suggest
that ideological knowledge i1s grounded in the individuals
experience of collective l1life, his group.

Religious beliefs, social or political faiths,

most legitimating values rest on epistemologies

and frames of reference fundamentally different

from those centrally constitutive of the world

of empirical work. In this domain of reality

construction certainty 1s not usually based on

the experience of mastering objects, but rather

on the experience of meaningful identity in
the context of social loyalties and acceptaces...62

Ideology, which is tied to social identity, is sharply
contrasted by Holzner to the empirically based knowledge of
work, or science.63

Mannhein and Holzner, however, may differ on their

conception of the relationship between 'interest' and ideology.

Holzner argues,
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By "ideology” we mean a limited aspect of the
interpretative order of faiths and beliefs, namely
those reality constructs and values which serve

to legitimate the claims for power and prestige

and the activities of groups and their members.
Ideologies are, thus, legitimating symbolizations.6u

This interpretation of ideology seems closer to Mannheim's
"particular conception of idéology". This conception of
ideology operates primarily with a psychology.of interests.65
To the extent that "legitimate" as used by Holzner refers to
deception, or is causally related to interests, it differs
from Mannheiﬁ's total conception of ideology and the concept
used in tﬂis thesis. To the extent that the concept of
"fegitimate" is used as Berger and Luckmann (1966) define it,
Holzner and Mannheim appear more in agreement.

According to Berger and Luckmann 1egitimations explain,
Justify and render plausible the institutional order and

social reality.66
Legitimation as a process 1s best described as a
"second order" objectivation of meaning. Legitimation
produces new meanings that serve to integrate the
meanings already attached to disparate institutional
processes. The function of legitimation is to make
objectively available and subjectlively plausible
the "first-order" objectivations that have been
institutionalized. While we define legitimation by
this function, regardless of the specific motives
Inspiring any particular legitimating process, it should
be added that "integration" in one form or another, is
also the typical purpose motivating the 1egitimators.67

Legitimations have cognitive and normative dimension. That
is, they imply values and knowledge.68 They tell the individual

how and why the world is as it is, thus implying and directing

how he ought to act.
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For Berger and Luckmann symbolic universes are the highest
and most encompassing level of legitimation. Symbolice
universes

are bodies of tradition that integrate

different provinces of meaning and encompass

the institutional order in a symbolie totality, ...

symbolic processes are processes of signification

that refer to realities other than those of ‘

everyday experience. ... The sphere of pragmatic

application is transcended once and for all ...

[In the symbolic universe€] all the sectors of the-

institutional order are integrated in an all-embracing

frame of reference, which now constitutes a universe

in the literal sense of the word, because all human

experience can now be conceived of as taking place

within it.6

9
The symbolic universe is conceived of as the matrix for social
reality, blographically and historically. Identity and social
position are legitimated by this socilal construct. All realms
of conceived of possibility and actuality are integrated and
explained within this meaningful totality.Yo So defined,
symbolic universe, as a concept seems close to Mannheim's

definition of weltanschauune.

The application of the concept to the empirical context
of Northern Ireland requires some minor clarification. Filrst,
I shall show that there are two major schemes of ultimate
meaning or symbolic universes in Northern Ireland. Second,
symbolic universes can be understéod as legitimating "interests"
in the broad sense of the word. By 'explaining' the world,
symbolic universes may justify it, or legitimate the claims

to power and bases of identity that the universe carries.

Berger and Luckmann argue that the 'narrower' definition
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of ideology should be poroperly applied "When a particular
definition of reality comes to be attached to a concrete

nTl However,‘although power interests are

power interest.
attached to "ideologies" in Northern Ireland, the latter,
narrow definition of ideology is not adequate. The concept
of interest is too narrow, and the relationship between inter-
est and thought (ideology) is problematic. The concept faills
to confer the sense of overarching significance and meaning
that is attached to social conflict in Northern Ireland. Thus
I use the ”tétal conception of ideoiogy" or weltanschauung
and symbolﬁc universe interchangeably.
Given the centrality of the power struggle to social conflict
in Ireland, it would be distortive to subsume it as an incidental

element of the ideological struggle. I therefore describe

social conflict in Northern Ireland as politico-ideological.

Iéeology: A Non-Dialectical, Reality'— Trancendent Mode of

CogﬁiZihg
As already shown, Berger and' Luckmann argue that symbolic

. 2
universes are transcendent integrative frames of reference.7

Mannheim also defines 1deologies as reality -transcendent.

In the course of history, man has occupled himself
more frequently with objects transcending his scope

of existence than with those immanent in hils existence
and, despite this, actual and concrete forms of social
life and have been built upon the basis of such
"ideological" states of which were incongruent with
reality.73 .

Contrasted with situationally congruous and adequate
ideas are the two main categories of ideas which
transcend the situation -l1ldeologies and utopias.
Ideologies are situationally transcendent ideas
which never succeed de facto in the realization of
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their projected content. Though they often become
the good-intentioned motives for the subjective
conduct of the individual, when they are actually

embodied in practice thelr meanings are most frequently
distorted.7u

For berger (1967) and Berger and Pullberg (1966) ideology,
as a form of false consciousness, 1s a non-dlalectical mode

of cognizing. More properly, the dialect between thought an

reality is lost tO'consciousness.75'

Conclusions

In the preceeding sections I have outlined the basis of
a sociological perspective that sees reality as socially and
dialectically constructed. The construction of soéial reality
1s conceived of as a process in which power and the ability
to create, impose and act towards one's definition of the
situation is very important. This process is one in which
man 1s both producer and product, historically and biographically.
The life-world is conceived of as primarily an intersubjective
world that is historically grounded. That is, it is greatly
influenced by our predecessors. Man 1s both the subject of
history, and the product of inherited objective reality.
Myth and Ideology are defined as two non-dialectical
modes of cognizing. The mythical mode of thought ensures
that the past is (seen to be) repeated, while ideological ways
of thinking transcend reality. Both are world views.that are

discrepent with empirical reality.
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The implications of the perspectivevas outlined for the
study of Northern Ireland are many. First, Ideologies in
Northern Ireland are social products. If one is to under-
stand their meaning one has to understand the history of
their production.

Likewise, structural and conceptual divisions between
Catholics and Protestants are largely the outcome of.the
historical process of sedimentation, of tradition. One must
therefore inquire into the process through which history
influence§ ideas and structural reality in Northern Ireland.
One needs to understand how history, or interpretations of
history, legitimates different political activities.

The social construction of reality was described as a
process characterized by both consensus and conflict. I
have argued, and will document in the next chapter, that
Northern Ireland, as a soclal réality, was a negotiated order
in which inequality became institutionalized. On many occasions
I.will point to the non-dialectical mode in which various
processes occured. Strictly speaking the social construetion
of reality is always a dlalectical process, but this dialectical
may be lost to consciousness thus causing alienation and
reification. I will discuss these issues in chapter four.
However, I shall use the term non-dialectical loosely to apply

this process of non-dialectical consciousness.
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CHAPTER IT

-THE HISTORICAL PROCESS: OF REALITY CONSTRUCTION

Peoples perception of the 'truth' or reality, even if
it is objectively incorrect, and their reaction to
the truth being shown to them are social facts of at
least equal importance as the truth itself. If
people believe and act upon their folk-lore and myth
and stereotypes as obviously they do, then 1t is
absolutely necessary to have a thorough knowledge of
their ignorance either if we want to explain their
behaviour as disinterested social scientists or to
change it as committed ones.q

introduction 

In this chapter I want to trace Catholic and Protestant
structural and psychological social divisions in Northern
Ireland to their historical origins. I will show how conscious-
ness was externalized and objectivated into political and
1deological reality, and show how the social relations that
characterized an earller historical period became objectivated
into the institutions in Northern Ireland. I will analyse
the role of history in shaping politico-ideological reality of
Protestants and Catholics in Northern Ireland.

Secondly, I will argue that both groups' mythical inter-
pretations of history legitimate thelr existence and their
actions. As with the individual, identity integrates the
discrete experiences of his_biography (past), so in the North,
the myths called history allow each group a sense of .continuity
with the past. Their "reflective consclousness superimposes

the quality of logic on the institutional order'”.2 History

~53-
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existing as 1f objectively real for each group, reinforces the
objectivated and institutionalized political relations and

beliefs.

The Nationalist Version of History's Use of Myth

The nationalist version of history is usually recounted
as the story of Ireland's fight for freedom, and her unceasing
struggle t6 once again become a separate entity from England.3
This view of the past is not a rigorous or intellectual one,

but draws its inspiration from folk memory, ballads,

commerations and a selective and emotionally taught
version of Irish history.u

Folk music in Ireland was strongly influenced‘by the
"rebel ballad", which glorifies the physical-force rejection
of English rule in Ireland.5 Poetry again reinforces this
theme as in the typical lament for dead patriots. It recalls
gallant but futile uprisings, immortalizes the 'undaunted’
courage of the Gael, and promises eventual success. The appeal
has typically been on emotional grounds, moral (or ideological)
grounds, seldom on pragmatic or utilitarian bases.6 mT,.. the
romantic Ireland ... glowing not only from the Pearse poems
and his Irish-Ireland school, but from the poetry of Plunkett
and MacDonagh",7 embodies the patriotic spirit which drove
them and others to rebellion and executionﬂby the British in
1916. W. B. Yeats,8 in poetry and drama, recognized a particularly
Sinister side of Irish nationalism; its cult of blood sacrifice,

which so inspired Pearse9 and seems characteristic of today's

IRA:
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What was specilal about Pearse was the intensity of

his commitment to a sacrificial form of nationalism,
his vision of the past as a long chain of sacrificies,
and his imaginative understanding of the power over
the future which further sacrifices could exert. He
was determined himself to be part of such a blood
sacrifice, inspiring other blood sacrifices, as the
Fenians had done.10

‘What is important . about this for my work is that tradition
is central.to Irish Nationalism. This tradition of political.
separatism from Britain was sedimented in diverse cultural
formations. Specific interpretations of history and a rigid
attachment to an unrevised vision inherited from the past
are characteristic of both Irish republicanism and ﬁationalism

The militant Irish Republican Movement, has
continued almost unchanged: the goal is the
same, an Ireland both Free and Gaelic without
cant or compromise,

Steeped in their own hlstory, traditionalist to

the core, Irish Republicans have largely misinterpreted
the past.ll

One point must be clarified here. Historically, there
are two forms of nationalism in Ireland, differing less in
ideology than tactics. One aspired to achieving independence

from Britain through parliamentary means, the other, through

militarism or physical force. The IRA12 is obviously in the

tradition of the latter. Of them Bell says,

Worse than misreading history; the Irish Republicans
have often transformed tactics into principles,
waging the struggle on the level of techniques

enshrined in the past rather than struggling on a
new road. 13

Increasingly as failure's shadow lenghtened, gradually
after 1923 the use of physical force grew to be more
important than the ultimate aim: the campaign was more
valid than the Victory.lu

However, the support for militant republicanism has always
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been numerically exceedingly small in Ireland;15 its
most influential political role has perhaps been indirect.
Its members' activities reaffirmed and re-articulated the
mythical view of history that was central to political 1life
in Ireland; it revealed the brutality, immorality and
injustice of British rule in Ireland.16

Nationalist and republican ideologies were grounded
on and legitimated by mythical misinterpretations of history.
Myth, as a symbolic process, reaffirms the message about the
ideal. As a form of non-dialectical thinking it ensures
that present and future are seen in terms determined by the
past. To the extent that it offers a definition of reality
that is incongruous with reality it may functionAas a self-
fulfilling-prophesy.

As in the rising of 1916, the myth can be seen as an
important component of the movement. Myths move men,17 and
this was realized by the leaders of that rebellion, who
feared that Irish revolutionary zeal would be lost due to
growing material prosperity under British rule.l8 However,

More important than the dream of a great blow for

Ireland, a new generation's contribution to an

Irish-Ireland free of the Saxon would be gone; with-

out such a gesture the slow absorption of Ireland
into Great Britain would continue ... Ireland

desperately needed a glorious failure to awaken the
latent revolutionary tradition.l9

Myth is a symbolic process of reality construction,2o but to
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be effective in creating an image of the ideal in men, 1t
must be repeated. It was not a glorious fallure that was
needed in 1916, but an affirmation of the reality that they
myth carried.gl In its repetition myth renews itself, so
founded on myth the rebellion of 1916 recreated a myth.
... 1916 came to have a significance for most
Irish people that transcends that of all previous
revolts against British rule. This last rebellion
had been intended to create a new myth, and so in
fact it did. But this myth ... simultaneously had
the effect of creating an even deeper division than

that which had formerly existed between the nationalist
and unionist tradition.22

Mythical interpretations»of reality, and their repetition
, 23

and feaffirmation in politicai rituals are centrél to an
understanding of Protestant politico-ideological reality and
action also. I shall refer to this political creed as
'"Unionism'. Before examining the role of myth in Unionism

it is necessary to clarify the extent to which the ideologies

and political creeds in Northern Ireland might be conceived

of as forms of religions.

Politico-Ideological Conflict: Religious Conflict or Not.

The similarities between nationalism, Unionism, and religion
are marked. In all cases myth, ritual and symbolic practices
unite those who believe. Typically, there is a prime concern
with the ideal, or sacred.gu For Berger and Luckmann,
religion is a symbolic representation of the institutional
order in its totality.25 As such, religion appears as an
institutionalized expression of ideological reality, or the

symbolic universe.
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Fallding (1974) in discussing the 'inclusive' definition
of religion suggests the concept should recognize the
religious character of many phenomena:

As for the other "isms”, one 1s never sure how

inclusively such terms are applied, but it seems

possible for "humanism", "nationalism", and .

comparable terms to be used with the same

sacredness as we found in nazism and communism= “in
which case they designate rellgions.26

In the analysis of social conflict in Ireland it becomes impos-
sible to isolate religion and politics because of their
historical. intertwining. Both can be seen as significant
themes, spanning spheres of reality. Religious symbols
functioned as political symbols. However, this does not
suggest that they were really referring to the same reality,
or that politics were invoked for the sake of religion, but
that they are both of ultimate intersubjective importance.
Fallding expresses the similarity here:

I am wanting to call them religious because

they exceed political concerns and glow with a

supernatural light. Of course, like Arendt,

I am thinking of them as very pervasive movements

in thought and society and not simply as the

forms of government or political strategies these
produce.27

The nationalist expression of- this 'religious' dedication
to their ideal is clearly articulated by Mac Swiney,

It is a spiritual appeal, then, that primarily

moves us. We are urged to action by a beautiful ideal.
The motive force must likewise be true and beautiful.
It is the love of country that inspires us o8

The Protestants saw their cause a
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and like the nationalists shows a typical religious concern

with sacrifice,
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When we see the men of Ulster filled with that

noble spirit of self-sacrifice in behalf of liberty

which fired thelr ancestors, displaying more than

any other men today their patriotic devotion

we cannot hold aloof ... It means that we are ready

to make any sacrifice to avert the greatest of calamities.29

The various political 'creeds' in Ireland can be inter-
preted to have been part of the symbolic system that governed
a group's 1ife, and provided its members with a shared def-
inition of their total reality.30

Many of the concepts that apply to the study of religion,
such as myth; ritua1,31 and sacrifice, have thelr parallel
in the stﬁdy of political ideologies in Ireland. Patriots
were promised immortality in song and verse. Religion and
nationalism (orange and green32), can be understood as
conceptually interlinked legitimations of ideal universes
of meaning. However, nationalism or unionsim must not be
seen as religious movements in disguise. Both refer to
ideals and reality-transcending aspirations that, unlike

religions, are capable of realization within the material

world.

THE HISTORICAI, ORIGINS OF POLITICO-IDEOLOGICAL REALITIES IN

" NORTHERN TRELAND °

As the sub-title suggests, I will investigate the origins
of various political traditions and ideologies, showing how
the historical pattern of sedimentation of social and political
reality accounts for a great many of the features of Catholic-

Protestant conflict in Northern Ireland today.
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The Myth of Ancilent Nationhood

Republican and nationalist movements have repeatedly;
legitimated their activities and beliefs by appealing to the
Irish "tradition of nationhood"33 and to the concept of an
indivisible island. However, the belief that Ireland was a
political entity3u until the English came is not substantiated
by historical records. It was, and still is, a politically
useful myth that arises out of the beginning of Irish nation-
alism in the late nineteenth century. Since then, claims to
national independence and unity have emerged as potent
political themes.35

Ireland, at the time of the first major interference from
England via the Norman warlords in the twelfth century, was
divided into many small kingdoms or "tuathas". These were

36 Perhaps the main

continually at war with each other.
sources of unity, to the extent.that it can be said to have
existed, were a common language - Gaelic, and a common religion-
Christianity.

By the relign of Henry VIII, in England, Normanshad
replaced many Irish chieftans as rulers, expecially on the
east coast. On the whole they adopted Irish customs and
language and made very little difference to the mass of the
inhabitants' way of 1life.

The concept of nationhood is a modern one, and the notlon
of a political entity of Ireland 1s probably two centuries

old.37 Clans, not nations were the political reality in early

centuries of Ireland-England relationships. However, republicans
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and Nationalists trace it further back:

The movement for an Irish Ireland, Free and
Gaelic, at times seems to stretch back over a
thousand years into the celtic twilight.38

An IRA, view adds that conflict is part of the ancient
struggle: "Yes, there 1s reason for it all! For seven

hundred and fifty years in generation after generation, we

have suffered ... n39

The Historical Origins of The Association of Power and

" Religion in Ireland

T will show in chapter 4 that religion and class,
rather than class and politics, run together in the present
conflict in Northern Ireland”o. I will now briefly outline
the origins of this phenomenon. As will be shown later, the
combination of religion and politics largely expalins the
insoluable and persistent character of social conflict there.

During the sixteenth century religious changes which
accompanied the English reformation were introduced into
Ireland as part ofba plan of Anglicisation. Using the religious
issue, English monarchs broke the power of their anglo-
Irish lords. The religlous wars of the Reformation in Europe
were also clearly associated with political power struggles.ul
Religious oppression that accompanied the reformation established
an enduring pattern in Irish history.

while the mass of Irishmen, thought their

church was proscribed, remained invicibly catholic.

So the cause of Gaelic independence became linked with
the cause of catholicism el
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The fight against rule from Rome, which characterized
the sixteenth and seventeenth century reformation Europe,
1s still a central theme in the present day conflict in Northern
Ireland. The major political slogan and rallying cry of
Unionism or the Protestant cause was and i1s traditionally
"Home rule is Rome rule. Paisleyu3 embodies this politico-
religious tradition among Protestants in the North.

I am loyal to the principles of the great Protestant

Reformation and refuse to barter my heritage for a

mess of ecumenical pottage. I am loyal to the

Queen and the throne of Britain, being Protestant

in terms of the revolution Settlement. I am loyal
to Ulster, the Ulster of our Founding fathers.uq

The traditional association of religion and politics is

established. It 1s seen as a legacy from the reformation.

England Legitimates Rule in Ireland; a Legacy from Feudal Days.

From the time of Henry VIII, the 1link with the English
sovereign, and later Britain, haé legitimated various claims
to rule in Ireland. During his reign England first began to
establish effective rule in Ireland. Rather than enter into
open conflict with his lords in Ireland, who were of dubious
loyalty, Henry chose the role of Feudal Xing. To some lords
he offered protectioniin return for their allegiance. They
surrendered their lands to him; he~restored it. In this manner
the King of England became the "XKing of Ireland". From this
period also stems the association of loyalty to England and

Protestanism, for English rulers, or those appointed by the

English monarchs, were generally Protestants.
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Ulster: the Last Gaellc Stronghold, and the Genesls of the

" Problem

Ironically, Ulster was the last stronghold of Gaelic
resistance. With its fall, centralization of rule from Dublin,
subject to and enforced by Eﬁgland, was officially‘complete.
This event marked the genesis of Catholic-Protestant conflict

In Northern Ireland:

The historical roots of the modern Ulster problem
can be traced to the early seventeenth century
when the province was first brought under English
control and colonized by Protestant settlers.u5

Until the seventeenth century, English colonization of
Ireland had generally been through the introduction of
landlords and upper class English to replace Gaelic and rulers
of Norman descent. The majority of the population, peasants
or tenants, were little affected by this. The colonization
of the North introduced a new phenomenon. There occurred
widespread introduction there of a practice already begun
on a very small scale in the South - the plantation:

But the plantation ... meant a social revolution

in Ulster, a clean sweep of all the traditional

property rights of the occupying Irish. Only a

small number of Irishmen were continued as

landowners under the scheme, and the whole

area . thus owned was only a small fraction of what

was granted to the newcomers.- The great mass of

Ulster Irish remained on their former lands, but
degraded to the status of tenants—at—will.uG

English and Scottish colonists settled in Ulster. They
differed from the natives in religion and language.u7 How-

ever, as many planters were Scottish, they and the native
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Irish came from the same genetically mixed stock.

.. whatever their ethnic origins, they were
easily distinguishable from the Gaels, ... by the
fact that they spoke a dialect of English and were
protestant in religion ... During the critical

seventeenth century they were repeatedly reinforced
by fresh migrations -+ )8

The significant feature of the Ulster colonization that
distinguished it from earlier and later colonization was that
it involved mass displacement of the native population from
their lands, as well as a change in ownership.49 The settlers
differed from the natives in language, religion, law, custom,
economy , éhought and art.SO The settlers built manor-houses,

established towns and villages, and the new 'society' took

root.

Institutionalization of Fear and Hostility

I shall here trace the origins of various elements that

characterize Catholic-Protestant relations in Northern Ireland

today.

First, there 1s the sense of fear and hostility between
both groups. The Catholic community has a long-standing sense
of grievance towards the Protestants; they in turn see them-

selves as having been under a continuous threat from the
1 .

Catholics.5 This can be partly understood by inguiring into

the historical process through which social reallty was

objectivated.

it has to be recognized that the colony was
established 1n an atmosphere of ferocious hatred
and bitterness ... the mass of the Ulster Irish
could regard the plantation in no other light than
as a monstrous injustice ... This in turn provoked
no less ferocious counter-activities from the
colonists and induced in them a siege mentality
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that became one of their dominant characteristics.52_

O'Brien53 is convinced that the historical legacy of the
siege mentality is of political importance today. It is embodied
in political slogans such as '"not an inch".5u He suggests
it fluctuates:

Here, I am conéerned with the place of this move-

ment in the history the Ulster Protestant siege-

mentality; filrst as apparently breaking down that
mentality: and then as re—establishing it.55

What needs to be explalned is. how fear of Catholics became
institutionalized among the Protestant community. "That fear
was there from the beginning. At different times it faded
away, only to return. It is there now."56

We can see how the early social divisions, with their
attendant attitudes of fear and hate, became reified in the
institutionalization of Protestant-Catholic relationship,
thus becoming self—perpetuating.: As a non-dialectical mode
of cognizing and objectivatiop,'reified institutions deny the
indeterminate character of the future.57 According to Magee
(1974), "From the very beginning there was fear as the early
colonists were ever conscious of the dispossess natives as
enemies biding their time.”58

The two communities remained Bitterly divided. Natives
and settlers in the North can be understood as having established
reciprocal typifications of é high degree of anonymity with
respect to each other on certain issues and relevances.59

The barriers of religion, language and other cultural factors

would have increased the tendency towards rigid and stereotype
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typifications, rather than typifications built on sensitive

60

understandings of each other as individuals. de Paor's

account of the attitudes of the Protestant colonizers supports
this. They saw thelr relationship with the Catholics as a
struggle for 'freedom religions and laws' over ... popish

superstition and Gaelic Barbarism".6l

Reified institutionalizedlegitimations and typifications
from the reformation are still found in the structure of
everyday life consclousness in Northern Ireland today.

a Protestant believes in standing on the
ground of our forefathers and the Reformers

and willing to shed our blood for the glorious
cause of the gospel.62

Being convinced that the enemies of Faith and
Freedom are determined to destroy the State

of Northern Ireland, and thereby enslave the
people of God, =63

A letter to the UDA Bulletin shows an extreme example of the
prevalence of indiscriminate stereotypes in present day

Northern Ireland. The term nationalist is equated with

Catholic in the North.

I have reached the stage where I no longer

have any compassion for any nationalist, man,
woman or child ... It's them or us. Why have
[our men] ... not started hitting back in the
only way the nationalist bastards understand?
That is ruthless, indiscrim inate killing ... If
I had a flame-thrower, I would roast the slimy
excreta that pass for human beings...6u

An gccompanyingreply said, "Without question most Protestants

would agree with your sentiments ... we do.”65

The fears and prejudices of the early days of colonization

were transmitted to succeeding generations.
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The seventeenth century struggle between colonists

and natives was marked by atrocities on both sides, the
memory of which proved enduring ... which provided the
settlers with myths and legends to bolster thelr

mcrale in centuries to come. ¢

A phenomenological account of history does not posit a
metaphysical concept of group memory or collective mind. How-
ever, it does account for intersubjectively and historically
shared typification among a group, such as Catholics and
Protestants in Northern Ireland.

First typifications can be seen to have come to be
shared by people facing a similar situation. For the colonizers
and natives, we can understand how common relevances organized
their respective conceptualizations of the wor'ld.67 Sallach
argues,

Social disruptions affect large numbers of members

simultaneously. Wars and depressions, for example,

have similar consequences for entire classes of

socletal members. Thus it becomes important to

examine specifically and historically, the way in which

groups and classes share consequences, the way prior...

Interpretive schemes increase the likelihood that a

given group or class will respond 1In a collective
manner., 68

Second, as already stated, typifications are largely

socially derived. "Reality" and "knowledge" 1s often inherited.69

The Genesis of Self-Fulfilling Prophecies in Northern Ireland.70

As Sallach (1973) argues above, prior interpretative

schemes increase the likelihood of self-fulfilling prophecies.
71

This is a common phenomenon in the North even today,’ as in

its political past.
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Historical accounts tell of how the protestant settlers
lived in antlcipation of a native uprising. Expectations were
fulfilled and ideologies reinforced, and so justified, when
in 1641 the Catholics rebelled. .This event was interpreted
in terms of preconceptions. In such a rigid manner of cognising,
expectations and stereotypifications become self-fulfilling.
Empirical e&ents, through interpretation in terms of a rigid
perspective, become explained in terms of this world view.
Discrepancies and anomalies are not perceived, so the per-
spective is not revised; rather, misinterpretations of reality
ensure commitment to it. The events of 1641 were inhterpreted
in terms of assumptions about the 'barbarous' nature of the

Catholics:

The policy of the Irish leaders was directed against
strong points held by the government in Ulster, not
against dispersed colonists. But their followers
burning with a long damped sense of wrong drove out
the planters from the homes they had established on
confiscated land and murdered many of them. There was
no wholesale or concerted massacre of the planters but
in the confusion of the time combined with the willing-
ness of the colonists to believe that their worst
expectations had been in full measure fulfilled it
became an established conviction that the Ulster
Catholics had risen and slaughtered the Ulster
Protestants to plan, a plan worse than that of St.
Bartholomew. TFear and hatred were intensified, and
lent added bitterness to the vengeance which was
exacted by Cromwell's puritans.72

Sedimented meanings from the past serve as important
components of the intrinsic énd imposed relevance structure
of people in Northern Ireland. Past societies produce and
besﬁow typification schemes by which future generations may

come to organize their world -- unquestioningly taken for
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granted. Myth is central to thils process in Northern Ireland.
Here is Paisley's account of the events outlined above, which
he chose td recount in the 1969, a period of tense Catholic-
Protestant relationships:

In 1641 the Roman Catholic Church decided to

exterminate the Protestants in Ulser, and there

took place one of the most barbarous and bloody

massacres in Irish history. It was led by the

priests of the Roman Catholic Church and the rivers

of Ulster ran red with Protestant blood. In the

town of Portadown the River Ban was so choked with

Protestant bodies that the Roman Catholics could
walk dry-shod across the river'.73

I shall identify other social mechanisms that perpetuated
historically derived prejudices later.

I have pointed to the origin of the traditional relation-
ship between power or politics and religion in Northern
"Ireland. As shown in chapters 3 and 4, this has remained
characteristic of Ulster's political 1if‘e.7Ll I will now
outline the origins of class ambiguities with respect to
politics in Northern TIreland today. That is, I shall identify
the origin of what many authors see as Ulster's central

political problem; the sectarian division of the working class.

The Origins of the Sectarian Division of "Objective Classes"

in Northern Ireland -

I use the term "gbjective" class to refer to a group of
similar socio-economic position, but who lack 'class' or
subjective consciousness of them selves as a group. Such a

75

category may also be referred to as a "eclass in itself'.

The colonization of Northern Ireland was different from

the colonization of the rest of Ireland in that it introduced
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into the country English and Scottish settlers of all objective
social classes. These were Protestants. However, Protestants
in the rest of the country were almost exclusively members bf
the upper class. According to Moody (1974) colonists
(Protestants) of all objective classes experienced themselves
as a community. He argues that "the colonists were no mere
landowning ‘superstructure but comprised real communities ...”76

Political identification, therefore, was in terms of
religion not class. Whether or not this political unification
of different 5bjective classes, according to thelr religious
persuasion; should be termed "false consciousness'", is not
relevant. In fact, conflict in both Ireland and England
during the seventeenth century, although overtly religious,
" concealed class conflict and a power struggle between different
economic and ideological groups. Religious denomination
since that time became the badge distinguishing exploiter from
exploited, the victor from the Vanquished.77 Hall (1972)
suggests that the simplication of political complexities to
facilitate the mobilization of support 1s an important
political strategy. Certainly, to simplify Catholic-Protestant
conflict in ITreland into seeing it as religious warfare is a
gross distortion. )

Some factors relevant to an understanding of present day
conflict in Northern Ireland‘emerge clearly at this poeint.

First, during thils period of early colonization Catholic-
Protestant relationships were firmly established as mutually
antagonistic, as were their respective definitions of politico-

religious reality.
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Second, Protestants, generally formed the ruling class
in Ireland. Only in Ulster did you have 'obJective' lower class
Protestants.

Third, Politics appeared as determined by, or assoclated
with religious persuasion, rather than-class. As shown in
chapter U, religion still appears to function as a social
determinant of politics in the North today. In that chapter
I also link the subjective identification of religion and

politics to "objective" or social structural realities.

Conclusion .

In this section I have pointed to the origins'of social
and sectarian divisions in Northern Ireland. I have identified
the roots of the ideological and structural features of the
‘present conflict. Most significantly, I have located the
origin of the traditional association between religion and
politics, and the tendency for politics to cross-cut or tran-=

scend objective class divisions.

HISTORICAL SEDIMENTATION: PROTESTANT IDEAS AND STRUCTURES

In this section I will discuss how some phemomena already
identified as relevant to understanding social conflict in
Northern Ireland were reinforced and reaffirmed, thus hardening
the "objectiveness" of the socially constructed world. The
past can influence the preseﬁt only to the extent that 1ldeas
from the past, or the consequences of man's actions in the
past, are transmitted. That is, the past, to be influential,

must be a living feature of the life-world.
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The Significance of History

“For Protestants, perhaps the symbolically most
significant event in history was the deféat of the Catholile
King James II of England by the Protestant King William_of

Orange at "The Battle of the Boyne"}

The Seige of Derry and the Battle of the Boyne

(12 July 1690) not only ensured William III's

succession to the throne of Britain and provided

the colonists with their own set of enduring folk
memories; they also established in Ireland a

Protestant ascendancy which holds sway until modern
times and is only now coming under challenge in Northern
Ireland. If one is to understand the 'siege mentality'
of many Ulster Protestants, and the emotive force

of slogans such as 'Remember 1690' the experience of

the colonists in the seventeenth century cannot
be ignored.

78
However, in chapter 4 I shall argue that the term 'Protestant
ascendancy' is distortive in that the Protestant working class
can be seen to have only an ’illusion'vof power.

The historical tradition of the battle of the Boyne is
transmitted in legend, verse and song.79 It has become the
focus for the Protestant or ‘orange' myth.8o The 'message'
of the myth is reaffirmed in annual parades and ceremonies.

It is significant that the anniversary of the battle of the
Boyne is the national holiday of the North, and that the
symbolic colour of the state is 'orange'.

Sedimented experience i1s constitutive of the political
worlds in the North. The sedimentated experiences of both
collectivities can be understood as having become part of the
general stock of knowledge of both groups. We can see that
by the end of the seventeenth century general patterns in

political cognitive activity had crystallised. Of those days
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O'Brien says:

The Cathollecs were dispossessed and loyal to the Pope.
The Protestants held the land and were loyal to the
crown. Applying the opinion that each section had

of the other, the entire population was made up of
heretics and traitors.81 .

Today, sedimentated conceptual political categories appear to
have been little revised. The influence of history on 1deas

is marked. A statement given to the Dublin Sunday World

reveals this:

We are a highbred race decended from men ... who
colonized Northern Ireland ... For four hundred
years we have known nothing but uprising, murder,
destruction, and repression. ... What 1s happening
now mirrors similar events in the seventeenth,
eighteenth, and nineteenth centuries.

Once more in the history of our people we have
our backs to the wall, facing extinction by one way
or another. This 1is the moment to beware, for
Ulstermen in this position fight mercilessly till
they or thelr enemies are dead.82

Apart from demonstrating the role of the past in shaping

ideas, we can see that such political statements reveal a

mythical mode of cognising.

Mythical Thinking in Northern Ireland

I have already identified myth as a certain non-dialectical
mode of cognising where the contours of the past are imposed
on the interpretation of the preséﬁt or the future. Edelman's
(1971) development of this concept with specific reference to
political myth is of particular relevance to Horthern Ireland.

For Edelman

The word "myth" signifies a belief held in common
by a large group of people that gives events and

actions a particular meaning; it is typically
socially cued rather than empirically based.83
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He adds that

It is therefore not the substantive nature of a
particular political issue that determines whether

a granslation into myth will occur, but rather the mode
of cognising or of apprehending any issue. The polar
opposite modes are, on one hand, tentativeness in
reaching conclusions and systematic care to check
hypotheses against empirical observation and, on the
other hand, apprehension through social suggestion,
generating beliefs not susceptible to empirical check
or revision. In the second mode ... what is mythical
and unobservable is publically affired and believed,
for it evokes social support.84

This 'mythical' mass definition of one's opponent, not
as complex social beings ... but as objects embodying a particular
abstract function ... [such as] aggression, evil,”85 or
domination is a feature 6f political 1life in the North. Lord
Brookborough, Prime Minister from 1942-1963, exemplifies this
tradition:

Catholics are out to destroy Ulster with all their

might and power. They want to nullify the Protestant

vote, to take all they can out of Ulster and then
see 1t go to Hell.86

I have shown how selective interpretations of history
legitimate such stereotypification of 'political' others.
Both groups' mythical categories of thought were non-dialectically

institutionalized in Northern Ireland.

Collectively and Historically Objectivated Typifications

Phenomenological soclology reéognizes that peoples'

definitions of reality are often shifting, dynamic and fluid.

It also recognizes that they.may be consistent and accurate
portrayals of the 'objective' state of affairs. Indeed, the

root relation of fear and resentment between Catholics and
Protestants was Jjustified, and hardly discrepent with 'objective'

reality. However, these typification schemes were reaffirmed
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generation after generation, so that, as Schutz would
argue, members of the life world took for granted what others
believed. Having been reaffirmed, typifications became an
Integral part of the 'taken for,granted reality'. So much
so that even when the 'original objective' reality on which
they were based changed, conceptual systems remained unchanged.88
This source of social continuity rests on some assumptions
about the life-world. Schutz suggests that,
A1l this presupposes our faith that things will
continue to be as they have been so far, that what

our experiences of them has taught us will also
stand the test in the future.89

However, the failure to continuously test, question and compare
typifications and definitions of others against 'objectiVe'gO

reality can be identified as a non-dialectical mode of cognising.

The Orange Order: The Formal Institutionalization of Ideology
For hundreds of years the £ransmission and sedimentation
of Catholic and Protestant politico-ideological meaning struétures
vis a vis each other continued.90 The concept of ideology
should be used here, for modes of thought implied more than
mere political position or attitude, but rather a total way

of integrating and experiencing the world.91

The Orange Order was a formally institutionalized mechanism
for perpetuating 'ossified' or reified historical Catholic-
Protestant relationships and sectarian ideology. By this I

mean that this organization institutionalized the social
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relations of the seventeenth and eighteenth century, in a non-

dialectical manner.

The Orange tradition which gave a kind of moral to
the subjugation of Catholics had, therefore, a special
attraction to the Protestant peasantry :
The colour orange was adopted as a symbol of
Irish protesant patriotism that became associatéd
with memories not only of King William's victorles

but also with the earlier struggles of the 'protestant
colony'.92

Senior (1966) goes on to say,

"The Orange tradition was assocliated closely with
the maintenance of what was called the 'protestant
ascendancy'... '

: the 'lower orders' of protestants ... as
a result of the penal code, had become a kind
of plebian aristocracy, Latent fears of Catholic
domination could be aroused among them 1n any
part of Ulster...93

Economic competion for land, and,iater Jjobs, in the
iﬁdustrial city of Belfast, was common befween Catholics and
Protestants. However, the function or concern of the Orange
Order appears to have been primarily réligious, ﬁolitical, and
according to some authorities largely sectarian. Boyd (1969)
argues,

But why 1s bigotry carried on so relentlessly,
like a heriditary disease, from generation to
generation? The answer probably lies in the
continued existence of the orange lodges.gu

A commission in 1857 reported that,

The Orange system seems to us to have no other
practical result than as a means of keeplng up

the Orange festivals and celebrating them, leading
as they do to violence, outrage, religious
animosities, hatred between classes and, too often,

bloodshed and loss of 1life e g5

Although the Orange Order was founded in 1795, the Orange
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sentiment or Idéology dates further back, as Senlor suggested.
Today it exlists as a religious fraternal and political body to
which all unionist members of parliament must typically belong.
Membership requires a politico-ideological commitment.
a member is pledged by his oath ' to avoid

countenancing (by his presence or otherwise) any

act or ceremony of Popish worship'. Throughout

its history, the Order has seen itself as the

primary institution opposing Catholicism and
Catholic influence in Ulster.96

This order existed until very recently as a symbol and as partly
the means of institutionalized Protestant power.

In 1968, a survey estimated the membership of the Orange
order at thirty two per cent of the adult male Protestant

population.97

Since the increase of overt conflict in the North,
this percentage is reported to have increased, as have the
number and intensity of violent incidents associaﬁed with the
celebration of Orange festivals. fOrange parades can be seen
to function as 'ritual reaffirmations of symbolic realities'. The
most important of these being the annualvOrange twelfth of July
parade. The 'message' of this ritual was "explained" in a recent
letter to the Belfast Telegraph.

Orangemen that day not only commemorate a very

significant military and political victory, but a

great deliverance from Roman slavery in much the

same way as the Jews each year commemorate thelr
deliverance from bondage in Egypt.98

What is significant abéut the Orange order in the context
of this chapter is that it has remained the fullest expression of
traditional Protestant solidarity and Protestant ascendancy.

Its influence on the present situation stems from two main factors.

First, it perpetuated the 'Orange ideology' and anti-catholice
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sentiment. Second, 1t has traditionally been intimately
connected with political power in Ulster. This tradition is
expressed by Lord Cralgavon, the North's first Prime Minister.
He, 1ike all subsequent prime ministers, was a member of the
Orange order.

I have always said that I am an Orangeman first and

a politican and member of this parliament afterwards

A1l T boast is that we are a Protestant Parliament

and a Protestant State.99

From this we see that the institutions of the state carried
a definition éf political reality from which Catholics were
automaticaily excluded.

Since 1971, the influence of the Orange order on the course
of events has become much less than that of the Protestant

paramilitary organizations; ''the Protestant Backlash”.loo

Derry: Scene of Catholic-Protestant Hostilities 1689, 1968

The official name of Derry since 1613 has been Londonderry.
Although the ancient Irish name of Derry is generally applied
to the city throughout TIreland, some Protestants and the British
in general use the official title. The term Londonderry is a
politically emotive one.

In 1689 the Protestant population of Derry withstood a
lengthy siege by Catholic forces. Thelr victory is celebrated
each year by the Apprentice Boys' parade around the walls of the
city. Both the parade and ecological structure of the city
reenact the traditional mythical scenario. Catholics live out-
side the ancient city walls. Protestants parade around the walls,

symbolically keeping the menacing Catholics out.
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According to O'Brien, Derry is a symbol of the
Protestant spirit of Ulster, ”Derry City is a Protestant Holy
City ... (it is) at the center of Ulster Protestant iconography
religion and patriotism”.101

This might partly explain why Derry, which on demographic
grounds, given that its population was predominantly Catholic,
was not included in the Free-State.

In 1968, a civil rights march in Derry met with severe
repression by the forces of '"law and order".102 Rather than
the events in themselves, it was the media coverage more than
anything tﬂat was probably responsible for the emergence of
world-wide recognition that Northern Ireland had a 'political
problem’'.

The symbolic significance of Derry largely explains the
intensity of the violence and social conflict associated with
events of political relevance there. The march or parade is a
traditional symbol of dominance in Northern Ireland. In 1968,
the Civil Rights Association adopted a strategy that seemed to
have been an international feature of the civil rights movement
of the nineteen sixties, the 'protest march'. However, in
Northern Ireland, parades symbolised another reality. The
Catholicecs had 'adopted' a traditioﬁa1102 Protestant symbolic
gesture. The result was explosive.

Finally, although the forces of law and order attempted
fo control and limit civil rights marches, the control of Protestant
maréhes seemed 'politically dangerous'. In 1969, after months of

severe conflict, 1t was widely believed that if the annual Derry

Boys' parade was held it would cause violence. Civil rights
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marches were banned on such grounds.
(Prime Minister) Chichester-Clark himself believed
that the feelings of the Protestants about the
sanctity of their traditional parades was so strong
that the Apprentice Boys, the Orange Order, and the
entire Unionist party would rise and crush him if

he banned the Derry parade. That, at least, was the
message he gave Harold Wilson... 103

As expected Derry erupted in disorder on that occasion,
this time ﬁore seriously than before. The violence spread to
Belfast, and by the fifteenth of August sectarian conflict was
so intense in Northern Ireland that the British Government sent

troops to Northern Ireland to 'return' peace to the province.

Conclusion

In this section I have identified the historical sedimentation
of various structural and conceptual features of Protestant
or Unionist politico-ideological reality. I have bointed to the
symbolic significance of places, dates, events, and political
gestures. I have also indicated that there is a tendency to
translate political issues into myth, and to simplify complex
situations into a basic dichotomy of 'them and us', good and
evil.

Finally, the role of the Orange order in transmitting the
sedimented political experiences of previous generations of
Protestants into the general 'stock of knowledge' has been
examined. Furthermore, the Orange order prévides the 1link
between the conceptual reality of Orange, Protestant or Unionist
ideology, and the objective reality of political structures of

Protestant domination in Northern Ireland.lou
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HISTORICAL SEDIMENTATION: CATHOLIC IDEAS AND STRUCTURES

I shall now outline the origin and process of transmission
of various features of the nationalist or Catholic politico-

ideological reality in Northern Ireland.

" The Historical Roots of Institutionalized Catholic Inequality

Catholic political and economic inequality is one of the
main issueé of political conflict in the North. The Civil
Rights Association was founded in order to rectify this perceived
situation. The objective reality of this clalm is discussed in
chapters three and five. I shall now inquire into the roots of
this phenomenon.

By the eighteenth century the British conquest and
Protestant supremacy in Ireland seemed compiete. The victors
enacted the 'penal laws' which denied civil and religious liberties
to Catholics. Significantly, this codified in-an enduring manner
Catholics'underlying status. The consequences of labelling a
group as inferior, and as outside of respectable society are

still felt today.

The penal laws were to some extent a defense
mechanism, and it was hoped that, if they were
strictly administered, the degraded and impover-
ished Catholics would never be in a position to

rise again. Especially in Ulster, where Protestants
were the most numerous, religion became the criterion

whereby a man civil rights and economic opportunities
were determined.lo5

Under the penal laws the Catholic majority in Ireland was
prohibited from voting, holding certain types of property, renting
lana except on short leases, holding public office and entering
liberal professions and so on. VWhile neither designed explicitly

i1 S

to stamp out the natives' religion, n'or convert them, the penal
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laws ensured that Catholics as a group were excluded from obtaining

significant amounts of property or political power'.106

That is,
Catholics formed the lower objective economic class in Ireland.
As already shown, the ruling class in Ireland was Protestant and
the penal laws ensured it remained so. Protestants in Ulster,
however, also 'objectively' belonged to the lower class. The

107

bulk of thé land of Ireland was Protestant owned If the

penal laws reinforced the identification of opposed classes in
terms of religion it also increased the attachment of tha pea-
santry to the Catholic church. According to Beckett,
in the absence of an intelligent professional
middle class {of Catholies] ... political leadership
passed naturally to the clergy. The great political
power of the Roman Catholic Church in modern Ireland

can be traced directly to the effectiveness of the
eighteenth-century penal COdeS'lOB

Political Unification_of Protestants

I have already indicated that there were class differences
among Protestants. As used 1in this thesis, the term Protestant
refers to a political category rather than a religious or class
grouping.

During the eighteenth century the ruling class was typically
Anglican or of "the Established" cburch. Dissenters such as
Quakers, Hugonots and Presbyterians were also discriminated
againstlo9 although to a lesser extent than Catholics. Unified
Political Protestantism finally hardened in the ninetéenth century.
Along with the reaction to the rebel uprising of 1798, events of

the subsequent half century completed the social construction of
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the political category of political protestantism.

Then the removal of the remaining greviances of
Presbyterians, the evangelical movement which was
militantly anti-Catholic, and the influence of
divines such as Henry Cooke and hugh Hanna, blurred
the sectarian divisions between Episcopalians and
Presbyterians and created the concept of political
Protestantism. 110

The Origin of the Republican Myth

Just as events of a hundred years earlier are central to
the Protestant mythical mode of political thought, so the events
of 1798 are the focal point of Republican mythology. The period
at the end of the eighteenth century 1s often described as the
period in which 'Irish nationalism awoke‘lll, suggesting that
somehow this spirit was inherent, although inactive, in Irishmen.
Rather, consciousness such as nationalism should be seen as
emerging through a dialectical interplay between man and 'objective'

or social reality of the specific historical period. Nationalism

should not be divorced from its social situation.

Agrarian Unrest: Class Warfare, Sectarianism or Nationalism?

Associated with increasing pressure on land during the
third decade of the eighteenth century, there developed in Ireland
oathbound secret societies. The motive behind their formation
was largely economic.112 They were generally designed to limit
Landlord power and protect tenants from exploitation. This
lends the character of class-warfare to the agitatioﬁ.

In the North, however, where Catholics and Protestants

were in competition for land, agrarian unrest had a clear
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sectarian element.. Catholic and Protestant sectarian groups
sprang up in resovonse to each other. They legitimated their
existence by claims of defense. Ulster Protestant tenant farmers
had enjoyed certain privileges over their Catholic counterparts
due to a land-tenure system called the "Ulster Custom", and of
course the effect of the penal laws. However, the gradual
lifting of some of the restrictions imposed on Catholics resulted
in Protestants in rural areas seeing the rapidly increasing
Catholic population as a threat to 1ife and 1ivlinood.™ 3
Underlying the fear of the catholic peasantry acquiring
arms was the economic motive suggested in the Steelboy
petition, as the catholics, by bidding against the
protestants for leases, threatened protestant living

standards. Searches for arms soon became a pretext

which disguised a terrorism designed to drive catholics
out of UlSter‘llM

A third element, that of nationalism or republiecanism,
further confuses the picture. That is, there occurred during this
period a movement called the United Irishmen, the birth of
Republicanism. This historical event is indespensible to an

understanding of the IRA, and the repﬁblican ideology.

The United Irishmen

As the North began to experience increasing economic
development the interests of some of the colonists came into
contradiction with those of the mother country. As with the
American colonists,whose success encouraged them, the'middle class
and propertied115 colonists began to chaff at the restrictions

Placed on them especially for the benefit of British trade.
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The Presbyterians ... in many parts of Ulster formed

a majority of the population and made a substantial
contribution to the wealth of the province ... at first
there was little sympathy between Presbyterians and
Catholics, but late in the eighteenth century, when the
impoverished and degraded 'papists' could no longer be
regarded as a threat to their security, radical
Presbyterians were prepared to accept their help in an
attempt to subvert the system of privilege on which that
Protestant ascendancy rested.ll6

The ideology of this movement was very influenced by the French
revolution.117 Its cause was legitimated by appeals to the
'rights of man'. The leaders of this movement exemplified a
radically libéral posiﬁion with respect to politics and religion,
maintaining‘that the two ought to be kept separate.;l8

The Society of United Irishmen was founded in 1791 by
middle class radicals, mostly Presbyterian. Its aims were to
unite those of different religions under the common name of
Irishmen to achieve independence for Ireland, democratize
parliament, and end discrimination.

However, in spite of its appeal to Irishmen to unite,
liberalism was a feature of urban rather than rural areas. Support
for the cause and its leadership originally tended to be middle
class. According to Moody (1974), Catholics flocked to the move-
ment, attracted by its anti-ascendancy position rather than its
appeal for unity among Protestants and Catholics.119

Finally, the 'revolutionary' movement among Catholics was
marked by a counter-movement among Protestants. Some .Protestants
who were previously assoclated with the liberal tradition could

not support the 'treasonable' position of the developing United
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Irishmen. More seriously, the revival of the Orange tradition in
Ulster was a direct response to the.perceived Catholic threat.
Unlike the sectarian agrarian soclieties the "Orange Society
combined Protestant tenants with land-owners 1in a secret
organization for the defence of protestant ascendancy."l2o
Historicai accounts show that sectarian bigctry was

encouraged'by political 1eaders.121

Strategically, it was in the
interest of the ascendency to keep the lower (objective) class
from forming a 'class in itself', which would have made the
rebellion dangerous. The movement was Split by sectarian divisions
and failed.. "By the act of union of 1800 Ireland was merged
Juridically in the United Kingdom and given representation in the
parliament of that kingdom."1 22

Three points emerge clearly. from this period. First, we
can now attempt to answer the question about the Importance of
different social factors in social conflict in the North. As
with the present conflict, class, nationalism, and sectarianism
were intertwined. The revolt against the ascendancy appears to
have been class-conflict. But as O'Brien points out

The trouble with that was that the landlords were

almost all Protestant. There are times when it 1is

hard to tell class war from religious war or tribal war,

and hard even for those involved to be sure which it
is they are at.l23

However, the United Irishmen.introduced a nationalist or republican
theme into the situation that remains a feature of political

life in Ireland today.



87.

Secoﬁdly, the extension of CatholicsApolitical rights
resulted in the act of union with Britain being seen as a safe-
guard of Protestant ascendancy in Ireland. >In the joint parliament,
Nationalists or Catholies would remain a politically impetent
minority. The 1link with Britain is still viewed as the safe-guard
of unionist (Protestant) ascendancy in the North today.

Finaily, sectarian divisions were reaffirmed. Equally
significant is the birth of the Orange proletariat and Protestant
ruling class alliance. This pattern will be seen to re-emerge

over and over again.

The Republican Myth

It is from the words and ideals of the leader of the United
Irishmen that todays IRA draw their Inspiration. This leader
was a Protestant called Wolfe Tone. Annually, the ceremonial
expressions of the IRA ideology was in graveside orations at
Bodenstown, burial place of Tone. The patriotic utterances of
such symbollically significant occasions capture something of
the TRA world view. All Republicans of course are not members of
the TRA, but I am concerned here with ideology rather than
organization and political activity. Typically, the IRA pledge
themselves 'to continue the struggle until their country is
free! For Republicans the source of the problem, and the enemy,
is not the Protestant community but the British in Ireland. This

definition of reality is a product of their misinterpretation of

the past being imposed on the present, a form of mythical thinking.

A124

The IR ideology is closely linked to that of Wolfe Tone. His

ailms were,
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To subvert the tyranny of our execrable government,

to break the connection with England ... and to assert
the independence of my counfry- these were my objectives.
To unite the whole people of Ireland ... to substitute
the common name of Irishmen in place of the denominatlons
of Protestant and Catholic and Dissenter ... these were
my means. g

As shown the movement was not characterized by the unification
of all Irishmen, but sectarian divisions prevailed. However,
Tone's declaration has become part of the 'nationalist myth which

tends to exaggerate the _mwapprochment between Catholics and

126

Protestants. This explains why "theoretically" Republicanism

is not sectarian. Mac Stiofain, of the Provisional IRA argues:

People say our campaign in Northern Ireland is

sectarian. I deny this ... members of the UDR

and the RUC ... are shot because they're active
agents of Britain Imperialism127

The IRA believes 1t is fighting in the interests of all Irishmen.

Those that are not Irish but British should leave.128 The IRA's

obsession with the 'British enemy' 1s obvious below.

We declare our allegience to the 32-County
Republic ... overthrown by force of arms in
1922 and suppressed to this day by the existing

British-imposed Six-County and 26-County partition

states.l29

Again

The Irish Resistence Movement renews its pledge
of eternal hostility to the British forces of
Occupation in Ireland ... [We] look forward
[to] the final and victorious phase of the

struggle for the full freedom of Ireland.l30

Republicans tend to structure the political world in terms of
the categorles of Irish and British (English). Protestants, as

Wwe saw, generally organize political reality through the constructs
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of Catholic and Protestant. ST

Tdeologically, Unionists and
Republicans are engaged in a different battle.

In practice, however, the Nationlist and Republican appeal
has been 'sectarian'.

Nationalism claimed to be non-sectarian and many

of its heroes (Tone, Mitchell, Butt and Parnell) were

Protestants: but generally speaking Nationalism

was, and continues to be, the political creed of

most Irish Catholics. Its primary aim was to secure

the repeal of the Act of Union so that Ireland

might enjoy self-government, but Nationalists did

not always agree on the form that self-government

should take, or even on the means that might be
used to obtain it.132

Although Nationalists and Republicans differed, and differ, on
tactics and the type of '"home rule", they are united on the more

general level of rejecting British Rule in Ireland.-

Ideology

The time period discussed, rather than being seen as an
account of three hundred years of'Irish history, may usefully
be seen as a stage of development. That is, what we have been

looking at was the process of development of weltanschauungen

or ideologies.

I have identified the origins and growth of nationalism,
and this ideology's crystalization as a predominantly Catholic-
based movement. I have shown the féots of Orangeism. I pointed
to the cross-class Protestant alliance that characterized the
opposition, first to Catholics in the early days of colonialism,

and second to Nationalism at the end of the eighteenth century.

The outgrowth of this was that hence-forth, a combination of
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Protestants of both upper and lower objective classes, were
united 1n their opposition to Nationalism, which to them
signified Catholic power. They came to share a common ideology
which held the 1link with Britain as sacred. Thils ideology

willl be referred to as Unionism.133

The final stage of crystalization of ideologles and
objectivation of reality will be discussed in the next sectlon.
But first it is necessary to examine the nature of ideology in
Ireland.

Ideology can be understood as an outgrowth of the collective
life in which the individual participates.l3u As we have seen,
ideologies 'developed' in Northern Ireland. They were not simply
transmitted unmodified or unaltered from one generation to the
next, unaffected by the changing socio-economic and political
situation in which the groups found themselves.l35 However, for
certain modes of cognizing there may be a basic continuity with
the past. Certain principles and ideals by which the world is,
or ought to be organized may remain unchangedrfor long period of
time. Mannheim argues that

Both conservative and progressive groups of various

kinds inherit ideologies which somehow have existed

in the past. Conservative groups fall back upon

attitudes, methods of thought, ideas of remote

epochs and adapt them to new situations; but newly

emerging groups also take up at first already existing

ideas and methods, so that a cross section through

the rival ideologies combating one another at a given

moment also represents a cross section through
the historical past of the soclety in question.136
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History, however, is more than the mere passive unfolding of
potentialities. The 'meaning' of socially held principles or
ideas may change for each generation to a greater or lesser
extent. The degree to which human thoughts and beliefs are
accepted as unquestioned and reified principles must be empirically
established. This phenomenon may be associated with particular
modes of coénizing.

According to Mannhiem the conservative style of thought
sees what "is", the status quo, as the norm. It sees the present
state of affairs as what ought to be. Progressive thought

considers and judges the actual by reference to what ought to
137

be, how the present diverges from the ideal.

Whereas progressive or liberal thought considers the
actual by reference to the possible in terms of the
normative, conservativism, on the contrary, sees

'the actual as the product of real factors' and
understands 'the norm in terms of the actual' ... And
while progressive thought derives the significance of the
particular ultimately from a utopia of the future or
from some higher norm, conservativism takes it from

the past -+ 138

The ideologies that crystalized during the nineteenth

century in Treland among the Catholic and Protestant population

both contained significant elements from the past.- 52

. the basic aims of different social groups do
not merely crystallize ideas into actual movements
of thought but also create different antagonistic
Weltanschauungen and different antagonistic styles

of thought.luo ‘

In the North, Catholics and Protestants interpret reality today

in terms of these antagonistic ideologies developed in the past.
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This process of emergence of thought and its exterealization
into objective reality culminated in the creation of the state
of Northern Ireland in 1920°'.
In the sense that the Catholic orientation towards the
Political world, when translated into conduct, threatens to
shatter the status quo, 1t may be called Utopian. During the nine-
teenth cenﬁury and to the present time in Northern Ireland,
independence from Britain has been a dominant theme of Nationalism.
In that the Protestant ideology wishes to preserve the status
quo through the continuation of Unlonist rule and the link with
Britain it may be called conservative. As I will show in chapter
four, both Catholic and Protestant modes of thought are reality
transcendent. Mannheim sees both utopian and ideological states
of mind as being incongruent with reality.lul However, given th

problems associated with distinguishing between these two

orientations, I shall refer to them both loosely as ideologlcal.

ULTIMATE OBJECTIVATION

Ihithis section I shall discuss the culmination of the long
period of negotiation between Catholics and Protestants over
politico-ldeological definitions of reality. I shall point to
the precarious nature of the socially constructed reality of
Northern Ireland. As Strauss et al argue,

Pushing our logic to its extreme, we might even
argue that the very idea of a "nation" or society

is only a fiction and that if the sociologists
subscribe to this common sense fiction rather than
viewing a nation or a society as an exceedingly
complex arena (with attendent exceedingly complex
negotiations) he may fall into the deadly trap of
merely studying the fiction as if it were a fact.lu2
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Secondly, I will point to the final emergence of politicoé
ideological categories which still function to structure the
political arena in which conflict in Northern Ireland occurs.
These 'categories' refer to two related realities. The categories
exist conceptually, in ideology. They also exist "existentially'.
By the latter I mean that they refer to real living 'flesh and
bood! groubs.

In this section I will be primarily concerned with ideological
factors related to the partition of Ireland and the creation of
two states, a Protestant and a Catholic one. 1In chapter three
I shall investigate the material and economic realities behind
fhe division of Ireland, and look at the relationship between

ideology and these "objective'" conditions.

The Emergence of the Political Categories of Unionism and

Nationalism

I have looked at the origin of these categories; now I
shall look at the final emergence of a developed and "crystalized"
form of the ideologies of Unionism and Nationalism, and at the
groups who carried these antagonistic ideologies.

The 'National demand' according to Lyons (1973) remained
the essential political question, a perennial source of conflilct

143

in nineteenth century Ireland. The 'demand' was a fundamentally

separatist one, aimed at breaking "the connections with England,

n 184

the never-failing source of ... (Ireland's) political evils.
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The political definition of the situation encoded in the
Act of Union became progressively less acceptable to the Irish
Catholic masses as Nationalist consclousness developed. The
first mass nationalist movement was led by Daniel O'Connell.
Although it was a 'non-sectarian' nationalism, it was generally
sﬁppoftediéﬁ Catholics. TIts crowning suécess was 'Catholice
emancipation', the right for Catholics to sit in parliament as
Irish r'epr'esentatives.IL15 O'Connell's mass movement for repeal
of the Act of Union finally failed in 1843,

The growth of political power among Catholics evoked a

counter response from the Protestants.

Ulster presbyterians and episcopalians™ haunted by
the nightmare of a catholic ascendancy replaying
protestant ascendancy, composed their differences

and joined forces in fervent and steady support of the
union, and in implacable hostility to nationalism 46

The abortive rebellion by the Young Irelanders in 181-18,“l7
the Fenian rising of 1867, and the extention of the franchise
1872, all served to heighten Protestant fears of Catholics as a
growing political force in Ireland. The Young Irelanders, as
with other nationalist movements in Ireland, was well within the
tradition of mis-interpreting history for political ends.

The history of Ireland as interpretated fo the

people by the Young Irelanders through the medium

of their paper, the Nation, and through other forms

of popularization, was simplified and sentimentalized -

at times,indeed, silly.- but it generated a myth of

Ireland which was not confined to their own small circle
but was widely received by the people.lu8
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The Young Irelanders, the Fenians, the IRB of 1916 and
the IRA of today can be seen as being in direct lineal descent.
All these movements have been characterized by a reality that
fell short of the ideal. From the United Irishmen in 1798, to

the IRA in 1972, the utopian transformation has not occurred,

yet the struggle continues, little changed.]‘u9

Nationalism in Ireland was accompanied by growing Catholic-
Protestant tensions in the North, and increased resentment between
Céfhglicégéhd_the landlord, Protestant ascendancy in the South.
Perhaps more that any other factor, the famine of 1845-1848
heightened attachment to the nationalist cause.

Yet while the immediate effect of the 'great hunger'
was to impose an overwhelming burden of suffering

upon an impoverished people and defenceless people,

it may well be that its most profound impact on

Irish history lay in its ultimate psychological

legacy. Expressed in its simplist terms, this legacy
was that the long-standing and deep-rooted hatred of
the English connection was given not only a new
intensity, but also a new dimension ... the old bit-
terness of a depressed peasantry against an alien and
often ruthless landlord class was reinforced by resentment
towards a government which ... had shown itself
manifestly inadequate ... this hatred, this bitterness,
this resentment were carried overseas, and especilally
to America 150

The general election of 1885, the first election fought under
the reformed franchise, shows that the solid mass of Catholic
opinion favoured 'Home-Rule'. Home-rulers won 85 of the 103
Irish seats at Westminster.. In Ulster, home-rulers won 17 of
the 33 seats, giving them a slight majority over the Unionists
who won 16 of the Ulster seats. This pattern remailned until

1918, 151

In Ireland, especially in Ulster, Protestants united against
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Home-Rule.. According to Lyons, differences among Protestants

became insignificant:

the moment the supposed threat from Roman
Catholicism took visable shape in the development
of a dynamic Home-Rule movement in the 1880s. There-
after, the tendency of most Northern Protestants was
to close ranks against the common enemy: since
Catholics reacted in the same way, the sectarianism
which has bedevilled politics in the province from
that day to this became inevitable.153

Of the evangelical movement that accompanied the heightening of
Protestant 'political consciousness', in the North, Lyons adds,

This heightening of religious fervour contributed

inevitably to the intensification of sectarian

rivalry within the province which in time overflowed

Into politics, especially after Home-Rule had emerged

as a real challenge to the status gquo. From this

followed two consequences, each of them profoundly
influencing not Jjust Ulster but all Ireland. First, because
Protestantism was increasingly identified with the

maintenance of the Union ... between 1885 and 1914
parliamentary contests ... tended to be straight fights
between ... Nationalist and Unionist parties ... But the

second consequence of the increasing identification of
Protestansim with Unionism was even more important.

The Orange Order ... L[was] revived, evoking from the
Catholic side a similar enthusiasm for a counter-
organization, the Ancient Order of Hibernians. Orangeismn,
in its new incarnation... provided a rallying-point for
Protestant Unionists regardless of denominational, social
or economic differences.lSM

In 1912, a home-rule bill was passed by the British house
of commons, and appeared certain of becoming law. However, this
hope was threatned by an 'Unionist rebellion' in 1914, which was
openly encouraged by the British conservative party.155 The
outbreak of the second world war 'suspended' official negotiation.

The rebellion of 1916 and the brutal British reaction, coupled

with the delay in introducing Home-Rule, led to heightened
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Nationalist demands. This 'growth of political consclousness'
was accompanied by the rapid rise to power of the more radically
Nationalist Sinn Fein party, whose elected representatives
declared an independent parliament for Ireland in 1919.

By the second decade of the twentieth century the developed
categories of Protestant and Catholic which structure the political
life world to this day in Northern Ireland, had emerged. The
antagonistic ideologies of Unionism and Nationalism were fully

developed.

The Social Construction of Northern Ireland

So massively real were the ideologically separate worlds of
Catholics and Protestants that by 1918 it was evident that there
was no way that commonly agreed upon political universes of
meaning could be shared. The competing ideologies were mutually
contradictory. Unionists wished to preserve the link with Britain
while to.Nationalists, this alliance was illegitimate. To the
Westminster parliament 'partition' appeared the most feasible
solution.

The division of Ireland in the Government of Ireland
Act of 1920, and the acceptance of thils in the Anglo-Irish
treaty that followed the 1919-1921 Irish war of Independence,

did not solve the problem. The contradictions remained. The
new state of Northern Ireland contained within its boundariles
the tensions of opposed positions. The institutions of the
state functioned as the reification of antagonistic social
relations.156 Traditional divisions continued to estrange

members of the new 'soclety'. To conceive of Northern Ireland
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’ 1
as having been a political entity 1s fictitious. o7 To under-
stand this argument and those of the next three chapters,
it is necessary to look at the ideological foundations of

the state of Northern Ireland.

The Idéological Foundations of Northern Ireland

I shall briefly investigate the types of political
consciousness that dominated in the creation of Northern Ireland.
In the mythology of Orange and Green, Nationalism and

Popery, Unioﬁism and Protestantism tended to become simply

equated. To Northern Protestants, self-gevernment for Ireland
158

appeared synonomous with Rome (Catholic) rule.

Traditionally, it has been hard for those outside
Ireland ... to realize the intensity and passion

of the Unionists' cry that Home-Rule meant Rome
Rule. Thelr insecurity sprang partly from the
realization of their numerical inferiority over the
country as a whole ... but most of all from the
evidence, which seemed to them convincing, that the
Catholic Church was already a power in nationalist
politics.159

If Protestants opposed Home-Rule on religious grounds, they
also opposed 1t on political grounds. The political ends,

however, are 'ultimately significant' for those involved, not
mere politics. The popular leader, Sir Edward Carson states,

I will tell ... (those) who think we are a lot
of babies playing a kind of game for some political
party. We do not care about political parties,
excepting in so far as they support the Union. That
1s our political part. We sink our Radicalism, our
Socialism, we sink anything. We will not have Home
Rule.l60
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Carson sees the situation as one where the Unilonists are
threatened With being driven "out of a community in which
they are satisfied into a community which they loathe, hate
and detes’c."161 As the Protestant Bishop of Down and Connor
saw it, "... men, true men, must be prepared to hold together
in defense of their alters and their hearts, and to face all

1162

dangers. The appeal is emotional and religious. The

mode of cognising shows 1little concern with 'pragmatic
considerations'; costs, consequences, and benefits. The

course of actibn for them (as we shall also see with the extreme
nationalists) is indubitably right.

We are determined, under no circumstances, under
no conditions, regardless of consequences and
regardless of suffering, even for one moment to
submit to a Home-Rule Parliament in Dublin.l63

According to Edelman's definition, this way of thinking about
the world characterizes mythical thought. It is non-dialectical
The consequences of a reality objectivated in such a manner
are discu;sed in chapter four. The immediate result was the
creation of Northern Ireland.

Perhaps the most formidable evidence of Protestant
political consciousness that prevalled in the construction of

social reality lies in The Ulster Covenant. In 1912, almost
164

half a million men and women in Ulster signed - some in blood.

Being convinced in our conscience that Home-Rule
would be disastrous to the material well-being of
Ulster as well as the whole of TIreland, subversive of
our civil and religious freedom, destructive of our
citizenship, and perilous to the unity of the Empire
humbly relying on God whom our fathers in days of
stress and trial confidently trusted, hereby pledge
ourselves in solemn Covenant in this time of our
threatened calamity to stand by one another ... to

defeat the present conspiracy to set up a Home Rule
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parliament in Ireland ... we solemnly ... pledge
ourselves to refuse to recognize its authority.
In sure confidence that God will defend the right...l65

Political expressions in the South show patriots there were
Ssimilarly committed to realizing their dreams. The following
extract comes from the Proclamation of the Irish Republic of
1916. Although the rebellion received little popular support
at the time, within three years this proclamation was formally
ratified by the popularly elected parliament of 1919.166
Irishmen and Irishwomen! In the name of God and

of the dead generations from which she receives her
old tradition of nationhood, Ireland, through us
summons her children to the flag and strikes for

her freedom ... In every generation the Irish people
have asserted their right to national freedom and
sovereignty: six times during the past three hundred

vears they have asserted it in arms. ~ Standing on that
fundamental right Ce 167

The appeal is to tradition, to the emotions and sentiments.

It refers to a fundamental right of a nation. However, it

seems to show little concern for those Irishmen and women who
opposed its ideology. The style is mythical. In that it

fails to appreciate the ambiguities associated with the empirical
category of the Irish nation, the proclamation reveals a

reality transcendent mode of thought. Like the IRA today,

the ideological mode of thought structures the world according

to categories of Irish and British, which are not adequate

for dealing with the complexities of 'real' world. Ideologically,

the proclamation of 1916 was not sectarian, but its consequences

were.,
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Given the Unionist commitment to unity with Britain,
and thelr rejection of what Catholics saw as their democratic
and moral right, we can see how "facts", "truth", and "Jjustice"

are subject to the frame of reference employed.

The Solution

168 included

The "negotiated" state of Northern Ireland,
the most iﬂdustrially and economically developed part of
Ireland. Apart from ideology, political and material considerations
lay behind the actual location of the border.169 The debates
of the Ulster Unionist council reveals the rationale involved
in the choice of territory,

[the state] ... was intended to include as large

an area as possible while at the same time keeping

within the total area a comfortable working majority
for the union, a majority in fact of two to one.170

The political viability of the social order established
in the South also tended to dominéte political decisions
made there, those who considered themselves true Republicans
felt that their ideology was compromised by the political

regime of the Free-State. In 1919, the first Daill (parliamen®d

had declared its commitment to the Republic.171 Cathal
Brugha stated:
Deputies, you understand what 1s asserted ... that

we are now done with England. Let the world know
it and those who are concerned bear it in mind.172

In 1921 Irish representatives accepted "The Treaty",

which provided for the partition of Ireland and the establish-

aLilcd S I Sa & § w3

ment of a Free State rather than a full Republic f
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The treaty caused an intensely emotional controversy
in the Dail and all over the -country

. against (the treaty) ... the all-or-nothing
Republican leaders, all rowing with a tide of romantic
tradition, the Treatyites were unable to drive home

their arguments adequately. They couldn't argue
with complete success against the voices from the
graves, ...jy3

The result was civil war in Ireland, not between Protestant

174

and Catholic, but between those who accepted the treaty,

and those who would push on to the full Republic ... without

a democratic mandate.

The anti-treaty section's failure to win wide-

spread support from the population was itself
symptomatic of a deeper malaise ... (Republicans)

had a policy, indeed -~ to assert in arms the
indivisible republic. Unfortunately, for

them, it was a republic which was more invisible than
indivisible, and the sincere and moving idealism

with which its champions sought to evoke it roused
little echo in a war-weary country ‘175

Although the majority of the population of Ireland rejected,
and continue to reject Republican militarism, Republican

aspirations for a free and united Ireland, independent from
Britain, formed the ideological foundation of the political

regime in the South.176

The Unionists legitimated their right to rule in the North
by appealing to thelr unity with Briain. Unionists claimed

to be "loyal". Bonar Law, leader of the Rritish conservative

party, proclaims that,

I can imagine no length of resistence to which
Ulster can go in which I should not be prepared to
support them, in which in my belief they would not

be supported by the overwhelming majority of the
British people.177
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The belief in the unity and integrity of the British
Empire may have provided reassurance in a time of uncertainty,
but it denied the reality of millions of subjects who saw
this unity as immoral. The appeal to Ulster is also ideologiéal.
Ulster's population contained 890,108 Protestants, and

690,134 Catholics.t!®

However, i1deological interpretations of the world were
indubitable, the 'cause' was ultimately important,

They may tell us, if they like, that this is
treason. It is not for men who have such stakes
as we have at issue to trouble about the cost.
We are prepared to take the consequences and

in the struggle we shall not be alone, because
we have the best in England with us.179

The Consequences

As I will show, the construction of the "Protestant"
state of Northern Ireland, with a one third CAtholic minority,
was not a realistic decision. Thé minority's religion was
equated with a treasonable political position. They were seen
and treated as a threat to the state. Many of the institutioens
of the state came to reflect this consciousness. Social
divisions were reinforced and hardened as reality copied myth.
Political, educational, recreational and other social
institutions can be seen as the obiectivation of estranged
social relations, as the society remained divided along
religious lines. The basis of the social order did not rest
on consensus, but on the ability of one group to impose its

definition of reality on the situation.
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As long as. Catholics resided in Northern Ireland,
they were expected to comply with the regimes laws.
Their support was neither sought nor obtained
entirely consistent with the Orange version of
Irish history.180

The Catholics in Northern Ireland also remained
imprisoned in their ideology, displaying social and political
apathy. They regarded partition as unjust, but appeased
active political consciousness with dreams of re-unification.

Over and above their particular grievances, though

vitally connected with them, the greater part of the

Catholic community suffered from a sense of national

frustration. ... they had been forced [into]

Northern Ireland. However they might in practice

resign themselves to the new regime, their sense of
national identity remained <4181

The externalized political reality of Unionists' conscious-
ness prevailed. The humanly produced institutions feflected
and perpetuafed social divisions. Antagonistic social
relations were institutionalized, so that the state's political
apparatus carried objectivated in it a definite world-view
and conception of its population's allegiances.

Institutions are the products of externalized consciousness,
and they in turn shape consciousness. I shall show in chapter 5
how politico-ideological definitions of reality were reproduced
in Northern Ireland, through various socialization processes,
however, institutions, by definition, imply historicity and
control. They limit man's potential to create reality because
they provide ready-made definitions and configurations of
reality, produced through a historical process. The state of

Northern Ireland came into being in a time of virtual civil war.
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The crystalized ethos of the state (via institutions) reflected
that reality, and continued to re-create that reality. These
institutions, among other things, represented and mediated
the objectivated aggregates of what different groups held to
be 'knowledge'. It was taken as fact, as unguestionable
social knowledge, for many, that 'Catholics were out to destroy
the state'. Reality was constructed in a manner that ensured
that Catholics remained politically subordinate. Institutionalized
definitions of reality changed 1little. The North retained -
barely below the surface - a near para—military regime. Unlike
Britain and the South, the police force - the RUC.; and their
part-time reinforcement - the B special- remained armed. The
state permanently 'suspended' constitutional safeguards of
civil and political rights.
The power of these para-military police forces were
greatly enlarged by ... (the special-powers) Act...

renewed annually until 1933 when a similar but
permanent act replaced it'182

Thus, a "state of emergency“ became normal in fhe North -
institutionalized fear and expectations of a political threat

from the minority. If justified during the early years of

the state, I shall show that it was not a reaiistic or adequate
definition of the situation in later deoades.184 However, the
'official!' interpretation of 'reality' functioned as a
reification. Indeed, 1t might be argued that Unionisf politicians
had become too comforbable with established 'reality', after

fifty years of uninterupted Unionist political power

3
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perceive of any reasons to revise definitions of the situation.
Normal politics hased on dialogue and compromise had
never been possible in the North. I will show that this
feature of Ulster's political 1life remained, and will remain
as long as the traditional categories of politiecs and religion
run together. Dialogue willl not be possible while Catholics'
prime poliﬁical aspirations are nationalist, and while
Protestants see that their principle political interests 1lie
in "defending'" Unionism. According to the traditional definitions
of these positions, each opinion categorically excluded the
other. What was there to talk about? Unionism and Nationalism

were the negation of each other.
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