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PREFACE

The present study is an attempt to account
for the presence of matrilineal deacent groupas
among the Athapaskan speaking Indians of Alaska
and northern Canada. This paper examines the
trading practices of these peoples with the objsct
of explaining the presence of matrilineal descent
groups which are found among these peoplas.

This relationship between trade and matrilineal
deacent groups waa first suggested quite recently
(1964) by br. Catherine McClellan. As this idea
has not been the subject of any subsequent publication,
& scholarly paper on this toplic is werranted.

This investigation hag become especially timely in

view of the fact that no satisfactory saswer to the
question of the antiquity of amatrilineal descent

groups among the northwestern Athapaskans has yet

been published. Dr. Robert McKennan (196%) has recently
called attention to this peint.

The queation of matriliny among the Carrier
and the Sekani will not be dealt with in this paper
becauss the adoption of matrilineal asibs by these

pecples appears to be & fairly recent development.



The Sekani informants of Jenneas, remsmbered

both the adoption and subsequent abandonment of
matrilineal siba by their bands (19$37).

Goldman (1940) observed that the adoption of family
crests by the socuthern Carrier from the Bella Coola

was A very racent practice.
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CHAPIER 1
PAST VIEWS ON NORTHERN MATRILINY

The Athapaskan and non-Athapaskan peoples
have not always been separated in discussions about
matriliny among the native pecoples of Alaska and
northern Canada. The non»&thagask&a peoples who
are mentioned here and who have matrilineal d-néeat
groups are the Tlingit, Tsimshian, Haida, Balls Bella
and Bella Coola.

The first theorist to¢ make & contribution to
the problem of matrilineal dsacent groups in
northwestern North America was Swanton (1905). Hie
explanation was based on the principle of diffusion.
He postulated an origin of the maternal clan systenm,
as he called it, at the mouths of the Nass and Skeena
Rivers. From this centre, it diffused northward,
scuthward and inland. This process was still going on
at the time of the first European contact (Swanton
1905:167C).

Boas (1916), a contemporary of Swanton, believed that
the tripartate or three sib system found in this area
was older than the other forms of social organigation
- {modety and four sib systems) which are alsoc found in

this area.



His position was based on information from his
informants who stated that one of the four siba

©f the Tsimshian, the Wolf aib, ian & comparatively
recent phenomenon. The Wolfl sib was said to be
gomposed af the descendants of a group of Tahltan
who settled among the Tsimshian (Boas 1916:487).
This was supported by the fact that among all of

the Tsimshian except the Nass River pecple, the Wolf
sib was net subdivided into clans (Boas 1916:483).
Among the Nags River people, however, the Wolf sib
was divided into clans (Boas 1916:484). Boas also
had reason to believe that there was a third aibd
among the Tiingit, a people who were and still ars
gonsidered to0 have two sibs. This third sib was
found in the southern Tlingit village of Sanya.

its members could marry inteo sither ©f the other
two sibs (Boas 1916:478). Beas' informants also
said that the Bella Bslla of Milbank Sound were
divided into thres sibs (Boas 1916:1478).

Boas, however, was aware of the fact that this
plece of information was contradicted by his
colleague, Farrand, who had visited the Bella Bella.
Farrand maintained that the Bella Bella were divided
into four sibs (Boas 1916:487). BRoas alac drevw
support for his position from an early account of

the Kutchin, written by William L. Hardisty (1867).



an enmployee ©f the Hudeon's Bay Company, who described
the three sib system of the Kutchin {Boas 1916:478).

These were the main considerations that Boas
made when he arrived at the conclusion that the
three sib system wis the clder form of sgocial
organigation in this area.

A later scheolar, Konald L. Olaon (1933), disagreed
with Boas. In Olson's opinion, there was no res&seon
to believe that the three sib system was the older
form of social organigatien. Olson believed that
the social organisation of the northwest cosst and
the interior was based on & meiety system (CUlson
19331366), Olson based his conclusion on the namea
that were given t¢ the sibs. In the moiety aystem
that was found among the Tlingit and some of the
other peoples, Olson pointed out that one moiety
was named &fter an animal (Welf), wﬁilo the other
was named after a bird (Raven). Olson maintained that
the four sib syatem of the Tsimshian was a simple
elaboration of & basic moiety system. Two of the
sibs were named after animals while the other two
were named after birds. Thias contrast betwsen
animals and birds in the aib names led Olson to
believe that the social organisation of these peoplas
was based on & dual division (Clson 1933:366).



Olson als® maintained that the thrse sib aysﬁom_
of the Kutchin was based on a moiety system, because h
the expressions used by the Kutchin to describe
their three aiba, in his opinion, implied a basic
duality (Olson 1933:367).

Kaj Birket-Smith and Frederica de Laguna (19383)
sacribed matriliny in this area to an Old Werld erigin.
They believed that matriliny in northwestern North
America was part of a ring of circum-Pecific
elements (Birket~Smith and De Lagune 1938:1449).

The similarities in American unilinear institutions
which were pointed out by QOlson, led them to hypothesise
& common origia for American unilinear institutions.
This common origin was held %o be Agiatic.
(Birket~-Smith and Ds Laguna 1938:1449). They agreed
with Olson that there was no support for Boas'! belief
that the three sib grouping was older than the moiety
division in this area. They regarded the moiety as
the normal type of social organisation and regarded
the thrae aib system of the XKutchin as probably
being an aberrant form of the normal moiety type of
social organization (Birket-Smith and De Laguna
1938:1448).



Birket-5mith and De Laguna (1938:1449) also suggested
that the moiety type of organization was spreading
towards the northwest, eaat and south, from a

centre on the northwest ccast. They felt that

the moiety organization of the Tlingit was not
aboriginal. They were also of the opinion that the
moiety division ef the Eyak was borrowed from the
Tlingit at a rather late date (Birket-Smith and

De Laguna 1938:450).

Murdock {1955) followed Birket-Smith and De Laguna
in believing that matriliny in northwestern Nerth
Americe was of Asiatic origin. Murdock (1955:86)
favoured the idea that the anceators of the western
Athapaskans entered the New World with, what he
termed, "the remnants of an old matrilineal
organigation®™. He held this viewpoint because he
believed that the conditiona of neither the coast
nor the interior were ordinarily conducive to the
emergence of the matrilinate (Murdeock 1955:86).

The conditiona that Murdock considered to be
conducive t¢ the emergence of the matrilinate are
the elevation of the economic coentribution ef the
women above that of the men, according a relatively
high status to women, the absence of moveabls
property such as herds, slaves etc., and relative

peacefulness (Murdeck 1949:205}.



These factors, in Murdock's opinion (1649:210),
gave rise to matrilocal residence rules which in
turn; gave rise to matrilineal descent.

in more recent times, ethnographers working in
the area have attributed the matrilineal sibs found
in the interior to the influence of neighbouring
peoples.

Honigmann (1954:85) found that one of his
informants among the Kaska Indians maintained that the
Kaska did not have a moiety divisgion before the time
whan the Tahltan Indians made trips into Kaska territory.
According to Henigmannt's informant, the Tahltan said,
#Youtre a Wolf*® or "You're a Crow" whoenever they met
s Kagka. At first the Kaska did not understand such
talk, but later, they adopted the moiety system of
the Tahltan (Honigmann 1954:85).

Steward (19551176), weiting in a theoretical work
but with special reference to the Carrier, maintained
that matrilineal moieties and sibs had spread from
the coastal regien to the interior. Steward also
pointed out that at the time of the Tirst European
penetration into the interior, matrilineal aibs and

moieties were still spreading.



In this situation, Steward asserted that the presence
of excellent fishing streams allowed enough latitude
in the basic socclal structure t6 make diffusion a

ma jor determinant of secial organigation.

Slobodin (1962:45) came to the conclusion that
the three matrilineal sibs found among the Peel River
Kutchin were derived from the pecple to the west of them
and were a fairly recent additien to the Pael River sulture.
Three main considerations led him to this conclusion:
1/ The distribution of the sibs did not extend any
farther east; 2/ Sib memberships were usad mainly in
dealings with the more westsrly peoples; 3/ The siba
were becoming obsolescent during the nineteenth
century but were revived temporarily during the
gold rush (Slobedin 1962145).

palikei (1963:33) described metriliny ameng the
Vunts Kutchin as a superficial, non-integrated, and
imported element in the patrilineally oriented Kutchin
culturs.

Since then, McClellan (1964:12), in discuseing
culture contacts in nerthwestern North America, has
rajged the guestion of whether or not matrilineal
8ib organization among the northwestern Athapaskans
was the result of proto-historic or early historic

trade.



Ehe has also suggested that matrilineal reckaning
may have been present in the interior before the
adoption of matrilineal siba'by the interior
pecples (McClellan 1G64:17).

Recently, McKennan (1969:108) has criticized
students of social organization who have accounted
for the matriliny of the northwestern Athapaskans
by postulating a riverine existence caused by a
heavy dependance upon salmon. He considers this
conception of northwestsern Athapaskan subsistence
to be in disagresment with the actual acological
situation. NMcKennan (1969:98) has emphasized that
the basic subsistence activity in the interior is
caribou, and to a lesser extent, moose hunting.

He has also criticized the position that northwestesn
Amarican matriliny is a result of diffusion from
the coast, as being too simplistic (McKennan 1969:108}),

MoKennan (1969:1103) also shares McClellan's
suspicion that matriliny in this area 1s a very
old practice. In MoKennan's opinion, the idea of
the exogamous group is old enough to have become
integral to the social organigzation of the region.
He considers the wide distribution of exogamous
matrilineal groupings in the interior of Alaska

to be an indication of their antiquity.



McKennan (1959:127) believes the association of the
twoe Upper Tenana phratrles with the wolf and the
raven to be superficial and borrowed from the
Athapaskan tribes t¢ the south. He maintains that
¢lans with animal associations sxisted in the Upper
Tanana area before the present association of the

two Upper Tanana phratries with the wolf and the
raven. Previously, the Upper Tanana apparently had
Caribou, Otter, Bear, Martin, Swan and Sea Gull clans,
az well as Wolf and Raven clans.

Inglis (1970) is the latest scholar to make a
centribution to thia body of literature. KHe diasgreses with
Murdock., In discussing the possibility of the rise of
matriliny on the northwest coast, Inglis argues that
aithough the gathering activities of the women were
not necessarily more important than the subsistence
activities of the men, they could give rise to
matriliny, becsuse they entailed an investment of
labour ty the women in c¢learly bounded sites and
the passing on of specific, detailed, knowledge
about those sites by & succession of co-operating
women workers. The men, being sea mammal huntera,
would not e inconvenienced. Their expeditions would
te trips iato common hunting waters These could be
started frem one home Lase as well as another

{Inglis 1970:1584).
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The cemmunity would thus become matrilocal and then
matrilineal (Inglis 1970:154). Inglis (1970:153)
believes that the matrilineal structures on the
northwest scast Jeveloped in a2 manner that is tully
conaigtent with the generalizationa about the
emargence of matrilineal structures elsewhere in the
world.

Inglia (1970:153) further postulates that once
it had arisen, the matrilinesl sib organizaticon
spread inland because the interior peoples gained
an ecengmiﬁ advantage by contracting marriazeg with

the wealthier coastal peoples.



CHAPTER IX

SOME FEAPURES CF NORTHERN ATHAPASKAN DESCENT
GROUPS

The {first step in the examination of the
hypothesis that the occurrsnce of matrilineal descent
groups among the northern Athapaskens was the result of
intertribal trade, will be to examine the natures of these
descent groups. The northern Athapaskan demcent groups can
be said to consist of four types of groupings, &ibs,
clans, moieties and phratries. In using these terms,

1 will follow the usage established by Murdoek (1949)
and firast advocated by Lowie (1920). The term, sib,
refers to a consanguineal kin group whosgs members can
not always trace the actual genealogical connections
between individuals, but who acknowledge & common

bond of descent in either thé maternal or paternal line.
The term, moiety, when used here, will refer to a
situation in which only twe sibs are present (Murdock
1949:47). All sibs and moieties mentioned in this
paper are matrilineal. Patrilineal kin groups are not
found among the peoples under discussion in this paper.
The term, clan, refers to a localiszed unilinear descent

group.

11



Membership in a clan is based upon both residence

and descent. In a clan, a unilinear rule of descent
is combined with a consistent unilocal rule of
regidence, with the result that clan membership
excludes adult consanguineal kinsmen of one sex and
includes spouses of the opposite sex (Murdock 1949:66).
When the term, clan, appears in this paper, it refers
to a matrilocal and matrilinesl descent group only.
Later in this chapter, it will be shown that the term,
wlan, ig unapplicable t¢ the descent groups that are
found in this region, in the gtrictest usage of the
tarm by &urdock. The term, phratry, refers to a group
of two or morse sibs which recognize a conventional
unilinear bond of kinship {(Murdock 1949:47).

There are five significant aspects of the northern
Athapaskan deagent groups., Each of them will Ee
discussed aeparately. They are: (1) the distribution
of the sibs and meleties; (%) the clans underlying some
of the sibs and moietieas; (3) the exogsmous norm;

(4) the ranking of the sibs and moieties; (5) and the

intertribal nature of the sibs and moieties.



I. THE DISTRIBUTION OF SIBS AND MOIETIES

The distribution of the sibs and moieties ils
fairly straightforward. Starting froum south to
north, we find that the Tlingit styls of molety
system, in whioch the moleliss are named Wolf and
Raven or Eagle and kaven, is found among the
Tahltan (Teit 1913:484, Jenuess 1932:373),

Inland Tlingit (alse called the Teslin and Atlin)
{MeClellan 1961:110), esastern banda of the Kagka
(Honigmann 195418L), Tagish (MeClellan 1950:77),
Southern Tutchone (McClellan 1950:14%), Eyak
(Birket-Smith and Le laguna 1938:123) and the
Tutchone (MeClellan 1969:115).

The peoples immediately to¢ the north and east
of this group have a scmewhat differeat form of
social organization. At the time they were studied
(1929 to 1930), the Upper Tanana had a simple
molety aystem, However, it appears that a third
sib once existed, at some time in the past, on a
coordinate basis with the other two sibs (McKennan 1959:
123). On the coast, the Tanaina have a moiety system
which departs from the Tlingit pattern, in that the
moieties are not named and have no distinguishing
crests {Osgood 1937:128).

13



For the Atna, Han, Tanana and Koyukon there
are no complete ethnographiss. However, scme
information is available. Slobedin (personal
eosmunication) reports that the Han have three
sibs. Evidence sesms t0 indicate that the upper
Koyukon aleo have three sibs (Jette 19061402, Clark:
personal communication), ae do the Tanana (McKennan
1969:107-8}. In southern Alaska, the Atna have ten
matrilineal sibs. In the middle Copper River area,
the gibs are grouped inte two larger units which are
caliled moleties by McClellan. On the upyer Copper
River, however, the sibs are grouped inte three unnanmsd
larger units which Mc¢cClellan refers to aes phratries.
Elsewhere, among the Atna of Mentasta Lake, the aibs
are not grouped into larger units (McClellan 1961:105).

For the most northerly of the Athapaskans, the
Kutchin, much geood information is available.

A three sib system is the usual Kutchin form of
social organization, The Chandalar Kutchin
(MoKennan 19685:60), the Vunta (Vanta) Kutehin
(Leschman 1954127, Balikci 1963:23), the Crow River
Kutchin (Osgeod 1936:1107) and the Peel River
Kutehin (Osgood 1936:107, Slobodin 196R2:44) have all
been observed by modern ethnegraphers to have

three =ibas.

i
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It should be mentioned that there are two
Athapaskan peoples in this area who do not havs
aibs or clans., They are the Ingalik and the lower
Koyukon Indians of the lower Yukon and XKoyukuk Rivers
who have bilateral systens (McClellan 1964:8).

Thias distribution lends some welght to¢ the
hypothegis that matriliny among the northern
Athapaskans is & result of diffusion from the
coast. The peoples who have Tlingit style moleties
are, for the most part, those whose tarritory is
contiguocus to that of the Tlingit, a non~Athapaskan
reople. These peoples are the Eyak, Inland Tlingit
(Teslin and Atlin), fagish and the Southern Tutchone,
The Tutchone and the eastern bands of the Kagka are
adjacent to thoge Athapaaskansg whe do have Tlingit
style moieties,.

The three sib system is found to the north of
those Athapaskans who have the Tlingit style
rmoieties. The Athapaskans who have the three aibd
saystem are the Han, Tanana, the upper Koyukon and

all of the Kutchin peoples.
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The Upper Tanana live betwesn these two blocks.
They also have characteristics of Loth of these
blocks in their soclal organization. 1t appears
that they once had three sibs (McKennan 1959:123).
On the other hand, since then, they havs
assovclated the remaining twe sibs with the wolf
and the raven (McKennan 1959:127). This appears to
bae an attempt Lo equate the Lwe aibs with the
Southern Tutchone moleties {(MecKennan 1969G:1107)..

The Atna and the Tanaina, in southern Alashka,
appear to stand apart from both those Athapsaskans
who have Tlingit style molieties and those who have
three aibs. This point will be dealt with later
in this paper.

It should be noted that the bilateral Athapaskans
of Alaska, the Ingalik and the upper Koyuken,
are those who are the farthest away from the Tlingit.
Their sccess to the south comsst of Alasgka is blocked
by the Tanaina and the Lskimo, and they live the
tarthest down the Yukon waterway of all the

Athapaskans.



II. ATHAPASKAN DESCENT GROUP STRUCTURE

Smaller matrilineal desscent groups than moietias
have besn detected among some of the peoples in the
ares and these have ususlly been described as clans.
Such groups have been raported among the Southern
Tutochone, Tagish and Inland Tlingit by McClellan (1950).
McKennan (1959) has also reported the existence of
such smaller matrilineal descent groups among the
Upper Tanana and Osgeod (1937) has reported such groups
ameng the Tanaina.

The Southern Tutchone are involved in the
Tlingit system of smaller matrilineal descent groups.
Some of the Chawpagne band of the Southern Tutchone,
whe belong to the Crow moiety, are members of the
Gansxte'di descent gragp,whieh has two ceremonial
houses, Lewa'hit or Mountain Sheep House and gluk'wahit
or Snake House, in the town of Chsmpagne. In the
Wolf moisty at Champagne, there are some people who
belong to the Cankukedi and Dak-uwedi deascent groups.
However, the situation is complicated by the fact
that the names of these two descent groups seen to
be used interchangeably (McClellan 1950:50). The
names of these amaller matrilineal descent groups
arse Tlingit and there are no Southern Tutchone
squivalents for them (McClellan 1950:51).

17



is

In MoClellan's (1950:152) opinion, the evidence indicates that
such affilisticons to these descent groups that exist

were brought in through intermarriage with either

coastal or inland Tlingit women during the

nineteenth century.

MoClellan (1950154) believes that only a few Southern
Tutchone acquired an affiliation to these amaller
matrilineal descent groups even when interaction
with the coastal people was greatest. This peried
was Trom sabout 1840 te 1870. Since that time, the
affiliations of the Southern Tutchone to¢ these
smaller descent groups have become progressively
weaker. Both the Gansaxte'di axnd the Dak-uwedi descent
group is found in Klukwan, & nearby Tlingit village
(McClellan 1950:101).

The Tagish have the amaller matrilineal descent
groups as well aa the Tlingit moieky system
(MeClellan 1950:1101). MeClellan's informants
specifiocally stated that the Tlingit smaller
matrilineal descent géoap: found among the Tagish
were the result cof frequent meeting of the Tlingit
with the Tagish and attendent intermarriage
{McClellan 1G650177). The two most important smaller
descent groups among the Tagish are the Dak-uwedi
and the TukRedi (McClellan 1950:101).
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In addition, McClellan (1950:110) reports the
following smaller Tlingit matrilineal descent groups
among the Teslin; the Yendi, the Capnkukedi, and the
Dak-uwedi. It should be noted, however, that
McClellant's informants, among bhoth the Teslin and
the Tagish, gave an appalling number of contradictory
statements about the naming of smaller matrilineal
descent groups and about the membership of individuals
in these smaller descent groups (McOlellan 1950:91-92).

The Upper Tanana have sualler matrilineal
descent groups also. The galtcin molety is divided
into four of these smaller matrilineal descent groups,
the pelitcin, the Lthikegiyu, the atzen'ne snd the
nisu. ;e appears that the nigy descent group once
functioned as & third sib, but now its members
consider it t¢ be part of the peltcin moiety
(McKennan 1959:124). The Loion molety is divided
into two smaller matrilineal descent groups, the
toizu and the nitgelyu (McKennan 1959:125).

The Tanaina moieties, which ave unnamed, also
contain a number of smaller matrilineal descent groups.
The first moiety, called moiety A by Osgood, contained
ten or gleven of these smaller descent groups.

The second moiety, called Moiety B by Osgood, comtained
four or five of these smaller descent groups at the

time of his stwdy (1931) (Oasgood 1937:128-129).
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Moiety A contains the gisvi, aoxi, nicisvi,

alaaxdana, a'agell, aali, glag'yi, gigmlaxedana,
nA and the yoade

38 descent groups.
Moiety B conaista of the pelcins, felcine, caldans,
degagivyi and the yogecknoyoloins descent groups
{Ougood 1937:128).

There are a nunbsr of interesting featursa about
these smaller northern Athapaskan matrilineal descent
groups. The moat remarkable featurs about them is
their vagueness.

Osgovd, in a discussion of the names of these
Tanaina descent groups, noted that while there was
a general sgresusnt among his informants on the
number of these descent groups in Moisty A, a0 one
informant could remember more than half of their
names (Osgood 1937:128).

MeKennan (1959:124), commenting on these amaller
matrilineal descent groups among the Upper Tanana, noted
that the groupings of theae descent groups were 8¢ vagus
that many of the younger men did not know which one
they bslonged to and simply considered themselvas
to be members of a moiety.

Among the Champagne band of the Southern
Tutchone, McClellan found that mot all of the band
membera belonged t¢ ome of thess smaller mstrilineal

degoent groups.
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McClellan, referring to these smaller descent groups
as clans, makea the following observation:
8In fact, the ides of a clan system as it
operates on the cosst was apparently gquite
foreign to geveral Southern Tutchone
whom we questioned, and did not seem of
particular interest to those who did know
of it. We learned more about the exlistence
of the Southern Tutchone clans from the
peopls of Carcross (a Tagish village) and
Teslin than we did from the Southern Tutchone
themselves (MeClellan 1950:51).7
This does not hold true for the Tagish. The
smaller Tlingit descent groups and their accompanying
traditions are still quite strong among the Tagish
{McClellan 1950:77). However, sven here thers was
some disagrseament. Some informants contpadicted
others in their statements sbout theses smaller
matrilinesl descent groups (MeClellan 1950:93).
| MgClellan noted that the whole social culture
of the Teslin is more strongly Tlingit than
selsewhere in the southern Yukon. As a result; the
Tealin are more conacious of membership in these
smaller matrilineal descent groups than the
Tagish (McClellan 1950:110).
Except for the Tealin and the Tagish, the
northern Athapaskans are only vaguely aware of these

smaller matrilineal descent groups.



2R

Another feature of these smaller matrilineal
descent groeups is their lack of what Murdoek (1949:68)
calls “residential unity®,.

Not all of the Upper Tanana reside matrilocally.
dMeKennan noted that there is no marked tendency for
2 man t¢ settle down in his wife's band. 1In fact,
agoording to McKennan's figures, only 34.6% of the
married men wers residing in their wife'a band at
the time of his study. Even if the marriagss
contrascted between men and women ¢f the same band
(19.2% of the total number of marriages) are congidered
0 bes matrilonal, this by ne mesns indicates uniform
matrilocal residence (McKennan 1959:119).
In fast, MgKennan states that the place of residence
¢f none of the Upper Tanana married couples is
permanent. The Upper Tanana bands have guite fluid
membership (McKennan 165%:1120). In view of Murdock's
{1949:168) view that residential unity cannot exist
if the residence rule is inconaistent with that of
descent, which it ia in this instance, it can be
seen that the smaller Upper Tanana matrilineal

descent groups do© not have residential unity.
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The Tanaina do not appear to have permanent
matrilocal residence. Usgood's description of
Tanaina residence is slightly ambiguous, but it
doss not indicate permanent matrilocal residence.

In the case of & rich man who makes large

gifta, the girl goes to his residence

immediately, but ordinarily the suitor

Joins the girl's family for one te¢ five

years, sxercising the privileges of a

husband but at the same time giving his

support to the aid of his wife's peopls.

After that period he can move &s he

chooses (Oagood 1937:1164).

Consequently, the Tanaina also lack residential unity.

The Southern Tutchone residence rule is
quite inconaistent with the pressnce of matrilineal
descent groupa, Here, after periorming two years
of bride service and after gilving avme marriage
gifts to the bride's mother, patrilecal residence is
the rule (McClellan 1950:61). The Southarn Tutchone
also leck residential unity.

However, not all of the interior peoples lack
reasidential unity. McClellan gives a brief description
of Tealin residence.

Ag with the Atna, after a period of bride

service which might laat for two years, the

young husbhand continued to leok out for hias
wife's parents, giving them meat and furs
and usually travelliang with them until their

deaths. He then usually took his bride to
live with his own close kin (McClsllan 1961:113).



The Teslin come close to having residential unity,
but because the matrilecal residence is continued
only until the death of the wife's parents, it
canot be called permanent matrilocal residence.
B8ince the young couple can usually be expected te
outlive the bride's parents, residence is patrilocal
in ths end. In addition, there is no indication
given here that all of the daughters and their
husbands have to remain with the old couple until
their deaths, although this aay have been the case.

MeClellan gives a more detailled description of
ragidence among the Atna.

A young oouple was obhiiged to care for the
Wifet's parents until their deaths, especislly
if the wife were their youngest daughter.
This meant that residence patterns after
marriage wers prevailiangly matrilocal for

the first two years - until a yecunger sister
of the wife married and her husband then took
over the care of her parsnts, Or until a
nerried brother returned to his fatherts

band and relieved his brother-in-law of the
task. Often the youngest daughter and her
husband cared for the old couple until they
dled. After his release from living with hias
wife's parents, the husband usually took

his family to live with his own band, but
arrangements wers always fluid. An eldest
nephew who had married his mother?'s brotherts
daughter might remain with her group as his
uncle's heir. Wwhatever the ultimate place

of residence, the son-inslaw had a long
pariod of bride service and living with his
parents-in-law (McClellan 1961:108-9).

2k
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The Atna do not have residential unity, although
they do have mnuch more matrilocal residence than
the Upper Tanana, Southern Tutchone or the Tanaina.
Although matrilineal descent groups smaller than
moletiss are reported for both the Tahltan (Jenness
16932:370-6) and the Tagish (MecClellan 1950:101),
n¢ reliable information on residence practices is
available for either of them.
Since residential unity must be pregent if a
grouvp is to be called & clan (Murdock 1949:168),
the term clan can not be applied te the Scouthern
Tutchone, Upper Tanana, Tanaina or Atna groupings,
if we follow Murdock's usage of the term.
Consequently, the term sib will be used instead of
the term clan when referring to these gmaller

natrilineal demcent groups.



11X, SIB AGAMY

Another feature of the northern Athapaskan siba
is that they are only nominally exogamous. MNany
scheolars have menk ioned this peint.

This phenomenon is well documented ameng the
Kutchin. Slebodin (1962:45) states that the Peel
River Xutchin sibs are not strictly exogamous.

Osgood (1936:107), also writing on the Psel River
pecople, stated that marriage withia the sib waas
frequent.

Among the Vunta Kutchin, Balilkel noticed that

sib exogamy was not rigidly enforced. He also

regards the Ler ig 8ib as a convenlent way of
classifying the desseadaaté of sib endegamous
marriages (Balikoi 1963183). Leechman'!s Vunta Kutchin
informants told him that many marriages took place
in recent ysars between menmbers of the asame aib,
even though it wasz considered, in the abstract at
least, to be incest (Leechman 1954:27).

Osgeod noted that the Crow River Kutchin aibas
are only theoretically exogamous. Some people had

married within their sibs and theke was no atrong

feeling against this (Oageod 1936:122).
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McKennan, writing on the Chandalar Kutchin,
observed that at the time of his study (1933), the
bulk of the population belonged to the Jjitgas sib
and as a result, most of the marriages took place
within the Jjitsa sib. The children that resulted
from these marriages were considered to vLe jltga
and not tenjeratpal (McKennen 1956:61).

This sib agamy does not appear to be a recent
development. Hardiaty, one of the {irst to write
on the Kutchin in the mid-nineteenth century
obaserved:

A Chit-gangh cannot by their rules, marry a

Chit-apangh, although the rule iz set =zt

naught occasionally; but when it doea take

place the persons are ridiculed and laughed

at. The man is sald to have married hia

sister, even though she wmay be from another
tribe and there Le not the slightest connectien

by blood between them (Hardisty 1867:315).
Mr, Strachaa Jones, who, like Hardigty, was a memier
of the Hudson's Bay Company. and who wrote on the
Kutchin at the same time obsgerved as followss

A1l the Kutchin are divided ianto three

castea. called, respectively, Tchit-che-ah,
Tenge-ratwsey, and Nat-gah-i. It used teo
be customary for a man belonging to one of
these castes to take & wife from one of the
otheras, but this has fallen into disuse.
(Jones 186731326)."

3ib endogamous marriages also occur amnng'tho
Upper Tanana. McKennan noticed that at two villages,
Tetling and lLower Nabegna, one of the Upper Tanana moieties,

the fgion was almoat extinct. As a result, most of the
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Indianes belonged to the neltcin molety.

Here, instead of marrying intc another moiety, the
pecple married into another sib. These marriages
were, according to McKemnan, exceptional and required
public approval before they could be contracted
(McKennan 1959:119).

Towards the southern pert of the area, the idea
of aib exogamy appears to be more firmly entrenched.

Among the Southern Tutchone, even in modern
times, marrisges between people of the same moiety
are strongly condemned {(McClellan 1950:850).

On the coast, among the Byak, a couple who
maprried within their own moiety would be completely
ostracized. In fact, Birket-Smith and De Laguna
could net find any marriages in which the rule of
molety exogamy had been broken (Birket-Smith and
De Laguna 1938:131).

Sapir (1915:41) reports that among the Tlingit,
a non-Athapaskan people, molety exogamy was strictly
enforced.

The strictness ¢f moiety exvgamy could not be
deternined for any ¢of the other northern Athapaskans.
However, it appsars that as one movea northward and

farther from the coaat, aib exogamy becomes weaker.
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MaClellan (1964:8) also believes that sib exogemy
is less absolute in the interior than on the coaat.

Cn the basis of the data available; it appears
that meoisty exogamy is taken much more serioualy
by those Athapaskans who have the Tlingit style
moliety system than by these who have the three aib

system.
IV. INTERTRIBAL KATURE OF THEE SIBS

One impertant featura ¢f the northern Athapaskan
#ibs is the fact that the same sib or molety is
often found among different peoples. In addition,
some pedples equate the sibs and moieties found
among themselves with the descent groups of the
surrocunding peoples.

Of the ten aibs found among the Atna, six are
found among the neighbouring Tanaina, and of these,
two were known to informants aweng the Tansna and
the Teme (Koyukon) (McClellan 1961:105 footnote #8).

McKennan'!s informants among the Chandalar
Kutchin equated the patsai sib of the Chandalar
Kutchin with the Crow or gelksin sib of the Han,
Healy River (Tanana) and the Upper Tanana, and with

the Crow or andit molety of the Tutcheone,
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They also equated the Jjitga sib of the Chandalar
Kutchin with the Sea Gull or Jjitgil sib of the Han,
ﬁhe Jiteilvy sib of the Healy River (Tanana) and
the VWolf or agudene moiety of the Tutchone
(McKennan 1965:61).

It is interesting tc note that the Chandalar
Kutchin informants did not see a discontinuity
between the three sib system of the Kutchin peoples
and the Tlingit style moiety aystem of the Tutchone.
Two of the gibe among the peoples who had three
sibs were associated with animals and equated with
the appropriate molety among the Tutchone.

It should be noted that the third sib among the
Chandalar Kutchin, the tenjeratgai, could not be
equated with a Tutchone moiety (McKennan 1965:61).

Sibs and moieties often came into play in
dealings among different Athapaskan peoples.

Among the Kaska, a captive woman would not be
married by her captor, unless she waas a msmber of
the opposite moiety (Honigmann 1954:131).

When the Chandalar Kutchin men visited other
bande, they could get a hospitable reception from
a member of the same sib or another relative

(McKennan 1965:5L4).
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Among the Upper Tanana, warfare was wagsd along
sib lines. Usually, it was confined to eibs or
families, but occasionally concerted action was taken
against a neighbouring group (McKennan 1959:95).

When fighting neighbouring peoples who shared their
sib aystem, the Upper Tanane warriors would kill

oaly those enemies who belonged to the same sib

as themselveas. If an Upper lanana warrior killed

an enemy from & different sib, he would have to

pay & compensation to the Upper Tanana who belonged
t¢ the same sib &3 the slain enemy {McKennan 1959:96).
Howsvar, further north ameng the @agtérn Kutchin
{Peel River and Arctic Red River Xutechin), thers ia
Aad indication that matrilineal sibs wers a aignificant’
conasideration in warfare (Slobedin 1960:80).

Matrilinsal asibs were part of the structure of
trading parties among the Peel River Kutchin
(Blobodin 1962:73).



CHAPIER 11X
IRADE ROUTES
I. TLIRGIT PENETRATION OF THE INTERIOR

It will be meen that a system of trade routes
connechad nearly all of Alaska and the Yukon.
Much of the interior was accessible to the Tlingit
themselves. The Tlingit made incursgions into the
interior in at least five places aloang the coast.
From acuth to north they were: the Stikine River,
the Taku River, the Chilkoot Pass, the Chilkat
Pass and Dry Bay.

The Stikine River was the route by which the
Tiingit traded with the Tshltan and the Kaska Indians.
In this trade, the Tahltan served as middlemen
between the Tlingit and the Kaska (Dawson 1889:
193«4, Jenness 1932:1372). The Tlingit who lived
at the mouth of the Stikine River, made three or
four trips & year to a trading place sixty miles
from Deass Lake, in Tahltan territory, and fifty
wiles from the coast (Krause 1956:136).

The Tlingit who traded up the Taku River,
appear to have obtained their furs from the interior

Indians at the following locations: Teslin Lake,
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the Cassiar district of British Columbia and the
ares betwesn the headwaters of the Taku River and
Dease Lake (McClellan 1950:207). These areas are
in the territory of the Temlin, Xaska and
Tahlten Indians (McClellan 1950: map 1).

The Chilkoot Tlingit controlled the trade
going through the Chilkoot Pags. The Chilkoot
Pags lead to lake Pennet and Tagish lake (Olason
1936:1211), which were in the territory of the Tagish
Indians (MoClellan 1950: map 1). The lagish, in
turn, traded with the Indians to the nerth along
the Ross and Pelly Rivers (MaClellan 1950:143).
Since thess two rivers are in the territory ¢f the
Tutchone (MoeClellan 1950: map 1), it is reascnable
t9 assume that the Tagish were trading with the
Tutchone Indians.

The Chilkat Tlingit travelled up the Chilkat
Rivar and tradad with the interior pecples
(Krause 1985:1137). The Chilkat Tlingit actively
traded as far inland as the Yukon valley {(Krause
198561134). A trader named Campbell employed the
Chilkat inland traders to carry a letter from
Selkirk, on the upper Yukon River, to the captain
of & Hudson's Bay Company ship anchored in the
Lynn Canal, on the cosst (McClellan 1950:180).



chaveb, not all of the Chilkat traders went
so far afield and the Southern Tutchone became
middlemen in their own right in trade with the
interior pecples (McClellan 1950:137). The Chilkat
traded at Kasawa lLake with the interior people
{Olson 1936:211). Since Kasawa lake is in Zouthern
Tutchone territory (McClellan 1950: map 1), it is
probable that the Chilkat traded with the Southern
Putchone at this place.

The Chilkat Pass also gave the ilingit acceass
te the Tagish Indians. 1t aépaars that both the
Chilkat and the Chilkoot traded with the Tagish,
but the Tagish rarely bothered to discriminete
beatween the two groupse {(MeClellan 1950:140).

Even though it is customary to refer to the
®Chilkat™ and the "Chilkoot" passes, McClellan
has pointed out that there were a number of trails
which lead from the territory of the Chilkat and
the Chilkeot over the mountains and into the
interior. She alsec believes that many of thease
trails were used in aboriginal times (McClellan

1950:262).

The Chilkat Tlingit also made use of the Alsek

River which enptiad into Dry Bay as another trade

reute into the interior.
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The Chilkat used this route in oprder to trade at
the Southern Putchone town ©f Klukshu (McClellan
1950:203). '

In addition to thig, the Tlingit traded with
their immediate neilghbours to the north, the Eyak,
who lived on the coeast at the mouth of the Copper
River (Birket~Smith and De Laguna 1938:149).

The Tlingit, or thelir nmiddlemen, traded with
avery peceple who had the Tlingit style molety aystem.
These people ware the sSouthern Tutchone, the Iutchone,
the Tagish, the Iahltan, the western Kaska and the
Eyak.

IX. TRADE DOWN THt YUKON

& glance at MeClellan's map (1950: mep 1),
will reveal that many tributaries of the Yukon River
flow through the territory of the Tutchone, Southern
Tutchone and Kaske Indians. Leechman has peinted
out an "old Indian trail® which went alenz the ILiard
and Rrancis Rivers and over into the Pelly Kiver which
flows into the Yukon (Leechman 1945:386). Thia routs
begina in the territory of the Frances Lake Kaska
and the Tutchone before it reaches the Yukon

Kiver (McClellan 1950: map 1).



it is probable that this trail was used &s a trade
route. The peoples to the south «ould reach these
Yukon tributaries. There was a well blaged trail
which lead from Tagish territory to a place on the
Pally River where the trading poast called Pelly
Banks was located (McClellan 1950:146). 1t appears
that both the Tagish and the Teslin Indians traded
with the Indians who lived on the Ross River and in
the vicinity of the trading post of Pelly Banks
(Tutchone) (McClellan 19503153).

Farther down the Yukon and immediately te¢ the
north of the Tutchone, the Han Indians regularly
traded at Fort Yuken (Dall 1877:32). Alexander Murray
(191015961 ) describes the Han Indians trading at
Fort Yukon. The Han appear to have traded along the
Yukon from Selkirk, in Tutchone territory, to |
Fort Yukon. They also carried mail between these
two posts (McClellan 1$50:214). One of the Han Indians
(gens du fou) who traded at Fort Yukon had been te
the upper part of the Felly River and gave Alexander
Murray a very good descriptien of the region (Murray
1910161). Fort Yukon is downstream from the Han
and in the territory of the Kubtcha~-Kutchin (McClellan
1950: map 1).
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Before Fort Yukon was built, the Han traded at &
Hudson's Bay Company post on the Feel River
{(Murray 1910:52).

The Kutcha-Kutchin were very active traders
{Jones 1869:1324). In fact, trade wasz s¢ active that ohe
early observer thought that the Kutcha~Kutchin were
& pesple who lived essentially by trade rather than
by hunting (Hardisty 186%:311).

Some of the Chandalar Kutchin (gems du largs)
also travellsd up ths Yukon Kiver to trads at
Fort Yukon (Murray 1910:62),

A tributary of the Yukon River, the Forcupine
River was also used &s & trade route. 1t was this
route that the western Kutchin used in order to trade
with the Eskimo ¢f the %gianzie River Delta
(leschman 1954126). Thers was also some trade down
the Porcupine River towards the Yukon.

The Vunta Kutchin carried caribou skins and dried fish
downastream and traded them for spears and birchbark
cances with trading parties that came up the

Porcupine River (Leechman 1954:25).

4 trade route is reported to have passed through
the territopry of the Koyukon Indians. This route
started on the Tanana River, went down the Yukon
River to Nulate and them up the Koyukuk River te
the territery of the Chandalar Kutchin.
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Dentalium ghelle, copper, iron and beads were sald
to have reached the Chandalar Kutchin first by thils
route (McKennan 1965:233-4).

There was some trading done by the Ingalik
who lived on the Kuskokwim dver and the lower
reaches of the Yukon River. Mr. W. H. Dall, an early
writer on the Athapaskan peoples gives an interesting
description of trading on the lower Yukon!

On the Yukon, the southernmost settlements liva

principally their sbundant fisheries, aad

trade dry fish, wooden ware, in making which
they are very expart, and astrong birch cances,
with the Upper Yukon and Shageluk

people (Dall 1877:26).

The "Upper Yukon' people referred %o by lr, ball

are probably the Ingalik who lived {arther up the
Yuken, rather than the Koyukon lndians.

Osgood, who conducted regearch among the Ingalik
during the summer of 1937, noted that there was wmuch
more trade between the lIngalik Indians and the Eskimo,
than between the Ingalik and the Koyukon Indiang.
Osgood stated that trade between the Koyukon and the
Ingalik was very casual because the Koyukoen did

not use the wooden bowls which were the main trade
goeds of the Ingalik. In addition, the Koyukon
gonducted their own trade with the Eskimo, with the

result that the Ingalik could not act as middlemen in
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trade betwaen the Eskimo and the Koyukon. In fact,
the Ingalik and the Koyukon were competitors in the
trade with the Eskime (Osgood 1958:63).

It is significant that the upper Koyukon are the
last people on the Yukon River to have matrilineal
kin groups. Starting at the source of the Yukon,
nmatrilineal kin groups are found only as far downstreanm

as trade is carried on,
1. TRADE IN SOUTHERN ALASKA

There was considerable trading activity in seuthern
Alaska and the adjoining section of the Yukon,

The Southern Tutchone traded at the Jonjek River
with elther the Tubtchone or the Upper Tansns Indians
{MaClellan 1950:134). The Southern Tutchone also
appear to¢ have traded with the Atna to the weat
{McClellan 1950:215). Dall {(1887:33) identifies
the Tutchone as the indians with whom the Atna traded
at the headwaters of ths Atna and the Chechitno Rivers.

McKennan (1939:121) mentions that the Upper Tanana
obtained goods from the coast by trading with the
Kluans to the sast. Ths Kluane Indians mentioned by
MoKennans ars undoubtedly the Southern Tutchone,

Klusne Lake is in the territory that keClellan (1950:
m8p 1) has shown to be ogcupied by the Southern
Tutchons .



The Upper Tanana very probably had trading relations
with the Atna also. MNcKennan noted that there was
much interaction between the Atna and the Upper Tanana
Indians (McKennan 1959:21).

The Atna were involved in much trading.
MoClellan makes a statement which implies & rather
close trading relationship between the Tlingit and
the Atna.

In general the Chilkat seem to have gotten

more oopper frowx the Copper River of Alsska

than from the Yukon, even though the Upper

Tanana and White Rivers ware well racognized

sources of the metal (MeClellan 1950:178).
Aurel Krause (1956:127), also states that the Copper
River was a source of native copper for the Tlingit.

Zegides the overland route, the Tlingit also
had access t¢ the Copper River area where the Atna
lived, by coastal trade. The Tlingit traded with
the EByak Indians who were their immecdiate neighbours
t¢ the north and who lived on the Ccopper River delta
(Birket-Smith and De Laguna 1938:149). The ELyak,
in turn, traded with the Atna who lived upstream
(Birket-Smith and De Lagune 1936:150). The Atna
occasionally traded with the Tlingit themselves

at the mouth of the Copper River (lcClellan 1961:105).



The Tanaina, who lived immediately to the west
of the Atna, were also active traders. The Tanaina
whe lived at the upper reaches of Cook Inlet, oftan
went 0 the Copper River area to trade for native
gopper with the Atna (Osgood 1932:75). There was
alae much trade bstween the Tanailna and the Tanana
Indians to the north [Cesgood 1932:75, ball 1877:35),
The Tanaina also traded with the neighbouring Eskimo
along the coast (Usgood 1932:74). In addition to
the foreign trads, there was much trading amoug the
different lanaine villages (Vsgood 1932374).
The Tanana Iadians were the middlemen in trading
batween southern Alaska and the Yukon River,
They travelled down the Tanans Kiver te the Yukoen
River. W. H. Dall gives the following acaount of
Tanana trading:
Once a year without their women, they descendsd
the Tanana in birch cances in full accoutrement
¢f pointed woats; {eathers and ochared hair,
t¢ trade at the neutral ground of Nuklukayet}
or, falling to be pleased there, ascend the
Yuken to Fort Yukon and awaited the arrival
of the annual bateau (Dall 1877:2%).
MoKennan (19653:25) has already ncted that the Chandalar
Kutchin obtained trade geoods from the coastal Indians,
presumably the Tanaina, and that the Indians along

the lower Tanana River (Tanana) acted as middlemen

in this trade.



The Tanana also carried on some trade with the
Han Indians to the east (Dall 1877:30). The Han,
in turn, tradesd with the Russians on the coast and
with the intervening Indians (Murray 19lG:8z),

The Tanana did not appear to have earried on very
much trade with the Upper Tanana Indians because

rapids in the upper Tanana River made navigation

difftcult (McKennan 195G:23). —

It should be noted that ascuthern Alaska was the
region in which trading was the most active and whers
the largest number of sibs is found. At lsast ten
matrilineal sibs are found among the Atna {McClellan
1961:10%) and about fifteen were found amoung the
Tanaina (Osgood 19328:128) at the time of Usgood's
research among them (1931-2). A list of sib names
made by Wrangel, an sarly Russian explorer, some time
before 1839 reveals only ten sibs (Usgood 1832:129).
The Upper Tanana had about four sibs at the time of
MeKennants study {(1929-30) and appear to have had six
more sibs which had animal associations at & previous
time (McKennan 195G:127). Itv is possible that
there were more sibs among the Upper lanana and the
Tanaina during the latter half of the aineteenth
century than either before or after that period.

This is only tentative, however, hecause of the scarcity

of information on the area.
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An interesting feature of the Atna sibs ie that
on the middle of the Copper River, where the Atna are
most likely to have traded with the Tlingit and the
Eyak, the sibs are grouped into two moieties. On the
upper Copper River, where the Atna are most likely to
have traded with the Upper Tanana, the Atna sibs are
groupsd into three phratries (McClellan 1961:105).

In general, it can be said that the interior
area which is connected to the Tlingit tarriteory by
trade routes, roushly corresponds to that in which
matrilineal descent groups are found. However, the
Bakime who trade with the Indians having matrilineal

descent groups have not become matrilineal.



CHAPIER IV
TRADE PRACTICES

I will now examine the part that matrilinesl
deascent groups played in trade., I will do this by
fivat describing the part that matrilineal descent
groups played ian the Tiingit sethed of trading and
then examining the trading prectices of the more
northerly pevples, and the iatermarrisge which resulted

from these practicas.
. TLIKRGIT TRADIRG PRACTICES

The Tiingit trading parties that went into the
dntericr wera organized aleng sib lines. The Tiingit
traders wers house chlefs and they ordinarily used
younger men from their own houzeholds as packers
for their goods. These were his sisterts sons or
other fellow sib members (Olson 1936:1211~12). BEach
trader had from four o ten younger men t© pack his
goouds {Olson 1936:211-12, MaClellan 1950:126).

The leader of the trading party was & chief of one

of the sibs that was sald to own the trail into the
interior that the trading party was to follew.

The Chilkat Pass was sald to have been owned Ly one

sib frem each molety.
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The Chilkoot FPase, on the other hand, was said to
have been cowned by vne sib of the Raven molety
{Olson 1936:211).

The tradiag party usually totalled one hundred
or mors nen (Olson 19361212, MaClellan 1950:1126),

Bach Tlingit trader had & trading partner among the
Athapsskans who was slways a mesber of the sems aib
as the trader (Olson 1936:1212).

If each Tlingit trader had from four &6 ten
packers, there would be from nine to twenty traders
in a Tlingit trading party of one hundred men.

Eaoch of these Lraders would have & trading partner
among the Athapaskans at the trading place who was

s fallow alb mate. Bince the Athapaskans who were
trading partners of the Ilinglt traders have been
described sas "eldevrs® (Olson 1936:212), it is probable
that they were the vlder and more influentisl men
among the Athapaskans.

Tlingit trading parties; in all prebability,
were made up of traders who belonged %o both moietles.
Members of both moieties had the right to trade over
the Chilkat Pass because that pass was sald te be
cwned by twe sibs which belonged to different moieties.
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Even if the pass inte the interior wes owned by one
#ib, as in the case of the Chilkoot Pass, relatives
by marriage who were necessarily members of the
opposite molety, ceuld not well be refused permission
t¢ participate in the trading (Clson 1936:211).

The sib affiliations of the Athapaskan trading
partners of &kaATlinﬁit were undoubtedly well known
%0 the other Athapaskans. When & Tlingit trading
party resched the trading place in the interior,
thay arranged themasslves in a etraight line.

Then the Athapaskans lined up opposite the Tlingit
in sush 2 way that the Tlingit trader and bis
Athapaskan trading partner were facing each other
{Cleson 1936:212). The trader and his packers then
went to this trading partner's house and lived there
during the trade meeting (Olson 1936:212, MceClellan
1950:127-8). The Tlingit trader expected to and did
trade with the ssame Athepaskan trading partner
every year (McClellan 1950:129).

There was much epportunity for social interaction
during the trading. The Tlingit language wis spoken
by the Athapaskans with whom the Tlingit traded.

The Southern Tutchone became fairly familiar with
the Tlingit language during the nineteenth
century (MoClellan 1950:129).



&7

Even today, Tlingit is the common language of the
Tagieh (NMeClellan 1950:100) and the Teslin (McClellan
19503121). Shortly after the arrival of the Tlingit
traders, the Tlingit and the Athapaskana ate = meal
together {(Dlson 19361212, MeClellan 19%50:1127).
They alae feasted together after the trading was
complated (Olaon 1936:1213). Before the sericus trading
began, the Tlingit and their Athapaskan hosts played
ganes together {or two or three days. Duripg and
after these games, the Tlingit men paired off with the
Athapaskan womsn and "took bthem inte the bush®
{Olaon 1936:213). There was algo fasating,
speschmaking and an exchange of songs and stories
after the trading was completed (Olsen 1936:213~4).
The Tlingit ldex that secial status depended on
wealth was reflected in thelr trading praectices.
Among the Tliingit, the young men carrled the packs of
trade goods which belonged te the older and richer
men (Olson 19361211, MaClellan 19501139). The
Tlingit traders themselves, did not carry any packs
{MoClellan 19501126). Among both the Tlingit and
the Athapaskans, the young men who had ne formal
trading partners were not permitted to take part
in the formal trade exchanges.



At bast, they could only exchange & few items
soni-gecretly (Olson 1936:1213)., It appears that
the Tlingit belleved that people should trade only
with their social equals. At the end of the trade
meating, the time and the place of the next trade
meeting was arranged (Olson 1936:1214).

in spite of the sccial aotivities that sook
place during the trade meebings, the Tlingit vieswad
trade with the interdior peoples as a quick source
of wealth and they had a reputation for being
gready (Olson 1936:214), The Tlingit had an intenas
interest in bargaining (Krause 1956:130). In additien,
they wers inclined %o be belligerent and to cheat
any foreigners with whom they traded. Robert
Campbell, an early tyader in the north, makes an
illuminating observation on the Tlingdt method of
doing business!

I may add that asuch a thing as fair dealing

was unknown among the Chilkats, and whose

rnotto was "might is right" and whe weres civil

Biot1eiian 1950r18n),  Mowker parey
The Tlingit had a habit ¢f repudiating a deal after
it had been made and taking the goods back

{MeClellan 19501191a%2, Krause 1956:1130).



EI. IRIGRIOR TRADING PRACTICES

The Athapaskans of the interior appes&r to have
had the game =ethods of trading as the Tliagit.

Trading partnerships sre found among uhe
Athapaskans ©f the interior. The Tesliin had trading
partners ameng the Pelly Banks Indians (Tubehone)
(McClellan 19501154). MeClellan (1950:14%) states
trading partnerships very proba.ly existed between
the Tagish angd the Pelly ianks Indiana (Tutchone).

The varlous Kutcehin peoples and the Han traded through
a system of btrading partuers who were always membera
of the sase sib (Slobeodin 1962:59).

MeClellan gives & summary of trading practices
in the interior which showa some simllarity to the
Tlingit brading customs:

When the aorthera Iludlans went trading, they

weually dressed in thelr best glothing Leiore

entering the post. A chiei would often send

&n emismsary ahead to aancunce his arrival

and t¢ coellset the pregeat of tolaccoe which

the post manager was expected to provide.

A long initial harangus by the leader of the

trading party, dancing, singing snd geabling

were cother accumpanying features ol wrading

expeditions in the interior (MeClellan 1950:213-4)
Like the Tlingit. the Kuitchin had an intense interesgi

in bargaining which was combined with some greed.

L9
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William Hardiety gives an account of the Kutchin
way of doing business:
They would not part with half a desen commen
beads for nought, and are keenly alive to
the ridicule attached to a bad bargainer.
They will harangue and protest for days
against what they consider (all honesty and
honour apars, of course) an inmdequate paymend
for what they give. IThey will have recourse to
svery subterfuge, even inbimidation, t¢ have
the best of a bargain, and will do all
in their power to fleece their opponent and
boast of it afterwards (Hardisty 1867:314).
The Koyukon were 8leo given to repudiating their
bargains and taking thelr goeds back (Jette 196b1407),
The rich men among the Atne were disgusted when
they saw the leader of arn Amsrilcsn sxpaditien carrying
a pack and pulling on its rope (Allen 1387:266).
The behavieur ¢f the two bandas of Yukon River
Indians (probably Kutcha-Kutchin) when they arrived
at Alexander Murray'ts camp on the Fopoupine River
haars asome rasemblance Lo the Tlingit trading practices.
When the first party arrived its leader started out
by making a long apeech. blNurray then gave each af
them a gift of sume tobaceo and the Indians formed a
¢ircle and began to ging and dance very rapidly.
After exchanging some powder, ball and tebacco for
some Lfresh meat and deied £fish, Murray and his
companions waited for the arrival of the aecend party

of Indians with the principal shief.

McMASTER UNIVERSITY LIBRARY
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The next day the second party arrived and after pulling
up their cances, lined up on the bank in "Indian

file", the chief in front and the women and ch;ldren in
the rear. They danced forward until they were in
front of Murray's tent., Then, the first party of Iudians
joined them and they formed a large circle with the

two chiefs in the centre, They sang and danced

for over half an hour (Murray 1910:46-7). After some
discuasiong about trading the Indian chiefa made

some more long mpaeches. Then the singing and dancing
started up again and continued throughout the night

wntil the next wmorning (Murray 1610:49),



IIi. TRADE AND MARRIAGE

Intermarriage bstwean the Tlingit and the
various Athapaskan peoples was, to & very great extent,
the result of trading contacta. The Southern Tutchone
acquired their aib affiliations through intermarriage
with the Tlingit. This usually took the form of &
Tlingit woman marrying a Socuthern Tutchone man
{McClellan 1950:52). Most of this intermarrisge
with the Tlingit teok place when Tlingit trading
activity in the ianterior was at its peak, in the
middie of the nineteenth century (McClellan 1950:863«4).

McClellan finds that intermarriage dbetwsen the
Tagish and the Tlingit dates largely from this same
time peried.

Ag with the Champagne Southern Tutchons the

gensalogieas abow that Tlingit-Athapaskan

marriages cccurred mostly in the second aad
third ascending generation when the cocastal

Tlingit ssem to be involvad but our data

are poor (MeClellan 1950:98).

The Tesiin Indians appear to have ¢ome in from the
coRat and sattled arcund lake Teslin sometime during
the middle of the nineteenth century (MeClellan
1950:1123). The origin of the Teslin people is not
clear, but these immigrants may have intermerried
with a group of Athapaskans already in the Teslin

ares (MaClellan 1550:12R2).

5=
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The most active psriod of trading, in which the Teslin
acted as middlemen between the coastal Tlingit and
the interior pedples, asesma %0 have oGourred somstime
before the year 1880 (MoClellan 1950:156). The
mobivation of the Teslin to move into the interder
was based at lesgt partly on the greater availability
of furs in the interior. In explaining why theipr
ancestors left the ccastal region, one ¢of MoClellan's
informants aaid:

1t was very dangerous down on the coast and

they Just zot tired of being there. The

Indians hate like anything to ssy the reason

why. They hsar that there's gquite & {ew game

up here and over here is lots of mouse and
capitou i was never touched becsume 1t was
s¢ far inland. 8¢ the people came in.

The Taku freze uwp while they were up and they

gould nub get back 6 Juneaw, s0 they started

miw trall over the MOUNLeinB.cscossssvocs

(MeClellan 1950:1113).

The Tlingit believed that it was advantageous to
marry with the Athapaskans. Tiingit men often
mparried Athapaskan women in order to secure greatsr
advantages in trade. These women usually remained
with their kinsmen and only asw their husbands once
or twice & year (Olsom 193631214). Thers must have
been some advantages in & Tlingit marrying his sister
or nlece t0 an Athapaskan, MceClellan's genealogies
for the Southern Tutchone show more marriages of
Tlingit women with Southern Tutchons men than

vice verss (McClellan 1950:161).
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Anmong the Tlingit, the arrangements for a
daughter's marrisge were made by her parents (Krause
1956:153). In this way, it would be pogaible for
8 man o naryy his daughter to his trading partner.
This would not break the rule of moiety exogamy
because the Tlingit are a matrilineal society and
a man'e daughter would be in a different moiety than
himgelf. 3ince her fathert's itrading partner would
be in the same molety as her father, she could marry
her father's trading partner without violating the
rule of molety exogamy. In this way, the
father-in-law son-in-law relatlonshipy would reinforce
the trading partner ralationship batween the Tlingit
and the Athapaskan. Permanent patrilecal residence
after marriage was the rule among the Southern
Tutzhone (McClellan 1950:61). In this way, the girl
would stay with the Athapaskan in the interior and
pass on her moiety and clan affiliation t¢o her
children. This would not conflict with Tlingit custom
because the Tlingit were not matrilecal. Among the
Tlingit, & man could take his bride to live at hia
house (Krause 1956:754) and/or his wmotherts brother's
house because the Tlingit are described as being
avunculocal (Inglis 1970:157).



It is possible that the bride might feel inclined to
lock after her husband's trading partnership with
her father by discouraging her husband from tradiag
with outsiders, because her huabandts trading
partnershipy with her father benefited her mother who
was her fellow clanswoman. Olson's informant stated
that a Tlingit tradér'ﬁ wife algo benefited from
her hushand's trading activitiss (Olson 1935:214).

Aurel Krauge makes & gtatswment that dmplies
that it was an advantage in trading for the Athapashkans
to adopt a Ilingit sib alfiliation. 7Those Athapaskans
whe had adopted a Tlingit sib affiliation may have
been permitted to trade directly with the Lurcpeans
en the coagt while other Ahtapaskaus werse not
permitied to do so.

Several times during the winter of 1881 (o

1882 theae Athapaskans came through the

pass laden with the results of their hunting,

sking of all kinds, among them beautiful

furs of black and gilver fox which bring the

highest prices. But only eone among them,

a bleocd relative of one of the Chilkat

chiefs, was allowed to deal directly with

the whites, the rest all had to leave

their wares with the Chilkat for comparatively

low prices (Krause 1956:134).

However, this did not always happen. NeClellan

eites another work of Aural Krause and makes a

variant obssrvation.
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ssshurel Krause taells of a few nmild and

friendly people who had ceme over the .

passes laden with skins and furs of all

kinde, eapecially the high priced black

and silver foxes. They were connscted by

blood with one of the head men of the

Chilkat, but not one of them was psrmitted

to trade directly with the whites

(McClellan 1950:198-199).

These "blood relationa' probably refer to Athapaskans
who had Tlingit sib affiliations. However, it could
refer to (linglt whoe had migrated iate the interior
from the coast.

The Asthapaskans waere regarded by the I[lingit
a5 a source of wealth (Clson 1936:214, &cllellan
1850:19%).

There was anolher good reason why the Ilingit
would want ¢ rsgularize thelr tradiang relations
with the interior pedples. The interior pecvplas
wore nomadic hunters whe had Lo move about a great
deal in order o secure encugh fooud for themselves
and their famlliss. Sometimes the I[lingit had to
roam all over the interior in order tou collect eacugh
furas from the nomadic sthapaskans. This was
inconvenient for the {lingit traders and it meant

that they had tu pack a good supply of dried salwmoa

for food as well as trade goods {McClellan 1$50:188).
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The Tlingit, however, were able t¢ bind the Athapaskans
to them in what was described éy Krause as a "sort

of contract or patronage relationship" (Krause 1956:137).
This relationship consisted of a number of links
betwean individual Tlingit and Athapaskansg which
included a common molety memberghip, a common zib
affiliation, trading partnership and at times, a
father~in-law son-in-law relationship. Since the
Athapaskans were considered by the Tlingit to be a
aource of wealth, it was advantageous to the Tlingit
traders Lo make individual Athapaskans indebied to them.
By arranging btrade meeblings in advance they could

avoid having o travel all over (he iaterior in order
to obtain fura. by obligating iadividual Althapaskans
t¢ them, they were assured of having someons iu the
interior with whom vo Yrads and could prevent hiw

from trading with anyune elase.

This pattern ol intermarriage being associaied
with trade was exbended by the interior petples te
their neighbours farther north. Llhere was sovme
intermarriage between the lagiseh and the Pelly River
Indians (i{utchone) wheu there was auch active tradiag

between them (MceClallan 1950:148).
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For slsewherse in the interior, aome intermarriage
has besn recorded, but it is not st&tca whéthar or
not it was & result of trade. At about 1750,
or perhaps & little later, a Tlingit womsn frum
Wrangell married & Tahltan man and thus introduced
a new ¢lan among the Tahltan (Jenness 1932:373,

Teit 1912:485). The Tahltan alse intermarried te
pome extent with the Kaska (Callbreath 1889:19¢).
The sister of a Kutcha-Kutchin shief at Fort Yukon
was married to a Vanta Kutchin (Murray 1010:57).

However, it cannot be confirmed if the pattern
of intermarriage which was the result of trading
pracitices was carried ¢n among the other Athapaskan
peoples in the interier. This is largely due to a
lack of information on this area.

However, conditions in the interior appear Lo
have been favourable to the spread of matrilineal
descent groups.

In the interior, matrilocal residence or a
leng period of bride service is almost invariably
the rule, but very often, this is not a permanent
arrangement .

MceClellan (1964:9) cites an earlier scurce which
describes the Tahltan residence practices t¢ be a very
short perisd of patrilocal residence followed by an

undetermined peried of matrilocal residencs.
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The Kaaka, the people with whom the Tahltan
intermarried and traded, practiced matrilocal reaidence
after marriage until two or thre¢ children were
born (Honigmann 1954:1332).

Among the Teslin (Inland Tlingit), after a paii@é
of bride service which might last for two years,
the young husband and hia wife usually stayed with
the wife's parents until their deaths. Then the
husband usually teook his wife to live with his owa
relatives (MoClellan 19561:113).

The Southern Tutchone, as already mentioned,
had a peried of bride ssrvice of two years followad
by permanent patrilocel residence (MeClellan 1950:161).

In the far north, the Kutchin also had matrilocal
tendencies. Among the Feel River Kutchin (8lobedin
1963143), marriages were matrilocal as far-as the
early years of nmarriage were concerned, while among
the Chandalar Kutchin (McKennan 1965:%6), there was
& period of initial bride service or matrilocal residence
which could last for months or even years. Chandalar
Kutehin marriages were predominantly matrilocal
(MoKennan 1665:52).

To the sast of the Southern Tutchone, slightly
over one half of the Upper Tanana married ccuples

wers residing matrilocally at the time of McKennan's
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study (1929-30). However, it was alsc noted that
there were some fluctuation in places «f residence
and that none of the residence arrengements of the
Upper Tanans married couples were permanent {lcKennan
1959:120).

The Atnasg were matrilocal to the extent that
at least one of the children of an old couple, moagt
often a daughter, would remain with their parents
after marriage and with their spouse, look after the
old couple until their deaths (icClellan 19611108).
This may have varied on sertain occasions becausge Atna
family arrengements were always kept very flexible in
order to meet changing situations (MeCleilan 1961:109).

Among the Tanaina, bride gervice lasved from
one to five yeara. After that the husband could decide
where he and his wife would reside {(CUsgood 1937:164).

From this it can be geen that while a long period
of brlde service or intfial matrilocal residence is
common, resldence arrangements are fluld and the
married couple can often establish themselves in a
new locality or with the husband?s parents. The
initial periocd of matrilocal residence or Lride service
sould well serve to acquaint the new husband with the

importance of his wife's matrilineal descent group.
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This combination of inttial matrilocal regidence
or bride service, matrilineal descent groups and the
general fluidity of the eventual residence arrangements
among the interior peoples could well have facilitated
spread of matrilineal deascent groups into the interior.
A man could take his wife t¢ live in a new arsa and
nembership in her.matrilineal deacent group would be

passed on to her children.



CHAPTER V
POTLATCH AND SCCIAL RARKING

The ideas about social raanking and the potlatch
feasts which are ifound awong the northwestera Athag&akﬁ;s
should be examined in the Jight of the trading
activities of iLhe interior peoplesa. among some peoples,
individuals or families were ranked according vo their
wealth.

The Tlingit, & non-Athapsaskan pecpie, ranked
the individual Tamilies within the sib. Thaeze pecple
formed 8 sort of apigtoorsoey which was based on
wealth rather than on birth. The rank of chief was
aonnected with the possession of wealth and, according
to custom, wes inherited from uncle to nephew.

However, this did not always happen and often a new
chief was appointed to cffice when 2 chief died.

The power of a Tlingit chief appears to have been
limited and his influence depended upon his
perascnality (Krause 1956:177). Except for the high
sgteem in which they were held by their fallow
tribesmen, the wealthy did not poassess many
privilegen. At feasta, howaver, they were given the

places of honour (Krause 1956184),
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Tha Tlingit concept of gocial status was found
anong both the Champagne and Burwash bandsg of the
Southarn Tutchone. ITha Southern Tutchone do not
balieve that this has always been a part of their
culture. MeClsllants informants believed that social
distinotiong were introduced in thelr grandparents
time and that thuy have become less important since
then (MeClellan 1954:57). 1t can be geen that the
Houthern Tutchone adopted the socisl ranking of the
Ilingit at the time when trade was most active between
the coast and the Interior.

Along the ceoast te the north, the concept of
social distinction being based on wealth is also
COMIon .

Among the Eyak, the northern neighbours of the
Tlingit, there were no special classes of hereditary
nobility. Ffhe Eyak did, however, have more respect
for a wealthy man than for a commoner. 1In sach
village there was a moiety chief. He was supposed
te be the wealthieat man in his moisty in the village
and he held his position for life. Lven if a man
became richer than the chief he could not take over

the chief's position during the latter's lifetime.
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The concept of a chief does not appear to be very
well developed among the Eyak bscause they have no
name for s chief as distinct from a rich man
{Birket~Smith and De Lagune 1l938:127). Wealthy men
and chiefs were said to0 have always been distributing
property to the poor. It was gustomary ior the
farmilies of chisis to marry inte the families of
other chiefs but always according to the rule of moiety
exogany (Birket~Smith and De laguna 1$38:128).
Upstream from the kyak, the Abna appsar to have
had some asystem of social ranking based on wsalth,
An sarly sxplersr gives ths following account of Atna
soclety:
The sccial organization seems to be divided
into the following classes: Lyones, skillies
(near relatives of & tyone), shauans, or
medicine men, and vassals of varying degrees of
servitude. In all assemblies seats are rigidly
assigned according to rank, which is well
established among them. The tyones would
raraly condescend to consider any ¢f us thedér
disgust at seeing the head of our party
carrying a pack or pullliag at lits ropae
(Allen 1886:266).
This situation is unueual in that shamans are
consldered a separate clags. It is not known to
what degree that wealth or heredity played in this
ranking, but the Atna can be said to have had some

system of ranking or social stratification.



On the coast to the north of the Tlingit,
the Tanaina were divided inte twe sccial strata
which were termed the nobles and the commonersg by
Osgoed. This distinction was basad upon wealth
{Osgood 1937:131). Osgood believed that in this
cage, the potlatch functioned t¢ prevent the complate
ooncentration of wealth through the pradass of
redistribution (Osgood 193731135). inavery village,
& number of wealthy f{amily groups and their immedliate
relatives formed a type of aristocracy {(OCsgood 1$37:
13)). In some villdgea, one man, often the richest
man in the village, was the chief. The chief was
spoken oOf as being in the oldest age group and actad
as & pyternal guardian who looked aiter the welfare
of the village. One ol the chief's duties was to
leck after the welfare of the poor and to supply
them with food and alething. In return, the poor
gave gifts and rendered services to the chief
{Osgood 1937:132). The office of chici ,agsed from
father to son and then to his son-in-law if the
¢hief did not have a son {(Csgood 1637:131).

The Inzalik, who have ne trading relations
with the Tanaina or any of the other matrilineal
seoleties in the arsa, do not appear to have

any systen of ranking which is bassd on wealth.
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Leadership was provided by a council of old men

who were congerned with the walfare of the village
{(Osgood 1958:33). HSome men became vich and powerful
and could have two wives (Osgood 1958:200). |

Osgond does not record any form of chieftainship

or nobility among the Ingalik. However, his
monograph on the Ingalik is an ethnographic
reconstruction.

It is aignificant that while the Ingalik do
carry on trade and d¢ have wmen who are richer than
others, they do not associate wealth with leaderghlp
or high status. Those Athapaskans in aouthern
Alagka who have trading connectivns with the Tlingits,
either direectly or indirectly, do associate wealth
with leadership and high status, They are the Tanaina,
Atna and Bysk who also have matrilineal deascent
Zroups .

Farther north in the interior, weslth is again
associated with differences in rank.

in the Cassiar district, the Kaska recognized
three social levels: thse rich, ths poor and the
slaves. These distinotions were based on wealth
(Honigmann 1954186). The rich were able hunters
who managed to obtain large supplies of meat and
sking. The peor were those who depended on them

and who were their followsrs (Honigmann 1954187).,



Slaves were generally women because the Kaska
usually killed male war captives (Honigmann 19541886).
Membership in these classea did not appear t¢ be K
hereditary. Somstimes a man bescame temporarily poor
as & result of bad luck in hunting (Honigmann 1954:86).
The Upper Tanana lacked any social stratification.
The only basis of secial differsntiation was the
potlateh (McKennan 1959:133). Even here, McKennan
(1959:133) believes that although the mechanism of
soclal advancement emphasiged wealth, the Upper
Tanana leader actually obtalned hig position through
initiative and personality.
Farther north, among ithe Kutchin high status is
assoclated with wealth.
Among the Peel River Kutchin, Blobodin (1962:145)
noted that the Indisns expreased the attalnment of
high status in terms of wealth. However, he noted
that wealth alene would not give & person & higher
status. The person must also have had the right
combination of "hard" and Ygoft" qualitdes as

well (3lobodin 1962:145).



Osgood, an earliier writer on the Peel River Kutchin,
recorded two social strata, which he termed classes,
the rich and the poor. He did not distinguish
¢hiefg and slaves as forming separate socilal strata
because the position of chief was not streongly
developed and slaves were rare (Osgoocd 1936:108).
Qagood found that a similar situation exiasted among
the Crow River Kutchin (Osgood 1936:123).

MaKennan (1965:165), writing on the Chandalar
Kutchin, did aot indlcate the pragence of social
strata. However, he did notice that there were
narked differences in rank among individuals and
described two types of chiefs. Nevertheless;, he found
it hard to imagine how a aocial slsss might function
in the subsistence economy of the Chandalar
Rutchin (McKennan 1965:6%). Leadership among the
Chandalar Kuatchin appeared to be basged on ability
and perhaps age (McKennan 1965:6%8).

For the Kutchin, it appears to bs more correct to
speak of individual differences in rank rather than
social classes because the rank of the parents is not
always passed on to their children. 8lobodin (196R145)
noted that rank could only be inherited to & limited
degree because wealth seldom remained within a kindred

for more than two generations.
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Although the term "social claas™ is used by
Osgood (1936, 1937) to describe the saciazl
stratification that oceurs among some of the pecples
in this area, "geclal clags", in the common sense in
which it is uwsed in anthropelogy, does not exist among
the Athapaskan pecples in the interier. Bock (19691155)
gives & fairly common definition, which states that
social classes are "horigontal divisions of the total
society whose members differ in thelr prestige dus
te differential aceess te valusd rescurces and positions
of power®. Bmphasgis on the control over the means of
production and of access t¢ resources as & determinant
of goclal class is found in the works of both
Marxz and Engels (Laski 19483 l21-8) and Weber (Garth
and Mills 1958:181),

Since every man in these interior Athspaskan
communities is a hunter and hunting is the main
subsistence activity in the interior, every man can
be said to have an equal opportunity for access to
the natural regources of the region. However, some
men were better hunters or more fortunate than their
companions and obtained much more meat and fura than
the others. 8Since it was customary for the more
fortunate hunters to give food and clothing to

their less fortunate neighbours, it can be said that



access te the natural resowrces oi Lhe counbpy
tended to be squal for all members oif the baad
evan though the acquisition oi these resources was
not always equal. This custom of the mopre Icriunate
and more abls disbributing seuds Lo bhe less {ortunate
ig recorded anonyg the Lyak (bBirkst-smith and Le Lagune
1936:1268), vhe fanaina (Usgoor 1ys7:132), and the Kaska
{Honismann 1454:57). fhis is one reason why we may
not proverly speak of soclal classes suong the
nerthern Avhajaskans.

ancther {eature OF a social class that was pointed
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it thess life chances are brought about by the rozssssion
of goods or i cpportunities for income (Gerth and
Midls L658:181). Ameng the interior athapaskans,
there is little inheritance ol wealth. ihe usual
practicve is Ly distribute the property ol & wealthy
deceasad pevson Lo the guesis at Lis funeral potlateh.
Cther potlatch feasts serve to redistribuie the goods
of Lthe wealthy. Thus the property i a wealthy nan
18 used Lo lucrease his wprestige oauring his lifetlme
ragher than t¢ increase the lile chances ¢f his
chiddren. his is another reason why we may not

speak of "gocial clasas” awong the interior Athapaskans.
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Although rank swmong these intericr peoples is
ezproessd in terms of wealth, it is not based upon
wealth. Among the Kaska, it is based upon hunting
abllity (Honigmean 1954:87), among the Upper Tanana
it is based on personality and initiative (MoKennan
1959:133) and among the Rutchin status is based on &
cembination of personality and ability (S8lobodin
1962145).

Information on aocial ranking could net be
obtained f£or the Tahltan, Han, Koyukon or Tutchone
indiana. %inge all of these pevples had trading
connections with the ITlingit, elther directly or
indirectliy, it is probable that the sxpression of
status in terms of weslth is & result of trade with
the Tlingit and other peoples to the south.

Another feature of matrilineal descent groups
in the interior ia'tha ranking of the destent groups.
In some areasz, some sibs or moiaties had more

preatige than others.

Among the Tahltan, the glans of the Raven moiety

claimed a common origin for themselves on the beaasis
of a myth. As & result, the Raven meiety ranked a
Jittle higher than the Wolf moliety whose clans coulad

not olaim & common origin (Jenness 1932:373).
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Among the neighbouring Kaska, the Wolf moiety

has & slightly greater preatige (Honigmann 1954:85).

~ Farther north, among the Kutch¥n, the sibs
are ranked. o ,

~ Ameng the Peel River Kutchin, Slobodin (1962:144)

noted that the three sibs were ranked “upper", "middle"
and "lower". However, this ranking 414 not appear Lo
have carried much weight (Slobodin 1962:14k4).
Osgood (1936:107) noted that ameng the Peal River
people the pa'teal sib had the idea offyich man®
asagooiated with its whi1a the tedite va nut sib was
asaociated with Yservant™,., The tye nit ya tais sib
was conaidered t0 be definitely inferior to the other
two (Osgood 1936:107).

Among the Crow River Rutchin, the pon Laal sib
was ceonsidersed to be " irgt® and to have a traditional
prierity over the feit tcel sib. The tan 4is ya teid
8ib was regarded by the Crow River EKutchin as being
somewhat inferior to the other two (Osgood 1936:122).

Among the Chandalar Kutchin, the jitsa sib
sppeared Lo Ooccupy a subservient poasition to the
nateai sib early in the nineteenth century
(McKennan 1965:65).

Thia ranking of the ailbs is not a recent

phenomenon.,
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Kirby, an sarly mnisslionary awong the Kutchin made
the following observation during the niddle of the
nineteenth century:
lrrespective of trike, they are divided inte
three classes, teramsd, reapectively,Chit-sea,
Kate-sa and langes-sb-as ~ faintly reseshling
the aristocracy, the niddle classes, and the
peorer orders of clviliged sations, the former
baing the moat wealthy and the latter the
poorast {Kirby 1865:418).
it dis interesting to nete that the earlieast
deseription of eib ranking has the importance of
the two most Important sibs reverasd.
’ Hince all of these peoples had trading relations,
gither directly or indirectly with the Tlingit, it
ig very probable that this ranking of the aibs is a
result of trade.
It alse appears that the potlatch feast played
& part in trading swong the various Athspasghkan pecples
in the interior. References t¢ the potlsteh in
connestion with trade are nol commoen. Hevertheless,
since trade was & means for acqguiring wealth and the
potlateh {eotst was & means of ceonverting wealth inte
status, the two are undeoubtedly related in asome way.
¥oClellan's informant makes & reference to

potlatghing betwoen trading partners.
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He is a Tagish informant who is describing the
conclusion of trading with his trading partner at
Pelly Banks (Tutchone).
Then you give your axyakan the presents.
Just like you potlach him. Thea later he
will look at it, and he himgelf will take
his packsack out with the furs and will put
up furs to potlach back at you
(MeClellan 19503155)
it may be that the special gifts that were
axchanged at the conclusion of trading had the
same welght as gifts received in a potlatch fsast
and that they had to be returned at a potlatch.
However, it could be that the informant was
agomparing the final exchange between hinsslf and his
trading partner to the giving of gifts at a potlatch.
The Tlingit traded potlatch paraphernalia to the
Tahltan (Jenness 1932:1372).
One feature that was recorded for the Kutchin
potlatch is the cbligation to return one half of
the potlateh gift, either in furs or in beads (Hardisty
18671318, Jones 18671326, Osgeod 1936:127).,
It is posasible that the potlatch feast among the
Kutchin was an occasion for trade. The potlatoh
feast among the Kutchin, ias asmocisted with the

Tukon River which was a major trade route and with

the pecples who lived along it.



L T

fhe Peel River Kutchin associate the potlatch with
the peoples of the Yukon River to the west of them
and with themselves when they lived along the Yukon,
Their traditions tell of potlatches that were given
by the big trading chiefs in former times (Slobedin
1962133). The western Ku%&hin who lived aleng the
Yukon wers middlemsn in %rade'fram the Yuken River
to the eagtern Kutchin (S8loboedin 1960:193). The
Chandalar Kutchin assvciate the potlatch with the
Crow River Kutchin, the Yukon Flats Kutchin and the

Han (McKennan 1965:64). The iatt twe of these peoples

lived along the ¥Yukon River.
If ons half of the potiatsh gift had €0 be

returned, it would be interesting to know whe aseigned

the value to the potlateh gift, the giver or the
receiver. Proflts were very high, to say the least,
for those Indians whe acted as mlddlemen between
the white traderas and more isclated Indian pecples.
A Ghilkat trader, describing a trade meeting with
the Southern Tutchone commented, "It used to make
us glad when we saw that half the pile of fura was
worth ten times the value of what we had brought
(Olewon 1936:213)".
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In the last quarter of the nineteenth century, the
eastern Athapaskans were aald to have made a profit
of 1,000% on the iron goods that they sold to the
Dogribe and the Yellowknives to the West (McClellan
1950¢209). For the goods that they traded, the
Tagish charged the Rosg River Indians four times
what they paid for them (MaClellan 19501145).

In the light of the high mark wp on all trade goodas
in this area, a fifty percvent reduction in price
would not make potlateh gift giving unprofitable

an a itrading transaction, if it was indeed the giver
whe assigned the value t9 the gift., This is by no
means certain, but it is a possibility.

The Peotlatoch feast was one northern Athapaskan
institution in which matrilineal descent groupe were
important considerations. Among the Peel River RKutchin,
8ib membership was considered to be the corract
basis for alignment at the potiatch feast although
at certaln points in the feast band affiliation
waa likely tev take precedence over sib membership
{8leobodin 1962:134). While sib arfilistions do
figure in the potlatch amoeng the Crow River Kutchin,
they tend to be oversghadowed by other conslderations

(Csgood 1936:125).

76



77

MeClellan (1964:10) believes that potlatch
feasts enhanced both sib consciousness and sib
ranking. Potlatching became more commen and
potlatches became more elaborate as btrade in the
interior increased (McClellan 1964110).

Sometimes guests Irom other tribes were invited
to potlatches, The Eyalt and the Tlingit invited
sach other to potlatches (Birket-8mith and De Laguna
1938:150) . It is recorded that the Healy River
people (Tanana) invited the Atna and the Upper Tanana
to a potlatch (McRennan 1959:137). The Upper Tanana
indians are known to have attendsd a Kluane {(Scuthsran
Tutchone) potlatch (McKennan 1959:%8). The Champagne
band of the Southern Tutchone have been invited
to potlatches at Teslin and Carcross (& Tagish village)
(McClellan 1950:5L). Even in recent years a few
Southern Tutchone have been invited to petlateh
dances &t Klukwan (a Chilkst PTlinglt village)
(McClellan 1950:155).

It has slready been shown that these peocoples
whe potlatched together alsc traded together,

The potlatch feasts among the other Athapaskan
peoples in the interior emphasiged moiety and sib
distinetions and gift glving.
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Thia is recorded for the Tanaina (Usgood l@éétlﬁ@il),
the Byak (Birket-Zmith and De Laguna 1938:1169) and
the Upper Tanana (McKennan 1959:135). The potlatch
feast emphasized the importance of wealth and of
molety or sib distinctions in the interior. It
should be noted howsver, that net all of the Athapaskans
whe were matrilineal gave potlatches. The Chandalar
Kutehin did not hold petlabches themselves although
thay were guesbts abt potlatches that were given by
the peoples along the Yukon (MoKennan 1965:164).

1t appesrs that the wealth that was accumulated
in trade was apent on potlateh feasts which strengthened

matrilineal kinship ties.



CHAPIER VI

CORCLUSION

The idee that matrilinesl kin groupings in the
interior are & result of past trading activities
is supported by the fact that every Athﬁpaskan'yaaplé
whe had matrilineal kin groups were connected by
& network of trade routes te the Tlingit who were
& non-Athapaskan cesstal people. The Ingalik and the
lower Koyukon Indians ware bilateral. ?hay‘wer&
invelved in trading, but they had ne trading
gonnections with the Tlingit. It has also bsen
shown that Tlingit sibs were introduced ¢ the Southera
Tutchone at the time (mid-ninsteenth century) when
Tlingit trading activity in the interior was at its
height. The other Athapagkans whe lived next to
the Tlingit adopted Tlingit sibs. These are the
Tagigh, Tahltan, Teslin and Eyak. All of these
pecples acted as middlemen in the Tlingit trade with
the interior peoples.

It has been shown that Tlingit trading was along
matrilineal aib and/or moiety lineg and that it was
advantageous for the Tlingit to extend sib affiliations
to the Athapaskans with whom they traded.
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The marriage of Tlingit women to¢ the Athapaskans
with whom they traded was the way in which Tlingit
aib affilistions were extended to the Champagne band
of the Southern Tutchone.

There ims alxo evidenscs that at least some of
the Teslin people were ccagtal Tlinglt whe migrated
from the coast to the interisr and intermarried with
some of the inbterior pecples.

Mogt of the interior peoples practiced sither
initial matrilocal residence or had & long perioed of
bride servise., However, matrilocaliby was nct absolute
and there was much vardstion in the place or places of
regidence of a married conple safter marriage. |
Women who had membership in matrilineal descent groups
would from time b0 time settle down in & new arsa
after thelr husbands had spent an initial period
of bride mervice or matrilocal rvegidence. They would
then pass on their membership in their matrilineal
degoent growp to their children. In this way, a
matrilineal deseent grouwpwould spresd te a new area.

While this proceass would have lnevitably led to
the extension of some matrilineal desacent groups into

the interior, it is doubtful if matrilineal descent



groups would have spread very far into the interior
without the stimulus to intermarrisge with mors
digtant peoples that regulted from trading activity.
Among both the Chandalsr Kutchin and the Upper Tanana,
it was noted that while &t thé lecel band level
spounes came from ocubtside the band more often than
from within it, ab the regicnal band level, marriage
was predominantly endeogameus (MoKennan 1969:110%),

A regionsl band is a group of local bands interlocked
through mavrisge and common interest (Helm 1968:118).
If this condition was common in the interier, there
would not have been envugh intermarpiage between the
different Athapasken peoples [or mabtrilineal descent

groupings to have spread very far.
I, THE THREE 31B SYSTEM

¥kat evidence there is suggests that the
three gib system of the Kutchin, the Han and the
upper Koyukon peoples originated in asoubthern Alaska
among the Tanaina, Atna and Upper Tanana pecples.

McClellan (196131105 footnote B) states that
two of the sibs of the Tena (Koyukon) and the Tanana

are found among boeth the Atna and the Tanaina.
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Among the upper Koyukoan living in the Xoyukuk
River area, two of the three sibs are named after

the bear and the caribou. They avre the Bl _Je ta hotans

(caribou people) and the Nultchina (bear people)

(Clark 1970 personal communication)., PFreviously,
the folen (wolf) phratry of the Upper Tanana psople
also contajined earibou and bear sibs (Méxgnaan 1955:1128).

MeKemnants Chandalar Kutehin informants associated
the Ses Gull with the Jiitsil sib of the Han (McKennan
1965161). Formerly the Lgign sib of the Upper Tanana
algo contained & Sea Gull sib (McKennan 1959:125).

It has already been shown that the upper Koyuken
and the Tanans wers liaked by trade routes to the
peoples in southern Alsska and that the Upper Tanana
peaple traded with the Han.

The Han and the Kutchin, however, als¢ had
dealings with the Tutchone who had a Tlingit abtyle
moisty system. It is prebable that this moletly
system influenced the Kuitehin conceptien ¢f their
three sibs. Osgoed (19361107) noted that amoeng the

Pesl River Kutchin, the &g ut 8ib was aleo called

*wolf*®, and that the ps ta sal sib had the idea of
Rerow” associated with it. He believed that thease
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fwolf® and “oprow™ associations wers the ressult of
modern usage which attempted te make the twe main
gibe of the three sib system parallel the Wolf and
Raven moleties in the Tlingit area.

The third sib is slways referred t6 as being
in between the two principal sibs or in the middle
poeaition. The third aib is referrved to as the
giddle people® among the Han (3lebedin: perasonal
communication), as "a friend on each side" among the
Pesl River Kutehin (Osgood 19361107), as "thoss in
the middle" among the Crow River Xukchin (Cagood
1936:12828), as "between two sides" among the Chandalar
Kutchin and as Ypeople in the middle" among the
Koyukon whe live along the Reyukuk River (Clark
19701 personal communication).

It is peosseible that the awareness of a molety
aystem to the south has crsated a situation in which
the third sib wes considersd to be in between the
other two., It ia a reastion to a sltuatien in which
a8 moiety system waas thought te be propsr, but in

which three sibs are present.
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